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the political autherity of the state dles out. Man, at
last the master of his own form of social organization,

becomes at ths same time the lord over naturs, his own
master--rres .52 -

Religion

In the light of such prophecy and promise communism ob-
viously takes on religious dimensions., It un;‘limhingl:r sets
tself up as the proper object of faith., Since this 1s a mat-
ter of great practical significance and since 1ts attitude to-
ward religion sheds 1ight on 1ts doctrine of man, the writer
ehall briefly indicate this attitude.

The Menifesto says that lew, morality, end religion are
"s0 many bourgeois prejudices, behind which lurk in ambush
Just @s many bourgeous interests." And again: "The charges
against Communism made from e religious, a philosophical,
and, generally from an ldeological standpoint, are not deserv-
ing of serious consideration."”

Marx in the Capital makes frequent references to the
Church, to Christianity and to religion. For the most part
they are merely derogatory asidez or connections. Some of
them are more then that. For Marx the religious world is the

reflex of the real world. !
The religious reflex of the resal world can, in any case,

35
Friedrich Engels, Socialism, Utopian and Sclentific
(New York: Internaticnal P&&#,Tﬁéﬂ P. 75.
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only then finally vanish, when the practical relations
of everyday 1ife offer to man none but perfectly intel-
ligible and reasonable rg%ations with regard to his
fellowmen and %o nature.

Harx quotes a Church of England clergymsn by the neme of
Townsend from whom, Marx asserts, Malthus often copled pages,
and vho

§1oriﬁec1 misery es a necessary condition of wealth.
Legal constraint (to labour) 1s attended with too much
troubls, violence and noise, . . . whereas hunger is
not only a peaceable, silent, unremitted pressure, but
a8 the most natural motive to industry and labour, it
calls forth the most powerful exertions." Everything
therelore depends upon making hunger permanent among
the working class, snd for this, according to Townsend,
the principle of population, especially active among
the poor, provides. "It seems to be a law of nature
that the poor should be to a certain degree improvi=-
dent., . . , that there may always be some to fulfil

the most servile, the most sordid, and the most ig-
noble offices im the community. The stock of human
happiness is thereby much inoreased, whilst the more
delicate are not only relieved from drudgery . . . but
are left at liberty without interruption to pursue those
callings which are sulted to their various dispositions
e ¢« o 1t the Poor Law (--Marx) tends to destroy the
harmony and beauty, the symmetry and order of that
Syggm"tik‘;ich God and Nature have established in the
world.

larx says that the Church of Englend "will more readily pardon
en attack on 38 of its 39 articles than on 1/39 of its in-
come ,"38 "Protestantism, by changing almost all the tradi-
tlonal holidays into workdays, plays an important part in the

36!&:'::, Capital, pp. 91-92.
37Ib1d¢’ Pe T10.
3B1p1a., p. 15.
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gonesls of capital.">? gonstantly linking the church sgainst
the workers, he inveighs against Christians who "show their
Christianity by the hunility with which they bear the over-
work, the privations, and the hunger of othora.“ho

Engels, 1n Feuerbach elaborates several times in sur-
Prising detail on evolution of religlon. Of the new world-
roligion, Christianity, he simply says: "Enough, the fact
that efter two hundred and fifty years it was a state re=-
ligion shows that it was a religlon answering to the oircum~
stences of the times."#! He makes this observation in Anti-
Dushring: "Christianity lmew only one point in which all men
wore equal: that all were equally born in original sin. . . b2

Comsenting on communism in the early church, Engels as-
eribes this to sect solidarity and points out that it rapidly
ended this practics.h'?' -

391bid., p. 303, footnote.
hoa'!.b.!-é-- P. 291, footnote.
hlEHSBJ.s, Feuerbach, p. 120.
l‘zﬂnsels, Anti-Dushring, p. 11l.

43
Ibid. In ths introduction to Soclalism, Utopian and

Scientiffc, Engels also comments on various Branm%_of 37!
Christendom. The Roman Catholic Church was "the great inter-
national centre of fesudalism. . « It surrounded feudal ine
stitutions with the halo of divine ccnsecration. . . «"(16)

"The Lutheran reformation produced a new creed indeed,
& religion adapted to absolute monarchy. No sooner were the
peasants of Northeast Germany converted to Lutheranism than

they were from freemen reduced to serfs.
"But whers Luther failed, Calvin won the day. Calvin's
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Almost without exception religion is depicted as openly
hostile to the interests of labor. Religion is bad even
vhen it appears to side with needs of the workers, as the
Manifesato Sarcastically obaerves.
Nothing is easier than to glve Christisn ascetlcism a
Soclalist tinge. . . « Christian Socialism is but the

holy water with which the priest consecrates the heert
burnings of the aristocrat.

It iz of great significance that Marx and Engels oppose
&ny outright persecution of religion. Engels is quite pointed
in this vespect.

Horr Duehring, howsver, cannot walt until religlon dies
this natural death. He proceeds in more deep=-rooted
fashion., He out=-Bismarcks Bismarck; he deorees sharper
lay laws not merely against catholicism, but against
all religion whatsoever; he inecites his gendarmes of
the future to attack religion, and thnreRK helps it to
martyrdom and & prolonged lease of life.

In the light of subsequent history this is most remarkable,

and it hes baen a source of continued frustration for commu=-

creed wac oma it for the boldest of the bourgeoisie of his
time. His predestination doctrine was the religlious expres-
8lon of the fact that in the commercial world of competition
Success or failure doss not depend upon a man'!s activity or
cleverness, but upon circumstances uncontrollable by him. + « »
Whiles German Lutheranism became a willing tool in the hands

of princes, Calvinism founded a republic in Holland and ac=
tive republican parties in England, and, above all, Scotland,

"In Calvinism, the second great bourgeois upheaval found
its doetrine ready cut and @103:“(17618)

Interestingly, the only favorable mention the writer
could f£ind in Capital on any religion or religious leader was
8 long footnoted quotation from Luther in which he denounces
usurers (pp. ';9-50?.

M’Enge 1s s Ant 1-Du3h?253 De ﬂl.6 ®
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nists, Berdyaev has indicated the ineptness of communist
Propaganda against religion.hs Bernard Pares believes the
Bolshevist attack against the church was the best thing that
could have happsned to 1%, but he points out t hat sush oppo-
8ition i1s always oimed at the teaching of falth, not the pro-
fesslon of it.h'ﬁ Pares quotes Lunacharsky, the Commissar of
Education who led the attack in the earlier days of Stalin:
"Religion 1s 1ike a natl, the harder you hit it the deeper 1t
8088 into the wood."lﬂ

Is Man Determined or Freae?

Merxz said that his stand-point "can less than any other
make the individusl responsible for relations whose creature
he socially remains, however much he may subjectively raise
himself above them." And Engels celled the recrganization of
Soclety "humanity's leap from the realm of necessity into the
realm of freedom." Is man then wholly determined? Or is he
8t111 allowed an ares of freedom and responsibility?

Venable points out that the materialism of Marx is dia-

lectical, not mechenical, and this leaves room for human

l"slueolas Berdyasv, The Origin of Russian Communism (Lon=-
don: Geoffry Bles, 1937), Dpp. .

héBarnard Pares, Russia, (New York: The New American Li-
brary, 1949), pp. 109, 72.

b7rp1a., po 110.
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8ction provided this 1s understood as interaction in terms of
& pluralistic causality and not the "hollow abstrastion" of
"eause here, effoct here."#8 venable concludes that man does
have a hand in his destiny whether he likes it or not, and
the question is one of intelligent use, This 1s a considerate
interpretation of Marx, but it differa only in emphasis, if it
diffars et all, from interpretations of modern orthodox Commu-
nists. Stalin says that soclal ideas, theorles, views, and
Political institutions have their origin in matter; but re-
garding their significance, "historical materialism, far from
denying them, astresses the role and importance of these fac-
tors in the life of society, in its h:lstwy."hg And Emile

Burns says that historicsl materialism is

not a materialist "determinism"--the theory that man's
actions are absolutely determined by the material world
around him. On the contrary, man's actions, and the
materlal changes which these actions bring about, are
the produet partly of the material world outside him,

and partly of his own knowledge of how to ocontrol the
material world. But he only gets this knowledge through

experience °§ the meterial world, which, so to speak,
comes first.>0

If there i1s a difference in emphasis between Venable and the
latter two it 1s not unimportant. The problem of determinism
in Merxism is one which has been a sore spot almost from its

havenable’ Ope 'c_i_t_o" PP. 190=91,
Y95tar1n, op. oit., pe 22

5°Em11 Bur What is Marxism? (Bombay: People's Pub-
lishing Holu?e, 13&5 ),—;')F,_Idg.ﬂ'.___




29
Inception. Austin Lewis, writing in en introduction to a
1903 edition of Feuerbach, feels constrained to call atten=
tion to "modern" developments "in the direction of rigldity
of interpretation, end to the exaggeration of ths broad the-
ory of the predominance of the economic factor into a hard
end fast doctrine of economic determinism."! Lewis Agoas on
to quote an article by Engels dated 1890 in which he con-
feases thet he and Merx are partly responsible for the faot
that "younger men have sometimes lald more stress on the
economic side than it deserves."” Since they were frequently
attacked on this point they felt 1t necessary "to ompiuaizo
the dominant prineciple denled by them," and he regrets that
this may have caused them to ignore other raetora.sz In a

letter to a J. Bloch dated the seme year Engels said:

According to the materialist conception of history the
determining element in histary 1s ultimately the produc=-
tlon and reproduction in real life. . . . I§ therefors
somebody twists this into the statement that the scono-
mic element is the only determining one, he transforms

it into a meaningless, abstract and absurd phrass. The
economic situation 1s the basis, but the various slements
of the superstructure--political forms of the class
struggle and its consequences, constitutions established
by the vietorious clasas after a successful battle, eto.—-
forms of law--and then even the reflexes of all these
ectual struggles in the brains of the combatants: poli-
tical, legal, philosophical theories, religious ideas and
their further development into systems of dogma=--also ex-
ercise their influence upon the course of the histarilcal
struggles and in many cases preponderate in determining

51pustin Lewls, in Feusrbach, by Engels, p. 19.

521114., p. 25.
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thelr form. There is an interaction of all these ele-
menta,” In which, emid all the endless host of accidents
(i.0., of things and events whose inner conmection is
80 remote or so impossible to prove that we regard it
a8 absent and cen neglesct 1t), the egonomic movement
finally esserts ltself as necessary.

So wltimately, no mtter how highly the interaction of other
fectors are regarded, there 1s the return to the economic fac-
tor which "finally asserts itself as necessary.” Writing to
an H, Starkenburg four years later Engels makes the point

even more plain.

Men msize their history themselves, but not as yet with
& collectivs will or according to a collective plan or
even in a definitely defined, given soclety. ir ef-
forts clash, and for that very reason all such societies
are governed by necessity, which is supplemented by and
appsars under the forms of accident. The necessity
which here asserts itself amidst all accident is again
ultimately economic necessity. This is where the so-
called great men como in for treatment. That sush and
Such a man and precisely that man arises at that par-
ticular time in that given country is of course pure
accidents But ecut him out and there will be a demand
for a substitute, and this substitute will be found,
good or bad, but in the long run he will be found. That
Napoleon, just that particular Corsican, should have
baen the military dictator whom the French Republic,
exhausted by its own war, had rendered necessary, was

an accident; but that, if a Napoleon had been lacking,
another would have filled the place, is proved by the
fact that the man has always been found as soon as he

became necessary. « «

So with gﬁl othsr accidents, the apparent accidents, of
histary.

This brings us to a crucial point in the view of Marx and
Engels regarding the contradictory forces of freedom and

53Marx and Engels, Correspondence, p. L75.
sh&i_go. Pe 518-
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necessity--just this: for them thsre was no contradiction
&t all, .but froedom was embodied in necessity. Man is free
not by imnate independence or disassociation he may have from
his Surroundings, but he is free to the extent that he under=-
stands what is necessary.

Hegol was the first to state correctly the relation be-
tween freedom and necassitz. To him, freodom is the ap-
preciation of necessity. "Neceasity 1s blind only in so
far as it 1s not understood." FPreedom does not consist
In the dreem of independence of natural laws, but in the
kuowledge of these laws, and in the possibility this
gives of systematlcally meking them work toward definite
ends. This holds good in relatfon both to the laws of
external nature and to those which govern the bodily and
mental existence of men themselves--two classes of laws
which we can separate from each other at most only in
thought but not in reality. Freedom of the will there-
foroe meens nothing but the capacity to make decisions
with real knowledge of the subject. Therefore the freer
& man's judgment is 1n relation to a definite question,
with so much the greater necesaity is the content of
this judgment determined. . . . Freedom therefore con-
alste in ths control over ourselves and over external
nature which is founded on knowledge of natural neces-
alty; i1t 1s thereggx‘e necessurily a product of histor-
ical development.

Han finds freedom in relation to the world of nature not by
trying to place himself above the laws of nature, but by dis=-
covering those laws and hence using them for his own purposes.
If & men is inside and must go out of doors but has no possi-
ble way of determining what the weather is outside, he admit-
edly is confronted with numerous poasible choices as to what
he should wear. If, however, he knows what the weather 1is,

SSEngel, Anti-Dushring, p. 125.

AL S——
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he may have no resl cholee at all. Yet it Zs in the latter

instance ¢hat genuine freedom obtains, This is the sort of
freedom that Marx and Engels sought in man's social 1ife.

Man wes not moved blindly by mechenicsl operations, for man
could determine the real basis and direction of life, and in
Co-operation with this knowledge become a maker of history as
well es & sufferver. In this pici;ure man is both a victim and
& hero, determined and yet a world-transformer. Understanding
what is necesaary he identifies his actlion with necessity and

his reward is freedom.

Knowledge and Action United

Since it is knowledge which frees man, then what is its
nature and content? The Marxist theory of knowledge is ac-
tivistio, and this 1s undoubtedly one of its most compelling
8spects, for it makes the communist philosophy of history a
dynamic one, one able to unite people for action. We are
confronted with a religious certainty that claims absolute
Solentific validity and within which is embodied a program

for action.

It is essential . . . to realize from the outset that
Marzism does not claim recognition because it is based
on abstract moral principles, but because it 1is trus.
And because it 1s true, it can be and should be used to
rid humanity for ever of the evils and misery which af-
flict so many in the world to-day, and to help men and
women roggard to full development in a higher form of
soclety.

568!“'1“. Sp. _0_1_'&.. Pe 3o
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If the communist philosophy is not en abstraction, but rooted

in the material 1ife of soclety, then it 1s evident that la-
bor plays & key role in producing the theory; indeed it 1s

not surprising that ome critiocism of capitalism is that it
érects an artificial barrier between manual and mental wru-k.57
Communists assert that the strength and vitality of their
Philosophy 1lies in the fact that 1t never divorces itself

from the real 1ifs of society,ss elther in origin or in
Practics,

In Anti-Dueshring one of Engels' conserns is to unfold &
Sclentific eplstemology. He severely criticizes the philoso-
Phers of the French exnlightenment who proposed to subject
everything to merciless rational eriticism and produce a new
pattern for society based upon eternal truth end justice.
They falled to transcend the limits of their own epoch. ™"We
know todey that this kingdom of reason was nothing more than
the idsalised kingdem of the bourgeoisie. « . ."-59 So every
&btempt in the fleld of social studies which entertains sta-

tlc ideas is on false epistemological grounds.

Political economy is therefore essentielly a historical
science. It deals with material which is histaorical,

that 1s, constantly changing; it must first investigate
the apec':ial laws og each separate stage in the evolution

5TIpid., p. h2.
583‘&8.15.21. LOp. _9_2_1_‘9." Pe 22,
59&1@318, Anti=Duehring, p. 2,]..
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of production and exchange, and only when it has com-

pPleted this investigation will it be able to establish

the few quite general laws which hold good for product-

ion and exchenge as a whole. At the same time, it goes

without saying that the laws which are valild for defi=-

nite modes of production and forms of exchange also

hold good for all historical periods in which thesso

modes of production and forms of exchange prevail.
In Engels' vigorous effort to destroy confidence in man's a=-
billty to construct systems and uncover eternal truths, he
uekes some remerkably modest claims.61 Sovereignty of thought
can't be realized in unsovereignly-thinking humans. A series
of relative errors do not add up to unconditionsl truth. Even
in inorganic sciences, ingels asserts, final truth is rare,
though these are known as exact sclences. As time goes on,
final and ultimate truths become remarkably rare in this
field. Even mothemetics is in the realm of controversy. As
%o the organic sciences, they are marked by "a luxuriant
growth of hypotheses," In orgenic nature there 1s at least
& certain regularity in ths observable phenomena, but mat-
ters are obviously much worse in the historical sciences.

Here knowledge is essentially relative.

Now it is a remarkable thing that it 1s precisely in
this sphere that we most frequently encounter truths
which claim to be eternal, final and ultimate and all
the rest of it. . « « This has all happened so many
hundreds and thousands of times that we can only feel

6oIhido. FP. 163‘61'.-

6lr14., pp. 98-103.




