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CHAPTER I
INTRODUCTION
The Scope of the Study

This essay is an investigation of the communist view of
wan and an attempt to indicate a few implications of the same
for the Christien Church. The topiec itself is a broad one.
The available material, both primary and secondary, comprises
too long a list for the research this writer was able to do.
The bibliography will indicate, however, that at least same

of the basie primary writings were consulted as well as a

number of the better commentaries on communism.
The Purpose

The purpose of the research was not to say something that
had not already been said in a more capable way. The motive
was purely psrsonal interest based on the conviction that
while everybody admits communism to be a tremendous power
whose end no one can tell, a way of life which for numerous
reasons calls Christendom to give an account, stlil we are

content for the most part to ignore this challenge. And

when Christians are aroused, often more sincerity than in-
telligent judgment is evident. The injunction to be "as
wise as serpents and innocent as doves" has not always char-

acterized the church's attitude toward social and political
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pProblems, and the rise of communism eand the church's subse-
quent dealing with it is an outstending example of that fact.

Understandl ng Communism

The difference between Marxism and communism as we know
it today-=-Merx as he has arrived through the mediation of
Lenin--is a factor which ought to be kept in mind. That
there are differences is _generally acknowledged. The extent
and meaning of the differences, and to what degree.they wers
implicit in or contrary to Marx, is a matter of much debate.
In some instances these differences will be indicated, but
it is a problem that cannot possibly fall within the scope
of this essay. In general it is said that Lenin added these
distinctive features to Marx: (1) he made Marxism relevant
to a situation in which the majority were peasants; (2) he
emphasized the role of the disciplined party; (3) he was
greatly pre-occupied with problems of dictatorship an& power;
(4) he made communism relevant to the colonial world by mek-
ing the colonial psoples the world proletariat.l The ques=
tion whether or not Marx would be a Communist today is purely
hypothetical. In general it is the opinion of this writer
that the alteration (or extension) of original Marxism was
either implicit in Marx or an inevitable result of a real-

J'J'ohn Bennett, 1n a class lecture at Union Theological
Seminery, New York, February 8, 1955.
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1stic attempt o meke Marxism work in a world such as ours.
At any rate Morxism as we must deal with it today assumes a
Position of primary importance. We should neither overloolk
these differances nor deal with them in a vold apart from
their particulsr orthodox manifestation today. The writer
should elso mention in this comnection that he has used the
terms Karxzism and communism interchangeably for the most
part. He did so purposely to avoid "loading" the words and
tempting the rsader to f£find implications where none exists.
Because they are cloaked im partial truths most easy
conclusions ebout communism ere false, and if not harmful,
at least unproductive. For example, bacause communism is
totaliterian it is commonly classified with fascism and re-
garded as & similar type of moral cynicism. This is not
gorrect. A little more than a year ago a Rome correspondent
for a Stockholm newspaper attempted to evaluate the :appeal |
of communism in Italy. Why should there be any great appeal
when all the wicked truth about communism was being publi-
cized? Because the facts seemed to contradict the dally ex-
perience which Italians had with their Communist neighbors. |
The Oommunists present a substantial record of activity and
achievement in the past. Furthermore, they are the kind of
people who are willing to make great sacrifices for their
cause and to help people who need help. They are often fine 1
examples of what a mother or father ought to be. OConclusion:

L R i T Rk e SaRRAI 1 s S
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propaganda about communism is false.

But this only begins to open up the problems. Communism
will be treated in this essay not as an atheistic or mater-
lalistic philosophy or as a totalitarian way of life, but as =z
new secular gospel--and much more: a Christian heresy. It is
called a Christian heresy because there are many aspects of
communi sm which have a close affinity to Christianity. In-
deed it would hardly have been possible for the communist
philosophy to have originated outside of a Christian or post-
Christian culture. A few of the striking similarities be-
tween communism and the Christian falth are doctrines of sin,
redemption, justification, sanctification, and heaven. These
ars to a certain extent arbitrary designations, yet parallel
beliefs are plainly evident. One Romen Catholic author re-
fers to the Communist Party's likeness to the Church in the
categorles of "one, holy, catholic and apoatol:l.c."z However
these similaritlies may be labeled, communism does represent
in the first instance a world-religion that has found new
meaning in history and has discovered the role which men may
play in appropriating that meaning to themselves, and as such
the Christian Church must face it.

At this point the sclentific basis which communists claim
for their way of 1life will be summarily indicated. For the ,H

2
Glorglo La Pira and others, The Phﬂosog[ of Commun-
ism (New York: Fordham Un!.verait§ Press, 2. Pe iS¢
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most part the following description on the next two pages 1is
taken from a small booklet by Stalin that has been called the
catechism of communism.3

The philosophy of communism is dialectical and histori-
cal materialism, Dialectical materialism is the communist
view of the world of nature. Historicel materialism iz the
extension or application of the principles of dialectical
materlalism to social 1ife. Historicasl materialism is what
communists are chiefly intereated in, That this 1is so 1is
evident in all Merxist literature. The Qommunist Menifesto,
for exemple, has practlcally nothing at all about dialectical
meterialism. But it is importent to understand that for them
historical materialism is not at all a philosophy in the usual
sense of the word, rather a science=--a sclence of socisty
which 1s merely an extension of the natural sciences into the
sphere of humen history. 8o in order to understand histori-
cal materialism it is necessary to know what dialectical
materialism is.

Dislectlical materialism is the world outlook of commun-
ism. It is dialectical because that is 1ts method of inter-
preting the phsnomena of nature, It is materialistic be-
cause that is its interpretation of nature.

Dialectics is the direct opposite of metaphysics, say

350seph Stalin, Dislectical and Historical Materialism
(New York: Internationaf Publl s%or. 0), passim. .
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the communists, because it regards nature as (a) completely

end organically inter-related; (b) constantly in a state of

movement and change; (¢) chenging not by a simple process of
growth, but by abrupt, qualitative changes; end (d) exhibit-
ing a struggle between opposites, because it holds that in-

ternel contradictions inhere in all things. Hence there is

& negative and positive side to all things, something dying

and something developing.

Philosophical materielism is the direct opprosite of
ldealism end says that the world is material. Thought is e
pProduct of matter. The world is fully knowable; there ia
nothing in unature whichcannot (potentially at least) be
known.

Extend these principles to soclal studles and histori-
cal materialism emerges, & completely unified view of 1life
that welds together science and society, thought and action.

Marx end Engels searched into the life of soclety with
the knowledge thet 1deas, theories and institutions arise
out of the materiel 1571‘5 of soclety. They found that there
are numerous material factors which influsence the growth of
soclety, but the determining influence is to be found in the
economic sphere, more particularly, in the means of pro-
duoction.

They looked into the historic past and discovered that

human history is a history of class divisions, and five
different periods of class divisions are evident: primitive,




7
8lave, feudal, capitalist, and socialist. All have emerged
thus far according to the dialectical pattern, and the de-
termining materisl influence in each case has been a develop-
went in the meana of production which in turn has forced a
change in the relations of production. Right now the capi-
talist society pilts two classes against each other: bour-
geols and proletariat. The outcome of this struggle, the
8ynthesis, will be the classless society and real humanity
and freedon,

What 1s not self=evident to many should also be added:
thet communism camnot be understood in the light of the USA,
1956. Any serious effort to understand it means projecting
oneself %o bogin with into the economic, soclal, and religious
Pieture of Europe of a ecentury ago--a period when the Church
wag experiencing something less than a golden age, & period
vhich acoelerated the conflict between secience and religion
and produced Charles Darwin, a period in which many good
church people were honestly horrified when Marx and Engels
incorporated into the Manifesto such radical measures as a
graduated income tax, abolition of inheritance rights; free
public education for all children and abolition of child
factory labor. Today understanding communism requires in
addition the same sort of projection into the life of the
people of the world where communism 1s either in power or
making a serious bid for allegiance.




CHAPTER II
COMMUNISM AND HUMAN NATURE

Herz end Engels were less content to think in terms of
"man” or "human nature" than they were to talk about men end
People. Not man in the abstract, but men in the conecrete.

And as heralds of a new world faith, they had definite be-
liefs regerding the nature of men as well as their destiny,
Significantly, communism begins with a much more profound
Sense of evil than optimistic humanism, but as we shall see

1t also represents a radlcal bellef in man's sbility to
shatter this evil, and so in the end we will have to classify
1t with optimism., Its disgust of men has more to do -wj.th the
grip of circumstance upon him than with any innate corruption.
"That 'human nature' chenges was their general contention.
Thet 'human nature'! 1s to be understood neither ldealistically
nor mechanistically, but dialectically, was their specific
procedurel credo." which simply means that for Marx and
Engels, human nature was neither a universal form or essence,
nor the sum total of separate individuals; and that far from
being positioned in a statlc world, men are rumning the dia-

lectical race of history.

J‘Vernon Venable, Human Natures: The Marxian View (New
York: Alfred A. Knopi‘.m), Pe Eo
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Man's Natural Origin

What kind of evidence did Marx and Engels have that hu-
mans change at all, not to mention their natures? They found
thelr most general assurance, interestingly enough, in the in-
organiec sciences, according to Venable.a Change in human
nature was probably regarded by them as consonant with change
and evolution in the rest of nature, At their time the idea
that the cosmos had a non-mechanistic past was not uncommon,
but relatively young, and Darwin's Qrigin of Specles first
appeared in 1859. Writing to Engels shortly after its pub-
lication, Marx sald, "this is the book which contéins the
basis in natural history for our view."3 Marx held it to be
& basis in natural science for the class struggle in histm."y.ll-

Venable says that Marx and Engels believed in a "laboure-
conditioned evolutionary cleve].opmont;."5 They say that while
there are many different ways of distinguishing men from ani=-
mals, "They themselves bagin to distinguish themselves from
animals a3 soon as they begin to produce their means of sub-

2_,I_b.!-_d_o' Do 13.

3arl Marx and Friedrich Engels, (New
York, International Publishers, n.d.), p. .

thid-’ Pe 125
SVonable, op. eit., p. Tl.
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sist nb :
BXICB. « o o Engels wrote: "Labour . . . is the pri-
mary basic ccndition for all human existence, and this to
Such an extent that, in a sense, we have to say that labour
ereated man h:lmaali‘."7 In fact Engels soes labor as the
Prineipal factor in monkey's development into man, according
to Bober, who re=-gapltulates a desoription of this event from
& newspaper article written by Engels. Bescause of the re-
quirements of work, the man-like ape gave up walking on all
fours and dedicated hils hands to the sole function of trork.B
Karz exalted the place of work in his Ca ital, too, and in-
dicnted 1%s reaction upon humen nature.
Labour 1s, in the first place, & process in which both
man and Nature partlcipate, and in which man of his own
accord starts, regulates, and controls the materlal re-
actions between himself and Nature. He opposes himself
to Nature as one of her own forces, setting in motion
arms and legs, head and hands, the natural forces of
his body, in order to appropriate Nature's productions
in a form adapted to his own wants. By thus acting on
the external world and ghanging 1t, he at the same time
changes his ovn nature.

Thus the mode of production is ultimately responsible for the

human nature of any given period. But, as is indlcated in the

6Kar1 Marxz and Friedrich els, The German Ideology,
quoted by Venable, op. cit., p. 66.

TPriedrich Engels, Dialectics of Nature, quoted by
Venable, Op. cit., p. [{, .

CMende11 Morton Bober, Karl Marx's Interpretation of
History (Cambridge: Harvar:i Unlversity Press, ?527!. Pe 79.

Karl Marx, Capitel (New York: Random House, 1906)
Pp. 197-08. | 3 3
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Quote above, this 1s not simply a mechanical process, but a
Process of inter-action in which men's needs play a role.
Production is dialectical in character. It arises from need
and in satlsfying that need in turn produces new ones.lo
There are four factors in the process of production, two sub-
Jective, two objective. They are (1) labor itself, (2) so-
clal orgenization of laber, (3) the natural object of labor,
end (}) the instruments or tools of labor.’* There is some
disegreement as %o the relative causal importance of these
four factors. Stalin says that changes begin with the in-
struments of produe.tion.la This would presumably mean that
labor would be considered crucial in man's natural origin,
while in his social development the tools of production take
first place. However Venable believes it is unfair to Marx
and Engels to dogmatize on the position of these casual
ractors.13

Regarding the relative farce of heredity and environ-
ment, while not ignoring the former, Marx clearly lays em-
phasis on environment. He believes that natural differences

have been overdrawn. "In principle a porter differs less

10yonable, op. cit., pp. 82-83.
llIbid.. DDe 83"89.

123508eph Stalin, Dialectical and Historical Materialism
(New York: International Publishers, 1940)s Pe. 3l

1%anable' _02- _G_’._t..p PPe 90-91‘
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from & philosopher than a mastiff from a greyhound. - It 1s
the division of labor which has placad an abyss between the

two."n"

The Fall and the Promise

"The history of all hitherto existing society 1s the
history of class struggles." So write Marx and Engels in
the opening paragraph of the Gommunist Menifesto. In a later
edition Engels footnoted this sentence to call attention to
the fact that "written history" is meant and not "pre-histo-
ry"--about which little was known when the Menifesto first
@ppeared. Since then, he sald, much evidence had turned up
regarding primitive society, village communities whers a
primitive type of socialism obtalned. "With the dissolution |
of these primeeval communities, society begins to be differ-
entlated into separate and finally entagonistic classes.” In
his Origin of the Family Engels laboriously attempts to re-
construct some phases of the primeeval existence on the basis

of primitive tribal customs that are alleged to be hang=overs
from the eerly stage. The purpose seems to be more to under-
mine by anthropological evidence the moral sanctions of the

bourgeois world than to tantalize readers with the glories of

coomunal life. In Anti=Dushring Engels asserts that private

n'!arl Marx, % Poverty of Philosophy (chipagc.n Charles

He Kerr, n.d.), p.
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Property existed to a limited extent in mncient primitive
commune s,

It developed even within these communes, at first

through barter with strangers, till it reached the

form of commodities. The more the products of the

commune assumsad the commodity form, that is, the

less they were produced for their producers! own use

end the more for the purpose of exchange, the more the

original primitive division of labour was replaced by

exchange also within the commune, the more did inequal=-
ity develop in the property of the individual members

of the commune, the more deeply was the ancient common

ownership of the land undermined, and the more rapidly

did the commune move toward its diasolut:l.onl trans=-

formation into a village of small peasants.

Private property, when it first eropped up, was limited to
certaln objects. There was still common labor and ownership
of the means of production. But as tools were created pro-
duetion advenced and products were exchanged, and a division
of labor resulted.

Marx and Engels never seem too concerned about the orig-
in of evil, They often refer to it in Jest or sarcasm. They
seem to regerd the matter as somewhat irrelevant, largely be-
yond the scope of investigaticn, but certain that any evidence
that does turn up will substantiate their suspiciona. Marx
says that the legend of theologlcal original sin tells us how.
man was condemned to eat bread in the sweat of his brow, but

the histary of economic original sin reveals to us that there -

15 2
Friedrich Engels, Herr Eugen nevolution n

Sclence (New York: Inte;-naﬂonﬁb r8, 39) pp. 179-80.
Hereafter Engels'! book will be referred to as Anti-Dushring.
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8re people to whom this is by no means easent1a1.16 In Anti-

Dushring Engels ridicules Duehring's political-domination
view of evil's origin, for which he uses the Robinson Crusoce
story. Why did Crusce enslave Friday? Just for pleasure?
Obviously for economic reasons.

In any case, we must surely say that we prefer the old

Semitic tribal legend, according to which it was worth

their while for the man end woman to abandon the state

of imnocence, and that Herr Duehring will be left the

ggcmo::}iggtggog;:gl?f having constructed his original
Hevertheless it is apparent from 2ll the writings of Marx
and Engels that if the origin of sin is not thoroughly dealt
with, the seriousness of evil 1s never forgotten, It is an
evil in which economics plays a determinative role.. ?ngeln
quotes Hegel approvingly: "One thinks he is saying something
great if one says that menkind is by nature good, but it is
forgotten that one says something far greater in the words
'man 13 by nature evil. T :

What is this radical evil? It is a moral and economic
teint which Marz calls "private interest."

The peculiar nature of the material it ononomibu] deals

with, summons as foes into the field of battle tlie most
violent, mean and malignant passions of the human breast,

16!&1'::, Capital, p. 784.

17Engels, Anti~-Duehring, p. 171,

larrladrich Engels, Feusrbach (Chicago: Charlea H. Kerr,

1903) ] p. ell..
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the Furies of private :lnterest.lg
Greed would be a synonym for private interest according to

Engels,

it feor Tt Finet i 'te RSN IEATIELOF Slndi,

and egain wealth, and for the third time wealth; wealth,

not of societyzobut of the puny individual, wag its only
and finel aim,

Bober discusses the taint of self-interest as presented
by lerx and Engels and says the two men are aware that human
beings possess finer traits as well, but these virtues are
more evident in small, esveryday affairs in a marginal sort
of way, while self-interest 1s the dominant passion which
flgures in the march of hiatory.al Bober emphasigzes that
this pession of self-interest is compound in nature in that
it pervades every area of 1ife, The economists had their
"economic man® and Machiavelli his "politicel man" but these
were conceived of as relatively restrictive tralts, Adam
Smith, for example, believed that in social life "fellow-feel=-
ing" was the dominant force, while with Marx man was the apo-
theosis of self 1nterest.za Bober attempts to determine

whether or not self-interest is an inborn trait. He con-

19Harx, Capital, p. 15.

20pniedrich Engels, Origin of the Family, quoted by Bober,
22' -G-Eb." Pe 71-

2lsober, op. oit., pps 72=7l
aalbid., Pe 73.
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cludes it is probably inborn as a sort of slumbering instinct
that has besn aroused by economic factoras but can be put to
8leep again under a socialist environment.

According to the Marxist version man "descended™ rather
than "£0l11" intc sin--not a sudden catastrophe, but rather an
evolutionary process which gains momentum until 1t reaches
1ts climax in the developed periods of capitalism. So Marx
can say that the sarly accumulation of capital "plays in Po-
litical Economy about the same pert as original sin in the-
ology."=3 This is an interestingly late period in history
for Marx to find economic original sin, and it makes sense
only in terms of capitalism as the higheat stage in the per-
feoctlon of self-interest.

There is a deep sense in which every stage of_ the "fall"
1s ennobled as well as renounced, for they are stages of man's
historic ascent. So, says Engels, slavery 1s damnable, but

the introduction of slavery under the conditions of that
time was a great step forward. For it is a fact that
man sprang from the beasts, and had consequently to use
barbaric and almost bastial means to extricate himself
from barbarism. The ancient communes, where they con-
tinued to exist, have for thousands of years formed the
basis of the most barbsrous form of state, ‘oriental des-
potism, from Indla to Russia. It was only where these
communities dissolved that the peoples made progress of
themselves, and their first economic advance oonsisted
in the increass §Rd development of production by means
of slave labour. _

23&“8. Gagi‘bﬂl. ‘Pe 78ho
%ngels. Anti-Duehl':l!E. Pe 200.
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Besldes, as we shall see, it was the very contamination of
self-interest which Marx and Engels proposed to unleash in
& radical attempt to push history beyond its reach. Rousseau
looked back to a stage of primitive goodness with nostalgila.
Marx, with more reallism than sentiment, discerned that only
radical surgery could cure social cancer.

Because Marx saw the evil in man as a deep-seated evil
end because he was convinced that the corporate and inter-
related character of his surroundings made it impossible for
mah to extricate himself from them, he determined to over=-
throw all shallow prescriptions for help. Man simply was in-
capable of ralsing himself above the taint of seélf-intereat.
In the preface to his Capital he wrote: '

I paini the capitalist end the landlord in no sense

coulour de rose. But here individuals are dealt with

only in sSo far as they are the persanifications of
economic categories, embodiments of particular class-
relations and class-interest. My stand-point, from
which the evolution of the economic formation of
soclety 1s viewed 28 a process of natural history, can
less than any other meke the individual responsible for
relations whose oreature he soclally remains, hngr ;
much he may subjectively raise himself above them.
Having eliminated God, and having observed the unproductive
character of moral appeals, he regarded any redemption which
fell short of the abolition of olesses and the overthrow of

all existing moral standards as absurd. However Marx's great

asharx. Capital, p. 15.
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measure of insight into the hidden hypoerisy of much that
pavned ltself off as religlon and morality, smd his own in-
dignation over the social evils of his day are fundamental
consideratiors in any ethical evaluation of Marx or present
day communism. The writings of Marx and Engels are full of
moral indignation. The Capitel contains stirring deserip-
tions such as the following quotations from a public health
report writiten by a doctor about Bradford.

"In one small cellar measuring 1500 cubic feet « « e
there ere ten persons. . « « Vincent Street, Green Alre
Place, and the Leys include 223 houses having 1450 in-
habitants, )35 beds, and 36 privies. . . . The beds--and
in that term I include any roll of dirty old rags, or an
armf'ul of shavings--have an average of 3.3 persons to
each, and some people, I am told, are absolutely without
bads; they sleep in their ordinary clothes on the bare
boards-~-young men and women, married and unmarried, all
together. I need scarcely add that many of these dwell-
ings are dark, damp, dirty, stinking holes, utterly un=-
fit for humen habitations; they are the centres from
which disease and death are distributed amongst those

in better circg.gutancas, who have allowed them to fester

in our midst."
The righteous wrath of Marx extended beyond the confines of
industrielized 1iving to coloniel exploitation. Writing on
"The Future Results of British Rule in India," he said:

The prorfound hypéeriay and inherent barbarism of bour-

geois civilization lies unveiled before our eyes, turn-
ing from its home, where it assumes _respectable forms to

the colonies, where it goes neked.>

26Ib1d.. Pe 728-

27!(&::-1 Marx, New York Tribune, August 8, 1853, quoted in
(iew York: Random

anuszf"ﬁ.ﬁf)?aﬁf"'“i .e ed by Emlle Burns
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In the Manifesto Marx and Engels point out that in previous
Socletles oppressed classes were able to raise themselves
while engaging in the class struggle. In contrast, the mo-
dern laborer, instead of progressing with the development of
industry "sinks deepsr and deaper below the conditions of
exlstence of his own class.” But, says the Manifesto, the
edvance of Iindustry replaces the isolation of the workers
with a kind of association that is revolutionary in charec-
ter. And so the bourgsoisie 1s producing its own gravedig-
gers, i

The Communist Manifesto breathes the same sort of in- :
dignation. <

All that we want to do awey with is the miserable char=

acter of thls appropriation, under which the labourer

lives merely to increase capital, and is allowsd to

live only insofar as the interost of the ruling class
requires it.

And agains
You are horrified at our intending to do awey with pri-
vate property. But in your existing soclety, private

property is already done away with for nine-tenths of
the populatimlo e o o

The Manifesto proposes to abolish freedom, for "bourgeois
freedom" is freedom to trade and sell and produce at the ex-
pense of others. It proposes to do away with the "individuel™
==the bourgeoila, middle class owner of property. "This person
must, indeed, be swept out of the way, and made impossible."
It seeks to abolish the family.

The bourgeois claptrap about the family and education,
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about the hallowsd co=relation of parent and child, be-

comss all the mare disgusting, the more, by the action

of modern industry, all family tles among the proletar-

lans are torn asunder, and theilr children transformed

i:»gg “g:.lmple articles of commerce and instruments of

8o because individual effort had proved futile, Marx and
Engels propose class action. The self-interest of the prole=-
tarlat as a class becomes a holy interest=--holy because pur-
8ult of this interest alone can lead to a redemptive society.
Here communism shows 1t8 realism. Failure to contend with
force is self-deception, for force cannot be wished away by
virtuous reflections. In reality, in actual experience "non=-
reslstence to force brings more force." The question is not
one of ethics at all in the usual sense, for it cannot be de-
termined on the basis of a static soclety. 8ays Marx, the
capitallat maintains his right when he tries to make the work=-
ing day as long as possible or make two working days out of
one, The laborer maintains his right when he tries to make
the working day one of normal t.’u.n'ai;:l.un.‘28 Of course the two
alternative “rights" are so cast that Marx's own sympathies
are obvious. Bubt in any account, history must determins, and
here the social dialectie rushes to support the struggle of
the proletariat.

The new forces of production have alrsady outgrown the
bourgeois form of using themjy and this conflict between

2Bllarx, Capital, p.259.
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productive forces and mode of production is not a con-
flict which has risen in men's hesads, as for example
the conflict between original sin and divine justice;
but it exists in the facts, objectively, outside of us,
independently of the !all or purpose even of the men
who brought 1t about,

Marx and Engels hotly contested any proletarian move-
ment which toned down the class struggle.

48 for ourselves, in view of our whole past there 1s
only one path open to us. For almost forty years we
heve stressed the class struggle as the immediate driv-
ing force of history, and in particular the class
atrugzle between the bourgeoisie and the proletariat

as the great lever of the moderan social revolutliong

it is therefore impossible for us to co-operate with
people who wigB to expunge this class struggle from
the movement.

Venable says that in looking back upon man as a nature-
controlling creature they were well satisfisd, but regarding
his past as & history-making creature they had to conclude
that failure was the general rule; that in fact there "has
not yet been any 'human' history at 211."31 when Marx speaks
of the present bourgeols social order as "the closing chapter
of the pre=historic stage of human soclety,” hs deliberately

withholds the term' history from anything that has happened
so i‘a:-.32

Harz and Engels plainly view the results of the holy war

agEngels. Anti=Duehri » DPe 293.
3°Marx and Engels to several, 1879, Correspondence, p.

376

3]‘Venable. op. git., p. h=79.
*1bid., p. 79.
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of the proletariat as the redemption of society, but they re-
fused to give deseriptive content to that phase of.history.
The weans of achisving that history was their concern. But
In the very process of setting forth the means, Marx &nd
Engels allowed themselves an occasional far-off glance into
the promised land. And their very judgment of existing con-
ditions was s promise of what the coming redemption would
bring,

Engels sets forth the redemptive plan in a famous sec-
tlon of Anti-I unahx-i.gg.33 The seizure of the means of produc-
tion by Soclety puts en end to the domination of product over
producer. Anarchy in social production 1s replaced by con-
scious prlamning. The struggle for individual existence comes
to an end. Man finally cuts himself off from the animal
world and enters conditions which are really human. Now man
becomes conscilous master of naturs and social organization.

It is only from this point that men, with full con-

sciousness, will fashion their own history; 1t is only

from this point that the social causes set in motion

by men will have, predominantly and in constantly in-

creasing measure, the effects willed by men. It is

humanity's leap ﬁ.’:ﬁm the realm of nscessity into the
realm of freedom.

And again:
In proportion as anarchy in soclal production vanishes,

33engels, Anti-Dushring, pp. 309-10.

lrpia., p. 310.
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the political autherity of the state dles out. Man, at
last the master of his own form of social organization,

becomes at ths same time the lord over naturs, his own
master--rres .52 -

Religion

In the light of such prophecy and promise communism ob-
viously takes on religious dimensions., It un;‘limhingl:r sets
tself up as the proper object of faith., Since this 1s a mat-
ter of great practical significance and since 1ts attitude to-
ward religion sheds 1ight on 1ts doctrine of man, the writer
ehall briefly indicate this attitude.

The Menifesto says that lew, morality, end religion are
"s0 many bourgeois prejudices, behind which lurk in ambush
Just @s many bourgeous interests." And again: "The charges
against Communism made from e religious, a philosophical,
and, generally from an ldeological standpoint, are not deserv-
ing of serious consideration."”

Marx in the Capital makes frequent references to the
Church, to Christianity and to religion. For the most part
they are merely derogatory asidez or connections. Some of
them are more then that. For Marx the religious world is the

reflex of the real world. !
The religious reflex of the resal world can, in any case,

35
Friedrich Engels, Socialism, Utopian and Sclentific
(New York: Internaticnal P&&#,Tﬁéﬂ P. 75.
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only then finally vanish, when the practical relations
of everyday 1ife offer to man none but perfectly intel-
ligible and reasonable rg%ations with regard to his
fellowmen and %o nature.

Harx quotes a Church of England clergymsn by the neme of
Townsend from whom, Marx asserts, Malthus often copled pages,
and vho

§1oriﬁec1 misery es a necessary condition of wealth.
Legal constraint (to labour) 1s attended with too much
troubls, violence and noise, . . . whereas hunger is
not only a peaceable, silent, unremitted pressure, but
a8 the most natural motive to industry and labour, it
calls forth the most powerful exertions." Everything
therelore depends upon making hunger permanent among
the working class, snd for this, according to Townsend,
the principle of population, especially active among
the poor, provides. "It seems to be a law of nature
that the poor should be to a certain degree improvi=-
dent., . . , that there may always be some to fulfil

the most servile, the most sordid, and the most ig-
noble offices im the community. The stock of human
happiness is thereby much inoreased, whilst the more
delicate are not only relieved from drudgery . . . but
are left at liberty without interruption to pursue those
callings which are sulted to their various dispositions
e ¢« o 1t the Poor Law (--Marx) tends to destroy the
harmony and beauty, the symmetry and order of that
Syggm"tik‘;ich God and Nature have established in the
world.

larx says that the Church of Englend "will more readily pardon
en attack on 38 of its 39 articles than on 1/39 of its in-
come ,"38 "Protestantism, by changing almost all the tradi-
tlonal holidays into workdays, plays an important part in the

36!&:'::, Capital, pp. 91-92.
37Ib1d¢’ Pe T10.
3B1p1a., p. 15.
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gonesls of capital.">? gonstantly linking the church sgainst
the workers, he inveighs against Christians who "show their
Christianity by the hunility with which they bear the over-
work, the privations, and the hunger of othora.“ho

Engels, 1n Feuerbach elaborates several times in sur-
Prising detail on evolution of religlon. Of the new world-
roligion, Christianity, he simply says: "Enough, the fact
that efter two hundred and fifty years it was a state re=-
ligion shows that it was a religlon answering to the oircum~
stences of the times."#! He makes this observation in Anti-
Dushring: "Christianity lmew only one point in which all men
wore equal: that all were equally born in original sin. . . b2

Comsenting on communism in the early church, Engels as-
eribes this to sect solidarity and points out that it rapidly
ended this practics.h'?' -

391bid., p. 303, footnote.
hoa'!.b.!-é-- P. 291, footnote.
hlEHSBJ.s, Feuerbach, p. 120.
l‘zﬂnsels, Anti-Dushring, p. 11l.
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Ibid. In ths introduction to Soclalism, Utopian and

Scientiffc, Engels also comments on various Branm%_of 37!
Christendom. The Roman Catholic Church was "the great inter-
national centre of fesudalism. . « It surrounded feudal ine
stitutions with the halo of divine ccnsecration. . . «"(16)

"The Lutheran reformation produced a new creed indeed,
& religion adapted to absolute monarchy. No sooner were the
peasants of Northeast Germany converted to Lutheranism than

they were from freemen reduced to serfs.
"But whers Luther failed, Calvin won the day. Calvin's
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Almost without exception religion is depicted as openly
hostile to the interests of labor. Religion is bad even
vhen it appears to side with needs of the workers, as the
Manifesato Sarcastically obaerves.
Nothing is easier than to glve Christisn ascetlcism a
Soclalist tinge. . . « Christian Socialism is but the

holy water with which the priest consecrates the heert
burnings of the aristocrat.

It iz of great significance that Marx and Engels oppose
&ny outright persecution of religion. Engels is quite pointed
in this vespect.

Horr Duehring, howsver, cannot walt until religlon dies
this natural death. He proceeds in more deep=-rooted
fashion., He out=-Bismarcks Bismarck; he deorees sharper
lay laws not merely against catholicism, but against
all religion whatsoever; he inecites his gendarmes of
the future to attack religion, and thnreRK helps it to
martyrdom and & prolonged lease of life.

In the light of subsequent history this is most remarkable,

and it hes baen a source of continued frustration for commu=-

creed wac oma it for the boldest of the bourgeoisie of his
time. His predestination doctrine was the religlious expres-
8lon of the fact that in the commercial world of competition
Success or failure doss not depend upon a man'!s activity or
cleverness, but upon circumstances uncontrollable by him. + « »
Whiles German Lutheranism became a willing tool in the hands

of princes, Calvinism founded a republic in Holland and ac=
tive republican parties in England, and, above all, Scotland,

"In Calvinism, the second great bourgeois upheaval found
its doetrine ready cut and @103:“(17618)

Interestingly, the only favorable mention the writer
could f£ind in Capital on any religion or religious leader was
8 long footnoted quotation from Luther in which he denounces
usurers (pp. ';9-50?.

M’Enge 1s s Ant 1-Du3h?253 De ﬂl.6 ®
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nists, Berdyaev has indicated the ineptness of communist
Propaganda against religion.hs Bernard Pares believes the
Bolshevist attack against the church was the best thing that
could have happsned to 1%, but he points out t hat sush oppo-
8ition i1s always oimed at the teaching of falth, not the pro-
fesslon of it.h'ﬁ Pares quotes Lunacharsky, the Commissar of
Education who led the attack in the earlier days of Stalin:
"Religion 1s 1ike a natl, the harder you hit it the deeper 1t
8088 into the wood."lﬂ

Is Man Determined or Freae?

Merxz said that his stand-point "can less than any other
make the individusl responsible for relations whose creature
he socially remains, however much he may subjectively raise
himself above them." And Engels celled the recrganization of
Soclety "humanity's leap from the realm of necessity into the
realm of freedom." Is man then wholly determined? Or is he
8t111 allowed an ares of freedom and responsibility?

Venable points out that the materialism of Marx is dia-

lectical, not mechenical, and this leaves room for human

l"slueolas Berdyasv, The Origin of Russian Communism (Lon=-
don: Geoffry Bles, 1937), Dpp. .

héBarnard Pares, Russia, (New York: The New American Li-
brary, 1949), pp. 109, 72.

b7rp1a., po 110.
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8ction provided this 1s understood as interaction in terms of
& pluralistic causality and not the "hollow abstrastion" of
"eause here, effoct here."#8 venable concludes that man does
have a hand in his destiny whether he likes it or not, and
the question is one of intelligent use, This 1s a considerate
interpretation of Marx, but it differa only in emphasis, if it
diffars et all, from interpretations of modern orthodox Commu-
nists. Stalin says that soclal ideas, theorles, views, and
Political institutions have their origin in matter; but re-
garding their significance, "historical materialism, far from
denying them, astresses the role and importance of these fac-
tors in the life of society, in its h:lstwy."hg And Emile

Burns says that historicsl materialism is

not a materialist "determinism"--the theory that man's
actions are absolutely determined by the material world
around him. On the contrary, man's actions, and the
materlal changes which these actions bring about, are
the produet partly of the material world outside him,

and partly of his own knowledge of how to ocontrol the
material world. But he only gets this knowledge through

experience °§ the meterial world, which, so to speak,
comes first.>0

If there i1s a difference in emphasis between Venable and the
latter two it 1s not unimportant. The problem of determinism
in Merxism is one which has been a sore spot almost from its

havenable’ Ope 'c_i_t_o" PP. 190=91,
Y95tar1n, op. oit., pe 22

5°Em11 Bur What is Marxism? (Bombay: People's Pub-
lishing Holu?e, 13&5 ),—;')F,_Idg.ﬂ'.___
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Inception. Austin Lewis, writing in en introduction to a
1903 edition of Feuerbach, feels constrained to call atten=
tion to "modern" developments "in the direction of rigldity
of interpretation, end to the exaggeration of ths broad the-
ory of the predominance of the economic factor into a hard
end fast doctrine of economic determinism."! Lewis Agoas on
to quote an article by Engels dated 1890 in which he con-
feases thet he and Merx are partly responsible for the faot
that "younger men have sometimes lald more stress on the
economic side than it deserves."” Since they were frequently
attacked on this point they felt 1t necessary "to ompiuaizo
the dominant prineciple denled by them," and he regrets that
this may have caused them to ignore other raetora.sz In a

letter to a J. Bloch dated the seme year Engels said:

According to the materialist conception of history the
determining element in histary 1s ultimately the produc=-
tlon and reproduction in real life. . . . I§ therefors
somebody twists this into the statement that the scono-
mic element is the only determining one, he transforms

it into a meaningless, abstract and absurd phrass. The
economic situation 1s the basis, but the various slements
of the superstructure--political forms of the class
struggle and its consequences, constitutions established
by the vietorious clasas after a successful battle, eto.—-
forms of law--and then even the reflexes of all these
ectual struggles in the brains of the combatants: poli-
tical, legal, philosophical theories, religious ideas and
their further development into systems of dogma=--also ex-
ercise their influence upon the course of the histarilcal
struggles and in many cases preponderate in determining

51pustin Lewls, in Feusrbach, by Engels, p. 19.

521114., p. 25.
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thelr form. There is an interaction of all these ele-
menta,” In which, emid all the endless host of accidents
(i.0., of things and events whose inner conmection is
80 remote or so impossible to prove that we regard it
a8 absent and cen neglesct 1t), the egonomic movement
finally esserts ltself as necessary.

So wltimately, no mtter how highly the interaction of other
fectors are regarded, there 1s the return to the economic fac-
tor which "finally asserts itself as necessary.” Writing to
an H, Starkenburg four years later Engels makes the point

even more plain.

Men msize their history themselves, but not as yet with
& collectivs will or according to a collective plan or
even in a definitely defined, given soclety. ir ef-
forts clash, and for that very reason all such societies
are governed by necessity, which is supplemented by and
appsars under the forms of accident. The necessity
which here asserts itself amidst all accident is again
ultimately economic necessity. This is where the so-
called great men como in for treatment. That sush and
Such a man and precisely that man arises at that par-
ticular time in that given country is of course pure
accidents But ecut him out and there will be a demand
for a substitute, and this substitute will be found,
good or bad, but in the long run he will be found. That
Napoleon, just that particular Corsican, should have
baen the military dictator whom the French Republic,
exhausted by its own war, had rendered necessary, was

an accident; but that, if a Napoleon had been lacking,
another would have filled the place, is proved by the
fact that the man has always been found as soon as he

became necessary. « «

So with gﬁl othsr accidents, the apparent accidents, of
histary.

This brings us to a crucial point in the view of Marx and
Engels regarding the contradictory forces of freedom and

53Marx and Engels, Correspondence, p. L75.
sh&i_go. Pe 518-
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necessity--just this: for them thsre was no contradiction
&t all, .but froedom was embodied in necessity. Man is free
not by imnate independence or disassociation he may have from
his Surroundings, but he is free to the extent that he under=-
stands what is necessary.

Hegol was the first to state correctly the relation be-
tween freedom and necassitz. To him, freodom is the ap-
preciation of necessity. "Neceasity 1s blind only in so
far as it 1s not understood." FPreedom does not consist
In the dreem of independence of natural laws, but in the
kuowledge of these laws, and in the possibility this
gives of systematlcally meking them work toward definite
ends. This holds good in relatfon both to the laws of
external nature and to those which govern the bodily and
mental existence of men themselves--two classes of laws
which we can separate from each other at most only in
thought but not in reality. Freedom of the will there-
foroe meens nothing but the capacity to make decisions
with real knowledge of the subject. Therefore the freer
& man's judgment is 1n relation to a definite question,
with so much the greater necesaity is the content of
this judgment determined. . . . Freedom therefore con-
alste in ths control over ourselves and over external
nature which is founded on knowledge of natural neces-
alty; i1t 1s thereggx‘e necessurily a product of histor-
ical development.

Han finds freedom in relation to the world of nature not by
trying to place himself above the laws of nature, but by dis=-
covering those laws and hence using them for his own purposes.
If & men is inside and must go out of doors but has no possi-
ble way of determining what the weather is outside, he admit-
edly is confronted with numerous poasible choices as to what
he should wear. If, however, he knows what the weather 1is,

SSEngel, Anti-Dushring, p. 125.
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he may have no resl cholee at all. Yet it Zs in the latter

instance ¢hat genuine freedom obtains, This is the sort of
freedom that Marx and Engels sought in man's social 1ife.

Man wes not moved blindly by mechenicsl operations, for man
could determine the real basis and direction of life, and in
Co-operation with this knowledge become a maker of history as
well es & sufferver. In this pici;ure man is both a victim and
& hero, determined and yet a world-transformer. Understanding
what is necesaary he identifies his actlion with necessity and

his reward is freedom.

Knowledge and Action United

Since it is knowledge which frees man, then what is its
nature and content? The Marxist theory of knowledge is ac-
tivistio, and this 1s undoubtedly one of its most compelling
8spects, for it makes the communist philosophy of history a
dynamic one, one able to unite people for action. We are
confronted with a religious certainty that claims absolute
Solentific validity and within which is embodied a program

for action.

It is essential . . . to realize from the outset that
Marzism does not claim recognition because it is based
on abstract moral principles, but because it 1is trus.
And because it 1s true, it can be and should be used to
rid humanity for ever of the evils and misery which af-
flict so many in the world to-day, and to help men and
women roggard to full development in a higher form of
soclety.

568!“'1“. Sp. _0_1_'&.. Pe 3o
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If the communist philosophy is not en abstraction, but rooted

in the material 1ife of soclety, then it 1s evident that la-
bor plays & key role in producing the theory; indeed it 1s

not surprising that ome critiocism of capitalism is that it
érects an artificial barrier between manual and mental wru-k.57
Communists assert that the strength and vitality of their
Philosophy 1lies in the fact that 1t never divorces itself

from the real 1ifs of society,ss elther in origin or in
Practics,

In Anti-Dueshring one of Engels' conserns is to unfold &
Sclentific eplstemology. He severely criticizes the philoso-
Phers of the French exnlightenment who proposed to subject
everything to merciless rational eriticism and produce a new
pattern for society based upon eternal truth end justice.
They falled to transcend the limits of their own epoch. ™"We
know todey that this kingdom of reason was nothing more than
the idsalised kingdem of the bourgeoisie. « . ."-59 So every
&btempt in the fleld of social studies which entertains sta-

tlc ideas is on false epistemological grounds.

Political economy is therefore essentielly a historical
science. It deals with material which is histaorical,

that 1s, constantly changing; it must first investigate
the apec':ial laws og each separate stage in the evolution

5TIpid., p. h2.
583‘&8.15.21. LOp. _9_2_1_‘9." Pe 22,
59&1@318, Anti=Duehring, p. 2,]..
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of production and exchange, and only when it has com-

pPleted this investigation will it be able to establish

the few quite general laws which hold good for product-

ion and exchenge as a whole. At the same time, it goes

without saying that the laws which are valild for defi=-

nite modes of production and forms of exchange also

hold good for all historical periods in which thesso

modes of production and forms of exchange prevail.
In Engels' vigorous effort to destroy confidence in man's a=-
billty to construct systems and uncover eternal truths, he
uekes some remerkably modest claims.61 Sovereignty of thought
can't be realized in unsovereignly-thinking humans. A series
of relative errors do not add up to unconditionsl truth. Even
in inorganic sciences, ingels asserts, final truth is rare,
though these are known as exact sclences. As time goes on,
final and ultimate truths become remarkably rare in this
field. Even mothemetics is in the realm of controversy. As
%o the organic sciences, they are marked by "a luxuriant
growth of hypotheses," In orgenic nature there 1s at least
& certain regularity in ths observable phenomena, but mat-
ters are obviously much worse in the historical sciences.

Here knowledge is essentially relative.

Now it is a remarkable thing that it 1s precisely in
this sphere that we most frequently encounter truths
which claim to be eternal, final and ultimate and all
the rest of it. . « « This has all happened so many
hundreds and thousands of times that we can only feel

6oIhido. FP. 163‘61'.-

6lr14., pp. 98-103.
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astonishsd that there should 85111 be people credulous
enough to bolleve this, . «

Truth and srror have validity only in an extremely limited
fleld. Engels then cites an example from the field of phy-
8lcs to show that even in this fleld sclentists are cautilous
about claims of truth, always allowing for the possibllity
that futuve investigations may require a change.

This is how things stand with final and ultimate truths

in physica for example. Really scientific works there-

fore as & rule evold such dogmatic and moral expressions

28 error and truth, while these expressions meet us

everywhaore !.g works such as the philosophy of re-

0 g K e b
If this is the case, then what is the badis for the eplstem-
ological arrogance which communism essumes? Precisely here
the dielsctical character of communism asserts itself. MA
system of natural and historicel knowledge which is all-em-
bracing snd final for all time is in contradiction to the
fundamental lawa of dialectical thinking. « .“6l|' _In Feuer-
bach Engels says that truth i1a not a collection of dogmatic
statements, but is found in the historical mrocess. One
could almest say that truth is the process.

7 the absolute truth ain=-
Eglgh%; :'3% of tldx'ai "Soaﬁfﬁzve soiences, and the e et on

621bid., p. 100.

63“16..’ PP 102=03,
a‘Ib:ld.. P. 31,
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of thelr results by means of the dialectic mode of

thought. With Hegsl universal philosophy comes to en

end, on the one hand, because he comprehsnded in his
aystem its entira development on the greatest possible

Scale; on the other hand, because he showed us the way,

even 1if' he did not know 1t himself, out of this laby-

rinth p§ aystems, to a real positive knowledge of the
world.“

It 15 at this point above all that the concealed meta-
physies, the hidden faith-judgment of communism becomes moast
8pparent., It Ls one thing to operate with dialeoties as a
Sort of hsrmeneutical principle which can uneerth valuable
insights in attempting to understand the world. It is quite
enother thing to allow this principle to become an infallible
guide to the past and future of man's history. This bscomes
infinitely more dungerous when Marx, having set up the dial=
scticel principle and given 1t its historical frame of ref-
érence, urges his followers to prove it by aotion.

The questicn if objective truth is possible te human

thought is not a theoretical but a practical guestion.

in practice man must prove the truth, that is the re=
elity and force im his actual thoughts. The dispute as
to the reality or non-reality of thought which sepnr_atgg
itself, "the praxis,” is a purely scholastic question.
The mysteries of the life of society must find their solution
in humen practice end in concepts of this practice. It was
in this context that Marx said: "Philosophers have only in-

terpreted ths world differently, but the point is to change

ﬁsEnge;a, Feuerbach, pp. l18=49.

66&31'1 Marxz, in "Appendix" to Engels' Feuerbach, dated
1845, p. 133. E
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1t,67 In the words of Engels:

To carry through his world-emancipating act is the his-
torlcsal mlssion of the modern proletariat. And 1t is
the task of sclentific socialism, the thecretical ex-
pragsion of the proletarian movement, to establish the
historical conditions and, with these, the nature of
thls sct, and thus to bring to the consciousness of the
Now oppressed class the conditions and6aatm'3 of ths act
wvhieh 1t is its destiny to accomplish.

Venabls says that it 1s because knowledge is not divor-
¢ed from action thet 1% is possible to know with certainty
the futuve course of history. Men, by knowlng how to go a-
bout it, will produce & sueccessiul revolution. The revolu-
tlon will not come mechanically without human agency but be=
Cause wen, knowing how, will bring it about. "It is this that
Harx and Engels hold to be predictable as any event in natural

Bcience.“f’g The thinking of Marxists at this point gives us

no reeson o underestimate the role of the dimrlectic. The

combination of theory and practice has a close affinity to
the way the Marxists resolve the problem of freedom and ne=-
cessity. Im the lattor instance man finds freedom by submit-

In the former, man learns what is
At

ting to what is necessary.
historically determined and, submitting, brings it about.

thls point communism has frequently, and with a measurs of
Justificetion, been compared with Calvin's doctrine of pre=

6T1p14., p. 130.
68Engels » Antl=Duehring, p. 310.

69Venab16. OP. Eé'-g" PP. 201=02,
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destination. In theory determinism applies, but once the
elect learn of their call they becoms world=-movers.

Tho practical effect such a philosophy hes had upon his=~
toric comsunism perhaps cen be seen most clearly in the way
the public and the Party are indoctrinated. A small but re-
markable book taken from e Russian text on pedagogy reveals
the edeptness anad thoroughness with which this indoctrina-
tion 1s carried out. To isolate one passage:

Every actlon of the greatest people of our time . . » ox-

Preosses & passionate love of and an ardent devotion to

the people, a relentless atruggle against the enemies of
the workers, aund a deep conviction in the righteousness
of thelr cause., This conviction rests on the firm sei-
entific Toundations of Marxist-Leninist science which
clarifies purposes, provides arms for the struggle for
every progregsive u%sa, and colors all activity with
beautiful emotions,

This rigid combination of sclentific certainty and holy pur=
pode bacome all the more frightening because they ars set in
&n lmnocuous context of methods of training children in per-
Sonal morality and other educational advice which was frankly
lmpressive in its effectiveness. The success of education in
Russia is one of the generally acknowledged achlevements of
communism, end a great measure of that success ia no doubt a

résult of a unified philosophy which combines knowledge with

708, P. Yesipov ena N. K. Gonoharov. A pedagogical
textbook translated from the Russian by George S. Counts and
Nucia P. Lodge under the title, I Went to Be Like Stalin (New

York: John Day, 1947), p. 43.
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life in a purposeful way that i1s not poasible to westsrn clv-
1lization,

The same philosophy is presented, mors rigidly patterned,

in Communist Party instructional litorature!r--fierce in ita
dogmatism, but effsctive in offering people a ckallenging,

one=package answer to life,
Man and the State

Denocracy as we know it is plainly incompatible with the
arrogant orthedory of communism, Anything but a monolithie
soclety after tho revolution is counter to the nmaturs of com=-
minism, Merx end Engels spent little time worrying about what
Wwould happen after the revolution., In any case the rise of a
highly centralizod and totalitarian state power was more than
fortultous. Since it 48 at this point that soms of the most
significant quostions should be raised regarding the communist
anthropology, this chapter will conclude with a short discus-
8lon of the developmsnt of the state in communisn.

Merx and Engels from the beginning openly asserted that
they were advocating nothing less radical than the overthrow
of all existing order. They write with prophetic zeal in
concluding the Manifesto.

 Mrsu Shao-Ghi; on nner-Party Struggle snd On The Party
(Peking: Foreign Languages Press, §9ﬂ'53;\§1951).— 1
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Tho Communists disdain to conceal their views and alms,
They openly declare that thoir ends can be attained cnly
by the forcible ovorthrow of all existing social condi-
tions. et the ruling classes tremble at a Commmnist
revolution, The proletarians have nothing to lose but
thelr chalna, They have a world to win.

Workingmen of all ecountries, unitel
Because thoy saw the compound character of man's self-interest
they were politicsl realists--realists at least in the sense
thet to them politics was basically a matter of power and not
of sentiment, Whether they were consistent in this bellef 1is
& questlion we will have to ratse later. They wers irked by
&y proposal for effecting an ultimate change through the ex-
18ting ordsr. It was not a question of morality, but of fact
@and history, They were well aware of the destruction that ac-
companies revolution, 72 but they viewed this as history!s ne-
tessary judgment upon corrupt political forms.

The state, according to Ingels, is not samething that
has existed rrom all eternity, for some societies had no con-
ception of state powsr. But at a certain stage of economic
developmont the state became a necessity due to class cleav-
8ge. We are now, sald Engels, approaching a stage in the
development of production where the state will no longer be
necessary, but will be rather a hindrance to production, and
80 it will fall just as inevitably as it arose. The new free
Soclety will "put the whole machinsry of state where it will

"2Engels to Kautsky, 1882, Gorrespondence, p. 399.
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then belong: into the Musewn of Antiquities, by the side of
the spinning wheel and the bronze axe."!> what is the basis
for believing that the state will disappear? Engels sald
that the atate 1s a repressive force, but that when class an-
Yagonism 15 removed it becomes representative of soclety as
& whole and so mekes itaelf superfluous, At the revolution
the proletariat will seize the state powsr and transform the
mans of productlion into state property. In doing so the pro-
letariat ceases being the proletariat, and this first act by
which class domination is ended is at the same time its last
ct a8 & ntate, "The state 1s not 'abolished,! it withers
avag." T
In 1852 mar: wrotes

Long beforo me bourgeois historians had deseribed the

historical development of this class struggle and bour-

geols economists the economic anatomy of the classes.

Lsbence of siasase 1o ney ook or Lok iy

historle phases in the development of oﬁu_cﬂ%n;_'(' 3)

That the class struggle necessar y"Ieﬁs_Fo"ﬁE

o-
of ths proletariat; (3) that this d.tcta%or-

tatorshi
SHEPT&‘EI?'MI' vy constitutes the transition to th95:bo-
l1ition of all classes and to a classless soclety.

It was action to bring about the revolution that really

concerned Marx end Engels., They cared little about discussing

T3priedarich Engels in The State and Revolution, by V. I.

lévg (Moscow: Foreign Languages Publishing House, 1951), p.

7,"Engals, Anti-Dushring, pp. 306-07.
Merx to Wedemeyer, 1852, Correspondence, p. 57.
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what would heppen afterwards except to say that the state

would disappear.

The whole tslk about the state should be droppeds » « o
A8, therefore, the "state" 1s only a transitional in-
8tltution which is used in the struggle, in the revolu-
tlon, in order to hold down one's adversaries by force,
it is pure nonsense to talk of a "free people's state";
80 long as the proletariat still uses the state, 1t

doss not use it in the interest of freedom but in order
to hold down its adversaries, and as soon as it becomes
Ec-zsﬂf:b:"?g to apealk of freedom the satate as such ceases to
xist, !

It is of importance to indicate what development of
thought there mlgnt have been in Marx and Engels regarding
the role of the proletariat over against the state. In the

.:"!.2'5}.!;?32_{_5_?_9 raforence 1s merely made to the proletariat seiz=

ing power, but no indicetlon 18 given as to just how they
shall go about using that power. This is the general rule

in a1l of the writings of Marx and Engels, However in a pre-
face %o the Manifesto dated 1888 Engels wrote:

The practical application of the principles will depend,
a5 the Menlfesto itself states, everywhere and at all
times, ‘on the historical conditions for the time being
oxisting, and, for that reason, no special stress 1is
laid on the revoluticnary measures proposed at the end
of Section II. That passage would, in many respects, be
very differently worded to-day. In view of the gigantilec
strides of modern industry since 1848, and of the accom=-
panying improved end extended organization of the work-
ing class, in view of the practical experience galnsd,
first in the Februsry revolution 1871, and then, still
more, in the Paris Commne, where the proletariat for
the {irst time held political power for two whole
months, this programme has in some details becoms anti-

76&18313 to Babal’ 1875’ Ib’-d.' PPe 336‘37.
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quated. One thing eapecially was proved by the Commune,
vliz., thet 'the working class cannot simply lay hold of
o ready-made state machinery, and wield it for its own
purposea,.’

There 18 at least the realization that control and oper-
ation of stmte power is no simple chore., In a letter to Bebel
dated 1891 Bngels writes that the time has coms to recruit ed-
ucated pecple and trained technicisns so that entry into power
will be as smooth as possible. "If, on the other hand, a war
brings us to power prematurely, tho technicians will be our
chief enemies; . . . and we shall have to use terror against
theme o o "77 gonin quotes both Marx and Engels to prove
that libsratlon s impossible without a violent revolution
and destructiocn of ths existing state power.7a Conversely,
Hunt points out that while Marx never abandoned his idea of
revolution, later on he did think mors in terms of a long
process of educating people in the socialist doetrine, and
on several occasions he and Engels admitted the possibility
that the transition to socialiem might be accomplished with-
out revolution at all in certain ct:mm;!'!.es."9

Did Lenin's subsequent emphasis upon the role of the dis-
ciplined party aend his great preocccupation with problems of
dictatorship end power represent a legitimate and sclentifio

77Engal to Bebel, 1891, Ibid., P. 493.
TBLanin. The Stato and Revolution, pp. 1117,

R,
« N. Carew Hunt, The The and Practice of Communism
(New York: MacMillan, 19527, Tp- %‘E-‘?UT
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extension of Mevrx? If so then Lenin was merely fulfilling
¥arxz's owm view that the practical application of Marxist
Pr'iyeiplas should be determined by the historical conditions;
then he was proving the truth by actlon, as Marx advocated.
Or was the extraordinary energy and attention which he gave
to the mechenice of handling power a profound confusion of
Marx's own incompletely developsd political :ldea.s?so

In either case it is probably true, as Berdyaev main-
tains, that Lenin was more a thooretician of revolution than
& theorstician of Mm»xism.al To Lenin Marxism was above all
the doctirine of the dictatorship of the proletariat, only in
contrast to the mensheviks he had no faith in a prophetic ma-
Jority, but in a tightly-knit and highly disciplined vanguard.
Under bolshovism the proletarist ceased to be an empirical
reality, instead the thought and power of a relatively tiny
minority was all that mattered.52 Hence the will of the peo-
Ple dare never be differentiated from the will of the party.83
Bolshevists openly aclmowledge that in the first phase of
communism there is injustice and inequality, but by the very
nature of the atate, exploitation of man by man is impossible

80y v (X
e Wo Rostow, The D o8 of Soviet Soclety (New
York: The New Ameriéanisx%;‘f—rmnmo-

®1perayasv, op. cit., p. 117.
821b14., pp. 119, 106.
93110 Shaoc-chi, on The Party, p. 51
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because the means of production are under social contrcl.m"

Here we meet with a very interesting phenomenon. Lenin
did not believe in man. He recognized in him no sort
of inward principle; he did not believe in spirit and
the fresdom of the spirit, but he had a boundless failth
in the soclal reglmentation of man, He believed that a
compulsory scoclal organization could create any sort of
new man you like, for instance, a completely social man
who would no longer need the use of force. Marx be=-
lieved the same thing, Bgat the new man could be man-
ufactured in factories.

e,"'I.aniz'x, op. clt., p. 148,
BSBerdle‘lBV. _0_2. cit-’ PPe 127-28'




CHAPTER III
AN EVALUATION

A disturbing feature about the atheistic materialism
of communism iz that 1t is more evidly religious than the
thinking of the Western world, and that in many respects
comuniste are a good desl less msterialistic than "spiri-
tual-minded" wesierners. The reason for this is that al-
though etheilsm and materialism are proper predications of
eommunism, they sre also, by themaelvés. misleading. Re-
ligious natuw»aliom would In many ways be a more accurate
deseription, "The mission of the proletariat is an article
of faith., Marxism is not only a science and polities; it
18 also a faith; a religion."l In an article on "The Marx-
18t Herspy--a Theological Evaluat:l.on,"a Jaroslav Pelikan ob=
Serves thet the ambiguous character of the communist phil-
osophy involves many subtle dangers in formulating a dis=-
tinotively Christian answer, One must discover both its
Christian origins as well as its perversions. It 1s qulfo
Possible, says Pelikan, to reject carmunism for supposedly

Christian reasons when the real motives are entirely differ-

INicolas Berdyaev, The 9{%82 of Russian (Lon-
don: Geoffry Bles, 1937), P. .

2Jarosiav Peliken, "The Marxist Heresy--A Theol 1881

Evaluation," Religion in Life, XIX (Summer, 1950), 356-
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ent. "Since Marxism has managed to preserve many of the em-
rhases that sections of Christendom have neglected, much of
the opposition to Marxism in Christian circles is not Christ-
lan at a11,"3 quag chapter will list without much elabora-
tlon what this writer believes to be important affinities
betwsen the Christisn falth and communism, all of which have
& direet beering upon man's nature end his destiny. The
writer will also indlcate a few of the perversions, and con-

elude with g Christlen answer.
Affinities

l. One of the deespest similarities between the two
faiths 1s the thorough sense of evil found in both, Self-
interest in Marxism has a corruptive character that enshrouds
every facet of man's life, even his finest achievements.

This evil is corporate and compound so that man cannot poﬁ-
8ibly avoid a deep-seated bias in his thinking, and he 1s so
involved that he has no hope of extricating himself. This
leads Marxists to a kind of political realism which also hsas

much in common with Christian political realism.
2. Communism has a keen ssnse both of moral indigna-

tion at injustice end of judgment hovering upon all exist-
ing social forms.

31bid., p. 357.
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3. I% has an sacute awareness that if evil is to be over-
coms ths cure must be total and radical. Its "cleer-sighted-
n88s with regurd to the ineffectivensss of a purely humani-
tarian religion is very remarkable. « « o"ll It slso has an
sbhorrence of legalism, No real solution cen be found on
the basls of simple morality. There must be a tremsndous
struggle--a struggle that involves a dying and a rising.

b. It has a prophetic vision of history. History has
meaning, and that involves & messianic purpose end & messia=-
nic peopla.

5. It knows that man 18 a religious creature. AS a re-
ligious ersature he needs above all else a faith to which he
can comnit his 1ife. fThe unification of thought and deed in
the communist philosophy offers such a feith. Common and me-
nial labor is ennobled. Man finds his freedom in obedience
and dedication.

Parversions

1l The communist belief in man's biological evelution
with labor as a determining factor is one which the Christian
faith must reject. |

2, The Marxist belief that the essence of evil iz greed
mist also be rejected. The affinity between Marxism and

hAuai:!.n Lewis, 1n "Introduction" to Feusrbach, by
Friedrich Engelc (Chicago: Charles H. Kerr, » P. 16,
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Christienity at this point is broken with the Marxist assump-

tlon that the ultimate causal factor behind men's corruption
18 an economic one. It can only be viewed as an inadequate
explanation of, fop example, the life of Christ and the rise
of Christlanity. Furthermore, it fails to see the equally
corruptlve character of factors such as power or Sex. Marx
88w the ovil in the centralization of power, but only in so
far as 1t had to do with capitallstic mcoumulation,® and here
he proved to be a poor prophet. Nor does Marxism explain why
the pleasures of a dissolute 1ife can tempt men to ignore
(relatively) economic considerations. In addition there 1is
8 fallure to see sin as guilt.

3« The belief that evil can be used to overcome evil
Tuns directly counter to the Christian faith. This is close-
1y related to the communist fallure to view sin as gullt, and
to the fact that the stages of man's "fall" sre simultaneous-
1y deplored end glorified. The hope that economic determinism
will spur the proletariat to redemptive action is a radical,
but ereaturely, failth., Through this faith Marxists find
meaning in history, but hiastary is incapable of mroducing
that meaning, for the faith is based upon what finally turns
out to be an erroneous assessment of human nature.

. Communism's epistemological pride is not acceptable.

5‘“‘1 Marx, Capital (New York: The Modern Library,
1906), Pe

~
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What Marxists here see so clearly in others--ideological bias
&nd great limitations of understending--they fail to see in
themselves. ' Christiens cannct accept the ldentity with or
close affinity to reality with which Marxists honor the dial=-
®otlo. Engels takes Hogol to task because he saw his dialec-
tical process coming to an end,® but the same criticism can
be levelled at communism, Venable's defense at this point 1is
that the dialecticel process for Marx and Engels was materi-
8listic, not idealistic as with Hegel, and so has no eternal
reality beyond empirical facts.’! But this is too kind an ap-
Praisal in the 1light of Engels! description of dialestios in
@E-Duahring 8 and Lenin's assertion that "dislectics is the
8tudy of the contradiction within the yery essence of things."9
A Christian may grant the possibility that the dlalectic cor-
Pesponds to some extent to the realities of history in de-
Soribing and even predioting its orgenization, but it ‘camnot
deal in ultimate judgment or prophecy regarding msn's nature.
Engels was ironically prophetic himself when he said: . _

People who boastéd that they had made a revolution have

6Fr:!.edr:lch Engels, Feuerbach (Chicago: Charles H. Kerr,
1903)l PPe l[.’.[.-h.a-

7Ve:mon Venable, Human Nature: The Marxisn View (New
York: Alfred A. Knopf, 1046), p. 173«

BFriedrich Engels, Herr Eugen Duehring's Revolution in
Science (New York: Int;rmr_bimﬂ Publishers, 153%. PPe 17,
f ] -31.

9J0seph Stalin, pialectlcsl and Histaricsl Materialism
(New York: Internations Publishers, sapapLYs
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always seen the next day that they had no idea what they

were doing, that the revolution made did not in the

least resemble the one they would have liked to make.

That is what Hegel calls the irony of history, an irony

which few historic personalities escape.

5¢ In communism men's religlous nature is reckoned with,
but certainly not in 1ts true proportions. The materialism
and determinism and the relative disregard of the individual

83 & perason all coms into play here.
The Christian Alternative

In the above criticisms the writer trisd to limit him-
86lf to ones which he considered both important and related
to the religious character of communism. But in the final
analysis even these are largely irrelevant in the eyes of a
convinced Marxist. Thsir velue lies in understanding commu~-
nism rather than in polemical use. Venable says that al-
though history has shown that, temporarily speaking, Marx
and Engels underestimated the staying powers of capitalism,
"it 1s nevertheless genuinely doubtful whether they would be
confounded by the present."ll He also adds that anly history

will be able to prove whether "Marxian agen.oy can meet its

10pri0arsich Engels to Zasulich, 1885, in  Sorrespondence,
amaea

by Karl Marx and Friedrich Engels (New York:
. Publuharsg n-d'). PPe h37-380

Wyenavle, op. cit., pp. 161-82.
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o decisive standard of 'the deed,'" but when the whole con-
bent of Merxism is examined, "no particular theoretical in-
consistency astands out, is the oconclusion, I believe, that
st here be drawn,"12 A Roman Catholic author writes that
dialestics Occupies the position reserved to metaphysics in
other systems, and because there is this fundemental opposil-
tion at the outset, communists have a system "which to uas is
Sampletely inconceivable and, for sound philosophy, is not
denmonstrable, But for that very reason that system cannot
be refuted, either."1l3

Secondly, what is also a matter of great importance in
Proposing a Christisn altemative to communism is an honest
edmission of the deserved judgment which it has inflicted up-
on the Church, Since:Christianity is more than the body of
Christ, thers is a large messure of truth in the charges of
hyposrisy and self-interest which Marxists have levelled a-
galnst Christendom. Pagans have often seen what Christiens
were unwiliing to admit., Twrning God into a rorleotion_ of
Self-interect is an incesseant attempt of the flesh, a fact
which demands the radical surgery of dally contrition and re-
Pentence., When Marxists call attention to that flesh, it is
the painful but proper mrocedure for the Church to first ac-

u&’:ﬂ-n P. 203.
139ede0ne Peterffy and others, The Philos of Commu-
hism (New York: Fordhem University FPress, s PP. 230=37.
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knowledge this by repenting,
In revolution Judgment ls passed upon the evil forces
which have brought about injustice, but the forces which
Judge, themselves create evil; in revolution good itself
18 remlized by forces of evil, since forces of good were
powsrless to realize their good in history. And revolu-
tlons in Christisn history have always been a judgment
upon historicel Christianity, upon Christians, upon
their betrayal of the Christian covenant, upon thelr
distortion of Christianity, Por Christians especially,
Povolution has a meaning and they, above all, must un-
derstand it. It is a challenge to Christians and a re-
!ilindorlthat they heve not made justice a fact of exper=
encsa,

In presenting 1t8elf ms sn alternative to Marxist phil-
O3ophy the Christian faith must meet commmism where it should
be met--on religious grounds. Hers the Church may show the
realism of ite revelation.

The Christien always views man as he stands in relsation
to God. This is & Pfaith-judgment. Far this communism has
substituted an -alternate felith=judgment, the belisf that man
18 his own ‘sovereign, and in doing so communism betrays an
underlying affinity with the naturalism that is fashionable
in much of the Western world today. While this is ostensibly
'8 noble and elevating view of msn, the Christian faith judges
it to be both erroneous and -degrading, According to this
view man is finally little mare than a sophisticated beast,
barn to be pushed around for a brief while by forces and cir-

cumstances over which he has virtually no control. The Chris-

u"Bardyaev, op. eit., p. 132,
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tien feith is not only realistie in judging man's pretendsd
Soverelgnty es idolatry, but if elevatos man above the de-
spair of temporality end evwil by regarding him es a spsciml
ereation, fashionsed in the image of God, ocreated and redeemed
for eternal life with God. ;

For realism in dealing with sin Christianity iz willing
Yo g0 one decisive step farther than Marxism, Marxists have
&n almost universal view of sin, and men's nature is almost
beyond hope of self-assistance. But for them the evil is
Wtimately traceable to one corner of life, and finslly,
%00, the power of holiness will triumph in the proletariat
and its righteousness, The Christian faith sees evil in his-
tory where Marxists can only blindly hope there is no svil,
The Church has g reelly universal view of sin, one which al=
lows even itself to be Judged. This Marxism cannot admit,
Even mare, the Church and ell within cm confess guilt, snd
vhen they do so honestly they unearth the pretensions of
Marxism, The glorification of men is shattered in the fase
of repentance.

Ironiceal 1y the Christien faith can find common ground
For Christians,

for speeking to Marxism in their materialism,
%00, matter matters, "Christianity is the most materialistic
of the world's religions," Archbishop Temple is supposed to
beve sald, PFrom the creation to the resurrection the Chris-

tlan faith takes matter into account, and this is true in a
This is the

crucial way with the incarnation of Christ.




T

55
Christian doctrine of "historical materialism"--smpirically
real and more Promising than Marx or anyone could have
dreamed. If the Christian falth hes taken a more dering
8tep than Marxism in i1ts doctrine of 8in, then in the in-
carnation its cure is equally radical, The incarnation tells
& revolutionary tale both in Jjudgment and redemption., It
Speaks more sharply in Judgment because it bares the ideo-
loglcal bias of unbelief--a bias resting on man's determi-
natlion not to find gullt in himself end not to repent. It
poeks the jJjudgment "that the Light has come into the world
ad men loved the darkness rather than the Light because
thelr deeds were evil."
In Marxism, a realistio appraisal of man has become a
oynical rofusal to recognize holiness even in that one
bPlace where 1t has appeared in history, coupled with an
idolatrous supposition of holiness in a particular class.
In Christianity, on the other hand, the recognition of
the holiness thet was in Christ leads to the repudiation

of all the fpetended holiness with which men have clothed
themselves,t>

Again, the iIncarnation speaks a revolutionary word of redemp-
tion and that word is the word of the oross--that God and not
man has upset the reign of evil and that he has done so by
letting evil men crucify him, Instead of men taking the King-
dom by violencs, God offers it to them as & gift through for-

glveneas ang love.

lspelikan’ _01. Oi'b.. p! 361'
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No nation, no class, no church can ever cause the King-
dom of God to come, For the Kingdom 1s a gift, which

s given to us of the Father's good pleasure. It cannot
be earned, end 1t doss not come by observation. Thus
the entive initiative and the entire execution of the
Kingdom is God's., The Kingdom of God 1s the reign of
Gode And all of this 1s due to his grace and good favor
toward men in Christ, through whom God has set in motion
& now age. Men could not be saved, Paradise could not
bo restored if the world had been 1left in the tyranny

of this aeon. Marxism does not take its own view of

man seriously enough when it supposes that a mere change
in the class structure will change man's will to power,
That cannot be changed except by the grace of God. .

In opposing the Marxist Utopla, then, Christianity does
not follow the usual course of ridiculing it as a castle
in the air, On the contrary, Christianity alone is cap-
able of coming to temms with the Marxist view of Utopiaj
for 1t criticizes that view from within the context of a
religlous feith, the sams religious faith from which
Marxism took much of its philosophy. Ths Christlian an-
Swor to ths Marxist Utopia is the Christisn trust in
divine grace as the sole msans roI6the redemption and
restoration of man and the warld.

God has wrought the revolution on the cross in His Son. It
Was a revolution of struggle, but that struggle has already
been weged and won. Christ in His life and death defeated
Saten and in His resurrection made it lnowm. The Christian
faith also declares that God 1s seeking to extend this victory
by offering it to people, offering to enter their hearts and
repeat the wvictory of His Son.

Having said this, the Christian faith has entered an
area of fatal weakness for Marxism. It has no answer for
death, Christianity proclaims that answer, and it does so

16.!?_’-_9.0, Pe 360.
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without losing its concern for the world that stands in judg-
wnt. In fact it is precisely in such a warld that Christians
&re committed to live out their renewal and with a concern
that reflects the gift they have been given. It 1s on this
level that Christianity can refute communism, by the lives
of transformsd human natures.
The battle between Christianity and the Marxist heresy
will finglly be won or lost in the lives and tasks of
Christian psople. This means that the most important
step In the development of a Christian strategy against

Marxism is a recovery of the sense of Christian voca-
tion,17

171b1d., p. 365,
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