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CHAPTER I
INTRODUCTION
Rules for the Interpretation of Farables

When Jesus was asked H1s reason for speaking in para-
bles, He answered His disciples, "The mystery of the lking-
dom of God has been glven to you, but for those outside
everything 18 in parables.”l This answer was both a
statement of judgment upon those outside His iclngdom
and the agsurance of a gift of God for those within the
idingdon, His answer divides those who attempt to interpret
the parables into distinet groups, His followers and His
rejectors. The parables have & specific and dlfferent
function for each of these groups. The interpretations
given them will differ widely.

For those who recelve Christ the parables are
1lluctrative and helpful in understanding and finding the
truth, This unique meaning of parables is found among
Christian people because of thelr acceptance of Christ.

He 18 the wweT7Pelthat has been revealed and given to
Hls disciples.2? He, the King of the Kingdom, is the Key
to the understending of the parables. For those who know

lMatt. 4:11,
2301. 1327.
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Christ, His purpose, His mature, Hic intent, the parables
become teaching sections which elear up many aspects of
the kingdom and present 1t in beautiful terms easily
wnderstood and remembered. Christ spoke His parables so
that His followers would have such an understanding.

Even though the Christian has in Hls hands the Xey
to the understanding of the parables, there are certain
rules of their interpretation which must be followed in
order o find their mespage. The most basic rule is
that the interpreter cavefully consider the immediate
context of the pareble.3 Even though a pareble might
suggeet many lnterpretations when considered by itself,
the number of possible interpretations is almost always
limited by what precedes and follows, Sometimes this
contezt is given by Christ Himselfs, At other times the
inspired writer states an 1ntroduc-tion or conclusion to
a particular parable, There is always some connection
with the surrounding material, for & parable is not in-
tonded %o be the first and only source of a doctrines.t
It is rather an illustration of something which is al-
ready known or which has just been presented.® Therefore
it 1s very important that the interpreter carefully consider
the context of the parable under conslderation.

3Richard C. Trench, Notes on the Parables of our Iord
(Wectwood, M. Jet e S e S5,

Yrbid., pe 40,
SIbid-; DPDe 40".
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A second principle for the proper interpretation of a
parabdle is that the lnterpretation must be easy rather than
forced. This is not %o say that all of ¢he parables are
80 shallow that anyone can readlly find exactly what they
intend to express. That this is not true has already
been shoun in Christ's own stated purpose for the parables,
that is, Co hide the tz'tith from scme, The dlscovery of
the meaning might not come easy, but once it has been dis-
coverad 1t ney be tested by determining how ea2sily it fits
all the parts of & parable. A proper interpretation will
regulre no foreing of any point in order to make the inter=-
pretation halt}.T

With these two principles the interpreter may besgin
to make an honest search for the point that & apeecific
parable is trying to m2ke., They will gulds him fo a
proper distinction between what is essentlzal to the meaning
of the parable and what is merely incidental. That this
distinctlon be made is of the utmost importance., The
job of the interpreter now becomes the answering of the
question: How much of this parable 1s to be taken as
significant?® There have been those who have attempted
to answer the gquestion by stating that a parable makes
only one polnt and that whatever else 1s found in 1€ is

61bid., p. 0.
T1bid.
BIbid-p p. 31.
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of mo significance.? There have been others who insist
that every detall of the parable has 1%ts counterpart in
gome greater truth.l0 The principles of interpretation
that have already been stated indicate that nelther of these
extreme positions need always hold. The ccntext might
sugzgest that the parable expresses more than one central
cruthe On the other hand, trying to £ind meaning for every
detail would likely involve a great amount of forcing in
the interpretation,

The wiser course ie to choose & positicn between
these two extremes. Surely the parable will express some
central truth and this will likely be indlcated by the
conbext or by Christ's own application. Once that cen-
tral truth iz found, the interpreter mist use his Judgment
to determine which of the surrcunding details are also
pertinent. He must not assume that anything in the parable
is non-essential, except when by holding it fast as essen-
tlal, the unity of the whole 1s marred and troubled.™t
Archbishop Trench sums up the guldelines for this cholce
of pertinent deteil as follcwsi

Much must be left to good sense, tc spiritual tact,

to that reverence for the word of God, which will

snow itself sometimes in refusing curloslities of in-

terpretation, no less than at other times in de-
manding a distinct spiritual meaning for the

91bid.
101bid., p. 32.
11“1&0 s Do 37-
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words which are before it.12

Always, extreme care must be exercised to draw out of
Scripture its meaning rather than attempting to thrust
dnto Seripture that meaning which appeals to the interpre=-
ter, Malkdng the parables comply with the litezal portions
of Seripture will usually guard against such abuse.i3

Application of These PrincipleScce.

In applying these principles to this study of the
Parable of the Unforgiving Servant (Matthew 18:23-25),
attention nmust firast be glven to its context. The opening
words of the parable makes thls especlally necessary.

The parable begins with the words dJ¢x To87o in order to
tie it with what has gone before. The parable belongs

to the subject matter of the preceding section. 1% Jesus
had spoken of the power given to the Church to "loose"

and "bind” sins. As Peter was contemplating what it means
to forgive the brother, he asks Jesus about the number

of" times a man is expected to forgive an erring brother.
Jesus answers that forgiveness is to be unlimited. As

many times as a brother sins, so many times must he be

forgiven. Jesus then continues His answer with the

127pia.

131piG., pp. 42f.

14 . Nebe Die m%&m es Kirchen-
ahres (Third Revised edition; Wiesbadens: mﬁmm

» IXX, 397.
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parable. It,; too, 15 a part of this discourse of the

necessity of brother forglving brother. So it is that the

parable begins with the words d¢& ToJTo, ILenskl points

out that these two Greek words msan to say: "on account

of the obligation that we are constantly to forgive."15

Jesus speaks these words to the end "that Peter may under-
' stand why the Iord has said, 'Till seventy times seven,'"16

There 18 a atatement of application at the end of
the parable which also serves as context and guides the
interpreter to & proper understanding of the parable. In
that sentence, as in the material which came before the
parable, stress is leid on brotherly forgiveness. But
in the sentence of application Jesus speaks specifically
of the activity of His Father as if to underline that as
an important aspect of the parable, too.

The context then indicates that the central message
of the parable has to do with forgiveness, especlally the
forgiveness between brothers but also the forgiveness of
God, In the exposition of the parable, the writer will
attempt to discuss both of these central emphases; but
special attention will be given to God's act of forgiveness
as 1t is described here. While the writer is well aware
that this is not the central emphasis, he is nevertheless
of the opinion that the description of God's forgliveness

1 . Ho Lenskl gospel Selections of the Ancien
cmns%églugbus, Ohio: tﬁrgierhooﬁ Concern, 1930), De 8&2.
16'1'rench, OD. Ba_tol Pe 152,
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does not fall intc the area of insignificant detall to the
parable. Trench also states this clearly:
The purpose of . «» « the parable is to make clear
that when God calls on & member of HAis kingdom to

forgive, He does not call on him %o renounce a right,
but that He has now no right to exercise in the

matter; for having himself asked Xo¥r and accepted
forgiveness, he %s implicitly pledged FEMeﬁ to
show 10; and 1t 1s difficult to imagine how any amount
of didactic instruction could have brought home this
truth with at g.}l the force and conviction of this
parable., . «
Man'a forgiveness of his brother always falls into the
context of Cod's forgiving him. This is also the case in
the Parcble of the Unforglving Servant. Christian obliga-
tion is scmething more than mere moral obligation. Its
reason and motivation is found in God's forziving act.18
Thaet act ic also described in the parable and is, indeed,
an inportant emphasis of the parable. That aect will be
the subject of thic paper.
Luther also pays great attention to this part of
the parable in his exposition of it., He is convinced
thet the parable has a duel central message.l® In speaking
of the two things that the parable points out, he says that

it first tells how God has compassion on & servant and

171pid. Italics, the writer's.

189homas Richey, The Parables of -the Iord Jesus
accordaigﬁ o St. Matthiow (¥ew York: E. & J. B. Young and
Co., )> p. 214

19 th elien-Ausile herausgegeben
von Erwﬁr %;iﬁptef'w & Ruprecht,
1939), II .

PRITZLAFF MEMORIAL LIBRARY
. CONCORDIA SEMINABY
st ST mUBI m
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forgives him, showing how God 1s minded toward His servants;

secondly, 1t tells that the servant should have been
compassionate toward hls fellow-servant, showing that one
mst be forgiving.ao These words of ILuther are evidence
that he found move there than an objJect lesson of brother
forgiving brother. First, as a matter of fact, he found
the message of God's forgiveness.,

_ This paper will then deal with a2 valid emphasis of
the Parable of the Unforgiving Servant. Nor will the em-
phasis of this paper be unique with this writer. It 1is
an emphasis that has not escaped the writings of many
interpreters.

The Problem

The specific problem for which this paper wlll try
to find a2 solution is one posed by those men who find in
Jesus little more than a teacher of morality. These are
largely those men who "deny the central Goapel truth that
men are justified by faith alone, and through thelr man-
made theories of atonement peganize the Christian religion,”21
In working out the:ir own theories; some men have become SO
crass as to say that the idea of salvation through grace is
an invention of the Apostle Paul, and is not found in the

207p34.

21jonn Theodore Mueller, Christian Dopmatics (St.
Iouis: ggncordia Publishing House, 19375), De 2T
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teachings of Christ. lany religions, which claim %o be
Christian, have so emphasized Christ's teachings on godly
living as to 1mply that Christ said nothing more. It is
evident that the writings of the Apostle Paul, notably
his BEpistle to the Romans, speak at length on God's gracious
forgiving act. It is 2130 evident that Christ did not speak
at such lengths on the same subject. Yet, this writer is
convinced that the concept of Justification by grace is not
peculiar to the wrltings of Paul,

the questions, then, that thls wrlter posed for himself
as he made his study were: Does Jesus in this parable
describe God's forgiving act of declaring a man righteous?
If 50, does He describe it as somothing different than
that which Paul describes? '

Coneclusions

The conelusions to which the writer has come as the
result of his study are that Jesus very definitely des-
cribes the act of justification in the Parable of the Un-
forgiving Servant. Secondly, the writer finds that Jesus
deseribes that act as Paul describes 1%, except for the
fact that Jesus makes no explicit reference to Himself as
the One for whose sake & man is declared just, If 1t is
borne in mind that Christ Himself 1s spealdng the parable

and that He is speaking it to those whom He had been

teaching about His mission on earth, His failure to point

to Himself as its cause 1s not so strange.
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Def'inition of Terms

One term used by the writer needs to be defined ex-
actly in order to avold any confusion. That term ls:
"Justification.” Wnen that term is used in the title
of t.is peper and in the peper itself, the writer intends
it o mean subjective Jjustification. The writer is not

trying to say thet Christ in this parable describes the
merit which He has geined for the entire world. Rether
the writer intends to say that Jesus describes the Mact
of God by which He removes from the believer the sentence
of' condemnation to which he 1s subject because of his
sin, releases him from his gullt, and ascribes to him

the merit of Christ."22 That act of God is named "Sub-
jective Justificetion" by our Luthersn Dogmeticians.23
The above definition will 2pply to the use of the term
BJustiil cation™ in this peper.

221b1d.. De 3670
231bid.



T

CHAPTER IX
EVERY MAN STANDS IN NEED OF JUSTIFICATION BEFORE GOD
The Parable Speaks of the Kingdom of God.

Jesus states immediately in the parable (Matt. 18:23-35)
that He is talking about the Kingdom of Heaven. This
particular term is one which is found exclusively in
Matthew's Gospel account, occuring there thirty-three
times.t Quite often it 1s named as the subject of a para-
ble or simllitude. So, for example, Christ compares the
Kingdom of Heaven to 2 men who sowed good seed in his
£ield,? a grein of mustard seed,3 leaven,” a hidden treasure,5
a merchant seeldng 1;:@:9.::1:3,6 and a net.! In the Parable of
the Unforgiving Servant, Jesus says that this Kingdom of
Heaven 1s like a king who wished to settle accounts wlth
his servants. Since the subJject matter of these parables

New ;g%:&mﬁuﬂ?ﬁrgmrﬁauﬁikﬁ w Tno:hﬁa'%%:%agi B'io%.f':'
Company, 1050), De 97

2Matt, 13124,

Smatt. 13:31.

*matt. 13:33.

SMatt. 13:44.

Smatt. 13:%45.

Tatt. 13:47.
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and simllitudes differs, it becomes evident that Jesus is
not trying to deseribe this Kingdom in 1ts entirety in
every one of His discourses, but, instead, is describing
one aspect or characteristic of that Kingdom in each case.
This is also true of the last verses of the eightoenth
chapter of Matthew's Gospel., The incident which this para-
ble relates is & happening that takes place in the Kingdom
of Heaven., The pareble does not describe the kingdom in
its entirety but the actions of the king illustrate
an aspect of 1t.0 Ienski says of this kingdom that 1% is
"the heavenly rule of God's grace here on eerth through
Word and Sacrament and His heavenly rule of glory above,"?
Most often the word "Ringdom" in New Testament usage does
not refer to an area over whlch a king rules but refers
instead to the rule or reign itself.? Since this
Kingdon is described as a heavenly Kingdom, the parable
obviously talks about God's rule., Scripturs names heaven
as God's abode,lt speais of God loolking down from heaven, 12
and reports that God spoke from heaven.l3 Conversely, the

8alan Hugh McNeile, The Gos 1 acco to St. Matthew
{Iondon: Macmillan and CG., .

S e p R %mﬁ%’%—m—%%
107hayer, op. cit., pp. 96f. ‘
unec.l. 512,
12ps, 142,
12Matt, 3:17.



13

term "Heaven" is sometimes used as a kind of synonym for.
God. When the prodigal son returned to his home he said
that he had simed against heeven.l¥ Through that termino-
logy he is saying that he simned ageinst God. Such 2 use.
would indicate that the term "Kingdom of Heaven" can be
used interchangeably with the term "Kingdom of God."
Furthermore, in the parallel sections to the passages in
Matthew cited above, the other Synoptics use the term
"Kingdom of God" where Matthew uses "Kingdom of Heaven."
This would surely indicate that there is no basic difference
between the two terms. When Jesus seys that this parable
is about the Kingdom of Hsaven, He is saying that 1t deals
with God's rule.

i.ensl:l is also correct when he says that this lkingdom
18 God's rule "of grace here on earth."l5 The whole mission
of Christ on earth shows that God's rule is a graclous rule.
The content of the Parable of the Unforglving Servant also
points to God's grace very strongly. God's rule 1s certainly
a rule of grace. FPurthermore, God's rule surely involves
the people of this earth. One cannot speak of a2 rule of God
unless there are some subjects involved. God cannot be King
1f He has no domirion. When Jesus speaks to people about
God's ﬂngdom, He involves these people in that Iu.ngdom as
God's subjects. So when the Kingdom of Heaven is described

e 15321,
15m1d-’ OP. ¢it.; Do 892,
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‘ag a man sowlng seed; there is also a field involved,16
When the Kingdom is described as leaven, there are loaves
of bread involved.l? When the Kingdom is described as a
net, there are £ish of every deseription involved.'® 1n
the parable under consideration; the Kingdom is described
as a king taking zccounts a2nd there are servants involved.
One can never refer to God's Kingdom without involving
people, Cert2inly, therefore, this Kingdom of Heaven,
which is named, mus® be God's graclous rule here on earth.
The parable will tell about a thing which happens as God
rules through His grace.

The Plcture of 2 "King" Is Used to Describe God.

There are several things about the parable which
indicate that the king spoken of was an absclute monarch,
All of his subjects, whether great or small, are called
doDAot. He had sole authority over their destinies,
being able to sell them into slavery or throw them into
jail. Jesus could hardly be drvawing the pleture of such
an absolute monarch from the political picture in Palestlne,
However, such harsh and {yramnnical action was very common
among the Assyrian or Babylonian monarchs.l9 As a matter of

16Matt. 133124,
17TMatt. 13:33.
1Bpatt. 13:47.
19Lenaki, op. cit., p. 8S4.
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fact, the threat of selling the man and his famlly into
bondage because of his debt scems to indicate that the
nleture was talen from Oriental monarchies.20 During the
exlle periods of the 01d Testament, the Jews had Decome
well acquaintsd wilth such lings and thelir actlons., They
had witnessed the absolute monarchies of Egypt and Babylon.
Thug the plciture which Jesus uses would not have seemed
strange to His hearers because.of Their acqualntance with
Seripbtures and with the history of their people. It might
be that the qualifications of this king also £fit¥ the
Roman monarch in cert2in instances, though there 1s no
evidence that he enacted this kind of legislation over
Palestine through his representatives.2l MNost likely,
Jesus borrows the picture of the king from an Oriental
monarchy of which Hls audience would have lmown through
what had been passed on to them in historical records.

Not nmech emphasis should be placed on the word
Xv Apw mos, s0 as to make this king the Incarnate Christ.22
The fact that dvApwrmas 1s used in cornection with Boge Arus

does not mean that Jesus was trying to emphasize the fact
that this king was an actual nzn, elther in the parable or

205, opard €. Trench, Notes on the Parables of our Iord

(Westwood, N. J.: Fleming H. Revell Company, 1953), De .
211bid.

223, Nebe, Die elischen Perikopen des Kirchen-
S ﬁm«fﬁaegeﬁ—se%mw%s e dens futtus Wedner,
> III, 390.
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in that which the parable represents. Avi¥ewmos 1s often
Joined to another substantive in this mamner and in such
cases the meaning of vavqu"’s holds no dominant posit:l.on.23
So, for example, Jesus speaks of a merchant, naming him an
dvilowmes Ewmopos2h The emphasis 1s on the job of
this person, not on the fact that he was a man. This par-
ticular method of designating a position or characteristic
1s lilkely carried over from the 0ld Testament where a eunuch
is called an C"‘lb w* \ 25 and e priest 1s called an
TETD W \.26 mattnew, quoting Jesus, simply uses the
same idiom. Because of this, Richey 1s in error when he
assumes that the king is described as &'vv‘;ou 7os ,Boco'u\f”ff
because Jesus intends o point to His own person.2’ Certain-
1y, what God does in His grace can never be dlvorced from
either the person or work of Christ, but the terminology
here used does not point specifically to Christ.

On the contrary, the designation is intended to describe
God the Father.28 There are two things which particularly
point to this fact. The firat of them is that in another

23Thayer, op. cit., P. 46.
2huatt, 13345.

25Jer. 38:7.

26jev. 2119,

2Tphomas Richey, The Parables of the Iord Jesus aecordi
to St. Matthew (New York: E. & J. B. Young and Co., 1888), =08

28ebe, op. cite.s P 398.
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usage of the same terminology the king surely represents

God the Father.®? Mme same words occur in the story of the
marriage Feast of the king's son.30 In that story, the.
King's Son 1s Christ and so the King Himself must certainly
be God the Father. A second reason for supposing that
Christ is here spe2king of His Father is found in the last
verse of the pareable under consideration. There Jesus says
that the action of thia ldng parallels the actlon of His
FPather in the same situation. This leaves little doubt
that Jesue is using the plcture of an Oriental king to des=-
cribe His Father, not Himself.

The Tern “Servant” Is Used to Describe Sinful Man.

The parable speaks of the subjects of the ikdng as
SoUAotl. That designation suggests that the subjects
spoken of might have been laborers who were owned by masters,
people without any of the rights and privileges of free men.
But this conclusion is not necessarily true. The word dolAoy
is pometimes used in classical Greek to deplct an overseer
who is under the king in authority.3l Tmus JoTAos
might describe a nobleman, rather than an actual slave.

The circumstances of the parable suggest that the first

2%p, Robert xﬁlb‘g%%hf:e etiach-ﬂom:l.etischega Handbuch
Zuin elium des us !Hﬁ!ﬁ'ﬁen: C. H. ck'sche
?e—rlagsgucfﬁnd » 1889), p. 345.

30Matt. 22:2.
31“3”9, 9_2. 9_’_-2.] Pe 398.

e
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servant brought to the king is at':ch an overseer. The first
gervant is not, as in other parables; & simple steward. of
his master's property, but the satrap of a mighty kingdom,32
Ienskl says of these, .

Here doDAot are not "slaves" in the ordinary sense,

These are grand satraps, the king's rstainers and

lords who rule hls various provinces. .In a sense they

are indeed the king's slaves, for this Oriental ruler
holds absolute sway, ahd even the highest nobles in

the realm are thus hls slaves, absolutely subject to

his will and his powsr. That he ia dealing with such

persons we see from the vast sum which the first doidles
owed the king, Each satrap had to pay the king the
revenues of h%g province: these sums wWere not small

by any means.

The men who wes brought to the ldng is rightly celled a
doDAos because that term adequately describes his rela-
tionship to the monarch., Yet he was not an ordinary person
and certainly not a common slave., He was an official to
whose management the king had entrusted his land and :lts
revenuea.?’# .

Such & use of the term JdoDAcs also describes man's
relationship o God. Everyone who finds himself under God's
rule has no authority of his own. God in His supreme majesty
1 independent of anything ocutside Himself and is absolutely

govereign in Himself.35 Saint Paul says of Him, "From him

32Richey, op. eit., p. 206,
331&115!&, OPp. Q_j_-_go: Pe 893.
3YRs6hey, op. cit., pP. 205.

355ohn Theodore Mueller, %sﬂan Dogmaties (St. Iouis:
Ctmcord:la Pu‘blish:lns Hﬂuﬂea 10 s Pe’ (18 .
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and through him snd to him eére all thinge.36 4Any men,
when compared to such absolute authoriby, is rightly called
a doBAos, Yot the fect that a man is nemed JODASs does
not imply that he is slso a zlave of his fellow-man. His
position In life may e very high or very low. He may be
the satrep of a mighty kingdom or a gardensr with meager
wages. liis comperative position in relstion to other men
is not deseribed by the term JoBAos. Yet bvefore God he
iz alweys & SoBAes as compared to a King. Thus Christ uses
very appropriate terms o descrive men in thelr relationship

to GCod., They are like SoDAoc refore an &V'gﬂﬁffas puru\af;.
The Specific Occesion is & Looking At the Accounts

Carrying on the picture of the deaslings of a monarch
with those undsr nim, Jesus speaks of the king taking acecunt
with bhils servants. If tihe servant brougnt in to the king 1s
corractly described as an overseery Uhe time to which Jesus
points mey well ve the time of year wheun the taxss became
due, the time of the settling of the bocks for anctiier
year. To continue the interpretation of the paravle along
the same lines, Jeau is speaking of God settling accounts
with men. dJesus spoke of such a settling of accounts on
other occasions. In the Ferable of the Talents Jesus speaks

of the master returning to settle sccounts with his servents.37

36Rom. 11:36.
3TMatt. 25219,
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In the Parable of the Dlishonest Steward 1t is said that
the rich men was settling accounts with his steward.38 vet
these several mentionings of settling accounts do not
describe the same thing. In the Parable of the Taelents the
reckoning tales place after a man has completed his life's
work.39 In that case, the settling of accounts refers to
the final judgnent. In the Parable of the Dlshoneat
Steward the reckoning is made during his lifetime and there-
fore describes one of God's dealings with man during this
present 1ife.*0 The settling of accounts in the Parable of
ﬁ a Unforgiving Servant is like the latter. It happens
during the lifetime of a man, This reckoning is not the
f£inal Judgmnt.“ As the later events of this parable
unfold, the exact nmature of this reckoning will become evident.

The Sinner is Called Before God.

As the ldng prepares to set his records straight, he
finda that his servants are indebted to him, In the parable,
one of these servants is Bingled out and called before the
king. The fact that the servant had to be brought to the
king and did not come of his own accord is a good picture
of the simner. He must be summoned.2 It may be that he

38Luke 16132,
39'I'rench, Ei- 9&0’ Pe 2780
401pvid.

413.101’1@?: ODe 9_’::5_-. De 205.
uzIQBBld-; OpDe. 2_’_-_1:_... Pe 893.
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1z not even aware of his debt. It maAy be that he simply
refuses to face it. AL any rate, the sinner exprenses
indifference toward his own guilt. He must he brought
baefore Goc oo that the settling of accounts nmight take
place.

.The way that man is brought in before God in His
rule is by the preaching of the Iaw. This is likely the
specific thing to which Jesus alludes when he speaks of
the king bringing the servant to face him, It is evident
that Jepus ls speaking of something which cocurs that makes
the simner face hla sins with an aroused and accusing
m::nrscj.e:.-n-ae.’*3 Before the king drew him into aceount, the
servant's conscience did not bother him, he did not feel
the load of his sins, and would have gone right along piling
up more debts., The weight of sins becomes apparent, however,
when the reckoning comes.t Unless something had halted
the complacency about his debt, the servant would have probably
incereesed the debt to twenty thousand talents instead of
ten thousand.t*> The sinner goes on heaping up guilt until
God'as wrath spealm.“s The spealdng of Goed's wrath, or that
which makes a man's weight of sin apparent to him, 1s precisely

B31pid.

4iyortin Iuther elien-Ausle herausgegeben
I ot e T s e
1539), II, 632.
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the presching of the Lawe It 13 the Law which effects
contrition in a mon.U7 Tae knowledge of sin makes s man
a humtle man, works contrition, and mekes it possibtle for
& men to come to forgiveness.48 So it 1s that God brings
men in unto Him. It 1s evidence of God's providence, for
witheut this reckoning tne sinner might g0 on in indifference
until it is wo late. .49 Under the Picture of & king bringing
g servent btefore himself, Chriat descrives what happens when
God's Law 1s presached to a men and He is brought face %o
face with God. The summons goes out and man stands facing

an angered God.
The Sinner is lMasde Aware of his Grezt Deit

It is said of the servant that he is devtor to the
smount of ten thousand talenta. If the talents spoken of
are Attlec talents, the debt of the man was the equivalent of
sixty million days! wages.5° It is generally sgreed that the
telent spoken of should be understood as the Attic talent,
rether than the Jewlsh talent, tecasuse the Attle talent is
more eeaily divided into denarii and the contrast between the

two debits nemed in the parable becomes more obvious.51

47Mueller, op. cite, p. 3U4T.
48Luther, Evangelien-Auslegunz, pe. 632.
’-Inganski, 22. cltey Do 893.

soIhid-p Do 89}4.
5lgjegfriod Goebel, The Par.ables of Josus: A Hetnodical

'xposition, in Clark's Forel 1 Library, transiated
;y ?rofess;r Banks (EHinSurgh- . % 1aﬁET'IEB§s XV, 285,
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At any rate, the debt of the servant is a sum almost beyond
caloulation, and forbids all hope of payment,52

Interpreters are agreed that the debt is described as
such a large debt to illunstrate the immensity of man's
guilt. Richey is of the opinicn that the sum is so large
to indicate "the greater responsibility of the Church and
people of the Jews."53 However, most interpreters find in
this large figure the description of every man's gullt. So
Trench says, "The great number of talents which make up the
debt of the first servant fitly expresses the enormlty of
every man's transgression in thought, word, and deed, against
God."5% That the debt is so large 28 to be without hope of
payment 18 an indicatlion of the guilt which men piles up
because of his sin. BEvery little sin 18 an act of rebellion
and thus even small acts, which attraet little or no attentlon,
my be great sins, MNoreover, they accumulate and no one can
tell what the total amount in his own case may be.5> Perhaps
the specific number of talents which the servant owes the
Iddng alludes to the Ten Commandments which he should have
kept but violated many times.’® oOne could continue with such

52Richey, op. elt., pP. 206f.

53Ibid, p. 20G.

S¥mpench, op. cit., p. 153.
aecorgsA%dSEW(%%%s%o%t,
911}, p. 256.

56rrench, op. cit., pe 153.
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little niceties, but almost all of them are in the realm of
speculation. This much is clear: Jesus names such a large
sun a3 the debt of thls servant to describe ‘the enormity of
- man's gullt before God.

The sinner has hls sins set before his face. God brings
him to a reckonlng by the preaching of the Lsw and in that
preaching awakens and .alarms his consclence which had been
asleep. Regardless of the exact means that God uses, He
succesds in bringing careless, carnal sscurity to an and.57
When the sinrer 1a called before God and his debt is stated,
he can no longer overlook it. "No one who has learnt [sig]
from the Word sometalng of his true state, « . « can, if he
ever rel'lects at all, avold regerding himself in the light
of o dobtor who owes to the Lord all that he 1s or has."58
When the sinner is forced to face God, he knows that he 1is

debtor of a great amount.
The Sinner is Made Aware of his inapility to Pey

liot only is the sinner made aware of the great size of
his debt through the preaching of the Law; he 1s also made
avare of his own nothingness, his inability to pay. The
sinner finds himself in the situation where he can see only
his own nothingness and worthlasaness.59 Having nothing to

5TIbid.
58,1111am Eruce, Commentary on the Gospel according to
St. Matthew (Fourth edition; I%ndEE, James Eneirs, » De LOB.

59Tbid., Pe 409
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pay expresses the utter bankruptey of every sinful man as
he stands in the presence of the holy God and is tried by
the striciness of the holy Iaw.®0 A vivid perception is
avakened in the mind of man of the state in which he stands,
owing a great amount and helpless to pay.5! Just as 1% 1e
impossible for a mon to earn sixty million days' weges by
himself, so it is impossible for a sinner to pay off his
gullt by himself., As far as payment goes, he finds himself
helpless and hopeless.

God's Sentence is Pronounced,

Whenn 1% has been esteblished that the servant owes the
deb® which has been named, and that he cannot pay, the
king pronounces a fitting sentence upon him, It must not
be asswned that the pronouncement of this punisihment was so
harsh as o make it unrealistic. It will be remsmbered
that the king was the sole master of the servant and thus
could do with him as he wished, even sell h:lm.62 Besides,
according to ancient law, & debtor was responsible for his
debt in person as well as in property. He could be sold,
with his wife and children, to satisfy the debt.®3 =Even
Mosaic Isw allowed the sale of an insolvent debtor and

GOprench, op. Clte, D. 155.
6lpruce, op. clt., p. 409.
62Nebe, ope. clt., Pe 401,
63Richey, op. clt., pp. 207f.
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implies that even the family of that debtor may be included
in the sale,5 Thus the sentense that the debtor should be
sold was harsh, but quite within legal limits.

That the servant should be sold has its counterpart
in the consequences that should fall upon the sinner because
of his perseverance in the course of impenitence.85 More
preclsely, the sale of the debtor has its counterpart in
the consignment of the sinner to the dominion of hell and
the pouers of darkness.55 The command of God which comes
upon the sinner is even more dreadful than that which came
upon the debtor of the parable. The command of the sale
of the sinner is the expression of God's right and power '
altogether to alienate from Himself, reject, and deliver
over into bondage, 21l those who have come short of His
glory. The terrible but rightesous sentence states that the
sinner shall be punished by everlasting destruction from
the presence of the Iord and the glory of His power.ST A
man's sin brings upon him nothing but misery and condemna=-
tion. The consequences of his sin are not even confined to
himself. Xven those who have no actual share in the guilt
ave involved in the misery which 1t produces.58 The con-

64IQV. 25339'411
65.51‘!108, .9_2. g_l_b_is pl 409:

661pid., pp. 409f.
57'I‘x‘emh. Op. _c_i_t_o.p Pe 155.
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demnation which falls upon 2 man for his sin affects also
his wife and family., CGod 13 completely just in pronouncing
such & sentence, though the sentence is by no means light.

From the action of the servant when he had learned to
know his predicament, cne learns something of the purpose
of God's righieous action., Jesus says that the servant
falls down and worships the king. (Hsre is found one of
the niceties of detall in the parable. The servant is
said to worship the king in his plea., Iater we will find
that the other servant did not worship his fellow-servant.
"Worshin" is an honor paid to royal personages; it is out
of place between equals,) Taking the position which points
te hilz cwn awareness of his rothingness, the servant pleads
that the dnz have patience with him, The same reaction
strikes the sinner. This i1s the wound and wrt of all
sonasclences, that when sin bites them;, they feel how evil
they are beforc God and there 18 no rest for them.®9 a
heart that is thorcughly touched with the Iaw feelz 1ts own
misery end calamliiy and is humbled to the exteni that Lt
£21ls down before the Iord and craves mercy.!O

In this act of the simner, God's purpose 1s accomplished.
The sinner has been prepared for the reception of the Gospel
message, that which makes his restoration complete. God has

6Sartin Inther, Sermons on & Hnst(éﬁfezggg%eﬁ poc-

ospel, translator Wit
brines of tge,%:ggf’. Hopoatter this worle will be referred

to as Semons.
T01bid., p. 373
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presched His Lew with severity as a preparation for the
grace of the Gospal.71 The sinner 1s not yet completely
aware of what is heppening. e is still seeking something
that might deliver him from his sin snd rashly taking upon
himself an sttempt to pey God for his own sin.’2 He 1s not
vet completely sware of his own dependent state. Vet God
is moving toward His own gosols. Without the shock of the
rockoning, no Torgiveness was poéslble.73 But God had
called for the rechkoning snd had pronounced the sentence
upon tne debtor., The man hed been brought to the point
where CGod hed emptled him to the extent bthat Che knowledge

of forglveness could rill him.Th

TlRichey, Op. cites, ps 208.
T2Lmther, Sermons, Pe 373«

13Luther, Evengelien-Auslegung, pe. 632.
Thibid.



CHAPTER III
GOD FREELY JUSTIFIES THE SINNER
God is a Merciful God

One short statement in the parable (Matt. 18:23-35)
reveal: a development which the servant had no right to
expect. The king forgives the debt, wiping i1t out com-
pletely so that the migery and uneasiness which surrounded
it in the mind of the debtor need plague him no longer.
Until this polint in the parable, the actions of God have
been described as those of a righteous Judge. He has seeming-
1y dealt wilith the sirmmer according to the strictness of Iaw.
The great debt of sin which every simner owes has been des~
eribed. God'has reacted to that debt according to legal
justice; it must be paid. But now God's reaction 1ls differ-
ent. He freely forgives the debt of sin. God is a righteous
Judge, but He is at the seme time 2 merciful God.l This
second and greater truth becomes evident in the action of
God which 1s now described.

One cannot fall to gain the impression from this
parable that the grace of God 1s an acting and dynamic thing.
Grace is often thought of in an abstract kind of way, as
a mere doctrine or intellectual conceptlon.

iahres jf ﬁlﬁegg'rg& Bw:tgg&w m:r »

[IX, 40k.
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The parable presents this grace as a living and real way in
the person of the King, who is the Author and Source of all
grace.2 It i5 a grace which acts when sinners need it
desperately. It is a grace which acts decisively, and
having acted, ic complete.

God Has Prepared the Sinner for the Reception of Grace.

It night seem that if God were golng to act in grace
toward the sinners with whom He comes into contact, the
harsh message of the Iaw would be out of place. Yet this
is fer from true. The harshness of the Iaw preperes a
man for grace. For the sinner never realizes that his sins
are far too heavy for him to carry by himself untll the
words of the Iaw have struck him. After the preaching of

the Iaw, sin becomes staggering.3 In the mind of the simner
there 18 no need for God's grace because he is either con-

placent in his oin or, at least, unconcerned about its
consequences. Unless the Iaw were preached, God's grace
would be meaningless to man, But 2 man becomes aware of
the great gulf between the just God and his own sinful self
when he recognizes his sin.? That recognition comes only
when the simmer 1s made aware of the greatness of his sin

2qnomas Richey, The Parebles of the Lord Jesus accor-
%& £o St. ?Lth_e_u'(ﬁew York: E. & J. B. Young and Co.,
): p. 2035.

3nebe, ops cit., p. 402.
4Ipid.
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and of sin's terrible consequences,

This preaching of the Iaw in no way negates the gracious
action of God. The message of the law adds to the meaning
of grace, - Archbishop Trench points this ocut very adequately:

God will forglve; but He will have the sinner to know

what and how much he is forgiven; there muat be first

a "Come now, and let us reason together,” before the

scarlet can be made white as snow. The sinner mst

know his sins for what they are, a mountain of trans-
gression, before ever they can be cast into the deep
sea of God's mercy. He must first have the sentence

of death in himself, ere the words of life will have

any abiding worth for him.,5
Only after a man's guilt becomes very real to him may he
lmnow the reality of the grace of God.

The effect of the preaching of the Iaw as a preparation
for grace is shown in the reaction of the servant of the
parable to the harsh judgment spoken upon him, He had been
made aware of a debt which he could never pay. He had
heard the Jjust sentence spoken. He was to be sold with
his wife and children. He was aware of the predicament
that he was in because of his sin. He has been brought
face to face with sin and he recognizes it for what i¢ 1s,
At the time of its recognition, he doesn't even find 1¢
possible to look into the face of the Iord. He falls down

and can do nothing more than utter a pmyer.s The severity

icherd C. Trench, Notes on the Parables of our Lord
(Weatzﬁog, He Jot F:I.enﬂ.’ H. ﬁe""'l'I"G'ompany"‘ 'y 4053)2 De 157

Gﬂebe, _O_B. 2_’_:25_-' p- 402.
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of the Iaw has served as a preparation for the grace of
the Gospel.l

God Has Found Nothing in the Simmer to Warrant Grace.

The parable also males very clear that there was
nothing on the part of the servant that should have caused
the ldng to forgive his debt. Whether he had incurred the
large debt through outright dishonesty or through careless-
ness 1s not lmown. It doean't matter, however, because in
elther case the debt 1s Just as large and just as real.

It was a legitimate debt to the king, which; according to any
standard other than that finally imposed by the king, should
heve been paid. The debt should have warranted elther pay-
ment or punishment.

Hor 1s there anything in the character of the debtor
which should have induced the gracious act of the king.

The servant had not come to the king to seek lenience or
to explain how 1t hed happened that the debt had become

so large. He was simply going hls unconcerned way until
the king called him into account. As Archblishop Trench
points out, he was more likely on his way toward doubling
the debt than eliminating 1.2 The servant's failure to
show any concern about the debt until the king calls him
into account adequately 1llustrates that there was nothing

TRicheY, 0D, _c_i_tc’ Pe 208.
B‘B'emh, 92. citup Pe 151".
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in the character of the debtor that called forth the
gracious act of the king.

Although the servant seemed to think otherwise, there
was elso nothing in the plea which he made before the
King which should have prcmpted the king to be gracious,
He made a plea for patience and made a rash promise to
repay whatever he owed. The servant was not aware that
patlence could goin him nothing. His debt wes of the
nature that he could never repay it.2 Such a plea was
simply rash and his promize could under no circumstances
have been fulfilled. Actually, the servant had not yet
come Lo the true recognition of the lmmensity of his
debt.10 Under those circumstances, his plea was meaningless
and certainly had nothing about it that forced the king
to show mercy.

Precisely the seme things are true of the sinner as
he confronts God with the weight of his own sins., To
guppose that God would be gracilous because the sins were
not too gross is ridiculous. Every sin, regardless of how
the sinner thinks of it, 1s an act of rebellion sgainst
God and therefore is immensely gross. The sinner's
attltude toward his own sinful state certainly does not
prompt God to forgive. For Jike the servant of the parable,

man is unconcerned about his sin, He would rather hide it

9Nebe‘ 22. cit." Pe 15#.
10 mnench, 0pe Cites Do 156.
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than confess 1t. Any discussion of his sinfulness is distacte-
ful to him. He avolds the message of the Iaw as long as
possible. 'Nelther the nmature of his sin nor his attltude
toward sin gives God any cause ©o be graclous,

Even the plea of a slnner, as he £finds himsell lknocked
doun before God's Iaw, doces not cause God to be gracious,
Man's plet, as 1t is represented in this parable, is tainted
wilth the volice of self-rightcousness, imagining that; with
encugh time, he could make all the past shortoomings sood.ll
The prayer of the servant ls characterisitic of the moment of
terzor and angulsh in which 2 sinful men 1s ready to promise
impoassible things if cnly hs can be delivered from his

preaent fear.la

Should some rash promise on the part of
sinful man prompt God to forgive him? Certainly not. A
ginner can offer nothing in his life or petition to warrant
the grace of God. As 2 matter of fact, the sinner cannot
even imgiz.xe that God will simply forgive him all his sins,
immense as the number and weight of them are.!3 The cause

for justificatlon of the sinner is not found in the sinner.
Any Cause for Justification Lies 1n God,.

From beginning to end, from the calling of the simner

1lrhig,

127bad.

13r. ¢. H. Ienski, The Gospel Selections of Ancient
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before Him untll the pronmuuncement of release, whatever
takes place is solely the work of God. Even God's severity
points forward to scmething which He intends to accomplish.

The severlty of God only endures till the einner is

brought to aclmowledge his gullt; 1t is, indeed, like

Joseph'a harshiess with his brethren, nothing else than

love in disguise; and having done its work, having

brought him to ovrf t!}atlﬂa 1s verily gullty, it re-
appears as grace 2gain.
If the sinner is to be emptlied of pride or sslf-sufficiency,
God must do that empitying. Certainly, then, if the sinner
is to be filled with any comfort, God must alsc do that
filling.

God lkmows the guilt of sinful man. God lknows man's
laclk of concern for his gullt. God lmows the rash plea and
promise of the sinner. HNone of these brings any reason to
cause God to change His threat of utter condemmation. Yet
even God's threat serves to bring men's debt to this head,
that 1t may be abolished.l5 Even God's threat of punishment,
therefore, contains in it something that is foreign to the
sinner's way of thinking. Certainly God's announcement of
forglveness is something altogether fére:lgn to the sinner.
As the sinner had no part in what God intended to accomplish
through His preaching of the Iaw, so the simmer has no part
in what God eccomplishes through His preaching of the Gospel.
The compassion of the ILord is even autside the realm of the

lu'I'remh, OPD. 9_1_-_1_3_., De 157.
151pigd.
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sinner's request.lG God is in action when He threatens. @God
is in action when He forgives., Particularly the latter is
outside of the sinner's way of thinking, Surely he is not
the cause of 1ts being brought abcut. The sinner cannot
even Imow God's ways. Then surely any cause for justifica-
tion must lie in God, and not in sinful man,

God Receives the Fallen Man,

It is God's way of dealing with man that He takes
to Himself preclsely these pecople who can off'er no merit
of their own. He sucecceds in thoroughly terrifying man
by Hic anger and forces that man ¢o ¢rawl like & worm in
the dust.t! BDuf it is that some man that God then receives
tc Himsell. He seces past the rash, foolish offer of the
cinner and sees instead an outery of despair.i8 To men in
despair the message of the Gospel becomes meaningful, It is
to despairing men that God offers more than they dare even
hope for, the complete forgiveness of their debt.ld Iuther
points this out clearly when he says that God forgives them
that have nothing and pardons them that have nothing left
with which to pey.2Q It is the way of the Gospel that it

16Nebe, op. Cites D« 405.

171b1d. 2 Do Lok,
18ypid,

19r4chey, op. Sltes P» 209.
20paptin Luther, Sermons on the Most tereat:]. Doet:-:lnes

1, translator uniciown (London: James
gf %’II‘GS'.G}EOB; i"ter this work will be referred to as SQ:mons.
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comes ©o 1=n when he is drowned in sins and weary. This
Gospel says to the man, "Don't work and afflict yourself
until you go mad beczuse these things profit nothing."
The Gospel brings the mercy of God as deliverance. God
tales pity on the crying complaint of & man fallen on
his knees.2!

This truth which Iamther and others find in this para-
hle is thoroughly Scriptural. The Psalmist already confessed
thet his God was the kind of God who would not despise the
broken and contrite spiri‘!:.aa God drives sinful man %o
angulsh and contritlon, But to the same man to whom the
Iaw has been preached God also makes known the Gospel of
gracious forgilveness. To ihe worm in the Guat God says,

"Rise, your sins are forgiven you."
God Justifies the Sinner.

The king had saild to the servant of the pareble that
he must be sold with his wife and children so that the debt
might be paid. That was Iasw. The king now has more to say
to that servant. He says now that the servant and his wife
and chiidren wlll -not be sold nor will they need concern
themselves any longer with the payment of the debt. God
speaks in grace after He has spoken the threat of punlshment.
God no longer deals with the man according to the Iaw, but

21rpid., p. 3T4.
22?5- 513170
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deals now with grace and favor, dismissing the sinner and
his family, and forgiving him the debt.23 God not only
removes his fault but also the punishment which was due hin
-because of his sin.ea'

The act of Justificatlion on the part of God is an act
which far outstrips the demand for recognitlion on the part
of the suppliant.®5 Patlence profits the sinner nothing;
his justification changes his status completely.20 The
sinner sees in God what to him seems to be a complete
reversal, He has no reason to hope that the goodness of
God will take preference over His rightecus wrath. But it
i exactly this thing, for which he camnnot hope, that happens.2T
This is something differvent from that which the sinner seeks.
He hopes to be able to pay for his gullt in some manner. But
the Pharisaic ldea of compensation for evil deeds with good
woriks is done away in the announcing of God's forg:l.veness.aa

What happened when God forgave the debt has its most
exact parallel in what happens in Baptism. In that Sacrament,

231uther, Sermons, pe. 3T4.

28p1a.
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God takes & debtor and makes him a free man.22 That 1s

the kind of justification which this parable describes. God
is pictured in actlion with His grace. He takes a sinful
msn and declares him to be righteous, debt-free. "Here we
have a true plcture of the boundless universality of the
Lord's dlvine love and mercy towards every individual of the

human race."3° "Great as are our delinquencies, the Iord
freely remits them all, not imputing our transgressions
unto us,"3%

Schilatter, especially, sees at this point in the para-
ble an exact parallel to what St. Paul says of Juatificatlion.
The parable sets forth Justification as an act of perfect
and powerful grace, just as Paul does in Romens.32 Jesus
states as strongly as Paul that the great d=bt owed to Ged
is removed through a merciful act of God, free forgiveness.33

This forgiving act of God 1s one of the central em-
phases of the parable which were named above.3*% As is now
evident, the truth of Ged's justification is certainly a

29martin Luther, Bvanczelien-fuslesunz, herausgegeben
von Erwin Milhaupt (GSM& Ruprecht, 1939),
II, G624,

_30yi1lian Bruce, g%m_wioﬂ on the Gospel ga_% %o
g_f_:_.l;h?ﬂmw (Fourth edition; London, James Speirs, 1910),

311bid.
32schlatter, op. eit., P. 560.
33zbid.
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vital part of the message that the parable presents. God
has been described as a forgiving God,; the God who takes
a crest-fallen sinner and declares him righteous. God
does not want to damm men, though He should if He acted
purely in punitive Jus‘biee.35 Jesus has presented Hils
Father as a Forgiver of debts., The Kingdom of which Jesus
is spealking is a Kingdom of the forgiveness of eins.30

The lnowledge of God's activity as 1t 1s presented in
the parable is very important to every man. It 1s the
Christlan's own awareness of how God has freely forgiven
him that makes 1t possible for him to confeas in the
Third Article: "I believe in the forgiveness of sins,”37
Anyone that is to Join the ranks of Christians must have
this same lmowledge and be able to make this sanie personal
confession. Jesus spoke the parable to His disciples. In
the forgiven servant they must have been able to see them-
selves. In the activity of the king they must have come to
know & little more clearly what kind of 2 God they served
and worshiped. The parable malkes clear that God freely
justifles the sinner. To simnmers 1t could have no more

important message than this.

35mather, Evangelien-Auslegung, p. 625.
36zbid.

3THebe, op. cit., p. 405.




CHAP'MER IV
THE LIFE OF THE JUSTIFIED IS PATTERNED AFTER GOD'S FORGIVENESS
Justification Has More Than Momentary Lffecta.

The specific sltuation in which Jesus spoke this para-
ble (Matt. 18:23-35) was created by a problem in the life of
the dlsciples. Peter's question immediately preceding its
telling is evidence that the disciples were troubled with
the problem of forgiveness among brothers. After having
placed all of what He 1s about to say into the context of
God's forgiveness, Jesus moves on to speak specifically of
the problem. In a general way, Jesus' answer states that
God's act of declaring a man righteous should cause that
man to lead a changed life.

It is true that God's act of declaring & man righteous
for Christ's sake 18 not a long process but simply a divine
Judgment upon man through which that man's relation to God
is reversed.t Yet, though a man may come to lmow of his
justification in a moment, the effects of his justification
are to £il1l his entire life. The man who has been Justified
alsc becomes a member of the kingdom of God, one of those

1
John Theodore Mueller, Christian Dogmatics (St. Louls:
Concordis Publiphing House, 183%), P. 307e
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under God's rule.® It has already been established that God
rules in this kingdom throupl: s gz'ace.?’ It 1s furthermore
srue of God's rule that He expects all of His “servants” to
practice forglveness in brotherly service and well--::!c:::l.ns.4
The man who has been placed into the state of grace is ex-
pected to Llve in grace. Therefore the parable has a very
definite lesson for those who are under grace., For them this
13 the chief lesson -~ that “i1t is not always right, but
often the most opposlte to right, to press our rights, that
in the lkdngdom of grace the summm lus may be the summa
iniuria®,”

This second emphasis of the parable is, then, meant
for those who have come to know God's forgiveness. The
parable is not simply trylng to teach brotherly forglveness
as a mor2l obhligation., Jesus is not trying to present a
lesson in natural ethic, His purpose to inculecate the:
duty of forgivenoss on men who are themselves forgiven of
God, and living under & velgn of grace.® In the Fifth
Petition of the Lord's Prayer, Christian people pray that

2Martin Iuther, Sermons on the Most Interesting Doctrines
of the Gospel, translator uninown (London: James Duncan, 1530),
P. 370 Hereafter this worl will be referred to as Sermons.

33!121‘&_- P. 41-
‘-‘Luﬂ:er, Sexrmons, Pe. 370.

5Richard 0. Trench, Notss on the Parables of our lord
(Westwood, N. Jet Fleming H. Revell Company, 1953)s D. 150

Ophomas Richey, The Parsblesc of the lLord Jesus acco
to St. Matthey (New York: E. & J. B. Young and Co., IEBE‘?E&,

Pe EIB.
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God forgive them as they forgive those who becom2 debtors
to them.! Jesus at another place says, "Forgive, and you
will be forgiven."® Matthew reports that Jesus gave a
little commentary on the meaning of the Fifth Petition
immedlately after B2 taught 1t to His disciples. There He
promises that if His disciples forgive men thelr trespasses,
God will also forgive the sins of the disciples; He also
warns that if they fail ¢to forgive, God will also not forgive
them.” All of these statements of Christ indlcate that there
is a very close relationship between God's forgiveness and
the forgiveness which brother shows to brother. Only in
the Parable of the Unforglving Servant, however, is it made
perfectly clear that Ged's forgiveness comes first and that
forgiveness on the part of man follows God's forglveness,
being patbterned after God's gracious activity toward men.
The forgiving spirit which a man shows in imitation of God
doeen't gain him any further forgiveness but is simply his
way of glving praise and thanks to the God who forgave him,
God's Justification of a man is expected to have an effect
in the entire life of that man.

Faith Recelves God's Justification,

Regardless of how a men may conduct himself after having

TMatt. 6:12.
8Lule 6:37.
SMatt. 6:14-15.
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been forgiven by God, the objective fact stands firm that
Christ has put awey the sin of the world and that the for-
glven man through Baptism has recelved the forgiveness of
gino.10 So in the parable, there 18 no doubt that the
gervant was actually forgiven and declared free from debt
though he failed to let this fact influence his life at
all., Yet, as Iuther emphasizes; this forglveness was mean-
ingless to that servant because he falled to recelve it in
faith.'t It is not enough thet the remission of sins be
preached; 1t 1s also necessary that 1t be received and believed
in the heart.’® Even though God applies the redemptive work
of Christ to & man who comes before Him as a debtor, if that
man refuses to receive and accept God's forgiveness, he
sctually has no forgiveness. It 1s through felth in God's
procilamation that a2 man kmows that he has reclly been made
i‘ree.13

When falth receilves God's Justlfication, a man is
living in the state of grace, God's proclamation that his
sins have been forgiven is always prominent in that man's
mind. It is important that he no longer listen to the accusa-
tions of his own unbellieving heart but that he always

10mrench, op. cit., pp. 161f.
1lruther, Sermons, p. 375.
127p14.

13A. Nebe, Die schen Periimn des Kire ahres
‘!(}'I'lsnrd rev:!.sed'emiong; Eﬁsﬁi’én: Julius Niedner, P b 1
00.
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remember what God has said to h:un.:"ll He learns to conduct
himself cccording to the grace in which he lives. If grace
has talken hold of a man, then it must have taken hold of
the whole man.'® Such is the nature of the faith of the
forgiven man. He is aware of the blessedness which is his
because the Lord does not impute his iniquities unto him.28
God declures the sinner righteous. In faith that sinner
becomes aware of what has happened to him. He is a changed
man, His faith has recelved God's Justification.

God's Justification Prompts Iove,

Two things happened when the simner pleaded before
God. God showed mercy to the sinner and declared him righteous.
In the second place, God set an exawmple of forgiving love to
be followed.‘w That the king of the parable intended both
these things is made clear by his review of what had
happened when the servant was called before him the second
time., He states that He forgave the servant his entire debt.
He furthermore states that the mercy of the king should
have been an example for the actions of the servant. He

should have shown mercy just as (Greek: cf:s) the king

pi4.

15Maptin Iuther, W’ herausgegeben
von Erwin Milhaupt (G8ttingen: enhoeck & Ruprecht,
1939), II, 625.

16P Be 3232 ™

1TNebe, op. cit., p. #11.
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showed him mercy.

The love toward offending brothers which should be man-
ifest in the life of a justified man doesn't earn him any
further forgiveness. He has already been declared righteous,l8
Yet there are two things that should be found in the life of
2 man who has been made a Christian. One of them is faith;
the other is love.? mThis love is none other than the new
commandment which Christ gave to His followers. John quotes
Jesus as saying, "A new commandment give I unto you, that
ye love one another, 2s I have loved you."20 God gave the
example of this love in His forglving act. A love of the
game kind is to be & part of the Christian life, not as a
salvaticn-producing work, but a2s a reflection of' the love
first shown him,

Richey says of thls love,

It is a forgiving love, based upon the consideration

of each other's weakness and l1iability to offend; and

it 18 to be like the love of God to the sinner, not
based upon the thought of return; not bounded or
limited in measure; but f"ﬁi{ and from the heart;
without measure or degree.
Such love <losely parallels the love of God for the sinner.
That is precisely the love that God may expect to find as
He views the life of the man whom He has declared righteous.
Its specific area, according to the parable, is the area of

181'.uther, Sermons,; P 377«

197pid.
2030hn 13:34. Italics, the writer's.

21Richey, op. elt., Pe 217.
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forglveness.

If a man ldves on after he has recelved the forgiveness
of God, he must live in the dynamic power of received for-
glveness, What he does has to do with hls neighbor, the
reople with whom he lives. God expects his works toward
his neighbor to be good, not because faith is not enough,
but so that falth may be shown., God knows the faith of a
nan very well but the world and the man himself cannot see
1t thoroughly unless it expresses itself in life.22 We are
told in the parable that the servant went out from the presence
of the king. It is in that going out that love should have
begun to cperate. Falth draws us away from our surroundings
to God; love leads us back out to the people.23 There
should be no difference in the conduct of the chr:lstian-
whether he is in the lmmediate presence of God or whether
he has gone out into the world again, Yet 1t 1s possible
that there be a great difference between the activity of
the inner man, connected with heaven, and the activity of

the outer man, connected with people.ah Such a2 thing should
never be true of the man who has been given God's Justification.

His entire life should be a reflection of what happened when
he was in the presence of God, when God declared him righteous,

221nther, Sermons, p. 376.
231uther, Evangelien-Auslegunz, p. 638.

2%y4111am Bruce, Conmentary on the Gospel accordinz to
St. Matones (Fourth edition; London, Jaues Speirs, IST0),
DPPe =
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The Example of the Servant

In the servant of the parable under consideration, an
czample of how a justifled mar might misuse his new state
iz given., It is sald that this servant went out from the
wrezence of the king and found a fellow servant who owed
hin a small sunm of money. The fact that this seccnd servant
iz called a "fellow-servant”" does not imply that the two
were equal in rank or that they filled similar offices. The
term Lls sinply meant to express the fact that, like the first
gervant, his relation to the king was also that of a servant
to a mester.o” Any attempt to determine whether this second
servant is also one who had been declared debt-frec by the
ng is 1dle speculation. Furthermore, it doesn't matter,
for the Christian obligation of forgiveness does not divide
those to whom this forgiveness is to be shown intc groups.
It suffices to say that both of the men involved were in the
service of the king.

The debt of this second servant to the servant that had
been forgiven is sald to be a hundred denarii. The size of
this debt is almost negligible as compared to the size of
the former debt of the forglven servant. The ratio between
the debt owed the king and the debt of one servant to another
indicates that our debt to God is infinitely greater than

25'1!'&11311, Op. eit-a De 158.
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another man's debt to us can ever be.2® It indicates how

little any man can offend against his brother, compared
with what every man has offended against God.>! It was

not an unusual situation that the forgiven servant should
find ancther servant who wvas debtor ¢o him. Nor is it
unusual that a Justified man should find another man who
has caused him some offence. But in either case, the com-
parative size of the debts, as indicated in the parable; is
like a drop of water to a boundless ocean. A brother's
offense can hardly be compured %o a man's offences against
God.

In spite of this, the forgiven servant does not con-
sider this debt to be negligible. He demands full payment.
The words which are used by the firat servant, £¢ T épn'?te'ls',
do not imply any doubt as to whether the debt was really
due or not., The construction which he uses was originally
a courteous form of making a demand.28 Thus the €t in the
servant's dem2nd is not condltional in the sense that he
dld not know whether his fellow-servant owed him anything or
not. The story has already sald that he did. The servant
is simply using @ kind of logic which lacks all compassion,
The sense of the statement is: Should you be indebted (as
' 26gy1ius Schniewind, Das elium nach Matthiius, in
Das Neus Beatament Deutsoh (JBcEIngen: Vindenhoscl & Ruprecht,
195), II, 202.

27pprench, op. eit., p. 158.

281pid., pp. 158f.
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you are), then you must pay.29 The forgiven servant is
demanding his due.

Even before the story has gone any farther and before
the forgiven servant has been reprimanded for his astion,
there is a note of contempt toward this servant expressed
in the wording of the parable. As if to maln very sure
that 2ll the hearers lmow that the servant of whom Jesus now
speaks is the same sorvant who had earlier been forgiven,
Jebus begins to use the denomstrative pronoun, when
he mentions the servant. There seems to be meaning in the
enphatic repetition of this pronoun, the emphasis being
laid on the faet that the servant who now begins %o deal
unmercifully ic the sams one to whom meroy had been shown,30

The demand on the part of that servant, places the
fellow-servant in -actly the same position in which he had
formerly found himself. The second servant does not have
the monay to pay the debt. So exact is the parallel with
what has preceded in the case of the first servant and the
king, that the second servant uses the same words in his
plea for mercy. It would seem that the similarity of this
situation to the one which had just ocourred before the king
would have reminded the forgiven servant of what the king
had done in the sams eituation.3! The first servant had found

Mw.ﬁgv OPps. EOU Pe §o
30R4chey op. git., p. 210,
UH‘C’.U 2P Enh Pe 408,
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merey whon he used this plea in the agony of distress. Yet
the plea finds no mercy on this occasion.. it waa not the
plea in clther case that called forth mercy. It was the
mind and compazsgsion of the ono to whom the plea was addressed.
The king had shown mercy. Tho servant betrays a spirit
guite different than that of the king. The servant uses the
uncompegsionate logle which says: You owe moc something, so
you will have to pay.32 Carrying out his domand, he has this
Tellow-servent committed to prison until the debt be settled.
He was willing to receive forgiveness for himself but was not

willing %o Torgive.33
Reactions of the Fellow-redecmed

This action of the servant who had been forglven did
not go unnoticed by those around him. They too could see
the inconsistency involved, for he had been forgiven and yet
refused to forgive, Commentators are agreed that these
fellow-servants, who observed what was happening, were also
among those who had been forgiven by the king. At any rate,
they must have known of the king's forglveness or this
behavior of the servant would not have seemed so out of
plsce to them., It was the attitude of the servant which
drove these fellow-redeemed to grizf. They must report

that though the Lord forgave this servant everything, yet

32D. Robert Kilbel, Exegetisch-Homiletlsches Handbuch
Byvengelium des Mst%hﬂus (NéFHIIngenz C. d, Beck'sche

B e ndTong, Y8097, p. 346.

33ruther, Sermons, p. 378.




52

he refused to deal with others es He had dealt with him,3%
Richey says of this ineident,

The thing represented, is the protest, on the part of

the Church, against & apirit wvhich was forelgn to her

true nature and functlon, It is her duty to complain

and to pray to her divine Head; but not to Judge the

ggﬁ. gr. Judgnent belongs exclusively to Christ Him-
The sincere servants of God are upsct at the hard-heartedness
of the unforgiving man and are alsc concerned a8bout the
plight of the cne of thelir number who has been placed into
jail. DBecause of what they are and what they see, they
bring the matter o the King whom they lmow can help.36
Actually they are not so much distressced by the debtor's
lamentable conduct.o! The fellow-redeemed canmnot stand
idly by and see the grace of God in a man so nisused. When
a forziven man fails ¥o forgive, the matier must be brought

to God.
Failure to Forgive Expels a Man from Grace

When the matter 1ls reported to the Iking, there is
another sumnoning. The servant again stands before the
judgment seat where he had earlier been declared righteous.
This second time, however, the sentence is of quite another

341pia.

35Richey, op. cit. pp. 2127,
36nene, op. git., pp. 4097,
3TRichey, op. clt., p. 212,
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nature. The parable does not relate what that servant may
have thought as he made his way back to the king. He could
well have known whet was about to happen. If the law which
he used in dealing with his fellow~-servanta was one of the
strictest, severest judgment, he could have expected God
to use this same law in dealing with him.3° Tmat 1s exactily
the way 1t turned out. God measured %o him again in the
same measure wherein he had meted.o?

The king's sentence this time is a sentence of jJudgment,
He had threatened Judgment earlier, but had replaced that
sentence with graclous forgliveness., Now an even greater
Jjudgment befalls the unforgiving servant then had been
. threatened earlier, His lack of compassion calls down a
sentence upon him in which there is no compassion.j*o

The reason that God shows no compassion in His Judgment
upon the faillure of a Justifled man to forgive 18 not found
in that man's former offenses. God does not revive these
former offences that they may be punished, It is the second
offence which calls down its own punishment.?l The servant
is now charged with a2 new guilt. Having received mercy, he
refused to show mercy.”2 His refusel to show mercy does not

38Treneh, Op. elt., p. 159,
391bid.

hoygebe, op. eit., p. #13.
4lprench, op. cites P. 163.
421pid., p. 161.
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bear witness that he had recelved no mercy but, on the con-
trary, the stress of his oiffence is, that having received
an infinite merey, he verained ummerciful yedb,'*3

it is this sccond offence that calls down upon the ser-
vaant the title, "Wicked servent." Even when the servant
came before the king with his great debt, he had not been
called that. His ingratitude and crueliy have made this a
£itting designation.

A sentence is spolen upon that servant which befits his
wickedness. Becaugse he faliled to forgive, though he had been
forgiven, he was delivered toc the torfurers until he should
pay his debt. The word, PwcurcvyraTs, "reaches out beyond
the parable, and expresses in Jewish symboliasm the thought
of punishmen%, not purgetorial but punitive, in Gehemnz,"¥5
The torture to which the men is subjected likely refers to
the punishments of Hol1, %8 (Jesus had none of the modern
qualms about speaking of the punisiments of Hell.) The
punishment which befalls a justified man who falls to forgive
is the punishment of Hell.

It is sald that the servant should remain in the hands
of the torturers until his debt should be paid. Just as it

k31pid.

hizpia,

4551an Hugh MoNeile, The Gospel ace to St. Matthew
(iondon: Mecmillan & Co., '1§'4'9T‘E", De 2

46G, Montefiore c Gos (Second revised
edition; London: Hac;lﬂfﬁn o., '??F_!I
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would have been lmpossible for the unforglving servant ever
to bave pald back his debt in the first place; so it is
impogsible for him ever to »ay back his present debt. The
words: "Until he paid everything that he owed.,” do not hold
forth the hope that such a thing would ever be poaa:l.ble.n'r
The judgment is fin=l,

In the concluding scentence of the parable, Jesus refers
to God as "Ny" Father. The use of this proncun underlines
the fact that a man cannot address God as his Father when
he is unforgiving, contrary to God's will. Even this pro-
noun seems to hint at the finality of this judgment of the
servant. If people who have been forglven are not willing
to forgive, the judgment which comes upon them obviously
implies that they may no longer take comffort in the thought
that God is their good and gracious Fai::“..ez'.43

God's Justification Malkes Demands on the Justified

Loolking in retrospect at the events of the pareble, it
is found that liife was given the servant who came with the
great debt, but not so that he could spoil the life of another.
A man is declared righteous before God, but not so that he
can forcefully exercise his "rights" over others. % god

47Hebe, OB. g;_to.’ PDe 4131'0
481pid., p. 424,

49pa01r Schiatter, Der list Matthius (Stuttgarts
Ccaluer Versinsbuchhandlung, > Pe 500,
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hag Torselken His rights over the man on whom He has had
mercy. QGod could have demended what wvas rightfully His,
namely, full satisfaction for sine God, however, waived His
right and He expects the man with sins forgiven %o do the
same towerd others. II a man wishes %o maintain his status
in God's Ringdom, God requires of that man thet he do the
same as God, namely, take pity and forgive.’® The parable
teaches clearly that they who owe their place %o the Xing's
grace must learn to deal graciously.sl

Hvery grace which God bestows on &2 nman givea Him a
greater claim to that man's life and heightens his obligations
toward Him. If that man brings what God has done for him %o
nothing, then the heat of God's anger becomes &s great as
the warmth of Hls love h2d been.”® God does not forbid 2
man o m2lke use of his natural endowments. Buslness pur-
suits are not prohibited for those who are members of God's
Kingdon, 53 But wien & men has asked for and recelved for-
giveness, he has implicltly pledged himself' to show the same
forgiveness. When God calls on a member of His Kingdom to
forgive, as He does, He 1s not aslking him to renounce a

right; He is bringing home to him the fact that he no longer

50Tuther, Sermons, pe 37T
51Richey, OD. cltes Po 201.

52Ne'be; OPe cit., Do 112,
53Bruce, op. clt., p. #13.
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has eny right to cxercise in the metter.5” The fact that
God has Justifled the man malkes demands on the man's life,
This is Christian obligation which has its roots in the
great act of Redempiion. Cod's forgiveness brings with it
the new responsibility of forgiveness between brothers.D5

In the unfortunate example of what happened to the
forglven servant who failed to forgive, the cecond emphasis
of the pareble is found., God's rule of grace here on earth
nad %o be made ke (Smwew’2%% ) the story of this parable
because if God 18 ¢to continue to forgive us, we too must
forgive <':ui:he:ms'.56 That the disclples who asked the question
which led to the telling of thls parzble learned also this
second lesson, is evident from thelr later writ!_.ng.s'r

54mpench, ope €ltes P. 152.
5'3’Richezf, _92. cito, Do 21!“-

50R. C. He Ienslkl, The Gospel Selections of the Ancient
Church (Columbus, Ohio: Tutheran Book Concern, 1930), Ds G92s

5Tsee: I Pet. 3:19; I John 33153 James 2:13.



CHAPTER V
CONCIUSION

After a study of the original text, passages of simi-
lar content, the context of the parsble, and the writings
of many other interpreters of this parable, the writer
2inds that Jesus very definltely desceribes the act of jus-
tification in the Parable of the Unforglving Servant. That
which happened to the servant when he first appeared before
the King was that he was made a Chxristian., Thils declaring
a man righteous is God's graciocus act of justification. The
terme of Christ are not sc explicit as those of Paul, nor
is there any explicit reference to Clhirist as the cause of
Justification in the parable, Yet Jesus descrilbes the act
as Paul describes 1t, namely, as & graclous act of God who
finds no merit in man,.

God's gracious 2¢t is underlined in the parable in that
it is set up as the example for man's forgivenees of his
brother., Along with this example comes the warning that God
cannot continue to forglve if His servants refuse to forgive.

The parable is comforting to troubled consciences inas-
much as 1t speaks of the forg;ix;exless of sins, Yet 1t warns
of terrible judgment upon the unmerciful and hard-hearted,

even though they be called cm-!.t:lans.l
lmI.vbm Luther, on the Most Interes Doc trines
of the Gospel, transla ovn (lLondon: James %mcan"'," 1530),

Pe m-
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The parable presents God's act of justification as a

thing necessery to everyone, & thing easy o cbtalin, but
a thing hard to safeguard.
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