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CHAPTER I
INTRODUCTION
The Problem Described

Since the publication of what has proven to be a revolu-
tionizing idea in the realm of New Testament eschatology by
Prof. C. H. Dodd,l biblical scholarship has taken a renewed
interest in the part that eschatology plays in the message
and meaning of the New Testament. The topics selected by the
Study Department for the ecumenical assemblies of the World
Council of Churches at Evanston, Illinois, in August, 1954,
Specifically reflect the new attention that has been given
this field of study, and the steady stream of published mono-
graphs and periodical materials paying it homage attest to
the intense scrutiny which it has undergone, and is under-
going, among both American and European students of Scripture.

With the advent of Dodd's Parables of the Kingdom there
appeared on the scene of New Testament study the concept of
"realized eschabology."2 The existence of this approach was
brought to my attention through lectures on the Gospel ac-
cording to St. John, wherein the present writer learned that

1c. H. Dodd, The Parables of the Kingdom (Second revised
edition; London: Nisbet & Co. Ltde., 1 .

%Ibid., pp. 34-110.
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"realized eschatology" in this particular Gospel meant that
Johannine theology neither embodied nor suggested any es=-
chatology at all. Subsequent study toward the preparation
of thiz paper tended to confirm this conclusion. However,
1t also became apparent that the concept "realized eschatology™
may be subjected to certain qualifications, which do allow
of its use in reference to the type of eschatological descrip-
tion found in the Gospel according to St. John. For this
reason, the formal title of this paper has been phrased to
admit of some valid, justifiable place within the Johannine
corpus for a properly-defined "realized eschatology.”

The school of "realized eschatology" seeks to point out
that futuristically-conceived ideas concerning the General
Resurrection, the Return of Christ to Judgment, the Final
Judgment itself, and Eternal ILife are part of a general
popular misconception of first-century Christians based on
tradition (Synoptic).? It is claimed that this tradition
drew for its eschatological constructions on the inter-
testamental period--a period which was charged with a fervor
for deliverance, was stimulated by the oppression of the
times, and which sought release by expressing its longing
for a better future through the sudden and miraculous inter=-
vention in history of the Son of Mane. The school of "real=-
ized eschatology" now takes the next step and asserts that

30. He Dodd, The Interpretation of tha Fourth
(Cambridge: Canbridge University Press, 19 lpﬂt
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the issue of all the prophetic utterances of Jesus must be
confined to the present time sequences of this world alone.
It is here that the school of "realized eschatology" en-
counters its first difficulty. Vhen it encounters passages
in John's Gospel which clearly contain an element of futurity,
exponents of this school either impose a priori supposition
or resort to excision in order to maintain the consistency

of their basic pre-supposil;ior;s."'
Aim and Method

Our chief concern in this thesis will be to show by
exegetical investigation that eschatological references in
the Johannine Corpus bear witness to an apocalyptically-
conceived "eschaton," but include also such as may be desig-
nated as "realized," and that the distinction between these
tw must be maint ained.

This paper proposes fundamentally to make a study of
those passages in John's Gospel which have a bearing on the
eschatological question and which demonstrate a distinct
eschatological orientation and outlook both in the words of
Jesus as recorded by John and in the thought of John himself.
A brief history of the views held by the foremost exponents
of the "realized" school is presented to clarify for the
reader the major suppositions of this approach. This

"Ibid.’ppo M6 f.
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overview is followed by an exegetical study of passages

from the Gospel and the First Epistle which are arranged
topically under the headings of "Resurrection,” "Parousia,"
"Judgment," "Eternal Life." This is followed by an ex-
anination of the findings of important commentators on the
Gospel and Epistles of Johne On the basis of the exegetical
study, certain conclusions were dr-av.'n which justify the con-
tention that the theology of John includes references and

allusions to an eschatology that is conceived of as lying
in the future.

The writer of this thesis presupposes:

l. That John, son of Zebedee, eye-witness, disciple
and apostle of the Lord, was the author of the
Gospel of St. John and the three Johannine Epistles.

2. That John, though familiar with the Synoptic
tradition, did not compose his own product as a
"symbolical spiritualization" of the Synoptice
Gospels.

3. That the language of John, though it incorporates
terms "borrowed" from non=Christian religions and
philosophies of his day, gives them a Christianized
content.

4e That the Gospel and Epistles actually reflect the
purpose for vwhich they were written (see Jn. 19:35
etc.), and that the language of the entire corpus
bears witness to a polemical purpose of these
writings which is directed against specific prob-
lems in’the Church of St. John's day (as well as
our own ).

The four men represented in the following chapter are
Albert Schweitzer, E. F. Scott, C. H. Dodd, and Rudolf K.

Bultmann. Each of these has in his own way attempted to solve
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the eschatological problems of the New Testament. But of
major importance for this study is the fact that in the
majority of cases, the issues in question can with =z fair
degree of finality be settled by the textual testimony of
the Gospel itself.

The choice of Albert Schweitzer was determined by his
contribution of "thorough-going" eschatology, the classic
rebuke to the extreme rationalism which characterized the
century in wvhich he was born. Professor Scott exemplifies
that group of theologians vho followed Schweitzer's thought,
but who relied more heavily on textual than philosophical
suggestions. Professor Dodd is the author of "realized es=-
chatology ," and it is to him that its present formulation
is crediteds Bultmann provides an example of the radical
extreme to which the theory can be carried. All of these
representatives are, in one sense or another, "realized

eschatologians.”




CHAPTER II
CURRENT EXPONENTS OF THE "REALIZED"™ SCHOOL
Albert Schweitzer

The "consistent" or "thorough-going" eschatological
view of Albert Schweitzer, a classic in the field, was
Propounded as a response as well as rebuke to the liberal
modernists of the latter half of the nineteenth century.
Led by its own preconceptions, liberal criticisn arrived at
the point wkere it had arbitrari ly reduced to a meaningless
minimum all eschatological implications from the Synoptic
tradition. At the same time it had limited the personality
of Jesus to His humanity alone. Liberal theology's major
point of concern was to locate and remove from the New
Testament writings those statements which were thought to
have been "read into" the original account by the later
Church. Thus, in order to maintain the liberal doctrine of
a God~ordained, automatic, this-worldly progression, any
references hinting of an ultimate fulfillment or final "es-

chaton™ were rejected as interpretative impositions, placed

upon the earlier "undogmatic" statements of the Gospel authors.

1
Amos N. Wilder, Eschatolo Ethics in the Teachin
ofaJesus (Revised editIon; New §orE: Harper & Bros., 1950),
Pe 3

1
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Schweitzer, however, countered this view with his own valida-

tion of eschatological elements. While for the liberal
theology of his day the eschatologi cal concepte of the Cospels
had been read into the record by the Church, Schweltzer held
that they were read in by Jesus Himeelf. dJesus, to Schweltzer,
is a Proclaimer of imminent judgment and world renovation. But
as such, He is a tragically disillusioned one. In brief, the
details of this view might be presented as follows: dJesus be-
gins Hig ministry by preaching the near advent of a catastrophic
Judgment ard the Kingdom of God. He calls upon men to repent,
in view of what is to come. He is conscious of His Messiahship
(a term vhich does not involve implications of His divinity),
and looks toward His own metamorphosis with the coming of the
Kingdom of God, at which time His manifestation as the Son of
man will become known to alle The next step He takes is to
send out Iiis disciples twe by two, all the time expecting their
persecution and death in the "tribulations™ which are to precede
the manifestation of the Kingdom. To His mrpp:lse, however,
they all return with glowing reports of their success, and
Jesus suffers the disappointment of observing that all things
continue as they did before. The disappointment of unfulfilled
expectation compels Jesus to revise His outlook. Reconciled

2

to His own mistaken convietion®™ with regard to the apocalyptic

2Albert Schweitzer, Out of My Life and Thought, translated
by C. Te Campion, with ﬁostscﬁpixlmzlm by Eéerett Skillings
(New York: ﬁaw American Library of World Literature, Inc.,; by
arrangement with Henry Holt and Company, Ince., 1953), p. 49.
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manifestation of the Kingdom, it suddenly dawns on Him that
He, the "Messish-to-be," nust by suffering and death make
atonement for the eleect, thereby relieving them of the necese
sity of passing through the pre-lessianic éribulations-
Having arrived at the thought that He was to suffer for the
"man,* He takes it into His own hands to precipitate the
Kingdom that delays its coming. "He will take the great
vheel of destiny, and fling it around, even if he be crushed
in his venture.m> He gpes to the crosse Still nothing hap-
pense. But though He dies in despair, it is from Him that
Streams of spiritual power flow in the life of humanity.

According to Sdiweitzer, the object of Jesus?! kerygma
was to divert the attentlion of believers from the anticipated
Supernatural Messianic Kingdom by proclaiming a purely
ethical kingdom of God, which He Himself was trying to found
on earti,

Therefore (Jesus) tries o raise them up to a be-

lief in a spiritual, ethical lMessiah, such as will

make them capable of recognizing the lessiah in

o be ldentified in Ninself that fo misconseivedsh

The relevance of such an eschatological and ethical inter-
pretation for the post-crucifixion Church is expressed in
Schvweitzer's doctrine of "interim ethics."” In view of his pro=-

posal of Jesus! expectation of an impending Judgment, Schweitzer

3vilder, ope gltes Pe 38,
"'Schweitzer, Op. _gj._t,., Pe 32.
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was forced to interpret the ethical exhortations of Jesus
as applying solely to the period which began with His
ministry and which would end vith the catastrophiz vworld-
renovation which He ervoneously thouglc of as imminent. By
such an interpretation, Schweitzer liberated theology from its
Pre-occupation with a "modernized" Jesus. He at the same time
Placed Jesus, with all of His significance, back into the
world of His original contemporaries. Thus, it also becomes
apparert that for Schvieitzer, Jesus' ethical injunctions must
have a reviscd meaning for men living after His crucifixion.
Jesus! demamds laid down dwing His lifetime were intended
alone for an emergency situation, an interim, with which our
historical outlock and general orientations have little or
nothing in common. That Schweitzer was aware of the limited
scope of this ethical theory as well as its genuine irrele-
vence for post-apostolic Christianity, can be shown from the
relation of his ethic and eschatology:

e of today do not, like those who were able to

hear the preaching of Jesus, expect to see a King-

dom of God realizing itself in supernatural events.

Our conviction is that it can only come into

existei ce by the power of the spirit of Jesus work-

ing in our hearts and in the world. The one iuportant

thing is that we shall be as thoroughly dominated by

the idea of the Kingdom, as Jesus required His fol~
lowers to be.’ -

5Ib1d. 2 Pe L7«
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E. Fo Scott

Exegetical theology that lifted the Johannine writings
out of their first centwry environment has always encountered
some dilficulty in the handling of Johannine eschatology.
Prof. E. F. Scott falls into that group of exegetes which

bases its Johannine interpretation on the notion that John

has before him the Synoptic accounts, and that in the writings
of his Gospel and Epistles he re-interprets for the early '
Christian Church the meaning of the Christian expectation.
He speaks as a Second Century Christian, to a people puzzled
and disillusioned over the delay in arrival of a long=-ex-
pected parousia.
Scott describes the Gospel of St. John as an historical
narrative similar to the Synoptics, but carrying with it a
deeper, more profound intention. According to Prof. Scott,
John's aim is to elucidate the abiding facts of
Christian experience by applying a spiritualized
interpretation to the historical narrative as it
was known to him through the Synoptic records, and
to subordinate the earthly history of Christ as being
only a microcosmic basis fgr the exposition of His
larger universal activity.
But Prof. Scott does not allegorize the life of Jesus, for to
him John bears witness to a Christian recognition of the same

Jesus who lived with His disciples in history. It is the

6E. F. Scott, The Fourth Gospel (Edinburgh: T & T

Glark, 1906), Pe 29€ .
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historical reality of Jesus and His 1life vhi ch guarantees
ad supports the reality of His spiritual manifestatione.
Both are equally necessary; both explain aad complement one
anothers Under the supposition that thc Johannine record
was Intended to offer a double import in meaning rising
out of objective fact and correspondent symbol, Scott enters
upon the arca of eschatology.

The Church of the time of Christ had misunderstood the
promise of Christ in three ways. First, it had failed to see
that the Second Coming was to follow immediately upon the
7 and that there was to
be no apocalyptic "Coming.” Secondly, the Church had fallen

exaltation, after the "little time,"

prey to the cutmoded apocalyptic idea that the return of
Christ would be outwardly mamifest ("Every eye shall see
him," etecs, Rev. 1:7)es John recognizes this as the chief
reason why the hope of the parousia had apparently been
frustrateds DBecause so many of the doctrines of the Church
were related to it, and because the parousia idea had
entered so deeply into Christian tradition, Jokn in ad-
dressing his misinformed people could not entirely set
aside the apocalyptic conception of early eschatology

as being wholly illusory. Though "in its crude

7John 16:17: "Some of his dis ciples said to one another,
"What is this that he says to us, 'A little while, and you
ui}l not seec m?. ax):d again a little while, and you will see
me! « o o ' " (RSV
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immediate form"® apocalypt.ié eschatology had proved vain,
John nevertheless made use of it. Preserving its form, he
broke with its substance, for while it accommodated misleading
implications, it nevertheless ensarined a great spiritual
truth. According to Scott, John strives to set forth the
facts of the Second Coming of Christ in a corrected and
newly-interpreted sense, namely, under the categories and
thought-forms of an alien philosophy (Hellemistic gnosticism).g
He takes the Parousia out of its apocalyptie setting and
identifies it with the inward revelation of Christ to the be=-
liever. Scott holds that, while "primitively" the Resur-
rection (of Jesus) and the Second Coming were separated and
distinet, the reinterpretation of John blends the two, making
the Resurrection the equivalent of Christ's entrance into
glory as well as His return in power to the waiting disciples.
It is noteworthy that Prof. Scott feels that John's inter-
pretation allows no room for an Ascension, such as is
described by Luke in Acts. Christ's death marks the re-
assumption of His Glory; He overcomes the earthly barrier
of the physical body, becomes omnipresent, and having re-

turned to the Father in the interval between death and

" resurrection to re-assume His glory, makes a few appearances

8St:t':ﬂ;!:, Ope cite.; Pe 304.
Ipid., p. 319.
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to His disciples to demonstrate to them the spiritual mamer
of His "Coming™ to them. Such situations as lary's Baster
encounter with the Risen Christ in the garden, with the en-
suing "touch me not, for I have not yet ascended to the
Father" (John 20:17) are considered by Scott as Johannine
"eoncessions®™ to primitive trad:l.t:lon,lo the exclusion of
which mignt, John recognized, have undermined the whole
structure of Christianity in the eritical agze of transition
in which he wrote, especially in view of the deep penetra-
tion of the parousia idea into Christian tradition. It is
to be noted that after the first appearance to Mary, when
Jesus appears again that same evening to His disciples, He
does not foarbid them to touch Him, but even invites Thomas
to do so. The suggestion of Prof. Scott here is that since
the meeting with Mary the Ascension has been accomplished,
and the meeting with the disciples is to be designated as
His Parousia.

Prof. Scott's eschatological conclusions can be sum-

marized as follows:
Jesus' resurrection is co-incident with what apocalyptic

tradition awaited as the "Second Advent" of Christ. His
miraculous post-resurrection appearances to the disciples are

symbolic of Kis "coming again" to those who believe on Him.
Judgment upon unbelief is pronounced by Christ's with-
holding of Himself amd His activity from the unbelieving.

101444., pe 308,
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Prof. Scott has nothing to say in regard to a future judg-
ment (as Matt. 25). Final Judgment, part of the earlier
eschatological expression, is left uninterpreted by John
according to Scott.

Eternal Life has its begimnings here in time, and ex-
tends into eternity. Unrestricted by the limitations of
Space and time, the resurrected Christ works to establish
an abiding fellowship with the Christian believer and to
draw liis scattered people into one unified and common Church.
The work of His disciples continues, and will eventually be
fully realized under its larger conditions, as the work of
Christ Himself continues in the on-going and inward Paroua:laall

Scott makes no mention of a general resurrection. He
does alluie, on occasion, to the future meeting of the be-
liever and his Lord in heaven, but this appears to follow
immediately upon death, and reflects a Platonic flavor, which
Scott indirectly attributes to Johannine thought.lz

Prof. Scott's view of the obsolescence of apocalyptic
eschatology in the Gospel of John and his consequent place-
ment of the events of that tradition within the span of
Jesus! lifetime and presence on earth, also places him among
those who in one way or another have contended that the es-
chatology of the Gospel according to St. John is wholly

"realized."

1l1pid., pe 311

123“21‘3, Pe 13.
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C. He Dodd

For the origin and construction of the theory of
"realized eschatology"=-=one of the most important contribu-
tions to present-day New Testament research--Protestantism
recognizes the Cambridge Frofessor of Divinity, C. H. Dodd.
Dodd's views are to be found in his Parables of the Kinggom13
and other writings and lectures about the eschatology of the
Church. In brief, the core teaching of his theory is that
for Jesus, the Kingdom had arrived as both salvation and
Judgment in the very generation in which He was born, lived
and died. The actual apocalyptic judgment and world-re-
novation which accompanies the manifestation of the Kingdom,
follows immediately after His earthly existence. Dodd re-
gards the New Testament Scriptures as speaking out of the
context of a unique historical orientation which places its
conception of time into similar categories as those which
were held by the writers of the Old Testament. God acts in
history, in both an actual (phenomenally historical) way,
as well as in a transcendental way. Since, therefore, the
whole of history is in the last resort Sacred History or
He:llageseh:lchteu’ there is no such thing as an event minus

13¢, H. Dodd Parables of the Kingdom (Revised
edition; London: "\ﬂ-se"'ml-?n 36).

1938)1"0. H, Dodd, History and Gospel (New York: Scribners,
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meaning. For, in order to be history, an act, event or oc-
currence must have meaning; indeed, it is its meaning which
glves it a place in history. For this reason, says Dodd,
We cannot look for the "bare factc,” e.ges of Jesus! birth
or baptism or resurrection. These can never be "bare
facts," because there are no such ("facts”) discernible any-
where in human history.l? Dodd goes on to show how in
"late" 0ld Testament prophecy, ee.Zs, Daniel 7:13-1l, that
under symbolical terms, the reader may justly perceive in
various prophecica an historical pre-occupation which merges
with a transcendental one by imperceptible degrees. Thus,
unlike those who preceded him, Jodd does not exclude apoca-
lyptic references as irrational and illusory media of true
Prorhecy, contending that apocalyptic reference is not
restricted in its intimations to forecasts of a this-worldly
terminus, but rather embodies within it intimatione of a
transcendental nature. For this reason it must be maintained
and honored as a significant guide-post in the interpreta-
tion of the nature of the Kingdom of God 16

Looking through the Seriptures from the vantage-point
of this-appraisal of the Biblical history of revelation, Dodd
makes the observation that the prophets, psalmists and Old

l5!-‘. C. Grant, "Realized Eschatology," Christendom, VI,
No. 2 (Spring, 1941), 91; Infra, pe 27.

16wilder. ope cite, pe 55; Dodd, Parables of the Kinzdom,
Pe 10’1-0
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Testament apocalyptists held a this-worldly orientation in
their concepts of time. Dodd therefore affirms that their
pProphetic and eschatological statements offer compelling
intimations relevant to the divine operation in the socio=-
historical future of makind.>’! Since God acts in history
and reveals Himself through His "mighty acts,"” which find
their accomplishment on the level of the phenomenal order
of being, history is to God also the stage for the ac-
complishment of His ultimately eschatological purposes.
This is an important point for Dodd, for it is to the ob=-
Jective as well as transcendental reign of God which is
“from everlasting" that he relates the formula of Jesus,
jé:\a'rxc aj’eﬂ b yov 26D (John 5:25) as he pre=
pares to demonstrate its justification in the light of the
Gospel according to St. John. 18

Dodd holds that the Gospel is to be interpreted in soclo=-
historical terms. He is tolerant of what to him is its
"mythical character,” anli declares that in the ministry,
death and resurrection of Jesus Christ the act of absolute
redemption has taken plac:e..:"9 He interprets Jesus as not
looking to a world that is to be destroyed, but to one that
is to be transformed and renewed--one that looks toward the

inauguration of a new order, an order which is at the same

17Ibid., pp. 105-106.

18c, H. Dodd, The Interpretation of the Fourth Gospel,
(Cambricge: Ca:nbx"idge University Press, 1953), FPe | bﬁr

19‘ ‘1lder, OpDe cit., Pe Lb.
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time that order which "is from of old, even from everlasting.“zo
Thus Dodd holds that Christ announced the eschaton as not only
Just about to take place, but as an eschaton that had already
begun and would still continue. It is in this present, ac-
tive age that Jesus lives, and "with clear vision He sees it
as something which is coming into being and growing up around
Him, that is, it has begun to be fully realized."?l It is
from this center that the whole history of the people of God,

both backwards and forwards in time, is to be understood,
and ultimately the center from which the total history of

all mankind is to be understood. Christ not only announced
the Kingdom as present ( é’b'a'lﬂ-zv Mark 1:15), but also
took its present {and not merely future) reality for granted
in all of His activity and throughout all His teaching. But
He nevertheless anticipated the coming of the Kingdom in the
near future (Matt. 25), albeit in its transcendentally
catastrophic form. Dodd affirms here that the language He
uses in referring to this Telos is to be construed as in-
dicative of the present crisis and opportunity of men under
God's grace and judgment. It therefore becomes necessary

to conclude that, according to Frofessor Dodd, any genuine

historical or futuristic significance in the sayings of

2031'8!“'.. Op. _g:!._t_.. Ps 92

2l1pid., pe 9.
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Jesus must be denied. Apocalyptic is to be interpreted
Primarily as transcendental. It does not prophesy what is to
become history. The new doctrines of the general resurrec=
tion and judgment and of the cosmic scene of the conflict of
God and evil introduced elements of the dualism of gnosticizing
Judaism which could not be harmonized easily with the age-old,
Practical realism of by gone Jewry.zz
Professor Nodd seecs in the life of Jesus the arrival,

both transcendentally and historically, of the Kingdom of God.
This arrival has for its sequel the end-process of apocalyptic
Judgment and the restoration of all things.23 From here on,
hovever, Dodd becomes difficult to follow. In common with
Bultmann, he 1s confronted by a question, the significance
of which is sharpened by the th eory he holds as it is mapped
out to this point: "What is the relation between Jesus Christ

'd the New Testament Church in this eschaton?" He appears
to leave the impression that Jesus had "spiritualized away
into symbol" these events of consummation. From this point
of view, we would be forced to conclude that the Judgment
and new age were, to Dodd, implicitly contained in the work
of Jesus Himgelf.2% It is at this point (the position of the

22yi1der, op. cite; Do 550
238“- ra, Pe 160

2l 5onn Knox, Christ the Lord (New York: Harper and Bros.,
1945), pp. 26-30.
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Church in its relation to Christ and "realized eschatology")
that Dodd's theory of history is brought to bear, pointing
out that "realized eschatology" does not conceive of an
ultimate reality as the last item in the historical series,
but as an eternal order of being "of which the phenomenal
order in history is the shadow or symbol."zs

The Church which emerges from the disaster of Christ's

death is in its unity and fellowship the historical embodiment
of the Kingdom of God as the gift of eternal life. Its
emergence is defined by Dodd as "a signal act of divine for-
giveness.“26 The Church is the spiritual and corporate
assembly of the new True Israel, the spiritual progeny of
Jesus ' own disciples and followers, who by participation
in the body and blood of the Messiah were readied for
membership in the Kingdom of God vhich had come in its
fullest realization in the post=-resurrection age.27

The task of the Church is to bring all historical move=
ments in this age into the context of the death and resur=
rection of Jesus Christ in order that they may be judged by

the divine meaning revealed in that crucial event. This is

possible because every situation of every world age is

25y, F. Howard, Christianity According to St. John
(Philadelphia: Viestminster Press, 1946); Pe 12ke

26Dodd, History and Gospel, p. 138.
27Grant._gp. cite, pe 91.
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capable of being lifted up into the sacred order of

Heilsgeschichtes The work of the Church is that seed-sow-

ing function and mission which ultimately issues not only
in judgment, but also in the "restoration of all things"
anticipated as the immediate prelude to the Day of the
I-orcl."28 Thus Dodd makes it reasonably clear that he en=-
visions a continuing, endless, and endlessly developing
and progressing (through its purgative and purifying ac-
tivity) order of history, in which the Church experiences
the promised "eternal life," and at the same time wields
the instrument of judgment which fills up the number of the
elect. In this respect, Dodd's conception of the Church
closely parallels Bultmann's "eschatological commun.tty."zg
The particular view of Ce. Hs Dodd is developed from his
supposition that there appeared in the early Church an over=-
emphasis on the eschatologic'al expectation for the future,
and that this tended to overshadow the element of "realized
eschatology" within the ministry, passion and resurrection
of Jesus Christ. dJohn, he maintains, countered this tendency
by drawing upon and interpreting a tradition in which this
emphasis had not gone too far, subordinating the futurist
element in the eschatology of the early church to the
"realized eschatology".wh:l.ch was from the fir st the

28Dotlcl. Parables of the Kingdom, p. 183.

29Infra, pe 29-30.
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distinetive and controlling factor of the Kerygma.3°
Thus Dodd belicves th at the author of the Fourth Gospel
has deleted those elements of the Kerygma vhich hint of the
Church's reconstruction of the ecrude eschatology of pre-
Synoptic tradition (intrusions of which, Dodd thinks, are
contained in the Synoptics).

The various key motifs of the Johannine Corpus ("Light,"
"Life," "Judgment®) Dodd deseribes as i1llustrations of
Fhilonic and Hermetic influences in the thought and theology
of John, In the Gospel and Epistles, even more fully than in
Paul, thinks Dodd, eschatology is sublimated into a distinect
kind of mysticism, supported by a philosophical orientation
of a distinctly Flatonic castes+

In the actual recording of the Gospel according to St.
John, Dodd contends that John applied a symbolical meaning
to the facts which he assimilated. He also exercised some
freedon, for in order to facilitate the expression of Jesus!
views, John, like many ancient writers, puts speeches into
the mouths of his characters which, Msince they bear not
only the staup of his own style but also the stamp of an en=-
vironment diff'erent from that in which the recorded events

took place, camnot be regarded as hisuorical.“3 %

30c. H. Dodd, The Ap aml Its Develop-
« He The Apostolic Praachiﬁ s Dev
ments (London: Hédder and Stoughton, )5 p. 155.

311b1d-, Pe 157
3zﬂodd. The Interpretation of the Fourth Gospel, p. Llik.
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Dodd finds no place in the Fourth Gospel for a general
and future resurrection. The whole concept of "resurrection®”
finds its realization and actualization in the rising of
Christ from the tomb. Judgment is that which takes place in
the continuing acon in which the Church carries out this
originally Christ-effected and Christ-instituted function.
The "this~worldly"” Judgment of which the Synoptic writers
write, has been inadequately and erroneously estimated by
the Church. There will be no "Second Coming" according to
Jodd, for this was "realized" in Christ's post-crueifixl on
coming (cr "return') to His disciples. "Eternal Life" is to
Dodd the union of the belisver with His Lord through the
Spirit in the new age (the endless, on-going eschaton),
but the answer to the meaning of temporal death is not dis-
cussed by Dodd. dne is led to believe that this is an area
commonly avcided by the "realized eschatologians.”

Rudolf K. Bultmann

A recent article in The Concordia Theological Monthly
opens with the following statement:

As is universally admitted, German scholars are in-

genious and versatile. DNot only are their minds

.fertile in the invention of new theories, but if no

new hypotheses can be found, the old ones are brought

g:g gf the closet, dusted, and supplied with novel
8l
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This latter phenomenon definitely is witnessed in the

rise of the de-mythologizing theory, which, ve are

told, is a chief topic of discussion among theglogians

in Germany and other parts of Europe just now.33

i TQe originator of the above theory, one of the most im-

Portant and influential voices in recent theology, is the
Harburg Frofessor, Rudolf Bultmann. The de-mythologizing
theory of Bultmann begins with the assumption that the mes=-
sage of the New Testament as we know it is cloaked with and

pPervaded by mythical elements which are actually only
"husks" in which the God-ordained and Christ-proclaimed truth

is contained. Bultmann believes that it is the task of the
exegete to strip off ("de-mythologize™) these alien frames

and forms (which served their communicative purpose in an
era long-since out of contact with our own),; and set before
@men of modern times the essential and unconditioned truths
of the lew Testament.

Bultmann is motivated by an acute concern over the ig-
norance and indifference of the 20th Century man with regard
to things Seriptural and religious. He considers the source
of this present-day situation to lie in the thought-frames
and language of the New Testament records The so-called
"mythical method"” of teaching divine truth had to be employed
in the days of early Christianity because it was the only one
that was effective in that unscientific age. Since it was

33V Arndt, "Entmytholo L)
Ve gisierung," Concordia Theological
Monthly, XXII, ﬁo. 3 (March, 1951), P: 186,
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written in and for a specific age, and in forms that had a
specific pertinence for the people of that age, the New
Testaient Kerygma as we have it today cannot be adequately
and meaningfully communicated to modern men. Thus, the
primary task of the New Testament theologian, according to
Bultmann, must be the recovery of the Gospel from the
language and thought-forms of the Jewlsh Apocalyptic and
Hellenistic Gnosticism in which it has lain imbedded since
its liverary inception. Modern man, brought up in the world-
View of science, cannot accept a mythologically-cast faith.
In order that he may not reject the Kerygma, it must be
"de-mythologized."

Bultmann has made a radical and thorough-going attempt
to justify the existential view of the eschatology of Jesus
as it appeared in Jesus and the M.M’ In his Theology of
the ligw le_gt_;a_:_ng_n_g” he takes the view that Jesus did not
regard Himself as the Messiah, but did proclaim that the Son
of Man (who would be another person), would come soon. In
reply to the question to what source the original belief in
Jesus as iessiah could be traced, Bultmann refers us to the
early Christian witness in the Hellenistic world, where the

belief in Christ's resurrection can be "proved"

3bpudols Bultmann, Jesus and the Word, translated by L.
Pettibone and E. Huntress (New York, Londont C. Scribner's
SOIIB’ 193‘&)’ Pe 114,

3 5Rudolf Bultmann, Theology of the New Testament, trans-
}-ggisl b;zr Kexidrd.ck Grobel (New York: ~Charles Scribner's Sons,
» VOliSe.
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(I Corinthians 15). Actually, however, the resuwrrection

as an historical fact never happened.36 Vhat we have in the
account in I Corinthians is merely the expression of a faith
articulated through a mythological medium. Since Bultmann
does not regard the preaching of Jesus, nor God's action on
Good Friday ani Easter as the basis of the Christian message,
and since, on the other hand, the complete Kerygma can be

found in the Pauline Bpistles, he is obliged to introduce a

new, unknown factor-/ as the source of this Kerygna. There= *
by, Bultmann re-inforces his position that any teleological
factars in the message of the Kingdom are to be denied.
"Bultmann definitely expresses the opinion that we can know
almost nothing concerning the life and personality of Jesus
becausc the documents are so fragmentary and often legendary."3 8
In the final analysis, according to Bult®Mann, all we can bare-
ly perceive about Jesus is that He radically increased the
severity of CGod's demands, that He insisted on decision,
proclaimed the God who is likewise near and far, and died on

the cross. To us and for our day, the character of the Christ

of God, according to Dr. Bultmann, is undemonstrable--Jesus

Himself is a great unknown.

363y a, pes 16.
o
‘7Infra, pe 28.

385, . Baillie, God in Christ (New York: Scribners,
1948), p. 22.
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Though a great distance separates John from the preaching
of Jesus, John is nevertheless familiar with the tradition
which is worked inte shape in the Synoptic Gospels. Exactly
who John was is unknown to us, contends Bultmann, but his
"Oriental Christianity,"” cast in the style of Semitic speech,
exhicited that basic dualism which characterizes Gnostic think-
ing. Written before the turn of the First Century, His
Gospel sprang from a background of Cnosticizing Judaism.39
Bultmann asserts that the events alluded to in the Gospel of
St. Johin which are popularly designated as eschatological
are totally realized, yet, he maintains, they are by no means
historical. S8ince the Scriptural record is wholly a humanly-
constructed record® and since the human approach to the
elucidation and articulation of things divine invariably finds
its avenue in the media of the unfamiliar, the extraordinary
and supra-mundane, a reinterpretation is now in order which
will minimize the cosmological and the idealogical in the
Gospel story and maximize the eschatological and existential
import of it. References to the last day in the eschatological
passages must therefore be eliminated, for John's eschatology
is wholly realized. Does John 3:5 say, "Unless a man be born
of water and the Spirite.. « ."? Then the two words "water and"

are clearly an interpolation made by an ecclesiastical editor.hl

939gg1toria1. Expository Times, LIVII, No. & (Jan., 1956),
PPe 97-98. e

bOprndt, ope cite, ps 190,
41Bultmann, Theology of the New Testament, I, 39.
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Does I John allude to a Parousia of Jesus, conceived of as a
future event? Again, these references must be attributed to
the same editor.*?

A de-mythologized, existential theology, says Bultmann,

has no need of Sacraments, and there are none in John, Does
John hint at a general resurrection? Martha's confession

(John 11:24) already expresses the mythologizing tendency at

work, which beclouds her vision of the true eschaton. The
resurrection as an historical fact, as she conceived of it,

never occurred, according to Bultmann (no one can prove iti),

for it is simply the mythological expression of something

which God did to the dj.t-:ciplt-:s-l"3

Bultmann's conception of Judgment is linked with the

proclamation of the Gospel in much the same sense as it is
found in the Gospel according to St. John. To save men, God
sends His Son: this coming of the Son is the eschatological
event, and His preaching (now perpetuated in His present-

day apostles, is a preachment of the impending judgment of the

vorld, the peculiarity of which is that "it binds the ac-

complishment of the judgment « « » or deliverance « + « to
LL

the person of Jesus." The coming of Jesus historically and

thbid- 3 Do 85-

ABWolfgang Schweltzer, "A Review of Bultmann's New Testa-
ment Theology," Evangelical. Review, II, No. 3 (Spring, 1950),
Pe 311,

thuItmann, Theology of the New Testament, I, 74.
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eschato logically awakens the opposition of men, who stumble
at the fact that Jesus of Hazareth is indeed "The Word Made
Flesh® (John 1:14), and in their response to the wrd of
Jesus, the judgment takes place-u

The Christian preaching of the one true God is for
Bultmann at the same time eschatological proclamation, and
the acceptance of faith in the moment of proclamation is to
Bultmann "the eschatological now." When men conceive of the
Present time~process as moving on toward an ultimate goal of
consummation their conceptions are mythologically framed.
But Bultmann holds that the Gospel of John emphasizes, for
instance, the "eschatological now" in the presence of Christ
and t: e acceptance of faith in the hearers of His Word. In
80 doing, Bultmann holds, it de-mythologizes that "mythologized™
eschato logy vhi ch speaks of the catastrophic world-terminus
characteristic of the m ssage of the outmoded apocalyptist.
At this point, too, hie says, we ought to follow the hint of
the New Testament: "the moment of the proclamation and
creation of faith in the hearers is the only 'eschaton' which

we have knowledge of , the 'eschatological now.""*6

45paitorial--"Notes of Recent Exposition," Expository
Times, LXVII, No. 4 (January, 1956), pp. 97-98.

46), Adam and Others, "The Faculty at Bethel on the 'De
mythologizing' Championed by Frofessor Dr. Bultmann," trans-
lated Wme Fo Arndt, Concordia Theological MHonthly, XXIV,
No. 11 (Novenber, 1953), pe 790.
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The power of such existential preactment of the New
Testament Lerygua has its roots, therefore, in the f{rame-
work in which the "eschatological congregation,” the faith-
ful comaunity of thoss who are begotten of the crucifixion
ard reswrrection of the Lord, live ard move ad have their
being. Their mission is also existentially grounded, and
the sword and staff of that mission is the "eschatological
now" which confronts men in the proclamation of the Word.
The message, however, must never become the message of the
community (a "re-mythologizing®™) but ever and always remain
true to a de-mythologized evangelical tradition.

The foregoing summaries in no way pretend to be ex-
haustive digests or analyses of the realized view of es-
chatology as it appears in the teachingzs of these individual
scholars. It is hoped, lmweve-r, their presentation has of-
fered some insight into the points of departurz from which
these various approaches to the exchatological problems of
the Johannine Corpus have been made. The occasional "areas
of vagueness," especially with regard to the Johamnine presenta-
tion of "Hternal Life"™ are apparent, and the consistent
elimination of any reference to a universal resurrection of
the dead leads one to assume that, due to the identification

of every reference of the resurrection of Christ with the
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"popular misconception of a gererel resurrection," the concept
of #eternal life" has been obscured.

The following portion of the thesis consists of an
exegetical study of Johannine references to the Last Things.
It proposes to show on the basis of opinions expressed by
recognized commentators®’ that the four Biblical doctrines
of Resurrecticn, Judgmernt, Farousia, and Eternal Life are
apocalyptically conceived, end that the language and thought
of John include also certain limiting bounds within which so=-

called "reclized" eschatology can with validity and integrity

be accommodated.

h7e, u. Dodd, The Interpretation of the Fourth Gospel;
E. C. Hoskyns, Tne'F'— ospel, edited by Francis Noeg Davey
(Second revised eultIon' P ynouth. Latimer Trend & Co., Ltde,
19h7 ; Be F'u Vesteott, Theﬁgggsg% Accordin to St. John, also
h istles of St. John (Gran ids, Mlchican: vma. Ba
crdmans Publishing To., 1881 and 1883, respectively) A.
Plusmer, "The Epistle of St. John," in Cambridze Bible for
Schools & colle >es (Cambridge: Cambridge Unlversity ress,
18é83); c. ¥. arrett, The Gospel Accordirg to St. John
(London. Se.P.C.K. Press, .




CHAPTER III

COMPARATIVE STUDIES IN THE
JOHANKINE TREATMENT OF ESCHATOLOGICAL THEMES

The General Resurrection

1. John 5:21 &7 JRe & #xMp .Eadc'e.u Vods veka@ods

ki FwSRS 2l ociMos wl © Uids ods Adac LMol

For as the Father raises the dead and giveszthem life,
so also the Son gives life to whom he will.,

Dodd rightly observes here that the dominant theme of
5:21 is carried by the words 5 sids ofe Fx¥ec gwomSeal 2
At the same time he links this function of giving life or
"vitalizing,” as he terms it, to that of judgment. Christ,

as Son of God, has both authority and power to exercise these

divine functions. Dodd holds that the work of 5«;017?-:'7643
necessarily entails the authority to judge (cf. 3:17-21), be=-

cause the giving of life or withholding of it, depending upon

the positive or negative response of the hearer to the work

lPassages quoted in the Greek are henceforth from E.
Nestle, Novum Testamentum Graece, reworked by Erwin Nestle
(19th edition; Stuttgart: Priviligierte Wlirttemburgische
Bibelanstalt, 1953.

2Translat:l.ons. where they apgear”are henceforth from
The Holy Bible, Revised Standard Version (New York: Thos.

Nelson & Sons, 1948).

3Cc. H., Dodd, The Interpretation of the Fourth Gospel
(Cambridge: Camﬁridge University Press, 1953), Ps 318.
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and message of Jesus is, in effect, judgment. Because the
Father has delivered this authority to the Son, it is not
something extraordinary that the Son should also act as
Judge. The “Fo 7?&7' (capacity to creste, make) of
Christ and the 45:/[(&7' [waf/'rxts (regal power) Dodd

therefore regards to be correlatives.l" Dodd suggests this in

his comments on the 67/13( of the nobleman's son
(4:46-54) and of the sick man at the Bethesda pool (5:1-15).
These ¢4 raen of Jesus are to be linked to His word

that whoever hears rightly "possesses eternal life and does
not come up for judgment, but has passed from death to life”
(5:24).°

The acts of éwa%c’?ars and 1{4/4;5 3 of which Jesus
glves signs (2:13-17, L:46=5L, 5:1-15), are in the fullest
sense acts of Gode The mutuality of function between the
Father amd the Son, yet with the original deliverance of
authority to the Son, points up not only the love of the
Father (5:20) but also the unconditional obedience of the Son.
Dodd points out that God is here revealing Himself as operative
in His Son througghlbhe works of é-o‘?o/?/‘d and A?!‘,’ E .
kHanifestly "eschatological works of God," their execution by
Jesus make His claim self-evident.

Dodd does not extend his interpretation of Jesus!

raising of the dead beyond thehistorical situation of the

kbodd, op. cites pe 32k
JIbid.
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text itself. He says nothing about a physical resurrection

of men on the last day, but restricts himself in his study
of the passage only to the spiritual life-giving of Jesus as
it is effected through His works and message. "As the dis-
course (of 5:21 ff.) proceeds we learn that this work of
:‘UO%‘ ’7“5 becomes effective through the hearing of the
word (5:24)."6
Bishop Westcott anticipated NDodd's summary of the say-

ing of Jesus in 5:21 in that he also took notice of the
67/{4:?01/ of the healing of the sick man as being the
background against which Jesus makes His meaningful state=
ment concerning resurrection. But Westcott parts company
with Professor Dodd in suggesting that two aspects of life-
giving are indicated in the two clauses of the Lord's state-
ment in 5:21.7 Westcott holds that first the vivifying power
of the Father is described in its two-fold physical aspect:
that of physically raising the dead, and of the natural
quickening the dead. The quickening as 1t_stands in the
second clause ("so also the Son gives life to whom he will"),
is co-extensive with the raising of the dead and quickening
of the first clause, and extends to the communication of all
life, both natural and spiritual. But this meticulous

6D°dd. ODe m.' Pe 318.

7B. F. Westcott, The Gospel According to St. John
{ggf?d Rapégs, Michig;nz Wm. E. Eerdmans §u511351ng Coe,
? Peo C
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bifurcation of the life-giving function of the Father and Son
is out of keeping with the mutuality of their operation as
can be secen from the testimony of Jesus Himself (5:19-21,36;
6:44,57; 8:16,1€; 10:27-30). Westcott indicates in addition
that the function of Zwoff?"e;rcrs is contrasted with
the judgment of men in verse 22, a judgment "which comes and
will come, wholly, in all its parts, now in its first be-
ginning and herecafter in its complete .‘E‘.t::c:orni':;l:lsr,l'l.'.'lent;."s

Zs Co Hoskyns believes the cause of this saying in
5:21 to be Jesus' discourse with the Jews (5:16 f£f.).
He meintains that John directs the attention of his readers
to ths immedlate mission of Jesus, but also suggests that
His wo rds imply a reference to the last dny.9 The "greater
works than these" (5:20) are those that "involve the final
perception of the Son and constitute Him as the place in
history where the final distinction is made between life and
judgment. In Jesus the world is confromt ed by the End."0
This emphasis on the judging and life-giving activities of
Jesus in His own ministry at first appears to parallel that
of Dodd, but Hoskyns is guick to add that such an emphasis
does not mean that the eschatology of the earlier tradition

Ibide, p. &6,

9E. C. Hoskyns , The Fourth Gospel, edited by Francils
Noel Davey (Second revised edition; Flymouth: Latimer
Trend & Go., Ltrdo, 1911-7, Pe 268.

101pig.
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has been transmuted into an inner, present, spiritual
mysticism. Rather it means only that the evangelist judges

the essence of Christian eschatology to lie less in the ex-
pectation of a second coming on the clouds of heaven than in

the historical fact of Jesus.ll

In reality, however, Hoskyns
continues, the themes of judgment and life embrace a far
wider area than simply Jesus'! personal ministry. For Hoskyns,

the implications of 5:21-22 extend to Jesus' resurrection of

the dead on the day of His coming. The author of the Gospel,
80 Hoskyns claims, sees in Christ's activity a progressive
unfolding of His powers with respect to His life-giving
functions It will not reach its climax in the raising of
Lazarus, or in His own resurrection. It will move on from
there to a final and universal exercise of that power, which
He has by the authority of the Father.

C. K. Barrettl? asserts that there is no evidence until
very late for the belief that the Messiah would be entrusted

vith authority to raise the dead. He also submiﬁs that

even God was believed not to raise the dead in this age, but
only in the age to comes Against this background, he at-
taches a three-fold significance to John 5:21: first, that

John, as it appears from the context in which 5:21 stands,

1l1pi4.

12
C. K. Barrett, The Gospel According to St. John
(London: 8.P.CeK. Fress, 5557, """—'E
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is alluding to a general, final resurrection, the effective
agent of vhich will be Jesus (5:28 f.; cf. I Thess. 4:16);
secondly, that 5:21 bears intimations of the power of Jesus
to raise men from the spiritual death of sin and corruption
(5:25; cf. Rom. 6:L4); and, thirdly, that these two Johannine
thoughts are later parabolized in the raising of Lazarus
(11:43 £,)13

A cursory comparison of the foregoing views will reveal
the solitary position of Professor Dodd.lh Yet here 1s one
of those cases in which the "realized" interpretation is not
only valid, but actually demanded. This passage has refefence,
first of all, to the immediate power of Jesus to confer life
to the spiritually "dead"” who listen to His words. He raises
the dead, namely, those who spiritually and by faith cling to
the gracious content and intent of His words, and reflect
on the Gy /ricw which testify to the integrity
of His words in John 5:21. These are raised from the death
of sin,15

But where Dodd leaves off, we must go on. Recognizing
not only the "systematic profundity™ of John's thought, but
also the far-reaching implications of Jesus! words, we are

compelled to assume that John 5:21 contains an allusion to a

13Ibide, ps 216

supra, pp. 33,34.
15Supra, p. 34.
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general resurrection. This assumption is suggested by the
first clause of the verse é’me Jl\!( a 7&7‘7‘9 %J;:’eac
Zoos VEEQods fowi éwo‘?’acz? + These words suggest a
clear pre-supposition on the part of Jesus that the work of
raising the dead and glvirng them life was in the mind of
God, but its execution is reserved for that J'U’(Oot yet
to be revealed to men.
Re John 5:28—29
/46'6&9”ﬁ3‘?1'q*3h° p o i%p&?xt Jkua&v'g rEs of Av Vs
((fr7/(.u5¢s Kicodeoveey s ﬁwv‘,’s KPS Al IAFOEId6cvPXe 0%’
. 3 ’ [ » s ’ - . . s
7 -a-k&w FOLHGRVTIS Tis ,‘-u‘m“vgw-p ) ol 7):,‘;;;:)«# 7("(-
LExvPzs ais RvkeTweV -rcc’a.:a.:-.s.
Do not marvel at this; for the hour 1s coming when all
who are in the tombs will hear his voice and come forth,

those who have done good, to the resurrection of life,
and those who have done evil, to the resurrection of

Jjudgment.

Dodd points to this passage as an instance in John's Gospel
which agrees with the eschatology of popular Judaism and
Christianity, but which is totally out of harmony with "the
teaching of other passages in the Fourth Gospel."16 He
hints at the possibility of its interpolation by a redactor
who did not fully understand the meaning of the Evangelist.
He assumes also that the passage implies the idea of

Ly widveos . While this assumption is justified by

inference, Dodd avoids the basic theme of physical resurrection,

16p0dd, op. cite, pe 147-
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eoncentrating his attention on a re-statement of his theory
of " é;~v$ rlwveos " ag descriptive of the eternal,
socio~historical utopia anticipated by Jewish Apocalyptic.l7
It is on this basis that he sees in the words of the
passage "a part at least of what the Evangellist meant by
"Eternal Life.! nl8

Westcott tersely sums up his interpretation of this
rassagel? in the statement, "The partial spiritual quickening
(5:25) and judgment is consummated in a universal quickening
and judgment." Hoskyns couples verses 25 and 28 to establish
the fact that it is the man Jesus who carries out judgment
and the giving of life to the dead. He does this in His

actual ministry, in its apostolic perpetuation, and in the

final resurrection to life or judgment.zo He does so because

He possesses the authority of God and because He is the Son
of Man,

Barrett, in contrast to Dodd, defends the integrity of
the text, asserting that there is no reason whatever for re-
garding verse 28 as a supplement to the original Johannine
discourse. He observes that the -':'<?X='-'”“ u':’qu of this

verse is not followed by "and now is" (in contrast to 5:25)

17&9.22, Pp. 16-17.
1850dd, ope cite, ps 147+
19Westcott. ope cite., po 88,

2°Hoakyns. op. cit., ppe 270-271.
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and states that John "is speaking of a real future."

Barrett holds that by the reference wkr7xs of dv 7vis /"7/"-‘"“ ’

John means the physically dead whom Jesus will judge and
quicken at the final resurrection and judgment ("all of
them, good and bad, in distinction from the elect /verse 247

who have already been raised by Jesus to divine 11fe“).21

The final bodily resurrection of all men is; self-
evidently, spoken of in this text. The only possible way of
denying this obvious meaning is to deny the genuineness of
the text itself. It speaks of a moment of time in the fu-
ture, at which the resurrection of all flesh will take place.
The passage cannot be interpreted as an instance of a totally

"realized eschatology". Verse 25 has already taken care of
that, as Westcott and Barrett have shown «2?

3. John 6:39-L0

e I3 JePev @ gf‘?ﬂ“ T 7:7;1;9&%/15, Svn v & dESweds
/o /7 RN £ xred, DI WxeTew wiTS iv 75

P 7(“,_»” Spesn , yxe derew B 4:'47/« e FHPESS prov,
S FEs & z,w(,;,, v Aov Kui FieTzdwy als wiTow ?,7

éw}w Ridveoy, Kui wvvETcw xiPy dyv v Ty .i'y(oa'?ﬂ

2/r<Em «

?'J'Barrett, Ope Cite; De 215,

22Supra, Pp. 39-40.
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and this is the will of him who sent me, that I should

lose nothing of all that he has given me, but raise it

up at the last day. For this is the will of my Father,

that everyone who sees the Son and believes in him should

g:;? eternal life; and I will raise him up at the last

While discussing the first portion of this passage, Dodd
completely ignores the second "but (that I should) raise it
up at the last day." But this is the pivotal point of the
Passage. For the loss of all that the Father has given Him
(Christ) would necessarily include its eternal death, were
it not for its resurrection to eternal life. Dodd treats
verse 40, in which the phrase v 77 deyxdwy, Spiew Te=-
occurs, in the same way as 6:39, completely ignoring the phrase
and its rich eschatological implication.

In contrast to Dodd, West:cm;t'.“?3 affirms, "Eternal life
1s consummated in the restoration to the believer of a trans=-
figured manhood." Hoskyns takes the resurrection on the last
day for granted, and makes no issue of it. Barrett sets up a
polemic against those who regard the readings of iv 7%
Zexw?y Zpdoy as insertions into a discourse which, so

they claim, have no room for elements of "futurist" es-

chatology. He also insists that the RyxeTe w in
verse 40 is a future indicative and that it suggests that the

coming will take place before the last day.zh

23Westeott, op. cit., pe 103,

2"’“031‘%8' op* cite; pe 245.
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Thus, the disregard or circumvention of difficulties in

this passage and its erucial parts by exponents of the "realized"”
view of eschatology, testifies to the problem which the
"realized" eschatologlan faces when he considers the statements of
the text. Not only do the words v 935 26/(1"7'9 gpex@es and

*kvK67sic e compel the assumption of a future resurrec-
tion, but the disregard of their meanings as eschatologically
defining elements empties the text of its meaning and import.

The teaching of the present reality ("realized") of eternal

life demands the doetrine of the resurrection.
Le John 6:5)

& Tewywv prov Vv acékn < Fioww gov 7 a(t?nf- .9'(;.:

Ev aidveov, ﬁnb'a:; KvKkeTyewo x27ov 7% 2‘)0(7’,7 73 -

He who eats my flesh and drinks my blood has eternal

life, and I will raise him up at the last day.
Professor Dodd ignores also here the significant statement
"and I will raise him up at the last day," and interprets
the passage as referring to the Sacrament of the Lord's
Supper as a sign of the union of Christ with the believer by

virtue of a mutual indwelling.
Bishop Westcott rejects the sacramental connotation.
He says the passage suggests the fellowship of Christ and

the believer which results from the impartation of His
humanity to men during this life on earth.25 This

2Syestcott ope cit., pe 107,
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interpretation would support the "indwelling" idea found in

Romans 6:2 ff., which links that aspect of the Christian
life to the hope and certainty of the resurrection of be=-
lievers, of which Jesus' resurrection was the first=fruits.
The passage lends itself to a "realized" interpreta=-
tion in view of the phrase EPEY éwév «lewvcov but the
KvvePy e w compels a futuristic interpretation.
5« John 11:23=25

'\;8‘" %75 & 7}69:76 - u’vus‘l‘fca.'ncc s u'-aftr\fo's Gou, ,\x’zu
KD 5 MeEbn " oide B2 Kiué75ea7icc v U WrxePDucac
v 2 i'«s/(x'.7:7 ﬁﬂﬁ?-’t. 22TV «Py & .2;-:«7.1 '.:'dd: .-:?a 4

1)
H Lol \
Kon'eTrees 7'6“7‘ © &6 Fiizdwv zis .;/a &xv "'ﬂ/?v/ﬁg’v? 67"‘47:«.

:{esus sald to her, "Your brother will rise again."”
riartha said to him, "I know that he will rise again
in the resurrection at the last day." Jesus said to
her, "I am the resurrection and the life; he who be-
lieves in me, though he die, yet shall he live,"
Jesus' discourse with Mary on the resurrection is, in its
context, one of the fullest commentaries on this doctrine
that we have in the entire New Testament record. It brings
into sharp focus the life-giving activity of Jesus both on
the "realized" level and v 77 dexuTp X =C% .
Dodd, here faced with a major threat to his method of apply-

ing a consistently realized eschatology to the references to

a Tidea in the Gospel, questions the historicity

of the raising of Lazarus:
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There is no story of the Raising of Lazarus, or

none that we can now recover, separable from the

pregnant dialogues of Jesus with His disciples

and Martha.e...» In substance it might equally

well be described as didactic dialogue contgining

symbolic narrative by way of illustration.<

Dodd further points out that the & (3 of Jesus'
manifestation is revealed in its fullest extent in the
Lazarus story, and that this story offers an historical
parallel to the ministry of Jesus, during which the mani-
festation of His glory underwent a progressive development

until the culmination at Lazarus' tomb. In this and simi-
lar vays27 Dodd betrays a shuttling of opinions with regard
to the Lazarus account. It almost appears as if he himself
was not convinced by his basic premise. Dodd finally sug-
gests the idea that in the symbolic account of Lazarus!
resurrection John took an event associated with the "last
day" and transmuted it into the historical ministry of Jesus,
thus making it a "sign" of the gwoTby6cs which that
ministry brought. iodd claims that the Gospel according to
St. John is addressed to the Hellenistic world, which because
of its terror of the #gaca&’ of death, desperately needed
the hope of life. John, so Dodd asserts, supplied this need
by linking 11:23-27 to the coming events which tell of Christ's

26D°dd. 22- _c_!.::.. Pe 363.
27Ibid., pp. 365-367.
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triumph over cGeath through cross and re surrection.28

An objective approach, however, which sees in this pas-

Sage and its context an actual instance of Jesus' power

& weTdcacy as well as a parabolized statement of the
certainty of an ultimate and ebsolute gift of life through
a final resurrection (expressed in Martha's reply, 1l:24),
is held as the only valid one by B. F. \a’estcott.zg
Hoskyns>© concentrates on the certainty of a latter=day
resurrection which removes from the Christian heart the grief
and fear of death.

C. K. Barrett rejects also here the claim that Jesus is
"eorrecting" the apocalyptically eschatological concepts of
Hartha. He lists passages which point to theconnection of
resurrection and judgment iv T -t"/(x'rf] é/f:"ao.‘ « He
asserts that the presence of Jesus in this situation in
11:23-27 established in the mourners an anticipation of es-
chatological event s« Similarly, Barretp holds; the pattern
of every Christian's life in this world, determined by the
steady movement from death to life (Rom. 6:4) parallels the

experience of Lazarus! vivification by Jesu.n'

zalbid-, Pe 366,

2Hesteott, ope. cit., p. 168.
30Hoskyns, op. cite, pp. 396-402.
3lparrett, op. cit., p. 329.
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Jesus! reply to Mary (v. 25) surely contains elements of
"realized esch atology." In the presence of Jesus and in the
hord which testifies to Him as Savior and Son of God, the op=-
Portunitics of spiritual resurrection and life are open to
men. But as VWestcott and Barrett so well illustrate, this
initial confrontation with the converting power of the /\a’aos
is but the xQexBdv of that full resurrcction and im-
partation of eternal lifec which takes place in the eschato-

logical finale, %y % 34/(«":‘,7 c'p/rz'(a‘t ‘
B. Second Coming (Parousia)

1. John 5:25

."r/ry‘v gV Ay opiv P ZexaTee s &xt vov
ZeTew &7 o6 /‘,@2 KAoCEDUEV P25 fwyis
o oo Too Lead mui O Weodsxiis éfsau‘c.v.
Truly, truly, I say to you, the hour is coming, and now
is, when the dead will hear the voice of the Son of God,
and those who hear will live.
Dodd sees no reference in this passage to a Second Coming of
Christ. The content of apocalyptic prophecy as expressed in
Johannine passages is for him merely a foil against which
Jesus marshals His enlightening correction of eschatological
concepts as these concepts appear in the "speeches" which

the Evangelist puts into the mouths of the Jews to whom Jesus

speaks 32

323—“2‘.‘—%' Pe 2L
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Hoskyns lays considerable emphasis on the "realized"

aspect of this passage. At the same time, however, he main-
tains the force of apocalyptic pre-cuppositions which lie
behind it. He avers that there is no reason for supposing
with Holtzmann, Grill, Bauer, Bultmamn and Loisy that verses
28 and 29 are the additions of a redactor. Hoskyns makes no
reference to a Second Coming, but maintains that John has
not, in emphasizing a present eschatology, discarded alto-
gether the expectation of a last day.33 C. K. Barrett ob=-
serves that the realized and futurist aspects of the resurrec-
tion of the spiritually and physically dead are respectively
referred to by the future verb &L4oc€océcv  and the
aorist participle KXx<odexi7xs , the latter referring to
those who were vivified by the word of Chri st.3%

It appears that only by means of inference and the sup=-
port of parallel passages can this passage be interpreted
as referring to the Parousia. Vhile there is no doubt that
the passage speaks explicitly of both the imnediate and the
ultimate resurrection, the doctrine of the Parousia, clearly

taught elsewhere in the New Testament is, to say the least,
lmplicit also in John 5:25.

33Hokyns, Op. _cﬁo, PPe 270-271-

3l"Bam-et;t;. Ope. cite, pe 21E.
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2. dJohn 5:28
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e not marvel at this; for the hour is coming when

all who are in the tombs will hear his voice and

come forth. « o »
Bishop liesteott sees in the "quickening" of this passage that
universal guicktening and judgment which is the consummation
of the partial spiritusl quickening and judgment oceurring in
the lifetime of Christe. "The quickening," says Yiestcott,
"is the inevitable result of divine action."5 That Westcott
associates a GYecond Coming with the events mentioned in this
passage can only be inierred from his previous treatment of

36 Barrett's comments on

Passages such as 14:2 and 14:18,
5328 stress the agential relation of Jesus to the x’vx’—

&6 K63 and _A.‘fr'srs of the last day. Here, too, the
lack of explicit mention of the coming of Jesus compels us
to admit that this text contains no reference to His Farousia

on the last day.
3. John lh:3
NN o~ N oo ’ —_— € >~
bl 28V ForAIB st 2 7

f?ﬁc');u/ E’@é/xmc £ W’K@Aﬁf/o/ﬂg l'yrfs e
.’i/mé?a'rj Yn S0 Lpl gyl Al Sri7s T,

35ﬁestcott, Ot cit., peo €8,
36Ibid.' PP 200’ 2060

e
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And when I go and prepare a place for you, I will come
again and will take you to myself, that where I am
you may be also.

Barrett shows that the future -,-me.gA.,‘Fy,q”“ is the key
to the explanatory clause, &ix rse .z:;bt' .}dab fewd &'rf.t?s 37:.- ’
and therefore demands a future meaning in the present ié/o/rm. o

"The primary reference of the 5’@;«9,4&!— therefore is to
the eschatological advent of Jesus," Barrett affirms.>’ But

Barrett also suggests that, as the subsequent discourses of
Jesus show, the recurring theme of "going and coming™ is not
exhausted in the synoptic notion of the Parousia, but that

the communion of Jesus with His disciples is an immediate
fact which will prevail also throughout the age which precedes
the Second Coming.

Viestcott conditions his comments on this passage by pre-

supposing that the passage implies a Second Q::m-.'x:lmg.38 He says,

But though the words refer to the last "coming" of
Christ, the promise must not be limited to that one
"coming"™ which is the consummation of all "comings"™
« « « ¢« Christ is in fact from the moment of His
Resurrection ever coming to the world and to the
Church, and to men as the Risen Lord.

The departure of Jesus is itself the condition of the returnj;
the separation and cessation of present circumstances of fellow=-

ship constitutes, so Westcott claims, the first step toward

complete union. Frof. Hoskyns adopts Westcott's view that the

3Tparrett, op. cite, ps 381.
38westc°tt, OP. m.. PP» 200=201.
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"mansions" (verse 2) are part of the home of God: "The

eternal antitype of the transitory temple in Jeruaalem."39
Christ will Himself return to remove His disciples from the
worlde C. H. Dodd resorts to the escape which a "realized
eschatologlian" who interprets this passage must take. The
"I will come again" he judges to be "a Johamine equivalent
for the prediction of the second advent."l’o and claims that
the "naive conception of Christ's second advent in 21:22 is
unlike anything else in the Gospel.""l Dodd makes it per=-
fectly clear in his comments on Jesus' Farewell Discourses
(13:31 - 14:31) that the distinction vhich he (Dodd) draws

between predictions of the death and resurrection of Christ
and the predictions of the Second Advent, though clear in the
Synoptic Gospels, is a vanishing distinction in the Gospel of

John. He claims that John has "chosen to treat the death
and resurrection as eschatological events." Christ's death
on the cross is His ascent to the right hand of the Father,
according to Dodd; and His return to the disciples after
death "which is closely associated, if not identified, with
the coming of the Holy Spirit is His Second Advent." "This

re-interpretation, or transmutation, of popular eschatology,"

so Dodd claims, "is carried through at length in 14:1-2L."

39Hoskyns, OPe ﬂ!}_o’ Pe L52.
kOpodd, op. cite, pe 393+
blryid., p. 431,
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Dodd summarizes his thoughts on the text and context of

14:3, asserting that Christ's "coming again" must be understood
in the sense that (a) Christ will continue His mighty works

in His disciples (14:12); (b) The Paraclete will dwell in the
disciples (14:15-17); (e¢) They will live by virtue of the
living Christ (14:19); and (d) They will continue in a per=-
petual interchange of "‘& .(,—,-7 with Him. In this sense
He will come to them.

Dodd leaves no doubt as to his total rejection of 14:3
as evidence for a futuristic eschatology in John. Dodd at-

tributes the futuristic elements in the text to a popular
Christian eschatology, which it was Jesus' intention to cor-
rec:t'.."'2 Jesus'! death is for Dodd His Ascension. Jesus' post-
resurrection appearances to His disciples are for him His
Second Coming.

It is the opinion of the writer that John 1l4:3 must be
taken in a strictly futuristic sense. The symbolic
terminology used by Jesus in His description of heaven
(14:2 ) and His promise of the disciple's removal to that
"house of many rooms" by His coming again and taking them to
Himself (14:3), supports the view that Jesus has His final
Parousia in mind. Also, 1l4:3 seems to be echoed in its
thought and language by 17:24, in which Jesus prays that His
followers "may be with me where I am, to behold my glory which

thou hast given me . . . before the foundation of the world.”

h21p34., p. 405.
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While it is possible to apply the ideas presented by
Dodd (a, b, c, d, above) to the text of 14:3, it is imgos-
slble to derive them from it exegetically. The eschatological
thought of the passage (14:3) is supplied by the words '/\oih,.z
77(@‘/\7}1,45/1-u ;)D;I\IV 5.’@)(4(‘: K¢ and '0’7/\00 .z‘c;'f(\ .
These words conclusively speak of the final Parousia of Jesus.
It is also evicent that the passage cannot refer to the
"coming®” of the Spirit, since the Spirit is not referred to
in the context of the discourse (1l4:1-15). Finally, if 14:3
refers only to Jesus' "return®™ from the tomb, as Dodd holds,
the vhiole of the later record of Scriptural prophecy con-
cerning Jesus' Second Coming would bte reduced to meaningless
Prophetic verbiage or wuld constitute an implicit denial of

His return from the dead.

Le Johr 14:18-20

ﬂlfc &F7‘w a/ﬂw %‘veuc 3 1(}(6('1-“ '760\;-

/vlus . A= /f/@v ol o A’eu/ros @St

@tw@u- J (@63 /t‘ ézweze}s /I-t_, 5‘3 J&/w éw
/.zt.\s é u‘/x v 2k .r7 > 7/4/_(5,: K o

4’&&& Thege S 37& .:b’w v 7% lmzcu S0

‘V/‘r,ﬂ-; ZV .?'(at. ?al S -’/

I will not leave you desolate; I will come to you.
Yet a little while and the world will see me no more,
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but you will see me; because I live, you will live

also. In that day you will know that I am in my

Father, and you in me, and I in you.
Dodd goes to great lengths in his commentary to establish that
the above passage eminently illustrates his eschatological
'chec:oz-y."P3 He writes:

It appears that the Evangelist had the intention to
interpret the event which he is about to record in
Chapters 18-20--the death and resurrection of Christ--
as the eschatological event in the fullest sense, and
in doing so, to offer a revision of the eschatological
teaching current in the Church and embodied in the
other Gospels.

He claims that expressions like o ﬁo"/r&f/l-& oOnL7z éw‘o.t}:

Gpries Jz @w(z?k /%) /mi—{ur #xé SYze & Vi

DGEAcv Eposmc & sewé JRCyexTIc GV 5 rwedak.

(16:22), refer to the resurrection. Yet he admits that these

pPassages suggest a Second Advent and that they are used inter-
changeably with expressions such as ey .3:'@ X O prec ’
which also speaks of a final Parousia. But Dodd also holds

that the interpretation of such expressions as referring to a
final Parousia are part of an obsolete eschatology which John
is striving to displace. It appears to Dodd that distinctions
betveen the predictions of the death and resurrection of Jesus

and those of the Second Advent (though the latter are quite

431bid., ppe 394-396.
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clear in the Synoptics), are vanishing distinctions in the
Gospel of John. John, says Dodd, chooses to treat the death
and resurrection of Jesus as the eschatological events. Hence,
Christ's death on the Cross is to be identified with His as-
cension to the Father, and lilis return to His di sciples after
death (identified by Dodd with the coming of the Spirit) is
in reality His "second a:ivent..“u"

Zs C. Hoskyns shares Dodd's interpretation of "I am
coning to you."l*5 According to Hoskyns, 14:18-20 refers to
a distinc t appearance, primarily the resurrection appearances.
But he claims that the XZv diczdvy 75 S/r2ioec refers
to the day of Jesus' final coming and the final resurrection.
Westcott treats each phrase in the discourse separately, and
thinks that they refer to the coming of Jesus in the flesh
and to His coming to the Church pentecostally throughout its
life in the world."®

Though John 14:18-20 does carry implications of futuristic
elements, it stands within a context of passages which refer
to the glving of the Spirit and its effects for the disciples.
The only obvious alternatives open for us are either the
coming of Jesus in the resurrection appearances, or His
coming in the Spirit. The former alternative is supported
by the context and by the consideration that John never

‘“’Ibido 3 Pe 396.

IPsHOSkyns’ 2. _e&o. Ps 459.
”ﬁl'l‘est.cott, OpP+ E_i_t"_o' Pe 206.
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confounds Jesus with the Spirit. But the recurring Johannine

Phrase v z&zdvy, o7 7'5”:.'(.795 (verse 20) and the es=-
chatological overtones in the future verb ETexT= suggest
that Jesus was no doubt referring also to His Advent on the

last day.

5 1 John 2:28
kxe VOV, Tarven , pvara iv xU7D, Evx awv
?5"-“1(-:'00@5 S Doprav ﬂé’ega-’u/ oxc /17 ,“"‘/uv-
Bipesv ZT° xiTod iv 75 grpevein wiTod .
And now, little children, zbide in him, so that when he
appears we may have confidence and not shrink from
him in shame at his coming.
The key words, according to Plummer, are ¢“""wa5‘ and
v 75 7/_5"(0006(-:‘ X0797. Flummer notes that the verb
¢°‘ V’-ew&;}‘ is passive. He concludes that "St. John uses
the word here in reference to His return to juigment ." In
addition to the fact that 95«v.t¢w¢95‘ stands in a tem-
poral clause referring to fut ure time, Plummer also notes
that the word 7x@oe<c<x (occurring nowhere else in the
Johannine corpus) is in other New Testament writings
(Matt. 24:3,27; I Cor. 15:23; I Thess. 2:19, 3:13, 4:15,
5:23; II Thess. 2:1; James 5:7,8; II Pet. 3:4,12) a tech-
nical expression for Christ's return to Judgment.‘"7 The
word #7x@@yecwv , located within a context of

"71\. Plummer, "The Epistles of St. John" in Cambridge
Bible for Schools ?3% Colleges (Cambridge. Cambridge
Universi t ty Press, 3)s P
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apostolic exhortation, is strongly reminiscent of passages
which stress the believer's boldness amd intrepidity in the
Presence of his Lord (Eph. 3:12; Heb. 3:6, 4:16, 10:19; I John
3121, 4:17, 5:14).

The First Epistle of John is addressed to believers. As ‘/
"second-generation Christians" they would hardly be urged by
John to await any "coming" of Jesus apart from His final
coming. The "coming" of Jesus or the Spirit are past as well
as presently on-going realities for the Christians to whom
John writes. This "coming" is already a part of their ex-
perience. It would therefore be pointless for John to urge
his people to "abide in him ( wive7< iv ®E7TP ) now"

( wov ) if the abiding in Him were not the necessary con-
dition whereby a boldness and unabashed attitude might be
assured Zv 75 ??"n(aoacc; KE700 » Logically then, it

is necessary to assume that the text points ahead to a future (
Parousia.

Grammaticslly, the position of ¢Puvzewd5 (aorist
passive subjunctive), preceded by the Zxv , demands that it be
rendered as a temporal clause referring to the futuwre., In
addition, the interpretation of the clause Fix v ﬁ.yzewﬂ,;
as referring to the future is suggested by the contrast in
time established by John's linking of v/ and Lvi7Z
vhich stand in contrast to the aorist-future 6/(&3 LV .

Parallel references of the word ‘fx’eaascfx (see above) which
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indicate its position in the future also support its ap=-

bPearance here as a reference to the Second Advent. On the
tasis of the foregoing evidence, it is therefore impossible

%o interpret I John 2:28 in a manner ("realized") which would
exclude from its content the thought of the final "apocalypticH

manifestation of Jesus.

6. I John 3:2

KxXZ5I0d,  yPr Taderw &eo? Fepar, ponl

STz -ildf'u ;e.'ze&:‘f?;, oV fe .f:'c"/’(fajk. @J}yf_t/ &i\,

SR )’Z{J"\‘_/—??dafg" ?‘;auu KIpd .-E’ce;r.:& 5 2@

Sl 4 lps 2é7ev .

Beloved, we are God's children now; it does not yet

appear what we shall be, tut we know that when he

appears we shall be like him, for we shall see him

as he is. \"
The text states that the privilege of being children of God
is enjoyed in the present. It also reflects the future
8lorification of that status, which is the hope of every
believer--every 770 éu? e It is apparent that John
enploys the terms ?‘zzw.’( ("little children”) and ‘/\gi—/\c
("childrea™) in different ways. His use of Nes e is
limited to those sections of his epistles in which his words
are composed in such a way as to suggest direct speech
(L John 2:1, 2:28, 3:7,17)« Also, the proximity of '/}A’:/K

in each of these cases to the first person singular or plural
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Pronoun demonstrates the pastoral ("horizontal") relationship
which John has with his people. These passages are almost
exclusively exhortatory and ethical in their teaching, per-
taining to outward behavior.

It is inveresting to note, however, that the term

'/\-."K;x is employed in vhat may be termed "doctrinally didac-
tic" passages (I John 3:1,2,10; 5:2) or in those passages in
which John speaks to the Christians outside the area of his
immediate pastoral concern (II John 1,L4,13; III John L).
in each of the former cases (I John 3:1,2,10; 5:2), the
are significantly defined as &J; ("of Cod"). While

"}K:’Z& » Ghercfore, is used merely as an endearing term
in John, the word 7x%/%x  carries deeper implications; suge
gesting the "vertical® relationship between God and His elect
TREVK.

The use of ':‘,a/e/k in I Johin 3:2 demonstrates a harmony
between the idea of development and growth and the thought of
anticipated consummation for believers at the manifestation of
Jesus in the future. The Christians to whom John wrote were in
the "™now" ( /47) of this age. This /O presupposes the incom-
plete knowledge, life and vis on of God. As Béx £ks? in
this world, they are, so to speak, undeveloped and immature
partakers of God'!s life. They are "children". But as child-
ren of God they also develop and grow thraigh the experiencing
of fuller manifestations of His ?"’“C“;""“ in this life and l
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in this world. While they shall never know Him consummately

in this aeon, their full knowledge and vision of Him and His

life will be theirs when He mmifests Himself fully and finally.
It is evident that the references to a "realized"” situa=- ‘J/

tion ( vov, j:s/«.r.r) and to those that suggest a future realiza-

¢ fm, ) ’
tion ( ovrew , 160/’-540 in this passage compel assent to the
truth that the Farousia as part of God!s revelation and activity

for His people are an integral factor in Johannine theology.
They are perhaps the strongest evidence that John's theology

embodies not only a "realized" but also a "futuristic” escha-
tology.

I‘lummer’*s and 'ﬁestcottl’g also share the opinion that
I John 3:2 definitely asserts a past and future manifesta-
tion of Christ in which Christians have had, and will have,
a sharc.

In summary, we may say that I John 3:2 offers conclusive \lf

evidence for the future and final Parousia. The "now" stands

in emphatic contrast to the "not yet," testifying to an es-
chatological tension which is anchared in the present and

strains toward future realization. The aorist passive
-;.'fxwr.ew'&7 testifies to the status of the 2% L7

as imperfect and sub ject to limitation, but yet as looking
toward the future in the hope of complete fulfillment. The

h81pid., p. 121.

"9Westcotf.. Oopes cits; pe 98e
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ré-appearing clause KV ,dotview@g; (cfe I John 2:28)
Possesses lmplications identical with that of I John 2:28,
but in I John 3:2 it is re-inforced by the future -z"so;'ﬂ: O o

But the most conclusive evidence for the futuristic ine
terpretation of I John 3:2 lies in the 6710'/'-'10% 7oV
("we shall see him"). While it is true that g« can de-
note the spiritual or visionary perception object, the quali-
fying "when he appears” and "as he is" leaves no doubt that:
éfa?rzgoc indicates a physical, visual perception of the

exalted Lord at His coming (and final) manifestation.
Ce. Judgment
l. John 3:18-19

o Weeradwy als wiPov 0o A:Cc'yz'hu 5 5/9‘
Preridwv 52@ Ar.-c:ee{?‘uc 5 o /17\ PR 67X kg 2is
78 o"wa(tnt ’?b;/-mvadxvarzs oo 2o Uz . ,,,:57 7% Ji’
3Py § mecses , ok Do ds Dohobsv xis Tov
ké/rai’ Aot 73&%?‘.1? ok ;;ﬂ(m?ac /EAAQV o
ércdros Z W gas - Dy yie WPy Devyek e dogn .

He who believes in him is not condemned; he who does
not believe is condemned alrecady, because he has not
believed in the name of the only Son of Godes And this
is the judgment, that the light has come into the world,
and men loved darkness rather than light, because thelr
deeds are evil.

The term A'{afé“ is one of the chief terms in John's Gospel.

Dodd has much to say on it in support of his "realized"
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eschatology. He maintains that A:eczcs in John means
more than @54{ 50 ("to condemn, punish the guilty").sl
‘and that it mesns in the Fourth Gospel "discrimination.” The
medium of the diserimination is light--another of Dodd's
dominant keys whid: unlock for him the meaning of the Fourth
Gospel. It is the light of Jesus' presence among men that
pPronources judgment upon them when they reject the word He
speaks and the claims He makes far Himself through His vord.
The use of the term ,.e—,-ee?.cs by John, so Dodd claims, i
an adaptation to Christian uses of the Mlight mysticism" cur=-
rent in Hellenistic circles toward the end of the First

2% In addition to this, because of Dodd's consist-

Century.
ent application of the term 4€<"£¢s exclusively to its
operation through the work and person of Jesus in His
ministry, we must conclude he has no place for the activity
of ﬁ(’r;“ aside from its relation to the present aeon.
Wherecas C. K. Barrett sees in 3:18-19 an implied
reference to k@:e’-:s » Dodd's aprroach to the entire
Gospel of John is dominated by the theme of Light as the

instrument of juigmsnt. Dodd sees in 3:17-21 the

SODOdd, Op. cit e, Pe 210.

51y, Cesenius , Gesenius Hebrew and Chaldee Lexicon to

the Old Testament Scrigturea, translated smd edited by S. P.

Tregelles (Grand Rapids, igan: VWm. B. Eerdmans Publish-
1“5 COQ, 1‘;50). Pe 8‘[‘}. ;

52D°dd. 2-2- cit.’ p. 210.
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beginming of a development of the theme of judgment from
the fir st enunciation of ke(lggs in that section to its
final proclamation, w~ov ﬁerau‘ 26?7y ToT s —
et ooy (12:31)-53 Thus, the "coming to light"™ is for
Some escape from judgment. Others who love the darkness be=-
cause of thelr deeds are condemned because they reject the
discriminating light.st'

VWesteott thinks that k(vtecf embraces only the process
of judging and not the judgment ( K@t’/r* ) itself. He
considers A-Qrzts to be the judgment passed upon unbe=
lievers who reject the revelation made in the person of Him
who alone can save them. For the unbeliever, judgment is
self-executed, completed in this age (cf. the perfect,

't‘-f‘/fetnc )« The actual sentencing and formal de-
claration of condemnation by the Judge is reserved for the
"eschaton."2?

Barrett holds to the meaning of A:(-'récs as reflecting
the 'fcf:’-‘“" of 3:17. He believes it has the meaning of
"eondemnation."56 To relieve the word of this connotation
would, according to him, limit the implication which con=-
nects the /qocécs with the element of moral

531bid., p. 402.
5hTbid.

55\'iestcot‘b. OpPe» c_’.&.. Pe 56.
56Barrett, ops cite, ps 181,
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responsibility in verse 19.
The re jection by men of the person and work of Christ,

the Light of the World, is their judgment. That we have here
an instance of "realized" eschatology is indisputably evi-
dent. The discriminatory function of that "Light" which Jesus
is (John 1:14,5,9) certainly judges the unbeliever., With
Barrett, Westcott and the Synoptic Gospels we would prefer,
however, to regzrd the "judging" as realized, but the formal
Passing and execution of the sentence as taking place at the
Judgment “on that day" in which the Son of Man comes on the

cloudis of heaven.

2. dJohn 3:36

o a.’i r’wzcliv 2 oD JSuk 5;%:71« éa.-?'v |
kAN 5 S@yy Pl Lot prabxe ZW wiPov.

He who believes in the Son has eternal life; he who
does not obey the Son ghall not see life, but the
wrath of God rests upon him.

The relevant terms in this passage are # 2({7‘ %5 &cod and
S 27we « Westcott claims the common meaning of

7 5@57\ Tod 6’-1:03 to be "a"distinct manifestation of the

righteous judgment of God," and especially of "the coming

wrath,"57 and that it describes the general status in which
The first

man as a sinner stands befcre the justice of Gode

57\‘Jestcott. ope cit., pe 62.
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statement in the passage is obviously an instance of eternal

life "realized," i.e., already imparted in this life. (Dodd
offers no significant comment here.)

The eschatological future tense of é’/ét?’;« is, in
the opinion of the writer, held in the context of the "wrath
of God." The verb /v:.'y.:c applies to the wrath which con-
tinues as spiritual death in O . . . wZZ fDv 7R i
throughout this lifetime as judgment, and abides as the unbe-
liever's spiritual status throughout eternity. Those who be-
lieve in the Son possess eternal life here in time. Its present
pPossession is the pledge and initial experience of life which
will find its full realization in the hereafter. But the
unbeliever, who in time does not even possess life in part,
shall never see it in eternity. The future "oZ« 5/.:7'«: g“‘7l" 4
Predicted for the unbeliever suggests in this passage the op-
posite situation, namely, that he who does believe shall see
life. & 71«::’7‘:(& therefore also anticipates an es-
chatological fulfillment of 1life for the believer--a type of
life that has its roots here in time and extends into
eternity. For the umbeliever, it is not only true that he
does not possess life here in this world, but at life's full-
est eschatological revelation, he shall still be "dead," "be-
cause he has not believed in the name of the only Son of God"
(John 3:18b). His judgment is the result of his

Tz 8%y » an attitude of heart which condemns him in
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this world and will cleave to him as the convicting evidence
résultir.gb in hiz utter condeamation in the next. "Life,” in
John 3:36, is contrasted with "wrath." For him who is
anzeOv s God's 3(&7‘ is a constant curse which abides
with him in this life as evidence of his ;7}!&‘3’ and
in the hereafter as an eternal status from which there is no

escape.

3« John 5:22

ois J“‘G o '/7';:7‘7\@ .e@cfr.-:: ol vn A eAI
'}‘-9‘., A:eréd/ wKEKV szw»ezr e 0;,43 e el'a

The Father judges no one, but has glven all judgment
to the Son.

The judgment given the Son is connected with His authority to
raise the dead (5:21). The two acts take place simultaneous-
ly here on earth as "realized" effects of the rejection or
acceptance of Christ. This present judgment, Westcott ob-
serves, is the beginning of the judgmnt committed to the Son.
It will in the hereafter find its complete (eschatological)
accomplishment in the final ;}l.u'l.s_;ments.s8 Barrett likewlse
speaks of this judicial activity given the Son as pertaining
both to present and future. Hoskyns stresses the "realized"
aspect of the passage, saying that in Jesus' confronting of

the world ‘the "final dist:!.nct:lon" between life and judgment

salb:ld.. Do 86.
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is made.?? "ALL" ( WKGXV ) judgment certainly embraces

both the temporal process of Christ's judgment of men, and

the fuller, future and final Jjudgment .
Le John 5:2)

L ’ T ) < ’

74/1%-/ 0747‘\/ /\sz Gprev & & Tov z\aaov /ey
3 ’ L l” - o, “\ ’ ’ 37
K/covwy ke WR?767xdewy D 7-:/4}&«”2 re Lxac
gw7‘y XEyeov ) e 32s ,ecats'a/ ovx -!'@(.a:'?rt AN
/147;«?'1’67411:;’ e v Ourcrow Zis Pov éawif s
Truly, truly, I say to you, he who hears my word and
believes him who sent me, has eternal life; he does

ﬁf come into judgment, but has passed from death to
ifc.

Prof. Dodd interprets Jesus! words to mean that to hear and
believe the word of Christ is to possess eternal life--it is

60 lle then pcints out that

to Iave passed from death to life.
the phrase "the time is coming and now is" (5:25) refers to

those who at the time of Jesus' speaking the words of 5:2i
are (presently) hecaring thevoice of the Son of God and coming

>/
to life. Thus Dodd ignores the future meaning of IEXITK
dEx by limiting the interpretation of the "hearing" in
this passage to a spiritual hearing which took place during

the ministry of Jesuse This view of the passage rules out all

implications in 5:2, for a future resurrection from death

sgﬂoskyn. ope. cite., ps 268,

60podd, op. git., pe 36he
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to life besides divesting also 5:25 and 5:29 of their
futuristic content .

Bishop Westeott translates ovk .:"e)(zncc "shall
not come,” and suggests that the final judgment is here re-
garded as a "potential accomplishment in the present."61
He looks upon the transition from death to 1life as being
Spiritually accomplished already in this world, bearing as
its stamp of authenticity the love of the brethren as set
forth in I John 3:lh.

Barrett supports the necessity for maintaining the dis-
tinction between a present realization of the eschatological
events of the resurrection and judgment, and their fuller
realization at the final eschaton. He says that this dis-
tinction iz demanded by verses 25 and 28, which speci-
fically speak of a present and future event in the phrases
i'ep(z.?xc éfex e vov -3(?!; and -‘"’Q%I"‘“ 5@‘ -62
The Christian believer has eternal life now, and is there-
fore not sentenced to be condemned at the final separation
(Matts 25:31-46).

We agree up to a point with Prof. Dodd here and regard
524 as referring to the believer's present passage from death

to life by faith, a life whi & escapes God's adverse judgment.

6]‘Westcott. ope cit., p. 87.

62 3
Barrett, Op. cite; pPe 217,
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But we also insist that Barrett is right in noting that

K‘erecs includes both the future judgment as well as

that whi ch was operative throughout the ministry of Jesus,
and which still continues in the Spirit's work. This view

calls to mind that aspect of Paul's conception of the final
Phase in the believer's justifi cation, which sees the be-

liever come into judgment before God, but leave the court of

Justice acquitted. John puts it this way: /r::?k/-‘i%k‘JV
ir 768 Mlverve 225 v éaw;’l/ .

5 John 5:28«29

(-4

/147‘ ﬂa/ﬂgf;‘z Do, By .‘i‘."@)(:tﬁcc c?}’@,. Zv 9
TR s o¢ Zv Tocs V7/-r,1¢’aas Krcodcocecr ’:‘55 .
BerFs widod rxi devopadeo/Tre ot N Kynb
Bepenshas ads NrneTrer giFs, of N Frihx
;/\@u'fxu‘/‘,fs 205 pvne™RGer K@é-iws .

Do not marvel at this; for the hour is coming when

all who are in the tombs will hear his voice and

come forth, those who have done good, to the resur-
rection of life, and those who have done evil, to

the resurrection of judgment.

The views of Dodd on this passage were extensively reported
in the foregoing section under "Resurrection."63 The future
RicodeavecV  and J£Popa/e60V K¢ and the future
present fi(-a)(a:.?'nc oﬁ'(o.c. obviously refer to the last day.

”
OQur present concern, however, has to do with APcécs ,

which appears in the phrase, "resurrection of judgment."

63, |
3'2'.-‘.!’3'_3.' PP. 32 ff.
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Because the ib%@;a’f»ov e will be Jis RveePucev (('2'1‘“'

We may conclude that in the very rising of the evil-doers, the
condemnatory and punitive aspect of judgment, which is even
now in process, will be finally and conclusively executed.

The idea of a final s "apocalyptic" judgment was previously
linked to the 6@54} e Ao . In one case (5:29), the re-
Surrection issues in the fruition of life, judgment being past;
in the other, resurrection issues in judgment (5:24) which is
revealed in its fullest fury. The judgment is on the basis
of works (ef's Rom. 2:6-9) performed on the basis of faith, and
the reference of 5:29 to judgment upon the unbelieving "rests
Precisely upon the same rrinciples as those which direct the

Judgment that takes place in the presence of Jesus" (John 3:
17"21) 06‘.

6. John 9:39

wwe 2Ty S J7¢aas * aée /eec;fg 3‘&«‘0 acs
sy aéaéfmr 7% ﬁkﬂr 3 Fie ok /77 ﬂ/\;?arzrs
ﬁ/\;'i'waer £xe of {é,{ $Dordks '/‘u%z\oe' dv.t?«d??« .
Jesus said, "For judgment I came into this world, that
those who do not see may see, and that those who see
may become blind.”
Although judgment was not the object of Christ's mission (3:17)
it is in fact the necessary result of it. In time, it is self-

executed in the unbeliever, following upon the revelation of

6‘*Barrett, op. cite., pe 219.
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Christ's work, words and presence. The judgment which fol-
lows from His coming to the believer in and with the

creation of faith follows the reception of Jesus' word and
Ferson by the believer. This judgment is essentially
"realized" and enables the believer to by-pass the condemna-
tory judgment on the last day. Dodd observes that the
67v%£?K of Jesus are recorded in such a way as to bring

out the negative and positive effects of the work of Christ.

In one case He gives sight to the blind. In another (9:41)

He pronounces judgment upon the cavilling of the Jews.O5

Dodd elaborates the point no further, but his previous inter-
pretations compel us to assume that in his opinion no further

Judgment awaits the unbelieving, but that the Final Judgment
of the apocalyptic and Synoptic tradition is, in this and
similar cases, fully "realized." This interpretation, how=
ever, militates against John's statement of Jesus intention
in 3:17.

7. John 12:31

VoV A‘@e'c ¢s APtV Tvd A:a’a/nay »>Hov * Yov o
’ . / °
Vexiv 703 gospes oo 3P bleuc L&w

Now is the judgment of this world, now shall the ruler
of this world be cast out.

This passage follows the miraculous incident of the voice

sounding from heaven, testifying to the past and future

65Dodd, op. eit., ps 256s
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glorification of the name of Jesus. This incident marks the
beﬁ-nninfﬁ of Jesus' passion. The words in 12:31 point to
the obedience of Jesus and His victory over the world. It
is judgment insofar as Jesus' death on the cross constitutes
the final declaration of God's judgment upon an unbelieving
world as opposcd to the judgment of individuals on the last
day. But the victory of the cross embraces more than this.
The judgment set into motion by Christ's death also includes
the casting out of "the ruler of this world."®® This means
that in a wor 1d once controlled by the demonic forces of
Satan®? the crucifixion of Jesus marks that point in history
at whi ¢n Satan's power is broken and his kingdom overthrown.
The cross is the dsclaration of Satan's "realized" judzment.
The Loy ﬁ.‘ec'c:ca 2Py Tod ﬁ’o'sfiau Pod7ev  and

& -
Vv o is";?(m-/ Doz &softfreu et ou _h{ﬁ\; i72.t7:« .i’Eu
complement one another in meaning. The ¥ ﬁvi(ms," ruled and
motivated in attitude and action by its :’é/w'/ is to be
Julged. This act of judgment (the cross) effects the neutrale
izing of its domination and power over men. A new age is about
to begin which will culminate in the total and final defeat
and ostracism of Satan (cfe v/ - - - 1'3?@:\7&721'/‘::4 .’{gm )e

66 6 £spos (Miorld") in John's Gospel is used to denote
that portion of mankind which rejected the person, work and mes=-
sage of Jesus (Jn. 1:10). Its meaning is amplified by the
qualitatively defining word, 6# &7os (Jn. 1:5)« The "world"
consists of those who in the blindness and darkness of obstinate
unbelief rejected and crucified Jesus, Light of the VWorld.

67Tl:u'.& writer assumes that p?é}(w/ in 12:31 is used to
denote Satan.
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It is to become evident through the cross (cf. verse 32) that
the tide of Satan's power has reached its turning point, for

although the é@)cwv of 12:31 still exerts his destruc-
tive influence, he is being driven inevitably closer to the

ultimate and decisive judgment which awaits him on the last

X

day. The casting out of Satan demonstrates the "now"{12:31)
and "not yet" (II Pet. 2:4) aspects of the devil's judgment.

For the believer, the victory over Satan is won by Jesus!'
death on the cross. Satan's influence is on the wane.
Though the battle with the mortally wounded enemy goes on /

apace, the outcome is not in doubt.68
D. Eternal Life
le John 3:36

O MrePzvwv 4ls Tov éov 5;’44 éw,‘v Kécovcor's
5k irzellor 25 5o o GYane pagy AN 5
&eys 7od Ckod /;.-u'ae 675 ko . :
He who believes in the Son has eternal lifej he who
does not obey the Son shall not see life, but the
wrath of God rests upon him,.
The only possible conclusion that one is able to draw with
regard to the meaning of "eternal life™ in "realized" es-

chatology is that the followers of that school of thought

685onn Bright, The Kingdom of God (New York, Nashville:
Abingdon~Cokesbury Fress, » PP. 230-243.
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conceive of it as equivalent to Platonic mysticism. It is

exceedingly difficult to ascertain accurately the "realized"
eschatologian's meaning of temporal death. Since these
theologians, to the author's knowledge, have made no defini-
tive statements on the relation of temporal death to etermal
life in John, and since considerable research on these sub=-
Jects has revealed nothing significant, the oft-repeated

reference to "eternal life" by exponerts of the school of

"realized eschatoclogy” leaves one in a quandary as to its na-
ture and its relation toother eschatological aspects of the

Johannine corpus which they regard to be "realized." It is
Possible that the following observations might shed some
light on the matter of gwv widveov .,

The opening phrase of John 3:36 says that it is faith by
which eternal life becomes the believer's possession. We note
with Westcott69 that the positive and negative poles of the
Passage are contrasted ("hath...shall not...."), and that simule
taneously the future 6’,&&7’.« is contrasted with the
Present, 3/:: o For the believer, the gift and posses-
sion of eternal life will be unaffected by death. It is his
now, in time, but it is his in faith and hope. The believer
lives in earnest expectation of the full manifestation of

eternal life in the age to comes.

69\festcott.. op. cits, pe 62,
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Ve cannot agree with Dodd that in John's Gospel the
"present enjoyment of etermal life has become the controlling
ad all-important conception." Nor can we fully agree "that
when life is so conceived, the epithet ki veos acquires g
fresh shade of meaning," if by wloveos he means
only an on-going order of spiritual development in a world
Wat is never to have an eschaton. Such a life, which we as
believers are experiencing in this world=-if it is the fully
"realizeg" é,,,; xlcdyeos =--is hardly a thing to rejoice
sbout. If it is the thought of Dodd that gews xisivros
is limited to the equivalent of a perpetual, this-worldly
Christianity, then the limitation of eternal life to its
ultimate manifestation as a concomitant of this aeon removes
the heart from the Johannine concept of eternal life, and
reduces us to believing but earth-bound unfortunates, who
live by sight and not by faith. Dodd is right in describing
the believer as a possessor of s«¢  , but his one-
sided view of zwy xcwicos , which does not accommodate
its eschatological aspect, devaluates it and minimizes its
content.

2. John 5:21

‘”2‘»-"6302@ b P70 E .{arse’fu:c Poos wca@ods <

gm%c;t?_, onws spxd & os oBs Liac éwM?-

For as the Father raises the dead andgives them life,
80 also the Son gives life to whom he will.

70
Dodd, 22. ‘g-i_.:_b_n’ p. 1491
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Here two aspects of death are presented: Spiritual death,
and physical death. Their opposite is the life which the

Father zives through the Son in the reswrection and the
life. The Son imparts this through His word.

The perfection demanded of them by God, sinners can
never attain. And yet if they do not, they die eternally;

they actually never have and never will come to life at all.
But Jesus is (a) The Resurrection from death, and (b) The Life
to which that resurrection attains. If He has died and gone
to the Father, so must the sinner. As a believer, the sinner's
resurrection from spiritual death has won for him the life of
perfection before God which was the Savior's. This process

of spiritual resurrection was "realized" here in time. Still,
the believer must die according to the flesh, as Jesus did,
But as Jesus rose, so shall the believer rise--according to
the fleshe-on the last day. The believer, a being linked to

a personality and body, will go to the Father.

3. John 6:47

;4/1‘;\/ ir/ﬂ)v ,\5_840 (faﬁ/ , © DvéDzwv ,%'@,_
Ewhv  sioveor .

Tﬂ:lly. truly, I say to you, he who believes has eternal
(-

Again the reference is to the present possession of eternal
life following upon the reception of Jesus' word and person.
The present living of the life that 1s eternal is indeed a
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"realized" fact, and it is this "realized" aspect of eternal
li.fe of vhich Jesus speaks. But it cannot be termed "es-
chatological™ in the true sense of the word since it is not
eternal 1ife in its final and fullest form. Dodd, however,
claims that é"’;" aécoveor in this passage
is realized by virtue of Christ's departure ad return,
now seen, in yet another aspect, to be the eschatological
Zvent. FIor it is the fulfillment of all prophetic
Promises: it is the glory of God revealed; it is the

knowledge of Cod made available I‘fr all . « « and it
is the dwelling of God with men.7

Vhile what Dodd says with regard to the superlative quali-
ties of eternal life is true, it is nevertheless necessary to
draw one of three conclusions with regard to his view: Either
the physical death of the believer must be looked upon as the
ultimate point of re-union of Cod with His elect, an idea
which wauld constitute an anti-climax for Dodd's view of
éw;r wiwveov  and make thedeath of the believer, in ef-
fect, a "secord coming," or: éw),./ Keoveoy is mis-
takenly termed as "eschatological ," and must as long as the

world stands, be thought of as a life that is not really
"eternal" at all, since physical death waits at its end, or:

we must conclude tha t if "eternal life™ finds its full and
eschatological meaning in this aeon, the grave remains the
same dark and terrifying mystery as it did before the words,
"he who believes has eternal life" came from the lips of their

opeaker and from the pen of their recorder.

1bid., p. 397.




COXCLUSIONS

From the preceding discussion we may draw the following
conclusions with respect to the place that can ‘be accorded
"realized eschatology" in the Gospel of St. John.

John sets the teaching of the general resurrection of the
dead into subtle contrast to the passage from spiritual death
to life. Jesus! own life-giving function as Savior as well
as agent of the final R/ eeT™Ece are involved im=-
mediately in the proclamation of His Gospel to the world, and
ultimately in the apocalyptic raising of the dead on the last
day.

The language of John involves a curious clash of future
and present tense which is evident especially in the formula
2’6)"“’\“‘- “S’@‘ Axe Vo L&y v which links the activity
of Jesus the Word with the activity of Jesus the Life-Giver,
thereby establishing the eschatological tension which is part
of the Christian hope. "Recalized eschatology" of the thorough-
going type, however, extends itself to suggest that the giving
of life on the part of the Incarnate Lord constitutes His
ultinate and decisive gweToc,acs  » beyond which the
Spirit, appointed by Him, repeats in every generation the
confrontation of men with Jesus Christ, through the Church's
witness to the Kerygma. In time, the Kingdom of Cod should
be completely realized or; earth.
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While the texts 5:21, 11:24-25 make it evident that in
the lifetime of Jesus, the raising from spiritual death to
the initiation into eternal life was definitely "realized,"
Passages in the Gospel also suggest that "the hour cometh™
in which the Son of lMan will on the last day retum to raise
the quick and the dead (5:28). .Ye cannot, as the eschatologians
of the "realized" school do, ignore these Johannine indications
of future cvents.

The only indisputable testimony in the Johannine writings
to a future and final Advent seems to be I John 2:28, where
the coming of Jesus in judgment is specifically referred to
25 %couulx e VWhile His coming was "realized" in Jesus!
impartation of lif'e and in His spiritual judgment, the parousia
element in the Gospel is subordinated to that "coming™ which
takes place through the giving of the Spirit. It is therefore
possible to establish a Johannine teaching of the Second Advent

based on the Gospel only by:

l. Inference~--through its comecction with other eschato-
logical factors, such as, judgment, resurrection; or,

2. By interpreting such passages as 14:3,18,23; 16:22;
17:2L, estc. as referring to the coming of the Holy
Spirit; or,

3« By the comparison of the Gospel 's references to
phenomena accompanying the Parousia with extra-
Johannine instances of eschatologlcal description.

Final judgment is for John a future reality. The catego-
ries in which this concept find expression in the Gospel and
First Bplstle are similar to those dealing with the resurrec=-
tion of the dead. Jesus! activity of meting out A"c:('Cc.s
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is realized as He confronts men with His presence and Kerygmae.

Within the limits of this confrontation we may regard the

us<s of His Vord as "realized."” This, however,
does not exhaust the Johannine conception of Judgment, for
such passages as John 3:18=19, 5:28-29, 12:31 clearly imply
that the judging activity of the Word in the lives of men is
in reality an ingressive judgment, which will be realized
i [~ 5n) ~ < .2

v ;is/ur” 27 =L -
The principle of eternal life becomes opecrative in men

upon their acceptance of the Word, work and person of Jesus,
Through the Gospel men are brought to an eternal life here

in time (John 3:36) in a way stressed by the "realized" es-
Ehatologians. This initiation into eternal life is synonymous
vith the raising of the spiritually dead (5:21, 5:25). How=-
ever, the present resurrection from the condition of death to
eternal life reaches beyond the categories of the present age
("the hour which now is") (5:25) to an ultimate consummation,
of which the present state is merely an imperfect reflection.
Within the strict limits of the temporal scene eternal life as

the a’cé'(axﬁa'n/ may be considered as "realized." But
eternal life possesses the function of progression, and it

ultimately eventuates in the Christian's experience of the
complete and perfect life, of which the /) ad’of of God

was lMessenger and Source.
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