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CHAPTER I
INTRODUCTORY CONSIDERATIONS

The purpose of this thesis was to dotenﬂl.na. within the framework
of Ephesians 1l:13-l1), the basic meanings and the resultant implications
of the terms "seal" and "ecarnest® when applied to the Holy Spirit. As
indicated by the title, the result of such a purpose is a detailed inter-
pretation of two verses of the Pauline corpus.

The recent comparative neglect of the Person and Work of the Holy
Spixrit in theological discussion and literature prompted the guick ac-
coptance of the topic when it was suggested by Prof. Victor Bartling in
the Spring of 1954 as a possible subject of a Bachelor of Divinity thesis.
The realization that the two verses contained many important concepts of
Seripture and that there was a difference of opinion as to what is meant
by the seal served as a stimulation to intense and what was to prove re=-
varding study.

There have been no Bachelor of Divinity theses wxitten explicitly
on this aspect of the Holy Spirit, though the area of the Spirit has not
been entirely neglected. G. W, H. Lampe's book, The Sesl of the Spirit:
A Study in the Doctrineg of Baptism and Confirmation ip the Now Teptament
and the Fathers (London: Longnans, Green and Co., 1951), 18 a camplete
and helpful volume which moves far beyond the scope of this thesis in its
thorough discussion of the term "seal® especially in the Early Church as
referring to Baptism. Lampe made good use of F. J. Doelger's authorita-
tive Sphragls (Paderborn: Ferdinand Schoenigh, 1911). In addition to
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several articles in theologlcal journals, these two books were the most
directly concerned with the topic as a whole.

The specific linmitations of the thesis are the two verses in Ephesians
and the application of only that theology vhich psrtains. The source
material on such a topic, however, is practically inexhaustible. It is
unlerstandable, considering the nature of the topic and the degree, that
extensive original, but repetitious, research could not and need not have
beon carried on. The fruit of the l=bor of authorities in this field,
however, was diligently and critically examined.

This thesis assumes three things: first, that the Letter to the
Ephesians was written by the Apostle Paul. and not by a later person who
used Pauline sources; second, that the Letter belongs to the canon of the
Now Testament; and third, that, as canonical, it finds many antecedents
of itoc theology in the books of the 0ld Testament and in the Gospel mes-
sage of Jesus Christ.

In organizing the thesis an attempt was made to follow as much as
vas possible the word order of the verses, as well as the grouping of
thoughts. The first consideration was the context of the two verses. The
third chapter concerns the Gospel prorequisite amply stressed as hearing
apd believing the word of truth, the Gospel of one's salvation. Then, in
Chapter four, the seal and the earnest are discussed and applied to the
Holy Spirit that was promised of old and by Jesus Himself. A full explana-
tion of why Baptism is meant hore is included. Chapter five delinecates
the final goal of God's salutary counsels and His activity through the
instrumentality of the Holy Spirit: the realization of the final redemp-

tion of the Church, and His own glory. The last chapter contains sumsary
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conclusions. Incorporated into the thesis is the result of the study, by
means of lexicons, concordances, theological word books, commentaries, and
theologies, of cach of the concepts involved., Grammatical considerations,
especially where neccessary, are included. The interpretation of the two

verges was made on these bases,




CHAPTIR I
THE CONTEXT
The Thirdi Part of a Doxology

The two verses here under consideration are actually an incomplete
gontence in the Greeck text. They comprise the concluding lines of what
is perhups Panl's greatest doxology, =-"one mignificent sentence . . .
throbbing in each clause with the adaring sense of the majesty of [the|

Divine Counsel and the riches of [the] Divine Grase."l That one sen-

tence extends from verse three through verse :tburtaen.a

At first glance these twelve verses ssem to have no order or method.
They appear to be "a kaleidoscope of dazzling lights and shifting col=-
ours.”3 The Apostle Paul seems to be swept along by his theme of "bles-
sing® God, herdly knowing where it is taking him, "He cannot order his
conceptions, or close his sentences. One thought presses hard upon an-
other, and will not be refused. And so this great doxology runs on and

on-.--'h

But the prescnce of certain phrases recurring throughout gives a

1 =
Grek Sacimant (oo Han S e e s tng Cpanys 19517,
III, 244.

20ther shorter Panline and New Tostamsnt dozologies are Rom. 11:33-
36; 16:25-27; 2 Cor, 11131; Gal. 1:53; Phil. 4:203 1 Tim. 1:17; Heb. 13:
21; 1 Pet. 4:1l; 5:11; Jude 25.

37. Armitage Robinson, St. Panl's Epistle to the Ephesians (Second
edition; London: Macmillan and Co., Limited, 1909), P. 19.

hvaa.
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sensa of unity and direction to the doxology. The expression *in Christ,”
or its equivalent, occurs in verses 3, 4, 6, 7, 9, 10, 11, 12, and 13,
--ten times in all. "The will® of God appeers in verses 5, 9, and 11,
and the phrase "to the praisc of his glory® in verse 12 recurs in verse
1, and in o similar form in verse 6. On the basis of thesc three thoughts,
a single themo can be established for this theologzically-rich daxology:
The will of God working itself out in Christ to some glorious e:ﬂ.s

The doxology can, furthermore, be divided into three parts, using
the phrase "to the praise of his glory,” in verses 6, 12, and 1, as a
refrain, Lotk seys that the triple nature of the doxology springs from
the desire to recognize the work of the Father, of Jesus Christ, and of
the Holy Spi.rit.6 And that is basically correct (except for the fact that
the "in Christ" fornula pervades the entire doxology). Verses 3-6a per-
tain to the work of the heavenly Father, Who has blessed us with all
manner of spiritual blessings in heavenly plases in Christ and has chosen
us before the foundation of the world to be holy and without blemish be-
fore Him in love, foreordaining us to the position of sons through Jesus
Christ, according to the pleasure of His will, Verses 6b-12 center in
the person and work of Jesus the Beloved, in Whose blood we have redemp-
tion, the forgiveness of our sins. Verses 13 and 1, which we examine
in detail in the following pages, deal with the Holy Spirit as the seal
and the earnest of all who believe.

And 3o Paul's great song of praise may be divided into thres atrophies

S1bid.

: ians, in Vestminster Commen-
parpo Velter Look, Tie Tpigule o g Plesiang,
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or stanzas: he singa the glory of redeeming grace in
I. The Eternal Purposes of God, vv. 3=ba;

II. The Present Bestowal in Christ, vv. 6b-12;
III. The Future Consummation through the Spi.rit. V. 13-11;.

The Doxology "reiches from eternity to etermity."8 It is "one of the
most sublime of inspired utterunces,"?--one sentence spun on a golden
thread, the grace of God in Christ.

No Change in Subject

Considering, as we have above, the fact that verses 13 and 1) farm
such an integral and inseparable part of the doxology which begins in
verse 3, it is mite improbable that Paul, with the words ww: Us£7f, at
the beginning of verse 13, means to change the subject of his sentence
and to draw a sharp contrast between Jewish believers and Gentile be-
lievers. And yet this ia precisely vwhat many--in fact, the majority--
of the most able expositora of this Epistle have proposed.l® They feel

7c. G. Findlay, The Epistle to the Epheslana. in The Expositor's
m. edited by ¥W. Robertson Nicoll (Cincimnati: Jennings & Graham, n.

d.)s P. 21. Karl Braune, The Epistle of Payl %o the Ephegians, in Com~
mentary on ihe Holvy Sgriotures by John Peter Lange, translated from the

German, and edited, with additions, by Hxi.up Schaff (Grand Rapids: Zon-
dervan Publishing House, n.d.), XXI, 29, 36, 43, sees the division in
this way: 1. the election of eternal mercy, vv. 4=-6; 2. the carrying out
of the eternal decres, vv. 7-12; 3. the personal appropriation of salva-
tion, vv. 13-1;. But his third part does not take cognizance of the fact
that it is God Who is active, and not man, in these two verses. In both
outlines, however, verse 13 and verse lj are clearly taken as a unit,
vhile there is some disagreement as to the exact point of division of

the other parts,

8:. G. H. Lenski, The Internretation of St. Paul's Epistles to the
Golatians, to the Ephesians, and to the FPhilippiaps (Columbus, Ohio: The
Wartburg Press, ¢.1937)s P. 349-

Findlay, loc. git.
1070 name just a fews Salmond, gp. git.., P. 266; Robinson, gp. git..
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€ A
that when the Apostle was using the first person plural, %A écS, in the
Preceding verses, he was referring to his fellow Jews who had come to
believe as he had. They say, in effect, with Stoeckhardt:

By using nmds the Apostle first of all joins himself with his con-

tomporaries, his fellow Christians from among Isracl, and thinks

of their and his own 0ld Testament history; but finally he consi-

ders all believers from among Israel, whether they hoped in the

future Christ vho was to appear or vhether they belleve in the

Christ vho has appeared, as one whole entity, as the one part which

is then aftervard joined by the other purt, the believers from

among the Gentiles.ll
Those who hold to this opinion point to such passages as Rom. 1:16, "I
am not ashamed of the gospel of Christ, for it is the power of God unto
salvation to every one that believeth; to the Jew first, and to the Greek
also," and Rom. 2:10-11, ®"to the Jew first, and to the Greek; for there is
no respect of persons vith God.” Now, it is not to be disputed that the
Jews hold a certain prerogative over the Gontilos, even as to time and
locality. But it is not contextual to impose the implications of that
fact upon verses 13 and lj--and for various reasons.

First of all, if 5,«-523' in verse 13 meant Gentils Christiuns in dis-
tinction from Jewish Christians, who are supposedly referred to as ﬁ,ue?s
in the preceding verses, then it would be consistent to expect that ev-
ery reference to 7juf/§ thus far would be confined to Jewish believers,

a limitation which would be difficult to make. Then, too, if the limi-

tation could be maintainsd, why would the Jewish believers be excluded

. .y D. 513 G. Stoeckhardt, Commentary opn St. Paul's
i;jg; gﬁﬁgﬁ st T e Comcordla Pubiishing House, 1952) s

o T3 - tt, A Commentary, Critigal and Grammatical on
&w&’&%‘&ﬁm (Andover: Warren F. Draper, 1862),
p. 28.

Ugtosckhardt, loc. cit. ‘
FRITZLAFYF MEMORIAL LIBRARY
5, CONCORDIA SEMINARY
ST. LOUIS, MO.



8
from tho secaling with the Spirit that comes first in verse 13?7 That is
a gift for all believers and not just for Gentiles.

In the second pluce, since verses 13 amd 1) are just a small part
of the lurger section that ecomprises the doxology, the introduction here
of a contextually unrelated idea, that of u distinction between Jew and
Gentile, would be improper. The context does not justify its introduc-
151.0:1.12 St. Paul's doxology is progressing in its thought. The seal-
ing concerns all, and not just Gentiles. Any distinction dravn between
the Jow and the Gentile vwill come later in chapters two and three, when
he discusses how the two were brought together into one Body.

In the third place, there are other instances in Paul's writings
in which ho switches from Hue’ to 7jufis apd sometimes bask to JusLs,
and the converse, with no apparent change in subject intended. Evidence
of this grammatical peculiarity can be found in Col. 2:13-1},

And you, who vere dead in trespiusses and the uncircumcision of

flesh, God made alive together with him, having forgiven us
all ogur trespasses, having canceled the bond which stood against
us with 1ts legal demands,
and especially in Gal. 4:5-7,

To redeem those who were under the law, so that ywe might receive

aGoption as sons. And because you are sons, God has sent the Spir-

it of His Son into our hearts, crying, "Abbal Fatheril®" So through

God you are no longer a slave but a son, and if a son then an heir.
And 80 & proncminal change, such as that between verse 12 amd verse 13,
does not necessarily indicate a changs in subjects. Notice that in verse

14 the pronoun returns to the first person plural.

lzm'm. OPe m.. Ds l"3'




CHAPTER IIX

THE GOSPEL. PREREQUISITE

Ephesians 1l:13-1, is one of the most compact and yet one of the most
complete passages in the entire Pauline corpus. When its thoughts have
been individualized, the passage. will be found to contain fifteen distinct
Biblical concepits--fifteen concspts in the space of forty Greek words,
three vords of vhich are a repetition! As we consider each conecept sep-
arately but briefly, the entire course of a Christian's life, from the
Tirat hearing of the Cospel to the possession of the consummated glory
in heaven, will unfold itself before our eyes.

The Apostlec begins the third section of his great doxology by mak-
ing a deft reference to the hearing amd believing of the Gospel as a
definite prerequisite for the sealing with the Holy Spirit. He is amply
deseriptive of that Gospel, calling it "the word of truth, the gospel of
your salvation®s § Adyos w)s adpJecs, T gdelyyédrey THs ewrnpity Juidv.

Grammatically speaking, the first of the phrases contains what has
been called a genitive of substance: " the truth did not only form the
subject, but was its very substance ani essence.’l It could, however,
be designated as the objective genitive, "the word concerning the truth."2

1 Cammengary, Critical and mﬁk
. te
: Charles J. Ellicott, A (Andover: Varren ¥, Draper, 1862), p. 29.

A great mmaber of expositors follow Ellicott's suggestion.

o D. F, Salmond, Epistle to the Ephesians, in Ihg
gngl;u (Grand Hﬁﬁ!a Wm. B".aw Publishing cm 1951).
III, 267.
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Fvald, on the other hand, says that it is a genitive of quality.3 The
second phrase is appositional to the ﬁraﬁh and uses a similar genitive
construction. It ean probably be most clearly unlerstocd as an objective
genltive, as Ewald suggest®.? Ellicott calls it a genitive of contents
or aubject.nmttgpﬁ At any rate, 1% i= not a genitive of apposition,
es Harless would have it,! inasmch as the Gospel is not the salvation,
but an "exertion of the power of God, which leads to salvation.*® Be-
cause these phrases stand in an appositional relationship to one another,
it is probable that both genitives can be taken as objective.

The word Aoyos has an exteusive range of meanings. We are most
concerned with it hers as it has been distingnished between the Aoyog
iv (o Beror, the Adyes 1n the mind, L.e., *thought," ami the Acjos
Woo¢o,0u’o’g. the uttered Moyas, 1.6., "word,"

3paul Ewald, Die Briefe des Pemlus an die Epheser, Kolosser und
ZFhilemon, in Kommentar zum Neuen Ieptament, edited by Theodore Zahan
(Lelpzig: A. Deichert'ache Verlagsbuchhendlung Nachf., 1905), X, 89.

Sar) Braume, The Epistle of Paul to fhe Eshesions, in
by John Peter Lange, translated from the German,

on the loly S

and edited with additions, by Philip Schaff (Grand Rapids: Zondervan
Publishing House, n.d.), XXI, 4}, says that they are appositional in a
direct relation, "the word" corresponding to "the gospel," and "of the
truth,” to Fof your salvation.® I% is a superficial observation. In
Col. 1:5 there is the expression "of the truth of the gospel.®  Cf. Gal.

2:5.
5Etm]ﬂ _20 t'. Pe 69'

Gmncott. op. git.s P 29. He defines the genitive of contents
as "one of that larger class of genitives of remoter reference belong-
ing to the general category of the genifive aof relation.”

TGottliel Christoph Adolph Harless, Commentar u
an 4is Ephesiqr (Erlangen: Verlig von Carl Heyder, . p. .

8einrich August Wilhelm Meyer, Gritical anl Exegetical Hand-Book
%o tho Epistle to the Ephesjang (New Yorks Funk & Wagnalls, Publishers,

lw‘-)' P 330.
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The word AoyeS as "thought® is neither the faculty nor the process
of thinking as such, but an articulats unity of thought, capable of in-
telligible utterance, whether as a single word, a phrase or sentence, or
a prolonged discourse. Vhether or not it is actually uttered (or writ-
ten) is a secondary matter., Behind it lies the idea of that whieh is
rationally onlercd, such as "proportion" in mathematics or what is called
law® in neture. /loyos as ®ward® is never the mere vord as en assem-
blage of sounls, therefore, but the word a@s determined by a meaning amd
conveying a moaning.

In the Septuagint, Adyes almost alvuys renders 7 vhich is es-
sentially the spolen word as means of commmication, as is expressed by
the German words "reden" and "gsagen.” In the 0ld Testament, M 1A° ﬁg.‘;r
is froauontly usel of God's commnication with men, His self-ravelation,
cazpeclally through the prophets, to vhom "the word of the Lord came.*
The totality of (od's self-revelation is denominatel NN, a tem
which is often p.;.lrallel. or virtually synonymous with 797’ 127,

When used as cammnication, Aa}og invitea a response in the listener.

In the New Testament the Word of God is to be found in the Aoyos
of Christ, Jn. 14:2). /loyss is clearly the content of Christ's teash-
ing, the thought or meaning it conveys, and not merely utterance, though
1t cannot be dissociated from the uttered words. "Whils the Acyos of
God is rational content of thought, it is always in some sense uttexed,

apd because it is uttered becomez a life=giving power t‘orm.'9

AS tho Xofos tijs &)z Pétus. the Adyos of our mresent considera-

%. H. Doaa, Interesetation of Fourth Gospel (Cambridges
The University Pra%;' 195;). PP. 203, 25'?”
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tion is such a "lifo-giving pover for men.” In the New Testament the
vord &tA7)JereL hus oix basic meanings, each of which is representod at
least once.

First of ally it represenis that which has duration or contimance
in the sense of being normative. God's demands are truth (Rom. 2:8). To
ado” truth.(In. 3:21), or to "wallk® in truth (3 Jn. 3), means to be honest,
upright. It is the opposite of &d/#v& (Rom, 1:18).

Secondly, truth is that upon which one ¢an rely or depend. It is
reliability, trustworthiness, sincerity, straightforwaxdness; the op=-
posite of pretence (Fhil. 1:18).

Tairdly, truth is actual fact. The conclusive reality of God in
distinction from false idols (Rom. 1:25) is truth.

Fourthly, truth is assertive, as in Acts 26: 25, "I speak forth the
vords of truth."

Fifthly, truth is the correct doctrine, the corrvect faith, ths op=-
posite of E“’reﬂov ad’ogf)'élf! toy (2 Cor. 11s}). The Gospel in general can be
de;i.g\ated by truth (2 Cor. }:2). The preaching of the Gospel is called
Myos Andeis (2 Cor. 6575 Col. 1:5). 1In 2 Pet. L112, od7Pect is sim-
ply Christienity. Faith is deseribed as "truth® that we may have confi-
dence in it.

Sixthly, truth is defined as genuineness, divine reality, revelatiocn.
In Jn. 8:4) truth means life while deception or falsehood means death.

Truth is founded on the reality of God, and so "everyone that is of the

truth hears my voi.ce.'m

10Gerhard Kittel, editor, Theologisches ¥oerterbuch zum Neuen Testa-
ment (Sm:tgarta Verlag von ¥W. Kohlhammer, 1933). I, 233-48.
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The Septuagint uses =7 Y&( most frequently for DX, from the
root 7192_4. meaning "to prop, to sustain, to support.” Its adjective,
{7 X, moans "capuble of bearing or carrying® (irasfashiz).t

The phrase "the word of truth"l? concerns Christ. The word of
truth is not cosmological or soteriological speculation. It is concrete
in the person and work of Jesus, from whom it cannot be separuted. He
can say (Jn. 14:6), "1 am the way, the fruth, and the 1life.” He it is
Vho came "full of grace and truth" (Jn. l:1)), to reveal the Father.
John writes (1 Jn. 3:8), "for this purpose the Son of God was manifested,
that he might destroy the works of the devil,” who "abode not in the
truth, because there is no truth in him . . . he 18 a liar' (Jn. 8:4}).
And 8o the Joyo; of Christ is in a very real sense the Aiyag n;s &z\qfft&;.

The phrase "word of truth® here is not intended as a contrast be-

llgerman L. Strack and Paul Billerbeck, Dis Briefe des Neuen Tesata-
ments und die Offenbarung Johannis, inmseammmzmuag%
und didrasch (Muenchen: G. H. Beck'sche Verlagsbuschhandlung, 1926),
II, 362, offer this symbolic interpretation of N7¥: "Resch Lagisch (um
250) hat gesagt: it ist der Anfang des Alphabets, 70 steht in seiner Mit-
te u. O an soinem Inde; das will sagen (nach Jes. 4/,6); 'Ich, Jahve, bin
der erste', denn ich habe von keinem andren empfangen; ‘u. ausser mir gibt
es keinen Gott', denn ich habe keinen Sozius; 'u. bei den letzten bin iech
derselbe' (sc wird Jes. 4},6 zitiert), denn ich werde es (das Gottsein)

keinem amdren uebesrgeben.'”

n'rhg word r\o'yog in the sense of the Word of God appears in other

phrases in the New Testament besides the "word of truth." Some of these
phrases are equally as descriptive and enlarge our understanding of the
vord of God. The other phrases are: § )ojof 708 20d, Lks 81ll; 70D
Kypleo , Lk, 223161; _ﬁ..'}y-ras JEM‘J‘AAUW pmsrvovros, 1 Pete 1123; 700 Inéov,
Jn. 1B:32; 7ed kupfoo "'Ineeco, Acts 202353 708 5""7;"6' Col. 3:163
s Jw#s, 1 Jn. lil; s ﬂ“‘_:f\ ety M. 131195 775 XepcTof s L. h,:22;
1ol eOuyyEAiov, Aots 15:75 TS 6WTT|pE§ TNITYS Acta 13:265 795

¢To§5 w70y, Acts 1333 Ton &7odpel, 1 Cor. 1:18; 172: Meﬁrm\z\ncrrys,
2 Cors 5:19; 77)s “hndedes 108 £duyyedlov, OoLe Li5s T7)s mieréusy 1 Tim.
L4365 7935 ¥«o0)s, Heb. 4323 s Spxwmoecidys Heb, T:28; anmd THs Smomoviis
povy R, 3:10," Ram. 9:9, dmiyfedils vip 5 Myos o8rofs has the same
thought, but the construction is slight different.
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tween the Old Testament word as one that dealt with types and shadows

rather than realities, as Chrysostom proposed, or to the word of heath-
enism as the word of error.}3 The "word of truth® is much more positive,
effective, ! and practical.l5 The word of truth is positive in that 1t
glves tho hope of heaven,(Col. 1:5). It is effective in that it saves

(2 Thess. 2:12). It is prastical in that 1t may bo followed as a way of
Iife (3 Jn. 3). "Christianity as a messagp is essentially *'the *;z'ui:h."16
It is not a legend, nor a phantasy, nor a fable cumningly devised. It

is the truth that leads to life.

It i8 the woxd of truth in tho sense of life-giving that prompted
Panl to add the aptly descriptive appositional phrase, 7> aéary:ﬁmv n';'s
surayp/.:_y J,ua'}r‘.

The vord Eljc(/’E!A toV has a complote and exeiting theological usage.
The 014 Testament had & word for it, N2, "gled tidings, good news."
But it i3 used only for a secular purpose (cf. 2 Sam., 1l:15f; 4:10; 18:
20). The Septuagint likewise does not have a religious use for it, so
ve are compelled to find the antecedents of the New Testament conecept

elsevhere.l?
In clessical Greek ZJxyyedroy is the technical term for the glad

135a1mond, op. gites Pe 267.
Uipranne, loc. gits
351ex Meinerta, Theologie des Neuen Testomentes, in Die Hellige
inmuﬁmﬁ Jestamentes (gna Peter Hanstein Verlag, 1950), 1I,
3
16prooke Foss Westaott, m% $0 the Ephesiuns
(hm‘ Macmillan and Go-. mtd. b { )' De .

A7Ryttel, op. git., II. 722-23.
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tidings of victory in battle (Siegesbotachart).’® In comnection with
the verb E:Sacyyef\ llydﬂ.dﬂ is often found the word cw-rqp(fu. ¢ the victory
over the ecnomy means deliverance for the eity. The New Testament, of
course, has a simllar usage, but there is no chance, nor caprice, nor
luck involved, such as thers might be on the field of battle. Faith in
God prohibits that,l?

The use of £oofyy£Asov in the empercr worship of the Roman period
provides an sloquent antecedent fox its basic New Testament sense:

Keiserkult und Eibel haben dieses miteinander gemein, dass fuer
die Thronbesteigung, die eine neue Zeit herauffuchrt und der VWelt
den Frieden schenkt, ein Evangelium fuer die Menschen ist. Dieses
laesst sich nur s0 erklaeren dass die Anschauung einen gleichen
Ursprung hut. Sie ist gemsinorientelisch. Den vielen Botschaf-
ten setzt das N T das eins Evangelium entgegen, den vielen Thron-
besteigungen die eine Proklamation der feecrAsci 10 Yeol, Das N T
spricht die Sprache seiner Zelt. Es ist volksnshe, wirklichkeits-
verbundenoe Verkuendigung. IEs weiss etwas von dem Warten und Hoffen
der lMenschen auf die £ouyyeAdce, und es entwortet mit dem £iayyeirov,
aber mit einom Evangelium dessen man sich schaemen kann, denn es
ist ein exulvduwioy (1t. 11:5f; Roem. 13163 L Kor, 1:17,23; 2 Tim. ,
1:8; Mc. 8:35). Das Evangelium bedeutet fuer die Menschen 6w77jps,
aber ewT?pio. durch seratvoce und Gericht. Fuer manchen mag dieses
Evangelium, wenn er es hoert, Ironie sein (Acts 17:32). Es ist
aber wirkliche Freude; denn Busse schafft Freudey und Gericht bringt
Gnade und Errettung. Caesar und Christus, der Kaiser auf dem
Thron in Rom und der verachtete Rabbi am Kreuz in Palaestina
stehen sich gegenueber. Beide sind Evangelium fuer die ienschen,
sie hahgg manches: gemeincam, und doch sind es zweli verschiesdene
Ylelten.

Jesus is the Evangelist of the New Testament. His tagk was to pro-
claim the ﬁusrAEli 1 déol, 1t vwas His mission, His holy *muat® (Lk. 4:
’ \

43). The presence of the reign of God means good news. /(7/'0‘6‘01’ Kl

1B1p3a., p. 720.
191b3d., p. 709.

20rp4d., p. 722, Cf. Ethelbert Stauffer, Die Theoloale des Neuen
(Vierte verbesserte Auflage; Stuttgart: ¥, Kohlhammer Verlag,

Zestamonts
1948), p. 137.
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EB“)’)'F’)' fomeves . /.?.(:u\ﬂ:fv z. Jesd (Lk. 8:1) describes the emtire
activity of Jesus. His entire 1life was a proclumation of the Gospsl.
Even His birth was a EJ«WJAMV(L\:. 2:10). "Jesu Kommen auf die Erde,
sein Leben und Sterben, var die grosse Friedemsbotschaft, die grosse
Freudenverkuendigung. Sein Erscheinen, nicht nur seine Predigt, sein
ganzes Yerk wird mit eu’cqrys) /T#sdc bozeiohnet.">L The eschatological
Goapel, longed for since the time of Isaiah (Is. 61:1-=Mt. 11l:15), is now
proclaimed. And the word has power. It is effective. It accomplishes
vhat it parposes.

In the New Testameni the word erjat/ytgmw occurs chiefly in Panl's
writings. He uses it as an absolute. He does not need to characterize
it because his readers seem to imow what he means.2> When Paul speaks
of "my Gospel,® as in 2 Cor. /43, he does not preach a Gospel different
from that of thc other apostles. For him there is only one Gospel, the
Gospel of Christ. Vhen he calla it his, it is because, aus an apostle,
he has been entrusted with its proclumation (1 Thess. 2:4; Gal. 217).

He treats it as a pricelsas poaxsossi.cm."z3

The ﬂusu\er.'c 7= deed 14is not the specific content of Paul®s EZuan:\-
teVy as it was of Christ's (k. 1:1l}-15). Panl rather thinks of the Gos-
pel, as in 1 Cor. 15:1=4, in terms of the death, burial, resurrection,
and appearance of the risen Christ. "Fuer Paulus ist die Geschichte Jesu
mit seinom Leiden, Sterben und Auferstehen Hanptstueck der frohen Bot-
schaft. Alles, was hiermit in Verbindung steht, kann Evangeliumsvers

e o9 P 716'
ou Do 726.
231pid., p. 731
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kuendigung gein.”2} To bo sure, Paul's Gospel is identical with Christ's,
"nwr dass ebon dle vollzogens Erlozsunzstatsache stacrier in dem Vorder-
£rund tﬂ.tt."as Since Christ is the content, aeurée. and vital power of
the Gospel, Peul can speak of "the Gospel of Christ® (Rom. 15:19), or
of "the Gospzl of his son" {(Rom. 1:9), or of ®*tho Gospel of ocur Lord
Jesus" (2 Thess. 1:8). But since the saving work of Chriat proceeds
from God, Psul also talks of "the Cospel of God® (Rom. l:l; 2 Cor. 1l:7).
The Gospel is not just a story about Jesus which every Christian
ought to know. Much less is it & dogmtic formilation., It is rather a
life=-giving power., That Christ died "for cur sins® msakes the preaching
of the death of Christ a Gospol messsge. That He rose from the dead
makes the resurrection not an accidental, unique event, but the beginning
of the universal resurrection. "Das Evangelium zeuzt nicht mur von Hells-
gosehchen, o8 ist selbst Hollsgeschehen.*2¢ It is mot an empty word,
but an effective force, because God is its author (1 Thess., 2:2), It
both demands end effeets faith. It both econtains end confers peace
(Sph. 6:15). It brings sbout a rebirth and gives a mew life (1 Cor. 4:15).
In the Gospel preaching of Panl, juigment and grase stani side by
side. But because Christ, as the Savior of the world, is the judgs (Rom.
2:16), 1t still remains a preaching of good news. It is a judgment of

Joy because sin is destroyed.zz
The Gospel is not wu break with the 0ld Testament, but is the ful-

21hid., p. 728
25Meinerts, gp. gifes P» 89-
2653 4tel, gp. glkes De 729+
2T3bid,., pp. 730 728.
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fillment of its promises (of. awrs 75 yowgdy, 1 Cor. 15:3). But in
Paul IAY and GOSPEL nover stand in a direct relation to onc another: they
are opposites. The opponents of Paul in Galatia called their preaching a
eédyye'/lmv also. Theoy also proclaimed to the Gantileos the prosence of
the Messianiec era brought about by the advent of Christ. But for them
Jesus was the long-avaited Jewish Messish, and Christianity, the realiza-
tion of Judaicm, The Gospel for them was o. preaching of the Lew, Panl
bhad to show them that alreedy in the 0134 Testamont God hed divided be-
tween the Law and the Promises and had assigned to both different tasks
in Hie Heilsgeschichte., But since that Heilsgeschichte had its gozl in
Christ, the Gospel of Christ has definite superiority to the Law. It
ves this same Christ, risen fyom the dead, Who opened the eyes of the
Bomaus disciples to vhat the 014 Testament astually sald concerning Him
as the Savior (Ik. 24), "Therec is now no condemnation to them that are
in Christ Jesua® (Rom. 8:1). In Christ alome is aalvation.ae

Ani @0, sinee Christ is the center of his Gospel, Panl can rightly
call his Gospel, 78 EdeyE'Amw n,'v‘.r wypé; Jﬂﬂ?v.ag In the 0ld Testament,
salvation is a derivative of the verb 323:. whose root meaning is "to be
wide® or *spacious,” "to develcop without hindrance," and thus ultimately
"o have victory in battle.® He who neels salvation is one who has been
threatened or oppressei, and his salvation consists in deliverance from

os PPe T31-32.

2Iseimond, op. Sites P. 267, says that the word £deyyéioy is used
most frequently and with the greatest variety of applications in the
Panline epistles. Other genitives which follow éouy!eAmv in the New
Testament include tha.‘ro].lcvi.ns:’ 775 x-f'frgosj ToU ‘!ﬂég;. utadmaal;; n)j
E? n’y s. Eph. 6315]-‘ S el‘l)fl’dS' I'It.49s 3 7S o 73‘-’—40 xldIGTO‘P.
2’::01-.77 Iyl 7)s dij';’r.ﬁum,omu Jrobe L Thme L3ll; T7)s olapoffuéTetse
Gal, 2:7.
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danger and tyranny or rescuc from imminent peril. To save another is
to conmunicate to him one's own prevailing strength and to give him the
pover to maintain the neceasary strength. Only God is so strong that His
ovn arm obtains salvation for Himself (Ps. 98:1). Everyone else mst
rely on Him, including the king and other leaders. "The history of Is=-
rael 1s thus the history of the saving activity of God in the corporate
life of the people through the ng;ncy of appointed leaders. Salvation is
thus a distinctively divine accomplishment: 'salvation belongeth unto
the Lord' (Ps. 3:8)."30

Nearly a third of the Nevw Testament refersnces to salvation and its
verbal forms denote deliverancs from specific ills, such as captivity,
disease and devil possession, eschatological terrors, or physcial death.
But only one passage explicitly states that salvation is from sin (Mt.
1:21). Salvation is from darkmness to light (1 Pet. 2:9), from alienation
to a share in divine citizenship (1 Pet. 2:10; Eph. 2:12-13), from guilt
to paxdon (Eph. 1373 Col. 1l:l}), from slavery to freedom (Gal. 5:1; 2 Cor.
3:17), from fear of hostile powers to liberty and assurance (1 Jn. 4:13),
though the word Gfd'ﬂ}pl:f- does not appear in these and similar passages
of Sertpmra.al

The noun ew77pc¢oc, which has a large place in the rest of the Paul-
ine writings, is of rare occurrence in the epistles of the Captivity. It
is found only three times in Philippians (1:19; 1:28; 2:12), onJ.y once in
Ephosians (1:13), and not even once in the sister Epistle to the Colossians 3%

30,1en Richardson, editor, A Theological Word Book of the Bible (New
York: The Macmillan Company, 19 s P 219,

3lp3a., p. 220.

ﬁs&m. m. m-. Pe 267-
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Two dominating themes seem to rumn through Paul's particular use of
Cwrypie emd &wfws salvation is fhroush Jesus Chrigt (1 Thees. 5:9;

2 Tim. 2:10; Rom. 5:9; 1 Tim, 1:15; 2 Tim. 1:9), and is personally ap-
propriated throush faith (2 Thess. 2:13; Rom. 10:9; 1 Cor. 1:2l; 15:2;
Eph. 2:8). Both of these elements are taken into account in Ephesians
1:13. 'The saving vork of Jesus Christ is comprehended in the words £
af) » vhich will be subsequently discussed. Faith as the receiving in-
strument is set vividly in the foregrouni by the use of an aorist parti-
eiple, Wsré'u'co(yrss. follovwing upon another acrist participle, o?(a()l—
éxX¥7Ef, Hearing and believing go together.

The Hebrews regarded hearing as. a serious matter involving the
vhole self., VWhen the ear was. engaged in hearing the whole psychical ac-
tivity was asting in and through it, as evidenced in the Shema lIsrael,
Deut. 6. And there is an slement of ﬂ.nanty and irrevocability once
the ears have accepted the message to which they have been opened: "The
loxd of hosts revealed himself in mine ears® (Is. 22:1)). "Who hath ears
to hear, let him hear®" (Mt. 13:43). It is with the ear that words of
comnand are heard, and therefore the slave who chooses toreinaininhis
master's service has his ear bored with an awl to symbolize the life-
long obedience he will render (Ex. 21:6). Hebrew has no specific word
for "obey." So to speak of hearing the word of the Lard, for example,
is to spaak'of obeylng it, hearkening to it (Jer. 17:24). Hearing in
the 014 Testament was done by direct (Hab. 2:1) and indirect audition

(Tob 37:2-5), by intuitive perception (Amos 8:1-2), and by mediation by
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the prophets (Deut. 5:27).33

The New Testament has a surprisinglyy large use of the verb deedE&cy,
But of the 140 or so occurrences, only nine appear in Paul'a writinga.
In the New Testament hearing is in many ways more strongly emphasized
then seeing. The Parable of the Sower, which treats of theo hearing of
the Word, especially stvesees this (Mk. 4:2h).34 The fact that Christ
has made known to us vhat He heard from the Father (Jn. 15:15), and that
the Spirit will speak only what He hears from Christ (Jn. 16:13), is
bagic to the understanding of the theological implications of *hearing.®
"He that is of God hears God's words" (Jn. 8:47). "My sheep hear My
voice . . . and I give unto them eternal 1life" (Jn. 10:27). To hear often
means to have life (Jn. 5:24-25; Acts 3:122-23), because God, God's volce,
or God's word, are the usual explicit or:implied objects of hsaring in
the New Testament. 9"The vord of truth, the gospel of your salvation,”
is the object of “koJedvre( in Eph. 1:13.

The word w#ode is often used alons as the equivalent not only of
heoaring the sounds of words, but also of ascepting the messags of the
vords and setting one's will in obedience to it, In Gal. 3:2 it is re-
ferred to as "the hearing of faith.,' But hearing is also followed by
the wverb r/srau'w. *believing.” In Rom, 10:13-17, Paul elaborates on the
importance of hearing and the fagt that faith can come only by such hear-
ing of God's word.

The situation is mch the same in Eph. X:13. PFaul ties together
q’mu&ﬂrs § and ma-r&ulaﬂrz; with a M:a: aptly called "ascensive® in that

3BRichardson, gp. eit., DP. 104=05.
Shgittel, gp. oht.s I, 220.
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i1t adds to the first condition of hearing, the second and higher condi-
tion of believing.3> The participle w/67€dewvres has the same cbject as
ZKoUEAVTES, mumely, TSy doyov s &)z Peds, aml not 2v § .36
Paul understands faith primarily as gbelience. He even combines the
two in the expression Umwkos mréTews("the obedience which faith is,®
Rom. 1:5). Bultmann says,

For Panl the acceptance of the message in faith takes the form of
an act of obedience because of the fact that the message which de-
mands asknowledgment of the erucified Jesus as lLord demands of man
the surrender of his previous understanding of himself, the rever-
sal of the direction his will has previously had., ®Falth's obedi-
ence" is the gemuine obedience which God's Law had indeed demanded,
but which had been refused by the Jews by their misuse of it to es-
tablish " their ovn righteousness,” using it as a means for "boast-

ing."37
Iioe adds:
in contrast to all wilfulness, indepenlence, andl self=rightecusness,
Tfaith is unconditionul surrender to God, wvho mests the sinmer with
salvation in the gospel, wmerited but fresly given. Unbelief, on
the other hamd, is discbedlience and resistance to the saving will
of God,.38
As truc cbedience, faith is freed from the suspicion of being an accom-
plishment or work, becamse in an accomplishment the will does not sur-
render but asserts itself. Faith is "the radical renunciation of accome-

plishment, the obedient submissién to the God-determined way of salvation,

353a1mond, op. git., p. 268.

365, T, Robertson, A Grammer of the Greek New Testament in the Light
{Second edition, revised and enlarged; New York:

of Historical
Hodder & Stoughton, 1915), P. 540. RIwald, op. cit., DPP. 88‘3-89. for one,
however, insists that merzoecvreg must be taken with gy @,

37Ruacle Bultmann, W of the New Testament (New Yorks Charles
Scribrer's Sons, 1951), I, 315.

3801af Moo, The Apostle Paul: His Hossase and Dootrine (Mimneapoliss
Augsburg Publishing House, ¢.1954)s P. 275.
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the talking over of the cross of Christ."3%
Falth is simltancously confession, in vhich the believer turns away

from himself, confessing that all he 1s and has, he is and has through
that which God has done (Rom. 10:10).40

Falth, which arises from what is heard (Rom. 10:17; Eph. 1:13), con-
sequently contains a knowing. It is a knowledge which understands one-
self as one really is, unsble to claim personal rightoocusness, and fully
convinced to give up "confidence in the flesh® for the sake of *the sur-
passing worth of lmowing Christ Jesus® (FPhil. 3:4,8). This human know-
ing has it8 buasis in a "being knovn by God® (Gal. 11.:9).1‘1

The faith of the Christian also has an element of hope in it, since
the Gospel proeclaims not only what God has done but also vhat He intends
to do, Faith points to the future. "For il ve have died with Christ;
we believe that we shall alsc live with hin® (Rom. 6:8).“2 Because of
the "present-ness" of the eschatologlcal Now, we can be said to be both
" justified by faith® (Rom. 5:1) and "waiting for the hope of righiecus-
ness" "through the Spirit, by falth® (Gal. 5:5).%3 When Paul prays for
the perfecting of Christion existence, he says, "Mey ths God of hope fill
you with all joy and peace in believing so that . . . you may abound in

hope" (Rom. 15:13).
Though faith is hope, faith also contains an element of fear (Rom.

39Bultmenn, op. git.s P. 316.
401pia., p. 319.

’*m.. p. 318.

4200, op. elt.s Pe 280.
43py1tmann, op. git-s Pe 319.
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11:20-22), for "wvhen the man of failth looks to himself his faith must
ever contain 'fear® as the knowlodge of his owm insignificance und his
constant dependence upon God's ‘grace. rolih

To the extent that faith is hope which has its foundation in grace
and henco "does not disappoint® (Rom. 5:5), faith is the opposite of
doubt: it is gonfidence, trust. ®Faith is literally relying on God,
surrendering oneself %o a trust in God alone as the One Who e¢an do what
is impossible for men t0 do . « . .45 In this respect, New Testament
faith reflects the Old Testameni's concept. The core of the Hebrew con-
cept is firmess, reliability, or steadfastness, to be sought in ths ob-
Ject bolieved.’®

This, then, is the Gospsl prerequisite; The eager hearing of the
yord. of truth," the well-defined message of God's revelution in Charist
Jesus, who is "the way, the ruth, and the 1life.* Tho mossage of ths
GCospel is the suffering, death, and resurrestion of this Christ "for our
aina" amd cen be appropriatel to ourselves as "our salvation® by the ine-
strumsnt of faith, the surrender of all willfulness, independence, and
self-rightecusness, in obedience to His will, trusting full well in His
grace, lknowiung that we are known by Him, hoping joyfully for the futurs

state of glory.

4ipia., p. 321.
45:"95. Sop. o La9 Do 274.
48p4charason, op. git.s P- 75-



CHAPTER IV
THE HOLY SPIRIT IS THE SEAL AND THE EARNEST
The Spirit as the Seal in Baptisa

Except for a reference to "Spirit-wrought blessings® in werse three,
St. Panl first introduces the Holy Spirit in the Epistle to the Ephesians

in verse thirteen of chapter one. He calls Him: 7> wvaa';uoz 'rq"s ?rxyy;)..

4
o3 ) n:;-mw_]'

The Greek word mvegjux designates "the miraculous divine power that
atands in absolute contrast to all that is !n.lu'n.eu:l."2 Generally, the sphere

of tho humon is termed ex2f to inlicate its contrast to wrsjus As a
further deseription of the word :ryézl}uu, Swete a:pla.tns,3

'Spirit' in the New Testament covera a wide range of ideas. Once
or twice it is used for the winlds once or twice for the animal 1life
of vhich the breath is the most obvious sign. liore camnonly it
atands for the spiritual side of mmna's being, his conscious self,
the will, the deeper emotions, the seat of the intellectual powers,
the sphere in which worship and felliuship with God and Christ are
enacted, the higher rational life as contrasteld not only with the
1ife of the body but with the soul (ilw,r’;')a that in human nature
vhich proclaims men to be the offsapring of God, the Father of apir-
its, and which at death passes into His hamds.

1pan). has other ways of referring to_the Spirit: 70 rrrsa/ul. Rom, 8:
263 2 Cor. 11223 Gal. z:_s.u;; 7> WVEU &yroV , Rome 5:53 9:1; 15.13.}6;
1 Cor. 12:3; 2 Cor. 636; Eph. 1:13; 1 Thess. 115,63 4:8; :rrizad. 'zﬂfou i
Rom. 8:l45 1 Cor. 2:11,12,14; 6:11; T:h0; 12¢3; 2 Cor. 3:3; mved
5 Gyroy Tob 19503, Eph. },2303 vd mvedpme 700 viod aond, Gal. 4:65 b

Y Sejpent ’I7¢a6 Xpterol, Phil. 1319.
2iudolf Bultmann, Theolosy of the New Testament (New York: Charles
Soribner's Sons, 1951), I, 153.

SHenry Bavelay Swete, The Holv Spirit in the Now Testament (Londons
Maemillan and Co., Limited, 1921), p. 283.
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The word also denotes the spiritual influences which dominate the lives
of men, vwhether for good or for evil. And so the New Testament recogniz=
es a spirit of holiness, a spirit of faith, a spirit of adoption, of wis-
dom and revelation, of meekness, of life, of power; and on tho other hand,
a apirit of cowardice, and a spirit of slavery, of slumber, of error.
The perverted spiritunl powers are referred to in Soripture as "impure®
(k. 1:23) or "bad" (Acts 19:12) spirits, or as "demons.” Swete aa-xya.“'

As the pagan world presented itself to early Christian thought, its

atmosphere was seen to be full of evil forces, of spiritual incor-

poreal natures which, though beaten back by the Gospel, perpetually

::::i.lled the Church and sought to regain their hold upon her mem~
The ultimate antagonist of these evil forces in the world is the Divins
Spirit Himself, the Spirit of God, the Third Person of the Godhead.

This Divine Spirit Paul describes in Ephesians 1:13 as 75 mredme
. « o 73 olyroV, Gramatically, the word order is for emphasis of both the
substantive and the adjective,d in which the adjective is alded as a sort
of climax in apposition and with a separate article. In this verse Faul's
emphasis on the adjective is more pronounced because of its position at
the end of the phrase, ssparated from the substantive by the words 77)s
E,fdr}’éf\ ‘&j"

Lingnistically, then, Paul is atressing the Spirit's quality of
boliness in distinction from the evil, deceiving spirits of exror that

exist in the world especially vherever there are clu':l.si;:l.ms.6

ll-m.. Pe 285.

5A. T, Robertson, A Gramuar Greek New Testament in the
of M M %Secam.-.adﬁinﬂnlg' revised and enlarged; New York:

Hodder & Stoughton, 1915), P. 776.
6g. G. Findlay, The Epistle to the Ephesiuns in The Expositor's Bibla,
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Tho Creek word «y/o5 18 the oguivalent of the Hebrev OTP, which in
the pro=prophetic period was used especially in regards to God's namo,
the expression of the divine personal being. In this sense the word takes
on a moral feature, because man's nature itself is not holy. God's nama
stands in contrast to all that is creaturely, not to mention all that is
impure and sinful. In the covenint relationship between God and people,
the concept of holinsss is also to be found: while God dwells among them
they are "a holy people® (Deut. 7:6).

In the prophetic period, as, for example, in Hosea, God's holiness
is emphasized by His love for a people that had forsaken Him and had vor-
shipped Baal as their Holy One. That it was possible for God to love an
unholy people serves to widen tho contrast between God and man. A central
polnt of Isalah's theology is God's holiness, seen particularly in his
inaugral vision (ch. 6), in which he feels himself ¥x=ptrs in the pres-
cnoe of the thrice-holy God.

In the New Testament, too, God's person and being are holy. Jesus
calls His Father holy (Jn. 17:11). In the Lord®s Prayer He bids us "hal-
10w Bis Hame® (Lk. 11:2). Jesus Himself iz the opof 700 Veoh (bik. 1:24),
and § oiyrog meil[ (Acts 3s14). And inseparably comnected to the holiness
of Christ is that of the Spirit. The 0ld Testament root is YT Pa TI7,
an expression which occurs only twice (Is. 63¢10-11; Ps. 51313, Heb.).7
The expression "Holy Spirit® is sufficiently definite. It is the Spirit
that is "essentially, characteristically, uniquely holy; which being holy

edited by W. Robertson Nicoll (Cincinnati: Jennings & Greham, n.d.), P. 5.

TGerhard Kittel, editor, Theologisches Woerterbuch zum Neuen Testa-
ment (Stuttgart: Verlag von W, Kohlhemmer, 1933), I, 85-107.
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breathes the atmosphere of holiness into any spiritual nature that it ene
ters and inhobits,"d

The Apostle, however, further deseribes "the Spirit, the Holy One,"
with o gonltivo, Zs Ero(yyEArag placel between the substantive and the
&l jeative. The genitive might be due to the Semitic background of the
author, or 1% could be the perfectly normal Greek genitive of definition.?
"The Spirit is called the Spirit of promise, not in the active sense of
bringing or confirming the promise,l0 but in the passive sense of having
been anncunced by the promise, or bzing the object or content of the orom-
ise in the 014 Testament," is Salmond's verdict.ll Ellicott would agree,
but he ealls it a gonlitive of ablation, "the 'vhence-case’: *the Spirit
vhich came, i.2., Was announced by, promise, t" 2

Panl's uso of tho word &rwyys) S here rests on its absorbing theo-
loglcal background. The word and its verb, &meyyédle are derived from
the root 0;}’}’5)\ == and are related synonymously. The first msaning is "to
announce, report, to mke known.® Z’rJ]yEmEddc msans "to do what one
announced,” honce "to promise, or vow.” To make promises 18 S7eyyEA (s
mocetcdote, Twyysﬁ)&ﬂm is often used of a promise of monsy, in the

83uete, op. gites P. 257.

%c. P. D. Moule, An Idiom Book of New Tostament Greel (Cambridge:
The University Press, 1953), PD. 175-76.

10h5einrich August Wilhelm Meyer, Critical and Exasetical Hand-Book
%o the Epistle to the Ephepiens (New York: Funk & Wagnalls, Publishers,
1884), pP. 331, apparently to the contrary, makes this genitive a genitive
of quality, denoting promise as characteristic of the Holy Spirit.

115, p, F. Salmond Epistle to the in The '
. erlitad.bj-n&. Robertson Nicoll (Grand Rapids: Wm. B. Eerd-

mans Publishing Company, 1951), III, 268.
120narles J, Ellicott, A Commentary, Critigal and Grammatical. on
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Sonso of subscribing to pay a certain prico.

Tho wordl Eretyye)iz 45 also the term in early Hellemsim for the an-
nouncing of a sacred feamtival. In its extr-Biblical use the word is
employed only for man's promises to man or to God, never of God's prom-
isecs to man.

The wvord actually hag no antecedents in the 014 Testament. (Yhat
Inther translated as "verheisaen®" was usually nQTor 1?5_4: in the Heb=-
rew aml dadélvor srrelv in the Septusgint.) Panl nevertheless treats
&’ruyrsh (¢ as a complement of e&yre'n\m Ve

The concept of promise appears firat in the writings of the inter-
testamontal period and among the rabbis. To then a Xeeping of the Law
vas mandatory if the promises vere .to be perscnally appliceble, And yet
vhether thoy actually did possess the promises or not was full of uncer-
tainty. Those who had receivel promises vere Jacob, Abraham, Sarah,
David, the Jewish people. ¥hat God had gajd to them, He had done. Sueh
vas Abraham's faith, that %vhat He had pramised, e was able also to
perforn® (Row. 4:21). The promises of Gol were stamped with an eschato-
logical character. Throughout the pericd the object of the promises is
? the future world,.®"

In the New Testament Gol is called & £wuyy£Adue vos (Hob. 10:23).
In the New Covenant fruyyéA)w i3 also used eschatologically, housver,
it i2 no longer "the future world" which is promisedi, but "eternal life®
(Tit. 1:2). In the Gospels érmuyyeAdu exmrosses at the sams time the
realization of the promises, because in Christ they have received their

fulfillment. ,i
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In Paul, the émotyyslre will be realized because it is God as the
God "who quickeneth the dead and calleth those things which be not as
though they were® (Rom. 4:17), Who has promised. To be realized, then, the
promises mast bs saparated from all human endeavors and rest solely upon
God's grace (Ram. 4:15). It is the "righteousness of faith" (Rem. 4:13)
which applies the promises %o oneself. A promise is no longer a promise if
it hao anything %o do with the law (Gal. 3:18). Hevertheless since we pos-
sess ihe promises we “cleanse ourselves from all filthiness of the flesh
and spirit, perfecting holiness in the fear of God® (2 Cor. 7:1).

With Paul, the recipients of the promises are Abraham and his seed
{(Rom, 4:13). 4And so the Jews received the various promises of a iessianic
salvation (Rom. 9:i1), vhile the Gentiles were “strangers from the cov-
enants of promise' {(BEph. 2:12). But not only the descendants of Abraham
after the flesh are his seed, dbut also those who believe as he did. And
8o the Gentlles are ®partakers (6yms7oy«) of his promise in Christ by
the Gospel® (Eph. 3:6). He who has put.on Christ, who is in Christ Jesus,
wlo belongs o Christ, is the sesl of Abrahem, A&z> E7muyyed iy Xd@oayéaaz
(Gal, 3:27-23).

According to Paul, the subject of the promises, whether it is called
.e/\;;,aovo/u:u (Rom. 4:13), or qu’ (Rom, 4:17), or ds&tc asu’w7 (Gal. 3:21),
oy ufozﬂss& (Rom. 9:8-9), or rrrsé‘,u..c {Eph. 1:13), is alvways the Hessian-
ic salvation. In Christ are the promises realized, as the Gospels, too,
had stressed. He is the Yea to all the divine promises (2 Cor. 1:20). He
has removed the curse of the law so that we might receive the promise of
the Spirit through falth (Gal. 3:13-14). And so in the gift of the Spirit
provided by Christ each Christian has the fulfillment of pramise. The

Spirit is the characteristic or mark of the perfect realization of the
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promises.l3 Christ had told the men of His generation, *Your heavenly
Father will give His Holy Spirit to them that ask® (Lk. 11:13), "--as
if there vero nothing else to ask. Giving us this, God gives everything,
gives us Himself! In substance or anticipation, this one bestowment con-
to.ins. all good things of God v 14

"The Holy Spirit r7)s Srefyyedids® hod been promised in the 0l Testa-
ment speeifically by the prophets Joel (3:1), Isaiah (32:15; 45:3), Ezek-
iel (36:26; 39:29), and Zecheriah (12:10). To be sure the promised Holy
Spirit was at work also in the 0ld Testament, but He was in partienlar
“"the prodicted criterion of the Messienic times." > Amd so Christ, too,
promised the Spirit to beliovers (lk. 24:49; Jn. 14:15-18; 16:7-14). And
that promise was reiterated and reaffirmed by the Apostles (Acts 1l:l4;
2:17,335 Gal. 3:1}4).

Tne dative, 7 AVEGuaTL, . . 76) oyiw, in Egh. 1113 is instrumontal.ld
Its uase here reflecte the wider "in the Spirit" formala of St. Paul (in
vhich the simple dativse, Wft’/’udﬂ. 4s the equivalent of £ ﬂ'ﬂu;uctz‘t ).
Christians are a letter of Christ, written with the Spirit of the living
God (2 Cor. 3:3). They hava begun their Christusleben in the Spirit
{(Gal. 3:3). They walk and live in Him and are led by Him (Gal. 5:16,18,
25; Rom, 8:1]), they are fervent in the Spirit (Rom. 12:11), pray with
the Spirit (1 Cor. 14:15), worship God in the Spivit (Phil. 3:3), morti-

13k1 ttel, op. cit.. II, 573-80.

Urindlay, op. cit.s P. 54.

151b4d., p. 55. He thinks that the article of T#s émayyflivs is sig-
nificant and points to Acts l:hs 13:32; 26:6; Rom. 4:13-20; and Gal. 3:1j.

16grocke Foss Westoott, Saint Paul's Eplstle to the Ephesiuns (Lonloms
Macmillan aml Co., Iimited, 1906), P. 17.

|
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fy through Him the deeds of the body (Rom. 8:13), through the Spirit
walt for the hope of righteousness by faith (Gal. 5:5), and in Eph. 1:13,
they are sealed with the Spirit.17

The term sga(y/§ and its verb egoxp(f£cv denote first of all, and
basically, ownership or possession. It is used also for authenticating,
confirming, ratifying, or validating. It can be used, furthermore, for
Securing or protecting, and in a related sense for keeping something gse-
gret. It is also used to designate g finished transaction, and thus the
last, the end, or perfection. However one might express them, these five
meanings are primary for an understanding of the term "seal.”

The seal itself was a treasured article, worn either round the neck
or on the right hand, It was sometimes set in gold, with lifelike de-
s:lsns.la

The term "gealing" was apparently, from its appearances in the pa-
pyri, in common employ in the commercial world. "I send you a box of
very excellent grapes and a basket of excellent dates under seal _(éiﬂw-
y:s/u.s’v-c S)."19 The package was apparently sealed to prevent the contents
from being tampered with during transit. In a letter from the Second Cen~
tury A. D. we Tead, 6fpolyzccoy B G'E:Tb;orow Kele TV lﬂéuﬂq'y' *geal
the vheat and the barley,” i.e., seal the sacks containing the wheat and
the barley. "Our conjecture is that the sealing of the sagks of fruit wvas

17Max Meinertz, Theolosie des Neuep Testementes, in Die Helllge Schrift
des Neuen Testumentes (Bonn: Peter Hanstein Verlag, 1950), II, 143.

18,1an Richardson, editor, A Theologlcel Word Book of the Bible (New
York: The Macmillan cm' 1951). Pe 221.

197ames Hope Moulton and George Milligan, Ihe Yocabulary of ihe Greek

a t (Grand Rapidss Wm, B. Eerdmans Publishing Campany, 1949), PP.

17"18 *
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to guarantee the correctness of the contents. If the fruit is sealed,
then everything is in order: the sealing is the last thing that must be
done prior to del.:tvery.'zo :

F, J. Doelger, the chief authority on the term, ‘says that in its
secular usage it vas employed first of all for imperial purposes in the
tattooing or branding of slaves, soldiers, or property. 1t was secondly
used as the concluding mark on a royal decree Or on a consummated maty.a

Branding an animal with a mark by which he can be instantly disting-
ulshed as his owner's property is, of course, a universal ancient and
modern prastice. A similar marking vas impressed upon slaves, primarily
on runavays with a view to preventing any further attempt to escape, but
also on crdinary slaves in order that they should be “"stamped® as the
property of a particular owner. Slaves were often tattooed, prisoners,
branded. It was the practice in the later Empire of tattooing soldiers
as a sign of their service, a mark of recognition, and a precantion
against desertion. This mark may have been applied either on the hand,

or brow, or neek.za

Alford calls it "mere antiquarian pedantry" to locok for an explana-
tion of the New Testament usage of the seal in the Gentile practices of
branding people vith the names of their deities as part of their heathen
viorship, for there is no indication in the places where the word "seal"

20;, Adolf Deissmenn, Bible Studies (Second edifion; Edinburgh: T.
& T, Clark, 1909), P. 239.

2lpans Josephus Doelger, Sphragis (Palerborn: Ferdinand Schoenigh,
1911), PP. 169-70.

22, W. H, Lampe, Seal of the Spirit: A Study in the Doctrine
ﬂmmmﬁﬁmmmmmmm {London:

Longmans, Green and Co., 1951), PP. 9-12.
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occurs in the New Testament of a direct reference to a pagan euatm.zs

Doelger would agree and he adds that there is no directly analogous use
of the New Testament seal-imige in the pagan mystery cults. The New Testa-
ment basis should be sought rather in the secular use of the term. 24

The Hebrew equivalent of ;,J,g.(,z} and 5¢,wrz'ferw is T DM and its
verb DIT, Related expressions of Gﬂm’yls' are 67':}/«:?5 and yYodo zrpjo,
x“ﬁ“f/“&.zs "The literal meanings are plain, the metaphorical meanings
often difficult and doub'lzm].."z'r

The Scriptural usage of sealing is wide and complete. It is governed
generally by the conception of the seal as a proof of ownership or posses-
sion. Samples of the seal vhich secures or protects are the e¢losing up
of the lion's den.(Dan. 6:17) and of the sepulchre of Christ (Mt. 27:166).
Metaphoricelly, Job's transgressions are "ssaled up in a bag" (Job 14:17).
The stars are sealed so that they cammot rise (Job 9:7). A chast: woman
is compared to "a sealed fountain®' (Cant. 4:12). Vengeance is sealed up
emong God's treasures (Deut. 32:34). In Ezek, 28:12, the king of Tyre is
said to "sceal up the sum” of wisdom and beauty, i.e., to be perfect.

The Bible uses the image of the seal in the sense of sealing up a
book because it is finished and nothing more is to be added. So vision
and mrophecy are sealed up (Dan. 9:24; 12:4,9), because the last prophe-

23Henry Alford, The Greek Testament (London: Rivingtons, 1865), III,
79.

2pos1ger, gp. ghtes Do 171.

25Tpid., p. 3l
26 ampe, op. git.. P. 7.

27Ri chardeon, op. git.s P. 221.
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cies have been made and nothing remains except to await the Day of the
Lord, A sealed book cannot be opened and read (Is. 29:1l). Hence when
in Rev. 5:l1-2, the "sealed book" of Daniél _i5.spoken of, the Seer is
found weeping because the prophecies are camplete, but thers has beem mo
fulfillment. It is the Iion of the tribe of Judah Who looses the seals
end opens the book, because in Him the Day has arrived amd the eschato-
logical expectation is fulfilled.

There are also instances in Scri.pture of the sealing of documents |
in order to confirm end etiest their value. Letters about Naboth are
sealed with Ahab's seal (1 Kings 21:8); similarly Jeremiah's legal docu-
ments (32:10-11) and the covenant of Ezrs's reform (Neh. 9:38; 10:1), as
vell as the royal letters in Esther 8:8,10 are sealed. Metaphoricully,
the "seal of circumcision” is the attestation of Abraham's faith (Rom.
4:1l). The existence of the Corinthian Christians is the attestation of
St. Paul's apostolate (1 Cor. 9:2). In John 3:33, he vho having previous-
1y refused to receive the witness of Christ, turns and recelves it, sets
thes seal of his personal experience to the truth and faithfulness of God,
Yho has eaved him out of his unbelief through Christ Whom He bhas sent.

In John 6:27 Christ is "sealed,” attested, by the l‘ather.za

To call the Holy Spirit a seal is theologically both fascinating and
significant. The Spirit is the effesctive witness to the fact that we
are God's possession. The Spirit as a seal maris men out as God's purchased
right in Christ, ¥ho has bought us with a price (1 Cor. 6:19-20). The
Spirit of Christ assures believers that they shall pever perish amd that
no one shall ever pluck them out of God's hand. As the anthenticating or

zelkﬂ-- pp. 221-22,
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confirming seal the Spirit is that blessed hope and assurance imparted
to our spirit that we are not only God's possession but ®that we are the
children of God® (Rom. 8:16), that we have received the spirit of adop-
tion, vwhereby we cry, "Abba, Father."29 As members of God's family, we
have the seal of the Spirit as security and protestion from evil and
vrong to our souls, strengthening and encouraging us through the Word
that vo might remain steadfast in the faith. The Gospel prerequisite ex-
Dreased so fully in verse 13 contributes decisively to the fact that the
Holy Spirit operates in the Word, The Spirit is also the final seal of
a finished -u-angacﬂ,on,3° He is the last of the heavenly witnesses, and

to blaspheme Him iz certain destruction, The Father has manifested His
love to us in the gift of His Son, The Son manifested His love to the
children of men by dying on the cross to effect a great atonement. If
wve reject this double testimony of grace, thore is till another voice to
call us to God, the Holy Spirit, Who in the divine economy comes after
the Son a3 the last and ever-abiding Comforter of the Church. What the
Father originates and the Son carries on the Holy Spirit perfects. "He

is the last great gift of God, the secal of the living God upon the vea=-
sels fittcd for the Master's use."sl As the seal was used to identify

those people who had entered the military service of the empire, so the
Holy Spirit is the mark which solemnly establishes us as those who have

29Meinertz, op. eit., II, 150, says, "Kindschaft und Geist gehoeren
e o o unmittelbar zusammen."

3%i114an Graham, Legtures on the Epistls to W (Phila-
delphia: ng:yterian Board of Publication, n.d. [ﬁs s Pe o Bays
that in this sense " the Moslems call lMohammed the seal of the prophets
—=viz., the lost and most glorious of. them."

31144., pp. 62-83.
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DPledged thewselves to the serviee of the Lord in His :(*:1::;;:‘101171.32 As
Findlay adequately porirays 1.1'..33

In the chamber of our spirit, while we abide in faith, the Spiris

of the Father and the Son dwells with us, witnessing to us of the

love of God and leading us into all truth and duty and divine joy,

instilling a deep and restful peace, breathing an emergy that is a

fire and fountain of life within the breast, which pours out it-

self in prayer and labour for the kingdom of God. The Holy Spirit
is no mere gift to receive, or comfort to enjoy; He is an almighty

Force in the believing soul and the faithful Church.

In Eph. 1:13 Panl uses an aorist passive, %fﬂwr/sﬂqrs, to indicats
that the sealing has reference to an event which took place in the past.
It is a passive form because it is God Himself Who is active in the seal-
ing, through the instrumentality of the Holy Spirit. The aoxrist might
be considered inceptive, since the act of sealing, accomplished in the
past denotes the beginning of a state or condition.3%

That moment in the past to vwhich the aorist points ean best be un-
derstood as the moment of one's Baptlsm.35 There are several considera-
tions vhich offer sufficient validation of this opinion.

Peul writes here & &. . .fégpetyisdyre v. mredpamis you ere sealed

in Him, i.e., in Christ, with the Spirit,3® The formila. & Xpwerd, or

B%Gﬂuott. op. m.. DPe 1'17-
33Findlay, gp. gites P 59.

3%y, P, V. Nunn, A Short Syntax of New Teatament Gresk (Fifth edi-
tion reprinted; Cambridge: The University Press, 1949), pp. 68-69.

35Lampe, gp. gites P- 5.

36mere is considerable discussion among the commentators as to
whether the second év & in verse 13 is parallel to or resumptive of the
first. Weatcott, op. git., P. 16, contends thai it is a parallel con-
atruotion. So does lMeyer, gp. ﬂ-. Be 331. as well as G, Stoeckhaxdt,
op St. Paul's Letter to fhe Ephesiapg (St. Louis: Concopdia
Publishing House, 1952), Ps 70. , They say then that the second £” & is
%o be taken as referring to s evwyysdioy, vhich preceles it. The sen-
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s equivalent, is Paul's Lieblingsbegriff. It is the foeul point of
the Pauline thought world, because for Paul, "everything that God has
planned for the salvation of fallen man, everything that He has done in
history for min's redemption, He hus plamned and executed ip Christ Jesus®
(italics in original).”? To be in Christ 1s to be taken up into the
&piere of Cod's relemplive activity.

Gal. 3:26-27 more closely defines "being in Christ® as "putting on
Christi®: "For as many of you as bave been baptized into Christ have put
on Christ.® In Romans 6:3, we realize that "as many of us as vers bap-
tized into Jesus Christ vere baptized into his death.” So Baptism ime-
Plies that the believer is actually identificd with Christ in His redemp-
tive vork, 1% is so very real an identification, ir fast, that it cam
best be described as ingorporation into Christ.3® Bartling quotes Ernst
Percy:>?

Das ldtsterben des Glacubigen mit Christus in der Taufe, wovon Roen.

6:1-12 spricht, koomt somit dadurch zustande, dass der Glaeubige

durch die Taufe in das, was einmal mit Christus geschah, hineinge=-

gliedert wvird, und dies kann seinerseits nichts anderes bedeuten,

als dass er in Christus selbst und zwar in ihn nicht nur als den
Auferstandenen, sondern in ihn schon als den, der am Kreuz starb,

k)
tence is more readily understood, however, if the second 5".5 is taken
as resumptive of the first. This is the opinion of Ellicott, op. git..
De 28. of Robertson, Opb. m.. P 396. and of J. Armitage Robinson, &.

's Zpistle io the (Second edition; London: idacmillan and
Co., Limited, 1909), p. 146, who points to a similar repetition in Eph.
2:11-)2, Salmond, op. ¢it., P. 267, also says that it is to be taken as
resumptive and he renders the second £v 65 2in vhom, I say. " Taking it
as resumptive mkes all additions, such as dere or mponAmikoras o HA—
xikdras o after the first &¥ & unnecessary.

JMvalter Bartling, "The New Creation in Christ: A sm{ of the Paul-
ine &v Nor67e> Formala,” Congordia Theolomical Monthly Juns, 1950),
L02.

381p1a., pp. 404-05.

3%npia., p. 406.

O
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znf einc gans rcale Velse eingzglieiert wirxrd,
This incorporation into Chriat at the time of Baptisa 1a the same as ace
ceptance into the Body of Christ, the Church, a8 Paul explzins in 1 Cor.
i2:13, "by onc Spirit erc we all bastized into one bcdy.!“o Honce Paul's
language in Eph. 1:13, éy 4?: E’éﬁaqyé Jyrz. gan be assccilaled direectly
with his expressions in passeges that state his concept of Baptism in full.

As we huve already seen in the discussion of the promise of the Holy
Spiri¢, the bestowal of the Holy Spirit was to be the eriterion of the
lsaslanic iAge. The Messiah was to be pre-eminently the bearexr of God's
Spirit. Jesus Himself ushered in that now age at His own Baptism when
He rcoeived the Spirit in all its fullnoss. "Wie die Taube Noaks nach
der Flut den Anbruch eines neuen Weltalters andeutet (Gen. 8:8ff.), so die
Taubengestelt des Gelstes den Anbruch einer neuen Schoepfung, die aus der

Flut der Taufe mit Christus aufsteigt (ef. 1 Pet. 3:19£f.).*4: St. Jerome
i8 supposed to have ej_d.ll-z 8Jesus Christ no sooner raised His head from

the stream than He received the Holy Spirit . . . not that He was ever with-
out . « « but to prove that to be the ftrue buptism by which the Holy Spirit
comes.” The bostowal of the Spirit¢ is en important factor in the meaning
of Baptism.t3 *Christian Baptism without the contemporanecus operation

of the Spirit is unthinkable. « . . There is no Christian Baption without

40scar Cullmann, Baptism in fhe New Testament (London: S C M Press,
Ltd., 1954), Pe 30.

4lxitter, op. git., I, 104.

Il"2:1'01:1:1 C. Sladden, "Baptism end the Gift of the Holy Spirit," The
Church Quarterly Review, CXLVI (July-September, 1948), 22j4.

h3priedrich Buechsel, des Neuen Testements (Guetersloh:
Verlag C. Bertelsmann, 1935), D. .

|
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imparting of the Spirit.'4% The langiage of Eph. 1:13, é6gfowy e ¥yrs
ze) rrvsu;‘urc T. a’rogaytf)&_; T o‘grlé{ secns to reflect thal significant fuct,

The word order of this verse might be another indication that Paul
bas Baptlam in mind here. The aorist participle, HIETEUGAVTE S . though
it refors back o T doyey r &Aq»‘e&j. as discussed in Chapter II, appears
immsdiately before 56;’,01)'/2"!’7 7€, the main verb. By its close proximity
%o the sealing act in Baptism, the individual's aet of faith secms on
the surfuace %0 be intimately involved at the moment of Baptisn expressed
by the aorist é’sfﬂdrllﬁ'dvff. By the very nature of the Sacrament, how-

evaer, Baptism is not dependent on faith and neither stands nor falls with

R
L'

faith.t5 Hevertheless the New Testament contains direci accounts only
of the Baptism of adult heathen or Jews. In such cases, it was required
tbat their recepiion into the Chiistian Church should %take place only if
at leust the appropriate intention vas already pressnt on the basis of
faith. The falth of the candidate was not a condition of the possibili-

ty of the divino action; nor was 1% a guarantee of the futurs psrsever-

Mcullmunn. %2. eite, Po 41. Bultmann, op. eit., I, 139, writes that
" the passages, Acts 8:1-17, 10:4,-48, in vhich the receipt of the Spirit
andl baptism are not contemporansous, are only an apparent exception. In
reality, the intent of both passages is to teach precisely the insepara-
bility of baptism and the receipt of the Spirit. A baptism which does not
bestow the Spirit is no proper baptiam and hense must be supplemented by
{the reoceiving of the Spirit (8:14-17). The bestowal of the Spirit by God
means that baptism must be given to the one so favored (10:44-4B)." N.
B. Stonehouse, "Repentance, Baptism, and the Gift of the Holy Spirit.*
Westminster Theologleal Jourmal, XIII (November, 1950), 10, 14, writes,
on the other hand, that in Acts 8§ and 10 "Baptism is mtfeﬁrded as
ipgo facto conferring the glft of the Holy Spirit. . . . but] the two are
intimntely assoclated, anl the gift of the Spirit may well be regarded as
the normal concomitant of baptism, but it never appears as the inevitable
or immediate conmssquence of baptism.® This rather sweeping verdict is

successfully parried by Bultmann's able exegesis.

L5Ethelbert Stauffer, Die Theologie des Neusn Testaments (Vierte ver-
besserte Auflage; Stuttgart: W, Kohlhammer Verlag, 1948). P. 140.
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ance of the person baptized (cf. Heb. 6:6). It was a sign for the Church
and a criterion to baptized alults of their being chosen6 For Paul to
Place ;nerzo'cxvres immediately before é’sfﬁd/léiqrf. and therefore in
elose relationship to one another, seems to be a reference to that bap-
tiamal practice of the early Church.

If it 1s not Baptism that the Apostle refers to here, the other al-
ternatives are the regenerating and sanctifying work of the Holy Spirit,
or the rite of confirmation. Sladden says that ®fundamentally . . . it is
1mpossib1e to dravw a distinction between 'regeneration' and 'the gift of
the Spirit.'"47 Findlay writes, "To be sealed by the Holy Spirit is, in
St. Paul's dialect, the same thing as to be sanctified. . . ."48 Graham
concurs and adds, "We see the sealing of the Spirit, therefore, in the
grouth of the divine Iife in the soul, in the ripening of the fruits of
righteousness, in the full assurance of faith and the growing conformity
to the image of God.*}? Those who say that the rite of confirmation is
implied by the image of the seal propose that it was at the moment of the
laying on of hands that the Spirit was bestowed .°

These three alternatives, of course, are not outragecus; they could
very vwell be maintained. But the overwhelming testimony of the post-
apostolic literature and of the early Church Fathers is defimitely in
favor of Baptiesm as the Sacrament signified by the image of the seal.

k6culimann, op. git., pp. 47-50.

47s1aaden, gp. git., P. 229.

’*a!'inuay. op. git., P. 5.

¥9grehem, gp. git.. ». 83.

5%Lampe, op. git., Pp. 64-94, refutes this opinion.

B e
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Doelger says that already by the middle of the Second Century the word
hed established itsell as a designation of Baptism, By that time
it had appeared in Asia Minor in the Acts of Paul, in Lyon in the writ-
ings of Irenasus, in Carthage in the works of Tertullian, in Alexandria

vith Clement, and in Rome in The Shepherd of Henms.sl

The Spirit as the Earnest of Our Inhexritance

To the truth expressed by "sealing’ [St. Paul] adds the higher idea

that the believer poaseases already in reality, though but in part,

the life of the future; the inheritance of the present and the in-

heritance of the future differing not in kind but only in degree,

so that even now we have the life and blessedness of the future in

the way of foretaste.J2

Salmond's statement provides an adequate exegesis for Paul's words at
the beginning of verse li: d5 267¢V &/p«ﬂu‘w 75 #Azpovopmtag 77‘/4-4?7.

Grammatically speaking, we wWould expect to find o instead of o af-
ter 7 mveduete, The S5 is due to attraction to the ¥g«4uv which follows
it. "The normal thing is for the relative to agree with the antecedent
in gender. But the relative can also be assimilated in gendexr to the
predicate substantive, particularly when the predicate presents the main
idea."?3 PBreune calls it a gonstrugtio od sensum, retaining the 55 but
referring it back to ré‘a 'rryé'a;ancrc .51' There is some disagreement in the

ancient mennscripts as to which of the two readings is the more correct,

9lpoelger, gp. git., ». 80.
B%Mﬂ. 22- Sﬁ-- Re 269.
53Robertaon, op. eit., pp. T12-13.
Sigar] Braune, Epistle of Paul Ephesians. in
on ] M by John Pgi'u' Ian.%.%mlateﬁ from the German,

the Holy
and edited, with additions, by Philip Schaff (Grand Rapids: Zondervan Pub-
1ishing House, n.d.), XXI, 45.

[V
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though tho greater attestation is in favor of the o”; reading. There is
a gimllar gender by attraction in verse aix of chapter ons.

The word S¢ey3«5v, "earnest momey,® is found in classical Greek of an
ecariier date than the Septuagint, and is supposed, therefora, to have come
from the Fhoenicians, tho leading commercial people of that time, into
Greek use. It is a word peculiar to traders. At an early date it was
introduced also into Latin in which it occurs in the three forms arrabo,
Tabo, and arra in the law books. It survives in the forms arra and arrhes
in the lansnages most directly derived from the Lafin, as also in the Eng-
lish arles {the obsolete form of garlespemny), vhich is apparently still
ir use in Scotland and Northern England to this day. D

The word &p,ou/SaJv also appears in the Hebrew language, as (1274,
1% ococurs several times in only one situation in the 0ld Testament (Gen.
38:17-20), vhere it means "pledgs.” The root 2] is of more frequent
use and means first of all *to mix, fo weave,® then "to exchange articles
of traffic, to barter.” It is also used in the sense of "became surety
for any one, to interchange with him, to succeed in his place; to be surety
for the life of another® (Gen. 3:9), "to be liable for another's debts"
(Prov.: 11:15). It is finally used to msan "to pledge, to give something
in pledge"; metaphorically, then, to pledge one's life, i.e., o expose

it to the most imminent danger (Jex. 30=‘21).~.5§_

55Salmond, op. gltes ps 269.

56Hsrman L. Strack and Paul Billerbeck, Die Briefe des Neuen Testa-
ments und die Offenbarung Johannis, in Kommentar zum Neuen lestement
Telmy und Midrasch (Mienchen: C. H. Beck'sche Verlagsbuchhandlung, 1926),
III, 495, offer the following interpretation of «(gp«Bcov: . "Im keufmaennisch-
en Leben ist es der Empfaenger, der Kacufer, der an den Gebenden oder Ver-
kaenfer ein Unterpfand fuer die zu leistende Zahlung gibt. So sagt R. Agiba
( um 135) im ucbertragenen Sinn Aboth 3, 16: 7122432 MO 7235172 o) hal
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Findlay dofines ovfwv as "the part of the price given by a purchas-
er in miking o bargain, or of the wages given by the hirer conclmiing a
contract of service, by vway of assurance that the stlipulated sum will be
fortrmo::ﬁ.ng."57 In an effort to arrive at its basic meaning, many defin-
i%lono have been given, such as "part payment," "moncy in hani," "money
paid on account,” Handgold, Kaufschilling, /ué;uj- 0D matyra's- (Chrysostom),
Mpo'd cuw (Hasyohius).58 At any rate,=go%(3wiv 1s not a pledge which is
deposited for a time and is ultimately to be claimed back., It is rather
" an instalmént paid at once as a. proof of the bona fides of the bargain.

It ia an actual portion of the yhole vhich is hercafter to be paid in
fol1® (iialics in o;-j_gina],).fﬁ “The earnest implies the anm.'eo Robin-

son bolds that the o‘ﬁﬂuﬂu'n?. as it appears in the papyri, was a large
portion of the payment of the pr:l.ce.61 Iightfoot, on the other hand,
paintains that it vas a small fraction of the complete payment and quotes
Theophrastus as evidenses 7o) A«wAoisral o ‘l"l/l—?} Tod b';a,oq/gu'}v 5, "a
price many times more than the amest.'éz Vhichever of the two is cor-
rect, the earnest does not differ in kind from the final andl camplete

payment.
’Aﬂfvﬂufv appears in the papyri as a word of the mercantile world. A

STrindlay, gp. git.. P. 63.
58stoeckhardt, op. git.. P. Bl.
S%obinson, op. git., Pe 36-
60p mlay, op. oit.. P. 55
6]'Robi.nmm. op. git., P. 147.

62y B, Lightfoot, Notes opn Epistles of St. Paul (London: Macmillan
and Co., 1895), p. 32}. .
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woman who was salling a cow receivel 1000 draghmag as &/a«/sé.u. "Regard-
ing Lempoa the mouse-catcher I paid him for you as earnest money 8 drachmae
in oxder that he may cateh the mice while they are with young.” Ian the
engagement of certain dancing girls for a village fastival, provision is
wale that they are to receive so many drachmas 572-‘,9 e'i,awﬂafanj 7 z]:,u‘;;
Er\)oroo/uslv[ﬂu. "by way of earnest-ioney to be reckonsd in the price.”
It is also interesting to note that the word '.7' d't,o/a«ﬂwwﬁf]sﬂe’wi means
" the betrothed bhride,” and '7‘ ;(Io,dotﬂass'-c. "the engagemnent r:lng."a

St. Paul calls the Ioly Spirit such an earnest "of owr inherltanse.Sld
The Spirit is the guarantec of the full future poasession of salvation.bS
Ho gives believers "the certainty that they are heirs and have an inheri-
tance in eternity, not through an assurance from without, but chiefly
through tho zeallty of the posaession, not at once in its entire extent,
but in an earnest’ (italics in ouig!.nal).“ St. Jerome said, "Si arrhabo
tantus, quanta erit possessio?® ("If the earnsst be such, what shall the
possession be?")67 Through regeneration and Baptism we already possess
the Spirit at the present time,, =-only partially, however, because of the
limitations of our present oapacit,v.sa To use & similar metaphor from
Rom. 8123, the Holy Spirit is the ewagy7j, the *first-fruits,” of our "in-

631‘!0!1.1130!!. and muigﬂn. ob. m.. Pe 79-

6‘*‘11:3 word o?ﬂ,wﬂw'v occurs only three times in the New Testament, Eph.
1:14, and 2 Cor, 1:22 and 5:5. Each time it is used only of the Spirit.

65ki ttel, gp. gites I 4Th-
66B:u.-m.ma. 9P. cit., P. }5.
67Greham, gp. cit., P. 85.
68Hasteott. op. eit., p. 17.
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heritance in the kinglom of Christ and of God" (Eph. 5:5). "The Spirit
itself beareth witness with our spirit, that we are the children of God,
and if children, then heirs, heirs of God, and joint-heirs with Christ,
if so be that vwe suffer with bim, that we may be also glorified together®
(Rom. 8:16-17). Christ himself is somewhat similarly termed the cgoarSdy
s dwerdeewy Hmiv in Constit. Apost. 5:6,59 am the Spirit of Christ
gives us the same assurance of our resurrection from the dead to the pos-
session of the glory of heaven. The Holy Spirit has obligated Himself to
us as the earnest (Jerame: "Arrabo futurae emtioni quasi quoddam testi-
monjum et obligamentum datur,.” ).7o and in a certain sense, perhaps, He
has "a lien" on us, too,/> that we fight a good fight and finish the
course and keep the faith, for henceforth there is laid up for us a crown
of righteocusness, vhich the Lord, the rightecus Jjudge, shall give us at
that day (2 Tim. 4:7).

The 014 Testament concept of the inheritance devolved from two Heb-
rew words which in their primary or charasteristic meanings, however, do
not represent the sense of inheriting. The first, U'Jj:. meens and is
usually translated "possess.” The sescond, l”_'_l'._,:_l. means primarily "have
divided out to one as one's share,"72 The Septuagint renders these two

Hebrew words by KA:)/aVo/x;:uaul 1ts derivatives.(3

698111 cott, op. Si%.s Pe 30.

"Braune, gp. git., P. 45.

Tl ghtfoot, op. gite, Pe 324,

T2Richardson, gp. git., P. 112.

T3rhe word An poya,na is rare in the Septuagint. It occurs four times

as the rendering of W) i7%, I(A”awa,uav occurs about 140 times and 100
times as the rendering of 72 times as the rendering of IﬂTJ.
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Canaan was the land that the Children of Israel vwers to possess, and
the word W Y appears chiefly in a context which describes the efforts
and struggles of the Chosen People to attain the Promised Land. The pro~
mise that they were ultimately to.pnﬂsess Canaen was made originally to :
Abraham (Gen. 12:7) and repeated from time to time, eapecially in the =‘
covenant God made with His people on Mt: Sinat.Th <5

The actual allotment of the land to tribes and famllies was dons un-

der Jostma ( 4T ] and its derivatives now begin to appear more freqiently) ;

It was because this allotment passed from father to son that it came to - A
mean "inheritance" in our sense. And yet Jahweh remained the ultimate -
owvner or inheritor of the land (Levi 25:23). This helped to emphasize
two things: first; that Israelis possession of Canaan rested on God's

gift, not its own efforts or provessj and second, that it wes seeure, ﬁ i
permanent; and legitimate; because it originated not in a mere conquest,
the resilt of whieh may Iater be reversed, but in God's deliberats allots =
]

After the Exile, the people ‘looked forward to a mational restoration

ting.

centering in the person of the Messiah. The inheritance became almost
equivalent to the Messiamic salvation. ok
In the New Testament the concept of the inheritance focuses sharply ' ;

Kdnpovopier odeurs more then 180 times and about 145 times as the repre-
sentative of N 77T I and about 17 timss as the remdering of derivatives

of @72, Brooke Foss Westoott, %m $0 the Hebrows (Grand Raplds: -
Eerdmans Publishing Co.; 1950), P. .

Thotto Proksch, Theologie des Alten Testaments (Guetersloh: C. Bertles-
mann Verlag. comﬁ)' Pe 92-

TSRi.cha:'daon. op. elit., p. 112.
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on Jesus' consciousness of being the Son and heir (Mc. 12:1-11). Christ-
ians are joint-helrs with Christ, because they have been adopted with
Christ (Rom. 8:17). Their sonship and aioption rests only on their faith
in Jesus Christ (Jn. 1:12-13), as in Him Who procured the forgiveness of
their sins’® and their justification in God's sight.??

The "kingiom of God," "die nsue Welt, In der Gott allein unl ganz
herrscht.'78 is the most characteristic desceription of the inheritance
(Mt. 25:34: L Cor. 6393 15:50; Gal. 5:21; Eph. 5:5; Jas. 2:5). Other ob=-
Jeets of ocur inheritance provide mny_easontial features of that kinglom:
"eternal life" (Mk. 10:17; Lk. 18:18), "the grace of life* (1 Pet. 317),
"salvation' (Heb. 1:1j), "blessing® (1 Pet. 3:9; Heb. 12:17), ® the promises®
(Heb. 6:12,17; 11:9), "incorruption" (1 Cor. 15:50), "all things* (Heb.
1:2), "the earth" (Mt. 5:5), and "the world" (Rom. 4:13).

There is the element of the now-and=the-not-yet in the consept of
the inheritance, but the Holy Spirit is the earnest, the gnarantee, the
Pledge.

TéMoinerta, op. eit., P. 107, "Die Christen treten mit der Erloesung
in dieﬂe Erbschaft ein. « « ¥

TTIbsa., p. 117, "also auch das Erbe haengt mit der Rechtfertigung :
Zusammen.® .

T8k1 ttel, op. git., III, 782.




CHAPTER V
THE INTENDED GOAL
"And oll vas plannecd that men might ra.!.ie
For God's ovn glory hymns of praise.”
After describing the Holy Spiri¢, the Third Person of the Godhead,
as the seal and the earnest possessed by all believers, St. Paul concludes

his great doxology by a parallelism of clauses which are each begun with
the preposition & §s

] E) V4 A - 04

E(f omodJdTpwEV THS ITELTOCTEEWDS
3 > 7’ 3

£S5 Ematcvoy TS dofzns  wdred

The metaphor from a mercantilc transaction has besn dropped and Paul has
returncd to the phraseology of the 0ld Testament. .

The prepoaition Et’; is to be taken in the sense of "leading unto,”
"directod toward," rather than "until.” It does not express time here
but purposa.z Generally speaking, the first phrase refers to man, the
second, to God, Both are teleological in significance. But it must not
be forgotten that although the parallelism might seem conspicuous, the
second phrase also comprises the thrice-repeated refrain of the- doxology.
It st be iz-:terpretad in that light,

The first matter for our inquiry in this chapter is the import of the
vord 9776 AJTpwer(, The moun occurs ten times in the New Testament, but it

lyalter Look, The Epistle to the Echesians, in ¥estminster Comcntar-
m (Mml Hethuen & Co. Litde., 1929). Pe 23.

25. D. F. Saluond, The Epistle to the Ephesiops, in The Expositoria
Greek Testement (Grand Rapidss Wm. B. Eerdmans Publishing Company, 1951).

111, .
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does not belong among the major concepts of the early Christian proclama-
tion. It is not used in Matthew, Mark, John, the Catholic Epistles, or
Revelation. In Paul it does not have the significance of dratvro €¢J’V7 or
of turw\)oty:;: which have crystalized in Paul's thinking, 'The problem
with 470} J7pwers is that its meaning is determined by the context. It
carries 1tz greatest weight when used eschatologically.

In Eph., 1l:14 (and 4:30) it is used in such an eseha.toiog,ical Sense.
As in the case of Lk, 21:28, it refers to the expectant yearning for de=-
liverance by the Second Advent of the Son of Man, That deliverance wiil
be unique because it is final, (Braune says that JrroAu'v;awnj= ;f rah&t:e. )3
The idea hers is definitely not of a-deliverance from sin or of a ransam
price (which is the usual meaning of voxds of the 307;0620 family). Its
peculiar content probably has its roots in Jewish antieipation of the
kingdcm of heaven, but it is deepened by the words and life of Jesus,

When that ool Jw;owcg is realized, immortality, glory, and power,
will take the place of human weekness and death. That Day--called a day
of wrath and revelation of the righteous juigment of God (Rom. 2:5)=-will
be joyously awaited as the day of redemption (Eph. 4:30). It is so be-
cause oms)uTpwecf is firmly tied to the person of Jesus. Ve have re-

demption in Him (Rom. 3:24; Col. l:lly; Eph. 1:7). He has been made our

éra)d?—,marg by God (1 Car. J~.=30).1"

3Karl Breune, The Epistle of Paul to the Ephesians, in Commeptary on
by John Peter Lange, translated from the German, and

the Holy
edited, with additions, 'by Philip Schaff (Grand Rapids: Zondervan Publish-
ing House, n.d.), XXI, 46.

lgerhard Kittel, editor, Theologisches Woerterbuch zum Neuen Tootement
(Stuttgart: Verlag von W, Kohlhammer, 1933), IV, 354-59.
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The verb wesimocsiePotc 48 found in two sense in the Old Testament,
first, "to preserve alive" (nearly always for F117), and second, "to ac-
quire,” Corresponiling to the former senss iz the noun ﬂ,onral;;‘: o u pres=
ervation of life" (N1TH ), in 2 Chron. 14:13; corresponding to the latter, :
Mal. 3:17, Feovrece peoc E:} :;',uf/'ady Hv Eyid mocd, 4] ﬂ'e}amm’qg,y' '_
"they shall ba toms . . . in the day that I meke, a peculiar treasure.”
These are the only places (except Heg. 2:9, Septuagint only) where the
noun iz usad.s The vord, then, expresses the general idea of presexrving,
ecquiring, galning for oneself, without specific refersnce to a pr!.ee.6

Undernsath the use of ths term here lies the though of Israel's
psculiar position among the nations as the D75H? N7 AQ, the posses-
cion of the Lord ascquired by the Lord for Himself, T[I1'H Y ;11_—4':2-{3.
gran ell the nations (Bx. 19:5).7 The words of the great song of Deut. 32

ers a besutiful expression of that fact:

When the Most High gave to the nations thelr inheritance,
vhen he separated the sons of men,
~ he fixed the bounds of the pecples according to the number of the
sons of God.
For the Lord's portiom is his peopls,
Jacob his allotted heritage.

He found him in a desert land,
and in the howling waste of the wilderness;

.he encircled him, he cared for him,
he kept him as the apple of his eye.

In the New Testament the verb is found, probably in the sense of
" preserving alive,' in Lk. 1¥:33. In the sense of "acquiring® it is found
in Acts 20:28 and in 1 Tim., 3:13. The noun occurs five times in the New

57, Armitage Robinson, St. Paul's Epistle o the Ephesians (Second
ditlcn' Iondon: Mlﬂillan m GD.. L'I.Iﬂtd. 1909)' De ma-

65almond, gp. eit., p. 269.
TThe Septuagint rendering of 1 %AD 1is usually mgec0J6 oS,

L S R R i o
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Teatament, in Heb. 10339, 1 Thess. 5:9, 2 Thess. 2:1;, and 1 Pet. 2:9, in
addition to Eph. 1l:1i. In the first three instances the meaning ean be
debatea.a But bscause the exprassion m.;or-rrm'qcfs is definite in its mean-
ing here, there is no need to apply the o700 from the next phrase to this
phrase, as some have done, notably Meyer? anmd Westoott.l® The same meaning
is present without the clumsy manipulatiom.

The gonitive, 175 wEpcmocrj6EwS, 45 not a designation of the effest

11

of éh'o»\f)""ﬂw‘l e It iz a simple objective genitive.

A phrase of Acts 20:28 adequately describes what the ms-,a:muqsr; is
in the New Testament: "the church of the Loxd, vhich He obtained (m:ama]—
670 ) with His ovn bloocd.” It is the New Israel in Christ. Westcott

vould make it include ell creation when he \-.t:'i.‘ttas.:l2

God's ovn possession, all that which God has made His own in earth
and heaven, not men only, who had fallen from Him, and earth which
had shared the consequence of man's fall, but all created things
gathered together in the last crisis of their history., ‘Creation'
held 'in the bondage of corruption' required redemption. God hus
made us His sons 'tha.tue shuﬂ.d.baakj.nd. ofﬁrlttrnitsorms
creation® (James 1:18 crwwoys v Tyt TV «0708 ATréplTw ), Our
inheritance 48 preparatory to ( #/s) a larger blessing. Ths crown
of the inheritance of Christians is that their consummation in
Christ leads to His complete triumph. Creation walts faor their
revelation as the sons of Cod (Rm., 8:19f). Then shall it also be
'‘delivered fram the bondage of corruption into the liberty of the
glory of ths children of God.'

87, B. Lightfoot, Notes on Epistles of St. Paul (Iondon: Macmillan
and Co., 1895), p. 76.

PHeinrich Augnst Wilhelm Meyer, Critical and Exegetical Hapd-Book %o
_ﬂy_ Esmg le to the Ephesiens (New York: Funk & VWagnells, Publishers, 18&).
p. 46.

10py00Ke Toss Weateott, S Epistle Ephesians (London
Macmillan and 82“. fﬂ.snﬂ.ged. 'E&}MJ‘:.JE e p

Lpraune, gp. git., p. 46.
weﬂhott. ﬂo m_.. m. 17-18.
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Moinerdz says concorning Panl's last phrase in verss 1, E:} E’w:yay
775 da'f;;; ooT0D, "des lotate Ziel alles Hoillsgeschehens® is "die Fhre
und daa Lob Gottes.*ld Fe directs us alao to Phil. 1:11 and 2:11.

On2 cannnt fully understand this third oceurrence of the refrain
without locking at the other two. In verse 5 anl 6 it is those who have
been made sons who are to praise God. In verse 12 believers Xhemgelves
should be a praise. The spscial work of the church 1z to witness through
the Spirit (Acts 1:8; of. In. 15:26 and L Jn. 5:6).% In this verse the
objective faet of the posseszion of the Holy Spirit =3 a zeal and an earne-
est through faith helghtens the necessity to praise God. The third oc-
cuxrcnce of the refrain is elimactic.

The "zlory of God®™ is the term used to cxpress that whick men can
epprohend, originally by sight, of the presecnce of God on earth, It was
Izeklel who first used it in this sensc and deseribed by it the briliiant.
appserance of God when He came to remow tho prophet's call to prophesy among
the exiles in Babylon after the fall of Jerusalem (1:28). Glory, T123,
sgams toc have for its primary mecening, weight and substance. A man of wealth
iz a man of substancs, of TT':).Q. His external appsarance and bearing would
reflect Lis wealth and also be callel T12D, His wealth and dignity de-
manded and compelled respect and honor from his fellowmen, and this too
was callel glory or homor, Ti12). Hence, welght, substance, wealth, dig-
nity, noble bearing, and honor all contributed to its meaning. To these

Ldax Meinertsz, Theologie des Neuan Teatamentes, in Die Heilige
Schrift des Neuen Testamentes (Bonn: Petor Haustoin Verlag), II, 97.

U Henry Barclay Swete, The Holy Spirit in the New Testament (London:
Macmillan and Co., Limited, 1521), p. 312.

1
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funiamantal meanings Ezekiel added that of brightness.

In the New Testamsnt, tho glory, ddf<, of God, Wko dwells in light
unapproachabla (1 Tin. 6:16), shone about the shepherds when Christ's
birth was anmmounced. On earth the glory of God was made known in Christ,
end maon apprehended through Him the presence of God. At death He was
Tglorifiad® and sat dowmn at the rizht hand of God, ploneering in a path
that men of faith might walk after Him and through Him shere in the glory
of God., It is in the face of Chriat that the 1izht of the knowledge of

the glory of Gol shines in owr hearts with ereative power (2 Cor, 1;36).]'5

The final goal of the eternal ecounsels of God iz that bellievers be parta-

kers of that glory of God and of Chriat in eternal heavenly b:l_‘!.ssl.z'6

The "glory® of God that &z apoken of here, then, iz bast understood
in the sense of "the glory of His grace,” l:6. Winer, cited by Branmo.]"’

says that it forms one conception: Gnoadenmherrlichkelt. And " the glory

of this groce is its manifested excellence as seen fully in the life of

Jesus Chriast (John 1:14) and reflected in the lives of Fis saints.s®

"And all was planmed that men might ralse
Forr God'c own glory hymns of praisc.®

15A)en Richsrdson, editor, A Theological Word Book of the Bible (New
York: The mum cm| 19,51). Pe ms.

165. Stoeckhardt, Commentary on St. Paul's Letter to the Ephesiens
(sSt. Louis: Concordia Publishing House, 19_52). Pe 83.

17Branne, gp. git.. P- 35.
18100k, 0p. git., D. 19.




CHAPTER VI
SUMMARY CONC LUSIONS

Ephosians 1:13-1l is the thirmd port of a glorious Panline doxology.
The doxology itself is devoted to the thrae Persons of the Trinfity, the
Father, the Son, and the Holy Spirit, in that order. Verses 13 amd 1
Pertaina to the Holy Spirit.

The pariicular choice of language employed by the Apostle, his shift-
ing of pronouns from the second to the first psrsons plural, does not in
this instance indicate a change of addressee, but 1s another example of
a constructional pesulliarity of Paul’s writings. It is not a sign of in-
dcterminateneas on the pard of the writer, but of warmth anl vividnsss
of a writar intent upon the comrmnication of bis messege. It is not that
Panl deos not know grarmar; Peul knows people.

Eeforo describing the work of the Holy Spirit as a seal and an earn-
eat, Panl leys e definite groundvork by eatablishing a Cospel prerequisite.
The hcaring and bslieving of the word of truth, the Gospel of one's sal-
vation, precsies the sealing action of the Spirit. Strikingly present in
the terms Paul uses is the centrality of the person and vwork of Jesus
Christ, not only in this Gospel preresquisite but in the entire activity
of the Spirit. The Spirit is truly the Spirit of Christ.

The sealing work of that Spirit takes place at the momsnt of one's
reception of Baptism, This can be determined by the use of an aorist in
the main vorb pointing toward an cvent in the past, by the language Paul
uses and by tke word order, by the theologicsl antecedents of Baptism,
and by the testimony of the Early Church. Paul is not referring to a
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Pagan rite in the term "seal.” He is using a metaphor from the mercan-
tile vorld. The expression "earnest" is another such metaphor secularly
designating a commercial transaction.

Paul employs these two terms to describe the work of the Holy Spirit
chiefly with the intention of comforting ani ensouraging Christiens. The
nature of the terms--used in their ordinary setting, in the instance of
the seal, to indicate ownership, possession, anthentication, confirmation
or validation, protection and securing, and a finished trmaot!.on.‘anﬂ
in the case of the earnecat, to denote a down-payment, guarantee or pledge,
of a future complete possession--soundly signify such an intention of
comforting and emcouraging.

The intended goal of the work of the Spirit is the full possession
by a people purchased with Christ's blood of the final redemption at the
Second Coming of Christ, when eschatology shall be spoken of in terms of
the past. Supplementary to this goal here, though ordinarily of equiva-
lent merit, is the praising of God's glory, the glory of His grace mani-

fested in the person and life of His Son, Jesus Christ.
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