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CHAPTFR 1
INTRODUCTION

The aim of the writer 1s %o investigate the background
&nd nature of the Colossian Heresy, snd 5t. Paul's defense
of the Fre-eminence of Christ. If one is to be a serious
student of the New Testament, he must take into account the
hietory of the Wew Testament Era. In so doing, he can un-
derstand more Tully =nd see mors clearly the great workings
of the Holy &Zplrit as He brings the gospel to men.

Gnosaticism as a school of thought is dead; however, the
influence of 1ts thought lives down to this very day in ev-
ery creed or formulation which takes the glory of the Cod-
head from Jesus Christ. The term "gnostic" is used in this
thesiz to designate the theosophical teaching which was pre-
gent 2%t Colossae. It is not used in the sense of the great
"Grnostic" systems of the first, second, and third centuries.

Faul's concern was that the Colosslens see the pre-
eminence of Christ in all things. 7This 1s evident in the
soaring versee of the great Christologlcal section (1:15-20)
and in the beautiful practlcal exhortations of Chapter 3.
With his devotion tc the proclamation of the utter pre-
aminence of Christ, Paul left only meager traces of the
false teaching which was being foleted upon the Colossian

Christiene; therefore, to know the exact nature of the



heresy 1s difficult.

This thesis covers the main body of the letter to the
Colosslians. It contains no remarks on the greeting, 1:i1-3,
or on the highly personalized conclusion in chapter 4. The
concern of the writer is with the polenical portions of the
Letter. It has been examined under Tive headings: first,
The Congregetion is Faithful; second, The Intrcductory
Preyer; third, The Positive Doctrinal Statement; fourth,

The Direct Attack on the Errorists; and fifth, The Fractical

Exhortations.



CHAPTER II
THE DACKGROUND OF THE LYCUS CHURCHES

Zhe cltles of Colossae, Leodices, and Hierapolis were ;
in the Lycus valley, a beautiful mountzin region of the
country of Fhrygia. Nount Cadmus, seven thousand feet high,
Yowered over the area and added to the grandeur of the scene.
The vallsy was known for remarkeble incrustations of lime
deposited by the Lycus River.

The city of Coleossae was ten to twelve miles east of
the clties of Leoodices and Hieropolls. It was some hundred
milee from the famous city of Ephesue, the capltal of the
Aomen providence of /isia, where Seint Paul carried on a
long and successful mission (Acts 19). The town seemed to
be of importance in the ancient world for both Herodotus and
Xenophon: mention it. It was a2 rich city as evidenced by
the fact thzt 1t was able to recover from the great earth-
quake in the year 64 A.D, without essistance.l Traffic in
dyed wool formed the basis for commeree. The baths and
wines of the reglon were well known. Lightfoot notes that
even the Talmud bitterly assailed the pleasures of this
region, "The baths and the wines of Fhrygls have separated

1p, Godet, 3tudies on the _l("-_g;g_gm ef 5t., Paul, trans-
lated by Annie Harwood Holmden (London, Kew York, Toronto:
Nodder and Stoughton, n.d.), p. 162,



the Ten Iribes of Isrzel,"?

ifleropolis, a second city situated in the Lycus valley,
also deserves notlce. I%, too, was prosperous and well-
known for its beauty and wealth.? Apollo was the patron god
of the eity. A spring found here, which emltted deadly
fumes, was the center of a mystical worship for =211 of
Phrygia. This worshlp wae influenced by oriental morea, es=-
pecizlly a.vntipn.u

strabo bears witness to the fact that Laodicea, the
third of the three important cities, was 2 wealthy cultural
center. The worship of the city was directed to Zeus. Oc-
caglionally, Zeus is called Asels, "a title which reproduces
2 Syrien eplthet of this delty, 'the mighty.'"5 This is
egalin evidence of the link between the religions of Laodicea
and the Fast, = connection far from improbable, for the city
wzs refounded by a Syrian king and likely to have sadopted
some fesatures of Syrian worship.

The Phryglan people who populzted the valley were well-
known for their extraordinary gifts. They were skillful in

arts and crafts, the dyeing of woolen stuffs, and in sclen-

25, B, Lightfoot, £t. Paul's Epistles to the Colossians
and to Ph llgmon (Third edition; London: Hacmillan end Co.,
1879), ».

1bid., p. 12.

b1nia.

51bid., p. &.




5
tifiec pursuilta, ~Arts of medicine and healing were known,
and grammarians, sophists, rhetoriciens, and religlonists

were found there.6

The reglon of Phrygle was "particularly favoradle soil"?

for enthusiastic religions, and always & epawning ground of
various cults, wild prophets, and new forms of religlon.
Syneretistic conditions prevailed making this & region where
Jdudalam, Crientalism, and Hellenism would most e=sily com-
bine into the heresy opposed by the Apostle Faul in his let-
ter %o vhe Colosslans. Throughout the known world at this
time there was & mingling of elements resulting in a "quiet
coalescence of Orientalism with Grzeco-Roman thought in
varlioua forns of syncretlsm.“8 The worship of nature, the
great Yother Gaia, the towsr-crowned Cybele, snd Bacchus
were known in this region. Ascetlc tendencies were alsco
continually copearing in Asia “inor and the ascetlism and

epeculatlon of the Colossian heretics (Col. 2:16,18,21,23)

6rarl Breune, The Eplstle of Paul to the Coloseiane,
translated by M. 5. Riddle, in A Commentary on the Holy
Scrintureg, edited by John Peter Lange, translated by
Phillip Zchaff (Hew York: ©Scribner, Armstrong and Company,
1837), xxI, 6.

?wilfped L. Knox, S%. Psul and the Church g§ the Gen-
tiles (London: Cambridze University Press, 1939), ». 149.

8Andarew D, Heffern, Apology and Polemic in the liew
Testament (New York: Macemillan, 1922), p. 2.




6
was, if not natlve to the reglon, long seclinatized.?

This prosperous region wlith i%s many sdvantsges and
vaclllating religlous tendencies ghowed promizes of be-
coming a center of Chriatian smctivity at the time of Szint
Paul. However, the coalescence of different forms of faith
and worship were not dominated by Christiasn belief and from
the second century on, there is a history of "heresy and
coniroversy, concllisr sctivity and wvacillating policy, and
finally decedence and decline. 10 After the fourth century

the Christisn history of Phrygla is slmost non-existent.

%lirnest Dobschlitz, Chpistisn Life in the Primitiv
Church, translated by George Eremner (London: W#Willisms and
Norgate, 190L), ». 115.

10)ewis Redford, The Enilstle of the Colossians and the

Epistle to Philemon, ¥estminster Commentaries (London:

¥ethun 2nd Co., 1931), p. 51.



CHAPTIFR III
CHANGES Id WORLD THOUGHT

Prior to the time of the Colosslan Heresy, Alexander
the Great had destroyed the city-states of the Creek world
ané had oroken down the social order. 014 gods, guardilans
of the cities, fell from a place of esteem in the socciety
vhere they had functioned. Ingtead of being complete di-
vinity in themselves these old gods, e.g., Zeus and Sergpls,
became mers manifestations of the divine.

Lacking s sphere in which %o operate, the old religions
of the eity-state all tended toward universaliasm. These
universalisiic tendencies led to a2 nature nanthelsm "with =a
feeling that the cosmos was instinct with divinity and that
thls same divine principle was likewise latent in the in-
dividual humsn soul."l The relationship of the person to
the I(éziﬁiéj wag important "rather than the place of the
person in the social order."2 As the consciousneas of the
divine continued to grow the old ways of securing atonement
loat their rellability in the eyes of men. I% is noted that
the growing asensitivity of consclences resulted in a seeking

for means of purification in asceticism, sacramentarianism,

lFrancis Heare, "Eplstle to the Colossians," Inter-
preter's Bible (New York, Hashville: Abingdon Press, 1955),
iI, 139, :

21pid.
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and in esoteric knowledge. “One is arrested by this height-
ened sense of sin and the consciousness of the need of divine
grace in the upward struggle and the new attitude of aelr-
abagement, "3

Jolution to the problem of man and the Koau¢q5, for
the Hellenic liystery Religlone, was found in various cultic
actions. These were religicns of felth rather then of works
and the ascent of the soul was gusranteed not by its native
bowers, but by the supernatural expedlients in the hands of
gacerdotal purveyors. The divine within man was released by
the correct rituasl. Onosis end communion with Cod were se-
cured not so much ethically, as emotionally.“ The liystery
Religlona were a unlon with God by rite and sacrament.

The great changes in the soclal structure influenced
the Clasaical philosophic thought which also became con- :
cerned with the relationship between man and the divine,

For example, the chief problem was the reconciliztion of a
bellef in 2 good God with the existence of evil in the soul
of mon, ~Flato had suggested in his Laws (898 B.G.) that

there was an evil personality in matter. ~Plutarch enlarged
on thls aspect of Plato. He added the allegory and myth of

Greek mysteries, and was influenced by the orientalism of

35. Angus, The Religious Quests of Graeco-Homan
¥orld (London: John lurray, 1 59). p. 4k,

41via., p. 82.



2
Egypt and Persia. Plutarch solved the problem of evil and
good by placing Hithra as mediator between the dualism of
light (Ormuzd) end darkness (Ahriman). FEe thues "kept West-
ern knowledge and Esstern mysticism in a sort of balance and

taught only a limited vessimism, "5
Judaism

The spread of the Jews at this time was slmost world-
wlde. During thelr captivlity the Jewe absorbed the cultures
of foreign lands. Without the restraining influence of the
temple cult, the jealous guarding of dogma by the scribes
and the Pharisees, or the discipline of the priestly clssses,
the world in which the Jews lived greatly affected them. In
Aseyria and Babylonla they were influenced by the religious
philcsophy and myths, and in Greece the popular religions
were partially accepted by them. These foreign religilons
should have had 1ittle appeal to the Jew with his concept of
the living God known through the Holy Scriptures. In con-
trast with the living God, the myths should have seemed
empty and pa19.6 However, Philo of Alexander appeared, re-
interpreting Judaism in terms of Flatonisn. iaglc, evident

SCharles Bi %, Ihe Originas of Ch translated
by T. B. Strong Oétordz Clarendon Press, 19095. PP. 133=4,
It is well to note that the CGnostic teachers seilzed on this
and carried 1t out to 1ts complete duallistic conclusion.

6peare, op. cit., XI, 139.
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throughout the Roman Empire, wsa practiced also by the Jews
(Acts 13:6; 19:13 ££.).7 Heffern notss "the pressnce of
pre-Christian Jewish nmysticism . . . =2nd speculative move-
ments among the Jews especielly among thoze of the dis-
persion, "8

Az early aas 2 B.0. Jews were known to be in the Lycus
valiey region. Antlochus the Great had moved two thousand
Jewigh families into Phrygiza "in order to secure submlssion
of the inhabitants, who were dlsposed to revolt.'® The
colony which wea settled near Colossae had been transported
from leeapotamin, and, for centuries, the orlental Iranlan-
religion had an effect on the Judalsm precticed there.

Hince Jews, CGentlles, z2nd superstitlous pagans lived
together in the Lycus valley, it was not unusual %o find
Jewlsh synagogues and pagan temples side by side. The
veritable medley of religlous philosophy, belief, and prac-
tice which prevalled in the neighborhood of Colossae gqulte
naturally effected the life and thought of the Jews. Knox
tells us that the lax synagoguesz at Fhrygiec were particular-
ly dispeosed toward the speculations coming into vogue in the

71bia,

8Andraw D, Heffern, Apology and Pelemic in the New
Iestament (New York: Mecmillan, 1922), p. 211l. ¢

¢, Godet, Studles on the Epist £ St. P trans-
F, Studies on the of St. Paul, trans
lated by Annie Harwood Holmden tLondQ%? Nlew York, end Tor=-
onto: Hodder and Stoughton, n.d.), p. 166.
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Hellenistic world.l? There was "a tendency to adspt Juda-
lsm to the speculations by which nopular theclogy sought to
accommodiate a theoretical monotheism with the conventicnal
vantheon of Hellenistic religion.“ll The inscriptions of

the regions show lapses from striect orthodoxy of the Jewish
Torah for,

the Jews of these reglons were descendants from the
colonists established in the cities of Agia early in
the Selaicid ers before the reformes of Zzra had taken
full effect. In this region the wife of & ruler of
the synagogue =2ppears as High Priestess of the im-
perial culft and as aywvoe Deris , an office scarcely
czmpa%%ble with a strictly Jewish attitude to idol-
atry.

Xnox expresses the difference between the Judaism of the
Toreh znd Hellenistic Judalam,

Hellenistiec Judalsm was ready to adopt any phllosoph-
ical gpeculation that might serve the end of sxpress-
ing the supreme authority of His one revelation of Him-
gelf. Orthodox Judelsm mailntained 1ts orthodoxy by &
gtrict obse{gance of the Torah and rejected that which
conflicted.

The Jews of the region were clear examples of the

10431 fred L. ¥nox, St. Paul and the Church of the Gen-
tiles (London: Cambridge University Press, 1939), ». 149.

1l1pid., p. 1k6.

12prnest Dobschutz, Christien Life in the Primitive
Church, translated by George Gremner (London: Willlame and
Horgate, 190&), p. 115.

13xar1 Sraune, The Epistle of Paul to the Colossians,
translated by M. B, Riddle, in A Commentary on the Holy
ﬁsz;gjg%gg, edited by John Peter Lange, translated by Fhillip
Echaffu Wew York: Scribner, Armstrong and Company, 1837),
XXI, 54,
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temperament of the time, namely, %o listen eagerly to any
new lidea. It wes this lenlty of the Jew that made many of
them convert to the Christian faith. This trend ceazed with
later Judaism, for Dix notes that
Jewe concenirated themselves upon themselves and this
was Telt In the synagogues of the Dispersion almost as
much zs in the Holy Land, %he old Hellenistic Judalsm,
which had furnished so many recrults to the Church in
the Apostolic generation was reabsorbed into tThe new
Pharlsaic community, Jealously closed to any outside
influence whatever. The condition which had made pos-

sible the "liberzl" sttitude of the Jew like Philo

hoth to the Law and tg Greek philosophy, no longer ex-
isted after A.D. 70,1%

Essenizm

In dlecussing the world of the Colosslan Heresy, the
Jewish cult of the Essenes must be consldered. Although the
Essenes were confined largely to the land of Falestine, they
influenced the Jewlsh race in theilr homeland and also in the
Dispersion.l5 The Essenes arose in the middle of the second
century ©o.C. and were powerful at the time of Paul. They
had gpread over Palestine into the cities and villages of
Judea, Among their marked characteristics were the commun-
ism of goods and of labor, fregquent bathings, consecration

of food to God, white linen clothing, and degrees of initla-

1%pom Gregory Dix, Jew and Greek (Hew York: Harper
Brothers, 1953), p. 63.

153. B. Lightfoot, St. Paul's Epistles %o ihe Jolos-
sisns a2nd to Phllgmon (Third edition; London: Kacmillan
and Co,, 1B879), ». 93.
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tlon into the sect. They abstailned from certein food and
from marriage. The Sabbath wes szcrupulously observed and
the name of Moses was revered second only to God. Codet
8ees in their rejection of the scorifices of blood a fHindu
influence and in the wearing of the white gsrmente the in-
fluence of the school of Pythagoras.l6

The Essenes differed from orthodox Judaism in their
veneratlion and address of prayer to the sun. Lightfoot
notes in thils worship a parallel with the Parsee religion.
Although the Pharlsees maintained a reaurrection of the body
and soul, the Essenes, believing materlal things are evil,
confined themselves to the immortallity of the soul. The
escteric docirine of angels, found in thelr oaths, links
them to Zorastrlaniem. Certain mysticsl practices assoclate
them with gnosticism.l?

There are several other characteristics of Essenilsm
vwhich are 2lso seen in gnosticism. Among these are an ex-
clusiveness in the communication of doctrine, a reéard for
matter as evil, and a belief 1n certain agencles as media-
tors between heaven and earth. Speculative ventures led,

in both cases, to a rigid asceticlsm.

16g0det, op. git., p. 172.
lzhightfoot, op. cit., p. &8,
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Gnosticism

One of the incipient forms of thought with which the
Apostoile Age had to contend was gnostlclsm in a rudimentary
form. A% the time of Paul's letter to the Colossian Chureh,
the wovement 1s hard to define. Many "thought movements" of
& gnostic character were in the world et the advent of Chris-
tianity. In the llew Teatament the speculative basis of =
gnoetic system iz nowhere presented or 1ts principlss dis-
cugsed, 18

The oeginnings of gnosticism are lost in darknese.
ihe church fathers concluded that the source of gnosticism
was Ureek wilsdom. Adolph Hernack agrees and remarks,

For sl)l the ideas of Gnosticism we find the way prepared

for in the philcsophic epirit of the time anticipated

by Fhilo, and repnresented in the Neoplatonism as the

final result of Creek Philosophy.l9
However, there are other influences contributing to %he full-
blown gnostic systems that were present in the second and
third centuries. "Gnostic tendencies" had been making an ap-
pearance throughout the Orient under the tolerant rule of

Rome.2? A1l countries contributed from their storehouses of

184errern, on. eit., ». 36k.

195do1ph Harnack, History of Dogma, translated from the
third edition (London: VWilliems and Norgste, 18%9), p. 234.

20Angus, op. git., pP. 379.
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religion end none e2n be considered as the sole source of
gnostic thought. Angus says that we cannot assign the or-
igin of this influentisl movement to any one cultural, geo=
graphlic, or raclial source.
One can easily discover Ssbylonian mythology, Feralsn
Dualism, Fgyptian mysticism and occultism in the Orphie
cosmology of a fell and the restitution of the soul from
weary clrele of reincarnations . . . Jewish theology,
Creek philoscphy, especlzlly Platonism and Pythagorean-
ism, a2stral ideas, and mystical concepts and practices,
togather with the 1des of a first or heavenly msn of
Eastern nrovidence,<l
Lelsegang in his small but complete overview of "gnosis"
sees more than the Orlental influence and says,
Die gnoetischen Systeme, die wir kennen, atmen nicht
den Gelst elner hestimmten, orilentallischen Religion,
sle enthalten vielmehr juedische, christliche, per-
glsche, babylonische, segyptische und griechische Ele-
mente in verschledener Staerke und Zache nebensinander,
go dasz slie glelchsam ein Moselk darstellen, das aus
unzsehligen kleinen Stelnen verschiedenster Art und
Herkunft zusammengesetzt ist.22
The masses of the day welcomed the gnostic doctrine for
it brought the divinity out of the realm of the cosmos into
a more real form which they could understand. The typlecal
gnogstic school of thought consisted of physical apeculations
of a philosophic nature mixed with borrowed ildeas from many
sources such as mystery culte, maglc, and astrology. There

was, elso, the pretense of an esoteric tradition golng back

2libig.

22pang Lelsegang, Dle Cnosis (Stuttgert: Alfred Kroe-
ner, 1955), p. 5.
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to the anciente.23 They clailmed that their form of specula-
tive knowledge was complete, for 1t was an answer to every
question of life, here, and hereafter.

Wer wir sind und was wir geworden sind, woher wir stam-

men und wohln wir geraten; wohin wir eilen und wovon

wir erloqst gind; was =8 mibt unsergE Gteburt, was es mit¢
unaerer Viedergeburt suf sich hat.

The basic intellsctusl concern of the gnostic wss the
explanation of the work of creation, and the reconciliation
of the problem of evil with God as the perfect absolute be-
ing. The kingdom of evil found in matter and oppossd to God
was postulated as an answer to the problem of the creation
of evil. A lualism results, and spirilt and matter are op-
posed to cone another.

The further question arises regarding the communicaticn
of the finite with the infinite. Since God is the perfect
and the incomprehensible how can God communicate with man,
the materizl being? The answer to this question was solved
by the gnostic through the cperation of mediators varilously
known a&s powers, zeons, &ngels, and independent beings, pra-
genting "in gradation the unfolding and revelation of the

godhead, but st the same time rendering possible the transl-

tion of the higher to the lower."25 jedlators were neces-

zaseare, op. eit., ». 138.
ZbLelBegang, oo, eit., . 2.
ZSHarnack, oo. eit., p. 237.
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sary, for farthest from the source of all life and creation
is matter. As the lower order of mediators approach matter
they become affected by At and become known as the power of
darkness. The higher mediators are the powers of light.
¥an, who is materisl and entangled hopelessly within the
powers of evil is subject, of course, to the powers of dark-
ness, while his spiritusl neture indicates = possibility for
him to emancipate himself and adhere to the power of light.25
Thls, then, is the central doctrine of gnosticism that
unltes many of 1ts disparafie elements; namely, that salva-
tlon was achleved by the ascent of the soul from the tyranny
of the evll powers to the supreme God and the blessedness
and freedom of the 77 X'r)’fw,ud..z? The gnostic system con-
tains a coswmology, a drama of the world's origin, which
rests on the theory of metanhysical dualism in which CGod ias
pure Spirit, and matter, an independent principvle, 1s in-
herently evil. |

The word "gnosis" for the gnostic means a revealed
knowledge of God, men, snd the world. It is the means by
which man is to achleve his deatiny.za This revealed know-
ledge was not regerded as a natural thing, but 1t was "based

26:6win Lewia, "Paul and the Perverters of Christian-
ity," Interpretation, II (April, 19L8), 143-57.

274effern, op. git., p. 212.
2830are, op. @eit., ». 139.
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on revelatlcn, communicated and guaranteed by varlous holy
coneecratione, and was accordingly cultivated by reflection
supported by fancy."2? This superior knowledge was poszessed
by a privileged few and hidden from all the others. "There
is & distinction between those who have the gift and the
vulger vho do not. Faith, blind faith, suffices the latter,
whlle knowledge is the exelusive possession of the former, 30
Ihe result fostere an exclusive aristocratic spirit, for the
knowledge of the privileged few was divulged through the
process of certain gecraet rites. The "mystery is not for
common eyes."3l How one may die to the flesh and rlse again
into the 1ife of freedom iz revealed to the initlate sted by
atep. The initlated begins to see by wisdom what a hindrance
to life the body really is. Through such wisdom he begins
to touch the fringes of the divine fullness and %o enter in-
to the hidden life &furra'j .72 Tne meens and the certain-
Ty of salvation are sssured through certain cultic actions
feund in the mysteries and contained in the initiations.

Duelistic concern led the adherents of gnostlcism in
two different directions, viz., ascetlicism and llbertinism,

ihe asscetic tendency came about through reasoning that 1if

2%ernack, go. git., p. 232.
30L1gntfoot, op. cit., D. 77.
31Lew15, on. cit., p. 149.
21104
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matter is evil then contact with 1t, Af impossible to avold
entirely, could bhe reduced to 2 minimvm. The opposite view
came about when the gnostic saw that since matter is com-
Pletely evil and man completely immersed in evil, true
liberty could be obtained through & cultivaetion of indif-
ference to the flesh. One could follow his own impulses
and g2till leave his higher nature unsullied.?3 Heffern
concludes that "ethics on the dualistic vasis in the gnostic
systema developed whether in the direction of libertinism or
asceticism, "3

Yie must be cautious in Judging the gnostics as mere
intellectualists. Dobschuetz warns that there was a concern
for practical morality in the beginnings of gnosticism.
liany of the gnostic secta arose because of a concern with
the morality of the times. But their ideal lay in a dif-
ferent dirsction from the gospel. Their important principle
was an absolute duslism between the spirit as good and mat-

ter or nature as ev11.35

33Lightroot, on. eit., P. 79.
3“Hefrern, op. ecit., ». 212.
35ﬂobschutz, on. git., o. 258.



CHAPTER IV

PAULYS APOLOCGY AS HE DEALS DIRECTLY
WITH THE ERRORISTS

Throughcut his letter to the Colnssians Paul makes no
compromise with the gnostic system present there. FHe was
not prepared for a moment toc admit that there were other
medlators or methods of redsmption than those provided by
the gospel. FHis answar'to the report cof the new teachlng
was an euphatic and positive statement of the utter su-
vrenmacy cf Christ. The theme of his letter 1s found in 1:18
"that in all things He might have the pre-eminence."

Ths content of his letter falls into four parts. After
greeting the Colossian Christians he prays for them that
they uight come to a full knowledge in order "that ye might
walk worthy of the Lord unto sll pleesing . . ." (1:10).

By this xnowledge they are to be strengthened to a full en-
durance (1:11), and delivered into the inheritance of the
kingdom of the saints in light, "the kingdom ol His deer
Son" (1:13).

After the prayer for faith is tThe wein theme of the
letter, found in the second part. Hers Paul shows the utter
pre-eminence of Christ in His relation to the Father for
He "is the image of the inviaible God . . ." (1:l5a), end
in His relzationship to the created things l1ls "the firat-
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born of every creature" (1:15b).

This positive doctrinal statement of the peraon of
Chriet is followed by Pesul's condemnation of certsin fea-
tures of the false teaching (2:6-23). He objected to the
tendency of the gnostice to foist upon the Colossiana their
system of observances and angel worship which were linked
wlth an extreme ansceticism (2:18,23). Paul pointed out that
the Christian is far beyond ordinances which are man-made
and that they hoave no need to obey things which are only
there for the satisfaction of the flesh (1:23).

Practlecal exhortations are the substance of the last
two chapters of the letter (3:1-4:6). 4s Af to contrast
the gospel sven more clearly with the results of the teach-~
ings of the errorists, Paul sets down the life that is cen-
tered not év T KoOT M@  Dbut rather év NeiwTd
The Colosasians were to set their minds above and let the
peace of God rule in thelr hearts (3:15).

A note of gratitude pervades the entire epistle (1:3;
2i5; 4:16). Paul's purpose is one of gentle admonition and
teaching. He wme obviously trying to confirm the truth of
the goespel =28 preached by Epaphras and expose the errors of
the more “pretentious philosophy" which his converts had
been invited to adopt.

The Congregetion is Falthful

The congregation to whom Frul wrote was faithful to
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the (fospel which hed been preached to them. The sane gos—-
pel vhich had been spread throughout all the world was now
bearing fruit among them also (1:6). Though Paul did not
know the congregation personally, he was with them in spir-
1t and rejoiced as he beheld their steadfest foundation
based on Jesus Christ, TRV TA SV KAl 7O TTEfEwux
TAS Efs )’/wd“ﬂ"r‘ m:rfswsiuu'i‘vtz:s).l

The congregation was famillar wilth the false teaching.
This is evident from the strategy and lenguage which Paul
Used in hla letter to refute the errorists. Xennedy ob-
serves thle and says, "Paul's description of the Ccsmic
Christ reveals intimate affinities with tendencles of
thought current in contemporery Hellenistic speculatlon."2
As Paul's purpose in writing his letter was to sitrengthen
the firm foundation which had been laid by Epaphraa, he used
phreses of tne Talse teachers to put the utter pre-eminence
of Christ in bold contrast with the gnostic notions. In do-
ing so he left only meager traces of the false teaching.
Although his allusions were sufficient for the understanding

of hls resders at that time they are scarcely adeguate for

lgr, Col. 1:3-8; 2:6 rf.

2H, A. A, Kennedy, The Theologzy of ibe Eolstles (New
York: Charles Scribner's Sons, n.d.), p. 155. Hans Lelse-
gang in his volume on (nosig also notes that "Der Apcstel
Paulus lebte im Weltbild der Gnosis ung dachte in ihren
Formen." Hans Lelsegang, Die Gnosis (Stuttzgart: Alfred
Kroener, 1955). Pe 3.



23

modern interpretation.3
The Introductory Prayer

In the letter to the Colosslans, as in the other cap-
Tivity letters, Paul begins his letter with 2 word of thanks-
giving for theilr faith, hope, and love (1:4,5). He then
follows this word of thanksgiving with an introductory
prayer for the knowledge of God'e will, using a series of
interwoven clauses. He asserts that the knowledge, éJTLf -
Uvu:vvs. came through the preaching of Epaphras, Thelr
progreas 1n the splritual life will be by means of this
knovledge, for it contains U‘O?I:— s, Spirituesl wisdom %o un-
derstand the truths of God, and TUve o5, intelligence,
the noetic faculty that grasps the difference between the
Talse and the %rue and comprehends ralationshipa.“ The pur-
Pose of thls knowledge is to lead them to a& type of life
that is approved by (od and increases in enlightenment by
God., With émlwi o-i§ comes an accompanying strengthening
in power Trom the divine glory which prepares them to be
salnts in the Kingdom of Light.

Paul's introductory vrayer for knowledge 1s brought

JLewis Radford, The Epistles of Colossians and the

EZpistle to Fhilemon,: Westminster Commentaries (London:
Methun s=nd Co., 1931), p. 59.

ba, S. Peake, The Epistle to the Colossians, in Ex-
Dositors Greek gggj%mggg, London, New York, Toronto: Hodder
and Stoughton, 1917}, I1I, 409,
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into clogest relationship with feith, the moral walk in love,
the eschatological hope and fellowship (1:9-12).5 The end
of wisdom for Peul was not wiadom in 1itself, but wisdom
based cn the Apostolic werd, on the goapel (1:3-8), and on
the knowledge of "the grace of CGod in truth® (1:16).

The flrat allusion to the false teachers is Paul's
prayer for knowledge and his use of the term ;—,m;uwr § for
the usunl word Tor knowledge, rwigc‘g » CeBe, 1:9. The word
¥v&eis appears only once in Colosslans, i.e., in 2:3.
The falee feachers used the word yvi&e/§ in referring to
the "full knowledge" which they claimed %to have; in order to
emphagize the different quelity of the gospells "full know-
ledge” Peul uses instead the word i-". rrl/b—Vwa‘aj . Lange quotes
Yordaworth and showe that the word

is s full knowledge, mors than §vw oiS , it is s gift

and zrace of the Holy Spirit . . . gnostiolsm . . .

gavg theoretlcal gnosls, while the Apostle glves

ENiyrmais by his ministry. One perhaps is theoret-

i:g]g.e:jgd imoractical, the other a full and 1living know-
Lightfoot alsoc sees the "living" aepect in the term ln his

- 2 %
conment on the dative used by St. Paul in 1310, TH €Tiyrwds,

5_ZL‘Q;Q., D. ,500, For example, Peake points out in a
comment cn 1:9 Ciliy vw ¢L3 that the whole council of
God is not made known to us in Christ, but as verse 10 in-
dicates, the moral aspects of God's will "His wlll for the
conduct of our lives."

6Kar1 Braune, The Evistle of Paul to the Colosslang,
in A Commentary on the Holy Scriptures, edited by John
ge'ger;.ange (tlew York: Secribner, Armstrong and Co., 1837),
XI, 6,
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He maintzins that "the simple instrumental detive represents
this knowledge . . . as the dew or the rain that nurtures
the growth of a plant."’ The knowledge which £t. Paul wishes
his readersz to have 13 = knowledge that grasps and pene-
tretes the will of Cod in every form of wisdom and spiritual
understznding (1:92), Peul uses e’m}vwms when he %talks
especlally of the knowledge that is received from God and
Christ ond when he contraste the partial J’Vl:;ﬂ'l S with the
comnlete c’nlifuwﬂ'ts .8

The errorists maintained that thelr yvﬁﬂ.\ was the
bagslec principle of the gospel. If one had the ‘rwsrg
which they nosaessed one was "eccmplete" in relationship to
God, ZPeul maintaine here (1:19) as in Ephesians 1:17, and
b:13, thet rv;: i instead of being the underlylng prin-
ciple of the gospel, or leaving us free from any ethical
obligationa (2:23) ie as Heffern states, "seen to be (28 in
1 Corinthians 13:12) a subordinate principle of light and
power, by which love, the outgrowth of faith, manifests it-

self in every good work under the inspiration of Christian

7J. B. Lightfoot, St. Paul's Epistle %o the Colossians
ggg _1{3 Philemon (Third edition; London: lMaemillan Co.,
1879), p. 113.

8 i’ﬂ/}rvw‘v"ls 18 used especially of the knowledge of
God and of Chriet as being the nerfection of knowledge in
Eph. 1:17; 4:13; 2 Peter 1:2; 2:20. Cf. also Rom, 1:21;
1 Cor. 13:12.
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hope . Il9

The Poslitive Doctrinal Statement

-
AfSer using the word eMyvwTI§ for the knowledge

that is given to men by God through the Holy Spirit, and
Tthereby malking the subtle contrast with the knowledge that
the false teschers claimed, Psul moves on to the hub of his
presentation (1:15-20). He shows how completely superior
Christ is %o 211 things, spiritusl =nd physicz=l. Although
Paul's thought reaches metaphysical heights, his "purpose
is not nhilosophiecal, but to show how inferilor an imitation
religion of the heretices is in sstablishing a relatiocnship
with God, #10

The great emphasis in this letter 1z on the pre-emin-

ence of Christ.ll This should not lead us to think that

SAndrew D. Heffern Avology ond Polemic Xthe NHew
Iegtament (New York: Méomlllan, 1922), p. 268.

1040rbert A. Streufert, "Christ the Lord of All," un-
gg?g%ahed zachelor's Thesis (3%t. Louis: Concordia Seminary,
s P O,

1l7epnand Prat, The Theology of St. Psul, translated
from the first edition {London: Burns, Oates, and Washburn,
Ltd., 1945), I, 281l. Prat has headed this letter "Christ
must be pre-eminent in all things" (Col. 1:18) and has also
headed the companion letter, Epheslans "Christ 1a all in
211" (Ool. 3:11).
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hope, "¢

The Pogitive Doctrinal Stotenment

> /
After using the word S/{gvenTLs for the knowledge

thet is pgiven to men by Tod through the Holy Epirlt, snd
theraby making the subtle contrast with the knowledge that
the falae teachers claimed, Yaul moves on to the hub of his
pregentation {1:15-20), He shows how completely superior
Chelet ie to 21l things, spiritusl and physical. Although
faul’s thought reaches metaphysicsl helghtz, his “purbose
is no% philosophiczl, but to show how inferlor an imiiation
religion of the heretics 1s in establishing a relationship
with Gea,"10

fhe great emphasis in thie letter 1z on the pre-smin-

ence of Chriast.ll This should not lead us to think that

[ ]
“Andrew D, Heffern, Anclogy nnd Polemic Zhe low
legtanent (New York: Féemillan, 1922}, D. 26%?

10ugrbert A. Streufert, "Christ the Lord of All," un-
gg;%%eheﬂ 2aehelor'a Thesis (8%. Louls!: Concordia Seminary,
s Pe Oy

iyernand Pret, I Theolozy of St. Fgul, translated
from the Tirst edition (London: GSurns, Oates, end Vashburn,
Ltd,, 19k5), I, 281. Prat hos headed this letter "Christ
must be pre-eminent in all things® (Col. 1:18) and has also
headed the companion letter, Ephesians “Christ 1ia all in

al1" (0010 '3=11).
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Paul is forssking the themel? of the love of God which he
hea preached since his early ministry. Although he shared
the belief in the angels, spirits, and celestial povwers, he
would let nothing come bstween men to separate them "from
the love of God which i1s in Christ Jesus, our Lord" (Romsns
8139). In Colossians, the zim of Paul is the same; namely,
that the Colossiane would not lose their "reward? (2:18),
which is Christ Jesus. ‘He flatly states that he is writing
nothing new to them (1:3-6,23),.13

Paul's use of the names of Jesus Christ elso points up
the zim of his letter to siress the pre-eminence of Christ.
Throughout the letter the name. I‘)]o"aﬂ's is never used alone,
but either yfmr'ro's or Mu'/.ua S are eppended to the name.
It is also important that in the body of the letter, I%duds
wvhen used, always Tollows either NJf“’S or )(f""rals (ef.
1:2,3,4,28; 2:6; 3:17). The kingly title of our Lord,

122awin Lewls, "Paul and the Ferverters of Christianity,"

Interpretation, II (April, 1948), 149, Lewls states o. 147,
"+ « « heart of the letter 1g nothing new az Paul flatly
states (1:3-6,23). The all sufficiency of Christ, both as
to who he is in himself and as to the character of the re-
demption which he made possible for 21l mankind. This has
been Paul's theme from his early ministry.

13Ernst Percy, Die Probleme Der Kolosser Und Epheser-
- 2 4 Ep e
%Lgta‘_q, (Lund: C. W. K. Gleerup, 1946), Fercy states p.

; "Wie in allen Paulusbriefen sammeln sich auch in den
Kolosser- und Epheserbriefen die verschiedenen Gedanken um
ein und dasselbe Zentrum, neemlich die Erloesung in Christ-
us; alles andere, Christologie, Anthropologie, Kosmologile,
Angelolegie 1et durchaus von der Auffassung vom Hell be-
stimmt, "
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y{" "’“7'9'5 occurs nineteen times alone and in all but one
Oase.y" 1t appenrs in combination with the term ‘.T'yo-m}' § .
Paul misses no opportunity %tc nlace the doctrine of the
Lordship of Christ prominently before his resders.l5

The Posltive Doetrinal Statement serves a dusl purpose
for Paul. Fire%, it presentz the significance of Chriet in
hle relation %o Cod and erestion in a grand manner. GSecond,
he designs his sHatements in such a way that they indirectly
attack the heretical position of the erroristse. In fact, so
clearly dild Paul Trame the doetrinal statements to counter-
act the gnostic teachinge at Colossae that a3 Heffern points
out, numerous commentators came to believe that the Epistle
to the Cologsians was not a genuine Psuline epistle. It
ceme to be regarded as a deutero-fauline epletle, written in
the second century %o attsck the "set gnostlc systems of
thet day. 16 Paul was able to use in his doctrinel state-
ment terminology borrowed from the errorists for he was
femiliar with the cults and religious practices of the day.
Angus péints out that Paul's long residence at Epheaus mus$t

have brought him, through his converts, into close touch

%601, 3:17. There is good manuscript evidence for the
eddition of Xpsorols

15peake, op. git., p. 496.
16gerrern, op. eifi., p. 270.
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with the i1deas of the Mysteries.l7 Lewis notes that Paul
hed emple opportunity teo bscome familiar with every false
teaching.
Paul had = power of perception, scquisition, and dlg-
erimination, which was a result of his early training
and dlsclpline. He underatood the CGrecian Jews and
many wers asmong hls close friends. He could not have
disputed at Ephesus long without coming into contact
wlth Helleniam and 1%ts modification; nor could he have
dlsputed at Corinth for eighteen montha, & cross roads
of the world, and not met every form of phi%osophlcal
and relligious thought extant at thet time.l
Paul's uge of gnostic terminology is not the first time (e.
g+ Romans 11:36; Galatiane 5:15-23) that terms borrowed from
Hellenism heve served as vehicles for the Holy Spirit in the
oresentation of the gospel to all men, 19
Yhen Paul uses terms and combinatlions such as wwv rr-y’_.
prov (1L:26,27; 2:3), or Jp’oxznfou/u/u -sfvo/ :m\a TV AeWvwy
) ~ ’ (4
(1:26), or ¢9-=1 Tavpoe Tys Topixs (2:3), or yYwWOoEWS
4 (]
':”""‘f‘”‘i’“- (2:3), or sharing in the ,7,\-7[".:/4“.(2;9,10),
"he is using terms employed by the gnostics not only to tell

of the gospel message dbut also te show his knowledge of the

175, an 135 g ; Graeco-R
« &ngus, The Heligious Juests of the geco-Roman
Yorld (London: *John ¥urray, 1929), 0. 167.

18rewis, gn. git., . 150.

19Raaford, on. elf., r. 60. "The indirect references
can only be ugsed tentatively and provisionally. It ls poa-
sible that in some cases St. Paul 13 not laying any deliber-
ate emphasis on & particular point of Christlan truth, and
g8%11l less deliberately countering any particular point 1in
the heresy. Yet even here it is permissible to see an
actuarl, even if not an intentional, answer to some heretical
view of which we have evidence elsewhere in the eplstle."”
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gnostic heresy which was troubling the Cclosecian congrega-
tion, 29 '

Threae important terms 1llustrate Paul's use of the er-

Ve
rorists’ vocsbulary. The /uuc"?"yf-;ar was & term applied %o

certain systeme of teaching and worship during the time of
5%, Paul. It wes most 1likely used by the false tesachers to
express their cleim to an esoteric knowledge acquired by
visions end revelations.?l The content and end of these
mysterdes is =bly summarized by Lewls:

certaln seeret rites may both reveasl and symbolize the
manner and preeeszs of deliverance. Those who would
ghare this secret muet prevere for it by prolonged
nystery rites. The "mystery" is not for common eyes.
How cne moy die to the flesh, how one may rise agein
into the life of freedom, this is revealed to_one step
by step. The initlated begins to see by yvwc:g
what a hindrance the body really is. The spiritual man
(wveu wuarine’s ) 13 he who has come to true wisdom
(cog /e ). Through such knowledge and wilsdom he begins
to Touch the fringes cf the diving fullness, and to en-
ter into the hidden life Kpwvi7 oy .22

Secrecy always has an intriguing effect on fthe non-
informed, The old Greek "mysteries” are known to have at-
tracted scores of men seeking initiation.2? The seme at-
tractive secrecy was presented by the false teachers at

Coloszae, who invited the Christians to share in a greater

ZOLewia, op. git., ». 146.
2yeffern, op. olt., p. 268.
22Let~r:'l.e, op. eit., ». 149,

23 : .
H, C. G. Moule, Colossisn (Third edition;
London: Hodder and Stoughton, 1§§%§. P. 133.
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“mystery" then the gospel. The gnostics asked them to seek
knowledge from sources other than Christ,2l

¥hen Paul borrowe the term uverjesor ond uses 1t
in 1:25,27 and 2:2, he attempts to show his readers what the
true mystery really is. It i1s the indwelling of Christ in
the bellever (1:27), end in Christ the true knowledge
(Emiyvweois ) of God the Fether ia found (2:2). The full
assurance of understending ( ﬂ‘u;'sd‘ls ) is guaranteed the
Coloesian Christicne for in Christ (the e‘n‘t}w‘-‘ Ti5 of the
nystery of Cod) "=l1l the treasures of wisdom and knowledge"
are hid (2:3).

He is the Father's glorious Casket, in which are shutb

up all the mysterles and treasures of grace, »planned

and wrought by Him, that, outside Him, "eye hath not

seen them, nor have they entered into the heart of man

to concsive,®

By hls uze of the term /uuv'ﬂ]’,o:aw , Paul alsc directly
oppoges the exclusive, aristocratic spirit of the false "mys-
teries.” The ,uurr-.y;wor of the gospel, the substance of
which is Christ, is intended for 21l. It has gone out

? s ~ ~
Ev 7ar7Cc TW Kovwe , just ma 1t has come to the Colossians

(1:6). In ovposition to any inecquality of knowledge, i.e.,

that the common man has simple falth and the ellte have the -

higher rw:w § » Feul says that the gospel 1s an impertial

visdom (7rea Top /e ) (1:28) given to every man., JI#§ j3g

zuPeake, op. cit., p. 519.
25

E"Eoule. oD, gitn, D 12?-
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understood to mean (e teaching) free from restriction, 26

Té A< ©g (1:28) is another word perhasps borrowed by
S%. Paul from the errorists. This word wes associated with
the mysteries and was used to designate the person who was
fully intrusted with the secrets of the mysterles, 1l.e., in
Possession of the higher le:; gi§ . Thlsz term, then, weos
used to distinguish those who had reached completensss from
the "vulgar herd of believers.®2?

As 5t. Paul transferred the word réleio S to the con=-
text of the gospel, it acquired an entirely new meaning. It
1s Paul's exprezsa aim to present every man Ta:\ecow Ev
){/urrré'"} (1:28). In Christ every believer is T's’X el1e5
for he has possession of all the secrets of the Christian
faith. I% is posseible too, that Paul, aside from the con-
trast with the false teaching, intends to recall Christ's
use of -rs'.\ims in Matthew 1S:21, "Af thou wilt be perfect
(71;*9'05 ) sell all thou hest and give to the poor and
thou wilt have a treasure in heaven: and come and follow
me." Any execlusiveness which could be assoclated with the
word by the false teachers dissppears when Tékgaa; is
adopted into the Christisn vocsbulary by St. Paul.Z2®

Another word which 5t. Paul employs 1is ;170 /\U"’?" waly

261 3entfoot, op. eit., D. 170.

271ib1a., p. 171.
zalblg., p. 1é8.
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(1:1%). This slso appears to have an affinity with the mys-
terieas. When used by the erroriste it refers to the process
of communicating mystical secrets associated with angelology
(2:18). Once the initlated was in possession of the secrets
he was considered redeemed.
'
The word /75 )mrfawa'zj is used in every instance by
Paul to mean the deliverance from the wrath of God effected
for men through the death of Christ (Romans 3:24; Ephesians
1:8; 1 Corinthians 1:30). However, only in 1:14 Paul gives
P 4
2 precise lnterpretation of :ura/\ur(;wa-ls s ViZey -5’
2/ “lo g
AP ecs jw« 'E‘/“ﬂy‘-'““"’ . A2 Ernst Percy voints out:
Ohne Gegenstueock in den anerkznnien Briefen 1st es
aber, wenn der Begriff amoddTpw ois  Kol. 1,14 dle
appoalticnale Sestimmung 73+ auyu:'uf T d,ua-,crlwf
erhaelt; dieser Ausdruck kommt nasmlich sonst haeufig
im NT vor (Mt. 26,28; Mk. 1,b: Lk. 1,77; 3,3; 24,87;
Apg. 2,38; 5, 1; 10 LB, 13, 38, 26 18, daneben des
blosee u. 20-95 Mk, 3,29; Hebr. 9, 22 10,18), nur nicht
bei Paulus.?2
> ’
Peul, by this unusvally procise aZ7eAe¢Tpweots (1:14), aims
o make the positive point that there are no other methods
of redemption or means of reaching God than the free forglve-
nesg of ains given to all men in Christ Jesus.
The baslc problem which lay at the root of the false
teaching at Colossse was a perverted view of the medlation

between God and man.30 The doectrine of angelic mediators

29Percy, oo, eit., p. 85.
30Lightfoot, op. cit., p. 1.
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(2:18} wae substituted for Christ in creation (1:16) and the
function of Chriat in the realm of God's grace to men (1:20).
Paul'zs words in the Christologlesl section (1:15-20) seem to
be directed to this perversicn of the person of Chriet. He
refutes the false teaching by presenting the works and the
person of Christ as the mccomplishment of the Father's eter-
nel purpoee for redeeming mankind.31 Christ 1s emphatically
the subject of the entire passsge, as the relative pronoun
33 (1:15) indicates, by 1ts position at the beginning of
the sentence and the dependence of the entire passage (L:l5-
20) on it. Filson mekes an important comment on these verses
when he emphaslzes the dlstinctiveness of the content of
Paul's message, for here is seen "that Hew Testament combin-
ation of soverelgn transcendence and initiating grace worked
out in a view of fod both 28 Creator and Redeener, which is
not derived from or matched by the thought of the Hellenlatlec
world, "32

The gnostic prepuppositlon that evil resided in matter
led to a principle of duslism. OGod was the 7A y'(ﬂw/“—. the
fullness from which all thlngé proceeded. Hatter was separ-
ated from God and was created by Him through the medium of

an inferior demiurge or emanation descending from God, the

31Hefrern, op. cit., p. 211.

32p10yda V. Fllson, The New Iestement Azeinst Its En-
vironment (London: SCH Press Ltd., 1952), p. 34.
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”A"I;‘“’/"L. Thus the "Central Doctrine that unites maeny
disparate elements of gnosticism was salvation by the ascent
of the soul from the tyranny of the world powers to the su-
preme Grod and the blessedness of the freedom of the
- )‘7;""’/14."33 Since He was & men and agsocliated with
matter, Christ would be relegated to the poszition of = demi-
urge or one of the many lower crestures in this gystemn.
There is no indication in the letter that the false teachers
denied Christ, but they certainly implied the lnsufficiency
of ilis redemption as the scle medlator between CGod and man, 3%

In opnosition to the gnostic scheme of cosmolegy, Paul
views Christ in His present exalted state. In 1:15-17, Paul
makes reference %o the divine 1life of Christ, either in Him-
86lf as the el kwv (1:15) of the Father, or in His relation
To creation, before which He exlsted tl:ls) e ra;-oxoj.
He 1s the essentisl 1life of the creation for He 1s the ef-
ficient couse (8¢ a o Tol ), the preserver ( evaoTy ),
and the end of all oreation ( &is ®uTO¥ ), Christ, as the
#p w 70‘7"’4“’)' (1:15) 1s then the absolute heir and sovereign
Lord of 211 creation.

The word /7/°«’ 7070 4of conteine the idea of "dominion

over" and 1s = reference to the Lordship of the Son rather

33Heﬂ'ern, op. git., p. 212,

3%, 7. vohilfield, "A Few Remarks on Col. 2:18,19a,"
Congordla Theological Honthiy (June, 1937), p. 426,
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than His priority in creation. The false teschers could
only elaim Christ to be "the first of created things"
f&au:ruf(T/&:S, that 1s the higheat in the order of cre-
ation and therefore highest in the rank of the angels.35
In Paul's usage 772 e reTernc§ BAGTYHS HT”fl_fUJS is not
to be rendered the first born of all creation. This would
mean that Christ was created and therefore belonged to the
creation., The following verses (1:16,17) show Christ's re-
lation to 21l of creation. It was oreated "by Him," "for
Him," and existed "through Him," Christ is not the first
born of creation, but the firat born before crestion. The
genitive cnse of k?v;r/s is one of relation and reference.36
He is the "irat born in His relation to the th/}VS
l.e., the First born of the Eternsal, His great Son and
Heir, One with Him An Being and glory; and thus related
to the created Universe as ites Antecedent and its Lord.37
Sinee Christ, then, is tha.Lord over all creation, ev-
erything, 7o« ~<7/T/§S  (1:116,17), 1.e., the totality of
all things that actuslly are upon this earth, is dependent
on Christ for existence. Péul clearly points this out by

/
the repeated and emphatic use of 7« 7av7X (1:16,17,20).

s
Lange stresses the meaning of ﬁk—’wTo 70 Ko §  when he

S1aghtfoot, on. git., p. 147.

36c, J. Fllicots, St Paul's Eojgtles So the Enilip-
[ o . __. A

P (]
lans, the Colossians, and Phi%gmog rifth edition; London:
Longméns. Green, and &o., 1888), ». 132.

37E-iou1a, op. g¢it., p. 76.
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states that Christ

was before it creation and it exista only through

Him, . . . Christ 1es the end of creation, contalning

the reason in Himeelf why creatlon is at =1l and why 1%

is sg it 1is,38
Lightfoot states:

All things must find their meeting point, their recon-

eiliation, &t length in Him from whom they took their

rise . . . in the Word as the mediatorial agent, and
through the Yord in the Father as the »primary source.

The Yiord is the final cause as well =zs the creative

agent of the Universe. . . . It must end in unity, as

i% hes proceeded from unity; and the centre of this

unity is Christ,.39
Paul hes thus vindicated Christ's reconciliation of all
creatures to Himeself, 772« 7oTo N § brings %o mind the in-
vincible majeety of Christ's power "to subdue all things to.
Himgelf" (Philippians 3:21).

It was to the angels and other thrones and principal-
itles that the falese teachers ascribed the function of pro-
curing for men the reconcilietion with God.*® Paul's orush-
ing renly is that these beings are in the realm of Christ's
oreation and also in need of redemption (1:16). The repeated
£i7e (1:16) shows that Paul is not concerned about defin-
ing categories of angels or other invisible realitlies, for
they 211 come under Christ's complete Lordship regerdless of

renk,

Sssraune,,gg. eit., oo. 20, 22.
Prightroot, op. git., v. 155.
YWoenke, op. eit., p. 150.
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The goal of the gnostic speculations about man and his
salvation was found in the ﬂA";,(Jw/uu-. Thelr conception of
the 7 '\"7’/:: weed  was 8 quality found in God alone, which
took the form of reason and was present in every part of
the material world. The n)\'r;;:w/w. was communiceted to men
through countless aeons, angele, and soc forth., Heffern
quotes Heoltzman who states:
The gnoetic view of the rr/\";;w,ua. was . . . & super-
gensusl realmn of the Godhead, in which Torms of dazzlling
light of 1its meons and iis ' syzygies, 1.e., 2eon-pairs,
gglggeléggl ggg. ﬁlgvement and orgsnization in the repose
figainet this motley, confused multiplicity of edirits,
Paul seys, in the centrsl verse of his letter tc the Colos-
slans (1:19), that in Christ "should 2ll fullness ( 17)"7"'
/0“/4“:) dwell permenently." Paul's use of the term
A% pwux , witheut explanation, seems to indlcate thet
1% was used as & password with the meaning and connotation
known by all. "This is proof that the word formed part of
his adversaries' terminology."2 He indicates by his
polenical use of 77A%,wu< that what the gnostles sought

to attain in their meny mediators was actually found in

Christ, the center and head of the realm of spirits. The

7
7TA Y pwyex did not have a partisl or transient connection

Myefrern, on. cit., ». 272.
"’2?:'31:, on. git., ». 295.
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with Christ but dwelt permenently (/fxrar- KEw) in !-um."3

In summary, Paul uses IT)'7;4ui//d_ B8 o plenitude,
88 meaning firet cf 21l the divinity itself, i.e., the sum
totel of the divine Being (1:9) and divine light, in con-
trast to the errorists' fragmatized emenations of that Be-
ing. GSecondly, the plentitude of God dwells in Jesus Christ
eand in Him is the source of 211 blessings that He freely
wishes to give to 211 men (Colossians 2:1,10).

The gnostic view of Christ was docetic and sepsrated
His physicel from His spiritual 1life. Therefore, His desth
on the eross was not effective for the redemption of mankind.
The docetlasm of the gnoatics is that Christ

belongs low on the aeonie scale. Iiiis power 1s limlited

by rank., He was entangled by the flesh. His "way" is

not valueless, but 1% is only an incomoplete beginning.

el e R TR

. .

Paul maintains that it was "through the blood of the cross®
(1:20), =nd "In the body of His flesh through death . . ." |
(1:22) that we have full reconciliation with God. &s Af %o
underline the human reconciliation of a2ll men to the exalted

7’
risen Christ, Paul uses the stronger word ATTON LTLAN L o

(1:20), meaning to restore completely, instead of the usual

43r1ghtfoot, op. git., p. 159.

““nugust Weender, General History g% Christisn He-

Londen: Hough-

and Church, trnnsleted by E. Torre
ton. 18 S, P. 145,

“5tewis, op. oit., ». 149.
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KaTo AN doow » meaning to reconcile (Romans 5:10). This
comprehensive and claeslcel idea of reconciliation is con-

tained in 1:20,22.
Direct Attack on the Errorists

~ The direct atteck on the errorists, 2:i4-3:4, comes al-
moet &8 o digression from the maln theme of the pre-eminence
of Christ. Wlementz of the heresy are analyzed and expoased
on the background of the positive truth found in 1:15-20,

Peoul selectz the salient points of the heresy which are
to be rejected a2nd indilcates very clearly that he believed
the situation at Cclossae was one which endangered the very
foundations of the falth itself (2:8). The purpose of hie
atiack is to exhibit Chriet in all His fullness as satis-
fying the supnositions of the gnostlc type of religlous
theosopnhy.

Paul inltislly assails @iAoTo@/i , a term used by
the false teachers to describe thelr system. It i1s quite
evident that their system, as a system of cpl)«oa-a chI:L (2:8),
does not compare with the great Oreek vhilosophies of Plato
and Aristotle, for 1% contains extra-rational elements, such
age angels and visions (2:18). In the Roman age q;n\oa'dcpl:b
became perverted and was used as a2 general term to describe
the practical as well as the sveculative systems. Therefore,
in the light of this definition the word qDM\OWCPI:L could
apply to the ascetic life as well as to the mystic theosophy
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of the Colossian heretilcs.?® =aul does not condemn philo=-
sophy in itself but rather the subtle system of the error-
1sts. He assoclates the word qa')«od‘ocp':‘- (2:18) with the
Plausible rhetoric of the errorists which attached importance
to wisdom and tradition. "It posed = philosophy or a the-
ory of 1life; yet it was fallacious in argument and futile in
result. It deluded with promises which it could not fule-
£111, n4?

The eubstancs of this philosophy was based on the "tra-
dition of men" and the "rvudiments of the world" (2:8), terms
vhich are pregnant with meaning. nu/oa’ Soais rov iv&ﬂw'nww
(the tradition of men) suggests that the false teachers were
following the customs of their day and were trying to give
stature to their teaching by claiming the authorship or
authority of a deasd or living teacher, the prestige of an
anclent cult, or the discipline of an established system.

Such claims were put forth in connection with older

myasteries. Compare Pleto's reference to veople who

hawked the beoks of Orpheus or of luseseus in the Athens
of hiz own day (Republiec II 314 E); and the bellef that
the Fleueinian rites had been ordained by Demeter her-

self, end preserved by tradition in the famlly of

Fumolpids from prehlstoric times (Homeric Hymn to
Demeter) .48

""Ghightfoot, oP. cit., v. 179.
"’7Radfor&, op. git., p. 59.
"'Br-'ranc:l.a Beare, "Epistle to the Colossians," Inter-

m&ggé_g_ Bible (New York, Nashville: Abingdon Press, 1955),
XI, 1386.
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The words woura ThHv ﬂd{)ﬂ.gocrn/ TRy AVOPLITWY  expoge
thie philosophy 235 nurely humen in origin and contrast 1t to
the revelation given in God through Christ.

The @/docop & (2:8) uae based on the cr'roc.xe;:c_
Tou KoTwod | opiginally aToiyel: was a term used in
the early schoolz of Greek phllosophy. For the esrly phil-
osophical schools of thought o-70¢y€/+ meant the ultimate
components of matter: fire, earth, air, and water.

But for early schools, matter was not lifeless, but ime

bued with iife. Primary substences were accorded many

attributes predicated of the deity. The word agrocyel~

malnvalined itself in this sense throughout the history

of Greek phllosophy and is one of the Sechniocal terms

of the most-!‘.ristotell‘l.an schools, of the Stoics, and

the neo-Fythegoreans,i?
g7oc )(e?’az. ; however, elsc galned the meaning of elemental
Bpirits or spiritual essences. It is in this sense, Paul
perhaps usss the term in 2:8. The spirituel essences or
elemental spirits were thought to animate all things. There-
fore to abetain from material things wss to Tree one's self
from the chot-,Yi?:l— 700 XOoT ol , Bubmission to matter
wvas belleved to be a return to the service of the elemental

spirits, 50

¥1via., p. 1s0.

50reake, on. git., p. 22. The chief objection in this
interpretation is sald by Peake -to be that "We have no
parallel for this usage of the word, except in the Testament
of Solomon." But Feake seems to have hit on the logilcal
progression of the perversion cf the original meaning of the
term oToc ye/~ , as the basic elements of the world, to the
errorista' use of vTocyceix as animated elemente.
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The errorists at Colosaze probably believed that escape
Trom the power of the Jvocyeid 708 XKoo ol (2:8) that
ruled the world could be attained in three ways: through
the worship of angels (2:18), through prescribed ritual ob-
servances (2:16), and through sscetlc practices. They at-
tempted to foist these means of deliverance uwpon the Cologs-
slan Christisna,

Nt o8 xaxTa )/fuo-'ra:; "and not after Christ" (2:8)
is the "gharp, conclusive s comprehensive nega.tive"51 that
Paul uees to refute the doctrine of the o 7Toc X el 700
RoT e oU « His objJjection 1ls based on the fact that the
cTovyein ToU Koguel(2:g) replaced Christ in His function
as the Redeemer of the world. ¥erey aptly states the sit-
uation that Paul faced in relation to the TTOoc € e

Fuer ihn lng der Gegensatz nicht zwlschen Geist und

lieterle, sondern zwischen dlesem Aeon und dem kommen-

den, zwischen den in diezem “eon reglerenden lisechten
und Christus. Diea 1st der Gegensatz zwischen hellen-
ischer und urchristiicher Daseins Aurfassung.52

Paul repeats the theme of his letter: "For in Hin

dwelleth 2ll the fullness of the Codhead bodily" (2:9), as

511*99.1:3, on. eit., ». &4,

52:epey, op. cit., D. 67. Another interpretation that
1s extremely worthwhile is that of Peake and other commenta-
tors. They regard qToctXe/o 700 KoouoD to be trans-
lated "not in the physical sense as in 2 Peter 3:10,12, bub
in 2:9,20; Gal. 4:3,9; Heb. 5:12; to be used in = spiritual
didectic sense i.e., to mesn Leginning in educztion, the
A.B,C, of knowledge, ucon which childish thought the Chris-
tian 2z 2 man looks down." (FPeake, gp. oit., p. 44.)

ARy
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& warning to the false teachers who promoted the dcctrine
of the o7ocyela 700 Kowweod  with its implicaticns.
The warning becomes most significant as we look at the verse
more cloeely. There is an "apologetic design"53 in Paul's
addition of the word cwua7/ K>S 54 He 2dds this word
because the errorists, by thelr doctrine of the o7ocyeivx ,
géem %o have abridged the JIAzﬁzuyud- which dwells in Christ.
The words ev e¢3743 ere emvhatic because of their position
and demend that the word NKaTouxzw be interpreted to mean
"permanently dwelling. " ITAV glso carries weight and sup-
ports the truth that since the /rz\-q’,ow/w- awells in Christ,
l.e. the sntire range of all existence and character embraced
in being divine, one veinly seeks any fullness outside of
filim, .

5%. Paul now affirms & series of possessions that the
Coloseian Christians have in Christ (2:10-15). Since the
entire passage (2:4-23) is 2 direct attack on the errorists,
also the statements in 2:10-15 are of a polemical character.
In 2:10 Paul states thet the Colosslan Christians possess
completeness in Chriet, the Head of all principalities znd

powvers. <This completeness is beyond any fullness promised

53Braune, op. cit., p. 45,

54F11100t%, op. cit.; p. 165, "a bodily fashion in the
once mortal now glorified body of Christ.S Cf. Fhil. 3:21,
"Who shall change our vile body that 1t may be fashloned
like unto his glorious body . . ."
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by the felse teachers. Alsc belonging to the Christ is the
circumeisicn "made without hands . . .% (2:11). 5o there is
no need for s physical circumeision. Thelr spiritusl ecir-
cumelsion ig schleved in baptism, where one is burled with
Christ tc rise to = new life because He has forgiven them
ell trespasses (2:12,13). Since they possess Torgivenees of
sins there 1s no longer a need for observing ceremonialism
end ordinances. Likewise, worship of the elementsl spirits
must be eliminated for Christ has complstely vanculshed
them., “le disarmed the orincipalities and powers . . . tri-
umphing over them. . . ." (2:15),

The cbrupt mentlion of circumeision ralases the question
of Jewish influence cn the Coloesisns. The Pharieees at the
tine of the early church had been a force antagonistic %o
8%, Paul. The letter to the Galatians glves evidence of
this. "And with him the rest of the Jews acted insincarely,
80 that even Bernabas was carried awey by their insincerity"
(Gal. 2:13). However, at the time of the writing of Colos-
slane, between 60 A,D, and &b A,D., the great Judaistic con=-
troversy in which the early church was Ainvolved had died
down and Chrietiznity wae coming into i1ts own 23 a dlstinct
church apart from Judsism. There 1s, nevertheless, the pos-
8lbility that the latent forces of Phariseeism were still at
work at Colosgsase. Elements such as the above mentioned clr-
cumcisicn (2:11), the reference to meat and drink (2:16,17),
xnd to asceticlsm (2:23) seem %o suggest this. Although the
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agcetic tendencies were not part of Judalsm, asceticlsm was
present in Judalem emong the sects.55 It is also apparent
that the mentlon of food and drink goes beyond the loasic
law, which had reference to food alone and not to drink.
The Jewlsh influence at Colossse, therefore, appears to be
only eligh% or of minor importance.

If there were converted Jews, there was 2 small pro-

portion for Peul makes no mention of them. The words

"The Law which was againgt us, which wes contrary to

us® (Col. 2:14) does not prove the Jewlsh origin of

Colossians; for the Lew was harmful _f$o the Gentiles as

well as Jews Tor different reasons.

In 2:16, Paul epecifies some fundamentel charscteris-

tics of ths falge system which he opvoses. He singles out

vieionary exnerience & 50’;0* K&V ), gelf-imposed lowliness

(ev ra2eevo ‘F/’“‘“,“’)), and worshiping of angels ( 9,9'7 TR EIC
Taf&{r;AMW’).

Paul's opposition to the worship of angels wae not basad
on & disbelief in these ministering spilrits. Ve know that
he (Galatians 3:10) end Stephen (Acts 7:53) shared the Jew-
ish oplnion that the law was delivered by angels to men.
Paul's attack was not on esngels themselves, but on the be-
lief in sngels cs & menns of escent to heaven. Knox clearly

shows how the errorists exalted the angels and deposed Christ.

55y, Godet, Studies on the Enistles of S5t. Paul, trans-
lated by Annie Herwood Holmden (London, New York, and Tor-
onto: Hodder and Stoughten, n.d.), p. 170. Sec. Light-
ggofia Cologalaneg and Philemon, excursus on the Essenes, pp.
7-417.

56erat, on. oif., 2. 281
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Angels became, instead of being "divided according to
the simple Psuline antithesies of the realm of light,
where Jesus was King, and the realm of darkness opposed
to Him," rulers of the "higher regions of the heavens.'
Jesus was & messenger of God and rzises men from the
sphere of the lower 2ir. . . . Jesus was not allowed
prominence in the scheme cf redemption. For to zscend
to higher realms . . . required the knowledge from
those who had access to more than Jesus had revealed.57
Paul most certainly does not approve of the worship of an-
gele, and hils method of dealing with them iz evident in this
evlstle. His primery concern is to subordinate angels to
Christ and %o redireect the worship given them to the Head of

the angels, Jesus Christ,

18) of the fslse temchers 1s connected with the wership of
the angels, 'Zelf-abasement! came about as 2 result of the
thought that a persorn wse not worthy to come into the pre-
sence of the great, majestlc and distent God. 7The false
teachers believed that zince the angels were close to God
&nd close to men, they could worship God in true humility
through the angels. Peake accounts for angel worship on
the ground that since "the whole activity of Cod was accom-
plighed through the éngela, one could easily fall into the
error that the angels should be worshiped instead of God."58
The humility thsn was purely & figment of the imaglnation

57w11fred L. Knox, S8t. Paul and the Church of She fen-
$iles (London: Cambridge University Press, 1939), ». 151.

58Peaka,'gn. eit., n. b4B2,




Lg
glnce the Talge teacher is "puffed up without reason by his
sensuous mind" (2:18). Chapter two, verse twenty-three
shows that the rezl content of the humility is nothing but
deep pride as Faul says: "The: ascetlcism, rigor of de-
votion, and hunility ere of no velue, serving only %o in-
dulge the riesh" (2:23).

Feul's anawer %o angel worship (2:18) is that one can-
not secure spiritual growth through vislons an& humility.
The angel worshipersz did not hold faast to the "Head” (2:19)
but dethroned Christ from His true pl=ce in the universe.

By slackening their hold on Him (the Head), they cut them-
gelves off from all the supplles of life and energy Ghat
Tlow from Him, Lightfoot summarlzes the quintessence of the
life-giving functlon of the Head, Christ, in the words: "I%
is the inspiring, ruling, guiding, combining, sustaining
bover; the main-spring of activity; the centser of unity; and
the seat of 1ife."39

Ancther cutgrowth of the worship of angels seemed to
be @n sscetism thst stressed certein ordinances governing
food and drink {2:21). PFaul quotes a maxim of the false
teachers, “ZTcouch not, taste not, handle not" (2:21). In all
probability their curt sayings refer to the abstlnence cof
food and drink. The last verb 9'5K°:;“J 1llustrates the

thoroughneses of the regulations concerning food and drink,

59Lightfoot, oo0. git., ». 157.
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imposed by felse teachers. It implles that "you are not
even to touch . . . in the slightest degree . . . you are
%o keep then [the foodq] from hand, tongue a2nd finger-
thB-"éo Paul, knowing that his readers were aware of the
objects that the ordinances were directed to, does not men-
tlon them.

fhe apostle has two objections to the asceticism of the
heretical teachers, His Tirst ia in o parenthetical ocbser-
vatlon on the essentizl content of the foods that the false
teachers prohibited, "things which all perish aa thsy are
used" (2:22s), These regulations prohibit the very thing
that Cod has given for the use of man. The fslse teaching,
therefore, contradlets the very design of providence wvho had
erented all these things to be censumed and to be received
a8 glfits of 7Jod. As Eadie states:

[the false taaching] believes that tﬁe eating and

drinking of some glfts of Divine goodness is fraught

wilth unspeskeble danger, and therefore 1t makes 1its

selections smong then in & "ghow of wisdom." Strange

conviction, that what is physicsally nutritlous may be

Shs body mey Rend Fisinneashtostretaciii-luine

Paul's second objection concerns the observances of
food and drink (2:21) and the "self-abasement" of the body

(2:23) aa having a close connection with genuine plety.

60j0hn adie, A Commentary on the Zreek Text of the
Epistle of Paul to the Colossiasns, edited by W. Young
Second edition; Edinburgh: T. & T. Clark, 1884), p. 194.

6l1p14., p. 197.
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For Paul they huve only the "appserance of wisdom® ég(ﬂl/ 7
A5}”" (2:23). It degrendes Christianity to make 1t &
system of physiesl or sscetlc distinctions. An objection
night of course be ralsed at this point, for FPaul lays down
more rigld rules in 3:5 thazn a2ny rules sponsored by the
false teachers. A glance at his words reveals that he lays
& grestsr sitress on renunclation of the world snd the prac-
tice of asceticism than his enemies. But Paul indlcsates
in 3:5 that he iz concerned with the inward man and not with
the bodily members.®2 The legalisa that the false teachers
bromote becomes not only "a meritorious ground for salvation,
but 2 means of gaenctification end higher 11lumination. *63

fhe laws cf the false teachers, so Paul teaches, are &
return to leganlism and bondege. The ordinances of food and
drink set down by men are not & pert of the Christian's
view of life. They desl with a part of the nature which
wlll perlish and are = "tribute such as 11l beccmes the be-
liever, 2ald to the powers of the rleah.“sh All the observ-
ances cannot hide past sins cr charm God inte giving men
flie grace. %adie quotes Cowner to show the fruitlessness of

the false teschers:

62prnest Dobschuetz, Christian L%re in the Primitive
Churgh, translated by Ceorge cremner (London: %illlams and

[ N

Forgate, 1904), »n. 114,
63Godet, op. cit., p. L7k
6h1v14., p. 182.
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Yhat wean they? Caznet thou drsam there 1s a powsr

In a lighter dlet at 2 late hour

Io cherm to sleep the threatenings of the skiles,

And hide peegt folly from nll-seeing eyes?65

All observances of food, drink, or other outward cere-
monles become mesningless if intended to promote the already
exlsting union of Christ with His bellevers. 7The theme which
pervades the entire section (2:6-2:23) is the free grace of
God in Christ, given as a gift from Cod, in contrast %o the
rigorous dogma of the Talse teachers deviesed by the minds of

men,
Practical Exhortations

Paul's remarks in 3:il-Li6 are directly concerned with
practical exhortations. He contrasts the gnostic system of
perfection (snd its inability to reach this goal) with the
Christian purpose, pathway snd power of life. In the light
of the gnostic tendency present at Colossae, the directions
contained in 3:1-L:6 take on new light and meaning. Faul
shows hia readers an idesl different from the one whlch was
belng foisted upon them.66

The felae doctrine =t Colcssae seemed to tend not only
to asceticism (2:23) but also to livertinism (3:5). It is
evident from 3:5 that the false tesching even with 1ts

Gsﬁadie,.gn. cit.,, p. 198.

66Dobschuetz, op. eit., p. 114,
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emphasis on physical sbstinence (2:23) had falled to check
the sensual indulgence that Faul points out in 3:5. In the
light of the failure of the false dogmes to check these im-
Pulses, the Apostle aske the Colossizn Christians to "set
their minde =bove"” (3:2), i.e., on Christ. Vhatsoever else
lnterferes with this life, they are to kill vex fau' TaTe
(3:5), such as o p Ve fornication, x K« gnp o sl gpe
purities, ete. Thle is to be done not by any ordinancesz
that men have set up or through their own wisdom, but through
the power of the new man (vees {fv Spw ﬂdSJ ) renewed after
the imege of Him who created him (3:10). Paul's objective
egeln becomes clear. He 1s concerned with the utter vre-
eminence of Christ and here places Christ as fhe answer to
the rigorous dogmas that men make out of their own imagina-
tions. It hes been well summarized:

The subatitution of o comprehensive principle for

speclilal precepis: of a hesvenly life in Christ for a

code of minute ordinances . . . at length attains the

end after which ghe gnoastic teachers have striven and

striven in vain,®7

As noted above the gnostics were noted for their ex-
elusive aristocratic spirit. %With this in mind, Paul notes

that the gospel goes out into all the world (1:6) to every

exclusive epirlt rem=ining. Ve know posltively that all ex-

men (1:20) and finally, in 3:11, he leaves no vestige of the
clusiveness and every form of aristocratic splrit dlsappears

[ 67L15htfoot, op. cit., n. 210.
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when we look at Paul's statement in 3:11l, His masterful con-
trast of four totslly opnoelites, Creek and Jew, barbarien
and Soythlsn (7:11) makes clear that the new man in Christ
has 2 fellowship with all men. The first patr‘t?Akﬂuf,unk
"Tov§wie s (3:11) voints up a reclal and cultursl dis-
tinetion., The wora”EA>1U/ signifies that one belongs %o
the Greek civilized world. Opposed to Lloudxies it meant
that it was representative of civilized heathen culture.
>Tou duie s » Orlginally applied to the trive of Judah,
came %o be apolied teo the Hebrew rece in general. The two
terns carried an exclusive distinetiveness.

ihe Greek hobitually looked on the "barbarian” races asz

descended from an origin radically other than his own.

ﬁgﬁ.}g;ngz e hagtﬁl%gwedlgimselr 2 St to %ogg on

2 belings w whomn wvas & sin to eat.

/3°</J/3 d2ey  and Z(u’cg'y s were terms of opprobrium
applied o all foreigners., The difference was a matter of
intensity. The tarm,ﬁékydﬂﬂaj meant for Greeks a person
vho wae outside of their culture and therefore a lower
ereature. The éxu’ 9")_5 was & person on the lowest rung of
barbarism and had a speclal offensive meaning for the Jew.
loule voints cut that there is evidence that the Scythians
&t the time of Josiah made havoc of the country. The term
would then especieslly set the Jaw's teeth on edge.

In order to meet the exclusivensess of the false teach-

68i0ule, op. olt., p. 215.
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ers, Faul sets down these four terms. At the eame tims he
means to meet the fireek end the Judeilstic trends present in
the Colossinmns' false teaching. He meets the Judalstic ten-
dency by showing them that the Jew cannot lay clailm to any-
thing more than the Greek for they have sll become & new men
in God. Paul rules out the Greek spirit within the gnostic
teaching that fostered an sristocratic exclusilveness by
91acing/5?;75¢ﬂq; and ixcfsfyj » the lowest people on
the cultural scale, on the level with the highest Gresek or
Jew. Paul recognizes no distinetion. For him "Christ is
all in all" (3:11),

in 3:12 Paul now particularizes the graces that the
Cologeians were to have eince they have put on the new man
in Christ. In opposition to the Talse teachers'! self-im-
posed humility they are to also put on humility or lowliness
of mind (3:12) and the other graces of ‘the new man such as
.compaesion, kindness, meekness, end patience (3:12). Christ
1z to rule the new msn and bring forth love and true worship.

In opposition to the errorists' spirit of emancipation
from suthority, Paul says that the Christian man lives in
due subordination at home and walks in true wisdom (3:17-22).
The guarantes of the Colessians' permanence in the Taith is
conteined in 2:23-24, "Paul adds (3:23,24) that the Colos-
slen and the gentile Christizn in general have thelr place

in the gresat new world mede new by the cross. It will be
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guarenteed them if they continue in the faith that brought

thls new world to then. n69

69:0det, ov. olif., p. 178.




CHAFTER V
CONCLUSION

The church a% Colossae was subject to & teaching that
threatened its very 1life blood. The false teaching was an
attempt to dethrone Christ from His rightful place as Lord
over all. The fact that the letter to the Colosslans was
wrltten almost nineteen hundred yesrs ago, does not mean
thet the teaching which 5t. Paul glves, under the guldance
of the Holy Spirit, is invalid in the twentieth century. It
1s well tc study this letter and to note Paul's principal
defense. fils primary concern i1s to show the pre-eminence of
Hls Lord and Savior Jesus Christ. The great facts of the in-
carnaticn and the “od-in-Christ laying down His 1ife for the
fergiveneas of sine ere the wondrous sights which stand be-
fore his mind's eye.

We learn from Pazul that in the face of all controversy,
no matter in what age or time, we &are to brush aside all er=-
rora and concentrate fully upon the pre-eminence of the
Savior. We hold to the Head as Paul did, knowing that if we
stray it is 2%t peril of our lives in Him.
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