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CHAPTER I
INTRODUCTIION

Rot all of the titles of Jesus used in the New Testa-
ment are relnted to the Servant Songs. It ia the purvose of
thls paper to ezaminz those titles of Jessus used in the New
Testament which have been influenced by the Servant Scngs in
order to determine the extent and significance of that in-
fluence,

“uch 2 atudy aovpears to assume that the Servant Songs
can be ieolated from thelr contexts and studled as a separate
body of llterature. This is not necessarily a valid assump-
tlon. It was Dunm who first isolated the Servent Songs from
thelr contextsz snd treated them as a2 distinct literary unit.
fle found four Posms: L2:1-k; 49:1-6; 50:4-9; and 52:13-
53:12,1 He claimed thet their suthor lived a century later
than the author of Deutero-Igaiah snd that an editor inserted
thesm inte thelr present contexts.?® He held that the Servant
Was an anonymous, leprous Rabbl.? This was a radical de-
narture from the traditionsl intervpretation which had been

nonular since the time of the lew Teatament and from the

1.
Christopher North, The ggzgﬁi
Igaiah (Loudon: Oxrora'University Pre-s, 1948), p. 127.
2Ibid., ». 156.
31pad., o. 149.
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collective interpretation which prevaliled among scholars of
the Nineteenth Century.

Until the end of the Eighteenth Century the Isaian
authorship of these chapters (40D-68) was taken for granted.
The Bervent was considered a Hessianic figure prophetic of
Jegus.t Durlng the Ninetesenth Century, scholars questionesd
The unity of the Book of Isalah snd the Hessianic intervret-
ation of the Zervant of Yashweh. They were convinced by the
arguaents of literary critlcism that chenters forty to
8lxty-aix originated during the period of the Babylonien
Captivity. Their author they called "Deutsro-Isaiah," the
Prophet of the Exile. It was during this time that the col-
lective interpretation of the Servant figure gained in pop-
ularity.? Duhm's comnentery, Das Buch Jessla uebsrsetzt und

deert, oublished in 1892, challenged the unity even of
Deuterc-Isainh® ana oroposed an individual interpretation of
the Servant figure, Since that time, scholars have been
divided on the questions of authorship and 1nterpretation.7

Hor 13 there unanimous agreement on the number and

¥ibia., pp. 23-27.
5;_-D_j£. » ’,O_'D. 28-‘!‘6.

6For the eventual results of the principles of literary
criticlam as they were appllied to Issish and then to Deutero=-
isalah, ef, Charles Cutler Torrey, "The Eclipse of & Great
Prophet," in The Segond Isaiah (¥dinburgh: T. & T. Clark,
001928). Ph. 3-19. "

?Hﬁﬂh, 22. m-’ ppl u7-116l
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length of the Poems. Duhm dld not include Isaish 61:1-3
aitong the Servant Jongs because he held that this passage
vaa a part of Irito-Isainh, a2 work of Palestinian origin
wrltten after the return from the exlle. Otto Procksch in-
cludes 1t. FIe cites Hengstenberg, Dellitzsch, and (annon as
other 01d Testament scholars who also include it.B Charles
C. Torrey also includes Isalah 61:1-3 amons the Servant
Zongs, 2

The disagreement on the length of individual Servant
Songs involves primarily Isalesh 42:5-9; 49:7; and 50:10,11.
A thoroush analysls of the validlty of terminating the Ser-
vaut dongs at any particular verse is not within the scope
of thls naver. However, 1t is in place to 1llustrate the
disagreement which exists among interpreters of the Servant
songa. Lindblom enunerates the wide variety of intseroreta-
tions which have been applied to Isaizh 42:5-9.10 Duhn
claimed that verses five to seven were added by the editor
who inserted the Songes into Deutero-Isaimh. BStaerk regarded
the five verses as an addltion which relates to Israel what
had been sald concerning the Servant in the first four verses.

Gressmann, Volz, and Sentzen regarded the passage zs znother

8otto Procksch, Theologle des Alten Testaments (Gueters-
loch: ¢, Bertelsmann Verlag, ¢.1950), pn. 283-4.

9Torrey, on. git., pPp. 452-3.

103, 1.indblom, The Servant Songs in Deutero-Isslsh
(Lund: €. W, X. Gleerup, 1951), pp. 19=20.
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indevendsnt poem. Horth called the passage a "Secondary
Servant Poem. " He attached this term to passages which were
not originally written 28 Servant Sonzgs but which were al-
tered by = later hand to =oply to the Servant. Kissane,
Hertl, and 2udde treat the passage as closely related to
the previous one. 0Ouhl cites verses one to nine as the
Firet Servant Song. J. Flscher terminates the First Song at
verse ssven. Lindblom hiuself describes the two passages as
related sections with characteristic differsnces.

These four questions, then, have receilved a variety of
anawera: Uho 1s the Zervant? VYho wrote the passages which
are called “"Servant 2onge?" Hov many Servant Songs are
there? "hat verses do they include?

It is not the purpose of this naper to find an answer
tc these gueations. A final answer is impoassible. But re-
gardlegs of whomr the author may haeve meant by the Servant
and regavdlesa of whom commentatora have decided the Servant
might be, it ia the attitude of the Hew Testament that Jesus
is the 3ervant of ¥ahweh, and it is on this basls that this
paper will proceed.

This naver willl nroceed on the assumptlion that Iselah
dld write the Servant Songs. Even 1f Isalah were not the
author, this would not alter the thesls of thls lnvestiga-
tlon. An answer to the question of origin does not answer
the question of value. And 1t 1s the influence of the Ser-

vant Songas regeardless of who wrote thes which is the subject




of thils papar,

Althouzh 4% Az not possible to determine precisely the
humber or length of the Servant Songs, it is neceasary for
purely oractical ressons %o block off the passages which
wlll be the basis for thils Anvestigation. These passages
will be the same as those selected by Duhm in 1892 plus
Isalah 61:1-3.

This selection does not vretend to be the only possible
one. It doee not even mean to imply that it is possible to
remove the Servant Songs from their contexts and to treat
them as a literary unit. Hather the selectlon is made be-
cause some agreement 1s necessary on the meaning of the term
“Servant Zongs" and beoause these paseages provide an ex-
cellent core of nmaterials which one can study in order %o
examine the salient features of the Servant's life and work.

These "sallent festures” will be briefly noted and dis-
cussed in the second chapter of this paper. The investiga-
tion will then turn to an examination of those titles of
Jesus used in the New Testament which are based to a greater
or lesser degree on the Jervant Songs as they have been de=-
fined. The titles which will be discussed are the followlng:
the Lamb of Cod, the Chosen One, the Ransom for HMany, the
Righteous One, and the Servant of Yshweh. The sequence is
pPrimarily chronological. The titles are discussed 1n the
avoroximate order in which they anpeared historically. John
the Bap»tist first used the title “Lamb of Jod" as a title
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for Jesus., The "Chosen One" is appropriately discussed in
connection with Jesus' baptism. The "Ransom Saying" appeared
during Jesus' minletry. "The Righteous One” and "The Ser-
vant' firat appeared as a titls for Jesus in the Book of
Acts. I% is in thils ssquence that the titles will be dis-
cussed. This examination will be followed by a concluding
sunmary,

Primarily, four kinds of sources were consulted in this
investigation: word books, commentaries, thsologlies of the
01ld and Hew Testaunesnts, and works which discusg the person
and work of Chriat. Hspeeizlly the Theologisches Xoerterbuch
zun RNeuen Tostament, =dited by Gerhard Kittel, was used ex-
tensively. |

The %itles of Jesus differ in the degree to which they
are influsnced by the Servant Songs. The title, "Lamb of
God," 13 based on other slements of 0ld Testament life and
worshlp in addition to Isaimsh 53:7. The title "Chosen One"
1z closely related to the title "Servant of Yahweh" in the
0ld Testament and the title "Beloved One® in the liew Testa-

ment. The “Ranmsom Sayilng' is signifilcantly related to the

ZJervant Songse. Thae title "Righteous One" 1s a verbal paral-
lel to Isainh 53:11., The title “Servant” is a direct appli-
catlon to Jesus of the Servant figure of Isalah., These ldeas

will b= discussed in detall in the subsequent chapteras.




CHAPTSR II
A SURVEY OF THE SHRVANT 30HGS

Isaiah L2:1<4., "The true Servant of Yahweh and Hig
Saving Task for Israel -and the Gentiles."!
dehold my servant, whom I uphold,
iy chozen, in whom my soul dellghts;z
I have put ny spirit upon him,
_ he will bring forth Justice to the nations.
He will not cry or 1ift up his voice,
or make it heard in the street;
& brulsed reed he will not break,
and a dimly burning wick he will not quench;
he will faithfully bring forth Justics.
He will not fall or be discouraged
t11ll he has established justice in the earth;
and the cosestlands walt for hlis law,.
Verse one describes the relationship between Yahweh and
His Servent end the equipment of the Servant of Yahweh. Yah-
weh Himself introduces Hig Servant as His Servant, 73__.? 4
and as Hiz Chosen, | T1-l. As Yshweh's Servant, he has
His suvport and epproval. HNoreover, Yshweh haz =ndowed him
with His Soirit as his equipment for hls task: bringing
forth justice, BN DW1), to the nations. Tnis gift of God's
Spirit is associated with the Messianic prophecy of Isalzh

11:1 ff,

lihe title is from August Plsper, Jes II (41lwaukse,
tls.: HNorthwestern Publishing House, 1919?. p. 116.

21he teptuegint reads "Jacob, my servant" and "Israel,
ny chosen.” It is an interpretative translation based on
pagsages like 41:8; 44:1l; and 4534,
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There shall come forth a sghoot from the stump of Jesse,

anid o brench shall grow cut of hls rcotis.

And the Spirdt of the Lord shall rest upon hin,

the spirit of wisdom and understending,
the apirit of counsel and might,
the aplrit of knowledge and the Tfear of the Lord,

And hle dellght shsll be in the fear of the Lord.

Verse two brings out the contrast between the Cervant
of ¥ahweh and less profiiable servants in regard tc method.
According to August Pieper the contrast 1s between the Zer-
vant of ¥ahweh snd Cyrus.3 Uelitzsch regards the passage
28 & contrast between the Servant of ¥Yahweh and false pro-
phete.”

Verse three describes the pastorel cere of the Servant.
He i8 & true “5gelaqrger,"5 vho i1s deeply concerned that the
bent reed shrll not be broken and that the flickering wick
should nct die out. Verse three repeats the mission of the
Servant stated a% the end of verse one: "He will faithfully
bring forth Jjustice. !

Yerase four assures the Servant of success. Just as the
Servant will not break the brulsed reed or quench the dimly

burning wick, so the Jervant Himself will not burn dimly

3Pieper, on. cit., p. 121.

4“& -y
Franz Delitzech, 3iblicsl Commentary on the 2
Qf lgaish, tranalated'frcm the third edition of the German

by James Denney (New York: Funk & YWagnalls Company, n.d.),
i1, 119.

50tto »rockech, Theologle Des A Testamentg (Gueters-
loh: ¢. Bertelsmann Verlag, c¢.1950}), p. 285.
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(TI?:_:)) or be brulsed (";'l).é Again in verse four his
nlsslon is described in terms of establishing Justice.

Dellvzsch »refers to make the last line of thes verse
an indevendent clause as do the Septuagint and Hatthew
12:21,7

According to Isalsh £2:1-4, then, the Servant of ¥ahweh
hes n definite milssion to accomolish. He is to bring forth
and establish Justice (vv. 1, 3, &). The object of hias mis-
elen 1s univergal. It includes the nations (v. 1) and the
earth (v. &), JFor his %task he has the supvort and approval
of ¥ahweh, and Yahweh's spirit rests uoon him (v. 1). His
nethod will not be a violent cne (vv. 2, 3), but it will be
effective (v. %),

It 1s 4ifficult to determine whether the Servant of
Yahweh as he 1s described in this passage is a prophetic

figure or a kingly figure.® Ordinarily it was the function

6torre,,r ohjects to this interpretation in spite of' the
testinony of thn Greek and Syriesc versions. He claims that
the words and 3] do not mean the same thing
in this verse *{'.h t they do 1n the preceding verse. He sug-
gests "chide, rebuke," and "ovpress, deal harshly." Charies
Cutler sorrey, The -}egog Igalah (Edinburgh: T. & T. Clark,
1928), pp. 325- His suggested translation, however, is
not neoeaeary. 'Ihe pagsage mekes good asense 1T the words
are translated with the same basic meaning that they had in
the preceding verse,

7])9111::5::11, on., cit., ». 121.

8“01- 5 discussion of the problei of., Christopher HNorth,

Ihe Sufferin;: Servan E Deutero~1 (London: Oxford
University Press, 1948), pn. 139-42.
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of the King to edminieter Justice. %his would indicats
that the Servent 13 a kingly figur= in the first Servant
Song.
Isalah L9:1-4, "The Servant's Fidelity to his Hig-
sion, "2

Listen to me, 0 coastlands,
and hearken, you ncoples from afar.
The Lord cslled me from the womb,
from the body of my mother he named my namne.
He wade my mouth like a sherp aword,
in the shadow of his hand he hid ne;
he made me like s polished arrow,
in his quiver he hid me away.
And he sald to me, "You are my servant,
Israsl, in whom I will be glorified.™
Sut I said, "I have labored in vain,
I have spent my atrength for nothing and vanity;
yet surely my right 1s with the Lord,
. and my recompense with my God."
And now the Lord says,
who formed me from the womb to be his ssrvant,
to bring Jrncob back o him,
and that Israel might be gathered to him,
for I am honored in the eyss of the Lord,
and 0y God has become my strengthe-
he says:
"It iz too 1light a thing that you should be my servant
%0 raise up the tribes of Jacod
ani to restore the preserved of Isracl;
I will give you as = lizht to the natlons,
that ny salvation may reach to the end of ths earth."

In the First Eervaﬂt Song Yahweh was the speaker. In
Isaish 49:1-6, the Second Song, the Servant speaks.
Verse one describes the oall of the Servant in such &

way that a collectlive internretation of the Servant Tizure

The 1itle 1s from Julius A. Bewer, The Book of ;!_s_‘a.m.
in the Tourth issue of Harper's Annotated Bible New
York: Harper & Brothers, ¢.1950), II, 33.




11
in this passage is unacceptable. Delltzsch illustrates the
varylng significance of the Servant figure by means of a
pyramid, 10
ihe lowest course 1s Isrsel as & whole; the niddle
section, that Ierael which ls so not only kard capf ,
but also xara rveluw; the top 1s the person of the
medlater of salvatlon, who rises cut of Israel. This
latter is (1) the centre in the circls of the kingdom
of nromlse--the second David; (2) the centre in the
cirecle of the veople of salvation--the trua Israsl;
(3) the centre in the circle of humanity--the second
Adam.
In verse 49:1 the Hervant figure 1s used in ite narrowest
compass. He ia the "heart of Israel' and the "impersonatiocn
of Isrzzel."ll The words "my wmother® ( ‘1:3;}' ) are too per-
sonal to sllow Tor a collective 1nterpretution.12
‘n verse two the Servant compares himself to weavons of
woar which ¥ahweh has forged and kept in resadiness until the
broper time. Procksch recaptures the drama of the momen$
in his paraphrage of the verse: “Lang hat er im Verborgenen
sesteckt wle dme Schwert in der Schelde, bedeckt von der Hand
des Herrn, oder der Pfeil im Koecher; aber nun ist dle Zeldt
gekommen, die Waffe zu fuehren, "13

These weapons of the Servant are the Yord of Yahweh

10p.1142ach, on. eif., o. 118.
lrvia., ». 221.

12Th15 conclugion of Delitzsch is shared by Fleper,
op. cit., p. 308.

135 cksoh, op. glt., p. 285.




12
which eane to the Servant (vv. 3, 5, 6). In verse three
Yahweh says, "You ere my servant, Israel, in whom I will be
glorified." This 1s ths miasion of the Servant as 1% 1is
deserlibed in the 3scond Servant Song. In the First Song the
Gervant ie deecribed as the Bringer of Justice. Here the
Servant 1s described es the Glorifier of Yahweh.

The word "Igrael" in this verss presents an exegetical
broblem. It 1s sunvorted by all the versionz, by the metric
structure of the Song,l* and by several parallel passages
(41:8; 43:10; A4b:1,2,21). Therefore it may not be deleted.l>
The Servant who is celled “"Israel" in verse three is said
tc have a mission to Israel in verse five. Therefors the
"Israel" of verse three is not synonymous with the "Israel”
of verse five. Pleper's solution is a good one. He trans-
lates the verse, “Mein Knecht bist du; Israel (bist du),
durch den nte."16

Verae four s=ts up A contrast between the Zervant's
veakness and His strength. As hes witnessed the poor response
to his mission he concluded that it was "nothing.' It was
'vanity. " BSut the strength of the Servant lay in his con-

fidence in ¥ohweh. The success of the Servant's mission is

luihe meter is 3=3. If "Israel" were removed the reg-
ularity of the nmster would be broken.

15T°rrey. £10. m-' P. 381'
16Pieper, on. ¢it., ». 310.
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ultimately Yahweh's concern. Therefore the success of his
misglon is assured.

Verse five is = parenthesis in the Song. But it ie an
lmportant narenthesis, for it describes the manner in which
the mission of the Servant will be effected. The Bervant
will glorlfy ¥ahweh by bringing Jacob baek to Him and by
gathering Israel to Him.

The translatlon of the Revised Standard Version, "that
Israel might be gathered to Him," 1s derived from the Qere,
i? ., in plece of N7 . Horth points out thet it would
make no Aifference in meaning if the N'? were retained, be-
cauge 1']1_3.‘_\' can plso mean "to sweep awey.'l? ¥With elther
translation i1t is the restoration of Israel that is the mis-

Slon of the Servant. This is the honor which has been be-

stowed upon the Servant, and for the execution of this mission

God has become his strength.

VYerse slx extends the mission of the Servant to include
not only the rastoration of Israel but also the evangellza-
ilon of the naticns. "I will give you as a light to the
nztlons, that my sslvation may reach to the end of the
earth, ¥18

The “restoration” of Israel is probably concelved of as

175orth, ov. git., p. 119.

18¢e. Isa. 42:6, "I have glven you as a covenant to the
people, ~ light to the nations."
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both a spiritual and e polltical r=storation. As North
says, "It 1s difficult to see how any proohet, especlally
in the conditions of the exlle, could conceive of a spir-
ltual restoration apart from the politlcal rehabilitation
of his nation."l? But the spiritual significance of the
Servant's missicn 1s by no means obscured or diminished.
Both the political restoration and the spirituzl restoration
of Israel would contribute to the glorification of ¥Yshweh,
and this 1s the basic purpoee of the Zervant's mission.
In this GCervant Song the Servant 1s 2 provhetic figure.
He 1s the instruuent of Yahweh (v. 2) ce2lled by ¥shweh from
hls mother's womb (v. 1) to restors Israel (v. 5) and to
evangelize the nations (v. 6). Lilke the prophets, when he
Judged the success of his mission by 1%s response he became
Aeenondent, but when he remembered Yahweh his confidence was
revived (v. &),
Iszleh 50:4-9., "The Servant's treasining, persecution,
and trust, "20
The Lerd God haes glven me
the tongue of those who are taught,
that I may know how to sustain with a word
him that is weary.
Morning by morning he wakens,
he wakens my ear
to hear as those who are taught.

The L.ord God has opened my ear,
and I was not rebelllous,

19%orth, op. oit., p. 146. .
205115 titls is suszgested by Bewsr, ov. gif., D. 37.
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I turned not backward,
I gave my oack to ths smiters,
and my cheeks to those who pulled out the beard.
nild net my face
from shame and spitting.

L

For the Lord (:0d4 helps me;
therefore I have not been confounded;
therefore I have eet my face like a flint,
and I know that I ghall not be put to shame;
he who vindicates me is near.
Yho wlll contend with me?
Let us stand un together.
Yhe i1s my adversary?
Let him coms near to me,

Behold, the Lord (tod helps ms;

_ ¥Who willl declare me guilty?

Sehold, all of them will wear out like a gsrment;

the moth will eat them up.

Verses four and five describe the training of the Ser-
vant. IIle tongus and hils sar are like the tongues and ears °
of those who are taught. And the instruction of Yahweh (v.
i) 1z met by » willing response on the part of the obedlsnt
servent of Yahweh (v. 5).

Yerse sgix describes the persscution of the Servant in
terins whilch ars simlilar to the descriptions of the trizl of
Jesus. This suffering which the Servant endured 1s a past
event. Not only wae his message poorly received (L9:4), but
the Zervant himself became the object of scorn and abuse.

But just as in the Second Servant Song the Servant
Placed his confidence in Cod, so slso in the Third Song the
Servant is sware of the nearness of Yahweh (v. 8) who will
surely help. All the Servant's persecutors will be eliminated.
They will wear out like a garment. The moth will eat them up.

Humiliatidn will be followed by glorificatlon.
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igsalah 52:13-53:12. "The Suffering, Peath, and Ex-

altation of the Servant. "2l

Behold, my servant shall prosper,
he ahall bz exalted and 1ifted up,
and shall be very high.

As mony as were astonished at him--
hles zpoearsnce was so marred, beyond human semblance,
and his feram beyond that of the sons of men--

€0 shell he startle many natlons;
kZings shall shut thelr mouths because of him;

for that which has not been told them they shall ses,
enid that which they have not heard they shall under-

gtand,

“ho has bellsved what we have heard?
And to whom has the arm of the Lord besn revealed?
For he grew up before him like a young plantg,
and 1ike & root out of dry ground;
he had no Tori or comeliness that we should look at him,
and no beauty that we should desirs hin.
Fe was desplsed and rejected by men;
a man of sorrows, and acqualnted with grief;
and ns one from whom men hide thelr faces
he was desplsed, znd we eeteemed him not.

Surely he has borne our griefs
ani carried our sorrows;
yet we esteemed him stricken,
emitten by God, and affllcted.
But he was wounded for our transgressions,
he was brulsed for our iniquities;
upon him was the chastisement that made us whole,
and with his stripes we are healed.
All we like sheep have gone astray;
w2 have turnedi every one to hls own way;
and the Lord has 1l21d on him
the iniqulty of us all.

e was oopresged, ani he was affllcted,
yet he opened not his zouth;

21718 title is suggested by North, ov. git., ». L2.
The Title, “The Suffering Servant,” would not be adequate.
The Fourth Servant Song describes also the Servant's glori-
ficaetion. ‘"Hicht das Lelden des Knecht selbst, sondern
selne Uebarwindung des Leldens und sein Erhoehung aus
dieser Frniedrigpung iat das Thema von Kap. 53." Pleper, go.

eit., »n. 392,
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like a lamb that ia led to the slaughter,
&nd llke a shesp that bafore 1ts shsarers 1s dumb,
_ 80 he opened not his mouth.
By omprassion and Judgment he was taken away;
and as for hls generation, who considered
that he was out off out of the land of the living,
stricken for the transgression of my people?
And they made his grave with the wicked
and with a2 rich man in his death,
althouzh he had done no violence,
and there was no deceit in his nouth.

Yet 1t was the will of the Lord to brulse him;
he has put him to grief;
wnen he makes himself an offering for sin,
he shall see his offsoring, he shall prolong his days;
the will of the Lord shsll prosper in his hand;
he shall sse the frult of the travall of his soul and
be aatisfled;
by his knowledge shall the righteous one, my servant,
nake many %o be accounted righteous;
and he shsll bear their iniquities.
Therefore I will divide him a portion with the great,
and he shall) divide the spoll with the strong;
because he poured out his soul to death,
and was numbered with the transgressors;
yYet he bore the 2in of many,
and made interceesion for the tranagressors.

Iselah 52:13-15. The first paragraph of the Fourth
Servant Zong etates the theme of the entire Song: the future
exaltation of the Surfering Servant. The first verse des-
oribes three stages in the exaltation of the Servant.?? The
thres verbs are T, NWJ, and 312 . Delitzach
describes them in terms of an ascending sequence., Ihs Ser-
vant will rise into view; he will 1ift himself still farther;
he will stand thers on high. Delitzsch aporoves of Stier's

interoretation which finds in the thres verbs an allusicn "o

22‘1‘-11-389 stupes are discussed by Delitzsch, on. gif., =.
272,
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the Hesurrsction, Ascension, and Seesion on the right hand
of God.>3
The next two versea contrast the reaction to the Ser-
vani's sufferiny and to the Servant's exaltation. His in-
human suffering causes many to be horrified and sstonished

at him. 2" Byt he will be exslted so that he will cause many

nations to lsap An surprise?5 and kings will be speechleas

because of him.

Igalah 53:1-3. The second paragraph describes the in-
human suffering of the fServant of ¥Yahweh. The renort con-
' cerning the Servant went unheeded. As he grew up he was |

greeted with contemnt. He was desplised and forsaken. Hain

and sickness were famlliar to him. HMen shunned him; people
degviced him; "We esteemed him not."

Isnrinh 53:4-6, But those who had shunned and d4eapised
him confesz their wrong. They find the cause of his suffer-
ing in their own sin and weakness. Thelr contrition is faith-
fully recantured in the Lutheran choral:

Vao 1st% dle Ursach' aller solcher Flagen?

Agh, meine Susenden haben dich geschlagen.

ich, ach Herr Jesu, hebde dies verschuldet,
“as du erduldstl

231pia. |

2byne R.S.V. translation is derived from the Sepe, 17 ,
which 1t chooses instead of N7. |

| 25%hs translation "cause to leap in surprise’ is based
on the meacing of the Arable root, 2




19
the Servant suffered vicariously as a substitute for those
who had gone astray. The Lord "made to 1ight on him"26 the
iniquity of us all.
Isaianh 53:7-9, The fourth paragrapn in the Fourth Ser-
vant Song desoribes the Passlon, the Death, and the Burial of

the Servant. Verse seven describes the Servant's oppres-

eion, hias patience, snd his innocence.?? He was silant
even in the face of oppression and affliction. Although
he was without spot or blemish, like a sascrificiesl lamb, he
endured suffering patiently. "He opened not his mouth."
Like o muzzled shesp, he made no sound.

In verse eight there are three possible interpretations
depending on how '[ﬂ is transleted. The H.5.V. translation
seems to take |1} in & ceusative sense. "By oppression and
Judgnent he was taken away." Opnpression snd Judgment are the
instrumental ceuses of his death.Z28 Secondly, ‘M inay mean
"without.” Then the passage would indicate that nc one
provided for the Servant a Jjust trial. Thirdly, if |1 1s
taken in a locative sense, the passage would mean that the

Servant was taken from custody to the grave. 29 11 three

’ 265n1s 15 the translation suggested by North, on. git.,
D. 43,

27P1eper, oo. ¢it., p. bO6.

287h1g 13 the interpretation preferred by Pieper, ob.
eit., p. 409. Uther pasenges in which % 1s causative are
fen. 9:11; 49:12; Job 4:9; 7:1lh; 14:9; 35:26; Fzek. 19:10.

29?!119 is the interpretation preferred by Horth, on.
git., pp. 124-5.




20
Poaslbllities glve good sense, and there is no evidence
from veage to Justify one Anterprstation to the exclusion
of the other two.

Verse nine describss the burial of the Eervant. ilere
too interpretationsz Aiffer. Somes interpret the passage to
mean that in his desth the Bervant suffers the fate of the
wicked and the rich, with the implicaticn that both ths
wlcked and the rich suffer an unfortunate end. Delitzsch
finds thie interpretation unsatisfactory ani even nrefers
Boile kKind of emendation to assuming that being rich is a
8in. Better than either alternative would be to take the
1 28 2n adversative. "They make his greve with the wicked,
but with a rich men in his death.” Delitzsch concludes his
argument by descrloing the parallel between verse nlne and
the burial of Jesus in the tomb of Joseph of Arimathaea.3C

Isalah 53:10-12. The last varagravh of the Fourth
servant Zong nlcks up the train of thought dropped at the
end of verse six and continues to describe the orlginal
cause and then the eventual result of the Servant's suffer-
ing. "It was the will of the Lord to brulse him; he has
oput him to grief." This is a close parallel to verse six:
"The Lord haas lald on him the iniquity of us all."

The R.8.V. translation of verse 10, "When he makes

himgelf an offering for sin,” follows the VYulgate. The

309911tzseh, on. cit., po. 291-&,
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Hebrew haa "When you make his soul an offering for sin."
it is vossible, however, that 'lUg:_l_ is the sudbjlect.
“Yhen his soul (i.e., he) will have brought a gullt offer-
1ng. ' The latter is probably the correct interpretation.

Implicit in the descrintion of the blessings which will
follow for the Zervant is a resurrection. This 1s true also
in verse twelve. Fis death will be followed Dy resurrection
and exaltation,

The language of substitution recurs in verses eleven
and twelve. "ile shall bear their iniquities.” "He bore the
gin of many." I% is a priestly function which the Servant
here undertakes. He offers himself as a victim for the sins
of others. And like & priest, he makes intercesslon for the
transgressors.

And throughout the last varagraph of the Fourth Servant
Song the exaltation of the Servant is a dominant theme. The
great will be his nortion and the strong he will dlvide as
his spoil. ! He will see hils offspring, he will prolony his
days, and the will of the Lord will prosper in his hand. Ile
will see the frult of the travall of his soul and be satis-

fieﬂ.o
Iseish 61:1-3. "The Servant's Proclamation of CGood

Tldings to the Afflicted.”

yor the justification of this interpretation cf.
Pievner, on. oit., pp. 419=-20.
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The Splrit of the Lord God is upon me,
bzoause the Lord has anointed me
%o bring good tidings to the afflicted;
he has sent me to bind up the broken-hearted,
to proclaim 1iberty to the captives,
end the opening of the prison to those who are hound.
to vroclaim the year of the Lord's favor,
and the day of vengeance of our God;
to comfort all who mourn;
to grant to those who nourn in Zion--
%o glve them a garland instead of ashes,
the 0ll of gladness instead of mourning,
the nmantle of pralse instead of a ralnt 8pirlt;
that they msy be ealled oaks of righteocusness,
the planting of the Lord, that he may be glorified.

The last of the Servant vassages included in this sur-
vey describes a prophetlc activity of the Servant of Yahweh.
e has been anointed and sent by Yahweh as a herald of good
%1dingas. His misslon 1s to the afflicted, to the broken-
hearted, to the captives, to those who are bound, and to
211 who mourn in Zion. Comfort, freedom, and healing are
the major emphases of his proclamation.

The paragraph begins and ends on a famlliar note. For
the execution of his mission, the Soirit of Yahweh rests
uoon him (22:1; 61:1). And the ultimate purpese of his mls=-
sion is the glorification of Yahweh (£9:3; 61:3).




CHAPTER IIIX
JESUS AS THE LAMB OF GOD
U Christ, Thou Lamb of God, that takest away

the sin of the world, have merey upon us!

O Chrlst, Thou Lamb of God, that taksst away
the sin of the world, have mercy upon us!

0 Christ, Thou Lamb of CGod, that taksst away
the 2in of the world, have mercy upon us!

The term "Lemb of God" i1s used as a title of Jesus al-
most exelusively in Johannlne literature. It ooccura in 5t.
John 1i29,36 and repeatedly in the Anocalypse. The only
othser naseages in the ilew Testament vhere the term “Lamb
1s applled to Jesus are Acts 8:32, 1 Corinthisns 5:7, and
1 Peter 1:19. The context in Acts is ths conversion of the
ithiopian Xunuch. He was reading from the prophecy of
Isaish the Song of the 3uffering Servant. The passage 1s
duoted in the text of Acts:

As a sheed led to the slaughter

or a lamb before its shearer is dumb,

80 he opens not his mouth.

In his huniliation Justice was denled him.

%ho can describe his generation?

For his 1ifs is taken up from the earth.

Yhen the sunuch asked, "'About whom, pray, does the prophet
say this, about himself or about some one else?' Then Phil-
ip oonened his mouth, and beginning with this serinture he
told him the good news of Jesus" (8:34,35). Paul calls

Jesus "ou* paschal lamb,® who "has been sacrificed" (1 Cor.
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5:i7). Peter compares the blood of Jesus with the blood of
& sacrificianl lemb (1 Pet. 1:18,19):
You know that you were ransomed from the futile ways
inherlted from your fathers, not with nerishable
things, such as sllver or gold, but with the precious
blood of Christ, like that of s lamb without blemish
cr spot.
ihe term "Lamb" when 1t is a title of Jesus, trans-
letes two Gresk words, § émves 2and ro épvfov'. The word
i/tv5§ 1s used only four times in the New Tesgstament., Two

of these sre Acts 8:32 and 1 Peter 1:19, cited above. The

other two eare John 1:2%9 and John 1:36.1

The two pseszges from the Gosnel sccording to 5t. John
(1:29,36) rocord the witnese of John the Baptism concerning
Jesus that He is the Lamb of God. The first oassage adds:
"“ho tekes away the sin of the world."

The word apviov 18 used more frequently than o"yavo's =
I% 18 used once in the Cospel according to St. John of Je-
gus'! followers (21:15): "Feed my lambs." Twenty-nine times
At aocpesrs in the Apocalypse of 5t. John. Twenty-elght of
these refur tc the exalted Christ. The remaining passage is
Revelation 13:11, where the Antichrist is described as a
beast which rose out of the sarth and which had two horns

like 2 laumb and which spoke like a dragon.

lpor a thorough discussion of the word "Lamb," of.

Joachim Jeremias, "Auvds," in %Wo L ttb:.rt
zum Neuen Testgment, edited by Ger Stutteans
Verlag von W, Kohlhammer. 1933), I, 342-ks5,
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ihe Lamb of the Apocalynse is a Lamb who once was slain
(5:6,9,12), who by His blood did ransom men for God (5:9),
and in whozse blood the righteous hLeve washed their robes
and made them white (7:14).
Yherefore are they before the throne of God,
and serve hlm day and night within his temnle;
end he who site upon the thirone will shelter them
with his presence.
They shall hunger no more, neither thirst any mores;
__ the gun shall not strike them, nor any scorching heat.
For the Lamb in the midst of the throne will be their
shevherd,
aend he will guide them to apringe of living water;
ond God willl wipe away every tear from their eyes
(7:15-17).
8y the blecod of thie Lamb the brethren have conquered the
eccuaer who zceuses them day and night before God (12:10,11).
The Lamb ztands on Mount Zion surrounded by the 144,000 who
haeve been redsemed from mankind as Tfirst frults for God and
the Lamb (14:1<5). %“hen the ten kings make war on the Lamb
he will conqguer them, "for he is Lord of lords and King of
kinge, ond those with him are called and chosen and faith-
ful" (17:12-14). From the wrath of the Lamb, when the great
doy of thelr wrath has come, kinge, great men, generals, the
rich, the strong, and every one, slave and free, will hide
themselves (6:12-17). But those who are written in the
Lamb's book of 1ife will enter the heavenly Jerusalem (21:
10,27).
In these contexts the Lamb 1s a Lamb who has experilenced
death so that the righteous might be redeemed. He is also a

Lamn®d who has been exalted and glorifi=d and is worthy of
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pralse. Both of these sasnects of the Lamb of the Apoca-
lypse are brought out in the openinyg verss of the "Dignus
est Agnus” (Rev. 5:12):

Worthy 1s the Lamb who was slain, to recelve powver

igg g;iﬁggng?d wlsdom and might and honor and glory

There is 2 basle conslderation which muat be kept in
mind ae one studies the use of the term "Lamb" as it 1s ap-
Dlied to Chrlst, first by John the Bantist and later by the
wrter of the Apocalynse. 'That is this, that if the date of
the writing of the Apocalypse is approximately 100 A.D.,
then betwe=n the preaching of John the Baptist and the
wrliting of the Avocalypse lie, first of all, seventy years,
and gecondly the crucifixion. The usage of the Anocalypse,
therefore, iz condltioned by the New Testament as well as
by the 014 Testament if not as a canon of literaturs at
least 23 2 historical fact. dJohn the Baptist had already
celled Jdesua the Lamb, and the Lamb had already been slain,
Furthermore the Lamb had been glorified in His death and by
Hils resurrecticn and ascension. It is possible, then, that
the Anocelynse may have attributed these svents to the Lamb
without sneseific reference to the 0ld Testament, but merely
58 8n gx pogt facto record of something which had alreedy
taken place. The phrase of John the Bavtist, on the other
hand appeared in sn altogether different historical context.
The public minlatry of Jesus lay in the future. It 1s par-
ticulariy for the twe statements of John the Baptist, then,
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that one should exvect to find some antecedent either in the
O0ld Testament or in the aprocryphal or pseudsepigraphlcal 1lit-
erature which apneared during the four hundred years prior
to the vreaching of John.

Moat commentators prefer to relate these passages in
the Gospal aceording to S5t. John to the Paschal Lamb.2 The
Old Testament references are Exodus 12 and Humbers 9:l-14.

There are several arguments from internal svidence
vwhich would suggest that the Paschal victim 1s the 014 Testa-
ment background to the title, "Lamb of God."

John the Haptist was the son of a Prieat. Therefors he
was acquainted with the cultus of the Jewlish peonle. Fur-
thermore, the event may have taken place near the time of
the Pamssover, and flocks of sheep or thelr way to Jerusalem
may have suggested the metaphor to him, 3

1Wo zrgumants for the identification of the title "Lamb®
with the FPaschal lamb are derived from the Gospei according
to St. John; howevsr, they are not convineing. John 19:36
is clited =g = reference to Exodus 12:46 or Numbers 9:12,

The passage from the Gospel reads: "These took place that

250 states Alfred WikenhauaerdizéggﬁféF%ﬁgﬁﬁggm,ggggh
gohanneg, in Das Neue Tegtament, e ‘ikenhauaer an
Rusz Reéansburg: Verlag Friedrich Pustet, c.1948), p. 53.

3Brooke Foss Yestoott, The Gospel Agcordinz %o 5t. John,
edited by A. Westcott and nublished posthumously in 1908,
reprinted in 1954 (Grand Rapids, Mich.: ¥William B. Eerd-
mans Publighing Co., 195%), I, 39.
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the scripture might be fulfilled, 'Mot a bone of him shall
be broken.'" Tfxodus 12:46 states, "You shall not breek a
bone of it.” Numbers 9:12 is a parallel., But C, H, Dodd
haa polnted out that the scrintural reference may Just as
well be Paalm 34:20, "He keeps all his benes; not one of
them ia broken." fThe second argumtent from the Gospel ac-
cording tc St. John is based on the time of Jesus' death.
It 1s argued that John timed the death of Jesus to occur
similtaneously with the slaughter of the Paschal victin.
Dodd rejecta the argument because John does not mention the
fact explicltly.s

It is posslibly significant that the Last Suvper of Je-
sus was = Paschal meal.® Jesus' directions for the prepara-
tions in the Upper Room came as the answer to Hig disciples'
duestion, "Where wlll you have us prepare for you to eat the
pasgover?" (iiatthew 26:17). In the Last Supper, then, there
ls an asgsociation of the Paschal feast with the forgiveness

of 51n=.7 Jeremnlas notes the fact that Jesus! Passion took

0. H. Doaa, The Interoretation of the Fourth Gosoel
(Cambridge: The University Press, 1953), D. 236.

5L1.M-' D. 234,

S¢r. Joachim Jeremies, The Sucharletloc lords of Jesus,
iranslated from the second CGerman edition by Arnold Ehr-
hardt (Oxford: Basil Blackwell, 1955), op. 1-60 for the many
indications that the Last Buvper was a Paschal meal.

7¢. XK. Barrett, The Agcordinz to 5%. John (Lon-
don: S.P.fi.K., 1955), p. 147,
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place on the occaaion of the Feast of the Passover.®

“ven before the Gospel according to 5t. John was writ-
ten, Paul had identified Jesus with the Faschal lamb (1 Cor.
5:7): “Christ, our paschal lamb, has been szcrificed.”

John Henry Bernard derives two arguments for the iden-
tification of the o’tpm'ov with the Passover Lamnb from the
usage of apviov in the Apocal';rpae. He points out that the
lamb in the Apoeslyvse is a victim (Rev. 5:6,9; 7:14).
Secondly, he atates,

The assocliation in Rev., 15:3 of the "Song of loses"

wilth the "Song of the Lamb" suggests that, as in 1 Pet.

1:19, the slain Lamb of the Apocalypnse is compared with

the Paschal lamb, rather then with the lamb of the

dally =.=..-1.cr:l.:t'3.ce.9

The nassage in 1 Peter compares the blood of Christ
wlith the blood of a lamb without blemish or spot. This was
the prerequisite of all sacrificial animals (Lev. 22:17-25).
The Greek word for "spotlsas" is &omidos . According to
Selwynl® i1t is the equivalent of Tédesov  in Exodus iz2:5,
“Your lamb shall be without blemish® ( TI"HR ). Selwyn

maintaine thot Peter avolded Yéherov here because he had

Sjonchin Jeremias, "'Amvés ," in Theolozisohes Hoerter-
buch zum ksuen Testament, 1, 342,

9J. H. Bernara, The Gospel According Lo St. John,
edited posthumously by A. H. McMiele, in The International

_(("_m Comunentary, edited by Briggs, Driver, and Plummer
liew York: Charles Scribner's Sons, ¢.1927), I, L&,

10%4wara . Selwyn, The First Joistle of Peter (Londan:.
Hacmillan & GO., Ltdl. 1952 » De 146.
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uged 1t in verse 13. Selwyn concludes, "The reference is to
the 'Paschal lamb,! which was connected par excellence with
lersel's redemotion; . « . "

1% is for these reasons, then, that the title “Lanb of
€od" 1s amsscclated with the Paschal lamb: John the Baptist
28 the son of a vriest was seauainted with the ritual of the
Pasgsover festival. !ie may have seen Tlocks of sheep on
their way to Jerusslem for the coming feast. John, the
evangelist, may have been thinking of the Passover lamb ss
he ecited the prophecy: "Not a bone of him shall be broken®
(19:36), ana when he apparently timed the death of Jesus
to coineclde with the slaughter of the Passover vietia. In
the Last Supper there is an assoclation of the Paschasl feast
with the forgiveness of sina. Paul (1 Cor. 5:7), and pos-
81bly Peter (1 Pet. 1:19), end possibly the Apocalypse
(5:6,2; 7:14) refer to the Paschal lamb.

There are, howsver, serious difficulties in the way of
citing the Paschal lamb as the 0ld Testament background to
the statemesnt of John the Beptist, "Behold, the Lamb of God,
who tnkes away the sin of the world!"

First of all, the Paschal victim was not necessarily
a lamb,1l “Your lamb shall be without blemish, a male a
Year old; you shall take it from the sheep or from the

117n1s objection is raised by A. Schlatter, Der Evan-

£alist Jthnngg (Stuttgart: Calwer Verelnsbuchhandlung,
1%9%0), p. &7,
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goats" (&x. 12:5). The Hebrew word 18 A& , which means
8lmnly a member t;!' a flock. It may be a sheep or a goat.
Secondly, when the Paschal victim wss a lamb, the
Septuszint does not use the word 5ytvéh which Johan %the

Bantiat used.la

There ls, however, one exception. The
lodex Alexandrinus hes «uvwv as a variant reading for
&pvav in Exodus 12:5. Thirdly, the Paschal lamb was not
strictly speaking a Lamb "of God." As Schlatter states,
“Auch wurden diese Tiere nicht in dem Sinn 'Gottes Laemmer,®
dasz ele dem menachlichen Gebrauch sentzogen waren; ihr
Fleisch kam nicht auf den Altar, sondern dlente zum fest-
lichen kahl. 13

Finally, the Paschal viectim dld not remove sin. 1% 1¢
was the vlietim of 2z cultic feast, not of-a nlzcular sacri-

filce. 7This is the most serious objection. dJohn the Baptist

describes Jesus a8 "fhe Lamb of God, who takes away the sin
of the world." In no way did the Paschal vioctim tske away
sin, either of the Israelites in Egypt at the time of the

Fxodus, or of those who partlecipated in the Passover festlval.

The blecod of the Paschal lamb was a token to Israel that God

would spare the children of Isrsel and ransom them from

123hig objection is ralsed by Dodd, on. git., p. 231.

137hie objection is ralsed by Schlatter, Der Evangelist
dohannes, v. 47.

145135 objection is raised by Barrett, on. cit., D.
146, and Yodd, gu. glt., D. 234.
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bondage (%x. 12:13). The bridge betwesn Jesus, the Laub of
God, and the Pagchel lamb lies in the verb Aurtpolo®ai. But
the redemotion of Fzodus 12 1s from bondage in Fgynt and
Trom the fate of the Ugyptians as the Lord smites their
firstborn. It is not a redemtion from sin.

Since this 1s true, that the Paschal lamb did not re-
move sin, the only tangible relationship between the Paschal
lamb and Jesue as the Lamb of CGod 18 a reletionshin of type
and antitype. As Bernard writes, the blcod of the Paschal
lamb 1ls tyolcal of the blood of Chriat. "'The Lamb of God,
that taketh away the sins of the world,' is the true
Paschel Lamb, of whom the Passover victims of the ppst had
been a tyne."l5 True, Jesus, like the Paschal victim, was
“without blemish.® The spotless lamb 1s a picture of the
gsinlese Christ. But even here the vocabulary does not cor-
respond., Poter uses the word fl/lw/uos « The Septuagint does
N0t use the word @uwmos of the Paschal victim.16

“ven in the Apocalypse, the idea that the blood of the
Lamb is 2 rangom whioch redeems men for God is an integral
vart of the concept, "Lamb of God." There 1s no expliecit or
tangible counterpart for this sepect of the Lamb of God in
the Paschal vietim,

In aplte of the okjsotions to the Paschal victim as the

15Bsrnard, ov. eit., p. 44,
16noda, oo. oit., 9. 231.




33

0ld Testament background to the title, "Lamb of God,” the
Tany arguments which relate Jesus with the Paschal lamb
8peak out strongly for its significance. It would be a
mistake o rule it out as unimwortant. However, the evi-
dence indicates that 1%t alone is no solution to the problem
of determining the Old Testament background to the title,
"Lamb of God." Therefore scholars like A. 3ch1atter,17 Vin-
cent Taylor,le and Brooke Fose Westcottl? have turned to
other poaslbilities as a sclution to the problem.

A slgnificant part of the sacrificlal observances of
the Israclites was the burnt offering, or holocauat ( :1?19
or 7°73).

How this 1e what you shall offer upon the altar: two
lanbas o year old day by day continuslly. One lamb you
shell offer in the morning, and the other lamb you shall
offer in the evening; and with the first lamb a tenth
meagure of fine flour mingled wlth =2 fourth of a hin of
beaten oil, and a fourth of a hin of wine for a liba-
tion. And the other lamb you shall offer in the svening,
and ghell offer with 1t a cerezl offering and its liba-
tlon, =25 in the morning, for a pleasing odor, an offer-
ing by fire to the Lord (Ex. 29:38-41).

Un the sabbath day two male lambs a year old without
blemish, and two tenths of an ephah of fine flour for
& ceresal offering, mixed with oil, and its drink of-
Tering: this is the burnt offering of every asabbath,
besides the continual burnt offering and its drink of-
fering (Num, 28:9,10).

17A. schlatter, Dile Q_gggm;_lle_ des Christug (Stuttgart:
Calwer Vereinabuchhandlung, 1921), ». 108.

18v1ncent Taylor, Jesus and His Saorifice (London:
Meemillan & Co,, Ltd.,.1937), pn. 226-7.

19Heatcott, op. eit., ». 39.
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OUn the first dey of each month, on each day of the seven
days of the Passover, at the feast of wesks, on the day of
the blowing of the trumpets, and on the day of atonement,
The number of lanbs was increased to seven. During the
Tirst seven days of the Feast of Tebernzcles fourteen lambs
were sncrilficed sach day; on the eighth day the number again
vas saven.zﬂ

Ags evldence favoring this internretation the fact
ghould again be noted that John the Baptiat was the son of a
priest, and therefore acquainted with the sacrificizl ob-
servances of the Jews.<t

Secondly, 1t was preoclgely stipulated that the victim
of the 31¢71Y should be a laub (Ex. 29:38-41).

Thirdly, the word ¥uves 1s used in the Septuagint for
the victim of the 51219 (e.g. in Ex. 29:38).

Fourthly, the lamb of the dally sacrifice was a "lamb
of God," i.g., = lamb provided by God. It 1s for this reason
that Schlatter includes the dally szcrifice in hia sunmary
of the Uld Testament background to the title "Lamb of Cod"
as 1t was used by John the Baptist: "Ein Gott gehoerendes
Lanm gab es im Kultus taegllich; denn das fuer den Altar

20uLamb, " A Dictionary of the Bible, edited by John
Davis (Fourtﬂ f:vised edition; Grand Raplds, ¥lch.: Baker
bHook House, c.1924), p. 440.

ali'festcott, op. eit., p. 39.
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bestimmte Lomm ist Gottea. "22

Finally, the attribute, &umwues , which ig applied to
the lamb to which Jesus is compsred in 1 Peter 1:19, is ap-
tlied alsc %o %he lambs of the dally sacrifics (®x. 29:38).

The Lacb of the 37:7:'9 uns in every case a lamb. It
is called Jumvés in the Septuagint. It was especially a
lamb of God, provided by Him and eacrificed wholly to Him,
The lamb was ayJ$MOS- The dailly sacrifice provides s gtrik-
ing 0ld Teatament picture for the words of John the Baptist,
"Behold the Lamb of Cod."

fiowever, it does not account for the clause, "Wiho tukes
avay the sin of the world." The 31?'\9 was not an ex-
pietory snerifice.23 The burnt offering slonas, then, does
nos provide the total picturs. It stands, together with the
Pagehal lamb, ns one of the possibllities fer the 0ld Testa-
ment background to the title, "Lamb of God." Moreover, it
contributeo something to an understanding of the titie as 1€
apdlisa to Jesua. But 1t cannot stand alone. To comolete
the plcturs one must find some basis for attributing to the
Lemb of Cod the power to take eway sin.

Therelfora, €. H. Doddl includes among the posslble 0ld

Testament interpretations of the title "Lamb of God" the Old

225cnlatier, Die Gesohichte des Christus, ». 108.

23Borrett, op. git., . 146, But of. Lav. 1ib where
the burnt offering 1s described as msking an atonement. And
conpare thie ritual of Lev. 6:11 with the ritual of the sin
offering.
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Teatamsnt ancrifice for sin.?* An ewe lamb was permitted as
asﬂoﬂwMg(nN?UWrwanmmmmliunwom
of the common people.
If any one of the common peovle sine unwittingly in
doing any one of the things which the Lord has com-
manded not to ba done, and is gullty, when the sin
which he has committed is made known to him he ghall
bring for hils offerlng a goat, a female without blemish,
for his sin which he hes committsd. . . . If he brings
& lamb as his offering for a sin offering, he shall
bring a female without blemish, and lay his hand uson
the head of {the sin offering, and kill it for a sin of-

fering in the place vhere they kill the burnt offer-
ing (Lev. £:27,28,32,33).

For certain kinde of gullt enumerated in Levitious 5:1-4, an
ewe lamb might be smerificed as a gullt offering ( TWXN ).
When o wman is guilty on any of these, hie shzll confess
the sin he has committed, and he shall bring his guilt
offering to the Lord for the sin which he has com-
mitted, a female from the floock, 2 lamb or a goat, for
2 sin offering; and the priest shall make atonement for
him for his sin (Lev. 5:5,6).
A mele lamb was secrificed as a gullt offering ( TIW X ) as
2 part of the cersmony for the cleansing of lepers (Lev. 1&:
12). A male lamb was sacrificed as a gullt offering (TIWYN )
Tor a Hazarite when the time of his separation had been com-
_ completed (Num., 6:13,14).
However, Dodd himaself raises objections to the sin of-
fering, or guilt offering, as the 0ld Testament background
to ths title “Lawb of God." He elaims first of all that

«iptiv  means "to remove sin® rather than "to bear sin,

21&“0!1"?. 25’. E_uo. pi 231.
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referring %o 1 Kinge 15:25 to support his opinion. Johannine
Usage of dﬁ'pcw bears this out (1 John 3:5). Secondly, he
Observes that the lamb was not the usual offering for sin.
Hebrews 10:1L4 suggests that the victim was usually a more
pretentious beast: "It is Ampossible that the blood of bulls
and goats should $aka awsy sins." Dodd therefore rejects the
Bacrifice for sin =zs the Old Testament background for the
title "Lamb of God."29 It is significant that none of the
other commentators mentioned breviously in this section make
any speclfic reference to the sacrifice for sin as =2 possible
antecedent to the statement by John the Baptist.

drooke Foss ’.:-eatcott,26 C. K. Barrett,z'? Jd eremias.28
J. il, Bernard,?? and Vincent Taylor3? surmount the difficulty
occasloned by ths referaence of John the Baptist to the power
of the Lamb %o remove sin by referring the passage to Isalah
53:7.

He was cppressed, and he was afflicted,

yet he ovened not his mouth;

like a lamb that 1z led to the slaughter,
and like a sheep that before its shearers is dumb,

25Ivada.

26’-‘eatcott, on. eit., p. 39.
27:-3arrett. on. oit., p. 147.

28)0achim Jeremlas, "Axvds ," in Theologischeg ng;:ﬁgg—
buch zum lNeuen 'Ife'-gtg,me,gi, etﬁtad'by Gerhard Xittel, I, 342,

29Bemard, ov. git., p. 44,

301’aylor, op. git., »n. 227.
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80 h2 opened not his mouth.

Jersmizh 11:19 is a close parallel to Isalah 53:7:
"Bu$ I was like a gentle lamb led to the slaughter.” Ons
point of compariscn between Jesus and the lamb of Isalesh
53, then, is the gentleness and meekness which i3 evident
in both. However, as Westcott is quick to point out.31 this
doea not exhaust the mesaning of the image. The lamb is a
lamb going to the slaughter (Isa. 53:7), and Jesus is the
Lamb who was slain and by whose blood did ransom men for
God (Rev. 5:9),

There are two objJections to citing Isaiah 53:7 as the
0ld Testamsnt background to the title "Lamb of CGod." First
of all, the Servant of ¥ahweh 1s not directly galled 2 lsmb
in thls passage. "“The Lamb" 1s not a title of the Zervant.
He 1s mersly compared to a lamb.32 Secondly, although it 1s
true that zoon after the Passion of Jesus Christians found
in Isaiah 53 the prophecy of Jesus'! death, and that when
John wrote the Apocalypse he was probably awere of this,33
when John the Bentist sald, "Behold, the Lamb of God!* he
Was epeaking %o people who may not have interpreted this
partlcular nngseage of Isalah 53 lMessianically. Yilllam

31‘--':-:31:(:01:1'., on. git., p. 39.

o 32519 objsction is reised by Wikenhauser, op. clt., V.

33Berna.rd, on. oit., p. L,
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Hanson haes obeerved that although the Tergums do interpret
this fervant Song lHessilanicelly, they ascribe the humilia-
tlon, suffering, and death of the Servant not to an indi-
vidual, but %o Israel.3h Thus they recognlze the Zervant
of ¥Yahweh ag the Hesslah, but they dilstort the plcoture of
the Servent Cong eso that 4t should conform to the Jewish
nationalistic ¥essianlc hope. FEven the dlescinles of Jesus
were unwllling that He should suffer (liark 8:32; 9:32).

in splte of these objections, however, there is a
Ereat rdeal to be gald for taking Isalah 53 as the influence
which moved John the Baptist to cell Jeaus "the Lamb of
God. "

A. Lehlotter states that both John the Baptist and
Jesus were acquainted with the passage in Isalzh where the

Servant suffers as a Lamb.J9 With a touch of scholarly

3%:1311am Manson, Jesus th Yeggiah (London: Hodder &
Stoughton, Ltd., 1943), pp. 16671 . H. Rowley is con-
vinced that the Suffering Servant is quite dlstinct from tae
Gon of Man and the Davidic Messlah in the 0ld Testament, and
that the ides of a suffering lesslah was a synthesis of Jesus
Himself. H. H., Rowley, "The Suffering Servant and the Da-
vidic Hessleh," in The Servant of the Lord snd other Essayvs
(Londen: Lutterworth Press, 1952), pp. 61-88. Jeremias is
amnong those who hold that the Suffering Servant was a HMea-
8lanic figure already in Pre-Christian Judalem, but that the
liesslanic internretation of portions of the Servant Songs
vere supreased as an anti-Christian polsmic. Cf. Jerenmias'

article, " TTuls Oco¥ »" in 2heo1og1gggg? Woerterbuch zum
liguen Testament, edited by Cerhard Kittel (Stuttgart: Ver-
lag von ¥, Kohlhammer, 195%), V, 685-98.

35sehlatter, Die Oeschichte des Christus, p. 108,




Lo
hunor he adds the footnote: "Der Taeufer hat nicht blosz
Jes. L0 und Jesus nicht bloaz Jes. 61 gelesen. dJoh. 1,23.
Luk. 4,18, "

That John the EBeptist wae acausinted with the whole of
the prophecy of Isaiah 1s indlcated by the Isalsn voocabulary
of his mesgage.36 The phrase "generation of vipera" sug-
geats Isaish 59:5,

They hatch adders' eggs,

they weave the splder'e web;

he whe eats thelr eggs dles,

and from one which is crushed & viner is hatched.
The vhrase "the axe 1s lald to the root of the tree" and the
ldea that the trees which did not beer good frult would be
"eut down and thrown into the fire" is reminiscent of several
pagsages Tromn Isalch (6:13; 9:18; 10:17,34; 47:14). The
symbol of fire es an agent of God's judgment is found in
Isalah 1:31 and A47:1%. The "threehing floor® and the "fan®
suggest Lssiah 21:10; 28:27; 40:24; and 41:15,16.

Furthermore, John the Baptist'as snswer to the question,
"Who are you?" is from the prophet Isalah, and asscuming that
the punctuation of the Revised Standard Version is correct,
John the Baptlst knew that 1t was from Isalah,

He said, *I am the volce of one crying in the wilder-

ness, 'Make stralght the way of the Lord,! as the pro-
phet Isalah said" (John 1:23).

36Goorge Adam Smith, The Book of Isaish, in the Ex-
Dogltor's Bible, edited by . Hobertson Nicoll (Toronto:
Willard Tract Devository and Bible Devot, 1890), II, 282-83.
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Jesus was also aware of the contents of Isaiah. Vhen
He chose Mis text for iils sermon at the synagogue in Haza-
reth (Lk. 2:17-19), ¥e apparently selected two separate
snssages z2e eulting His purpose, Igalah 61:1,2 and 58:6.

“orsover, Jesus assumed that John the Baptist was
acqualnted with the prooshecy of Isalah when He gave John's
dlsciples an answer for John's doubts (Lk. 7:22,23). The
ensver gathers materlal from Isalah 29:18,19; 35:5,6; and
61:1.

Thls common familiarity with the prophecy of Isalah
would malte John's exclamation appropriate and meaningful to
them both, even if its significance was not fully apparent
to the rest of John's contemporaries.

The eruclizl phrese '"who takes away the sin of the world®
nmay be dependent on two similar expressions in Isaiszh 53.
“He shall bear thelr iniguities" (53:11) and "He bore the
ein of many® (53:12). Admittedly, the verb is not the same.
And if C. H, Dodd is correct when he states that a«ip&tv
cannot mean “to bear,” but only “to remove, take away," then
the parallel cannot be pressed. In the passage which he
cites, 1 Kings 15:25, the meaning is clearly "to take away."
Ihnyer.37 however, lists "to raise up," "to take uvon cne'a

self and carry what has been ralsed," "to bear," and "to

37darenh Henry Thayer, A Greek-Inglish
Now Testanent (Chlosgo: American Book Gor s c.1889§, 5. 98,
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bear away what hss been raised," "carry off," as possible
meaninga of «tpeww ., The Hebrew squivalent, .\"gg , can
also mean either "to terke up, 1ift up,” or "to bear, to
cearry,* or "to take, to receive, to take hold of."38 This
double meaning of the word is evident also in the German
version of tha "Agnus Dei." Vhere the Latin has "quil %ollis
Decente mundi,"3? the German has "dsr du frasget dle Sucnder
Hel%." The German "gregen" does not mean "to take away, "
but rather "to bear, carry.“ho Alfred Yikenhauser states
that d{peiv  can mean "bear” as well as "take away," and
that it is in the former sense that we should understand it
here.*1 If this 1s true, and it seems as though it 1s at
lenst possible, then Isalsh 53 may be a parallel to the ex-
pression of John the Baptist: © &lpwv Tnv &mapriav Yol
Kewmou . Even if wipewv does not mean "to bear,” 1t is
nevertheless true that the Servant 1s one who takes away sin

by bearing 1t.u2

38Gesenive, Habpew and Chaldee Lexicon fo the 014
Zestament ierinturss, translated from the German by Samuel
Iregelles (Grand Repids, Mich.: ¥illlam B. Eerdmans Pub-

lishing Co., 1950), »p. 567-6.

h?gg'fhe nlural 1s from 1 John 3:5. Sernard, on. cit.,
p. 47.

l"OH ] = -,
lcath's Hew German and English Dictionary, edited by
farl Brusl (Chieago: ©P. C. Heath and Co., ¢.1939), ». 600,

""1'-.-:‘1kenha.uaer, on. eit., p. 53.
42/ setoott, op. gif., . 40.
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The passage from 1 Peter (1:19) may also be dependent
on Isalah 53. Igeinh 53:6-12 clearly underlies 1 Peter
2i21-25. And the expreasion, "not with sllver or gold,"
may refer to Isaizh 52:3. "For thus sayz the Lord: 'You
were sold for nothing, and you shall be redeemed without
money'" (ob uera dpyupiov AevpwBieeo6c In the Septuagint).”3

The evangeliast, John, applies Isalah 53:1 to the min-
latry of Jesus in 12:38. "It was that the word spoken by
the prophet Isalah might be fulfilled: ‘Lord, who has
believed our revort, and to whom has the arm of the Lord
been revealed? !

The Tact that the passage in Acts 8:32,33 cites pre-
clsely this verse, ILsaliash 53:7, aa one of the verses which
the eunuch was reading 1s further evidence supporting the
oninien that Izaiah 53 1s the 0ld Testament background %o
the title, "Lamb of CGod."

Finally, hoth Matthew (8:17) and Luke (22:37) quote
Isalah 53 as prophecies concerning Jesus.

“ince the suffering Lamb of the Apocalypse and the Lamb
who takes awey the sin of the world (Jn. 1:29,36) are ac-
counted for on the basls of Isalah 53, since both John the
Bavtist and Jesus were acquainted with the proohecles of
Isaleh, and since elsewhere in the New Testament the Servant

Song of Isainh 53 end in particular verse seven of Isalzh 53

¥3v0ad, on. ¢lt., p. 231.
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are apnlled to Jasus, the passage 1z highly suitable for
explaining the 01d Testement background to the title "Lamb
of Gog,*

Cs Jd. 2nll associates John 1:29 with Isslah 53 by the
claln thet the Aramaic of the Hebrew .ﬂ?lg s "lamb,"
¥ould he N "'?@ s Which can mean in addition to "lamb,"
eliher "child," or "boy," or “servant.” He chooses the
meaning of "gervent," cites John 1:34 as a better translstion
of the same Aramaic phrase, snd identifies 1t with the irals
of Ieeizh 42:1 and 52:13 and of Acte 3:13 and L4:27.%% 1In
additlon to being an unncessary device for rslating the pas-
sage in John with Isalah 53, there are some strong objec-
tlons. Although N7 can mean gervent, the usual Ara-
maic word is N 13.&._'1 from '1:!.12 A5 Furthermore, theres is
no evldence of an Aramsilc original for the present Greek
text of John.t6 Ball's conjecture involves the assumntion
that there was an oral tredition in Aramaic origineting from
the preaching of John the Bs.ptiat."? The word -'yuv-'s , fur-
thermore, never translates .ﬂ?lg in the Septuagint, and

ihere ars no examples of .\‘:‘TL_S for '1.'.3? JH8  since 1%

I

‘Bernard, ovn. git., pD. L5-6.
lg
b

Barrett, op. elt., p. 147.
Srp1a.

%7podd, op. gif., p. 235.
“8rpaa,
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12 unnccessary and without support, it is dispensable.
2ince Ispish 53:7 1s itself not a definite sllusion to
any particular lamb in the 014 Tseptament cultus, the "scape-
goet" described in Leviticus may be included as part of the
0ld Teatament background to the title "Lamb of God." True,
the gcapegoat 18 a #oat and not a lamb, but the emvhasis in
Isalah 53:7 and in the New Testament is not on the lamb as
o lamb, but on the lamb as & sacrificlal animal. Leviticus
16:20-22 describes the atoning effect of the ceremony sur-
roeunding the diswissal of the scapegoat:
And when he has made an end of atoning for tha holy
blace and the tent of meeting and the altar, he shall
oresent the live goat; and Aaron shall lay both his
hande upon the head of the live goat, =2nd confess over
hin all the inlquities of the people of Israel, and =211
thelr transgressions, all their sins; and he shall put
them upon the head of the goat, and send him away into
the wildernegs by the hand of a man who is in readi-
nesa. The goat shall bhear all their iniquities upon

him te & solitary land; and he ghall let the goat go
in the willderness.

The poin% of contact between this passage and Isalsh 53:7

18 the Febrew word NWJ, "to bear." Here the Septuagint
translates NRWJ with leu@dvev , but 1t often uses aipuv .
“he latter i1e the word used in John 1:29.

Une final conjecture remains concerning the 0ld Testa-
went background to the title, “Lanb of God." C. F. Dodd, be-
cause each of the suggestions previously cited are vulner-
able on ons or more counts, ani because he is convinced that
one should find some basls for accounting for the lieaslanle

significance of the title, relatea the title to the concept
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of the Mesglianic Xing by way of the pseudepigraphlcal writ-
ings prior tc John the Baptist.l9

The specific reference is in the Book of Enoch, chapters
eighty-nine and ninety. In this section Israel is 2 flock
whose leaders are sheep or rams, In chanter 89:46 David is
the leader. The Oreek title 18 apywv el Wyodueves ridv
wpoBdruwv .30 In Fnoch 90:6-19, the context is a vision of
ravens attacking a flock of shesp and lambs. "And I saw
%11l a great sword was gilven to the sheep, and the sheen pro-
ceeded ageinst all the besets of the field to alay them, and
21l thez beasts and the Dirds of the heaven fled before thelr
face, 51

Another pseudeplgraphicel passage of significance in
thiz connection le from the Tegtament of the Twelve Patri-
archg, Joseph 19:8. C. F. Dodd quotes the Armenian version
in '“nglish translation, "There came forth a lamb (&uvés ),
end on its left all the beasts and all the reptlles attacked,
and the lamb overceme them and destroyed them." The Greek
and Slavonic texts have Christian interpoletions, including

"the lamb of God who takes away the sin of the world."52

“9Ibia., vp. 231-36, pessim.
5% vid., . 232,
511 H. Charlea "The Book of Enoch," in Anoorypha snd

Pseudeniaranh 01d Teostament, edited by R. H. Charles
(Cxford: Llarendon Prels, 1913), II. 257-58.

5%poda, om. glf., ». 232.
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Dodd claims that the section of the Book of EZnoch cited
above was interpreted Hessianically, so that the title
"Lamb* was a title of the Messiah. He cites Andrew's re-
action %o the praaching of John, "We have found the lMesas-
sleh® (Jn. 1:41), as evidence that John's statement had a
Hesslianiec significance for those wno hesard 1t.53

Uodd reveats his opinion that «ipew means "to remove
8in, " concluies on the basis of paeudepléraphioa.l literature
thet this was the function of the iesslah in Jewish thinking
(Yestament of Levi 18:9, Pealm of Solomon 17:29, and Apo-
calypse of Saruch 73:1-4), and cites passages from the Hew
Teatament Yo show that primitive Christian Messlanism re-
tained this element (Acts 5:31; 3:26; Mt. 1:21).5%

Dogm then states hlis conclusion as follows:

I conclude that the expression ¢ duves ves Ocod , in

ite first intention; is nroha.bly a measian:lc title,

virtually equivelent to 6 BueiAsés rov ‘lopaqA , tsken

over by the evangelist from a tradition whlch s2lsoc un-

derlies the Apccalypse of John,55

He deseribes the dfwov of the Apocalyopse as a fusion
of the lamb of sacrifice with the leader of the flock of
Znoch 82 and 90.56

Dodd admite thaet the fact that the word for "lamb" in

331paa., po. 232, 236.
1vad., p. 237.
55Ivid., p. 238.

561134, , ». 271
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the Apocelypae 1a apviov snd not auvés argues against his
conjecture. He doss not mention that 1% has been questioned
whether thls gection of the Sook of Enoch was written early
enough for it to have influenced vre-Christian Messianie
thinking.57 The genuineness of the passsge from the Testa-
ment of the Twelve Patriarchs 1s also doubtful. Taken
alone, either passage, Af 1t was es influentizl as Dodd
celaims, would account for the victorious Lamb of the Apoca-
lynae; however, it would not acocount for the sacrificisl,
Vicarious suffering of the Lamb as well as weuld Isalsh 53.
Dodd himaelf does not exclude the other elements from the
picturs, but he does relegate them to a subsidiary and sup-
plementary role with the Messlanic Xing idea predcminating.58

It is apperent that no one reference 1s a satisfactory
solutlon to the problsm of determining the origin and back-
ground to the titles "Lamb of Cod" as it was used by John the
Beptlst and in the Avocalypse. Most scholars suggest a com-
bination of influences. A. Schlatter pronoses = combination
of the dally sacrifice and Isalah 53.59 Joachim Jeremias

suggests the Paschal lamb and Isaich 53.60 Westoott combines

S?Manaon, on. eit., pp. 119-20.

580080, gn. @it Ps-238.
5%3ch1latter, Die Geschichte des Christus, p. 108.

600schin Jeremias, "Auvés,” in Theologisches Loerter-
buch zum X¥euen Testoment, sdited by Gerhard Kittel, I, 342-5,
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the Paschal lamb and Isalzh 53.51 Vincent Taylor prefers
the Pagchal lamb to the dally ssorifice, but considers tha
Servant interpretation probably the beat.62 Jd. H. Bernard
combines the Paschal lamb and Isalah 53.63

It is apparent too, however, that scholars are unwill-
ing %o exclude Isalah 53 entirely. C. K. Barrett notes
that the context of bearing sin is most compatible with
isaizn 53-5“ The Servant is described as pouring out his
goul as an offering for sin ( Bkj-\:) (Is. 53:10). Pos-
8lbly the Zervant Song (Is. 52:12-53:12) itself is dependent
on the Paschal lamb and saorifieiaf lamps described in the
Book of Moszes. TWhether Isalah actually intended the tern
"Lamb" te be & tltle of the Servant is finally not of the
highest lmportance. The fact that John the Baptist applied
the title to Jesus demonstrates that this is its ultimate
slgnificance. #ar from excluding the other passages con-
cerning lambs in the 01d Testament, whether Paschal or ssc-
rificiel, 1%t rather emphagizes that Christ was the true
Paschal lamb (1 Cor. 5:7) and the antitype of all sacri-
Ticlal viectims (1 Pet. 1:19).

doachim Jeremins describes the significance of the

61§estcott, on. git., . 39.

szTaylor, op. ¢it., pp. 226-7.
63;5:51'“9-!'&. OD. ﬂ‘;b-' s DD. ua"l"l
64Earrett, op. git., ». 149,
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Title "Lamb of Cod® in %the Hew Teatanent as three-fold.sS
1. The patience (CGeduld) of His suffering (Acts 8:32).
2. His sinlessness (1 Pet. 1:19).

3. The stoning effect of the sacrifice of His life
(dn. 1:29,36; 1 Pet. 1:19).

These same elements are contained in the 0ld Testament in-
fluences on the title "Lamb of God," especially in Isaiah
53. Poticnce or meekness (CGeduld) is characteristic of
lamds in general (Jewy. 11:19) and of the Lamb of Isalah 53
in particular (53:7). The counterpart to Jesus' sinless-
hese is the spotlessness which was the prerequisite of the
Paschal lamb, of the lambs of the daily burnt offering, and
of sacrificlal =ninals generally (Ex. 12:5; Num. 28:9; Lev.
£:28), and which 1= attributed to the Servant of Yshweh
(Is. 53:9)., The atoning effect of Jesus' sacrifice super-
sedes the atonement which was available by means of a sin
offering or zullt offering (Lev. 5:6) and parallels the
atoning effect of the suffering of the Servant of Yahweh
(Is. 53:10-12),

Sueh o gynthesis of Iszalah 53 with the other (1d Testa-
ment referonces is probably the best solution to the problem
of determining what 1s the 0ld Testament background t¢ the
statement of John the Baptiet: "Behold, the Lamb of Cod,
¥ho tokes away the sin of the worldl®

65 - "? 5s 1l Y i
Jozchin Jeremias, " Auwsos in Theologziscghes Yo
buch zum Heusn Tsstament, edited by Gerhard Kittel, I, ?':3:153:.




CHAPTER IV
JESUS AS THE CHOSEN ONE

Sehold wy servent, whom I uphold,
my chosen, in whom my soul delighta;
I have put my spirit uoon hinm,
he will bring forth justice to the nations (Is. 42:1).

The Hebrew word 1'IT3 , “elect, chosen," 1s used
only in the exnression nln: -T'T.I'Z':'l. or with a pronominal
suffix whose anteosdent is ¥Yahweh,l

The term iz used both individually and collectively.
Pealn 106:23 desoribes Moses as God's chosen one. 2 Samuel
21:6 attachez the same title to Saul, King of Israel. Is=-
alah, on the other hand, uses the term collectively both
for Iasrael as = nation (43:20) end for the pious in Israel
(65:9,15,22),

The term §1]317 '1‘1:1"_";1. is closely related to the term
11317 72y . Four times the two expressions stand in a
barallel relationship. "Behold my servant, whom I uphold,
my chosen, in whom my soul delighta" (Is. 42:1). "“For the
Bake of my servant Jacob, and Israel my chosen" (Is. &5:h4),
"My chosen shall inherit it, and my servants shall dwell
there" (Is. 65:9). "You shall leave your nsme to my chosen

for a curse, and the Lord God will slay you; but his servants

ltesenius, Hevrew and Chaldee Lexicon o the 014 Zesta-

oent E{?Lﬁy_ea. translated from the German by Samuel Ire-
gelles (Crand Renids, Mich.: Wililam B, Ferdman's Publish-

ing Co., 1950), p. 111.
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he will eall by a different name® (Is. 65:15).

A significant passage which does not use the verbal
adjective, “177T2, but which does illustrate the rela-
tionshio betwesn "Fhe Servant of the Lord® and "The Chosen
of the Lord" is Iseslah 41:8-10.

But you, Israel, my servant,

Jacob, whom I have chosen,
the offapring of Abraham, my friend;

you whom I tock from the ends of the earth,

and called from its Tarthest corners,
gaying to you, "You =2re my servant,
I have chocsen you and not cast you off¥;

Tear not, for I anm with you,

be not dismayed, for I am your God;

I will strengthen you, I will help you,

I wlll unhold you with my viectorious right hand.

Another passage which uses the indlcative of
instead of the verbal adjective, _TIIJQ.. ie Isairh 44:1.
"But now hear, O Jacob my servant, Israsel whom I have cho-
send"

The Septuagint consistently translates _lqtré} with
3 ’

ERAEKRTOS o

In the Hew Teatament, ¢ékAenres 18 also used collective-
1y and individually. Jesus uses the term collectively for
the few who are chosen out of the many who are called (lt.
22:14), for those for whose sake the days of tribulation
will ba shortened (Mt. 24:22; Hic, 13:20), for those whom
falae Christs and false prophets would lead astray if that
vere possible (¢, 20:24; Mk. 13:22), and for those whom the
angels will gather from the four winds, from the one end of

heaven to ths other, at the eeming of the Son of Man (Ht.

NIRL
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2k331; #k, 13:27). In the porable of the unrighteous judge
(Lk. 18:1-8) Jesus asks rhetorically, "¥ill not God vindi-
cate his elect, who cry to hinm day and night?"

Pgul, Peter, and John use the word exAexros collective-
ly. Faul uses it of those who have come to falth (Rom. 8:33;
Col. 3:12; 2 Tim. 2:10; and Tit. 1:l1), and of angels (1 Tim.
5i21). Peter addressed his first letter "To the exlles of
the dispersion . . . chosen and destined by God the Father
and sanctifled by the Spirit for obedlence to Jesus Christ
and for sprinkling with his blood” (1 Pet. 1:1,2). In hig
Becend letter Poter calls his readers "A chogen race, =2
royal oriesthood, = holy nation, God's own neople" (2 Pet.
2i19). John, in Revelatlon 17:1%4, describes those who are
with the Lomb as "called and chosen and falthful."

These same writers, Paul, Peter, and John, also use the
word éxAexres  in the eingular. In the concluding chapter of
his eplstle to the Romans, Paul writes, "Greet Rufus, eminent
in the Lord (vov ekAckrov tv l(ufu'lgi )* (Rom. 16:13). Thea
second epistle of John is addressed "To the elsct lady and
her children” (2 Jn. 1), and the oloing- verse sends greet-
ings from the children of her eleet sister (2 Jn. 13). The
adjective, exAckres , is used in both instances. Twice
feter, following the Septuagint, describes as :.m\eu?:s ths
stone which 13 Jesus (1 Pet. 2:4,6).

Thers 1s good evidence in the New Testament that the

title, S ZrkAckros , was a Messiamnic title for the Jews at
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the time of Christ.? While the soldiers cast lots for Je-
sus'! garments, "the people stood by, watching; but the
Tulers scoffed at him, saying, 'He saved others; let him
8ave hlmself, if he ie the Christ of God, hig Chosen Ong!'®
[Emphasis addasa] (Lk. 23:35).

There iz an interesting textual variant for John 1:3t
in which O ZkAexres replaces 6 Gros . It is supported by the
originel text of Codex 3inaiticus (N *®) and a few other
unclals, an 0ld Latln manuecript (g) dating from the fourth
of Tifth century, and two Syriac translations, tae Sinaitic
S¥risg palimpsest (fourth or fifth century) and the fifth
century monuserint edited by Cureton in 1858.3 The passage
is a statemsnt of John the Baptlst: "I have seen and have
borne witnese that this 1s the Son of dod® (Jn. 1:34).

In another instance ¢ exAckrds 18 replaced by o
wyamnres  (iit. 12:18-21). The Evangellst has ¢ «yemy yos
vhere the Septuagint has & exAexrss for the Hebrew 1°T2 ,
chogen. iatthew seems to have reproduced a translation of

Isaloh 42:1 which was not the Septuagint translation.”

2jonchim Jeremias, "Jais @eed’ ," in Thsologlsches
Loerferbuch zum Neuen Testameng, edlted by CGerhard Kittel
Stutigart: Verlag von ¥, Kohlhaumer, 1942), p. 699.

3berhard Nestls, editor, lovum Testamentum Graece,
novis curis claboravit Erwin Hestle (Editlo vicesima prima;

Stuttpart: Priviiegierte Vuerttembergische Bibelanatalt,
1852), pn. 67%-73%, 232,

"’G. !, Dodd, Accordingz o th rintures (New York:
Charles Scribner's Hons, ¢.1953), n. 89.
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link between the coming of the Son of Han (Dan. 7:13) and

His own Parousia.

“econdly, the Aansom Baying 1s a Messlanic saying be-
Cause it is a saying of the Servant of thes Lord. Just as
the Son of Man end the Chriet are equated in Peter's con-
Teseion, so also the Son of Man and the Servant of Yahwsh |
are fused into one in the Ransom Saying and in other pre- |
dictions of Chriest's suffering. Here the commentators are
in close ajzreement. "There can be little doubt that the
ideas which 11s behind the saying are those of Isa. 111, "3l
“Here again we have a clear synthesis of the Son of Man and
Isaich'es Hervent of God."32 And as Buechsel observed, the
death of Christ demonstrates the willing self-sacrifice of
the obedient Son and Servant of Yahweh.32

Finally, the Ransom Saying is a Messlanic saying be-
cause 1t stands among the "I am come" sayings of Jesus.

Theege are striking self-revelations of Jesus, sach ons dis-
closing some aspect of His own interpretation of His mis-
alion,

Think not that I have come to abolish the law and the

prephets; I have ccma not to aholish them but to rul-

£i1 them {(Mt. 5:17). 2

I came not to eall the righteous, but sinners (Ht. 9:13;

31Taylor, Jesus and His Sacrifice, pp. 101-2.
320t%0, on. git., p. 252.
Baﬁuecheel, on. cit., p. 344,
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Mo. 2:17; Lk. §:32).

I eame %o cast fire uoon the earth; and would that 1%
vere alreedy kindled (Lk. 12:49).

Do you think that I have coms to glve neace on earth?
Ho, 1 %ell you, but rather division (Lk. 12:51; Ht.
10:34-36), .

For judgment I came into this world, that those who do
not see may aese, and that those who see may become
blind (Jn. 9:39). :

ihe thlef comes only to steal and kill and destroy; I
came that they might have 1ife, and have 1% more abund-
antly (Jn. 10:10). L

For thls X was born, and for this I have come into the
world, to bear witness to the truth (Jn. 18:37).

A pagsage in which the term "Son of man® is used instead of
the pergonal pronoun is Luke 19}10.

The “on of man oams to seek and to save the losat.
it is in this context that the passage must be placed:

The ton of man came not to be eerved but to serve,
and %o give his 1life 28 a2 ransom for many.

The Ransom Saying, then, is a statement of the atonement
because it is a Messianic saying. Ite roots lie in the pro-
phecies of Danlel seven snd Isalsh fifty-three, and it stands
alongside the "I am come” éayinga as Jesus' own gelf-revela=-
tion concerning the purpose of His coming.

The Ransom Saying 1 a statement of the atonement,
Turthernore, because it ia intimately related to the Passion
of Christ. Between the confession of Peter at Caesarsa-
Philipopl (ie. 8:27-30) and the Ransom Saying (Mc. 10:45)

there are three predictions of the Pasalon. The first of
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these (¥Me. 8:31) includes a reference to Jesus' condemnation
by the chisf upprlests, His executlon, and His resurraection.
The second (ie. 9:31) repeats the prediction of the execu-
tion and resurrection, but in place of Jesus' condemnation by
the chief priests it has, "The Scn of man will be delivered
into the honds of men." The third prediction (He. 10:33)
1s more elaborste.

Jehold, we are going up to Jerusalem; and the Son of

Wan will be dellvered to the chief priests and the

seribes, and they will condemn him to death, and de-

liver hin up to the Gentiles; and they will mock him,

and enlt upon him, and scourge him, and kill him; and

alfter three days he will rise.

“he Ransom Saying itself follows immediately upon Je-
Bus' reference to the "oup" and the "baptism" which He was
about to enriure.f’"’ He wag undoubtedly thinking of His Pas-
elon when He uged these metachors. Probably they include
2ll the gsuffering which He had to endure on acgcount of and
at the hands of men during His ministry.35

In the Rangom Saying Jesus describes a voluntary sur-
render of Himself. QoGvas Mv XV «Ur00  1g the equiva-

lent of Josve: Eaursv and HOgu v Puypv .36 The latter

3ror the significance of the term "baptism" as a meta-
phor of auffering and of the term _"oup" as a meEaphgr for
the wrath of God on ein, cf, Archibald Hunter, The Words
Yorks of Jesug (Philadelphia: The Westuinster Press, 1950),
pp' 96-'--

359aylor, Jdesus and His Sscrifice, pp. 156-7.
363uachsel, ovn. gif., ». 3.
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1s the expression ueed in John 10:11-18.

I am the pood ghepherd. The good shepherd lays down
hie life for the sheep. He who is a hireling and not
& shepherd, whese own the shesp are not, sees the wolf
coming and Leaves the sheep and flees; and the wolf
snatchea them and sastters them. He flees becauss he
le 2 hireling and cares nothing for the sheep. I anm
the good shepherd; I know my own and my own know ne,
28 the Father knows me and I know the Father; and I
lay down my 1ife for the sheep. And I have other
sheen, that are not of this fold; I must bring them
alsoc, and they will heed my volce. 3o there shell be
cne flock, one shepherd. Nor this reason the Father
loves me, because I lay down my life, thet I may toke
it sgain. No one takes it from me, but I lay it down
cf my own accord. I have power to lay it down, and I
have power tc take it again; this charge I have re-
celved from my Father.

Jesus gave Himself in service throughout His lifetime. He
came to serve. And finally Ee gave Himself into death as a
rangom for many.

This voluntary self-sscrifice of Jesus was a substitu-
tionary not. This ldes is expressed especislly by the
phrase Ac;rfov vt mAAdv . The word meAA@v here stands in
antithesis not to the "all" but to the "One,"” Jesus.?? Hark
14:2k 1s a parallel usage. The preposition ivr{ modifies

Adreov 2nd not doovee .38
The prenosition avri implies substitution and should be

translated "inastead of." Even Robertscon, who makes a need-
less point of the stymologlcal mesning of avri , concedes

that "the context renders any other resultant idea out of

371v14., p. 344,
31pia.
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the question,"3® Buschsel,*® orant,’l ana Taylor*? cor-
rectly translate the nrepositicn "instead of" in thie pas-
sage,

However, many writers are unwilling to accept the fact
that Jesus! suffering and death constitute 2 vicarious sat-
iasfaction, i.g., "that Christ vicariously (in the place of
man) rendered to ¢od, vho was wroth over the sins of man, a
satlefaction which changed His wrath into grace toward
men, '3  yen Vincent Taylor, who is not at all satisfisd
with an interpretation which stops at stating that Christ's
death wae for man's benefit, is unwilling to accept an un-
qualified statement of viecarious satisfaction. “There is
thus » definlitely substitutionary idea in the terminology,
although, of course, not one that is necessarily mechanical,
or which demands a theory of vicarious punishment. ulth

Pleper correctly states .

39, 7 nal -
~e T, Hobertson, A Crommsr of the Greek Mew Testament
in the Lighi of Historical Re (Second edition; Hew

York: George H., Doran Co., 1914), D. 573.
"o'z':'-uechsel, on. ci%., p. 34k,
“1Fpederick C. Grant, The Gospal According to St. Mark,

in The Internretsrs Bible, edited by George A. Buttrick (Hew
Yoriz: :“blngdon—co!:esbury'Presa, ¢.1951), VII, 818.

az'.za.vlor, Jegus and His Saerifice, p. 103.

k3 gmaticg
Francis Pieper, Chriatian Do cg, tranglated from
the German by . Fn slder ot al. (2t. Louls: Concordlia Pub-
lishing House, 1917?. iz,
““taylor, Jesus end Hia SnceAfice, p. 103.
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et “Th RO ptlgteetion Jringe 2 e e

wlllingly sccepted, the obligation in man's stead both

%o keep the Law and to bear the punishment the Law

exacts of the transgressors.b
He appropriectely cites Gal. 4il,5; 2 Cor. 5:14; Gal. 3:13;
end 1 Pet. 3:18 in support. Since it is the clear teaching
of the liew Testament that Christ's suffering and death con-
stltuted a substitutionary satlafaction, and since the
terminclogy of the Ransom Saying suggests a substitutionsry
idesn, there is no need to describe the New Testament teach-
ing concsrning Christ's work of atonement as Taylor does in
Zhe Atonement in Hew Testament Zeaching as "almoet, but not
quite, .-su.b.‘szli;:i.'l;un‘l::lcurx.f_a.x-,y.""6 Taylor calls for "a category of
representative action, which describes a work of Christ for
fen 80 altogether great and lnclusive that they cannot ac-
complish it for themselves, but which, far from being ex-
ternal tc themselves, and therefore substitutionary, is a
Vital Tactor in their approach to God, bscause in it they can
participate both by personal falth and in corvorate wor-
ghip, 447 Taylor's concern is that a doctrine of vicarious
satlsfaction can lead to an academic concept of the atone-

ment which makes of man an unresponsive spectator to the

complicated celestial drama of God's loglc. The concern 1is

“521eper, op. oit., p. 5.

B “61aylor, The Atonement in New Testament Teaching, pe
“Tivaa. -
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& valld one, but the dlstinction betwsen objective justi-

fication and subjective justification is able to Dreserve
both the vicarious satisfaction and the personsl slsment in
the atonement. The Ranson Saying 1s a statement of objectlive
Justification. By the ransom of the One, the many are re-
coneiled to God,

There are socme things which the Ransom Saying does not
say. It does not explsin how it 1s possible that the 1life
of One can atone for the lives of many. It does not describe
Oor account for the bondage from which the many are ransomed.
1% does not stote conclusively that Tod is the recipient of
the rensom. And 1t mokes no attempt to present an elaborate
descrintion of the atonement.

Hlowaver, the Ransom Saying does say a great desl. If
the possage is studied seriously, 1t must be acknowledged as
& statenant of the atonement. Jesus, the Son of man and the
Servant of the Lord, came for this purpose, to voluntarily
lay down His 1ife as 2 ransom for the lives of the many. By

His vicarious satisfaction He effected for man what men

could not Lring about of themselves, thelr release from
bondage. Archibald Hunter summarized the significance of

the passage as follows:

At the very least, then, we must ssy (1t seems to me)
that the denth of Jesus takes the place of “the iHany”;
and the most natural interpretation 1is Eaat the death
of the innocent One exempts the gullty.

1
tSHunteZ‘, Oon. gul. De 9Bl
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The word Aoreov iz derived frem ths verbd Aw , "to
loose, "9 The ending "--ymv " gives 1t the significance
of the mesang by which this loosing is eu.v.ec:ml:pl1slfuac1.5o 1t
May teke on = monetary sense. Buechsel cltes didakrpor ,
"Lehrzeld," ns similsr in structure to Adrpov , "Lioes .n5%

Adrgev 3is not found in Homerie Greek, but it appesrs
in Hercdotus =nd in the Tragedians. Liddell and Scott 1list
three bosic meanings. (1) The price pald for ransom: &
rencon. (2) The price pald in explation: an atonement.
(3) The price peid 28 a reoompence, 22

The common Hebrew squivalent of Adrpev 13 '1?.3 .93
NP iz used thirteen times in the 0ld Testament, and in
8lx of these the Septuagint translates 1t with Movpev . The
bagseges ared Ex, 21:30; 30:12; Nu. 35:31,32; Prov. 6:35;
13:8., Yith the exception of Prov. 6:35 the R.5.V. trans-
lates ')?'Z) with "ronsom” in the preceding passages. Prov.
6:35 is also the only exception to the rule that when "1?.:-)
does not stand in place of a human 1life, 1t is translated by

some other freek word in the Septuagint: Eg-’hno,u-. ’

ho_ , .. s a1
Liddell ond Scott, Gregk-English Lexicon (Ninth edi-
tion; Chieago: Amerlcan Book Go., 1940), p. S09.

50¢pemer, opn. git., n. k08.

51lBuecheel, op. git., p. 3b1.

521,1ade11 ena Scott, op. oit., p. 909.
537avlor, Jesus and His Sacrifice, ». 103,

- P——
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“Jacob" and "Israel” are omitted in Hatthew but are found in
the Sentusgint. In general, Yatthew 1s closer to the Heb-
rew. The following compariscn will illustrate the aif-
Terences:

Hatthew 12:18:

1dos & wals Mov v ;‘ol"ﬂcs .
o ayw wyros _paou Sv cfsd;uvzrw 5 'l‘"'x; _peou :

gr‘icw > Trveoud prou i’ dovov ,

Kal Kpiew rols E0veerr awapperel

Isaiah 42:1 (Septuagint):

lekw B & wals _uou, avriAppmpopac LOrel

lopand & 2xAexros _uov, Mpocedi§aro PN

ﬁtpux-(' Jov. Edura B vecud pov O abrev

Kpieiv rofs ¥Oveoiv E€oiced .

The title, Chosen One, then, is a Messlanic title.
1t 1a closely related to the title “"Servant of Yahweh." In
every case the Chosen One 1s chosen by ¥ahweh. The title
has replaced § §ws in a variant text of John 1:24. It, in
turn, has been replaced by 6 Zpewyros in Hatthew's version
of Isaiash 42:1,

Theee obeervatione are importent for en understanding
of fhe voilce from heaven at Jesus! baptism and at iHls trans-
Tiguration.

The close similarity between Mark 1:1l and Isalah 42:1

has glven rise to the opinlon that perheps Mark 1:11 is
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entirely dependent on Isalah l+2=1.5

The wolice which spoke from heaven at the baptism of
Jesus 1s recorded by all three eynoptic writers. Mark and
Luke are identical. The slight varlations in Matthew's text
are ln parentheses., The references are Hark 1:11, Hatthew
3:117, and Luke 2:22,

ov &1 (odres gerivr ) ¢ dies _Meu
° Ayumnros,
&v oot (D) cddoxyon

The two words which create a difficulty for an attemmt
%o find in this passage a complete dependence on Isalah U42:1
are the words dies and 2ypewyvds . Since these words do
Mot =ppenr in the Septuagint version of Isalah 42:1, the pas-
Sage ln the synoptics is usually regarded as a conflation of
8everal vasseges of the 014 Teatament. The word -’:r-nr-‘ ros
18 said to ccue from Genesis 22:2, Sios 18 teken from Psalm
2:7, and the remainder of the passage is from Isalah b42:1.

However, aa Jeremias has nointed ou’tﬁ.6 weis ©an mean
elther "ohild* or "gervant." Therefors the Jiwes wov of the
paseage in the Hew Testament may stand in place of ¢ IWuis
Mo .

Furthermore, iAf 1t is the translation of Isalsh 42:1
that is reproduced in Matthew 12:18, which lies behind the

54 ersmiag, on. glt., p. 699.
Sibid.
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Pasgege in Mark 1:11 and its parallels, this would account
for the c’:raﬂ,ﬂ’: in place of ixlcx‘rd'l .7

The last line of the verse, Ojew ¥o Wreimd ueu er’ adrov ,
is comparable to the words of Hark 1:10, Y Wvessd . . .
Kara Butvory gfs advav

In the trensfipuration account the words are quite sim-
llar. They are vecorded in the three aynoptics and in 2
Peter 1:17. Mark 9i7 has ofres forv 4 0iéd mev & xpewnres »
AKoserg qdvel . Luke 9:35 has & édco\:yﬁt’n-‘ for ¢ e’fy-!'m;?;-‘
and inverts the last two v:oﬁs. Matthew 17:5 inserts
Eidokqom after .'p.r.np.'.l . 2 Peter 1:17 has ¢ OwS _wov o
% vy ros Moy 00rSs doriv , gis &v e codonyoe

If the velce of God at Jesus' baptism could be entirely
dependent on Igalah 42:1, then also tue voice at the Trana-
figuration could also be referred to the Servant Song
(Isatlah 42:1-4) without including Genesls 22:2 or Fsalm 2:7.

fven Af the passages from Genesis 22 and Pealm 2 did
inflvence the cholce of the words oids and &pemyres instead
of s and exdexrds , the passages still stand as a state-
fient from Yahweh himself that Jesus is his servant. At the
beginning and near the end of Jesus' nministry the voice of
God comes to ills Son and Servant, Jesus, bestowing upon Him

the same enproval which is bestowed on the Servant of Yahweh

in Isaiesh 42:1.

71)0‘1‘1’ mo guo. ‘!Jl 89.

|
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CHAPTIR V
JESUS AS THE RANSOM FOR MANY

The Son of Man came not to be served but to serve,
and to glve hls 1life as a ransom for many (Micah 103
b5; Hatthew 20:28).

The Ransom Saying is a unique saying among the verba
Shriati.) Its nesrest equivalent is Luke 22:25-27.

A dispute also arose among them which of them was to

be regarded sz the greatest. And he said to them,

“Ihe Xinge of the Gentllea exerclse lordship over them;
and thoee in authority over them are called benefactors.
Sut not so with you; rather let the gresateat among you
become as the youngest, and the leader as one who
serves. For which 1s the greater, one who sits at
table, cr one who serves? 1Is At not the one who sits
at table? But I am among you as one who servas.

But thie is o parallel to the ministry of Jesus and not to
the Ransom saying itaelf.?

there 1s close agreement between kHatthew and Mark in
this pasaage. The only difference is that Hatthew intro-
duces the saying with ﬁanf while Hark has e ,;,- « Both
Katthew and iark also present the saying in the same context.
They probabvly preserve the original context of the Ransom

Saying.? The following 1s the Harcan account (Ma. 10:35-45)

1vincent Taylor, Jesus and Hig Sacrifice (Locrdon: lac-
193?§.

millen and Co., Ltd., p. 104,
mzi?ﬁ_grﬁggjum:\ {;?1.'595.' lnGerh:rd Eittel gl{gtutt-
gart: Verlag von ¥W. Kohlhammer, 1942), IV, 343.

Jiaag.
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fnd James and John, the esons of Zebedee, came forward
to him, and said $o him, "Teacher, we want you to do
Tor uas whatever we ask of you.' And he msald to them,
""hat do you want me to do for you?" And they said to
him, "Grant us to sit, one at your right hand and ons
at your left, in your glory." But Jesus sald to them,
"You dc not know what you are asking. Are you able %o
drink the cup that I irink, or to bs vanptized wilith the
baptisi with which I am baptized?" And they said to
him, "Ye are able." And Jesus sald to them, "The cup
that I drink you will drink; and with the baptism with
which I am baptized, you will be bapilzed; but to sit
at my rlght hand or at my left 1s not wine to grant, but
1% is for those for whom it has been prepared, And
when the ten hesrd i1t, they began to be indignant at
Jameg and John., And Jesus oalled them to him and sa2id
to fhem, "You know that those who are supposed to rule
over the Gentlles lord i1t over themn, and thelr great
nen gxercise authority over them. But it shall not be
850 among you; but vhoever would be great among you must
be your servani, snd whosver would be first among you
must be slave of all. For the Son of man also came not
to be served but tc serve, and to glve his 1life as a
ranscm for many.

Secouse the Ransom Saying is e unique saying among the
¥erba Christi, some scholars question 1ts genuineness.’ H,
Reghdall iz one of these. Vincent Taylor, quoting from The
ddea of Atonement in Chpristian Theologmy, by Rashdall, pre-
sents fashdnll'z conclusion that the words are a "doctrinally
coloursd [gic] insertion” and were probably "never uttered
by our Lord."5 Hashdell grants the possibility that they
are genuine, but allows the passage to mean little more than
that the death of Christ would somehow effect the relsase of

the disciples. Raylor arguss for the genuineness of the

hi&!lor, Jdesus and His Sacrifige, pp. 100-1l.
Lbid., p. 100.
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passage. The Ransom Saying should not be excluded from the
Yerbs Ohristl because of dootrinal biae® or because 1t is a
unique Pasaaga.7 The fact that 1t is a Son of man saying,
etanding in the grand sequence of "I am come" sayings of
Jesus, speaks strongly for its genuineness.a

In addition %o those who deny that the pagsage is gen-
ulne and eo rule it out of the verba Christi, there are
gome who remanticlze the passaée into insignificance. Taylor
18 even more eritical of such an approach than the former,
8%ating that 1t 1s to Rashdall's oredit that he preferred
the forier of the %wo intarpreta.tiona.9 A recent example
of such an interpretation is that of Halford Luccock in The

Intsroreters Bible. Luccock writes,

"1thout being pressed into a theological dogma, 1t

means that to Jesus his death was not an accident, not

a tragedy, but an offering from which men would receive
great Uieassing. Through his giving of himself something
of high value would come. &nd that, of courss, is his-

tory.
He then guotes a couplet from Bowring's "In the Cross of

Christ I Glory" and cites parallels for the self-sacrifice

of Jesus in the professional services of

Brpia,
71‘:)14., D. 104,
Jwlius Sohniewind, Das Evangelium nach Markus, in Das

Neue Tegtament Deutsch, edited by Paul Althaus and Johannes
Behn iﬂoettingen: Vandenhoeck & Ruprecht, 1949), I, 143,

Taylor, Jegus and Hig Sscrifica, p. 101.
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a ohyesleian, ~ teacher, a soclal worker, a minister,

2 mlssionary, a farmer, a businessmen, a housewife,

2 mother, whenever that service bears the mark of the

erozs. Suech giving of 1life in costly, sustalned, un-

niggardly measure, has always brought with it its

quots of relsase,l0
Such an interpretation simply does not take the passage
serlously. Taylor calle this kind of thinkinz “grasping at
siraws, at anything, in short, which renders the words as
Bild and inoffensive as possible.“ll

hat the vassage does not say is significant, but it
does say = great deal., For example, i1t does not exvlaln
how the 1ife of one can atone for the life of many,lz but
1t does state emphetically that this 1s what Jesus came to
do,

secondly, the Rangom Saying presupposes a situation of
bonisge cn the part of the manyll without attempting to name
the cause or to describe the nature of that bondage.

Thirdly, the pagssge hames no recinient of ths ranson.

For thie reason there 18 no unanimous agreenent on whether

Ona120ra E. Luccock, The Gospel Agcording Yo St. Mark,
in Ihe Internreters Bible, edited by Ceorge A. buttrick
(Wew York: Abingdon-Cokesbury Press, ©.1951), VII, 818-9.

lloaylor, Jesus and His Ssorifige, p. 101.

1251 red Plummer, An ‘assfsﬂm Commentary on the Gos-
Del Accordina to St. Matthew (Third edition; London: Robert
deott, 1911), ». 280.

13 ernann Cremer, Qgggggg,zggglgglg%l Lexicon, trans-
‘lated from the German by Willlan Urwick (Edinburgh: T. &

T' clarkl 1878). p- M9-
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the ransom wae pald to Satan, to God, or to nmo one. The
Patristic conception was that Christ pald the ransom %o
atan; later 1t was argued that the ransom was pald to God,l%
Today there is o general agreement that the recipient was
not Satan. Buechsel noints out that Satan 1s not mentioned
in such a context in the pa:aibn. that Satan did not desire
the death of Christ at a11.15 By the temptation in the wil-
derness Satan tried %o dissuade Jesus from establishing His
kingdom by means of the cross (Mt. 4:1-11; Lk. 4:1-13).
When Peter pebuked Jesus for vredicting His Passion, Jesus
branded his suggestion as a Satanic intervention (Mo. 8:31-~
33). ihe ransom was not pald to Satan. However, many
exepgetes argue that the metaphor ends with the cost of the
ransom and that ons should not pose the question of who
received 1t. Among these are Sherman Johnaon,16 Brooke Foss
?estcott,17 and Vinecent Taylor.ls Vestcott!s argument 1is

based on the Ixodus,

ll.f . - L
rooke Foss Yestoott, The Inistle to the He
(Second edition; Grand Hapias, Hlgh.: ¥illiam 5. Eerdmans
Publishing Co., 1955), ». 296.

153uechae1, ©op. eit., p. 345.

16.
Sherman I, Johnson, The Gosvel According to St.
latthew, in The Interoreters Bible, edited by George A.
guttriok (New York: Abingdon-Cokesbury Press, c¢.1951), VII,

17"-‘-"entcott, on. eit., p. 296.

18vincent Ts iy ] m Ieach-
ylor, The Atonement ln llew Ies

J.Ll_g (S8soond edition; London: The Epworth Press, 1955), D.

206,
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The conception of "redemption" lies in the hiatory of
Israel. The deliverance from Egypt furnished the
lnegery of hope. To thls the work of Christ offered

the parfect spiritusl antitype. This parallel iz of
lmportance, for 1t will be obviouas from the usage of

the LXX. that the idea of a ransom received by the power

from which the captive is delivered is practically lost
iR Aurpotous , &e. It cannot be sald that CGod pald

to the Egypntien oppressor any price for the redemption
of Hie people. On the other hand the idea of the ex-
ertlon of = mighty force, the idea that the "redemption"
costs much, is everywhers present, The force may be
represented by Divine might, or love, or self-sacrifice,
which become finally identical. But there is no thought
of any power which can clalm from God what is not ac-
cording to the originel ordinance of His righteous com-
nagaion.ls
Buechsel, on the other hand, states that the unnamed reclip-
lent of the ransom is God.?? He cltes Matthew 10:28 as a
parallel to auch syntactical amblguity when only Cod could
be intended: “And do not fesr those who kill the body but
cannot kill the soul; rather fear him who can destroy both
Boul and body in hell." The frequent recurrence of what
have been termed "numinous passives" in the New Testamnent
aleo zllows the pogssibility that although He is not named,
1% is God who 1g intended. It was their respect for the
Naie of God that moved the Jews to employ piouas circumlocu-
tlong or less definite syntactical constructions in place of
the name of God. At least it is possible to name God the re-
cipient of the ransom without reduoing the whole statement

To the level of human systems of Jjurisprudence.

19’--’-151:001:1:, on. git., p. 296.
zoﬁuechsal, 09. eit., p. 345,
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ihe fourth and finel contrast between what the passage
says end what 1t does not say lies in the area of the doc-
trine of the otonement. The Ransom Jaying presents no elab-
orate “theory" of the atonement; but it is a statement of
the atonement neverthsless. This is true for two reasons.
First of 211, the Ransom Saying is a Hesslanic saying; and,
Secondly, the Hansom Saying is intimately related to the
Passion of Christ,

The Ransom Saying 1s a Messianic saying because 1t is a
8aying of' the Son of Man. Therefore it stands in a direct
8equence from the propheecy of Daniel 7:13,14 through the
epocalyptle tradltion which followed.2l The prophecy from
Danicl is as follows:

I maw in the night visions,

and behold, with the clouds of heaven
there came one like a son-of man,

and he came to the Ancient of Days
and was presented before him.

fAnd to him was given dominion
and glory and kingdom,

that 2ll peoples, nations and langusges
should serve him;

hia dominion 1s an everlasting dominion,
which shall not pags away,

and hls kingdom one
that shall not be destroyed.

Faul Feine admits the possibility that Jesus may have taken

the title "Son of Han" from Psalm 8, but he statea clearly

2lithelbert Stauffer, New Testament Theology, translated
from the fifth edition of the German by John Harsh (London:
3CM Preas, 1955), p. 109. '
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that the reference 18 to Danlel 722

it iv less certaln that Jesus' use of 3he tern "Son of
Hen® was influcnced by the Book of fnoch, First of =ll,
the date of the Similitudes of the Hook of Enooh is under-
tain; it ooy have hzd a poat-Chriatian orlgl.n.23 Secondly,
1% 18 noparent thet Jesus' contemporaries did not regard Dis
ugage ns a lsapianic clelm.2® Yhersfore, nlthough the usage
of the Look of Lnoeh is bnsed on Daniel 7.25 Jesus may have
derived iiis uzage independently from the saue souroe.26
Howvever, the faet that Jesus! gcntemnoraries 4ld not conw
Blder Ills use of the ters "Jon ef ¥an® as a Hosslanle cleim
Bey Do accounted for by the fset that Jesus uzed this title
in the context of Hle Paseion.?? Znd there 1s some evidence
thet Jesus vas acquainted with .the ook of =noch. 28

“we interpretations of Jesus' usage are possible. Feine

?32:‘;[’“1' :‘Cinﬂ. Phi o m 3 (Be’l.‘lﬂ‘

wengellsehe Verlagsanstalt, 1953), De 02
' 23‘?‘60?:_-:*: Parker :stmren33 ihsclozy of .t?e MM
(Yew York: Charlea Seribuerts gone, ©.1927), v. .
?.‘}:rhp‘i.' no, uvl_a.

Esxbl‘.;.. '_:)- lf'{,.

~ *bvincent Taylor, The Hames of Jeaus (London: iacmilien
and Jo., Ltd., 1953), p. 27.

37:,31;e:venﬂ, ap. o1%., 0. 2.

2Bruaclph Gtto, The Kinsdom of Jod and the Son of Xan,
translnted from the Gepuan by Moyd V. Filson and Dertran
Leewiioolf {Second edition; London: Lutterworth Press, 1943),

pp. 1?6-2“0 [ ]
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8uggesta that Jesus combined the majestic Son of Man of
Daniel 7 with the Suffering Servant of Isaish.29 Stevens
eoncludss that Jesus! emphasis, in keening with the context
Of Daniel 7, was on Hie role as the One who was to establish
3 kingdom on earth.3? Probably both are correct. In either
8vent, Hls uange would constitute 2 Messlanic claim. But
because He used the term not only of his glorification, but
also of His passion, He was able tc make such a claim with-
out attaching Himeelf to the Judaic Hessianic hopes of His
day.

Twe lnecldentz in the 1ife of Chriet supnort the con=-
clusion that Jesus regarded the term "Son of ian" as a
Hessienlc title. At Cassarea~Philippl, when Peter equated
the Sen of iimn with the Christ, Jesus approved of His con-
Tession and attriouted his conviction to divine revelation
(Ht, 16:13-17; Mo, 8:27-30; Lk, 9:18-21). And when the
high priest adjured Jesus by the living God to state whether
He was the Christ, the Son of (lod, Jesus answered in the af-
Tirmative and then reverted immediately to the term Son of
Han and eppropriated to Himself the prophecy of Danlel 7
(lit. 26:63,6L),

The Ransom Saying, then, is a lMesslanlc saying because

it 1eg a saying of the Son of Man, establishing a definite

%¥reine, gp. oit., p. 62.

Mstevens, op. gif., v 5.
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rupm:Oup/uL - :)\kuy/ul. ; or ;vr;xx-],dl-
Cther ebrew words in sdlitlon to "H;J'E vwhich are
translated by Mreor in the Septuagint are 'ﬂ?,\' -A ’
i~ 1D, ana 1°TTA. The term, therefors, appears
chlefly in the follot-rj:ng contexta:
1. The price of redeeming a piece of lend, H'_'?.S} (Lev. 253
2k),
2+ The nrice of pedeeming a slave, ﬂ?¥1 (Lev. 25:51,52).
3. The price of redesening s first born, DT‘-ID ( 11-‘1DJ
(Fu. 3:49), .
» The price of redeeming a captive, U]-'"ﬂ (Ise. 45:13).
5« The price of redesming e human 1life, T '.')3 (Nu. 25:31).
The Piel of the verb, '7?3, le used m.nety-one times

L

in the 01d Teatament, and is the besis for the meaning of
the noun, %wo suyzestlons have begen offered for its etyu-
ologr.5* Gne ls frem the Arable, ;;.5, "to cover." The
other ls from the fAccadian, "to wipe away." FEither would
bProvide a satisfactory meaning.

In the Zeptuegint Avrpev is always used to denote an
equivelent. The secular significance of the word lies in

the area of deliverance fron captivity or from a debt. Eut

5%pau1 Heinlsch, Theology of the Old Testament, trans—
lated from the Germal’l by William Heldt Collegeville, Hinn.:

The Liturgical Press, ¢.1950), p. 207.

530ul ton and ¥illigan, Fhe Vocgbulary of the Greek
iegtanent (Third edition; Grand Hapids, Mich.: Wwilliam B.
Eerdmans Publishing to., 1949), p. 383.
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the original context of the word lies in the oultus of the
Worshipning communit;nr. It involved two parts. First of all
the sin or guilt of the worshippsr wasa covered and so con-
céaled from the sight of his god. This was followed by a
¢onsecration which rsmoved the blot and sanctified and re-
8tored him to Tellowship. Hence the word includes the mean-
ing of sxniate, propitiate, a.tone.56

In the Intertestamental veriod the meaning of the word
did net change,

Except for the two accounts of the Ransom Saying,
Alrpev 15 not used in the New Testament. However, there are
significant usages for the same root in other forms. A
close parallel to )\erov avri wo))ovis Paul'a &v'ru'.\ur,nov
Unep mevrwy, (1 Tim. 2:5,6).

For there i1s one God, and there i1s one mediator between

%od and wmen, the man Christ Jesus, who gave himself as
a2 ransom for all, the testimony to which was borne at

the proper time.
Avri\ urper 13 a hapaxlagomenon in the Hew Testament.
The verb Autpedrfuc is used three times in the Hew

Testeamaent.

But we had hoped that he was the one to redeem Israel
(Lk. 2L:21a),

» - « Awalting our blsssed hope, the sppearing of the
glory of our great God and Savior Jesus Christ, who
gave hiumself for us to redeem us from 211 iniquity and
to purify for himself a people of his own who are
zealous for good deeds (Tit. 2:13,1%).

500, on. gif., D. 257.
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Jou know that you were ransomed from the futile ways
inherited from your fathers, not with perishable things
such as sllver or gold, but with the preclous blood of
Christ, like that of s lamb without blemish or spot

(1 Pet. 1:18),

The second. of theae passages brings out both elements of the
cultic significance of A\dvpov or “l!_."_.l.'.‘.) . dJesus Christ gave
Himself ns a cover for sin and so redeemed us from all in-
iquity. Seccndly, He consecrated for Himself a community of
People who ars sanctified. The third passage specifically
Names the price which Jesue pald as a rengom: His precious
blood,

The noun ASrpwers 1s found only three times in the Hew
Testament, but .’nroAu'r,uu-u is used ten times. /\urpww’zs
18 a hapaxlegomenon, '

“estcott points out that "the idea of 'redemption,’
'‘delivarance,' in the epiritual order requires to be supple-
mented by the idea of 'purchaage.'"57 The treek verbs which
express this idea are dyepsfw and eSwpopilw . Paul, Peter,
and John employ this mstaphor to describe the atonement.

1 Cor. 6:19,20 expresses the idea quite clearly.

Jo you not know that your body is a temple of the Holy

Spirit within you, which you have from God? You are

net your own; you were bought with a price. 35S0 glorify

fod in your body.

Delssmann has adduced evidence from extant writings

contemporary to Paul that the concepts of f“ransom" and of

3Tiestoott, op. olt., p. 296.
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"purchese” derived much of their significance from the
Customs surrounding the manumission of slaves.’® Deissmann
points out that Peul ney have used the images because he was
familiar with the Rensom Saying. “But when anybody heard
the Greek word Aotpev , 'rangom,' in the first century, it
Vas natural for him to think of the purchase-money for
manumitted slaves, "9

Delssmann deseribes the custom of sacral manumission as
followa: 60

Among the various ways in which the manumission of
slaves could take place by sncient law we find the
solemn rlte of fictitious purchase of the slave by some
divinity. The owner comes with the slave to the temple,
gells him there %o the god, and receives the purchase
money from the temnle treasury, the slave having nre-
Viously vaid it in there out of his savings. The slave
18 now the pronerty of the god; not, however, a slave
of the temmle, but a protege of the god. Against all
the world, especially his former master, he is a com-
pletely free man; at the utmost a few pilous obligations
e hie old mnster are imposed upon him,

The rite was witnsssed end recorded. Deissmann presents a
sample form of the kind of document which was drawn up.

Date. "H.H. sold to the Pythian Apolle a male slave
nemed X.¥., at the orice of ___minae, for freedom (or
on condition that he shall be free, etec.)." Then fol-
low any soecisl srrangements and the names of the wit-
nNeEses,

584d01ph Deigsmann Light from the Eagt, trans-
lated from the Cerman by R. M. Strachan (Fourth edition;
New York: George H. Doran Co., 1927), p. 327.

59.’[ bid.
6919&9., v. 322.
611 bid.

R — e e .
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In this context the term Avrpor 8till retains the basic

Meaning of the orice peld for the redemption of a man from
bondage or debt. 5ince the idea is more "buy back" than
"cover," the Hebrew word which would most closely approxi-
mate tha ransom price in this context is ?7?-\'7: . The
Hebrew word which is the antecedent of Xu’rpov in the Hanson
Saying is '71_'_7.3 « But Panl's readers would be more likely
to interoret -the word in the light of 1ts usage 1n connec-
tion with the manumission of slaves. Although Delssmann's
Pésearch does not contribute a great deal to an understand-
ing of the ansom Saying, 1t does account for one aspsct of
the Pauline usage.

L great deal of information nay be gained eoncerning
the weaning of the word Adrpev Without reference to its con-
text in the Sansom Saying simply by studylns' the use of
Mreev and D in the 01d Testament. However, a study
of the term as i:t wvas used by Jesus to describe His misslon
is incomplete without relating it to the Servant of Yahweh as
he is deseribed in Igailah 53.

H“ention has slready been made of the fact that in the
Ransom 3aying there i1s a bringing together of the concepts
of the Son of ¥an and the Servant of Yahweh, This 1s based
primarily on the parsllels which are evident between the im-
plications of the Ransom Saying and the desoription of the
3ervant ia the fifty-third chapter of Isalah.
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1% ia not even nscessary to claim as does Jerem1a162
that the Alrpev of Mo. 10145 and Mt. 20:28 is a free trans-
lation of the TW N , "sin offering,” of Isa. 53:10.
TT
""hen he makes himself an offering for sin, . . ." &uch
2 claim 1s unnecesssry because the '7.:?3 idea pervades the
entire nassage of Isalah 53. As Rudolph Otto put it,
The manifold exoressions which Isalah used for the ex-
nlatory and saving power of the sufferings of the Ser-
vani of fGod, could not have been reproduced more com-
pactly and clearly then with the words:
To glve his 1ife as & )ufrpor (= ko‘:ﬂhel')-sa
Again Otte writes,
he Servant of God 1s understood toc suffer hunbly,
voluntarily, and also innocently when he takes uoon
himgelf o stern divine decree; his suffering operates
Tfor the salvation of others in that, like s guilt-of-

ferling, &t “covers," conaecrates, sanctifies, ex-
Plates.”

This ie the basle and cultic significance of the -11-_?-:3.
that it “covers," snd so consecrates, sanctifies, and ex-
plates.

In addition to thias genersl relationship between the
Sufferinz Servant end the Ransom Saying, the{e are five dls-

tinet parnllels between the two DA8Sages.
First of all, the Ransom BSaying left open the possibility

62.. " - | Wo
Joachdim Jeremias, " JTwis Ogo0 ," in M‘.’Sﬁ.ﬂ&hﬁ% Joep-
erbuch zum Jisuen Testament, edited by Gerhard Kittel (Stutt-
gart: Verleg von W. Kohlhammer, 1954), V, 709.
630tt° ] _0_1’_. gi El » ?. 252.

4yp14., p. 258,
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thet the ransom was pald to God. A comparison with Isaiah
53 lends weight to that opinion. Twlce the writer of the
Song indicates that God 1s the ultimate cause of the Ser-
vant's suffering (vv. 6b and 10a).

Zhe Lord has lald on him
the inigquity of us all.

It was the will of the Lord to brulse him;
he has put him to grief;

Secondly, in Isaiah 53, Just as in the Ransom Saying,
the sacrificinl suffering is described as a voluntary act.

He poured out his soul to death.

This 1s a direct parallel to doSvac 'r-;v .rux:’v ®orev
of the Ransom Saying and to eys Tidpu: Tav 'f"X'l")""
(dn. 10:17).

Thirdly, in both the Ransgom Saying and in the Servant
Song the suffTering constitutes a substitutionary sacrifice.
The One offers hie 1ife in behslf of and instead of the many.

Surely he has borne our griefs

and carrlisd our sorrows;
yet we esteemed him stricken,
smltten by God, and afflicted.
But he was wounded for our transgressions,
he wae bruised for our iniquities;
uvon him was the chastisement that made us whole,
and with his stripes we are healed (vv. %4,5).
Ile poured out his soul to death,
and was numbered with the transgressors;
yet he bore the sin of many,
and made intercession for the transgressors (v. 12b).

Fourthly, this voluntary, substitutionary sacrifice was

offered by the One in behalf of the many. He who made him-

self an offering for sin was himself innocent of gullt.




B

a2

He had done no violence,
and there was no decelt in his mouth (v. 9b).

Three times verses eleven and tielve mention the many,

He ghall see the frult of the travail of his soul

and be gatisfled;

by hls knowledge shall the righteous one, my servant,

malte many to be agcounted righteous;
and he shall bear thelr iniquitiee.

Therefore I will divide him a portion with the great,

and he shall divide the spoll with the strong;
because he poured out his soul %o death,
and was numbered with the transgressors;
¥2t he bore the ein of many,
and made intercession for the tranagressors [emph&!lﬂ
added].
In the Hebrew and in the Zeptuagint the same word apvears
Tor each of the words underlined above. In Hebrew the word
s D737 ; in Greek 1% 18 mAdel , the same word used in
the Ransom Saying.

Finally, both the Ransom Saying and the Servant Song
Presupoose a situation of bondage on the part of the many.
In Isaiah §53:6 something of the nature of that bondage is
revealed. Itg cause lles ultimately in man's perversity.
The bondage 1s removed only as man's iniquity 1s removed and
blaced on the Servant.

A1l we llke sheep have gone astray;

we have turned every one to hils own way;
and the Lord has laid on him
the inigquity of us all.

It is upon these parallels that the opinion is founded
that the Ransom Saying 1s e saying of the Servant of the-
Lord. 7he parallele are quite convineing. One could begin

With either pnasage, and the eventual conclusion wou:l.d’ba
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the same. The Servant Songs describe the voluntary, sub-
stitutionanry euffering end death of the Servant of Yahweh as
& Sacrifice for the many so that they might be considered
righteous. According to the Ransom Saying Jssus voluntarily
laid down His life as = subetitutionary sacrifice and as a
ransom for the many. Thus the Ransom Saying 18 both a Saying
of the Son of ¥an and a Saying of the Servant of Yahweh. In
Jesus of MNazareth both Old Testament figures of the Sexvant
0f Yshweh and the Son of Man are brought together in the One

Person, the One who gave His life as a ranaom for many,




CHAPTER VI
JESUS AS THE RIGHTEOUS ONE

Like the term "Chosen,"” the term "Righteous®” 1s used
both 1ndividually and collectively in the 014 and New Testa-
ments., In the 01d Testament God is righteous (Dt. 32:k;

P8. 25:8; Zeph. 3:5), lndividuale are righteous: HNoah (Gen.
6:9), Job (12:4), and the pious are righteous (Ps. 1:6; Pr.
9195 Isa. 26:7). In the majority of instances it is the
Hebrew word P”71X which the Septusgint translates as

Jdikmios « In the New Testament too, (fod is righteous. Ex-
°ent for Homans 3:26, the emphasis on righteousness as an
atiributs of Cod is peculiar to Johannine literature (Jn. 17:
25; 1 Jn. 1:9; Rev. 16:5). Individuals to whom the adjec-
tive dikeros 3ig asoribed are Joseph (it. 1:19), Abel (%,
23i35), John the Baptiet (Mk. 6:20), Joseph of Arimathea

(Lk. 23:50), Cornelius (Acts 10:22), snd Jesus (Mt. 27:19,2L;
Lk, 23:47; Acts 3:14; 7:52; 22:1k; 2 Tim. 438; 1 Pet. 3:18;

1 Jn, 2:1,2; 2:29; 3:7). The disciples of Jesus are described
a8 “righteous” throughout the New Teatament.

The term "Righteous One” was not widely used as a lies-
elanic title for Jesus. According to Vincent Taylor it was
used during the period extending from A.D. 30 to 65 in the
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"primitive commnity at Jerusalem."l

There are three referonces to Jesus as a righteous man
in the Gospels » but there the adjective has not yet become
& title. Pontiue Pilate is reported by soms manusceripts to
have described Jesus as a "just! man when he seld, "I om
innocent of this blooa® (M%. 27:2k). Pilate's wife called
Jesus a ‘righteous man" whea she told Pllate to have nothing
%o do with Him (¥t. 27:19). And the Centurian standing be-
Neath the crcss sald, "Certainly this man was innocent”

(Lk. 23:47),

1% 1s especially in the Book of Acts that Jikwies ig
found as a title of Jesus and not merely as a descriptive
edjective. In each of the passages from the Book of Acts,
dinares 1t used with the article and without a noun:

The Tirst passage is Acts 3:14, where Peter is address—
ing the Jews from Solomon's porch in the Temple at Jeruaalem.
"But you denied the Holy and Righteous One, and asked for a
murderer %o bs granted to you." In Acts 7:52 Stephen accuses
the forefathers of the council of killing those who announced
beforehand the coming of the Righteous One whom the Jews had
Now betrayed and murdered. And in Acts 22:14 Paul reocalls
th_e words of i‘.he prophet, Ananias, who visited him after his

tonversion and said, "The (iod of our fathers appointed you to

1yincent Taylor, The lames of Jegus (London: Hacmillan
end Co., ZLtd., 1953): Poe '1—@'373. 82-3.
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know his w1ll, to gee the Just One and to hear a volce from
his mouth, #

Pavl himgelf desoribss Jesus as "the righteous judge"
in 2 Timothy 4:8. ‘"Henceforth there is 1ald up for me the
erown of vrighteouensss, which the Lord, the righteous Jjudge,
will avard to me on that day, and not only to me but also to
all vho have loved his appearing, "

Peter indlcates a contrast between the righteous Jesus
and the uwnrighteous men for which He died: "For Christ also
dled for =ins once for all, the righteous for the unrighteocus,
that he might bring us to God, being put to death in the
flesh but made slive in the spirit® (1 Pet, 3:18).

There are three pertinent pagsages 1n the first epistle
of Jehn, The firat is 1 John 2:1,2: "If any one does sin,
We have an advocate with the Father, Jesus Christ the right-
eous; and he is the expistion for our sins, and not for ours
Only, but slso for the sins of the whole world.” However,
Vincent Taylor fcels that here, as in 1 Peter 3:18, the term
hes lost i1ts earller technical meaning, 2

“he second passage 1s 1 John 2:29: "If you know that
he is rightecus, you may be sure that every cne who does
right is born of him." It ig possible that Jesus is not the

antecedent in 1 John 2:29. However, as Westocott ooncludes,

Ipid., ». 82,
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1t is most likely.3

In the third passage, 1 John 3:7, "righteous" 1s at-
tributed to Jeuus as - predicate adjective: "He who does
right is righteous, and he is righteous,”

James 5:6 might be included among the passages which
88cribe the title, "Righteous One,” to Jesus; however,
Rol)es"" and Mayor® conclude that the passage does not refer
SPeciflcally to Jesus. The passage is translated in the
Revised Btandara Ve'rslon, “You have condemned, you have
killed the righteous man; he doss not resist you." Mayor
states, " . , , ¢ dikeios must be regarded as generic and
hot confined to one individual."

there is some question whether the title, "Righteous
One,” wae o Messianle title in pre-Christian Judalsm. Ac-
cording to flottlob Schrenk "The Megeiah our Righteousness"
Wae a favorite term of the synagogue. On the other hand he
adds, Tseinh 53:11 and Daniel 12:3 were interpreted in terms
of the righteous in general and of Israel. Isalah 53:11, he
claims, wae not applied to Christ until the third century

35rcoke Foss Westcott The Eoistles of 8t. John (Second
edition; London: Macmillan and Co., Ltd., 1886), p. 83.

“James Wardy Ropes, A Oritigal and Exemetical Commentary

on the Eolstle of St. James, in The International
Commentany, edited by Francis Brown end Alfred Plummger 'i@uw‘

Yoriz! Chosrles Seribner's Sons, 0.1916), pp. 291-2.

JJoaaph B, M sg. J (Third ed-
aph B, Mayor, Ihe Epistle of Sg. Jameg
ition; Grand Ranida, ich,: Zonderven Publishing House,

1913}, ». 1é0.
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A.D.  For the use of Jikaios as a title for the Hessish in
8pocryphal literature he oltes the Psalm of Solomon 17:35
and isdom of Solomon 2:18. The term dJikares 48 linked with
the Hessioh in Fnoch 38:2 and 5_‘3:6..6 The term 7[]9'!;
?1_13: » "The Lord our Righteousnees," appeara in con-
texts which are definitely Messianic. Jeremlah 23:5,6

etates:

Sehold, the days are coming, says the Lord, when I

will ralse up for David e righteous Branch, and he shall
relgn as king and deal wisely, and shall execute Jus-
tlce and righteousness in the land. In his days Judah
will be saved, and Ierael will dwell sscurely. And

this i1s the name by which he will be ocalled: "The Lord
i our »igshteocusness.?

Jeremiah 33:15,16 1s a close parallel:

in those days and at that time I will cause a righteous

Sranch to spring forth for David; and he shall execute

Justice and righteousness in the land. In those days

Judah will be saved and Jerusalem will dwell securely.

And this i1s the name by which 1t will be called: "The

Lord is our righteousness. "

G. H. C. Macgregor, however, states that Enoch 38:2 is
the only evidence that the title "Righteous One" was a Jew-
ish title for the Hessiah,?

Henry J. Cadbury 1s even more reluctant to concede that

"The Righteous One" was a Messianic title. He admits that

SGottlob Schrenk, " Afxn ," in Theologisches iogrter-
Dbuch zum Neuen Testament, edited by Gerhard Xittel (Stutt- |
gart: Verlag von i/, Kohlhammer, n.d.), II, 188. |
76, H. C. Macgregor and Thesdore P. Ferris, The Acts of

e fnostles, in The Internroters Bible, edited by Gsorgs A.
?gttrick New York: avingdon-Cokesbury Press, c.1954), IX,
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fnoch 38:2 apparently suggests that this 1ls true, but he
claims that the reading is uncertain and that one doubtful
pagsnge ia insufficient to prove that it was a fixed tern.
He concludas that o dikaes 13 a non-tschnieal title and
that there is not sufficlent cvidenoe to demonatrate that
1t weg a Messianic title in pre-Christian J‘uda!.sm.a

3%111 other commentators, on the other hand, do not
hesitate to deal with the term "Righteous One" as Af 1%t
Were o llesslanio title and to relate the term, "Righteous
One," as 1t 15 used in the Book of Acts to Isalah 53:1L.
Sruce includes Isalah 53:11 along with 2 Samuel 23:3, Isalah
32:1, and Zecharian 9:9 ag 01d Testament passages in which
rlghteousness 1a an attribute of the Hessigh.,”? R, J, Know-
1ing!® refers the term, "Righteous One," as 1t ia used in

the Book of Acts to Isaiah 53:11, and Alexander Ross*l does

Stenry a. Cedbury, "The Titlea of Jesus in Acts,” in
.'{.l't_e Beginninae of Christianity, edited by Jackson and Lake
London: Maecmiilan and Co., Ltd., ¢.1933), V, 363.

Q
New 7o Fo Bruce, Commentary on the Book of Acts, in The
Ao Internotiona) Commentary, edited by Ned B. Stonehouse
(Grand Rapide, Mich.: William B. Eerdmans Publishing Co.,

108, J. Knowling, The Acts of the Avostles, in The Ex-
me edited by Y. Hobertson Nicoll

1(1_0511:0:‘5 Greek Testament
Grand Repids, nlch.: 4illiam B, Rerdmans Publishing Co.,
n.dé.), 11, 1ii.

11 exander Ross, The Eplstles of James and John, in
2he New internatlonal Commentary, edited by Ned B. Stone-
house (Grand Rapids, lich.: Willlam B. Eerdmans Publishing

Co., 1954}, »n. 90.

]
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the gane for tha Firet lipietle of John, Even Macgragor
describes the wse of the title in the Book of Acts as an
"echo® of Isnish 53:11.12 1In view of the faot that Issish
53 18 used sgo froquently elsewhere in the lew Testament as
& Messlanic pasange referring %o Jesus, 1t should not be
Overioocked or regarded ns insignificant ae far as the term,
"Rightecus One," is concerned.

Cartainly the einleasness of Jesus is pertinent. How-
ever, here too there is a parallel to the Servant of ¥ohwsh,
vho "had done no violence, and there was no decelt in his
mouth" (Ia. 53:9),

In Pater's sermon from Solomon's porch Peter referred
%o Jeaus ng the Servant of God in the verse preceding -his
use of the title "Rightecus One" (Acts 3:13,14).

In view of these agsoclations between the Servent of
Yahweh and Jesus, the assoclatlon of Isalsh 53:11 with the
title "Righteous One" as it is used in the Book of Acts and
probably in the Firgt EZpistle of John is a legltimate ona.

12:!:aegregor and Ferris, on. eit., ». 58.
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CHAPTIR VII
JESUS AS THE SERVANT OF YARVFHL

The title “Servant® is not frequently used as a title
for Jesus in the New Testamsnt. The word me’s itgelf oc-
Cura only twenty-four times in the Hew Testament, and only
Blx of these rofer %o Jesus (Lk. 2:43; %, 12:28; Acts 3:13,
26; 4327,30). In Luke 2:43 the reference is to "the boy
Jesus," who stayed behind in the Temple as His parents re-
turned to fazareth. In Matthew 12:18 the word wdis ocours
in 2 quotation of Ianlah b2:1-% which the evangellst cites
a8 2 provhecy coencerning Jesus., But the application of the
Propieey lies in the sense of the entire passage, and not
merely in the use of the word meis . In neither of these
tWo vassnges 1a there evidence that the word rwis has become
& Zitle of Jesus.

In the four passages from Acts, however, the situation
is different. Juet as the term "Righteous One"? was used as
& non-technical description of Jesus during His life-tiue,

80 2180 tha ferm "Servent" is not used as a title of Jesus |

. Irop g complate discussion of the expression Tlais Beed
ef. the articles under that caption by D. Walther Zimmerli
end Joachlm Jeremins, J o hes Noe zum Neuen
lestament, edited by Gerhard Kittel Stuttgart: Verlag von
We Kohlhummer, 19513 ., V, 65327113,

2¢f. Ohenter VI of this thesis.
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But both terms were first used as a title

in the Coaspels.
of Jesus in Peter's sermon from Solomon's porch recorded in
Aots 3:12-26, Actas 3313 reads:
The God of Abrahsm and of Isaac and of Jacob, the God
of our fathsrs, glorified hls servant Jesus, whom you

delivered up and denied in the presence of Pllate, when
he had decided to release him,

And the lagt veras of the sermon coricludes, "God having
ralsed un his servant, sent him to you first, to bleass you
in turning every one of you from your wickedness” (Acta 3:
26).

In Rets £:27 and 30 the context in which the title

LT —

“Servant" appears is a nrayer offered to God by Christians
in Jerusalen. The prayer is as follows:

s“overeign Lord, who didet make the heaven andi the

earth and the sea and everything in them, who by the
wouth of our father David, thy servant, didst say by
“he Holy Spirit, "Why did the Gentlles rage, and the
Peoples imegine vein things? The kings of the earth
68% themselvas in array, and the rulers were gathered
together, agninet the Lord and sgeinst his Anointed®--
for truly in this city there were gathered together
againet thy holy servant Jesus, whom thou didst anoint,
both Herod and Pontius Pilate, with the Gentiles and
the peoples of Isramel, to do whatever thy hand and thy
plan had predestined to take place. And now, Lord,
look upon thair threats, and grant to thy servants to
speak thy word with all boldness, while thou stretcheat
out thy hand to heal, and eigns and wonders are per-
lfOI‘fled )through the name of thy holy servant Jesus (Acta
’:2 "-?0 ~

This nageage 1llustrates an important aspect of the
Wsage of wwis as a title. Jesus is not the only individual

¥ho is called a Servant of Yshweh. David ia also given this

title in verse twenty-five. And later the word is used col-
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leotively for the grounp of Christians who are offering the
preyer (v, 29). Similarly in the Benedictus Zechariah re-
ferred to Davia as the Servant of Yahweh (Lk. 1:69), and in
®he Hagnificat Mary pralses Yahweh who has helped His Ser- i
vent, lerael, in remembrance of His mercy (Lk., 1:54). Like-
¥i8e in the Ula Testament the term Alal Y or 739
¥ith a pronominal suffix whose antecedent is Yahweh is used
both individually and collectively.

The title “Servant,® then, like the title "Chosen One”
and "Rizhteous One," 1s used both individually end col-
lsetively in the 014 snd New Testaments. Therefore, 1t is
eCessary to establish more than a verbal parallel between
the title Servant as 1t 1s used of Jesus and the Servant
figure in order to demonstrate that the Servant Songs in-
fluenced the ugage and aignificance of the title "Servant®
85 1% 13 used of Jessus in the Book of Acte.

The Septuagint generally translates 7\171: “121Y either
Vith Jeudes Bisd or wew Oess . . In the Servant Songs and
in the Sook of Acte the Greek equivalent 18 rra7s BOeod »
Probably indiceting a more intimate relationship than one of
8lave to master. MW can also mean child or son. 2immerli3
distinguishes between the snforced servitude of a dovles and
the voluntary cbedience of a weis .

The bare fact that the title "Bervant! refers to Jesus

371 wrerli, ov. eit., p. 673.

B e T SRR




oL

°nly four times in the Book of Acts and once in a quotation
in the Gospel according to St. Matthew 1s no acourate indi-
¢ation of its significance. Although the term is not epplied -
1o Jesus ag » title anywhere in the Gospels, Jesus 1s fre-
Quently described in terms of the Servant figure.of Isalah.

Already in His infanecy the oracle of Simeon (Lk. 2!
29-32) avplied to Jesus the words of Isalah 49:6:

1% 1s too 1ight a thing that you should be my

servant
to raise un the tribes of Jacob

. 2nd to restore the preserved of Israel;

$ ?i-:riji !Lg;f.vga{::ﬂa.orlliggg ggngget:a:;:n:ﬁds of the earth.
There 1s a parnllel to this passage in Isalah 42:6, "I have
Blven you 28 5 covenant to the people, a 1light to the na-
tlons. " fghe emphasls in both passages 18 on the universality
of the Zervant's mission. As Simeon said, He was to be a
*Light for revelation to the Gentiles" (Lk. 2:32).%

After he had spoken the Hung Dimittis, Simeon blessed
the holy Tamlly and said to Hary:

Behold, this child is set for the fall and rising of

many in Israel,
and for a sign that s spoken agalnst

1""I'he term, "Light of the VYorld," is used as a title for
Jesus in the Gospel according to St. John. It is not dis-
cuased in this paper because it 1s not demonstrable that
John's use of the title was influenced by the Servant Songs.
It 1s quite possible, as C. H. Dodd concludes, that the title
Suggested 1tself to Jesus at the Feast of the Tabernacles
When two ceremonial torches were 1it in the Women's Court of
the Temple which ghed thelr light over much of Jerusslem.
0f. C. H. Yodd, An Interoretation of the Fourth Gognel (Cam-

bridge: The University Press, 0.1953), p. 349,
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(and a sword will pierce through your own soul also),
that the thouzhte out of many hearts may be revealed

| (Lk. 2:34-335),
| The Parenthesis in the pagsage 1s a veliled prophecy of the

suffering of Jesus, another parallel between Jesus and the

; Servant of Yahweh,

John the Baptist, too, bore witness that Jesus ia the
Servant of Yehweh by pointing to Him as the Lamb of tod who
takes away the sin of the world.”

At the baptism of Jesus appeared the testimony of Yah-
| Weh Himself thet Jesus is His Servant in the words, "Thou
| Art my beloved Son; with thee I am well pleased" (Mk. 1:11).
; *8ain on the Mount of Transfiguration a voice came out of
| the cloud which overshadowed the discivles and said, "This
is my beloved Son; listen to him" (iik. 9=7)-6 ok

ihe testimony of Jesus Himself that He 1s the Servant
Of Yohweh is threefold. Firet of all, He regarded the mis-
8lon of the Servant as His own mission. decondly, He ex-
Pected to experience the suffering of the Servant. And
thirdly, 1ike the Servant of Yahwen, He exnected to be glor-
ifieq,

Jesus regarded the mission of the Servant as His own
mission. Alreedy in His early Galllean minietry, in His ser-

on at Nazareth, Jesus brought this out quite olearly. The

5Cf. Chapter III of this thesis.
66f. Chapter IV of this thesis.
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text which He chose %o read in the synagogue was from the
e

book of the prophet Isailsh, Luke records the incident. The
PaBesges whioh Jesus read vere the following:

The Spirit of ths Lord 1s upon me,
because he has anointed me to prench good news to the

Door,
He has sent me to proclaim release to the captives

and recovering of sight to the blind,
to zet ot 1lberty those who are oppressed, {
¥o proclaim the acceptable year of the Lord (Lk. 4:18-19).

After He had closea the book, He gave 1t back to the atten-
dent and set down. “hen sveryone was looking at Him, walt-
ing for Mim to speak, He began to say to them, "Today this

Soripture has been fulfilled in your hearing" (Lk. 4:21).
The text of this mermon is derived from two separate

PResages in Isaish., Isaiah 58:6 atates:

Is not this the fast thet I choose:
%o loose tha bonds of wickedness,
to undo the thonge of the yoke,

to let the oppressed go free,
and %o break every yoke?

And Igaish 61:1,2 states:

ihe Spirit of the Lord God 1s upon me,
becauae the Lord hes anointed me

te bring good tidings to the afflicted;
he has sent me to bind up the broken-hearted,

to proclaim liberty to the captives, A
and the opening of the prison to those who ar= bound;

to vrocieim the year of the Lord's favor,
and the day of vengeance of our God;
to comfort all who mourn.

Inesuuch ss Isaleh 61:1-3 may be included among the P
Fervant Songs,? this incident in the synagogue of Nazareth

701‘. Dra, pp. 2-=3.

h
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Hay oroperly be regzrded ae an indication from Jesus that 5
the mission of the Servant of Yahweh is Hls missilon.

Jesus applies Isaish 61:1 to Himself also in Hatthew
11:2-6 (or. L1, 7:18-23). Yhen John the Baptist sent his
dlaciplies to Josus to ask Him, "Are you he wvho is to come,
O 8hall we look for another?® (K. 11:3), Jesus' answer
included excerpts from Isalah 29:18,19; Isaish 35:5,6; and
Isalan 61:1. 17he phrase derived from Isaiah 61:1 1s, "the
POOr have good news preached to them” (Mt. 11:5).

In addition to these two explicit points of contact
between Jesug nnd the Servant of Yahweh, there are other

Parallels which might be more than accidental. It is pos-

v

8ible that Jegua! perable of the atrong man in Matthew 12:29
(ef. Lk, 11:21,22) 18 at least partially dependent on Isaish
53. The inmediate parallel is Isaiah 49:24, which states:

“Can prey be taken from the mighty, or the captives of a
tyrant be regeued?" But perhaps the persble 1s also a

reference tc the glorification of the Servant in Isaiah 53:12,
"I will divide him a portion with the great, and he shall

ilvide the spoll with the strong. "

Furthermore, the apnarent fallure of the Servant's mlas-

elon has ite parallel in the rejection of Jesus. The Ser-

vant sald, "I have lsbored in vain, I have epent my strength

for notning ani vanity" (Isa. 49:%4). 3o also Jesus pro-

lounced Hls Judgment over Bethsalda, Chorazin, snd Capérnaum

(Ht. 11:20-24; 1k, 10:13-15). He wept over the oity of

e
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Jerusalen because 1% had rejected Him (#t. 23:37; Lk. 13:

). Jesus regarded the mission of the Servant as His mis-

7

8ion, and ench met with rejection.
“oreover, Jesus expected to experience the suffering

of the Servant or ¥ahweh. The only 0ld Teatament passage

elted by Jesus g a provhecy of His passion is Isaiah 53:12.
Jeaug 82id, “I $ell you that this scrivture must be ful-
filled in me, 'And he was reckoned with transgressors'; for
what 18 written abvout me has its fulfilment” (Lk. 22:37).

Luke 22:37 is the only expliolt reference linking the
faseion of our Lord with the suffering Servant. However, it -
1s nossivle that all the predictions of the Passion refer

Wtinately to the servant Songs.

Jesus often introduced His predictions of His Passion
¥ith foruulese which nresuppose a scriptural foundation. The

Tirst hint of 8uch & soriptural basls for our Lord's Paasion

is from the 1ips of Simeon (Lk. 2:35). But Jesus Himself
i

fade 1% quite clear that His suffering and death fulfilled
In HMark 9:12, immediately after the Trans-

:".-' - ™

the Serintures,
figuration, Jesus said, "How is it written of the Son of

fian, that he should euffer many things and be treated with
contempt?¥ On the Mount of Transfiguration Jesus had dis-
cussed with Moses and Elias His departure in Jerusalem (Lk. =
9i31). A%t the Last Supper when Jesus predicted His betrayal
He said, “The Son of man goes as 1t 1s written of him, but

voe to thai men by whom the Son of man is betrayed! " (k.

S | .":, ...f-\, ,:a'o

T
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14:21). And ag He was placed under arrest in the Garden of

Gethsemane, He said, "Day after day I was with you in the

temple teaching, and you did not seize me. But let the :
e TN

soriptures be fulfilled® (Mk. 14:49). Matthew 26:55,56 1is

& parallel to Mark 14:49:

Have you come out as against a robber, with swords and.
clubs to capture me? Day after day I sat in the temple
But all this has

teaching, and you did not selze me.
taken Place, that the scriptures of the prophets might
be fulfilied,

Luke recordg = predlctlon of the Fassion which took place

during Jesus'! journey to Jerusalem. Jesus eaid,

wWe are going up to Jerusalem, and everything

that 1s written of the Son of man by the prophets will

be accomplighed. For he will be delivered to the Gen-
les, and will be mocked and shamefully treated and

€01t upon; they will scourge him and kill him, and on
the third day he will rise (Lk. 18:31-34).

It is Luke nlge who records the narrative of the two disciples
Jesus met them on the way after His

Behold,

on their way to Emmaus,

Tesurrection. After they had explained to Fim how Jesus of

Hazareth haa been crucified and how rumors were circulated by

Some women that He was alive, then Jesus sald to them,

O foollsh men, and elow of heart to belleve all that the
brophets have spoken! Was it not necessary that the
Christ should suffer these things and enter into his

glory? (Lk. 24:25,26).
The narrative continues,

And beginning with Moses and a1l the prophets, he in-
terpreted to them in all the seriptures the things con-

cerning himgelf (Lk. 24:27).
In a later apvearance of Jesus a similar incident took place.

After Luke describes the manner in which Jesus dsmonstrated

. 1 —
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for His digeilnles that He wae not a spirit, Luke continues:

Then he sald to them, "These are my words which I spoke
To you, while I was s%till with you, that everything
wrltten about me in the law of Hoses and the prophets
end the neaing must be fulfilled.” Then he opened
thelr minds to understand the scriptures, and sald %o
them, "Thua it 1s written, that the Christ should suf-
Ter and on the third day rise from the dead (Lk. 24:

b5,46),

in each of these saylngs concerning His Passion, whether
uttered berore, during, or after Jesua' suffering and death,
Jesus maintained that His Passion fulfilled the Scriptureas.

Mother asnect of Jepus'! attitude toward His Passlon 1is
thet He believea nnd tauzht that it was in accordance with

divine necess j_-g-‘y. Ser ©

&% these words sink inte your ears; for the Son of
man 1s to be delivered [midAec mupudidocbu] into the

hands of men (Lk., 9:4k),

For ss the lightning flashes and lights up the sky from
one slde to the other, so will the Son of man be in his
day. But first he must [dei avror]  suffer many things
and bs rejected by this generation (Lk. 17:24,25).

The suffering of the Servant of ¥ahweh also bears this

mark of divine necessity. "It was the will of the Lord %o

bruise him* (Is, 53:10).

The chief evidences for the assertion that the pradic-
tlons of the Pagsion refer ultimately to the Servant Songs W
are the verbal parallels bstween some of the predictions and

the description of the Zervent's suffering in Isalsh .‘33-8

€1nese varbal parallels are enumerated by Jeremlas, gn.

-

Lit., »p. 709-10,
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The Rengon Snyling has already been thoroughly aiscuseed.”

The noints of contact botween the Ransom Saylng and the

Ssrvant songe ave the word A&rpov, the concent of service,

14 the word meMddv , At the institution of the Lord's
SWpper it is again the word “many’ which connects the in-

celdent with Wito Servant Songe. "This 1s the blood of the

Sovenant, whickh is poured out for many® (¥k. 14:25).10 The
relationship betwesn the Ransom Saying (Mk. 10:h5; HME. 20:
28) and the oooa Shepherd passage (Jn. 10:11-18) has also
been discugsse: 1 11

“hen Jdesus predicted, "The days will coms, when the

bridegroom is teken avay from them' (ik. 2:20), there be

b paraliel between this pageags and Isalaht53:¢ 9, By op=

Pregslon ang Judgment he was taken away ( T\'PZ =

In Yark 9:12 Jesus said, “How 18 1% writfen of the 8on

OF man, that he should suffer menyiEhLogeRRnS L eginanted

with conte mt?"  The Servant of Yahweh certelnly experienced

manifela suiferings, And the verd Eg-»n.-,ej may be a

perallel to agw.;"uwg,,, which appeara in some Septuagint

@anveerintes of Isaish 53:3.

[ro—

U Chapter V of this thesis.

:mm.. Isniah 490:8, "I have kent you and given you 28 a
covenant 0 the peop]_e. 4o eatabllish the 18.“(1. to appﬂrtion
the desolate heritages." Some scholars include this vasaage

sieng the Servant Songs.
Llsuyrn, on. 69-70.
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It is inpossible to determine precisely to what extent
Jesus' nreaictions of Hls Pnssion were influenced by the
Servant Songe, and %o what extent Ghey were influenced by
Other consideraticns. But it is more than probable that the v
Servant Son:s had a deep and definite influence on Jesus'

interpretntion of His suffering. Jesus fully expected to

eXperlence the anffering of the Servant of Yahweh as 1t is

-

88cribed in Isainh 53
St Josus not only applied to Himeelf the Servant's
Mission and! the Jervent's sufforing; like the Servant of

Yahweh He aluc ezoected to be exalted and glorified. Suf-

e il

fering and “orification for the Servaent of Yahweh and for

Jesus were insensrable. It was necessary that the Christ

L)
e

ghowld suffer nnd enter inte His glory. Scripture had

gpokien (L, 24:25-27,46).

iwices in $he Servent Song, Isalzh 53, which are

DAS G
Particularly anplicable are the following:

Eshold, my servant shall prosper,

he shall be axalted and 1ifted up
and, shall be very high (Ia. 52313’ .

Vhen hs melkes himself an offering for ein, b
he ahall sce his offspring, he shall prolong his days;

the will of the Lord shall prosper in his hand;

11 of his soul znd

he ghall zee the fruit of the trava

: o satiafied;

by his knowledge shall the righteous one, my gervant
maize many to ps accounted righteous;
snd he ghall bear their iniqulties.

Therefore I will divide him a portion with the great,
and he shall divide the spoil with the strong (Is.

5:’ : 10-13) L]

;—_—
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Jdeaug Tully exoected that He would be glorified. Twice

in the Tirst five verses of the Sacerdotal Prayer Jesus

Prayed theg the Father would now glorify Him, "Glorify thy

Son that tne Son may glorify thee" (Jn. 17:1). "Glorify

thou me 35 Bhy own presence with the glory which I had with

thee bofore the world was made" (Jn. 17:5). Often when

Jesus predicted that He would suffer and be killed He added

® Prediction of Wis presurrection (ef. ik, 8:31; 9:31; 10:34).
“he srus presages in Peter's sermon (Acts 3:12-26)

Which use the tern "Servant! as a title for Jesus refer also

Yo His glorification (Acts 3:13,26).
Theres 1g no direct evidence that Jesus based His ex-

Pectation on thes Servans fongs, but 1t 1s a real possibility.

“his is the testimony of Jesus that He ig the Servant
Of ¥ahweh: the mission of the Servant 1s His mission; the
Suffering of the Servant is His suffering; end like the Ser-
vant of Yahwsh, He will be glorified. He never appropriates
Yo Himself the title, "Servant of Yahweh." Only once does
He quote the Servant Songe in the context of His Passion,
O but twe ocessions He quotes Isaiah 61:1,2 in conncotion
Wlth His minletry, But these two occaslons ere critical oc-
caslons. And throughout His ministry it is apparent that
Jesus 1s end knows that He is the Servant of Yahweh described
in the Servant Songa.

This 18 suvported further by the testimony of the ovan-

GPliste that Jesus s the Servant of Yahweh. The fact that

—
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Shey 9% only preserved a Talthful record of Jesua' self-
T8¥elation ag the “ervant of Yahweh but contributed sddi-
tlonmy évidence themselves is in itself an indication that

they were aware of the significance of the Servant Songs

When they wrote thelr Gospels,

In the Synoptie toepels there are two expliclit quota- VA
tlens of 4ne “ervant Songa. Both are An the Gospel according
to ot, “atthew. The first is in Hatthew 8:17.

ihot evening they brought to him many who were pos-
gesgad with demons; .alli‘fi; he cnst out the spirits with a
¥ord, and healed 21l who were sick. This was to fulfil
vhat was spoken by the provhet 1gaich, "He fook our
infirnities and bore our dissases” (Ht. 8:16,17; of.

Ieainh §4:4),
Here a pro Jneey pertalning te the suffering of the Servant
is quoted in o context other than the pagsio magne of our

Lord, s

‘he second passage 1s Matthew 12:18-21, The relation

of %his pnasage to the Septuagint translation of Isalah 42:

1-k heg alrendy been dlscussed. The context of the quota-

Wion is Jegus' command to those whom He had healed that they
showld not make Him known, “This was to fulfil what was
$poken by {he prophet Isslah® (Mt. 12:17):

Seheld, my servant whom I have chosen,
my beloved with whom my soul 1s'well pleased.
I will pug Spirit upon him,
and hs shg?:l proelaim Just:l.cedto the Gentlles.
Fe will no% wrengle or cry aloud, 4
nor will any oge hear his voice in the streets;
he will not bresk o brulsed reed
or quench a smoldering wick,

%ill he bringzs Jjustice to victory; . .
enél in hig nar‘:’te will the Gentiles hope (Mt. 12:18-21),

.
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One other peosage should be mentioned. HMark 15:28, a
Textual varisnt which Nestle places in the critical appara-

tus,12 quctes the passage, "He was numbered with The trans-

greseors,” as a prephecy which was fulfllled by Jesus'
Crucifixion betwsen twe thievee. Thia is the same passage
cited by Jesus in Luks 22137 in another context. Luke re-
cords i% as 2 verbum Chrilgtl occasioned by Hls arrest in the
Garden of “ethsemane.

In addition to these explicit quotations in the Synopss
Goepels which 1 1entify Jesus with the Servant of Yahweh,
there are other etriking parallele between the Servant and
Jesus preserved in the synoptlc Gospels, especlally in His

Fasalon, 7Ths determination with which Jesus went about Kis

alasion even to Jerusalem snd into death is reminiscent of

Isailah 50:7, “Thevefore I have set my face like flint.“

-’

Luke writes, "He set His face to go to Jerusalem" (Lk. 9:51).

Jesus' silence before Pontiue Pilate (Mg, 27:14; k. 15:3),
before the NHigh Prisst (M¥t. 26:62,63), and bafore Xing Herod

(Lk. 23:2) is a parsliel to passages in two of the Servant

Songs. Igeiah 53:7 states, ¢

He was onnressed, and he was affllcted,
Y=t he opsned not his mouth;

like 2 lamb that is led to the slaughter,
and like a sheep that before its shearers is dumb,

20 he openad not his mouth.

i Nt . is curis
Cherherd festle, Hovum Testamentum Graece, novis ou
elrboravits ipwin Heostle (Bdltlo vicesima prima; Stuttgart:
Privilszlerte Vuerttembergische Bibelanstalt, 1952), p. 133.
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e Seourging of Jesus recorded in Mark 14:65 and 15315 and
0 Matthew 26:67 ana 27:66 is vortrayed in still another of
the Servang Songa, Lsaish 50:6, 5.,,"..‘.

I i'::,zgemnz,v back %o the smiters,

1 h?? !lt:tb;;ﬂf:c:o those who pulled out the beard;

from sheme and spitting,
And Jesus! pray er, "Father, forgive them; for they know not
What they Ao (Lk. 23:34) is a parallel to the Servant of
Yahweh who *made intercession for the tranagressors” (Ia.
53i12),

1% iz noegsible what these parallels are a colncidence.
he evancilsts may have recorded what they saw or heard
¥ithouy consclougly constructing a parallel between Jesus
nd the Lervent of Yahweh, The whole plcture may be no more
than an ingenious exercise of an exegetieal imaginatlon.
However, even 1f these details which coincide between Jeaus
*d The Jervant of Yahweh are an exegetical reconstructica,
ther: s4311 remains adequate internal evidence that the evan-
Belizts were aware that Jesus was the Servant of Yahweh.
Hatthew £:17 and Matthew 12:18-21 still etand as strong in-
dleations that the evangeliats underatood the mission of
Jesus on the basis of the Servant dongs of Isalah. That,
plus the ract that Jesus releted His Passion to the Servant
of ¥ahweh in iuke 22:37, indicates that the evangelists who

Wrote tha synontio tospels also understood the Passion of
The depth of their insight is de-

Jesus on zhe same basis.
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Pendent largeiy on the degree of thoroughness with which
Jegus ®Xplained His Passion to His disciples in His post-
Resurrection eppearances.

in Jonannine literature there is only one ezplicit
Quotation of » passsge from the Servant Songs. dJohn 12:38
eltes Igaiah 53i1l, "Lord, who has bellieved our revort, and
To whom has the ara of the Lord besn revealed?? The context
Of the oitation 1s Jesus' rejection. "Ihough he had done so
Many signs bafops then, yet they did not believe in him"
(Jn, 12:37). Both the aynoptics and John indicate that Je-
SU8 was Jdeenly and painfully awere of fida rejection. Unlike
the eyneotics, John pslates the poor response to Jesus!
mlzgsion dir=ctly to the Servant Song, Isalah 53.

In the First Epistle of John there are two strzng in- |
dications that John congciously alluded to Isaiah 53 in ool |
A9¢iion with Jegus. The first indication is his usnge of
"ihe Highteous One' ap a title of Jesus (1 Jn. 2:1; 2:29;
3i7). The connection batween these passages and Isaish 53:11
has alresdy been discussed,l3

The second indication mppears in 1 John 3i5, "You know
that he apoeared to take sway sins, and in him there l1ls no
8in. " There are two distinct points of ocontact between this
Statiement and Isnish 53. The first 1s the expression "to

take awny sins.® Isaiah 53 deacribes the Servant of Yahweh

13gr, Chapter VI of thls thesis.
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A8 one who will make himself an offering for sin (v. 10),
nd as one who wili bear iniquities (v. 11) and the sin of
“any (v. 12). The two exoressiona are not identical, but
80 toka awey" and "to bear" are not incompatible terms.
Jesus as the Servant of Yahweh removed sina by bearing then.

ihe second point of contuot between 1 John 3:5 and
Isnlah 53 1s in the caluse, “In him there is no sin.” Isalsh
Writes, "He had done no viclence, and there was no decelt in
his moutnr (53:9).

“lsewhere in the First Epistle of John Jesus is called
the “Pronitistion® or "Expiation," a term which 1s equally
anpropriste as a $itle for the Servant of Yahweh.l%

in the Anceslypse of 8t. John 1t is the nicturs of the
Lamb ag a pleture of Jesus which furnighes evidence that
John rsloted the Passion and possibly also the glorification
of Jesus %o %ths Servant of Yahweh, Thig RiOUUDS 9L SORUE
has baen Alscuzged in a orevious section, 15

Johannine literature, then, supports the opinion that
the evangelists were aware of the significence of the Ser-
Vant Songs for Jesus and demenstrated thelr awarensss by
ldentifying the Servant Songs as a prophecy concerning Jesus.

In the Book of Acts an ineident in the ministry of

50 influence, however, is traceable between the Ser-

vant Songs and the ternm "wxpiation? or "Propitiation” as a
of' Jeaus. Therefore, it 1s not included in this paper.

1507, Chapter III of this thesis.
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Philip Purther g tablishes the connection between Jasus
804 the Servant of Yahweh. Phillp begen with Isalsh 53:7,8
¥hen he preached to the eunuch from Ethlopla the good news
2bout Jagus (Aets €:35). It was thls psssage which the
funuch hod bsen reading and which promoted him to ask

Fhilip, “About whom, nray, does the proohet say thls, about

himgel? or about some one else?! (Acts 8:3%). The account

Suggests that without qualification Philip related the pas-

sage %o Jsaus,
*he Apcaile Peter, whoge sermon in Acts 3:12-26 uses

title for Jesus, includes lin his

the tepn "Servant” as a

First Epistle s nnsgage which at four points 1s dependent on

Isaiah 53, 1The nasange 13 1 Peter 2:22-25:

He commit%ed no sin; no guile was found on his lips.

‘hen he was reviled, he did not revile in return; when

he suffered, he did not threaten; but he trusted to him

vhe judges Justly. He himgelf bore our sins in his

Body on the tree, that we might dle to sin and live to

rlghteousness. by his wounds you have been healed. For

you were straying like sgheesp, but have now returned to

the Shepherd and Guardian of your souls, j
isalah 53:9 pea ia, "He had done no viclence, and thers was no

deceit in his mouth." Isaish 53:12 states, "He bore the sin
of many." f{saizh 53:i5 preads,
Bub he was wounded for our itransgressions,
he was bruised for our iniquities;
uoon him was the chestisement that made us whole,
2id with his stripes we are healed.
And the verce immesdistely following states, "All we like
sheep havs gone astray; we have turned every one to his own

wey." ihis extensive, point-for-point similarity between

e
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the paseage in 1 Peter and Isalah 53 could hardly be a co-
ineldenceo,

Izalah 53:12 i3 also a close parallel to Hebrews 9:28,
Whers the Writer says of Jesus that He has been "offered
°nce to bear the sins of many. ¥

In the writings of the Apostle Paul there is surprising-
1y 1ittle evidence that he applied to Jesus the Servant
Songs of Isaiah, Perhans the Servant Songs are the basis of
Als preaching te the Corinthians that Christ died for their
81rs according to the Seripture (1 Cor. 15:3). Perhaps Ro-
Mans 5:28 » "Vho was put to death for our trespasses and

Taleed for our Justiflication,” is an allusion to the death

804 exalintlon of the Servant in Isaish 53i12. The only

Passage in which a dependence on Isalsh 53 seems likely 1a
Phllippisne 2:5-11. Fspecielly the humiliation and exalta-
tlon theme is brought out emphatically in this passage.
Ernst Lohmeyer velates especlally verse seven to the Servant
flgure of Isaish. The entire passage reads as followa:

Have thls mind emong yourselves, which you have in
Christ Jesus, who though he was in the form of God, did
not count equality with God a thing to be grasped, but
emntled himgelf, taking the form of a servant, being
born in the likeness of men. And being found in human
Torm he humbled himaelf and became obedient unto death,
even death on a cross. Therefore God has highly exalted
him and bestowed on him the name which is above every
fzhne, that at the name of Jesus every knee should bow,
in heaven and on earth and under the earth, and every
tongus confess that Jesus Christ 1s Lord, to the glory

o' God the Father.

Other Pauline passages which recapture the spirit of the

e
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Servant Songs are the Pauline "Rensom Bayings® of 1 Timothy
216 and Tigus 2:1k, 1 Timothy 2:6 desoribes Jesus as the
One who gave Himself a pansom for all. Titus 2:1%4 describes
Hin es the One who gave Himself for ue to redeem us from all
iniquisy,

Frecisely to what extent Paul's choice of words in
these Pasgages was influenced by the Servant Songs is im=-
POselble %o determine. The total Hew Testament picture,
howsver, ig elear,16 Although the evangelists may not at
8ll %imes have been awere of the parallels between the life
of desus =nd the Servant of Yahweh, and although Paul may
et have made the Servant Songs an active and central part
of his theology, the evidence still remains that Jesus was
the Servant of Yshweh deacribed in the Servant Songs of
Isalah. The testimony of Y¥ahweh Himself at the baptisi and
at the transfiguration of Jeaus 1s in 1tself 2 welghty plece
of evidence. Jesus underatood His missicn, His Passion, and
Possibly His glorification in the 1ight of the Servant Songs.
And before and after Jesus' public ministry, outstanding men
of God, whose witness has been preserved in the New Testa-

ment, related the Servant of Yahweh and Jesus of Hazareth as

léiienry J. Cedbury is rowing against the stream of evi-
tlence and gcholsrly ovinlion when he hesitates to acknowledge
that the term, “Servant,” as a title for Jesus is dependent
on Isaiah 53. For his arguments ef. his artiocle, "The

Titles of Jesus in Acts,” in The Bezinnings of Christionity,
edlted by Jackeon and Le':ke (London: Hacmillan and Co., Ltd.,

€.1933), vV, 35475,

. e
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Peter, John, the

sus 1s the

one person., Simeon and John the Baptist,
synoptics, and Paul add thelr testimony thab Je
Bervant of Yahweh.

Therefors i% is not without a great deal of gyicancs
that the concluaion is drewn that the four passages in the

Book of Acts which uge the term "Servant’ as a title for
g that 1% 18 =2

SR ¥ SIS

Jesus use the term with the conacious awarenes

Messianic title to the Christian Church, and that its origin

lies in the Servant Songs of Isalah.

TLoSlsddss'ias




CHAPTFR VIII
SUMMARY AND CONCLUSION

The titles of Jesus which have been influenced by the
servent Scnis are Tive in number: the Lamb of God, the
Chosen One, the Hangom for Many, the Righteous One, and the
Servant, 7The 111?1*.13::::5': is more clearly traceable in the
¥itles "Chosen Une, " "Rangom," and "Serv}ant" than 1% is in
the title "Lamb of doa" ana "Righteoua One."

The t1%le “Chosen One" ia used in the Old and in the
New Testanents both individuslly and collestively. Thers is
500d evidence that it was a Hesslanic title among the Jews
at the time of Christ {Lk., 23:95). In the translation of
Isalon k271 repreoduced by Matthew 12:18-21 the Hebrew
'T".T :.!: g translated o :.r....,,.', instead of the usual
© ExAexrds . If this is the translation which is the basis
for the theophanous veice which was heard at Jesus' baptism
end at the Transfiguration, then it 1s possible that these
Pagsages are antirely dependent on Isalah k2:1. The sig-
Nlficance of the relationship between theae passages and
Tsalah 42:1 1g that thease pasgsages stand as the testimony of
Yahweh that Jesus is His Servant.

The Ransom Saying (Mk. 10:45; Mt. 20:28) was undoubted-
1y influsnced by the Servant Songs, partioularly Iselah 53.
The eultie significance of the '1;):] or \orper {ransom) per-

e L SN e
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vedes the entire chapter. In addition to this general re-

letlonship botween Iseiah 53 and the Ransom Saying there are
Tive distincy parallels between the two passages. Firsat of
all, the Ransom Seying leaves open the possibility that the

ransom was paid to God. Isalah 53 specifically aasoclates

the Servanttg surfering with the will of Yahweh., Secondly,
the Ranson Saying and Iealah 53 desoribe the sacrificial
Suffering and death of the victim as a voluntary act.
Thirdly, in both the Rensom Saying and in Isalsh 53 the suf-
Tering ang death conatitute = substitutionary act. Fourthly,
this Voluntary, subgtitutionary saorifice was offered by the
Ore in order to atone for the sins of the many. And, final-
1y, both the Ransom Saying and Isalah 53 presuppose o sit-
Uation or bondage on the part of the many.

The fact that Jesus described His passion in the same
vay in which the ‘auffering and death of the Servant of Yahweh

are deserived in Isaish 53 indicates that Jesus regarded Him-

8elf ag the servant of Yahweh, Horeover, it indicates that

Jesus interpreted Messilanically also the sections of Isalan
53 which describe the suffering of the Servant. And it in-

dicates that whatever may be sald of the suffering and death

of the Servant may be sald also of Jesus. He voluntarily

Bave His 1ife as an expiatory ransom and as a subgstitute for

the many,
The title "Hervant' is used only in the Boock of Acts

(3:13,26; 4:27,30) as a title for Jasus. But Jesus is

e ey
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frequently describad in terme of the Servant figure of
Isaish, Preparatory oracles pointing to Jesus as the Her-
Vent of ¥Yehweh were uttered by Simeon and John the Baptist
(Lk, 2325-35; Jn. 1:29,36). At the Baptism of Jesus and at
the Transfiguration Yahweh testified that Jesus is His Ber-
Vant. Jesus regarded the mission of the Servant as His own
Rilasion; He expected to experience the suffering and death
of the Yervant; and like the Servant of Yahweh He expected
o be glorified. Matthew on two ocossions conoludes an in-
cident in nis nerrative with the words, "This was to fulfil

What was spoken by the proohet Isslah," and with a quotation

from the Servant Songe (Mg, 8:17; 12:17-21). All three syn-

Obtic Cozpsls record incidents in the life of Jesus and es-

Peeinlly in ifis Passion which arve strikingly similar to the

deserivtion of thes Servant of Yahweh in Igaieh. dJohannine

literature supports the opinion that the evangells=ts were
éWars of the siznificance of the Servant Songs when they

¥rots thelr accounts of the Gospel. Philip interpreted

Isainh 53:7,8 Megsienlcally to the eunuch of Ethiopia (Ac.
8i35). The sermon of Peter in Acts 3:12-26 snd the prayer

of the Christizns in Jerusalem recorded in Acts 4:24-30 use

the term "Servant® as s title for Jesus. There are four

pointy of contact between Isalah 53 and 1 Peter 2:22-25.

Isaiah 53:12 is a close parallel to Hebrews 9:28. Paul may

have been thinking of the Servant of Yahweh as he wrote

Philippiens 2: 5=-11. It is on the basis of these presages

T EEE—
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that the conciusion is drawn that the title "Servant® as
1% appears in the Book of Acta 1s influenced by the Servant
Songs of Isaian,

The fact that the title "Servant” is applied to Jesus
in the New Testament Andicates that in the New Testament
the Servant Jongs are interpreted Messianically and that
Jesus Himaelf ia regarded s the Servant of Yahweh. This
ldentification makes nossible a more comlete equation of
the Servang of Yahweh as he is described in Isalah and

Jesus than would be nosgible if the term "Servant" were not

U88d 28 a title of Jesus. But since it 18 uged, this lends

Buonort to %he oninion that other titles of Jesus, like the
tltle *Laup or fod® and the title "Righteous One"” are also
based on the Servant dongs even though the influence is not
88 clearly traceable as it 1s in the thres titles Jjust dis-
Cuszged,

Ihe title “Lamb of God" ig probably dependent on more .
than one pessage in the 014 Testament. The Passover victim,
the merning ana avening sacrifice, ths gullt offering,

Isalah 53:7, ana the Book of Fnoch, chapters 89 and follow-
105, have all been suggested as possible backgrounds to the
Wtle. isalch 53:6 iteelf msy refer to all the lambs which
¥ere sacrificed hy Israel, whether Paschal viotims, sin of-
Terings, or burnt offerings, A synthesis of these ldeas 1s
Provebly the best solution to the problem of determining the
014 Testament brzckground to tha title "Lamb of God* as 1%t is

T
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=) used in the New Teatament. In this synthesis the comparison

of the Servant of ¥Yshweh and the sserificial lamb (Is. 53:7)

Would occupy a prominent position.
ihe $it%le "Lamb of God" asssociates the suffering and
denth of Jesus with the sacrificlal system of the 0ld Testa-
ment. Like the sacrificisl viotims, He wae without blemigh
il end without svot. HMoraover, He suffered patiently for sins

vhich He did not commlt. And His sacrifice =2toned for the

The title "Righteous One® 1s assocliated with the Ser-

|
I - ) .
: 6ina of others.
Il ‘.‘ _l“l »
|

The en-

vant Zongs by the verbal varallel in Isalah 53:11.
phasis of the designation 1a on the sinlessness of the Ser-

vant. Therefore there 1la a parallel both to the term and

to 1%3 sigznificance in Jesus. He 18 called the Righteous

Une in the Book of Acte (3:14; 7:52; 22:14), and in the First
Jesus is also desecrived

“piletle of John (2:1,2; 2:29; 3:7).
a8 "righteous® in othsr passages of the New Testament, but
there the word s a descriptive term rather than a title.

Zhe emphasia of the designation is on the innocence of the

-

dervant. Therefore there is a parallel between Jesus and

the Righteous Servent both in the term snd in its signifi-

cance,
I% is apparsnt that a study of the Servant Songs 1s

indlspenssble to an understanding of the titles of Jesus

which have been disoussed in this paper. Some questions

have remained unanswered. To nany of them no final answer

I
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can be glven. But 1t is certzin that the Servant Songs
have contributed to the significance of these titlee of
Jesus as they are used in the New Testament, and unless
these titles are internreted on the basis of the Servant
“onga, much of thelr siganificance, including thelr theo-
logical significance, 18 lost. An understanding of the 0ld

“estanent always contributes to an understanding of the New

Testoment. This is no exception.
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