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CHAPTER I

The recent manusoript discoveries made in the area known
as Wadl Qumran in southern Palestine have touched off a number
of heated discussions and speculations by theologians, archeo-
logists, and writers as to Fho importance of these texts in
interpreting the 01ld and New Testament Scriptures.

Some men have argued that these writings come from a period
some five to six centuries after the life of Christ, but most
acholars date them as from approximately the time of Christ and
the destruction of the temple. If the latter comclusion is corrsct,
their mesning for and connection with the beginnings of Christianity
is an obvious topic for dliscussion. '

The ascetic group which inhabited this harsh region on the
edge of the Dead Sea and left these documents behind have glven
us a description of their daily l1life and ritual which held their
ocommunity together and gave it its reason for existence. These
'writings reveal that they were a sectarian group which had sepa-

" rated itself from the rest of Judaism in anticipation of the coming
kingdom of God.

As a part of their preparation, these seotaﬂans devoted
themselves to the study of the Oid Testament and to the many inp
terpretations that had been written on the Old Testament during
the intertestamental period. They also kept themselves ritually
pure by taking part in those priestly actions allowed by the 0ld
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Testamont laws npartlfrom the temple; namely, water lustrations
and the communal mecls Through this emphasis on legal inter=-
pretation, ritual purity, and communal life they appear to have
considered themselves ready and worthy of the Lord's antlcipated
coming.

It will be the purpose of this paper to examine im particular
the water lustrations practiced by this eschatologically=
oriented group to see to what extont theso washings were considered
as a medium of God's grace and forgiveness. e shall also note
whether one washing in particular took preforence over the others
as a means of induction into the life of the community.

To clarify thoase questions regarding Qumran lustrations and
throw light on their possible connections with actual baptisas
being practiced at this same perlod, we shall consider the hige
torical and ideological background of the Qumran sectarians. This
background includes actual references to lustrations and to terms
used by Judaism and the New Testament Church in comnection with
baptism, the Pseudepigrapha and their influence on Qumran baptis-
mal thought, rabbinic proselyte baptiem, the baptisa of John the
Baptist, and, finally, tho baptism of the New Testament. Ue shall
conclude by making a comparison of the similaritlies and_differencoa
apparent in the "baptioms" of both Qumran and the New T?stament.
and attempt to point out cleaélj the uniqueness of each of thoée

communities and the furthor questions which this study has raised.




CHAPTER II

HISTORICAL BACKGROUND

In the year 1945 an Arab shepherd acoidentally discovered
a cave on the northuest shore of the Dead Sea, about seven to ei
eight miles south the present Jericho, The manuscripts found in
this cave and in aubsequent diggings in others nearby, created
quite a otir upon theoir discovery and translation. Men like _
BEe Wilaon; and Dupont Sommera cane éut in radical cndorsement of
thoe finds as revolutionary discoveries which would transform
previous views of the 0ld and New Tegtaments. Even Dr, iiilliam
Albright sald of the documents or secrolls: "They bid fair to reve
clutionize our approach to the beginnings of Chriatianityﬁ"3

If such iuportance is attached to these scrolls, then perhaps
we should do well to examine who wrote them and what relation
these writings have to the Jewish and Christian communities with
which they appocar to be at least in part contemporaneoua.h

These discoveries were made in tho Jordan Valley, some four

miles from the main highway into the hills along the Dead Sea.

1. Wiilson, The Scrolls frozm the Dead Sea (New York: Oxford
U. Press, 1955 e

®ae Dupont Sommer, The Dead Sea Scrolls (Oxford: Blackwell,
1952). ‘ ;

3Geoffrey Graystone, The Dead Sea Scrolls snd the Original-
ity of Christ (London: Sheed and Vard, 1956), Ds le

4
F. Cross, The Ancient Library of Jumran and the Dead Sea
Scrolls (Garden Eity, N.Y¥.: Doubleday and Cos, 1§357.



4
There on a plateau spur is situated Wadi Qumran. Nearby are wedis
Murabbaat and Mird, where 6ther findings have been made., By
digging near these caves, archeologists have found that this area
had once been settled and later abandoned. The general outline of
gulldings found at Wadi Qumran suggests that community had stayed

there, probably the very community which produced and preserved
5

the scrolls.
Within the general confines of this area, a square eighty
by eighty metera, there were found seven large cisterns fed by
a canal running from the foot of the wadi. The first of these
cisterns is rather small and circular, but the rest are large,
having seven steps leading down into them. The system of steps
were, no doubt, useful in the dry season for easier access to the
receded water level, but they possibly also had more significance,
since the pools were probably also' used for bathing and ritual
eloansing.s
Besides these wells, there were located in the compound
worikshops and silos for storing grain and fruits, a_larse oven,
a stable for pack animals, and a large main building. In this
building the diggers have pieced together a scriptorium, a kitch-

en, and a large meeting room, generally agreed to have been a

33, Milik, Ten Years of Discovery inm the Wilderneas:gf Judes
(London: S5.C.M. Presa, 1959), p. 46.

6Ibidl| Pe ‘.6. E
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worship hall for the group which stayed here.7

Who were these people and when did they occupy this Qumran
complex? From the nature of the ruins of the old walls and pote

sherds, the earliest date appears to be near the eighth ¢entury Y "
B.C. F.H, Oross suggested that this site might coincide with _
.one of those deseribed in II Chronicleos 263110, which tells of
King Uzzish's digging many wells and erecting towers in the
decert. Quaren to him admirably fits this deacription.8~

Judging by the coins and other artifacts found, a new group,
the first major group and that with which we will be concerned,
took the site Qver and remodeled and expanded it sometime during
the reign of John Hyrcanus, 135-104 B.C. This settlement lasted
until a violent conflagratione-carthquake and fire-=leveled the
buildings and dropped the plateaun some 50 centimeters. - This de-
struction could possibly have been caused by the earthquake described
by Josephus iﬁ'hia hntiguities as ocourring in the Jordan Valley
in 31 B.C.” . aiis e eeeras nba

A second phase of ocoupation took place after the death of
Herod the Great and the increase in politica; oppression ueder his
successor Archelaus. The walls and_buildinga were reconstructed
_ ?;k;g.. pe 48. ' , e was had e

8F. Cross, "A Footnote to Bibligal History," The Biblical
Archeologist, XVIII (1956), 12-17.

9“111]:.. ﬂ; gl-j-in. DPPe 51-520




6 '
and strengthened against further quakes, although the community
was not quite as large as the ﬂ.rst? The coins most generally
found from the debris are those of Agrippa I, 37-44 A.D.

The end of this occupancy appears to have asome sbout 68 A.D.
Josephus says in his Wars that at this time the Legio X Frenten~
sis and Legio XV Apollinarius were campaigning in the Jordan
Valley and were destroying many major Jewish defensive pointa.
Roman arrow hepds and Roman coins minted at Dora, the aray mint,
found in the rulns, give evidence that this group was destroyed
by the Roman armlies and the site of their community ocoupied by
outpost troops.  Such a Roman occupancy is further verified by
other Roman coins dating from mear 90 A.D.7

There appears to have been one final Jewish residence on
this site at the time of the revolt by Bar Cochba in 132 A.Ds
However, this group soon faded out and appears to have no special
value for the purpcses of :I.nveatigat:l.ou.u 2

On the basis o.t the abovey we have the general dates of 135
BeCe to 68 A.D. as the time when Quaran flourished. The next
queation that arises isi who ars the people that lived there?
Acoording to F. Cross, the evidence is very strong that the community
is the same as that spokon of by Josephus, Philo, and Hippolytus,
and identified by them as belonging to a Jewlsh group c¢ailed the

1°Ibid.. PPe 53«54 - “ ..
Drpides pe 560
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12 113k also says that this settlement must have belonged

Easenes.
to these Essenes begause the information given by the above ancient
sourcess imoluding Pliny the Eldery fits the buildings at Qumran,
Furthaermore, no other important ruins to match their desoription
have been found in extensive diggings from Jericho to Ain Gedi.n
The only inconsistency in this identifiocation seems to be that
Josephus in his yYlarg II describes the Essenes as scattered from
town to town, “practioing alusgiving and a measure of hospitale
But Josephus also goes on to describe some members of
this sect who did not couply with its common rule, but practiced
marriage and belonged to another order of the Essenic movement,
It is therefore suggosted thut Josephus is here re!'er..t'ing to a
ego=galled Damascus group, which is also generally considered.
Essenic, and that tho so-called Zadokite or Damascus Document
found in Cairo in 1896 wae produced by the adheremts of this secti’
If this is the cuse; then the descriptions of the Essenes, especial-
ly those by Phil:-; and Josephus, become very important in our in-
terpretations of the material brought to light at Qumran.

The books and fragments of books unearthed at Quaran by
1956 came from at least sixty different sources. Since then the
number has :anre_asad. However, it is the type of materials in

125, Cross, op. gites pe 59

13‘11“. 9D. EH..' Pe 57 .
“Jesephns. Loeb Classical Series, Translated by BE. Je
Thackeray (New York: Putnam's Sons, 1927)¢ Pa 370

lsGrayutone. Spe git.y pe 13.
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which we are partiocularly interested. According to a summary by
B, Metzper, most of them are parts of the Old Teatament, some érc
taken from the Pasudepigrapha of the intertestamental period,
some are Greek manuacripts of books like Mark, John and the Acté.
and the rest sectarian writiﬁsu. Those found dating from our
period of interest are parts of the 01d Testament, the Pseude-
pigrapha, and the sectarian manuals, psalms, énd comnontaries.ls
Theodor Gaster has collected and published a translation of
these Qectarian writings brought out of the caves eiplorbd up to
1957. These books and hymns apbear to be truly sectarian in charac-
ter, reflecting the impact which the Old Testament and Pseudepig-
rapha had on the thoughts and ruiea of this particular community.
It io these scoctarian writinges with wﬁich we shall deal in the
second chapter. They are: the Manual of Discipline; the Zadokite
Document; a Formulary of Blessings; the Book of Hymns; the Oration
of Mosos; commentries on Micah, Nahum, Habakkuk, and Psalm 37
The liar Scrolls and the short tracte--The New Covenant and The
Coming Doom.7
From the above works, commentators have concluded that the
Quaran sect taught a form of novitiate baptism, practiced an

initiatory oath, and held common meals in the building mentioned

lshruee Metzger, "New Light from Old Mamuscripts," Theology
Today, XIII (1956), 75. -

17pneodor Gaster, The Dead Sea Scriptures (Gardem City, N.Y.:
Doubleday and Coeq (1957)e
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18 It is on these points that we shall foocus attention in

above.

order to ascertain the extent of Qumran's spiritual and sacramental

consciousness,

- Josephus and Hippolytus also give us valuable corroborative
material on these aspects of the religious life of this sect. The

former states that,

a candidate anxious to join the Quaran sect is not immedi-
ately admitted. For one year, during which he remains out=
side the fraternity, they prescribe for him their rule of
life « » o having given proof of his temperance during this
probationary period, he is brought into closer touch with
the rule and is allowed to share the purer kind of holy
water, but is not yet received into the meetings of the
community. For after this exhibition of endurance, his
character is tested for two years more, and only then if he
is found worthy, is he enrolled in the .society; but before
he nayigouch the common food he is made to swear tremendous
oatha.

He also states that the aséembly and maal were only for the
initiated, "repairing to the refectory as to some sacred ahrine.“zo
There also appears to be a rather eztenaive‘order of washings
and lustrations set up for the 1nitiated-nembérs. AsiJnsaphul
lays.in the quote above, after one year the candidate is allowed
to share in the purer water. In a subsequent discussion, he men-

tions that senior members had to purify themselves on contact with
their juﬂibrs. and that in the schismatioc sects, wives and husbands

1850hn Allegro, The Dead Sea Scrolls (Baltimore: Penguin

Books, 1956), p. 160.
19!1 osephus, _0_ﬁo _g&t oy PPe 37‘[-376.
2%1p3d.y pe 373 :
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were purified in ritual bnths.al Hippolytus also states that de-

filement from contact with the lapsed called for another ablut:lon.zz

Frenk Cross and others believe that the above informationm,
together with the description of the actual rituals in the ga_p_ga_;
of Discipline and Damascus Document, give a picture of the core of
the Essenic sacramental teaching, cemtering around baptism and the
communal meal, However, the writings of Quuran indicate that the
.baptian at the end of the initiatory period makes use of a form
of daily lustrations whichk appears to be not only for communal
purity but ls also a symbol of repentance for remission si.ns.zs
This initiatory baptism bears a close resemblance to New Testa=
ment baptism and is of central importance in a comparison of the
Jowish ond Christian communities at the time of Christ.

It was noted above that an elaborate water system has been
uncovered within the Quaran compound. No leass than seven res=
ervoirs were found within the walls. The Jordan River which is
nearby also could easily have been used for bathas and initiatory
baptisms, as was the case in the Baptist's washings in this .ter.v :
area.zl"

This eomunity- wags set up, according to its manuals, as an

2l1hide, ppe 384385,

22m polytus, Ante-Nicene Fathers (New York: Christien Lit.
GO.. 18% 9 V| 135. ;

23, Crosa, The Ancient f-ibrarz of Quuran and Modern Biblical

Studies (Garden City, N.Y.: Doubleday and Coa., 1958), pe 177

1134, , Ppe 149-150,
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Israel in minlature. Organized by divisions, even as the original
trives of Israel, it was wnder the Mibaager of Overseer and his
council. Qumran functioned as a community in the full sense of
the term, holding and sharing its property in common, :But above
‘all, its members considered themselves the true and legitimate
people of God.>? ]

Since they considered the priests in Jerus.;\la ‘to be lax in
their duties, these priests insisted on fellowship and a common
meal as evidences of the "oomplete and bléssed I.i.ro.“‘a6 They
desired to show the love of God in true rn.:u.gloua purity. For
this reason they inalsted on dally ablutions and celibacy as tokens
of a strioct moral life. They likewise avoided anointing with oll,
wvhich they considered de!iiins. and wore garments of white to
give !urthe'vr evidence of their inward aoamneas.a'?

This stress on oleanlinﬁss and moradl ' purity appears to have
been called forth by Quamran's sense of the imminence of the Messi-
" anic Kingdoms Israel had to be prepared for the Messiah's coaing,
and this task fell naturally on those devoted to watchfulness and
constant piety. The Essenes felt themselves to be the true rem=-
nant of Israel, those who reaffirmed the covenant made at Sinal
between Jahwe and his people: They were purified to be God's true

23Graystone, ops cite, pe 117

26philo, Loeb Classical Series; Tramslated by Fi H. Colson
(Cambridge: Barvard U. Press, 1941), pe 91.

2751 ppolytusy 9p. Gites Pe 134e

N . .
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inheritance, his new glect and gggggg.aa
Israel had the law already; it wes Qumran's task to bring
it to the light from the darkneai in which it lay during this
period under the priests and Pharisees. The Torah could be core
rectly expounded only by the truly "enlightenod" men. Therefore
these sectarians exercized themselves spiritually and prayed for
direct conversation with God, so that its members could become
eternal members in God's Kessianio comuunity.zg

Interesting light is also thrown on Qumran's Messianic ex~-
pectations by comparing its writings with several 0ld Testament
péopheciea. In kis vision in chapter 47, Ezekiel had seen a life=-
giving stream issuing forth from the temple in Jerusalem and giving
fertility to the desert regions to the south bordering on thoe Dead
Seas In the vision the streem joins the Dead Sea at Ain Feshika,
moking its water fresh from there to Ain Jide, On the basis of
Father de Vaux' work, Ain Feshka has been identified with Ene-
Eglaim, the very place over which Quaran had beea built, - Isalah
had said, "in the wilderness prepare a way". The Hanual of
Discipline applies this péasage to itself in its consciousness of
the last days. By the choice of its site the eonmunitx possibly
wanted to indicate that }t knew just where in the wilderness to

prepare for the Messiah's coming.so

Zaﬂaster. OPe _C_j_-;b.o. Pe 4,

29!bid.. PPe 5"6.

3%:51140n Farmer, "The Geography of Ezekiel's River of Life,"
The Biblical Archeoclogist, IXX (1956), pp. 18-21,

|
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By their recent work on the western side of Quaran, :I.n the
present valley of Buqulahy Cross and Milik have found further
evidence of t.he intensity of Qumran's Messianie expectations,.
This area is used today only for shepherding and graziag by 1-:110
Arab nomads, although here and there a Byszantine monastery yet
remains, Through the work of the spade this valley has been
identified with the Valley of Achor or Valley of Trouble, to ‘
which the prophets refer in their duoripti.dg of Jahwe's new
kingdom, Hosea prophetically proclaims, "and lako the Valley of
Achor a door of hope," and Isaiah says, "and the Valley of Achor
a place for herds to lie down, n31 Hore we have further evidenge
that Quaran was not chosen haphaszardly as the site of this community,
but that its members owed its sense destiny to a close coantact
with the 014 Testament Soriptures. o Wy _

Finally, what does the above mean for Juaran's dally activity
and constant perforiiance of ritual to set iteelf off as“the distinot
Isreel? Did their constant use of ablutions have more of a mean=
ing for them than merely ritual purifioation? 7To this question we
will now turn by reviewing references and remarks in thelr sectariam
writings which bear the marks of terms used specifically for baptism
in the Jewish and, especially, the early Christian comsunities.

ﬂ'rra.nk Cross, "A Footnote to Biblical History," ppr. 12-16,

B L R vl | |




COBAPTER TIL:

THE QUMRAN MATERIALS

. We will first examine the Dead Sea texts for those terms
and concepts which are also t@ in Judaism and Christianity in
connection with baptism. Some of these appear in the desoription
of the rites themselves by which & candidate was received into the
Quuran comsunity.. Others are encountered in the portraysl ot' the
new 1ife of the fully initiated members and suggest that they
received these spiritual powers and insights as a result of the
initiatory rites. :

Those who belonged to the Quuran sect thought of theomselves
as the "elect" and fho "perfect®; We should i::pact to f£ind these
terms in such an exclusive community., However, it is interesting
to note that these terms are used also in the New Testament to
deasignate those who had been baptized. For instance, Paul speaks
of Christians asV€A¢(s¢ . The Mendsean baptist seot likewise
refers to its members asZKAexToy * i |
In Quaran, moreover; a man became a member of the slect by

his own free will:. To become truly perfect, he was to grow in

the knowledge of God's Torah, It is for this reason that the Torah

teacher of righteousness is given such eminence in the -croul.a

The truly eleot are desoribed am those "who fear God, do his will,

oy

Lrneodor Gaster, e Dead Ses Seriatures (Garden City, N.X.t
Dnnblodq and Gc" 1957 9 Do 99,

thid.. DD 6' 29
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keep his commandments, hold fest to his holy covenant, and walk
blamelessly in his truthe"”

In ordor-to conduct taemselvea in this God-pleasing way,
the menmbers had to be trained and "enlightened" in the gommands
and mysteries which God has given his elect, The hymn of the ine
itiants tells us that God has bestowed knowledge on his ehoso:.L';:Ian
order to give them inheritance and communion with the sons of
heaven for all t;tne to oone."' To gain this knowledge nnd to effect
this eternzl communion with the saints, the community presoribed
a poriod of instruction or initiation hefore granting the full
rights of membership,

Children had to undergo a ten year period of instruction and
study in the sect's Book of Study, before they were eligible for
community membership at the age of tunty.s The full-grown candi-
date announced to the inspector his intent to join the group. He
then was examined publicly regarding his intellectual capacity
and his moral character, the two oriteria upon which ranking im
the community was based. If he passed these tests; he them began
a one year ;px'.'.:lmi::l.tm.6

After a year of testing and instruction, the sorion vng again
formally examined regarding his spiritual condition. .If he passed

3Ib5.do. Pe 87.

":bid.. De 1200
7Ibide, pe 9o

6&. Dupont Sommer, The Jewlsh Sect 9* ggga_
(Londons Valentine-Mitchell and Coe, 1953 N

TS Sl
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the examination, he received access to the "purification of the
many." Thls cleansing consisted of daily ablutions which the mene
‘bers performed to attain ritual purity. However, the novice did

not receive hias full rights as a member until he had passed .ane

S —

other year of probation.7

Aftor this second year the candidate appears to have under-
gone another ritunl cleansing, whether self-administered or at
the handas of a fellow priesﬁ ia unclear. Only after this "baptisa"
was he admitted to full community privileges, 1nciuding partioci-
pation in the common meul.8

From the Manual of DJiscivline's description of initiation
we alao note that at this baptism which concluded the candidate's
instructional and probationary period, he received a white robe,
like that of the other members, and swore to renounce the devil
and his works and to do God's will for the rest of his 1ife.’
The neophyte at this time was adwmonished to hate evil, love good,

and to walk in light and the covenant of sraoo.lo

1l

. Some. outstanding

commentators, such as Oscar Cullmann,” see this particular

7Ibid|. P 90. .
sJean Danielou, "Le Communaute de Jumran et 1'Organization
de l'Eglise Anclenne," Revue d'Histoire et ds la hi;osophie
Religieusea, XXXV (1955), 106.

9Ibidc e Do 106,

10,. Dupont Sommer, The Dead Sea Scrolls (Oxford: Blackwell,

1952 J. Pe 47.

110. Gullménn; "The Significance of the Quaran Texts for
Research into the Beginnings of Christianity," JeBelLey LXXIV
(1955), 216.
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lustration as an integral part of initiation and a sign of
acceptance into the Quaran 'teuowship.

This initiatory rite has a striking similarity to Christian
baptism and therefore we proceed to determine to what extent the

S L R Bk

congepts attached to baptism in Christianity and Judaism also
form the basis of this particular lustration in the Qumran community.
The expressed purpose of baptism in the Christian Church is
fo bring a man new life and destroy the old, as Paul states in
Romans, chapter six. As indicated, the Sssenes were alsc looking
for the new life in the barren surroundings of the Dead Sea area.
Thore they attempted in an ascetic fashiom to die to the flesh
and to receive new life in communion with God.la
They also consldered the world of their time to be trave
ailing in the pangs of a mew birth, the birth of the coming Messi-
anic Age: Their age was regarded as a time of turmoil which -
would preceed the glorious kingdom of God. They described it in
terms found also in the Talmud and in Matthew 2418.1> For the
present, says the Manual of Discipline, God has apportioned good
and evil in equal measure, but in the final age He will make all
things news Then men will receive their fate of birth or death
acocording to the good or evil way they have rouo-od.ll*
The Essenes gave expression to their hope for this renewal

124aster, ope citey pe 8.

137p1d., e 23s

Wrp1a,, pe 46,

.
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in highly poetic form. In their hymns they say that God had
placed his holy spirit oan all beings when He created them and
that He constantly recreates those who follow his waya. This
idea appears to be somewhat similar to the expression found in
.the rabbinic morning prayer which states in connection with God's
chosen people, "He reneweth everyday the work of oreati.on.“15
ThelEsaaneu thought of this renewal also personal aand indivie
dual in nature rather than merely coumunai. In hymn III 3-18, the
"enlightened" writer describoa himgelf as heavily pressed like a
woman in traveil, but he rejoices that through God's instruction he
will be delivered and brought forth, as a new oreature. S8peaking of
renewal, the writer of hymn XL 3-14 explains that God in his pardon
grants men to know his truth. Thereby He enables them to purge them=-
selves of transgressions and to free themsol?es from taint and f£ilth,
Although man is a worm, through God's pardon and his own understand-
ing of God's will, he can l1lift himself out of the "dust" to stand
before God in whose presence he will be forever renewed among the.
spirits of knowledgu.l6
This rebirth is also often figuratively comnected with water
and nature in the Gumran writings. For instance, the exegesis
of Quaran scholars associates the Aaronic Blessing ;f llunbers
6:24-26 with Psalm 68:26, where God is described as dispensing
his blessings through draughts in his divine tountadn.17

151pid., ppe 115, 222.

1614514,, ppe 135-36, 178.

171044, p. 3.
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In other references these sectarian scholars desoribed
this tc_»untaia as God's law, for men schooled in the law are said .
to like trees in Eden, well-watered and rooted forever, Thome
who are nourished by the Torah, sat of the true tree of life,
drink of the water of holiness and stand as etermal trees in the
Garden. Men can drown ia the "mire of this world” but revive in
the "quickening flood" of God's laws Bub those who follow Belial
shall fade and die. The followers of Belial are those who reject
.t;n comnandments; they are the uncircumciged, the u;lc].onn. and the
profanes Similarly, new life in God appears ta be assoclated
with tbe law in the hymns: The initiated or non-profane, namely,
the Quuran brotherhood, possess this 1ife in the law.l®

In an art:iol.e on these hyuns, Erick Sjoeberg ’finds a cone
nection between the entrance of the newbora candidate: into..the
sect and his being called from the dead and the dust into evere
lasting community, purified from sin., Man is portrayed in thias
context as not.only dust and wind but, likewise, as sinful and
unclean. Consequently, the hymnwriters offer praise to God for
his grace and forgiveness and thank him for having found rebirth
within the sects God has granted this new life by bastov:hls
knowledge of himself through the -oct'l mysteries and w granting

his spirit to strengthen and :I.noruso the mect's wiadom and

18!51!.{ -pp- 155. 1660

1924k Sjoeberg, "Neusclioepfung in den TotemsMeer Rolleny"
Studia '_J.‘_goolos;cg. xx (1955). 131=132.
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pnrity.ao

Besides the idea of new ﬁﬁh and death to the sinful world,
the Quamran serolls reveal that the Essenes had also other con-
cepts to express the change in their nature which they thought
took place by their hcc.oning members.df God"c true children. One
of ‘these concepts is God's cleansing of his elect. At the end
time God will cause light to triumph over darkness; He will purge
the "whole fabrio" of man and by his holy spirit cleanse man from
all the effects of wickedness; like waters-of purificationm "He
will sprinkle upon him the spirit of truth to cleanse him from
all abomination"ot

In the Hymn of the Initiates we are told i‘iha.t God's goode
ness "will shrive my iniguities; His righteousness will éleanse
me from the pollution of man and the sin of menkind,">> Howsver,
in the Manual of Disoipline the writer makes.it-elearithat.oaly
"by uprightness and humility cem sin-be atoned, only by subjection
to‘ God's ordinances can flesh be cleansed."> But at the same
time it is God's help that is really needed to oleanse man's
spirit from its taint; it is through God's acting in his law that
man can cleaise his heart from its errors. The whole act of cleans~

ing and constant purity is also symbolized outwardly in the white

zo....._.Ibiaﬂ. Po 136, 0 £ U g G Bha

aﬂaﬂter. ) &t_.' Pe 45-
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garments worn by each member of the oomni.ty.z"'

Qumran also assoolated its new life with God's J.:Lgl:t_. We | .
are by now familiar with Qumran's dividing the worid into two
realms which consiat of the opposing forces of light aid darkuness.
We meet this dichotomy in the Manual of Disgipline, chapter four, !
and throughout the War Seroll, and find that it typifies the struggle
between God and Belial, the.good and the evil, Quaran thonght.of
itself as a unique group, for it had possession of the true, inner
enlightenment. God bhad given this inner power of discerament %o
every coreature at the time of creation: But since men had rejected
the light and God, some special servantas of God had to preserve
His 1ight and favor, Quaran could achieve this purpose by ite
ingight into and pnservationﬁ of the Torah, until the Messianig
kingdom dawned and God's .me Aight would beam down upon his elest
seven times as strong &8s any present luminary. The latter expectation
has a parallel in the rabbinic legend found in Sanh. 91b,>>
; God's truth as found in the lav was galled "light" by the
Qumran writerss Hence the HEyun of the Initiants says that God
enlightens the bowed down with sound doctrine., The members called
themselves “Sons of Iight," for they had by their entrance among
the slect received illumination, God's power, and entrance into
God's secrets and mysteries: The initiant thanked God for having
$1luminated his face by the light of His oovenant, and the already

241?!-&-1 Ppe 126, 291,
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initiated hymnist proclaims that God's everlasting light shines
on his servants, who seek to walk after His truth.zs

These "enlightened ones" greeted one another with the blessing
Wthe lord make his face shine upon thee," connecting this part of
the blesasing with Psala 3619 'hieh.nadm "For with thee is the .
woll-spring of life; in thy light do we see light.“27 -

8ince these sectarians regarded i.;honaelv'u "Sons of Iight,"
it ia interesting to note that the second century Mandaeans, a
baptizing sect, slso oalled themselves the Illuminati, Similarly,
Christ,. in John 123136, called his disciples "sons of li.sht."aa

However, according to the Manual of Discipiine, the Quaran Illuminati

wore to "love the childrem of light" and to "hate the childrem of
darkno's-a.“ag ' '

Finally, Qumuran also spoke of the seal of the new life whioch
God bestows on his chomen oreaturea, namely his purifying amd
strengthening holy spirit. They thought that God's. cleansing from
all the effects of wickedness in the final age would be performed
by his holy spirit. WVhen gertain men, namely, those of the Qumran
brotherhood, would become perfectly holy in their dealings with
one another, so that not a single word of the law of Moses would
be irmagroased, then the boly spirit would "rest on a firm
foundation.” At that time all gullt and sin would be forgiven.

2610444, ppe 13, 119, 142, 145, 199.
27;!:}&.. Pe 106,
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The Zadokite Document states that God has always preserved menkind
through his elect. But among these few He has anointed some %o
reveal his holy spirit in proparation for this coming kingdom,>°

In connection with the purificatory washing found in the
Manual of Discipline, the writer astates that not through the water,
but "only through the holy spirit can he [[a Quaran]member | achieve
union with God's truth and be purged of all his iniquities." And
a hymn writer gives thanks to God for his new found strength,
because God ha; "wafted over me his holy splrit that I cannot be
moved."sl D

The recepi;:l.oa of the holy spirit in Qumran ia not only re-
lated to purification but also to other terms specifically con=
nected with baptism in both Judaism and Christianity. We read,
for instance, that God has "wafted his spirit on his servant,
illuminating the dark places of his heart." A more striking
passage from one.of the hymns unites in the same context a number
of baptiesmal concepts with the gift of God's spirit. It states:

Through thy holy spirit, through mystic insight, thom

hast caused a apring of knowledge to well up within me, a

fountain of strength, pouring forth waters unstinted . «

thou hast put an end to my darkness, and_theﬁplendor of thy

glory has become unto me a life everlasting.
Although in somewhat allegorical language, this Qumran writer .

connects God's spirit and strength in much the same way as the

3Binid.; ppe 45, 564 63e
311bid.| PPe ’.'2. 160,
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New Testament links spirit with ;", VepelS (of. Luke 1:17). The
spirit is also quite clearly connected with water of life, eternal
light, and life everlasting, similar to the associations made in
both proselyte and liew Testament baptisms.

Of interest as possible additional ritual elements are the
terms "God's Name" and "eircumcision."” In the "formulary of
blessing for rulers" the writer states that by God's holy Name
He givos power to the rulers over their onen:i.es. To the hymnist,
i..tf is God's Name and glory that shed light upon him and give Him
strength and healths In the latter passage we can again see a
group of baptismal concepts being joined in the mind of the -
writer.33

Found less frequently, but just as pertinent, is the brief
mention of circumcision in the Zadokite Document. This sectarian
scroll states that Abraham was circumcized the day he attained
true knowledse.y" To the Israelite this day meant his birth into
the Jewish community; to the Essene the day was the time of his
entrance into the brotherhood, into true knowledge of God's
covonant. The evidence available does not appear to allow us to
speculate at this point to what extent the Essenes symboliged this
new estate by a rite replacing circumcision, However; in Colossians,
chapter two, Paul likewise compares and contrasts baptism aid
circumcision as the means of entering into the two covenants made
by God with man. '

3"'21_2-. PPe 924 17,

B#Ibido. Pe 85.




25

Let us now look at the type of community in which these
sorolls were written and these lustrations performed. It appears
that Qumran was not only an aseetic group but also a schismatic
conmunity within Judaism. Their retreat from Jerusalem seems to
have been a deliberate attempt to avoid the temple and the priests
in power during this pericd. Hence we find that the Essenes did
not participate im the rituals and ceremonies at Jerusaslem, but
replaced them with an emphasis on a spiritual, non-sacrificial
growth 'in monastic :I.aolation.35 The members maintained a close
communion, forming assemblies of small groups within the come
munity, similar to the later, Hellenistic monastie groupa.%

The comrmunity appearas to have been ;ander the leadership of
a priestly class, led by the Aaronic teacher of righteousness.
The only sac:;ificea performed at Qumran, however, were lustral;
these alone were lawfully performed away from the touple.-whieh
the Qumrnn priests considered at this time as polluted by evil
men. They found the preacriptiona for thelr dally rites and purie.
fioations in the priestly codes of Leviticus 14 and Numbers 19.>7

The community believed that it either alome or to a partice
ular degree possessed God's spirit, and that after repentance,

355, Mantey, "Baptism in the Dead Sea Manual of D:I.seipli.na n
The Review and Exnogitor. X (1954), 522=523.

56Dupont Sommer, The Dead Sea Scrolls, ps 4l.

37\1. He. Brownlee, "John the Baptist in the New Light of
Ancient Sorolls," Interpretation, Ix(1955), 37-38.
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this spirit would clesnse each member inwardly from sin. Lustral
washing and continual repentence and washings would cleanse away
the taints of the flesh,>>

According to the Manual of Diseipline, the members also
took part in communal sharing of all their wealth, and pledged
"holy poverty,” a form of ascetiolsm, ia order to concn-ntratc
on apiritual communion with God. At least a large number of the
group were aetually. priests who had defected from the temple at
Jderusalem. The organization.of the community was administered
by an inner group of twelve laymen and three priests. This group's

theological tendenz appears to be a part of a widespread move-

ment at thias time, especially :Ln the diaspora, to apiritualize
the sacrifice and to share in the praige rather than the altar of
Jahweh,>?

Some men, like Dupont-Sommer, sought to trace the Iranian,
dualistic influencea in this community and have attempted to
classify Quaran as just one of the groups under the spell of this
philosophy at the time.*® Others have seen in their emphasis
on initiation and the spirit a relation to Greek Orphic rites and
Neo=Pythagorean phﬂouoyhy.q'l Ve ahal:l... however, confine our

388. Johnson, "The lIJoad Sea Manual of Disoipline and the
Jerusalem Church of ActB." Z.A.T.El.' 66 (1955)| 102.108.

104d., ppe 208114,
%Dupont Sommer, The Jewish Sect of Qumran and the Esgenes,
Pe 99 .

"'1'!. F. Glasson, "Orphism and Qumran,” New Tegtamcnt Studies,
31 (1956"57)' 69"710_
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attention to emphases which in Quaran are parallel to rabbinic
proselyte baptism, John the Baptist, and the baptism of the New
Testamont community, It appears far more probable to the writer

that there would be an interaction between Qumran and the latter

movements thgm with culturally~-foreign strains of thought.

In the first place, quaran ablutiona were contemporary with :
proaelyte bapticm of the first ee'ntur:r A.D. and earlier. Both
washings were outward signs indicative of an inner instruction |
and repentance, h2 In rabbinic tradition water was sometimes the
aymbol of the Toz;ah. to designate its cleansing, thirst-satisfying,
and life-promoting powers.“’

Furthermore, Qumran had a mission similar to that of John

the Baptist. Both the lManual of Discipline and Mark, chapter one,
describe their respectivoe missions in the words of Isaiah 40,
"a voice crying in the wilderness.”™ Men like K. G. Kuehn of
Goettingen sed in the baptizival and. environmental similarities
of the two "a most striking ;parallol."u' R. Brown in his come
parison of John and Quaran states: "John the Baptist definitely
points to a Qumran ha.‘:l:gl.'t:umd.""5 '

Of more immodiate concerﬁ to the atudy of the New Testament

42!’. Mantey, op. _c_i_t.og Pe 525.

"'312. Brown, "The Qumran Scrolls and the Johannine Gospel
and Epistles." G.B.Q-. XVIil (1955)’ 573.

Mnupont Somnmer, Thao Jowish Sect of Quaran and the Zsgsenes,
pe 151

453. Brown, ORe _C__!i_o| Pe 573.
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is the similarity of much cof the Qumraan literature to parts of
New Testament Scripture. In making a comparison between the
two, R, Groassouw finds parallels between the Dead Sea Sorolls and
Acts two..tho Apostle John's emphasis on light versus darkness,
and Paul's doctrine of Juatifieation.46 Other commentators, such
as Albright, ¥, Braun, and J. Spica @e® scroll influence on the
Pauline corpus and Hebrews and, perhaps,-on the whole New Testae
47

ment,
Roland Murphy made a detalled comparison of the sorolls with
the whole New Testaoment. Of his findinga, the following scem to
point to similarities between the two in the areaof our studys
the struggle of flesh and ppirit - Romans 816-9, M.D. 4:16-18;

stewards of the mystéries = I Corinthians 4:1, IQd 2:13; and 1n-‘

heritance with the saints in light = Colossians 1:12 (& baptismal
context), M.D. 11:7; hearts sprinkled, bodies washed - Hebrews
10322, M.D. 3:6-12; God's spirit, like blood, sprinkled upon his
chosen - I Peter 2:9, lar Scroll 10:19f.; and the chrism of truth
and light - I John 2:27, I QHab, 3313« (M.D. - Manual of Dise
¢ipline; I Qf - Hymns; I QHabe = Habakkuk coentar,v)."s
The above comparisons indicate that Quuran, to some degree,

was in the same thought and culture pattern as the Jewish com=

munity at a time when proselyte baptism was practiced and the

“GR. Grossoﬁﬂ. hThe Dead Sea écrolls and the New Testament,"
Studia Catholica, XXVI (1951), 289=299.

"73. Brown, )13 0_1*_50. pe 572,

“33. Murphy, "The Dead Sea Scrolls and New Testament Come
parisons,"” C.BsQs, XVIII (1956), 263=272.
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canonicel writings of the Neow Teatament Church were beilng conm-
posed. But even before these =scrolls were found, scholars like
Re Ho Charles recognized another body of literature as liniing
the Church of Christ to the Old Testament, Scholars now believe
that these writings also had considerable influence on the Juaran
community; they are the intertestamental Pseudepigraphas Since
such a large array of fragments from this corpus has been found
at Qumran, we now turn to them to see their influences in holping
to form the Quuran ideas of the "new birith" and the coming Hessianle

kingdom.




CHAPTER IV

PARALLELS IN THE PSEUDEPIGRAPHA

In the first chapter we have seen that the members of the E
Quoran community had in their posseassion the books of the 01d '
Testament as well as their own Biblical commentaries and sectarian
manvwals. From their stress on the law and ritual purity and their
demand that some from their sect be constantly engaged in Torsh
research, we can infer that the 0ld Teatament served as the model
for the community's thought and life. Qumran traced its call as
a Messianic forerunner back to the writings of both Isaiah and
Egekliel and produced hymmns in a lyric style reminiscent of the
Old Testament Psalter, However, there were other Jewish writers
in the second and third centuries before Christ who were ocompos=
ing exhortations and writing Old Testament interpretations for
their brethren. These writings have come to be known as the
Psoudepigraphs, We shall now examine them for forms and expres-
sions parallel to those of Quuran.

The pertinent pseudepigraphic writings which according to
the best information avallable; are contemporaneous with Quaran
and partially with Christ and the early Church are the following:
(a) 200-101 B.C. & Tegtament of the Twelve, I Emoch without the
Similitude chapters, and Jubilees; (b) 100-1 B.C. : I Znooh
Similitudes,and Psglms of Solomons (e) 1«100 A.D. ¢ IL Baruch,



2§
AV Esdras, and the Sibylline Ornge_a_.l

These writings apparently were not the products of the cone
temporary religlous leaders of the Orthodox Jewish community, but
came from tho pens of now unknown teachers, who issued their works
under the names of ancient heroes of the taith.z

According to R. H. Charles, these writers most 1ikely resorted
to pseudonymity because of the faot that from third century B.C.
the law promulgated by Ezra had become absolute. The rabbis eon-
sidered the Torah complete and in its final form for all time to
come, Therefore a new interpretation could hope to find a hearing
only if it was advanced under the name of an 0ld Testament hero
of the faith who had lived before Eara. By resorting to this
devico, these writers not only repeated 014 Teastament truths bjxt
also challenged and expanded them, especially in the areas of
ethicas and eschu.tology.’

Some of the emphases appearing in these Pseudepigrapha are
also found in the sectarian writings of Qumrans The Sabbath, the
laws of conduct, the calendar, and the idea of two Measiahs which
find prominent mention in the Dead Sea Scrolls, also play a promi-

nent part in the pseudepigraphis writings of Jubilees, The Testa-
ment of the Twelve Patriarchs, the Sibylline Oracles, the Psalmg

1z, H. Charles, Religious Development Between the Old and

Now Teotaments (london: Oxford U. Press, 1956}, ppe 220=-222.
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of Solomon, IV Esdras, and II M." In the 'Zeatﬂé nt of the
Zwelve Patriarchs, which in many respects in the closest in
' thought to the Qumran scrolls, Eher; are references also to Belial
as .the personal embodiment of evil and leader of the tor;es of
darkness over against the angols of God's light. This opposition
of 1i;ht and darkness was mentioned in the preceding chapter as
the possible outline for the instruction given to candidates en-.
tering the Qumran community, In their praise of the "new life"
the Odes and Psalms of Solomon offer material suitable for instruce
tional purposes similar to that of the Qumran hymnists. Enoch
30:14f. portrays God's instructing Adam after the creation as to
the wuys of light and darkness.’

The worhggg; 6r Wgeoret" is used more than forty times in
the Qumran manuscripts. The sectarians claimed to possess an
arcane or hidden knowledge of the Torah. which they hoped would
give them special spiritual privileges in God's: dawning kingdom.
1 Enoch and IV Esdras also maintain that they have arcane counsel
that the reader must possess in hig preparation for the end times.s
However, it appears that the pseudepigrarhic writers only rarely,
as in the Testament of the Twelve, give their instruction an- ethic

of love and duty to one's neighbor. Im this respect they were

48._ Rowley, Jewish Apocalyptigc and tho Dead Sea Scrollg
(London: The Athlone Press, 1957), Pe 8. L« : A

5&. .Kuhn. uDie Palaestine gefundenen hebraeischen Texte,™
Zeitschrift fuer Iheologie und Kirche, XLVII (1950), 197-206.

GE. Vogt, "Mysteria in Textibus Qumran," Bilblica, XXXVII
(1956), 247. : o
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much 1like the members of Quaran who restricted their love to the
members of their own community,

The pseudeplgraphic writers appear to h.ve associated this
secret enlightenment more with the new spiritual birth which God
offers through his Word than with a formal plan of imstruction.
In IV Esdras 14, Ezra says that the world lies in darkness and
atands in need of God'a laws He asks for God's holy spirit that
he might write down the revelations God has-ginn him that others
might read and live, GOod answers this request by promiszing Ezra

R ——

to "light the lamp of understanding in his heart." Further on
in the chapter, God gives Ezra a cup of water the color of fire
to drink. After he had drunk it, his heart was filled with wisdom |
and understanding from om h:l.gh."
1 Enoch speaks of the coming kingdom of God when all the
povers of heaven shall give. a seven-fold ].ights and also staﬁl
that the Lord of spirits has caused his light to appear on the
face of the holy, righteous, and eloet.9 More striking is the
Testament of Levi's deseription of the Torah as thePds &S
¢wm'ﬂo’r' mu‘r.'s irﬂlu‘;ﬂfl .1_0 This is the same type of sentiment
we have seen in the previous chapter to have been voiced repeatedly
by Quaran hymnists. And IL Baruch, 77, supports the law-orieated

7R, H. Charles, The Apocrypha and Pseudepigrapha of the Old
Testament (Oxford: Clarendon Press, 1913}y 1I, 002~ e ’

8; Enoch 91:16
9;_ Enoch 38:th.,
10,5 tament of Levi 1hih,
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sentiments: of Lovi when it says that a lamp will not be wanting
nor a t‘ounta:l.n run dry if God's Torah is present among his pecple,
The Pseudepigrapha as well as Qumran adopt the Old Testament
picture of the I.ord's Mesaiahk as a bearer of the Spirit, As we

. have seen, Qumran n.l.so believed itself to be the bearer of this

spirit, especially in the person of its toachor-ﬂoa-iah ﬁ.sure.
It portrayed its members as receiving this sp'.lr:l.t through initiation
iato the u.orots o!' God's law and believed that each member would
receive an incroased meaczure of the spirit according to his zeal
in studying that law. |

Similarly, I Emoch states in chapters 49 and 62 that God's

spirit was to be poured out upon his Messish.'*  In Psalus of
Solomon 18142 the resting of God's spirit on the Measiah is a
assoclated with the blessings of the age to come. -In the Testament

of Levi, chapter 18, the high priest opens the gates of paradiase

and gives the saints to eat, so that the spirit of God rests upon
them: And in II Baruch, 22, it says that the heavens opened up
and power came down upon Barueh. In the previous chapter we
called attention to the association between God's spirit and power
in the Dead Sea Scrouaola
Qumran also offers some striking parallels to the references
to lustrations and spiritual purity found in these Pseudepigrapha.

As we have seen, after the rite of initiastion in Qumran its members

:I.J.a Enoch 4913, 62:2.
12&9.252: Pe 23,
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claim to live in a spiritual condition which involves cleansing
from ein, the rebirth to a new 1life, and the coming Messianiec
light. 1In the Sibylline Oracles 4124 £f. the writer likewise
praises a group of men, very similar to the Quaran priests,
because they had repudiated all temples and altars and avoided

murder and dishonest gain. He calls on all men to repent, to avoid

bloodshed and viclencey and to wash their bodies in rumning rivers.
it is important to note that the writer eonnegta the idea of re-
pentance with washing in water.

2 Enoch offers a number of passages dealing with cleansing
and the powors of the new age. In chapter ten the writer says
that a flood will come at the end time to cleanse the earth from
all pollution, sin, and godle.ssness so that the children of men
will become rightecus and adore Gods One of the Similitudes, .
chapter 48, desoribes a fountain of rightecusness and wisdom for
all the thiraty smong the holy and elect. The Son of Man, chosen
before the world by the lord of spirits, is revealed to the right-
eous in their drawing from this fountain: "he shall be a light to
the gentiles." Following this revelation, chapter 90 aays that
period after the gentiles have been converted and the rishteQns
resurrected in the New Jerusalem, the believera will be as sheep,
white like the "lamb" with wool "abundant and olean,"'”

The Odeg of Solomon in chapters six and thirty speak of a
stream going forth from tho temple, similar to that of Ezekiel 47.

330narles, Paeudepigraphe, ppe 11, 195, 216, 259250,
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It contains living water for the whole world and gives refreshment ﬁ
to the wilderness and light to the eyes. A. Harnack considers these =

passages to be references to second century Gmostiec baptism, ale
though J_. Rendall Harris finds this conolusion to be unwarranted E
14 5

on the basis of such scant evidence. Hevertheless, it is quite
obvious that Qumran used very similar terms to describe the spirite
ual condition of its initiates. In this instance, Harris is
probably correct in asserting that the writer had reference to
“wigdom" rather than to a water baptism. The pioture of the stream
would then be ai.m:\.].u;;r to the statement given in Enoch 49 that
"wisdom" is poured out like water and that in God's "Elect One"
there dwells a "gpirit of wisdom, wk3

In the description given in the eighteenth chapter of the
Togstament of Levi of the sign of the spirit and the outpouring
of wisdom in the last days, there occurs the idea of the new
priest of this end time. Of this priest it is sald, "God's
spirit of underatanding and sanctification shall rest upon hinm
in the water,":® Although this last phrese may be a later Chrisé-
tan interpolation, as suggested by Charles, some men today see it
as part of the original texts If it is original, this text,
goupled with the Testament of Judah, offers a direct parallel
‘to the Qumwan theory of the two Messiahs and possibly also to

%3, B, Harris, The Odes of Sclomon (Cambridge: Gambridge
U. Press, 1909), ppe 96=97.

lscharles. Pseude anvhy Pe 217.
8205t amant of Lovi 1815.
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the idea of the mediation of God's epirit through the rite of
initiation.t? . . E

The Testament of Asher states in the third verse of chapter

seven, that the Most High shall visit the earth as a man and
break the head of the dragon "in the water." Contrary to the
mission of Qumran’s Messiah, this man will save both Israel and .
the gentiles. 'This emphasis on universality is found often in
the Testament of the Iwelve, as witness the Testament of Benjamin
9343 "The spirit of God shall descend upon the gentiles as fire
po\u.'ed forth,"

Water and fire are connected im I Enoch 563112 snd 5718 13.
There, as in Qumran, the writer uses the Old Testament picture of
the Day of the Lord to portray the flood waters turning into fire
to deatroy the wicked. In IV Esdras 14:39-40 fire and water are
connected with wisdom. However, the most striking passage con-
neoting water, fire, and salvation is found in II Baruch 53=5k,
Here the writer describes a cloud of waters gsovering the earth,
over which stands a lightening bolt which illuminates and heals -
where before there had stood waters of destruction: In chapter
S5k God oreates and sustains with his fountain of light. Charles
shows that at this p'oriod the lightening bolt was a symbol for
the Messiah who destroys and heals through water and light. This
explanation is supported by a fuller treatmeat of the picture of

17!. Rowley, (). _G_j-_go. Pe.-13.
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lightening given in II Baruch 74.
Paoudep.tgrai:hio writers also closely comnected washing and

18

the Messianic kingdom with expressions of a nmew world and rebirth.
I Enoch 25:#-6 speaks of a tree of life s:l.tuated in the New
Jerusalem. Those who wash their garmenta possess this tree as
their own source of life. Access to this tree is equivalent to
passing through the gates of this heavenly city, where God's
rule will be perfactly carried oiat among hia:.aaintu.lg'

The Jewish nation after being oppressed by the Egyptians
and Assyrians, the Babylonians, Persians, and Greegs. at this
. time again expressed its yearning for Jahweh's intorv.ontion and
" its freedom to serve him. The writer of Iv y;_z;gg offers his
prayor for deliverance and records God's promise to overthrow
the Roman sovereignty and to build a new kingdon for his people.
In descoridbing God's coming kingdom, the writer uses plectures
reminiscent of the first Eden. ﬁut now God has chosen out of
such a large world and all its people just "one vime, one planting
ground, one r:i.ver. one dove, one sheep and peop:l.e."zo The Testa=-
" ment of Levi says that the Messiah will open paradise to the
righteous, He will give the saints to eat of the tree of life
and bestow on them power to tread on evil spirits and, especially,
Beliar. Finally, it will be the Messiah's will taat through the

lscharlea. Pseudepigrapha, ppe 510y 518,
191 Enoch 90.

2%parles, Pseudepigrapha, pe 571
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Jews all nmations shall be -saved.Zt

The sign of Jahweh's covenant peuple, circumeision, and
the revelation of his presence, his Name, apparently receive .only.
scant mention in this Pseudogiaphivicollection. In Jubilees 3:18=14
the writer statez that at oreation,God; after circumcizing Adanm,
imposed upon him the forty day purification period roqu:l.reé by
law before he was allowed to enter into the garden of Eden. And
in I Enoch 48:7 -ua read that the righteous are saved "in the
Messiah's Name," similar to the description of God's saving "Namo"
given by the Qumran hymnist in the previous ohapter.za. :

We have seen éhut there are paraliels; at least in form,
between the Qumran and pseudepigraphic materisls, The pseudeplgraphic
writers, however, appear to have emphasized God's law and the spirite
ual life rather than any ritual or waahing with water, For the
actual Jewish baptismal practices of the perlod, we must turn our
attention to proselyte baptism and examine it for possible cone

nections with the "mew life" and forgiveness of sins.

2lypo stament of Levi 14 and 18.
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CHAPTER V
RABBINIC PROSELYTE BAPTISM

Rabbinic commentaries, such as found in the Babylonian and
Jerusalem Talmuds and the various Targums on Old Testament Scrip-
tures, were mot fully completed until somewhere near the seventh
century of our era. However, schoiara generally recognize that
the underlying material to which these writings bear y:l.tnnss goes
back to the rabbinic decisions of the first century A.D. and earlier.
It is evident that the Dead Sea interpretera, coming from the same
por:l.ofl. used midrash, pesher, and other hermencutical methods
similar to those employed by the rabbis in their interpretation of
the 01d Testament Soriptures, as the sectarian Habakkuk Commentary

clearly :Lnd.tcatea-.l

T« ¥+ Torrance, G. loore, and others slso
argue from evidence taken from and written about these rabbinioc
comnentariea that the practice of proselyte baptism muat go back
at least to the time of Christ and probably earlier,

The proof which Torrance adduces that this rite was in
general practice in the Jewish community at this t:l.ne.ia the
following: (1) Tertullian in his book 2e Baptismo assumes that
pre=Christian Greek lustrations were copied from the Jews. Justin
Martyr in his Dialogue with Trypho appears to presuppose alreedy

by the second century A.D. ‘a definite tradition of Jewish baptism

1y, H. Brownlee, "John the Baptist in the New Light of
Ancient Scrolls," Interpretation, ¢ (1955), 75.
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(2) The famous discussion on baptism between Hillel and Shammai,
recorded in the Mishnah, contains an allusion to the making of
an offering in the temple by the newly baptized, indicating that
the temple had not been destroyed and that the discussion _mu:t
be placed before 70 A.D. Torrance goes so far as to say that the
lustrations portrayed in the pre-Christian Zadokite fragments
were similar to proselyte baptism.> Even the first century Greek
philosopher, Epictetus, states that the full eonnrt_ to Judaism
"hag been baptized and made his choice."’ The early dating of
proselyte baptism therefore appears to be based on rather .cone
vincing evidence.

The idea of baptiam and outer washing has its source in the
Old Testament, Levitious 14 and Numbers 19 prescribe a bath of
the entire body for an Israslite who has been polluted through
contact with leprosy, a corpse; or other unclean things. God
commanded the people also to wash their garments at S5inail, a
prescription which the rabbis later applied to the whole body."'

Among the prophets, Isaiah 1:16 urges men to "wash « « « and

cease to do evily" Egekiel 36:25 promises that God will "sprinkle

21‘. F. Torrance, "Proselyte Baptism," New Tesgtament Studies,
I (1954=55), 154.

3. 7. Flemington, The New Testament Dogtrine of Baptisa
(x.ondon: 8.PeCeKey 1957) pps l=5a

Strack-nillerhock. Kommantar gum Neuen Tegtament aus

m%d Midrasch (Muenchen: C.H. Beocl! sche Verlag buehhandlung.

102.
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Clean « + « from all idolsj" Zechariah 13:1 speaks of a "fountain
for David « & & for sinj" and the writer of Psalm 51317 asks the
Lord to "wash me and I shall be whiter than snow,"

The rabbis attempted to give their baptismal rite early -
validation by demonstrating that it had a patriarchal origin.
In this way many Old Testament passages, not specifically referring
to a purification, were interpreted as sanctioning proselyte
baptism. For instance, they said that Genesis 1215, although it
"speaks of the souls that Abraham and Sarah had "gotten,! really
means that the souls were "made," that is, they were "made new-
born prosolyte.'-'s The bathing of Pharaoh's daughtol:' in the Nile
was oxplained as her baptism to cleanse her from her ":rathe;-'s
idols. nb In this connection, Rabbi Jehoshua comments that the
sprinkling of the people at Sinai in Bxodus 24:8 proved the exist-
ence of 01ld Testament baptism; "for," he said, "where there was
sprinkling of blood, there was also baptim."7

Proselyte baptism frequently was performed during the
Paschal season, even as.early Christian baptism often took:place
on Quasimodogenitl and Pentecost Sundays., 3By otipulating this
time for the initiation of the proselyte candidates, the Mishaah
could establish a connection betwesen the -baptismal ceremony and

-
Ao E-dershe:ln The Life and Times of Jes E the Messiah
(Grand Rapidﬂ’ EQramm’ Pub. Go.. 19%). I

___%Qo. PDe 7"'6-7‘.70

?
The Ba’bﬂonian Talnud, Edited by Rabbi I. Epstein (Londom
The Soncion Press, 1936), X\FI. 30k
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the passing through the Red Sea (Zxodus 12), the Sinai law cove-
nant (Numbers 9), and the orossing.of the J;:rdan (Joshua 5),
since all of these events according to tradition took place within

the period from the Passover to Pentecoét.s

Moore adda that the
Proselyte was entitled to eat of the Pa.ss.ovor after his baptism,.
A similar privilege was granted in Qumran where the newly-initiated
momber could for the first time partake of the comon. nea.‘l..9

This Jewish baptism was called the tsbilath gerim or "bath
of the gentiles." It was meant especially for the non-Jdew who,
apart from the Torah, was comsidered totally unelean.lo If a
gentile wished to partake of the laraelite blessings, he had to
become a1fpP0 0‘){}{/135 or a naturalized citizea in the Jewish
7o 2LT£[ d.  or community, One of the requiremeats for emtrance

into this body was submission to a tebilah.tt

At the time of his baptism the proselyte was required to
confess his unworthiness to be accepted as a fellow Israelite
and to promise obed:i.enco and help to his new people. Children
were to be baptized together with their parents, although tne:.r
status as a Jew was not determined until they made a final
decision at the "age of discretion."lz The unbaptized children of

81‘. F. Torrance, op. citey pPe 152.

%G. F. Moore, Judaism (Cambridge: Harvard U. Press, 1958),
I' 3270

105¢rcck-Billerbeck, logs gite
Wioore, ope citey po 3270

lamgrrmgge. OPe Cite.y pe 151.
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proselytes, born before their parents became Iasrapelites, were
considered "bastards and foreigners™ until they too had been
circuncized and immersed in the tebilan.l?

The complete initiatory process by which a proselyte entered
Judaism consisted oé circumeision, immersion, and presentation
of an offering in the temple, This three-fold requirement seems
to have been rather general, since it is found in both the Jerusalem
and Babylonian Talmuds and also in the works of later commentators,

1% e rabbis found am

such as Maimonides in the twelfth century.
analogy to this' procedure in the circumcision, baptism, and sacri=
ficlal sprinkling of Israel im the desert. Rabbl Eliezer b, Jacob
compared the process which the individual proselyte underwent
through the same three acta with the entering of the "fathers" at
Sinai into a covenant with God.l”

Since in gome instances, however; it was difficult for a
candidate to fulfill all three 6f these requirements, only one
or two of them were demanded as of absolute necessity. For ine
stance, to some of the early rabbis baptism appears to have been
of at least the same validity as circumeision. As the candidate
was reminded of the law before his circumcision in Yeb. 46b, so

16

he was again reminded before his baptism.”™ ' Hillel, moreover,

131me Babylonian Taluud, op. oites Pe 30%

Y porrance, ope gite, pe 150

153tracik-Billerbeck, loc. cite
16

Torrance, loc. cit.



45

argued against Shammai that baptism should be poatponed until
seven days after the candidate's circumcision. S;:rack and Billerbeck
consider this delay mot as an indication of the difference between
the two rites, but as emphasizing their equality.l’ Furthermore,
since women could not bo'-o:l.rouncized_ and the destruction of the
temple by the Romans obviated the offering, bapi';isu assumed an
even greater importance. As a result, baptism and circumcision,
both of equal validity, appear to be the two indispensible initia-
tory rites at the end of the first century A.D.3

~ In some cirecles, however, especially that of the aschool of
Hillel, baptism seems to have gained a superior status to circume
cision. In some cases it may even have taken its place altogether.
The rabbis abolished circumcision as an absolute requirement in
instances where this operation had caused death to previous male
children in a given !amily.lg Later the tebilah alone was regarded
as nocessary to complete the conversion of all women. Finali:.
men like R. Jehoshua b. Hyrkanosy; a Hillelite at the end of the
first century, recognized also the male prosel';te as having attained
full rights as an Israelite merely by baptism without insisting on
circumcision. His view, however, was only.a minority opinion and
did not gain general !'avor.zo It does; however, show the importance

175track-Billerbeck, log. git.
18“001'" £D. gu.. Pe 332

195track-Billerbeck, op. cite, Pe 103

201pid,, pe 105.
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which baptism had gained by this time due to the rabhinic zeal
for new conv'orta. ;

But although Judaism in the first and second centuries of
our era seems to have béen extremely desirous of new proselyte
members, certain conditions had to be met before the candidate
was admitted to the community. - One of these requirements was
instruction in the Torah. The éatechumen would not be accepted
as a oandidato until he had first showed at least an elemental
knowledge of Jud:aim and its laws. Then he had to undergo a more
thorough tradining under Jewish teachers.>® References from the
Talmud ghow that part of the instructions consisted in a re=enactment
of the Israelite exodus into the "promised land.,” The candidate
performed thie ceremony, ‘and brought its action to a climex by
receiving Israel's worah.zz

The Jewish catechetical imnstruction which led up to the baptism
appears to have proceeded in five stagess The first-consisted of
a test of the candidate's previous knowledge of Judalsm and his
" willingness to partake of the Jews' minority lot. If he gave
evidence of his knowledge and professed his unworthiness to share
in Israel's sufferings, his character was found acceptable and no
other tests mpp:l:l.cad.z3 ‘The rest of the instruction consisted of

study of the practical Levitical laws and of moral conduct in

.

. Benoit; Le_!agtéme .gln-etien au Second Siecle (Parisi

Presses Universitzires de France, 19537.' Pe 1%

22}, Daube, The New Testament and Rabbinig Judaiss (Londons
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general, such as charity and the giving of alms. In the final
two stages the candidate was threatened with damnation if he did
not perform his duties and promised the reward of life in the
world to come if he remained raithfu1.24 The latter two elements
are very similar to the threata and eschatological promises found
in the Zadokite Document, chapter 9:50ff,.

The content of the proselyte catechetical instruction
appearé to have been taken mainly from the Old T#stnnont. and was

based on the Shema, the ten commandments, the moral and ritual

actions of Leviticus 19, and the wigdom of Ben Sirach. ‘The

distinction between the ways of life and death was emphasized just

@as the 01d Testament speaks of the "path of life" and the “path
of death," the first portrayed particulafl; by Jeremiah and the
second in Proverbs.zs Among the Qn;ran manuscripts the Zadokite
Document appears also to have a similar catechetical-type of ine
struction based on Leviticus 19. 26
At the time of baptism, the candidate was taken to a place
having running water sufficient for his immersion. In gpecial

cases, however, the rabbis made allowances for the temperatire

in determining the amount of the water to be used. Usually only

2hr 54, ppe 127-133.

asPhilip Carrington, The Christian Church (Ganbridga:
Cambridge U. Press, 19575 1le
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infants were immersed by others-27 The adult candidate submerged
himself to the waist in the water. At this point three teachers
of the law recapitulated the candidate's training in the "two
ways." They did this by reading to him portions from the law in

ralsed voices at a distance from the place of hnptism.zs

After
this recitation, they subjected him to the "heavy" and "light"
commands, which had been learned by the candidate as a summary of
his total instruction.?? Following the candidate's acceptance of
these commands and swearing to keep them, he was immersed or
immersed himmelf entirely. His conversion was gonsidered complete
when he emerged from the waters.3°

.In hias study of the Jowish antecedents of the Christian
sacraments F. Gavin points out several other interesting rules
which were observed in proselyte baptism of the third century.
He finds it very probable that the candidate for instruction and
baptism was closely interrogated by teachers of the law as to
his reasons for wishing to become an Israelite and as to the
conditions existing in his marital life. Among the many excluded
from becoming Israslites were panderers, adulterers, idolaters,

soldiers, magicians, and many others. =The catechumenate was

27h. Bemoit, ope git.y pe 16.
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scheduled to last for three yesars, but could be shortened if the
candidate were an apt student. At the time of baptism, the

candidate had to declare himself pure before he could partake of
the rite. A woman could not enter the water with any jewelry

or hair dreecsing and, if menstrunant, had to wait until her period
had ceo.sed.31 Although some of the material for this Jewish

baptiemal code comes from early second century Tannaltic materials,

it appears that Gavin's information is based mainly on third
century writers. The exanpies he uses are from writers such as
Hippolytus and from random.parallels out of the Talmud, not necess=
arily connected to baptism. However, this information on proselyte .
baptism shows its similarities to Qumran initiation practices in its
extended instruction period and restriction of the actual rite'ot
initiation to those of a certain social stratum and moral character.
In tiueir exegesis the rabbis of this period accented God's
remoteness and strength. God's voice and breath were hypostasiszed
. to make them the intermediary forces-in his relatiom with the
created world, For instance, in the Onkelos Targum on the creation
story in Genesis one, God's spirit does not "hover" over the waters,
but it "blows" on them and creates life., The same writer also eays
that God's voice "walks" in the garden and that man becomes a
"gpeaking apirit."52 In a Haggadah on Genesis 1:l, the "spirit of

g, Gavin, The Jewish Antecedents of the Christiasn Sacraments
(London: SePsCeKs, 19235. PPe Wi=U8,

52pgrgum Onkelos, Torsh, Tome I (New York: Philipp Feldheim,
1938), pp. 1=2.
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God" is expected to become manifest in the form of a bird at the
tim of Messiah's coming and to spread his wings over and bestow’
God's grace on Isra.ci:l..33 However, some oonpote;xt modern exegetds,
such as Edersheim, see in the '"brooding" picture of Gemesis 1l:i2
an agcent on God's closeness to his creation rather than on his
assuming the form of a dove or bird.ﬂ
The above type of exegesis was also applied in the deseription

of proselyte baptism in an attempt to give this rite a theological,
spiritual interpretation. R, Akiba in Yoma 8:9 in the Miashna
says: "Who makes you clean? Your Father in heaven. O Lord', the
hope (migwe means also "pool") or Israel; as the migwe eJ..caqnea
the unclean, so does the Holy One cleanse Iaraol."35 This cleans-
ing receives some ethical content from its further conmectiom in -
the Mishnah to the sprinkling of Esekiel 36:25, which had come to
be applied to that performed on the Day of Atonement when the
High Priest immersed himself on behalf of the pcople.ss This
"baptism®™ of the High Priest was a later, rabbinical interpresation
of the actual Biblical prescriptions.

- After coming out of the cleansing waters of his baptisam,
the proselyte was considered a new-bora child. According to

530. Lampe, The Seal of the Spirit (London: Longmans, Green,
and Coey 1951)' Pe 3le

ShEdﬂl‘SheiHQ Bp. Li_to. Pe 28?.
35Daube, 9P, &iﬁ.| Pe 107«
36'lfo:'.-r.-u:me. ope citey pe 153,
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R. Jose, all of his former sin wae washed nway.” Zhe unenlightened
sinner was considered "dead" by the rabbis, while the proselytes
were people who had "risen from taeir gravu.“’a Yeb. 47b calls
baptism a tebilah we alah or a “submerging -and coming up," and
thereby conneots death and resursection. Baptism is compared with
Joshua's coming through the waters of the Jordam into the "promised
lend," reminding us of Josephus'! remarks concerning the first
century pseudo-Messiah, Theudas, who attempted to cross the Jordan
River dryuhod.;g In this aonnect:l:on. we should note, however,
the remark by Strack-Billerbeck that the mew creation in the rabbinic
sense does not have éhe connotation of an ethical remewal. To the
Tabbis rebirth belonged primarily to the future kingdom, whem the
New Spirit or Heart would begin. ' On aceount of this accent onm
the future, forg:wlenosa was thought of as symbolized in proselyte
baptism but not mediated through :l.f:."'o W. Bousset supports this
o;pin;l.on by charging that 'proselyte baptism was as little sacra-
. mental as was circumcision.” However, W. F. Flemington warns
against too strong a symbolic interpretation because it tends in
an un-Jewish manner to dichotomize body and spirit im its purely

emphasis on the relation between God and m.m'

37Mooﬂ, Ope citey Pe 335
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The idea of "bringing to the light" receives less emphasis
in proselyte baptism. As an expresaion of this thought, it may

be significant that baptism was performed at.the break of day,
However, this time may have been chosen merely for practical
reasons, since a legal act such as new citizenship could be per-
formed only during the daylight period when the law courts were |
offieially 0p0n.42 According to Philo and Justia Martyr, initiation ;
into the faith of Israel was described as a "coming out of darkness |
into the light." This change took place when the candidate come
pleted his training by entering the tuhilah.43
Baptism "in the name," siiilar tq the saving "Name" of God
in Qumran, found its place in the rite in reference to the setting
free of both Jewish and gentile slaves by their Jewish masters.
Wihen this action was performed, the slgve could be baptized "in
the name" of his rroedon.uk On the other. hand, the master could
also baptize his servants, male and female, into his service. In
this instance the baptism was performed in the name of the “service"
and the slave was related to his mastor by an obligation of faithe
ful obedience in his positiou.us
In Gerim 1:7 in the Mishnah the expression occurs: "baptiszed
in the name of heaven," By this phrase the proselyte was placed
into a personal relation to God as a faithful dependent. Baptism

42, ' /
rrance, op. cit., p. 151.

“31p14., 1oc. oit.
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"into the Name" is also found in the possibly Jewish sectiom of a
second century catechism known as the Didache, The German scholar
E. Heitmueller believes that a phrase from the ninth chapter of
this manual: "in the Name of the Father, Son, and the Holy Ghoat,"
is an early Jewish reference to proselyte baptisn.hs This Jewish
origin of the Didache ias highly ‘debatable, however, and the reader
should take gars to accept it ss an interesting conjecture rather
than highly possible or probable. g

Once the candidate had been brought to the light, cleansed,
renewed, and placed under the Name of the God of Israel, he became
a full member of the Jewish community and subject to all of its
laws. As R. Chyja says in Yeb. 46bs "A jresbytef needs three
witnesses + « « at law.™ In the sane wéy the prosclyte negded
three rabbis or lawyérs to witness ﬁis baptism and confession of
faith and to coertify him as a member of good standing in the
commnnity.u7 The proselyte had not only accepted the God of Israel,
but now had also adopted the customs of God's pcople. He was exe
pected to live under the whole law as a natural-bora Jew. Prose=
lyte women could marry their own close relatives and even into a
priestly fomily, while childrem born to a proselyte family were
considered fully Jewish and needed only to be circumcized. Tuse
new citizenship effected by baptism was, therefore, taken seriously

hs-BBROit' 9p. _e_iit_o' Peo 15.

“7Strack-31113rbeek. op. ﬂ-. Pe 113,
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by the Jewish omunity."a

Vie have seen baptism as it was practiced in Israel at the
time when the Qumran community was flourishing; now we shall
examine two other baptisms being performed at this time, yet
differing in some respects from the proselyte type described
above. These are the baptisms of John and of Jesus and the New

Testament, in that order.

“3paube, op. git.s pp. 112-113



CHAPTER VI
THE BAPTISM OF JOEN THE BAPTIST

This chapfor will attempt to show certain points of come
parison between the baptism of John and that of the Qumran community
and the relation of John to Jesus as it leads us into the following
c¢hapter on baptism in the New Testament Church.

Several pertinent questions may be asked about the life of
John the Baptist as it is recorded in the Gospel accounts, . For
instance, why did Johan, born of priestly parents, grow up in the
desert regions south of Jerusalem? Commentators have suggested
that John's aged parents, Zechariah and Elizabeth, died before,-
the boy had grown up or became too old to care for him properly.
Others speculate that John was adopted by the Qumran community
and invited to spend the customary ten year novitiate there. Still
others make him a member of the Essenes at-large of the non-marry-
ing type mentioned by Jouphu-.:ln his ?ﬂ.l' The latter suggestion
presupposes John's adoption as a small boy and would account for
his familiarity with the region alomg the Jordan, down near the
Dead Seas bha

Like the "true sons of Zadok" at Jumran, John was also
inimical to the priests from Jerusalems This hostility could have

arison from the fact that he had been reared by Zssenes. To men

1,. 8. Geyser, "Short Notese=the Youthof John the Baptisty"
"Novum Testamentum, X (1956), 71. .
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like Gﬁiaera-!.and .'Brounl-oo.’ John's Essenic=Qumran background is
also suggested by his "ear:l.n,g such an unpriestlygarment 4s camel's
hair, his baptizing the penitents rather than sending them tq.Jeru-
salem to sacrifice, ~nd by his accent on the Messianic kingdom.
Brownlee can go so far as to say that almost all the materials
found in the Gospels pertaining to John the Baptist coincide with
known practices of the Essenes.

It has been ashown abave that the Dead Sea community comsidered

itself the "voice in the wilderness" described in Isaiah 40, John's:
mission is described by the same term in the New Testaqent.l'_ The
Quaran covenanters caz;ried out this role near the Dead 3ea, where
they placed the mouth of the "river of 1life" in Ezekiel's picture
of the new kingdom. John the Baptist likewise preached and bape:
tized at Aenon and Bethany, both on the h:i.ghuaya of the lower
Jordan leading up into Judeas’

John's baptism in particular has some resemblances to that
found in Qumran., Since the prieats in their position apart from
the temple cou'ld offer only lustral sacrifices, in accordance with
Numbers 19, John likewise restricted his demands to baptism. As
baptism was part of the initiation into the Qumran community in

preparation for the coming kingdom, so the purpose of John's

ZIhid.. Pe 70.
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baptiam wus a preparation for the end time.

On the other hand, men like Rnwleys point to radical dif-
ferences betweon John and the 'viewpoint. and practices of the
Quaran ssotarians.

It is true that the Essenes sgparated tho'nae:l.vu from the
Jewish community to propare for the coming Messianiec kingdom,
and thereby indicated that they were more aware of ita.eminent'
appearing than tieir conteaporaries. dJohm, hovever, was even more
insistent on tiils point thm the Essenos, for he px"naehod “the
one who gomes after mee"’ Whoras in uoran the candidates had to
undergo at least a two year probation before their "baptisa" and
acceptonce into full followship, there 18 no ovi&mo of a tralne-
ing pericd impoced on those whom Johm bapt!.aod.a On the comtrary,
John®s baptism had to be done immediately, for God was coaing to
olaim his true Israol. -

John's mossago meant that not only the gentiles, as in
prosolyte baptiam, but alse the Jows, had to repent and receive
God's forgivenesa. For God's New Iorael was to be sometaing else
than a restored nnti.on.g I.'hc Jows had shown by their sins that

6 s He D 5 g"ﬂ;&g £ ﬂﬁﬂﬁﬂgﬁi
Clondons :.p?ﬁff'x%-?)‘.’%? o Ak, 2t

?danund of Discipline 3:6, Jobn 1115
snowh;fg ope gltes Do 166 '

%, F. Flemington, The New Zegtagont Doctrine of Bontisn
{(Londoni SePeCekay 1957)¢ Pe 17
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they, too, were aliens from God's true Israel, All men had to
repent or God would deatroy them with the "fire" of his wrath.

This message differed from that of Qumran in that the former
was meant for sinners and not for the upright and "enlightened.”
The Essenes regarded lustral washing, the common meal, and the
right of commentary on the 01d Testament as privileges of those
who by th'eir upright lives showed that they were a part of the
"elect." 'Their initiatory rite was considered to give the can-
didate the community's formal permission to take a full part ia
these special privileges. The sin washed away in the initiatory
baptism was roga:rded as the candidate's unenlightened past before
he had truly understocod ‘he Torah.

Not even the rabbis appear to hav; ‘asked for a confession
of sins and such thoroughgoing repentamce as John. Men like
Strack and Billerbeck therefore conclude that John's baptism was
entirely new, since for the first time baptism was connected with
torgiv‘.ne'ss of sins.lo

The d_iﬂerenco between Qumran and John becomes apparent when
we note his relationship to the New Testament Messiah, Jesus
Christ. The Gospel writers portray John as a ":l'o:forunner" or new
Elijah preparing the way of the lLord." To point out his close
connection with Jesus, Luke in his Gospel mentions similar aspects
in the births and aceompanying circumstances of Jesus and John.

108track-Billerbeok. Kommentar zum Neuen Testament ausg
Talmud und Midragch (Muenchen: C. H. Beck'sche Verlagsbuch=
mm' 19 ’ I| 112.
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A+ 84 Geyser would go so far as-to find an early Bar-lMiszwsh story
for John in Luke, chapter one, similar to the story of the twelve-
Year old Jeaus.n' If this interpretation is correct, it would
eatablish another parallel in the early livos of the two.

Wi, Fo Flenington sees in the fourth Gospel an acgent on the
Gloseness and personal witness of Joha to Jesus and the former's
acknowledgement of Jesus as the true Messiah sent from God., Ine
tended for the people in Ephesus where Johm the Apostle is asaid
to have ro:l.ded; this emphasis was to show those who knew only the

"baptism of John" that the baptism in the name of Christ is of

even greater effect .12

In Matthew and luke the stress is more on the difference
between the bgptim of Jesus and John, John is quoted as saying
that he baptizes with water while the Messiah will baptize "with
the Holy Ghost and with fire," > Mark 1:8 on the other hand,
omits the reference to fire, leading many commentators to feel
that the word “fire" has been a later Christian addition to the
text. Such a gonclusion, however, forgets that the Holy Spirit
and fire are associated as marks of the early church in Acts two.
In the.context of the Matthew and Luke sections, however, fire
seens to be tl'xe means of destruction and purgation, as it was in

the nessage of the Old Testament prophets. dJohn therefore promises

uﬂeysor. SODe ﬂ.. Pe 73
:'al‘lomington. ope cit.y ppe 1i=15.
yvatthew 3111, Luke 3:16.
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the penitent that the Coming One will baptize them with the Holy
Ghost, but will pour the fire of his wrath on those who do mot
Trepent and accept God's baptismal call, ..

This baptism of fire is somswhat similar to the fire that is
to destroy the torrents of Belial described in the sectarian write
ings. However, the New Testament portrays an eternal punishment
by fire of those who deny the Messiah. Qumran and the Iranian,
dualistic sects thought of the fire as a final destroyer of the
wicked at the coming of the end time, leaving no room for eternal
punishment.l* ' '

Thus we can see that John considered his baptism to be in
line with the actions of God's true prophets of old. As Bzekiel
had foretold that God would "eprinkle the spirit of truth as puri=-
fying water."15 80 now John preached God's coming ;Iu_dgnenf and
prepared a peaple fit by baptism to meet God through the remission
of thelr sins,

Qumran had also called its members to spiritually cleanse
themselves in preparation for the final kingdom of God.- However,
their cleansing was not so much a response to the prophetic call
to repentance for forgiveness of sins as it was a priestly washe
ing for ceremonial purity. Qumran's baptism was for its own
members. They considered their own particular group to be already

1431‘0“13" Spe _c_i_t..| -PPe 79-800
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the "remnant" whom Sod would come to establish forever, dJohn was
willing to baptize all men, so as to have a penitent people resdy
to accopt the mercies of a gracious God, rather tham to show Him
the pious works they had performed to merit hia favor.

In his preaching of God's law to turn sinmers to ropentngce
and in his promise throt.lgh word and rite that god was coming to
claim his own, John stood on the threshhold of that dawning kinge
dom, Yot his messega lacked the accomplished fact of God's final
and complete action of delivering man from sin. John was the
instrument to give this soving action of God its final purpose
and direction when he baptized Jegus Christ.




CHAPTER VII

SIMILARITISS BETWEEN BAPTISM IN QUMRAN
AND THE BAPTISM OF THE NiW TESTAMENT CHURCH
. In this chapter we shall look at the writings of Qumran and
the New Testament to find similarities in terminology in general
and in reference to baptism in particular. In this examination
we will consider the instructions for initiation given by both
sources, the types of communities found in Qumran and the early
Church, and the actual baptisms performed by each community at
the end of the initiation period. By a stﬁdy otlthe terms and
actions which the two ;oumuiitias attached to their baptisms we
shall attempt to see the meaning which the rite had fﬁr each.
Some of the most striking parallels to the Qumran documents
are found in the Gospel of John, and then to a lesser degree in
the Johannine epistles., Both Qumran and John's Gospel appear to
contain a type of dualism which is to some degree ethical and |

eschatological rather than a physical dualism found in the Eastern

religions. Une of the leading ideas in the sectarian theology is

the concept of light versus darkness or goodness versus evil,

Already in the prologue to John's Gospel this idea of "light" coming

into a world lying in darkness appears. The ideas of being "ene
lightened," "reborn," and coming to "know" that Light are also
very similar in form to the expressions found in the Qumran hymns
and War Soroll.

John also seems to be familiar with the many types of lust=
rations and purifications required by the Jewish law of his time.
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In his portraysl of the ministry of Christ, he uses pictures of
Ohrist purifying the sick and the simmers so that thoy might again
be well, He mentions the changlng of the water of purification
into vine, the water of 1ife for the Samaritan woman, the healing
pools of Bethesda and Siloam, and tie washing of the disciplea’
feet at the last supper.l Similar references to water and purifi-
catory actions in the material of Quaran were pointed out ‘above.

Parallels to Qumran, similar to those mentiomed above ia
chapter two, are also found in the Pauline epistles. The battle
between light and darkness appearing in the Damascus Docunent and
YMaxr Scxoll, is alsv mentioned by Paul, He states in Romans 13:123
"Put off the works of darkness and gird on the arms of light," and
in II Corinthians 6:14: "What is there in common between Christ
and Belial?" Here we have expressed the same opposition of God
and Belial so often found in the Qumran hymuns.

Paul on trial before Agrippa II in Acts 26 gave a confession
of his faith and described his mission and his call from Christ
in these words: "I send you as an envoy among the gentiles to
open their eyes, that they pass to light from darkmess and from
the power of Satan to that of God, so that by faith in me they
receive remission of sins and the heritage of the saints." :Evén :
the last phrase, '"the heritage of the saints,” is found in the
Hanugl of Discipline 11:7.2 Uther Pauline parallels to Qumran

sohn 2,4,5,9, and 13.

aacan Danielou, "Le Communzute de Gumran et 1'Organiz:gtion

de 1'Eglise Ancienne," Revue d'Histoire et de Philosophie Reli
ctcee Treey Cigssycs, Siwue d-Miotoire ot do Philosophie Rellgl-
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. Will bé dicoussed later in connection with the ideas of purifiocation,
light, and the new birth, as they relate specificaliy to the rite of
baptienm, :

Other New Testument books also contain similarities to Qumran,
William Albright,? Jean Danielou,” Theodore Gaster,’ and others #ind
most of them in ‘the books of Hebrews, James, I Peter, and Jude.
Hebrews is cited for its references to the temple and the new priest-
hood; Jamea_:ror its ethical, legal stress and phrases like "Father
of lighta¥y I Peter because of its smerificial and appareat baptismal
referencesj 'end Jude for its angelology and other inter-testamental
: thO\lgh‘_l‘-. These examples indicate that both Qumran and the New
'J.'utaﬁent were moving in a similar world of thought.

We now turn our attention specifically to parallels in
connection with the rite of baptism.

As we have seen, in both the l'lamlnl. of Discipline and prose-
lyte baptism a period of imstruction preceded the actual reception
into the community, Usually the voand:l.dat. was taught how to in-
terpret the 0ld Testament and how to behave ovéer against the other
members of the community: In both Qumran and proselyte instructe
iony it appears that the training was divided into sections called

3Bmond Brown, "The Qumran Serolls and the Johannine Gospels
and Epiﬂu's." CsBs T 17 (1955>. Pe 205'

“Daniolou. ops oitey pe 107,

'5'.I.'hoodomaaater, The Dead Sea Scriptureg (Garden City, N.Y.:
Daubleday.and"Coey 1957)y PPe 15-17.
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"light" and "darkness," and the rules to be followed or avoided
Wwere grouped under one of these headings. Scholars have pointed
out that perhaps this same method is reflected in smme Hew Testa=
aont writers, but this form of teaching cannot be definitely
established until the second century A.D,

8ince I Peter is considered by many recent commentators as
& baptismal homily, they use it as a poassible first century A.D.
8ource for such a comparison. F.W. Beare; for inntancé, ©alls
1t: "An expoaition of the significance of baptism as the sacra-
ment of regeneration, a body of instruction and exhortation re-
specting the character and conduct which should accompany and

6 Jellwyn tra&ea

flow from their profession of Christian faith."
the exhortations to a Christiam 1ife in chapter 2:11 to 3:12 back
to the virtuea found in Pselm 3% and Proverbs 3; He calls them
“catechetical virtues" which were enumerated in a baptismal form
as a part of Christian worship and with the design to establish
& Christian scoial codei’

But Peter also calls his readers the "elect" in cﬁpter 1:1
and God's "inheritance" in chapter l:i4k., In addition, we note that
these moral and civic ianjunotions- above a:.'o given ‘to those who have

been "sprinkled,” become "reborn" and "mew-born babes," and have,

like Noah, been delivered through the waters of baptism;s all of

6?. W. Beare, The First Epistle of Peter (Oxford: Basil
Blackwell, 1947), pps 52=53.

7‘:‘}.- @. Selwyn; The Firot Epistle of Peter (Londens MeHillan
and Co., 1952)y pe 1%.

8; beter 113, 213, and 3:20-23.
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these terms have been met sbove in the sectarian writings, Thus
Peter connects moral and oivic virtues with the mew 1ife im Christ
and bases his instruction concerning this new life on the Christian's
baptism,

In the Pauline epistles we find the same type of expressions
to denote the Ohristian 1life as those in I Pot-er, Colossians 1 .-
Bpeaks of our deliverance from the "dominion of darkness" %o share
"in the inheritance of the saints in light," because we are a new
"oreation™ in Christ. Chapter two calls our baptism into Christ's
body a new "oircumoision." In the following section, begimning in
chapter 3118, Paul begins his list of exhortations or instructions.
These precepts are for the most part very similar to those found in
1 Peter, and like the Jowish 'bapt:l.amal instruction, they include
directives for the treatment of ulavea.9

It is Paul's aim in the epistle to present the love of husband
and wife and the proper relation of parents to their children and
of masters to servants as a result of and ev:l.d_e.noe of their new
lives in Christ, which began in their baptism. This new obedience
appliea as much to the ohildren as torthe u.duits.lo Paul apparently
takes for granted that they too had beem baptized and were now to
act in a Christ-like way just as their parents.

The epistle to the Ephesians also contains several terms which
appear to refer to Christian baptism and instruction. "Sealing

93. Kaeseman, "Eine Urchristliche Taufliturgie," Festschrift-
R. Bultmann (Stuttgart-Koeln: W. Kohlhammer Verlag, 1949)s Ds %2,

10051, 3120,
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with the spirit" is one phrase probably referring to baptisnm,
These words had been used by the rabbis to describe circumecision,
but:they came to be used often by the Christian community as a
desoription of bpatisms This phrase is found in comnection with
those who had heard the Gospel in chapter 1:13, Chapter 2:11
makes the comparison of the mew and old circumoisions which come
under the two covenants made by God with man. Paul in Coloasians
2 compares baptiem in Christ with Old Testament circumcision. It
a@ppears that he could have had reference to baptism alao here in
the second chaz;ter of Ephesians.

In Ephesians, chapter three, Paul speaks of "putting off"
the old nature and "putting on" the new Christ; this change occurs
in our bep tism into Christ according to Romsns 6. And, finally, a
short Christian hymn in chapter 5:114 addresses the mew Christianm
@8 one who "arises from the dead” and who receives "lignat" from
Christ., All of thess references show that baptism was the spring=
board for Paul's admonitions regarding the Christian life.

Based on the baptismal references above, Faul elaborates his
Haustaufel or 1ist of duties for regenerated Christians in their
daily 1:|.vea.n‘ Here again, this nmew behavior is focused in their
birth in Christ and reception of hig Spirit. Paul differs from
Qumran and the rabbis in that the instruction he gives in the above
epistles follows the baptism of those whom he is addressing, while
the two former gave instruction before their baptism of initiation.

11m5ﬂm' op. &o' Pe 14,
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We must turn to the book of Acts to £ind an example of instruction
prior to baptisnm, :

Since an Essenic community was located ."beyond Damascus,"
@coording to the Damascus Dogument, O. Cullmann finds a posaible
Gonnection between the "Hellenists" spoken of in Acts 6 and the
Damasous covenanters who had similar teachings.>> Both of these
groups aéoonted the idea of the "new temple". and attempted to re=-
Place the old temple ritual with their own liturgies.

Since Paul experienced his conversion near Damascus, and
then spent some time in that city, both before and after his
baptism, some argued that he possibly spent this time with Hellene
ist Ghriatiana'who had come from this Damascus group of Qumran
Covenanters. = The instruction they gave Paul in the elements of
the Christian faith was based on Christ Jdesus. They conéiderad
Him to be the Messianic fulfiller of their Qumran hopes. This
interpretation could possibly be behind Paul's confession of fa{th
which he deliverod before Agrippa, mentioned abqve.lj Whether
Paul had associated with converts from Qumran, or not it is probe
able, on the basis of Acts 9, that he did receive instruction
while in Damascus. Some of this training could have been reflect=
ed in the epistles which he later wrote or dictated.

A rather striking argument in favor of early Christian

120. Cullmann, "The Significance of the Qumran Texts for
Resoarch into the Beginnings of Ghristianity.“ JeBeLey LKXIV
(1955 ) s Pe 222

" panielou, ope Sites Do 98.
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Pre-baptismal instruction similer to that of Paul is found in the

1% ppig Christian

catechetical training given in the Didache.
}nanm of the early second century is a valuable commentary.be-
Cause its teaching is also based on the "two ways" of light and
darkness, here comnected with baptism in the Name of the Trinity.
This manual is not only relevant for the. study of New Testa-
-ment baptism, but also for Jewish, proselyte baptism, If only
two passeges from the first six chapters of inatruction, 113 and
211y are omitted, the book is as Jewish in its ethical stress as
Christian. This similarity has led men like Benoit, Polster, and
Taylo:.-, who have studied the problem of synagogue instruction, to
8ay that this manual was originally Jewish and that it was borrowed
by the early Christian Church for its catechetical instruction.™?
If the Didache did come from a Jewish source, then perhaps the New
Testament Church also used its comtents for the purpose it had
_ been written--as instruction before baptism, '
However, since the Jews p;-obably also used their catechisms
in comnmeotion with actual synagogue worship, the New Testament
Church probably used the Didache for a similar, post-baptism pure

Pﬂsenls The difference in accent between Judaism and the New Testa-

ment appears to be that the latter comnected the Christian's one-
going 1ife with his baptiam. Judaism and Qumran on the other hand

Yrbia., po 99

15 ,
Andre Benoit, Le Bapteme Chretien au Second Siecle (Paris:
Presses Universitaires de France, 1955), PPe 22-23e

1434,, pp. 26-27.
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stressed the preparation for baptism and tied the daily life to
the law,

Since @ catechumen was instructed w:l.th- a view toward his re-
Geption into the Church, we should look for a similar purpose in
mran training. We find this parallel in the initiation and
Feception of candidates at Qumran. The candidate in both in-
stances was received into a community which had its own rules and
Practices and which, to a certain extent, was set apart from those
People not included in its membership. We can see that the out-
ward, economical statuses of both Qumran and the early church pore
trayed in Aots, were somewhat similar. . When new members Joined
these conmunitites, t!;ey shared their goods by transferring them to
& common treasury. In this way they i:ledgod to devote themselves
more to spiritual service than material gain.. Even the first
Chriatian group of 120 disciples, headed by the twelve apostles,
Was very similar in structure to the Qumran groups of ten, each
headed by one priestly J.eader.r’

We have seen in the study of Qumran that the sectarians con-
sldered themselves the "heritage of God,"™ his "eleot,” and his
"called omes." These terms were often applied also to the Chris=
tian community, as a cursory reading of the first epistle to the
church at Corinth will show. As Qumran priests had rejected the
temple and its polluted services, so Paul in this epistle calls

17Shez'nan Johnson, ""The Dead Sea Manual of Piscipline and
the Jerusalem Church of icts," ZsA.Tsile, IXVI (1955), ppe 108=1ll.
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®ach member in Christ an individual temple which is filled by
the Holy Spirit. Paul also speaks of law suites between Corinthian
Christ:l.m, of their baptism, and of their common meal in language

18 11 the Manual of Dieoi-

similar to that of the quuran mamuals.
Bline eimilar rules and activities are found for the membera in
Tegard to their lives in common.

Because baptism ami the swearing of the oath of fidelity
- Were necessary to induct a man into a community, GQumran, Judaism,
and the Christian Church required witnesses at t'hesa ceremonies.
In this way, the community could guarantee the faith of the
baptized, receive his confession of faith, end attest the fact
and legality of his baptism, After this rite had been performed
in the Church, the new member was permitted to partake of the
Eucharist of the New Testament Church. Similarly, the candidate
ia Qumran was allowed to participate in the common meal and the -
Proselyte was given the right to eat the Passover.t?

Final acceptance into the Qumran community and into Judaism
%was made when the candidate swore that he would be loyal to God,
God's law, and the community which possessed that law. It is
. ¢lear from Hippolytus' "Apostolic Tradition" that the third cen=
tury the Christian community also practiced a baptism in which the

baptized was asked in successive order whether he believed in the

Father, the Son, and the Holy Spirit. Hippolytus records

1869.31:@:-. Ops Citey Po 1l
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the Christian oconfossion "saying all those thinga” in connection
with boptisng this phrase is almoct the equivalent of those found
in the Didsohe end Gerim 1:5 in tho samo baptismal contexte>"

Howower, it 1s posaible thot the confession “Josus Christ
is Lord," found im various places in the Paulinme writings, was
also used in connection with baptism and reception into the Church
at the tiwe these epiotlos were writton. . In that case, the cone
fesclon made by Timothy "in tho presence of mony u.ltnon;soa.“
recorded in I Timothy 6312, could possibly have boen hin baptismal
confession of faith in Jasus Christ.”’ The exlotomeo of thia eon-
fesgion is further supported by a study of O Cullmann., #Ho finds
on the basia of writiags from Ephiphanius that the phrase “ihat is
to prevent?” and the answer "Nothing proveats" were parts of the
early Christinn baptisnmal rite already in the sccond century A«De
These very phrases are found im connection with baptliam in icte
8135, 10147, and 11117 A further gonfession of faith in Jesus
as the Son of God wno later added to the first reference in Acts.
A8 a recult, Cullmann conjoctures that this question and answer
wore parta of a baptismel ritual performed already in the early
Hew Testament chllrch.za

This argument is supported by both the writer of the Didache

I T T 1R S Y ST Y T R B I ] B W eam—"" ‘
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end Justin Martyr. These men seem to infor that in the earliest

period of the Church this confession of faith followed ‘dmmediately
after the apostolic preaching, but that later, perhaps even already
in Hebrewa 6, some- extended :I.aatruction_prooeded baptiall.zz' It
appears that as the Church continued to await its Lord's returning,
its structure more and more took on the lines of a permanent
-comunity, and as a result extended its required period of ine
struction before baptiom.

At least by the second and third cel.:turﬂ.es AeDey the Kew
Testament Church used terms in the actuﬁ rite of baptism foumd
in Quaran initiation and prosclyte baptism. In the works of the
writers from this period we find baptism asscciated with the torns
"new birth," "light," "new circumoision," and “purification," as
was the case in Qumran and Judaism.

Irenaeus, who received his early training in Fphesus where
John is said to have written his Gospel, emphasizes the "mew birth"
as God's gift to man in Christ, In commenting on the pool of
Siloam incident in John 9, Irenaeus writes that it was a pool of
regeneration for the blind, like the bath of baptismj and "by faith
we know baptism is the mark of etermal life and regemeration in
God,n2¥

Baptism vas defined as a purifying act, offering forgiveness
of sins in both Barnabas aud the Shepherd of Hermas, It was also

z}nﬂlm' op. _ci_ttg Pe 13"‘.
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the new circumcision in that it, too, sealed the I_)apt:l.zed, but
sealed them now undér the Name and power of Christ. And, accord=-
ing to Barnabas, the heart of the believer has by virtue of the
Name of Ghrist, become a temple in which God is dwelling,>”

FWTtoudS or bringing to the light, is also a common cone
cept often connected with baptism in these early Christian writings.
The writers of I Clement and the Shepherd of Hermas, Justia Martyr,
Irenacus, Origen, Methodius of Iisia, and Chrysostom ars just a
few of the more notablc examples of those who describe baptisa as
Pw TLU/LAS o For example, Clement says: "Having been baptized,
we are illumined; having been illumined, we are made sonsj we,
the baptized, have erased our beclouding sins, the condemnation
of derknees, by the living Spirit; thia is one grace of illumi-
nation, to be no longer the same as before, to have cleansed the
ways ,.,26

Chrysostom also mentions in one statement *WTLO'MIS and a
number of other ideas associated with baptism by the early church:
"Baptism is release to the imprisoned, the pardon of debts, the
death of sin, the new birth of the soul, a garment of light, an

invioclable =meal, and the chrism of aonnhip."a7

. Thus there is ample evidence, at least from the apostoliec

255ul tmann, op. cite, Pp- TF7=138.

261!. Seuberg. Text-Book of the History of Doctrines Doctrines (Grand
Rapids: Baker~Book House, 19%5. I, 155.
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fathers, that phrases which made up part of the instruction and
ritual of purification at Qumran and which were associated with
proselyte baptism in Judaism, were also associated with baptisa
into Christ.

But in the New Testament itself we also find other similarities
in deseribing what teokes place in the baptismal washing. Qumran
spoke of its baths of purity as a replacement for the ritual sacrie
fice of the temple, In somewhat the same manner the New Testament
also speaks of its washing of baptism in connection with a sacri-
fices Soorifice is associated with purity through water in both
communities to desoribe the spiritual cleansing received by the
participants in their baptim.aa In Qumran the sacrifice was
performed when the partiocipant apparently baptized himself, though
the immersion may also have been done by ant;ther. In the Church
baptism brought the benefits of the sacrifice of Jesus Christ and
appears to have been administered at all times by an officlant.

But Christian baptism also has powers of renewal and pegen=
erations It enables man to be purified in both flesh and spirit.
In the thought of Qumran the flesh will also be purified once and
for all in the coming kingdom of Godj for the present it had to be
constantly cleansed, no- that the whole man would be holy by the
standard of the laws So also those baptized into Christ .have
neither eaeaped' the flesh nor been freed completely from the struggle

230.' Betz, Le Secte de Qumran et les Origines du Christian-
isme (Lovanne: D, de Brouwer, 1959), rpe. 194-195,
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with powers of ovil.2? But while the Christian remains in the
world, he has been purifiod from his sins in Christ; this "washing
of water with the Word" ia mot a removal "of dirt from the body,
but a calling on God with a purity of conscience.” For the Chrise
. tlan baptism means that he daily grows, through the sanctifying of
his hody and spirit, into the likeness of Jesus Christ,->°

According to Ephesians 5:14,; conjectured to be a baptismal
hymn, this baptismal resurrection from tho dead implies also a =
waking from the darkness of sleep and a coming to the .‘.l.:l.ghi"..31
.'-"ﬂlo Yésults of baptism are elsewhere described as "casting away
the works of darkness for the armor of light" and "having one's
eyes enlightened-{Megwviapdrovs )-by the Spirit.">2 Since
Ohrigt is the Light of the world, many interpreters understand

the "light shining out of darkness for a photismon of God's
glorious wisdom in Christ" to be a reference to the benefits of
baptiem, >’ Iikewise, those who have received instruction and

and have tasted of the Spirit are called the ¢WTC 0Oy Tes
in Hebrews 6. :

2991. Davies, "Paul and the Dead Sea Scrolls - Flesh and
Spirit," Edited by K. Stendahl (New York: Harper and Bros,

1957)y p. 152,
301 Gore 6111, Ephe 5:2, I Pete 3:2le
31xnnm. OB« gitey pe 141,
32pomens 13112, Ephesians 1:18.

33p1an Richardson, An Introduction o the Theol 5t h
New Testament (New !orl':s-iarpar and Bros.—.‘ T9'§8 'e;.o .2£ o
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"baptisu" of her lLord on the cross.

7

The final reward for those who have been ba'ptized and re~
mained in the faith is that they will enter with Christ's other
saints into the new paradise. There the Lamb will disperse all
d,arknesa and they will live in his baptismal 1ight alome (PwWT-
LTE-WT' ) oternnlly.y"

The conter of this new creation in the New Testament 18‘
Christ. God's image in this act of¢wTLO‘/ﬂ'}$ ¢ according to
II Corinthians 4, iz visible only in Christ. Men regain their
lost glory and hoaor o:iJ.y "with" the suffering and glorification
(W}‘-mfrxf.w' mwm@[éztl-f ) of Christ.>”? Thus, snyone vho is
"in Christ" is a now oreature, according t:; II Corinthians 5:17;
but to be “in Christ" comes through "being baptiszed into Christ"
according to Galatiams 3127. It is the Logos, Christ, who is
the new light and 1ife of the world in John 1, That is why the
Christian's light and life derives from baptism in Christ. Paul
oemphasizes that the newness of a man's creation in Christ and
his actual participation in Christ's death and resurrection is
brought about by one baptism. Through the unique act of buptism,

the life of the Church is bound up eternally with the once~forsall

36

Quaran also pori;rayed"j_u members as entering into a new 1life.

through their initiation.- The meoaning and status givea to their
lives were now intimately connected to the lawi The task of the

3"3«-.1“19: 21:24.
?5mohuum; Spe giti; pe 66;
554, Davies, op: gits, pe 177.
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member was to renew his relation with that law daily, through his
study and constant maintenance of ritual purity.

In addition to raferr:l.ng' to its renewling powera, the New
Tastanent p.ortraxa bapticn as a ohrism, even as Qumran had spoken
of a daily outpouring of the spirit of truth, The arnointing in:
the Church is tho same as that revealed at the baptiom of Jesus
in the descent of God's Holy Spirit. John had proclaimed that
baptism in the Namo of Jesus gives not only Jesus himself but also
hias Holy Spirit, as several Now Testament pacsages declare.””?

Some commentators have remarked that the early Church had diffi-
culty to assosiate baptism by water with tl?a docirine of the 3pirit,
until PTertullian in his treatise "On Baphisam' showed the relation
of water and spirit to have a parallel in tha creation story in
Geneania 1:1.33 Howevor, Paul places washing and the Holy Spirit
together in Titus 3:5. He says that this Spirit gives the water
ita power of regemoration. Furthermore, it is this Spirit of Christ
wiich distinguishes the Christian bapticm from that of Johmn in Acots
19.

Those who have been "enlightemed™ according to Hehrews 6 do
not only receive the "eruoified Christ" for their new lives but
also the Holy Ghost; and those "who have been brougat to the light"
according to Ephesians 1 receive this gift by Christ's Spirit.

The circumoicion of the "new man" is his sealing by this s-pir:lt.

37pcta 2:18, I Cor. 6111, Gal, 3126~-27.
3%ulinenn, Baptism in the New Testament, pe 13
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80 that Christisn baptism becomes truly a "3piritual circumcisiom. n39

The NHow Testament considers baptisa to be also a personal
"mark" of those belonging to God's new covenant, even as the
dnitiated in Quaran were set off by rank.. We recall that John the
Baptist regarded all peopls as :'prosolytu by requiring all to sube
mit to a baptiam of repentance. At that time, even in Judaism,
circumcision seemed to be giving way to baptism as the means for
entering into covenant relationship with God, In the New Testa-
ment, terms like 0’4/00‘)‘"‘,5 (aseal) and "holy children," formerly .
conneoted with the Old Testament circumcision and covenant, are
now applied to the new covenant in Christ, Christian baptism
took over the functions of both circumcision and proselyte bap-
tism and gave a Christian his mark in God's oomunity."'o

The symbolism of "marking" based on Old Testament referencea
is also found in the Quuran writings, . In the prophecy of Ezeckiel
9, the remnant are to be marked with the sign of the letter tau .
on i;he;lr foreheads at the _coning of God's kingdom. The members of
the eachatologically-oriented communities, desoribed in the Damas-
cus Document 19:10 and Revelation 7 and 9, adopted this O0ld Testa=-
ment idea of marking to show that they belong to God's people at
hie final appearing. To be "marked with the Name" is explained
by the Shepherd of Hermas to mean to be "marked with the aigp of
the cross.” The Damascus covenanters may have retained the sign

39: col'- 1‘22. “m. 4"300
*Oculimenn, Baption in the New Testemeut, ppe 62-65.
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of the tau, but early Christian practice &allell for the placing
of the mark of the eross on the forehead of the catechumens being
baptized. It has been conjectured that John meant the "mark of
the Name" to signify that the saints in paradise, p-ortrqod in
Revelation 22:4, had been baptismed (#“’T'-,I e )M

As the members of both Qumran and ths Church were to be marked
with the tau or oross, so they were also exorcized and enjoined to
renounce evil at the time of their initiation. Bultmann sees in
the New Testament an oxor;iin of evil spirits in connection with
the laying om of hands and imparting of the Holy Spirit in baptisa,
described in Acts 8 and Hebrews 6. He bases this hypothesis on
the New Testament emphasis that where the Spirit is, there is also
light and the Name of Christ, which contains the power to overcome
Satan and darkness, The baptismal liturgy need only be performed
in Christ's Nams and Satan and his hosts are put to n:l.sht.#z

By the time of Justin Martyr in the second century, baptiasm
alone was considered to have the effect of driving out the demons
and gaining the viectory for the baptized. For Justin, baptisam
itself was the actual exorcism, while for the later western Church
baptism and exorcism were separate acts, though closely connacted

in the liturgy.'?
Those who underwent the rite of baptism in the Church became

“1Dan:l.olou, op. E_’_-En. Pe 101,

“zanltmn. Op. _3_’;20. po-l”o
h"nono:l.t. ope oit., pp. 182-183, ]
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Bervants who were to follow the Christ to whom they were joined.
In confesaing that "Jesus Christ is Lord" at the time the water
wWas poured over his head, the candidate was professing that he
would live aaoording to the teachings he had received in his in-
struction through the powor which was now given him in his baptisn.%
Being baptized into Christ's Name meant to be comsecrated to that
Christ in worship and service. And as Christ had been baptized
into death, so the Christian was baptized into a new life of suffer=
ing for G'hx-i.nsi;.l'5 The Qumran members likewise were committed to
fight and die for their community.

Finally, on a baptismal Sundsy such &s Quasimodogeniti, the
new saints of light could also put on the white robes of pr.teatiy
purity like the priests of Quaran. ZThis action also symbolized
their purity and mew status by "having put on Christ" the tr.ue
light and life of (:"ro.d."6

Vie have seen that umran and the Church performed a number
of similor actions in connection with baptism. Both ocommunities
desoribed their baptisme by the terms "new birth" and “light,"
required a pre-b.aptisnml training period, and connected other
ritual actions with the actual baptisme These factors could be
taken as erddence of the equiv:.lence of the baptisms practiced.'

in Quaran and the Churchj héﬁlever, _we have also alluded to some

*t8ul tmann, ‘gp. gites Dpe L3y 157
458&:19;1.1:. Ope citey Pe 37

%Rieh_ﬂrdson| Op. -c.i.'_t" Pe 346.
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dissimilarities among the parallels. The following chapter will
elaborate these fundamental differences. '




CHAPTER VIII

BASIC DIFFERENCES BETWEEN THE
BAPTISMS OF QUMRAN AND THE CHURCH

We have seen that the baptisms which we have been studying
have quite a number of parallel aspects, both as to terminology
and practice. We have also pointed to some obvious differences
that 1ie behind both the meaning and the performance of the rites.
Many scholars today, however, feel that the similarities between
the baptisms practiced in Qumran and the New Testament Church are
far greater than the differences. Siﬁco they see a development of
the idea and practice of baptism during the twoshundred year period
covered in this paper, they hold that the baptisms of Quaran and
the New Testament have a common origin and therefore also have
identical features and noaninga.l In this chapter we shall review
the baptismal parallels on which such arguments rest and attempt
to show the basic differences that lie behind the outward simi-
larities. In this comparison we shall examine particularly the
initiation-instruction in connection with baptisa in anranl;nd
the New Testament, the communities to which entrance was gained
by baptism, and the baptismal rites themselves in both groups.

We have seen that in Qumran and the New Teatament, the
initiants received instruction in connection with their washings
to prepare them to live in keeping with the standards of purity

1952 )IA' Dupont Sommer, Ihe Dead Sea Serolls (Oxford: Blackwell,
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of oach_ group. This requirement for training in comnection with
baptism was also met in the acceptance of proselytes into the
Jewish community at-large. :

We have already pointed out that both the Qumran and rabbinic
instructions accented training prior to baptism. At this time a
candidate was taught the meaning of the 0ld Testament Torah, ac-
cording to the explanation given by the community into which he
Was entering. Once he had mastered at least a minimum amount of
knowledge from the law and was able to relate it to his daily life,
the candidate was considered ready for admission to the community,

The New Testament on the other hand stresses the life after
baptism. ‘he rules for 1life given by Paul and Peter are addressed
to those who already were baptized. Their emphasis was on the
adtual meaning of baptism itself for life rather than on an under-
standing of and obedience to the law. It appears that only as the
Church continued to await for its Lord that it began to unse ex-
tended instruction before baptism. Yet even 1n the later cate-
chetical lllanuals. such as the Didache, the training was always
related to the baptismal r:i.to as the ceatral, meaningful act.

Qumran apparently allowed the candidate to take part in
ablutions during part of the period of his instruction. He receive
ed this privilege after his first year of probation, so that baph
tism appears to have been a step on the way up toward full member-
ship, achieved only nﬂor-tho uaonql year of training.

The length of ‘?;hia pre=baptism period of instruction variodi

in the New Testament. Often baptism ue.portomad after only a

TN D i r T
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brief exposition of the Gospel of Christ. The New Testament -
Christians learned that their washing comnected them with the
¢ross of Christ. Hence, the New Testament rite was not dependent
on the behavior or attitude of the candidate im regards to the
law, as in Qumran. Furthermore, Jesus repudiated the nmecessity
of purifying the body with regular wsbluytions.. As. H, H. Rowley
&sserts, there is no evidence that Jesus demanded his followers
to baptisze thonaelvﬁ daily or before each Zucharist meal, as -

was done in the sectarian eonmmit:.a

This stress on the Torah and letter~perfect obedience to its
demands also gives us a olue as to the type of community into
which Quaran i.n:l.tint.od its members. As seen in the .’EEEE of
Discipline and ‘the Zadokite Document, a candidate was admitted
to Qumron only upon recommendation of a member and upon the condi-
tion that he pass a ‘-atilfactory period of initiation. If he was
banished or exgommunicated at any time after his reception into
the community, he was cursed and not allowed to returm to the
hllowship.’

A rigid class system was observed in the brotherhood. -
According to their seniority and proficiemcy in the law, She meme
bers were ranked as priests, levites, laymen, and proselytes. This
order of :-a_nk was atriotly enforced iln the yearly review and

28, Rowley, The Dead Sea Scrolls and the New Testament (Lon=
dons S«.PueCekK:y 195—77| Pe 15, -

3'.l'hoodor Gaster - Dead Sea Scriptureg (Garden City, N.¥.:
Doubleday and Coss 1957), Ppa 51-55.
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Promotion and at the sect's common neal."' This system revealed
the exclusive Jowish, priestly influemce behind the sect's philosophy.

. Women were not allowed to share in the strictest and most
holy 1ife found at the center of the movement in Qumran, They were
eligible to take only the lesser vows, restricted to those living
outside the community.” The maimed, orippled, and others with
bodily defects could not Join the fellonhip of thease "dignitaries"
of God, for they were unclean and defiling to the purc.6 furthere
more, a man remained unclean "so long as he rejects the govoranment
of God and refuses the discipline of the community,"’ This legale
istic restriction is evident also in the provision that they fore
give only their brothorl.in the community. Outsiders and gentiles
viere not only excluded from forgiveness but were to be held in
hatred.s ;

The instructions found in the New Testament provide for an
expanding community living at-large under the governments ia control
during that period. The structure of the Christian community is
the body.of Christ and its power is the washing in the Holy Spirit,
who conveys to the baptized members the very life of that Christ.
Thus all who are baptized into Christ become his "sons," regardless

4Ibido' Pe 82-

5Bruoe Metager, "New Light from Old Manuscripts," Theology
Zoday, XIIX (1956), ps 84
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of their sex or social-economic ba.ckground.’ The Christ preached
in the New Testament came for the "mean and outcast” as well as
for the priests and hoalthy-lo l.‘.}hrist'a purpose was to defeat
Satan and rule over all creatiom. He wishes to share this vistory
with all men, not to mske it a mystery of a particular sect, ia
which passwords and secrecy become the means to salvation.l> The
New Testament Christian is assured a place in God's nngdon which
has come in Christ and in which the Christian becomes a member
through his baptism. Therefore he osn also forgive all men because
God has forgiven him all sins in Christ.

The New Testament community need not follow any partioular
outward form, but can adapt itself to tho. olrcumstances in which
its members live. Since Christ's kingdom is within his people,

DO outward form is necessary as a mark of those that have become
part of Him through their baptisms. Therefore different types of
Christian communities are shown in the New Testament itself. Only
the early church in Jerusalem had a community-type struocture in any
way comparable to Quaran, and we know of ﬂl existence for only
the first few years after Christ's ascension.

We have seen that the actual ceremony of induction into both
Quaran and the Church appears to be somewhat similar. Both rites

9“310 3! 26"'270

J'oll channing-Pear«. "The Christian B:lpiﬂ.unu of the
Dead Sea Sorolls," The nbberg Journal, 1¥ (1956), p. 48.

g, Mb!o The Dead S QM and the Bible (lo-t-mfcr.
Md.: The !Iewlln Pross, 1955 Pe 930 . . . : : .
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included a number of elements which served to sever the candidate
from his past assogiations, induct him into the new community, and
Place into his possession the gacra which will mark him as a f11,
Practicing member of the new fellowship.

The rite of initiation into Quaran is described in the
Manual of Diseipline from chapter 1:116-512%, This section may be
regarded as a baptismal loous since it contains both the rite itself
and the demands of moral behavior expected from the mew member.
The act of immersionm or purification is mentioned im both the first
verass of chapter three and in chapter five,

During the ceremony the priests recited Jod's bountoous acts
toward his people Israel, while the Levites recounted Israel's
rebellion and countless lil.ll against God. All the candidates ene
tering into the Qumran covenant fellowship were then required to
confess thelr sins and to profess their reliance on God's mercy.
Thoreul;on the priests promounced the Aaroniec benediction over the
candidates and proclaimed an extended exorcisa and curse on Belial
and those who refused to ncdppt God's rule as found in the com=
munity, ;

But we have difficulty finding the actual baptism in the
midst of the instruction, confession, oaths, and exorcisms which
made up the imitiation. It is hard to ascertain just how this
partioular washing atood out among the other elements and how it
differed from any of the other ablutions iurtornd from after the
firat year of the candidate's training. Baptisam appears rather
to have been just one among the other acts performed to make tl}.
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Gandidate suitable for community nuhorship._ It apﬁun to have
marked just ons stage on his steady olimb toward perfection in
the knowledge of the law, which demanded comstant purity by
ritual ablution. -

Proselyte baptism was possibly closer to Christian baptism,
in that it was performed only omoe, It wes a definite rite, hold-
ing a poeition on a level with circumcision for entrance into
Judaism. Oontrary to Christian baptism, however, proselytes
t_ﬂll_l_m__'u to be performed only on gentiles and could be omitted
in the case of ohildren borm to preselytes after their having be
come Jews. Furthermore, leading scholars of Rabbinic writings such
a8 Straocky Billerb.ek.-lz and Ednrsho:l-l’ see proselyte baptism as
merely a symbolic, Levitical washing im conformity with the law,
and with no moral or ethical importance attached to it. Although,
as seen in chapter four above, the question whether sacramental
importance was attached to this rite is warnly debatedy it would
appear to the writer that Strack-Billerbeck is probably correct.
Sectarians such as those at Quaran apparently were opposing the
spiritually dead, ;.cgal and political orthodox.f of proselytism.

In the New Testament on the other handy the actual baptism
stands at the genter of the other attendant elementss The Xww: =

. Strack-Blllerbeck, Kommentar gum Neuen Testament gus Talsud
und Midrasch (Muenchen: t'!. H. Beck'sche Veriagsbuchhandlung,

1956), I, 711.

135, Edersheim, The Life and Times of Jesusg the Messiah
(Grand Rapidss Eerdmans Pube CO., 1950), I, 273e
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instruotion, confession, naming, end exorcizing were done inm
connection with the waching or immersing, so that all actions
focused on what was happening in this one acts This ceatrality
can be seen from the constant New Testament references to the time
when the Christians were "buried” or "died" or were "brought to
the 1ight" in Christ, and many other phrases which describe Just
what occurred at the moment of baptism. Justin Mertyr even equated
the power of exoroisa with the act’ of baptizing itself. This
stress becomes especially olear in the Didache]"' and the third
sentury rite described by Hippolytus,>> when the distimctive bap-
tismal elements have takem formal shape around the gentral act of
immersion or sprinmkling.

This New Testament rite is performed only once and has last=-
ing effects on the person undergoing it. Baptism in Christ means
not merely an outward washing or sign of purity, but it is the
actual death of the sinful nature of the one baptized. In Luke
12:50 Jesus is pictured as seeing his true baptism tsking place
in his death on the cross; the ocross is where washing and sacri.
fice are connected in the New Testament. Thus Paul, the fore-
most apostle of Christ's ministry to the Gentiles, equates "was
crucified for" and "h'aptiud." clearly showing '.thou baptized to

14 ' '
Didache, The Library of Christian Classigs, Edited by
Cyril R:I.ehardm;n (Philadelphia: Westminster Press: 1953), I, 174.

Ly, Gavin, The Jewish Antecedents of the Christian Sacra-
ments (Londoa: SePeCeKey 1928), pe 50.
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to be purely recipients of a gift rather than actors in their
hﬂptisms.ls To be baptized in the New Testament sense means to
be "buried with Christ,” to die to the nature of the 01d Adan 4
and to die daily to this world held under the power of Satan,
Furthermore, this water is a washing containing the fore

glving Viord itself and a sealing, offering the presence of the
Spirit of God. :By contrast, Qumran ablutions did mot cleazse

from sin apart from obedience to the law., As Oscar Cullmann
put it, the strength of Quaran lay in its organization; that of
the New Testament lay in the presence of the Holy Spirit,:?

¥ie have seen that t.he relationship between the baptisﬁa in
Quitran and the New Testament is not as close as it nay appears
There are fundomentsl differences between the two in their ideas
concerning inatruction, eomunity; and ritudl. The basic differ=
ence behind them all is that Qunran was based on the law ;hile the
New Teatamont Church is based on Jesus Christ, Our last chapter
will show what meaning these tresses (the Torah and the new 'I'orah;
Christ) had for the communities and the bnpﬁim'diacussed .above.

160. Cullmann, Baptism in _gz_:_g'_xg_e; le_s_t_a_._llﬁg‘j (Lonions 5.CeMe
Pres-, l956)‘ Pe 135« s . L i Tak
170 Cullmann, "The Significance of the Qumran Texts for

Research into the Beg:.nnings of Ghriut:l.nn:l.ty. " J.B,I... LXXIV
(1955), pe 226, ;




CHAPTER IX
CONCLUSIONS

In this final chapter we shall attempt to show the basie
differences in all of the baptisms discussed above.

Although baptism was comonl; practiced at the time of Christ,
it appears that only the baptim of Quuran, John, and the Church
contained a predominantly religlous siganificance,

Babbinic Judaism showed its -auJ. in ga:l.n:l.ng converts and
proselytes throughout .thc diaspora. But the rréselyto vas b:."ought
into a community which hed grown largely formal and stable., Judaism
had lost i%s o::pectant.outlook for a radical chenge and installa-
tion of God's nel- rule. As a result, proselyte baptism was eoﬁ-
sidered the final step of induction into the Jewish community,
rather tnan the convoyer of the forgiveness of sing,

Howevor, John, Qumran and the New Teutanent were very ur:l.oln
in their conviotion that their age was in tho end times."” _All
three were ready and preparing to be ready for the imminent coming
of the kingdom otd God. But they d.:lffe'red as to their concept of
Just waat the kingdon of God is and their preparation for it.

John the Baptist ha.d both & sense of the lut da;- and a de-
8ire to see all men ropent and be baptind. but ho cuuld baptise
only with a view toward the coming Messiah. Therefore his baptisa
was meant to prepare for God's kingdom through repenteance. | Cone=
nected to this baptisa of repentance was God's promised rorg.tvoﬁu
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on the basis of his covenant of old. John at this time eould only
point to the mew govenanv of God and the gift of his Spirit.

Quaren was reedying to be found "in Torah" or according to
God's law when his Messiah arrived. ﬁmy considered their lives
imperfect as long as this ago remained, but trusted that their
loyalty to God's will in his law would merit his favor on the
Tinal ilaw. For these reasons, the Quaran baptism of initiation
was one of the many baptisms which the member would undertake in
order to be found nnd.e.r the law on the last day.

In a pense, Qumran baptism was more than a sign or ritual
in that God's forgiveness was considered té be granted to the
truly pure and orthodox. But this baptism was performed synergis=-.
ticlyor in a legally correct manner. Washing was mot considered
effective in itself apart from striot obedience to the O1d Testa=
ment law and the rules of the community. . The ablution was regarde
¢d as just one of the many prescriptions to be followed by a
Quaran priest in order to be truly worthy of God's covenant mercy.
To Quaran, God would fulfill his covenant promises if only his
People would first be found true to their part in that agreement,

They considered this type of obedience possible only for those
set apart and diligent in the study of the law. As a result, -
Qumran had lost the missionary zeal of Judaism and was content to
keep its superior knowledge and purity bottled up within a closed
community., In this context the act of baptizing became a vindication
of personal righteousness rather than an aet of penitence and depend=-

ence on God's mercy.
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The -No- Testament Christians also possessed an awareness
and expectation o-f the last times. However, contrary to both
John and Qumran, they were already in the kingdom of God. The
Teason for this double stress in the life of the Christians was
that their Measiah, Jesus Christ, had come, completed his work,
and had left them. By their baptisms, these Christians received
an inheritance in his visible kingdome=the Church. However, they
also realized that this age would not fully pass awpy until the
return of their Lord. For this reasom, they lived daily im the
strength of the once-for-all baptismal grace God had given them.
At the same time, they hoped for a completely new life with their
risen lLord, which they would receive when He returned.

Thus New Testament baptisa is a killing rather than a vindi-
cating of the "“flesh." It is a daily dying to the old nature and
& growing in the new. This is done by the Christian’s relying
solely on the forgiveness of 604 for Christ's sake, Therefore
the Christian must constantly return to the source of his new
life (Christ) by repentance and the reeoptio;l of forgiveness
through the hand of faith. The baptised alwayg knows that he can
Plead for God's mercy in view of the covenant bond and gift of
the Spirit which he received in his washing with the Word. And
because God grants this Spirit through bep tisam, Christians possess
the power to proclaim God's love and his news of Christ for all
men. It is this gracious and universal message of God in Christ
which distinguishes Christian baptism from all the others of this
period.
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Thig paper has left a number of areas of baptismal study
untouched or alluded to just briefly. The relation of baptism

and priesthood could be further investigated on the basis of
Baterials from both the Old and New Testements and Qumaran. A
study also could be made of the saoremental value of Old Tastas
ment sblutions and the dependence of Qumran upon the 0ld Testa=

ment in its baptismal practices.
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