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CHAPTER I
IIMTRODUCITION

The problem with which this thesis will concern itsell
is that of the Diblical tcaching concorning the vision of
God. Loglcally there are two pousibllitios involveds Eilther
the ianheront invisibility of' CGod musat broak dowvn to allow
Tor such o vision of God, or this vision of Cod is an unreal
concopt: it really doesn't happen. The purposc of this
thesis will be to examine Scriptures and Ifram thom try to
determine which of those possiblliities 1a the corroct one,
or whethor there 1s really another possibility. As this
study dovelopa it will hordly be possible to noglect the
implicotions which this vision has for the lifc of ths
Chriction.

This study became inteorecting to the wirltor particulare
ly as ho started trying to think through this concept of the
vision of God and also attempt to match it with clear passages
of Scripture which state that Cod cannot be seen. It was
bonoficial in moreo than one waye. liot only did it put the
toaching of the wvisio Del into & more clear frame of refer=
once. Dut as it also touched on other phases of Chriatlan
teaching, on faith, on ethics, on eschatology in general,
and on realized eschatology, it also helped to clarify these.
It was indeed a worthwhile and rewarding study.
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Whon the torm "vision" is used in thils thesis, when
Jesus and John speak of sceing God, the writer is working
undor the assumption that there is an element of "seeling®
Involved iIn thise. It shall not be within the scope of this
study to try to determine oxactly what percontage of this
vision is to be apiritualized, and what percentage 1s actual
sceing. That is a auestion which can only be answered on
the other slde of the grave. =Suffice it to say that in this
torm "vision" as 1t is ordinarily used here an olement of
both "seoing" and of "spiritual seeing" are present.

The writer is also assuming that the Firat Epistle of
Ste Jolm was writton by the "beloved disciple," John, who
also wrote the Fourth CGospel.

In persulng this study first to be considered wlll be
the 0ld Testament concept of this visionjy and thore the
writer will try to cover same of the highlights which seam
pertinent to this study, such as the visions of the prophets,
of lioses, and that spoken of by Job.

In the llew Testament the writer has chosen Jesus! saying
in latthow 538 and John's assertion in 1 John 3:2-3 as
falrly rcoresentative of the MNew Testament promise of the
visio Dei. Paul too has much to say about this vision, but
it sooms to be essentially the same as what Jesus and Joln
have to say in theso passages. Where Paul addas something or
presents a matter more cloarly that will be brought in in
its proper place in the surveys of these passages of Jesus

e



and John. |

The writer has oxamined Jesus! saying as 1t 1s related
to the whole context of the Beatltudes and John's assertion
agalnst the background of hls other saylngs on this subject.

Mnally, in order to sce these statements of Jesus and
of Joln in their proper light, there are presented same of
the non-Christian toachings about this vision of God that
were current around that time. .

Sone of the major sources used in this study, beside
the Bible and other primary sources, were the article by
Wilhelm liichaolis on Spaw in Theolopisches WBriterbuch zum
Iiouon Tostament and tho book entitled The Vision of God by
Koemncth Lscott Kixle, Although Kirk declares openly that he
is a nystic, the source relforonces in his book were oxtreme=
1y holpful and many of his conclusions were very fair.

In gencral then this study bas convinced the writer

. that the teaching of the vision of God 1s a uniform one in
the Bible. The 0ld Testoment does not present that teaching
as clecerly as the liews Dut the teaching of Jesus and that
of Joln does have its roots firmmly planied in the 01d Testa-
mnent teaching on this subjJect. This vision of God 1s intl-
mately linked with faith in Jesus. It is at the same time
present now and also is yet to came. It 1s primarily an act
of God. It tekes place through Jesus Christ, the only '
Rovealer of God. This, in short, 1s the way in which Scoripe
ture tallkks of this vision. And it i1s along this line that

o 22525t
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the thought in this study runs.




CHAPTER IX

THE OLD TESTAUENT TEACIONG OF TIE VISIO DEI

Introduction

The words, "DBlessod are the pure in heart, for they
shall see God, nl gere spoken by Jeaus and were repcated in
substance, if not actually, by the apostles and by the Church
thet wallkked in the i‘.ootatepa of the apostles. A3 we hear
them, the guestion then arises: "Iow did this statement
striko the people who heard 1%, people who weore rooted in
01d Testament thinking?" It is with this question that this
chaptor will concern itself: the Old Testament view of
"soeing God."

The Hature of this "Sceing"

As wo examine the nature of this "seoing," wo must hon-
estly face the fact that in the 0ld Testament God did reveal
Iimself in ways perceptible to the sensory organs of man.

One of the torms used to express this idea is the term "glory.”
For instance, in Exodus 16:17,10 we hear: "Then shall ye see
the glory of the Lord," and "the glery of the Lord appeared

in tho cloud.” In connection with this and other similar
passagos Richardson can state: "The fglory of ng' is, in

]ﬂﬂttur 536.




offoct, the torm used to exproess that which men can appro=
hend, origlnally by sight, of God on earth."® Wo may then
conclude that this "glory" is socmething that was seen in the
ordinary sonse of that term. Froclisch makes this point when
he says: "Richtig abor ist, dasz der lk’bdd jahvo kein Abe
straktun 1st, sondern oine iirachelmmg andeutet, also oine
Gottesoffenbarung onthitls. ">

Again, we may note that God revealed Himsolf through
natural phenomena, or cven in the form of a human being. In
the former category there might be included such incidents
as the appearance to licses in the burning bush, accompanying
Israel in their exodus as a plllar, and The Interpreterts
Bible would also include the manna which God sent down:

"The mamne, actually a natural phenomencn in the desert,
will be the mark of the presemce ol God.“’"‘

In the latter catopgory the list includes various appear-
ancos to people in human form and possibly also as "the .
Angel of the Lord" in the passagos incorporating this title.
In either of the above cases the stabtement of Heinisch would

2p1an Richards Theolo % the Bible
on. A l?ord of B b
(How York. lacmillan bcmpany, Ce 'I% “See & :
Paul Heinisch, Theo ea'h t translatod
Williem Heidt (Co egov:l’II 'ﬂ%’hl Press, ¢.1950),
p. 66, where there is a Tating of these ory" passages.

3otto Procksch, o;o%e des Q_% Togtaments (G&tm-
loh: C. Bertelsmann Verlag, 0), P

b torial Boavrd terts Bible (New Yorks
Ablngdon==Cokesbury P:'.-e%% s 43 .
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hold trues "Those apparitions are not oxplained as an innor
exporioncoe that took place in the mind of those to wham God
revoalod Himsolf, 5 pop they appeoerecd not only to single
persons, but othor percons wore also prescent and saw the
manifostation, as was tho case wlth Sarah, whon CGod came to
tolk to Abralm.(’ |

Cnce we have said that when God roveals Himself there
is something to be actually seen, we must at once add that
there is alsc an element of "not seelng®™ involved in this
Uyision,"™ for it is said that the esaence of God is not seenj
He 1p without form and exempt from every limitation of
space.7 God may be present, but He cannot be seon face o
face; we nmay call it the "glory of God," which can bo scen,
but that is not synonymous with God Ilimself. The fact re-
mains that God!s ossential being camnot be disclosed in the
glory that is mado manifest. "iioses will sce Cod's glory,
but not Iis facejy he can Ikmow Iis will, but not plumb His
mystery."ﬂ

Though Cod appears in and through natural phenomens, He

SHQMSOII, Ope cits, PPe 65-66,

6Gen. 18.
7 Oehler
%ﬂ g;xgg:tt:; giﬁg Es Doy - H %& liage
3). Pe 127,

Bme Lew% op. git., p. 1075.
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atlll 1s not identlcal with such phenomena. In commection
with the incldent of the burning bush 1t is stated, "but sew
no similitude®(Dout. l.212). Procksch, in his book, distine
guishes botween tho "being" and the "doing" of God; it is
only tho lattor which can be seen. 'Das Veson 1st fibersime
lich," but "so soll Jahves VWesen in soiner Unsichtborkelt
zun Ausdruck gebracht worden, whhrond sein VWirken hbchst
sichtber in Cowittor veranschoulicht wird."? Sceing these
natural phenomonn, this liirken of God, still is not equi-
velent to sooing God, to actually scelng His essonce.

then those phoncmena occur in which the Lord reveals
Iimself, not only physlcal seeing occurs, but also spiritual
sceing. "Das CGewltter ist nur das Kleid, das ihre Gestalt
wnbiillt; silo solbst [the glory of God] kemn . . « mur mit
pneumatischen Augen geschaut worden,"? Loinisch cites a
mmber of passages in which seeing the face of God definite-
1y has & apir:!.tual cormotation, where a "spiritual seéing"
socms to be :I.mplied.ll Camenting on Exodus 3:lj, Iichaells
remarks thet it "hedeutet: sich jemandem als sein Gott

9?I'Oﬂkﬂﬂ\h, Ope ;‘ﬂo’ Da 1380
Y1b1d., p. 83.

11 .
Of« Hoinisch; op. cib., ps 663 see ocopecially Ium. 612
25-26, and other pa;sagaa ,’ it is used in a figurative
sense. :

PRITZLAFF MEMORIAL LIBRARY
* CONCORDIA SEMINARY
ST. LOUIS, MO.
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9
In othor words, in these visions thoro is, be-

siélo the actuel seoclng, scme splritual seelng that gods on,
seeing with the heart, the sceing of faith.

Soeing God in thoe full senae of that term, secing the
vory face of God, would bo Impossible; it would mean death,
and for that roason 1t is denied cven to such an exceptional

bezeugen.” 12

man as HosoB., God explicitly states: "Thou canst not see
ny fece: for there shall no man see me, and live."3 The
Anpel of the Lowd appoered to Gideon, and to Iaanoah and his
wifo; Ipaleh saw God in his inaugural vision and they all
admit that thoe sight should have Iilled thcm.m

This boing killed at the sight of Cod is spoken of for
. two roacons. Tho first and minoy ono is to set definite
linditatlons on tho materialization of anthropomorphlzing
Gode The 01d Testament writers had to speak in anthropo-
morphisms about God, but still had to proserve tho face of
His rmjesty;ls hence thoy spoke with groat caution and rove
orence about this "seeing of God." This is tho point that
Kirk males when he says: "The same instincht of reverence
which led the Jew to avoid pronouncing the sacred name led

123 3heIm Hichaells, oSpdw e er
E. stoment, begrlindet von ﬁﬁﬁﬁe‘l %6&"% z
)%Or v E& 195‘4-,. V. 332. R

13Exodus 33:20.
JJ"'-Tudseis 6:22; 133223 Isaiah 6:5.

15che Interpreterts Bible, op. oitis IT, 35k
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him %o deny that any living man could see God."

But vhy this extreme caution? Vhy must it mean death
to see Cod? Tho reason for this thireat of death was not in
man, but in Code For, on the one side, we have God in all
IIla glory and majoasty; and, on tho other, there stands man
in all his sin and unworthinoess. Put thom together face to
foce, and you have tho inevitable result that "der llemsch
Gott nicht sehen komn, ohne in sciner ganzen Lxistonz vor-
nichtot zu worden."™ ! It 1s like putting free hydrogen in
the presonco of an open flame; the two natures are of such
a sort that the former cannot exist in the presence of the
lattor without being blovm out of oxistenco. Those who may

have scon God, have only been spared such a destruction by
18

16

a special inborvention of the grace of Gode.
llow, wvhen a revelation of God does take place in which
God, Iiis will, Ilis ways, or lis thoughts take on a plastic
end visually porceptible form, then 1% is always God who 1s
the Revealeor. In_ this situation, man is nothing; God 1is all.
The merec. fact that a man has had such a vision or dream
nocans nothing. The all-important fact, which is so magnifi-
cent and comprehonsive, 1s that 1t is God that is dolng the

16Kenneth Zscott Kirk, The Vision of God (London: Long-
mans Groen, 1931), p. 12.

17}.110‘!:&9115, Ope cite., Po 332.

18exodus 2hs11.
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rovealing, It is liis act of grace, and His alone.l?
Dor lienach i1st immer nur E er, nie Ver: soxr der
Offenbarunge » » « Vielm zelgt™ Gott den ten.
Ifor liogt oin wichtiger Unterschiod auch goegenfiber dem-
in don lysterionreliglonen und in der Gnosls heimischen

Bestreben, durch Iicnt%lation oder alizerlichere liethoden
zur Schau zu gelangen.

The Persons iho Do this "Seeing"

This brings us over to thoughts about the person that
recolves such a vision or such a revelation. The first ones
that we think about are the prophets. The two titles by
which they are lmown in this comection as “scers" are 3773
end 573¥731 ; those are translated respectively by the Septu~-
agint as 6 Spdv end & BleéTwv. Both of theso names, ace
cording to Procksch, denote the same thing, namely, that
such a revelation of God is given them in a visually pere
cepbible i‘om.al

In general, what these pvrophets saw in such a revela=
tion of God, though it was visual in nature, was primarily a
revelation or impartation of God's will. They do not fully
and complotely see God, but God does make Ils will knowm to
them as He speaks and cormumnicates to them in visions.

Oehlorts romark seems to be correct when he statos: "ihat

19500 _Deut. 13:1-5; and also Amos 7:12 where Amos is
called 6 opdv by the Septuagint in this very connectione

ZOH;!.OhaeJ.iB. ODe clte; P 330.
armmoha Ope Sltes Pe 129,

S,

| |
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the prophet perceives is 317517 N7 (the word of Jehovah)j
such words of revelatlon fall under tho notion of 7937 im
tho wider semnse., Vhon the image takes a plastic form, vision
in tho strictor scnse takes plaoe.“aa

Various prophets are definitoly spoken of as sceing Gode.
Isalah (6:1) directly says: "I also saw the Lord." Beyond
that we lmow nothing of how God did appear to him. o de=-
scription of God 1s given.

In 1 Kings 22:19 Iiicalah reports a vision of God, but
hore it is an expression for the "Word of the Lord” which he
is to ammounce to m:ab.23

llelther does Ezekiel's vision seem to limift the fact
that God Ilimself is not seen in these visions. With all his
pictures, he st111 does not-desoribe the God who speaks to
the prophots, nor is this God seen. Vhat is described is,
eccording to Ezeliel 1:20, a "likenoss of the glory of the
Lord."=3

Only leter, :!.nDania‘.I. 729, does one find a description
of CGod. There He is described: His "garment was white as
snow, and the hair of His head like the pure wool; Iiis throne
was like the fiory flame, and His wheels as burning fire."”
But this vision's purpose is not a description--that is on=-
tirely beside the point--but the fate of the four kingdoms.

aaOther. op. cit., p. l|-76.
2313 chaolis, gp. oit., ppe 329-31.
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Bosides, these visions are only a literary form and must not

be strotchod boyond this usngo.23

The vision of Amos 9:1 1s apporently only a method of
introduction and not an actual sceing of God.23

Some othors to wham tho Lord appeared in the 0ld Teata-
mont wore such poople as Jacob (Gen. 32:30), Hagar (Gen. 16:
13-1l}), and the olders of Israel (ix. 2l :9«11). BResides,-
God personally accompanied Israel, His chosen people, on
their desert journey (Ex. 33:1lli)e And here again, as was
mentioned earlier, these were not a direct seeing of God.

Hlow, ono of the main people, of whom it i1s sald that
they saw Cod, is lloscs. There are two passagoes of partice
ular importance in this commection, Mmbers 12:8 and Exodus
33:20=23, In the first, Cod says: "VWith bhim will I speak
mouth to mouth, oven apparently, and not in dark a-peachoaz_
and tho simlilitude of the Lord shall he behold." Iere the
irmodiate view of the Divinity ( 379 ~5if 719 ) with which
lioges was favored stands much higher than these other foxrms
of "seeing God" which have been mentioned so far, such as
dreams and visions. "The contrast intendod is that of the
indirectness of visions, ecstasies, and dreams with the lm=

mediacy of cornmunication in speech. n2l) The ilmmediacy here
is not the immediacy of the pure vision of God, but the im-

23114 chaelis, op. cib., Pp. 329-31.
2hoye Interpreterts Bible, ope oits., II, 202.

——
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mediacy of God apea.kins to licses, Illichaells stresses this
when ho states: "dasz Cott nur mit Llm . + . 070w KXaZ
aToan gerodet ha.be."?s

‘Wlo find a difforent emphasis in Exodus 33. There, in
terms that we cannot fully comprohend, lioses was granted a
sight, a direct vision of God of groator intenslity than was
given to any othor man as far as wo lmowe. _IIe was glven a
sight into the very invisibllity of God by a specilal and
uniquo act of the grace of Cod.

8glich 1st dies nur, indem Jahves Iand bein Voriiber=

e e T

dasz ilm das von Fatur Unsichitbare sichtbar wird.2
And the fact of the uniqueness and intemsity of this vision
is all tho more stressed by the shining of lioaes! face after
this sight.2l _

Finally, we must also come to reckom with Job and theo
vision of God thet he proclaims. Iiis is a vision aftor
death. But some scholars soam to reject this. Heiniach,
for instance, asserts that "actually the idea of bodily res-
urrection after death never entored the mind of suffering

Job."28 11ichaelis, to say the least, is hesitant about

aslﬂaha@lis. Spe cite, p. 331.
20prooksch, gpe eltes Pe 425.
2TExodus 34329.

2BHeintsch, op. clt., Ps 265.




cccepting it on the grounds that in the 0ld Testoment thore
ig 1dttlo room for life after doathe-?

But, in spito of tholr objoctions, the evidence poiniting
to the fact that this confronting Cod will take placo after
death scems to bo convincing. The very aaphasis in the
i:e::i:30 cn seeing God after death 1s so strong that 1t hardly
seenms possliblo o dony such a life after death., Job does
not look for a materlal manifestation of God similar %o or
greater than the one grantoed’ to lioses. He was looking to
sce that glory of CGod which doos not tear away tho veil of
mystory and incomprohensibllity of God, but that glory which
is and con only be perceived in such a mysi;ery.Bl

Job was in a state of what men might call misery and
sorrowv, unhappiness at its helght. And in this context of
1ife he rose head and shouldeors above his circumstances and
proclaimed his confidence in an answer to his situation that
might possibly not be found in thias life, but will be found
with CGod in a new life to came.

As Yalweh will appear at the eschatological time (!the
last!) to save Israel in her oxtremity, so also will
Cod appoar to Job; and it will be His judgmnent, not

2%11chaclis, ope glte, Ps 33k

3050h 19325-27.

3101‘. Prookach ® e;,t., pe 383; sec also Artur lWelser,
%_n_g % :I.n DM%T atmnent Deut-nh (GBttingen:
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that of men, which will constitute the final act of the
drems .~<

Job lmew that in Sheol human existence is not what might be
callod "life" and "yet ho belleved that in some way he would

receive new £lesh for the spocific purpose of the divine--
033

hunan intervieow.
Same Implications

The implications of this 0ld Testement visioc Del are
indood interosting. Dut because of ita dcep mystery, the
0ld Testament man was reluctant to speak very dogmatiocally
about it. As a result this concept of seeing God had become
very subduod in Israel. Ievertheless, 1t 1s by no means
absont from their thought.

First of all we loarned that time and again such a
vision had telten place, for the prophets and for other men.
In those cases it was an aciion of Cod toward tham, a gra=
cious act, for otherwisec thoy should have perished bocause
of the sight. It was God revealing Ilimself, and not pri-
narily an act of man, Ilor was that a full vision, a direct
face to face sceing of God, which was even denied to lioses.

But that full vision already in the 0ld Testament was

3 & terts Dible, op. oit., III, 1052
- ELHWM‘——Q.em“ Bible, op. cit., » 1052, quoting

331pid. ppe 1055-56.
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regerved for tho Last Day, for eschatology. FFrom Job's
statement 63? falth in 19:26-27 we can loarn that at loast
he, and very lilkoly others, bolilseved that he would be granted
such an ocschatologlcal sight of God. Ile realized that after
this life was ondod he would be raised from tho deoad-<he lkmew
not how--and then see this full vislion of God with his owm
eye.z’l" The Dook of Daniel also adds 1ts witnoss to an ine
dividual resurrection.3® (n the whole we must grent that
the es cl.atolog:lcnl event is strongly apolken of in torms of
seolng. Xittel rema.rkls "1 tbestementlichan Vorbild ont-
spricht os, wemn im ganzon lieuon Tostament dle Eschatologie

nicht als Iibren, sondorn fiberwiogend als Schauen beschrisben
wird, u30

Then we uay note that there is a present working ethics
connected with this eschatological viaions Psalm 17:15 ‘
declares: "I shall bohold thy face in righteousness; when I
awvake, I shall be satisfied with beholding thy form.," The
Intorpreterts Bible comments on this verse to the eifect
that boecause of righteocusness of life we wiil enjoy Godts

favor of seoing Ilis face.3! Add to this the witness of

BLI'lEq Proclkksch, op. cit., Dp. 380.

35pan. 12:2-3.
30gernard Kittol, ikosw in L__%_
vg:_xlaggen :a% grindet von Ger ttel u'l: gaxrts
or,

1933), I, 221.

37ce. e Interpreterts Bible, op. Sites IV, 91.
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Psalm 2l, versos 3 and 6% ."rio who has clean hands and a pure
hoart « « « such is the generation of those who seok the face
of the God of Jacob," and wo may safely therefore connect an
ethics to this eschatologlcal vision.

But how can ono have such a purc heart in the face of
the declaeration of the Psalmist: "Enter not into judguent
with thy sorvant: for in thy sight shall no man living be
justi:-’.‘:l.od“?BB That 1s the very roason wvhy man in this life
canmmot have such a vision of God, because in the perfect
carnmion of this vision man in his complete umvorthiness
and sinfulness must be annihilated in the prescnce of the
full vision of the absolutely holy and just God.39 The
only way in which man can attain a pure heart and thus be=
coame capable and worthy of such a vision is through an act
of tho grace of God, only if God nmakes the heart pure.
David recognizes this as tho sole ability of God as he de=
clares: "Create in me a clean heart, C Ccd."llo

While man 1s in this present life of sin that absolute
purity of hoart does not exist; now we must still fear the
full vision of God because of our uncleanness oven a8
Isaish did.h']' But that Last Day will come on which God will

38pgaim 14312,

39ce. Michaelis, op. cit., Pe 332.
l"DPanm 51:10.

m".tuniah 625,
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cleanse human hearts campletely. Then will the full visio
Del come to pass. "Schauen Gottes wird eschatologischos
Geschohen, das dann orfolgt, wenn Jalsre zum Zion kowrat und
dio llenschen nicht mehr !unreincr ILipvpeon! aind.“"lz

Once wo soe these thoughts inheront in the 01d Testa-
ment, then we come very close to Jesus! statemont: "Bloss-
od are the pure in heart, for they aball ses Gods™ which
is ealso strongly eschatological. As 1s ofton sald of the
Ten Commendments, 8o may also be said of this statement of
Josus, that e gave this concept of the 01d Testement yvisio
Del its true neaning, for only in Him is the true vision of
God revealed, for "no man hath seen God at any timej tho
only begotten Son, which 1s in the bosamn of the Father, Iie
hath declored II:!.m.“u"

hzlﬁ.tt@l. O, Eé'-t"' De 218.
llauﬂ,.ttq 5380
W oim 1228,




CIAPTER IIX

TIIE CONTRIDUYTICIT OF JESUSY' BEATITUDLES T0 THE VISIO
TIIS CHRISTIAN HOPH

In

Dil

The Beatitudes as a tihole

The incarmation of our Lord Jesus Ghrist, that act in
wvhich the Illighty Ruler of the universe directly entered his-
tory, is thoe crucial point in all of ouwr Christian living,
actlion, and thinking., And any thought, word, or writing of
man which aspires to uttor some word of wisdaa that ia true
wisdom, must rofloct this Jesus who is the Truth. This is
particularly so when we want to say anything about eschatol-
ogy, when we ask the queations: "ihat will happen theng"
"To what extent will we be able to see God?" "How will that
diffor from what we aro now experiencing?™ “iiill it differ
at ali?"

S0 1t is that in our investigation of the visio Dei as
a Christian hopo, we twrn for Information to Jesus. That
information we £ind most clearly artioculated in the Beati-
tudes, more particularly in the exclamation of Jesus:
"Blessed are the pure in heart, for they shall seo God" (liatt.
5:8). That is a promise straight fram the lips of our
Saviori they shall see God. But that promise does not stand
alone, isolated fram the rest of Scriptures, or even firam
the rest of the Beatitudes. The minimum of scholarly fair-
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ness roquires that we examine that statoment in 1ts context.
Theso Beatitudes must be taken as a whole. They are

not elght steps that a person must talke in ordor to achicve
tho blossings of God, nor elght stages through which he must
pass, but much rather they are eipght aspects of discipleship.
It is like looking at a diamond fraom various directlonsg you
nay seo a different facet, but you are looking at the same
dismond. This then is the unity which tiea these Beatitudea
togethor, a unity which camnot be broken without doing viq-
lence to the whole. Ve must romember this principle: "Die
elnzolnen Verheiszungoen lassen sich nicht voneinander tren-
non."t

In tho form of these various Beatltudes Jesus is tell-
ing Iils dicsciples that Ile and He alone 1s the real Helper
and Comfortor in all pheses of life. Those Beatitudes are
taken os a camplete unit, for as such they apply to the
whole of ome's being; they do this because the Kingdam of
God which Jesus proclaims is one which lnvolves uiter and
uroserved comitmont and devotion to God's rule.® In them
the eachatologlcal outlook is that force which governs the
conduct and attitude of the individual believer; but such an

i .
A« Schlatter, Der Ev t MatthBus (Stuttgart:
Calwer Verlag, 1948), p. ﬁ.

20r. Hans Windisch, The Ueanins of s gn the

lount, translated S. lMachean
W%iﬂlt?h.ﬂﬂ.,bzilgsl)’ Ps 29, i
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attitude toward the Last Things never laclks an immer rela-
tion to the God who pramises salvation, and to that salva-
tion 1tself.>

Jesus hore praunlises happiness or bleasscdness, but the
blesscdness hore described goes much deeper than "happiness”
as we ordinarily think of it, an emotion which merely rides
on the suriace of our lives, shifting and changing with
evory wind of circumstance. It is rather true, abliding hape
piness, a joy which reaches down and grasps the soul of an
individual. It is "that blessedness which the world cammot
give ond which the world cammot talke away3;" it "depends on
imiard condition rather than on outward circlmstanco.f'h'
T™his blessednesc consiats in being in a covenant relations
ship with the Almighty loving God, in having the Kingdam of
God religning in @ person through faith in Christ Josua.
liote that these Deatltudes begin and end with that same
promlse of the Kingdom of Heaven.s _

In this first section (verses 3=0) of the Beatitudes,
Jesus, in speaking to people who are only too well aware of
thelr utter spiritual needs, pranisea them the su.:l.xfat:lon al=

3ch. l'lirﬂ:llch, OPe ﬁo' Pe 33.
Urmost Trice Thompson, om, Zhe on the Hount snd Lts

@%ﬁ Lfor %x (Richmond as J‘obn Inox Press,
Cel! » Peo . E

SSee Hatt. 513 end 10,
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roady procloimed of o:l.d...6 o promises them a full and com=
pleote roward in the age to cauno upon them soon, a promlse
that tholr spiritual lack will be filled up. 4And yet they
are blossed now, for that gift is theirs already. As contra-
Iy vo all porceptible facts as it may seem to be, thelrs is
now tho Hingdan of Ieaven.

In the noxt soction (verses 7=10) Jesus spoalks of things
which these membeors of CGod's Iingdom are to do, the kind of
influence that they are to have. To balance the privilogos
and varied blessings that Ho has already mentioned, Josus
now spealzss of thelr responsibilities. They are to be merci-
ful, pure in heart, have an active concern for peace, and
showr patient persoverance when persecuted for righteocusness?
sako.

Theso Doatlitudes and promises bolong Lo those devout

persons who have already gone beyond mere yearning,

moere selli'-condemmation, who ha.vq already bogun to move
in the sphero of righteousncss.

tihon we fail Yo comply with these responsibilities, that
does not cast us into despalr, but because of theilr nearness
and thelr intimate commectlon with the first set of Beati=-
tudes, they cast us back to cling to the Gospel promises
held out to the spiritually impoverished. In this second
section Josus spoaks of the way in which activlty is an

(’See Isaiah 61:1-33 55:1; and Psalm 37:ll.

Tusnatech, ope oits, P 176.
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inheront part of the true ripghteousness and being in the
Eingdom of Gode Theo activity is a great "Yeal" to the facth
of this reodeupiion. "So wie asich dor liemsch vor Gobt go=-
stellt woisz, hondelt f.n-.“8

The Vislo Del in Hatthow 538

And now, with Iils eye on that great Last Day in which
Ilo willl porsonally and 1_r:l.s:!.b13r cane to bring our Christian
1ife to 1lts fulfilluont, Christ direcis the individual
Christian to a pure heart in the sixzth Deatitude: "Blessed
are tho pure in heart." To experience this visio Dei re=-
quires a pure heart. This pux-a' heart 1ls an inmwvard moti-
vating force, a foree that not only rules a pevsonl!s outward
actions, but even his innermost thoughis. It is such a
motiveting force that Schlatter has in mind when he thus
describos tho heart: "ki«pS< benmennt das irwendige Leben
nach solner Linhoit, Daher entstehen alle inmwendigeon Hande
lungen, sowohl das Donken als das Wollen, im Eez-zan."g

It is a holy purity which loves "the Lord thy God with
all thy hearti;" and thus is oriented campletely to God.
Such a heart steers a person away fram evil and to follow
after faith, charity, and peace;*® it serves God with con-

Bsohlattel'. 9_2. _m..' p. 1\37.
YIpsd., p. 139
10

1 Tim. 1]5' 2 Tim, 2322.
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tinual prayor, night and da.ygll 1t clings to the mystery of
fe1th.'® Dut the individual, no matber how hard he might
try to work at 1%, camnot attain to such a pure heart; all
his ovm efforts must leave him in despair. Ile must cry out
with the Psalmist: "Create in me & clean heart, O God."n
. for tho purity of such a heart is ontirely a work of grace,
Cod!'s ovm deed. It is the deed which God has done in Jesus,
His incarmate Son, for "mo one who abides in Him sins; no
ono who &ins has either,seen MHm or lmown Him,"L

But, if Cod's groco reigns in the heart of a Christian
here on earth, if Cod has allowed His purifying grace to
shine in his heari, why thon does the prailse not hold good
now in this life: "They shall see Cod"? The monks of the
lledieval Period who aspired to the vision of God had the
answver to this question, even though their asolution was
wrong., It la sin; thore seoms to be constantly with us
"some hidden impurity which destroys our fellowship with
God."% Sin, which is constantly with us, is that polluting
agent which infects our hearts and makes purity impossible.
Sin keeps us from tho vision. This is what Paul is thinking

115 o4m, 133.

123 Pim. 339.

L3rgaim 51s12.

Ly Jom 316.

151'hmpsm. OPe cite, P 3:7.
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of when he states in 1 Corinthians 13:12: "For now we seo
in a mirror dimly, but them face to face.” So it is that
the true vision must be pushed off until the Last Day; 1t
is oschatological.

Dut, inasmuch as the reign of God does have a foothold
in a ﬂlmistian; that vision oven in this life 1s not come
pletely ebsont. PFaul says that we sec dimly; he does not
say thot wo do not see at all, Sceing Cod on the Last Day
will not differ essentially fram our sceing Iim right now.
In the Hingdom of Iiis glory our view of the living, invise
ible God must atill be nothing more than God revealing lme
solf to us; llkewlse now, what we sce and hear is nothing
more than God revealing Ilimself to us. In elther case it is
not our action, we that do the seeing. Cod reveals. "Das
Sohen ist selbet eine Art HBren, nimlich ein Aufnelmen der
w10  (oa yeveals Mmself mow through His Sen,
and roally to perceive that Revelation 1s spoken of in terms
of sceing,! yet not with physical eyes, but with the oyes
of faiths So it was also with the Jewlah expoctatlon of

experioncing the "Heillszeli"; they shall see :H;.m This is
the way the Jew thought. e spoke of seelng Cod as he stood

16y31he1m Michaelis, Se<w in Theolomlsches WWBrier
zum e Pog t, begrfindet von %ﬁ%ﬁs
Tﬁﬁmpr_—%w » 195L4), V, 348. :

17sec Matt. 13116,

mm.ohne:ua. ORe clte, Pe 3li7e

Cf fenbarmmg .
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in tho Temple or in the synogogue, or whlle he was praying,
or studying God's Word. ? So it is that the Christion of
today can "see" Cod, see Him inasmuch as God has revealed
IHMmself to him in IIis Revelation. To put it in niore con-
tomporary terminology:s we see IHim by faith.

Hevortholess this sceing God in thls present time does
not deny a more full Revelation in the world to come., The
words of Job, the fact that Jesus the incarmate Revelation
of Cod will be thore, and tho entire expectation of the lew
Tegtoament seem to indicate that this vislo Deil will be ono
appoerent to our ovm eyes. It 1s significant that right in
the midst of Ilis pramises Jesus points us to His Parousla.=0
Then, when our hoarts have r'inally been cloansed fraom all
impurities of sin, the personal cammmnion with God which
was already ours in part in and through Ilis Revealed Word,
wlll be ours to the fullest extent. We lmow 1little more
than this about this {inal vislon of God, that we wlll see
Iim as He is, sce Him through Christ, the only lanlfestor
of God.

The Beatitudes as an Important and Immediate Context

But this view of the eschatologlcal visio Dei is not

19%ermann L. Strack and Paul Billerbeck,
% mat ”%tﬁ aus m % gidru% H g Ce

msomtter’ Op. m.. Pe 139.
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one that is camplotely isolated fram tho rost of Jesus!
thinldng, caupletely walled off from any othor word of our
Lord on the subjJects it is in perfect harmony with the rest
of the Beatitudes. In fact, this view derives same very
substantial support from its ilmmediate context.

4As long as we are pilgrims and sojournmers here in this
world of sin, thore will always be something blocking our
comunion with Cod, something lecking in us. Our Lord!s
Immediate concerm is that we recognize that fact; if we do
not, our vory stubborm blindness to it becames our oun doom.
So Christ, with the forco of one spealking with authority,
agaln and again harks back to our utter meed: "Blessed are
the poor in spirlit . « « those that mourn . « « the meek
+ « « those that are starving for rightecusness." The poor
in splrit are those who are consclous of their abject spirit-
ual poverty, who as beggars fall dovm on tholr faces and
sce only their own complete umworthiness. The meek are
those who, whon they come face to face with God, are cou=
pletely subject to IIis will, who have fully enslaved their
wills to Iiis. The hungerers and thirsters after righteous-
ness again are those who see that they have a real need
vhich they camnot fulfill, "welche wissen, dasz sie aus eig-

ner Kraft keine Gerechtigkeit aufzubringen vermBgen, die vor
Gott gilte"2l Finally, those that mowrn are such as desire

- 2lstrack--Billerbeck cit., pe 201; see 2lso
Schlatter, op. cli.s; Pe 157%2. 2
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the full establislment of CGodts Iingdom, such as are looking
for that comf'ort which only the liessiah, tho true Comforter
of Israel,®2 can bring; they will mourn until the time when,
in the fulfillment of timo, God will wipe away all tears
from their eyoa,23 when CGod's Kingdon is fully established,
with tho Lamb upon the throne. IHourning, hunger and thirst,
meolmess, and povo:t-uy--all 1n Lha Spiritunl sense--are all
there simply because i.he K:!.ngdcm of' God doos not have its
full sway yot. And it is also in the oxistonce of theso
things that we find ai. ransan for a lack of a clear visio Dei.

The blessings which ‘come to 'the ‘bellever, to the one in
wvhom Cod reigns, are not in the least the acticn of the be-
liovors. JAny such thought might be rabbinic, but was not the
toaching of Jesus.a'-i- They are blessings which thoy can re-
coivo only and solely through God's own mighty deed.2® This
thought re-echéos through every one of the Beatitudes, like
a hamer striking an anvil and resounding with the same noto,
stroke aftor stroke., "They will be comforteds. « « « They
will be fillede « » + Thoy will obitain morcy. « « « They
will be called sons of God" are all passives and hence "they"

22300 Isalah 61:1~3 and Jesus' direct application of
this passage to Himself in Luke lj:21.

23Rev, T:1Te
2ige, Schlatter, op. olte, pe 134
251131(1., Pe 137
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are not the agonts., It is CGod's action. How else can the
passive be iIntorpreted? "They will inherit" i1a again God!s
action of giving to them. "Theirs is the Kingdom of Heaven"
is in essence God roigning over them--once more, God!s
action.s OUnco wo have grasped thaet, 1t is difficult to take
"thoy shell sce God" as something in which is only involved
an action on man's pari, on the part of the "seer:" Dut it
is primarily God's action, God revealing Himself to the
individual beliover.

But furthor,; this action of CGod toward pcople is an
actlion which talkos place only in and through Jesus Christ.
In latthew 5:3 Cod promises tho Kingdom to IIis people. Bub
it is in Christ that Godt!s Kingdom becomes incarnate, appears
in and auong man.26 It is in the person of Jesus that God's
Bartdex is givenm. Iikewise, in tho next BDeatltude, Jesus
is the Canfort Tor which Israel is looking. "In this frame
of reference wo may well acceopt the fact that the name
1i%nachem, as an equivalent to Zrbster, is applied to the
:.Iesaiah."27 In the. concept of inheriting, Josus is the Hoir, |
in and through Vhom we inherit. 20 Again, Jesus is the

26300 Schlattor, op. clte, De 133. lNoto possibly Lule

T e s Bt = tljbagrthde“ﬁw t von Ceshand Frtbel
liorterbuch zum lleuen Testamen o von s}
(Stuttgarts Veriag von VY. s 1933), I, 221.

27Approxinate translation of, Stracke--Billerbeck, gp.
Q‘Eo 9 De 195.

283» Gal. 3:16.
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Righteousness, for wvhich we hunger and thirst, and with
which we will be £illed.2? Ultimately Ile 1a tho answer to
all our needs In the {irst four Beatltudes. Further, o
alone is the Cno in WWhom we obtain morcy, and arc called’ tho
childron of God. Then, Ie too is the Cne in and through
thonm the righteous sholl see Gode. This is also the sense in
wvhich we are to understand 1 Jolm 3:23; for, according to
Colosaians 1l:15, where Jesus is the Image of Cod, and also
according to Jolm 1:18, He is the only One \/ho roveals Gode

llowr, this action of God is definitely an oschatologlcal
one, The Mingdom of God will not really hold its full sway
until the Last Daye. llow it is a€ill belng reslsted. Dut
then, at last, will all these promises, which are in the
future tense, be comploted and perfected in us. Then will
our comfort be full and unalloyed;=C then will our inherite
ance be firmly established;t then will our thirst for
righteousness be completely satisfied, and we wlll obtain
and experience the full measure of God!s mercy; then will
the full consummation of sonship be ours..32 Then alone is
it also that we will experience the full vision of Gode.

Though this Kingdom of God 1s eschatological, there is

293.91'. 23:63 33316.
30z¢, Schlattor, op. olte, pe 135
31RBV. 21:7«

32@. Schla‘bter, Ope _ﬁo’ Pe JJ{D; and also Ran. 8323.
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2lso what we might call a "realized eschatology;" it is scme-
thing which already has reality in the present time. In
speaking of liatt. 5:3, Schlatior makes this pertinent
romarics

Uit dem ér7ze raght aber das Zuldnftige in die Gegemwart

hinein. Dem Armen wird jotzt der Anteil am kimiglichen

lierlzr Gotites als cin Desaitz zugesprochon. « Jotzt

wird der Antell am zukinftigen Gut erla.ngt 33
So 1t is that theso promises in the fuburo tense arc a pres-
ont reallily for bolievers, for right here in this life the
Iingdom of God has gained a foothold on them; they actually
do have these promises In Christ Jesus. Thorefore canfort,ﬂ"
inheritance, rightoousness, mercy, and the title of "chil-
dren of God“35 are present possessions of all bellevers.
Apgain, as wo have also seen above, this also applles o the
vislo Dei; and this idea of a present so-called "vision" is
thus not in conflict with the rest of its context in tho
Beatitudes.

Ilow the Beatltudes also involve an ethics, a personal,
concrete manner of conduct, which is particularly evident in
the first halves of the last four Beatlitudes. It is an
othica which is practiced in the realm of God's grace, and
flows Lrom it maturally. It includes showing Christian
mercy toward cur fellow men, a mercy which forgives readily

338&1&#@. oD, ﬁ" De 13'-'-.
3lge, Strack--pillerbeck, ops ite, Pe 200.
351 Jomm 3:2.
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and helps in time of need.36 Such a blessed man is also a
peacemaker, not only in the sensoc of making peace botween
men and his fellow man, oliminating human frictions, but
also in the sonsc of making peace between man and God. The
Christion 1s one who has the groat causes of God at heart,>!
one who is an Instrument of God in bringing that peace which
man’ cannot give. 4And finally,

i1t is not strange that Jesus followed this beatitude

with one about belng persecubted for righteousness?! sake.

Cno who would bring about peace in the world mmst be

wllling to toll laboriously, to live dangerously, to

fight sacrificlally, to endure pain and misxmdeggtand—

ing, and, it may be, to face even death itself,
411 these activities are neatly sumarized in that very
Beatitude which promises the vislo Del, in the words “pure
in heart." For purity in heart is that imward condition
which expressecs iitself in these ways. The visio Dei then

invelves just such an ethics.
Conclusion: The Christian Hope Commected with the Visio Del

(nce Cod has turned a person to trust solely in His
grace, the Christian hopes and longs for the -fulfillment of
that promise in Him on that Day whon God will put off Irom
hin his mortallty; he yearns for that Day when his partici-

36See Schlatter, ope. cit., pe 1383 and also Thompson,
ope glte, p. 36.

37‘1‘hanpson. OPe ﬁo' Pe 39.
381m1g., p. 39
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pation in Christ reache.s its pe.rfect. climax, when, by His
seelng Christ as Ie really is, he shall be :I.ike Him in the
Tulleat and most complote sonse of the term that is possible.
Christians, from the moment of thelr receliving this visio
Del as a possession in Christ, are constantly “looking fore
ward to the day when thelr Savior will returm visibly and
take Thom with Iilm into eternal glory. ' That view charace
terizes the entive 1life of a Ghristian.™? Tms tho yislo
Del is, so to speak, tho essence of their hope.

Though it 1s true that this 1s eschatologlcal, yet, as
cechatology, 1t also reaches doum Into the present, Into the
erca of tine, Ior the eschatologlcal fubture merely brings
o complotion that which is even now a reality.i® In line
with this, Pioper, in his camzonts on 1 Corinthians 13:12,
distinguishes betwoen scelng God In this present life and
sceing CGod in yonder life, and comes up with only this dif=-
ference, that this future seeing is pori‘ect.ln That future
seeing is there a per.f.'octipn of present seeing. liygren
apparently consents to this view with this statement:

Consequently the Christian faith 1s unwilling to insert
anything into the hone of etermal life other than that

3% rancis Fieper, Christian Do cs, translated by
VWialter V. F. Albrecht (St. :Bs souri: Concordia
Publishing House, 1953), III, 8l=35.

llncf. \iindisch, Op. cit.-."p. ,-]3.'
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which is alveady included in faith in Ghriat.l2
But vhile this is so, thore atill is the difference that
utter perfection mak;aa. Ilygren agaln emphasizes this when
he states:

In his original and sure fashion, Luther says in one

place, "It is with us Clwistians as with a babe in its

motheri!s womb, Iiow could it have any conception of the

1life which 1%t goes to noet?"43

Yot that hope 1s tromondously critical in owr present
life, for the judgment of the world is closely commected
with the visiblo retwrn of Christ in Hatthew 25:31-32.
Christ's proclamation as a whole in the Sermon on the liount
is one "that mekes the oschatological expectation of judge
nment and salvation fundamental, the detoruining factor in
passing judgaent on life and actlion, on ocnel!s attitude to=-
ward men in this life as woll as one's attitude toward God . Wi
It 1s necessary and salutary because as inhabitants of this
world beliecvers still comxlt sins and must constantly be
kept awaro of those sins; it is necessary in order to keep
this hope from being merely a false sense of security, to
keep it now a real hope in God.hs

But now, note that the wision of God in Christ is a

’-I.ZAndem Nygren, The Gospel of God, translated Le Jde
Tinterud (Philadelphis: The Westuinstor Press, Gs1951), p. 08.

"I'BIbid.’ Pe 89.
Ml‘lindisoh. OP. _c_j_-_il.. Ps 39
hscf- Pleper, op. clte, Pe Shle
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full and perfect one when compared with tho one that we have
bere; therefore, the transforming power that it has is also

‘full. Our whole being in the present "now man according to

Christ® will be perfected; our visio Del is an experience
which willl exclude all desires for anything else. All that
hinders it in the prescnt l1life will be removed. Gorhard,
in his Ioci, says:
Just as the angels, because they always behold the face
of the Father which is in heaven (ilatt. 18:10), are
confirmed in the good and freed from tho danger of sin-
ning, so the blessed will be porfectly holy and con-

firmed in the Egod through and because of the beatiflc
vicion of God.

While that finﬁ_l vision will transform the Christ
conplotoly, this present "seeing God in part" v::lll also have
a similar effect on his life, It transforms to a "radical
dovotion to God" and to "complete freeodom from selfishness,
from desire for rovenge, fram sensuality, and from covetous—
::msss.“ll'7 Yes, 1t doos have a vory basic offect on the
Christian as he is doing the things that pertain to this
1life, as he lives in the world: This vision of God, both as
a present reality and as a future hope, is a vital part of
the Christian life, and, indeed, a powerful force in it:
Decause Christians are thus waiting and hoping for the vise

ible coming of their Lord, they are active in good works

lPf’c« hard, Lo "De A 1 5 ted
Prupeny, g i T

h'TWM’.ﬂGh.. Ops Mog Pe 29.
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(latt. 2l:L5=51), thoy guard against carnal security (Hatte.
2l1:36«39), thoy remain strangers and pilgrims hero (1 Poter
2:11), they usec this world without abusing it (1 Cor. 7:31),
thoy are confident in the midst of doath (1 Thess. l313-18),
and, above all, they are active in preaching tho good news
of Cod also to others (latt. 2l:1l}, larik 13:10)-.“‘8 All this

is vitally involved in this hope in, and reality of, the

visio Dei. It is significant that Jesus followed theso
Beatitudes with a comuand to be a salt and a light in this
world.

llany have turned against the Church, not because it was
sali, but bocause in their estimation it had become a
narcotici not because 1t destroyed the agents of decay,
but bocauae it taught men to accept injustice in thn
world and to live in hopaa of the world to came-="pie
in tho slky by and by." For some, we are forced to
adnit, religlon has became an oplate; but those who
i‘o..:l.a:r Christ's way of 1life are the salt of the earthe--
ond the light of the world.lU9

ll'sﬂf. Pieper, Op. Mo’ Pe 85.-
49mompaon, ope oltes pe 4be




CHAPTER IV
TIIE THOUGIIT OF TiE VISIO DEI I 1 JOIN 3:2«3.
Introduction

Tho chain of toaching on the visio Del which reaches
back into the 01d Testament for its.roois doea not break off
when Jesus'! work on this earth is done, Jesus came to estab=
lish the reign of God in the contexzt of which this vision
takes.place., Ioc has clearly taught axl promised that vision,
and Iis promise holds good now for all tims; for all theo
childron of God. The vitality of that pramise does not wane
and finally die out in the early churchs It 1a restated in
a1l its marvelous grandeur and purity by the Apostles of our
Lord. After Christ has ascended into heaven they bring that
promise to a new generatlion of belleverse.

The Apostle Paul.stands squarely in line with Jesus on
this teoaching. VYhile he firmly asserts the absolute invisi=-
bility of God to the Imman eye, declaring Him to be the in-
visible God, "Whom no man hath seen, nor can see,"! yet he
too, reaffirming the teaching of Jesus, pramises the be=
llever in Him a vision of God. He, with the Christians to
vhom he is speaking and the Christians of all time, can 3ay
of this vision: "How we see In a mirror dimly, but then

13 Tim, 6:16; see also 1 Time 1317 and Col. 1:1S.
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face to i’aco."a These two arc not contradlctory. Although
God is invisible, yet lie has made Himsolf visiblo in His Son,
Josus Christ, who, Paul declares, is tho Imagoe of God.3
Paul, too, realizes that this vislion is an eschatological
ona,ll' but, to be sure, eschatological in the sense that it
has already talzon a hold of the Christian man as he lives on
this carth, so that he can asee, though it is dimly. To hinm
that vision is also no mere noubtral oxperience; it is a
dynemic and transforming vision, a power by which we "are
changed into tho same image fram glory to glo:w.“s Paul,
indeed, has much to say about this vlsio Del, but it is
perfectly in line with Jesus'! teaching.

John, the beloved disciple of Jesus, also carries on
this teachlng, Ile was present when Jesus spoke that meme
orable sixth Doatitude and thus promised the vision. He had
often heard Jesus declare that the nperson who knows Josus,
also kmows tho Fathor, and "he that soceth me, seeth Him that
sent ma.“6 These and many other similar sayings of our Lord
must have had a pronounced influence on him. In his anx-
lousness to learn more and more about Jesus he probably with

23 Cor. 13:12; see also 2 Cor. 3:18.
3 go1. 1:15; 2 Cors Lizlje

)'I'Go].. 3:l; Phil. 3:21.

52 Core. 3:18; sce also Phil. 3:21.
6on 1235,
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reverant awe took in all these marvelous sayings of Jesus
and pondored on thelr tremendous glo:-y and on their deop
mystery. At any rate thore is an extremely close connection
between the words of Jesus in latthew 5:8 and the promise
that John records in 1 John 3:2=3. The thought is almost
identical, so that both ought to be looked at in the light
of the othor.
The identity of John's thought to that of Jesus is

_ valuable for two reasons as wo exmnine the teaching of the

. visio Deli. Mrat, it is in the fulleat sense the teaching
of Jesus that John is proclaiming. And it is secondly valu=-
able because John does stress more c].early; many aspects of
this teaching of Jesusy he presents it fram a slightly dif-
ferent angle. II:fs streass on the ethical implications of
this vision as based squarely on hope on Jesus 13. clear and
distinct. His distinction between the now and the not yet
of the Christian life is brought out in this connection, and
is worih noting. Ve shall therefore examine ag thoroughly
as possible in the limits of this thesis wvhat Jolm has to say
in his first epistle, chapter three, versos two and throe,
about the vision of God.

A Surwey on 1 Joln 3:2«3

In this total concept of the visio Deil there is a "now,"
as well as a "not yet."” If we are to remain faithful to the
Christian teaching, we must stress both without neglecting

| | |
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eithor, Omitting or subduing the one involves a misunder=
standing of both. The concept of a present state of blessed-
ness without any futuwre hope 1s empiy. Likewilise, such a
fubure stateo which does not reach dovmn into the present is
utterly meaningless to people as they live thelr lilves here
in this world. Ience, as we view this passage fram Ste John,
we must give both the present and the future aspect of thia
¥isio Del their proper stress.

Jolm himself feels oblligated to do this in the passage
we have before us. To be sure, he has much to say about its
future aspect; but he cannot help but bring its moaning
forcefully dovm to the prosent time. As he addresses the
Christian recipients of his eplstlo, he declares: "Beloved,
woe are Godl’s children now," Although the future will bring
the complete. unfolding of that state which we have now, at
this presont time, although its full manifestation 1s still
hindered by the earthly circumstances in which wo are
placed, yet we are now really and presently all that the
title "children of God" implies, no less. "The high privie
lege of sonship is not a mere possibility or prospect, but
a presont reality."! Right now we, as true Christian be-
lievers, arec in that intimate relationship with God that
the Scriptures try to express in the term "sonship.”

Tgeorge B . Theology (
ge B. Stevens W y (Uew Yorks
Charles Scribner's Bona: » De
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Again, by his declaration that believersa are now the
children of God, John says they have been transported fram
the old aeon of darkness and blindness into the full context
of the Kingdom of Gode They are now those who possess the
promises of the Bentitudes.ﬂ Once the present reality of
being children of God has been granted, it is an unfalr
procedure to push the present reality of the wvision of God
into the vague future. John himself speaks in terms which
imply such a presont vision, if it is at all to be under-
stood properly. Time and again John notes that Jesus pro-
misos that "he that secth me, seeth him that sent me."?
Very simply that means that the person who has seen Jesus,
has seen the father. But such a vision is not the work of
rhysical oyes alone.. liany of the people of Jesus! tlime saw
Iim wvith their physlcal eyes, but can we therefore conclude
that all that saw Iim meroly in that way, saw God? Iiot at
alle 7To the unbellef of the Jews, Pharisees, and oven of
His oun disciples Jesus had to declare: "Ye neither lkmow me,
nor ny Father: il ye had lknowm me, ye should have lmowm my
Father also."™¥ So it i1s that when simple vision is acoom=
panied by faith, it leads to vision in a deeper and truer
sense, according to Johm. It 1s not only vision accompanied

Buatt. 519.
9Jorn 12:45; ailso Jobn 14:8-9, 7.
mJolm 8:19.
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by falth, but a vision and faith which are both part of the
same thing.

Such falth-vision is not something that man does, simi-
lar to when we sec & physical object, when we do the seeing.
It is indoed this, but it is more than this; this faith-vision
is primarily an act of Cod; it is confronting Jesus under
the wvorking of the Holy Spirit, which is fulifilled in coming
to failth; it is a submitting of oneself in faith to the Reve
elation of God in Jesus christ.ll Dodd's sumary of John!s
concept of this vision of God scems to be very clear,

Faith, then, is a form of vision. i/hen Christ was on

earth, to have faith was to "see His glory"--to appre=

hond and aclmowledge the deity through.the vell of
huanity. ITow that Ile is no longer visible to the
bodily eyo, faith remains the capacity for seoclng Iis
glory. This conception is vital to Ee evangelist'!s
whole conception of the incarnation.
Dodd here, of course, stresses the faith aspect of this
falth-vision; and the relationship of the two are exzpressed
well hore. Dut the vision aspect also deserves scme attention.
For this vision, we must remember; is apoken of as a revele=-
tion of God. DBy faith we do see Christ!'s glory, and He has
promised us: "and he that loveth me shall be loved of my

Father, and I will love him, and will manifest myself to

1lsp, vialheln i hizolis, c'v'péu; in Theolomlachos uBrter-
buch zum Icuen Testament, begriindet von 2 el
{Stuttgart: V., Kohlhammer Verlag, 1954), V, 303.

26, H. Dodd, The Juterpretatiep of the fourth Gospel
(Cambridge: The Universii T s De =
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him, 913 Seoing does take place in more than a vague, nebu=
lous sense; it is presont and it is real. Iliichaelis remarks
that John probably chose these verbs of seeing because in
that way he could stress with thelr help the very personsal,
existential character of confronting .Tesus.:u"'

But while sonship of CGod is, beyond a shadow of a
doubt, a presoent reality, it is at the same tlme character=-
ized by the expression "not yet," 0énw , That which we now
have is not yet apparent. There is still something in this
prosent earthly life that keeps it hidden, and that which
hides it is sin. St. Paul also speaks of the hidden charac=
ter of the Christian's life. Ile states that = Christian's
1ife is hiddon wlth Cmist, but it is not hidden forever.
It will be reovealed when Christ appears in II_ia glory.ls
And because this life as a totality is hidden, the vision
of God 1s also dimmed. Seeing God is indeed a present real-
16y, but in this life its reallty is hampered fram coming
to the fore, the vision that it involves is blurred. ¥Uhile
this vision 1s there by and in faith, it is still not yet
fully apparent because of sin. The falith of bellevers has
its woaknesses; it must constantly be helped and increased

350hm 1ys21.
lh'm- lichaelis, Ope M.. Pe 365.
1‘50010 3=1-1|"
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by Gode™® 5o 1% 1s also with the vision of Gods 1t too is
weaks it too is hidden. That is why John can say of 1t
that it is not yet fully apparent.

Vihen John states that what we are to be as the ohildron
of God is not apparcnt yet, he is pointing into the fubture
to a newer state of axistehce. Its "not yet" character
tolls us that it :Ls' samething about which we rmust be content
to remain in ignorance at prosent.17 It is apparently
nothing different from what we are now already as the chil-
dren of God, for then we will be 'Lhn.t more completalw'o
The "eternal l1life" which we are to have then is, according
to John, primarily a fulfillment of our destiny as the chil~
dron of Cod; it is "the attaimuent of the true goal of man's
being in fellowship with God." Y The fulfillment and per-
foction of that fellowship will came in the future. So also
will come the fulfillment and perfection of this vision. It
too will bo involved in the pez;rec'b:l.on that is to come in the
future life. It reaches' its climax and fulfillmont in the
perfect vision of God in etermal glory. |

16)'5&.1:15. 17:203 Ik, 'le--_

175, H. Dodd, The J B XVI in the Moffatt
liow Testament Commentary Eﬁw Forks and Brothers,
0.19555, Pe 70e

lan'oolne Poss \lestcott, The :tst 8 of Ste. John (Grand
Rapégs, Uiche: Vme. B. Eerdmans Campany, 1955),

Pe

19stevonl. Oope clt., pe 323
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llow once Joln has stated the two sides of this wonder-
ful life in intimate commmnion with God, the "now" and the
"not yet," his thoughts turn toward the fulfillment of this
"not yet." Dut this fulfillment is significantly tied up
vith the phrase v yxvepw<s « This phrase poses an exe-
getical problem. Ve must aslkk: what is the subject of the
flv pavepwy 2 Cne possibility is that we draw the subject
fran vhat immedlately preceeds and use "what we shall be" as
its subject. Schnackenburgao gives a good suumary of the
argunents that might be used in favor of this interpreta-
tion: (1) The more natural gramﬁatical comnecction is to the
precoeding oSw tyuvepwdy « The olrw seems to mreate a '
tension which é4v ("when") relomses. (2) It seems rather
difficult to supply a now nominative different from that of
the vorb in tho provious sentence. (3) Tho wdcév would
otherwise refer to Christ, whereas in the following verse,
333, ckeélves is used of Him. This interpretation would
then indicate a translation something like this: "We lmow
that, wvhen our future state is made manifest, we, who are
the children of God, shall be found like our Father."2l

The other alternative is that we take “Christ"™ as the
subject of the €dv guvepwdis The polnts which favor this

20
Cf+ Rudolf Schnackenburg, Die J F) efe, In
ders ogis %ﬁ Eon %’%ﬁeiﬁ

Verlag Herder, c.1953), s> 35 Pe 100

21
‘Ae Plummex Ms%s of Ste John (Cambridge: The
University Pross, .1 2 De . :
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interpretation are as follows: (1) The yxvepwdy is used of
Christ in 2:28. (2) The general sense of the passage indi-
cates this. Throughout the passage the writer's thoughts
are turned to the revelation of Christ in Ilis glory at the
Parousia. (3) John uses ¢wvepew a total of eighteen times.
Of these twelve apparently have Christ as their subject,
though most of them do refer to His manifestation in the
flesh. (l.) This may have been a favorite theme on which the
roaders had often heard John meditate: Exv puvepwdy o
Brocke'!s coaument on this last point seems pertinent.

It must also be remembered that the language of sollil=

e

God, in the llight of the present revelation of theo

Risen Lord, which suggests so much more than it actu-

lan}%.g ggzegi.:,mm;:gg foiv gpavepwdy could proovably

Although either of these interpretations is possible
Sceripturally and exegetlically, the lattor one secems to be
better and will be the one used in this thesis. The same
thought is expressed in Col. 3:li where St. Paul says that
when Christ appears, 1s manifested in glory, then you will
also be made manifest in glory. This appearance would then
have reference to Christts returm to jJjudge the world on the
Last Day. This thought gains more significance as it is

connected later in this same verse with the Christian's vision
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of Gode Already here, then, we would have the first clue
to indicate that the glorious vision of God is one that is
medlated through Christ; it comes with Christ's appearance
before our oyes as Ilie comes with all His holy angels to
Judge the world in righteocusness. The Christian sees God,
the full Godhead, in all glory, honor, and majesty as he
fully and perfectly sees Christ coming, in thom indeed does
dwell the fulness of the Godhead bodilye.

This then leads over to a description of the bellevers
in this stato of eternal bliss, as they enjoy the full vie
sion of God in Christ. John can give no more glorious de-
scription than this that "we shall be like Him." Paul,
incidentally, has a similar thought when he declares that
God decrced of old that those whom lie preodestined should
share tho lileness of His Son.=> This declaration that we
will be likeo IIim is not an equivalent to Satants temptations:
Yo shall bo like gods." It is nothing more--but also no-
thing less--than all that sonship to God implies. "ilan darf
dio Uborsetzung 'Gott gleich sein' auch deswegen nicht for-
dern, well achon in der Gotteskindschaft die Ahnlichkeit mit
Gott liogo."ah' This likeness is thon the sonship in its
full consurmated perfoction. It is also indeed a glorious
one, for "this likeneoss is the likeness of the creature

23Rom. 8:29.
21|'sc:lmaclﬁenburg. op. cit., pe 151,
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reflecting tho glory of the Creators"> It is a lilkeness of
full commnion with God, and hence involves God's revealing
Himself fully to Iiis sons. This likeness to God in Christ
is then one which involves the full vision of God in Jesus
Christ. The two are inseparably commected in the statement:
"we shall be like Him, for we shall see Iim as He i1s."

tlhen John speaks here of that £inal and full vision of
God, "we shall be 1like Him, for we shall see Iim as He 1s,®
he does not make it too clear whether this likeness to God
1s a necessary conditlion to or an actuasl consequence of this
seeing Gode IL the former is the case, then the state of
"being lilke God" is the cause or that which enables the
Christian to see God.26 If the latter is what John is try=
ing to say here, then the vision of God is that which makes
the Christian 1ike Iim on that Last Daye.>! Both thoughts
are Scriptural. Neither one is favored particularly in the
thinking of Jokn. In either case the central truth remains
the same: +he confidence of the believer is that he will
see the full revelation of the glory of God in Christ, and
therefore, when that vision comes, he will be like Him,
Hevertheleass, the second interpretation still does have a
dearer Scriptural backing. Paul states: "But we all, with

25t?estcntt, Sp. ciE.' Pe 98.

26.“. Schnackenb\n'g, SOpe ﬁop Pe 153.
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wnvelled face reflecting as a mirror the glory of the Lord,
are transformed.into the same image from glory to 8101'.70"28
The tramsforming power of this vision of Christ brings to a
consummation tho glorious process bogun at the new birth.
As in this life the transforming power of faith-vision brings
us closer to God--for we have seen that falth and vision
cannot be so easily soparated in Joharmine thought--so this
final groat vision will bring us the rest of the way, into
perfect likeness with God.

It is not very clear whether the 43?’1' in this verse
rofors to the Fathor or to the Son, though the latter is
more natwral in the context .29 And it may be doubted
vhether one could say of the Father that He will be seen "as
He is.," But in the final analysis it makes little differ-
ence, because in Johammine thought to see the Son is to see
the Father, and the Son is the only One Who reveals the
Fathex-.Bo

4As we examine this yisio Dei in John and center our
attention on this passage in 1 John 332, we must not neglect
other passages in this very epistle which state that God
camnot be seen. Such passages as 1 John 4:12 and 20, in
denying that God has been or can be seen, are rather cone

285 Gor, 3118.
%odd, The Johapnine Epistles, pe 70.
30

John 12:45 and 16:9; also John 1:18.
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cerned with establishing the actual invisibility of God, and
are not thinicing primarily of the "Revealer-function”™ of
Jesus as 1t is stated in Johm 1:18.1 John's opponents, or
at least the curreonts of thought that he is trying to counter-
balance, claim to bo able to get a vision of God, actually
to see God. IHis concept of seeing God is far different fram
that of the mysteries, of the Ilellenistic systems of coming
to CGod, and far different from that of Hellenistic Gnosis.
Yes, his whole thoology is different from theirs. Hence he
camnot but absolutely deny such a vision of God as they or
any man-mede system might claims Ie must tell them that in
their menner of thinking God cannot be seen. "Jochannes
kemnt keine mystische Gottesachau, in die men versinkt, so
dasz das Viort Gottes seine Bedeutung verlBre, und der llemsch
nicht mehr zu glauben brauchte "2

But, in spite of these opponents or this way of think-
ing, John does still want to remind his beloved Christians
of the proclamntion of Jesus in Hatthew 5:8. It 1s a spe=-
clal, uniquely Christian vision, and he must bring this
wonderful promise to them. In his proclemation John trusts
to such passagos as 1 Jobn l:12 and similar ones that this
unique teaching of the vision of God will not be misunder-

Blcfo lﬂ.chaam, Obe. gi;b.". Pe 366'

32 | ‘ a
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stood. iWe ought to bear in mind that the very reluctance
with which only a few places speak of "seeing Ged" still
clearly sovers. this Ilew Testament concept from the liystery=
plety and Gnosis in this connection a.:l.so.33

This yisio Dei 1s then, in its fulness, a pramise that
is resorved for the Last Day. The Day that brings the con-
sumation of the ages will also bring with it the consumma-
tlon of this beatific vision. The Second Visible Caming of
Josus ushors in this age of fulfillment for each and every
one unto whom tho first-fruits of faith have been given in
this life., They have vision now, but it is so fogged and
blurred that we might almost call it blindness in compare
lson. lie must marvel now at the magnificence of God as He
reveals ilimself to our narrow vision in and through His
Worde Iow much more will we mot be able to marvel when taat
vision is infinitely full and glorious on that Day of Daysl

Both then and now, 1t is a vision of God revealed to us
through IIls Son, Jesus Christ. Christ is and remains the
only One in and through ithom God is sean.'u" But two things
must be said about this eschatologlical vision, Firat of all,
that eschatological seeing--as everything that is eschato=
logical-=-will be totaliter aliter from everything that is

333:. H:I.cha.elis, _02- 2?_-2., Pe 368.

lisee a similar thought in Paul: 2 Core 4:l and Col.
1:15, where Josus is described as the Image God.
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now possible. And secordly, that on that blessed Day of the
full vision of God, God'-s- inaccessiblility and the barriers
which oxist between God and men do not break down.3® Hok
_ oven hoaven will erase the distinctlion that exista between
the Creator and the oroature. God will still be the "invis-
ible God" and must still then be seen through Christ.

Vihile it 1s indeed an Lrmeasurcably great blessing, yet
this sceing God in tho oachatolos.‘l.;'.:al sense is not to be
exalted over all tho othor proamises for the Last Daye. Thls
visio Dei is only ono aspect of our total commnion with
Gode It is no more--but also no less--than being children
of God or belonging to God's Ii:!.l:ugck!n.:’6 j

The possession of such a glorious hope as has just been
mentioned in verse two, now in verse three is ths strongest
incentive to absolute purity. Iere it is that the ethics of
the sixth Beatitude, which demands of the childrem of God a
shadowless purity shown as the reflection of a pure and
simple heart, is developed further. dJohn now wants to bring
home that very point, that childship to God, the hope of the
full visio Dei involves the hope of increasing likeness to
Him, “Purity is the noceassary result of hopo."37 The argu=
ment here, according to Dodd, goes back to the theme of

35cf, michaolis, op. clte, pe 366+

36note the parallel pramises in Matt. 5:18=10.

37m, Op. ﬂ;_c. Pe 83.
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1 John 1:5-2:11, There we are told that in Him there 13 no
darimess; ond that moans mo sin. God is all light, all
goodness; and the. Son Who reveals the Father reveals His
sinless perifoction. Consoquently, anyone who remains in Him
does not sin; and, conversely, anycne who sins has neither
seen nor lmown Hin.30 Because a chriatian is already a
child of Cod, that by no mecans gives him reason to sit back
and take it easy. The hope of the Christian is incompatible
with moral indifference. On the contrary, it gives him the
reason and the power to grow toward absolute purity. And
"the standard is nothing less than the perfected human life
of the glorified Christ."’3? Such a vision of God and such a
hope does put power into the 1life of the child of Gode The
dynamic of Paul's othics, which grew out of already posses=-
8ing this salvation==1.8., "Be what you arej"--shows itself
here in Joharmine theolow.-l"‘o

Jolm's stress on the word "everyone" emphasizes the
all-inclusiveness of this ethics. With this all-inclusive
term, 7Xs , John is apparently trying to counteract the
claims which some party or another makes for itself. They
are very likely men who regarded themselves exempt from this
duty to strive to keep the common law and to purify them-

38ge. Dodd, The Johapnine Epistles, ps 72.

3 arocke, op. sit., p. 83.

hoge, Schnackenburg, gpe cites P 154e
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Belvasulnj Tlo one, not oven the 'Gnostic,* is raised by
Ssonship to God to a state above moral obligation's.“hz

This hope for a full vision of God is a hope resting
squarely on Christ, €7 40ziw , Right along with the pres-
ence of this hopo, involved in the prosent vision of God in
Christ, though it may be dim and samewhat blurred, there
tales place this purifying process. The visio Del of the
consummation must of immer necessity result in likeness to
God, being conformod completely to His Image. Actually that
is what is taldng place already in this life. The presont,
dim vision of Cod also brings with it an inner necessity for
purifying the believer. Falth, or failth-vision as we may
choge to call it here, in Christ is a power for purity. It
makes possible the process of becoming more like umto Christ,
the (me on Whom this hope rests, the One Who is the Image of
God, the very Rovealer of God, 4xJds Exelvos Xyvés goTCV o
"That grace which the Christian has to seek diligently is
the inhorent attribute of Ghrj.st."l‘s ‘

4s this vision is primerily an act of God revealing
Himself, and only secondarily do we do the seeing, so also
is this cleansing primarily an act of God. While man is
indeed ective in this cleansing, while he purifies himself,

hcf.. l-‘leatoott_, ODa. -.it'! Pe 100,

llam'm’kes oDe cite, ps 83.

I'BPIW, ODe E_i.'l_;.o‘. Pe 123
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‘while he doos strive for porfection, yet this "purifying

oneself” is not primarily an act of man, but can only take
pPlace as a result of the incomprehensibly groat and gracious

. @ct of God in vorse onc of this chaptor: "See what love the

Father has given us, that we should be called the c‘hﬂ.dran
of God."m" God accomplishes this cleansing in a person only
@s the bollevoer comtinually resorts to the cleansing blood

. of Jesus mentioned in chapter one, verse soven. Thore God,

acting through the blood of Jesus, liis Son, cleanses us fram
all sin, all that hompers the fuller vision, all that then

. keeps us fran rising to greater purity.

Vhen a Christian thus purifies himself, this indeed
does involve what we might call outward purity. The word
dyvos 1s used in this semse, It is used primarily of cere
emonial purification. "Those who appeared before God at the
Jewlsgh feasts were required first to purify themselves from
all Lovitical and ceremonial uncleameu."l"s Westcott ex~-

presses what this means in terms of the Christian when he

says that by the practice of this purity he "disciplines
himself that he may move more surely. among the defilements
of the wc:z-:l.d.“l"6 Its applications to the concrete defile-

hllﬂfa Schnackenburg, ope cit., pe 151"'

Ls
Brogcke, ® te . also Exes 19:10f3; FNum. 8
21; Josh. 3:5; %mgﬁagg a.gﬂ" A:“ﬁ 21:2l, 26.9' . 5
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monts which a Christion moets dally are mumerous.

Although the idea of outward purity is present in this
connection, yet it soems that the dominant idea is that of
imrard purity. It is indeed the imward which effects the
outward puriw.aw In Jamos li 38 this verb, e‘cyvc';w. is used
of tho heart; in 1 Pobter 1:22 it ia used of the soul; and in
this passage, 1 John 3:3, it is used of the self, It seams
to go back to the thought of Jesus that Impurity of the ine
slde of a cup makes it impure, that out of the heart proceed
the outward acts of sin. It seems &0 hark back to the ex=
pression of Josus that the pure in heart shall see Gode.

Such purity which the vision brings is primarily imward, it
permeatos the whole self and will also come to the fore in
the Christian®s outward life.

Conclusion

In general them, John continues the thought of Jesus
in the Beatitudes., Both teachlings presont us with the same
plcture, though John does lay quite a bit more stress on the
direct ethical implications of this vision for the practical
daily life of tho Christisns. Jesus, of course, also
teaches this, but He does not seem to make as much of an
offort to commect the two as clearly and concisely as John
now does, The reason for this is probably to be found in

ll'cho Pltmer, Ope. ﬁo. Pe 122
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CHAPTER V
SQUE BARLY TON-CHRTSTTAN TEACIINGS O THE VISIO DEL
Introduction

The toaching of the visio Dei was not something that
remained peculiar to Christianity, nor, for that matter, was
it a unique teaching of' the Christian religion in the firat
place, The idoa that a person might be able to see God also
runs through noneChristion religions and systems of thought.

VWio £ind it present in Greelk thought., It plays an im=
portant part in the mysteries.® To Homer and his contempo-
raries it was apparently natural to be able to see their
gods. Odysseus would very likely not have been too shocked
if he had mot Zeus or Iiera personally in the market-place,
or in his home.

But while CGreek and similar systems of theology are
fascinating, we want to examine briefly some that were a bift
more commected and involved with Christianity, and note
their stress or lack of stress on the visio Dei. These will
not necessarily be contemporary with NHew Testament times,
nor is it the purpose of this exsmination to reveal their
influence on, or their being influenced by the Christian

1cr, Wilhelm Uichaelis, Spdw An %ﬁ &-&
ﬂ&m R, B . 10T Vo
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teaching. The purpose of this examination is merely to give
the reader an idea of tho various strains of thought that
vers rampant in the peoplo to whom the Christian teaching of
.the vislo Dei was taught. FPerhaps the teachings of some of
these non-Christian peoples or groups were a determining
factor in influencing Jesus or John or Paul to put much more
stress on one aspoct of the "vision of God" than on the
other. Perhaps these false toachings provide the reason why
John stresses time and again that “no man hath seen God at
any time," while only rarely mentioning the positive visio
Del as taught by Josus in the Beatitudes, There are good
reasons for thinlking so, but no positive proof. At any
rate, we present them here as an almost inherent part of
the thinlking current in the world to which the Christian

doctrine was preachod.
Rabbinical liritings

Because of their strong leaning on the 0ld Teatament
Sceriptures, the Rabbinlcal writings do not show any major
deperture from the Biblical teaching of the yisic Del. Im
fact, some of tho comments which these Rabbis made throw
same light upon the 01d Teatament teaching for us, light
vhich helps us to see along what lines tho 0ld Testament man
was thinking when he heard or thought about the viaion of
God.

First of all, as in both the 0ld and New Testaments,
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there is a great roluctance to speak of this visicne-if not
a deliberate avaidnnce.a They too soera to sense the great
and complote mystery of the whole mattor. /And while they
undoubtedly believe in it, they still approach it with a
deep reverence. O(n the one hand, they are convinced that
during this life no man can sce God, because God ia invia-
1h1e.3 They take very seriously the camplote dlatinctness
of the divine nature of that (me who created all things., Ie
1s not only invisible and incomprehensible to the fleshly
nature of men, but they go so far logically along this line
as to declare that not even the angels which are with God
can 800 Mim." Thelr distincbion which makes God invisible
is ono between creature and Oreator, Incidentally, such a
distinction would support the conecept that not even after
death, when man is, so to speak, "spiritualized,” will man
be able to seec God except by a special revealing act of
Gods Furthermore, the Rabblis continue the thought that see-
ing God means death, not only for a man, but also for groups
of men, for a tribe. They say that Levli disappeared as a
tribe because he saw the face of God..s In summary, Jesus,

23:- H!.cha.el:la, Ob. Sltes Do 339.

301'. M‘_o’ PPe 339"‘-]-0-

!I- e Ibid., p. 340
5@‘.‘ Hema.nn I-. Strack and Paul Bi.llorbeck.
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8on of Sirach, says that the vision of God is impossible at
all events in this 1:li'e.6

Then it is also to.be noted that, according to the
Rabbis, this vision of God is an eschatological one;z thelir
: hope in it is a hopo directed toward the great Last Day, in
the time and the 1ife that 1s to come to them after their
deaths Some spoculated that when this vision would came ab
the time of death, 1t would come in all its glory; there
would be no gradual unveiling,.s Others did not agree on
this point; they thought, that God would not reveal His full
majesty in one dazzling vision, but would unvell Himself to
thelr eyes @:-adually.g At times, however, this beatific
vision 1s referred to the days of the Hasaiah;m but to
their mind it seems that the days of the llessiah were equie
valent to the Last Groeat Day of the Lord, the Day of God!s

Deliverance. So, on the whole, we must admit with liichaelis:
"Brat recht wird die Seligkeit mach der Auferstehung der

Toten in der kormenden Welt als ein Schauen Gottes »'gefasst.u

6Encles:laatious 43:31,

7Gf. liichaelis, op. cite., PP. 339-1;0.
aci‘_- Strack--Billerbeck, ope. cit., ps 207-
%6e. Ibid., p. 213.

me. Kenneth Bscott Kirk, The Vision of God (Londons
Longmans, Green, 1931), p. 19.

nﬂicha.elis-, Ope _G_i_t;o. Pe 339.
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Finally, when we oxeamine the ethics which the Rabbis
comocted with this viclon, we £ind the first real break
with tho Christilen concept of the visio Del. This She=-
Idnah is seen by tho rightoous, for "he whose stony heart
has bocawe flesh is worthy to look upon the face of the
Shekinah."!2 ilore enters in the idea of worth or merit on
the part of the one who is to see this vision. Rabbinic
theology promises that the vision comes with the giving of
alms, wearing of fringes of the orthodox Jewish gown, and
these things make the believer worthy. By theso various
details to which a promise was attached, they took this
blessed vision out of tho realm of pure grace and made a
vork-pightecusness out of it.+3 Another way in wvhich this

_vision was to be attained was by study and observation of

the Law, a scrupulously careful examination and compariscn
of the sacred texi:.u" At times the wvision was thought of as
caming in a corporate actjy the Rabbis preferred that at
least two study the Law togother.’® Essentially them the
Rabbinic concept of the visio Dei differed from that of the.
Christian in that the former was samething merited, the

12Kirk, op. cite, pe 20.
¢e, michaelis, ©OPe citey Pe 340.

u'mrk, Ops Cite, pe 21, IHe here notes the calm and
methodical attitude of the Rabbis in attaining to the viaion,
contrasting it to the apocalyptists who thought to attain to
it by supernatural manifestation in tho ecstasy of a trance.

ISMU Pe 22¢
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latter conceives of it as a pure act of God's grace.
ZLpocalyptic Views of the Visio Dei

In dealing with the apocalyptists we come upon another
branch of Jewish thought. While they are a definite part of
the stroam of Jewish thinking, they are distinguished from
the main stream by the oxtreme vividness with which they
viewed the coming of the llossiah., In the midst of those
troubled times thoy expected the Last Great Day of the Lord
to como momentarily. 4And the excitement of the times made
1tself folt in the zeal and fervor with which they looked
for that blessed vision of Gode. Thoir approach to the pros-
peet of the vision was more one of enthusiasm and ecstasy
than was that of the more conservative Rabbis.

In a way similar to the Rabbinic teaching, the apoca=
lyptists also taught that the way to the vision of God is
hedged about with many prescriptions which the man of God
must fulfill; the goal of the vision is reached through such
striving. Righteousness is a preroguisite for it. The way
to 1t is & narrow, strict way through vhich one must pass.l®
For them i1t did not come abruptly, but they prefaced it with
the soul's flight through several inferior heavens, at times
three, and also later seven. . Then comes the blessed vision

1661" HiOhn 11 @ - 1t. - 33 mo mk ] t._
353}8'19’ also ; E:;.'a :3%._31'::11,&0033% to b (;ﬂgz ‘ 3
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of Enoch 22:1: "I gaw the appearanco of the Lard?s £ace."!

This sceing of God 1s very likely eachatological; it is
referred to the time whon all men must stand before the
Judgment throme of God. The sinner must appear before Him
8 a stage of his punishment;l® and tho righteous will there
800 tho glory snd the face of God.t? At times reference is
made to seeing the Salvation of God, but not God mmse].f;m
at other times soceing the 6%« of God 1s an equivalent to
Israel's exporience of the grace of God, ot

A8 we have just noted above, here with the apocalyp=
. tlsts, tho thought is added that the wioked can also come to
this vision of God. They too must pass through several
stages before that vision is attained, DBut as their life
was one of unrighteousnoss, so these stages are stages of
_punisiment, and the great climax to theixr punishment is
their vision of God. FPor "what could be more terrible than
that the wicked behold the face of the Host Hight">2 For
the warighteous the vision of God is as much & punislment as

17ce. mirk, op. cites pe 16e
181'_ Bsra 7:87.

19 Esra 7:91 and 98.

20), Esra 63255 9:8.

o 33:18» Psalms of Soleomon 17:31; and lidchaelis, op. cit.,

szn.k' 8D+ clt.; ps 173 see also Jub. 1:28.
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that samo vision 45 a blessing to the rightecus. That seems
%o bo the reason why tho apocalyptists at times deny that
any but the rightoous do got to see God at the congupmaticn
of time:®3 1t 1s for the wicked not that vision of blessed
Pramise, but of judgument.

Philo of Alexandria

Phllo was a Jew by birth aml religlon, but was reared
in a vory Hellenistic world, He was.profoundly influenced
by Groels thought--particularly by Platonisme-and by Greek
culture in general, and became at home in it. Bub, after
all, he was still « loyal Jew, true to his religion. It was
his desire end aim, by his writings, to cammend the Jewlsh
faith to the Hellenmistic world in torms which they. could
understand. As a rosuls of, and in the process of, this

“attempt, ho could not help but bo influenced by the Hellene

istic thought that he lmew so well. The result of his and
similar attempts was what we wonld call "Hellenistic Juda-
imm,” In him then we will observe the teaching of the ¥isio
Del as it is articulated in a system of thought that is not
strictly Jewish in character.

Fhilo did have much to say about the posaibllity of
seeing God, He says in scme places that "physical sight

.cammot attain to the vision. Only the eye of the soul can

233ee Hichaells, op. cites pe 339-
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gsee God.“all'r It is thon through the oyes of faith that the
believer comes into the prosence of the Almighty and Invis-
ible God. Ilere he sooms to stay close to the Scriptural
tenah}ng, for while he does often appear to speak unreserve
edly about a real seeing of God, at the same time he again
and egain proclaims the fundamental invisibility and incoms=
prehensibility of God2D

The vision comes about in this way. "God breathed into
man a spark of divinity. That, in its striving, penetrates
Yo grasp the incamprehensible nature of God if it can,"20
This "spark of divinity" then gives man a bit of a start
and a push toward seeking God on the analogy that 1like at-
tracts to like; tho divinoness in men is autamatically ate
tracted to the divine Cod. This spark of attraction them
expresses itsclf in various pecple in various ways, through
practices of tho Hssenes and Therapoutae, through meditation
on anclent and Orgylan docirines, or through philosophye=(
The vision is then attained through & cambination of self=
mortification and meditation. It is first of all atitained
by a very rigorous practice of virtue, & work-rightecusness;
but this work-rightecusness is carried to an extreme in that

e, op. clt., pp. 38=39.

25See Nichaelis, op. clEes e 337+

%mkn op. cit., pe MI-'

27See various quotations in Kirk, op. clte., PP Lo=li3.
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it 1s coupled "™with tho practice of letting the soul escape
the bondage of the body by se].f-mor’bﬂ:l.catioﬁ."za Hext,
that pure asoul proceods to philosophy, a meditation on God
and His works. DBut the best that such a philosophy can do
18 to initiate into tho "lower mystorles."2? During this
mental process in which the aspirant to the vision is sti111
learning, or as Kittol puts it, "hoars,” this hearing is
8t1ll subject to erring and deception.m Then finally we
come to see wisdam, & seeing which is nmot subject to error,
end this wisdom takes tho place of what we have learned.
At this point wo aro near to the vision of Gode t

When tho bolievor comes to that vision, it is generally
in the nature of ecstasy. Philo describes it as being simi-
lar to that of the Bucchae or Korybantes of paganism, or
like the ecstasies of the 0ld Testament prophats.Bz

On the whole it is extremely difficult to speak at all
dogmatically about Philots concept of the visic Deil, for at
times ho talks as if simple purity of heart wore emough of a
prerequisite, and at other times he is uncertain whether men

28Rk, ope olbes Pe 4l

?9Gf. Ibid,, p. 42,
gl sOoToS sl Lo e Benlgsgheg Wi,
Verlag von W, Kohlhammer, 1933), I, 217« _

Lo, Kirk, op. clte, pe L3

32ce. 1v2d., pp. LL-US.




69
vill attain the vision, Although the above overview is
samevhat temuous, 1t will serve as a gulde to his thinking
on this subjoct. It polnts up some of the consistencies
vith other Jowish thought as well as same influences brought
to bear on him by the culture in which he was nourished.

Cnosticlam as Found in the Heremetic Corpus

The tendency which we have already noted in the works
of Philo continues lator under the general name of Gnostice
lmm, lore than before, the poople of that age saw other
roligions beyond thoir own national religlonm, and very often
8aw somo morit in these other systems of theology. Taking
this wider view of various religious ideas, they apparently
felt that Christionity was much too narrow for theme So
Gnosticism "sought to elevate Christianity to the position
of the universal religion, by combining in it all the tend=
encies and onergies of the age, and thus adapting it to the
comprehension of all and satisfying the needs of all."33

Cnosticism oo has a lot to say about the visio Del.

It holds that as a man approaches closer to God, this
changes him, and, as a result of this change, he can see
Gode When man, through this system, £inally attains to full
lmowledge, or yvids:s , he has indeed the vision of God.

3 — :
*Retnbold Sesberg, 1 e o R S

House, 1952), I,
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For to the Gnostic theso two are equated. . "Diese substan-

tielle Verwandlung des lienschen wird durch die Gnosis her-
‘belgefiihrt: dio yvieres ermBglicht dle afem, die Schau
Gottes, ja sie isot selbst Schau G-ottes.":ih' With these gen=
eral thoughts in mind, we shall see {irst of all what the
Hermetlc Corpus has to say about this vision.

The Hormetic Corpus, like the Christian writings on
this subject, starts out with the basic premise that God is
invisible to the physical eyes.of mane They hold that He
is ia’paros and i;ouvn's .35 And, hence, in several places,
they hold that tho poasibility of such a vision cammot come
wtll af'tor deathe "Occasional passages of a pessimistic
kind suggest that the vision of God is not possible in this
1170, even to such reborn souls."3® But such passages by no
means give the whole story. Other passages assert define
itely that this vision is completely open to the Gmoatic
already now with the eyes of the mind,3! Though there is,
on the whole, a little reluctance to speak about it as an

BIHJichael:ls, op. clt., p. 323,
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absolutc and doguatic fact, the toaching is umistakably
thore, and, in fact, runs through the whole Hermetic Gorpus.

In progressing toward that lmowledge or vision of God,
the first step is lmowlodge of self.30 In that process one
mst froe himself from this world as it 1s characterized by
8ense percoptions; it is a transfer fram this physical world
=-though not in bodye-=to 2 world or system of being which is
entirely indopendent of this world, into a subjection to
Mind, vods .>? mhis transfer is usually an ecstatic exper-
lence, though there might be cases where this ecstasy is not
Prosent; the ecstasy is not the absolute test of the visiom.l0
The Normotlcists rotaln purity of heart and moral perfection
a8 ossential prarequisites for seeing God; the theory is in
ovidence throughout the Corpus. They made the claim that
Ulko can only be scen by like, and for that reason they must
becano oqual with God.#l Dut 1f the oriticisms of Irenaeus
hold good against them, their system broke down before they
carried out any of this moral perfectionism. DBecause ol
thelr Cnosis they thought themsolves above standards of
morality.ha

38gorp, Horm., I, 19, 2le

39e. uichaolls, gpe clbes De 323

IIOEM' Mn X, llb‘ﬁo

M1p1a., xx, 20b.

"‘2309 following survey on Irenaecus, Infra, ppes 72f.
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In the process of atriving for this vision, the aspir=-
ant seelks God in he supernatural phenmcmona of nature, in
"dreams at night, and by signs in the daytime . « » by the
flight of birds, by the imvard parts of beasts, by inspira-
tion, or by the whisporing of en ook tree."#3 or this
Search for God is also spoken of in terms similar to that
used of baptism: "Dip yourself in this basin, if-' you can,
recognizing i'or what purpose you have been made, and beliove
ing that you shall ascend to Him who sent the basin [filled
with Mind] down." Tt seems to be & spiritual or intellec-
tual £1ight of the soul through systems and orders of lmow-
ledge by some mysterious means to bresk through to a super=-
intelligenco. Such a superintelligence makes a person inde=
pendent of this physicel world and at tho same time is the
vision of God.

that the mysteries did for the eye, the Hermetlc tracts

professed to do for the ear., By word of mouth, by ex=-

hortation, by instruction, rather than by ormate cere=

monlal or solexm they proposed to bring men
to the vision of Goddis ® .

Gnosticism in Irenaeus

The Cnosticlam against which Irenaeus wrote 1s not of
& unique type; yot some of the cobservations that he makes

“‘3@- M‘O mp 190
Mizpag., 1v, L.

th.trk. ©op. g&wi Pe 1]6.
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are quite pertinont to our subjecte As was usual, the Gnos-
tics hold that God was incapable of being zmen,"l'6 but men
could attain to perfect Gnosis and a full vision through
their system of a suporior lmowledge. They claim that the
"conswmintion will talke place when all that 1s spiritusl has
been formed and perfected by Gnosisy and by this they mean
Sspiritual men who have attained perfect lmowledge of God and
been initiated into those mysteries by Achmnothﬁ'h‘?

Such as have attained to this Gnoais claim that they
are spiritual, which, they claim, gives them independence
from all moral atendards. "They also maintain that they
have attained to a height above all power, and that theree
fore they are free in every respect to act as they p.'l.etlae."l‘B
And they took this self«imposed liberty and enjoyed it to
the full. They were gullty of all kinds of open sins.

After emmerating a full paragraph of their open sins, Iren=
aeus continues with this statement: %And comltting many
othor abominations and impieties, they run us down « + ¢ as
uttorly contemptible and ignorant persons, while they highly 1
exalt i;hcmselves, and claim to be perfect, and the elect

=z _
Irenaeus, "Against the Heresles,”™ I, 11
nti-Tioene ras Pathers, Vol, I, ‘edibed by’ Alssandr Bobertesand

:I.ng Company, 188
Y71pa., 1, V1, 1.
hﬂ;mg.. I, xii11, 6.
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soed,"49
In sumary, they belleved they were capable of coming
to the visio Dol while in this life. And, inasmuch as many
of them did cleim this "vision,” which they equated with
Gnosis, thoy felt that they were above any standard of
ethics.

Conclusion

The praxises in both the words of Jesus and of John,
that bolievers shall see God, were probably not spoken in
direct opposition to any one system or theologye. Butbt they
were spoken to a people whose thinking was by no means unafe-
fected by one or more of such systems of theology or philos-
ophy.

The systems we have looked over so far have beemn, to
some extont, at least, representative of the type of thought
vhose influonce was making itself folt among the people to
whom Jesus and His "beloved disciple® addressed themselves..
These systems might be arbitrarily divided as followss
Rabbinic and Apocalyptic literature were, on the whole, Jew-
ish thought. The Gnosticism against which Irenasus spoke
and which the Hermetlc Corpus teaches is more Hellemistice.
4nd Philo is in a position of mediating between the two
systems, taking some of the bad points of both.

491 renaeus, Ope Cite, I, Vi, 3wl
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On that basis Jesus was most likely spealking to people
influenced scmewhat by a Rabbinic-Apocalyptic-Fhilo system
of thought whlch stressed that man must make himself worthy
to come before Cod end thus work his own way to that bleased
vislon of God. Perhaps that is why Jesus put a lot of
stross on the fact that this vision is an act of God. He
does it in the BDeatitudes by surrounding that promise with
other promises which are definitely acts of God through
Jesus.so Ilo again stresses a purcly divine action when IHe
8ays, in the woxrds of the Gospol according to St. John, "lo
one has ever seon God; the only Son, who i1s in the bosam of
the Fathor, ho has made him kmown."51

The poople to vhom John wrote his epistle were probably
of a more liollenistlc background, influenced by the Philoe
Gnostic way of thinking. These Hellenlsis put much stress
on the intellect and attaining to the vision by means of the
mind, Throughout his £irst epistle John 1s combating such
bare Imowledge which sneers at falthes On the other hand,
these Gnostics played down the part that ethics plays in the
Scriptural doctrine of the visio Dei. Very likely that is
why John follows his promise of the vision of God with the
words: "And everyone who thus hopes in Him purifies himself

50890 the soction on the Beatitudes, Supra, p. 20.
5130mn 1:18.
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as He is pure."52
The relationshlp between Jesus and John and theso non=
Christian systems of thought are not absolutely coritain, but
noticing thoe possibilities of these relatiomships is certain-
1; helpful in undorstanding the Christian proclamation and
its relation to other theologles and teachings.

521 John 3 :3.




CHAPTER VI
CONCLUSI G

As was the case with the rest of the Christian teach=
ing, so also this teaching of tho visio Del remained dis-
tinctly Christlan in the midst of a syncretistic age. It
waa an age which fostored & tolerant and over-sympathetic
attitude toward religions of all other kinds and creeds.
That age produced IIerodians, who were ready to camprcomise in
matters of practice and religion in order to co=exist with
thelr conquerors, men like Philo, and sects like those of
tho Cnostics. Those groups were regarded as the true,
forward-looking, progressive thinkers. Such groups were
almost the "heroes of the day." In the face of such popular
rivalry the teaching of the vision of God remained strictly
faithful to Christ's teaching. It did not allow itself to
be wooed over fram Christ!s side.

This Clhristian teaching of the vislio Del as it is found
in Holy Scriptures is primarily a vision that is mediated
through Christ., The 0l1d Testament already took seriously
the essential invisibility of God, for the blessed vision
then too had to be an act of Godts- gracc. VWith the incar-
nation of Josus that act of grace became concentrated in a
person, in the person of the God-man. Now, in the New Testa-
ment age of fulfillment Jesus becames the concrete Revealer
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of God.

But this does not moan that we can spiritualize this
vision compleotoly. Wo .cannot call it only faithe There is
& seelng which does go on; hence, tho -term "faith-vision"
night bo used, because both faith and vision are actually a
part of this concept of "vision." The visual aspect of this
concept is brought out well in the 01ld Testament. Thore the
prophots actually saw visions and Job could look forward
with confidence to a very concrete vision of God in the life

after death.. The presence of this vision now in this life
is a].s.o continued in tho New Testamont, for he who now sees
Jesus in faith also sees the Father.
4s the example of Job would indicate this wvision is
‘also eschatologleal; it is one which will be experienced in
its fulness on tho Last Day. In the New Testament 1 John
3:2 Purt:.!.cularly stresses the eschatologlcal aspect of this
vision. Actually i1t is both presont now and also not pres-
ent yet., It shows that tension which exists betweon escha=
tology and realized es chatologye.
Such a faith-vision involves the -"saer“ in an ethics.
But this vision does more than involve the Christian; it is
the very powor which enables him to be what heo 1s, to "puri-
£y himsolf, oven as He is pure.” John particularly brings
out the important part that ethics does have in this vision

in 1 Jolm 3:3.
The worda of St., John best sum up all that we can say




— 79
about this beatific vision.

Beloved, we are God's children now; 1t does not yet
appear vhat we shall be, but we lmow that when he
appears we shall be like him, for we shall soe him as
he is. And every one who thus hopes in him purifies
hingelf as he 1s pure.
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