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CHAPTER I
INTRODUCTION

The prophets Hosea and Jeremiah were active on the eve
of two great historical orises in the 1ife of the pesople of
Isracl. Hosea's work preceded the Assyrian Conquest of 722,
vhile Jeremlah announced the Babylonian Captivity of 587.
Bach prophet foresaw the judgement of God as an imminent
reality for Israel and Judah. Thelr message, however, was
not restricted to the proclamation of dcom. On the contra-
ry both these prophets were avid preachers of divine grace.
And not only did they expound their teachings of divine
love, but they also related their own personal experiences
with that divine love.

The main objective of this study then, is to outline
clearly both the encounter and the message of each prophet
over against the love of God, and to understand the basic
concepts of the divine love motif as found in thess two
authora. On the basis of this outline certain leading con=
clusions can be formed by comparing the principle themes in
oach writer. In this way the basic unity and the signifi-
cant diversity of their outlook can be summarized.

In order to achicve this goal, the materilal is divided
into three heads, the first dealing with Hosea, the second

with Jeremiah, and the third summarizing the comparatlive
views., In the ocase of each prophet one chapter is devoted




2
to gaining an insight into that prophet's personal contact
with God's love. This forms the background for the proph-
et's message of divine grace itself, which is then ou%lined
in progressive and loglcal sequence. In addition to the
overall view of the prophet on a particular theme, certain
Specific concepts are studied at appropriate places within
the progression. Llkewise the original Hebrew expression
1s given where the phrase or passage concerned ls signifi-
cant,

The principle source for this work is the Holy Bible
in the originel languages. Thus wvhere a Scripture passage
is owoted to attest a statement, no supporting evidence is
Ziven where the meaning of the passage is quite clear. In
all other cases, however, the leading arpuments and the ex-
egetical details are supported by the findings and opinions
of eminrent acholars. When the phraseology of thease schol-
ara is noteworthy a quotation is given in full.

Such a study provides a groundwork for the basic une
deratanding of the great theme of divine grace in the New
Testament, and should therefore be beneficlsl for both

author and reader.




CHAPTER II
HOSEA'S EXPERIENCE OF DIVINE LOVE IN PERSON

The personal history of Hosea forms a distinctive and
significant background to his theology. This 1s particular-
ly evident from a study of the divine love motif which he
stresses throughout. At the outset then, it 1is necessarﬁ to

note both the call and marital experience of Hosea.
The Personal Experience in his Call

"Go, take unto thee & wife of whoredoms!" 1s the ini-
tiel word of Jahwe to His prophet (Hos. 1:2). This was the
divine command, the prophetic impulse, the 'Slénﬂ of
God's Word, which Hosea knew and experienced. This consti=-
.tuted the indisputable call, a call that was personal, ine
volving not only his message but his entire 1life and activ-
ity.l Furthermore the specific reason for this call is
given by Cod himself, "for the land has committed great
whoredom departing from the Lord." Thus both the nature
and reason for Hosea's special misslon are outlined briefly
in this verse.

No doubt the call did not become effective until, in

obedience to the voice of God, Hosea "went and took Gomer

lc:cphen L. Caiger, Lives of the Prophets (London:
S.P.C.K., 1954), p. 106.
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the daughter of Dibleim" (Hos. 1:3). Through that marriage
the prophetic call oatablished a symbolical act. The sym=
boliam, however, points backwards rather than forwards.
Weiser comments that,

Sle (die Fhesymbolik) ist nicht wie die uns sonst be-

kannte prophetiache Symbolik Vorwegnahme gottlichen

Handelns, das noch aussteht, sondern riickschauende

Darstellung bestehender Verhaltnisse im Voll,2

This retrospective approach is positive. Hosea viewed
Isracl as the whore, the unfalthful wife of & loving Iord
(4:12) . And that was precisely Israclfs position at that
time. Hosen, however, recalled more of the historical
past. Scaming the pages of history he could point to many
beautiful acta of God's love. And just as history was one
of Hosea's basic resources to exhibit the divine love mo-
tif, s0 also his marital experiences became an unusual

apringboard for further progress.5

The marriage act was both real and aymbolieal.4 When
Hoeea ghose CGomer as his wife, his purpose was not merely
to symbolize the divine truth of Israel's choice, but more

especially to stress the existing relationship between the

2Artur Jeiser, "Das Buch der Zwolf Kleinen Propheten,”
in Das Alte Testament Deutsch, herausgegeben von Volkmar
. Herntrich und Artur Weiser (Gottingen: Vandenhoeck &
Ruprecht. 1902)’ XXIV, e

55. WWheeler Robinson, The Cross of Bbsea (Philadel-
phia: The Westminster Press, 0.1949), D.

&
H. A, Ironside otes on the Minor Prophets (New York:
Loizeaux Brothers, Iﬁo., 1909) , p.
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loving Iord and the unfaithful Israel. It seems best then
to regerd Gomer as a harlot even before her marriage.s Thus
Hosea 1:2 gives not only the reason for the ocall and conse-
quent marriage, but also expresses the status of the two
parties involved.

Through this divine call, through this impulse to mar-
ry, and through this act of marriage Hosea became acutely
awvare of his prophetic task to exhibit God's love in mes-
sage and life., The life of Hosea was to be a sermon, or

"eln offentlicher Spiegel flir das Volk,."5

The Domestic Experience in his lMarriage

The first action of Hosea was to marry this Gomer, a
voman who was steeped in sin even before her marriage.
During this marriage Comer gave birth to several children,
children who are designated as chlldren of whoredom (1:2),
8ince they were born of this whore, and had imbibed the
spirit of whoredom. These children were not illegitimate,

but bore the disgrace and hence the stigme of their mother.

5E. B. Pusey, The linor Prophets (Grand Rapids,
Michigan: Baker Book House, 19 s Iy 20.

6Pau1 Volz, Prophetengestalten des Alten Testaments
(Stuttzarts Calwer Veriag, 1949), P. 162.

VSydnay ILawrenoce Brown, "The Book of Hosea,” in the
Westminster Commentaries (London: Hethuen & Co., 1932),

Pe °
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Specianl divine guidence was given in naming these children,
for those names were to be instructive signs for Iaraecl,
and not the expression of Hosea's personal enmity toward
his children.® This feature already points to a certain
tension existing within the marriago union of fiosean and
Gomer, & temsion that throwa into bold relief the constan-
oy of God's perfect love.

The first name "Jezreel" tf;ﬁ_{‘\_‘\j * 5 124), had hla=
torical significance. It peou‘ied. a.c-ertain plaein where
Israel had contracted & vile blood=guiltiness that Jahwe
would goon avenge. The second name “Lo-ruhamah’ ( X3
312717 5 128), polmted to the internal relationship be-
twa;sn G—o:‘;‘ and HHis people. It presupposes that the very
exisztoence of the people was founded upon divine p;:-nee.g
In His wrath God had now apparently withdrawn this grace.
The third ohild wes named "Lo-ammi® (* ¥ X2, 119).
This was the final step. With the removal of grace came
also the rejection of the covenant people. Iarael would
become a forelgner, merely one of the X" 1 3 29

This was bubt the beginning of Hosea's bitter expori-
enco, however, for his wayward wife proved unfaithful. S£he
apparently passed once more ilnto the hands of some private

S1bida., p. 8.
gﬁeier. ORe 8it., p. 8.
Ozrown, op. sit.s p- e
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overlord or temple organization to serve as a proatitute.n'
Gomer had broken her solemn marriage vow, but even in her
lowest state of degradation Hosea could not abandon her.
Once more the divine call was heard, once more Hosea obeyed
the divine impulse to love Gomer. But this time he had to
redeem her from her slavery, induce her to return home, and
correst her evil 1nclinat:tons.12

Thus Gomer was apparently kept in seclusion, deprived
of the liberty that she had previously abused, and even
forbidden her own conjugal rights as a wife. With unabated
love the prophet waited until his wife should repent of her
sins and respond to his love with a corresponding affec=

tion. 13

The Symbolical Significance of this Experilence

The divine love motif constitutes the kernel of Hosea's
theology. The symbolical marriage constitutes the high
point of his 11::’0.:"4 The question now arises, what is the
comection between the marriage and the message., What is
the tertium comparationls between the prophet's expression

of divine love and his personal experience?

11Rob.tnaon, op. cit., p. 1l4.

12]3rown. op. cit., p. 28.

13:1. F. Kirkpatrick, The Doctrine of the Prophets
(Iondons: iMacmillan and Company, 1909), P. 121.

lﬁ'leiser. op. oit., p. 2.
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It is evident from the outset that the accidental re=-
lationship of sexual intercourse, a thoroughly erotic con-
cept, can have no counterpart in the image of divine love.
The relationship nmsat be internal and personal.l5 And
8ince the image with which the comparison is made 1s di=-
vine, the g priori guide must be the divine commands of
Hosea 3:1 and 1l:2. The pertinent expression in these com=
mands ls the phrase "according to the love of Jahwe"

g B B Rl o 1N ) in Hosea 3:1. Accordingly a study of
the worad 1) {l;>ﬂw1il be necessary.

Geseniua gives the root meaning of this word as "to
breathe after, to desire." The concept embraces the idea
of an internal personal energy reaching out. Hence there
are such varistions as "longing for," "affection for,"
"delight in," and "sexual desire."L® when usea as an ac-
tion or attrivute of God this root implies the favourable
impulse of God's personality. Quell is emphatic in his
statement that "Die Liebe Gottes ist fur die alttestament-
lichen Autoren stets ein Korrelat seiner Personhaftig=-

keit.n17

150t 40 Schmoller, "The Book of Hosea," in the Commen=

tary on the Holy Scriptures by Peter John Lange, edite
Philip Schaff (New York: Ccharles Scribner & Co., 1874),

P« 40,

1GGeaen1us, Hebrew and Chaldee Lexicon, translated
from the German by Samuel Prideaux Tregelles (London:
Samel Bagster and Sons, 1846), p. 15.

lzsottfried ctuell, "Die Liebe im Alten Testament,"
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Vhen the verdb 7 i § or the noun ;j ? jl N refers to
divine love, as used by the writers of the pre-Hosean era
1t denotes particularly God's olective love (2 Chron. 2:11).
This love was the motivating cause of Israel's clection as
& pecullar people (Deut. 4:37). It was, however, & love
unswerving in its object and eternal in itas purpose
(1 Rings 10:9).

Although this aspest of God's elective love is
stressed in the historical references of Hosea, the greater
emphasis seems to lie on the continued expression of that
love. Thus in Hosea chapter three the il1\sl™ 31 AN
of verse one is oconditioned also by verses three and f;:ur.
The purpose of the divine love was not merely to choose a
pecple, but also to preserve and restore thai people in
time of distress.la Similerly the passage stresses that
the ultimate moving oause of God's love was something eter-
nally within itself and not in the object of its love. This
1s evident from the contrasting expression "though they love
raisin cakes® (J"J _.:..“ "lf.f‘_tlf X * j —,:1'}().19 The an=
tithesis between CGod's love for Israel and Israel's love

for delicacies used in the worship of other gods reveals

Theologisches 'Vidrterbuch zum lNeuen Testament, herausge-
%esgn von Gernard Kittel {Stuttgart: W. Kohlhammer, 1933),
s 22,
lalilaier. op. eit., p. 26.

1gBrown. op. git., p. 28.
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the free and spontansous nature of God's eternal love.20
Thus the love of Hosea for his wayward wife was to
resemble this, 1N 71" §1JilN. Hence the meaning of the ini-
tial ) ) N(3:1) rmust be.datermined by the concept of di=
vine love that Hosea already knew, as defined a’oove.21 The
love of Hosea then, was to be a heartfelt inclination, de=
sire end yearning to receive, care for, and love his wife
with all the depths of the former emot!.on.22 In fact that
love was to prove constant regardless of the setbacks it
experlenced. For as Browa points out,
That was tho significant thing about Hosea's love for
Gomer, that it could not be changed by unfaithfulness.
Because he still loved her she could never be like any
woman to him. She had borne his name, she had given
miflony of no Gihar BomataniTALSEHSE S Eat
Godts love was indeed stable, enduring, unchangeable,
and unconcuerable. And it was just this featurs which
Hosea's love portrayed so admirably. This was the focal
point in the symbolical picture of God's love. Hosea's di=-

24

vine love motif has this as its key thought. Procksch

alsc stresses this fact wher he writes,

201p1d., p. 120.

EISehmollar,‘gg. oit., p. 44.

22¢uell. + olt., p. 22, however, maintains that this

imperative is 'niohts anderes als den Geaehlechtsakt, Wenn
auch immerhin in unverkemnbar cuphemistischer Form."

23prown, op. oit., p. 25.
2%31831" Op. cit., p. 2.
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abor mar wenige Naohfolger gefunden hat.

Hosea, however, could view this central thought from
two distinot angles and yet maintain the point of compari-
son. By considering both the author and the objest of that
love these two features become apparent.

God's eternal love for man was somebhing incomprehensi-
ble, something supra-rational. It bound itself to the obe
Jeot of 1te love with unbreakable cords, regardless of the
cost involved. This love then was not something that
ocould be judged according to mormal hwman standards .28

A hmman parallel prevailed also in Homsea's life, He
8%t111 loved his fallen and degraded spouse with all the
former devotion ani fervor, quite contrary to natural rea-
gon, socinl oustom, and acoepted moral standarda. Here
ves an analogy, imperfect though it may have been, between
the divine and the human attitude.Z’

VWhen the attitude of Israel over against its covenant
Iord is comsidered, both the supra-rational character and
the immensity of God's love hecomes evident. The opposition

to that love, the obstacles it had to overcome, and even the

2304t0 Procksch, Theologie des Alten Testaments (Hew
Yorks The iacmillan Company, Cel s De 241.

26m14., p. 156.

27@!011. OD. _0_12.. Pe 30.
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pointed rejoction of that same love were seemingly insur-
mountable dlfficulties. But the unfalthfulness of israel
could nct mullify the falthfulness of God. Israel had be=-
come a rebellious, degraded, and revolting whore through
her allience with false gods and foreign powers (4:12, 9:1),
yot God's perfect love and compassion still remained con=-
stant.28

The corresponding part which Hosee enacts in his own
life, although it may have seemed somewhat orude and gro-
tescue, smphasized this grievous state of the people and
the outraged love of God.29 Gomer the harlot was a paral-
lel to the whoring netion, Accordingly the patient affec-
tion of Hosea was to typify the divine and eternal antitype.
His actions were to proclaim this message to the people.
This symbolical message is summed up by Yelser in like man=-
ner vhen he says that "Der wesentliche Grundzug der Bot=
schaft des Hosea 1st die Verkiindigung der nie verloschenden
Liebe Gottes."S0

In addition to this interpretation of the symbolical
marriage, there is a second school of thought which makes
the experience of Hosea the basic factor and his symbolical
interpretation only an afterthought. Kirkpatrick for

28mbaes But tenweiser, The Prophets of Israel (New
ser, The
Yorks: The iacmillan Company, c.igI4E. P. 241.

29(‘-‘1@11. 22- °1t-. Pe S0,
sqﬂeiser, op. eit., p. 2.
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example writes,

It was only by the course of events that_ the signifi-

cance of this act &hﬁ marriage to Gomer] was revealed
%o him, and he learned_that that was.the first step in
his prophetic career.

H. Wheeler Robinson goes even further in his study of
Hosea's "Theology of Experienoe.“52 Hosea, he belleves,
considered the human nature akin to the divine in such a

vay that the humen personality could by its expsrience

express a certain divine relationship and revelat!.on.35

Similarly he states:

The new fact is made when Hosea, the prophet, reinter-
prets this experience as having significance, and
makes the prophetic venture of falth in saying thsat
this is how God sorrows and loves. He could not make
this venture unless he implicitly belleved that God's
nature was somehow like his own.°4

Over against this view is the emphasis by many schol-
ars upon the transcendence of God. The divine command, the
impulse to marry and restore Gomer, was something from with-
out.%®

Hosea 11:2, for example, clearly distinguishes be=-
tween the essential nature of the divine and the human per-
sonality. The holy love of God is divine and not human,
the symbolism was formulated by God's command and not

Slgirkpatrick, op. olt., p. 125.

sznobinson.‘gg. eit., p. 12,
33
I0id., Do 20.

%41p14., p. 21.
3

arusey, op. eit., p. 19.
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through human experience.ss

The Indirect Influence of this Experience

Neverthsless it 1s quite possible that this experience
of Hosea may have helped to influence the form, colour, end
depth of his thecloglcal oonaepts.sv On the one hand, the
8ins and disgrace of his own wife would enable him to ex-
bress more vividly the status of Israel at that time. %When
Gomer deserted Hosea, he would have realized more fully how
acutely Israel had offended God. On the other hand, the
tender cure, the affectionate guldance, and the infinite
patience required to restore Gomer, must have imbued Hosea
with an even greater understanding of the immensity and
depth of divine love. The mystery of divine love became
even greater, but the elucidation of certain aspects be=-
came clearer. In this respect also this symbolism, a
“symbolism impregnated with Hosea's blood," influenced his
theology. >

3sProcl:sch. op. cit., p. 155.

37Que11. op. oit., p. 30.

38?1‘001&801‘1. op. cit., p. 164.




CHAPTER III
HOSEA'S PORTRAIT OF DIVINE LOVE IN HISTORY
The Portrait as Such

The message of Hosea was not limited to the proclama=-
tion of that snalogy which his symbolical marriage repre=-
sented. In fact personal reproach may have hindered this
method of preaching (Hos. 9:7). With retrospective eyes
then, Hosea also viewed the truths of history, truths that
were pertinent for the people of his day.

Repeatedly Hosea lamented the ignorance of his people
(Hos. 4:8). Ignorance of God was a radical evil in Israel;
ignorance of self was its natural consequence (6:4=6).
Thus

Vienn Hosea so liberall in das Wesen eindringt und so

sehr die Erkenntnls Gottes fordert, so verstehen wir,

warum ihm die geschichtliche Fihrung seines Volkes so
wichtig war.l
- Hosea's appeal to history presupposes his bellef in
Jahwe as a living personality. This attitude was an inte-
gral pert of the 0ld Testament consciousness of history.2

It was Hosea, however, who stressed especially the knowl=

edge of God as a llving historical reality, "und so schlégt

1 .
Paul Volz, Prophetengestalten des Alten Testaments
(Gliterslohs G. ﬁerEeEmann 5erIag, 1950), p. 1795,

e 2

Otto J. Baab, The Theolo of the 014 Testament (New
Yorks Abingdon-cok;ssury Press, 0.1940), p. 24.
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Hosea fortwahrend die Blatter der Geschichte auf, um sein
Volk zur Erkenntnis Gottes zu fithren."®
In this study of history Hosea deplcts at least three
pPhases of divine love, namely, the elective, the paternal,

end the holy.
The Portralt of God'!s Elective TLove

The elective love of God was one aspect of the divine
personality whilch was revealed only at specific times in
history. Volz points out that,

Die Gemeinschaft Jeshwes mit Israel, die Erwdéhlung,

hat ihre geschichtliche Stunde (12:9); Israel's Re=-

liglon ist eine Stiftung Gottes, nicht eine Natur-

religion.4

Jehwe delighted in that original cholce of Israel.
This is the point of Hosea's illustration in chapter nine
verse ten., The person who finds refreshing grapes in the
arid wilderness or the person who enjoys the first ripe
fig 1s typical of Jahwe when He rejoiced in the election of
Israel (2:10, 13:5). Hosea 9:13 presents another illustra-
tion of this same sensation. Here Ephraim is depicted as e

palm tree, the emblem of fertility in a desolate region.5

SVolz, op. git.s P. 174.
41bid., p. 173,

5F Hiteig, Die Zwolf Kleinen Propheten (Leipzig:
Yie idmanni sche Buochhandiung, 1838), EE? Render

"\ WY " palm tree and not Tyre “Die Palma, besonders die
annoch kleine, bedeutet dasselbe Wort, “k v~ in Arab."
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With profound joy Jahwe found ( <« yn ), saw (]| \‘\)
and knew ( 771 ) the youthful Israel. The N ¥ (9:10)
refers to Deut. 32:10, and implies the helpless lésé condi-
tion of Israel when first chosen. On the other hand Tl-‘j_.j
(9213) with the acousative and preposition fr p s:l.gntﬂ.aa'
selectlon for a specifioc purpose. The verb }ﬂ:Tﬁ also in=-
Cludes the idea of personal divine love and attention for
the one chosen,®

This divine favour was an unfailing spring, so that
Isracl prospered as a luxuriant vine (10:1).7 In Hosea
13:1 that pinnacle of prosperity is then referred to, vhere
Israel, with vehement volce, shouts in personal exaltation.

The portralt of an ;| 1 -,-}ﬁ .!1 ilér;! '7_/:(10=11). a young
heifer generously schooled in the tasks of corn threshing,
and spared the hardships of a burdensome yoke, indicates
the love and merocy with which Jahwe had guided and blessed
His chosen people.

Hor had Jahwe's loving direction neglected the spiri-
tual needs of Israel. The case of their forefather Jacob
(12:3,4) revealed that spiritual strength had always been
available for His children. Thils emphasis upon the spiri=
tual element is significant. In this comnectlion Procksch

6g, F. Keil and Frang Delitsch, "The Twelve Hinor

Prophets,” in the Biblical Commentary on the 0ld Testament
(Ed‘l.nbm-ém T. and T. Olark, 1900y I, 124ff.

v‘!ydney Lawrence Brown, The Book of Hosea (ILondon:
Methuen & Co., 1932), p. 68.
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8lso points out that "Nicht der natirliche lMensch Jacob-
Israel, sondern der weinend um Gnade flehende (12:5), ist
der Begnadeta."B

This same elective and protective love provided minis-
ters of the divine Word to proclaim this love and will of
God., loses was that special prophetic leader who had ef=-
fected the glorious deliverance from bondage (12:13).
"Nicht der Ahnherr nach dem Fleisch, sondern der Ahnherr
nach dem Geist, némlich der Prophet Mose, 1st der wahre

"? Rumerous other proph=

Wiegwelser der Geschichte Israels.
ets continued the work of Moses (12:10), proclaiming the
divine Viord (6:5) and pleading for merocy and knowledge
(6:8).

These passages reveal how Hosea used history to illus-
trate the glory and fervor of God's elective love, and its

consequent expression as God's directive love.
The Portrait of Cod's Paternal Love

In chapter eleven Hosea pictures Jahwe as the Father
of Israel. And it is in the first four verses of this
chapter that he sets forth the paternal love of Jahwe, a
love that is beautiful, tender, and merciful.

The passage begins with the words "When Israel was a

8
. _Otto Procksch, Theologle des Alten Testaments
(Gitersloh: C. Bertelmann Verieg, 1950), P 3

91pia.
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child then I loved him, and called my son out of Egypt.,"
This verse refers to a definite historical eplsode through
which divine grace was made manifest to the nation of Isra=-
el in a peculiar wa¥. "Die Liebe Gottes zu Israel hat
lhren ganz bestimmten Ort und Zeitpunkt des gottlichen
Handelns,."10 fThis feature of Iarael's history had its
great antitype in the 1ife of Christ (Mat. 2:15).11

Isracl as a nation was chosen o be the son of Jahwe.
The reference 1s to Bxodus 4:12 where Jahwe uses the terms
fmy. son? ( * 3 A), and "my firstbora" N D ). Ho-
sea's concept of a full sonship is based upon thié evie=
dence of divine election., Indeed, Hosea's whole picture
of the Fatherhood of God has its origin here.12

Hosea also views this paternal love as a motlve for
this choice. "I loved him ( + ;1> VI N) and [then] I
called my son out of Lgypt," is the o-rde-r of the text. The
divine call ("'_.'."i?i ') P) was the external evidence of this
selection. It revealed the elective love of Jahwe, of God
the Father Almighty,.

Weiser summarizes these two factors in the historical
Selection of Israel in this manner:

Am Anfang der Geschichte Israels steht fir den
Propheten die Liebe Gottes als die Kraft, von der alle

1°v01z. Op. o’.t.’ Pe 174.

1lxeil and Delitsch, op. oit., p. 137,

laBrown, op. eit., p. 98.
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Bewegung dieser Geschichte ausgeht, der Ruf Gottes, |
der dem Geschehen Plan und Sinn gibt.l1l3 |

Verse two interrupts the main theme of this section by
presenting the idolatrous practices of Israel as evidence
of' the ingratitude for its adoption. This evidence is in
stark contrast to that produced by Jahwe Himself in verses
three and four.

In theses verses Hosea portrays Jahwe as a father tend-
ing his young son. Carefully the father has trained the
child to take its first steps, carried it in his arms when
the chlld was tired, and nursed its bruises when it had
fellen.'® Gently the father has drawn the child to him=
self with cords of love (511 71 X 51i31° 2 2. 1) which pre-
vented the child from falling and gave him the feeling
that he was already a man. 19 Thereupon the child was 1ift-
ed up to the father's cheek as a sign of affection. Viith
Similer care the child was put down again and the father

bent over it to offer it :IE't:vc:d.]'6

13pptur VWelser, "Das Buch der Zwolf Kleinen Propheten,"
in Alte Testament Deutsch, herausgegeben von Vollkmar
Herntrich und Artur Weiser (Gottingen: Vandenhoeck & Rue
precht, 1949), XXIV, 70.

14re11 and Delitsch, op. oit., Pe, 138, * 317 3N i
is an Aramaic form of the Hiphil of /A3 , and means to
teach to walk. The third plural suffix of I i{ 7 indi-
cates that also the individuals of the nation may be meant.

151b1d., p. 138. 1

1aBrawn, op. eit., p. 100. The slight emendation of
the text to 4 7*ii 7 721 1s plausible, and removes the
necessity of changing the metaphor so abruptly.
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Through this picture of Jahwe as a loving father gra-
clously mursing Isreel, the helpless child, Hosea wished to
stress the reality of divine love, for

Das Bild des Vaters ist besonders eindrucksvoll, es

zelgt dle frele VWahl, mit der Gott gerade dieses Volk

erkoren hat, und zeigt all die Fiirsorge die von ihm
in der Geschichte des Volkes ausgestrdmt ist,17

It 1s interesting to note, however, that the actual
word "father" never occurs in the book of Hosea, although
the Fatherhood of God is constantly presupposed. Guell
thinks that this omission is intentional and cites Jer. 2:27
as a possible elue.l8 That word, it seems may have been
used extensively in the worship of fertility cults.

It 1s noteworthy also that Hosea regarded the chlldren
of Israel who had practiced this "Father Idolatry™ as com-
Pletely fatherless when they stood before God, the trua
Father (14:3), yet he recognized their freedom to appeal
to the tender mercies of Jahwe. Hosea was confident that
the seme divine Father who had taken the initiative in the
wilderness long ago (9:10), would be constrained by His
love to meet the peculier needs of Israel in the present

orisis.lg

17012, op. olt., p. 174.

180t trried Quell, "Die Liebe im Alten Testament" in

Theologisches Wdrterbuch zum Neuen Testament, herausgege-
ben von Gerhard Kittel (Stuttgartt W. Kohlhammer, 1933}, I,

IQH Wheeler Robinson, The Cross of Hosea (Philadel=-
phia: The Westminster Pres;,_a.'lmﬁ p. 49.
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The Portralt of God's Holy Iove

In a study of Hosea's historical insights, verses
elght and nine of chapter cleven are also significant.
This passageo too is deoply rooted in Hosea's knowledge of
the past.go Hosea had slready presented the reality, the
activity and the personality of God in love. How he was
constralned for & moment, to penetrate the internal mys=-
tory of Jahwe, the living God of history, the God who was
even then contemplatling plans for Israel. These verses
are a gbudy of divine love at its fountain head., "In die=-
sem Begrindungssatz derf mit Fug dle letzte Vollendung des
altteatamentlichen Liebesgedankens gesehen werden, " 21

In verse elght Hosea visualizes God thinking in human

fashion. The heart of God is deeply moved ( > 2>, HELY:

o | ;f ) as He considers the deplorable state of Israel,
that child whom He had fostered, the bride in whom He had
delighted during that honeymoon period in the wilderness.>2

He abhors the thought that Israel should share the same

fate as Admah and Zeboim, which perished during the destruc-

tion of Sodom and Gomorrah (Deut. 29:23). With compassion=-

ate love Jahwe yearns to avert the absolute doom that

20
James Philip Hyatt, Prophetic Religion (Hashville,
New Yoris: Abingdon-cokesbﬁry Press, oc.19 s Pe 101.

21(\“911' ODe. Bitc, Do Sl.

22pvatt, op. olt., p. 89.
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Israel deservesa,
Hosea sees God tormented, suffering becsuse of Isra-
el's unfalthfulness. This theme 1s noted by Quell also
vwhen he writes, "Darum leidet er formlich unter seines

25 The same 1dea 1s contained in

Volkes Lieblosigkeit."
such passages as Hos. 6:4ff. and 13:13ff. Llkewise H.
Wheeler Robinson poses the question,

If the love of God 1s more than a metaphor, must not

the suffering of God be as real, though with all the

quelificetions in both suffering and love which come

from reference to God instead of man?24

A paradox confronts the reader at the end of wverse
eight. How can the atandpoint of divine mercy be main-
talned over against divine holiness? The prophet, how=
ever, does not hesitate when he l1ls relating these divine
nieditationa. The decision of Jahwe is final; He will tem=
per the fierceness of His divine wrath ( <1 'L'U' }’_,\ \;’
> 2J N ) ;1) e And the precise reason glven for this mer-
nirui- action is His own essential holiness (For I am God
and not men, the Holy One in the midst of thee).

The love of God i1s a holy love. The 71 2 .? ¥ (zeal)
of God's holiness is not merely wrath but also love.25

With this concept of the holy love of God, Hosea's histori=-

230uell, op. Sit.s p. 32.
24Robinson, op. cit., p. 24,

28Gustav Friedrich Oehler, Theology of the 0ld Testa-
ment (9th revised edition; New York: Funk and lagnalls,
o Poe 8.
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oal insight reaches its despest point, This insight ias a
special feature of his divine revelation. HNor does thia
Goncept involvs a comtradiotion. YOotd bueilt. nioht wenle
ger els seine Bigenschaft als Gott und Helliger, indem er
aus Iiebe handelt."®® It is the holiness of God that dise
tinguishes Him from the ereat\tra.ev and aoccords Him that
positlion of trenscendencs, of unapproachableness, of being -
the "wholly other,"2® Prooksch expreosases this by saying:
"Gott ist hellig ivmitten Israels (11:9); damit wird der
kontrare Gegensatz seines Wesens gegermber aller Gesohop=
fliohkeit aukgesprochan-"ag

The mystery of that divine holy love i3 revealed when
the unmapproachadle dares to approach, when the transcendent
draws nesar, when, in fact, the holy love of God is recoge
nlzed,

Dieger vollstumliche Gegensats wird dursh Gott bel

Hosea verwandeltj denmn non bewahrt Gottes Heilligkeit

In dor Dapahoraigen Tiobe sum sundbafelgen Volre.d0

This juxteposition of love and holiness gives Hosea's

love motif now depth. The mystery of a transcendsnt God

26‘1‘1911' () 13 9_1_%0’ DPe 3o
®Wols, op. 6it., p. 178.

28

dolph Otto, The Idea of the Ho translated by
Johg?’m Harvey t!.'.onaom Oxford University Press, 1958),
De °

zgm:’kaoh. op. git., p. 156,
Orma,
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@pproaching the depths of Sheol becomes a powerful reality
(13:14). Thus the divine call of Israel is seen not merely
s a national choice, but basically also a spiritual elec=
tion.5t Iikewise Hosea was not content just toc present a
mmber of historical facts, for he wanted to infuse into
the hearts of his hearers a consciousness of their own
guilt and of God's nature. Thus he hoped to conviect his

audience of the historical reality of divine love.32

51VQ13, op. cit., p. 177.
52Hyatt, op. cit., p. 87,

i e




CHAPTER IV
HOSEA'S UXPRESSION OF DIVINE LOVE IN ACTION
The Expression of Divine Love over against Sin

The preoed;ng chapters have presented Hoseals divine
love motif according to his personal and historical revela=-
tlon. Such an analytical presentation of divine attributes
88 such, however, was not the principle aim of the Hebrew
prophet. He was no systematic thsologian.l His task was
to preach and to teach how God acted, and what God re=-
quired of His people.

Hosea excels in this art. The active expression of
God's love in and toward Israel 1s outlined in logical
progression in chapter two. The varlous stages of this
chapter form a basis for the study of this expression of
God®s love in sction.

In the whole of this sectlon it seems evident that the
external form has begen influenced by Hosea's domsestic ex-
periences. This striking feature is apparent already in
verse two. Couched in this form the verse indicates clear=-
1y Hosea's attitude toward sin. Here he describes sin as
something that violates a union (in thias case a marriage

union), as whoredom in 4:12, and as treachery within a

1james Philip Hyatt, Prophetic Religion (Nashville,
New York: Abingdon=Cokesbury Press, c.1l9 » D 149,
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covenant in 6:7. The significant factor is usually not the
transgression of some specific iaw, but tﬁe violation of
personal intimacy, the "alienation of affection.?? Many
oeritics call this "sin against love," and in this case sin
against divine 1ove.3

The negative aspect of Israel's sin was ignorance of
God; the positive aspect was aggresaiie opposition to di=
Vine grace. Affeotlionately Jahwe had gulded Israel (Hos.
11:3) , yet Israel had rejected this love cruelly, by set=
ting 1ts effection upon "mamifactured gods" (4:12),4 oy
pPlacing its trust in royalty (8:4), and by seceking protec-
tion through foreign alliance (7:11). These were the visi-
ble signs of an ingratitude, of an "inner allenation,“s
of & reality that was equivalent to sin against divine

love.
The Expression of Divine ILove in Discipline

The love of God, however, is not rendered inactive by

this outrageous opposition. On the comtrary, it presents

QSydnsy Lawrence Brown, "The Book of Hosea,®™ in the
Vestminster Commentaries (I.ondons Methuen & Co., 1932),
Pe 07,

i Cohen, The Twelve Prophets (Bournemouth: The

Soncino Press, 1948), p. 2.

4. F. Kirkpatrick, The Doctrine of the Prophets
(Londons Macmillan and Company, 1909), De 133.

54. Wheeler Robinson, The Cross of Hosea (Philadelphla:
The Westminster Press, 1951}, p. o8.
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4 program of operation, a program of warning, discipline
and punishment, which 1s designed to effect heartfelt re-
pentance and a deeper understanding of divine truths. Such
is the program of chapter two, verses three to thirteen.

The first word ]Q indicates that this section is
conditional. Here is a;warning against the consequsnces of
8in, and the awful threet of judgement. Such a warning,
although it designates a future misery, flows from divine
love. It was gracious of God even to repeat this warning.
"Die Drohung soll Israels Schamgefuhl wecken und es zur
Selbstbesinmng fihren."® It is Hosea's concept of the
suffering love of God that seems to have coloured his mes=-
sages of doom Im this way. Cuell remarks: "Dies liotiv
der leidenden Gottesliebe gibt allen Drohworten bei Hosea
einen besonderen Elang.“7

The punishment threatened in this sectlion involves
the loss of all blessings (2:2,3,9), and the removal of
all idolatrous worship (2:6,7,11). These calamities will
prove the futility of idolatry (2:6,7), and will leave
Israel in miserable digrace (2:3). In such a condition

6Artur Weiser, "Das Buch der Zwolf Kleinen Propheten,"
in Das Alte Testament Deutsch, herausgegeben von Vollkmar
Herntrich und Artur weiser iﬁbttingenz Vandenhoeok &
Ruprecht, 1949), XXIV, 13.

TGottfried Cuell, "Die Liebe im Alten Testament," in
Theologiasches Worterbuch zum Heuen Testament, herausge-
%aben von Gerhart Kittel (Stuttgarts W, Kohlhammer, 1933),

» O2.
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Israel will acknowledge Jahwe as the only and ultimate
Source of all its material and spiritual welrare.' The na-
tions of Egypt and Assyria will be the instruments of God
in the execution of this judgement (9:3).

These and similar messages of Judgement (cf. 5:8,14)
have a salutary purpose; this penalty is meant to be peda-
80gic and derive its meaning from the ultimate purpose of
God.® Hosea maintains that punishment is designed to re-=
move those obstacles existing between God and His psopls,
obstacles which hinder trus communion with God in love,
"Demn das Gericht ist nicht Gottes letztes Wort. Seine
Gerechtigkeit fordert den Untergang, sein Erbarmen ver=
langt den ewigen Bestand,"®

The immediete purpose of this punishment is peni-
tence, for "des Gericht ist der Hebel um die Umkehr zu
ermdglichen.™C® Hosea rejects all superficial repentance
deslgned es a temporary measure to alleviate suffering
and distress (6:1=-3). Only that repentance which is ef=-
fected by the powerful word of divine judgement is ef=
feotive and hence in accord with the divine love motive

(6:5,8). Volz has this pointed remark on Hosea 6:5:

8Robinson, ope. cit., p. 5%,

gPaul Vols, Prophetengestalten des Alten Testaments
(Stuttgarts Calwer Verlag, 1949), Ds 175.

10
Otto Procksch, Theologic des Alten Testaments
(Glitersloh: C. Bertelmamn Veriag, 1950), D« 161.
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"Busse 1st Tod des eigenen Lebens und Wesens, und dieser
Tod geschieht durch den Spruch der Propheten,"ll

Divine love 1s pure and holy; it desires a thorough
purification and a holy confession. Hosea stresses this
in his demand for heartfelt repentance. "Break up your
fallow grouna® F\’] []:323 3‘]‘3). he exclaimed. Such a
thorough transformation ér 1ife 1s the inevitable result of
true repentance, Likewise he points to the confession of
berasonal sinfulness and absolute reliance upon God's mercy
s singular signs of this true repentance (Hos. 14:2,3).
The penitent ory of the sinner, "For in Thee the father-
less find mercy" (14:3), reveals that a knowledge of God's
compasslion prompted that cry. Compassion is that aspect of
the divine love motif which flows from God's yearning heart

in order to offer comfort and consolation for consciences

stricken under love's pedagogic and disciplinary funce
tions.1? The statement of Brandt 1s pertinent in this con=-

nection:

Gott hat ihn [Hosea] auf den entacheidenden Punkt
seinor freien Gnade gefuhrt, mit der er den Treulosen
liebt und nicht den Gerechten. Das hebt nicht das

Wort vom CGericht auf: aber der letzte Ton 1sat es

nicht, Das nimmt dem Busswort seine scharfe nicht,
sondern lasst es im Gegentell in seiner herzzerreissen-
den Gestalt aus der Glut enttauschter Llebe hervor-

bringen,1l3

11ly01z, op. cite, p. 171.
12R°b1n8°n. OD» Oi‘b.. Pe S7.

15L. Theodor Brandt, Das Zeu 8 des Hosea und Amos
(Detmold: Tolle & Co., 1948), p. ST '
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Hosea's presentation of God's judgement and man's
proper response, reveals not merely the divine will of jus=-
tice and retribution, but also the inexplicable and un-
founded love of God. From such a presentation the aotivi-
tles of both energles are apparent. Vhether in wvarning,
Judgement, repentance, or discipline of any kind, this
love motif looms as a reality in the baokground.l4

The Expression of Divine Love as Courtship and Bethrothal

In the first part of chapter two Hosea has depicted
dlvine love in active coordination with divine justice. In
the second part this activity is seen principally in accord=-
ance with divine grace.

Once again Hosea employs the figure of the marriage re-
lationship. Courtship, that phase which normally precedes
marriage, illustrates the active beauty of divine grace in
drawing the loved one to its bosom (2:14). "Therefore be-
hold I will woo her, I will bring her [back] into the wil-
derness, and I will speak comfortably unto her" (2:14).
These are the words that express the impulse of divine love
in action. The initial Z]};T indicates that a significant
thought will follow. The inferentisl ({ O 31, , however, is
unexpeocted here. HNevertheless it reveals that divine mercy

can flow even through human misery.ls It indicates the

14Weiser. op. eit., p. 71.
153rown, op. eit., p. 21.
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unity that exists between divine judgement and the salva-
tion of grace.1®

The following participle ] _::5'1 i)jj embraces the
ldea of gentle ardour and undying devotién.lv The noun
R j} "1 1) 71 refers to the wilderness where Jahwe had
wooed Hié people in its youth.la The concluding phrase,
iy 13w 7 7Y s "denotes a comforting by ackion,
by manifestations of love, through which her [Israel's]
grief is mitignted."lg Thus Hosea deplocts in this verse,
the unquenchable desire of Jahwe to win baok the alle-
glance of Israecl.

This impetus of divine love is not restricted to the
mitigation of grief, or mere verbal encouragement, how-

éver., This 1s an active love, a love that provides a new

“Heilsschﬁpfung“ao with unbounded blessings, renewed hope,

and positive reaponse (2:15). God will transform the val-
ley of trouble, Achor, into a new doorway of hope, and a=-

rouse an sctive and grateful reaction in the heart of

16&e1=er, op. cit., p. 18.
17E. B. Pusey, The Minor Prophets (Grand Rapids,
Michigan: Baker Boolk House, 1950), P. 3b.

1831‘0'!7:’1. Op. cit., Pe 20.

19c, F. Keil and Franz Delitsch, "The Twelve Minor
Prophets,™ in the Biblical Commentary on the 0ld Testament
(Edinburgh: T. end T. Clark TT_". 1900) , p[. Bl T TNE S i

zoﬁeier, op. cit., p- 19.
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Israel,®l

This moving reply to the divine manifestation of love
1s further emphasized in verse sixteen. TYeiser aptly suma
up the verse in this way:

Israel wird nun, ubervunden von der gottlichen Liebe,

auch selnerselts dlese Liebe erwidern, indem es als

llebende Enefrau "Mein Hann” (* W * X) nimmt, ynd

nicht .ohr wie bisher "lein Baal" (2 3 XQ ) 8
The name Baal became objectionable because of its associa-
tion with heathen deities. Accordingly the annihilation
of 211 other Baal namee completes thiz ploture of this new
eéra of salvation (2:17).

By using this anslogy of courtship Hosea has empha-
slzed the powsr of the divine love impetus. As a result
the actlve phase of the dlvine love motif becomes more co-
geat, For the manifestation of #this love involves not
mersly & personal expression over against its objeot (2:14;
14:1), but also a transforming 21ni creative activity within
this object (1l4:4a, 2:15b, 16).

Upon the basis of this new internal relationship a new
covenant can be formed. Such a covenant is distinctive, for
it involves a union "der einzig und allein auf der unbe=-
greiflichen Barmherzlighelt Gottes stent."2® This covenant
(:nﬁj -‘3 ) is absolute, solely dependent upon Jahwe :

2lyeil and Delitsch, op. oit., p. 62.
22Weiser, ope. oit., ps 19.
23Brandt, op. olt., p. 53.
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(Dg? ﬁ._ A 3-)'] ';:-Jr), and stands in antithesls to the old cove-
nant which could be rendered ineffectual through man's une
faithfulness (6:7, 8:1).

This covenant involves, first of all, Israel's active
enjoyment in the harmonious new world order (2:18). It is
through the figure of betrothal that Hosea discloses the
l1dea of union involved in a special way. This covenant is
to be a thing of divine beauty, an everlasting joy (2:17).
This beauty, the beauty of divine love in 1ts betrothal to
Israel, is expressed by Volz in an unusual way. He writes:

Der Eheherr tritt hervor in seiner herrlichen Gestalt.

Er tragt ein Diladem, das mit Edelsteinen geschmickt

ist, und diecase Edelsteine heissen Recht und Gerechtig-

keit, Huld und Erbarmen und Treue, und in dieser herr-
iégggg.gzstalt wird dle Braut den Eheherrn er-

An analyeis of the structure of this covenant ex-
poses 12 ] as the central concept.®® "Der Grundton, suf
den das Got.teaverhaltnis in der predigt Hosea abgestimmt
ist, ist die Liebe (12 I7); hier offnet der Prophet den
Blick in CGottes innerstes \'.-'eaen.“zs 1 0 'ﬂ is one of the
Sspecific terms for covenant love in the 01& Testament .2’

A study of just how Hosea uses this term may prove useful

EM’IE'a.!.\l Volz, Prophetengestalten des Alten Testaments
(Stuttgart: Calwer Verlag, 1949}, p. 176.
25Ro'bi.non, op. cit., p. 49.

26"‘6183!‘. OD. cit-, Pe 2l.

Norman Henry Snaith, The Distinctive Ideas of the
01d Testament (London: The'Epworth Press, 1953), D« 90.
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at this point.

The basic etymological meaning of this word 1 Of is
"eagerness," "keenness," but in the Hebrew it was in ¢;onnec-
tion with the covenant in partiocular. Thus it came to mean
"loving kindness" and "falthfulness" to those within the
covenant. It is quite distinct from§| J il X which 1s the
free and spontaneous elective love of Jahwe (Deut. 4:3'7).28

The same fundamental meaning of 1 9 I'l is also evi-
dent in Hosea. Although Israel had transgressed the cove-
nant (6:7), end lacked 1Q[1 on 1ts own part (6:6), the
covenant love of Jahwe was ;aonstant. It 1s the persistent

29 Isra=-

steadfastness of this | 0{1 that Hosea stresses.
el's rejection of God did not nullify that covenant love.
On the contrary, God's love arises anew to establish a
fresh covenant in order to express to His people this very
covenant love (2:19).

The remaining features of this covenant (2:19) are
also valuable for determining the precise meaning given to
G | 0'n in this context. These other features describe the
various divine attributes which render the covenant indis-
soluble.5? Righteousness ( P"l ]'_-'f) and judgement
(& ? m N) are those attributes vhereby God would keep
Israel imra and holy, by removing any obstacles that might

281bid., p. 98.
291p1d4., p. 108.
S0ge11 and Delitsch, op. oit., p. 64.




36

Injure the covenant relationship. Likewise God will show
mercy and compassion ((J* 1 I:l:‘)_) in view of Israel!'s weak-
ness. Thus in no way can the covenant be violated and de-
stroyed for God's unfailing faithfulness ( ~1 O i‘l ) is a
certain pladge.sl This insistence upon the constancy and
gertainty of God's covenant love is a recurring theme
throughout the book of Hosea.

The consequence of this union is the true knowledge of
God (2:20), a knowledge which will engender a corresponding
love, faithfulness, and uprightness in the heart of man.
Volz designates this knowledge as "Ein Zusammenwachsen mit
Gottes Wesen und Willen, ein Erfassen Gottes und seiner
Selbatmitteilung, ein Wissen, das zugleich Gewissen 18t "2
Thus, in Hosea, the covenant love of God both embraces its
object with constant affection and creates within its ob-
Ject a knowledge that arouses a reciprocal action.

At this high point, the point where Hosea has deline-
eated so clearly the structure of God's covenant, bound
by the unfailing ties of ' 2 /1 it is instructive to refer
once again to the ) 1% 5 1 X » the elective love of
God, the motivating cause of this covenant love, and ulti-

mately also of the covenant 1tselr.53 Hosea 1424 1s the

Slmia,

3217018. op. clt., p. 166.
sssnaith, op. oit., p. 95.
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locus classicus for such a studyj 1t 1s the expression
i :1'! .:_! 3 020 N vhich 1s pertinent at this point.

The acti.v;.ty of the divine ) ; ‘,'1’:}' s however, is not
limited to the sphere of the oovenan: » but extends to all,
desiring to heal all (14:4). The term 71 ';r_} » here
translated "freely,” 1s a significant addition in this
Place, since that term is nowhere else used in the 01d
Testament to elucidate an action of .1'ahvra.34 Neverthe-
less, the normal use of the word points up three distinct
features that are relative here also.

As a noun, ;] 1:_3 ':! 5 is used to specify a free-will
offering (Lev. 22:23). ' The corresponding implication
points to the divine Il '_'-rl;‘ '5 as a free gift from above.
As an adjective this term may indlicate freedom of expres-—
sion and spontaneity of feeling toward someone or concern-
ing something (Ps. 110:3, 54:8). It 18 evident also that
this concept of spontaneity 1s a fitting attribute to de=-
soribe the divine 7l Q a ) « In other contexts this word
is used to stress the active operation of the will and
heart. Whatever a person does or expresses must flow
from the heart and the personal conviction of the will, it
mst be carried out A J 1 3 (1 Chron. 29:5; 2 Chron. 35:8).
In this sense ;I ;:!‘1'! 3 1s almost equivalent to -1 *.[ _;

54Sc:lomon Mandelkern, Veteris Testamenti Concordantiae
Hebraicse atque Chaldaicae (Lelpzig: F. Margolin, 1920),
pl ® .
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(willing) , in Exodus 35:5. Accordingly when Jahwe loves
e ¥ 1§, he is expressing his inner will, his personali-
ty.ss A.concept closely akin to the one under discussion
1s found in Psalm 51:5. There the term :l"j; 197 oc=
curs and may be translated "willing spirit" or "free spir-
it.n

This elective love of God, then, 1is something unmoti=-
vated, indifferent to the value of its object; it is free
and direct, the ultimate cause of the divine covenanty it-
is something )] :1 | § . "Dagegen hat Hosea mlt voller
Klarheit in der Tiefe des Erwahlungs- und Bundesgedankens

die quellende Liebe des handelnden Gottes erkannt.“ae
The Expression of Divine Love in Blessing

After both of these high points (14:4 and 2:19,20),
there follows a description of the blessings that accompa-
ny this divine love as visible and tangible realities.
Those names which God had given Israel to express the out-
flow of divine wrath will be changed into new names that
designate the movement of divine compassion.

This blessed reversal is summed up by Procksch in a

rather interesting way. He says:

Es 1st also eine paradoxe Liebe, die Gott zum Volk
hegt. Es ist die Barmherzikeit, die aus Jezreel eine

55(‘2“011. ODbD. cit., p. 22.
361bidu' Pe 30,




Gottessant, aus der Erbarmungslosen eine macht, die
Erbarmen findet, aus Nichtmeinvolk ein Volk Gottes.®'

There will also be a new era of material and spiritual
prosperity under the guidance of Jahwe (2:21,22; 14:5-7),
én era free from the contamination of idols (14:8a). Isra-
6l will find the source of its strength in Jahwe (14:8b),
and reflect His attributes in its own personal fellowship
(2:19,20; 14:2,3), for "Die gottlichen Eigenschaften sind
aber zugleich gottliche Gaben an sein Volk."S8

In that fellowship there will be unity under one head
(1:11), wherein 211 the members will be called "the sons of
the living God" (1:10). The love of Jahwe will effect an
eternal salvation for these sons through their trust in the
Messiah and King (3:5).

In this glorious salvation the active expression of
God's love culminates for Hosea, It is that same love
vwhich Hosea knew from personal experience, recognized in
the history of his nation and portrayed as active and co-
gent for the people of his day.

57?1'001!801’!. OPpe. clt., p. 1585.
58y012, op. oit., p. 176.




CHAPTER V
JEREMIAH'S EXPERIENCE OF THE DIVINE IOVE ENCOUNTER
The Experience in his Call and Commission

At first glance it may appear that the very title of
this chapter is inappropriate. Was not Jeremiah the slave
of abject miseries? Was he not the preacher of cruel de=-
mneiations? To recognize only this spirit in the life and
work of Jeremiah, however, 1s to disregard certain vital
issues.

Jeremiah knew the power of divine love and the dynamic
of divine grace as living realities. 4And these realities
were indeed forces that exercised a vigor in his life; they
were not something insipid or sentimental. They were the
eternal hand of God confronting a man in time.l

Jeremiah'!s first great encounter with this dynamic
force was somewhere within the environs of his simple and
quiet home town of Anatoth. Timid and retiring, he might
well have cared for his relatives with tenderness, and felt
a certain warmth of divine blessing upon his secluded life
(Jer. 1:1=7). "Jeremiah was not the man upon whom humen

choice would have fallen for so difficult, nay, desperate a

1Paul Volz, Prophetengestalten des Alten Testaments
(Stuttgart: Calwer Verlag, 1949), D. 26l.
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mission,"?

Suddenly his 1life became tense. His simple soul lay
in the palm of the almighty hand of God, as the voice of
his Lord spoke to him in decisive terms, "Before I formed
Jou in the belly I knew you; even before you came forth out
of the womb I knew you" (1l:5). Here was the volce of eter-
nal love; God had chosen Jeremlah as the special vessel of
His grace.5

:IMSW};'lz was the eternal word spoken to him (1:5).
Jeremiah was indeed face to face with divine knowledge, a
nosse cum affectu et effectu. Divine love had chosen him,
divine will destined his course, and divine wisdom endowed
his personslity. Jeremish was one \0:'\ al (.?r » one set apart
from eternity.4

What an abrupt and staggering revelation! Why should
God choose one so meek and unassuming? Because the plans
of God are drawn up in the school of love, because this

tender, shrinking, sympathetic heart could more fully

feel and more adequately express the ineffable divine
sorrow over the guilty people, the eternal love which

was never stronger than at the moment when 1t seemed
to have been metamorphosed into bitter wrath and ime

Placable wengeance.

%A, F. Kirkpatriok, The Doctrine of the Prophets
(London: Hacmillan and Company, 1909), P. 502,

sthn Skinner, Prophecy and Religion (Cambridge: The
University Press, 1951), p. 28.

4
Theo. Laetasch, Biblical Commentary: Jeremiah (Saint
Iouls, Missouri: coﬁcordfa Publishing House, 0.1952), p. 21.

Sgirkpatrick, op. oit., p. 302.
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Jeremiah's commission (1:5,10) reveals a further
striking aspect of divine love. The prevailing world ori-
8is demanded drastic measures. The old covenant would be
Superseded, the chosen flock would be scattered, and an op=-
pPortunity for international testimony would arise. Was Is=
rael ready for this? Indeed no! But Jahwe had made His
Prophet ready, a prophet prepared for all the nations
(1:10). The message of Jeremish was one of Judgement and
mercy; his mission was one to all mankind.

That God should love the Gentile nations also, that
He should extend His message freely to all men, and that
He should select a feeble lad like Jeremiah to begin this
task, alarmed Jeremiah aomewhat;.6

He shrank from the enormity of the task. In genuine
humility he pleaded his cause, that of inability (1:7).
Such a plea carried no weight before the Almighty Judge.
His eternal love could provide abiding assurance. And
this assurance was threefold. Divine guidance (1:7), di-
vine presence (1:8), and divine messages (1:9) were the

provisions for his misaion.v

"He is chosen as God's ambassador, and God will map
out his paths and his work."® God Almighty is the subject

6. Adam Welch, Jeremiah: His Time and His Work (New
York: The Macmillan Company, 1951), p. 41.

7Laatadh, op. oit., p. 24.
SIbia,
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of the verbs of commission in 1t7 ( [ T'l 5512 ) and 1:10
(3]~ 51 'l P ').1 ). In the face of every tribulation the
covenant Goc'l of everlasting O IT would never forsake him.
Jeremiah always had the divine assurance: "For I am with
you alway" (*;N 7[5 N “H1:8). Likewise the word which
Jeremiah must utter i:s not his own oreation, but the crea=
tive wora 1tself, the word that cannot return void. And
the divine seal for this promise was the unsealing of his
lips to speak divine truths G]"_t):l ) 27 *af4 nin
1:9). And it was this same loving hand which touched his
tongue, which also sustained his spirit. Under the protec-
tive hand of God Jeremish was a city of defemce ( \ * }"
N437), e pillar of tron ( 2T 03 TAUY), and walls
of brass (| ...f n 1917 ) (of. 1:15, 15:20).

This r-velatlon of divine assurance and dlvine love
made & sharp imprint upon the prophet's mind. In every ad-
versity he could recall its source and find solace in di-
vine graee.g The initial impaot of divine grace upon the
prophet's inner self was full and lasting. Volz expresses
this fully:

Wie wogt es im Herz des J‘unglings bel diesem gewalti-

gen Umsturz seines Lebens! Er spurt die zédrtliche

Liebe Gottes: eh du geboren wardst, habe ich dich er-

kannt, sum Propheten geweiht; er apurt den besorgten

Trost und Rat des Herrn, die Kraft die 1ihm von der

Gewiasshelt des gdttlichen Wortes sustromt, den uner=-

blttlichen liarschbefehl, die gewaltige Hoheilt, die
kein Zaudern und kein Zuruckweichen duldet; er splirt,

9V°1S, op. clt., p. 243,
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wie der starke Gott ihn, den Schwachen, zu einer

featen, unbezwingbaren Burg macht, und er spurt zu-

letzt, wie Gott ihn ganz nah umfangts ich bin mit dir
und schutze dich! Es ist, wie wenn der Vater den Arm
um den Sohn legt, da er ihn zum erstenmal hinaus=-

Sschickt ins Ar:ﬂ:.i :

Perhaps the othor revelations of Jeremiah were not as
pPersornal as this one, yet his discovery of the potter's
power (18:1ff.), and the joy of finding good figs prepared
by God in the basket of history (24:1ff.), must have found
8 personal echo in his own experience. The God who had
loved and sanctified His prophet could do the same for His
people.ll

There is one other pointed revelation which ought to
be noted. In this encounter God drew the prophet's atten=-
tion to an o0ld dry twig, which upon closer examination
r of
proved to be the twig of an almond tree, a"‘”?,grr 3?;}
(1:11). Thereupon Jahwe announced that he too was ~[ /¥
(1:12), awake, alert, watching over his word with purpose
and intent. This meant a new and fuller joy. The long
years of walting were over, the God of justice was about
to reveal His hand so that His grace might gain the victory

through this imminent judgament.lz

Ibia.

121p14., p. 147.

elch, op. clt., P. 189.
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The Experience in his Public Preaching

As a preacher Jeremish could sustain himself by the
very revelations, by the very messages which he proclaimed.
From his own 1lips came the lifeglving word of power, a pow-
ér that had the force of an imperative. And although Jere=-
miah recognlzed the urgency of this message of divine grace,
he knew also its sufficlency for every task.1®

Baughman aspeaks of Jeremlah as a man "possessed of
God,*1% as one overcome by the very word itself. This word
had become part of him, a burning fire within (Slj‘fh \U"ig),
& force that gripped his soul (20:9), and .

Wo die zwingende und unuberwindliche Macht Gottes in

Solchen Tiefenschichten menachlicher Existenz erlebt

ist, da kann kein Zweifel mehr an der absoluten Wirk-

lichkeit Gottes und der unbedingten Gehorsamspflicht
ihm gegeniber aufkommen.l

God had taken Jeremiah, he had assigned him an irremovable
yoke. Jeremiah the preacher was yet another sacrifice of

God's love for His paople.16
Jeremiah also knew the force and fulness of this divine

15y012, op. oit., p. 241.

14Harry F. Baughman, Jeremiah for Today (Philadelphia:
The iuhlenberg Press, c.1947), p. 33.

15Artur Weliser, "Das Buch des Propheten Jeremia," in
Das Alte Testament Deutsch, herausgegeben von Volkmar Hern=-
trich und Artur Welser (Gdttingen: Vandenhoeok & Ruprecht,
1952) , XX, 177.

16
Otto Procksch, Theologle des Alten Testaments
(Gliterslohs: C. Bertelmann Veriag, 1950), p. 264.
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message (235:20) as the outflow of a greater source. And
to know this source was to rejolce in 1t (15:18).

Es 1st seine grosste Seligkeit (15:16), und sein

grosstes. Elend (20:9), Gottes liund zu sein (15:19); in

selnem Rat ist die hbéchste Gnade, dle er erfahren kann,
obwohl sie mit hdchsten Leiden verbunden ist.

Here then was a prophet who experienced the real pres=-
ence of the word, a spokesman who could view "with scornful
amazement the pretentions of the false propheta.“le For
such a one who had sensed the true purpose of divine o
namely the purpose of salvation through transformation, the
Superflclal cries of the false preachers who had pampered

the national pride, were tantamount to blasphemy (14:14).

~ Bod's mercy was a convenient refuge for them (14:8); God's

Peace and forgiveness was a gift they demanded without re=
serve (8:11; 14:7).

Jeremiah even attacked the personal lives of these
prophets. Their 1ife, he maintained, was quite incompati-
ble with gemine service of God (23:11,12). He demanded
that the preacher also live his message by loving and aefv—
ing his hearers.l? He demanded purity, integrity, and
truth. Jeremiah could tolerate no spirit of Schwirmerei,=?

In direct contrast to the hypoorisy of the prophets of

171b1a., p. 265.

18skinner, op. cit., p. 200.
19Sk1nner. op. eit., p. 195.

20y01z, op. cit., p. 225.




47
his day was Jeremish's own intense love for his people, a
love that reflects the greater divine love which he had ex=
perienced. His message too stems from his inner self. He

is a Seelsorger at heart, a true shepherd of Israel.21

To such a servant of souls the sin of his people be=-
Game a personal agony. The lament of 13:17 is a personal
ory: "But if you will not hear it, mine eye shall weep sore
&nd run down with tears." It was a misery caused by the de=-
grading captivity of his iMaster's flock, the flock whose
welfare he cherished and whose downfall he foresaw (13:17).

Nor did Jeremiah 1imit the scope of his audience.
With diligence he searched the streets of Jerusalem (5:1),
approaching both great (5:5) and small (5:4). His message
rang through the temple (7:1ff.), and through the gateways
of the cities (17:19). He could rebuke the arrogance of
the prophets (28:12,13) and the pride of the royal house-
hold (135:18), es well as instruct his private secretary
(45:17f.). His volce was directed to the nations (chap=
ters 46-49) and to the scattered exiles among those nations
(20:4ff.). No one was overlooked in hils effort to find =2

penitent soul.

Er sucht mit unermidlicher Liebe und mit schier un-
ersehhtterlichem Vertrauen; eor verntmmt mitten im
Ldrm der Baalf-ste die lelsen Klagetone busarerbiger
Gemite (3:21ff.), "er horcht hin und lauscht," 55
nicht Regungen der Einkehr und Umkehr finde €8°6).

2l1pid., p. 245.
221b1d.. P 246,
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Jeremiah's love for his nation was an obsession. It
¥as his 1life's work to love as he had been loved, to purlfy
@8 he had been puri.f:led.25 His own confession, wrung from
& bleeding heart, is ample testimony:

As&fo?ume, I have not hastened from being a pastor

( 1 %™ ) to follow after Thee, nelther have I de-

8ired the woeful day (\3.7 4V 3 N K1Y *); Thou knowest!

That which came out of my 1%25 was right before Thee
Y32 123, 17:16).
) T -

Fere is deep emotion; the love of God and the love of souls

are burning issues.
The Experience in his Private Confessions

A similar depth of emotion is found in Jeremiah's so-
called private confessions. Here he has unburdened his
Soul and laid bare the recesses of his heart. With a cer-
taln "strange boldness toward Goa"2® he seems to throw
eéverything at God. And this he does because he is God's,
the special object of divine grace. Or as Baughman puts
1t, "the God of Jeremiah was One with whom the soul of man
n26
By studying these oconfessions it is possible to ob=

tain some idea of what it meant to possess such intimacy

23Leornard Elliot Binns, "The Book of the Prophet
Jeremiah," in the Westminster Commentaries (London: Methu-

en, 1919), Introduction, p. Ol.

®4ye1ser, op. oit., p. 154.

szinns. op. cit., Introduction, p. 38.
2GBaughman. op. oit., p. 95.

ET )
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with God, the God of grace, His first confession comes in
11:19ff. By the date of that utterance Jeremiah was &
marked man, branded as he claims, with the name of Jahwe
himself (15:16), Even his own family sought to destroy him
(11:19£7,), and it was under the shadow of this danger that
his soul was tormented by the "why" of wicked prosperity.
The significance of his plea lies on the one hand in the
frankness with which he can speak to the One whom he knows,

anderseits ist ihm das an CGott z hingegebene Ver-

trauen so elementares Lebensbediirfnis, dass er nur in

der restlosen Offenheit des Gebetsverkehrs den Weg
Sleht, aus dem Zwlespalt zwischen Glauben und Denken

an diesem Punkt herauszukommen.27

Perhaps the most moving confession is found in 15: 10=
2l. With poignant ooncern he thrust his agonies before the
Lord. The day of his birth became a day of bitter woe in
his sight (15:10). He oried for vengeance upon his foes,
and relief from his suffering (15:15). Even the joy of
Speaking the truth (15:16) was overruled by his misery
(15:18), so much so in faot, that he accused the Lord of
deception ('3 11: -"D N 1 = 3 Y I Il s V> 51, 15:18).

Hore Jeremiah's impertinence and boldness reached its
climax. It was tantamount to irreverence and distrust. At
length, however, he detected that foreign element, that
note of bitterness,

und in dem Augenbliock, da er gegen Gott ansturmt,
wird es ihm gottlich klar, wie weit er sich verirrt

27ﬂeier. op. eit., p. 109.
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hat, und auch das Gefuhl volliger Verlassenhelt ist
keine Entschuldigung fur ihn,2

The divine reply is full of the same love that charac-

terized nis ocn11 from Anatoth. Thus Volz is constrained to

call these following verses "die zweite Berufung des

Propheten, <9
The section begins with an inferential 22 . It

Vas in view of Jeremiah's bitter indictment that Jahwe con-

fronted him with a final either-or. Yet any such reconcili-

&tion had to be mutual; both Jeremiah and Jahwe had to be

wllling to effect a union.%0
On the part of Jeremish there was a dual obligation.

He had to face God direectly, and purge himself thoroughly.
His renewal was to be indicative of its source, the almighty

grace of God.sl

Gott hat den Propheten niocht verworfen, sondern er-
weist ihm seine gleichbleibende Liebesgesinmung, indem

er ihm die verlorengegangene Perspektive wieder
zZurechtrickt, und an die Stelle des "ich mgg". unter

dem Jeremia leidet, das "du darfst" setzst.
Yet this dual obligation became somewhat insignificant

QBVOIZ’ OD. cit., P 258.
2911)1(1.

®Oraetsch, op. oit., p. 160. The comiitional D) i par-
tlole 1s to be taken with both 1 §1 and FIJ™ W X! .
The apodosis then simply stands as V"3 Ya 13°5°3 , thus
iemoving the need to insert a ) here, as in Luther's trans-
ation. :

Slthia., p. 153.
52Weil.e:e::'. op. cit., p. 1l41.
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in view of the fourfold gift of grace which followed
(18:19-21). Jeremish regained his former status as a media-
tor for nis people, as the intercessor who stood face %o
face with Jahwe ( T Y. 3 "_3_*_—.?,3 ) He was reinstated
88 the offiocial spokesman of Jahwe‘( -3 * ‘Q:;?). He

Wa8 accorded the same protection as formerly (¥ * @ S\ 13_
il ?:ﬂd :;1 5 '\.U-'\ T‘? 3“‘!!'“}: ). He found special courage
for the time of adversity (d * YA O Tth §tA ﬁ_.’_a’ﬂ).
And sbove all the vital presence of the eternal "I AM"

(*3 :\ Tf 51 N '3 ) was proof positive that the covenant

God was sti11l graclous to him. 33

In the consequent confessions the same note of abso=-

lute reiiance is present (of. 17:14-18), even when the

Prophet despairs of his own ability (20:14-18). In order

Yo realize the full impact of these prayers, however,

Several direct questions may be posed. For example, why

did Jeremiah challenge the judgements of God, why did he

Query the divine procedure (12:1; 14:19ff.)¢?
The anawer to this guestion lies in Jeremiah's basic

ldea of Jahwe as a God of love.

Dle inmerliche, gewissenhafte Art des Jeremia bekundet
8lch auch darin, dass er immer wieder nach dem Grund
des gdttlichen Gerichta fragt; die blosse Verkiindigung
genligt ihm nicht. Es steht ihm fest, dass der Wille
Gottes ein sittlicher, heiliger ist und dass in Gott
keine Spur naturhaften Zorns, sondern nur Gerechtig-

keit und Liebe ist.%4

33Laatach’ OP+ oit., p. 154.

34Vols, op. eit., p. 244.
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The second question is intimately connected with the
first, Vihy, when Jeremliah had interceded so fervently, did
Jahwe forbid him to contimme (7:16, 11l:14)7?

The answer to this question lies in the realization of
how truly sympathetic this prophet was by nature. This vir-
tue was indeed an admirable prerequisite for pastoral care.
And the consequent intensity of his intercession was but
the expression of his personal love, and his belief that
God loved Israel also. It 1s understandable then that a
repeated message of doom must have run against the prophet's
8rain. Yet it is precisely through this tension that God
taught Jeremiah how divine grace must plan its course
through chastisement when necessary. And the conflict of
this tension became far more real to the prophet when he
could no longer pray for his people.35

There 1s yet another problem which camnot be over=
looked in this study. How could Jeremiah, who had such a
Profound insight into divine wisdom and love, become so
Vehement in denouncing his personal foes, and in calling
down divine vengeance upon them?

Such denmunciations, of course, rmust be taken in their
Proper perspective and setting. The indictment of 18:18=23.
1s a good example to consider. Verses one to eleven of
this chapter depict the prophet in the school of divine

wisdom, joyfully learning a lesson from the potter at work.

551h1d., p. 245.
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Verses twelve to seventeen reveal the oruel contrast,
Apostate Israel frustrating the divine plans. Jeremiah
vith sharpness and clarity had demanded repentance. The
reply of the people was an attack upon his life. This Jere-
miah interpreted as rebellion against God Himself. Thus he
calls upon God to vindiocate His cause. And although the
Ory may be tinged withn some personal bitterness, in itself

1t is but the desire to hasten the divine purpose motivated

by divine love.°®
The Experience in his Cruel Persecutions

llerely to emphasize this one aspect of Jeremiah's suf-
fering, however, would be doing him an injustice. For in
this adversity his fellowship with God, the God of grace,
became more intimate, and his own self=-sacrifice over a=
gainst the psople more complete. The former aspect is

recognized by Skinner:

Disowned by men and driven in upon himself, he found
in the truth of his rejected prophecy an indissoluble
link of communion between his own soul and God. Amid
all tribvulations and the defeat of his lifework it

was a blessedness of which nothing could rob him, that
Jahwe, the God of Israel, had sgoken to him, and re=-
ceived him into his fellowship.S7

The second feature is summarized by Volz in this way:

Auch Jeremia war Gehorsam bis zum Tode, und such er
hat die Probe grosster Liebe gegeben; einem unver=-

3%31391‘, Op. ﬂ_-_t_o. pP. 164.

%7skinmer, op. cit., p. 219.
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stdndigen, trotzigen Volk hat er nicht bloss sein

dusseres Leben, sondern Zug um Zug seines Wesens
geopfert .58

This study reveals, then, that in every phase of his
life ae & servant of God, Jeremiah reflects his knowledge
and expression of God as a God of love. As a prophet or
8 preacher, in his prayers and in hls revelations, whether
protected or persecuted, he gripped the hand of God in
faith, believing that the loving purpose of God would be
manifest at length.

SBVolz, op. cit., p. 244.




CHAPTER VI
JEREMIAN'S TREATMENT OF THE DIVINE LOVE MNOTIF
The Hotif in Outline

Although Jeremiah was officially entitled the prophet
to the nations, hils teaching, concept, and understanding of
divine love are conditioned by the intervention of Jahwe
into the history of one nation, namely, Israel. Here is
the starting point for the study of the divine love motif
in Jeremish,

The love of Jahwe was revealed through His covenant
relation, a relation dependent upon an eternal election of
this people. Thus the very first message of the prophet is
focused upon this covenant love as the significant revela-
tion of history (Jer. 2:1-3). Similarly the glorious cli-
max of his bock in chapter thirty-one depicts thls same
love in its fullest and most perfect covenant relationship.

This ias the sweep of Jercmiah's concept of God's love
as intimately comnected with the covenant. The basic ori-
terion for the understanding of this concept, however, is
found in the dynamic oracle of 31:3. This verse becomes
a gauge for the study of all relevant references to the

love of God. This oracle is indeed "eine herrliche

lotto Procksch, Theologle des Alten Testaments
(Gitersloh: C. Bertelmann Verlag, 1950), De 5

1
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Vision reinster Prophetie.“2

This significant verse reads, "I have loved you with
an everlasting love, therefore I have drawn you [unto me]
in loving kindneas" ( ¥ * § ‘_']‘,_1_;:’ D};‘)’ Nn3aX)
1ET  #H+55WF0 \93y). And the context shows that
this love is the connecting 1link between the old and the
new covenants.

In this verse Jeremiah penetrates into the very source
of the covenant relationship. He points to the covenant
love ( i_? ii) as the outflow of a deeper essence, namely,
the ) I ,:\ of God. The divine j) ?f‘_l}' is the ocause
of the covenant, 1 o y 18 the means of its continuance.®.

The sentence structure here has the 7l ? ‘._13_\_ as a
cognate accusative to the main verb 3 ‘.1 5;( « The stress
therefore lies on the intensity and absolute nature of
God's love. Likewise the [J ié') Y emphasizes the
eternal duration of that love. The ;1 1] _i_'l X then 1s the
basic love, that essential love which 1:-tﬁe ground and
Pledge of God's faithfulness.? The inferential '12535.

bears out this observation; the latter is the outcome of

®Ib1d., p. 432.
sNoman Henry Snalth, The Distinctive Ideas of the
01d Testament (Iondon: Epworth Press, 1953), P. 90.

4oottrried Cuell, "Die Liebe im Alten Testament,” in

the Theologisches Wédrterbuch gum Neuen Testament, heraus-
gegeben von Cerhard Kittel (Stuttgart: W. Kohlhammer,

1933), I, 32.
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the former.® Also in the verb 7 W 7 the active partici-
pation of Jahwe is dominant., The bas;.c root of this word
1s given by Gesenlus as "pull” or "draw" (in Arabic &;\W).s
Jahwe draws man to himself and thereby effects a closer re-
lationship, one that manifests His covenant love more fully,
through this 1 o a'l' .7 wWeiser crystallizes the central
ldea of this passage by stating that "Die Iiebe Gottes zu
selnem Volk ist trotz allem, was dazwischen liegt, nie or-
loschen, "2

A precise distinotion between these two aspects of di-
vine love 1s fundamental in this study of Jeremiah. The di-
vine 113 L X 1is the unchanging love, the eternal divine
Dﬂrpoae.g It must be noted, however, that Jeremiah nowhere

else uses the actual root 4 ;1 X as an activity of God,lo
o T

5"firaeo. Taetsch, Biblical Commentary: Jeremiah (Saint
Iouis, liissouri: Concordia Publis g House, ©.1952), p. 295.

6Gesen:l.us s Hebrew and Chaldee Lexicon translated from
the German by Sarmel Prideaux Trigelles (London: Samuel
Bagster and Sons, 1846), p. 516.

76. w. lNagelsbach, "The Book of the Prophet Jeremiah,"
in the Commentary on the Holy Scriptures, by Peter John
Lange, edited by Philip So f (New York: Charles Scribner
and Co., 1871), p. 262. 121 1s here an instrumental
accusative. g

8irrtur Weiser, "Das Buch des Propheten Jeremia," in
Das Alte Testament Deutsch, herausgegeben von Volkmar
Herntrich und Artur Gelser (Gdttingen: Vandenhoeok &
Ruprecht, 1952), XX, 284.

9snaith, op. oit., p. 134.

1°So lomon Mandelkern, Veteris Testamenti Concordantiae
Hebraicae atque Chaldaicae (Leipzig: F. Margolin, ¢.1925},
Pe .
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although the execution of God's purpose which flows from
divine grace is the chief concern of Jeremiah throughout.
Divine [ U7} on the other hand, is God's covenant
love, that love v;hich has been manifest to Israel in many
and varied forms.ll By studying these two themes, the di-
Vine 'l 2 7] and the divine 5l 331X respectively, the full

import of Jeremiah's love concept will become clear.
The Treatment of Divine Iove aa ierocy and Compassion

ifercy and compassion are a prominent feature of divine
1201 1in Jeremiah. The idea of compassion is best ex=-
prassed by the Hebrew termQ * X 'Q"_\_ « This word refers to
the bowels of a person, the seat of a person's emotions.
In use 1t has come to designate especially the idea of pity,
8ympathy, and heart-felt emotion for those in d.fl.t:r'eas..:l'2
HMerciful compassion 1s perhaps the best English equivalent
to express the meaning of this word. This idea is also
evident in Jeremiah, for as Baughman says, 'the God of
Jeremiah was a God of mercy,"l° even though his perspec=-
tive of divine vengeance appears a little distorted at
times.

For Jeremlah, history was an absolute testimony of

n‘Snaith. op. oit., p. 95.

l‘aeeaeni.us. op. cit., p. 766,

13
Harry F. Baughman, Jeremiah for Today (Philadelphia:
The Huhlenberg Press, c.i94‘77, P. 92.
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this truth. The bridal days in the wilderness revealed a
reciprocal tendorness and compassion between the covenant
God and the covenant people (2:2,6). The days of yore were
1llustrative of divine blessing and sympathy (6:16). The
bPenitent could always find meroy in God (3:12). In this
verse (3:12) the divine "I AM" posits<1* O _}'_l as a personal
attribute. 4nd that feature of T[*O _l'_'l which is stressed
here is long-suffering, the compassionate restraint of
anger.14 Thus even to the Israelites then in Assyria God
could proclaim this same message, that He was still meroci-
ful and no longer conacious of His former wrath (3:12).

Yet for Judah as a whole the measure of divine for-
bearance had run out. The voice from above had adopted a
sterner tone: ™I am weary of pitying® ( O () 31l "'3 '\53 ’
15:8) . That very life of peace ( D31 }g:} ) wherein God's
mercy and compassion were living realities, would become one
of turmoil (16:5). Even Jeremlah, the messenger of the evil
tidings, was permitted no tears of sympathy (16:5). The cup
of consolation (4*44T13 51 O)I T ), both mman and divine
vould be snatched from the nation of Judah (16:5=7). God
would no longer pity ( ?’I Tax }4'3 ), spare ( .s\'.?
o-m:_e,), or even show oompasait;n (3 ﬂ')x '\} A 13:14).15

Such passages indicate an apparent tension. Has the

14
Elmer A. Leslie, Jeremiah (New York: Abingdon Press
:.19543. p. 40. The reading ™ [ - = Y32 DX NJ é
8 used. ' R 3 L

15Laetsoh, op. eit., p. 157,
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love of Jahwe become a dead issue? Has the fire of divine
Compassion been extinsuished? The anawer to this question
depends upon the basic distinotion made between the several
a@spects of divine love. The eternal 3 _,:‘! '2'_\ N (31:3) cannot
change, for it involves the eternal divine purpose of grace.
Nor has Jahwe been unfaithful in hls covenant love G = ).
It is the question of visible divine compassion that is at
8take. This compassion which had been so evident in the
life of the people, would now disappear. HNot that it had
perished, for it still burned in the bosom of Jahwe, God
8t1ll loved them and suffered with them, but in righteous-
ness he withheld the manifestation of this mercy from thenm
(12:26f.; 51:20). Jeremiah reflected this compassion in
his own weeping (13:17; 14:173 8:21). This inner mystery
of divine compassion is deplocted anthropomorphically in
31:20, "My bowels are yearning for him ( \ 3 YA -\Zﬂl:_l )»
I mist deal with him in boundless mercy” (-T1 1\ Wil D
33 M-).1® mruly this expression

enthdlt den goheimnisvollen Vorgang, der sich in Gott

selbst vollzieht und das eligentliche Myaterium selines

Willens zum Heil in seiner lebendigen Dynamik

offenbart .17

The divine ji ..) s\ N demanded, as it were, that the di-
vine - o §_:i be invisible for a time, that the people might

learn what its presence really meant (14:8). And although

161:.65113, op. cit., p. 105.

Mjietser, op. oit., p. 289.
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the people saw this as only a past glory, its future ex-
hibition would be even more glorious (12:15, 30:18ff.).
Divine compassion was truly alive but the time of its full
revelation had not yet come (31:6ff.). The tender love of

the Pather could never die (31:9) .18
The Treatment of Divine Iove as Personal

Another aspect of divine 12 [l which Jeremiah stresses
1s its personal quality, that vital quality which demands
direct communion with God in the fullest encounter of love.
Jahwe was unique and the demands of His being were abso-
lute, For intimacy with God excluded intimacy with evil.l®
It is this problem of intimacy with sin that must first be
considered in order to understand the approach of Jeremiah.

Jeremiah depicted Israel with its back to God (2 D
‘NS~ * 7N 13D, 2:27). Israel had turned 1ts face to
1dols, rejected 1'1; God and gone backwards ( "1 1} [T _?rt
= f 51 » 15:6). In fact there was an actual movement
in the o-pposite direction (7:24). Thus Jahwe could point
to that damning distance between Israel's sinful ancestors
and himselr ( 32 YA ATIP) *D, 2:6). Jeremiah found
the ultimate reason for this movement in the inherent sin-

fulness, in the obstinacy of the heart (D?;:, NAN W,

lasaughman, op. olt., p. 94.

19
Adam C. Welch, Jeremiczh: His Time and His Work
(New York: The liacmlllan Company, 1951), pPe. 60.
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7s24, 17:9).

At such a distance from God, alienated from divine
grace, true fellowship with God was impossible. A complete
Treversal and an absolute surrender was the only solution.zo
Jeremiah equated death with the turning of the eyes from
the source of grace. To see Jahwe face to face was, for
him, the fullest expression of spiritual 11fe.21

Likewlse the people had been commanded to remain in
the salutary presence of Jahwe, and turn to RHim alona.22

The demand for repentance was absolute and real, its hope

full, and i1ts issue sure.23

The fullest communion of divine love requires purity
on both sides. Wan must be like God. The children of Is-
rael had to become holy as in their youth (2:3). And it is
precisely this purification which Jeremiah assessed as vi=-
tal for internal unity with God (4:3). It had to be thor-
ough and radical (Ty*j WP '3.- A7)* 3 , break up your fal-
low ground), internal and personal { 51} ﬁi Y JAN*o i
O 397, circumeise the foreskins of your heart), and
Pr;pe.riy.direoted ('-"HE'I"}_ -\} ,Zl Tl s cirocumcise your-

selves unto Jahwe, 4:4).

201p1d., p. 74.

2 hubert Schrade, Der Verborgene Gott (Stuttgart: W.
Kohlhammer, 1949), p. 197.

22%elch, op. olt., p. 72.

28yp1d., p. 71.
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Such clrocumcision was ltself only possible through di=-
Vine grace, yet only through such circumcision could the
beauty of divine love be experienced fully. For the spirit

Surrendering itself to God, commits itself to One in whom

is the secret of all renawal.24

Against this background of sin and repentance the vari-
ous figures employed to express the divine human relation=-
8hip assume a deeper significance. Thus Jahwe 1s depicted
88 a Father and intimate companion (3:4), the everpresent
"I A" (50:11), whose love 1s keenly personal (3:19). Isra-
el on the other hand is seen as the daughter who has re-
ceived special attention (14:17; 4:1l; 8:11). Zion was,
indeed, the chosen daughter of Jahwe (6:23 6:23).

The personal intimacy of this fellowship is also ex=-
bressed by the marriage symbolism. Jahwe had rejoiced in
that pure cowmunion with Israel in the desert (2:2), but
lamented the inordinate lusts and harlotry in Canaan
(2:32f.). Yet even this apostasy could not mullify the ul-
timate love attendant upon Jahwe's marriage with Israel
(3524, 2 Q2 s-;% ):':_;'1 1 ;‘; ,'grg D). The interrelation
was something direct. It involved the cogent activity of

divine grace in history.25

The parable of the girdle also illustrates thia idea

of personal contact (13:1ff.). The divine will still want=-

241pid., p. 74.
ESWGiser, op. oit., p. 36.
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ed to draw the people to itself, as "the girdle clingeth to
the loins of a man" ( ;.X "\!ﬂ';_\'g P_;l-l 2 -\u?.s\'b
uf".-.,\" "Sﬂ:_h 13:11). Through such proxim.ity. su:sh‘;a;-
Sonal experience, the bonds and blessings of love would be-

come a wital reality.as
These 1illustrations reveal how basic Jeremiah's view

of a personal love really was. It 1s in the historical

erisis of his day, however, that these principles attain

their fullest impact. For the Josianic reform had 1tself

been an attempt to restore communion with God. And noble

@s the original endeavor may have been, the result was

nothing but organized hypocrisy. Sacrifice and ritual :had

become an integral part of worship (7:21), in fact that was

Hence without rituasl wor-

the worship of the people (7:4).
n27

Sship Jahwe "would no longer have a raison d!étre.
Thus when the people of Judah taught that the temple

and its ritual were a sine cua non of religion, Jeremiah
"took up the strong position of branding these things as a

hindrance to true fellowshlp with God (17:22£f.)."2° His

position was unrelenting. In the future glory of Israel

even the ark of the covenant would be dispensed with (3:16);

the real presence in fellowship would supersede the symbol=-

26procksch, op. olt., p. 263.
an
John Skinner, Prophecy and Religion ( Cambridge: The
University Preas, 155'!!. !p!. EBD'.

28
A. F. Kirkpatrick, The Doctrine of the Prophets
(London: iMacmillsn and Company, 1909), DP. 520.
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1cal presence in the ark. God's love would tolerate no

bindrance beotween itself and its objeot.zg

For gemilne communion, for the fullest encounter of di-
Vine love, man must know God personally (24:7), trust in
Him as the covenant Lord (17:7), and aclknowledge His unique

Personality (9:24).

It 1a an intimate spiritual fellowship between the
repentant pardoned people and the God who loves them
with an indomitable love, in spite of all_their per-
versity, to which Jeremiah looks forward,o0

In hls letter to the exiles Jeremiah upheld this same
ideal (25:9). Here he maintains that the loving hand of
God is not restricted by any national or ritualistic bounds.

Vhere man is thore is God's presence, and where God is

there is His appealing grace. Prayer then becomes the per=-

Sonal commmnion of man with God (29:12f.).

Die tiefe Imnerlichkeit eines gelstigen Gottesver-
hiiltnisses wird hier Herr uber die dinghafta Bindung
des Verkehrs zwischen Mensch und Gott.®ol

Herein is the fullest experience of divine 1 QO IT « When

united with its source, love becomes real for man (29:1ff.).

The Treatment of Divine Love as Righteous and Sovereign

If the divine ¥ "1 i1 ) offered compassion and mercy
for the people of Israel, and if the divine 10 l‘ | provided

29114,

5°Ibid.. Pe o21.

51Weiser, op. oit., p. 262,
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the motive for an internal communion with the covenant God,
1t was the divine ;'l_‘rn 51 whioch would direct the history
of God's people for their eternal welfare. Thus also Jere-

miah saw the divine;]] 51 N as the eternal divine cause,
T

b
l 8

the dynamic purpose of the Almighty Creator. He saw "Die
gewaltige Liebe Gottes,™ and not merely "welohmiltige
Gnade, 92

Jeremiah recognized the force of this conquering love
because he recognized also the depth of Israel's sin which
1t had to overcome. Sin, he taught, was something in-
grained in the life of the people (2:22), engraven in
their hearts (17:1), integrated into their very being
(8:7, 13:23), unrecognizable to their minds (2:35). Thus
despite the rebukes and invitations of Jahwe's messengers
(3:12,22), the reply was the lnevitableXil X 13. (1t s
hopeless, 18:12.)

This obstinacy had frustrated the plans of Jahwe
(8:19,20), so that Jeremiah's search for a righteous nu-
cleus proved futile (5:1ff.). Even the supplications of
lioses and Samuel would have been of no avail (15:1). The
divine purpose had to assume a new character in the eyes
of men. The day of visitation had arrived (14:10; 12:17%).

Is thls new character another phase of the divine
512 11X ? Welser piotures this wrath as "die Kehrselte

T

sePaul Volz, Prophetengestalten des Alten Testaments
(Stuttgarts Calwer Verlag, 1949), p. 261.
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Selner Gnade."9% Wolch feels that for a "man of this char-
aocter, judgement must have appeared, in Isalah's memorable
Phrase, Jahwe's strange work."S%

Judgement appears to be conditioned by divine love; in-
deed there is a close relation between the two, for "oft
genmug stehen Grauen und Gnade ganz unvermittelt nebenein-
ander,®9% 1y 3. this relation that Weber terms "dlie schwer-
8te Spannung®® of the book of Jeremiah. Jeremiah, however,
88W no real conflict here. For him the love of God and the
righteousness of God were coordinate realities. The divine
al ‘l} ;_lﬂ > was ltself a righteous love. It was the eternal
"I AM" who exeocuted 'IOI‘T (covenant love), as well as
& & g_.”h 1 (judgement) arnd‘ P i (righteousness, 9:24).
The love of God lay at the vex;y-rrt.:ot of His righteouanes.sv

A righteous God demanded a pure people. The righteous
love of God, then, also had 1ts salutary and cleansing funce-
tion. Or, as Volz puts 1%, "die barmherzige Liebe ist zu-
gleioh schdrfste Zucht."°® The soothing had to fol=

low in the wake of the righteous .

33-."591361', Oop. Git.. pl.41.

“44c1ch, op. olt., p. 215.

ESSchrade, op. cit., p. 205,

589t to Vieber, Bibeslkunde des Alten Testaments (Berlin:
Furche Verlag, 1936), p. 97.

I'5';"21115.:&15‘::9.oh, op. oit., p. 115.

SBVOIZ, _02. oit (N ] p. 261.

e —



68

Gnade kann erst kommen, wenn das Gericht geachehen .

ist; zuerst muss dle Gerechtigkeit Gottes eingepragt

werden, sonst wiirde die Gnade misbraucht,59
Chastisement was the lever which could turn Israel to God
(81:18). Justice must exact its measure, for Israel had no
redre.4°

For Jeremiah, however, justice was but the narrower

function of righteousness, it was a foreign funotion of the

divine 1 3 J1 }{. For righteousness was 1ndioative of the
T e -

loving will of God in action.41 Jeremiah, in fact, appears

to have used this term almost as a synonym of salvation

(51:10). If this is so, then the juxtaposition of right-

éousness and love is significant (9:24). In any case the

ultimate goal of God's righteous love was the salvation of

His flock (3:17, 16:14).

Der Hellige arbeitet aber, auch unabl'éss!.s an den
erlesenen Knechten, und wahrend er sein Volk ver=
loren geben muss, wahlt er Bausteine fur elnen neuen
Tempel und bebaut sie mit dusserater Sorgfalt. Immer
wioder sehen wir, wie Jeremla, die erziehende Hand

Gottes splrt.42
God's purpose was always a salutary and gracious one (29:10,

46:277,).
In chapter thirty Jeremiah deals with this same puri=-

fication and salvation of the righteous ?';_li"\_' el T The

%9114,
401p1a,
41 :
Snalth, op. cit., p. 70.
42\?018, op. cit., p. 261,
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captivity of Israel.' the correction inflioted, and the ulti-
mate healing epplied are but phases of the righteous purpose
of God (30:12-17).

So dient die Gerechtigkeit Gottes, die sich in der

Ziichtigung seines Volkes auswirkt, letzlich seiner

hbheren Gerechtigkeit, die im Heil vollendet.%43

This glorious truth reaches a climax in the Messiah,
the Saviour, who is the expression of God's love and who 1s
entitled "The Lord our righteousness" (23:5,6).

There 1s, however, another step which Jeremiah takes to
depict the absolute purpose of the divine N3 E\ X -
This high note might be termed the sovereign Iov;a of God.
The 1llustration of the potter's power is the finest exam-
Ple (18:1-68). While in the workshop of a certain potter,
Jeremiah observed how this artisan had disfigured a vessel
by sccident. Yet such disfigurement did not render the
clay useless, nor did it curb the potter'!s power. He could
form a similar vessel with the same clay. So too Israel
vas clay in the hands of its moulder, Jahwe. Israel was
0t at the mercy of fate, but in the hands of God who could
fashion by His sovereign will.44

The everlasting King (10:10), the Almighty Workman
(18:6) , would not forsake the labour of His hands, but
would work persistently and in the end effectually to ac-
complish His purpose of love. Indeed the sovereign pur-

4Sye1ser, op. cit., p. 280.
44welch, op. oit., p. 225.
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Pose of Jahwe was the outflow of the divine51 ] 5} 3{ . For
~ el ==

Jeremiah this was always the final and ultimate truth.%P

The Divine ILove !‘.!ota.f. in the New Covenant

a

It 1s this sovereign Lord who has power to establish a
New relationship between God and man, and it is this sover-
elgn love which desires it. The love of God, made manifest
in the 0ld covensnt, had been spurned (11:1ff.). The re=-
peated invitation of grace, "I will be your God, and you
8hall be my people,” was rejected (7:233 11l:4). The old
Covenant had lost its force and meaning for Israel.

Hence it 1s significant that Jeremiah, who saw. the
Gessation of the old covenant, also saw the need for a new
relationship., It is significant also, that he set this new
relationship on the same basis as the old, namely, ﬁpon the
grace of God. It was the same intervention of Jahwe, the
Sovenant God. It would agein be a covenant relationship,

but it would be a covenant with a di.t‘forence.46

The several features of Jeremiah's love motif are re=-
flected in this new covenant relationship as it 1s depioted
in chapters thirty-one and thirty-two. This is the grand
finale, the fullest expression of God's love. %7

4F’Sk:!.nne::-, op. cit., p. 164.
46

Welch, OpB. cit., p. 229.
478k1nner, op. 01"5.. Pe o029,
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The cessatlon of the old covenant also received divine
S8&nction (31:32)., Yet the oritical need for a new and liv-
ing source of 1life was soon met by God's love. Ood remem=-
bered His people with longing ( 3’\ DT}‘ W'D_?' s 31:20),
8nd with loving compassion ( | 2 ")_’-3 A: I, 31:20).
The oracle of Jahwe was the categoricald §ANN I rl T 2E
(I must deal with them in boundless oompaas-ion, :51:20.)4=8

And the glorious reality of this mercy becomes perti-
nent in the forgiveness of sins.  Once again the divine ore-
acle teatifies, "I will forgive their gullt, and their sins
will I remember no mo.re“ (g 5 N?{l}:?\ 'ﬂ"j'\}:’z néox
Tiy- > TN ‘;{} » 31:34). The imperfects are

worthy of note ﬁere. for as the sin arises dally, so the
49

mercy of God is ever anew and ready to forgive.
This is a high point in Jeremiah's concept of mercy
and compasslon, Forglveneas becomes the very foundation of
the new covenant, 1t 1s a basic prerequisite; "Der Heils-
zZustand hat nmur feste Bestand wemn er auf diesem Grund
gebaut 1st."%C Likewlse Weiser comments:
Der Wille Gottes zur Vergebung der Sunde . . . , wird

nicht nur die Grundlage fir den neuen Bund bilden,
sondern in ihm g{e tragende Kraft und Gewdhr seines

Bestandes sein.

48
49
50

Leslie, op. cit., p. 105,
Laetsch, op. eit., p. 257,
Volz, op. cit., p. 261.

51E.’eiser, op. cit., p. 296,
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There is also a high point in Jeremiah's concept of
Personal love and personal religion. His stress upon the
= invardness of spiritual life as the proper outcome of God's
| love, over against any external form of worship, finds its
: divine approval in the oracle of 31:33,54. The new covenant
relationship is to be more direct, more intimate, more
united. The divine law will be set within man's ego
( O J ..1 ..'I“Inl IR I 3 )» engraven, as it
werae, 'L.pcn his heart ( ] g 21 51 D\ b | .ﬁ‘.} 5}’: 31:33) .

This involved g personal experienee of sin and grace, 1t

g %48 a nosse cum affectu et effectu, it was something "in-

ward and fi.nc:ormmmic:able."5"2 Within this covenant the in=-
dividual would feel the impulse of God's personal love. It

was a final "Thou-I" encounter with divine graoa.sa

Aa the divine ™17 and the divine 710 17 made
this covenant real and dir.ect for man, so the div:lne?g?,_a}_'
could categoriocally state that this was "an everlasting
covenant"” ( i’.'[,?,.l)’ FI‘:’\I.I s 32:40). God's sovereign love
decroed that in this cove::mnt there would be an ever aopen
door for every seeking heart, and God's righteous love of-

fered free salvation to all in the name of the righteous

L!essiah.54

52‘391&. 22- Git., pi 230'

ssskimer"%o cit., p. 029,
541aetsch, op. olt., p. 191.
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Thus in these three phases the sum and total of Jeri-
miah's love concept malntains a fitting unity and design.



CHAPTER VII
COMPARATIVE CONCLUSION

The various characteristics of divine love as ex-

Pressed by Hosea &nd Jeremiah have been outlined in the

foregoing chapters. On the basis of this study it is now

Possible to arrive at certain conclusions concerning the
relationzships and divergence between the views of these
two prophets.

Fundamental for such a comparison is a brief overview

of Jeremiah's dependence upon Hosea in Jeremiah, chapters
These two chapters are full of the termi-
Here Jeremlah

two and three,
nology and content of Hosea's love motif.
reflects a keen insight into the theology of his predeces=-

S0r. This dependence and interrelation is recognized by

Such exegetes as Weloh; and Snaith.z

The profound historical approach of Hosea, his appre=
clation of God's intervention into the life of Israel, his
Picture of divine love made manifest in time (Hos. 9:10;
10:11; 11:1), is reflected in the initial summary of Jere=-
miah 2:2,3, And apart from the preocise terminology of

127 and 551X as the responsive attributes of Israel
} = R0

lpdem C. Welch, Jeremiseh: His Time and His Work (New
York: The Macmillan Company, 1951), Dp. 61ff.
the

2Norman Henry Snaith, The Distinctive Ideas of
0ld Testament (London: The Epworth Press, 1953), p. 115.
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in Jeremiah 2:2, which ere parallel to the response of Is=
Tael in Hosea 2:15, there 1s a direct reference made to the
Wilderness era as the time of special attention, a time in
vhich Isracl was regarded as the first-frult of Jahwe's
love (Hos. 9:103 Jer. 2:2).

Similarly Israel's lamentable sin, the rejection of
God's love, is depicted by the figure of harlotry in both
cases (Hos. 4:135; Jer. 2:20). The consequent demand for
repentance is almost identlical in each. The expression
"break up your fallow ground" ( ") "'.5 o 'Di "W"_S ) is
the same in Hosea 10212 and Jeremiah 4:3. And in each case
healing is promised ( N “IN , Hos. l4:4; Jer. 3:22).

But not only is ther; s-, 's:l.milar terminology in words.
The same concepts and figurative ideas are also expressed.
Thus the picture of the paternal relationship of Hosea 113l
1s reflected in Jeremiah 2:2, 2:32, and 3314. Another very
Striking reference to Hosea is seen in Jeremish 3:1. The
1dea of Jahwe taking back his apostate wife 1s parallel to
the domestic experience of Hosea as outlined in chapters
one to three.

These specific references show that in his youth, at
least, Jeremish had imbibed much from his predecessor Hosea.
Such a background is reflected throughout the remainder of
his book also. In those fundamental concepts of divine
love as outlined above, this same unity is apparent. The

same groundwork i1s basic for each of them.
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The elective love of God, the eternal purpose of
grace and good will, the divine 7 231N s 18 the motivat-
ing cause behind the entire love motif in both books. And
8lthough this term is used sparingly by both prophets, the
éssence of the concept is paramount in their whole outlook
Oof God's hidden and revealed purpose. The idea 1s positive
and normative for both of them.

Thus Hosea traced the election of Israel to this
Source, the elective love of God (9:10, 11l:1ff.), and
Sought to model his own gracious purpose toward Gomer upon
the perfect pattern of Jahwe (3:1). Jeremiah also saw
this elective love motivating the first selection of Isra=
¢l and its glorious restoration in the future (31:3ff.).

The divine :;'-};-} 3'1 3\ 1s something free and unrestrict-
ed, yet its purpose 1s one. This 1s the way that both of
these prophets conceived of the eternal divine essence
vhich was expressed in 1ts ultimate form by the prophet
John (1 John 4:8). They would say that God's purpose was
one of grace, His will the impulse of love for the people.
a1 ,1.!. .-.\ N was the eternal control of God's purposs.

Hence it is in these two prophets that the idea of
discipline as a phase of love became more prominent. For
them, the divine indignation did not nullify the divine in-
vitation. It was the same loving hand that chastised, that
also offered grace. The anger of God was righteous, and
the discipline of God was salutary. The will of Jahwe was
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8lways positive even if the proceas was sometimes slow
(Hos. 2:1-13; Jer. 30:11-18). '

It might be argued from the sparing use of 1 g .‘:-' i\f »
that the people were more cancerned with the actual mani-
festation of God's love, than with meditation about its
Ultimate cause. And the terminology of the prophets under
Gonsideration seems to bear out this observation. Thus
there is a great emphasis upon 1 t'-"l'l , the covenant love
manifested in the covenant life and -worahl.p of Israel.

1 ‘.'-'1 {1 has been defined as covenant love. For both
Prophets i% is that steadfast love of God which becomes
manifest when it confronts its object. Thus Hosea saw this
love as the active expression of the God who ever sought to
restore His bride. The invitations, the blessings, the pro=-
tection, and the unremitting care, were manifestations that
Israel had known unceasingly. Jeremiah used this same
Covenant love as the impulse for life, devotion, full fel=
lowship, and blessed reunion as it could be known to man.
Israel could always recognize this "'I(Jl'l , for its picture
was ever before her, the covenant ever ;;raaent. and the com=-
munion ever a living reality.

Again, in both of these prophets, the fullest revela=
tion of this “1C [l 1s found in a covenant that lay on &
higher plane than 'the one they had known formerly, in a

covenant that is maintained by this very 1Q I'l alone
(Hos. 2:18-20; Jer. 31:31ff.). And in both formulations of
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this covenant mercy and compassion, kindness and joy, fa=

Vour ang blessing are united. And in each case there 1is

the same categorical (3 3iy (Hos. 2:19; Jer. 32:40).

Tals then became the clearest idea of 1 o Tl as ex~
Pressed in these prophets, namely, that —{ Oil denotes a
bond, an attraction that Israel could enjoy, an affection

that 1s steadfast. It 1s the visible covenant seal of

God's love,
In such basic principles as these, the two prophets

&re indeed united. But it would be overlooking certain

Vital issues if the distinctive features of each were not

hoted also. That such a distinctlon and progression of

thought from Hosea to Jeremiah does exist, is borme out by

the research of scholars such as Volz5 and !.".felu!:t.4

A significant difference is evident in the lives of
these propheta. Hosea's wholo life was to be an expression
His attitude toward his apostate
Thus

Jere=

of God's love for Israel.
wife was to symbolize God's relationship to Israel.

éventualliy Hosea found reconciliation with his wife.
miah, on the other hand, was entirely destitute of friends,
he found no response among the people, he was allowed no

wife of comfort, for God alone was the source of his com-

passion. God had given Jeremiah into the hands of His peo=-

3Paul Volz, Prophetengestalten des Alten Testaments
(Stuttgart: Catwer yorTe 2, 1949), p. 259

4'sf.ie::mh, op. olt., p. 230.
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! Ple as the of fering of divine love. Thus Hosea waa the

nirror of Godts love; Jeremiah was the sacrifice of God's

grage!

The first interesting progression of thought arises

out of the way that these two prophets use history and pro-

Pound its lesson. The retrospective approach of Hosea con=-

ditioneda many of his concepts. Thus he took great pains to
.‘ Show how God's elective love had sought Israel in time, how
f‘ God's paternal love had offered specific blessings, and how

God's compassionate love had often spared Israel. The epi-
l‘ 8odes of history were his proofs of God!'s care. The call
’ from Egypt (11:1), and the joys of the wildermess (9:10)
are typical examples. For Jeremliah, however, history was
but one event. TIsrael owed everything to Jahwej His love
for Israel was never absent. It was God who had planted
Israc] (2:21); it was God who had given them everything

(2:4-7). He was their only fountain of 1ife (2:13). In-

deed it was impossible to separate God and history. Yet
history was only a subsidiary 1ssue, for it but served to
point up the absolute claims of Jahwe for the present and -
the future. Thus Hosea stressed the intensity and constan-
Gy of Cod's love in history; Jeremiah stressed its absolute
nature for all time!

The same mysterious compassion of Jahwe is also por-
Both speak with anthropomorphic
The suf=-

trayed in both prophets.
éxpressions concerning the imnner feeling of God.
fering love of God is a pertinent theme in Hosea, especial=-

I ——
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ly when 1t 1s linked with holiness (Hos, 1138,9). The em-

Phasis of the mystery lies in the fact that the One tran-

Scendent should be moved to compassion for man, that the

Creator should f£ind kinship with the oreature. Jeremiah,

on the othepr hand, seema to stress the immanence of this
His own weeping was a reflection, a
God's

divine Yyearning more.
part of God's compassion for Israel (13:17; 14:1%7).

tender mercies were a reality close to the heart of every

true Israelite. Thus 1t hurt God to remove them. And when

God did remove them Israsl felt that God had forsaken them,

that He had become an unconcerned wayfarer (14:8). ILike=

wise in many ories of doom the everpresent compassion e=

vokes the ory "I canmot go the whole way" ( X 7 ?léb
f

A ‘*..U- Y { » 42273 52103 5:18). In Jeremiah 31:20 also,

the bowals of God's mercy are moved by the ohild of His

bosom. Thus Hosea sees the mystery of God's suffering

love in its alien natures Jeremiah sees it in the proximity

of its embrace!
In both Jeremiah and Hosea God's love is always relat=-

ed to His personality. Yet in the past Israel was often

inclined to view Jahwe as a national deity, as the God who

was bound to a certain nation. Hosea took a big step when

ho revealed the true spirit of God's love as something un-

restricted by class distinction. God's covenant love did
not exist merely because of the covenant. Every class in

Israel needed a personal knowledge of God and His love

e
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= (Hos. 4:1; 4363 5:4)., It 1s those in need who find meroy,

regardless of the position of Israel as a whole (14:3).
Jeremlah followed this idea of God's personal love to an
°ven higher level. He regarded even the ritual and temple
Worship as unnecessary for true communion with God. He be-
lieved that for man to experience the love of God, only man
&nd God need to be present (3:16; 29:5). God's love 1s

Personal and direct. Thus in Hosea God's love broke the

barrier of natiomal restriction and reached every class of
beople; in Jeremiah it broke the barrier of ritualism and
form and reached the heart of any who would listen!
Similarly each prophet delved deeper than the visible
l " 0 §'_'.'l to the divine 731 “"-'-j-';_}"g, to the root purpose of
divine grace. Hosea saw this love as the holy and elective
love which chose Israel, and would through the ultimate pur=
Pose of its disocipline save its eleoct (Hos. 11:9). In
Jeremiah an even stronger element is evident. God's al=
mighty love 1s cosmic. All the history of the world is
directed for the welfare of His elect (Jer. 29). Thus in
both prophets God's righteousness and God's love are united.
But in Hosea it is the elective nature of God's love which
is stressed; in Jeremiah the sovsreign aspect predominates!
It is evident, then, that the final covenant which is

to embrace the new and fullest experiemce of this love will

also differ for each prophet. Hosea saw in this covenant

the expression of God's attributes and personality. Man

I
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H would learn to know and experience God's love as something
freely given (sos. 2:10f.; 14:4). Here indeed there was

8n emphasis on the spontenelity of CGod's love., In Jeremiash
this covenant became even fuller and richer. He maintained
that mants personal experience of God's love will be deeply
imbedded within the heart, while the glory of God's sponta=

Neous love will be seen through the free forglvenesas of

8ins (Jer, S1l:31LFf.) e
These comparisons are some of the principle conclu=-

8lonz that aprise from such a study of these two prophets.
In each a fundamental unity exists. Fach prophet knows

God's love as a personal force in his 1ife, yet each one

5008 new and fuller implications of God's love. FEach one

understands the meaning of God's love for His people, yet

each one secarched deoper into its source. It is within

this frameworik that the striking differences become appare

ent. Thus Hosee found a merciful Lord, while Jeremiah dis-

Govered a graciocus Sovereign. In Hosea God confronts His

bride with a »rich love, while in Jeremiah God embraces each

person with His free grace. The idea of God as Father and

Lord i1s fundamental in Hosea, while in Jeremiah the rela-

tionship of blood ties are but secondary concepts. FHosea

8aw Cod's love coming from above, while Jeremiah felt 1t

1living within,
Thls striking progression makes the dominant unity

more significant. This same unity is evident in the later

e
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Writings of the Soriptures. Thus any further study of this
divine love motif would move into the sphere of the New
Testament. It would involve an assessment of the New
Testament dependence upon the basic principles of these
two prophets, and the subsequent progression of thought

involved,
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