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Church in its relation to Christ and "realized eschatology")
that Dodd's theory of history is brought to bear, pointing
out that "realized eschatology" does not conceive of an
ultimate reality as the last item in the historical series,
but as an eternal order of being "of which the phenomenal
order in history is the shadow or symbol."zs

The Church which emerges from the disaster of Christ's

death is in its unity and fellowship the historical embodiment
of the Kingdom of God as the gift of eternal life. Its
emergence is defined by Dodd as "a signal act of divine for-
giveness.“26 The Church is the spiritual and corporate
assembly of the new True Israel, the spiritual progeny of
Jesus ' own disciples and followers, who by participation
in the body and blood of the Messiah were readied for
membership in the Kingdom of God vhich had come in its
fullest realization in the post=-resurrection age.27

The task of the Church is to bring all historical move=
ments in this age into the context of the death and resur=
rection of Jesus Christ in order that they may be judged by

the divine meaning revealed in that crucial event. This is

possible because every situation of every world age is

25y, F. Howard, Christianity According to St. John
(Philadelphia: Viestminster Press, 1946); Pe 12ke

26Dodd, History and Gospel, p. 138.
27Grant._gp. cite, pe 91.
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capable of being lifted up into the sacred order of

Heilsgeschichtes The work of the Church is that seed-sow-

ing function and mission which ultimately issues not only
in judgment, but also in the "restoration of all things"
anticipated as the immediate prelude to the Day of the
I-orcl."28 Thus Dodd makes it reasonably clear that he en=-
visions a continuing, endless, and endlessly developing
and progressing (through its purgative and purifying ac-
tivity) order of history, in which the Church experiences
the promised "eternal life," and at the same time wields
the instrument of judgment which fills up the number of the
elect. In this respect, Dodd's conception of the Church
closely parallels Bultmann's "eschatological commun.tty."zg
The particular view of Ce. Hs Dodd is developed from his
supposition that there appeared in the early Church an over=-
emphasis on the eschatologic'al expectation for the future,
and that this tended to overshadow the element of "realized
eschatology" within the ministry, passion and resurrection
of Jesus Christ. dJohn, he maintains, countered this tendency
by drawing upon and interpreting a tradition in which this
emphasis had not gone too far, subordinating the futurist
element in the eschatology of the early church to the
"realized eschatology".wh:l.ch was from the fir st the

28Dotlcl. Parables of the Kingdom, p. 183.

29Infra, pe 29-30.
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distinetive and controlling factor of the Kerygma.3°
Thus Dodd belicves th at the author of the Fourth Gospel
has deleted those elements of the Kerygma vhich hint of the
Church's reconstruction of the ecrude eschatology of pre-
Synoptic tradition (intrusions of which, Dodd thinks, are
contained in the Synoptics).

The various key motifs of the Johannine Corpus ("Light,"
"Life," "Judgment®) Dodd deseribes as i1llustrations of
Fhilonic and Hermetic influences in the thought and theology
of John, In the Gospel and Epistles, even more fully than in
Paul, thinks Dodd, eschatology is sublimated into a distinect
kind of mysticism, supported by a philosophical orientation
of a distinctly Flatonic castes+

In the actual recording of the Gospel according to St.
John, Dodd contends that John applied a symbolical meaning
to the facts which he assimilated. He also exercised some
freedon, for in order to facilitate the expression of Jesus!
views, John, like many ancient writers, puts speeches into
the mouths of his characters which, Msince they bear not
only the staup of his own style but also the stamp of an en=-
vironment diff'erent from that in which the recorded events

took place, camnot be regarded as hisuorical.“3 %

30c. H. Dodd, The Ap aml Its Develop-
« He The Apostolic Praachiﬁ s Dev
ments (London: Hédder and Stoughton, )5 p. 155.

311b1d-, Pe 157
3zﬂodd. The Interpretation of the Fourth Gospel, p. Llik.
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Dodd finds no place in the Fourth Gospel for a general
and future resurrection. The whole concept of "resurrection®”
finds its realization and actualization in the rising of
Christ from the tomb. Judgment is that which takes place in
the continuing acon in which the Church carries out this
originally Christ-effected and Christ-instituted function.
The "this~worldly"” Judgment of which the Synoptic writers
write, has been inadequately and erroneously estimated by
the Church. There will be no "Second Coming" according to
Jodd, for this was "realized" in Christ's post-crueifixl on
coming (cr "return') to His disciples. "Eternal Life" is to
Dodd the union of the belisver with His Lord through the
Spirit in the new age (the endless, on-going eschaton),
but the answer to the meaning of temporal death is not dis-
cussed by Dodd. dne is led to believe that this is an area
commonly avcided by the "realized eschatologians.”

Rudolf K. Bultmann

A recent article in The Concordia Theological Monthly
opens with the following statement:

As is universally admitted, German scholars are in-

genious and versatile. DNot only are their minds

.fertile in the invention of new theories, but if no

new hypotheses can be found, the old ones are brought

g:g gf the closet, dusted, and supplied with novel
8l
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This latter phenomenon definitely is witnessed in the

rise of the de-mythologizing theory, which, ve are

told, is a chief topic of discussion among theglogians

in Germany and other parts of Europe just now.33

i TQe originator of the above theory, one of the most im-

Portant and influential voices in recent theology, is the
Harburg Frofessor, Rudolf Bultmann. The de-mythologizing
theory of Bultmann begins with the assumption that the mes=-
sage of the New Testament as we know it is cloaked with and

pPervaded by mythical elements which are actually only
"husks" in which the God-ordained and Christ-proclaimed truth

is contained. Bultmann believes that it is the task of the
exegete to strip off ("de-mythologize™) these alien frames

and forms (which served their communicative purpose in an
era long-since out of contact with our own),; and set before
@men of modern times the essential and unconditioned truths
of the lew Testament.

Bultmann is motivated by an acute concern over the ig-
norance and indifference of the 20th Century man with regard
to things Seriptural and religious. He considers the source
of this present-day situation to lie in the thought-frames
and language of the New Testament records The so-called
"mythical method"” of teaching divine truth had to be employed
in the days of early Christianity because it was the only one
that was effective in that unscientific age. Since it was

33V Arndt, "Entmytholo L)
Ve gisierung," Concordia Theological
Monthly, XXII, ﬁo. 3 (March, 1951), P: 186,
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written in and for a specific age, and in forms that had a
specific pertinence for the people of that age, the New
Testaient Kerygma as we have it today cannot be adequately
and meaningfully communicated to modern men. Thus, the
primary task of the New Testament theologian, according to
Bultmann, must be the recovery of the Gospel from the
language and thought-forms of the Jewlsh Apocalyptic and
Hellenistic Gnosticism in which it has lain imbedded since
its liverary inception. Modern man, brought up in the world-
View of science, cannot accept a mythologically-cast faith.
In order that he may not reject the Kerygma, it must be
"de-mythologized."

Bultmann has made a radical and thorough-going attempt
to justify the existential view of the eschatology of Jesus
as it appeared in Jesus and the M.M’ In his Theology of
the ligw le_gt_;a_:_ng_n_g” he takes the view that Jesus did not
regard Himself as the Messiah, but did proclaim that the Son
of Man (who would be another person), would come soon. In
reply to the question to what source the original belief in
Jesus as iessiah could be traced, Bultmann refers us to the
early Christian witness in the Hellenistic world, where the

belief in Christ's resurrection can be "proved"

3bpudols Bultmann, Jesus and the Word, translated by L.
Pettibone and E. Huntress (New York, Londont C. Scribner's
SOIIB’ 193‘&)’ Pe 114,

3 5Rudolf Bultmann, Theology of the New Testament, trans-
}-ggisl b;zr Kexidrd.ck Grobel (New York: ~Charles Scribner's Sons,
» VOliSe.
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(I Corinthians 15). Actually, however, the resuwrrection

as an historical fact never happened.36 Vhat we have in the
account in I Corinthians is merely the expression of a faith
articulated through a mythological medium. Since Bultmann
does not regard the preaching of Jesus, nor God's action on
Good Friday ani Easter as the basis of the Christian message,
and since, on the other hand, the complete Kerygma can be

found in the Pauline Bpistles, he is obliged to introduce a

new, unknown factor-/ as the source of this Kerygna. There= *
by, Bultmann re-inforces his position that any teleological
factars in the message of the Kingdom are to be denied.
"Bultmann definitely expresses the opinion that we can know
almost nothing concerning the life and personality of Jesus
becausc the documents are so fragmentary and often legendary."3 8
In the final analysis, according to Bult®Mann, all we can bare-
ly perceive about Jesus is that He radically increased the
severity of CGod's demands, that He insisted on decision,
proclaimed the God who is likewise near and far, and died on

the cross. To us and for our day, the character of the Christ

of God, according to Dr. Bultmann, is undemonstrable--Jesus

Himself is a great unknown.

363y a, pes 16.
o
‘7Infra, pe 28.

385, . Baillie, God in Christ (New York: Scribners,
1948), p. 22.
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Though a great distance separates John from the preaching
of Jesus, John is nevertheless familiar with the tradition
which is worked inte shape in the Synoptic Gospels. Exactly
who John was is unknown to us, contends Bultmann, but his
"Oriental Christianity,"” cast in the style of Semitic speech,
exhicited that basic dualism which characterizes Gnostic think-
ing. Written before the turn of the First Century, His
Gospel sprang from a background of Cnosticizing Judaism.39
Bultmann asserts that the events alluded to in the Gospel of
St. Johin which are popularly designated as eschatological
are totally realized, yet, he maintains, they are by no means
historical. S8ince the Scriptural record is wholly a humanly-
constructed record® and since the human approach to the
elucidation and articulation of things divine invariably finds
its avenue in the media of the unfamiliar, the extraordinary
and supra-mundane, a reinterpretation is now in order which
will minimize the cosmological and the idealogical in the
Gospel story and maximize the eschatological and existential
import of it. References to the last day in the eschatological
passages must therefore be eliminated, for John's eschatology
is wholly realized. Does John 3:5 say, "Unless a man be born
of water and the Spirite.. « ."? Then the two words "water and"

are clearly an interpolation made by an ecclesiastical editor.hl

939gg1toria1. Expository Times, LIVII, No. & (Jan., 1956),
PPe 97-98. e

bOprndt, ope cite, ps 190,
41Bultmann, Theology of the New Testament, I, 39.
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Does I John allude to a Parousia of Jesus, conceived of as a
future event? Again, these references must be attributed to
the same editor.*?

A de-mythologized, existential theology, says Bultmann,

has no need of Sacraments, and there are none in John, Does
John hint at a general resurrection? Martha's confession

(John 11:24) already expresses the mythologizing tendency at

work, which beclouds her vision of the true eschaton. The
resurrection as an historical fact, as she conceived of it,

never occurred, according to Bultmann (no one can prove iti),

for it is simply the mythological expression of something

which God did to the dj.t-:ciplt-:s-l"3

Bultmann's conception of Judgment is linked with the

proclamation of the Gospel in much the same sense as it is
found in the Gospel according to St. John. To save men, God
sends His Son: this coming of the Son is the eschatological
event, and His preaching (now perpetuated in His present-

day apostles, is a preachment of the impending judgment of the

vorld, the peculiarity of which is that "it binds the ac-

complishment of the judgment « « » or deliverance « + « to
LL

the person of Jesus." The coming of Jesus historically and

thbid- 3 Do 85-

ABWolfgang Schweltzer, "A Review of Bultmann's New Testa-
ment Theology," Evangelical. Review, II, No. 3 (Spring, 1950),
Pe 311,

thuItmann, Theology of the New Testament, I, 74.
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eschato logically awakens the opposition of men, who stumble
at the fact that Jesus of Hazareth is indeed "The Word Made
Flesh® (John 1:14), and in their response to the wrd of
Jesus, the judgment takes place-u

The Christian preaching of the one true God is for
Bultmann at the same time eschatological proclamation, and
the acceptance of faith in the moment of proclamation is to
Bultmann "the eschatological now." When men conceive of the
Present time~process as moving on toward an ultimate goal of
consummation their conceptions are mythologically framed.
But Bultmann holds that the Gospel of John emphasizes, for
instance, the "eschatological now" in the presence of Christ
and t: e acceptance of faith in the hearers of His Word. In
80 doing, Bultmann holds, it de-mythologizes that "mythologized™
eschato logy vhi ch speaks of the catastrophic world-terminus
characteristic of the m ssage of the outmoded apocalyptist.
At this point, too, hie says, we ought to follow the hint of
the New Testament: "the moment of the proclamation and
creation of faith in the hearers is the only 'eschaton' which

we have knowledge of , the 'eschatological now.""*6

45paitorial--"Notes of Recent Exposition," Expository
Times, LXVII, No. 4 (January, 1956), pp. 97-98.

46), Adam and Others, "The Faculty at Bethel on the 'De
mythologizing' Championed by Frofessor Dr. Bultmann," trans-
lated Wme Fo Arndt, Concordia Theological MHonthly, XXIV,
No. 11 (Novenber, 1953), pe 790.
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The power of such existential preactment of the New
Testament Lerygua has its roots, therefore, in the f{rame-
work in which the "eschatological congregation,” the faith-
ful comaunity of thoss who are begotten of the crucifixion
ard reswrrection of the Lord, live ard move ad have their
being. Their mission is also existentially grounded, and
the sword and staff of that mission is the "eschatological
now" which confronts men in the proclamation of the Word.
The message, however, must never become the message of the
community (a "re-mythologizing®™) but ever and always remain
true to a de-mythologized evangelical tradition.

The foregoing summaries in no way pretend to be ex-
haustive digests or analyses of the realized view of es-
chatology as it appears in the teachingzs of these individual
scholars. It is hoped, lmweve-r, their presentation has of-
fered some insight into the points of departurz from which
these various approaches to the exchatological problems of
the Johannine Corpus have been made. The occasional "areas
of vagueness," especially with regard to the Johamnine presenta-
tion of "Hternal Life"™ are apparent, and the consistent
elimination of any reference to a universal resurrection of
the dead leads one to assume that, due to the identification

of every reference of the resurrection of Christ with the
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"popular misconception of a gererel resurrection," the concept
of #eternal life" has been obscured.

The following portion of the thesis consists of an
exegetical study of Johannine references to the Last Things.
It proposes to show on the basis of opinions expressed by
recognized commentators®’ that the four Biblical doctrines
of Resurrecticn, Judgmernt, Farousia, and Eternal Life are
apocalyptically conceived, end that the language and thought
of John include also certain limiting bounds within which so=-

called "reclized" eschatology can with validity and integrity

be accommodated.

h7e, u. Dodd, The Interpretation of the Fourth Gospel;
E. C. Hoskyns, Tne'F'— ospel, edited by Francis Noeg Davey
(Second revised eultIon' P ynouth. Latimer Trend & Co., Ltde,
19h7 ; Be F'u Vesteott, Theﬁgggsg% Accordin to St. John, also
h istles of St. John (Gran ids, Mlchican: vma. Ba
crdmans Publishing To., 1881 and 1883, respectively) A.
Plusmer, "The Epistle of St. John," in Cambridze Bible for
Schools & colle >es (Cambridge: Cambridge Unlversity ress,
18é83); c. ¥. arrett, The Gospel Accordirg to St. John
(London. Se.P.C.K. Press, .




CHAPTER III

COMPARATIVE STUDIES IN THE
JOHANKINE TREATMENT OF ESCHATOLOGICAL THEMES

The General Resurrection

1. John 5:21 &7 JRe & #xMp .Eadc'e.u Vods veka@ods

ki FwSRS 2l ociMos wl © Uids ods Adac LMol

For as the Father raises the dead and giveszthem life,
so also the Son gives life to whom he will.,

Dodd rightly observes here that the dominant theme of
5:21 is carried by the words 5 sids ofe Fx¥ec gwomSeal 2
At the same time he links this function of giving life or
"vitalizing,” as he terms it, to that of judgment. Christ,

as Son of God, has both authority and power to exercise these

divine functions. Dodd holds that the work of 5«;017?-:'7643
necessarily entails the authority to judge (cf. 3:17-21), be=-

cause the giving of life or withholding of it, depending upon

the positive or negative response of the hearer to the work

lPassages quoted in the Greek are henceforth from E.
Nestle, Novum Testamentum Graece, reworked by Erwin Nestle
(19th edition; Stuttgart: Priviligierte Wlirttemburgische
Bibelanstalt, 1953.

2Translat:l.ons. where they apgear”are henceforth from
The Holy Bible, Revised Standard Version (New York: Thos.

Nelson & Sons, 1948).

3Cc. H., Dodd, The Interpretation of the Fourth Gospel
(Cambridge: Camﬁridge University Press, 1953), Ps 318.




