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CHAFTER I
Al TNTROUUCTION TO RINDU SCRIFTURD

This stuay is designed to be an introcduction to the
Hindu Seripturcse As @ by-product of this, it 1s unevolde
ably an introduction to Hinduisme As such, it should be
used by the student as a stepping stone prior to branching
‘out into the midstream of iindu theologye

The wrlter hod i;v:c; rorsons for undertaking this study.
The firast being that he feels that the next great world
pover to ariso will arise In Asiae. Ye fe2ls that thils
pover will not arise by might of arns but Gy the pover of
the mind, since it will follow in the wake of an atomie
war lnvolving the United States, China and Ruasia. Thils
pover will be pricurily & peuceiul power advecating non-
viclence, vhich the world will accept beeause it will be
vorn out by viclence. 7The uriter reels that 1 this power
18 not India, 1%t will borrow much freom the rellgion of
India, Hindulsm.

The second reoason for this study ls a negative one.
It arises from the paucity of materiasl on Hindulism to be
found in pPritzieff Memorial Library. The writer 1s waking
sugrestions of bocks to obtaoin so that this condition ney
be remedied, and he offers this brief overview of Hindu
rellgious literature in the hope that 16, too, may help

the interested student.
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There are two divisions of lindu Seriptures. The first is
known as sruti (That thich Vs lieard). This ssction in=-
cludes the four Vedas, the Brahmanas, and the Upanisbads.
Iiindus attribute divine origin to these books eénd ragard
thom as divine revelation. Nost suthorities believe that
these bookes were completed and in & written form before
the year 500 B.C. Additional writinge have been pgathored;
these are cnlled cmpeiti (Phat Which Is Remombersad). Those
books are goneorally listed under ive hendings: Vedangss,

Dharma, Sastras, [iibhandas, Puranas, and the epics. The

Smritl is regurdeod 28 the divinely inspired works of nmone

This study will concern iteelf mainly with the Srutl;

although o chinpter is devoted Go the deseription of the

Smriti in the interest of completenass. Hach of the four

Vod.s will be investlgated, described, and characterized.
lie will fin¢ that the Rigveds is the richest in theological
content; so that we will delve into the theology oI Hindu-~
lsm ot this point. The Yujurveda is the Leviticus of the
Vedas, ond alse the ceuse of a schisz in Hinduism. The
Samevedo 1 whelly metrical in form, and at this polnt, we
wlll enter into 2 discussion of Hindu music and postic
meter. The Atharvaveda is ths book of superstlitions. The
Brahmanas are the bocks ior the priests explaining the
saoriflices cnd verses of the Veda to which they are attached.
The labtter part of the Brohmanas are called the Aranyakase.
These books are desizned for Brahmens, priests, who becomeo

wanderers. They represent the dawn of lilndu Vedic
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phllosophy. The Upeanishads cre atbached to the Vedas by
being a part of the Brabmenas. %hese writings form the
Vedante philoscphy, which represents the ifull flower of
Vadic philoscphy.

The hyuns of the Vedas are czlled Mantras or Suktas,
A collection of these hyuns is called 2 Samhita; thus Sarhiga
la & general way of referring to any of the Vedes, There
are two ways of dividing the Samhite. This study will
follow the most popular way which dividos the Veda first
Into ten Jendales comprised of one hundred Anuwaksas which
can be zade up of any nunber of Sukbtas or lantras. Hence
vhen 2 paseago i1a cited from the Vedas (e,g. digveda X. 30
6.), the Iirst reiereonce will be to the Savhita, the Roman
numeral refers to the Mantele, the first Arcbic numeral
refers to the inuwake, and the second Arablc mumerzl ree-
fers to the Lantra.

rating the Sawhites of the trutl is en all but impos-

slble task becjhuse of the way they wers fomed z2nd handed
dowvne Hinduism s always beon an othnie religion and

never creecdal, The religion Geveloped with the people, and
the writings of the religion oeg o Ly-croduct of devolopment.
lence, the beginnings of the Vedas, which means knowledge,
are veiled in antiguity. The Vedans wero spoken and sung
long before they were committed to inscriptions. The
Rigvede 1s the oldsst and most originel of the Vedas. -Hall
of’ the verses in the Yo jurveda have been traced to the

Rigveda. The Samaveda has only seventy-eipght verses in 1t
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that have not been traced to the Rigveda. The Atharvaveda
1s merely e collection of popular superstltions that have
perslited sinece anclont days. Cuesses that have boeen nade
a8 to the datss of the Erutl have boen llkensd to ten pins
that have been set up only to be knocked down again,
This stwiy leans heavily upon J. il. Farquher, An

Outlline of the Rellglous Literature of Indie; 2. C. SDeuguet,

Hindulsns and Je ‘urdoch, fAn Account of the Vedas; for its

wostern interprotation of liindunism. Hindu scholars like
De Be Sarma, Se Ceo Chattorjee, and Iwaml llrvedananda have
helped the writer undorstand Hindulsa from the viewpeint of
a Hindu,

The writer is indebted to ite L. Hume und V. Raghaven

for the vulk of his Vedic translations.




CHAPRER IX
THE RIGUVLEDA
General History

The Rizvedn is the oldest and most important book of

the VYedas of Hinduisme The date when this work vas com=

pleted is not definitely known. Hueller claims that 1t weas
in its presont form by ths year 1500 B.G.1 Sarms troces
the development of the Rigveda to the year 2500 H.C.E ‘o8t
of the othor ectimates fall boetween these two dates; although
8 very iew authorities say that 1t was not in its completed
form until the yesr 1000 DGl

When the problem of esatabliching dates for any of ths
Vedas arises, we find the ascholars very chary of basing
thelr reputztions on any one dete that they malintain. The
reason for this difficult chronology is the rmannor in which
the Vedas were {ormed and the manner in which they were
transnitted. They were formed in anticquity and transmitted

verbally. Wven todey, the Hindu scorns the written page of

Liax vueller, Heritage of India (Caleutte: Susil Gupba
Ltd.. c.l‘.').‘il), Pe 835.

2&. e MNorgan, editor, The Religion of The litnéus
(Now Yorls The Ronald Press, Celubd), Pe 28e

b 3 »
Te e Farguhar, i Primer of Hinduisz (London: The
Christian iiternt re’uacicﬁy Tor Incio, 1611}, pe 18
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his Veda und reliss on his memory as the source of his
Vedlc knowliedzoe

The Iiret extant manuscript bthat has besen found dated
from the yesr 1500 BoC e By the year 600 B.0C. enough
divinity had been aseribed to the Rigveda to warrant count-
ing the verses, words, snd syllables. There sro 10,622
verses, 153,020 words, and 452,000 syllaple=s in the
Rigvadu.s

The Hindu remains aloof in zsll of this t=lk about

. dates, since for him the Vodaa are eternal. It is the com-

mon belief in India that these Vedas exlsted in the mind of
thae Deity before the beginning of time. At the commence=
ment of each Kulpa, Brahm roveals them %o Brahma, and thoy
lasue forth from his Tour mouths. 7They arc taugnt by the
Brehune to the Rishis whose neme they bear. The Vedas thome
selves glve us fourteen explunstions as o thelir origins.
The fourteen are listed with the Sanskrit texts as listed

-u

by Hurdcche”

“Mueller, ope cibes Pe 8.

J. Vurdoch, fin Account of the Vedes (London and
¥aGras: The Christien Liceorature society for India, 1507),
Hindu Soriecs, I, S.

6
TulCep, DDe D=l7,
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The Characteristics of the Rigveda

The nare Rigveda mecans ithe Veds of hymns of praise.
Rich, which before the initial soit letter of Veda, 1a
changed intoc Rig, is derived from & rooct which in Senskris
ueans to celebrato.

The hymns aroe called lantros or Sukitag. The entire

nucber form the tashita, or collection. Thoy are arrcnged
in two methods. One divides them amongst either Khandas
or Astckes, oach of which is again divided inbto eipght
Adhiyase The other plen classes the Suktas under ten
hendalas, suvdivided into morse than & hundred Anuwakos.

A further division of the Suktas lnte Vergaes, of five
stanzas sach iz common bo both classificationse’
The Rigveda itself, in its dovelopment of thought
towardi monobtheiam, abstract deities and the pralsing of &
divinity without essipgning 1t sny rame show that there was
in the earlier part of the Vedz o phllosophic tendency. A
notable instance is in the very first beok of the Higveds,
where one finds the well-known af{irmation that *Truth is
one, and the wise ecall it by ¢ifferent names,” which is as

emphatic o declaration of the one Truth as any that the

Upenishods make.o

7 -
Ve 1abhuvan, Jraée"s, Proises and Psalms (Ladras:

Ge Ao Nateson & (0., 5 Da X0V

Siurdoch, ope oibe, pe 107,
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The Rigvedic hynns are tlso notable for the richness
of the devotional mocds with which the devotes approachos
his fuvorite doity, a devotion which wes expressed in
poetry far rore striking thean any in the best of the later
hymnel literature. . Thus the Vedic poets approached thoir
gods nct only as iviends, as sons to thelr fathers, as sor=-
vants to their mosters, but also os the lover to the be=-
loved.

The mystic potency pertaining to the mere text of the
Vedss has been recognized irom the earlieat times; thinkers
such &8 those in the Y¥imamsa school emphasized the toxt it-
86lf and those in the school of grammar developed the
phllosophy of' an indestructible ultimate sound substratun
for the universe and heléd that the world of things was an
emanation frow the word of the Veda, Absolute sanctity
attaches toc the correcctness of accents in proacuncing the
vords of the Vedas and any flaw in pronunclation may be
attended with a change of meaning and with demerit and with

sin 09
The Theology of the Rlgveda

The hymns of thé Rigveda way be divided into three
classes at this point of the discussion, those in which
especially luuded the older divinities, those in which

QGovindn Das, lindulsm (Madras: G. A. Natesen & Coe,
1924), pp. 80f.
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fppear ags wost prominent the sscrificial gods, and those in

vhich & long; weakened polytheism is giving place to the lipght

of & clesrer pantheisme Lvor when the gods had been roeduced ‘
one, panthelstic bLeing, the old polytholiam still held one 1
Even the firmest of panthoiste would never stop to guestion
the advisubility of yropitiating the tun=God, however much
he might repard this god as but a part of cne that was
greazter. Holief in India was never so pnilosophical that
the beliover (id not dread thoe lightning, and ssek to avert
it by praying %o the special geod that wielded 1t.

VWiith some fow excoptlona, however, it would be impos=
glble to say whether eny ono deity belonged to the first
pantheon. The bLest one can do iz to separate the masa of
gods irom those thet become the populsr gods, and endeavor
to learn what wes the character of eachy, and that wera the
concepltilons of the poets in regard both to his nature, and
in his reolations with man. Therefore a different groupling
of jods will be followed in this exposition. Instend of
dilscussing the gods as early, middle and late, we will
clageify them as to their position in the universe, so that

we will discuss the Uppor, Hiddle, and Lower pods.
The Upper Cods in the Rlgveda

The liymm o the Sun God, Rigveds, I. 50, which 1is repro-

duced below, hos been for some thousends of years the delly

prayor of the Hindue. They have been incorperated into the

ritual in this form. They are rubricated and the stanaas
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forn part of o prescribed service., This hynn epitomizes
the various reforencea %o the fun God in the other porcs
of the Rigveda. Thiv hymn has o directness and s dlmpli=-
clty, without aifectation, which shows a genuine feeling.
Hymm to The Sun God

Aloft this all=wise shining pod
lils beams of light sare bearling now,
That everyone the sun may see,

Apart, as were they thieves, you sters,
Together with the nlght, withdraw
PBelore the sun, who seeth alle

lis beums of light have besen beheld
Afer, suong (all) creatures; rays

Splendid as were they [ires,

Impotucus=swil{t, behold of all
Of 1light the maker, thou, ¢ Hun,
Thou all the ple=ming (sky) 1llum?st,

nofore the folk of shining gods
Thou risest up, and men before,
tfore all == to e es 1light beheld,

To be thine aye, O pure bright Heaven,
Wherewith amid all creatures born
Thou gaszest down on buoy wane.

Thou goast across the sky's broad place,
Jeting with rays, O sun, the days,
And watching goneraticns pasg.

Theo steeds are seven thet at thy car
Beur up the god whose halr is .flame
0 shining god, O Sun far scenli °

Yoked heth he now hls sovon falr steeds,
The deu ghters of the sun=god's car,
Yoked but by him; with these he comes.
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Rigveds, Te 50-C

The god deseribed above is Surya. He is usuvelly
identified with the sun or as the deiby of tho sun. Hs is
one of the three chlef deities in the Vedas, as the greatb
souree coi light and warmth, but the references to him are
more poetlic than precise. Zomotimes he is identical with
Savitar, sowmetimes he ig distinct. Sometlmes he is called
the szon of Uyanus, sometlmes of Additi. In one passmgell
he is called the child of the dawns, in another Ushes, the
davn, is his wife.lﬁ Surys hes several wlves, but, accord=-
ing to later legends, his twiln sons, the Asvine, who are
evor younyg end handsome and ride in a golden car as the
heralds of the dawn, were Lorn of a nymph called Aswini,
from her having concealed herself in the form of a mere.

Savitar 1s 2 name used in the Vedas for Surya., IHis
name meana Gencrator. IHe is sometimes distinguish ed from
Surys. There are many hymns addressed to him, the chlef
hymn being Rigveda L. 35.

Pushen is & deity frequently mentioned in the Vedas
bubt he is not of a distinctly definod character. Kuny hymns

areo addreseed to hime 7The idea in the meaning of the name

10;awerd washburn Hopkins, The Religions of Indis
(Boaton: Ginn L Company, 1885), PPe 17 Ta

1123 pvedn IT. 20.

1231 zvede IVe 32.
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Seams to ke that of "nourisher® or providonce. He ls the
probector of cattle and of human possessions in genecrale.
As & cowherd he carries an ox-gosd, and he is drawn by
soutoas In the charecter of & soler deity, he beholda tho
entire universe, and is a guide on roads and journeys end
o the other world. The chief hymn addressed to him is
found in Rigveda, VI. 58.

Varuna 1s somewhat simllar to Ourancs in Greed myth=
ology, with sowme noteble differences, however, He is called
the universal encompesser, the all embracer. lHa is one of
the oldest of the Vedlec deities, & personification of the
all-investing sky, end the maker 2nd upholder of heaven

and earth. The following Hymn of Creation is taken from

Rigvadn, X. 29 as it wes translated by Ve Hcghavan:lo

At that time there was noelthsr non-oxistence nor
axistence; neither the viorlds nor the sky; nor anye=
thing that is beyond; what covered everything and
where for whose enjoyment? Uias there water unfath-
ozgble and deep? Death was not nor immortality

there; no knowing of night or dayj; that One breathed
without air, by its own streongth; bosides thut, nothing
did exist. Darkness there was, wrapped in front by
darkness; undistinguished, all this was (one) water;
the incipient that lay covored by vold, that One
became crective by the power cof its own contemplation.
There came upon it, at Iirst, desire which was the
prire seed of the mindj; men ol visiocn, searching in
their heart and with thelr intellecet feound the nexus
of the existent in the nonexisteont. The gods ars
later to this creative activity; theon who knows
wnerafrom this care into being? Vhere this creation
casie {rom vhether one supported it or not. IJie who
was supervising it from the highest heaven, iie

indeed lmows}; or lie knows note.

13nsghavan, OPe Ciliey, Do 2USe
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Varunn iz considored the king of the mniverse, lkting of
gods and men, poasessor of 1llimitable knowledge, and the
Supreme delity to vhom special honor is Cue. H® is olften
agsociated with Mitra, he being tho ruler of the night and
Kitra of the doy, but hls name frequently occurs alone
while the name of Witra seldom doss. His chiof hymm 1s
Rigveda, L. 25.

The reusinder of the upper gods of the HﬁgVeda are
very coniuseld, and contradletory accounts sre given of each.
e will here mention them so that they are thua claasiriad;
but we have coveored the most important per:zons in the pan-
theon., The rewnaining gods are Additi, boundlossness, a
female called by various names. She 1s somtize s s=ild to
be the mother of Varuna, mother of the gods, =nd is reprao-
sented us being tho mother of Daksha and the dauvghter of
Dakshe, In additlion, there are a iew phenomenon deities:
Davn (Rigveda Vile 77)3 N4poht (Rigveda Xeo 127)3 and the
Aswins mentioned previou31314 {Rigveda VIiII. 9.109

The Xlddle Gods of the Rlgveda

" Phe niddle Gods are these gods who cover preeminently
the space between the sky and the earthe. In the maln they
are made up of nature godse

Indra is the god of the Tirmament. He is the personi=-

fled atmosphere. In the Vedas he stands in the first renk

supra, pe 1l
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arong the godes, butb hﬁ 1s not uncreate, end is represented
as having & fother and & mother.'® He 1s described as belng
of & ruddy or golden color, and as having arms of enormous
length; however his forms ere ocndless, and he can assume any
shape at \-:111.16 A8 the deity of the atmosphere, he governs
the weather and sends forth the rain; ne dispatches his
lightnings and thunders, and he is centinually 2% war with
Vritra and 4hi, the domons of drought and inclement weather
respectlvely. lie overcomes them with his thunderbolts &nd
compels them to pour down the raln.

lore hymns are addressed to him than to any other delty
in the Vedes, with the exception of fLgnle For he was rever=-
enced in his beneficent character as the bestower of rain
and the cause of fertility, and he was feared as the awful
ruler of the storm and director of the lightning and thunder.
In many places of the Rigveda the highest divine functlions
end attributes are ascribed to himel? In the triad of pre-
eninent jods == Agni, Vayu, and Surya == Indra often takes
the place of Vayue His chlef song ls addressed to him in
Rigveda VI. 30.

1bIb1d., Vie 30,

7
+ 1de, VIe 30
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Vayu is the god of the wind. He 1s often associated
vith Indra and pictured as riding with him in the latter's
chariot. i&s has been said, his namo ond Indra's are used
interchangeebly in the Hindu triad.
The rest of the middle gods are made up of l‘aruts in
whose squadrons ily the various nature phenomenon godse

These gods are conceded by suthoritios to be of minor im=-

portance 018

The Lower Gods of the Rlgveda

The upper, heavenly gods are great. The middle gods
Indra and Vayu are greater; but the greatest of 21l the
gods ere theo lower, or carthly gods Agnl and Soma.

Agnli 1s the personiflcation of fire. He 1s cne of the
most anclent and most sacred objects of Hinfu worship. He
appears in three phuses == heaven as the sun, in mid-alr as
the lightning, and on earth as ordinary fire. Iie is the
chief deity in the Vedas. More hymns are addressed to him
then to any other delty. He with Indra snd Surya make up the
Hindu trinity'who presido over earth, air, and sky respect=-
ively.

He is conslidered as the mediator between men and gods,

as the protector of men and thelr.homes, and as the wlitness

18
Gf.. I:lopkins, Op. cit.. PDe 96 1.
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of their actions; hence he is invoked at all solemn occa=
aions.lg
Soma is the joyful god of the liindus. &is name liter=~
8lly mesns the Julce that is extrscted from & milky, climbing
plant (Asclepiasicida). After this julce is extracted, it

is fercented, foralng a beverage used in libations to the
deities and drunk by the Brahmans. The priests enjoyed 1ts
exhilarating gualities very much, and the gods are repre-
scnted as being quite fond of ite This soma juice occupies

& large space 1ln the Rigveda; one liandala is almost wholly
dovebed to its praise end uses. It was raised to the posie-
tion of a deity end represented to be primeval, all powerful,
heallng all diseases, bestower of riches, lord of otﬁer gods,
and even identified with the Supreme Being. As a result, the

deity, Scma, became a Hindu Bacchuse.

Significant Quotationa from the ngvedaeo

In order to give the reader a feeling of the tone and
thought oi the Rigveda, the following readings have been
chosen. These salacflons are made with an eye toward the

mystical, poetical, philosophical, and esoteric feeling one

1950hn Dowson, A Classical Uictionary of Hindu Mythologxy
.and Roligion, Geogra s ligtory, and Literature (London:
Keghn Paul, Trench, Trubner & COe, Lbde, s Do 7o

2QRaghavan, Ope cite, pps 277=84, pussim.
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gets in going through the Rigveda.
Ihe Asyavemiya 1s en unusually long hymn, and appareﬁtly
wlscellaneous in sub jeet matter but clearly mystical end
Philosophical. It hes been taken as a:philosophical hyan by

Hindu scholars end has beon expounded extensively in later

writings. In the Laws of “anu the hymn i1s mentioned as an
explation ior heinous sins. It anticipates the Upanishads,
and 1s guoted by them. The following 1s an excerpt:

Vho saw that First vhen it was born? Vhat is that

unembodlied that bears the embodled? :rom earth are

breath and blood: wvhereivom the Soul? Vho went to
the learned to ask this? Ignorant, I ask hers the
knowing sages of vision: not knowing, I ask for the
sake of knowinge. He props up these six worlds: what
is that ONE in the form of the unborn? They call him

Indra, lltra, Varuna, ignl, and even the fleet winged

celestlial bird Garuda. The One Reality, the lsarned

speak of in wmany waye (I. 184).

The CGayatri is a prayer named after its mater,21 wnich
meens "the savior of the singer.® It is considered to be
the mantre of 2ll mantras, the most important mantra, re-
veated as msny times as possible every day in the sandhya
worshlp et morning, noon, and night. It is the essonce of
the spiritual power that a Brahman gains. It is imparted at
the time of a young man's inltlation, giving him his second
spiritual birth into the compeny of the twice born. The
Vedas themselves describe it as the "iother of the Vedas.®

It is primarily a hymn to the Sun, Savitare

lenfra » Pe 294
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W@ HEDITATE UPGN THAT ADORABLE EFFULGTNCT OF THR

RhSPLENDEMT VIVIFIER, SAVITAR; MAY IE STLUUTATE

OUR INTELLECTS, (IIX. €2. 10).

The following is an important mantra among those re-
cltod at the time of crematlon. It 13 recited to the dead
berson, o&s the corpse is being burled. It has refersnce
to the beliefs concerning eschatology and rebirth.

Lot your eye po to the Sunj your life tc the wind;

by the meritoricus acts that you have done, go to heaven,

enc thoen for rebirth to the earth again; or resort to

the Vaters, 1f you feel at home there; remsin in the

herbs with the bodies you propose to take (X. 16. 3).

The rPurushe-Sukta, or Hymn to the Suprome Helng, deacribes

the Zupreme Hging and the Universe, setting forth the creation
of the Universe ocut of the Supreme Heing &s & sacrifice. It
presents an epltome of the essential ideas of lilndulsmes It

is one of the most popular hymns, forming an essential part

of worshlp in the home and temple at the time of the bathing
of the Image. The recital of this hymn 1s also prescribed

for expiation of one of fine helnous sins,

Thousand=haozded was the LSupreme Being, thousand-eyed

and thousand-i'coted. Coveringz the world all around,

iie yet exceeded it by a spane. All this 1s the Supreme
Being, whet is pust and what 1s in the Muture; He 1s

the Lord of immortality a2s well as of that which grows
by food. Such 1s His greatness, and even greanter than
that i1s this Supreme Being. A fourth of Him constitutes
21l belng; three i'ourths of lis 1s Immortal and in heaven.
With liis three fourths, thls Supreme Belng stood above,
end one fourth of Him ceéme here into the animate and the
inanimate. Therelfrom the Ccsmic Illgg was born and within
it this Suprome Heing; having been born, He stretched
Kimself further (as gecds, man, and ocreated beings)

thon crented the earth and the bodles. Lhen they fthe
gods) apportioned the Cosmic Belng (thus), into how
many parts did they make Him? What became of His mouth?
What are said to be His two arms, His two thighs and

two feet? lils face became the Brehman, His arms were
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made into the Kshatriya; he who is the Valsya is

His thighs; from Hls feet was the Judra born. The

moon was born Irom jliis mind, the sun from Hls eyes,
from lils mouth, Indra and fire, 2nd from his own breath
was wind borne. Irom His navel there arose the sky,
from His head the hoaven, the earth from His feet, the

quarters Ifrom His ear -- thus they fashioned the
worlds (X. 90).




CHAPTER IIXL
THE YAJURVEDA
Hilstory and Origin

The Yajurveda is divided into two parts; the Taittriva
(2lso called Krishna), which mesns black or dark, Yajurveda,
and the Vajasneyi, or white, Yajurveda. The Yajurveda
developed contemporaneously with the Rigvede, 2 large por=
tlon of the materials of the Yajurveda is derived from the
Rigveda. Over one-half of the Yajurveda can be traced back
%o a Rigvedic origin.l

How the separation into two Samhltas arose has not yet
been ascertained. It prcbably origincted in a schism led
by the sage Yajnawalkya. If 1t did not originate in & schism,
1t surely did lead %o one, sincé the adherents of each
formule were hostile to ezch other and quarrelled like men of
different creeds. Later on, a legend was invented to account
for the two divisions.

This legend is given by the Vishnu and Vayu Purancs.

The Yajurvede, in twenty seven Sakhas (branches), wes taught
by Vaisampeyana to his disciple Yajnawalkys. Vaisampayana
had the misfortune to kill his sister's child by an accie
dental kick, and he then called upon his disciples to perform

LTh ilurdoch, An ficcount of the Vedas (London and iadras:
The Christian Literature soclety ifor india, 1897), Hindu
501‘188, I. De De
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the appropriate oxplatory penanco. Yajnawalkya refused to
Join the "miserable and inefficient Brahmans,” and a guarrel
ensued. The tescher called upon the disciple to give up all
that he had learned from him; snd the disciple vomited Torth
the Yajur texts which he had acquired, and they fell upon
the ground stained with bloods. The other puplls were turnsd
into partridges (Tittiri), and they picked up the disgorged
texts; nhence the port of the Veda which was thus acquired
was called Talttriya, =nd blaeck.

Ye janwalkya sorrowiully departed, end by the periormance
of severe penances induced the Sun to impart to him those
Yajur texts which his master had not possessed. The Sun
thon assuned the form of a horse and communlcated to him the
deszired texts. The prieats of this portion of the Veda were
called Vajinz, while tho collectlion 1tself was called
Vajasaneyi, and also white and bright because it was revealed
by the z‘.aun.2

A more roazonsble and intelligible explanation is that
Vajasaneyl is a patronymic of Yajanawalkya, the off'spring
of Vajasani, and that Taelttrliya is deorived from Tittiri, a

vuplil of Yaska's.s

2 A
Pe Thomus, Iples, Nyths, and Lepgends of India
(Bombay: De Be Tarupor;vaiu Sons = COe, Ne le)s De 72=75,
vassine

S
J. No Farquhar, in Qutline of the Ralig;oua
Literature of India (London: Oxford Unlversity Press, 1920),

Pe 94,
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Character of the ¥Yajurvede

The neme ccmes from Yaj, sacrifice. It ;ontains the
forrulas and verses to be ruttered by the priests and their
assistants who had chiefly to prepare the sacrificiel ground,
to dress the altar, slay the victims, and pour out the

libaticns. The {iret sentences in one of the two divisions

vere to be uttered by the priest s he cut from =2 particuler
tree 2 switeh with which to drive awey the calves from the
cows whose milk was to furnish the material for the orfering.4
The Black &nd White Yajus differ in thelr arrangement.
In the Bluek Yajurveds the sacrificlal formulas are for the
nost part imrodiately followed by their explanation. In the
Yhite ¥Yajurveda they are entirely soparated from one ancother.
It is safe to assume that the ¥ajurvede came slong as a
natural compenion to the Rigveda. The Rigveda furnidhed the
knowledge, and this knowledge was in turn applied to the
worshlp of the gods propounded in the Rigveda. Though the
formation of the ¥Yajurveda had to take place et a later
time than the composition of the earliest Rigvedic hymns,
its beginnings are still veiled in the cloud of Hindu
antigquity, and no authority will venture a guess as to 1ts
date but will place it along with the other Vedas in the
Vedic poriod, which dates from 2500 B.C. o 500 BeC O

4A. C« Bouguet, HinGulsm (Now York: Hutchinson's

University Library, 1948), pe. 206.

SFarquhar, ope clte, De 90

e ‘4
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Slgnificznt Quotations from the Yajurveda

The following is extracted from the Black Yaju. This
is a prayer used at the feast in memory of the departed.
It is & favorite with many modern scholars, wvriters, and
‘Public figures vho consider 1t suitable for a national
prajor. Both translations guoted in this section were mmade
by V. Raghavan,

fmong the Brahmans, may the Brahnan be born with
spiritual luster; in this country, mey the kind be
born a warrior, o capeble archer and chariot fighter;
ray the cow be born & mlleh cow; the ox a good draught
cx; the horse a {leet one; the damsel the object of
the city's admiration; the fighter victorious; ard the
youth it for the assembly; may a hero be born to the
periormer of the sacrifice; whenever we wish may the
cloud rain; may our vepetation ripen with fruits; may
thoere be for us acquisition and conserving of pros=-
perity (¥sjurveda VII. 5. 18. 1).0

The liymn of Good Intent was selected from the White

Yo ju. This Hymn is placed on a par with the Purusha=Suktae '

In the Smritis, this hymn is held to be of great value as an
oxplatory hymn.

That Xiind, the Divino, which wvhen one 1s wakeiul or
asleep reaches lar, whlch is the far=reaching light
of alil lights, may that {ind of mine be of good
intent. by which the active and the wilise perform

the duties in sacrifice and intellectual activities,
that which is the wonder=being inside the beings, may
that lind of milne be of beautiful intent. That which
knowledge and fortitude, that which is the irmortal
1light within all beings, without which no sct 1s done,

6
V. daghaven, Prayers, Fraises, and Psalms (Hadras:
e Ae Nateson & CoJ:"Iggﬁf, Pe Z%e

7511 I'y Do 18.
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may thet Kind of mine be of ausplsious resolve.
That vhich directs men like & good charloteer,
directing the horses wlth reins, that which is
established in the heart, is immortal and swiftest,
may that Mind of mine be of gocd intent (XUXIV).

erido, Pe 59




CHAPTER IV
THE SAUAVEDA
liistory and Character of the Samaveda

The Samavede is wholly metrical. It contalns 154¢
verses, only,soveﬁty-eight of which have not been traced %o
the Rigveda.l The readings of the text iIn this Veda fre=-
quently differ, like those of the Yaju, from the text as
found in the Rigveda. At least one authority feels tlnt
the verses occurring in the Sama steamp themselves ss older
and more original by the greater antiguity of thelr gram-
matical iorms,z but this opinion is disputed.

The verses of the Sama have been selected and chanted
at the sacrifices or offerings ol the Somu. lany of the
Invocations are addressed to Soma, same to Agni, and some
to Indra,.

There were ditrferent sets of priests for each of the
three Vedas. Those whose duty it was to recite the Rigveda

were called totris or Bahvrichas, and they were requlred

fo know the whole Vedae The priests of the ¥Yaju, who

mattered its formules in & peculiar manner at sacrificeos,

lﬁ. C. Bouquot, iinduism (New York: Futchinsons

University Library, 1948), ps 1G7.

21b1d., pe 160.
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were called Adwarxgs. The chanters of the verses of the

Sama were called Udggtris.a

Hindu iiusic

The music to which the hymns are sung in Indla are
stated in ancient Sanskrit menuscripts. Iiindu hymnody has
two Iundamental aspects, melody end time. These are
embodled In systems of rags, or tune patterns, and tals,
or rhythmic phrases. Two schools of Indian muslic are dif=-
ferenticted, the Hindustsnl of the North, and tho Carnatic
of' the South. The Carnatic 1is considered the most genuine
carrier of the traditional music, since the Hinduatani was
influenced during the centuries of the MNohammeden conquest.4

The reg of Hindu muslc has no counterpart In ¥uropean
music, zlthough 1t is in csome respects similar to the iiestern
concopt of mcde. iach rag expresses a certaln motion and is
linked with a certaln time of the day and a certain season
of the year.® The Swars are the notes of the rag. They are
called 5o, e, Ga, Ma, Fa, Dha, Ni, Sa, and correspond te

the Do, Re, iil, Fa, S0, La, T1, Do of the Yestern scale.

sIbid., Da a2,

4 . “w o
He Lo Popley, The Liusle of Ipdia (Calcutta: Y.i.C.de
Publishing Hause, 1950), pPe Oe

5
Ibide, De 276
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; Hindu music is improvisational within the limits of
the reg. The rmsiclan muet know not only the swars but also
the arohl and avrohl, or escending snd desconding structure,
cf the raz end the order in which these are to be used in
connectlon with the characteristic phrase, Heoe must also
know the vedil and semvadl, or notes of the drone, end the
proper time and seascn for playing them.

The typical Hindu instrumental tune starts with a long
prelude, which is in effect, a statement of the rag and
serves the dual purpose of familiarizing the listener with
the musical materials to be employed and of assisting the
masician to fa2ll into the appropriate mocd. After the preo-
lude, the rhythm scheme is introduced, and the performer
proceeds to improvise and get Interesting muslcal patterns
vhile remaining within the coniines of the _I‘_&_I.E-G

The rags stem primarily ifrom the devotional hymns,

although tribal songs and poetical creations have made

their centributions. The Carnatlic system of classification

is mathmatieally derived. There aro seventy=-two primary

rags, called janaka. These are formed by varylng each of

| the seven notes of the scale in reguler order. The socond-
j ary rags, called raginl, ere formed by omitting one or two
of the scale notes or by altering a primery rag. This
alteration within a limited system makes possible thousands

GIbid ey EDe 47=58,

L
|
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of variations, but there are not more than three hundred
rags in use todany, so that their number was probably less
during the Vedic period.7

The tals or rhytbm patterns of Hindu music are formed
from, long und short beats, none of which is stressed. In
lindu music, there is nothing corresponding to the measure,
nor is there an exact egquivalent to the time signature,
although the music can be expressed in terms of these con=
cepts. The system of"tals is & mnemonic system, in contrast
to the classirficatory systen of the West; thus the liindu
musiclan must learn the tals beat for beat. Certain tals
are asscclated with certain rags, but considerable latitude
is poermitted. Therg are three tempos in Hindu liusie; slow,
mediun, aFé iaste HNo acceleration is permitted, although
the time may be doubledo8

The tals are ordinarily expressed on percussion instru-
ments, of which the drums are the most lmportant. There are
almost three hundred varieties of drums thaet Hindu rusicians
mey choose frome The most lmportant of the meledic, stringed
instruments is the vina or bin, which l1s a seven stringed,

plectrum instrument with'gourd resonatora.g

7 f7d
1do’ PP 2"10._

8

Ibide, Ppe 145=87,

QIb:!.&., Pe T4.
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Hindu Poetic leter

Crect lmportance is attached by Hindus to the meters
used in spenking the Vedus. The peower and significance of
the prieafs at a sacrifice consists in their being the
mastors of the szecred word, which is frequently personified
by the god Vaech, speech, who 1s 1déntica1 vith Sarasvati,
the goddess of' learning, in the later Hindu Pantheon. Vach
has aseribed to him the power of vivifying and killing. .

The sacred words proncunced by the priest effect, by dint of
the innate power of Vach, the spiritual birth of the sacri-
ficer, form his body, ralse him up to heaven, connect him
with the prototypes of those things which he wishes to cb-
tain (such &s chlldren, cattle, etc.) and make him attain

to his full life term, which is a hundred yeara.lo

At the soine time they are a weapon by means of which
the saerificers’ enemies, or they themselves (1f the priest
has any evil designs against them) can be killed, and all
the ovil conseguences of sin can be destroyed.

The power and effect of Vach as regards the obtaining
of any particular thing wished for, mainly lies in the form
In whieh 1% is uttered, thence the great importance of the
moters and the choice of words and tersis. Dach meter 1s

the invisible master of something obtuinsble in this world,

105, ¢. Bouquet, Hindulsm (New York: Hutchinson's
Unlversity Library, 1948), pe 005
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It 1s, as it were, its exponent anc idesls. This great sige
nificance of the metrical speech 1s derived frem the number
of syllables of which it consists. There is & certsin
numerical proportion for each thing.ll

The Geyetri moter consists ol three times eight syllables.
This is the most sacred meter. It is the meter to be addressed
to fgni and Indra., The hymn nemed after this meterl® is con-
gldered the most sacred of all Hindu hymns. The meter ex-
bresses the ldea of Brahma; therefore, the sacrificer mmist
use i1t wien he wishes anything closely connected with Bpahma,
such as the acculrement of knowledge and the thorough under=
stending of all of the problems of theology.

The Trishtubb meter consaists ol four times elsven
syllables. This moter expresses the idea of strength and
royal power. It 18 used primarily by the seconc elass of
citizens, the regal or warrior castes.

: The Ushnih meoter is & variety of the Trishtubb meter.
The Ushnih has twenty-clght sylleble s The sacrificer who
aspires to longevity uses thls meter since twenty-elght is

the symbel of life.

11
Ibido’ De 507 «

12
J'IJ.EI'E, Do 17.
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The Jagatl meter consists of forty=-eight syllables.
The meter expresses cattle, and anyone who wishes for
cattle uses this meter to achieve his goal. The same idea
is expressed by the Panktl meter, which has five times
olght syllables,

The Brihati meter consists of thirty-six syllables.
It 1s used when tho secrificer is aspiring to fame and
renowm, since this meter is the exponent of those ldeas.

The Anushtubh meter consists of thirty-two syllables.
Thie meter 1s the symbol of the celestial world. A candi-
date for & place in heaven must use this meter,

The Viraj meter conslsts of thirty syllables. It is
the symbol of food snd satisfaction. Anyone who would wish

for plenty of food would use this meter.




CHAPTER V
THE ATHARVAVEDA ¥ .

Origin end Eistory-

Therg are no authoritiéé vho. will venture a guess as
to the date of this book. . From the internsl evidence, .1t
would seem Ep come after the writ}ng of the tenth Mandala
of the Rigveda, since its quotatlons come execlusively from
fandalas aiter the tenth. Also the Laws of “anu mention
only three Vedas, so that it would have to postdate that
work, which is & Brahmsnic commentary on the Vedas. It
viould be aaféat Eo assume,‘aloné wlth most authorities that
this writing comes from the later part of the Vedic pericd,
somewhere around 800 B.C .1 '

IExponents of the thecloglcal evolutionary theory try to
date this work before the Rigveda. Their theory assumes
that religion evolved from a rough form, as i1s found in the
Atharvevede, to the smooth, flowing form found in the Rig-
veda. This application of a principle is discarded by most

scholars in the face of the internal and externel evidence,

1
Fdward Washburn Hopkins, The Relizions of Ipdia
(Boston: 0inn & C0e, Ce1l895), PPe 153 ife
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The Character of the Atharvaveda

Edward Vashourn Hopkins, after reading the Rigveda,
cheracterizes the Atharvsveda as:

The hymns of the Rigveda inextricably confused;
the deities of an earlier ora confounded, snd
agailn merged togothor in a panthelsm now complete;
the Introduction of strange gods; recopnition of a
hell of torture; instead of many divinities the One
that represents all gods, snd nabture as well;
Incantations for ovil purposes andé charms for a worthy
burpose; Iformulze of wmalediction to be directed 'those
whom I hate and who hate mej! megical verses to obtailn
children, %o prolong life, to dlspel evil magic; to .
guard ageinst polson and other ills; the paralyzing
extreme of ritualistic reverence indicated by the
zeltation to godhead of the 'remnant! of sacrifice;
hymns to snakes, to disemses, to sleep, time, and the
stars; curses on the priest plaguer.?

It ig true that the Higveda is not lacking in incanta-
tiona, in witcheraft practices, in hyuns to inanimate things,
and in indicetions of pantheism. However, after reading
both works, the collective impression 1s that what is added
to the Rigvedsn is essentiel to the Atharveveda. The explana=
tion for this is put forth that these practices developed
with the Rlgveda and antedated it. They were, however, left
out of' the Rigveda and given but & perfunctory ncd on rare
occasions in the Rigveda. The Atharvaveda, on the other
hand was produced with the express intention of preserving

these things; however this 1s pointed out that this lies in

Ibica, Pe 15l.
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the realm oi historical probabilities and can neither be

proved nor diaprovad.3
Guotations from the Atharvaveda

The followlng selections have been excerpted from V.

Raghavant's translations of the Atharvavada.4

For success in trade:

I urge Indra the merchant, may he come to us and be
our forerunner; warding off the unpaylng, the cutting
beast, let that masterful Indra be a bringer of wealth
to me. O Gods! That money with which, desiring more
money, i cerry on my bargalns, let that multiply,
never decrcasa. O Agnl, with this oblation, do thou
frustrate those who ruin ny profit (III..1l6).

To Varunaz

The great superintendent of &£l1ll this sees as if from
nearby; whoever thinks he 1s golng secretly, all that
the gods knowe Ho who stands or moves, he who walks
crooked, he who moved the third, him Varuna knows.
ven he vwho may cross to the other side of the sky
will not excape King Varuna; from heaven, his sples are
pasrolling this earth; with & thousand eyes they scan
through the earth (IV. 16).

The karth:

Great truth, formidable morsl order, vow, penance,
spiritual knowledge, and sacrifice sustain the Earth;
mey that barth, mistresa of our past end fubture, afford
us a wide world for our life. Without congestlon,
amidst men, She who has many heights, stretches, and
level grounds, who bears herbs of manifolé potency, may
that Barth spread out and be rich for us. Let all the
people milk her with amity; O Earth, give me sweet
words (Xe 1)

3s. ¢, Chatterjee, The Fundamentals oif Hindulsm
{Celcutta: Das Gupta & Coep, 1U50), DDe 72=70e

L5 _ : .
V. Raghavan, Prayers, Praises and Psalms (¥adras:
Ge Ae Nateson & Co., 19355: Pp. 25, o4, 117.




CHAPTER VI
THE BRAHBMANAS AND THE UPANISHADS
Description of the Brahmenas

Brahmana means "Belonging to RBrahmans." These are
works composed by and for Brahmans to be used as a guide
for Bralmens in the use of the hymns of the Mantra. Be=
cause of' this, they are assumed to be of later origin than
the book of the Veda to which they are attached; however
the Brohmenas are held on the same level of authority as
the Vedas and are included in the Sruti. Ixcepting its
clglms to divine reveletion, it is a Hindu Talmud.l

The Brahmane collectively is made up of Brahmanas,
vhich are ritualistic and liturgical writings in prose.

They contain the details of the Vedic caremonias,'mith long
explanations of thelr origin and meaning; they give instruc-
tions as to the use of particular verses and meters; and
they abound with curious logends divine and human,2 in
illustration. In them, we heve the oldest rituals, the
oldest linguilstic explonations, the oldest traditional

narratives, and the oldest phllosophical speculationse

15wam1 Nirvedunanda, Hindulsm at a Glénca
(Vidysmandira, Dekhuria, Beéngel: Se ﬂnnaeI, 1946), Pe 59

25\121'11 » DPe 28=30.
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As literary productions they are not of a high oz'der.3
but some striking thoughts, bold expreassions, sound reason-
ing, and curious traditions are found among the mass of
"pedantry and grandiloquencea“4 .

Each of the Vedas has its DBraohmenas. Generally, these
maintaln the essential charescter of the Veda to which they
belong. Thus %the Braymanaa of the Rigveda are specially
devoted to the duties of nhe.ggggls who recites the verses,
those of the Yajurveda to the pertormance ol the sacrifices
by the Adhwaryu, ané those of the Semaveda to the chanting

of the Udgatri.
The Altareya Brahmana belongs to the Rigveda. This is

generally assumed to be the oldest Brahnans and dated as far
back as the seventh century B.G.6 This Brahmana is some=-

tines called Kaushitikail or Sankhayana.

The Taittirlya, Black, Yajurveda hes the- Talttirive

Brahmane, and the Vajasaneyl Yajurveda has the Satapatha

Brahmana, one oi' the most important of all the Brahmanaa.7

3J. Ne Ferguhar, An Cutline of the Religious Literature
of India (London: Oxford University Press, Igéﬁi, Pe. 4605,

247bid., pe 464

5Su2ra, Pe 24,

O1s lfurdoch, An Account of the Vedas (London and
ledras: The Christien Literature Society for India, 1897).
Hindu Series, III, p. B84.

73+ N. Farqubar, op. cite, pe 472,
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The Samaveda has eight Brahmenas. Of these, the best
known are the Praudha or Pencha=vinse, the Tandyu, and the
Shadvinsa. The Atharvaveda has only one Brahmenz , the

Gopatha Brohmonc.

The Brahmenas eleborated the earlier Vedilc writings by |
selecting a passage, pralsing its morits, and condemning the
opposite which should be avolded. This kind of treatment of
the hymns led to the development of some of the scientific
disciplines and mythology and made the Brehmanas the fore-
ramnears of the Upanlshads. It was the spsculative and
Inguisitive spirit of the Brahmanas that led to Brahman as
the Ultimete Absolute which is the one basls of the universe,
end bagan giving & higher interpretation and esoteric signi-
ficance to meny aspeets of ritual and sacrifice, transforming
them into meditative exercises. The Brahmanas evolved the
interpretive scheme, regulzrly used later In the Upanishads,
according to which things ares understood in three aspects:
divine, natural, and subjective. It was here that the sub-
Jective shift started which eventually led to the plumbing
of the self, and the esoteric interprctation of the Seers, or
RichiseS

The latter part of the Brahmanas is called the Aranyaka,
or Forest Books, meaning the books meditated upon in the

1solation of the forest. The Aranyekas are religious and

S, . 2 .
Ae Ceo Bouguet, linduism (Kew York: Hytchinson's
University Library, 1948), DDe 377=405.
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philosophical writings which expound the mysatical sense of
the ceremonies, discuss the nature of God, speculate as to
the origin of the cosmos, end the origin of men. They are
attached to the Brahmanss, and intended for Brahmans who
have loft this world, with all of its distractions, and re-
tired to a life of solitude in the rorest.g There are four
Aranyakes extant: the Brihed, the Taittiriya, the Altareya,
and the Kaushitakl Aranyake.

The Arenyakas are closely connected with the Upanisheds,
and the nomes are occasionally used interchangeably. The
Brihad is czlled Brihad Aranyaka or Erihad Aranyaks Upanil=-
shad., It is attached to the Setapatha Brahmena. The
Adltereva Upanishad is a part of the Altareya Brahmans. The
Kaushitakil Aranyoks is composed of three chepters; the third
of which is the Koushitaki Upanishad.

llax liueller says of the Aranyakaa:lo

Traces of modern ideas are not wanting In the Aranyakas,

and the very fact that they are destined for a class of

men who had retired from the world in order to give
themselves up to the contemplation of the highest
problems, shows an advanced and already declining and

decaying soclety, not unlike the monastic age of the
Christian world,

%S. Co Chotterjee, The Fundamentals of Hinduism
(Calecutta: Das Gupta & COep, 1950), De 1oCe

10}5&:: Jueller, lieritage of India (Calcutta: Susil
Gupta Ltd., c.195i), De 26.'-
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Hueller zoes on %o say:ll

In one sense the Aranyakas are old, for they reflect
the very dawn of thought; in ancther they are modern,
for they speak of that dawn with all the experience
of & past daye. There are passages in those works
unequalled, in any language for grandeur, boldness,
and simplicity. These passages are the relics of a
botter age. But the goneration which became the
chronicler of those Titanlc wars of thought was a
amall race; they were dwarfs, measuring the footateps
of glants.

Significant Quotations from the Brahmanas and Aranyakas

The fellowlng are two purificatory mantras used in the
act of purification. Purification must be done as pert of
2ll rites and especially when there hes been pollution,
Vater into which sanctity has been infused by the recital of
these purificetory mantras, along with some others, is

gprinkled on the person end zll over the residence or temple,

end the water 1s sippad.12

May the purilying mantras grant us this world as well

as the otherj; may these divine mantras which the gods
themselves have gathered for us make our dosires
prosper. Hay Indra purify me with the shining goddess
of right policy; Soma, with well=belng; Varuna with
prosperity; may the all=controlling King Yama purify me
wlth his chastisements; may Fire purify me with invigor=-
ation (Talttirlye Brahmana Ie 4. 8Be¢)e

The falsehood that we have uttered with our mouth in
our desire to earn our livelihood, f{rom that, 0 All=-
Gods, being pleansed with us, free us here (Talttiriya
Aranyeke II. 3¢ 2)o

1
Lax Nueller, ops Citsp De 29

12V- Raghavan, Prayers, Praises, and Psalmsg (ladras:
Gs Ae Nateson & COe, 1958), Pe <80e
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The following is taken from the Vhite Yajurveda's

. Brahmana, Satapathe. It explains the five great sacrifices

that are to be made dally.

Ilve are the great sacrifices; they are the great
continuous sacrlfices: the propitiation of all things |
ereated, of human beings, of the forefathers, of the
gods, and of the sacred lore. NIveryone should make
offerings to all creatures; thereby one achleves the
propitiation of all creatures. Lvery day-one should
moke pifts, even if 1t be only with a cup of water:
thus one achieves the propitiation of human beings.
kvery day one should, even 12 it be only with a cup

of wator, make offering to his ancestors; thus one
achleves the propitiation of the forefathers. Every
Guy one should make offerings to the gods, even if it
be only with sacred twigs end fire: thus one achieves
the propltiation of the sacrsed love: learming one's

own Veda is that propitiation. Speech, mind, and
intellsct are the verlous utensils of thls sacrifice;
Truth is the final purificatory ceremony; heaven 1ls the
end. le who understands this and every day does his
sacred study, gainz three times the .world that is gained
by one wne fills the whole world with wealth end glves
it away. Ilience one should =study his own sacred
scrip?ures {(vajasaneyl Yajurveda, Satapatha Brahmana
XI.&. =

The following ls recited by the followers of Samaveda

in the daily morning and evening wordhip, called Sandhya.

This is recited after the repitition of the Gayatri..d

Vay I attain fame among Brahmans, among Kings and
emong merchents; may I attain fame as a speaker of
truth; may I attain the fame of famous acts... 0 Sunl
I have mounted for my well=being, the boat full and
of excellent wings without any holes, with a hundred
oars und capable of taklng me across; obelssance to
the Sunl liay I rise along with you who rise. TFollow=
ing you, may I also get Tirmly established (Samaveda,
Nantra Brahmana IXe 5e¢ Yo 16)e

This Tinsl selection is taken Irom the Gopatha Brahnana
which is tha Brahmena of the Athaﬁvaveda. It describes the

131h1d., pe 2944
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Supreme Being, Oi.

The Supreme BDelng Created Brahme, the creator on the
lotus. Having been created, the Brahma began to think,
"By which single syllable may I be able to enjoy all
the desires, all the werlds, a2ll the gods, all the Vedas,
all the sacrii'ices, all the sounds, all the rewards,
all the beings, stationary and moving?" He practiced
self-control and saw this Ok, of twe syllables of four
short syllables, the all pervading, omnipressnt, the
eternally potent Brahmen, the Brahmen's own symbolic
syllaible, of which the presiding divinity is Brahman
tself, ¥With it, he enjoyed all the desires ol all
the worlls, all the gods, all the Vedas, all the sacri-
fices, all the sounds, &ll the rewards and all the
beinpgs stationary and moving e..e Therefore the Brahman
8lts on sacrea grass facing east and keeps under control
his tongue and repeats this imperishable (i, for him all
objects are realized and all his acts are successiul
(Atharvaveda, Gopatha Brahmena L. 16=-22).

Description of the Upanlshads

Upanishad means #itting near and receiving secret teach-
ings. The Upanishads are the third division of the Vedas and
are attached to the Brahmanas. They are classed with the
Sruti, or revelation. The Upanishads are usuelly written in
prose.with verses interspersed. There are azbout one hundred
and fifty Upanishads, but not more than ten or twelve are of

- 1mportance.14 They are of & later date than the Brahmanas,
but the oldest, the Chandogya Upanishad is reputed' to have
been written in the sixth century B.C.t5

The object of these treatises is to ascertain the mystic

sense of the text of the Vedas, and so they enter into such

g, . Hume, The Thirteen Principal Upsnishads (London:
Humphrey lilford, Oxford Universlity Press, 19 s Pe 13

lslbid-. De 2e
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abstruse questione as the origin of the universe, the nature
of the deity, and the connection of mind end matter. Thus
they contain the beginninge oi' thet motaphysiecal inquiry
which onded In the full development of iilndu phlloscphy.

The Upanishads show an altogether different splrit from
that of the Brabmenas end the other Vedas. The idea of
Brahmenical exclusiveness is totally ebsent in the Upanishad
doctrine. They elsc express a ireedom of thought unknown up
to that point, with the possible exception of the Rigveda.
dnothor péculiaritw ebout this section oi the Veds is that
the teuchers of higher knowledge end the Bralmsns are con=
tinuelly represented as going to tho Kshatriye kings (the
second caste of royelty and warriocrs) to become thelr
pupils.lG

The Rigveda has the Upanishad called Altareya attachod
to the Altareys Drahmena. The Taltbtiriye Yajurveda has en
Upenlshad of the same neme. The Samaveda has the Kena and
the Chandogya, the latter being the second most importent
Upania‘had.l7 The Athervaveda hes the Katha, Prasna, lundaka,
Handukys, and others. This Veda has Tifty=-twe Upsnisheds
abtached to it.

Tho most important Upanishads are: Is2, Kena, Hatha,

Prasna, llundakya, iAltareya, Talttriyz, Chandogya, Brilhadaranyaks,

16,1 rred S. Goden, Studies in the Relizlons of the East

(London: XKelly & tSons, 1913), Pe 250e

17Hume, Ope Cite, Do 4o




43

and Svetasvetara .t

Yedanta is the orthodox school of phllosophy that has
grovn out of the study of the Upanlshads. Anta means end,
80 the Vedanta is the end of the Vedas, This is the finel
teaching from divine revelation. It is the crown of the
Vedas since this applies the Vedas to life. It has boen
compared with the 014 Testament and Hew Testamer'w relatione

ship of Holy Scripture.
The Baslc Teachinge of the Upanlshads

The Upanishadic Seers turned a light inward to look at
themselves, VWhen they dild thils, theoy discovered that at the
conter of mant's being, beyond the mind, and beyond the senses
and beyond the understanding, there 1s the same divine spirit
as thore is in the heavens above. This is the meaning of
their famous identification of Brahmen with gtman, the
sml.'l;‘»l9 Brahman is the universal spirit approached from the
objective =ide; the self, atmen, 1s the same universal spirit
approeched from the subjective side. In man the self is
imprisoned in a particular body, mind, and understanding, all

of which foster in him & congenitel ignorance of his own

1BFarquhar, OPe iltey; Pe 5346

19 -
Chatterjee, op. cite., pPe 156.
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infinitude and of his oneness with all human baings.ao
Foksha is liberaction from this prison house of individuazlity.
Thet is the true end oi men, the true goal of human 1life; nob
earthly riches nor the temporary bliss of heaven to which 21l
the sacrifices to the gods wers believed to leadogl

in the age oi the Upanishads, moksha became the end,
and transcendent knowledge become the means. This trans-

condent knowledge is known as jnanae The gods receded into

the background and s¢ did the sacrifices. Lven the knowledge

2
of’ the Vedas was considerci to be inferior lkncwledge. The

suproems knowledge was the knowledge of the sell, the atman.
All efforts were mnde to secure this highest knowledge. In
this new relipgicn, liberation took the place oi' heaven,
highsr knowledge of sescrifice, and the 4isolute of' the geds.
The laws of recincarnation and the fourdold end of life were
propounded as the fundesentals of Findu philosophy and
roligion.ab '

The goal of Mindu existence, moksha, emounts to the

transformation of human consciousness into dlvine conscious=

Spers. ferme, Lhat is Hindulsm (Banares: Barares hindu
University, 1944), pe 27.

o]
“lb. Radnakrishnen, The iHindu View of Life (London:
Allen & Unwin, 1927), De S0e

BgIbiﬁ ep De OO
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ness. Thie is the destiny to which the Hindu bslieves all
men to be czlled., The Hindu interprets all soclal ond
political institutions, arts and sclences, creseds and
rituals not as ends in themselves but as means to this goal
of liberation. When this goal is reached, man is lifted
ebove his mortal §1ane and becomes one with that ocean of
pure veing, Conscicusngas, and Bliss, called Brohmsn in the
Upanishads. This is the beginning of the experionce which
ia celled second birth, or the opening of the third eye or
the eye of wiaﬂom.ﬁ4

Mon vho heve attained liberation have -only contempt foxr
the pleasures of this world; thoy have no attachmert s end
are untouched by sorrowe. They sea the whole of things and
beings centered in cne indivisible spirit, and the bliss
they enjoy is inoxpressible in human apsech.25

Since, however, this transformation is not possible in
the ecourse of‘a gingle life, Hindulsm teaches a sories of
lives for cach individual and the continuity of self in all
of them, either here on earth or elsewhere'.z6 Otherwise
there wonld be no meaning in millions of human beings dying

even before they are in sizght of the goal, end theore could

be no explenation for the fact that some men, even from

2. Vie ¥razer, Indian Thggggt, Past and Fresent
(London: Unwin, 1914), pp. 47=50&.

255, N. Desguptn, Hindu Kysticlism (Chicago and London:
Open Court, 1937?, Pe 40,

26iusller, ons. cite, De 107,
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birth, are far vetter equippod than others for reaching tho
goal,

Recognizing thus that the prosent 1lifc 1s only cne in
& series of lives, and thet men are in different stazes of
their journsy, linduism prescribes the kind of discipline
which will suit their condition anc will enable them to pass
on to tho next stage. I the metaphyslecal ideal, just ex=
prassed ls too far advanced vnd abatract for & wan, &
thecloglical idesal is set before hime. A% this stage the im=-
personal Absclute, Erahmen, becomes a perscnal god, the
perfect boecomes the good, manil'estation becomes creation,
liberation becomes lif'e in heaven, and love takes the place
of knowledge. Ip he is not fit even for this stage, a
cource ol ritualistic and moral action is prescribed for him,
4% this lovel the porsonal god 1s represented by an image in
a temple, ritusl end prayer teke the place ol mediteation,
and rightegus conduct takes the place of love.

” .

De 5o Serma says =7

These threa stages are only illustrative, nob

exhaustive. Thers ure, in fuct, as many stuges

&8 there sre lavels of culture in a vast communliy,

ané thers sre as many kinds of discipline. Hindulam

provides for all classes of men from the highest to

the lowest. In its hospitoble mansions there is

room for all scrts eand conditions of men, from the

mystic, who 1s very near theo goal, to the 1lliterate

peasant, who has not yet set his foot on the path.

It does not thrust =1l men into the pigeonhole of &
single, unalterable creed.

Sarut, Ope Clte, pPe Se
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The belief in the fourfold end of human life is based
on the principle of the progressive reslization of the
spirit, us was the case with the four castes and the four
stages of lire. The porl of 1life for a man is called

Sharmaearthe=icans-mokshae. In this formula dharme megns

righteousness, arths means worldly prosperlty, kame means
enjoyment, sndé moltshe means liberation.

Liberation is the ultimete ond of lire, bué on the way
to this gonl, mon has to satisfly the animal wants of his
body and the economic and other demands qf his fanlly and
cormunity.

The wunts of his body are indicated by the word kema,
vhich stunds for all appetites of tho flesh, The demonds

or the soclisl enviromment are indlcated by the word zrthsa,

. Which meons wealth. Thoat is, man hes to acquire wealth so

that he uay maintain his family and help his dependents; but
all this should be done within the limits of the moral law
indicated by the word dharmes hence this becomes the formula
for echieving moksha, or liberation.

The second of the Ifundamental tenots chemploned by the
Upanishada ic the belief in the lew of Xarma, which is
sometimes referred to as the law oi’ moral causatione2® This
low corresponds to the physical law o czusation; however,

karma coperates on the moral level. It is best explained by

2 Ram Chandra Bose, ilindu Philosophy (Hew York: Funk &
Wagnalls, 1884), p. 87,




.

48
the example of putting one's hand into a fire and getting
burned., Thils was the result of cause and effect. Similarly
on the moral level, the more often a men eteals end is suc~ 1
cesaful, the more prone to thievery he becomes. Hindulsnm,
however, alco turns this principle for good by'aaying that
vhenever & man does good hls moral nature is improved,

The law of karme 1is, then, énly an extension beyond the
present of this sequaence, for it states that every individe
ual muet pass through a series of 1lives, elther on earth
again or somewhers olse before he attalns pioksha. It further
explains that what we are at present 1s ths result of what
we thought and dld in tho past life and that vhat we shall
be in e future 1life will be the result of what we think and
do nowe Thia process goes ocn through aevergl'lives, the
Individual sliding upward or downward in tho moral scale

until hiz soul obtains liberatlon.gg

ngb!i.d., Dpe 90=93.
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CHAPTER VII
THE SHRITI
Ceneral bescription

The Vedns, that 1s, the Rigvede, Yajurvedn, Someveda,
Atharveveda, Srehnanus, and Upanishad weitin:s are known as
the Srubi (that which was heerd)s All suthoritetive write
ings outside of the Vedas ere comprohencively peferred to as
Smrdti (that which is remersbered)e. Tho Sputi are held ag
the divino revolation, pathered and handeé down by God,
Hirgselie The Imeiti, on the other hand, are considered the
writing s of non Inspired by (0% o

Theso !lmp

" cem e ‘-ﬁi

are gonerally listed under five hecdinge:
Vedangae, or the 1imbe of biu.» Vedasy vharma feglras, uhich
include codes of luws, conmentaries and cigests ond munualsg
Nibandbas, ritucles enc domestic rites; Furenassg and tho
epics. Asscclinted with theae are tho Agawas or sectarisn

seriptures and the Larsanag, or six schools of phil'oaophy.
2
The Vedangae

‘The Vedungas deal with phonetics, gramar, otymolony,

prosody, astronomy, and ritusl codes uhich sorve as hande-

1 e »
Je Ne imrguhar, An (utline of the Hollzious Literature
of Indla, (L ':m':; g c.':xf'_x"ﬁ un:l.vm's-f_y Preas, 1020), e Ze

2ibide, ppe H40=5H5
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books for sacrifices. iour supplenentary Vedas deal with
Ayurveds medicine emphasizing prevention and the use of
mental, moral, and spiritual aids for cures; with militery
sclence, culling for peaceful negotiations first, ond only
vhen unavoldeble allowinpg warfare under o code of righteous
fightfng; with music as an art of pgreat spiritual effective-
nasa;a and with politics, which must always be subject to
morality. A third closs of writings in brief formlae are
concerned again with grammar, meter, chanting, ereation of
sacrificlal altars, and sacrificlal end domestic rites.

There arec also metrical indlces enumerating the meters, the

gods, and the Zeers vho first heard the hymns.
The Dharmo Sastras

The Dharme Sastras are concerned with conduct, the way
of righteousness, dealing even with personal hygiene, menners
and polite behavior, morelity, tho administration of the
state and justice, the seeking oi' spiritual salvation, and
the dutles which must be performed in carrying out domestic
rituals and sacraments. The Laws of Manu are the most im=-
portant staetemont of the way oi dharma. #“anu was &

patriereh and great spiritual teacher who fixed Hindu conduct

SSuQra 2 DPhoe 25=07.

4Furquhar, Ope cite, DDo 556=60.
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for all time.”
The lNibandhais

Later there grew up Gigests =nd menuals, called
lilbandhas, which were codificationes of Vedic laws and en-
cyelopedic discussions of all aspeets of conduct, even
including such topics es gifts, pilgrimages, vows, worship,
augpicicus features of the humen body, end descriptions of
articles of utility. They deal with all the ritusls to be
porformed from the time of conception to the death of the
individuwele In luger times, popular instruction in the
mMmles ol conduet was telien over by the epica and Buranas
which devoted extensgive attention to the topics dealt with

in the Tharne Sastras.
The Puranas

The Furanes and epics &re the seriptures of popular
Einduisn, 2 living litersture wvhich hzs been the subject
natter for minstrels and story tellers who have kept the

teachings and logends of the Vedea before the commen people A

5Gov1nda Tes, Hinduism (Madras: C. L. Nateson & Co.,
1924), pe. 363,

Gi?arqulmr, Ope clie, 561=G6.

7Ib ideys PP 566=T73,
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The Puranas developed 28 & reinforcement end amplification
of the Vedic tenchings, dealing with the stories of creation,
periodic dissolution and recreation of the world, siving the
histories mnd geneologles of the gods, sages, ané Tore=
fathors, and roecording the history of the dynasties which
ruled on the earth. 485 these storles and legends concern=-
ing the earlier kings, heroes, sages and orders of divine
and semi-divine beings increased, they becsme a separate
class of litorature enjoying status equal to the Vedas in
the minds of the common Ffolke

The Purenas form the largest part of the wrltings 1n'
sanskrit, a voluminous and bewlldering mass, usually listed
as elghteen major and eighteen minor Puranas, but although
the number is constant, the names and texts vary considersbly.
They have been expanded to include the teachin-s of the dif-
farent schools of philosophy, and stories of special inter-
ost to the diiferent sects; they deal ai great length with
the different pllgrivage places, with vows and austerities,
gifts, temples and images, caste, the duties oif the devoctea,
and the responsibilities of rulers. They have become an
encyclopedia of Hindulsm, & popular handbook of knowledge,
the source of as complete and liberal sducation as it is
possible for the busy member of zcciety to get, for many of
them include also brief accounts of precious stcnes, poisons,
reriumes and medlcine, astrology, omens, architactufm, dharme,

the arts, gramoar, lexicography, poetics, drama, agriculture,
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and physlognomy.

Tre most popruiar hymn of the Puranes is the Bhagavata
vinleh glorifies Vishnue It revises the old story someowhat
and tells 1t with new force bringing o new intellectual
force to bear upon the old story and giving original turns
to the idess found in the earlier texts and expressinz them
with a2 sharp pointedness. It brought about & synthesis of
knowledge and devobtlon and inspired fresh devotional move-
mente which aure present down to this present day. Similar
o tie phagaveta in lmportance is the Suta Sawhite dedicated
Lo Sivae. It elaborately describes the worship of &Siva, the
iath ol knowledge and yoge in general, and spocial spirituval
cxerclses to be followed by the Salvas, or dovotees of Sivae.
Itz exposition of Advaltlc philosophy is fuller then that of

the other Pursnag.

The Epicsg

The two great epics of Hindulan are the Ramayana and
tne lshabhurata, which constitute the greatest books of
pepular hinduism.lo The epics treat thelr subjecct with &
literary tochnigue that distinguishes them Irom the Puranasg
they ulso have =z wore definite authorship, but thelr purpose

was similar to the PFuransas in that they scught to fuliflll

grurquhar, OPe Citep, ppe 575=80.

10,+1d., pe 5784
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the same role in populcr religlous education, incorporating
28 much as possible of the Puranic accounts of creation,
Cosmography, dharma, and storles of herocea, sages and godse.
They are =lso a mine of wise sayings which guide the masses
in ell departments of life's activitios.

The Remayane tells the story ol how the Lord Vishnu, as
Rama , makes himseli the embodiment of righteousness and puts
down Ravena the king of demons, who had prostituted all his
bowvers in oppressing the world and gratiflying his vicious
lust. The epic illustrstes ideals which ought to prevail in
perzonal, donestic, soclal, and public life, ideals of brother-
hood, friendship, kingship, and ldeals of chastity among
vomen and sexunl morallty on the part of men. The ideals of
kingship are sumwed up in the concept of Rawmarajya in which
none injures anothor and the king himself 1s but the regent
of righteousnsss and truthe. It was thils vision of Ramarajya
that motivated Mahatme Gandhi during the struggle for India's
freedom.ll _

¥rom this epic has come one of the most popular devo=-
tional movements ol Indisj Rama is worshiped as Ged Himself
and Sita, his wife, as (oddess. The very name Rama has be-
come & very popular nantra. There is not a dialect in Indla
that does not have & Ramayana in its own tongue, and it has
spread to the countries neighboring India to Cambodia, Siam,

11, k. Ganéhi, The Story of iy Fxperiments with Truth,
%% Autobiograngx (Vashington Des Ce.: Publlic Affairs Press,
I
20)p De .
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Ceylon, and the Hest Indian Islandse.

The *ahabharata 1s larger in its sweep than the Rame=
vana, It has more of an appeal to the intelleet than the
Ramayana, which sppeals to the emotions. The lNahabherata
begins at the victory which Vishnu achleved over Ravana and
builds vpon it toward the development of detachment from the
transient goods of lif'es The stories of ideal Indian woman=-

hood are found here, ALt the hoart of this epic is the

Bhagavad Gita regarded by many as the greatest of all Hindu
scriptures, summarizing in its teachings the best of Indian

devotional and intellectual writings.

The Darsann512

It was inevitable that various schools of interpreta=-
tion would develop. There are six main schools, Darsanas,
or intuitions of truth; these are collections of aphorisms to
vhich have been attached later comsmentaries. They fall into
three pairs: MNyoye and Vaiseshika; Sankyha and Yoga; lMimamse
and Yedante. All these schools agree that the Vedas are a
record of spirltual experiences and truths seen by seers,
end the work of these systems of thought it is to codify,
interpret, and reinforce them with logical arguments. Logic
Glvorced irom thé Vedas is repudiated; the mere pursuit of
reason leads nowhere. They set-up threec stages in the

realization of truth: (1) 1listening to as set forth in the

' lzfnrquhnr,‘gp. cite, Ppe 581=97,
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Vedas; (2) understanding it woll through the use of reason
8o thet it m;ay not be shaken; (3) contemplation of it.
The six systems that were developeé were not only meant as
intellectual pursuits, but as visions directed toward the
realization and experlence of Truthe

Before joining one of these groups for the study of
Vedanta, the student must have attained a sense of valuos
regarcing things permanent and transient, an absence of
desire for enjoynents of either this world or the heavenly
reglons, a state of qguistude and selflf=control, and nust have

the anxiety tc be llberated.
The Sectarian Scripturasls

The Sectariaon scriptures are related chiefly-to the

three main sects of Eeplvism, Vaishnavism, and Saktism.

They are known as the Agomas or Tentras, which names are

used interchangeably. Generally they are Givided into

four parts, dealing with the philosophicel bellefs, meditat-

ing exercises, the erection of temples and making of Images,

and their use in worship, &nd Tinally, conduct., In addition

to the Apemus, there are many sectarlen hymns written even in
modern times, and in common devotional use along with the

hymns teken from Vedic and Puranic sources.

1371h3d., pe 599,




CHAPTER VIII
CONCLUSION

As we now conclude this study, let us review what we
have seen in the Hindu scriptures. Ve began, in the Rigveda,
with & polytheism that oven included phenomenon, with the
slightest hint of a unifying wholee. Ve watched and saw this
pPolythelsm develop into a strict type of monism in the
Upanishads. However, it developed into the desdliest kind
of monlsm that this world has ever witnessed, It 18 2 monimm
that causes 2 rigor mortis of the body and socul called
panthelsm. This pentheism causes a man to leave the world
of reality so completely that it could be described as a
type of religious schizophrenia, cetatonia, a condition in
which the patient is insensible even in motor and sensory
things,

liere we sece Idealism at lits monistic,-idautional eX=
treme. The Hindu does not evsn deign to contemplate matter,
but he would rather contemplate an ideational, Brahmanic
sell’y - which is the subjective Brahman a part of 0¥, which
marrows down to thin air.

However, Hinduism dare not be brushed away by us.
Though there is the laughable about 1t, we may not laugh.
For, by i1ts adaptabllity, it has stood the test of time. By
its philosophy it has withsatood the test of a Budhlstic
onslaught of religion that much parallels its own religion.
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Through the psychic comforts derived from Hindulsm, its
people withstood lohammeden conguest better than any
Christien nation. Through its patience, it sbided British
Imperialism and finally got rid of 1t by the use of none-
violence, snd by this very act wrote world history; for never
bofore, in the history of the world, had a nation as a whole
tried this and been successful at it. Not only did this
nation, with its religion, withstand 2ll of this, but not
one of the conguerors who ceme to India to establish & homse,
remalined unchanged by 1ts staye Hindulsm, in time, like a
slow moving, amorphous, glob of protoplasm, absorbed,
strangled, and conquered all of its conquerors. &nd we have
8 feeling thot even & thorough Communist brainwashing on a
national scale could not wipe eway Hinduism's centuries of
pantheism.

Today, as we write this, there are western thinking
Hindus at work in Indiea trying to awaken the masses to e
greater muterial life. They are breaklng down the barriers
oi’ caaste, superstition, and other-worldliness. They are
using & modified cleassless soclalism mingled with westem
scioence to do thise It is working slowly, but will history
repeat itself again? Vill 1t be Just a matter of time
before Hinduism adapts, absorbs, and strangles the "this-
worldliness® of their program 2nd incorporates it Into
death? Ve are speaking in terms of lindu time which 1s
not messured in terms of yoars, days, minutes, and hours

but in terms of centuries.
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The philosophy and religion of liindulsm is as vast as
the nunber of people it encompasses. It cen take eny blow
that this world can oifer, and in ﬁime, absorb the blow and
the cne 8triking the blowe. If it does not do it in this
lifetime, it flgures thet it can do it in the next one that
will be coming elong in time.

What con defeat it? What cen make the sleeping Indisn
glant come éo life? YVhet light can penetrate the darkness
of this deadly disease called pantheism?

The answer dces not lie in this world, for this world
has tried anc is trying ever&thing to do it without success.
However, the snswer does lie in this world, in the Kingdom
of' (race. God has given us the answer in Christ. God in
Christ could conguer Hinduism once and for ell if we would
but glve Him a chance. %e do not mean a God in Christ who
is the chumpion of impericlism. We do not mean & God in
Christ who brings western progress. Ve do nct mean = God in
Chrlist who uses western philosophy to explein Himself. Ve
do not mean & fod in Christ who is an American, Englishman,
German, or sny other natlionallty. But we dc mean a God in
Christ VWho is &n Indlan, Who speaks in the dialect of the
little peopia of India, VWho understands the problems of the
little people znd aspeaks to them; Who thinks Indian, Who acts
Indian, and ¥Who will hove the courage and power to show

Indians the true God in Christ, naked of all of His western

attachmentse.
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