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CHAPTER I 

INTRODUCTION 

Not sll of the titles of Jesus used in the New Testa- 

went are related to the Servant Songs. It is the purvose of 

this paper to examine those titles of Jesus used in the New 

Testauent which have been influenced by the Servant Sengs in 

order to determine the extent and significance of that in- 

fluence. 

such a study appears to assume that the Servant Songs 

can be isolated from their contexts and studied as a separate 

body of literature. This is not necessarily a valid assump- 

tion. It was Duhm who first isolated the Servant Songs from 

their contexts snd treated them as s distinct literary unit. 

He found four Poems: 42:1-4; 49:1-6; §0:4-9; and 52:13- 

53:12.1 He claimed thet theirs author lived a century later 

than the author of Deutero-Ieaiah end that an editor inserted 

them into their present contexta.* He heldjthat the Servant 

Was an anonymous, leprous Rabbi.? This was a radical de- 

verture fron the traditionsl interpretation which had been 

yonular since the time of the New Teatament and from the 

  

lea Christopher North, The Sufferinz afrynny, ta 
isaish (London: Oxfora University Press, 1948), p. oe 

2Ibid., o. 156. 

3rbid., p. 149. 
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collective interpretation which prevailed among scholars of 

the Nineteenth Century. 

Until the end of the “ighteenth Century the Isaian 

authorship of these chanters (40-66) was taken for granted. 

the Servant was considered a Messienic figure prophetic of 

Jesus.” During the Nineteenth Century, scholars questioned 

the unity of the Book of Isaiah and the Messianic interoret- 

ation of the Servant of Yahweh. They were convinced by the 

arguments of literary criticism that chenters forty to 

sixty-six orlginated during the period of the Babylonien 

Captivity. ‘Their author they called "Deutero-Isaiah," the 

Prophet of the Exile. It was during this time that the col- 

lective interpretation of the Servant figure gained in pop- 

Ularity.2 Dubhm's commentary, Das Buch Jesaia uebsrsetzt und 

erkinert, »ublished in 1892, challenged the unity even of 

Deuterc-Iseinh® ana proposed an individual interpretation of 

the Servant figure, Since that time, scholars have been 

divided on thse questions of authorship and interoretation. 7 

Nor is there unanimous agreement on the number and 

a a: PT SRR IAC 

*ipsa., pp. 23-27. 

Sipid. a NV. 26-6. 

S¥or the eventual results of the principles of literary 
eriticism as they were applied to Isaiah and then to Deutero- 
Isaiah, ef. Charles Cutler Torrey, "The Eclipse of a Great 
Prophet," in The Second Igaish ("dinburgh: T. & T. Clark, 
6.1928), PY. 3-19. oe 

*North, op. ott., pp. 47-116.  
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length of the Poems. Duhm did not include Isaiah 61:1-3 

sions the Servant Jonge because he held thet this passage 

was apart of Trito-Isaich, 2 work of Palestinian origin 

written after the return from the exile. Otto Procksch in- 

cludes 1t. He cites Hengstenberg, Delitzsch, and Cannon as 

other 01d Testament scholars who also include it.° Charles 

G. Torrey also includes Isaiah 61:1-3 among the Servant 

Songs. 9 

The disagreement on the Length of individual Servant 

Songs involves primarily Ieaish 4235-9; 49:7; and 50:10,11. 

A thorough snalysis of the validity of terminating the Ser- 

vant Songs at any particular verse is not within the scope 

of this paver. However, it is in place to illustrate the 

disagreement which exists among interpreters of the Servant 

Songs. Lindblom enumerates the wide variety of interoreta— 

tions which have been applied to Isaiah 4235-9.29 Dduhm 

Claimed that verses five to seven were added by the editor 

who inserted the Songs into Deutero-Isaiah. Staerk regarded 

the five verses as an addition which relates to Israel what 

had been said concerning the Servant in the first four verses. 

Gressmann, Volz, and Sentzen regarded the passage as another 

  

Sotto Procksch, Theolegie des Alten Testaments (Gueters- 
leh: C. Sertelsmann Verlag, ¢.1950), vn. 283-4. 

Itorrey, op. cit., pp. 452-3. 

105. Lindblom, The Servang Sona in Deutero-Ieaiah 
(Luna: ¢. YW. RK. Gleerun, 1951), pp. 19=]20.  
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indevendent poem. North called the passage a "Secondary 

Servant Poem." He attached this term to passages which were 

not originally written as Servant Songs but which were al- 

tered by a later hand to aoply to the Servant. Kisgane, 

Marti, and Budde treat the passage as closely related to 

the previous one. Guhl cites verses one to nine as the 

First Servant Song. J. Fischer terminates the First Song at 

verse seven. Lindblom himself describes the two passages as 

related sections with characteristic differences. 

these four questions, then, have received a variety of 

answers: Who is the Servant? Who wrote the passages which 

are called "Servant Songs?" How many Servant Songs are 

there? What verses do they include? 

it 4s not the purpose of this paper to find an answer 

to these questions. A final answer is impossible. Sut re- 

gardless of whom the author may heave meant by the Servant 

and regardless of whom commentators heve decided the Servant 

might be, 1t is the attitude of the New Testament that Jesus 

is the Servant of Yahweh, and it is on this basis that this 

paper will proceed. 

This never will nroceed on the assumption that Isaiah 

did write the Servant Songs. Even if Isaiah were not the 

autnor, this would not alter the thesis of this investiga—- 

tion. An answer to the question of origin does not answer 

the question of value. And 1t is the influence of the Ser- 

vant Sengs regardless of who wrote thes which is the subject 

  

   



of this paper. 

Although it 48 not possible to determine precisely the 

humber or length of the Servant Songs, it is necessary for 

purely oractical reasons to block off the passages which 

will be the basis for this investigation. These passages 

will be the same as those selected by Duhm in 1892 plus 

Isaiah 61:1-3. 

This selection doas not pretend to be the only possible 

one. it does not even mean to imply that it is possible to 

Femove the Servant Songs from their contexts and to treat 

them as » literary unit. Rather the selection is made be~- 

cause some agreement 1a necessary on the meaning of the term 

"Servant Songs" and beeause these passages provide an ex- 

cellent core of materials which one can study in order to 

examine the salient features of the Servant's life and work. 

These “salient features" will be briefly noted and dis- 

cussed in the second chapter of this paper. The investiga- 

tion will then turn to on examination of those titles of 

Jesus used in the New Testament which are based to a greater 

or lesser degree on the Servant Songs as they have been de=- 

fined. The titles which will be discussed are the following: 

the Lamb of God, the Chosen One, the Ransom for Hany, the 

Righteous One, and the Servant of Yahweh. The sequence is   primarily chronological. The titles are discussed in the 

ayproximate order in which they appeared historically. John 

the Saptist first used the title “Lamb of Sod" as a title 
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for Jesus. ‘The "Ghosen One" is appropriately discussed in 

connection with Jesus' baptism. The "Hansom Saying" appeared 

during Jesus' ministry. "The Righteous One" and "The Ser= 

vant" first appeared as a title for Jesus in the Book of 

Acts. It is in this sequence that the titles will be dis- 

cussed. This examination will be followed by 2 concluding 

summery. 

Prinarily, four kinds of sources were consulted in this 

investigation: word books, commentaries, theologies of the 

Old and New Testauents, and works which discuss the person 

and work of Chriat. Sspecially the Theolovisches Woerterbuch 

zum Neuen Testament, sdited by Gerhard Kittel, waa used ex— 

tensively. 

the titles of Jesus differ in the degree to which they 

are influenced by the Servant Songs. The title, "Lamb of 

God," is based on other slements of Old Testament life and 

worship in eddition to Isaiah 53:7. The title "Chosen One" 

is closely related to the title "Servant of Yahweh" in the 

Old Testament snd the title "Beloved One” in the New Testa- 

ment. The “Remsom Saying" 4s significantly related to the 

Servant Songs. The title "Righteous One" is a verbal varal- 

lel to Isaiah 53:11. The title “Servant” is a direct appli- 

cation to Jesus of the Servant figure of Isaiah. These ideas 

will be diseussed in detail in the subsequent chapters. 

 



CHAPTER IZ 

A SURVEX OF THE SERVANT SONGS 

isaiah 42:1-4. "The true Servant of Yahweh and His 

Saving Task for Israel -and the Gentiles. "> 

Schold my servant, whom I uphold, 
my chozen, in whom my soul delights ;~ 

i have put my spirit upon hin, 
he will bring forth Justice to the nations. 

He will not cry or 11ft up his voice, 
or take it heard in the street; 

& bruised reed he will not break, 
end a Gimly burning wick he will not quench; 
he will faithfully bring forth justice. 

He will not fail or be discouraged 
till he has established justice in the earth; 
and the cozstlands wait for hig law. 

Yerse one deseribes the relationship between Yahweh and 

His Servant end the equinment of the Servant of Yahweh. Yah- 

weh Himself introduces His Servant as His Servant, Tay ' 

and es Hie Chosen, | TIT. Ae Yahweh's Servant, he has 

His support and approval. Noreover, Yahweh has endowed hin 

with His Soirit as his equipment for his task: bringing 

forth justice, bon, to the nations. This gift of God's 

Spirit is associated with the Nessianic prophecy of Isaiah 

11:1 ff. 

SEMES ceptors oreo ee a ES 

line title is from August Pieper, gusules II (ilwaukee, 
Wis.: Northwestern Publishing House, 1919), p. 116. 

=the Septuepint reads “Jacob, my servant" and “Israel, 
my chosen." It 4s an interpretative translation based on 
passsges like 41:8; 44:1; and 45:4. 
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There shall come forth a shoot from the stump of Jesse, 
and a brench shall grow cut of his roots. 

And the Spirit of the Lord shall rest uoon hin, 
the spirit of wisdom and understending, 
the epirit of counsel and might, 
the apirit of knowledge ond the fear of the Lord. 

And his delight shell be in the fear of the Lord. 

Verse two brings out the contrast between the Servant 

of Yahweh and less profitable servants in regard te method. 

According to August Pieper the contrast is between the ter- 

vant of Yahweh snd Cyrus.? Delitzsch regards the passage 

&3 & contreust between the Servant of Yahweh and false pro- 

phets.” 

Verse thrse describes the pastoral care of the Servant. 

He is e true "Seelsorger, "9 who is deenly concerned that the 

bent reed shall not be broken and that the flickering wick 

should net die out. Verse three repeats the mission of the 

Servant stated at the end of verse one: “He will faithfully 

bring forth justice. " 

Yerse four assures the Servant of success. Just as the 

Servent will not break the bruised reed or quench the dimly 

burning wick, so the Servant Himself will not burn dimly 

  

3Pieper, ov. cit., p. i121. 

he Re 
Franz Delitzsch, Siblics], Commentary on the 2 

ef Isaieh, translated from the third edition of the German 
¥y James Denney (New York: Funk & Yagnalls Company, n.d.), 
£1, 119. 

J0tto xrockech, Theologie Des A Testaments (Gueters- 
loh: CG. Bertelsmann Verlag, c.1950), p. 255. 
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(asI2) or be bruised (XxD.S Again in verse four his 

Mission is described in terms of establishing justice. 

Delitzsch prefers to make the last line of the verse 

an indevendent clause as do the Septuagint and Matthew 

12:21.7 

According to Isaish 42:1-4, then, the Servant of Yahweh 

hes a definite mission to acconmolish. He is to bring forth 

ani establish justice (vv. 1, 3, 4). The object of his mis- 

elcn 1s wiversal. It includes the nations (v. 1) and the 

earth (v. 4). For his task he has the supvort and approval 

of Yahweh, and Yahweh's soirit rests uoon him (v. 1). His 

method will not be a violent one (vv. 2, 3), but it will be 

effective (v. 4). 

It 1s difficult to determine whether the Servant of 

Yehweh as he is described in this passege is a prophetic 

figure or a kingly figure. & Ordinarily it was the function 

  

6x oprey objects to this intervretation in spite of the 
testimony of the Greek and Syriec versions. He claims that 
the words S135135 and 23) 20 not mean the sams thing 
in this verse Sn % they do in the preceding verse. He sug=- 
gests "chide, rebuke," and “ovpress, deal harshly." Charlies 
Cutler Torrey, The Second Isaiah (Edinburgh: fT. & T. Clark, 
1928), po. 325-6. His suggested translation, however, is 
not necessary. The passage mekes good sense if the words 
are translated with the sare basic meaning that they had in 
the preceding verse. 

?Delatzsch, on. cit., p. 121. 

8ror & diseugsion of the pron on Pr smuter oon aaoene 
fhe Suffering 5 n Deutero-Isaiah onions xfo 
University Press, 1948), on. 139-42. 
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of the King to administer justice. This would indicate 

that the Servant 1s a kingly figure in the first Servant 

Song, 

Tsaish 49:1-6, "The Servant's Fidelity to his Mig- 

sion, "9 

Listen to me, 0 coastlands, 
and hearken, you veovles from ofar. 

The Lord called me from the womb, 
from the body of my mother he named my name. 

He made my mouth like a sherp aword, 
in the shadow of his hand he hid me; 

he made me like a polished arrow, 
in hia auiver he hid me away. 

And he said to ma, "You are my servant, 
Israel, in whom I will be glorified. * 

Sut I said, “I have labored in vain, 
f have spent my atrength for nothing end vanity; 

yet surely my right is with the Lord, 
, and my recompense with my God." 
And now the Lord says, 

who formed me from the womb to be his servant, 
to bring Jacob back to hin, 

and that Israel might be gathered to hin, 
for I am honored in the eyes of the Lord, 

and my God has become my strength-—- 
he sayss 
"It is too light a thing that you should be my servant 

to raises up the tribes of Jacob 
and to restore the preserved of Israel; 

I will give you as 2 light to the nations, 
that my salvation may reach to the end of the earth." 

in the First Servant Song Yahweh was the speaker. In 

Isaiah 49:1-6, the Second Song, the Servant speaks. 

Verse one describes the call of the Servant in such 

way that a collective interoretation of the Servant fizure 

ESS EE 

othe title is from Julius A. Bewer, The Book of Isa A 
in the fourth Lssue of Harver's Annotated Bible Series (New 
York: Harper & Brothers, c.1950), II, 33. 

  

o
n
e
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a1 

in this passage is unacceptable. -Delitzsch illustrates the 

varying significance of the Servant figure by means of a 

pyramia.10 

ithe lowest course is Israel as a whole; the middle 
section, that Israel which is so not only Kardcao§S , 
but also kara rveGue; the top is the person of the 
mediator of salvation, who rises out of Israel. This 
Letter is (1) the centre in the cirels of the kingdom 
of nromise--the second David; (2) the centre in the 
circle of the veople of salvation--the true Israel; 
(3) the centre in the circle of hunanity--the second 
Adam. 

In verse 19:1 the Servant figure 16 used in ite narrowest 

compass. He is the "heart of Israel" and the "Impersonation 

of Israei."41 fhe words "my mother" ( “AN ) are too per- 

sonal to allow for a collective interpretation.12 

in verse two the Servant comoarss himself to weavons of 

war which Yahweh has forged and kept in readiness until the 

proper time. Procksch recaptures the drama of the moment 

in his paraphrase of the verse: “Lang hat er im Yerborgenen 

gesteckt wie dae Schwert in der Scheide, bedeckt von der Hand 

des Herrn, oder der Pfeil im Koecher; aber nun ist die 2eit 

gekonmen, die Waffe zu fuehren, "23 

These weapons of the Servant are the Word of Yahweh 

  

10, a1Atzach, on. cit., o- 118. 

1itpia., p. 221. 

125n4 5 conclusion of Delitzsch is shared by Fiesver, 
Od. cit., De 308. 

132eccksch, OD. Site, Pe 285. 
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which came to the Servant (vv. 3, 5, 6). In verse three 

Yehweh says, “You are my servant, Israel, in whom I will be 

glorified." This 1s the mission of the Servant as it is 

  

described in the Second Servant Song. In the First Song the 

Servant 1s described as the Bringer of Justice. Here the 

Servant 1s described es the Glorifier of Yahweh. 

The word "Iaerael" in this verse presents an exegetical 

problem. it is sunvorted by all the versions, by the setric 

structure of the Song, 14 end by several parallel passages 

(41:8; 43:10; 44:1,2,21). Therefore it may not be deleted.15 

The Servant who is called "Israel" in verse three is said 

te have a mission to Israel in verse five. Therefore the 

"israel" of verse three is not synonymous with the "Israel" 

of verse five. Pieper's solution is a good one. He trans<- . 

lates the verse, "Mein Knecht bist du; Israel (bist du), 

durch den ete, #16 

Verse four sets up a contrast between the fervant’'s 

weakness and His strength. As he witnessed the poor response 

to his mission he concluded that 1t was "nothing." It was 

"vanity." Sut the streneth of the Servant lay in his con- 

fidence in Yahweh. The success of the Servant's mission is 

  

Mine meter is 3-3. If "Israel" were removed the reg=- 
Ularity of the meter would be broken. 

lotorrey, gp. cit., p- 381. 

16piever, oY. cit., De 310.   
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Ultimately Yahweh's concern. ‘Therefore the success of hig 

mission is assured. 

Verse five is 2 parenthesis in the Song. But it ie an 

important parenthesis, for 1t describes the manner in which 

the mission of the Servant will be effected. The Servant 

will glorify Yahweh by bringing Jacob back to Him and by 

gathering Israel to Bim. 

The translation of the Revised Standard Version, "that 

Israel might be gathered to Him," is derived from the Gere, 

1? , in place of N'? . North points out thet 1t would 
make no difference in meaning if the N'? were retained, be- 

cause 7) ON can also mean "to sweep away."17 With either 

translation 1% is the restoration of Israel that is the mis— 

Sion of the Servant. This is the honor which has been be- 

stowed upon the Servant, and for the execution of this mission 

God has become his strength. 

Verge six extends the mission of the Servant to include 

not only the restoration of Israel but also the evangeliza- 

tion of the nations. "I will give you as a light to the 

netions, that my salvation may reach to the end of the 

earth, "18 

The "restoration" of Israel is probably conceived of as 

  

1iorth, op. cit., Dp» 119. 

18cr, Isa. 42:6, "I have given you as a covenant to the 
People, 2 light to the nationa. "   
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both a spiritual and ¢ political restoration. As North 

Says, "It 16 difficult to see how any provhet, esvecially 

in the conditions of the exile, could conceive of a spir- 

itual restoration apart from the political rehabilitation 

of his nation."19 But the spiritual significance of the 

Servant's mission is by no means obscured or diminished. 

Both the political restoration and the spiritual restoration 

of Israel would contribute to the glorification of Yahweh, 

end this 1s the basic purpose of the Servant's missicn. 

In this Servant Song the Servant is 2 prophetic figure. 

He is the instruuent of Yahweh (v. 2) celled by Yehweh from 

his mother's womb (v. 1) to restores Israel (v. 5) and to 

evangelize the nations (v. 6). Like the prophets, when he 

Judged the success ef his mission by its response he became 

Gespondent, but when he remembered Yahweh his confidence was 

revived (v. 4). 

Iseleh 50:4-9. "The Servant's training, persecution, 

and trust, "20 

the Lerd God hag given me 
the tongue of those who are taught, 

that I may know how to sustain with a word 
him that is weary. 

torning by morning he wakens, 
he wakens my ear 
to hear as those who are taught. 

The Lord God has opened my ear, 
and I was not rebollious, 

  

19xorth, ove cit., De 146. - 

2Cinis title is guggested by Bewer, op. cit-, Ds 37- 
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I turned not backward. 
I gave ny back to the amiters, 

and my cheeks to those who pulled out the beard. 
I hid net my face 

from shame and spitting. 

For the Lord God helps me; 
therefore I have not been confounded; 

therefore I have eet my face like a flint, 
ani I know that I shall not be put to shame; 
he who vindicates me is near. 

Who will contend with me? 
Let us stand uo together. 

Who 48 my adversary? 
Let him come near to me. 

Behold, the Lord God helps me; 
_ who wlll declare me guilty? 
S3ehold, all of them will wear out like a garment; 

the tioth will eat them uo. 

Yerses four and five describe the training of the Ser= 

vent. Wis tongue and his ear are like the tongues and ears - 

of those who are taught. And the instruction of Yahweh (v. 

4) is met by 2 willing response on the vart of the obedient 

Servant of Yahweh (v. 5). 

Verse six describes the nersecution of the Servant in 

terns which ars similar to tne descriptions of the trial of 

Jesus. This suffering which the Servant endured is a past 

event. lot only was his message poorly received (49:4), but 

the Servant himself became the object of scorn and ebuse. 

But just as in the Second Servant Song the Servant 

Placed his confidence in God, so also in the Third Song the 

Servant is eware of the nearness of Yahweh (v. &) who will 

surely help. All the Servant's perseecutors will be eliminated. 

They will wear out like a garment. The moth will est them up. 

Humliatiébn will be followed by glorification. 
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Isaiah 52:13-53:12. "The Suffering, Death, and ix- 

altation of the Servant. #21 

Behold, my servant shall prosper, 
he shell be exalted and 1ifted wo, 
and shall be very high. 

As many as were astonished at him-=- 
his appearance was so marred, beyond human semblance, 
and his form beyond that of the sons of men-= 

so shall he startle many nations; 
kings shall shut their mouths because of hin; 

for that which has not been told them they shall see, 
ane Eee which they have not heard they shall under- 

Btand 

“ho has believed what we have heard? 
ind to whom has the arm of the Lord been revealed? 

For he grew up before him like a young plant, 
and like a root cut of dry ground; 

he head no form or comeliness thet we should look at hia, 
and no beauty thet we should desires hin. 

Ee was despised and rejected by men; 
a man of serrows, and acquainted with gricf; 

and as one from whom men hide their faces 
he was despised, and we esteemed him not. 

Surely he has borne our griefs 
and carried our sorrowa; 

yet we esteemed him stricken, 
smitten by God, and efflicted. 

But he was wounded for our transgressions, 
he was bruised for our iniduities; 

upon him was the chastisement that made us whole, 
and with his stripes we are healed. 

All we like sheep have gone astray; 
we have turned every one to his own way; 

and the Lord has laid on hin 
the iniquity of ua all. 

He was oopressed, and he was afflicted, 
yet he opened not his iouth; 

  

2lthas title is suggested by North, ov. cite, p. 42. 
She Title, "The Suffering Servant," would not be adequate. 
The Fourth Servant Song descrives also the Servant's glori- 
fication. "Nicht das Leiden des Knecht selbst, sondern 
seine Uebarwindune des Leidens und sein Erhoehung aus 
dieser Erniedrigmg iat das Fhema von Kap. 53." Pieper, op. 

eit., 0. 392.   
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like a lamb thet 4a led to the slaughter, 
and like a sheep that before ite shearers is dunb, 
80 he opened not his mouth. 

By oppression and judgment he was taken away; 
and as for his generation, who considered 

that he was cut off out of the land of the living, 
stricken for the transgression of my peovle? 

And they made his grave with the wicked 
and with a rich man in his death, 

although he had done no violence, 
and there was no deceit in his mouth. 

Yet it was the will of the Lord to bruise hin; 
he hes put him to grief; 

when he makes himself an offering for sin, 
he shall see his offspring, he shall prolong his days; 

the will of the Lord shall prosper in his hand; 
he shall see the fruit of the travail of his soul and 

be aatisfied; 
by his knowledge shall the righteous one, my servant, 

make many to be accounted rizhteous; 
and he shell bear their iniquities. 

Therefore I will divide him a portion with the great, 
and he shell divide the spoil with the strong; 

because he poured out his soul to death, 
and was numbered with the transgressors; 

yet he bore the sin of many, 
and made intercession for the transgressors. 

Isaiah 52:13<-15. The first paragravh of the Fourth 

Servant Songz atates the theme of the entire Song: the future 

exaltation of the Suffering Servant. The first verse des- 

cribes three stages in the exaltation of the Servant.22 ‘the 

three verbs are UAT, NWJ, and SIDA. Delitzach 

describes them in terms of an ascending sequence. The Ser= 

vant will rise into view; he will 1ift himself still farther; 

he will stand there on high. Delitzsch aporoves of Stier's 

interpretation which finds in the three verbs an ailusicn “os 

  

22r nese stages are discussed by Delitzsch, on. sit., s.~ 
272.   
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the Resurrection, Ascension, and Session on the right hand 

of God, 3 

The next two verses contrast the reaction to the Ser- 

vant's suffering and to the Servant's exaltation. His in- 

human suffering causes many to be horrified and astonished 

at him.2" ut he will be exalted so that he will cause many 

nations to leap in surprise®5 and kings will be speechleas 

because of hin. 

Isaiah 53:1-3. ‘The second paragraph describes the in- 

human suffering of the Servant of Yahweh. ‘The report con-   cerning the Servant went unheeded. As he grew up he was 

greeted with contemt. He was despised and forsaken. Pain 

and sicknesa were familiar to him. Men shunned him; veople   desviced him; "We asteemed him not." 

Isaiah 53:4-6, But these who had shunned and despised 

him confess their wrong. They find the cause of his suffer- 

ing in their own sin and weakness. Their contrition is faith- 

fully recaptured in the Lutheran choral: 

Ves ist die Ursach' aller solcher Plagen? 
Ach, meine Suenden haben dich geschlagen. 
ich, ach Herr Jesu, hebe dies verschulidet, 
was du erduldet! 

  

231pid. 

2tne R.S.V. translation is derived from the ere, 17 , 
which 1t chooses instead of N?. 

25tns translation "cause to leap | n surprise" is based 
on the mearcing of the Arable root, oO.   
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the Servant suffered vicariously as a substitute for those 

who had gone astray. ‘The Lord "made to light on nim#26 the 

iniquity of us all. 

Isaiah 53:7-9. ‘The fourth paragraph in the Fourth Ser- 

vant Song describes the Passion, the Death, and the Burial of 

the Servant. Verse seven describes the Servant's onpres= 

sion, his patience, snd his innocence.2? He was silent 

even in the face of oppression and affliction. Although 

he was without spot or blemish, like a sacrificial lamb, he 

endured suffering patiently. “He opened not hia mouth. " 

Like oa muzzled sheep, he made no sound. 

in verse eight there are three possible interpretations 

depending on how [4 4s traneleted. The #.3.V. translation 

seems to take |1\ in « causative sense. “By oppression and 

judgment he was taken away." Oppression end judgment are the 

instrumental ceuses of his desth.28 Secondly, ]f\ may mean 

"without." Zhen the passage would indicate that ne one 

provided for the Servant a just trial. Thirdly, if fis 

taken in a Locative sense, the passage would mean that the 

Servant was teken from custody to the grave. 29 All three 

  

26,5 
p. 43. 

2?pieper, oo. cit., p. 406. 

280nig is the interpretation preferred by Pieper, ov. 
Git., p. 409. Uther passages in which 18% 1s causative are 
Gen. 93113; 49:12; Job 4:9; 7i:l4; 14:9; 39:26; Ezek. 19:10. 

2rnis is the interpretation preferred by North, op. 
Geit., pp. 12h—5. 

his is the translation suggested by North, on. cit., 
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possibilities give good sense, and there 1s no evidence 

from veage to justify one interpretation to the exclusion 

of the other two. 

Verse nine describes the burial of the Servant. iiere 

too interpretations differ. Some interpret the passage to 

Mean that in his death the Servant auffers the fate of the 

wicked and the rich, with the implicaticn thet both the 

wicked and the rich suffer an unfortunate end. Delitzsach 

finds this interpretation unsatisfactory and even: nrefers 

sofie kind of emendation to assuming that being rich is a 

sin. better than either alternative would be to take the 

] «as en adversative. "They make his grave with the wicked, 

but with o rich man in his death." Delitzsch concludes his 

argulent by cescribing the parsilel between verse nine and 

the burial of Jesus in the tomb of Joseph of Arimathsea. 2° 

isalah 53:10-12. The last paragraph of the Fourth 

Servant song picks up the train of thought dropped at the 

end of verse six and continues to describe the original 

cause and then the eventual result of the Servant's suffer- 

ing. "It was the will of the Lord to bruise hin; he has 

put him to grief." This is a close parallel to verse aix: 

"The Lord has laid on him the iniquity of us all." 

The R.S.¥. translation of verse 10, "when he makes 

himself an offering for sin," follows the Vulgate. The 

GTS 

Oy a14 tz8ch, on. cit., DD. 291-4.    



  

21 

Hebrew haa “When you make his soul an offering for sin." 

It is possible, however, that 1WwD) is the subject. 

“When his soul (4.e., he) will have brought a guilt offer- 

ing." The latter 4s probably the correct interpretation. 

Implicit in the description of the blessings which will 

follow for the Servant 1s a resurrection. This is true also 

in verse twelve. His death will be followed by resurrection 

and exaltation. 

The language of substitution recurs in verses eleven 

and twelve. "ife shall bear their iniauities." "He bore the 

sin of many." It is a priestly function which the Servant 

here undertakes. He offers himself as a victim for the sins 

of others. And like a opriest, he makes intercession for the 

transgressors. 

‘nd throughout the last Dvaragraph of the Fourth Servant 

Song the exeltation of the Zervant is a dominant theme. The 

great will be his portion and the strong he will divide as 

his spoil.°1 He will see his offspring, he will prolong his 

daya, and the will of the Lord will prosper in his hand. ie 

will see the fruit of the travail of his soul and be satis- 

fied. 

Isaiah 61:1-3. “Lhe Servant's Proclamation of Good 

Tidings to the Afflicted." 

  

BLypoy the justification of this interpretation cf. 
Plever, ov. cit., pp. 419-20. 
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The Spirit of the Lord God 1s woon me, 
because the Lord has anointed me 

to bring good tidings to the afflicted; 
he haa sent me to bind up the broken-hearted, 

to proclaim liberty to the captives, 
and the opening of the prigon to those who are EE 

to proclaim the year of the Lord's favor, 
and the day of vengeance of our God; 
to comfort e11 who mourn; 

to grant to those who mourn in Zion-=- 
to give them a garland instead of ashes, 

the o11 of gladness instead of mourning, 
the mantle of praise instead of a faint spirit; 

thet they msy be called oaks of righteousness, 
the planting of the Lord, that he may be glorified. 

the last of the Servant vassages included in this sur- 

vey describes a prophetic activity of the Servant of Yehweh. 

Fe has been anointed and sent by Yahweh as a herald of good 

tidings. His mission is to the afflicted, to the broken- 

hearted, to the captives, to those who are bound, and to 

#11 who mourn in Zion. Comfort, freedom, and healing are 

the major emphases of his proclamation. 

The paragraph begins and ends on a familiar note. For 

the execution of his mission, the Snirit of Yahweh rests 

upon him (42:1; 61:1). And the ultimate purpose of his mis- 

sion is the glorification of Yahweh (49:3; 61:3). 
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CHAPTER LIT 

JESUS AS THE LAMB OF GOD 

& Christ, Thou Lamb of God, that takest away 
the sin of the world, have merey uvon us! 

O Christ, Thou Lamb of God, that takest away 
the sin of the world, have mercy unon us! 

0 Christ, Thou Lamb of God, that takest away 
the sin of the world, have mercy upon us! 

The term "Lemd of God" is used as a title of Jesus al= 

most exclusively in Johannine literature. It oacurs in St. 

John 1:29,36 and repeatedly in the Apocalypse. The only 

othsr passagses in the New Testament where the term “Leamb" 

is applied to Jesus are Acts 8:32, 1 Corinthians 5:7, and 

1 Peter 1:19. The context in Acts is the conversion of the 

Ethiopian Zunuch. He was reading from the prophecy of 

Isaish the Song of the Suffering Servant. The passage is 

quoted in the text of Acts: 

As a sheeo led to the slaughter 
or a lamb before ite shearer is dumb, 
go he opens not his mouth. 
In his humiliation justice was denied him. 
Who can describe his generation? 
For his life is taken up from the earth. 

When the eunuch asked, “*About whom, pray, doses the prophet 

say this, about himself or about some one else?’ Then Phil- 

id opened his mouth, and beginning with this serinture he 

told hin the good news of Jesus" (8:34,35). Paul calis 

Jesus “oum paschal lamb,” who "has been sacrificed" (1 Cor. 
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5:7). Peter compares the bleod of Jesue with the blood of 

& secrificinl lamb (1 Pet. 1:18,19): 

You know that you were ransomed from the futile ways 
inherited from your fathers, not with perishable 
things, such as silver or gold, but with the precious 
blood of Christ, like that of s lamb without blemish 
or spot. 

fhe term "Lamb" when 4¢ 1s a title of Jesus, trans- 

lates two Gresk words, & duvos and ro apviev . ithe word 

aves is used only four times in the New Testament. Twa 

of these are Acta 8:32 and 1 Peter 1:19, cited above. The 

other two are John 1:29 and John 1:36.2 

The two pesseges from the Gospel according to 5t. John 

(1:29,36) record the witness of John the Baptism concerning 

Jesue thet He is the Lamb of God. The first oassage adds: 

"tho tekes away the sin of the world. * 

The word &pvrov is used more frequently than oyavos . 

t 1s used once in the Gospel accorGing to St. John of Je- 

sus' followers (21:15): “Feed my lambs." Twenty-nine times 

it appesrs in the Apocalypse of 5t. John. twenty-eight of 

these refar te the exalted Christ. The remaining passage is 

Revelation 13:11, where the Antichrist ia described as a 

beast which rose out of the earth and which had two horns 

like a lamb and which spoke like a dragon. 

  

lyor a thorough discussion of the word “Lamb," of. 
Joachim Jeremias, "“Ayuves," in Theolog “gob Eseuieh 
Zum Neven Testement, edited by Gernard Kittel (Stuttgart: 
Verlag von W. Kohlhammer, 1933), I, 342-45. 
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The Lamb of the Apocalypse is a Lamb who once was slain 

(5:6,9,12), who by Higa blood aid ransom men for Goad (5:9), 

and in whose blood the righteous heve washed their robes 

and mads them white (7:14). 

therefore are they before the throne of God, 
and serve him day and night within his temple; 
end he who site upon the throne will shelter them 

with his presence. 
they shall hunger no more, neither thirst any more; 

_ the sun shall not strike them, nor any scorching heat. 
For the Lamb in the midst of the throne will be their 

shevherd, 
ang he will guide them to springs of living water; 

end God will wive away every tear from their eyes 
(715-17). 

By the bleod of this Lamb the brethren have conquered the 

eecuaer who accuses them dey and night before God (12:10,11). 

the Lamb atands on Mount Zion surrounded by the 144,000 who 

have been redeemed from mankind as first fruita for Ged and 

the Lamb (14;1-5). When the ten kings make war on the Lamb 

he will conquer them, "for he ig Lord of lords and King of 

kings, and those with him are called and chosen and faith- 

ful" (17:12-14). From the wrath of the Lamb, when the great 

dey of their wrath has come, kings, great men, generals, the 

rich, the strong, and every one, slave and free, will hide 

themselves (6:12-17). Sut those who are written in the 

Lemb's book of life will enter the heavenly Jerusalem (21: 

10,27). 

In these contexts the Lamb is a Lamb who has experienced 

death so that the righteous might be redeemed. He is also a 

Lamb who has bsen exalted and glorified anc is worthy of 
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praise. Both of these aspects of the Lamb of the Apoca- 

lypse are brought out in the opening verses of the "Dignus 

est Agnus" (Rev. 5:12): 

Worthy is the Lamb who was slain, te receive power 
one edetiens wisdom and might and honor and glory 

There is a basic consideration which must be kept in 

mind as one studies the use of the term "Lamb" as it is ap=- 

Dlied to Christ, first by John the Baptist and later by the 

wreter of the Apocalynse. ‘That is this, that if the date of 

the writing of the Apocalypse is approximately 100 A.D., 

then between the preaching of John the Baptist and the 

writing of the Avocalypse lie, first of all, seventy years, 

and secondly the crucifixion. The usage of the Avocalynse, 

therefore, ig conditioned by the New Teatament as well as 

by the 014 Testament 1f not as a canon of literature at 

lesst as a historical fact. John the Baptist had already 

celled Jesus the Lamb, and the Lamb had already been siain. 

Furthermore the Lamb had been glorified in His death and by 

His resurrection and ascension. It is possible, then, that 

the Anocalyyse may have attributed these svents to the Lamb 

without snscific reference to the Old Testament, but merely 

28 an ex post facto record of something which had already 

taken place. The vhrese of John the Bavtist, on the other 

hand appeared in an altogether different historical context. 

The public ministry of Jesus lay in the future. It is par- 

tleulariy for the tve statenents of John the Baptist, then, 
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that one should expect to find some antecedent either in the 

Old Testament or in the aprocryphal or pseudepigraphical 11t— 

erature which appeared during the four hundred years prior 

to the preaching of John. 

Most commentators prefer to relate these passages in 

the Gospel sceording to 5t. John to the Paschal Lamb.2 The 

Old Testament references are Exodus 12 and Numbere 9:1-14. 

There are several arguments from internel evidence 

which would suggest that the Paschal victim 1s the O14 Testa- 

nent background to the title, "Lamb of God. 

John the Saptist was the son of a Priest. Therefore he 

Was acquainted with the cultus of the Jewish people. Fur- 

thermore, the event mey have taken place near the time of 

the Passover, and flocks of sheep on their vay te Jerusalem 

may have suggested the metaphor to him, 

iwo argumcnts for the identification of the title "Lamb" 

with the Peschal lamb are derived from the Gospel according 
to St. John; however, they are not convincing. John 19:36 

is cited as a reference to Exodus 12:46 or Numbers 9:12. 

the passage from the Gospel reads: “These took place that 

_ ERR ST ED 

250 states Alfred Wikenhauser in Das Evangelium nech 
ment, edited by iikenhauser and gohanunes, in Das Neue T 

Rusz Regensburg: Verlag Friedrich Pustet, c.1948), p. 53. 

3Brooke Foss Westcott, The Gospel According to St. John, 
edited by A. Yestcott and published posthumously in 1908, . 
reprinted in 1954 (Grand Rapids, Mich.: William B. Eerd=- 
mans Publishing Co., 1954), I, 39. 
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the scripture might be fulfilled, ‘Not a bene of him shall 

be broken.'" fxodus 12:46 states, “You shell not break a. 

bone of it." Numbers 9:12 is a parallel. But C. H. Dodd 

haa pointed out that the scriptural reference may just as 

Well be Psalm 34:20, "He keeps all his benss; not one of 

them is broken." ‘tne second argument from the Gospel ac- 

cording tc St. John is based on the time of Jesus’ death. 

It is argued that John timed the death of Jesua to occur 

simultaneously with the slaughter of the Paschal victin. 

Dedd rejecta the argument because John does not mention the 

fact explicitly. 

It 1s possibly significant that the Last Suover of Je- 

8Uus was 2. Paschal meal.© Jesus! directions for the prepara- 

tions in the Upper Room came as the answer to His disciples! 

Guestion, "Where will you have us prepare for you to eat the 

Dassover?" (Hatthew 26:17). In the Last Supper, then, there 

is an association of the Paschal feast with the forgiveness 

or sins, ? Jerewieas notes the fact that Jesus! Passion took 

  

4G, H. Dodd, The Interoretation of the Fourth Gospel 
(Cambridge: The University Press, 1953), pe 236. 

Jipid. , pe 234. 

Gur. Joachim deremies, The “ucharistic Words of Jesus 
translated from the second German edition by Arnold Ehr- | 
hardt (Oxford: Basil Blackwell, 1955), op. 1-60 for the many 
indications that the Last Suoper was a Paschal meal. 

?o. K. Barrett, ihe fospeh According to St. John (Lon- 
don: 5.P..K., rope 1 Ze 
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place on the ocension of the Feast of the Passover.® 

Even before the Gospel according to St. John was writ- 

ten, Paul had identified Jesus with the Faschal lamb (1 Cor. 

5:7): "Christ, our paschal lamb, hes been sacrificed." 

John Henry Bernard derives two arguments for the iden- 

tification of the deviov with the Passover Lamb from the 

usage of dpviov in the Apocalypse. He points out that the 

lamb in the Apocalypse is a victim (Rev. 5:6,9; 7:14). 

Secondly, he states, 

The association in Rev. 15:3 of the "Song of Moses" 
with the "Song of the Lamb" suggests that, as inl Pet. 
1:19, the slain Lamb of the Apocalypse is compared with 
the Paschal lamb, rather then with the lamb of the 
delly saerifice.? 

The passage in 1 Peter compares the blood of Ghrist 

with the blood of a lamb without blemish or syot. This was 

the prerequisite of all sacrificial animals (Lev. 22:17-25). 

the Greek word for "spotless" 18 gomiAos- According to   
Selwyn) it 45 the equivalent of Téderov in Exodus 12:5, 

“Your lamb shall be without blemish" (T1”~ AA). Selwyn 
maintains that Peter avoided reAcrov here because he had 

  

®Jorchim deremias, "¥ vis se in Theolozisches Yoerter- 
buch zum Neuen Testament, aes 

93. H. Bernard, The Gospel According to St. John, 
edited posthumously. by A. H. HicNiele, in The 
(ea ttoa Comuentary, edited by Briggs, ae and Picnees 
New York: Charles Scribner's Sons, c.1927), I, 44. 

10;;. x iP (London: Hdvward & Selwyn, © of Peter (Lon f 
Macmillan & Co., Ltde, 1952), as he:   
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uged it in verse 13. Selwyn concludes, "The reference is to 

the "Paschal lamb,' which was connected par excellence with 

isreael's redemption; . . ."." 

it is for these reasons, then, that the title “Lamb of 

God" is associated with the Paschal lamb: John the Baptist 

as the son of a vriest was acauainted with the ritual of the 

Passover festival. He may have seen flocks of sheep on 

their way to Jeruselem for the coming feast. John, the 

evangelist, may have been thinking of the Passover lamb ss 

he cited the prophesy: "Not a bone of him shall be broken" 

(19:36), and when he apparently timed the death of Jesus 

to coincide with the slaughter of the Passover victim. In 

the Last Supper there is an association of the Paschal feast 

with the forgiveness of sina. Paul (1 Cor. 5:7), and pos- 

sibly Peter (1 Pet. 1:19), end possibly the Apocalypse 

(5:6,9; 7:14) refer to the Paschal lamb. 

There are, however, serious difficulties in the way of 

citing the Paschal lamb as the Old Testament background to 

the statement of John the Baptist, "Behold, the Lamb of God, 

who takes away the sin of the world!" 

Firet of all, the Paschal victim was not necessarily 

& lamb.t1 “Your lamb shall be without Dlemish, a male a 

year old; you shall take it from the sheep or from the 

  

1llpnig objection is raised by 4. Schlatter, Der Evan- 
feist sohannes (Stuttgart: Calwer Vereinsbuchhandlung, 
1930), pe #7. 
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goats" (ux, 12:5). The Hebrew word is #1W , which means 

8imoly a member of @ flock. It may be 2 sheep or a soat. 

Secondly, when the Paschal victim was a lamb, the 

Septuagint does not use the word ayAvos, which John the 

Baptist used. 12 There is, however, one exception. ‘The 

Godex Alexandrinus hes aviv as a variant reading for 

apviov in Exodus 12:5. Thirdly, the Paschal lamb was not 

strictly speaking a Lamb "of God." Ags Schlatter states, 

“Auch wurden diese Tiere nicht in dem Sinn 'Gottes Laemmer, * 

dasz sie dem menachlichen Gebrauch entzogen weren; ihr 

Fleisch kam nicht auf den Altar, sondern diente zum fest- 

lichen Mahi. "43 

Finally, the Paschal victim dia not remove sin.l4 1+   Wes the victim of a cultic feast, not of-a piacular sacri 

fice. this is the most serious objection. John the Baptist ; 

describes Jesus as “ihe Lamb of God, who takes away the sin | 

of the world." In no way did the Paschal victim take away 

sin, either of the Israelites in tgypt at the time of the 

Yxodus, or of those who participated in the Passover festival. 

The bleod of the Paschal lamb was a token to Israel that God 

would spsre the children of Israel and ransom them from 

ee 

12tnig objection is raised by Dodd, on. git., dD. 231. 

13tnis objection 4s raiged by Schlatter, Der Evangelist 
Johannes, ». 47. 

l4shis objection is raised by Barrett, ov. cit., dD. 
146, and Yodd, ov. oit., De 234. 
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bondage (Hx. 12:13). The bridge between Jesus, the Lamb of 

God, and the Pagchel lamb lies in the verb AutpoUcOa. But 

the redemotion of Exodus 12 1s from bondage in “gypt and 

from the fate of the Egyptians as the Lord smites their 

firstborn. It is not a redemmtion from sin. 

Since this is true, that the Paschal lamb did not re- 

nove sin, the only tangible relationship between tne Paschal 

lamb and Jesus as the Lamb of God is a relationship of type 

and antityoe. As Bernard writes, the blood of the Paschal 

lamb 1s typical of the blood of Christ. "'The Lamb of God, 

that taketh away the sing [pic] of the world,’ is the true 

Paschel Lamb, cf whom the Passover victims of the past had 

been a tyne."15 True, Jesus, like the Paschel victim, was   "without blemish." ‘The spotless lamb is a picture of the 

sinless Christ. But even here the vocabulary does not cor- 

respond. Poster uses the word Apmwnos . The Septuagint does 

not use the word Yuwuos of the Paschal victim.16 

“ven in the Apocalypse, the idea that the blood of the | 

Lamb is 9 ransom which redeems men for God is an integral 

bert of the cencept, "Lamb of God." There is no explicit or 

tangible counterpart fér this aspect of the Lamb of God in   the Paschal victin. 

in spite of the objections to the Paschal victim as the 

  

l5pernard, op. cite, Dp» 44. 

16poaa, Sd. Git., 9. 231.
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01a Testament background to the title, "Lamb of God," the 

Many arguments which relate Jesus with the Paschal lamb 

speak out strongly for its significance. It would be a 

Mistske to rule it out as unimportant. However, the evi- 

dence indicates that 1% alone is no solution to the problen 

of determining the Old Testament background to the title, 

"Lamb of God." Therefore scholars like A. Schlatter,!? vin- 

cent Taylor, +8 and Brooke Foss Yestcott!? have turned to 

other possibilities as a solution to the problem. 

A significant vert of the sacrificial observances of 

the Israelites was the burnt offering, or holocaust ( N21Y 

or 707 
Now this is what you shall offer upon the altar: two 
lambs en year old day by day continually. One Lamb you 
shell offer in the morning, and the other lamb you shall 
offer in the evening; and with the first lamb a tenth 
measure of fine flour mingled with a fourth of a hin of 
beaten o11, and a fourth of a hin of wine for a liba- 
tion. And the other lamb you shall offer in the evening, 
and gheall offer with 1t a cereal offering and its liba- 
tion, es in the morning, for a pleasing odor, an offer- 
ing by fire to the Lord (Ex. 29:38—-41). 

On the sabbath day two male lambs a year old without 
blemish, and two tenths of an ephah of fine flour for 
& cereal offering, mixed with oil, and its drink of- 
fering: this is the burnt offering of every sabbath, 
besiges the continual burnt offering and its drink of- 
fering (Num. 28:9,10). 

  

17a, sehlatter, Die Geschichte des Christus (Stuttgart: 
Calwer Vereinsbuchhandlung, 1921), p. 108. 

18yincent 7 8 ( : aylor, dJcaus and His Sacrifice (London: 
Neemillan & Co., Ltd.,.1937), pD- 226-7. 

1veatcott, on. cit., m- 39. 
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On the first dey of each month, on each day of the seven 

Gays of the Passover, at the feast of weeks, on the day of 

the blowing of the trumpets, and on the day of atonenent, 

the number of lambs was inoreased to seven. During the 

first seven days of the Feast of Tabernacles fourteen lambs 

were sacrificed sach day; on the eighth day the number again 

was seven. 7° 

4s evidence favoring this interoretation the fact 

should again be noted that John the Baptist was the son of a 

priest, and therefore acquainted with the sacrificial ob- 

servances of the Jews.2+ 

Secondly, it was precisely stipulated that the victim 

of the 3771Y should be a» lamb (Bx. 29:38-l2). 

Thirdly, the word &mvos is used in the Septuegint for 

the victim of the 1719 (e.g. in Ex. 29:38). 

Fourthly, the lamb of the daily sacrifice was a "Lamb 

of God," i.e., 2 lamb provided by God. It is for this reason 

  
that Schlatter includes the daily sacrifice in his suamary 

of the 01d Testament background to the title “Lamb of God” 

as it wae used by John the Baptist: "Ein Gott gehoerendes 

Lann gab es im Kultus taeglich; denn das fuer den Altar 

  

20*Lamb," A Dictionary of the Bible, edited by John 
Davis (Fourth revised edition; Grand Rapids, Mich.: Baker 
Book House, c.1924), p. H40. 

2Zliesteott, Ob. Cite, De 39   
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bestimte Lamm ist Gottea. "7 

Finally, the attribute, Yuwues , which is applied to 
the lamb to which Jesus is compared in 1 Peter 1:19, is ap= 

biiled alsc to the lambs of the daily sacrifice (x. 29:38). 

The Lamb of the NAW was in every case a lamwb. It 

is called aavés in the Septuegint. It was especially a 

lamb of God, provided by Him and sacrificed wholly to Him. 

the lamb was quweos. The daily sacrifice provides a strik- 

ing Old Testament picture for the words of John the Baptist, 

"Behola the Lamb of God." 

ilowever, 1% does not account for the clause, "who tzkes 

avay the sin of the world." The nveiy was not an ex=- 

piatory snerifice.*3 The burns offering alone, then, does 

not provide the total picture. It stands, together with the 

Paschal lamb, ns one of the possibllities for the Old Testa- 

ment oackground to the title, "Lamb of God." Moreover, it 

contributes something to an understanding of the title as 1t 

applics to Jesus. But it cannot stand alone. To complete 

the pictures one must find some basis for attributing to the 

Lamb of God the power to take ewny sine 

therefore, ¢. H. Poda ineludes among the possible 01d 

Testament interpretations of the title "Lamb of God" the 01d 

  

22schlatter, Die Geschichte des Christus, p. 108. 
23nerrett, ope cit., p- 146. But cf. Lev. 1:4 where 

the burnt offering is described as making an atonement. And 
compare the ritual of Lev. 6:11 with the ritual of the sin 
offerings. 
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Testament sacrifice for ein. An ewe lamb was permitted as 
@ ein offering ( J7NISTI) for an unintentional sin by one 

of the common people. 

If any one of the common peovle sins unwittingly in 
doing any one of the things which the Lord has com- 
landed not to be dons, and is guilty, when the sin 
which he has committed is made known to him he shall 
bring for his offering a goat, a female without blemish, 
for his sin which he hes committed. ... If he brings 
a lamb as his offering for a sin offering, he shall 
bring e female without blemish, and lay hia hand usen 
the head of the sin offering, and kill it for a sin of- 
fering in the place where they kill the burnt offer-~ 
ing (Lev. 4:27,28,32,33). 

For certain kinds of guilt enumerated in Leviticus 5:1-4, an 

ewe lamb might be sacrificed as a guilt offering ( DWX ). 

When a man is guilty on any of these, he shell confess 
the sin he has committed, and he shell bring his guilt 
offering to the Lord for the sin which he has conm- 
mitted, a female from the flock, a lamb or a gost, for 
® Sin offering; and the priest shall make atonement for 
him for his sin (Lev. 5:5,6). 

A mele lamb was seerificed as a guilt offering ( DWX ) as 

® part of the ceremony for the cleansing of lepers (Lev. 14: 

12). A male lamb was sacrificed as a guilt offering (ow Xx ) 

for a Nazarite when the time of his separation had been com- 

_ Completed (Num, 6:13,14). 

However, Dodd himaelf raises objections to the sin of= 

fering, or guilt offering, as the Old Testament background 

to ths title "Lamb of God." He claims first of all that 

aiptiv means "to remove gin" rather than "to bear sin," 

ee 

2lnoae, oD. ecit., De 231. 
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referring to 1 Kings 15:25 to support his opinion. Johannine 

usage of dipeiw beara this out (1 John 3:5). Secondly, he 

observes that the Lamb wea not the usuel offering for sin. 

Hebrews 10:14 suggests that the victim was usually a more 

pretentious beast: "It 4s impossible that the blood of bulls 

and gonts should take away sins." Dodd therefore rejects the 

Sacrifice for sin ss the Old Testament background for the 

title "Lamb of God."25 It is significant that none of the 

other coumentators mentioned previously in this section make 

any specific reference to the sacrifice for sin as 2 possible 

antecedent to the statement by John the Baptist. 

Breoke Foss Weateott,2© G. K. Barrett,?’ Jeremias,2® 

uJ. H. Bernara,?? and Vincent Taylor2° surmount the difficulty 

occasioned by the reference of John the Baptist to the power 

of the Lamb to remove sin by referring the passage to Isaiah 

5357. 

He was oppressed, and he was afflicted, 
yet he ovened not his mouth; 

like a lemb thet is led to the slaughter, 
and like a sheep that before its shearers is dumb, 

ee es eens 

25rpid. 

26:-estcott, op. cit., pe 39. 

2(sarrett, op. oit., p. 147. 

28s oachin cenentes "Auvos," in case 
uch zum Neven test tenent, edited’ by Gerhard Xittel, I, 342. 

Set seav Git., pe 44. 

M¢aylor, ep. cit., vo. 227. 
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80 he opened not his mouth. 

Jeremish 11:19 4s a close parallel to Isaiah 53:7: 

"But I was like a gentle lemb led to the slaughter." One 

point of comparison between Jesus and the lamb of Isaiah 

53, then, is the gentleness and meekness which is evident 

in both. However, as Westcott is quick to point out, 2 this 

does not exhaust the meaning of the image. The lamb is a 

lanb geing to the slaughter (Isa. 53:7), and Jesus is the 

Lamb who was slain and by whose blood did ransom men for 

God (Rev. 539), 

There are two objections to citing Isaiah 53:7 as the 

Old Testament background to the title “Lamb of God." First 

of all, the Servant of Yahweh is not directly salled a lamb 

in this vaosage. “The Lamb" is not a title of the Servant. 

Ee is merely compared to a Lamb, 22 Secondly, although it is 

true that soon after the Passion of Jesus Christians found 

in Isaish 53 the prophecy of Jesus' death, and that when 

John wrote the Apocalypse he was probably awere of this, 22 

when John the Bentist said, “Behold, the Lamb of God!* he 

Was speaking to people who may not heve interpreted this 

perticulear oessage of Isaiah 53 Messianically. William 

ss oeeserespenpesscesemeossnmset 

Wrestcott, One Cite, De 39 
a 32nis objection is raised by Wikenhauser, op. clt., D- 

333ernara, OD. Gait., De bly, 
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Hanson has observed thet although the Targums do interprot 

this Servant Song Hessianically, they ascribe the hunilia- 

tion, suffering, and death of the Servant not to an ind@i- 

Viduel, but to Israel.2" ‘thus they recognize the Servant 

of Yahweh as the Nessish, but they distort the picture of 

the Servent Song so that it should conform to the dewish 

Nationslistic Messianic hope. Even the disciples of Jesus 

were unwilling that He should suffer (‘ark 8:32; 9:32). 

in spite of these objections, however, there is a 

Great deal to be said for taking Isaiah 53 as the influence 

which moved John the Baptist to cell Jesus “the Lamb of 

God." 

4. Schlatter states that both John the Boptist and 

Jesus were acquainted with the vassage in Isaieh where the 

Servant suffers as a Lamb.3’ With a touch of scholarly 

ete ener msceeeares 

3415 145m Manson, Jesus th Hegaiah (London: Hodder & 
Stoughton, Ltd., 1943$, pp. 166-71. H. H. Rowley 1s con- 
vinced that the Suffering Servant 1s quite distinct from the 
fon of Man and the Davidic Messiah in the Old Testament, and 
that the iden of a suffering Measiah was a synthesis of Jesus 
Himself. H. H. Rowley, "The Suffering Servant and the Da- 
vidic Messish," in The Servant of the Lord end other Essays 
(Londen: Lutterworth Press, 1952), pp. 61-88. Jeremias is 
among those who hold that the Suffering Servant was a Mes—- 
Sianic figure already in Pre-Christian Judaiem, but that the 
Messianic interpretation of portions of the Servant Songs 
were supressed as an anti-Christian polemic. Gf. Jeremias’ 
artiole, "Tats Oeou »" in Theologi Noerterbueh zum 
Neuen Testanent, edited by Gerhard Kittel (Stuttgart: Ver- 
lag von W. Kohlhammer, 1954), V, 685-98. 

35seblatter, Die Seschichte des Christus, p. 108, 
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humor he adds the footnote: "Der Taeufer hat nicht blosz 

Jes. LO und Jesus nicht bloaz des. 61 gelesen. Joh. 1,23. 

Luk. 4,18," 

that John the Baptist was acauminted with the whole of 

the prophecy of Isaiah 1s indicated by the Isaian vocabulary 

of his message. 2° the phrase “generation of vipera" sug- 

€ests isaish 59:5. 

They hetch adders! eggs, 
they weave the spider's web; 

he whe eats their egss dies, 
and from one which is crushed « viner is hatched. 

The phrase “the axe is laid to the root of the tree" and the 

idea that the trees which did not bear good fruit would be 

"cut down and thrown into the fire” is reminiscent of several 

passages from Isaish (6:13; 9:18; 10:17,34; 47:14). The 

Symbol of fire es an agent of God's judgment is found in 

Isaiah 1:31 and “7:14. The “threshing floor" and the "fan" 

suggest Issiah 21:10; 28:27; 40:24; and 41:15,16. 

Furthermore, John the Bavtist'sa anawer to the question, 

‘tho are you?" is from the prophet Isaiah, and assuming that 

the punctuation of the Revised Standard Version is correct, 

John the Baptist knew that 1t was from Isaiah. 

He said, “I am the voice of one crying in the wilder- 
ness, ‘Make strelght the way of the Lord, as the pro=- 
phet Isaiah said" (John 1:23). 

  

3ccorge Adam Smith, The Book of Ieaish, in the Ex- 
ROsitor's Bible, edited by ¥. Robertson Nicoll (Toronto: 
Willard Tract Depository and Bible Depot, 1890), II, 282-83.   
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Jesus was also aware of the contents of Isaiah. When 

He chose His text for ifis sermon at the synagogue in Naza- 

reth (Lk. 4:17-19), Ye apparently selected two separate 

bassages as suiting His purpose, Isaiah 61:1,2 and 56:6. 

Moreover, Jesus assumed that John the Baptist was 

acquainted with the proohecy of Isaiah when He gave John's 

disciples an anewer for John's doubts (Lk. 7:22,23). The 

answer gathers material from Isaiah 29:318,19; 35:5,6; and 

61:1. 

This comnon familiarity with the prophecy of Isaiah 

would make John's exclamation appropriate and meaningful to 

them both, even 4f its significance was not fully apparent 

to the rest of John's contemporaries. 

The erneisal vhrese "who takes away the sin of the world" 

may be devendent on two similar expressions in Isaiah 53. 

"He shall bear their iniquities" (53:11) and "He bore the 

sin of many" (53:12). Admittedly, the verb is not the sane. 

And 4f G. H. Dodd 4s correct when he states that aipecv 

cannot mean "to bear," but only "to remove, take away," then 

the parallel cannot be pressed. In the passage which he 

cites, 1 Kinjs 15:25, the meaning is clearly “to take away." 

Thayer, >? however, lists "to raise up," "to take upon cne'a 

self and carry whet has been raised," “to bear,” and "to 

  

3?Jeseoh Henry Thayer, A Greek-English henasen of he 
New Testaucnt (Chicago: American Book Co., 6.1889), pv. 16.   
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bear away what has been raised," "carry off," as possible 

Meanings of dipew ,. The Hebrew equivalent, NW J , can 

also mean either "to take up, lift up," or “to bear, to 

carry," or "to take, to receive, to take hold of."38 This 

double meaning of the word is evident also in the German 

version of the “Agnus Dei." Where the Latin has "gui toljis 

Descente nundi,"39 the German has "der du traegst dle Suender 
Heli." The German “tragen" does not mean "to take away," 

but rather "to bear, carry. 40 Alfred Vikenhauser states 

that d{pew can mean "bear" as well as “take away," and 

that it is in the former sense that we should understand it 

here."1 if this 1s true, end it seems as though it is at 

Least possible, then Isaiah 53 may be a parallel to the ex- 

pression of John the Baptist: 0 aipwy ryv Gpapriav rol 

Keoysou - ven if alpew does not mean "to bear," it is 

nevertheless true that the Servant is one who takes away sin 

by bearing 14.42 

LSS 

38ceseniue, Habrew and Ghaldee Lexicon to the O14 
Zestament iecriotures, translated from the German by Samuel 
Tregelles (Grand Rapids, Mich.: “illiam B. Eerdmans Pub- 
lishing Go., 1950), op. 567-8. 

ug ine plural is from 1 John 3:5. Sernard, on. cit., 
De e 

HOt. n's Hew German and English Dictionary, edited by 
Karl Bruel (Chicago: D. C. Heath and Go., 0.1939), p. 600. 

‘lu ikenhaueer, on. cit., De 53. 

42 eetoott, op. cite, p. 40. 
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The passage from 1 Peter (1:19) may also be dependent 

on Isaish 53. Isainh 53:6-12 clearly underlies 1 Peter 

2:21-25. And the expression, "not with silver or gold," 

may refer to Isaieh 52:3. "For thus saye the Lord: ‘'You 

were sold for nothing, and you shall be redeemed without 

money!" ( of Mera dpyupiou NorpwOyeco Or in the Septuagint) .43 

the evangelist, John, aovlies Isaiah 53:1 to the min- 

istry of Jesus in 12:38. "It was that the word spoken by 

the prophet Isaiah might be fulfilled: ‘Lord, who has 

believed our report, and to whom has the arm of the Lord 

been revealed?!" 

The fact that the passage in Acts 8:32,33 cites pre- 

cisely this verse, Isaiah 53:7, a8 one of the verses which 

the eunuch was reading is further evidence supporting the 

opinion that Isaiah 53 is the 01d Testament background to 

the title, "Lamb of God." 

Finally, both Matthew (8:17) and Luke (22:37) quote 

Isaiah 53 as prophecies concerning Jesus. 

Since the suffering Lamb of the Apocalypse and the Lamb 

who takes awey the sin of the world (dn. 1:29,36) are ac- 

counted for on the basis of Isaiah 53, since both John the 

Bavtist and Jesus were acquainted with the prophecies of 

{saish, and since elsewhere in the New Testament the Servant 

song of Isainh 53 end in particular verse seven of Isaiczh 53 

  

"3podd, op. olt., De 231
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&fe applied to Jasus, the passage 1s highly suitable for 

explaining the 01d Testament background to the title "Lamb 

of God, " 

G. d. Sall associates John 1:29 with Iseiah 53 by the 

Claim thet the Aramaic of the Hebrew 719 » “lamb, " 

would be SN T2Ns » which can mean in addition to "lamb," 

either "child," or "boy," or “servant.” He chooses the 

meaning of "servant," cites John 1:34 as a better translation 

of the same Aramaic phrase, snd identifies it with the rats 

of Issish 42:1 and 52:13 and of Acts 3:13 and 4:27.44 In 

addition to being an unncessary device for relating the pas- 

Sage in John with Isaiah 53, there are some strong objec- 

tions. Although N7'719 can mean servant, the usual Ara- 

maic word is N TAY from 129 .“5 Furthermore, there is 

no evidence of an Aramaic original for the present Greek 

text of J onn, #6 Ball's conjecture involves the assumption 

that there was an oral tredition in Aramaic origineting from 

the preaching of John the Baptist. 7 The word aves » frur- 

thermore, never translates 719 4n the Septuagint, and 

there ars no examples of N 7219 for 129 8 since it 

ee 

At sernard, gp. git., po. 45-6. 

*Sharrett, Op. cit., p. 147. 
Or naa, 

Todd, o0. Git.» De 235» 
HBr oa, 
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ig unnecessary and without support, it 1s dispensable. 

Since L[saish 53:7 16 itself not a definite sllusion to 

any particular lamb in the 014 Testament cultus, the “scape— 

G0at" described in Leviticus may be included as part of the 

Old Testament background to the title "Lamb of God." True, 

the acanegoat is a goat and not a lamb, but the emyhasis in 

isaiah 53:7 and in the New Testament 1s not on the lamb as 

® lamb, but on the lamb as « sacrificial animal. Leviticus 

1620-22 describes the atoning effect of the ceremony sur- 

rounding the dismissal of the scapegoat: 

fnd when he has made an end of atoning for the holy 
place and the tent of meeting and the altar, he shell 
present the live goat; and Aaron shall lay both his 
hands upon the head of the live goat, 2nd confess over 
hin all the iniquitiles of the people of Israel, and ell 
their transgressions, all their sins; and he shell put 
them upon the head of the goat, and send him away into 
the wilderness by the hand of a man who is in readi- 
ness. The goat shall bear all their iniquities upon 
him to « solitary Land; and he shall let the goat go 
in the wilderness. 

The points of contact between this passage and: Isaish 53:7 

is the Hebrew word NWJ, "to bear." Here the Septuagint 
7; TF 

translates xyJ with up Bdvew » but it often uses aipev . 

the latter is the word used in John 1:29. 

One final conjecture remains concerning the Old Testa- 

ment background to the title, “Lamb of God." ©. F. Dedd, be- 

cause each of the suggestions previously cited are vulner- 

able on ons or more counts, and because he is convinced that 

one should find. some basis for accounting for the Messianic 

Significance of the title, relates the title te the concept
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of the Messianic King by way of the pseudepigraphical writ- 

ings prior te John the Baptist.49 

The specific reference is in the Book of Enoch, chapters 

eighty-nine and ninety. In this section Israel is 2 flock 

whose leaders are sheep or rams. In chanter 89:46 David is 

the lender. The Greek title 18 apxwv Kat pyedueves riov 

mpoBarwy .99 tn Enoch 90:6-19, the context 1s a vision of 
ravens attacking a flock of sheep and lambs. "And I saw 

till a great sword was given to the sheep, and the sheep pro- 

ceeded ageinst all. the beaete of the field to slay them, and 

all the beasts and the birds of the heaven fled before their 

face, "51 

Another pseudepigraphicel passage of significance in 

this connection is from the Testament of the Twelve Patri- 

archs, Joseph 19:8. CG. F. Dodd quotes the Armenian version 

in inglish translation, "There came forth a lamb (guves ), 

and on its left all the beasts and all the reptiles attacked, 

and the lamb overcame them and destroyed them." The Greek 

and Slavonic texts have Christian interpoletions, including 

"the lamb of God who takes away the sin of the world. "52 

=e er” See 

“Stoia., vp. 231-36, passim 
Iria. , pe 232 

J1R, H. Charles, "Ihe Book of Enoch," in Avoorynha and 
Pseudevisranha of ‘the 01d Testament, edited by R. H. Charles 
Oxford: Clarendon Press, 1913), II, 257-58. 

52neaa, Ove clt., De 232. 
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Dodd claims that the section of the Book of =Znoch cited 

above was interpreted Heaslanically, so that the title 

‘Lamb" was a title of the Messiah. He cites Andrew's re- 

action to the preaching of John, "We have found the Mes- 

Sieh" (Jn. 1:41), as evidence that John's statement hed a 

Megeianic significance for those wno heard 1t.22 

Dodd repeats his opinion that aipew means “to remove 

sin," concludes on the basis of paeudepigraphical Literature 

that this was the function of the Messiah in Jewish thinking 

(Sestament of Levi 18:9, Paalm of Solomon 17:29, and Avo- 

calynse of Baruch 73:1-4), and cites passages from the New 

Testament to show that primitive Christian Messianism re- 

tained this element (Acts 5:31; 3326; Mt. 1:21).54 

Dodd then states his conclusion as follows: 

I conclude that the expression 6 au.vos res OcoU , in 
its first intention; is probably a messianic pee 
virtually equivalent to 6 GactrActs rou *lopayA » tsken 
over by the evangelist from a tradition which also un- 
derlies the Apocalypse of John. 

He deseribss the upviov of the Apocalypse as a fusion 

of the lamb of seerifice with the leader of the flock of 

@noch &9 ana 90,56 

Dodd admits thet the fact that the word for "lamb" in 

  

S3rpia., pp. 232, 236. 

Frog, , De 2376 

55tpig., p. 298 

56rmia., 9. 231. 
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the Apocelypse is dpviev snd not azves argues against hig 

conjecture. He does not mention that 1t has been questioned 

whether this section of the Sook of Enoch was uritten early 

enough for 1% to have influenced pre-Christian Nessianic 

thinking.5? the genuineness of the passage from the Teata—-   ment of the iwelve Patriarohs is also doubtful. Taken 

elone, either passage, if 1t was es influentiel as Dodd 

clains, would account for the victorious Lamb of the Apoca- 

lypse; however, it would not account for the sacrificial, 

vicarious suffering of the Lamb ag well as would Isaiah 53. 

Dodd himself does not exclude the other elements from the 

Dicture, but he does relegate them to a subsidiary and sup- 

plementary role with the Hessienic King idea predominating. 58 

It is apperent that no one reference is a satisfactory 

Solution to the problem of determining the origin and back- 

ground to the title "Lamb of God" as it was used by John the 

Baptist and in the Apocalypse. Most scholars sugsest a con— 

bination of influences. A. Schlatter proposes 2 combination 

of the daily sacrifice and Isaiah 53.29 Joachim Jeremias 

suggests the Paschal lamb and Isaish 53.60 Westcott combines 

LA 

Stenson, on. Sit», PP» 119-20. 

7 noaa, on. cit., p. 238. 

Fscniatter, Die Geschichte des Christus, p. 108. 

60; ,achim Jeremiss, "Auvés," in Theologisches josrhen” 
buch zum Neuen Testament, edited by Gerhard Kittel, 1, 342-5, 
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the Paschal lamb and isaish 53.51 Vincent Taylor prefers 

the Paschal lamb to the daily sacrifice, but considers the 

Servant interpretation probably the pest. 52 dg. H. Bernard 

combines the Paschal lamb and Isaiah 53.63 

It is apparent too, however, that scholars are unwill- 

ing to exclude isaieh 53 entirely. CG. K. Barrett notes 

that the context of bearing sin 1s most compatible with 

Isaish 53.6% ‘the servant is described as pouring out his 

Soul as an offering for sin ( tds) (is. 53310). Pos- 

Bibly the Servant Song (is. 52:12-53:12) itself is dependent 

on the Paschal lamb and sacrificial lambs described in the 

Book of Moses. Whether Isaiah actually intended the tern 

"Lamb" te be a title of the Servant is finally not of the 

highest importance. The fact that John the Baptist applied 

the title to Jesus demonstrates that this is its ultimate 

Significance. Har fron excluding the cther passages con- 

cerning lambs in the 01d Testament, whether Paschal or asc— 

rificiel, it rather emphasizes that Christ was the true 

Paschal lamb (1 Gor. 5:7) and the antitype of all sacri- 

ficial victims (1 Pet. 1:19). 

Joachim Jeremias describes the significance of the 

Ser ess a 

Olsestcott, QD. Cit., D. 39- 

S2rayior, op. cit., pp. 226-7. 

63zernard, Od. cit., op. 43-4. 

Cie orrett, op. cit., dv. 149. 

 



  

50 

title "Lamb of God" in the New Testament aa three-fo1d.°5 

1. The patience (Gedule) of His suffering (Acts 8:32). 

2. His sinlessness (1 Pet. 1:19). 

3. The stoning effect of the sacrifice of His life 
(Jn. 1:29,36; 1 Pet. 1:19). 

These same elements are contained in the 01d Testament in- 

fluences on the title "Lamb of God," esvecially in Isaiah 

53. Patience cr meekness (Geduld) is characteristic of 

lambs in general (Jer. 11:19) and of the Lamb of Isaiah 53 

in particular (53:7). The counterpart to Jesus! sinless- 

nese is the svotlessness which was the prerequisite of the 

Paschal lamb, of the lambs of the daily burnt offering, and 

of sacrificial snimsls generally (Ex. 12:5; Num. 28:9; Lev. 

4:28), and which is attributed to the Servant of Yehweh 

(Is. 53:9). The atoning effect of Jesus' sacrifice super- 

sedes the atonement which was available by means of a sin 

offering or guilt offering (Lev. 5:6) and parallels the 

atoning effect of the suffering of the Servant of Yahweh 

(Is. 533:10-12). 

Such a synthesis of Isaiah 53 with the other “1d Testa- 

ment references is probably the best solution to the problem 

of determining what is the 014 Testament background te the 

Statement of John the Baptist: "Behold, the Lamb of God, 

who takes away the sin of the world! 

  

65 , 4, f fl ye a Joxchim Jeremias, "Anvos in Theologisches Wo 
uch gun Houen Costanent, edited by Gerhard Ritter, I, 33. 
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CHAPTER IV 

JESUS AS THE CHOSEN ONT 

Behold ty servant, whom I uphold, 
my chosen, in whom my soul delights; 

I have put my spirit uoon hin, 
he will bring forth justice to the nations (Is. 42:1). 

The Hebrew word VTa », “elect, chosen," is used 

only in the expression Tt VTA. or with a pronominal 

suffix whose antecedent is Yahweh./ 

the term 4g used both individually and collectively. 

Psalm 106:23 describes Moses as God's chosen one. 2 Samuel 

21:6 attaches the same title to Saul, King of Israel. Is- 

aiah, on the other hand, uses the term collectively both 

for Israel as = nation (43:20) and for the pious in Israel 

(65:9,35,22). 

The term #10" VT is closely related to the term 

alae 12Y. Four times the two expressions stand in a 

Darallel relationship. "Behold my servant, whom I uphold, 

my chosen, in whom my soul delights" (Is. 42:1). "For the 

Sake of my servant Jacob, and Israel my chosen" (Is. 45:4). 

‘“y chosen shall inherit it, and my servants shall dwell 

there" (Is. 65:9). "You shall leave your neme to my chosen 

for a curse, and the Lord God will slay you; but his servants 

_ SP a Ser mT RE ULSD 

l¢esenius, Hebrew and Ghaldee Lexicon to the Old Testa- 
Ment Serintures, translated from the German by Samuel Tre- 
Belles (Grand Renpids, Mich.: Wiliitam B. terdman's Publish- 
ing Co., 1950), p. 111. 
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he will call by a different name" (Is. 65:15). 

A significant passage which does not use the verbal 

adjective, “1“7T A, but which does illustrate the rela- 

tionshin betwesn "The Servant of the Lora" and "The Chosen 

of the Lord" is Isaiah 41:8-10. 

but you, Israel, my servant, 
Jacob, whom I nave chosen, 
the offspring of Abreham, my friend; 

you whom I took from the ends of the earth, 
and called from its farthest corners, 

Saying te you, "You are my servant, 
i heave chosen you and not cast you off"; 

fear not, for I an with you, 
be not dismayed, for I am your God; 

I will strengthen you, I will help you, 
I will wohold you with my victorious right hand. 

Another psssage which uses the indicative of 

instead of the verbal adjective, Va » 16 Isaiah 44:1. 

"But now hear, O Jacob my servant, Israel whom I have cho- 

sen!" 

The Septuagint consistently translates —? /TQ wath 
3 @? 

EwAeKkros e« 

In the New Testament, éxAexros 1s also used collective- 

ly and individually. Jesus uses the term collectively for 

the few who are chosen out of the many who are called (it. 

22:14), for those for whose sake the days of tribulation 

will be shortened (Mt. 24:22; Hi. 13:20), for those whom 

false Christs and false prophets would lead astray if that 

were possible (Nt. 2:24; Mk. 13322), and for those whom the 

angels will gather from the four winds, from the one end of 

heaven to the other, at the eeming of the Son of Man (xt. 
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24331; tik. 13:27). In the parable of the unrighteous judge 

(Lk. 18:1-8) Jesus asks rhetoricelly, "Will not God vindi- 

cate his elect, who cry to him day and night?" 

Feul, Peter, and John use the word exAeeros collective- 

ly. Faul uses it of those who have come to faith (Rom. 8:33; 

Col. 3:12; 2 Tim. 2:10; and Tit. 1:1), and of angels (1 Tin. 

5:21). Peter addressed his first letter "To the exiles of 

the dispersion . . . chosen and destined by God the Father 

and sanctified by the Spirit for obedience to Jesus Christ 

and for sprinkling with his blood" (1 Pet. 1:1,2). In hia 

Becond letter Peter calls his readers "A chosen race, 2 

royal priesthood, = holy nation, God's own people" (2 Pet. 

2:9). John, in Revelation 17:14, describes those who are 

with the Lamb as "salled and chosen and faithful." 

These same writers, Paul, Peter, and John, also use the 

word gxAexros in the singular. In the concluding chapter of 

hie epistle to the Romans, Paul writes, "Greet Rufus, eminent 

in the Lord (rev exAekrov tv Kuper )}* (Rom. 16:13). The 

second enistle of John is addressed "To the select lady and 

her chiidren® (2 Jn. 1), and the closing verse sends greet— 

ings from the children of her elect sister (2 dn. 13). The 

adjective, éxAckres , is used in both instances. Twice 

Peter, following the Septuagint, describes as exAentes the 

stone which is Jesus (1 Pet. 2:4,6). 

Thers is good evidence in the New Testament that the 

title, ¢ 2aAcnros , was a Messianic title for the Jews at 
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the time of Christ.” While the soldiers cast lots for Je- 

sus' garments, "the people stood by, watching; but the 

rulers scoffed at him, saying, ‘He saved others; let him 

Save himself, if he ie the Christ of God, hig Ghoaen Ong!'* 

[mmphasis added] (Lk. 23235). 

There is an interesting textual variant for John 1:34 

in which o grAexros replaces 6 Gros . It 48 supported by the 

original text of Codex Sinaitious (N*) and a few other 

uncials, an Old Latin manuecript (e) dating from the fourth 

of fifth century, and two Syriac translations, tus Sinaitic 

Syrice palimpseat (fourth or fifth century) and the fifth 

century menuscrint edited by Gureton in 1858.2 The passage 

ip a statement of John the Baptist: "I have seen and have 

borne witness that thia 1g the Son of God” (dn. 1:34). 

In another instance 6 exdckrés 18 replaced by o 

dyamnrés (iit. 1221821). The Evangelist has ¢ dyanpres 
where the Septuagint has 6 exAenrés for the Hebrew 2°12, 

chosen. Matthew seems to have reproduced a translation of 

Tsaish 42:1 which was not the Septuagint tranalation.” 

REN e ee EE 

2Joachin J eremias, "fis @eou ," in Theologisches 
Voerterbuch zum Neuen Lestament, edited by Gerhard Kittel 
Stuttgart: Verlaj; von %. Kohlhaumer, 1942), p. 699. 

3 Sberhard Nestle, editor, Novum Testamentum Graece, 
hovis curis elaboravit Erwin Nestle (Editio vicesima prima; 
Stuttgart: Privilegierte Wuerttembergisehe Bibelanstalt, 
1252), po. 67-73%, 232. 

4g, #, Dodd, According to th rintures (New York: 
Charles Scribner's Sons, ¢.1953), pn. 89.
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link between the coming of the Son of Man (Dan. 7:13) and 

His own Parousia, 

Secondly, the Ransom Saying 1s a Messianic saying be- 

cause it is a saying of the Servant of the Lord. Just as 

the Son of Man and the Christ are equated in Peter's con-   fession, so also the Son of Man and the Servant of Yahwsh 

are fused into one in the Ransom Saying and in other pre- 

dictions of Christ's suffering. Here the commentators are 

in close agreement. "There can be little doubt that the 

ideas which lis bshind the saying are those of Isa. 1111. "92 

"Here again ve have a clear synthesis of the Son of Man and 

Isaich's Servant of God."32 And as Buechsel observed, the 

death of Christ demonstrates the willing self-sacrifice of 

the obedient Son and Servant of Yahweh. 92 

Finally, the Ransom Saying is a Messianic saying be- 

cause it stands among the "I am come" sayings of Jesus. 

These are striking self-revelatione of Jesus, sach one dis— 

closing some aspect of His own interpretation of His mis- 

Sion. 

Think not that I have come to abolish the law and the 
prophets; I have ceme not to aholish them but to aor 
fil them (Mt. 5317). z 

I came not to call the righteous, but sinners (Nt. 9:13; 

3vaylor, Jesus and Hie Sacrifice, po. 101-2. 

320Gb, op. cite, D. 252. 

23Euechsel, oo. cit., pe 344. 
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Me. 2:17; Lk. 5:32). 

I ceme to cast fire uoon the earth; and would that 1t 
were already kindled (Lk. 12:49). 

Do you think that I have come to give neace on earth? 
So, I tell you, but- rather division (Lk. 12:51; Mt. 
103 34-36), 
For judgment I came into this world, that those who do 
not see may see, and that those who gee may become 
blind (dn. 9:39), 
the thief comes only to steal and kill and destroy; I 
came that they might have life, and have it more abund- 
antly (Jn. 10:10). : 

Fer this I was born, and for this I have come into the 
world, to bear witness to the truth (Jn. 18:37). 

A passage in which the term "Son of man" 4s used instead of 

the personal pronoun is Luke 19310. 

The Son of man came to seek and to save the lost. 

It is in this context that the passage must be placed: 

The Gon of man came not to be eerved but to serve, 
and to give his life as a ransom for many. 

ihe Ransom Saying, then, is a etatement of the atonement 

because it is a Messianic saying. Its roots lie in the pro- 

phecies of Daniel seven and Isaish fifty-three, and it stands 

alongeide the "I am come" sayings as Jesus’ own self-revela- 

tion concerning the purpose of His coming. 

fhe Ransom Saying is a statement of the atonement, 

furthermore, because it ia intimately related to the Passion 

of Christ. Between the confession of Peter at Caesarea- 

Philippi (He. 6:27-30) and the Ransom Saying (Mc. 10:45) 

there are three predictions of the Passion. The first of
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these (Mc. 6:31) includes a reference to Jesus’ condemnation 

by the chief priests, His execution, and His resurrection. 

the second (ie. 9:31) repeats the prediction of the execu- 

tion and resurrection, but in place of Jesus! condemnation by 

the chief priests 4t hae, “The Son of man will be delivered 

inte the hands of men." The third prediction (Mc. 10:33) 

is more elaborate. 

Sehold, we are going up to Jerusalem; and the Son of 
man will be delivered to the chief priests and the 
scribes, and they will condemn him to deeth, and de- 
liver hin up to the Gentiles; and they will mock hin, 
and spit upon him, and scourge him, end kill him; and 
after three deys he will rise. 

the Ransom Saying itself follows immediately upon Je- 

sus' reference to the "cup" and the "baptism" which He was 

about to endure, 34 He was undoubtedly thinking of His Pas- 

Sion when He used these metavhors. Probably they include 

all the suffering which He had to endure on account of and 

at the hands of men during His ministry. 35 

in the Rangom Saying Jesus describes a voluntary sur- 

render of Himself. Qouvat ryv yennV avreu =6is the eauiva- 

lent of dodvar éaurev and nga rye poyyy .36 The latter 

momen 

    

Mop the significance of the term "baptism" as a meta— 
phor of suffering and of the term "coup" as a metaphor for 
the wrath of God on sin, cf, Archibald Hunter, Zhe Yords 
Yorks of Jesus (Philadelphia: The Westminster Press, 1950), 
Op. 96-7, 

35aylor, Jesus and Hie Sacrifice, yp. 156-7. 

36nuschsel, on. cit., vp. 343. 
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is the exoression ueed in John 10:11-18. 

I am the good shepherd. The good shenherd lays down 
his life for the sheep. He whe is a hireling and not 
& shepherd, whose owm the sheep are not, sees the wolf 
coming and Leaves the sheen end flees; and the wolf 
snetches them and scatters them. He flees because he 
ie a hireling and cares nothing for the sheep. I an 
the good shepherd; I know my own and my own know me, 
as the Father knows me and I know the Father; and I 
ley down my life for the sheep. And I have other 
sheep, that are not of this fold; I must bring them 
alse, and they will heed my voice. 30 there shall be 
one flock, one shepherd. For this reason the Feather 
loves me, because I lay down my life, that I may take 
it again. No one takes it from me, but I lay it down 
cf my own accord. I have power to ley it down, and I 
have power to take 4t again; this charge I have re- 
ceived from my Father. 

Jesus gave Himself in service throughout His lifetime. He 

“Came to serve. And finally He gave Himself into death as a 

Pangon for many. 

This voluntary self-sacrifice of Jesus was a substitu- 

tionary act. ‘This ides is expressed especially by the 
phrade Adrpev avrt reAAcwv. The word reAdAGy here stands in 

antithesis not to the "all" but to the "One," Jesus.?? Mark 
14:24 4s a parallel usage. The preposition #vr: modifies 
doreor and not dovvec 38 

The preposition avrr implies substitution and should be 

translated "instead of." Even Robertson, who makes a need- 

less point of the etymological meaning of avrr , concedes 

that “the context renders any other resultant idea out of 

en eer enneecectane—es 

37ivid., pe 3h. 

38i pig.
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the question. "29 Bueehsel,“ Grant,"? ana Taylor*? cor- 

rectly translate the prepositicn "instead of" in this pas- 

S2e6 

However, many writers are unwilling to accept the fact 

that Jesus! suffering and death constitute a vicarious sat 

iafaction, i.s., "that Christ vicariously (in the place of 

tan) rendered to God, who was wroth over the sins of man, a 

Satisfaction which changed His wrath into grace toward 

nen."'3 sven Vineent Taylor, who ig not at all satisfied 
with an interpretation which stops at stating that Christ's 

festh was for man's benefit, 1s unwilling to accept an un- 

qualified statement of vicarious satisfaction. "There is 

thus 2 definitely substitutionary idea in the terminology, 

although, of course, not one that is necessarily mechanical, 

or which demands a theory of vicarious punishment. alely 

Pieoer correctly states, 

  

39, ir at 
7 A. ZT. Robertson, A Grammar of the Greek New Testament 

in the Light of Historical Re. (Second edition; New 
York: George H. Doran Co., 1914), vp. 573. 

0 uechsel, Op. cit., pe 34. 

“lprederick C. Grant, The Gospel According to St. Mark, 
in The Interpreters Bible, edited by George A. Buttrick (Hew 
Yorix: Abingdon-Cokeabury Press, c.1951), VII, 818. 

Nee aylor, Jesus and His Sacrifice, p. 103. 

43 Franeis Pieper, Christian D cs, translated from 
the German by 1. Engelder et ale Teta Goncosaia Pate 
lishing House, i917), II, 

“He ayLor, Jesus and Hie Snemtfice, p. 103. 
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sarod aoa, sagtastion ring oa thee ahaha 
willingly accepted, the obligation in man's stead both 
to keep the Law and to bear the punishment the Law 
exacts of the transgressors. *. 

He approprietely cites Gal. 4:4,5; 2 Cor. 5:14; Gal. 3:13; 

end 1 Pet. 3:18 in support. Since it ia the clear teaching 

of the liew Testament that Christ's suffering and death con- 

stituted a substitutionary satisfaction, and since the 

terminology of the Ransom Saying suggests a substitutionery 

ides, there is no need to describe the New Testament teach- 

ing concsrning Christ's work of atonement as Taylor does in 

the Atonement in New Teatament Teaching as “almost, but not 

quite, substitutionary, 146 Taylor calls for "a category of 

representative action, which describes a work of Christ for 

tien so altogether great and inclusive that they cannot ac- 

complish it for themselves, but which, far from being ex- 

ternal tc themselves, and therefore substitutionary, is a 

vital factor in their approach to God, because in it they can 

participate both by personal faith and in corporate wor- 

ship.""? vaylor's concern 1s that a doctrine of vicarious 

satisfaction can leat to an academic concept of the atone- 

ment which makes of man an unresponsive spectator to the 

complicated celestial drama of God's logic. The concern is 

"Spieper, on. olt., ps B5e 

Be *Siaylor, The an New Testament Teaching, p- 

N?ipae, , 
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& valid one, but the distinction between objective justi- 

fication and subjective justification is able to vreserve 

both the vicarious satisfaction end the personel element in 

the atonement. The Ransom Saying is a statement cf. objective 

justification. By the ransom of the One, the many are re- 

conciled to God. 

There are some things which the Ransom Saying does not 

say. It does not explein how it 1s possible thet the life 
of One can atone for the lives of many. It does not describe 

or account for the bondage from which the many are ransomed. 

It does not state conclusively that dod is the recipient of 

the ransom. And it makes no attempt to present an elaborate 

description of the atonement. 

However, the Ransom Saying does say a great deal. If 

the passage is studied seriously, it must be acknowledged as 

& statement of the atonement. Jesus, the Son of man and the 

Servant of the Lord, came for this purpose, to voluntarily 

lay down His life as a ransom for the lives of the many. By 

His vicarious satisfaction He effected for man what men 

could not bring about of themselves, their release from 

bondage. Archibald Hunter summarized the significance of 

the passage ag follows: 

At the very least, then, we must say (it seems to me) 
that the death of Jesus takes the vlace of “the Hany"; 
and the most natural interpretation is pRet the death 
of the innocent One exernts the guilty. 

ee ee 

1 
‘Srunter, ov. cit., De 98. 
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the word \orpov is derived from the verb lw , "to 

loose, att The ending T-—-yev " gives 1t the significance 

of the meane by which this loosing is accomLished, 9° It 

May teke on = monetary sense. Buechsel cites didaxror 5 

"Lehreel a," 29 similar in structure to \urwev , “Loes "5 

Aérpev is not found in Homeric Greek, but it appears 

in Kerogetus and in the Tragedians. Liddell and Scott list 

three basic meanings. (1) The price paid for ransom: a 

Pancon. (2) The price paid in expiation: an atonement. 

(3) The price paid as a recomence.52 

the common Hebrew equivalent of Avrpev is 19/9 73 

75 is used thirteen times in the Old Testament, and in 

six of these the Septuagint translates 1t with horsey. The 
Pe6seges are: Ex. 21:30; 30:12; Nu. 35:31,32; Prov. 6:35; 

13:&. “ith the exception of Prov. 6:35 the R.S.V. treans- 

lates 7199 with “ransom” in the preceding passages. Prov. 

6:35 is also the only exception to the rule that when 199 

does not stand in place of a human life, 1t is translated by 

some other Greek word in the Septuagint: Ef Aacua : 

Se 

"9s adel and Scott, Greek-English Lexicon (Ninth edi- 
tion; Chicago: American Book Go., 1940), p. 909. 

50Gremer, op. cit., nv. 408. 

PlBuechnel, Ope Cit., De Ml. 

52;,4ddell end Scott, Op. clt., De 909. 

S3tevlor, Jesus and His Sacrifice, p. 103. 
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"Jacob" and "Israel" are omitted in Matthew but are found in 

the Septuezint. In general, Matthew is closer to the Heb- 

rew. The following comparison will illustrate the dif- 

ferences: 

Matthew 12:18: 

thos 6 wais pov Sv Ypitica , 

rf aya wy res Pe bv eddoxnoey ” yeyy foOe i 

Ovow re wvedpd pou in’ adver , 

kal Kpiew rois @@vecw drayyeher . 

Isaiah 42:1 (Seotuagint): 

IunwB 6 wais nou, KvriAtppopa Kdreo . 

lopand 6 exAcares pov, wporedéGare aurev 

n Pex7 Pore Eduna 0 IrvEegpa pou Pavey os 

Kplew vols YOveow eforrer « 

The title, Chosen One, then, is a Messianic title. 

It 4s closely related to the title “Servant of Yahweh." In 

every case the Chosen One is chosen by Yahweh. The title 

has replaced o Sios in a variant text of John 1:24. It, in 

turn, has been replaced by 6 dyetyres in Hatthew's version 

of Isaiah 42:1. 

theee observations are imoortent for en understanding 

of the voice from heaven at Jesus’ bantism and at His trans— 

figuration. 

The cloge similarity between Mark 1:11 and Isaiah 42:1 

has given rise to the opinion that perhevs Mark 1:11 is 
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entirely devendent on Isaiah h2:1.2 

The voice which spoke from heaven at the baptism of 

Jesus 15 recorded by all three synoptic writers. Hark and 

Luke are identical. The slignt variations in Matthew's text 

are in parentheses. The references are Mark 1:11, Matthew 

3317, ond Luke 3:22, 

ov et (obres éorw ) 6 dies pov 

© fyannros, 

vy oa (3) bdde xy ow e 

the two words which create a difficulty for an attenmt 

to find in this passage a complete dependence on Isaiah 42:1 

are the words dros and Zysemyres . Since these words do 

hot appear in the Septuagint version of Isaiah 42:1, the pas- 

Seg¢ in the synoptics ia ugually regarded as a conflation of 

Several passeges of the 01d Testament. The word ayer res 

is said to come from Genesis 22:2, dros 1s taken from Psalm 

2:7, and the remainder of the passage is from Isaiah 42:1. 

However, a8 Jeremins hes pointed out,® eis can mean 

either "child" or "servant." Therefore the dies «ou of the 

Dassage in the New Testament may stand in place of o eis 

Mow. 

Furthermore, if it is the translation of Isaiah 42:1 

thet 1s reproduced in Matthew 12:18, which lies behind the 

SE 

ju evsttlag, on. Git., De 699. 

6; bid.
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bassege in Mark 1:11 and ite parallels, this would account 

for the Zyarrgres in place of éaiexres ,7 

The last line of the verse, Oyew yo wesnd pou en’ aurer, 

is comparable to the words of Mark 1:10 , ) Wvegna. eee 

Kara Butvey eis gorev , 

In the transfiguration account the words are quite sim- 

ilar. They are recorded in the three aynoptics and in 2 

Peter 1:17. Mark 937 has obves terv d Sis pou & apammres » 

Kkoverg gived . Luke 9:35 has 6 éxAcAcy eves for 6 dyany res 

and inverts the Last two yonane Matthew 17:5 inserts 

tddoxnen after Sypenyros . 2 Peter 1:17 has 6 vies pou o 

dyany res Mov ores gor » € ov eyo codony oe e 

if the voice of God at Jesus' baptism could be entirely 

dependent on Isaiah 42:1, then also the voice at the Trans- 

figuration could also be referred to the Servant Song 

(Isaish 42:1-4) without Ancluding Genesis 22:2 or Psalm 2:7. 

Even if the passages from Genesis 22 and Psalm 2 did 

influence the choice of the words us and épemres instead 

of mis and txAeeres , the passages still stand as a state- 

ment from Yahweh himself that Jesus is his servant. At the 

beginning and near the end of Jesus! ministry the voice of 

God comes to Ilis Son and Servant, Jesus, bestowing upon Him 

the same approval which is bestowed on the Servant of Yahweh 

in Isaiah 42:1. 

Sn nee en Stee 

7Doad, oo. cit., vp. 89. 

  

  
  

 



CHAPTER V 

JESUS AS THE RANSOM FOR MANY 

The Son of Man came not to be served but to serve, 
end to give his life as a ransom for many (Micah 10: 
45; Matthew 20:28). 

the Ransom Saying is a unique saying among the verba 

hr 4.2 Its nearest equivalent is Luke 22:24-27. 

A dispute also arose among them which of them was to 
be regarded as the greatest. And he said to them, 
"The kings of the Gentiles exercise lordship over them; 
and those in authority over them are called benefactors. 
5ut not so with you; rather let the greatest among you 
become as the youngest, and the leader as one who 
Serves. For which is the greater, one who sits at 
table, cr one who serves? Is it not the one who sits 
at table? But I am among you as one who servas.   

Gut this is a parallel to the minlatry of Jesus and not to 

the Ransom Saying iteelf.* 

there 18 close agreement between Matthew and Mark in 

this passage. The only difference is that Yatthew intro- 

duces the Seying with Sore p while Mark has «et re - Both 

Matthew and Mark slso present the saying in the same context. 

they probably preserve the original context of the Ransom 

Saying.? ‘the following 1s the Marcan account (Me. 10:35-45) 

SS 

lvincent faylor, Jesu and fle Sacrifice (Lerndon: Mac- 
millan and Co., Ltd., 1937), p. 104. 

Sart: Verlag von ¥. Kohlhanmer, 1942), IV, 343. 

Fz. 

ee
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4nd James and John, the sons of Zebedee, came forward 
to him, and said to hin, "Teacher, we want you to do 
for ua whatever we ask of you." And he said to then, 
“What do you want me to do for you?" And they said to 
hin, "Grant us to sit, one at your right hand and one 
at your left, in your glory." But Jesus said to then, 
"fou dc not know what you are asking. Are you able to 
@rink the cup that I drink, or to be vanptized with the 
baptism with which I am baptized?" And they seid to 
hin, "“e are able." And Jesus said to them, "The cup 
that I drink you will drink; and with the baptism with. 
which I am baptized, you will be baptized; but to sit 
at my right hand or at my left is not wine to grant, but 
it is for those for whom it has been prepared. And 
when the ten hesrd it, they began to be indignant at 
James and John. And Jesus called them to him and said 
to them, "You know that those who are supposed to rule 
over the Gentiles lord 1t over them, and their great 
Hen exercise authority over then. But it shali not be 
£0 anong you; but whoever would be great among you must 
be your servant, and whoever would be first among you 
must be slave of all. For the Son of man also came not 
to be served but to serve, and to give his life as a 
ransom for many. 

Secouse the Ransom Saying is e unique saying among the 

Nerbe Christi, some scholars question its genuineness.” 4. 

Rashdall is one of these. Vincent favylor, quoting from The 

idea of Atonement in Christian Theology, by Rashdall, pvre- 

Sents Hashdall's conclusion that the words are a "doctrinally 

coloured [sic] insertion” and were probably “never uttered 

by our Lord."9 Seshdell grants the possibility that they 

are genuine, out allows the passage to mean little more then 

that the death of Christ would somehow effect the release of 

the disciples. ‘Taylor argues for the genuineness of the 

eer et : 

*Tavior, Jesus and His Sacrifice, pp. 190-1. 

Fibs. , p. 100. 
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Passage. The Rangom Saying should not be excluded from the 

Zerbe Christi because of doctrinal bias® or because it is a 

unidue pasange.’ The fact that it is a Son of man saying, 

Standing in the grand sequence of "I am come" sayings of 

Jesus, speaks strongly for ite genuineness.® 

in addition to those who deny that the passage is gen- 

ulne and so rule it out of the verba Christi, there are 

sone who remanticize the passage into insignificance. Taylor 

is even more eritical of such an approach than the former, 

Stating that 1% is to Rashdall's credit that he preferred 

the former of the two interpretations.” A recent example 

of such an interpretation 1s that of Halford Lueccock in The 

interoreters Bible. Luccock writes, 

Vithout being pressed into a theological dogma, it 
means that to Jesus his death was not an accident, not 
& tragedy, but an offering from which men would receive 
great Lieasing. Through his giving of himself something 
of high value weuld come. And that, of course, is his- 
tory. 

He then quotes a couplet from Bowring's "In the Cross of 

Christ I Glory" and cites parallels for the self-sacrifice 

of Jesus in the professional services of 

Sree eres ee 

tpi. 
?Ibid., D. 104, 

SJulius Sehniewind, Dag Evangelium nach Markus, in Des 
Neue Testament Deutsch, edited by Paul Althaus and Johannes 
Behn (Goettingen: Vandenhoeck & Ruprecht, 1949), I, 143. 

"Taylor, Jesug end His Sacrifice, p. 101. 
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a ohyeician, a teacher, a social worker, a minister, 
a missionary, a farmer, a businessman, a housewife, 
® mother, whenever that service bears the mark of the 
cross. iueh giving of life in costly, sustained, un- 
niggerdly measure, has always brought with it its 
quota of release.t 

Such an interpretation simply does not take the passage 

Seriously. Taylor calle this kind of thinking "grasping at 

straws, at anything, in short, which renders the words as 

mild end inoffensive as possible, "12 

Wheat the passage does not say is significant, but it 

does say 2 great deal. For example, 1t does not explain 

how the life of one can atone for the life of many,~ but 

it dees state emphatically that this is what Jesus came to 

do. 

secondly, the Ransom Saying presupposes a situation of 

Doniage on the part of the manyl3 without attemoting to name 

the cause or to describe the nature of that bondage. 

thirdly, the passage names no recipient of the ransom. 

For this reason there 4s no unanimous agreement on whether 

LESSER 

Onalfora i. Luecock, The Gospel According to St. Mark, 
in Zhe Intermreters Bible, edited by George A. Buttrick (New York: Abingdon-Gokesbury Press, c.1951), VII, 818-9. 

llgaylor, Jesus and His Sgorifice, v. 101. 

12,1 fred Plumer, An Exepetioal Commentary on the Gos- 
Del Accordins to St. Matthew (Third edition; London: Robert 
Scott, 1911), p. 280. 

13¥ermann Cremer, Biblico Theo Lexicon, trans- 
‘lated from the German by WilLian Ureiek te eeeon? T. & 

zt. Clark, 1678), pe 409. 
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the ransom wae paid to Satan, to God, or to no one. The 

patristic conception was that Christ paid the ransom to 

Satan; later 1¢ was argued that the ransom was paid to Goa.24 

Today there is a general agreement that the recipient was 

not Satan. Buechsel voints out that Satan 1s not mentioned 

in such a context in the passion, that Satan did not desire 

the death of Ghrist at 211.29 By the temptation in the wil- 

derness Satan tried to dissuade Jesus from establishing His 

kingdom by means of the cross (Ht. 4:1-11; Lk. 4:1-13). 

When Peter rebuked Jesus for oredicting His Passion, Jesus 

branded his suggestion as a Satanic intervention (Mo. 8:31- 

33). ihe ransom was not paid to Satan. However, many 

Sxegetes argue that the metaphor ends with the cost of the 

rensom and that one should not pose the question of who 

received 1%. Among these are Sherman Johnson,!© srooke Foss 

Yesteott,-? and Vincent Taylor.18 westcott's argument is 

based on the Exodus. 

SEE 

14... 5 4, orooke Foss Vestcott, The Enistle to the Hebrews (Second edition; Grand Rapide, Hioh.: William 5, Serdmans Publishing Co., 1955), ». 296. 
\Szuechsel, op. oit., p. 345. 
16. 

Sherman E. Johnson, The Gosvel According fo St. 
Hatthew, in he Interoreters Bible, edited by George A. Buttrick (New York:  Abingdon-Cokesbury Press, c.1951), VII, 

Wusatcott, on. Git., D. 296. 
1evanoent Ta i m taylor, The Atonement in New Testament 

dng (Second edition; London? The Epworth Press, 1945), pe 
206. 
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the conception of "redemption" lies in the history of 
Israel. he deliverance from Egypt furnished the 
imegery of hope. To this the work of Christ offered 
the perfect spiritual antitype. This parallel is of 
importance, for it will be obvious from the usage of 
the LXX. that the idea of a ransom received by the power 
from whieh the captive is delivered is practically lost 
in durpoucOur , &c. It cannot be said that God paid 
to the Egyptian oppressor any price for the redemption 
of His people. On the other hand the idea of the ex- 
ertion of a mighty force, the idea that the "redemption" 
costs much, is everywhere present. The force may be 
represented by Divine sight, or love, or self-sacrifice, 
which become finally identical. But there is no thought 
of any power which can claim from God what is not ac—- 
cording £8 the original ordinance of His righteous con- 
passion. 

Suechsel, on the other hand, states that the unnamed recip- 

isnt of the ransom is God.” He cites Matthew 10:28-as a 
parallel to such syntactical ambiguity when only God could 

be intended: "And do not fear those who kill the body but 

cannot kill the soul; rather fear him who can destroy both 

Soul ond body in hell." The frequent recurrence of what 

have been termed "numinous passives" in the New Testanent 

also allows the possibility that although He is not named, 

it 45 God who 1s intended. It was their respect for the 

Name of God that moved the Jews to employ pious circumlocu- 

tions or less definite syntactical constructions in place of 

the name of God, At least 1 1s possible to name God the re- 

cipient of the ransom without reducing the whole statement 

to the level ef human systems of jurisprudence. 

Omens 

Wuastcott, on. cit., vp. 296. 

20suechsel, oD. clit., p. 345.
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the fourth and finel contrast between what the passage 

Says and what 1¢% does not say lies in the area of the doc- 

trine of the etonement. The Ransom Saying presents no elab- 

orate "theory" of the atonement; but 1t is a statement of 

the atonement nevertheless. This 1s true for two reasons. 

First of all, the Ransom Saying is a Messianic saying; and, 

Secondly, the Ransom Saying is intimately related to the 

Passion of Christ. 

The Ransom Saying 1s a Messianic saying because it is a 

Saying of the Son of Han. Therefore it stands in a direct 

sequence from the prophecy of Daniel 7:13,14 through the 

epocalyptic tradition which followed. 21 The prophecy fron 

Danicl is as foliows? 

I saw in the night visions, 
end behold, with the clouds of heaven 

there came one like a son:of man, 
ang he cane to the Ancient of Days 

and was presented before him. 
And to him was given dominion 

and glory and kingdom, 
that all peoples, nations and languages 

Should serve him; 
hia dominion is an everlesting dominion, 

which shall not pass away, 
and his kingdom one 

that shell not be destroyed. 

Paul Feine admits the possibility that Jesus may have taken 

the title "Son of Man" from Psalm 8, but he states clearly 

SERS 

2lithelbert Stauffer, New Testament Theology, translated from the fifth edition of the German by John Marsh (London: SCM Press, 1955), p. 109. : 
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that the reference is to Daniel 7,22 

it ic less certain that Jesus’ use of the term "son of 

Men* was influenced by the Book of Enoch, First of all, 

the date of the Sini1atudes of the Seok of Enoch is under- 

tain; it may have had a post-Chriatien origin.*? Secondly, 

At 4s noparent that Jesus’ contemporaries did not regard Bia 

Usage as a Meselanie lain, 2% Therefore, although the usage 

of the book of Enoch is based on Daniel 7,77 Jeaus may have 

derived Hig Usage independently from the saue source. 26 

However, the fact that Jesus! contemmoraries did not cen= 

Sider Ills use of the terg “ton of Hen® as a Meseianie cleim 

Ray be accounted for by the fact that Jesus used this title 

in the context of Nie Paseion.@? And there ia some evidence | 
thet Jesus vas acauninted with ‘the Sook of Enoch. 268 | 

swe interpretations of Jesust usage are possible. Feine 

naar enemeentete oe ie el 

eep aul Feine, Th 2 o} od ts (Berlin: a 

iengelleche Verlagganstalt, 1953), De O26 
23georce Barker & . George Barker Stevens, Theology of He Sot eae (New York: ” Charlea Sori bner! s Sone, C.1927), ve ° 

2hreia., op. b1-3, 
“Sibi. , De uO, 

; 260 sneent Taylor, Zhe Names of Jegug (Londen: Nacmilien 
and UGe, Ltd., 1953), De 27e 

27stevena, Gh. git, o. #2. 

2Grudolph Otto, The Kinsdom ef Joa and the gon of Man, transinted from the German by floyd ¥. Fileon and Sertran 
Leesivoolf (Second edition; Londoni Lutterworth Press, 1943), 
PP. 176~270.
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Suggesta that Jesus conbined the majestic Son of Man of 

Daniel 7 with the Suffering Servant of Isaish.29 Stevens 

concludes that Jesus! emphasis, in keeping with the context 

of Daniel 7, was on His role as the One who was to establish 

& Kingdon on earth.39 Probably both are correct. In either 

event, His usnge would constitute a Mesaianic claim. But 

because He used the term not only of his glorification, but 

Siso of His passion, He was able te make such a claim with- 

out attachins Himself to the Judaic Messianic hopes of His 

day. 

two ineldents in the life of Christ supvort the con- 

Clusion thet Jesus regarded the term "Son of Man" aa a 

Messianic title. At Caesarea-Philippi, when Peter equated 

the Sen of Man with the Christ, Jesus approved of His con- 

fessicn and attriouted his conviction to divine revelation 

(Ht. 16:13-17; Me. 8:27-30; Lk. 9318-21). And when the 

high priest adjured Jesus by the living God to state whether 

He was the Christ, the Son of God, Jesus answered in the af- 

firmative and then reverted immediately to the term Son of 

ian and appropriated to Himself the prophecy of Daniel 7 

(Nt. 26:63,6). 

The Ransom Saying, then, is a Messianic saying because 

it 1s a saying of the Son of Man, establishing a definite 

eee eed 

2? reine, op. oit., n. 62. 

Metovens, Ov. Git., 2. 51.
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TeprKa appa ' A Aay joo , or avradhaypae 

Cther Hebrew words in addition to 199 which are 
transleted by \Sypov in the Septuagint are IN A 
D1 1D, ana V7TA. the term, therefore, appears 
Chlefly in the following contezts: 

1. The price of redeeming a piece of land, AINA (Lev. 25% 
2b). 

@. the price of redeeming a slave, NINA (Lev. 25:51,52). 
3. The price of redeeming a first born, nr) ( jv» 

(iu. 3849). 5 
4, The orice of redeeming a captive, Win (Tee. 45:13). 
5. the price of redeeming a human life, “1 n'9 (Nu. 25:32). 

the Piel of the verb, 79,16 used ninety-one times 
in the Old Testament, and is the basis for the meaning of 
the noun. ‘wo suggestions have bsen offered for its etyu— 

ology.”* One ie from the Arabic, 5i5, Btovcover.."/The 
Other is from the Accadian, "to wipe away." Either would 

provide a satisfactory meaning. 

In the Septuagint Avzpev 1s always used to denote an 
eduivalent.79 The secular significance of the word lies in 

the area of deliverance from captivity or from a debt. But 

er 

peur Heinigsch, Theology of the Old Testament, trans— lated from the German by William Heidt (Collegeville, Hinn.: 
The Liturgical Press, 0.1950), pe 207. 

2? Youlton and Milligan, Zhe Vocabulary of festament (Third edition} Grand Rapids, Mich. : Eerdmans Publishing Go., 1949), p. 383. 

the Greek 
Willian B. 
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the original context of the word lies in the oultus of the 

Wworshinvings community, It involved two parts. First of all 

the sin or guilt of the worshipper waa covered and so con- 

Cealed from the sight of his god. This was followed by a 

consecration which ramoeved the blot and sanctified and re- 

stored him to fellowship. Hence the word includes the mean- 

ing of expiate, propitiate, atone.29 

in the Intertestamental period the meaning of the word 

did not change. 

Except for the two accounts of the Ransom Saying, 

Avrpey is not used in the New Testament. However, there are 

Significant usages for the same root in other forms. A 

close parallel to Avr pov avr: mo\\ovis Paul's avri Aurpov 

Unep ravrev (1 Tim. 2:5,6). 
For there 1s one God, and there is one mediator between 
God and men, tho man Christ Jesus, who gave himself as 
& ransom for all, the testimony to which was borne at 
the proper time. 

Avri\urpey is a hapaxlegomenon in the New Testament. 

the verb utpoveOuc is used three times in the New 

Testament. 

But we had honed that he was the one to redeom Israel 
(Lk. 24:21). 

- - . Awaiting our blessed hope, the savpearing of the 
glory of our great God and Savior Jesus Christ, who 
gave hinself for us to redeem us from all iniquity and 
to purify for himself a people of his own who are 
zealous for good deeds (Tit. 2:13,14). 

TSS 

Soto, on. cite, pe 257s 
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You know that you were ransomed from the futile ways 
inherited from your fathers, not with perishable things 
such es silver or gold, but with the precious blood of 
Christ, like that of s lamb without blemish or spot 
(1 Pet. 1:18). 

The second. of these passages brings out both elements of the 

cultic significance of \drpov or 199 - desus Christ gave 

Himself as a cover for sin and eo redeemed us from all in- 

iquity. Secondly, He consecrated for Himself a community of 

people who are sanctified. The third passage specifically 

nafes the price which Jesus paid as a rensom: His precious 

blood, 

The noun \drpwers is found only three times in the New 

Testament, but otro or psc ss is used ten times. Aurperas 

ig a hapaxl egomenon. 

Yesteott points out that "the idea of 'redemption, ! 

‘deliverance,’ 1n the spiritual order requires to be supple— 

mented by the idea of 'nurchase.'"57 The Greek verbs which 

express this idea are tyepsfu and eSwyepeSw. Paul, Peter, 

and John employ this metaphor to describe the atonement. 

1 Cor. 6:19,20 expresses the idea quite clearly. 

Do you not know that your body is a temple of the Holy 
Spirit within you, which you have from God? ‘You are 
not your own; you were bought with a price. So glorify 
God in your body. 

Deissmann has adduced evidence from extant writings 

contemporary to Paul that the concepts of “ransom" and of 

LL 

Si ontoott, op. cit., pe 296. 
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"purchase" derived much of their significance from the 

CUstoms surrounding the manumigssion of slaves." Deissmann 

points out that Peul may have used the images because he was 

familiar with the Ransom Saying. “But when anybody heard 

the Greek word \utpey , ‘ransom, in the first century, it 

Was naturel for him to think of the purchase-noney for 

Manusitted slaves, "57 

Deissmann deseribes the custom of sacral manumission as 

follows: ©° 

Among the various ways in which the manumission of 
slaves could take place by ancient law we find the Solemn rite of fictitious purchase of the slave by some 
divinity. The owner comes with the sleve to the temple, 
sells him there to the god, and receives the purchase 
money from the temple treasury, the slave having pre- 
viously valid 4% in there out of his savings. The slave 
is now the property of the god; not, however, a slave 
of the tenmmle, but a protege of the god. Against all 
the world, especially his former master, he is a com— 
pletely free man; at the utmost a few pious obligations 
to his o1d master are imposed upon hin. 

The rite was witnessed and recorded. Deissmann presents a 

sample form of the kind of document which was drewn up. 

Date. "N.N. gold to the Pythian Apollo a male slave 
Nemed X.¥. at the price of __minae, for freedom (or 
on condition thet he shall be free, etc.)." Then fol- 
low any special errangements and the names of the wit- 
nesses. 

ener wee ene 

28adolph Deissmann, Light from the Eest, trans- 
lated from the German by %. 4. Strachan (hese edition; 
New York: George H. Doran Co., 1927), p. 327. 

597 bid. 

6Oratd., ps 322. 
6lrpia. 
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In this context the term Avreov still retains the basic 

meanings of the price peld for the redemption of a man from 

bondage or debt. Since the idea is more “buy back" than 

"cover," the Hebrew word which would most closely approxi- 

mate the ransom price in this context is PRA . The 

Hebrew vord which is the antecedent of Urpov in the Ransom 

Saying is 799 . But Paul's readers would be more likely 

to interpret tne word in the light of its usage in connec- 

tion with the manumission of slaves. Although Deissmann's 

research does not contribute a great deal to an understand- 

ing of the lansom Saying, 1t does account for one agpect of 

the Pauline usage. 

A great deal of information may be gained concerning 

the meaning of the word Avrpev without reference to its con- 

text in the Ransom Saying simply by studying the use of 

Aurpov and 95 in the Old Testament. However, a study 

of the term as Lt was used by Jesus to describe His mission 

is incomplete without relating 1t to the Servant of Yahweh as 

he is described in Isaieh 53. 

Mention has alresdy been made of the fact that in the 

Ransom Saying there is a bringing together of the concepta 

of the Son of Man and the Servant of Yahweh. This is based 

primarily on the parallels which are evident between the in- 

plications of the Ransom Saying and the description of the 

Servant in the fifty-third chapter of Isaiah.   
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6 It is not even necessary to claim as does Jeremias 2 

that the \drpev of Mc. 10:45 and Mt. 20:28 is a free trans- 
lation of the DWN , "sin offering," of Isa. 53310. 

TT 

"When he makes himself an offering for sin, . .." Such 

4 claim is unnecessary because the 7199 idea pervades the 
entire passage of Isaiah 53. As Rudolph Otto put 4t, 

the manifold expressions which Isaiah used for the ex- 
piatory and seving power of the sufferings of the Ser- vant of Ged, could not have been reproduced more com- 
pactly and clearly than with the words: 

6 To give his life as a )drpor (= kopher).° 

Again Otte writea, 

the Servant of God 1s understood to suffer hunbly, 
voluntarily, ond also innocently when he takes unon 
hinself a stern divine decree; his suffering pea 
for the salvation of others in that, like a guilt-of-— 
fering, pt “covers,” consecrates, sanctifies, ex- 
pistes,® 

: 

This ie the basie and cultiec significance of the (9, 
that it “covera," and ao consecrates, sanctifies, and ex- 
Diates. 

In addition to this general relationship between the 

Suffering Servant and the Ransom Saying, there are five dis— 
tinct parallels between the two passages. 

First of all, the Ransom Saying left open the possibility 

———— 

62 re uo vo Joachim Jeremias, " JIvis 6sou ," in qheoleaieches Fosr- 
ferbuch zum Neuen Testament, edited Gerhari Kittel 
gart: Verlag von W. Kohlhammer, 1954), V, 709. 

S30tto, op. eit., pe 252. 
O4ypsa., De 258. 
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thet the ransom was paid to Gea. A comparison with Isaiah 

33 lends weight to that opinion. Twice the writer of the 
| Song indicates that God is the ultimate cause of the Ser- 

Vant's suffering (vv. 6b and 10a). 

The Lord has 1aid on him 
the iniquity of us all. 

it was the will of the Lord to bruise hin; 
he has put him to grief; 

Secondly, in Isaiah 53, just as in the Ransom Saying, 

the secrificinl suffering is described as a voluntary act. 

He poured out his soul to death. 

This is a direct parallel to dowvac r9y yexXny acreu 

of the Ransom Saying and to eye hoya ray yuxyy mov 
(dn. 19317). 

Thirdly, in both the Ransom Saying and in the Servant 
  

Song the suffering constitutes a substitutionary sacrifice. 

The One offers his life in behalf of and instead of the many. 

Surely he has borne our griefs 
and carried our sorrows; 

yet we esteemed him stricken, 
amltten by God, and afflicted. 

But he was wounded for our transgressions, 
he was bruised for our iniquities; 

upon him was the chastisement thet made us whole, 
and with his stripes we are healed (vv. 4,5). 

le poured out his soul to death, 
and was numbered with the transgressors; 

yet he bore the sin of many, 
and made intercession for the transgressors (v. 12b). 

Fourthly, this voluntary, substitutionary sacrifice was 

offered by the One in behalf of the many. He who made hin- 

self an offering for sin was himself innocent of guilt. 
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He had done no violence, 
and there was no deceit in his mouth (v. 9b). 

Three tines verses eleven and twelve mention the many. 

He shall see the fruit of the travail of his soul 
and be satisfied; 

by his knowledge shall the righteous one, my servant, 
make Many to be accounted righteous; 
and he shall bear their iniquities. 

Therefore I will divide him a portion with the great, 
and he shall divide the spoil with the strong; 

because he poured out his soul to death, 
snd was numbered with the transgressors; 

yet he bore the sin of Beny, 
and made intercession for the transgressors [emphasis 

added]. 

In the Hebrew and in the Septuagint the same word appears 

for each of the words underlined above. In Hebrew the word 

4s 0°31 ; in Greek 1¢ 18 re\do , the same word used in 
the Ransom Saying. 

Finally, beth the Ransom Saying and the Servant Song 

bresupvose 2 situation of bondage on the part of the many. 
In Isaiah 53:6 something of the nature of that bondage is 

revealed. Its cause lies ultimately in man's perversity. 
The bondege is removed only as man's iniquity 1s removed and 

placed on the Servant. 

All we like sheep have gone astray}; 
we have turned every one to his own way; 

and the Lord has laid on him 
the iniquity of us all. 

It is upon these parallels that the opinion is founded 

that the Ransom Saying is e saying of the Servant of the - 

Lord. The parallels are quite convincing. One could begin 

with either passase, and the eventual conclusion would be 

Te
ri
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the same. he Servant Songe describe the voluntary, sub- 
stitutionary suffering end death of the Servant of Yahweh as 

® sacrifice for the many so that they might be considered 
Pighteous, According to the Ransom Saying Jssus voluntarily 

laid down His life as 2 substitutionary sacrifice and as a 
ransom for the many. Thus the Ransom Saying ig both a Saying 

of the Son of Man and a Saying of the Servant of Yahweh. In 

Jesus of Nezareth both Old Testament figures of the Servant 
of Yahweh and the Son of Man are brought together in the One 

Person, the One who gave His life as a ranaom for many. 
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JESUS AS THE RIGHTEOUS ONE 

Like the term "Chosen," the term "Righteous" 13 used 

both individually and collectively in the 01a and New Testa- 

ments. In the Old Testament God is righteous (Dt. 32:4; 

Ps. 25:8; Zeph. 335), Individuals are righteous: Noah (Gen. 

6:9), Job (12:4), and the pious are righteous (Pe. 1:6; Pr. 

9:9; Isa. 26:7). In the majority of instances it is the 

Hebrew word p-as which the Septuagint translates as 

dikes . In the New Testament too, God is righteous. Ex- 
cent for Homans 3:26, the emphasis on righteousness as an 

attribute of Cod is peculiar to Johannine literature (Jn. 17: 

25; 1 dn. 1:9; Rev. 16:5). Individuals to whom the adjec- 

tive diksies is asoribed are Joseph (Mt. 1:19), Abel (Ht. 

23°35), John the Baptist (Mk. 6:20), Joseph of Arimathea 

(Lk. 23:50), Cornelius (Acts 10:22), and Jesus (Ht. 27:19,24; 
Lk. 23:47; Acts 3:14; 7:52; 22:14; 2 Tim. 4:8; 1 Pet. 3:18; 

Ldn. 2:1,2; 2:29; 3:7). The disciples of Jesus are described 

as "righteous" throughout the New Testament. 

the term "Righteous One" was not widely used as a lies- 

6isnic title for Jesus. According to Vincent Taylor it was 

used during the period extending from A.D. 30 to 65 in the 
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"Primitive community at Jerusalem. "2 

There sre three references to Jesus as a righteous man 

in the Gospela » but there the adjective has not yet become 

& title. Pontius Pilate is reported by some manuscripts to 

have described Jeaus as a “just man when he seid, "I om 

innocent of this blood" (Mt. 27:24). Pilate's wife called 

Jesus a ‘righteous man" when she told Pilate to have nothinz 

to do with Him (Mt. 27:19). And the Genturian standing be- 

Neath the cress said, "Certainly this man was innocent" 

(Lk, 23:47). 

It 18 especially in the Book of Acts that dixaios ig 

found as a title or J esug and not merely as a descrintive 

adjective. In each of the passages from the Book of Acits, 

dixass is used with the article and without a noun. 

The first passere ie Acta 3:14, where Peter is address- 

ing the Jews from Solomon's porch in the Temple at Jeruaalem. 

"Sut you denied the Holy and Righteous One, and asked for a 

murderer to be granted to you." In Acts 7:52 Stephen accuses 

the forefathers of the council of killing those who announced 

beforehand the coming of the Righteous One whom the Jews had 

how betrayed and murdered. And in Acts 22:14 Paul recalls 

the words of the prophet, Ananias, who visited him after his 

conversion end said, "fhe God of our fathera appointed you to 

Len 

1¥Vincent Taylor, The Nemes of Jesus (London: Macmillan 
and Go., Ltd., 1953), po. 169-73, 62-3. 
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know his will, to gee the Just One and to hear a voice from 

his mouth, # 

Paul himself describes Jesus as "the righteous judge" 

in 2 Timothy 4:8. “Henceforth there is laid up for me the 

crown of righteousness, which the Lord, the righteous judge, 

will avara to me on that day, and not only to me but also to 

all who have loved his appearing. * 

Peter indicates a contrast between the righteous Jesus 

and the unrighteous men for which He died: "For Christ also 

died for sins once for all, the righteous for the unrighteous, 

that he might bring us to God, being put to death in the 

flesh but made slive in the spirit" (1 Pet. 3:18). 

there are three pertinent passages in the first sepistle 

of John, The first is 1 John 2:1,2: "If any one does sin, 

We have an advocate with the Father, Jesus Christ the right—- 

eous; and he is the expietion for our sins, and not for ours 

only, but lso0 for the sins of the whole world.” However, 

Vincent Teylor feels that here, as in 1 Peter 3:18, the term 

hes lost ites earlier technical meaning. = 

the second passage is 1 John 2:29: "If you know that 

he is righteous, you may be eure that every one who does 

right is born of him." It is possible that Jesus is not the 

antecedent in 1 John 2:29. However, as Westcott concludes, 

LTTE 

“Ibid., p. 82. 
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it is most likely.3 

In the third passage, 1 John 3:7, "righteous" is at- 
tributed to Jesua as a predicate adjective: "He who does 

right is righteous, and he is righteous. " 

James 5:6 might be included among the passages which 
aeeribe the title, "Righteoue One,” to Jesus; however, 

Ropes” ana Mayor? conclude that the passage does not refer 

Specifically to Jesus. The passage is translated in the 

Revised Standara Version, "You have condemned, you have 

killed the righteous man; he does not resist you." Mayor 

States, ". . . 6 dixasos must be regarded as generic and 

not confined to one individual. # 

“here is some question whether the title, "Righteous 

One," wee o Messianic title in pre-Christian Judaism. Ac— 

cording to Gottlob Schrenk "Ihe Meseiah our Righteousness" 

Wag a favorite term of the synagogue. On the other hand he 

adds, Iseiah 53:11 and Daniel 12:3 were interpreted in terms 

of the righteous 1n general and of Israel. Isaiah 53:11, he 
Claims, was not applied to Christ until the third century 

LSS 

3Brcoke Fors Vestcott, The Hoistles of St. John (Seconda 
edition; London: Macmillen and Co., Ltd., 1686), p. 83. 

& , 
Janes Hardy Ropes, A Gritical and Exemetical, Commentary on the Epistle of St. James, in The international Gritieal 

fonmentery, edited by Francis Brown and Alfred Plummer (New 
York: Cherles Seribner's Song, 0.1916), pp. 291=2. 

JJosaph B, i St. J (Third ed- aph B, Mayor Epistle of 5%. James 
ition; Grand Ranide, Gee Zonderven Publishing House, 
1913) e De 160. 
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A.D. For the use of Jikaios os a title for the Messiah in 

epocryphal literature he oites the Psalm of Solomon 17:35 

and Wisdom of Solomon 2:18, The term dixares 18 linked with 

the Messioh in mnoech 36:2 and 55:6. The term 1) pis 

Aa- » "The Lord our Righteousness," appeara in con— 

texts which are definitely Messianic. Jeremiah 2325,6 
States: 

Sehold, the days are coming, says the Lord, when I 
will raise up for David a righteous Branch, end he shall 
Pelgn as king and deal wisely, and shall execute jus- 
tice ond righteousness in the land. In his days Judah 
will be saved, and Ierael will dwell securely. And 
this 1s the name by which he will be called: "The Lord 
is our righteousness. " 

Jeremiah 33°15,16 4s a close parallel: 

in those days and at that time I will cause a righteous 
Branch to spring forth for David; and he shall execute 
Justice and righteousness in the land. In those days 
Judah will be saved and Jerusalem will dwell securely. 
And this is the name by which it will be called: "The 
Lord is our righteousness. " 

G. H. C. Macgregor, however, states that Enoch 36:2 is 

the only evidence that the title "Righteous One" was a Jew-~ 

ish title for the Meseiah.? 

Henry J. Cadbury is even more reluctant to concede that 

"the Righteous One" was a Messianic title. He admits that 

~.__ J  e 
6 ? Gottlob Schrenk, “ Aixy ," in Theologigehes Hoerter- 

buch zum Neuen Testament, eased by Gerhard Kittel (stutt- 
gart: Verlag von . Kohlhammer, n.d.), II, 188. 

‘a. HL G. Macgregor and Theodore FP. Ferris, The Acts of 
» edited by George A. the Avosties, in The interoreters Bible but trick tae: York: fbingdon-Cokesbury Press, c.1954), IX, 
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Mnoch 38:2 annarently suggests that this is true, but he 

Claims that the rending is uncertain and that one doubtful 

bassage is insufficient to prove that it was a fixed tern. 

He concludes that 6 dixaes 1s a non-technical title and 

that there is not suffielent evidence to demonstrate that 

it'was a Messianic title in pre-Christian Judatem, § 

Still other commentators, on the other hand, do not 

hesitate to deal with the term "Righteous One" as af it 

were a Messianic title and to relate the term, "Righteous 

One," as it 46 used in the Book of Acts to Isaiah 53:11. 

Bruce includes Isaiah 53:11 along with 2 Samuel 23:3, Isaiah 

32:1, and Zechariah 9:9 as Old Testament passages in which 

righteousness is an attribute of the Nessiah.? R. J, Know- 

ling! porers the term, "Righteous One," as it is used in 

the Book ef Acta to Isaiah 53:11, and Alexander Ross! does 

  

Srenry J. Gedbury, "The Titles of Jesus in Acts," in 
he Beginnings of Christianity, edited by Jackson and Lake 
London: Maemiljan and Go., Ltd., 0.1933), V, 363- 

FP. F.B ommentary on the Book z PF. F. Bruce, Gommentar s Book of Acts, in The New international Commentary, edited by Ned 5. Stonehouse 
(Grand Repide, Nich.: William B, Eerdmans Publishing Co., 

. 1954), VI, 89. 

10n, J. Knowling, The Acts of the Apostles, in The Zx- 
nant, edited by Vs Roberteon Nicoll 7esitors Greek Testament 

Grand Repides, Mich.: illiam B, Eerdmans Publishing Co., 
ned.), 12, 111. 

11443 exander Ross, The Enistles of James and John, in 
Commentary, edited by Ned 5. Stone- the Ly dinternationg] Commentary 

house (Grend Rapids, Mich.: William B, Eerdmans Publishing 
Co., 1954}, pe 90. 
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the same for the First Epistle of John. Even Macgregor 

describes the use of the title in the Book of Acts as an 

"echo" of Isnish 53:11.22 In view of the fact that Ieaiah 
53 18 used so frequently elsewhere in the New Testament as 

& Messianic passare referring to Jesus, 1t should not be 

Overlooked or regarded eas insignificent ae far as the tern, 

"Righteous One," 4s concerned. 

Certainly the sinleasness of Jesus io vertinent. How- 
ever, here too there is a parallel to the Servant of Yehweh, 

who "had done no viol ence, and there was no deceit in his 

mouth" (Ts, 53:9), 

In Pater's sermon from Solomon's poroh Peter referred 
to Jeaus ne the Servant of God in the verse preceding -his 
Use of the title "Righteous One" (Acts 3:13,14). 

Tn view of these associations between the Servent of 

Yahweh and Jesus, the association of Isaiah 53:11 with the 
title "Righteous One" as 4t is used in the Book of Acts and 

Probably in the First Epistle of John is a legitimate one. 

recente eee 

12 nceregor and Ferris, op. cit., D. 58.



GHAPTER VII 

JESUS AS TRE SERVANT OF YAHVEHL 

the title "Servant" 4s not frequently used as a title 

for Jesue in the New Testamant. The word wes itself oc- 

curs cnly twenty-four timea in the New Testament, and only 
Bix of these refer to Jeaua (Lk. 2:43; Ht. 12:28; Acts 3:13, 

26; 4327.30). In Luke 2:3 the reference is to "the boy 

Jesus," who stayed behind in the Temple as His parents re— 

turned to Nazareth. In Matthew 12:18 the word wats occurs 

in a quotation of Iasish l2:1-4 which the evangelist cites 
48 2 prophecy concerning Jesus. But the application of the 

bropheey lies in the sense of the entire passage, and not 

merely 1n the use of the word mets . In neither of these 
two pagenges ia there evidence that the word ret: haa become 

& title of Jesua. 

In the four passages from Acts, however, the situation 

is different. Just as the term "Righteous One"? was used as 
& non-technical description of Jesus during His 1ife-tine, 

80 »lso the term "Servant" is not used as a title of Jesus | 

LEE 

- ror a complete discussion of the expression Tlais Oeoo 
ef. the articles under thet caption by D. Walther Zimerli and Joachim Jeremias, Theolocisches pognterbuch zum Neuen destanent, edited oy Gerhard Kittel (Stuttgart: Verlag von 
". Kohlhanumer, 195), V, 653-713. 

2uf, Chanter VI of this thesis. 
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But both terms were first used as a title in the Gospels. 

of Jesus in Peter's sermon from Solomon's porch recorded in 

Acts 3:12~26. Acts 3:13 reads: 

The God of Abraham and of Isaac and of Jacob, the God 
of our fathers, glorified his servant Jesus, whom you 
delivered up and denied in the presence of Pilate, when 
he had decided to release him. 

And the last verse of the sermon coricludes, "God having 

realised un hig servant, sent him to you first, to bless you 

in turning; every one of you from your wickedness" (Acta 3: 

26). 

In Acts 4:27 and 30 the context in which the title | 
le “ervant" anvears is a prayer offered to God by Christians 

in Jerusalem. The prayer is as follows: 

~overeign Lord, who didst make the heaven and the 
eet and the sea and everything in them, who by the 
eee of our father David, thy servant, didst say by 
. e Holy Spirit, "Why did the Gentiles rage, and the 
: eee imagine vain things? The kings of the earth 
ad cpomselves in array, and the rulers were gathered 
foes er, against the Lord and ageinst his Anointed"—-— 
for. truly in this city there were gathered together 
. Sear thy holy servant Jesus, whom thou didst anoint, 
ree teroa and Pontius Pilate, with the Gentiles and 
Tn peoples of Israel, to do whatever thy hand and thy 
an had predestined to take plece. And now, Lord, 

pes upon thelr threats, and grant to thy servants to 
ete e thy word with all boldness, while thou stretcheat 
ae thy hand to heal, and signs and wonders ere per- 
Aran ee the name of thy holy servant Jesus (Acta 

an - 2 e 

This passage illustrates an important aspect of the 

Usage of wais as a title. Jesus is not the only individual 

who is called a@ Servant of Yahweh. David ia also given this 

title in verge twenty-five. And later the word is used col-
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leotively for the group of Christians who are offering the 

Preyer (v. 29), Similarly in the Benedictua Zechariah re- 

ferred to Davia as the Servant of Yahweh (LK. 1:69), and in 
the Magnificat Mary praises Yahweh who has helyed His Ser- 7 

vent, lernel, in remembrance of Hig mercy (Lk. 1:54). Like- 

Wise in the Gla Testament the term alae TAY or =7239 

with a pronominal suffix whose antecedent is Yahweh is used   
both individually and collectively. 

The title "Servant," then, like the title "Chosen One" 

and "Richteous One," is used both individually end col-     
| leetively in the Old ond New Testaments. Therefore, it is 

Necessary to establish more than a verbal parallel between 

the title Servant ag it is used of Jesus and the Servant   
figure in order to denonstrate that the Servant Songs in- 

flusnced the usage and significance of the title “Servant" 

45 it is used of Jesus in the Book of Acts. 

the Septuagint generally translates %\Vs)7 12ay either 

with Sevres Geo or wets be0. In the Servant Songs and j 

    

  

     
   

  

in the Sook of Acte the Greek equivalent is rrais Ogecc ; 

brobably indicating a more intimate relationship than one of 

Slave to master, Mais can also mean child or son. Zimmerli3 

distinguishes between the enforced servitude of a doves and 

the voluntary obedience of a weld « 

The bare fact that the title "Servant" refers to Jesus 

Leese 

3Z40erli, ov. cit., p. 673. 
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only four times in the Book of Acts and once in a quotation 
in the Gospel according to St. Matthew is no accurate indi- 

Cation of its significance. Although the term is not epplied ~ 

to Jesus as a title anywhere in the Gospels, Jesus is fre- 

fuently described in terms of the Servant figure.of Isaiah. 

Already in His infancy the oracle of Simeon (Lk. 2: 

29-32) avolied to Jesus the words of Isaiah 49:63 
It 1s too light a thing that you should be my 

servant 
to raise up the tribes of Jacob 

. *id to restore the preserved of Israel; 

” That Sy salvation Say seach Woruhe eee el ahelleaattle 
there is 2 parnllel to this passage 1n Isaiah 42:6, "I have 
Given you 2s » covenant to the people, a light to the na- 

tions." he emphasis in both passages is on the universality 

of the Servant's mission. As Simeon said, He was to be a 

"Light for revelation to the Gentiles" (Lk. 2:32). 

After he had spoken the Mune D. imittis, Simeon blessed 

the holy family and said to Mary: 

Behold, this child is set for the fall and rising of 
many in Israel, 

and for a sign that 1s spoken against 

eee 

tohe tern, "Light of the Vorld," is used as a title for 
Jesus in the Gospel according to 5t. John. It is not dis— 
cussed in this paper because it is not demonstrable that 
John's use of the title was influenced by the Servant Songs. 
Tt 1s quite possible, as G. H. Dodd concludes, that the title 
Suggested itself to Jesus at the Feast of the Tabernacles 

en two ceremonial torches were lit in phe yousnus Sout of 
e Temple which shed their light over much of Jerusalen. 

Gr. C. H. Yodd, An Interpretation of the Fourth Gognel (Cam- 
bridge: Whe University Press, 6.1953), D. We. 
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(and a sword will pierce through your own soul also), thet the thoughts out of many hearts may be revealed (Lk. 2234-35). 

The parenthesis in the passage is a veiled prophecy of the 
suffering of Jesus, another parallel between Jesus and the 

Servant of Yahweh, 

John the Septist, too, bore witness that Jesus ia the 

“ervant of Yehweh by pointing to Him as the Lamb of God who takes away the sin of the world. 
At the paptiem of Jesus appeared the testimony of Yah- 

veh Himself thet Jesus is Hia Servant in the words, “Zhou art ny beloved Son; with thee I am well pleased" (Mk. 1:11). 

“gain on the Nount of fransfiguration a voice came out of 
the cloud which overshadowed the disciples and said, "This 
is my beloved Son; listen to him" (tik. 9:7).6 yer the testimony of Jesus Himself that He is the Servant 

of Yahweh is threefold. First of all, He regarded the mis- 

Secondly, He ex- 

And 

sion of the Servant as His own mission. 
bectsd to experience the suffering of the Servant. 

thirdly, like the Servant of Yahweh, He exnected to be glor- 
ified. 

Jesus regarded the mission of the Servant as His own 

mission. Already in His early Galilean minietry, in His ser- 

fon at Nazareth, Jesus brought this out quite clearly. The 

ee reeepenes 

SCf. Chanter III of this thesis. 

Scr, Chapter IV of this thesis.  
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text which He chose to read in the synagogue was from the 

book or the prophet Isaiah. Luke records the incident. The a 

Passages which Jesus read were the following: 

the Spirit of the Lord is upon me, Because he has anointed me to preach good newa to the poor, 
He hes sent me to proclaim release to the captives 
and fecovering of sight to the blind, 
to set ot liberty those who are oppressed, f 
to proclaim the acceptable year of the Lord (Lk. 4:18-19). 

After He had closea the book, He gave it back to the atten- 

dant and set down. When everyone was looking at Him, wait- 

ing for Him to speak, He began to say to them, "Today this 

Scripture has been fulfilled in your hearing" (Lk. 4:21). 

The text of this sermon is derived from two separate 

Pesseges in Isaiah, Isaiah 58:6 states: e 
Is not this the faet thet I choose: 

to loose the bonds of wickedness, 
to undo the thongs of the yoke, 

to let the oppressed go free, 
and to break every yoke? 

And Isaish 61:1,2 states: 

the Spirit of the Lord God 1s upon me, 
because the Lord has anointed me 

to bring good tidings to the afflicted; 
he has sent me to bind up the broken-hearted, 

to proclaim liberty to the captives, P 
and the opening of the vrison to those who are bound; 

te proclaim the year of the Lord's favor, 
and the day of vengeance of our God; 
to comfort all who mourn. 

Inasuuch ss Isaiah 61:1-3 may be included among the 

Fervant Songs,? this incident in the synagogue of Nazareth 

Gyno 

"cr. supra, pp. 2-3. 

reece EEE  
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May properly be regarded as an indication from Jesus that aS 

the mission or the Servant of Yahweh is His mission. 

Jesus applies Isaiah 61:1 to Himself aleo in Matthew 
11:2-6 (er. Lr, 718-23). When John the Baptist sent his 

@isciples to Jesus to ask Him, “Are you he who is to cone, 
or shall we look for another?“ (Ht. 11:3), Jesus' answer 
included excerpts from Isaiah 29:18,19; Isaiah 35:5,6; and 
Isaiah 61:1. ‘the phrase derived from Isaiah 61:1 is, “the 
poor have good news preached to them" (Mt. 11:5). 

in addition to these two explicit points of contact 
between Jesus and the Servant of Yahweh, there are other 

Parellels which might be more than accidental. It 1s pos- 
Sible that Jesus! perable of the strong man in Matthew 12:29 
(cf, Lk. 11:21,22) 16 at least partially dependent on Iaaieh 

Vv 

53. The immediate parallel is Isaiah 49:24, which states: 

"Can prey be taken from the mighty, or the captives of a 
tyrant be resevea?" But perhaps the persble is algo a    

   

       

reference to the glorification of the Servant in Igaish 53:12, 

"Iwill divide him a portion with the great, and he shall 
divide the apoll with the strong. " 

Furthermore, the apparent failure of the Servant's nis— 

Sion has its parallel in the rejection of Jesus. The Ser- 
vant said, "I have labored in vain, I have spent my strength 

Tor nothing and vanity" (Iea. 49:4). 30 also Jesus pro- 
nounced His judgment over Bethsaida, Chorazin, and Capernaum 
(Mt, 11:20-2; Lk, 10:13-15). He wept over the city of 

ee
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Jerusalem because it had rejected Him (Ht. 23:37; Lk. 13: 

34). Jesus regarded the mission of the Servant as His mis- 

Sion, and each met with rejection. 

“oreover, Jesus expected to experience the suffering 

of the Servant of Yahweh. The only Old Testament passage 

Clted by Jesus ag a prophecy of His passion is Isaiah 53:12. 

Jesus said, “I tell you that this sorivture must be ful- 
filled in ne, ‘And he was reckoned with transgressors’; for 

what 16 written about me has ite fulfilment" (Lk. 22:37). 

Luke 22337 is the only explicit reference linking the 

Paseion of cur Lord with the suffering Servant. However, it ~ 

1s nossible that all the predictions of the Passion refer 

Wtinately to the servant Songs. 

Jesus often introduced His predictions of His Passion 

With formulse which presuppose a scriptural foundation. The 

first hint ef such a seriptural basis for our Lord'a Pagsion 

is from the lips of Simeon (Lk. 2:35). But Jesus Himself { 

made 1% quite clear that His suffering and death fulfilled 

the Scriptures, In Hark 9:12, immediately after the Trans— 3; 

figuration, Jesus said, "How is 1t¢ written of the Son of 

fan, thet he should suffer many things and be treated with 

contemt?" On the Mount of Transfiguration Jesus had dis- 

cussed with Mosea and Elias His departure in Jerusalem (Lk. St 

9:31). At the Last Supper when Jesus predicted His betrayal 

    

He said, “The Son of man goes as it 1s written of him, but 

woe to that man by whom the Son of man ie betrayed!" (idk. 

stems
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14:21). And as He waa placed under arrest in the Garden of 
Gethsemane, He Said, "Day after day I was with you in the 

5 temple teaching, and you did not seize me. But let the ee. 
oo ‘ Scriptures be fulfilled" (ik. 14:49). Matthew 26:55,56 ia 

® parallel to Mark 14:49: 

Have you come out as against a robber, with swords and. 
clubs to capture me? Day after day I sat in the temole 
teaching, and you did not seize me, But all this has taken place, that the scriptures of the prophets might 
be fulfilled, 

Luke records a prediction of the Passion which took places 

during Jesus! Journey to Jerusalem. Jesus said, 

Behold, we are going uo to Jerusalem, and. everything 
that is written of the Son of man by the prophets will be accomplished. For he will be delivered to the Gen- 
tiles, and will be mocked and shamefully treated and 
Gpit upon; they will scourge him and k111 him, and on 
the third day he will rise (Lk. 18:31-34). 

It is Luke alee who records the narrative of the two disciples 

on their way to Emmaus. Jesus met them on the way after Hig 
resurrection. After they had exolained to Him how Jesus of 

Nazareth had been crucified and how rumors were circulated by 

Some women that He was alive, then Jesus said to then, 

0 foolish men, and elow of heart to believe all that the 
Drophets have spoken! Was it not necessary that the 
Christ should suffer these things and enter into his 
Glory? (Li. 24:25,26). 

The narrative continues, 

And beginning with Moses and ell the prophets, he in- 
terpreted to them in all the scriptures the things con- 
cerning himself (Lk. 24:27). 

In a later apvearance of Jesus a similar incident took place. 
After Luke describes the manner in which Jesus demonstrated
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for His disciples that He was not a spirit, Luke continues: 

Then he said to them, "These are my words which I spoke 

to you, while I was still with you, that everything 
written about me in the law of Moses and the propheta 
and the osalins must be fulfilled." Then he opened 
their minds to understand the seriptures, and said to 

them, "Chua it is written, that the Christ should suf- 
noo a on the third dey rise from the dead (Lk. 24: 
os +0 e 

In each of these sayings concerning His Passion, whether } 

uttered before, during, or after Jesus! suffering and death, 

Jesus mainteined that His Passion fulfilled the Scriptures. 

\nother espeet of Jesus! attitude toward His Passion is 

thet He believed and taught thet 1t was in accordance with 

divine n ecessity. 
ine 

Let thesa words sink inte your ears; for the Son of 
Man is te be delivered [trac wrapudidoc Oa J into the 

hands of men (Lk. 9:4). 

Yor ss the lightning flashes snd lights up the sky from 
one side to the other, so will the Son of man be in his 
day. Sut first he must [dei adr) | suffer many things and be rejected by this generation (Lk. 17:24,25). te" 

the suffering ef the Servant of Yahweh also bears this 

Mark of divine necessity. "It was the will of the Lord to 
bruise him® (Xs. 53:10). 

I 
The chief evidences for the assertion that the predic-—    

  
tions of the Passion refer ultimately to the Servant Songs vw 

are the verbal parallels between some of the predictions and 

the deecription of the Servent's suffering in Isaiah 53.8 

LEEPER 

Sthese verbal parallels are enumerated by Jeremias, op. Sit., po. 709-10.
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the Rengom Saying has already been thoroughly discussed. 
the points of contact between the Ransom Saying and the 
Servant Sones are the word dorpev » the conceot of service, ~ 

and the word meddav, At the institution of the Lord's 

Supper it 1s again the word “nany" which connects the in- 

Cldent with the Servant Songe. "This is the blood of the 
Covenant, which is voured out for many" (wk. 14:2b).29 the 
Pelationship between the Ransom Saying (Mk. 10:45; Mt. 20: 
28) and the dooa Shepherd passage (Jn. 1011-18) has also 
been diseuss ed, 11 

“hen Jesus predicted, “The days will come, when the 
bridegroom is teken avay from then" (Wk. 2:20), there may be 
® parallel between this paseaage and Isaiah 53:8, "By op= 
bTession ang Judgment he was taken away ( mp? )." &, 

in lark 9312 Jesue said, "How 1s 1t written of the Son 

of wan, that he should suffer many things and be treated 

wlth contemmt?" Yhe Servant of Yahweh certeinly experienced 
Menifeld sufferings. And the verb EEovder,Oy may be a 
P8rallel to #€oudsrwmives which appears in some Septuagint 
HanUscrints of Isaiah 53236 

eRe eeesereearene 

Gif. Ghapter V of this thesis. 

10cr, Isaiah 40:38, "I have kept you and given you as a covenant to the people, to establish the land, to anvortion 
the desolate heritages." some scholars include this passage 
siens the Servant Songa. 

LL sr e IWe 69-70. 
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Zt is impossible to determine precisely to what extent 

d teen. : sus" oredictions of His Passion were influenced by the 

“ervant Sonise, and te what extent they were influenced by 

Other considerations. But 1b is mere than probable that the Vv 

Servant Sonss had « deep and definite influence on Jesus! 

interoretation of Wis suffering. Jesus fully expected to 

eperlence the suffering of the Servant of Yahweh as it is 

<7 described in Isainh 53. 

Sut Jesus net only applied to Himeelf the Servent's 

tiigsion ani the Jervant's suffering; like the Servant of 

Yahweh He aluc expected to be exalted and glorified. Suf— 

fering and slorification for the Servant of Yahweh and for 

Jésus were inseparable. It wae necessary that the Christ | 
“ 

should suffer ond enter inte His glory. ‘Seripture had 

Spoken (Lk. 24:25-27,46). 

The vasanve 2 DASSBr ive 

particularly applicable are the followings 

Bshold, my servant shall prosper, 
he shell. be exalted and lifted we 
and shell be very high (Is. 52:13). 

Vhen he makes himself an offering for sin, 
he shall sce his offspring, he shall prolong his days; 

the will of the Lord shall prosper in his hand; 
he shell see the fruit of the trava 

be satisfied; 
by his knowledge ehall the righteous one, 

Make many te be accounted righteous; 
snd he shall bear their iniquities. 

Therefore I will divide hin a portion with the great, and he shall divide the soil with the strong (s- 
57310—12). 

my servant 

.5 in the Servant Song, Isaieh 53, which are ~~ 

11 of his soul and 

      

4 
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Jesus fully exoected that He would be glorified. Twice 
in the first five verses of the Sacerdotal Prayer Jesus 
Prayed that the Father would now glorify Him. "Glorify thy 
Son that the son ay glorify thee” (dn. 17:1). "Glorify 
thon me in thy own presence with the glory which I had with 
thee before the world was made" (Jn. 17:5). Often when 
Jesus predicted that He would suffer end be killed He added 
“Predicticn of Wis resurrection (cf. tk. 8:31; 9:31; 10:34). 

the sane passeges in Peter's sermon (Acts 312-26) 
Which use the term "Servant" as a title for Jesus refer also 

to His glorification (Acts 3:13,26). 

there Le no direct evidence that Jesus based His ex- 

bectation on the servant Songs, but 1t 1s a real possibility.   This is the teatimony of Jesus that He 1e the Servant 
of Yahweh: the mission ef the Servant 1s His mission; the 

suffering of the Servant is His suffering; and like the Ser- 
vant of Yahweh, He will be glorified. He never appropriates 

to Himself the title, "Servant of Yahweh." Only once does 
He quote the Servant Songs in the context of His Passion. 

On but two ocessions He quotes Isaiah 61:1,2 1n conneotion 
with His ministry. But these two occasions are critical oc— 
Cesions. And throughout His ministry 1t is apparent that 
Jesus is and knows that He 4s the Servant of Yahweh described 
in the Servant Songs. 

thie 1s supported further by the testimony of the ovan— 
Gellsts thas J esus is the Servant cf Yahweh. ‘he fact that 
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Shey not only preserved a faithful record of Jesus’ self— 
PeVelation ag the Servant of Yahweh but contributed addi- 7 
tionar evidence themselves ig in itgelf an indication that 

they were “Wace of the significance of the Servant Songs 
When they wrote their Gospels. 

In the Synontie Gospels there are two explicit quota—- vs 
tions of the Servant Songs. Soth are in the Gospel according 

to st. “atthew. The first is in Matthew 8:17. 

“het evening they brought to him many who were pos- 
Sesseead w th demons; and he east out the spirits with a 
word, and healed all who were sick. This was to fulfil 
What was spoken by the prophet Isaiah, "He took our 
infirmities and bore our diseases" (Nt. 8:16,17; cf. 
igpinhn $334), 

  

Here a proohecy pertaining te the suffering of the Servant dd « 

is quoted in a context other than the passio magne of our 
Lerd. 

vA 
the second passage 1s Matthew 12:16-21. The relation 

of this passage to the Septuagint translation of Isaiah 42: 

1- hes already been digeussed, The context of the quote wm FN 

tion is Jesus' command to these whom He had healed that they 

should not make Him known, "This was to fulfil what was 

Spoken by the prophet Isaiah" (Mt. 12:17): 

Sehold, my servant whom I have chosen, 
r ny peloved with whom my soul is well pleased. - 
f will put Spirit upon hin 

and he shalt proclain justice to the Gentiles. 
ie will not wrangle or cry aloud, : nor will any one hear his voice in the streets; 
he will not break ea bruised reed 

oP quench a smoldering wick, Vill he brings justice to victory; ' : and in his Ey: will the Gentiles hope (™t. 12:18-21). 

. 
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One other peasage should be mentioned. Mark 15:28, a 

textual variant which Nestle places in the critical sppara- 
tus,2 quotes the passage, "He was numbered with the trans- 

greseors," os = prophecy which was fulfilled by Jesus! 
crucifixion between two thieves. This is the same passage 

cited by Jesus in Luke 22:37 in another context. Luke re- 
cords 4% a5 a uarbun Ghriati occasioned by His gr hey 
Garden o Gethsemane. 

In addition to these explicit quotations in the synoptic 
Gospels which identify Jesus with the Servant of Yahweh, 
there are other striking perallels between the Servant and 
Jesus preserved in the synoptic Gospels, especially in His 

Passion. ‘he determination with which Jesus went about His 

fission «ven to Jerusalem and into death is reminiscent of 

Isaiah 50:7, “Iherefore I have set my face like flint." 

Luke writes, "He set His face to go to Jerusalem" (Lk. 9:51). 
Jesus! sitence before Pontius Pilate (Ht. 27:14; wk. 15:3), 
before the Nigh Priest (Mt. 26:62,63), and before Xing Herod 

(Lk. 23:9) is a peraliel to passages in two of the Servant 

Songs. Isaiah 53:7 states,  §%5 

He was oonreseed, and he was afflicted, 
Yet he opened not his mouth; 

like a lamb that is led to the slaughter, 
and like a sheep that before its shearers is dumb, 
s0 he opened not his mouth. 

eee 

oe. i 7 is curis Socrhard festle, Novum Testamentum Graece, nov. : 
elaboravit Grwin Nestle (sditio vicesima prima; Stuttgart: 
Privilscierte Vuerttembergische Bibelanstelt, 1952), D- 133. 
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The Scourzing of Jesus recorded in Mark 14:65 and 15:15 and 

in Matthew 26:67 ana 27:66 4s portrayed in etill another of 
the Servant Sonra, Isaiah 50:6. gy 

I gave my back to the aniters, i ani ay cheeks to those who pulled out the beard; tf hid not ny face 
from shame and spitting. 

And Jesus! prayer, “Father, forgive them; for they know not What they do" (Lk, 23:34) 4s a parallel to the Servant of Yahweh who “made intercession for the tranagressors" (Ia. 
53312). 

it is noesible that these parallels are a coincidence. The evangzciiste may have recorded what they saw or heard 
Without consciously constructing a parallel between Jesus 
and the Gervant of Yahweh, The vhole picture may be no more 
than en ingenious exereige of an exegetical imagination. 
However, even af these details which coincide between Jegus 
end the Servant of Yahweh are an exegetical reconstruction, 
there stil] remains adequate internal evidence that the evan- 

S@lists were aware that Jesus was the Servant of Yahweh. 
Hatthew §:17 and Metthew 12:18-21 still stand as strong in- 

dications thet the evangeliats underatood the mission of 
Jesus on the basis of the Servant Sons of Isaiah. That, 

Plus the fact that Jesus related His Passion to the Servant 
of Yahweh in Luke 22:37, indicates that the evangelists who 
Wrote tha synontic Gospels also understcod the Passion of 

The depth of their insight is de- Jeaus on the same basis. 
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Pendent Largely on the degree of thoroughness with which 
Jesus eXpleined His Passion to His diselples in His post- 
Resurrection appearances. 

in Johannine literature there 4g only one explicit 

Wotation of a pasasge from the Servant Songs. John 12:38 
Cltes Isaiah 53:1, "Lord, who haa believed our report, and 
to whom has the arm of the Lord been revealed?" The context 
of the citation 1s Jesus! rejection, "Though he had done so many signs before then, yet they aid not believe in him” 
(Jn. 12:37). Both the synoptios and John indicate that Je- 
SUS was deevly and oainfully aware of fila rejection. Unlike 
the syneoties, John relates the poor response to Jesus! 
Wiseion dirsetly to the Servant Song, Isaiah 53. 

in the First Bpistle of John there are two strong in- 

  

dications that Jenn consciously alluded to Isaiah 53 in con~ 
Aestion with Jesus. The first indication 49 his usage of 
"The Righteous One" ag s title of Jdesug (1 dn. 2:1; 2:29; 
3?7). he connection between these passages and Isaiah 53:11 
has already been discussed. [3 

the second indication appears in 1 John 335, “You know 
that he aposared to take sway sins, and in him there is no 
sin." There ars two distinct points of contact between this 
Statement and Isnieh 53. The first 1s the expression “to 
Sake away sins." Isaiah 53 describes the Servant of Yahweh 
—$—$____.___ 

13cf, Chapter VI of thig thesis. 
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“8 one who will make himself an offering for sin (v. 10), 
and as one whe wili bear iniquities (v. 11) and the ain of many (v. 12). The two expr eds lone iene ste Ceres cee "to teke away" and "to bear" are not incompatible terms. 

Jesus as the Servant of Yahweh removed sina by bearing then. 
the second point of contact between 1 John 3:5 and Tapleh 53 is in the caluse,,."in) him (shore 18/ no (sin. Tap teatan Writes, “He had done no violence, and there was no deceit in 

his nouth" (55:9), 

“Leevhewe in the First Epistle of John Jesus is called the "Pronitiation# or "Expiation," a term which is equally 

Spropriate as a title for the Servant of Yahweh.1+ in the Apocalypse of St. John it 1s the picture of the 
Lamb as a picture of Jesus which furnishes evidence that 
John related the Passion and possibly also the glorification 
of Jesus to the Servant of Yahweh. Thie nloture of Jesus 

has becn discussed in a previous section, 19 
Johannine literature, then, supports the opinion that 

the eVangelistea were aware of the significance of the Ser- 
Se
s 

e
e
 

vant Songs for Jesus and demonstrated their awarenesa by 

S
e
 

ors
 

identifying the Servant Songs as a prophecy concerning Jesus. 
tn the Book of Acts an incident in the ministry of 

Leena 

Lig influence, hovever, is traceable between the Ser- 
Vent Songs and the tern ‘txzpiation" or "Propitiation" as a 

of Jesus. Therefore, it is not included in this paper. 

15cr, Chapter III of this thesis. 
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Philip further establishes the connection between Jesus 

*nd the Servant of Yahweh. Philip begen with Isaieh 53:7,8 
when he breached to the eunuch from Ethiopia the good news 

about Jesus (Acts 6335). It was this passage which the 

eunuch hed been reading and which prompted him to ask 

Philip, “About whon, pray, does the proohet say this, about 

hinsel? or about some one else?" (Acts 8:34). The account 

Suggests that without qualification Philip related the pas-= 

sage to Jeans, 

the Apostle Peter, whose sermon in Acts 3:12-26 uses 

the term "servant" as a title for Jesus, includes in his 

First Epistle a passage which at four points is dependent on 

Isaiah 53. ‘The passage 13 1 Peter 2222-25: 

He committed no sin; no guile was found on his lips. 
When he wag reviled, he did not revile in return; when 
he suffered, he did not threaten; but he trusted to him 
whe judges justly. We himself bore our sing in his 
body on the tree, that we might die to sin and live to 
righteousness. By hig wounda you have been healed. For { 
you were straying like sheep, but have now returned to 
the Shepherd and Guardian of your souls. 

Isaiah 53:9 reada, "He had done no violence, and there wae no 

deceit in hig mouth." Isaish 53:12 states, "He bore the sin 

=+.
.Li
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2
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of many." Isaish 53:5 reade, 

But he was wounded for our transgressions, 
he was bruised for our iniquities; 

uoon him was the chestisement that made us whole, 
end with his stripes we are healed. 

And the verse immediately following states, "All we like 
shesp have gone astray; we have turned every one to his own 

way." ‘his extensive, point-for-point similarity between 

oe
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the paseage in 1 Peter and Isaiah 53 could hardly be a co- 
incidence, 

Isaiah 53:12 ia aso a olose parallel to Hebrews 9:28, 
Where the writer says of Jesus that He has been "offered 
once to bear the sins of many." 

In the writings of the Anostle Paul there is surorising- 

ly little evidence that he applied to Jesus the Servant 
Songs of Isaiah. Perhaps the Servant Songs are the basis of 

his presching to the Gorinthians that Christ died for their 
Sins sccording to the Seripture (1 Gor. 15:3). Perhaps Ro- mane 53265, "Who was put to death for our trespasses and 
Yeised for our justification," is an allusion to the death 

and exaltation of the Servant in Isaiah 53:12. The only 
Passage in which a dependence on Isaiah 53 seems likely is 

Philippians 2:5-11. Especially the humiliation and exalte- 
tion theme is brought out emphatically in this passage. 

Ernst Lohmeyer relates especially verse seven to the Servant 

figure of Isaish. The entire passage reads as followa: | 

Have this mind smong yourselves, which you have in 
Christ Jesus, who though he was in the form of God, did 
not count equality with God a thing to be grasped, but 4 
emptied himself, taking the form of a servant, being a 
born in the likeness of men. And being found in human 
form he humbled himself and became obedient unto death, 1 
even death on a cross. Therefore God has highly exalted 
him and bestowed on him the name which is above every 
hele, that at the name of Jesus every knee should bow, 
in heaven and on earth and under the earth, and every 
tongues confess that Jesus Christ is Lord, to the glory 
of God the Father. 

Other Paiiine Passages which recapture the spirit of the
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Servant Songs are the Pauline "Ransom Sayings” of 1 Timothy 

236 and Titus 2:14, 1 Timothy 2:6 desoribes Jesus as the 

One who gave Himself a ransom for all. Titus 2:14 describes 
Him as the One who gave Himself for us to redeem us from all 

  

iniquity. 

*recisely to what extent Paul's choice of words in 

| 

| | thease passages was influenced by the Servant Songs is in- 

P0ssible to determine. The total New Testament picture, 

however, is clear.16 Arthough the evangelists may not at 

Sll times have been aware of the parallels between the life 

of Jesus snd the Servant of Yahweh, and although Paul may 

net heave made the Servant Songs an active and central part v 

of his theology, the evidence still remains that Jesus was   
the Servant of Yahweh deseribed in the Servant Songs of 

Isaiah. The testimony of Yahweh Himself at the baptism and 

at the transfiguration of Jesus is in itself a weighty piece 

of evidence. Jesus understood His missicn, His Passion, and 

POBSibly His glorification in the light of the Servant Songs. 

And before and after Jesus! public ministry, outstanding men 

of God, whose witnesa hag been preserved in the New Testa— 

Ment, related the Servant of Yahweh and Jesus of Nazareth aa 

ree 

165 nny J. Cadbury is rowing against the stream of evi- 
dence and scholarly opinion when he hesitates to acknowledge 
thet the tern, "Servant," as a title for Jesus is devendent 
on Isaish 53. For his arguments cf. his article, "The 
Titles of Jesus in Acts," in The Beginnings of Chr s 
edited by Jackeon and Lake (London: Macmillan and Co., Ltd., 
€.1933), Y, 354—75, 
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Oe person. Simeon and John the Baptist, Peter, John, the 

synoptics, and Paul add their testimony that Jesus aeucne 

Servant of Yahweh. 

Therefore 14 is not without a great deal of evidence 

that the conclusion 1s drawn that the four passages in the 

Book of Acts whieh use the term ‘Servant as a title hee 

Jesus use the term with the conscious awareness that it is 2 

Mesaianic title to the Christian Church, and that its origin 

lies in the Servant Songs of Isaiah. 

 



  

CHAPTER VIII 

SUSMARY AND CONCLUSION 

The titles of Jesus which have been influenced by the 

Servant Sonus are five in number: the Lamb of God, the 

Chogen One, the Hangow for Many, the Righteous One, and the 

Servant. ihe influence is more clearly traceable in the 

titles "Chosen Sne," "Ransom," and "Servant! than it is in 

the title "Lamb of dod" ana "Righteous One." 

The title "Ghosen One" 43 used in the Old and in the 

New Testaments both individually and collectively. There is 

g002 evidence thet it was a Messianic title among the Jews 

at the time of Christ (Lit. 23:35). In the translation of 

Tealoh 42:1-4 reproduced by Matthew 12:18-21 the Hebrew 

Tita is tranglated o dyanyrés instead of the usual 

© Exexres , if this is the translation which is the basis 

for the theophanous voice whieh was heard at Jesus! baptism 

and at the Trensfiguration, then it 1s possible that these 

passages are antirely dependent on Isaiah 42:1, The sig- 

nificance of the relationship between these passages and 

Isaiah 42:1 ie that these passages stand ag the testimony of 

Yahweh that Jesus is His Servant. 

The Ranson Saying (Mk. 10:45; Mt. 20:28) was undoubted 

ly influsnced by the Servant Songs, partioularly Iselah 53. 

The cnltie significance of the 719) or Noro (ransom) poer-  
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Vades the entire chapter. In addition to this general re- 
lationship between Isaiah 53 and the Ransom Ssying there are 
‘ive distinct parallels between the two passages. Firat of 
all, the Ransom Ssying leaves open the possibility that the 
ransom was paid to God, Isaiah 53 specifically associates 

the Servant!s surfering with the will of Yahweh. Secondly, 

the Ranson Saying and Isaiah 53 desoribe the sacrificial 

suffering and death ef the victim ag a voluntary act. 

  

Thirdly, in both the Ransom Saying and in Isaiah 53 the suf- 

Tering and death constitute e substitutionary act. Fourthly, 

this voluntary, substitutionary sacrifice was offered by the 

One in order to atone for the sins of the many. And, final- 
ly, both the Ransom Saying and Isaiah 53 presuppose 2 sit— 

| 

| 
| 

Uation of bondage on the part of the many. 

The fact that Jesus described His passion in the same 

Way in which the ‘suffering and death of the Servant of Yahweh 

are described in Isaiah 53 indicates that Jesus regarded Him- 

Self as the Servant of Yahweh, Moreover, it indicates that 

Jesus interpreted Messianically also the sections of Isaiah 

53 which describe the suffering of the Servant. And it in- 
dicates that whatever may be said of the auffering and death 

of the Servant may be said also of Jesus. He voluntarily 

Gave His life as an expiatory ransom and as a substitute for 

the many. 

The title "Servant" is used only in the Book of Acts 

(3213,26; 4327,30) aa a title for Jasus. But Jesus is 

nn
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frequently deseribed in terms of the Servant figure of 

Isaioh, Preparatory oracles pointing to Jesus as the Ser 

Vant of Yehreh were uttered by Simeon and John the Bantist 

(hic. 2525-35; In. 1:29,36). At the Baptiam of Jesus and at 

the Transfiguration Yahweh testified that Jesus 1s Hia Ser- 
vant. Jesus regarded the mission of the Servant as His own 

Miasion; He expected to experience the suffering and death 

of the Servant; and like the Servant of Yahweh He expected 

to be &lorified. Matthew on two occasions conoludes an in- 

Cident in his Nerrative with the words, "This was toe fulfil 

what wae spoken by the prophet Isaiah,” and with a quotation 

from the Servant Songs (Mt. 8:17; 12:17-21). All three syn- 

Optic Gossels record incidents in the life of Jesus and es- 

pecially in Hig Passion which are strikingly similar to the | 

deserivtion of the Servant of Yahweh in Isaieh. Johannine 

literature supports the opinion that the evangelists were 

eware of the significance of the Servant Songs when they 

Wrote thelr accounts of the Gospel. Philip interpreted 

Isaish 53:7,8 Messienically to the eunuch of Ethiopia (Ac. 

8335). The sermon of Peter in Acts 3312-26 and the prayer 

of the Christians in Jerusalem recorded in Acts 4:24-30 use 

the term "Servant" as a title for Jesus. There are four 

boints of contact between Isaiah 53 and 1 Peter 2322-25. 

Tsaish 53:12 is a close parallel to Hebrews 9:28. Paul may 

have been thinking of the Servant of Yahweh as he wrote 

Philippiens 2:5-11. It 18 on the basis of these passages 

CEE  
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that the Conclusion is drawn that the title "Servant" as 
Te lappeina in the Book of Acts 1s influenced by the Servant 

Songs of Isaish, 
The fact that the title "Servant" 1s applied to Jesus 

in the New Testament Andteates that in the New Testament thelServant Sones are interoreted Messianically and that 
Jesus Himself is regarded ss the Servant of Yahweh. This 
identification tinkes possible a more complete equation of 
the Servant of Yahweh as he ia described in Isaiah and 

Jesus than would be possible if the term "Servant" were not 

USed as a title of Jesus. But since it is used, this lends 

Sussort to the opinion that other titles of Jesus, like the 
title “Laab of dea" end the title "Righteous One" are also 

based on the Servant Songs even though the influence is not 

*8 Clearly traceable ag it 4s in the three titles just die- 
Cussed, 

the title “Lamb of God" 16 probably dependent on more . 

than one bessage in the 01d Testament. The Passover victim, 

the morning ana evening sacrifice, the guilt offering, 

Isaiah 53:7, and the Book of moch, chapters 89 and follow- 

ing, have all been suggested as possible backgrounds to the 

title. isaish 53:6 iteelf mey refer to all the lambs which 

Were sacrificed by Israel, whether Paschal victims, sin of-— 

Terings, or burnt offerings. A synthesis of these ideas 1s 

Probably the best solution to the problem of determining the 

Old estament background to the title "Lamb of God" as 1t is 

EE  
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used in the New Teatament. In this synthesis the comparison 

of the Servant of Yahweh and the sacrificial lamb (Is. 53:7) 

Would occupy = prominent position. 

The title "Lamb of God" associates the suffering and 

death of Jesus with the sacrificial system of the Old Testa- 

ment. Like the sacrificial victims, He wae without blemish 

end without svot. Moreover, He suffered vatisntly for sins 

which He aid not commit. And His sacrifice atoned for the 

Sins of others. 

title "Righteous One" is associated with the Ser- 

The em 

The 

vant Songs by the verbal parallel in Isaiah 53:11. 

phasis of the designation ia on the sinlessness of the Ser- 

ant. Therefore there ig a parallel both to the term and 

to lts sienificance in Jesus. He is called the Righteous 

One in the Book of Acta (3314; 7:52; 22:14), and in the First 

Jesus is also described 

  

Spletle of John (2:1,2; 2:29; 3:7). 

as "righteous" in other passages of the New Testament, but 
there the word 1s a descriptive term rather than a title. 
Zhe emphasis of the designation is on the innocence of the 

Servant. Therefore there is 2 parallel between Jesus and 

the Righteous Servant both in the term end in its signifi- 

cance, 

It is apparent that a study of the Servant Sonzs is 

indispensable to an understanding of the titles of Jesus 

Which have been discussed in this paper. Some auestions 

have remained unanswered. To many of them no final answer 

es LL
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Can be given. But it 4s certain that the Servant Songs 

have contributed to the significance of these titles of 

Jesus as they are used in the New Testament, and unless 

these titles are intervreted on the basis of the Servant 

Songs, much of their significance, including their theo- 

Logical significance, 1s lost. An understanding of the Old 

“estament always contributes to an understanding of the New 

Testsment. This is no exception. 
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