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the talking over of the cross of Christ."3%
Falth is simltancously confession, in vhich the believer turns away

from himself, confessing that all he 1s and has, he is and has through
that which God has done (Rom. 10:10).40

Falth, which arises from what is heard (Rom. 10:17; Eph. 1:13), con-
sequently contains a knowing. It is a knowledge which understands one-
self as one really is, unsble to claim personal rightoocusness, and fully
convinced to give up "confidence in the flesh® for the sake of *the sur-
passing worth of lmowing Christ Jesus® (FPhil. 3:4,8). This human know-
ing has it8 buasis in a "being knovn by God® (Gal. 11.:9).1‘1

The faith of the Christian also has an element of hope in it, since
the Gospel proeclaims not only what God has done but also vhat He intends
to do, Faith points to the future. "For il ve have died with Christ;
we believe that we shall alsc live with hin® (Rom. 6:8).“2 Because of
the "present-ness" of the eschatologlcal Now, we can be said to be both
" justified by faith® (Rom. 5:1) and "waiting for the hope of righiecus-
ness" "through the Spirit, by falth® (Gal. 5:5).%3 When Paul prays for
the perfecting of Christion existence, he says, "Mey ths God of hope fill
you with all joy and peace in believing so that . . . you may abound in

hope" (Rom. 15:13).
Though faith is hope, faith also contains an element of fear (Rom.

39Bultmenn, op. git.s P. 316.
401pia., p. 319.

’*m.. p. 318.

4200, op. elt.s Pe 280.
43py1tmann, op. git-s Pe 319.
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11:20-22), for "wvhen the man of failth looks to himself his faith must
ever contain 'fear® as the knowlodge of his owm insignificance und his
constant dependence upon God's ‘grace. rolih

To the extent that faith is hope which has its foundation in grace
and henco "does not disappoint® (Rom. 5:5), faith is the opposite of
doubt: it is gonfidence, trust. ®Faith is literally relying on God,
surrendering oneself %o a trust in God alone as the One Who e¢an do what
is impossible for men t0 do . « . .45 In this respect, New Testament
faith reflects the Old Testameni's concept. The core of the Hebrew con-
cept is firmess, reliability, or steadfastness, to be sought in ths ob-
Ject bolieved.’®

This, then, is the Gospsl prerequisite; The eager hearing of the
yord. of truth," the well-defined message of God's revelution in Charist
Jesus, who is "the way, the ruth, and the 1life.* Tho mossage of ths
GCospel is the suffering, death, and resurrestion of this Christ "for our
aina" amd cen be appropriatel to ourselves as "our salvation® by the ine-
strumsnt of faith, the surrender of all willfulness, independence, and
self-rightecusness, in obedience to His will, trusting full well in His
grace, lknowiung that we are known by Him, hoping joyfully for the futurs

state of glory.

4ipia., p. 321.
45:"95. Sop. o La9 Do 274.
48p4charason, op. git.s P- 75-



CHAPTER IV
THE HOLY SPIRIT IS THE SEAL AND THE EARNEST
The Spirit as the Seal in Baptisa

Except for a reference to "Spirit-wrought blessings® in werse three,
St. Panl first introduces the Holy Spirit in the Epistle to the Ephesians

in verse thirteen of chapter one. He calls Him: 7> wvaa';uoz 'rq"s ?rxyy;)..

4
o3 ) n:;-mw_]'

The Greek word mvegjux designates "the miraculous divine power that
atands in absolute contrast to all that is !n.lu'n.eu:l."2 Generally, the sphere

of tho humon is termed ex2f to inlicate its contrast to wrsjus As a
further deseription of the word :ryézl}uu, Swete a:pla.tns,3

'Spirit' in the New Testament covera a wide range of ideas. Once
or twice it is used for the winlds once or twice for the animal 1life
of vhich the breath is the most obvious sign. liore camnonly it
atands for the spiritual side of mmna's being, his conscious self,
the will, the deeper emotions, the seat of the intellectual powers,
the sphere in which worship and felliuship with God and Christ are
enacted, the higher rational life as contrasteld not only with the
1ife of the body but with the soul (ilw,r’;')a that in human nature
vhich proclaims men to be the offsapring of God, the Father of apir-
its, and which at death passes into His hamds.

1pan). has other ways of referring to_the Spirit: 70 rrrsa/ul. Rom, 8:
263 2 Cor. 11223 Gal. z:_s.u;; 7> WVEU &yroV , Rome 5:53 9:1; 15.13.}6;
1 Cor. 12:3; 2 Cor. 636; Eph. 1:13; 1 Thess. 115,63 4:8; :rrizad. 'zﬂfou i
Rom. 8:l45 1 Cor. 2:11,12,14; 6:11; T:h0; 12¢3; 2 Cor. 3:3; mved
5 Gyroy Tob 19503, Eph. },2303 vd mvedpme 700 viod aond, Gal. 4:65 b

Y Sejpent ’I7¢a6 Xpterol, Phil. 1319.
2iudolf Bultmann, Theolosy of the New Testament (New York: Charles
Soribner's Sons, 1951), I, 153.

SHenry Bavelay Swete, The Holv Spirit in the Now Testament (Londons
Maemillan and Co., Limited, 1921), p. 283.
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The word also denotes the spiritual influences which dominate the lives
of men, vwhether for good or for evil. And so the New Testament recogniz=
es a spirit of holiness, a spirit of faith, a spirit of adoption, of wis-
dom and revelation, of meekness, of life, of power; and on tho other hand,
a apirit of cowardice, and a spirit of slavery, of slumber, of error.
The perverted spiritunl powers are referred to in Soripture as "impure®
(k. 1:23) or "bad" (Acts 19:12) spirits, or as "demons.” Swete aa-xya.“'

As the pagan world presented itself to early Christian thought, its

atmosphere was seen to be full of evil forces, of spiritual incor-

poreal natures which, though beaten back by the Gospel, perpetually

::::i.lled the Church and sought to regain their hold upon her mem~
The ultimate antagonist of these evil forces in the world is the Divins
Spirit Himself, the Spirit of God, the Third Person of the Godhead.

This Divine Spirit Paul describes in Ephesians 1:13 as 75 mredme
. « o 73 olyroV, Gramatically, the word order is for emphasis of both the
substantive and the adjective,d in which the adjective is alded as a sort
of climax in apposition and with a separate article. In this verse Faul's
emphasis on the adjective is more pronounced because of its position at
the end of the phrase, ssparated from the substantive by the words 77)s
E,fdr}’éf\ ‘&j"

Lingnistically, then, Paul is atressing the Spirit's quality of
boliness in distinction from the evil, deceiving spirits of exror that

exist in the world especially vherever there are clu':l.si;:l.ms.6

ll-m.. Pe 285.

5A. T, Robertson, A Gramuar Greek New Testament in the
of M M %Secam.-.adﬁinﬂnlg' revised and enlarged; New York:

Hodder & Stoughton, 1915), P. 776.
6g. G. Findlay, The Epistle to the Ephesiuns in The Expositor's Bibla,
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Tho Creek word «y/o5 18 the oguivalent of the Hebrev OTP, which in
the pro=prophetic period was used especially in regards to God's namo,
the expression of the divine personal being. In this sense the word takes
on a moral feature, because man's nature itself is not holy. God's nama
stands in contrast to all that is creaturely, not to mention all that is
impure and sinful. In the covenint relationship between God and people,
the concept of holinsss is also to be found: while God dwells among them
they are "a holy people® (Deut. 7:6).

In the prophetic period, as, for example, in Hosea, God's holiness
is emphasized by His love for a people that had forsaken Him and had vor-
shipped Baal as their Holy One. That it was possible for God to love an
unholy people serves to widen tho contrast between God and man. A central
polnt of Isalah's theology is God's holiness, seen particularly in his
inaugral vision (ch. 6), in which he feels himself ¥x=ptrs in the pres-
cnoe of the thrice-holy God.

In the New Testament, too, God's person and being are holy. Jesus
calls His Father holy (Jn. 17:11). In the Lord®s Prayer He bids us "hal-
10w Bis Hame® (Lk. 11:2). Jesus Himself iz the opof 700 Veoh (bik. 1:24),
and § oiyrog meil[ (Acts 3s14). And inseparably comnected to the holiness
of Christ is that of the Spirit. The 0ld Testament root is YT Pa TI7,
an expression which occurs only twice (Is. 63¢10-11; Ps. 51313, Heb.).7
The expression "Holy Spirit® is sufficiently definite. It is the Spirit
that is "essentially, characteristically, uniquely holy; which being holy

edited by W. Robertson Nicoll (Cincinnati: Jennings & Greham, n.d.), P. 5.

TGerhard Kittel, editor, Theologisches Woerterbuch zum Neuen Testa-
ment (Stuttgart: Verlag von W, Kohlhemmer, 1933), I, 85-107.
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breathes the atmosphere of holiness into any spiritual nature that it ene
ters and inhobits,"d

The Apostle, however, further deseribes "the Spirit, the Holy One,"
with o gonltivo, Zs Ero(yyEArag placel between the substantive and the
&l jeative. The genitive might be due to the Semitic background of the
author, or 1% could be the perfectly normal Greek genitive of definition.?
"The Spirit is called the Spirit of promise, not in the active sense of
bringing or confirming the promise,l0 but in the passive sense of having
been anncunced by the promise, or bzing the object or content of the orom-
ise in the 014 Testament," is Salmond's verdict.ll Ellicott would agree,
but he ealls it a gonlitive of ablation, "the 'vhence-case’: *the Spirit
vhich came, i.2., Was announced by, promise, t" 2

Panl's uso of tho word &rwyys) S here rests on its absorbing theo-
loglcal background. The word and its verb, &meyyédle are derived from
the root 0;}’}’5)\ == and are related synonymously. The first msaning is "to
announce, report, to mke known.® Z’rJ]yEmEddc msans "to do what one
announced,” honce "to promise, or vow.” To make promises 18 S7eyyEA (s
mocetcdote, Twyysﬁ)&ﬂm is often used of a promise of monsy, in the

83uete, op. gites P. 257.

%c. P. D. Moule, An Idiom Book of New Tostament Greel (Cambridge:
The University Press, 1953), PD. 175-76.

10h5einrich August Wilhelm Meyer, Critical and Exasetical Hand-Book
%o the Epistle to the Ephepiens (New York: Funk & Wagnalls, Publishers,
1884), pP. 331, apparently to the contrary, makes this genitive a genitive
of quality, denoting promise as characteristic of the Holy Spirit.

115, p, F. Salmond Epistle to the in The '
. erlitad.bj-n&. Robertson Nicoll (Grand Rapids: Wm. B. Eerd-

mans Publishing Company, 1951), III, 268.
120narles J, Ellicott, A Commentary, Critigal and Grammatical. on
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Sonso of subscribing to pay a certain prico.

Tho wordl Eretyye)iz 45 also the term in early Hellemsim for the an-
nouncing of a sacred feamtival. In its extr-Biblical use the word is
employed only for man's promises to man or to God, never of God's prom-
isecs to man.

The wvord actually hag no antecedents in the 014 Testament. (Yhat
Inther translated as "verheisaen®" was usually nQTor 1?5_4: in the Heb=-
rew aml dadélvor srrelv in the Septusgint.) Panl nevertheless treats
&’ruyrsh (¢ as a complement of e&yre'n\m Ve

The concept of promise appears firat in the writings of the inter-
testamontal period and among the rabbis. To then a Xeeping of the Law
vas mandatory if the promises vere .to be perscnally appliceble, And yet
vhether thoy actually did possess the promises or not was full of uncer-
tainty. Those who had receivel promises vere Jacob, Abraham, Sarah,
David, the Jewish people. ¥hat God had gajd to them, He had done. Sueh
vas Abraham's faith, that %vhat He had pramised, e was able also to
perforn® (Row. 4:21). The promises of Gol were stamped with an eschato-
logical character. Throughout the pericd the object of the promises is
? the future world,.®"

In the New Testament Gol is called & £wuyy£Adue vos (Hob. 10:23).
In the New Covenant fruyyéA)w i3 also used eschatologically, housver,
it i2 no longer "the future world" which is promisedi, but "eternal life®
(Tit. 1:2). In the Gospels érmuyyeAdu exmrosses at the sams time the
realization of the promises, because in Christ they have received their

fulfillment. ,i
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In Paul, the émotyyslre will be realized because it is God as the
God "who quickeneth the dead and calleth those things which be not as
though they were® (Rom. 4:17), Who has promised. To be realized, then, the
promises mast bs saparated from all human endeavors and rest solely upon
God's grace (Ram. 4:15). It is the "righteousness of faith" (Rem. 4:13)
which applies the promises %o oneself. A promise is no longer a promise if
it hao anything %o do with the law (Gal. 3:18). Hevertheless since we pos-
sess ihe promises we “cleanse ourselves from all filthiness of the flesh
and spirit, perfecting holiness in the fear of God® (2 Cor. 7:1).

With Paul, the recipients of the promises are Abraham and his seed
{(Rom, 4:13). 4And so the Jews received the various promises of a iessianic
salvation (Rom. 9:i1), vhile the Gentiles were “strangers from the cov-
enants of promise' {(BEph. 2:12). But not only the descendants of Abraham
after the flesh are his seed, dbut also those who believe as he did. And
8o the Gentlles are ®partakers (6yms7oy«) of his promise in Christ by
the Gospel® (Eph. 3:6). He who has put.on Christ, who is in Christ Jesus,
wlo belongs o Christ, is the sesl of Abrahem, A&z> E7muyyed iy Xd@oayéaaz
(Gal, 3:27-23).

According to Paul, the subject of the promises, whether it is called
.e/\;;,aovo/u:u (Rom. 4:13), or qu’ (Rom, 4:17), or ds&tc asu’w7 (Gal. 3:21),
oy ufozﬂss& (Rom. 9:8-9), or rrrsé‘,u..c {Eph. 1:13), is alvways the Hessian-
ic salvation. In Christ are the promises realized, as the Gospels, too,
had stressed. He is the Yea to all the divine promises (2 Cor. 1:20). He
has removed the curse of the law so that we might receive the promise of
the Spirit through falth (Gal. 3:13-14). And so in the gift of the Spirit
provided by Christ each Christian has the fulfillment of pramise. The

Spirit is the characteristic or mark of the perfect realization of the
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promises.l3 Christ had told the men of His generation, *Your heavenly
Father will give His Holy Spirit to them that ask® (Lk. 11:13), "--as
if there vero nothing else to ask. Giving us this, God gives everything,
gives us Himself! In substance or anticipation, this one bestowment con-
to.ins. all good things of God v 14

"The Holy Spirit r7)s Srefyyedids® hod been promised in the 0l Testa-
ment speeifically by the prophets Joel (3:1), Isaiah (32:15; 45:3), Ezek-
iel (36:26; 39:29), and Zecheriah (12:10). To be sure the promised Holy
Spirit was at work also in the 0ld Testament, but He was in partienlar
“"the prodicted criterion of the Messienic times." > Amd so Christ, too,
promised the Spirit to beliovers (lk. 24:49; Jn. 14:15-18; 16:7-14). And
that promise was reiterated and reaffirmed by the Apostles (Acts 1l:l4;
2:17,335 Gal. 3:1}4).

Tne dative, 7 AVEGuaTL, . . 76) oyiw, in Egh. 1113 is instrumontal.ld
Its uase here reflecte the wider "in the Spirit" formala of St. Paul (in
vhich the simple dativse, Wft’/’udﬂ. 4s the equivalent of £ ﬂ'ﬂu;uctz‘t ).
Christians are a letter of Christ, written with the Spirit of the living
God (2 Cor. 3:3). They hava begun their Christusleben in the Spirit
{(Gal. 3:3). They walk and live in Him and are led by Him (Gal. 5:16,18,
25; Rom, 8:1]), they are fervent in the Spirit (Rom. 12:11), pray with
the Spirit (1 Cor. 14:15), worship God in the Spivit (Phil. 3:3), morti-

13k1 ttel, op. cit.. II, 573-80.

Urindlay, op. cit.s P. 54.

151b4d., p. 55. He thinks that the article of T#s émayyflivs is sig-
nificant and points to Acts l:hs 13:32; 26:6; Rom. 4:13-20; and Gal. 3:1j.

16grocke Foss Westoott, Saint Paul's Eplstle to the Ephesiuns (Lonloms
Macmillan aml Co., Iimited, 1906), P. 17.

|
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fy through Him the deeds of the body (Rom. 8:13), through the Spirit
walt for the hope of righteousness by faith (Gal. 5:5), and in Eph. 1:13,
they are sealed with the Spirit.17

The term sga(y/§ and its verb egoxp(f£cv denote first of all, and
basically, ownership or possession. It is used also for authenticating,
confirming, ratifying, or validating. It can be used, furthermore, for
Securing or protecting, and in a related sense for keeping something gse-
gret. It is also used to designate g finished transaction, and thus the
last, the end, or perfection. However one might express them, these five
meanings are primary for an understanding of the term "seal.”

The seal itself was a treasured article, worn either round the neck
or on the right hand, It was sometimes set in gold, with lifelike de-
s:lsns.la

The term "gealing" was apparently, from its appearances in the pa-
pyri, in common employ in the commercial world. "I send you a box of
very excellent grapes and a basket of excellent dates under seal _(éiﬂw-
y:s/u.s’v-c S)."19 The package was apparently sealed to prevent the contents
from being tampered with during transit. In a letter from the Second Cen~
tury A. D. we Tead, 6fpolyzccoy B G'E:Tb;orow Kele TV lﬂéuﬂq'y' *geal
the vheat and the barley,” i.e., seal the sacks containing the wheat and
the barley. "Our conjecture is that the sealing of the sagks of fruit wvas

17Max Meinertz, Theolosie des Neuep Testementes, in Die Helllge Schrift
des Neuen Testumentes (Bonn: Peter Hanstein Verlag, 1950), II, 143.

18,1an Richardson, editor, A Theologlcel Word Book of the Bible (New
York: The Macmillan cm' 1951). Pe 221.

197ames Hope Moulton and George Milligan, Ihe Yocabulary of ihe Greek

a t (Grand Rapidss Wm, B. Eerdmans Publishing Campany, 1949), PP.

17"18 *
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to guarantee the correctness of the contents. If the fruit is sealed,
then everything is in order: the sealing is the last thing that must be
done prior to del.:tvery.'zo :

F, J. Doelger, the chief authority on the term, ‘says that in its
secular usage it vas employed first of all for imperial purposes in the
tattooing or branding of slaves, soldiers, or property. 1t was secondly
used as the concluding mark on a royal decree Or on a consummated maty.a

Branding an animal with a mark by which he can be instantly disting-
ulshed as his owner's property is, of course, a universal ancient and
modern prastice. A similar marking vas impressed upon slaves, primarily
on runavays with a view to preventing any further attempt to escape, but
also on crdinary slaves in order that they should be “"stamped® as the
property of a particular owner. Slaves were often tattooed, prisoners,
branded. It was the practice in the later Empire of tattooing soldiers
as a sign of their service, a mark of recognition, and a precantion
against desertion. This mark may have been applied either on the hand,

or brow, or neek.za

Alford calls it "mere antiquarian pedantry" to locok for an explana-
tion of the New Testament usage of the seal in the Gentile practices of
branding people vith the names of their deities as part of their heathen
viorship, for there is no indication in the places where the word "seal"

20;, Adolf Deissmenn, Bible Studies (Second edifion; Edinburgh: T.
& T, Clark, 1909), P. 239.

2lpans Josephus Doelger, Sphragis (Palerborn: Ferdinand Schoenigh,
1911), PP. 169-70.

22, W. H, Lampe, Seal of the Spirit: A Study in the Doctrine
ﬂmmmﬁﬁmmmmmmm {London:

Longmans, Green and Co., 1951), PP. 9-12.
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occurs in the New Testament of a direct reference to a pagan euatm.zs

Doelger would agree and he adds that there is no directly analogous use
of the New Testament seal-imige in the pagan mystery cults. The New Testa-
ment basis should be sought rather in the secular use of the term. 24

The Hebrew equivalent of ;,J,g.(,z} and 5¢,wrz'ferw is T DM and its
verb DIT, Related expressions of Gﬂm’yls' are 67':}/«:?5 and yYodo zrpjo,
x“ﬁ“f/“&.zs "The literal meanings are plain, the metaphorical meanings
often difficult and doub'lzm].."z'r

The Scriptural usage of sealing is wide and complete. It is governed
generally by the conception of the seal as a proof of ownership or posses-
sion. Samples of the seal vhich secures or protects are the e¢losing up
of the lion's den.(Dan. 6:17) and of the sepulchre of Christ (Mt. 27:166).
Metaphoricelly, Job's transgressions are "ssaled up in a bag" (Job 14:17).
The stars are sealed so that they cammot rise (Job 9:7). A chast: woman
is compared to "a sealed fountain®' (Cant. 4:12). Vengeance is sealed up
emong God's treasures (Deut. 32:34). In Ezek, 28:12, the king of Tyre is
said to "sceal up the sum” of wisdom and beauty, i.e., to be perfect.

The Bible uses the image of the seal in the sense of sealing up a
book because it is finished and nothing more is to be added. So vision
and mrophecy are sealed up (Dan. 9:24; 12:4,9), because the last prophe-

23Henry Alford, The Greek Testament (London: Rivingtons, 1865), III,
79.

2pos1ger, gp. ghtes Do 171.

25Tpid., p. 3l
26 ampe, op. git.. P. 7.

27Ri chardeon, op. git.s P. 221.



