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Israel deservesa,
Hosea sees God tormented, suffering becsuse of Isra-
el's unfalthfulness. This theme 1s noted by Quell also
vwhen he writes, "Darum leidet er formlich unter seines

25 The same 1dea 1s contained in

Volkes Lieblosigkeit."
such passages as Hos. 6:4ff. and 13:13ff. Llkewise H.
Wheeler Robinson poses the question,

If the love of God 1s more than a metaphor, must not

the suffering of God be as real, though with all the

quelificetions in both suffering and love which come

from reference to God instead of man?24

A paradox confronts the reader at the end of wverse
eight. How can the atandpoint of divine mercy be main-
talned over against divine holiness? The prophet, how=
ever, does not hesitate when he l1ls relating these divine
nieditationa. The decision of Jahwe is final; He will tem=
per the fierceness of His divine wrath ( <1 'L'U' }’_,\ \;’
> 2J N ) ;1) e And the precise reason glven for this mer-
nirui- action is His own essential holiness (For I am God
and not men, the Holy One in the midst of thee).

The love of God i1s a holy love. The 71 2 .? ¥ (zeal)
of God's holiness is not merely wrath but also love.25

With this concept of the holy love of God, Hosea's histori=-

230uell, op. Sit.s p. 32.
24Robinson, op. cit., p. 24,

28Gustav Friedrich Oehler, Theology of the 0ld Testa-
ment (9th revised edition; New York: Funk and lagnalls,
o Poe 8.




24

oal insight reaches its despest point, This insight ias a
special feature of his divine revelation. HNor does thia
Goncept involvs a comtradiotion. YOotd bueilt. nioht wenle
ger els seine Bigenschaft als Gott und Helliger, indem er
aus Iiebe handelt."®® It is the holiness of God that dise
tinguishes Him from the ereat\tra.ev and aoccords Him that
positlion of trenscendencs, of unapproachableness, of being -
the "wholly other,"2® Prooksch expreosases this by saying:
"Gott ist hellig ivmitten Israels (11:9); damit wird der
kontrare Gegensatz seines Wesens gegermber aller Gesohop=
fliohkeit aukgesprochan-"ag

The mystery of that divine holy love i3 revealed when
the unmapproachadle dares to approach, when the transcendent
draws nesar, when, in fact, the holy love of God is recoge
nlzed,

Dieger vollstumliche Gegensats wird dursh Gott bel

Hosea verwandeltj denmn non bewahrt Gottes Heilligkeit

In dor Dapahoraigen Tiobe sum sundbafelgen Volre.d0

This juxteposition of love and holiness gives Hosea's

love motif now depth. The mystery of a transcendsnt God

26‘1‘1911' () 13 9_1_%0’ DPe 3o
®Wols, op. 6it., p. 178.

28

dolph Otto, The Idea of the Ho translated by
Johg?’m Harvey t!.'.onaom Oxford University Press, 1958),
De °

zgm:’kaoh. op. git., p. 156,
Orma,
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@pproaching the depths of Sheol becomes a powerful reality
(13:14). Thus the divine call of Israel is seen not merely
s a national choice, but basically also a spiritual elec=
tion.5t Iikewise Hosea was not content just toc present a
mmber of historical facts, for he wanted to infuse into
the hearts of his hearers a consciousness of their own
guilt and of God's nature. Thus he hoped to conviect his

audience of the historical reality of divine love.32

51VQ13, op. cit., p. 177.
52Hyatt, op. cit., p. 87,

i e




CHAPTER IV
HOSEA'S UXPRESSION OF DIVINE LOVE IN ACTION
The Expression of Divine Love over against Sin

The preoed;ng chapters have presented Hoseals divine
love motif according to his personal and historical revela=-
tlon. Such an analytical presentation of divine attributes
88 such, however, was not the principle aim of the Hebrew
prophet. He was no systematic thsologian.l His task was
to preach and to teach how God acted, and what God re=-
quired of His people.

Hosea excels in this art. The active expression of
God's love in and toward Israel 1s outlined in logical
progression in chapter two. The varlous stages of this
chapter form a basis for the study of this expression of
God®s love in sction.

In the whole of this sectlon it seems evident that the
external form has begen influenced by Hosea's domsestic ex-
periences. This striking feature is apparent already in
verse two. Couched in this form the verse indicates clear=-
1y Hosea's attitude toward sin. Here he describes sin as
something that violates a union (in thias case a marriage

union), as whoredom in 4:12, and as treachery within a

1james Philip Hyatt, Prophetic Religion (Nashville,
New York: Abingdon=Cokesbury Press, c.1l9 » D 149,
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covenant in 6:7. The significant factor is usually not the
transgression of some specific iaw, but tﬁe violation of
personal intimacy, the "alienation of affection.?? Many
oeritics call this "sin against love," and in this case sin
against divine 1ove.3

The negative aspect of Israel's sin was ignorance of
God; the positive aspect was aggresaiie opposition to di=
Vine grace. Affeotlionately Jahwe had gulded Israel (Hos.
11:3) , yet Israel had rejected this love cruelly, by set=
ting 1ts effection upon "mamifactured gods" (4:12),4 oy
pPlacing its trust in royalty (8:4), and by seceking protec-
tion through foreign alliance (7:11). These were the visi-
ble signs of an ingratitude, of an "inner allenation,“s
of & reality that was equivalent to sin against divine

love.
The Expression of Divine ILove in Discipline

The love of God, however, is not rendered inactive by

this outrageous opposition. On the comtrary, it presents

QSydnsy Lawrence Brown, "The Book of Hosea,®™ in the
Vestminster Commentaries (I.ondons Methuen & Co., 1932),
Pe 07,

i Cohen, The Twelve Prophets (Bournemouth: The

Soncino Press, 1948), p. 2.

4. F. Kirkpatrick, The Doctrine of the Prophets
(Londons Macmillan and Company, 1909), De 133.

54. Wheeler Robinson, The Cross of Hosea (Philadelphla:
The Westminster Press, 1951}, p. o8.
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4 program of operation, a program of warning, discipline
and punishment, which 1s designed to effect heartfelt re-
pentance and a deeper understanding of divine truths. Such
is the program of chapter two, verses three to thirteen.

The first word ]Q indicates that this section is
conditional. Here is a;warning against the consequsnces of
8in, and the awful threet of judgement. Such a warning,
although it designates a future misery, flows from divine
love. It was gracious of God even to repeat this warning.
"Die Drohung soll Israels Schamgefuhl wecken und es zur
Selbstbesinmng fihren."® It is Hosea's concept of the
suffering love of God that seems to have coloured his mes=-
sages of doom Im this way. Cuell remarks: "Dies liotiv
der leidenden Gottesliebe gibt allen Drohworten bei Hosea
einen besonderen Elang.“7

The punishment threatened in this sectlion involves
the loss of all blessings (2:2,3,9), and the removal of
all idolatrous worship (2:6,7,11). These calamities will
prove the futility of idolatry (2:6,7), and will leave
Israel in miserable digrace (2:3). In such a condition

6Artur Weiser, "Das Buch der Zwolf Kleinen Propheten,"
in Das Alte Testament Deutsch, herausgegeben von Vollkmar
Herntrich und Artur weiser iﬁbttingenz Vandenhoeok &
Ruprecht, 1949), XXIV, 13.

TGottfried Cuell, "Die Liebe im Alten Testament," in
Theologiasches Worterbuch zum Heuen Testament, herausge-
%aben von Gerhart Kittel (Stuttgarts W, Kohlhammer, 1933),

» O2.
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Israel will acknowledge Jahwe as the only and ultimate
Source of all its material and spiritual welrare.' The na-
tions of Egypt and Assyria will be the instruments of God
in the execution of this judgement (9:3).

These and similar messages of Judgement (cf. 5:8,14)
have a salutary purpose; this penalty is meant to be peda-
80gic and derive its meaning from the ultimate purpose of
God.® Hosea maintains that punishment is designed to re-=
move those obstacles existing between God and His psopls,
obstacles which hinder trus communion with God in love,
"Demn das Gericht ist nicht Gottes letztes Wort. Seine
Gerechtigkeit fordert den Untergang, sein Erbarmen ver=
langt den ewigen Bestand,"®

The immediete purpose of this punishment is peni-
tence, for "des Gericht ist der Hebel um die Umkehr zu
ermdglichen.™C® Hosea rejects all superficial repentance
deslgned es a temporary measure to alleviate suffering
and distress (6:1=-3). Only that repentance which is ef=-
fected by the powerful word of divine judgement is ef=
feotive and hence in accord with the divine love motive

(6:5,8). Volz has this pointed remark on Hosea 6:5:

8Robinson, ope. cit., p. 5%,

gPaul Vols, Prophetengestalten des Alten Testaments
(Stuttgarts Calwer Verlag, 1949), Ds 175.

10
Otto Procksch, Theologic des Alten Testaments
(Glitersloh: C. Bertelmamn Veriag, 1950), D« 161.
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"Busse 1st Tod des eigenen Lebens und Wesens, und dieser
Tod geschieht durch den Spruch der Propheten,"ll

Divine love 1s pure and holy; it desires a thorough
purification and a holy confession. Hosea stresses this
in his demand for heartfelt repentance. "Break up your
fallow grouna® F\’] []:323 3‘]‘3). he exclaimed. Such a
thorough transformation ér 1ife 1s the inevitable result of
true repentance, Likewise he points to the confession of
berasonal sinfulness and absolute reliance upon God's mercy
s singular signs of this true repentance (Hos. 14:2,3).
The penitent ory of the sinner, "For in Thee the father-
less find mercy" (14:3), reveals that a knowledge of God's
compasslion prompted that cry. Compassion is that aspect of
the divine love motif which flows from God's yearning heart

in order to offer comfort and consolation for consciences

stricken under love's pedagogic and disciplinary funce
tions.1? The statement of Brandt 1s pertinent in this con=-

nection:

Gott hat ihn [Hosea] auf den entacheidenden Punkt
seinor freien Gnade gefuhrt, mit der er den Treulosen
liebt und nicht den Gerechten. Das hebt nicht das

Wort vom CGericht auf: aber der letzte Ton 1sat es

nicht, Das nimmt dem Busswort seine scharfe nicht,
sondern lasst es im Gegentell in seiner herzzerreissen-
den Gestalt aus der Glut enttauschter Llebe hervor-

bringen,1l3

11ly01z, op. cite, p. 171.
12R°b1n8°n. OD» Oi‘b.. Pe S7.

15L. Theodor Brandt, Das Zeu 8 des Hosea und Amos
(Detmold: Tolle & Co., 1948), p. ST '
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Hosea's presentation of God's judgement and man's
proper response, reveals not merely the divine will of jus=-
tice and retribution, but also the inexplicable and un-
founded love of God. From such a presentation the aotivi-
tles of both energles are apparent. Vhether in wvarning,
Judgement, repentance, or discipline of any kind, this
love motif looms as a reality in the baokground.l4

The Expression of Divine Love as Courtship and Bethrothal

In the first part of chapter two Hosea has depicted
dlvine love in active coordination with divine justice. In
the second part this activity is seen principally in accord=-
ance with divine grace.

Once again Hosea employs the figure of the marriage re-
lationship. Courtship, that phase which normally precedes
marriage, illustrates the active beauty of divine grace in
drawing the loved one to its bosom (2:14). "Therefore be-
hold I will woo her, I will bring her [back] into the wil-
derness, and I will speak comfortably unto her" (2:14).
These are the words that express the impulse of divine love
in action. The initial Z]};T indicates that a significant
thought will follow. The inferentisl ({ O 31, , however, is
unexpeocted here. HNevertheless it reveals that divine mercy

can flow even through human misery.ls It indicates the

14Weiser. op. eit., p. 71.
153rown, op. eit., p. 21.

_—

IR —




o2

unity that exists between divine judgement and the salva-
tion of grace.1®

The following participle ] _::5'1 i)jj embraces the
ldea of gentle ardour and undying devotién.lv The noun
R j} "1 1) 71 refers to the wilderness where Jahwe had
wooed Hié people in its youth.la The concluding phrase,
iy 13w 7 7Y s "denotes a comforting by ackion,
by manifestations of love, through which her [Israel's]
grief is mitignted."lg Thus Hosea deplocts in this verse,
the unquenchable desire of Jahwe to win baok the alle-
glance of Israecl.

This impetus of divine love is not restricted to the
mitigation of grief, or mere verbal encouragement, how-

éver., This 1s an active love, a love that provides a new

“Heilsschﬁpfung“ao with unbounded blessings, renewed hope,

and positive reaponse (2:15). God will transform the val-
ley of trouble, Achor, into a new doorway of hope, and a=-

rouse an sctive and grateful reaction in the heart of

16&e1=er, op. cit., p. 18.
17E. B. Pusey, The Minor Prophets (Grand Rapids,
Michigan: Baker Boolk House, 1950), P. 3b.

1831‘0'!7:’1. Op. cit., Pe 20.

19c, F. Keil and Franz Delitsch, "The Twelve Minor
Prophets,™ in the Biblical Commentary on the 0ld Testament
(Edinburgh: T. end T. Clark TT_". 1900) , p[. Bl T TNE S i

zoﬁeier, op. cit., p- 19.
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Israel,®l

This moving reply to the divine manifestation of love
1s further emphasized in verse sixteen. TYeiser aptly suma
up the verse in this way:

Israel wird nun, ubervunden von der gottlichen Liebe,

auch selnerselts dlese Liebe erwidern, indem es als

llebende Enefrau "Mein Hann” (* W * X) nimmt, ynd

nicht .ohr wie bisher "lein Baal" (2 3 XQ ) 8
The name Baal became objectionable because of its associa-
tion with heathen deities. Accordingly the annihilation
of 211 other Baal namee completes thiz ploture of this new
eéra of salvation (2:17).

By using this anslogy of courtship Hosea has empha-
slzed the powsr of the divine love impetus. As a result
the actlve phase of the dlvine love motif becomes more co-
geat, For the manifestation of #this love involves not
mersly & personal expression over against its objeot (2:14;
14:1), but also a transforming 21ni creative activity within
this object (1l4:4a, 2:15b, 16).

Upon the basis of this new internal relationship a new
covenant can be formed. Such a covenant is distinctive, for
it involves a union "der einzig und allein auf der unbe=-
greiflichen Barmherzlighelt Gottes stent."2® This covenant
(:nﬁj -‘3 ) is absolute, solely dependent upon Jahwe :

2lyeil and Delitsch, op. oit., p. 62.
22Weiser, ope. oit., ps 19.
23Brandt, op. olt., p. 53.




34
(Dg? ﬁ._ A 3-)'] ';:-Jr), and stands in antithesls to the old cove-
nant which could be rendered ineffectual through man's une
faithfulness (6:7, 8:1).

This covenant involves, first of all, Israel's active
enjoyment in the harmonious new world order (2:18). It is
through the figure of betrothal that Hosea discloses the
l1dea of union involved in a special way. This covenant is
to be a thing of divine beauty, an everlasting joy (2:17).
This beauty, the beauty of divine love in 1ts betrothal to
Israel, is expressed by Volz in an unusual way. He writes:

Der Eheherr tritt hervor in seiner herrlichen Gestalt.

Er tragt ein Diladem, das mit Edelsteinen geschmickt

ist, und diecase Edelsteine heissen Recht und Gerechtig-

keit, Huld und Erbarmen und Treue, und in dieser herr-
iégggg.gzstalt wird dle Braut den Eheherrn er-

An analyeis of the structure of this covenant ex-
poses 12 ] as the central concept.®® "Der Grundton, suf
den das Got.teaverhaltnis in der predigt Hosea abgestimmt
ist, ist die Liebe (12 I7); hier offnet der Prophet den
Blick in CGottes innerstes \'.-'eaen.“zs 1 0 'ﬂ is one of the
Sspecific terms for covenant love in the 01& Testament .2’

A study of just how Hosea uses this term may prove useful

EM’IE'a.!.\l Volz, Prophetengestalten des Alten Testaments
(Stuttgart: Calwer Verlag, 1949}, p. 176.
25Ro'bi.non, op. cit., p. 49.

26"‘6183!‘. OD. cit-, Pe 2l.

Norman Henry Snaith, The Distinctive Ideas of the
01d Testament (London: The'Epworth Press, 1953), D« 90.
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at this point.

The basic etymological meaning of this word 1 Of is
"eagerness," "keenness," but in the Hebrew it was in ¢;onnec-
tion with the covenant in partiocular. Thus it came to mean
"loving kindness" and "falthfulness" to those within the
covenant. It is quite distinct from§| J il X which 1s the
free and spontaneous elective love of Jahwe (Deut. 4:3'7).28

The same fundamental meaning of 1 9 I'l is also evi-
dent in Hosea. Although Israel had transgressed the cove-
nant (6:7), end lacked 1Q[1 on 1ts own part (6:6), the
covenant love of Jahwe was ;aonstant. It 1s the persistent

29 Isra=-

steadfastness of this | 0{1 that Hosea stresses.
el's rejection of God did not nullify that covenant love.
On the contrary, God's love arises anew to establish a
fresh covenant in order to express to His people this very
covenant love (2:19).

The remaining features of this covenant (2:19) are
also valuable for determining the precise meaning given to
G | 0'n in this context. These other features describe the
various divine attributes which render the covenant indis-
soluble.5? Righteousness ( P"l ]'_-'f) and judgement
(& ? m N) are those attributes vhereby God would keep
Israel imra and holy, by removing any obstacles that might

281bid., p. 98.
291p1d4., p. 108.
S0ge11 and Delitsch, op. oit., p. 64.




36

Injure the covenant relationship. Likewise God will show
mercy and compassion ((J* 1 I:l:‘)_) in view of Israel!'s weak-
ness. Thus in no way can the covenant be violated and de-
stroyed for God's unfailing faithfulness ( ~1 O i‘l ) is a
certain pladge.sl This insistence upon the constancy and
gertainty of God's covenant love is a recurring theme
throughout the book of Hosea.

The consequence of this union is the true knowledge of
God (2:20), a knowledge which will engender a corresponding
love, faithfulness, and uprightness in the heart of man.
Volz designates this knowledge as "Ein Zusammenwachsen mit
Gottes Wesen und Willen, ein Erfassen Gottes und seiner
Selbatmitteilung, ein Wissen, das zugleich Gewissen 18t "2
Thus, in Hosea, the covenant love of God both embraces its
object with constant affection and creates within its ob-
Ject a knowledge that arouses a reciprocal action.

At this high point, the point where Hosea has deline-
eated so clearly the structure of God's covenant, bound
by the unfailing ties of ' 2 /1 it is instructive to refer
once again to the ) 1% 5 1 X » the elective love of
God, the motivating cause of this covenant love, and ulti-

mately also of the covenant 1tselr.53 Hosea 1424 1s the

Slmia,

3217018. op. clt., p. 166.
sssnaith, op. oit., p. 95.




