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192 Concerning the Doctrine of Inspiration.
Mueller: Concerning the Doctrine of Inspiration

treiben.” While he would not acknowledge in them an error or con-
tradiction in the presentation of saving truth, discrepancies touching
historical events give him very little concern. He does not hesitate
to acknowledge errors.” This is absolutely a misrepresentation of
Luther’s attitude toward the doctrine of inspiration. Of course, it
merely repeats what modern theologians have time and again said of
the supposed freiere Stellung which, they say, Luther adopted with
regard to the Holy Scriptures. But the writer continues: “Can
inspiration be defined? Yes and no. The fact can be established, but
not the mode. Like electricity it is known by its manifestations,
effects, and results. Just as the proof of the Gospel is not logical,
but dynamie, so is the proof of inspiration, so is inspiration itself.
Is it verbal? Yes; for a man thinks in words. In dynamic inspira-
tion the Spirit concurs with the writer in thought formation. Verbal
inspiration in the sense that the word is inspired, but not necessarily
the words, is taught by Philippi in his Glaubenslelire. He makes the
distinction between Worlinspiration and Woerlerinspiration, explain-
ing it in the following way: ‘The inspired writer originated a sequence
of ideas that as a whole was inspired dynamically both in thought
and language. But the words, taken one by one, were not separately
suggested.’ ” *

Unless we have misunderstood the article, the writer holds the
following views, which we have to criticize: 1) He rejects verbal
inspiration in favor of a qualified dynnmie inspiration, a Worl-
inspiration, which, however, implies that “the words, taken one by
one, were not separately suggested.” 2) He rejeets plenary inspira-
tion, condemning the teaching of those who “stress the literal in-
errancy of the Bible in all particulars.” 3) He presupposes a dis-
crepany between the doctrine of Luther and that of the later
dogmaticians and maintains that the great Reformer occupied a rather
free position (“freiere Stellung”), while the later dogmaticians taught
a mechanical theory of inspiration. Both charges, advanced by
modern German theologians, are ably refuted by Dr. F. Pieper in his
excellent Christliche Dogmatik, I, 262 ff. This thorough and objective
treatise deserves conscientious study on the part of all theologians at
this time, the Lutheran doctrine of inspiration being again called
into question. Then the harsh eriticism directed against the older
Lutheran theologians (Quenstedt, Calov, ete.) will give way to a due
appreciation of their intense loyalty to Holy Scripture, and the charge
that they taught an “artificial inspiration theory,” in opposition to
Luther, will fall, as also the unjust accusation that they stood for
a theory of “mechanical inspiration.” Indeed, as the Lutheran
theologian examines both Luther and the later Lutheran dogmaticians

* This position was rectified in Philippi’s third edition of his Glau-
benslehre.— Editorial Note.
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objectively, freed from the prejudice which modern German theo-
logians have injected into the matter, he will find that Lutheranism
has always had “a dogma on the subject” and that this dogma is
thoroughly Seriptural, so that no Lutheran theologian ought to depart
from it, even by a hair’s breadth. This dogma is presented by Dr. A.
L. Gracbner in his Quilines of Doctrinal Theology as follows: “The
Bible was written by divine inspiration, inasmuch as the inspired
renmen performed their work as the personal organs of God, especially
of the Holy Spirit, who not only prompted and actuated them toward
writing what they wrote, but also suggested to them both the thoughts
and the words they uttered as they wrote.” This nicely formulated
proposition agrees with what orthodox Lutheran theologians have at
all times believed concerning the inspiration of Holy Seripture.
JouN Tueopore MUELLER.

Testimonials for the Lutheran Position
in Education.

We Lutherans of the Synodical Conference are sometimes in-
clined to be somewhat apologetic with regard to our whole system of
religious instruction. This is true even of our catechetical training
in preparation for the rite of confirmation and the admission to adult
or communicant membership in the Church. How else shall we ex-
plain the lowering of standards of indoctrination, particularly in
adult classes? And yet, apart from Seripture precept and example,
we have the support of some of the stanchest champions of the Bible,
as when J.Gresham Machen writes, in his book What Is Faith?
(p.156£.): “It should, I think, be made much harder than it is now
to enter the Church; the confession of faith that is required should
be a credible confession; and if it becomes evident upon examination
that a candidate has no notion of what he is doing, he should be
advised to enter upon a course of instruction before he becomes
a member of the Church. Such a course of instruction, moreover,
should be conducted, not by comparatively untrained laymen, but
ordinarily by the ministers; the excellent institution of the catechet-
ical class should be generally revived. Those churches, like the Lu-
theran bodies in America, which have maintained that institution
have profited enormously by its employment; and their example
deserves to be generally followed.” 1)

But just as little as we have reason to be ashamed of our tradi-
tional thorough course of instruction preceding the admission to adult

1) Cp. the present author’s The Religion of the Child, and Other
Essays, pp. 54—62, passim.— The italics throughout this article are ours.
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