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CIAPTIER I
IWIRODUCTION

The powvor and the influence of Amerilcan Froemasonvry
apnears Lo De on the upsurge. In our day and age ib io
exerting o contimunlly inoreescing attraction for man, It
appears fashionableo exd respectable that a2 man become a
liason in order to attaln social stature, ccononic preofer=
nents and nrofemslional prostiges And yeb boenecath this
soclety-courht and pocioty-accepted veneor of lasonic
privileoses and opportunities lurics an oxtremely decelving

and dengerous ontagonlst to the teachings of Jesus Chrint,

(S

o

I lasonyy prosonts o complete systenm of humanistic ethlcs
by which the lincon belloves he can dlscover, oxplolit, live
and enjoy the full good life now and in eternity.

This study endeavors to make vislble the darimess

pernecting lasonry's ethical teachings and to expose thenm

shey really ero--cntichristien, The author attonpts
to lay bare the antichristian ethics of Freemassonry by

comparing theom with the Christian ethics, At the same timo

thie study will, 1t is hoped, help the reader to dliscover |
end to realizeo the great gulf that separates the athics of «
Ameoricen reemasonyy {rom thome of Christlianity. To this
end the anthor enploys the antithetlical approach in his

cenination of the ethlcel implications of Americen Free-

nenoNIY.
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This study presents its findings under the following
headst: the foundation of the good life, the essonce of the
good lile, end tho goal of the good lifo,

Thourhh this author utilizes atatements from Britlsh
authors who have exnosod British Freecmoconry, he is
asoured thet the basic ethicel princinles end implications
of British Ireemasomry are similar to those of American

Treonaconyy.




CHAPTER IXI
THE FOUNDATION OF THR GOOD LiFE

Amorican Froomasonry teaches the good 1ife; There are,
therelore, vory definite ecthicsl Amplications in Freemesonyy,
Doctor Hacley, - lincon and & noted American authority on Froe-
nasonry, defines othlicoc as follows:

iho science of morsle teaching tho theory end practise

£ 2ll that 1s pood in rclatlion to God and to man, %o
the state and the individual,--1%t is, in chort, to use
the omphatlic egxpression of a Gormen writer, fthe scionceo
of the pood,!

oy, thorefore, the good 1life is e sclence of tho
pood, 3Buch o sclence doos not merely consist of Lheorics and
allomp; LU 1s rather a gystom which men ig to éenploy in his
delily 1ilo, Ihe good lifo is %0 bocome evidont in man's
relotionship with his CGod end with his fellow human Deings,
iian is 4o enploy this thoory and practlise of the good 1ife in
all walls of 1ife end in 2ll axporionces of life,

IT such & sclonce of morels ls to be put into practiso,
& besis for thle systom must obviouely £irst e established
from which ethical implicatlons andl consegucnceos nay derive
thelr pover. In order that 21l within mon ooy be proporly
chammeled 4o the pursuit of tho sclence of the good, it is

hichly nocessary that the besls of thie good 1ife be cloarly

and propérly lfocusced,

2 E
L. G, Vockoy, Encyclonedia of Freomesonav (Chicagos
lesonle Nistory Coupany, 104G), L, 340,
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Chyintions eostablish a systom of ethics upon the
revelationm ol God ac found in the sacred writinge of the
01d and Wew Tesbaments Christicne derive theolr moral
principles and practises from the Dible, Divine rovelation
culninates in the truth that the incarnate Zon of God Josus
Chrlst 1s the Bavior of the world, and that the CGhristian
vho in failth cocceptzs Josus as Hic Savior is empowered also
by the SZpirit of CGod to lead & good life in conformity with
Cod's will, ¥reemsconry does not rely on o rovelntion of
God to men., & Hason does not bhase his system of tﬁe good
life on the tecchinges of CGod revealed through pronhets,
apontlos and ovengelists. The witness of the Bible to the
life end micsion of Jesus Chulst 1s, so the liason is told,
not reclinble, Doctor Albert Plke, another woll known
interproter of Frecmnsonry, diseredits the reliabillity of
Revolation in the statement: "Fects and testimony are not,
except in very rare instences, the ground worlk of faith,"2
Tho good life, tho 1life of Christlan love which Jesus btaught
and lived, is not, so Mackey believes, o bocome tho basis
o the good 1life for a Mason, because the good 1lile of &
Christian is based upon the revealed facts of the incarnation,
the death end the resurrection of Jesua Christ, A Hason,
therefore, does not conceive of his Suprexne Architect of the
Universo formmlabting an ethical system basing the good life

on revealed focla.

n
“Mbert Pileo, Marsls and Dogme (Charleston: L. Ha
Jemiins, 1651); o Toha-e 808
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Farthermore, the limltations of man do not permit o
Heson 4o boaoo the pood 1ife on revelation, "lan's views in
regard Lo Cod will contain only so much positive truth as the
mmen mind ln capeble of recolving."? Fevelotion ic inade-
quete Tor the Mpeon becouse he is o Tinite being; as such he ie
incapaidle of comprchonding the infinite., Becouso he is
meoericl, he connot Torm o clear, conclse concentlion of the
spAritusi.’ Th 1s twue, of courme, Gheb
fully comprohend all of Godls revelation, Thelr sinful
nature melios it impossible for them to understend end apply
the Tull nmeooning of God's revelation to them and thoir fellow-
ren, Tho Christlan sees through a glass, darkly, However, by
falth the Christien recvives, waderstande and epplies o
himoel? the necessory facts of God's roveolation which serve
him an a Christ-centered basie for the good lifes Though a
Christion dooc not Tully understand the entirvety of Cod's
roveletion, yot tho Holy Spirit mekos hinm capable to believe

that God wors in Christ reconciling the world unto Himself,

:"3'

new rolationshin is thus established from the Christisn's

oint of view betweoon God and non and between moen and his

{¥]

felloman, On this Cod-initiated relationship a Christian

bases the ool 1life, A lMason, howvever, does not trust in

revolation, in the 014 and Now Testament, beceuse, co he

“Ibid. , De 221.
ibld, , Pe 222,
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bolleven, mon must always remembor that he is but a mere
mortal wvho esnnot compreohend the trubths embodied in rove-
lation,

Thas Vreemasonry does not baso the good 1ife on rove-
Inbion, For Maponry the facte of revelation are not, encent
In very rave inrtoncos, reliable, Agein, man is not capable
of underatending tho gar;i.ﬁciplas of what ic morally »ight and
wrons :z.::,:.}. carnmnolt comprehend the very truth about God gnd hie
mwroosen, A MNason doos not grasp the ultimete purpose of Gold's
revelation to nan--the sclvation of souls, Therefore, he does
not reallize and utilize tho fill impact ol revelation with its
far veaching othilcal implications for life. The foundation of
the good 1ife for a Hason is not contained in the revelation of
God in iz Word. It must, 5o he believes, be sought elsevhore.
ncon Dolleves that ho is not in need of revelation
in this 1lifle. He can 1live the good 1life without recourse to
any specliasl revelation by the Creator to the creature,
"He considers that iT thors were no written revelation, he
eould anlely rost the hopes thot enimate hin and the principles

1in on tho deductions of repoon snd the convictionso
lls

that guide
of instinet and consciousness, Thus the relevancy of
rovoletlion les unimportant l'or the Mason, He cannot trust

the facte of revelation; he 1c unable to understand it, and he

does not have sny particular nced for 1it.

5I»14a. , p. 226.
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Howeover, Freemesonry does utilize Revelation as cone-
tolned in the Chrilstian Seriptures, The King James Vercion
of the Zible zorves as a gulde to the search for the good
1ife, It is compared by leasons to the beacon light of a
lichthouno which points out the vay for o ship in dorlknescs,
The Bible shows the laoson the way in vhich he should con-
duct himself in this 11?9.6

“hon we are told the Bible 1ls one of the Grant Lights

of Masonry, and that as such 1t is the rule and guide
o our faith, it can only be speaking synbolically

as 1t certeiAnly is wvhen spealiing of tho othor two
Creot Lighte, the square and compass, It 1s the rule
and rmlde to our faith becanze that which 1t symbol-
iznes, Truth, should Tule and gulde ue in our faith and
in all our bollef's, thoughts, worde and actions,

Freomaconry uses tho Bible symbollically, It is not the
nover and motivebion of theo good life, It ls only o rmle
and guide., Even though it 1s considerocd as essentiel
furniture in the 10&50,3 opened on the alvars, quotod
extonsively in lectures and mamals and also sworn upon
vhen oaths zre sdministored, the Bible 1z only used symboli-
cally,

In American Frecmasonry there can be various puides to
the gond 1ife., The very nature and teachlings of Freemasonry

nakes such a situation possible. This resulis when Free-

GH. Se R2ox, The Heture of Frecmasonry (London:
fmgustine Fross, 1052), De 10,

{1bia.

8 S
Aes G, Imeclo Hasonic Lexicon (ilew York: Efflngham
Haymand and Gﬁnpegﬁ' —13905: De 1035, ;i
PRITZLAFF MEMORIAL LIBRARY
CONCOKDIA SEMINARY
3T. LOUIS, mO.
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masoniy pornlite the Seriptures of othor roligions to be used
inastead of ‘he Holy Bible.

ble is properly celled a grocter light of Froow
: for from the centeor of the Lodge it pours

the Test, the Vest, end the South its
ray Divine truth, The Bible is used

emong: reemnsons &t & symbol of the will of God,
hovever 1t noy bhe exprossod, Therefore, whatever to
eny neople cxpressos that will may bDe uced 28 a
substitute for the Bible in e Masonic lLodge.

vhat 1o of paramount inportance is that a religious code
oo sy Tl e S i - - -, =
o1 cnme kind, purporting to De an ecxomplar of the rovoaled
an - a9 %, . 10
will of God be in each lodge.

? de vmmin

It doos not matter whet
mle of faith ie presont, whother 1t be tho Seriptures of
she 0ld and How Tentament or the Pentateuch of the Jew or
the Vedas ol the Hindu or the Koran of Islem, es long as
there ic one nresent! Various guides to the good life are

pornilhlo . Iele etk Lol

, ao liasons believe, within each rule of
falsh ereo found the moral principles vhich are to fulde the
Hepon and to provide the secure scaffolding upon which

vhe mood 1ife is Lo he lived

For Americen Froomasonry the foundatlion of the good
1lifo is founded upon truths "Tho real object of Freomasonyy,
in a philocophical and religlons sense, 1s the search for
Sruth," - fThe mson's 1ife is geered to the dlscovery of

vmth, Upon truth i1s based the discovery oi_‘ virtues which

gi-zae&oy, Encyelonedie ‘of Freemesonry, I, 133,
o]

Lo (Fe linOk A Zont B of liaconlc
(fiow York: rofingham Iwmnrﬁgnd-aompm, 1090}, De S%e

3

*inotoy, Inoyelovedls of Ircemesonry, II, 1057

oy ¥y
St T T 2
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constitute the cood 1life, "In the lecture of the First

Dogrec, Truth is called a divine attribute, the foundation

of every virtue," 2 Vor the Imtered Appreqtice truth has not
yoi been discovered, As @ result the man who desires to be-
cone o lacon desires o find truth, end os this truth unfolds

1toolf within hinm, it serves es a bosis for the full good life,

As the Initinte procoeds to0 the Fellow Craft Degree and then %o
the lostor lason Deproe ond so onward end up the lMasonic ladder
of truth, he is brought to the realizetion that ho can dls- |
cover within hinmself this b:».eis of the good life,
The liecon does not receilve facts end tostimonies which
conveoy the full end ultimate truth vhoreas the Christian
Inows the truth, for he has the reveeled word of God and
continues in thet word, Tho licson rmist constently ask him-
nelf, "iat is truth?" Truth for the Heson is scought in
evory derree, bul nover fully grasped, just enprosched to,_‘_
1 the good 1life is to become & full good 1life, that is, a
Good lif'e which utilizos the full potentielities within man,
the lMason rust constantly search after truth. Frecemesonry

does not fully impart truth, irrespective of vhat degree a

llacon hes otbained, Vhethor he be a Vellow Craft lnson or 2

Crand Scobitish Knight of sts Andrewr, ho has no guarantee that
he has come into possession of the complete truth, Nor will

there ever be such a guarentee, The symbollicmn of Freemasonry

1214,
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doos noh automsticslly certily thet Masonry has fully grasped
the truth, 4As o resuli frecmosonry does not prosent to itso
membors a bone fide end Tinel system of ethies, for the
virtues of the good 1life, and the good 1life Atself, -are based .
upon truth and truth is elways in the drocess of being self-
reelized by the Heson, He mot through constant practise and

cearch scelk to attain the Mall good 2ife, the ulitinste end of

L

the ethical systenm establiched through “'.r'a,ﬁf.lfl.lJ A lioson masnt
lebor to grasp the meaning of truth. "The grest objlect of
parsulit in fasomry--the scope and toendency of all itz in-
ve:-:.ﬁ lpations<~1s Truth, This is the zoal to which all '
ilasonic labor ?.enns."l‘!:'

A Imowledge ojx‘ ﬁmzt.h' ies not immedletely rovealed,
neither does mon scquire 1t through a lifo time of study,
Trath-~the hasis for the good life--is gradunlly established,
"You are in the path thet leads up the slope off the mountain
of Truth, and it depends upon your secrecy, obkedience and
fildelity whother you will edvance or remesin stra.tionary."ls

The goocd life ultimately hes 1tas foundation in man
himpolf. The Hacon iz the one who doternmines qualitatively
end quantitetively the extent of his othics, "The finsl

tmth cammot bo commmicated at 2ll fron one nerson Lo Al

13:.'. L. Wilmshuret, The Hasonic Initiation (Lorndon:
John Watkine, 1948), p. 5.

14-3‘. Dlenchord, I'reemago Illustrated (Chicago:
Ezra A, Coolz, 1908), D. 490.
=

=“Pike, on. cit., De 106.

d
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othor orally, Onc who ic in 1light cannot reveecl the Truth,
Thie Truth alreody exists within nen and needs only to be
1iberated, ™0 4 Meson muct, therefore, mister 2ll his ener-
glos to the vursuit of truth, for s he greduslly taps the
Tount~in of truth within his breast, the gushing waters
flowing with virtues .e.nr'.‘g the good 1ife zlowly aced into his

11y overflow into hic 1lifle,

R e i P we— o — .
.

Wilnskmred, on. Sit., P. 102,




CHAPTER IIX
TIE WOSENCOE OF THE GOOD LIFE

An ethiecl =z=ysteom which acknowledges o relationshin
between mon and his croator emphoalzes either the pre-
dominance of God (Christisnity) or of men (humanistic ethics)
In the esteblishmont and contimuetlon of this relatlonship,
or it disrecards God entirely (Marxian communism)e Socular
systene of ethiecs usuelly emphasize the inhereont power and
polentlality of man to discover, explolt and live the good
1ife, All cothicel syctems can, therefore, be classified as
Cod-initinted and motivated, man-initiated and motivated,
or else as o combinatilon of the two,

In conme cthieal asystems the role of (od determines the
baslec motivations and principles from which the good life
proceeds, Christlian othlcs in varticuler teaches that God
Initliates and eampowers the Christlian to live the good life,
that is, 2 life in conformity with God's will and to His
glory. The good 1ife of a Christian i1s the Iruit of his
falth in Jesus Christ as his crucified and resurrected
Sevior, The motivation and power of the good life are,
therefore, the inevitable results of the Christian's falth
in the death and resurrection of Jesus Chrlist, As the spokes
of a wheel radlate from the !mb, so the Christlan's 1life

sproads out Trom the very center of his life, the crucified
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end risen Lord,

How does the ethice of Freemoasonry compare with
Christian ethics? Freeacsonry indeed permits Cod to play
& role in the sood 1ife of a ¥esone A Hason may not be an
azhclzt.l ile must bhelieve that there lo a God, He even
praye %o Cod and asks for lHis benedlctlons, However,
Hdesonry disregerds the importance of God in the creation,
contlnuntion and development of the good 1ife, This becomes
evident in Doctor linckey's desceription of the Hosonic creed:

The crecd of & Hason is brief, unentangled with
scholaztle subtleties, or with uhQO1OP1031
aiffleulties, It ls o oreed which denends and
recoives the uﬂi"ﬂrnal co“.ent of alX nen, which
admits of no uouau, and defles schieme It is the
belief in Jod, the supreme arciitect ol hoavon and
earth, Lhe dispenser of al)l good gifta, and the jJudge
of the sulek and 4he dead,

Therelore, a loson coniesses many good things about
God, Yor the ilnson such o confession is absolutely imperative.

dasoney stotes that A1t bolleves in the exlistence of a God

-4

e 1z the supreme architect of heaven and earth, tho gliver
of all pood pifts and judge of the living and the dead,

However, ilnconry doss not specifically define its Godl

1?. Blanchard, rreemas

Illustrated {(Shicago:s
Bara A. Cook, 1908), Pe 132,

et

20, G Hackey, laconle chlcgn (Now Yorikk: =RIfinghen
laynard and Company, 1890}, D.

J3lancherd, gp. Clbe, Pe 1324
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It does nob cguate its concept of God with the Triune Cod
revenled in the nacred Soriptures, -

Jdoreover, Masonry repudiates the work of the Triune
Cod and doos not essign to Him a role in the good life of
the liason, ns does Christlanity,  For a Christian the Triune
God, Father, “on end Holy Ghost, motivete and provide the
power for the good 1ife., God the Father is the Creator and
Preserver of 1ife., Cod the “on has refeemned the child of
Cod with !lis precious blood and with Iis innocent suflfering
and deeth, God the Holy Ghost-makes the Christlan Nolyee
fe calls, gathers, enlightens, sanctifles and keeps the
Christian in the one true faith in Christ Jesus, The Triune
God thus pleys a vital role in the good 1life of a Christien,
ltliout the contimal ;‘-.nvanion of the Trluneo God into the
life of o Christion, the Christian is ineapcble of living
the rood life acceptable to God, The Hason on the other
hand does not ocknowledge and rely upon the nower which the

Christian derives Trom the operation of the Triune Cod in

In fact, the God of the Mason ls not cven intimately
connoeted with the ¥Meszon's life, He 1s not the nower behind
the good life., The power of the good lile for a Iason lies

within himself! Masonry, rather, resembles the Delsm of the

- cow e e o ——

elshteenth century:

f'he relisious outloolr of ;m.fonr;r stroncly echoee theo L

Delsm of the eighteenth century in stressing the light
of nature as a morel gulde, in beginning and ending
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with man's upwerd aapivations to God, with man's
1.51'.?_.:‘.‘;,;1:::; hineell in the eyes of CGod by hils ovm good

As a result, (God is o distent Cod for ithe lincon, He
is not involved in the Heson's 1ife in the sense in which
e is involved in the good life of o Christlan, He is not
8 Cod who has made men's heert Hisc temple., Freemesonry
ecpouses o natural religlon which 1s inherent in sll nen,
"God has inplanted in men such a faculty that men can grasp
tho oenentlal elemente of this religion and on the basis of
it Tormulate an ethical systom."?

But lasonry boing found in all Nations, oven of divers

felligiona, they are now only charged to adhere to that
Nelision in which 211 len acree (leaving each Brother

to his own perticular Opinions) that iz, to be Good
en and Trae, Men of lHonour eand ioneosty, by whatever

A llmson can, therefore, 1live the pood 1life by adhering to the

reliclion inherent in hinself,

On the basisc of tho religion which, accoriing to Hasonry,

2ll non possens, dasonry estebllishes a moral systom,.

Freomesoniy is e moral imstlitutlon, established by
virtuous men, with praiseworthy design of recallling to
our renembrance the most sublime truths, in the midst
of the most lmnocent and soclal pleasurg, Jounded on
Liberality, Drotherly Love and Charity,

*i. flannch, Davimess Visible (London: Augustine Press,

1952), pe 40,

or, Tonmant, Rneyclovedis Dritemmica (Chicago, London,
Poronto: Ineyelopodia nritannica, InC., L763), VII, 14445,

6'? T - o oo™ - - &
ile Box, The Nature of Freemas (London:
Aupustine Press, 1552) s De 204

TBlap.cEmm, on, clt., Pe 34.

Fanes, felliglone or Persuasions they mey be distinguished,

6
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Freemasonry, thereiore, teaches & systen of ethlcs by helping
the Hanon to recall the morsl truthe inherent in the iacon's
mind, Ilasonry does make it imporative that a candldate
miet be in the nosnsension of o striet code of morals, Thils
is & pre-rejulsite for joining the orpanizetion. NHasonry
nakes great use of moral virtues inherent in nen, It
iy NOWever, a closer cultivation of certain virtues
which 1t conniders esasntial in helpning the candideaie to
seelr the secrets of :-"rcomaﬂonryoa

Yenonry, thorelore, ls an.cthical system based upon the
natural religion inheront in all men, It does not attenpt
to conceal the fact that 1t is such an ethical system, Nor
can it ever successfully hope to eccomplish this., Doctor
Macl:ey ntates that Freomesonry can be defined as "2 beauti-
ful syston of norality, velled in 2llegory and illustrated
by sm 11)01-'.‘..”9 Thus :«‘rﬁemnaﬁt'y is o course of morel
Inntrmction which usen tyneas, eablems end c2llegorical
Tiouren to rulde the Heson to reellze his potentialitiles
for the rood 1ifes TFor excmple, ilicsonry utilizes the
enblon of the All-ceeing cye to remind the :Ié.son of thet
superintending Frovidence who pervades the im:ost. recesses

hoart, and will rowvard all ilesons according

8. iimaturst, Ihe Unsonic Imitiation (London:

‘e
John Wetlkins, 1943), Ds 4.

92—29.::1:93‘, OBs Clie, Pe 10.
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to their meritn.LO

Vinronyy also ubillizes uld;}oz-ff, & nerrative which
ellows Denidos a literal zlso a. i'.‘u.r',t,xrative senee, The
literal sonno intends by t‘.n rmluwﬂor comperison to
indlcate tho figurntive conae,: \ Q: a"mle of a legeond used
ellosorically is the 19::erﬂ of Hiram\{\giff in the Third

N

Derroo, ITio concealed mesning| teaches "*a;'; restorstion to

i T : 3
life, L .z~-:}e:.mno"z%;=,r is an mst).';l.tution vhich offers to iis

s
o
]
=~
o]

(]
0
¥

'w the mmi:. by 'ﬂuch a liggon cantdiscover and live

the full pood 1if cJ : d i iy

)
Tho J]-w:-.r‘a 1:;'n onn the otheor hand t*. 05 ro-i'f. be.se the
goodl 1ifo on a system Zounded om what 1100*:'le regerd o be

natural relision, . For the Christian ¢ \rod\\ ha revéaa.‘l ed

throuri: dJesus brlet the basls of and t"m ':zot:l.v.':l.t for
g \
the pood life. Hreomosonry, however, s.t.n.ucs une.t. thoe

princlylos and powoer of the good life a.lr'é,..jxdy lie within
21l mon. Doctor Hemneh, who lays bare thb anti-Christien

wrecter of Ireoemasonry, correcily observess MOn reading

the ritusl carefully lasonry will be found to prosont itself
&c & comnlote end selli-sufficicnt system of moral and

opiritusl midance through this world and the noxt,"12

L0stondard Ahinen Rozon (o York: Redding and Co.,
19"-1); P e 77.

11, G, vockey, “nogelonedds of Froemsonsy (Chicag
The liesonic History Compony, 1 1 s Dle

2ennoh, op. eit., De 40
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Thorefore, so iasons believe, the inherent moral

princlples enable cvery iason to discover and attein the
full good life. One who is not o lason remains in dork-
ness, Apart Trom Hasonry men do not reallze the potent-
lalities within them of the good life, FEven though the
mind of every man is an inexhaustible nlne £illed with the
pover to live the good life, a man camnot, so Masons ere

told, tap the procious resources within him and utilize

them untll he becones a lMason and employs its tocching
%o exploit the power of the good 1life whlich is within hin,
Thus, to remein outside the ellowshlip of Freecmazonry neans
to be in a helpless and hopeless situation, It is 2 holp-
lese nrodicament bhocause man without tho ald of Masonry
canmnot by his ovm efforts reallze his moral potentielities,
It ie a hopeless predlcament bocause. man can never obtain
the Inowlodgze of hils inhorent moral power unless he becomes
o lMason, Doctor lMackey pravhically portrays the condltlon
of the man who has not yet been brought to the dlscovery
of his Iinherent power:
There he stands without our prortals, on the threshold
of this new lMasonic 1life, in darkness, helplessness
and ignoraznce, Heving besn wandering amld the errors
and covered over with the pollutions of the outer
and profane world, he comes Inculringly to our doors
soeking tho new birth and acking a withdrawal of the
velil which conceals divine truth from his uninitiated
8ighte o » o Thore is to bHe not simply a change for

the future, but also an extinctlon of the past; for
initiatlion is, as 1t were, a death to the world and

a resurrcction to & now life,

1351anchard, on. cite, Pe 95.
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Freomasonry is o morel system which claims to enable
& Manon to save himself from hiles hopeless situation,
desonry offers to the candidete for initlation into the
fnbered Approntice Degree the meons by which he can
gradually discover and live the full good 1life,
"Freemasonyy claime to impert and convey to its initiate
. apiritual and esoterie Light."% fho cendidate for
initiation is "striypped of money and valuables at his
initiation to symbolise his poverty, his blindiold
typifies o state of spiritusl as well ac material darkness,

- N 5 -

hiz cable-tow ie & sign of humilitye."1” The Senior Deacon
then eddresses the Worshipful iMaster and ssys that the
Initiate hos long been in derimess, and now sosks to be
brousht to light, The initiate is escked, "In your nresent
blind conditlon what do you most desire?" The enswer is:
"Light in Neconry,"l0

This 12 the most dramalbic momont of the ceremony;

colnciding with a2 thunderous hand-claep from the

assasbled brethren his hoodwink is removed, and for

the Lfirnt t4ime he beholds the Lodge. The emblemetilc

..m*-onlc lighte apre now indicated to him, being six

in number: tho .olunc of the Sacred Lm: the square,

the compasces, the 'sun to rule the day, tne noon to
rule the night, end tho Worshipful liastor to rule the

Lodzo. 'L

Wiannah, on. git., De 32
l5lm.

16131ane1mr:1, o, cit., Pe 109
1Mlammsh, op. gite, Pe 326
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e Mosonry teaches thet the moral blindness of men's
nind prevents him from grasping the principles of the good
1ife which lie dormant in hls nind,
Therelore, We L, Willnmshurat cen write that the

initiation corenony in the Sntered Apprentice Degree is

designed to introduce tho candldate "to the Cirst stage

Q

T o system of Inowledge and solf-dliscivline which, if
falthfully followed up end lived out in his personal life,
wlll clarifly and tronsform his mind fronm its naturel state
of darimess to one of Iir_;ht."la

Freenmooonyy, thus, clalme to impart a moral light
%o man who is by nature in moral darimess, Through the
teachings of lMasonry men can discover the moral light

12 ehining within hin, He can utilize this light

-t
=
o
juet
aQ
pexd
(T
= ]

and disaipate tho darimess which had kept him in lgnorance
with resneet 4o living the full good life, The lMason can
through introcpection enter into himself end dlscover
for himself that which is morally right, Thus from his
sellf-cvaluations he can strive and succeed in living the
full good 1ifelt?

Discovery of this lmowledge depends ultimately on

the nind of the lason hmaeli‘.ao Hasonry enploys the

13:30:-:, ODe Clte, Pe 15
lgi.'ilmshul“s"a, B Q-LE.. De 404

20.-‘31.anc‘.qsa.m, oD. cit., De 198,
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Socratic mobhod, =Socrates, the first great Athenian
philosopiher, teught that once o men knows what is good
end right, he can olso perfora 1t. Socratos stated thot
& unlveoreal law of right and wrong i1s common to all men,
Therefore, it ic man's duty to know himsolf end to
discover the principles and the power of the good life
within hin, The botteor he Imows hinmeeolf, the more he
will be enabled to live the good 1life., lNasonry follows
in the footsotens of Soerates when it teaches that tho-
full good life can be 1lived when o Mason grasps and
utilines Lhe hnowledge of himself, For example, if a
drson reallsoa for hinself that drunkenness 1s morally
wrong, he will nol bocome a drunkard or he will dlascontinue
%0 beconme drunkk, In like menner knowledre of the good will
eleo promote doing what is good.

The Christian on the othor hand doee nolt depend on
his mind 4o tell him what is pood, The sacred Scriptures
declare thet eoverything in man, also hls reason, is sinful,
The Bible teaches the total depravity of man, Thorefore,
the Christisn cannot rely on his mind to convey to him
true Imowledse of the good 1life, He learns this from
Seripture, and he relles solely on the operatlon of the
lioly Spirit to enorgize him to lead a God-ploasing life,

rroemaconry also teaches that all men are endowed with
an inner capscity for solf-dovelopment., <he leltmotliv

of a Mason's 1life, therefore, is fundamentally based on
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faith in men, Tho Hogon believes that he will get better
a8 he dlscovers the potemtislities inherent in him, The
nDowor of nelf-dovelopnont Decomes o tremendous force within
man, co tho Voson belleves. Therefore his duty in this
world 1z to aclmovledge this force and utilize it for the
dlscovery of the full pood life. bert Pike deflnes this
capaclity for self-dovelopment as "the magnetic sttraction

of the hoort towerd Truth and Virtue,"2l 7Tho potentlality

of living the pood 1ife lies within 21l men., Uthen the
Fooon through self-inovledge dlscovers thet the powor of
norelity lies within him, thls self-lmowledge becomes a '
mesnotic attractlon toward his achleving the good l1life,
Upon diccovering thic inherent moral power, the liason is
continuelly attracted to that which is goode The liason
mist only lmow the good to do it,

Albort Filte Murbther descerives the lason's capacity
for scli-development as a moral spark within men which
enables him to channel his actiones toward the attalnment
I the full good 1ife, This moral spark not only gualdes
and directs the lason to the rigat conduct, Hut also
orevente hin Ifrom committing orimes.22

In the thinking of a liason, the ancicnt mysteries

e

2lainert Pilko, lovrgls end Dogme (Charleston: L. H.
Jonking, 1921), D 89

227p1d., Do 533
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had the toslk of malking imperfect beings whole ond perfect
by helping thenm roollne the undeveloped life-force which
is divine end lloc fallow in men, 7holr primary i‘uﬁetion
was to holp candidates actualizne tholir evolutionory
potentlalitios o2 Mrocnaconyy fully subsceribes to this
fecot of the teachinge of the ancient nmystories,

In order thot the llacon might reallze the goal of
the pood 1ife, overy asystom of initiatilon in Freemasonxy

ing U0 We Lie Wilumshuist divided into threo clear-

1, Non-conformity to the attractions of the outer
wordd end the subdual of sensual tendencies,

2¢ Soll=discinline and the obtaining of one's inneor
world,

Je Turronder of the will so thalt 1t may become united
with the Universal Will,

When o ilnson achicves the third stese, he has subjugeted

hle lower noture and has, therefore, developed a higher
4

b ]

ovder of 1life.~" Freemesonry cleims to meke 1t rossible
that the inmherendt principles of man'e neture can be
reclized, Such o realization comos only through the denisal
L the base tendencles in man, As man through Hasonry
seeke 1o De led from darlmess to light, he can through
mich porsistont self=denlal attain the way, the truth and

the 1ife supernatural 1tzolf,

231incimrat, ORe Olbe, De 204

24110343, , pe 19.
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rroomosonry onploys meny symbols in itc tosching of
the latent povers in men, Some of these are the erow,

plelknx, ‘epade, chisel and gavel, the Tirst three boing

those of the Royeld Arch Mason: 3
By thom he is reminded that it is his sacred duty
to 1ifd Tron his mind the hoavy welght of nassions
end npreojudices vwhich encumber his progrees towards
Tvirtue, loosening the hold which long hablts of sin
and Tolly hove hed upon his dlsposition, and
renoving tho rubbish of vice and ignorance, which
Prevents him from beholding that oternel Toundati

T truth and wisdor vpon which he isc to erect the
spiritnal and noral temple of hils second 1.11‘0.2'5

The chisel morally demonstrateos the. advantagos of
discipline and education, The mind , « « 18 rude
and unpelishod but as the cifect of the chisel on
the anteornnl coct soon presents to view the latent
beputies of the diamond, so education discovers tho
latent virbues of the mind, and draws them forth to
rangce the large Tield of matter and spece, to display
l it of human Imowlodge, our duty to God and

the gy

o na@

In the mtered Apprentice Negree ilasonry utilisec the Common

Gevel ac o oymbol of man's inhorent powers:

tne of the three tools glven to an Anprentice 1s the
Common Gavel, Thils roprosonts the force of
connclence, which should subjugate all inproper and
vain thoughts so thet 2ll our words and sctionc night
appear ungolluted and unstained beiore tho throne

of praco.=f

Therefore, throughout the teachings of Freeumaosonry

the emphosls 18 on Hhe shility of mon to 1ive the good 1ife.

[}
o

esnlancimr&, One Clt., De 5355,

261134, . p. 392,

27}30::, ODe Cit., De 424
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Fen hos this e.‘ﬁ.*.l:lt:r, con develon 1%, and, thereforeo,
lead the full pood 1ife, . It is o matter of indifference
0 & lioson whobher he acconts God's plaon for the restoration
of 1lile throusix the Lord Jesus Christ or not, This is
not the deteoramining factor in tho ethical 1ife of o lason,
Heithor is thore room in Masonry®s teaching for such a
Christlion view. Hesonry nroclaims that o men con be a
good nmen and o true mon while remeining completely
Indliferent to the unigue source of grace, the Lord snd
Sevior Jesus Chrict. In Mosonry the good 1ife begins
when men discovers and exploits the inheront impulse to do
rood, ollowing this dlscovery, the Hason can lead the
a1l good lifo,.

in its sbtomnt t0 suide the Mascon to the discovory of

)

the Mull pood 1life, Freomasonry togebther with Chrigtienity

ecimowledpes that man is a fallon crea‘aure.as Howvever, it

toachen 1little of the Biblical concept of sin, e L.

Wopes of sin are death-=teath in cense of being
spirituelly unconsclous, hovever vigorously elive in
other ways. 'Sin' in al1 or any of its forms 1is,

in its Tinal cnelysis, dichernmony induced by the
cssertion of the unreal personsl celf in unalignment
with tho imporsonal Universel Self, the iloly Spirit,
The just and porfect men and lMocon is thorefore oneo
vho is ubtterly =oliless; belng sellfless he 1s sinless,
and being sinless he stands in, consclously ahares and
hecones thg instrument of the divine Kingdom, Fower
and G-lory."g

201 nemrst, op. clbe., De Tle

29111d., De 110.




26
Accordingly sin is, for the Hason, simply disharmony with
the imperscnsl Unilvorsel Self, the Iioly Spirit. He can
eradicato =in in hle 1liTe as he learns to become seliloss,
Throush his owmy efforts tho lsson can resclve the condition
of disharnony end thus live the full good life, The
revenping end reorgenizing of man's moral condition lies
inherent in man., The Mason must learn to cultivate and
utilize this dorment power.

The Christlian on the other hand recognizes that sin
iz not nimply o dishavnony or a dlscorxd with a vozue
imporzonnl Unlversal Self, For the Christiasn sin 1e not
only o negative concept, that is, man's lack of conformiiy
uith the divine lexr, but also e positive coneept, and es

cuch: 1t denotes oppositlon to, or transgrossion of the Law,

3

ithout the Gospol of Jesus Christ in thelr hearte are
in constant, cotive rebellion egeinst God, The Christien

lead the rood 1life only through the holp of God, He

Q
B
]
Q

mist dolly netlitlion God to grant him strength thet he nay

do all things unto the glory of God. Heo realizes that he

vory fresuently Talles short of this goely The Christian

leads the pood 1ife by delly drovming the 01d Adanm and putting
on the new men which God has ersabed =i sighteousness and

trme holinoss, The power to live the full good 1life cen

alonc cone from God., It is Ged who works the Christion
both to do and to will His good will, Heo ls not sufficient

of himsel{, but his sulficlency is of Goll,
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A strict obedicnco to the nrecepts of Freenasonry is
all that is noceosary to free non Irom 5in, 30 1=‘reem,=sam:v"
teachee o decalogue, which i1s a law to the candidate for
initiatlon inte the ntered Apprentice Degree., For o liason
vhe fullillment of the iasonic decalogue resulbts through
tho liooon's owm offorts, For o Christian the m1f;3.11mnnt.
of all commondmente Tlows Ifrom the fear and love of God,
God bestows this sower to the Caristien through the Word
end pocromeonte, The Christien motives of feer and love of
Cod »ley no port in the ilnsonic decalogue, as 18 ovidont
Iron Doctor Albert Pike's statemont of thoe Ten Commandnonte

‘reencsonyy

1. God iz dhe Shornal, Omnipotont, Inmmitable Wicdon
and fupreme Intelligonce and Thaustlegss Love,
Thou shalt edore, revere, and love Hinl
‘hon shalt honor Him by practising the virtues!

2, Thy relliszion shall be Lo do good becouse it is a
nloseure o thee, and not nerely because 1t is a
GUlT e
Thet thou mayest Decono tho friend of the wise man,
thiou shalt obey hic preceptsi
Ty soul is immortels Thou shalld do nothing to
deprede 1L

Js Thou shalt unceasingly war aseinst viecol

Thou shald not do unto others that which thou
wouldst not wish thom to do unto theel

Thou shalt boe cubmlssive to thy fortunecs, and
Irecp turning the light of wisdomd

4, Thou shold honor thy perents! g
Thou shald nay respooct and hepege to the aged.
Thou shald instruct the younsd ;

S
Thou shelf protect and defend infency end innocencel

S0namond. Ronmyme, The Hastor's Gervet (Chicago: Tare A,
0001{9 191?), De Te
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procepts, a
is ablo %o live tho full mood 1ife.
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lalitien,
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Thou
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hou shald
wu shald
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Iriond
Hinfortune
ot shalt
do for hin,

Thou shell
Thou sh

L RL

e
e U
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nomory$

Thou shalt
e

a8

clzhriﬂn thy wifo and thy children!
love thy counbry, and obey 1ts laws!

aholl be to theo & cecond solf

shall not estrange thee from him!

do for his memory x-r hetevey thou wouldot
AT ho were living!

avold and Tlee Crom insincere friendships!

in overything refrelin Irom excess.
Toar tn e the couse of & otain on thy

allov no poassions t0 becone thy mestor]

[¥)

Thou shalt neke ¢ .e sascions of others P B
lessons to thycell! R Sr,
Thow shold bo indulgent to error
inon shalt hesr mucht Thou shalt spoealc little
Thou shalt' set welll
"‘n“ shalt Torgot injuries!
Thon shalt render ool for ovili
Thou shalt nau nisuse either thy strongth or thy
superlority!
Thou shalt study to Imow zen; that thereby thou
il .e.;'oc." learn Lo Imow thyself,
‘:‘:um. r halt ovor ce!- after virbuel
YThou shalt be ‘Furt.

shals avoid idlonessldl

thooo are the noral dutios of & lMason.

- I.-\aon

roes himsell from

If he sheoys these
cin or disharmony and

Ian, so theo liason

maet only learn to Imow himself and hisc potonte

ilowover, o Chriction can not accept the linsonic

docslormo becouso its God is not tho God of Creation,

Redomption ond Senctification, but rether o composite of

2batractions,.

Jlpixe, on. Cibes, De 1Te
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* The apron, which ie bestowed upon the initiate, is

ojmbolic of tho conguest of sin in tho lMason®s life:

By the whitonoeas of its colour, and the innoconce of

the aninel from whilch 1% is obtained, wo are

admonished to nreserve the blemeless purity of 1life

and conduct, which wlll alone cnable us horeafter to

presont oursolves before the Grand iaster of the =0

Universe, unateined with sin and unsullied with. vice.”
fms Tor the XHason the sirugsle against sin and the conguest

of sin ie cccomplished by the ieson himself without any

divinoe aid.

loving ovorconme the dishearmony in his life, the kazon
cen, noo ho le told, chonmel all his cffortes to the pursult .
of the full pood 1ife., The Mason has mmlinited power |
within hinself, He 'has tho potentiel to bocome godlike:

lion also conteine within him o life-force, a 'vital
and immortal princinle’ as Masonry calls it, which
has not yet oxpanded to full develomnent in him,
and indeed in nony mon ls scarcely active a2t all,
llen, too, has that In him endbling him %o evolve
Trom the siege of tho mortal eplimal to & boing
lmmortal, superimman, godlilko.~

Hrsonry toochos thalt every men posgesses such & spiritual
force uhich cventually encsbles him to identify himcolf with
the fupreme Architect of the Umiverse, With cuch a spiritusl
velue in nen the lason cen learn to become a morsl

porifectionist in his life, He hao such great noral nower

that ho can through his ovmn efforte ascort and attain his

32uacioy, Masonic Lozicon, De 41.

R
“iinsimrst, ORe Cibe, Pe 2Ta
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oncnosn wilth God., This pentholsctic approach of lasonty

asures the Uagon of the cemtalnty of esteblishing &
latlonshin with Cod. Fox oxample, 2 lizson can achiove

this ldontificobion with God through prayer: "?raaer is

o,

conceived of es. o spiviinel.mecnoblsm lying.in men that

e

connocts tfxp_ mmen soul wlth.tho. ,Do,:l.uy'._z.f'_ Thus, tb_t-oupﬁz

[

preyer, en actlon .L**..Lt.’!.otec; .:-y the Z«"v.ron Lous _rc. God, a

Hacon con unit e 15"" 01 11311 nig Goc...
M CERSLES o R e g s S R,

L ‘.on-:ove", the m;_u.!_v“uea inherent powers of o illason
malle 1% D0sSsible for him to offor up his life, the pood
11fe, ac o perfect secrifice unto Cod. Doctor laclkey defines

sho alier of goorifico in o lods "on it the candidate is

L]

directed to nploce his pascions end vieces 28 on oblation 4o

the Delty, vwhile he offoeors up the thoughts of & pure heord

&t o Tititing inconse to the Grand Architoct, 135 The Ghristion
oR the other hand Imows that he camnot of himcelf offer up

his works, hls llile, t0 Gods It is only through the merciles

of CGod that a child of God presents hile works and life as a

iving sacrifico, holy, accentableo unto Cod. This is
Doasible bhocause God hes seized the Christian ond invaded

hie heart end life, The pood life he now leads ho lives by

- o, -
the faith

0

L the Son of God who lov:?tl hin ané geve hinself

Tfor hinm,

-'*‘"7’11:0, oD « lt., Ds Do
r
““linchey, Haeyelonedis of Freemasonry, I, 5G.
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The gool of the lMapon is Tho attainment of the full
good 1ifec, 7o this ond Froemasonry precents & progrocsive
noral syoiem. Rach lizoonlic Degree is nmeant to be a stop
toword ;;za:r:’.‘n-:z’::lm."js Lo the fleson discovors the potonte
lelitles within hinself, he advences step by steon toward
noral nperifectlon, towerd the full good 1ife, The Christian,
on the other hond, reclizes that he wlll nover become
morally newnloct in this 1ife., Tho Christian mist daily start
anowy to live hie life to the glory of God and for the
vellare of hic fellownmon. Delly he mat drown the 01& Adenm
Wivh 2ll hioc oins end ovil lusts and deily ho mmst clothe
almoels with the new men, created Dy Cod in true righteousnces
el holinecs, Christlenity doos not offer an ethical systen
wlth pexloction o5 o goel on this earth, In this 1lfe the
Christion doos not schileve tho full good 1lifo, He Imows
that the ulbimate goal is nerfection, but he is well awere
thot he will nob atiein that poal on eerth, The image of
Cod in hinm will be fully reostored oniy in heaven, In thls
1ife the Clwristion strives to live the good l1life looking
solely unto Jesus Christ, who is the Anthor and the
Finisher of his faith,

The hwert of the lizoonic progreasive noral systen are

the four Platonic virtues: itemporance, fortitude, prudonce

351-‘11:@, ODe eits, De 130
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end funtice, They form the basls of the good 1ife of the
Heson becaune of which he is acceptable to the Great
Arehitoct of the Unlverse.”! For a Christian the good
1ife is not based on inhorent wirtues in man, The good
1ife of & child of God depends solely upon what CGod has
done in Jesus Christ, By grace through feith which is in
Christ Jesus the Christian receives the pover to live the
good 1life, It iz solely by the undesorved love of God
wt o Christion can live the ool life,

However, i'recmasonry teaches that o5 the ilason
develops the four cardinsl virtues, he will be able to
leadl the good life, For the Mason, the virtues for which
he sirives and the means he employs to attain these virtues
through the teac!éin:._:s of Freemesonry ¢o not in any way
conflict with the duties the Heson owes to his CGod, his
country, his religion or to nimself.o° Thus Froemesonry
clalns that its ethical system doos not in any way clash
with the morzl nrinciples of the Chrilst-contered 1life,
dowever, Freemaconry reveals thet it cleshes with the
Chrlotion 1ife not only in its teachlngs, but also in
its prectises, For oxample, the Fason in the Royal Arch
degree swears thet he will help a fellow liason, oven though

hle felleow liason is wrong:

Tplanchand, op. cites Pe 144,
381p4d,., p. 106.
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I furthermore promlse and swoar, that I will not

strilie 2 Noyal Arch Mocon, or drsy hic blood in

anger, nor aultior it to He done LY othelrS, ¢ « o

I Durthermore »romise and swear that I will assist

o comnonlon Hoyel Arch lMason, vhen ongaged In any

Aifflculty, eand wlill espouse his cause so far as Lo

oxtricote_him Irom tho same, vhother ho be right

O WICISe~-
Thus Froenaconzry dlscards tho law of God and establishes
the lowr of the lodge as binding upon the consclence of the
sa00hne A Ghristlon on tho other hand is rondy to give eld
0 2ll mong howover, the Churigtian iz never o espouse the
wronn caunse of & fellowman.

Agedn, a lioson is obligated to conceal the ciimes of
& Tollowr lason, The oath of o lisstor Mason declores
hat e will koop oll the crimes and misdenocanors of o
brovhor lacter linson & necrob, oxcept two--munder and
L Te e a] e, R - % el e ¥ el 2 u-l!-O
sreason, ond thone only ot his owm ontlion.

Secrocy Ao indisponsable in Froomasony, The licconile
omphaslic on seerecy vitictes the lasonic love to his follow
man, reencoonty thus prectices o selective love, o

iemple, when a lason gives the signal of disiress, &

fellow Iinson is erpected without inculry to do 21l within

=

l -
his nower to help his brother in dlaetress, *L lasonry socns

3923, , De 51%e

& . s
*Camona Ronoymne, Reminiscences (Chicmgo: Free
Hiethodlnt Publishing liouse, 1900); ». 260,

‘!:'13’13:0 » QRaxpite, Da 107,




o teach thal o llason chonld nractice love only 4o his
fellow lncon who hoppens o be in distress, Such love
ie contraxry to the teachings of Jesus Chwist, Tho
Christian shows love to all mem, irrespoctive of raco,
color o crecod, A Christion oul of love helns 2l who aro
in distrosos, nor does ho nood a cecret signal to ronder
elid, J
Iooonxy lindits its love through the Tive »oints of
fellowshin in tho lastor Hocon's Depree:
The Tive polnts of followshin are: oot to foot,
Imoe to Imee, bromst to Dreast, hond to back; cheok
to choek or mouth to ear,
‘0ot o Toolt, thet you will not hesitote To 5o on
Foot, and out of your vay, o 2id and cerve a needy
Drobthon,
Knee to Imoo, that you will over remember a brother's
wellore as well as your own, in &ll your addresses
o Lol ? P
L0 Lile :-:'C'lu;,-.
Breost to bDroost, thot you will over keep in your

brosot & brotheric sooret s Vhen commmicated Lo and
recoived by you as such, mrdor and treoason cxcented,
lend 4o beel:, that you will over be ready to stretch
forth your honds to ascict and support o fallon

.

)
brother, and that you will vindicate hipo charaecter

e aldae F

beohind his boel as weoll as bheforo his foca,

Chwol: to cheok or mouth o ear, thet you will ever

coatbion, and willl give counsel in the cor of &

brothor, and in tho nost friendly moarmer renind hin

of his orrors, and ald his reformation, giving hvim

due """‘?’2 ximoly notico that he may word off anvronching
G

dangors

4231anchend, one cibe, De 204,
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By the Tive noints of Tellowship lasons are linized btogothor
in oo indivisible chaln of sincere affection, brotherly
love, reilel and 1;1*111;}1.43 That such love ezicts botvweeon
Iacons ic not to he condemmod, However, Frecmasonyy teaches
that thic love in not to be extended to all mon, The
Christion on the other hand shows love 4o all non, oven &g

God showed His preed love for ell menizing,

Thus we soo that the pood life of 2 Mason is not

notivated by tho love of God which is in Christ Jesus,

liaponlc love Asc selective and limited., The nower Lfor the
Henonle pood lile dwells within tho Mason himcelf, For
the Christion the pood 1ife is & glft bestowed by CGod, |
Ihe HMason ic obligeted to love his fellow licson. The

Christion volunterlly shows morey to 2ll men. TFor &

Hoeon the good 1ifeo io of manj tho Christian good 1ife is

initicted ond furbhered only through the operztion of God F

the Holy Spirite.

_I._‘_’_-L d_,- 3 Pe 29.').




CHAPTER IV
THE COAL OF THE COOD LIFE

Yot only evory religion but also every moral systen
has a poal toward which 1% strives. It haso oschatologzicel
overtonen, The Toundation and essence of an othical systen
bpresupnose o final ctate or condlition that man will attalin.

Christienity proclainms & definite goal. It is the
hozvenly monsione which God through His Son, Jecus Chrlst,
has propered Tor the Christien, Heaven, & state of eternal
commnion with God, has already been won for all maenkind
throush the preclous Hlood of Jesus Chriet shed for man
on GCalvery's crosc. As o presult, tho soul of the Christien
will be rounited on Judgrent Dey with the Christian's

glorified bhody, so thet the Christien can serve Cod in

S

everlosting rightoousness, innoconco ani blessedness,

pal
e

Theroforeo, in thie life the child of God looks only unito

Jesus, the Mthor and 7inlsher of his faith., The Christian

is able 40 reoch the gorl and complete the race of 1life
becanse God has nrovided that soal and richly bestows upon
the chilé of God the strength needed to run with natlience
tovard it.

oy

Tinis, tho Christlen knous that decth 1s but the begine

ning of eoverlasting lifes Death for a Chriastian occurs
vhon Cod colls his soul out of this vale of tears to Himselfl

in heaven., Ho is escured by God's soored Scriptures that
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he noed not Tenr doothe-1t 15 only @ sleeps The Christian
con close his oyollids in peace, knowing thet he belongs
to Cod and will possese in full the heavenly dlessings
which Jesus Christ has mede possible for him by His death
and resurrectlon.

Death, however, for the Inson--and Mosonry clains to
De & nmorel nysteom--ic not recelved with the calm aspurance
with which o Christlen faces death, Iosonyy does not place
eny cmphasic on the lMeson's rolatlionship to the God revealed
in the Serinptures, Ib does not concernm itsell with the
Croctor, Redeemeor and Sanctifler of the world, fTherelore,
the Mason at deeth doos not roceive for himself the blessings
viilch blood-bought souls of Chriastionc receives ote
life with God, Thus, the lason excludes himeelf from the
blessing of coverlasting life.

Whon death's cold sullen strean comes uron & lason,

e question ic aslked: IHas he lived well? The pearanount

o

concern of o Hoson is the extent to which he has Tesponded
o r.?.u‘i;:ir.l Thic is of suprene inportance for a lMason not
only thiroughout his entire 1life, but especlally at death,
It is the most important consideration not only for the
Meson's happiness and welfare throughout his mortal earthly
tistence, but also for his immortel heavenly lifTe,

Thus, the linson's conformity to duty and his compulcion

1 s - -
A1lbort Plke, liorals and Dorme (Charleston: La He
Joniinz, 1021), ps 10%e
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to do pood are the primary requisites Cfor reaching the goel,
Doctor Albert Fike puts 1t this way: "buly is the morel
megnetionm which conbtrols and guides the true Mason's course
over the tumultucus seas of 115.‘0."2 Confomity to duty is
& catomoricel imperabive for the Hason, It not only
empoirors hlm'tc live the cood 1life, bul also assures hin
that ho wlll owitain definlite rewarde for hie labors,
The lncon is able to navigete the stormy seas of 1ife to
the extent thet he conforme his 1ife to the doing of the
good. Iils is for tho Hason the abundant life. It becomes

the more abundent 1ife by the ifeaon’s greater compllanceo

-

to moral duby.

Thorolore, tho Mason attalins the goal through his own
efforte, If ho sdheres to the teachings of Freemesonry and
exploits the latent moral powers inherent within hinm, the
Heson, o he belleoves, will be able to ascend to heaven
and poss through the portals of everlasting life, duch a
beliol of Mamonry ic dlsmetrically and unequivocally opposed

-

%0 the teachings of Holy Write Tho Secred Seriptures not
only tooch thot God--ond God alone--initialtes the good 1life
and empowers the Christien to lead theo good life, but alco
that heaven is ontirely e gift of God, which the Christlan
recelveos through falth in Christ Josus,

In order to pot o clearer pilciture of the goal toward

vhich & linson strives, the objectives and purposes of &

S tn
Ibid,, De 119«
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Meson's life ousht 4o be briefly cmamined. The paramount
virtue of o Ireenmason'’s heart is cham tyq3 Albort Pikeo
states that Nononry through ite teachinge endeavors to
restrain non Ifrom the comninsion of injuntices and aots of
'.-::-Jon{;.-"* ¥
and »roteoct 2ll meon in this world. 7Whe basic tonots of

osonry has as its objective o improve, inform

Hesonry ee delineaitod in the Fntered Apprentice Degreo are
brotherly love, relief amd truth.? As the Fason cultivates
theco licsonilc alms inhls 1lie, the deeds lissulng from
these ianonic recaste fovm the basis of the good 1life
vhich ic ccceptable to the Supreome Architect of the
Universe and will be revarded by him,

Thus, the underlying motivation of the good 1life stoms

from moral duty, & foree compelling the lason to do good.

L ! ——
ihe moral emphosis

ermensing Freemasonry scoms to he

that God holds a lason responsible if good works are notb

performed. Converaecly, CGod will, therefore, reward the
fgood worizs of a lasone. & Christian on the other hand does
not nerform good works solely out .of moral duty. Cod has
solzed his heart and he, thorefore, bringec forth good fruld
out of the abundent tressures of hle heart. The love of

-'..I. B, .Jo.-, Zhe Hoture of Erocomasonry (Londons
Aygnstine Press, 1952), De 4l

b”‘*l'e. ODe Clte, De 129,

5;_5__]3'-'&-. De 214
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God is tho motivating power which controls the heart and
1ife of a Carintion so that he con Ao all things unto the
glory of God,
This morel duty Tirmly encouragee Masons to live the
good 1ife as lov-obiding citizens, Tho Imthoran Confessions
state thal the humen will of men is free in a measure to

erlorm workso of civil righteousnoss, The £froe humen will

of mon cen to a certein extont render civil righteousness or
the riphteousnoss of works, It can speel: of God, offer to
God o cortain soervico by outverd works ond can restrain the
hande Tfrom mirder and adultory,

since there is loft in human reason and Judgnaent
concezming objects subjected to the senses, choice

betuveen theseo things, and the liberty and nower to
L4

&

render civil righteousnoss, &re also lelt., For
Sorinturo colls this the rightecusneas of tho Tlesh
which the carnal nabture, thadt 18' reason, renders by

itnel?, wlithoudt tho iloly Ghoste

Althoush the free will of nen has the liborty and pover to
rerforn the outward worke of the Law, yet, this same free
wlll canmnol truly believe in God, it camot truly fear and
love CGod. And timse, ite outward works are not the resultc
of God's lioly Spirit working in the hoart of men,

2ince the basic molivation of the Maosonic good 1ife
stems from morel duty, tho lasom belloves that hils soul

will roceive elbornal rewards, Freomasonry belleves In the

5"111)31055:; of the Augsburg Confossion,” Concordio
Trirlotta (5t. Touls: Concordia Publishing louce, 1o92l),
Pe 5355a
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imaortelity of tho soul, "Po overy llason, the soul of man
is immortol."! Albert Filke further defines the souls

The Sonld of lan is Immorial; not the rosult of
orgenlzation, nor an agcrenateo of modos of sction

ol natter, nor a succension of phenomena and
porcoptione; but an Existonce, one and identleal,

o living spirit, o spark of the Great Contral Light,

that hath entered into and dwolls in the body; to be
ceparated thoroirom st death, and return unto God

vho pave it3 that doth not disperse nor vanish at

death, like breath or a amoke, nor can bo ammihilated;
but still exists and poessesses activiity end intelligonce,

even ac 1t exgisted in God, bhelore it was enveloped
in the bhody.“”

Yor the ilason a symbol of the immortality of the soul

is the ccencla., AL e Nesonle funeral the Worshipful HHoster

Sut this everpgreon, represonting that which once
decirnated the temporary reasting nlece of the
1llustriouc dead, 1z on ecmblem of our faith in the

imnortality of the soul. By it we are reminded of
our higsh end glorious destiny beyond tho grave; and
that thore dwell in these frail tenemente of clay,
deathless, immortal spirits, over :5?-:10]1 death hath

nd

no nower and the prove no victory,
The toaching of the imnortolity of the soul »nleys a

vital role in tho ethical implications of Anerlcan Froe-

masonry. Doctor liachkey states?

The teaching of this doctrine was one of the most
importent of the Anciont liystorioce, Thoy symbolized
the resurrcction and new birth of the splirit by that

7:’1350’ 9_2. cit.. P- 524.
8

Dl ?u. De 5335a

E;‘J e 3, Hurrowr and W, . Anderson, linsonic lonitor
(Okleonome City: W. M. Anderson, 1912,, De ﬁS.
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Tinel poart of the coromonies of their legend which
colebrated tho rostoration of tholr hero to 11f0. « o »
Such vas the proping in dovimess afier truth among
the disciples g7 the }Master'e dogree, but aided by o
bottor 1irht.-

oy

In the ancient nysteries a legend was nreovalent in which the
vere symbolieelly illustrated by e dramatic represontation
of the violent death and subsecuent restoretion o 1ife 61‘
sone distinguisched nerson, l

Freencoonry has incornorated a giniler logend into its
toachingsa, A resurrection from the grave and o future
lmmortelity were tho great lessons which the ancient
nyebtorien imoulcated uron thoir followers, In like mannor
the same truths by a symbolic coremony of great dlgnlty and
Impressivencsns are made o constitute the object of Free-
meconry in the third degree, the laster lioson Dearee.ll

This encient lenend and the truth it teaches are now

transferred to the death and raising of Hiram AbATT, |

Hiram AbATT, Grand laster, was slain before the completlion

LCWE JAZLE D o

of Xing Solomon's temple by three Fellow Craft Masons, who

deslred to obtain the secrets of a lMasctor iHason, Hiram
sulfered martyrdom, co lnsonry bollioves, because he refused

to divulge indiscriminately iMosonic seeretec to those who

were not nroparcd to receive thom, Tho three consplring

10 . . o
M. laoockey, lasonic Lo:.;cgi; (New Yorl:: =E{Tinghan
Haynerd and CQmp:'my', %855) s De 210,

uxbgq., De 408,
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mirderers irat buried his hody in the rubbish of the
tomple and then tronsierred it Lo the brow of a hill west

of Mount Horish. 7The next day King Solomon ordered a

2]

velenatic seoreh to be made for Hiroan ADLIff. The body
then was acecldently discovered,

Thoy proceoded to the prave, whore King Solomon
orderad ong of the Fellow Crafts to talte the hody by
who Mntered Apprentice’s grip and see if it could be
fr.i‘r.::._cﬂ-.; but owing to the high state of pubtrofaction,
the body having hoen deed already Tifteen days, the

skin slinped, and it could not be raised,

(%5 15 Solonon then regquested the Hing of Tyre to teke it
by the ellow Craft's grin, and see Af it could be so
raised; but owing o the reason before given, the

i‘l?r..‘n cleaved from the bones, and it could not be so
X‘C‘..i.."‘,off..

Hing Solomon then exclaimed:s 'O Lord, ny Godl O Loxd,
By God{ O Lord, my Godl I fear the imster's word im
Torover lont, end my worthy brother of Tyre, what shall
we do?' ‘Lot us pray.' After preyer King Sonlomon:
took the body by the strong prip of a lMester Hoson,
or ¢ lion's pow, and raised it on the five points of

fellowship, whioh have already beon explained t0 you.t2

As the ilacon proceeds through this cerenony, the hone
of Ilmmortality is impressed upon hime. This hope is ro-
enccted by the candidete through the exomple of Hiram AbALS,

mpersonates Hirem, and is 'slain' during

H [ - ',
Ine candidale

1

the recitotion by the two Wardeons and by the lianter.

Later he is 'palsed' by thoso same three 0ITlcors'LP

12-]' » Blonchard, Freemesonry Illustrated (Chicago:
Ezra A, Coolz, 1908), D. 299,

134, Honnah, Shristien By Derrees (London: Augmstine
Press, 1954}3 De P
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Such a »lte, however, 1s not only o highly dramatic ceronony.

4 io presented in the ritusl however symbollcally as
: rol.i.;ﬂous rite; ixot only ac a n%ral exanple but es
aquasi-sacramental experience with an e onere onerato
signiticance, raileing the Gendidate, as one of the
Lectures expresses it, "from a dead lovel to = living
perpendicular,' "It 1s thus,' says the Traditionsl
ilistory, 'all Master Hasons are raised from & figurative
im.?.g‘:v. i',gf 5 Toun ion with the foymer compenions of their
boils, ' A®

A Mason, thorefore, through partiecipating in the highly
impressive ond symbolic coremony of the Haster Maoson Degree,
receives Ioxr himself the assurence of the immortality of
the soul and the resurrection for the new 1ifo, The prayer
a2t the bepinning of the ceremony of raising to the laster
Hason DNepree contalns these words:

dsneclally, we bescech Thee, to impert Thy grace to

e m L)

this Thy nervant, who offors himself a Candidate to

pertele with us the mystorlous secrets of o lMaster

Jasone Indue him with such fortitude that in the

nour of “rial he fail not, but that i pasaing aafeoly

under Thy proteetion through the valley of the shadow

of death, he may {inally rise from the tomb of
wransgrosnion, to chine as the stars for ever and
- (=
61:0."’.‘.--3
Tho sxmbolic death of the candidate has a snecific
alerence 4o tho cendidate's temporal death and resurrecction
to the etermel heavenly aebode, Therefore, by learning the
sscrets of a linater lieson, the candidate can mont assuredly
hope for e future etornal 1life. Thie is nossible because he

has learned the dsep secrete of a laster iasons. 7The symbolisn

]
11“:.'. oenneh, Darimess Visible (London: Augustine

Pross, 1952), De 35
151m14d., e 1324




45

of the death of Miram AbLL{ and the candidete’s symbolie
death and vesurrection symbolize his own death snd resurrcotion
in the future,

Doetor Walton larmah ctates that thoe death of Hirem is
& $ypo of the experionce which the candidate himself,
Peprocenvlng lilram, mmet undergo by his own efforts in his
quest lor the morel 1ife .16 Fven thourh the candidote only
impersonctes Hiram ADACT and only symbolicelly portrays the
death and the ralsing of iHiram, yot it ic o symbolism which
profisuros the resurrectlon on the last day. Thereiore,
tharouch the prefigurstive death of 't:.hc Hapon, the lason is

in o position 4o discover thad rosurrection and life over-

lasting are within his grasp. The candidate is tolds

o L

2ll lMaater liasone are raised Trom &
death to e reunion with the Tormer
mpanlons of tholir tolls, Lot me nhow beg you to
obnerve that the lirht of & Hestor Meson is darkness
vislble, serving only to express that gloom which
regces on the nrospeoct of futurity. It ic that
myeterious vell which the eye of hunan reason cannot
penotrate unless asslisted by that light which 1s fronm
aboves Yot even by this glimmering ray, you may
nerceive that you stand on the very brink of the
grave into which you have fust figuratively descended,
end which, vhen thils transitory life shell hove
rasced awey, will agein recelive you into its cold
bocoms Lot the emblems of mortallty which lie beifore
you lecad you to contemplate on your inevitable
destiny, and suide your reflections to that most
interesting of all human studics, the knowledge of
yourself, Be careful to perform your allotted task
whlle it is yet day; contime to linten to the volce
of Nature, which bears witness, that even in this
porisheble frame residos a-wifgl ond-Infortal

161'{311:'.5.11 s Chrietien Iy De 08, De GC3e
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principlgg vhich insplres a holy confidence that the
Lord of Life will encblo us to trample tho Xing of

Torrors benooth our fect, end 11Z% our oyes to thotb
bricht lHorning Ztar, whose rising brings pesce and

solvaplon to tho faithiul and cbedient of the human

n2C0o,~f

Thereolfore, throush reflocting on the symbols of
morvalivy whlch have beosn drazatically symbolized for him
hrough tho aleying and raising of Hirem AbIf{, the Mason
is empovered 4o kmow the groat notontialities of hic om
netures e can discover and decide for himself his ovm
destiny, Thue, until o linson becomes a2 Macter lioson, he

is not concidored a full Meson and will not be given a

fedomplion, resurrection end life etornal for the
Chrictlan come alone thwourh the dosth snd resurrectlon of
Josuz Christ, The certeinty of our redemption and the
consummetlon of this redemption, everiasting 1iTle, ceniers
in Jecus Chrict. Wo have & sure hope of the resurrection
of 11lTo because Jeous Chriet has become the first {ruits
of thom thet slept. 3Zven as Christ arose from tho dead,
S0 will tho Christlan, Iilowever, the Chrisiien will not
acoomnllsh this through his own efforts. The resurrection
end life evorlasting of the Christisn derive thelr source,

pover ond hone irom the death and resurrectlon of Jesus

-

Winid., pe 62,

lsi-m:?:"on and Andevson, ODe Sibte, De 172,
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Christs Me lnnon on the oblhor hand rocoives tho sssurance

ond hope of the rosurpection when he participeteos in a

drenatic re-cnnctment of & legend. The Christien derives
hiB sure hope throurh feith in the Sovior of tho world,

tho crucified and resurrectod Iorle The lMzooon bocos hls

hope of 1life everlesting on & mortal men, Hiran AbATS,

vhon lnsons coll perhaps tho groatest men the world ever
L 3
Imenr, o Christisn esctabliches his sure hode on Josus

Christ, true Cod and true nen. For the Mason tho enmphasis
remeins entirely on aone. He, thorefore, through his oun
efforte in living the full good 1life can obtain the -
reeurrcction ond the life everlasting, Thus Freemasonry
lglos the sting Irom death end robs the grave of its
victory., 1I{ substliutes a noral system through which the
dacon con overcome denth and the grave by his ovm efforte,
:‘h;‘._.-': 1t cccompliches by complobeoly bynassing Calvary,

Joneph lMurrow, who has compiled a Masonlo monltor,
epitomizes rreoemesonry's teaching of the resurrection of
the desd: |

My brother:--The great guestion of all ages has been,
'If 2 men die, shell he live again?'

Is there a resu'rrect.:l.on. of the dead?

But you noy say, ‘low are tho derd raised up?'

e o ]

Oh, thou of 1lititle Taithe That whioh thou sowest,
is not quickened, oxcept it éle. o also lc the

19!31&1103:9,:-&, OD. gll., De 295,




48

resurrection of the dead, Behold I show you =2
nystory. We shall not all sleep, but we shall 2ll
be changed; and when this corruptible shall have
rut on incorruption, and this mortal shall have
rut on Immortality, then shall be dbrought to pass
the saying that i1s wrltten, 'Doath is swallowed up
in vlctorg.' '0, deathl where is_thy sting?
Oh, prave: whore Ll thy vietory.'2

Although Maosonry quotes from sacred Seripture with respect
to the resurrection, it reifuses %o acknowledge Jesus
Christ a8 the basis and hope of man's resurrection, It
conpletely overlooke the death and the rosurrection of
Jesus Christ, HMasonry's emphasis completely excludes
the signilicance of Christ's resurreotion for all menkind,
A fundamental tonet of ¥asonry is that every Mason
reeches Lhe gonl of hesveon, He will arrive there through
his own good works:

The wey by which Mmsons hope to arrive thore is by

the ald of a Ladder, known as Jecob's ladder. It is
conjzosed of many staves or rounds, which indicate as
many moral virtues, but it has three princliple ones,
namely, Falth, Hope and Charity: Falth in the Great
Archlitect of the Univars&l Hope in salvation, and
Charity towards all men,

A Vason nesd only follow the inherent moral principles

& G o R A A 7 T

wvithin him, and he will save himself.

The volume of the Sacred Law mny be regarded as the
spirituel Tracing Roard of the Great Architect of the
Universe, in which are lald down such dlvine laws

and moral designs, that wore one conversant therein
and obedient thereto, they would bring one to an

20 mrrow and Andeorcon, ODe Cile, Pe 57

Qlﬂox, £n. eit., Pe 12,
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Etherenl Té::.nr lony hobt mode with hands, eternal in the
heevens .~ :

Froemasonry tosches that God is infinitely good, Pike
e 1t this wey:s "what nobive, what reason, and, morally
gpealting, what possibility can there be to Infinite Fower
end Infinite Wisdom, o be anything but £ood?"S? lasons
belisve that in due time evil will be overcome due to the
Infinite Justlce and benovolence of God.aa Therefore,
lesonry toaches thot God will bountifully reward the good
lives of men with otermel 1life. The good 1life will be
roverded by everlasting life. The Supreme Archltect of
the Universe by his very nature of love end goodness must,
go Hasone holiove, revward the good lasonic life,

As a result, death hoe no fear for the kHason, Since
he has lived hizm 1life in conformity with his inherent nmoral
drinciples, he neod not Tfear when death comes. Only an
everlasting rewvand cwelts hins

ind lastly, as 1t ic the business of the operative

mason, when his worl is dome, to nrove everything

"true end trusty,? so is it tho objcot of the spec-

ulative nason, by & uniform tenor of virtuous conducs,

%o recelve, when his allotted course of 1life has

passed, the Aneppreciable reward irom his Celestial

drand lasiar, of 'Woll done, thou good and faitl
servant, ' 2

221913, , Do 13.

23
Pilte, ope Cibte, Do T1Te

ria., e 525,
253:*.-‘.01:-:93, lMooonic Lexicon, De 314
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The Masonic rood 1life and the rewerd for this good 1life
can be summarized in the words of the closing charge after
& raising in the Haster lMacon's Degroes

And now, my brethren, let us see to it, and so regulate
our lives by the plumb-line of justice, ever squaring
our actions by the raule of virtue, that when the
Crandl Warden of heaven shall call for us, we may be
Tound recdy.. Led us culilvete essiduously the noble
tenets of owr profession, brotherly love, relief

and truthj and from the sqguare leayn morallity, Ifrom
the level equallsy and from the »lumbd mc‘ai‘bu&e of
life, Lebt us iritate in all his variod nerfections,
him, vho when assalled by the murderous hands of
rebollious eraftsmen, meintained hils intoprity even
unto death, and zealed his wrinciples with his vital
blood, Lot us emrlate his amiable and virtuous
conduct, his unfoizned piety %o his Cod and hie in-
flexible idelity to hls trust, And as the evergreen,
Taich Dloomed in the head of his grave, betrayed the
plece of his interment, so may virtue, by its eover
looning loveliners, designate us ac Free end Accepted
60N, Uith the trowel spread liberally tho cement
of brotherly love ond friendship, clrcumscribed by

the compass. Lot us ponder well our words and actions,
and lot 211 the energics of our ninde, and the affections
of our souls, be onployed in the attainment of our
Suprene Crand Master's approbation. Then, when our
diesolution draws nigh, and tho cold winds of death
cone esighing eround uc, and his chill dew alroady
gllztens on our brow, with joy shall we obey the
summons of our CGrand Vawxlon in hnmren_,‘ end po from
our lebors on carth o overlasting reiresiment in the
Peradice of Cod, Then, by the beneflit of a paas, a
mure end bHlameless life, shall we gain reedy admlsaion
into that Celestial lodge chove, where the Supreme
Crand Architect of the Universe preslides; whore,
scated ot the right hand of our Supreme Grand laster,
he will be pleased to nronounce us just and uprlight
lieconss Then shall we be Titly prepared as living
stones for thof apirituel bullding, that house not
mode with hands, eternal in the heavensj; where no
discordant voilce shall be heard, tub all the soul
shall expericnce shall be perfect bliss, and all 1t
shell exprose shall be neriect proailse, and love divine
shell ennoblesgvery hoard, and hosannas exelted employ
every tonmue.<"
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Jesus Chxrist fits nowhoro into the liasonic plcturo.
Hle death ond roourrcction provide no hope for the Macon.
Thoy ere nesninglose to the lason, The hope of immortality
and the resurrection and the ctornal heevenly roward 1o
found within the ilason, exploited by the Magon, end thus
Will be oarned end enjoyed by hime. The Magon necds no
Redoemer, Ilie himcelf is capable of pessing through the
portals of hoaven, The ethiocal syston of Froemasonry is
based on selvation ! W worke alone end entircly oxcludes

salvetion by prece through falth which is in Chriat Jesus,




CONCLUSION

The ethics of Anerican ireemasonry are in violent
opponlitlon Lo Christion ethics, There can he no compronise
between the two eothlcal systems. Neithor is thore hope
for o future compromise, for Anoricen Froemasonry soems
detornined 4o nerpotuate its interpretation of the nature
of the coed lilTe

Freomosonyy 4a unocuivocally opposed to the Seriptural
doctrines of =in and rroce. Mooonry refusea Lo aclmowledge
ein fom {: wh 1% penlly iSeen violont, setive rebollion and
rovolt nrooinet CGod, lasonry complebtely disrcgards the
total deproavity of mon. It casts aside the sounl-destroying
impact of sin upon ecch individuel who does not through
felth cccoplt Josue Christ oc his Sevior, Rather, it over-
looize sin and ondous non with 2 noral excellency which
enableos him Lo discover within him tho power o possess
poece of soul and peece of mind. HMasonry's ensower to the
Biblical doctrine of sin is tho imnate moral power within
ell nen, [hrough the teoachings of NMasonry man can dlse
cover his tremendous moral notentialitles. This inherent
power stirengtheons the lason epainst the storms of 1life,

It pavos hic way to hoth imrard end outward neace., It
allowe the ilason through his own offorte to establish a

vertlcal rolationship with hie God, the Supreme Architect
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of the Universo, end also o horizontel relationship with
his Tollow nmen, 'Tims, tho lason's prine duty is to
plolt ond unleszsh hic waculbivated morel povers ond in
this wey live the full good lifee !

“he redompbive acd of God through Jesus Christ does
ot pliy o role in Mosonxy's othics. Masomry repudlates
the groce t;f God, The Chaintian Clmrch-stands upon and
dorives Lis pover Irom the vicerious atunemeont of Josua
Christ, or Cod's worlr of redemption in Christ Josus
ilesonry substitubes o systen of work rigateousness which
completoly oxcludes Godls plan of salvation,

The Toundotion of the Masonic pood 1ife rests aolely
upon the iason himself, Tho latont power to lead the
fll rood 1life lies dorment in all men, For a lenson tho
essence of the rood 1ife depends upon the utilization of
e inherent moral powers. Fhe goal of the lMosonlc good
lifo is ocoeured for tho lason because the Hupramne Arche

tect of the Unlverse mist and does roward tue rnson for
his good life,.

In controst to this the foundation of the Christian
good Life rosts solely upon God who has saved the Christian
from the demmedle shaellos of sin, death and the devil,

The Chricilen con live the good 1life only bocauso God's
Foly Spirit capowers hinm te do all things unto tho glory
of Gods Omly tuwouch the means of grace, the lord of God

LT
and tho sacraments, can the Christlan prow in grace, falth
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and In the Imowledse of his lord and Sevior Josus Christ,.
fod through the denth and rosurroction of Jesus Christ
hee secured for the Christion the goal of eotornal commmnion
with CGod,

Freemoconry Begine and depende upon the power of man
for achleving the ool life. Christionity depends upon the
pover of Cod alone Tor cchleving the good 1life nowr and in
otornity. rFroenmasonry snd Christianity are, tnor-oi'oro,

dlonetrliceally opposed to eoch obhor,
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