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CHAPTER I

OLD TESTAMENT ESCHATOLOGY:
THE CONTROVERSY

Positions of Some Noted Scholars

The obJect of thls study 1s to investigate some of the
factors which glve rise to eschatologlcal thought in Israel.
Specifically we intend to test & hypothesis presented by
Georg rfohrer in an effort to determine whether eschatological
thought as he defines it developed only during and after the
period of the exile or whether 1t has deeper roots.

This writer has dlscovered that such a dlscusslon cannot
move very far without becoming involved in the whole subject
of eschatology in the 0ld Testament. In fact, 1t will be
necessary for us to present a survey of related contemporary
thought in that fleld so that the reader can more readily
understand the formulatlon of the questlons to which thls
thesls will address ltself.

In the active discussion which presently surrounds the
subject of eschatology in the 0ld Iestament, one is confronted
with two radically different positions. The one declares that
eschatology as such develops only late in the hlstory of the
Jdews while the other contends that eschatological thinking
goes back at least as far as early monarchical times. Some=
times this disagreement seems to stem from differences in the

way men define the word "eschatologlcal," but this is not
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always the case. There are individuals who operate with
slmilar views on the nature of eschatology but whose conclue
slons place them in opposition to each other. To demonstrate
this opposlition and to set the stage for the statement of the
scope and goals of thls thesis, we preseat the following
sunmmeries of some contemporary views.

The first position for scrutiny is that of Georg Fohrer.
At the beglnning of his article, "Die Structur der alttesta=
mentlichen Eschatologle," Fohrer éeclares his intention to
present his view on the éaohatology of the 0ld Testament. In
defining the O0ld Testament concept of eschatology, he states:

Ihr Heute [the prophets' own day] gilt ihnen als

der Augenblick, in dem sich der grosze iWandel dex
Dinge abzuzelchnen oder zu vollziehen beginnt.

Darin liegt der wesentliche Grundzug der eschatolo=-
glschen Erwartung, nicht aber in der Ankiindigung vom
Ende der Welt oder der Henschheltsgeschichte, die
hochstens als Voraussetzung der verhelszenen Neu=
sochdpfung unter der verschiedenen Struckiturelementen
begegnen kann o « « und nicht in dem transzendenten,
ubernatiirlichen und wunderbaren Charakter der erwar=
teten Ereignisse, da dem alttestamentlichen ienschen
alles geschichtliche Geschehen 2ls "transzendent"
gewirkt un? beim unerwarteten Elntreten als "wunderbar"
erscheint, s .

In other words, eschatology in the 0Old Testament for

Fohrer is not related to the end of the world, neither 1is

1Georg Fohrer, "Die Structur der a2lttestamentlichen
Eschatologle," Theoleglsche Literaturzeltung, LXXXV (June 1960),
col. 403, Hereafter, whenm Gthis writer uses the words
"egchatology" or "eschatological thought" or thelr equivalents,
he 1s defining them along Fohrer's line unless he notes otherwise.
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it preoccupled with the transcendent. =Zather the keystone of
0ld Testament eschatologlcal thought is the ldea that the hlsge
tory of the people of God 1s divided into two dlscernible ages.

The prophet who palints such & picture views his owm time ag
the turning point between the two eras. Concepts whica plcture
the replacing of the present age with a supernatural, supra=
historical one enter upon the scene only in the non-canonical
wriltings of the intertestamental perlod.a

Fohrer feels that in the 0ld Testament one of the best
examples of a passage which deplects two discernible ages in
Israel's history 1s Hag. 13152 and 2:15=19.

Den wesentlichen grundzug aller eschatologlischen Ere
wertung eathiillt das in la2gg 1,1523 2,15-19 {iberiice
ferte Wort, das der Prophet am Tag der neuen oder
erneuerten Grundstelnlegung am Tempel in September

520 ve Chr. gesprochen hat. In ihm ruft er dazu aui,
den Blick auf die Zukunft zu richten, auf sie zu ach=
ten und sie mit den bisherigen Verh#linissen, die nun
der Vergangenhgit angeboren sollen, zu vergleichen.

Er verkundet fur die Jerusalemer Gemeinde einen iende-
punki, den der gegenwartigen Tag a&ls Grenzscheide
zweler Zeltalter bildets In die Vergangengelt zurucke
blickend, schildert er dle bisherige Hot, die==in
einem auf allen Hahrungsmitteln ruhenden Fluch besteh=-
end==gle Gemeinde verzwelfeln llesz. Vorausblickend
sleht er die Zelt des Segens in Wachstum und Gedelhen
die ihren Grund in dem Jahwewort hat: "Von diesem
fage an will ich segnen!". Dag Heute dieses Worts am
Tag der Grundsteinlegung-ist fiur Haggai der grosze
Ungchwung aller Dinge, die Yende der Zelten im Abschlusz
des alten und im Beginnen eines neuen Zeltalters.d

aIbld-' col. 413!
3Ibide, cOlSe 401=402.
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He scees the same type of thinking in Zech. 1:1=6 and
Is. 4031=2,3=5,6=8,% but for him this type of thinking goes
back no farther than the time of the exile. The exillc and
post=exilic prophets saw the end of one troubled age and the
beglinning of a new and better one for the whole people oi
Gode But, says Fohrer, the pree=exillc prophets saw only the
end of sinful age and the destruction of the people of God
or of some other natlon whlle the rest of the world continued
as usual.?

Fohrer admlts that the pre-exillc prophets did at times
see a way out for a sinful people, but he argues that the
alternative they offered was not a new age brought about by
divine intervention. The pre-exillc prophets spoke of sale
vation based on a return to Yahweh and repentance. They did
not predict a new age which Yahwen would initiate without
prerequisites on the human side. Pre=exillc prophets spoke
in terms of entweder/oder, not zgggggfgggggg;.G Fohrer also
agrees that Old Testament expressions like "after those days .
and "in that day" can be 0ld Testament forerunners of the

coneept of a new age, but he maintains that desplte these

47vid., cols. 401=403,
SIbid.’ col. 404,
61p14,
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expresslons the early prophets scarcely even came close to the
idea of a new age.!

In summerizing Fohrer's position, one might say that at
the time of the exlle judgment had fallen heavily upon Israel,
and hence the very concept of Judgment as a future prospect
for the nation was no longer a live option. Therefore, the
prophets made the switch from the gntweder/oder idea of repent
or perish to the yorher/nachher way of thinking, HNo longer
did the prophets offer a hope for the future based on the
humen &ction of repentance. Instead they announced a new age
based solely on divine 1nlt1atlve.3

There are other men whose views glve cause for quesiloning
some of Fohrer's concluslons. They may not refer to Fohrer's
arguments in thelr writings, and thelr definitions of escha=
tology migzht differ from his, but 1f thelr positions are carried
to thelr loglcal conclusions, they do present e2lternatives to
the view espoused by rfohrer.

The first view is that of Walther Elchrodt. Eilchrodt's
portralt of 0ld Testament eschatology incorporates transcendent

TIpid., cole 403

8Ibid.. cols. 404=405, Views simlilar, but certalnly not
identical to those of Fohrer can be found in the writings of
Sigmund Mowinckel and Robert H. Pfelifer. See Sigmund lMowinckel,
He That Cometh translated from the German by G. W. Anderson
(Oxfords Blackwell, c+1956), PPe 125=54, and Robert H. Pfelffer,

&ellgion in the 0ld Testement (London: Adam & Charles 3lack,
C«1901), DDPe 191=02,
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and futuristic elements. He speaks of a future transformation
of nature and of a superhuman king.? He £inds the roots of
this eschatology firmly planted in Israel’s history, especially
in concepts surrounding the monarchy.

The king was considered Yahweh's adopted son. Israel's
hopes for a superhuman king were already partlally realized
in the person of the reigning monarch., He was the pledge and
the beginning of the dlvine work of salvation. In Judah this
took the particular form of the divine promise to the Davidic
1ine. 10 However, this was & popular eschatology agalnst which
the great prophets rebelled. Instead of & gloriocus future
they preached God's judgment. Or, as is the case in Hosea 2,
they spoke in terms of a new spiritual relatlionship to Yahweh
rather than a time of materlal blessings. Yet even 1n this
preaching, Elchrodt contends that elements of the popular
eschatology survive and come %o light 1ln a revitalized form
in the writings of Haggai and Zechariah.!l

9Walther Elchrodt, Theology of the 0ld Tegtament, transe
lated from the German by John A, er (London: Tess,
0s1961), I, 473=The.

101pid., pps 476-80.

1y o3 DDe 480=87. The Ce Vrelzen, Roderock lacKenzie
and John Bright hold views similar to those of Elchrodt. See

The C. Vriezen, An Outline of Old Testament Theology, translated

from the Dutch by S. Heuljen (Oxford: Basil Hlackwell, 1958),
PPe 350=62; Roderock lMacKenzle, Falth and Higtory in the Old
Testamgg; tninneapolisz University of Minnesote %raas. Ce1903),

DPe 104=10 and John Bright, g_g;gggnggagggig; {Philadelphia:
Westminster Press, 0¢1959); PPe 135=37, 439=41.

T T
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If Eichrodt is correct, popular concentration of hopes
for a better age in the king provide an example of Israelite
thought which is at least & forerunner of the hope tradition
vhich anticipates the arrival of a new and better age at a
glven point in history.

Von Rad contends that Israel's time concept was not the
modern linear view. Rather the Israéllte dlid not separate time
from its content. Higtory is & succession of content £illed
times. The prophets saw themselves a&s standing at the end of
one content fllled interval and at the beginning of another,
The era at whose end they stood was the old eraj; thelr message
concerned the new "time" which God would initiate. Their
eschatologlcal thoﬁght ﬁaa elements of finality In 1t because
they saw themselves standing at the end of one time and calling
for the coming of the next.12

Working independently John Marsh has come up with con-
clusions similar to those of von Rad. His summary of the
concept should make comparison with Fohrer's ideas easler.

times we have found are known by thelr content.

There are two "times" in prophecy, one in the past,

and one in the-future, and thelr contents are
frequently identified.!’

123erhard von Rad, Old Testament Theology, translated
from the Germen by D. IMe é. Stalker (New Yorks harper & Row,
ce«1965), II, 100=15,

13Jonn Harsh, The Fulness of Time (London: Nisbet and Co.,
1952), De 63
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4 prophet standing between two content f£illed periods
of time ennouncing better things to come is Fohrer's idea of
eschatologloal speech, and apparently von Rad's and Marsh's
as well. Yohrer, &s we have seen, finds this way of speaking
only in the post=exilic period, but both von Rad and Harsh
claim to trace the same eschatological concepts to 211l of the
prophets.

Nature of this Study

In testing Fohrer's hypothesis to determine whether
eschatological thinking as he defines it developed 1n Israel
only during and after the exlle, or whether 1t has deeper
roots, we will ask three questions. I'lrst, are there other
01ld Testament passages, especlally from pre-exilic times,
which speak in terms of 1grher/naggger? By vorhar/naehhe;
this writer has in mnind passages which see the time at whose
end the prophets stand as one which has been corrupted (yorher)
and which cells for a new time within history in which a new
act of God will reverse the troubles of the old age (pachher).
The study will concentrate on pre-exillc prophecies in order
to determine whether or not the vorher/machher concept is
found earllier than the exllic tinmes.

The second question concerns the turning point between
the two ages. Do other 0ld Testament passages, especlally
from the pre-exilic perlod, designate a point in time at
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which the change wlll be made from the one age to the other?
An essentiel feature of Fohrer's definition of eschatology is
recognltion by the prophet or apocalyptist that his owm day
is the twrning polnt between the two ages.* Although Fonrer
does make reference to expressions like "after that time" and
"in that day" as possible turning point éasignations. e
flnally rejeéts then in pre-exilic situations, not because
they would throw the turning point into the future, but because
he feels that for the pre=exlllc prophet they mark only the
end of an age and not & beglnning of & new one.!3

The thlrd question involves the character of the new age.
If we do £ind that passages speaking of two discernible ages
in history do exist in the pre-exillc prophets, we must deterw
mine whether the second age promlises condltions which will
completely relieve the corrupted condltions of the old age.
To be sure the new age may contain concepts famlliar to the
old which suggest a restoration of lts former glory, such as
covenant and monarchy. But the new age may so change their
character that they could be totally different from anything
Israel may have experienced before.

145upra, pe 3.
15F°hrer’ cole. 403,
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At this point some terms need clarification. Specifically
the terms “day and "age. John liarsh holds that the 0ld
Testament uses the word "day and other words with time
significance in two ways “which he labels "temporal® and

"realistic." The temporal use of day wouid be the.twenty-four
hour dey, a circumsorlbed period of time. The realistic use
would correspond to von Rad's content filled interval.!®

Fohrer's interpretation of Hag. 2:15=19 lays stress on a
speciflc date 1n history; however, this date becomes important
only because of its content. It is the day of the laylngz of
the cornerstone for the second temple. Hence, in thls study
we will be dealing with a "realistic" use of the term "day,"
that is, a use wilch stresées the eoﬁtent rather than éhe .
duration oi the term.

fMnally a word must be sald about the term “"age." We do
not intend to use the term in the apocalyptic seﬁse of a divinely
Predetermined segment of world history such as the seventy weeks
of years in Dan. 10:24=27. iather von Had's concept of a :
content filled intervel will serve as a worklng deflnltion.

In sunmery, 1t seems thet en investlgation which operates

within the confines of these definitlons and concerans should

16John Marsh, "Time, Season," 4 Theolozical iford Sook of
the Bible, edited by Alan Zichardson (Jew York: nsomillan,

C+1950 s DPDe 258-600
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be of some value in deteramining the early role whlch the

concept of eschatology played ln the Old Testament.
Method and iLimitatlions

To achleve the above~-mentloned goals we plan to proceed
form oritically. As far as this writer has been able to
ascertaln, thls approach has not as yet been used in any
specific study of the subject under discussion. iHence a form
critical appralsal may shed some ligat on the gquestion of
eschatology in the Uld Testament. However, 1f the form
critical method is to be used, a few words about 1ts limits
and posslble pitfalls are in order.

first 1t should be sald that thls study will deal prie
marily with the hope oracles of the prophets or the "promise"
form., In fact, in subsequent chapters we will propo;e a new.
adaptatlion of thls promise type.17 But preclsely because we
will propose a new adaptation of the promise form, we must
listen to the warnings given by Georg Fohrer hlmself con=
cerning the discovery of new forms. Sohrer's warnings deal
wlth the relationship of the prophetic use of a form to the

origlinal use of that form in idebrew soclety. ie states:

172nroughout this paper we will deslgnate thls adaptatlon
of the basic promise form as the Oracle of Innovation and
deversal. The reader should remember that this Innovation and
neversal oracle 1s only a variatlon of the more genmeral "promise"
form. It comes under the classification "Announcement of .
Salvation" described by Olaus iWestermann in "The Way of the
Promise,"-in The Old Testament and Christian-Falth, edlted by

Bernhard -Anderson (Hew York: Harper & HOW, C«1903), DPPe 206=8.
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The first mlsconceptlon ls the theory that the forms
of speech, when used by the prophets, still have their
moorings in an establlshed institution . « « that the
baslec structure of the dlscourse reflects an actual
cultlc event which could be described in detall; and
the prophet who uae?sit 1s an ecclesiastical officlal

in the institution.
He goes on to say:
The second error inherent 1ln uncritlical form criticlsm
is the thesls that form and content of speech are con=
gruent. Such ls far from the cases « « « 4 genre derived
from the cult or from the law does not necessarily
possess, in the case of the prophet, a2 cultic or legal
content and significances « « « & distinction must
rather be made bestween the orlginal meaning of a genre
and the way in which 1t 1s utlllized, that 1is, between
the form and its function in prophetic proclamation.!®
With these statements in mind, thls lnvestigatlion will
concentrate, for reasons previously stated, on oracles which
are held by noted scholars to be pre=exilic, and oracles coan=
tained in "hilstorical" accounts which present the sources of
the hope traditlons of Israel. All quotations of biblical
materlal will be from the Revised Standard Version of the
Blble unless otherwise noted. However, in cases where the
versification of the Revlised Standard Verslon does not agrse
with that of the Hebrew text of Rudolf Kittel's Slblica
debraica, this paper will use the Hebrew versification with

the English text.

18geor Fohrer, "Remarks on iodern Interpretation of the

Prophets," %ournal of -Biblical Literature, LIXX (December 1961),
311. .

191p14., LXXX, 312.
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The Thesls ia Outline

In order to test Fohrer's thesls that eschatological
thought, as he defines 1t, appears in the 0ld Testament only
after the exlile thls thesis will begln with & dlscussion of
& proposed varlation of the promise oracle, namely, the Oracle
of Innovation and Reversal. After describing this oracle, its
use, and other forms possibly related to 1t, we will dlscuss
the relationship of thls variation to the hope tradltions of
Israel. Oracles outside the praphetlc corpus whlch have a
bearing on our study are Gen. 9:8=17, 2 Sam. T7:8=1T7
(cf. 1 Chronicles 17). From there the lnvestigation will
proceed to the prophetic meterials, speclfically oracles
congldered to be pre=exilic.

In its final chapter, the thesis will turn back to
Hag. 121583 2315=19, which Fohrer uses as the basls of hils
work. After we have made our own exegetlioal study of the
passage, we will compare the thought patterns of Haggal with
those of oracles which date from pre-exilic times in order to
determine vhether or not Fohrer l1ls correct when he limlts

eschatologleal thought to exilic and poste=exilic Israel.




CHAPTER IIX
THE INNOVATION AND REVERSAL ORACLE
The Baslc lform

To determine whether or not eschatological thought, as
¥ohrer defines 1t, exlists in the pre-exlilic perlod, this
investigation will undertake first an examination of this
writer's proposed promise forme=the Oracle of Innovation and
Reversal.

It will soon become apparent that we do not intend to
introduce a completely new and different llterary genre here.
dAether the proposed Oracle of Innovation and Reversal follows
closely forms already proposed by Re Be Y« Scott, Claus
Westermann and others. Only certaln details set this oracle
apart as a special modification of the exlisting hope oracle
form. In discussing this modificatlion this chapter and those
that follow will take into account chlefly the followlng Old
Testament passages: Gen. 9:8=«17; 2 Sam. 7:8=1T;

1 Chron. 17:1=15; Jer. 31:31=34 and Hos. 2:18=25.1

10ther passages which the writer has identified as
possible examples of the Oracle of Innovation and Reversal
or as forms in some way related to it are Gen. 17:1=8;
35:9=13; 2 Kings 2:19=22; Ig. 2:2=4; 51:21=23; 54:i4=5;
60317=22; 65317=25; Jdere 3314=183 16:14=15; 2331=4,T7=8;
3038=93 351:10=14; Lzek. 28:24; 29:13=16; 34:17=31;
56313=15; 357:15=23; Amos 9:13=15; iicah 4:1=4 and Zeph. 3:11=13.
lie should state at the outset that we reallze that these
passages are mostly exillc or later.
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As we have already indicated, the Oracle of Innovation
and deversal is similar to the promise form already described
by & B. Yo dcott in his article,2 and to the Ankiindigunz of
the messenger's speech described by Claus Westermann.? All
three contain these two basle parts:

&, Divine action using the first person singular and

directed toward an objJect in either the second or
“hlird person.

be. Oongeguence or result of the action.

what tends to set the Oracle of Innovation and Reversal
apart is the content of each part. The divine action is an
announcement by Yahweh that ne will act to change the situ=
atlon in which the person or persons who are the object of
the oracle find themselves. In changlng the situation at
hend, God will act in & new and dliferent way. His action
will be an Innovation. Examples of this Innovatlon feature
include Jder. 31:31=34, a new covenant between Yahweh and his
people and Hos. 2:18=19 which when seen in the context of
Hose 2:10=-15 depicts & new betrothal and & new covenant for

the people of God.

2%, B. Y. Scott, "The Literary Structure of Isalah's
Oracles," in Studieg in 0ld Testament Prophecy, edited by
He He fdowley (Ldinburgh: T & 2 Clark, 195@,. De 182,
% 3claus Wiestermann, Grundformen prophetischer Re
(iunchen: Ohr. Kalser Verlag, ©.1960), pp. 124=25, wWestermann

here 1ls describing doom oracles, but as his title lndlcates,
he 1s attempting to deseribe the basic forms of prophetic

speech, hence the messenger's speech and its forms could
prove useful for the study of hope oracles as well.
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The consequence of the divine action seems to be a
Reversal of conditions that exlsted before the action was
taken. Thls Reversal can usually be identified by the presence
of the Hebrew formilaTiY...X? . Hence the new covenants of
Jer. 31:34 and Hos. 2:18=19 require a change of hearts and
attitudes. Isalah's people will no longer drink the cup, but
their enemles will drink it (Is. 51:22=23).

If we now add to these features the opening and closing
formulae common to prophetic oracles such as T\lTI‘: BN o)
and 717 ONJ],* we obtain the basic form of the Oracle of
Innovation and Heversal.

&« Oracular formula

b. Innovation (detion of God) using the divine first

person with the object of the actlion in the second
or third person.

c. Reversal (Consequence of the actlon) contalning the
1i g- e x.'? fomula.

An example of the proposed form which stems from pre-
exilic times is Hose. 2:18=19.

Eschatological formula Ve 18 And ln that day,
Oracular formula seys the Loxrd,

4Herhert Hiermann adds these formulae to hls oracles.
Herbert N. Niermann, "A Form Oritical Analysis of the Hope
Oracles in the Book of Jeremiah" (unpublished research paper,
Concordia Seminary, Ste. Louis, 1965), DDe 14,22. Otto Elssfeldt
also notes that they are helpful, but not always infalllble
guldes in determining the beginning and end of an oracle.
Otto Elssfeldt, The 0ld Testament: An Introductlon
(New York: Harper an Wy Ce1905)y De (9
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Innovation you will call me, "iy
husband," .
Heversal and no 16nger will you
call me, "My Ba'al.”
Innovation : Ve 19 I will remove.tha
nemes of the Ba'als from
her mouth,
Reversal and they shall be mentioned

by name po _more.
Wiolff divides Hos. 2:18«25 into three individual ualts:

18=19, 20=22, 23=25,9 Each of these units, he feels, is com=
posed of two smaller parts as ls evidenced by the change in
person in the object: second feminine singular in 18, 21=22;
third feminine singular in 19, 25a; third plural in 203

Jezreel in 235, 24; and not-pitied and not=my-people witn
suffix in 25. The themes treated also vary: Eaal, 18=19;
Covenant of Peace, 20; Harriage, 21=-22; Answer, 23=24; Covenant
of God, 25.% Siegfried Herrmaun holds to & similar divislon
although he separates 20 from 21 and 22.7

5Holff holde that these units belong to the category of
Verhelszungsworte which he dlvides into Hellsansagze and
Hellszuspruch. iIn the first instance God, the subject of the
aetIon, Es referred to in the first person singular, and the
object of the action takes the third person (19,20,23,25).

In the case of the Hellszuspruch the obgect of the action is
referred to in the second person (18,21) with the other features

remaining the same., Hans Walter Wolff, Dodekapropheten I:
Hogea, in Bi?%ischer Kommentar Altes Testament, edited by
Hartin Noth irchen: Buc ung des rrzlehungsvereins,
001961), XIV, pte 15 57

61pid.

7Slegfr1ed Herrmenn, Dle prophetischen Hellserwartunzen
in Alten Testament (Stuttgart:s i, Konlhammer Verlag, c.1965)

Pes 111.
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If we accept thls divislon of Hos. 2:18«25 by Wolff and
Herrmann, then we may conclude that both verses 18 and 19
were originally separate oracles of Innovation and Reversal,

In verse 19 the subject of the divine action of the
Innovation is expressed in the £irst person singular and the
object in the third singular. The consequence of the action
(the Reversal) uses a corresponding third plural.®

Verse 18 would appear to be an exceptlon to the rule that
the dlvine action of the Innovatlon uses only the first person
singular. IHere the subject of the actlon is stated in the
second singular. However, this does not mean that Hosea sees
Judah herself as the source of the new situation. Verses 19=20
indicate that for Hosea Yahweh was the one respoansible for
anything new in Judah's 1ife.?

87he fact that the object of the divine action is third
singular here and the subject of the comsequence third plural
does not necesgsarily indicate that they refer to dliferent
people. The "her" of the divine action can be taken collectively.

20ther exceptions to the rule that the Innovation sectlon
of the Innovatlion and Reversal Oracle uses primarily the first
person singular are ilicah 4:1-4 and Is. 2:2=4, These passages
are very similar versions of the same material., They use the
Niphal of the root TIW ] in Micesh 4:1 and Is. 2:2 to indlicate
divine activity with a passive verb., In lilcah 43135 and Is. 2:4
Yahweh is apparently the subject of the Qal third masculine
singular, 199wl . 3Zlssfeldt apparently accspts the use of
a passive verb as & proper reference to divine activity since
he states that Yahweh may be quoted as the speaker, hence the
use of the first persor singular; or Yshweh's words and actlons
may be reported indirectly. Eissfeldt, pe T8e
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Both verses 18 and 19 use the reversal formula Ti¥...X |7.
Mandelkern's concordance lists more than five columns of
occurrences of the expression TiY...NK%?.10 Naturally, not
all of these are used as rqversal formulae. To qualify for
this technlcal use the expression must occur in the Reversal
sectlon (the Consegquence of the divine action) with the con-
text clearly indicating that a reversal of the old situation
is taking plece and not simply a2 cessation. Ior instance, in
Is, 51:21=23 the T\Y...N? formila appears at first glance
merely to refer to a cessation of activity., Israel wlll no
longer drink the cup of staggering. However, verse 12, by
further describing the actlon of God, shows that this is a
reversal situation. Israel and her enemles will now change
pleces. Those who tormented her previously will now be forced
to drink that same ocup of staggering. They will recelve into
thelr ovm hends the cup from ﬂhlchnlsrael wvas forced to drink,.

In summary, the point which Hosea 1s meking 1ls that
becauge of the new actlon of Yahweh 1ln removing the names
of the Baals from Judah's mouth (verse 19), the people will
now be able to call him husband (verse 18). In the context
of verses 18=25, i1t would appear that this action is part of
the new betrothal of Israecl to Yahweh,

105510mon Handelkern, Veteris Testamentl Concordentiae

Hebraicae atque Chaldaicae [Berlin: P, largloin, 19255,
DDe 555"59-
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A gecond example of the form of the Oracle of Innovation
and Reversal is Gen. 9:8=17. Although the oracle 1is not gen=-
erally held to be pre-exllic, its content seems %o indlcate

thet the exlle recognized & precedent for the two a2ge concepte.

Oracular formula ve 8 Then God said to
Hoah and to his sons
with hin,

Introductory word ve 9 Behold

Innovation I establish my covenant

with you and your des=
cendants after you,

Ve 10 and with every
living creature that
1g with you, the blrds,
the cattle, and every
beast of the earth with
you, &s many as came
out of the ark,

vs 11 I establish my
covenant with you,

seversal thet never agaln shall
all flesh be cut off by
the waters of a flood,

and ge%er agaln shall
there be a flood to
destroy the earth.

Verses 12-14 speak of the covenant sign, and verses 15=16
preserve the form of the Innovation and Reversal Oracle, but
not its content. They speak of God's preservation of creation
and not a new creation. Verse 17 only repsats what has been
salid before.

Becauge of the doublets in verses 9 and 11 (covenant
promise), verses 12 and 17 (covenant sign), and verses 14 aad

16 (God remembers his covenant) von iad feels that two

different recensions are easily distingulished in this

S e ot v T ETTIS TEE E
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pasage.” He is probably corrsct. 5But even 1f one were to

separate these two versions, he would stlll have & complete

Oracls of Innovation and Reversal in verse 11.

In verse 8 the words U PN VON"] substitute for the
more familiar TN, VBN D such as one £inds in
2 Kings 2:19 or Ezek. 2921212 or for the frequent MW, UN:‘l
which is found throughout these oracles (Hos. 2:193 Amos 931133
Jers 31:31, etce)e1

The object of God's actlon here is indicated by both the
second person, verse 9, "Behold, I establish my covenant with
you « » o «" and the third person, verse 10, "and wlth every
living orea‘l.mre il i Lt B '

The Heversal sectlc;ns of the oracle pick up ths third
person object of the actlon and demonstrate the use of the
reversal formule.'ﬁ!...l’("?. Verse 11 reads ?11Q Ty nal

NPy, T Nwa- ?2 MDY, ana verse 15 states
21aR? BRI Ty oA,

1gerhard von Red, Genesis: A Oommentery (London: SC
Press, c«1961), DPPe 129=30.

120c0nasionally a word descriptive of Yahweh may be
inserted into this formule, such &8s MIQYF nIn} QN T
in 2 Same 738 or W), I TH MRY WD in Zzeks 36113 and
37:19.

132ne expression TIT, DNJ can be used to close &s
well as open these oracles (Jers 23343 31:14; 31:34). It
can alsgo be expanded with descriptive words such as the
TN, "X TN DN] of Ezeke 36314 and 15.
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At times the thought of the ~WY...N? rformula is carriea
on simply by adding a N'?to the rest of the verbs in the
Reversal section as in the case of Ig. 65:19=25,

#lnally, notice should be taken of the effect of the
tabular character of this oracle.'”# This particular feature
makes 1t possible to insert one divine actlon and 1ts conse=
quences which contaln the reverseal formula into a list of
actlions and conseguences which do not contain the formula.
This is perhaps best shown by 2 Sem. T:8=17. The oracle
there lists all that God will do for Uavid as king and then
describes the consequences of this activity for David and
his subjects. However, only one of this list of actions and
consequences contalns the T11Y...N'? formula (verse 10).

This one occurrence hardly makes the wnole pericope an Uracle
of Innovation and Heversal. It simply means that perhaps due
to the similarity in form to the basic hope oracle structure
an Oracle of Innovation end Zeversal was included in thls list
of blessings. One of the things which is included in God's
prouise to David is a secure territory for his people. The
result is that the people will no longer be molested by thelr
violent neighbors as in the amphiciyonlc times.

14Hiermann maintalns that blessings are often heaped one
on top the other in hope formse. Nlermann, pp. 22=23.
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Other Iyplcal Features

Both Gen. 9:8=17 and iHos. 2:18«19 contaln all of the
basic features of the Innovation and Reversal Oracle described
earlier in this chapter. iHowever, 1t must be noted that in
the case of both oracles an additional feature was found.

In Gen. 9:9 an Introductory word (":_I:.lT_I) appeared, and in
lios. 2318 an Eschatologlcal formula (AR~ WML ;W) canme to
light. This brings up the question of other typical features
wihlch thls particular form mey containe Apparently four may
appear.

1« Zschatologicel formulae

2. Introductory words

3« Clauses introduced by the word

4, EZrkenntnisaussegen

The Zschatologlical formulae usually appear at the beglne
ning of the oracle, but not necessarlly so. At times they
close the oracle (Is. 60:22), or even appe&r inside of it
(Jers 3:16,17,18). Apparently, they are lndlcators that the
reversal of fortune wlll ococur at a glven polnt 1in history,
even if that polnt is not specificelly mentloned. Generally
they are falrly common phreses such as NATU 'E"l“.';_l_. "11".,3\‘.
Hos. 2:18 end Jer. 39:8; NATNT WI*A, Zeph. 3:11; NI WYL,
Jer. 31:313 WM WOTIN] R, Hiceh 4:13 R, T NN

N33, nRNY WA, Jer. 3:16,17,18 respectively, and .
WINY2 15, 60322, However, EZzek. 29313 uses a definite date

for the occurrence of the events whlch the oracles describes,
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= 2\_,,' oY aAN YRP , and Amos 9313 adds a description of

what the time will be like to 1ts simple T NI T'NI.

Introductory words also usually appear at the beginning
of the oracle, but they show less varliation than the Escha-
tological formulae. Elther MW or “1I7) appears in Gen. 9393
Is, 51:22; 65:17; Jder. 31331 ZBzek. 34:203 37:21. Only
Is. 5415 begins with"’:i“!."@"'?ﬁ e« Thelr function 1s as yet
unclear, but they remind one of the Introductory words of
the prlesterliche Hellsorakel described by Begrich.15

The use of the‘a clause 1s not widespread in the oracles
under study. ihen the word'$ does appear (Is. 2:3; Klcah 4:2,4;
Jere 31:33,34), 1% seems to have more of the force of an
emphatic partlcle, rather than the lntroductory word of a
Begriindung, 16

Mnally there are the Erkenntnisaussazen. 3oth Zzek, 28:24
and 29:16 contaln the clause, ~3--rw_g:‘:§‘3 1YyT"1, at the end
of thelr respective oracles.!? ialther Zimmerli has found
seventy~-eight instances of thls and simllar phreses in the

book of Ezeklcl, and he has glven these phrases the name

15infra, pp. 27=31.

15,0122 gives Hos. 836-7 as an example of the word
belng used as an emphatic particle. ilolff, XIV, pt. 1, 173,

170racles assoclated with Hos. 2:18=19 and Is. 60:17=22
contein simllar clauses, but they are not formally connected
to those pericopes.
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irkenntnisaussezen.i® ke confirms that they usually appear
&t the end of an oracle in which the Divine first person has
been used to describe an actlon of God.'9 They serve the
function of ildentifylng Yahweh by his action in history.20
Begrich also notes the occurrence of such phrases in Deuterge
Iselah, and he decleres that they there represent the goal
toward which God's promise works,2! Zimmerli agrees with
Begrich that in Deutero=Igaiah the phrase probably does serve
the function of delineating the goal of God's action because
in Deutero-Isalah it is introduced by the stroager ) S_D?
(Is. 45:3,6) lastead of the weaker 1 &s in the passazes from
Ezeklel.®2 Hence one is left with the impression that in
szekiel these phrases are technlcal expresslons incorporated
into the oracle to expleain that God ls known by his acis ia

hlstory.a3

1Byelther Zimmerll, Zrkenntnis Gottes nach dem Buche
Ezekiel (Zurich: Zwinglli-Verlag, Ce1954), DDPe O=Te

191b1d.. Pe 10
mIbldo' Pe 126

21 Joachim Begrich, Studlen zu Deuterojeseja (iiinchent
Chr. Keiser Verlag, c«1903), Ppe 10,10,

aazimnerli, DPe 32,

2370r further informatlon on the Erkenntinisaussage see
Hdens Walther Wolff, Dodekapropheten V: Joel In Bioillsche
Xonmentar Altes Testament, edited by iHartian Noth {Heukirchen:
Bucnhandlung des srziehungsvereins, c.1963), X1V, pt. 5, 68.
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In summery, the Oracle of Innovation and Reversal is one

whlch follows the general outllne of the promlse fora, or

_ salvation oracle, but whose content glves each part of that

form a specific direction. The Action or Promise of God
becomes an Innovation, something new whlch God wlll do for ais
people. The Consequence of the actlon becomes a description
of a Reversal, fthe TiY...N'? formule indlcates that the new
thing w#wlll be sufficient to reverse the 1lls of the old. At
timesg, the prophets, by the use of Eschatologlcal formulae,
even indlcate that the new thing wlll bve accompllished, and

the old reversed &t a certaln polnt in history. However, the
usge of eschatological formulae may not be absolutely necessary
for establlishing the times Gen. 9:8-1T7 uses a parilclple,

T V(9) and the perfect tenses, Toulli), "'B'\‘Q!(ﬁ).
to deseribe the Action of God, thus indlecating that the action
is taking place at the very moment. This plus the context of
the aftermath of the Deluge is strong evidence thet the wrlter
sees the day of lloah &s the time of the change, the turning

point between two definlte time periods.
felated Forms

As we shall see, it seems that elementis of the Innovatlion
and Reversal Oracle can be incorporated into other promise

forms.24 At this point a study of these related forms may

24Infra. PPe 350,433,
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prove helpful for a better understanding of the Innovation
and Reversel Oracle and for the concept of the two ages in

the 01d Testament. Two forms wlll be dlscussed, the

priesterliche Hellgorakel and a form described by Hans Walther
WOlff in his Hosea commentary.

Joachim Begrich has isolated the basic features of the

priesterliche leilgorakel,

2, Introductory wordse-=Usually thls is the expression,
"Fear noti"

be The designation of the addressee in whlich the person
or group to whom the oracle ls addressed is named.
If this 1s nisslng, there may follow lmmediately after
the introductory words a begriindender Satz introduced
by the causal particle,) . 1t contalns an assurance
of the nearness of Yahweh with Yahweh speaking in the
first person.

ce 'he speech of Yahweh==Thls speech may describe action
that Yahweh will take and stand in the imperfect tenseg
it may describe destruction on one's enemies; it may
describe the fate of the addressee, or 1t may even
contain a statement in the perfect tense describing
what Yahweh has already done as well as statements 1ln
the imperfect describing the future.2>

In a later work on the priesterliche Hellsorakel 1n
Deutero=Isaish, Begrich points out that the word "Beholdl"
( M37) could substitute for the expresslon "Fear moti"
(*a-gn-by).25 In that work he also dlvides the speech of

25J0achim Begrich, "Das priestliche Heilsorakel,"

Zeitschrift fur die alttestamentliche iligsenschaft (August
193 9 I| 3"' [}

265esrlch, Studien, p. 18

TRy
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Yahweh into two parts, the Action of God, and the Consequences
of the Action. The first part usually uses the perfect tense
and the second, the imperfect.27

Begrioh finds the priesterliche Hellsorakel intimately
related to the Lament form28 found in the Psalms and elsewhere

in the Old Testament., 4nd in this relationship he finds the
Sitz im Leben for his form in the cult. He says:

ilenn ein elnseluner, der im Heillgtum mit seinem Xlage=
lied vor Jahwe getreten 1st, selne Klagen und Bitten
ergchipft hat, so tritt ein Priester auf, der, vell=
leicht auf Grund eines Opferbescheldes, sich an den
Beter mlt elnem Orakel Jahwes wendet und auf sein
Klagen und Bitten bezugnehmend, ihm die Erhirung und
Hdilfe seines Gottes zusichert. Getrostet durch das
gottliche Orakel, spricht der Betende nunmehr dle
Gewlszhelt seiner Erhorung aus und schlleszt mit den
Worten des Gelubdes.2?

ZJegrich goes on to say that the reclplent of the oracle

viewed it as a direct word from Yahweh himself.J’0 Hence 1%

2Tibide, DPe 15=16.

283egrich bases his discussion on the Lament form
described by Hermann Gunkel. The features of this form as

described by Gunkel are: {. Anrufuns, 2. Hllfschrel, 3. Xlaze,
4. Bitte, 5{ die Gewlszheit dEE'EFKE%hn~, ET'EEE'EETubde."Eéf
a more detailed treatment one should refer to nermann Gunkel,
Einleitunzen in dle Psalmen (Gottingen: Veandenhoeck & Ruprecht,
1955), DDe 2350=50. ~For further informetion om the subject of
the Lament form see also: Sigmand Mowinckel, The @salms in
Igrael's ilorship (Oxford: Zasil Blackwell, ce1962), II, 1=25¢
29Begrich, "Das priestliche Hellsorakel,” LII, 82.

01pid,
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1s possible that the prophets took over thls form and expanded
it for use in thelr prophetic announcements.’!

What Begrich has descrlbed 1s an oracle which answers the
complaint of the indlviduval by telling him elither that God has
acted or will soon &ct to relieve his situation. In a sense
the prlesterliche Hellsgoraksl deals with a before and after
situation. The plaintif's complaint describes the situation
“before"- Yahweh's ansuwer speaks to the "after“ which will be
a chanse from previous conditions. It should not seem strange,
then, if elements of the Oracle of Innovation and Heversal
appeared in pericopes ldentiflied as priesterliche Hellsorakeln.
Is. 65317=25 15 a possible example of Jjust an occurrence.

In Ige 55:117=25 James ¥ulilenburg contends that one can
find not only the prlesterliche Hellsorakel form, but also
elements of 2 prayer or lament which thls oracle might have
answered. Mullenburg feels that the work of Gunkel on the
fornms of lament and oracular response is dilrectly applicable

here, for he considers chapter 65 an answer to §3:7=54312.52

31Ipid., LII, 91.

327ames Huilenburg, "The Book of Isalah, Ghapterl 40=562

Introduction and Exegesis", in The Interpreter's Bible, edited
vy George Arthur Buttriok NashrETT I%Engdon %ress, ©.1955),
v, 744-i Douglas Jones does not feel that chapter 65 was
originally an ansver to 63:7=64112, but takes it together with
chapter 66 as a unit. However, he does a2dmit that enough
rough correspondence between the two passages exists to enable
the editor to make them serve the purpose of & prayer or
lament and oracular answer. JDouglas i, Jones, Isalah 56«66

d Joels Introduction and Comment (Londons SCid Press,
Ce19 o Do 104,
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Yahweh 1s the speaker throughout, and the objects of his
action are tha heavens and earth, Jerusalem and its peoplee.
Phe “T1Y. .. X'? formula of verse 19 1s supplemented im the
Preceding and following verses by a serles of ocourrsnces of
the simple word.)f?. The general use of the imperfect tense
suggests that the time of the reversal of fortune is in the
future even though there is no eschatological formula to say
BO.

Huilenburg feels that verse 24 takes up the thought of
verses 1 and 2 1n answering the complaint about the silence
of Yahweh in 63315 and 64:12,33 But perhaps one cen also see
a relatlonship between the creation of a new heaven and sarth
and a new Jerusalem in verses {7=19 as an answer to the
complaint of the holy city's being in ruins in 64:10=-12.

Prior %o God's action, the conditions under which the
people were living wers bad. After it, they will be radically
different, and old trends will be reversed. There are
portrayed here two periods of time, one evlil, and the other
good. Perhaps Jones states 1t best when he speaks of verses 21=23.

This is consclously the reverse of the curse in

Deuts 28:30, and of the sltuation which the Jews

faced after the fall of Jerusalem. These verses
describe the normal weakness, cf. 62:1=93 1:T.

33%uilenburg, V, 75T«
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Henceforth the proper wealth and prosperlty of God's

people will not be the prey of others. The fruits

of the earth will go where they belong « « » o

There 1s yet one other form which may be related to the
proposed Oracle of Innovation and Reversale In his discussion
of liose 234=17 ians Walther Wolff describes an oracle whose
form has two partst {. the sectlon relating the reason for
God's calling his people to account and 2. the section
announcing the verdict which, in this cese, is not 2 punigh=
ment, but a better course of action which will lead to blessings
for the person concerned. The transition from one section %o
the other s indicated by the message formuila, | J'P.5
Actually, it appears to be a variation of the form, Begriindung

nd_Ankiindizungz, isolated by Westermann.36

in this pericope, Yahwenh has called Israel into court to
charge her with harlotry because she has been following after
false gods. Having stated his charges, he renders a verdlct
and sentence, but repeatedly the Judgment pronounced by Yahweh
15 not punitive.>! In versa 8 the functlon of the wall of

thorns is to keep the adulierous people from hurting themselves

34Jones, De 113
35wo1£f, Hogea XIV, pte 1, 3T,42-43.
35Westermann, DPPe 124=25,

3T#or a dlscussion of the relationship between doom and

hope, see Hansg Joachim Kraus, The FPeople oi God lin the 0id
Testament (London: Lutterworth Press, Ce1958), PPe 02=03,0T«
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by preventing thelr following the false paths of the Saalim.35
Verses 16 and 17 indlcate that Yahweh will lead Israel into

the wilderness to "allure" her back to him because there the
Baglim do not dweli.39 .

The consequences of the Judgment are not harmful, but as
verse 9 shows are indications of the radical nature of Yahweh's
grace. The return of the divorced woman described there is
contrary to the marriasge law of Deut. 24:11f£f., but Yahweh will
take the bride back anyway.“o The old rules are radically
overthrown by Yahweh's new action.

Jder. 16310=15 and 2331=4 possibly demonstrate the use of
the Innovation and ieversal features in the verdict of this
type of oracle. The form of Jer. 16310=15 is as follows:

Verses 10 through 12 relate the prophet's commission
and the reason why the Judzment is to be proaounced.

Transition formula Ve 13 therefore
Judgment
Actlon of God I will hurl you out of

thls land into a land
which nelther you nor
your fathers have known,

Consequence and there you shall serve
other gods day and night,
for I will show you no
favor.

38yo1££, Hogea XIV, pte 1, 42=43.
391bid., XIVs Dte 15 50e°
aoIde.. XIV. pt- 1. 430
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Trangltion formule Ve 14 Therefore,
Introductory word behold,
Eschatologlcal formula the days are coming
Oracular formula the Lord,
Judgment (not punitive)
Conseguence with when 1t shall no longer
Reversal formule be sald, "4s the Lord

1lves who-brought up his
people out of the land

of Egypt," v. 15 but "as
the Lord lives who brought
up the people of Israel
out of the north country
and out of all the coun=-
trleanﬂhere he had driven

then.

Actlon of God For I wlll bring them
back to thelr owmn land
whlch I gave to thelr
Tathers.,

I% must be admitted that some scholars contend that
verses 14 and 15 are a fragment which was not a part of the
original oracle.41 They feel that it was added to soften the
harsh judgment of verse 13. And the fact that thls same
fragment appears again in 23:7=8 would be added evidence in
this direction. However, even if this is a later addition,
the fact that i1t corresponds so well to the structure described

by Wolff might indicate that an edltor at least saw the

“1Jonn Bright, Jeremish: Introductlon, Translatlon, and
Noteg in The Anchor Bible (Garden EItya 5ou51eday. c.1935,.
PP 112=13. oee also James Phillp HYatt, "The Book of
Jeremiah: Introduction and Exegesis,"

The Interpreter's Bible
(Naghville: Abingdon Press, Ce«1956),-V, 9% (e
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relatlionshlp between the explanation of doom and its pronouncement,
and a promise of better things to come.

Verses 14 and 15 show scme variation in the Innovation and
Reversal Oracle, in that the Reversal formula, Ti¥ WM X?),
appears first in the oracle, and the divine action follows.
Bagically the jJuxtaposition of this oracle with verses 10=13
seems to be saying that in place of the present evlil age
(verses 11=12) which will end in catastrophe (verse 13) God
will initiate a new age whlich will outshine the features of
the present to such an extent that the greatest event in
Israelite history, the Exodus, will no longer be the basis on
vhlch Yahweh 1s known. His new event wlll change all that.

In Jer. 25:1=4 the basls for judgment 1ls in the form of
& Reproech while the Judgment itself i1s in the form of the
Threat.*2 The Reproach, characterized by the introductory
{7 ana the participles, ﬁ'j‘.’,)\'ﬂ""\'l)i\'_?. is directed agalnst
the shepherds of God's people (presumably the kings) ."'3 They
are charged with scattering and destroying the flock. Aiter
the ]3? the charge is reviewed and judgment 1s passed. The
Judgnent against the shepherds is harsh, but verses 3=4 take

4250r the form of the Reproach and Threat see Re 3. Yo Scott,
PP 179=82.

4"‘3Elfe1dt. p. 3563 also Hyatt, V, 987; also Bright,
Pe 145,
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up the care of the scattered people. In Innovation and Reversal
terms it describes God's gracious actlon for them, as well as
the consequences of this divine actlion which are the reverse

of the present bad condlitions. Agaln an age of trouble is to
be supplanted by one of a2 better na'lmra.“*

The point of this discusslon of the priesterliche
Hellgorakel and the form described by Wolff 1s to show that
there are other forms in the 0ld Testament whose character
allows them to lncorporate elements of Innovation and Reversal
into their structures. Hence, it is possible to suppose that
these oracles too are capable of expressing the same thought

as the Oracle of Innovation and Reversal.
itz im Leben

No discussion of a particular biblical form ls complete
without at least a reference to its possible Sitz im Leben.
However, since this investigation 1ls dealing merely with a
variation of the basic promise form, any complete investlgae
tlon of a Sitz im Leben would necessarily include & study of
the Sitz im Leben for the promise form in genmeral. And that
1s obviously too large & question for this study. Therefore,

44Hyatt argues agalnst the genuineness of actlon parts
of this passage, and Bright and Eissfeldt argue for them.
Whether or not they are genuine mekes little difference here.
In their pregent form they do i1llustrate the polant at lssue.
Hyatt, V, 987; Bright, Ppe 145=463 Eilssfeldt, PP« 356=57.
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we will present here only a few observations based on passages
which might tend to point the way for a longer treatment of
the question of Sitz im Leben in general.

Operating on this basls, the first clue to the origins of
the Innovatlion and Reversal form lles in the use of certain
of its features in the priepterliche Hellsorakel. It has
already been shown that the priesterliche Hellsorakel was
probvably originally a divine answer to the prayer or lament
of a worshipper.% The question, then, iss "Do other occur=
rences of this form appear as answers to pra.yérs, entreaties,
or requests of any kind?" Apparently they do.

In 2 Kings 2:19«21 ﬁl.l.sha' oracle comes as an answer to
the conplaint of the men of Jerlicho about a spring which was
causing "unfruitfulness” in the land.*6 The Inmovation anad
feversal sectlon of Yehweh's covenant with David, 2 Sam. T310=11,
is part of Yahweh's answer to David's plan to build a temple.
In Jer. 16:10=15 the oracle is the divine answer to the
hypothetic question on the part of the people as to why they

were under Judgnment.

455y 8, PDe 27=29.

46 Jonn Gray feels that this passage is a legend about a
ritual release from a curse vhich gradually became lncluded
in the Flisha haglology. 3But the matter of 1ts genulneness
does not concern us here. Only the form and the situatlon

are important. dJohn Gray, I & II Kings in The 0ld Testament
Library (Phlladelphia: Westminster Press, 0.1963), DPs Ezﬁ-ﬁ?.
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Admittedly these few lnstances do not constitute suffi-
clent evidence on which to base even a tentative conclusion,
Supporters of Sigmund Howlnckel might see support here for
thelr theory that prophetic forms originated in the cult. T
While others like Westermann, Ross and Habel could claim that
this answer was delivered by & dlvine messenger end so find
support for the theory that prophetic forms have their origin
in the messenger's speech of the ancient near east 8 A
solution to this problem must be left for future study.

In this chaepter an attempt has been made to demonstrate
the form of the Immovation and Reversal Oracle and to show
its relationship to certain other forms. In some cases
indlcations were given as to its use in presenting Fohrer's
eschatological patterns. In summary, we have discussed a :
rarticular group of prophetic oracles which seem to indicate
that Yahweh will initiate a new action for the reciplents of
the oracles (Innovation). This new actlon will bring about
8 dramatic change in the llfe situation of that reclpient
(Reversal).

47How1ncke1, II, 53=58. See also Hyacinthe M. Dion,
"Patriarchal Traditions and the Literary Form of the 'Oracle

of Salvation,'" The Catholic Bibllcal Quarterly, XIX (April
1967), 198=206,

48Hestermann' PPe TO=01. See 2lso Jemes F. Ross. "The
Prophet as Yahweh's Hessenger," Israel's Prophetic Heritagze,
edlited by Bernhard . Anderson.and Welter Harrelson (New §ork:
Harper Brothers, c.1962), pp. 98=-107; lorman Habel, "The Form
and Significance of the Call Narrative," Zeltschrift.fir die
alttestamentliche Wissenschaft, LXXVII (1965), 297=323« =
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CHAPTER III

THE ORACLE OF INNOVATION AND REVERSAL
AND THE NEW AGE

The Hope Iraditions

The tagsk of the previous chapter was to sketch the form
of the Oracle of Innovation and Reversal. That oracle describes
a reversal of fortune which Yahweh promlses to accomplish for
the addressess Thlg writer has suggested that this promised
change in the life situation of the addressee fits the defi-
nition of esohatologlcal thought which Georg Fohrer has proposed
in his discussion of Hage 2:15=19, namely that eschatologicel
thought ocours in the 0ld Testement in those passages where
the prophet sees his own day as the turning point between two
ages in history.

The task of the present chapter will be first of all to
determine whether the content with which the various bibllcal
writers £ill the Oracle of Innovation and Reversal also par=
allels Fohrer's definition of eschatology. Secondly, we will
agk vhether or not these oracles date from & period in Israel's
history earlier than the time of Haggal and the return from
the exlle.

Papsages which demonstrate how Israelite wrtteya viewed
the past, as well as those which show how the prophets regarded
the future wlll be discussed. No attempt will be made to
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include every passage which shows features of the Innovation
and Reversal form. Only a sample will be taken. First the
form of each passage will be sketched, and then i%s content
will be explored.

In accord with rohrer's definition of eschatology, three
questions will be put to all passages discussed in thlis chape
tere (1) Does the passage describe & former situation in the
life oZ God's people? (2) Does it describe a future situatlon
which will be radically different from the old ome? (3) Does
it designate the time for the change?

Our discussion begins with those passages which look %o
the past and attempt to relate the origins of several of the
hope traditions of Israel. Gen. 9:8«17 is first for consider=
ation. Its form has already been examined.! iie may proceed
directly to its contente.

In the Oracle of Innovation and Reversal the obvious
Place to look for a description oi a former situation is the
feversal seotion. In the case 0L Gen. 9i8=-17 verse 11 deals
with the former situation. In this passage the thing reversed
is the attitude of God to man's disobedlience. This changed
attitude of God produces, then, some changes for men. Verse 11
states, "never again shell all flesh be cut off by the waters
of a £1o$d, and never agaln shall there be a flood to destroy
the earth.," As verses 1 through 7 show, the basic

1supra, p. 20,
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relationships between God, mankind and the rest of creation
remain mostly unchanged.2

The new thing that God wlll do to guarantee this reversal
is to make a covenant (verses 9,11,15)s Apparently the only
term of this covenant is the negative assurance that there
will never again be such & flood (verse 11).> However, most
scholars place the emphasls not on the terms of the covenant,
but on the fact that the covenant here comes by divine inie
tiative, and 1ts continuance is not conditioned on any human
response.t

Although the Yahwhist's parallel to this section
(Gen. 8:20-21) seems to connect the sacrifice of Noah with

the initiatlion of the covenant,5 one might agree with von Rad

2Gerhard von Rad, Genesiss A Commentary, translated f£rom
the German by John n.:ﬁﬁﬁﬁ?TiEﬁEBiT‘EEﬁT%%Ess, c.1961),
PP. 127=28. Von Rad also notes here that the only change has
to do with man'e relationship to life itself. He may take it
for food (vve 3=4) or in punishment (v. 6), but in both
instences the taking of life 1s hedged about by certain
restrictions.

5Joun Skinner notes that analogous situatlons, e.ge the
covenant with ibraham, would indicate that there is more to &
covenant than a mere negative assurance. Therefore, he says
that some would include Gen. 9:1=T7 &8s covenant stipulations.
However, he feels that even if this is so, the speeches of 1=T
and 8-17 are separate entities, and that 1=7 would have been
added by another writer in the priestly tradltlon who felt
that the idea of covenant could not be left with so little
congent. John Skinner, A Oriticel and Exegetical Comment
on Genesisg, in The International crftigg; EEmmentagx
(Wew York: Scribner’s Sons, 1910), PP 173=T4.

4ﬂad, Ps 130. See 2lgo Skinner, p. 171.

Snavid ¥, Freedman, "Divine Committment and Human Obli=-
gation, Inter retatlon, XVIII (October 1964), 425,
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who sees it more as a sign of human confession than as o
meritorious sct.® The chenge 1o man's situation in both the
briestly and Yehwistic accounts ls due not to & serles of
human ections at varlous points in time, but to one divine
act at one gpecific point in hlstory. The questlon yet to
be answered is, "What is that point?"

fMurther, ?réedman. in commenttné on the covenant ln the
Yahwist sayss

The promise to Hoah and hls descendants is the only
case of a covenant commitment to mankind as a whole.
While that commitment stems in part from Noah's obe=
dience in building the ark, other factors are present,
Coupled with God's disillusionment about mankind whose
wlckedness occasioned the flood (Gen. 6:5=5), there 1is
the recognition that a new arrangement 1s necessary if
mankind is to survive. This cannot be esteblished oa
the besis of human performence, which has proved cone
sistently inadequate. However, in full view of man's
ineradicable tendency to 4o wrong, God mekes a unila=
teral and unconditlonal commitment that so long as the
world endures there will never again bg & cataclysa
llke the one which destroyed humanity.

o specific %ime is mentioned in this Oracle of Imnnovatlon
and ieversel. liowever, the writer of the priestly account does
date the beginning of the flood itself and the disembarking of
Nozh and his family from the arke. The flood begins "In the

six bundredth yeer of Noeh's life, in the second month, on the

Gi{ad' Pe 118,
Tircedman, XVIII, 425=26¢
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seventeenth dey of the month.” (Gen. 7:311). The waters dry
up on the earth "In the six hundred and £irst year, in the
first month, the.flrst dey of the month," and Noah is commanded
to leave the ark (Gen. 8313a,15,16).8 Tﬁe context seems to
indlecate that the time of the reverssl is the lmmedlate afterw
math of the Deluge. This point in Hoah's 1life becomes &
turning point between two ages, one in which chaos relguns and
another marked by & new creatlon.

In summarizing, perhaps von Rad's interpretation of the

ba

]
o]

sege will be helpful. He notes that the priestly writer

wag not speaking of dlstent, primevel things, but was answering

guestlong of slgnificance to the falth of Israel. The lssue at

hend was not the story of the Deluge, but the description and
degeneratlion of the creation which was orizginally creeted as
very good.“9 hy does God countinue to bless in the face of
increasing ﬁuman sin? Von lad answers:

Here a dlvline will of healling forbearance is at works
indeed, falth even knows of a solemn gueraantee of the

cosmic orders which were disturbved by the temporary
invasion of chaos. Hut that was only the beginaing

BGen. 8:14 states that "In the second month, on the
twenth=seventh day of the moath, the earth was dry.'
Gerhard von <ad dismisses this as inconsistent wlth-3:13a
and as deriving from a differeat llterary traditlon. iad,
P« 125, h. A. Spelser suggests that a:r1u of verse 15
denotes ""to be or to become free of muisture while 3 "lhl‘.;.
of verse. 14 signlfies complete dryness. L. 4. Speiser,

Genesis: Introduction, Translatlon and Notas 1n The Anchor
e ar en y$& uUoubleday, C«1904), DP.

9%ad, ppe. 126=27«

-
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for this theology: the preservation and support

of an ason, which would be lost without the word

of blessing which the Highest God spoke to 1t.

The Eaﬁu:al orders, fixed by God's word, myste=

riously guarantee & world in which in his own

time God¥s historical saving activity will begin,.10

In Innovation and Reversal terms, God makes & new cove
enant which brings in a new age 1ln which he will no longer
destroy man as he has just done.

The next passage for discusslon, 2 Sam. T:8=17 remains
within the context of the covenant idea. Let 1t be sald at
the outset that we do not claim that the entire passage 1s
an Innovation and Reversal Oracle. Rather, we are suggesting
that one part of it (verses 10-112) shows Innovation and
Reversal characteristics.

James limbach has presented the case for seelng the
entire section as a variation of Egyptian Konigsnovelle
form which consists baslcally of':

1+ The king appears before the assembled court.

2. The king announces his plan of actlon.

3« The court approves the plan and pralses the
king's wisdom.

4, The plan is put into effect.ll
However, he notes that here the king's ennouncement is made

not to the court, but to Nathan alone. Nathan's initial

‘olb’.do 9 De 130.

Janes 4. Rimbach, "g_g{gma Studies in the Davidic
Covenant Traditions" (unpublished S. T+ M. Thesis, Concordia
Seminary, St. Louls; 1966), ppe 55=81.
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response 1s favorable, but changes when Yahweh reveals his
negative declsion.l12
The concern of this investigation 1s the form in which
one partlicular part of Yahweh's decision is communicated
through Nathan=-the form of verses 10=11a.
Innovation 10, And I will appolnt
& place for my people
Israel, and I will plant
them, that they may
dwell 1ln their own place

Reversal and be disturbed no more;
and violent men shall

afflict them no more as

formerly, 11. from the

time I appointed Judges

over my people Israelj

and I will give you rest

from all your enemies,

There is nothing particularly striking or different about

the way the form is used heres The ldea of the TY..X%? formula
of verse 10 1s extended in 10b by the simple ' plus the verbe.
The verbs recording Yahweh's action in verses 10 and 11a are
perfect consecutives. Under normal rules these would be
translated as future tenses. But Hans W. Hertzberg notes that
such clauses are usually preceded by the lmperfect or imper=
ative, and that is not the case here. In addition the things
mentioned=--great name, secure dwelling for the people, reste=

have already been achleveds The statements actually refer to

121p1d., pp. 6061,
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the past. Hertzberg suggests that they were left ambivalent
intentionelly to show that God will cause these conditlons %o
continue,. 13

Apparently the object of the divine action changes from
the people in verse 10 to David in verse {112 as indicated by
the shift 1n person from the third plural to the second
masculline singular.

However, since the verses under study are only part of a
larger oracle, there must first be an explanation of the thrust
of the whole pericope before this investigation can proceed to
ensvering the three questions directed at the passages under
study.

By comparing 2 Samuel T to the structure of the Deutero=
nomic history as a whole, Dennis J. McCarthy has proposed that
this chapter holds & key positlon in that history.1* He feels
thet thls chapter is 2 part of a transltion period in Israel’s
history from the Judges to the monarchy. True, Saul had been
the first king in Israel, but Samuel geve him only grudging
recognition, and in the end he was rejected as king. NeCarthy
claims that the rejection came beceause Sasul's monarchy weas not
rooted in the will of God but in the self=will of the people.

5Hans W. Hertzberg, I & II Samuel: A Oommentary, transe
lated from the German by J. Se Bow%en (London: SOM Press, C«1964),
PD. 285=86,

14pennis J. MoGarthy, "II Semuel 7 and the Structure of

the Deuteronomic History," Jourmal of 3Biblical Literature,
LXXXIV (July 1965), 131=32.




46

In 2 Semuel 7 the sin of self will is avolded as David's line
is established mot by the populer will, but by the divine will.15

Another feature which marks thls perlcope as representing
a turning point is the use of the phrase, "my servant David."
The only other occurrence of precisely tha-sama phrase, "my ;
servant »" in the whole Deuteronomic work ls "ﬁy
servant Moses" in the address of Yahweh to Joshua when he takes
the leaderahli in Israel, Joshua 1:2. This would call attention
to David's importance and the importance of the new thing belng
done==the establishment of the dynasty of David.'s

Finally the account twlce states that Yahweh has given
David rest from hls enemles (verses 1 and 11). cCarthy suggests
that n_‘:_:'.; in the Hiphll is practically a technical term in the
Deuteronomic writings for Yahweh's ultimate blessing on Israel.
Thus the realization of the anclent hope of Israel 1s tied to
the Davidic line.!7

This glorification of David and his llne 1s even helghw
tened in the books of Chronicles where the account of 2 Samuel T
is repeated almost word for word (1 Chron. 1731=5).

151p1d., LXXXIV, 133=36.

161p14,, LXOXXIV, 132, MoOarthy does not mote that in
Joshua 129 Joshua is called the servant of the Lord, making
the succession Moses, Joshua, Davide

"T1nia.
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The 0. Vriezen says that the Chronlcler begins a completely new
period of history with David and Solomon.1® Jacob H. iyers
feels that the books begin with David in order to show that

he and his line are the way out of the troubles of the past.19
Robert North feels that the Chromlcler was silent about the
Exodus and Sinal in order to show that "The primacy of Israel's
Ychoseness'! . « « Was not Hoses on stuai at eall. No, it was
David on Zioni"20 4And W, P. Stinespring seys that the
Chronicler "gl&rlfies“ David in order to deplet for his readers
not an historical peréonage ready for "canonization,” but
rather an eschatologlcal flgure to conﬁect with the éuture
hoves of Israel.2!

In verses 10 and 11e, however, the main concern is not
with David, but with his subjects. The destiny of the people
1s tied to David's destiny. The author of 2 Samuel 7 does
not explicitly state this though. Blessings for the people
are simply listed along with those for Davide In the middle

181, o, Vriezen, Outline of Old Tegtement Theolozy,
translated from the Dutch by é. ﬁeufjen lﬁxﬁorﬁs BSasil
Blackwell, 1958), ps 358.

195ac0b H. Hyers, "The Kerygma of the Chronicler,’
Interpretation, XX (July 1966), 268=69. .

20Robert North, "Theology of the Chronicler," J
of Biblical Literature, LXYXII (December 1963), 578.

21y, P. Stinespring, "Eschatology in Chronicles," Journal
of Biblical Literature, LXXX (September 1961), 209=19.
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of the promouncements about David's office, there appears a
notice that the people have been glven a secure dwelling
place.22

The Reversal which takes place concerns the condltions
under which the people are to live in the new era of the
Davidic reign. They shell not again be disturbed nor afflicted
by violent men "as formerly." The "as formerly" is the key
stress. Some qﬁestlon as to.Just wﬁat the "ap éormarly“
means hag arisen. The liagsoretlic text coul& be read so.as to
connect the phrase with the opening words oi the following
verse, "as formerly and from the time that I appointed judges
Oy .ﬁ Certain Septuagint versions, however, separate the
two phréaes. iteading them together would mean that what 1s
being reversed 1s the unstable conditlons of the time oif the
Judges. However, iWilllam ¥cKane objeots that this makes no
sense since the judges were lnstruments of rest for Israel
and prefers to connect the phrase “as formerly" with the
promise of 1ia., Hence they will have rest as 1n the deliverance
from Egypt.o- Hertzberg agrees.o+

However, vhether the judges were lnstruments of rest or
not, the fact remains that age was indeed one of unrest, and

Lf the writer of 2 Samuel 7 is trying to plcture the reign of

2% 0carthy, LXXXIV, 132=33.

254111 1am MoKane, I & II Samuelt Introduction and
Oommentary (London: SOM Press, Ce1963); De P14,

a“Hertzbarg. P. 286,
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Davlid as the beginning of a new era for Israel, he might well
contrast hls reign with the era Just gone by. If the full
phrage, then, is connected with verse 10, the unrest of the
Preceding era will be reversed. It will be reversed because
in conmection with his promise to David, Yahweh will act to
bless his people also (the Innovation). The writer does not
specifically say when this will take place, but the mentlon
in verse 10 of the appointment of a place for Yahweh's people
ney be significant. Canaan had been given them in fuliillment
of the promises to the patriarchs. However, thelr occupailon
of the land does not appear to have been & stable one until
the time of the Davidic conquests. Thus, the mention of a
secure dwelling place may lndicate that the time of & change
of fortune is the reign of David, for he has been Yahweh's
instrument in reversing the people's bad fortunes.

Two other passages deserve at least a brief mention
Gen, 17:1=8 and 35:9=13. In both instances they deal with
a change in a patrlarch's 1ife due to God's action. Since
each passage deals only with an individual and not with a
larger group such as the nation or the human race, we may
not have eschatologlcal thought here. iHowever, the passages
mey be helpful for understanding the Oracle of Innovation and
Reversale In both of them God acts (Innovation) to promise
land and posterity. The immedliate result of the actlon
(Reversal) is a name change-=Abram to Abraham in chapter 17
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and Jacob to Israel 1n chapter 35 Von Rad suggests that the
prliestly author may have been preserving & double tradition
of tue patriarch's name.23 3ut be that as 1t may, 1t seems
1llkely that the change of name 1s symbollic of a change of
fortuae for both men.25 The moment of the promise seems to

be the beginning of new blessing.
The Prophetlc daterials

In de=ling with the prophetic materials using the Inno=
vation and Reversel form, the procedure will be much the same
a8 before. The same three questions will be asked, and only
& sample of the materisls will be considered. The semple wlll
concentrate on oracles consldered pre-=exilic by modern scholars
with only brief consideratlon given to the Exile itself. As
stated in the introduction, this concentration is an attempt
to discover vhether the thought forms which Fohrer confines
to the exllic and post~exllic perlods In fact appear earlier
in Israel's historye.

The first passage vp for consideration, Zeph. 3:11=13,
ls one of five short sectlons at the end of the book of

2532-@’ Pe 194,
253pelsar. Pe 127«

=
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Zephanlash which depict the greatness of the salvatlon of the
clty of God.27 Formally it works out as followss:

Egchatologleal formule 11. On_that day
Innovation you shall not be put to

shame becausc of the deeds
by which you_have rebelled
against me; 8 for then I
will remove from your

midst your proudly exultant

ones.

Reversal and you sheall no longer
be haughty 1in my holy
mounteln,.

Innovation 12. For I will leave in

the mldst of you a people
humble and lowly

feversal They shall seek refuge in
the name of the Lord,
13+ those who are left in
Israel; they shall do zo
wrong and utter ng lles,
nor shall there be found
in thelr mouth a decelte
ful tongue. For they
shall pasture and lle
down, and none shall make
them afraid.

The Innovation here is expressed in the Divine first

person in verses 11b and 12a. The reversal formula of 11b

275, H, Eaton, Obadlah, Nehum, Habaklul and Zephanishi
Introduction and Commentary, {London: SOH rress, C«1961),
De 1 ®

287he opening part of this oracle could be & case of a
hope oracle whose action is expressed in othexr than the divine
first person. Perhaps it is similar to the examples already
disoussed in chapter II in Is. 2:2-4 and Micah 4:i{=4, Or it
could be that Zephanlah has here modified the form to include

8 description of the promised new situation before the actual
announcement of the Innovatlon.
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is picked up in the triple use of the simple X' in verse 13
80 that its sense is carried to the end of the presenti oracle.
Some suggest that the passage 1s not authentic. For
instance, Oharles L. Taylor, Jr. feels that the language lacks

originality; most of the phrases are parallelled elsewhere,
and the section could have been bullt up by anyone familiar
with soripture.29 However, Otto Elssfeldt accepts the passage
and asslgns 1t to the period of Joslah ben Amon of Judah,
639=609 B.0.7° Others who accept the perlcope, namely
Jemes P, Hyatt and Donald L. Willlams, assign it to the reign
of Jeholakim,>1 However, whether the oracle stems from the
time of Joslah or that of Jehoiakim, it would still be pre=exilic
in origin, and that is the lssue we are most concerned about
at this point.

With regard to its content, verse 1{ describes an Inno=
vation and Reversal situation. Jerusalem wlll no longer be

put to shame in the coming age because the condltions which

2J0naries L. Taylor, Jr., "The Book of Zephanish: Intro-
duction and Exegesis," The Interpreter's Bible (Nashville:
A'bi.ngdon, c-1955). VI, 1032. .

300t to Elssfeldt, Ihe Old Tes;ggent: An Introduction,
translated from the German by Feter x. Ackroyd (New Yorks
Harper and Row, 1965), PPe. 424=25.

31James P. Hyatt, "The Date and Background of Zephaniah,"

Journal of Near Eagtern-Studles, VII (January 1948), 25. See-
also Donald L. ﬁiifiams, "The Date of Zephaniah," Journal of
Biblical Literature, LXXXII (Harch 1963), 83. -
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formerly had brought about such humiliation will be replaced
by new and wholesome ones., Verses 12b and 13 descrlbe the
condltions in Iprael as exactly the opposite of the conditlons
in which it stands.’2 fThe former situation of pride, haughti=
ness (verse 11), wrongdoing, lying, decelt, and fear (verse 13)
wlll be reversed, end God will act to create a new people,
humble, lowly, dependent upon him (verse 12). It is & hope
that proceeds out of judgment (the removel of the proud). The
time of the change is lndlcated by the phrase, “On that day )
MU V"3, 1hie would appesr to cast the time for the
reversal of present conditlons into the future. It should be
noted here that the new age is not portrayed primarily as one
of physical or material blessings, but rather as a time of
moral, religlious change.

The next passage for consideration is Jer. 30:8«9, It is
part of Jeremlah's "Little Book of Comfort" (Jeremiah 30 and 31)
whose authenticity ;chnlars generally acceﬁt. but with quall=
flcations. It is assumed by many that the book is composed of
a core of Jeremieh's sayings originally applied to the northern
kingdom, but which are here reappllied to the south. These

3250nn M. 2. Smith, ntll!.am H. Hard and Junus A, Bewer,
Oriti tical C ; M1 ephan

'o- s he ntarnat ona

frles Scribner’s sons,
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oracles may have undergone later expansion, but most agree
that the thought expressed is Jeremlanic.>3

Eschatological formula 8¢ And it shall come %0
pass in that day

Oracular formula gsays the Lord of hosts

Innovation that I will break the

yoke from off thelr neck
eand I will burst their |
bonds

Reversal and strangers shall no

more make servants of
them. 9. But they shall
serve the Lord thelr

God and Davlid thelr king,
whom I will raise up for
them.

Hyatt says that the passage has in mind the reversal of
conditions depicted in Jer. 25:14 and 27:1«28:16, that is
forelgn domination and s:l.avery.34 The Innovation is the
actlon of God to break the slavery which results in a new
servitude to Yahweh under & new David (verse 9). The time
of the Reversal 1s agaln in the future as indicated by the
formula NX1N3 Di"2 TW.0). Again the spiritual character of

the new age 1s strong.

33Elss£eldt accepts the poems of 30:5«21 as genulne.
Elgsfeldt, pe. 361« John Bright calls 30:8=0 a prose lnser=
tion which interrupts the poetry of 30:5=21, but makes no
further comment on its genulneness. John 3right, Jeremiah:

Introduction, Translation, and Notes, in The Anchor Bib
(Garden Clty: Doubleday, 0+1965), De 285. Hyatt denies the
oracle to Jersmiah. dJames P, Hyatt, ""The Book of Jeremiahs
Interpretation and Exegesis," The Interpreter's Bible
(Nashville: Abingdon Press), -V, '1_023-Ei9_9—. TR

3*4yatt, Ioterpreter's Bible, V, 1024,




55

The prophetic passages dlscussed so far have dealt with
@ new dey for Jerusalem, and & release from bondage to serve
Yahweh, The final two passages desiguated for detalled
treatment deal with a common subject=-a new covenant.

The discussion begins with Hos. 2:118=19 whose form has
already been dlscussed.’? Although Willlam R, Harper regards
verse 18 as a 31058.35 hardly anyone agrees with L. W. Batten
that Hos, 2:16=25 is not authentic.’! In general they see
the message of Hosea as basically one of Judgment, but judgment
out of which grows hope for a new covenant.’8 As far as the
date is concerned, Eissfeldt dates Hosea's work during and
immediately after the reign of Jeroboam II of Israel, somewhere
between 786 and 733 Be0.59

in verses 18 and 19 the Innovation and the Heversal which
it brings have to do with the name by which Israel calls
Yahwehe Apparently at the present time, they are calling him

355u I, PPe 16=19.

3641113am R, Harper, A Oritical and Exezetical Commenta
on_Amos and iHosee, in The Intermational Oritl Commentary
(New York: Oharies Scribmer's ons, ¢.1905), Pe 254.

37L, W. Batten, "Hopea's Message and Marriage," Jourmal
of Biblical Iitersture, XLVIII (December 1929), 269.

38Robers Davidson, The Old Tegtament (London: Hodder and
Stroughton, c.1964), pPe 2135=-14. See also John M, Oesterreicher,

T%e Israel of God, in the Foundations of Catholic Theology Seriles
glewood C g: Prentice » Cel s De .

39Elssfeldt. DPe 385.
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“?‘.‘;la.(verse 18) which suggests one who possesses or 1ls the
master of his spouse. In the new relatioaship they will call

him "W N, a term of endearment for a husband.?0 ialther Eichrodt
a2lso suggests that Israel appeared to be calling Yahweh "'_?‘:_._I:-_L
instead of Wi because she had carried her Baal worship into

Yahweh's sanotuar!.es."“ But no matter why Israel has been
calling Yahweh, "'?5;‘ d, it is Yahweh who mekes the change by '
taking the very name from her mouths The eschatological |

formula NINT 01”2 1.0 agaln sets the time for the change in
the future,

However, Lf one is to appreclate the radlcal nature of
the new thing which Yahweh wlll accomplish here, one must look
to the entire context in which this oracle is spoken. As
George Farr has pointed out, Hosea taught that the righteouse
ness of God whlch demanded punishment for those who broke his
covenant could live silde by side with God's love, which was
ready to forgive these transgresslons.?2 Tne prophet analyzes
every aspect of Israel's national 1life and finds it wanting.
The result is 2 conslstent threat of judgment and

40Hang Walther iWolff, Qg%;%ﬂﬁﬂ%{ﬁg@&. in
Biblische Kommentar Altes TeE amentc, edite dartin Hoth

irchen iAreis moers: chhandlung des Erziehungsvereins,
°.1961)' }{Iv, ptl 1' 60.

41yglther Elohrodt, "The Holy One in Your Midst,"
Interpretation, XV (July 1961); 266=67. .

"'EGeorga Farr, "The Concept of Grace in the Book of Hosea,"

Zeltschrift fur die alttestementliche Wisgenschaft, LXX (1958), -
98,
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doom.43 But the new thing that happens is that the change
which Israel could not meke, now tekes place in Yahweh himself.
His love overcomes nis wrath (Hos. 1414).44 In this victory of
love Yahweh offers a new covenant, (verses 20=21) of which the
removal of the name "‘_?‘-;55_1,- in verse 19 is a part, to replace
the old one, which Israel had broken.*5

The Innovation here, them, is & new relatlonship initiated
by God which wlll abbrogate all fallures in the old one.

Later on, nearer to the time of the Exile, Jeremiah again
takes up Hosea's theme of the new covenant#6 in Jer. 31:31-34.
There is szaln some discussion of the authenticity of the
Perlcope, but most agree that it expresses the thought of
Jeremigh 1f not his actusl words.*” Below is the form critical

analysis:
Introductory 31. Behold,
Zgchatological formula the days are coming,

43Lero:,r Waterman, "Hosea, Chapters i~3, In Retrospect and

Prospect," Journal of Near Eastern Studies, XIV (April 1965),
107=08, -

LY. . W s " -
Hang ialther Wolff, “Guilt and Selvatlon,” Interpre=
Zation, XV (July 1961), 235 -

45Eichrodt, AV, 2635=64.
46Hans Joachim Kraus, The People of God in the Old
Tostement (London: Iutterworth Fress, 0e1958), DDs Oo=04e

4T Jonn Bright, "An Exercise in Hermeneutics," ;g&ggnggr
igﬁgﬁga XX (April 1966), 192-93. See also Eissfeldt, p. 302,




Oracular formula

Innovation

Oracular formula

Innovation
Eschatological formula

Oracular formula

Innovation

Reversal

Oracular formula

Innovation

gays the Loxrd,

wvhen I will make a cove=
nant with the house of
dJudah 32. not like the
covenant which I made

with thelr fathers when

I took them by the hand

to bring them out of the
land of Egypt, my cove=
nant which they broke,
though I was thelr husband

Says tgg Lord,

3%« But this 1s the cove=
nant which I wlll make
with the house of Israel

after those days,

paye the Lord:

I will put my law within

them, and I willl write

it upon thelr hearts; and
I will be thelr God, and

they shall be my people.

34. And po longer shall
each man teach hls nelgh-
bor and each his brother,
saying, "Know the Lord,"
for they-shall all know-
me, from the least of
them to the greatest,

gays the Lord;

for I will forgive thelr
iniquity, and I will
remember their sin no
more.

The Innovation and Reversal section of the oracle,

verses 33=34, comes after the reversal nature of the whole

pPericope has been previewed by the "not like the covenant

Which « « « «" Of verse 32.
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The new thing which God will do 1s to glve & new covenant,
and this new covenant is presented as & turning point in
history. Siegfried Herrmann states:

In dleser Welse fungleren widerspruchslos und

ohne sichtbare Bezlehung oder Stirung pten=

bund, Josuabund und Josiabund im deuteronomisge

tlschen Geschlchtswerk nebeneinander. Doch handelt

es slch in jJeden diese Fdlle um von Jahwe her

gesehen bedeutsame geschichtliche Wendepunkte, die

durch den jewells neuen Bund manifestlert werden

sollten., Die Herauffilhrung einer solchen geschichte=

lichen Wende meint auch Jer. 31,31ff., die durch

einen neuen Buﬂgeaschluaz als epochale ilende verstanden

werden sollen.

This new covenant will be a reversal of the former cove=
nant, the Sinal covenant, referred to in verse 32.49 Whereas
in the former covenant, the law was written on tablets of
stone, now it will be written in men's hearts (verse 33).°°
This means that something new has been added to the new
covenant ideas expressed by Hosea. Not only has Yahweh's
love triumphed over his wrath, but now he has glven his
people the abillty to keep hls new covensnte>!

The Innovation is a new covenant. The Reversal is a

negation of the old situation in which men broke the old

4851eg£r1ed Herrmann, Die ﬁrgﬁhetlschen Hel%serwartungen
im Alten Tegtament (Stuttgart: Wwe er verliag, Ca1 .
P. 180,

49Hyatt, Ipterpreter's Bible, V, 1038.
soKraus s PPe 63=64,

S1Bright, "Exercise," ppes 194=95.
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covenant and to & new situation 1n which they will keep the new
one. Only the question of the time of the change remains to

be enswered., Jeremlah, like the other prophets says only,
W'NA T} in verse 31 snd ©DY WHN NN in verse 33,
glving the oracle an eschatological dimension.52

4s far as the prophets of the Exlle are concerned, it
has already been shown that Deutero-Isaiah uses the Innova=
tlon and Reversel style in his priesterliche Hellgorakeln33
designating the turning point in the 1ife of the people of
God as a time when thelr fortunes and those of thelr enemles
will be reversed=-Ig. 52121=23¢5%

Perhaps the best example of Ezeklel's use of the Inno=-
vation and Reversal form is Zzek. 34:20=31. In this pericope
God judges the recent rulers of Israel under the imagery of
shepherd and sheep. The shepherds of the past have been
careless, useless, selfish people, and the sheep have suffered.
But Yehweh will reverse the fortunes of the sheep by giving
them & new son of David as shepherd who will protect then

under a new covenant of psaca.55

521114,
5?§gp£g., PDe 29=31.

5% James Muilenburg, "The Book of Isalah, Chapters 40«66:
Introduction and Exegesis,” The Interpreter's Bible (Nashville:

Abingdon Press, 0.1956), V, .
55Ipide, V, 635.

56y1111am Nell, Prophets of Israel §a): Jeremiah and
Zzekiel (London: Lutterworth Press,; 1964), De 83.

T ——
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Summarizing, then, what the Innovation and Reversal oracle

&ppears to be saylng about the new age, one could theorize that

although the oracle uses various figures to portray this

8ge==new covenant, new David=-certain features remain constant.
Yahweh 1s always the initlator of a radical new thing=-z thing
far beyond any Israel has knowmn before. This new thing brings
in a new time which 1s ususlly compared to the old by meens of
a reversal formula T1Y..X'?. The time for the chenge im given
sometimes in the future by the use of an eschatologicel Iformula.
A% other times the reader is led by the context to feel that
the time at which the oracle is dellvered is the beglmning of
the new age, as ln Gen. 9:8=17 and 2 Sam. Ti8=17. In view of
this one might say that the Innovation and Reversal does in
some instances reflect concepts which Fohrer labels

eschatologlceel,



CHAPTER IV

HAGGAI 2:15-19 AND THE ORACLE OF
INHNCVATION AND REVERSAL

Haggal 2:15=19

The purpose of this final chapter is fourfold. In
addition to an exegesis of Hag. 2:115-19 (the passage on which
Fohrer bases much of his argument) 1t will include a summary
0f the materials surveyed in chapters two and three, and by
way of comparison, some conclusions about the relationship of
that materlal to Fohrer's work. The chapter will close with
some suggestions for future study.

We wlll begin the exegesis of Heg. 23115-19 with a few
general observations. First of all the text 1s paralleled by
Zech. 8:9=13, However, Heggal seems to be the original,
since Zechariah refers to his hearers in verse 9 as those
“who in these days have been hearing these words f£rom the
ﬁouth of the prophets." Presumably "the prophets” are Haggal

and his assoclates.!

1Hinckl ey G. Aztehell. John P. M. Smith end Jul!.u.s A, Bewer,
1 ) _
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Few question the integrity of the passage,2 but there is ~
much speculation as to wvhether or mot its present position in
the book is the proper one. Both Otto Elssfeldt and
Heng Walther ilolff would connect Hege 2:115=19 with 1:15a.

Wolff explains that 2:15a hag no apparent connection with
elther the foregoing or following pericopes. ~Formally it is
the remains of the introduction to 2 new oracle. 2:15=19 is

@ speech which, unlike all the others in Haggal, is nissing

e word at the beginning glving a date. 1:15a appears to have
been jolned to 1:14 as a date for the beglnning of the work

on the new temples Wolff feels that on the basis of content
2315=19 f£its the date of 1:15a but that 2:15=-19 cen be
comnected to 2:10~14 only artificially; therefore, he concludes
that 1:152 could possibly go wlth 2:15=19.7

Un the other hand Hinkley litchell feels that the cone
nection between 2:10-14 and 2:15=19 ls strong and leaves 1t
in its present positlon.* And Douglas R. Jones, although he

20ne who questioms the awuthentiolty is Francls S. Horth
who reduces the book of Haggal to a very small core of authen-
tlec material to which much secondary material was addede.
francis S. North, "4 Oritical Analysis of the Book of Haggal,"

%$$t§§hr1§t filr dle alttegtamentliche illsgsenschaft, LIVIII
s 25m40,

3Hang Walther Wolff, Hagzal: Eine Auslesung, in Biblische
Studien, (Neukirchen Kreis ﬁgera: Buchhandiung des Srziehungse
verelns, 1951), I, 20. See 2lso Otto Eissfeldt, The
Testament: An Introduction (New York: Harper and Row, 1965),

pp. 2 -2 Y
“41tchell, Smith, and Bewer, pe 66.
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recognizes an "affinity" between chapter 1 and 2:15=-19, feels
that one must i:eep in m.';.nd those features in the passages
which led to the present arrangement.® Since, however, Fohrer
takes 1315a and 2:15-19 together,® we have no cholce in the
matters If only for the purpose of discussion, we must
consider 1:15a and 2:15=19 as origlnally one unit.

With the individual verses, two major problems appeare.
D. Winton Thomas notes that the Hebrew text (%X TIMA \"N))
of verse 17 is untranglatable as it stands. The best solutlon,
he proposes, 1s to emend 1t on the basis of the f£inal words
of Amos 3:9 to read "'Ig_ 'D'ﬂ'.'l,..\_l.,!")i'?!, and translate with the
Revised Standard Verslon, "yet you did mot return to me."7

The other problem eont;erns the dé.te in verse 18, Ié
2315=19 1s connected to 1:15a, there is an obvious contradice
tlon between the twenty=fourth day of the sixth month (1:15a)
and the twenty-fourth day of the ninth month (2:18). Those
who make the comnection usually drop the date of 2:18, and

SDouglas R. Jones, Zechariah and Malachl, in the

Hapgga
Torch Bible comentar%eg (London: SOM %res. 0.19325. PP« 50=51.
ones feels © the fact that this passage refers to the
future justifies the present arrangement.
6Georg Fohrer, "Die Strucktur der alttestamentlichen

Eschatologie," Theole he Literaturzeitung, LXXXV
(June 1960), eol. 5%1.

7D, Winton Thomas, "The Book of Haggal: Introduction and
Exegesls,” The Interpreter's Bible (Nashvilles Abingdon Press,
0e1956), VI, 1043 3"2:. ks
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Thomas considers all of the verse a gloss except for the last
word, "oonsider."® Even Mitchell who does not comnect 1315a
and 23;5 drops tﬁe date of verse 18 ms repetitious.’®

Turning now to the background against which this parti-
cular oracle was delivered, one finds a situation which was
most dlscouraging. Zech. ,;‘510 describes it as a "day of
small things." The Jewlsh response to Cyrus' edlct had been
less than unaﬁlmous. By 522 B.C. the populatlon of Judah,
including those already in residence when the exiles returned,
was about 20,000, Jerusalem itself remained largely a ruin,
and the once extensive territory of David now comsisted of
about a twenty-five mile long stretoh, !0

In addition to the disappointing proportions of the new
territory, the new comers faced other hardships. Although
the people had well-roofed homes (Hage 1:4) and fields,
orchards and vineyards were tended (Hag. 1363 2:116), returns
from agriculture were poor. Drought, blasting, mildew, and
hall (Hag. 13113 2:17) had damaged already scanty crops.
Unemployment rerwained prevalent (Zech., 8:10).%1

81pid.
9Mitohell, Smith, and Bewer,; Ps TOe

10Jonn Bright, A ory of I o (Philadelphias
Westminster Fress, C«1959),; D. .

117 ening James, "Thoughts on Ha.?-gal and Zechariah,"

Journal of Bibllcal Literaturs, LIII (December 1934), 230.




66

Finally to add to the mlsery, hostile nelghbors regarded
Judah as part of thelr territory and resented this pre=empting
of thelr prerogatives. Ferhaps, even the people already in
the land considered it their own (Ezeke 33324) and disliked
the intruding newcomers. 4nd Af Hage 2:110=14 is taken to mean
that the returning exiles regarded thelr neighbors as less
than orthodox brethern and unclean, the returnees were not
making matters easier for themselves.!2

These conditions, then, lead right up to the immediate
occaslon for the oracle of dage. 2:15=19, the laying of the
foundatlon stone of the second temple.‘3 Harrassed by
Samaritan resistance, bureaucratic delay and their own
material weakness, 1t is no wonder that the returned exiles
had delayed work on the temple.1# It is also not surprising
that such a2 word of motivation and enéoﬁrasément from Haggal
Was ln order at this occasion.

The next step in the investigatlion of Hag. 2:115=19 1s
that of a form critical analysis. Aside from Wolif's

125p1ght, ppe 347=48.

131 one accepts Fohrer's date, which as has been seen
1s the one many noted scholars prefer, the oracle is dated on
the twenty-fourth day of the sixth month. This puts it about
three weeks after haggal's original appeal (Hage 131=6). The
oracle then probably refers to the day of the cornerstone
laying (Heg. 2:18) rather than the day the work was actually
begun. See Thomas, VI, 1043 and Wolff, I, 21.

'431‘151115 F) pp. 348'"‘9 (]
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statement that the oracle is a "Werkt redigt,"15 and Thomas'

éssertion that the book of Haggal is more a report of what a

Prophet sald than & collection of his sayings,16 this writer

has found that little has been written concerning the form of

thls passege. Therefore, we offer the following structural

analysis:
Introduction
(Date)
Exhortation

EBachatological formula

Review of situation

Explanation of situation

Oracular formula
Exhortation

Egchatologlical formula

15y0122, I, 21-22.
160h0omas, VI, 1037.

1:15a, on the twenty=
fourth day of the month,
in the sixth month.

2:15. Pray now, consider
what will come %0 pass

from thlg day onward.

Before a stone was placed
upon a stone in the temple
of the Lord, 16. how did
you fare? When one came

to a heap of twenty mea=
sures, there were but ten:
when one came to the wine=
vat to draw fifty measures,
there were but twenty.

17« I smote you and all
the products of your toll
with blight and mlldew
and hails yet you dld not
return to meg

s=ys the Lord

>18. Conslder

rom this oONWeard ¢ ¢ o o
Since the day the foundation
of the Lord's temple was
lald,
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Exhortation Consider
Review of situation 19. Is the seed yet in
(Implied Reversal) the barn? Do the vine,

the fig tree, the pome=
granate, and the olive
tree still yleld nothlng?

Eschatological formula From this day on
Explanation of situation I will bless you

(New Actlon / Innovation)

It seems that the oracle does not parallel any of the
forms dlscussed in thls paper. However, 1t does contaln
features of the Innovation and Reversal Oracle.!’ The
divine first person with the laperfect occurs ln verse 19 to
desoribe the action of God, and verses 15=16 and part of
verse 19 milght even be considered the results of that action.
Hodlfications of eschatological Zormulae appear ilm verses 15,
13=19 (from this day onward), but the basic formula of reversal,
the T1Y... N"?, 1s missing. The oracle appears to modlfy the
thought patierns of the Innovation and Reversal Oracle.
Instead of describing what will no longer be, it reviews for
the hearer what was and then announces a change.

The divine action, the result of the actlon, and the
eschatological formulaes are also characteristic of the

riesterliche Hellsorakel.!® Zeoh. 8113, part of a parallel
to thls passage, even contains the -\N‘_\'_"'l-,\"'?d characteristic

TSupra, p. 16.
185“21‘3’ Ps 27
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of the priesterliche Heilsorakel. The historical situation
With 1ts herdships and disappointments for Judah might even
Suggest that the people had brought a lament to God and
evoked from nim this response.

Finally, 1f the oracle is divided into two halves, 15=17
and 18-19, it might even bear some resemblance tc the oracles
described by Wolff in his disoussion of Hom. 2:4=i7.19 1In
the first half God explains the situation and in the second
Promises to do something about ite 3ut the characteristiic
I Q:? of that form which establishes the connection between
the explanaiion and the promise is migsing., In addition the
explanation of {5«17 involves not the charge which Yehawea
brings against his people, but the poor condition of the land.
Even the prouise varies from the usual type found in this
oraclees In Hoge 2314=1T, the promisec desoribed a punighnent
leadlng eventually to purification and dlessing. Here there
is no corrective chastisement, only blessiung.

But desplte this form oritical quandry, we can say
certaln things about the content of Hage 2:15+-19. laggal
appears to ploture himself as standing between two exras of
Israelite history.20 The old order which ended in the disaster
of the EZxlle and still lingers on in the poor condltion of the

95upra, pe 31.
20Jemes, LIIL, 229.




70

People (2:15-17) 1s about to pass. God's attitude 1s about
%o turn from wrath to blessing (2:19).21 The turning point
between those two eras is the very day on which the oracle
is spoken, The laying of the temple cornerstone marks the
beglnning of a new age (2:118).22

Sunmary and Concluslons

The next logical step in this chapter is to compare the
thought of Hag. 2:15-19 with the materisl presented in
Obapters II and III. And for that, & brief summary will
perhaps be helpful.

In Chapter II, this writer proposed & new variation of
the basic promise form which he called the oracle of Inno=
vation and Reversal. Baslcally the oracle begins with a new
actlon of God, an Innovation, which begins & new period in
the hlstory of God's people. This is followed by a section
stating the result of the Innovation, but stating 1t in such
& way as to compare it to the former perlod in the relation=
ship between God and the object of his action. The usual

21p1g,, LIII, 230.

22Jonea, Pe 52. The argument over whether the date in
verse 18 or the date of 1315a applies 1s here irrelevant.
The fact remains that whatever date is used, Haggal sees
that date as the day on which he stands, and as the turning
point between two ages in history.
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method of such a comparison is the use of the reversal formula,
-”9---7';'?. The time for the beginning of the new period is
Sometimes designated as belng in the future by the use of
certain eschatological formulae, while at other times, it
éppeara that the day of the dellivery of the oracle is the day
of the change (Gen. 938=17 and 2 Sam. 718=17). Chapter III
attempted to show that this form was in fact used to mark the
turning point between two perlods in time in the llves of
individuals, the Jewish nation, or mankind as & whole.

We compare this date, now, to Hage 2:115=19. Hag. 2:15=17
describes a recent age in Israel's history, one which had been
Plagued by disappointment and deprivation. The description of
lerael's plight up until the prophet's day seems to parallel
the deversal section of the Oracle of Innovation and Reversal
Which contrasts the new age to the former situation.23 1In
verse 19, Haggal describes the new thing which God will do for
Israel, He will bless them. The Innovation section of the
Oracle of Innovation and Reversal describes the new thing which
God will accomplish for his people to bring about a reversal of

former conditlone.a4

23Hog, 2:18, "and no longer will you call me "My Ea‘al,.*"
Gene 93110 "that never agaln shall all flesh be cut 0ff o o o -
and ngver agein shall there be a £flood « « « o Supra,
PPe 10=22, :

24Hos. 2318 "you will call me . ° o Hos. 2119 "I will
remove the nemes ¢« « ¢ «" Gen. 9:9 "I establish my covenant

e o o o EHEI'B, PPe 16=22,




T2

Hage 2318 deslgnates the day of the delivery of the oracle
&s the turning point between two ages. Often the Innovation
and Reversal Oracles throw thlis into the future with escha=
tologlcal formulae, but there 1s evidence to suggest that at
least in Gen. 9:8=17 and 2 Sam. T:8=17 the day of the oracle
is looked upon as the turning point between the ages.as

What, then, can be sald about Fohrer's thoughts on how
far back into Israelite hlstory this 1dea of two ages can 30725
OUn the basls of the study just completed, it seems that there
is strong evidence to support the two following concluslons.,

The evidence polnts to the fact that pre-exlilic prophets
ag far back as Hogea did use some form of the two ages concept
in thelr salvation oracles. There is even reason to belleve
that the concept of two ages haunted the hope traditions
surrounding Noah, Davlid on Zion. Therefore, 1t seems that
Fohrer's dating of the origln of the ldea of the two ages in
the posteexilic period, or at the earllast, 1an the late exlle
1s in need of some modiflcation.

There are also indicatlons that the prophets like Hosea,
Zephanlah, and Jeremiah set the date for the great

253upra, pp. 41=42,49.

26, ras PPe 4=5.
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transformation. 1In fact, Gen. 9:8«=17 and 2 Sam. T3i8=17
apparently plcture the prophet as viewing his own day as the
turning point between two ages. Therefore, it also seems that
Fohrer's suggestion that Haggal was the first to set a date or
see his own age as a turning point likewlse needs modiflcation,
The use of the Oracle of Innovation and Keversal in
Gen. 9:8=17 and 1n Jeremiah indicate that the two age feature
of eschatological thought2” was already present in Israel at
the time of the exlle. The appearance of the same type o
oracle in iHosea and possibly Zephaniah would indlcate that the
exllic authors were drawing on a way of thinking which had
already begun to express itself possibly as early as the eighth
century.

Suggestions for Future Study

The point at which this investlgation has ended seems to
suggest three areas which could definitely use more work.
Admittedly we have made no serious attempt to discover a
Sitz im Leben for the oracle of Innovation and Reversal. To
do so in this paper would have taken the writer into a fleld

much too broad for the confines of this discussion. As we

2Tsupra, pe 3.
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have seen, the question of the Sitz im Leben of thlis form is

closely tied to the yet unsettled question of the form and
Sitz im Leben of all hope oracles.2d

The second suggestion for future study concerns the
character of the new age itself. Only its basic outline was
sketched throughout the dlsocussion. A thorough study of 1ts
nature including an analysis of the old and new ages, the
relatlonship of the varlous hope traditions to the new age,
and & study of the meaning of the eschatological formulae
used in the oracle would, in this wrlter's opinlon, be
necegsary for a full understanding of the whole field of
eschatology.

Finally 1t should be noted thet in Gen. 9:8=1T3
2 Sam. 7:8=17; Jder. 31:31=34 and Hos. 2:18=25 the oracle of
Innovation and Reversal was connected with the idea of a new
covenant, Perhaps 1t would be worthe-while for someone to
vursue the possibllity of some connectlons between this

variation of the promise form and the covenant ldea.

2B5unra, pe 35
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