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CHAZPTIER I

INTRODUCTION

"Verumbomen gtlem £ides Christl est consclentia bona,
S .“l This clause is especlelly noteworthy because
Luther here seemingly equates falth and consclence in = con-
text which demands precise wording. Its discovery immedi-
ately gave rise to many questions in the mind of the esuthor.
A peseing ref'erence of hies adviser, Dr. Paul Zretscher, to
a strikingly simlilar statement in Luther's lectures on the
Epistle to the Hebrews stimuleted curiosity and led to a
seerch for other such instances in the writings of Luther
where f2ith 2nd conscience are seemingly identified or
closely correlated.? Bprief study revealed numerous examples
of the close relationship Luther established between falth
and consclence in both his formsl theologilcael writings snd

his sermons as they have come down to us.,? This thesis

Liertin Luther, Die Heldelberzer Digputation, 1518, in

D. Mertin Luthers Werke: _r_iﬂfmﬂ 1t Gesammtauszabe (Weimar:
Hermann B8hlau Verlag, 1883 £f.), I, 372. Hereafter the Wel-
mar edition of Lutheris worke will be referred to as HA.

2hartin Luther, Luthers Hgbg&eggi¥g-m;g_m¢ wvon
1517718, tbersetzt von Erich Vogelsang (Berlin und Lelpzig:
Verlag von Walter De Gruyter & Co., 1930), p. 134, '"eln
gutes, reinee, ruhiges, fréhlichea Gewlssen lst nicht an-

deres denn der Glaube an die Vergebung der Stinden. . . ."

3The following lists chronologically a number of such

references found in Luther's writinﬁs from 151& to 1522.
ok, 11; 231, 28-31; 603, 11;

Epste Psalmenvorlesung, YA, III, §
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secks on & limited ecale %o establish and delineate that re-
lationship bstween feith and conscience in the theology of
Luther,

Both terms about which the thesis revolves are very
prominent in the wrltings of Luther, Thet "faith" is a
declisive and frequently used word in his theology seems to
reduire no documentation.

"Consclence" was very significant for Luther both a8
an lndividual Christien end &s a Christian theologlan. Lu-
ther gave to consglsnce a very determinastive role in his own
life. I% led him to the break with the Papacy and the Roman
Catholic Church in spite of his own great love and high re-
gerd for order in the family, church, and state, even in
spite of his own attempte to cleanse the church and still
keep a clear consclence. The priority which he gave to the
dictates of his consclence in his own life snd work has

noved ¥rjd Alanen to pralse him with the titles "Held des

616, 1o0f.; 651, 2f.; IV, 323, 31ff. Frihe Predigt, uA, IV,
655. 33fFF. solut u den Ablagzthesen, 1518, fA, I,
54 Of.. 543, ZLA"rr., zo'!drzrl. .E! z’E : 3r.. 555, 9f.; 593, 2LfT.;
596, 19f. Acta Aucustana KA II, 15, 32f. Galater-
Kommenter, 1519, VA, II, 570 s. 02, 18ff. Overstiones,
151972‘1_‘. :JA vV, 95, 16f.; 117, 21f.; 119, 26ff.; 12k, 12f.;
254, 24; 259. 19. 393, 31ff.; 394, Bff.; 431. 20f. !enuggn
Zuten Yerken, 1520, WA, VI, 205, 9:t'f. De captivitate Eaby-
%aa_q%l 1532_2 1‘%3“6::%26&9?30:25} shi 7rL. m.emm;g
o 2 e -
it g S 0, 37 % B e
n A 21 » » L » LY ]
33 206; Bt BE. 3 3fL.; 479, zr.. kg0, 1f.; 577, 16f. Kirchen-
, 152z, WA, X/I, 2, 159, 15f.; 171. 17
rr.' pgmmm 1522, ¥A, VIIL, 593, 31ff.; 59%,
31ff.; 599, 2ff.
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Gewiisseng" and “"Genle des Gewiesen . ub Surely what this
theologian hes szeid about conscience mey well contributs So

a2 greatsr understanding of the principles uvcn which de-
cisiong concerning ethically ambiguous eliernatives may be
more Tirmly based today.

The significence of conscience in the theology of Lu=
ther has received more and more attentlon among the inter-
preters of his thought. Karl Holl cheracterizes Luther'se
religion as Cewissencralimion.’ Emanuel Hirsch, whose first
volumz of Lutherstudien concerns ltself almost entirely with
the study of conscience in Luther and his predecessors,
thinks nighly of Holl's interpretation.6 ¥rj8 Alanen has
dwelt 2% some length upon the significance of conscience in
the %o%tal theology of Luther.? G#nter Jaccb ettempted to
nediete between Gogarten and Holl, who wsre engaged in

scholerly dispute concerning the validity of Holl's inter-

pretation of Luther's theology. Jacob's use of the termin-

4!rjﬂ Alanen, Das Gewisgsen Qg;,;g&h%g, in Annales Acea-
demise Scientiarum Fennicae, B, XXIX, 2 (Helslinki: n.p.,
1934), 8. 1i7. GCf. Alanen's discussion of the supremacy of
conscience in Luther, ibid., S. 5-17.

. JKarl Holl, Luther, in Gesammelte Aufs#tze zur Kirchen-
geschichte (Sechste, neu durchgessehene Auflage; T@ibingen:
Verlag von J. C. B, Mohr Paul Siebeck , 1932), I, 35, pas-
8im. '"ILuthers Religion 1st Gewissensreliglon im ausgeprag-
gten Binns des Worte,®

6Emanual Hirsch, Lutheratudien (Gdtersloh: C, Dertels-
mann, 19s54), I, 134, Anm, 2.

Thlenen, op. cit.
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ology of existential vphilozophy hampers an understanding of
hls work and somewhat diminishes ite value, since his terms
are foreign %o the theological languege of Luther himself.S
Lennert Pinomaa has inveetigated the significance of con-
gclence in Luther's theology as & vart of his larger study
treating the emergence of Luther's existentisl understand-
ing, but not without being accused of radically miarepre-
senting the thought of Luther.? Thus, both faith and con-
Bclence are aeen to be important in Luther's thought.

It 18 not the orimary purpose of this study to set forth
vhat others have saild and written sbout faith and conscience
end the relationships between the two in the theology of
Luther. Comparisons will sometimes be made either to sup=-

port the nuthor's findings or to reflect epperent disagree-

ments. The stymology of the terms "faith" and "consclence”
and e atudy of their hisgtorical evolution before and within
the thought of Luther will not eppear in this study. Ihe

hssﬂﬂnter Jaecb, Den Gewissengbggr;%f'Lg,ggg I bio
Luthers, in Beitrdge zur Historischen Theo THbingen:
Verlag von J. C. B. Mohr CFeul Siebeokd, 1929), Nr. L.

Lennart Pinomss, Der exisfenzielle Charekter der The-
olozie Luthers: Das Hervorbrechen der ih der. Anfecht-
ung und e Bedeutung fir das Lu Helsinki:
N.p., 1940). Emanuel Hirsch says concerning Pinomaa's un-
derstanding of conscience in the theology of Luther: "Pin-
omas ist damit bezeichnender Exponent des liszverstindnis
von Luthers Gewissenslehre, wciches von Kéatlins irriger
Vermutung her in der neueren deutschen Lutherdeutung nahezu
herrschend geworden ist.” Hirsch, op. git., I, 121, inm. 1.
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relationchip of the consclence tc the law will be touched

on only lightly in order to reflect the opposing orisnta-
tlon of the consclence. HHelated subjects will be considered
when they lend valuéble materiasl which will enhance the
value and add to the eontinulity of the study proner.

Luther's understanding of conseience is not precisely
parallel to the understandinge of that word prsvalent among
paychologlsts, philcsophers, and most theologiena today.
The reader is asked to keep this in mind, even though the
braciice of plzcing the term inside quotes will not be con-
tlnued. The definitions which Luther does use will become
more epparent during the course of the study. Nevertheless,
& brief and broad definition of the two central terms is
eet down here for the sake of giving some indlcation of the
significance of the terms. Faith in the thought of Luther
is the recention of the grace of Christ and, in the final
analysis, the establishment of a relationship between God
snd man through Christ. Conscience may be broadly defined
as the kernel and core of the whole, living, human person-
ality.

Luther's sermons delivered from October 11, 1528, to
April 1%, 1532, will serve as the basis for this study. For
the sake of convenlence, these have been studled in the
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editlon prenared by Georg Buchweld.l® Although Luther proved
his ability to write in strict logicel form, he did not ling-
er long upen the exalted plane of intellectusl =nd specula-
tive thought. Espeelally when he spenks of consclence, for
him a matter of 1ife and death, 1ife itself 1s consistently
lnvolved. Therefors, it seems valuable to study his ex-
pression ol the relationshlp between falth and consclence
on the level of his presching to the real-life situations -
of hie parishioners of “ilttenberg. The sermons efford a
wlde variety of content: eermons on the historic Gospels
end Epistles, ss well 2a series on the Small Catechism, Holy
Communion, Holy Baptism, and the Gospel according to 5t.
Jdohn, Luther's favorite.}l The sermons are selected from a
period considered olimactic in the career of Luther. Those
at home in the hiastory of Luther'z life will recognize this
ag a perliod during which events important in the progreess of
the GTeformstlon were transpiring; Luther did not at all re=-
mein silent on these pressing issues of the day. The ser-

mons are alsc gelected from the period of Luther's greater

104ertin Luther, Fredigten D, liartin Luthers suf Srund
yon Hachachriften Georg H& und Anton L
arbeitet veon Georg Buchwal Gitersloh: C. Bertelsmann,

1925 and 1926), I and II. Gf. the Einleitung, I, 1-8, for
s dlscussion of the rellability of this edlition. Rerer—
ences will be made to volume and page, omitting the time
and text of the particular sermon.

HLTbAdesl T, “23- "Johennes 1st, wie ihr wiszt, der
grészte Evangeliast."”
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theologicel maturity. The less clear and sometimes over-
lapping terms detected in nhis earlier theoclogy mey thus be
avolded somewhat., By thie time moat of the wilthered leaves
of former sessons spent in the heat of controversy and the-
ological growth have fallen from the branches of his the-
ology. Therefore, these sermons may be depended upon for a
truer picture of the mature Luther.

In preparing this atudy the sermons of Luther were read
through thoroughly and notstions were made of his use of the
termns conscience cnd feith. In instances in which the two
terwz wcre closgely and clearly related, speclal note was
teken. FEReazlizing that 1mplication is not evidence, efforts
have been mede %o use only those passages in which Luther's
meaning seems clser and unmistakable. References in which
Luther's use of the term seemg %o have been in conformity
with popular ldiom have been dropped, since the constructions
might only =add confusion. Through the use of this particu-
lar method = more comprehensive and accurate representation
of Luther'z relationship between failth and consolience seemed

possible.
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16k CAPTIVE CONSCILIENCE APART FROM FALITH

The nature of a possible relationship between faith znd
conacience in the theology of Luther would seem to rest
largely upon the particular definition agreed upon for the
term consciencs. At le2et a scmewhat simplified definition
must be formulated and demonstrated es & valid understanding
of Luther's meaning. Thies is especizlly essentlial since Lu-
ther's understanding and use of the term conscience indis-
putably and radicelly differs from those employed in the
theologies and pietles prior %o and during his own period.
It muat also be carefully distingulched from the several |
definitions with which we commonly operate today. |

Luther lef% no clear and comprehensive definition of
conegclence in the material on which this study 1s based.

Hls clearest and most formal definition of conscilence known
to this wrilter is the following:

Gonscientia . . . non est virtus operandl, sed virtus

iudicandl, quae iudicat de operibus. Opus elus prop-

rium est (ut Paulus Romsn 2 ait) mccusare vel exousare,
reum vel snbsclutum, pavidum vel securum constituere.

{uare officium eius est non facere, sed de factis et

faciendis dictare, quae vel ream vel sazlvam faclant
coram dec.

l¥artin Luther, De votls monastiols, 1522, in D. Nartin
Luthers Yerke: Eggggggh% & lWeimarz Hermann
Bé8hlau Verlag, 1883 ff.), VIII, 606. Hereafter the Yelmar
edition of Luther's works will be referred to as HA.
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This definitlon requires pvarticularly close attenticn, for

it directs us to the larger context in which the relatilon-
ehip between fzith end consclence became meaningful for Lu-
ther,

Anzlyslis reveuls 2 union without confusion of two dif-
ferent components in the definltion. First, conscience is
8 judlelal caepzcity or sbility to Judge the moral quality of
what 1s done or ocught to bes done. Secondly, consclence
functions goram Deo, 1.e., in the presence of the personal
God. Apart from the apparent similarlity esteblished be-
tween consclence and the law, naturel and/or other, this
definition also vuts greater stress upon the emotions or
baselone of consclence than upon the absolute justlce of its
Judgments,

The eignificance and relevant consequences of these
obsefvations mey not be ilmmediately apparent. Luther re-
garded the consclence relative. Therefore, he claimed no
absolute accuracy and authority for 1ts Judgments. Con-
eclence 1s not an independent Judge determining right and
wrong of itself or never veering from some prlor standard
of right and wrong. St. Prul's penetrating vortrayal of
the truly corrupt character of natural men allowed Luthexr

to set nothing human beyond the reach of sin's contamina-
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tion--not even the conscience.? It may err and so eNncourage
man's waywardness through felze wltness. For thla reason

Luther can deseribe the consgcience as good or evil and

zﬁlﬁhough Luther reflects a generslly conaservative at-
titude towards the theclogical forme of thought and termin-
ology of his day through employment of thes Jenmi~-Pelaglan
scholagtlec and mystic distinction between conscientla and
Synterssis in his eerly writings, the repeated murmuring of
hls own conegclence and steadily increasing understanding of
the Seriptures esuse him to graduslly modify and Tinelly
completely change his initisl underetanding. Traditional
acholaatlelism looked upon the gynterezig, a verbal corrup-
tion of the New Testament gyneidesiag, as an "indistinguish-
avle gpark” or Puncorrupted divine kernel" placed by God
deep within the humzn soul and permanently oriented towards
God. Although the veriant views of scholasticism and mys-
Tlelenm sometimes overlapped, mystleism usually spoke of a
seelengrund imperted through infused grace end considered
the continual abode of (fod, Luther's own "theclogla crucis”
could telerate no such optimistic distinction. Therefore,
it wag natursl for him to gradually ignore the distinction
more =znd more and finslly entirely sbandon even the term be-
cause of The misgulding freight it carrled with it. The
lasgt reference--itself implicit-=-is in Luther's Lectures on
the Epistle to the Romans, A, LVI, 355, 28. Cf. the fol=-
lowing: Cordon Rupp, Zhe Hlghteousness of fod: Luther
Studies (London: Hodder and Stoughton, 1953), PP. 150-2;
Lennart Pinomsa, Der Exiistenzielle Charakter der Theologile

Luthers: Das Hervorbrechen dexr Theolog: de 15%;g§n§ggg,gg§
(Helsinki: NeDe,

Bedeutung fir rat
1910), 8. 37-54; Yrj8 Alenen, Gewissen bei Luther, in
éggﬁ}g§ Sclentisrum Fennigee, B, XXIX, 2 (Helsinki: n.p.,
1934}, 8. 17-31; Uuras S=zarnivaara, Luther Disc Xhe
Gospel: Hew Light Unon Lgt?gg'g Yoy from Medievel Catholl-

gggm,gg_gxg¥gglgg§% Faith (8¢, Louis: Concordla Fublishin
House, 1951), S. 76; Karl Holl, Luther, Band I in Jesammelte

Aufgiitze zur Xirchengeschighte (Tdbingen: Verlag von J. C.
B. Mohr [Paul Siebeckl], 1928), S. 178. Emanuel Hirsch ob-
serves: “Selt 1516 epricht Luther vom spiritus hominls, wo
er frither von Syntheresis gesprochen hétte." Emanuel llrasch,
Lutherstudien (Giitersloh: C. Hertelsmann, 1954), I, 12l1.
Luther did not thereby deny the gyntheresla theo
through which man's knowledge of God is possible. Man's
gbutgy te hear the Gospel 1s also retained. Holl, ovn. git.,
» 2h6,
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gpezk of evlil the conscience posseases.’ Certalnly the
Judgnent of = bewildsred or confused conscience iz not en-
tirely trustworthy.u L wavering or staggering consclence is
dependent for stebility upon some higher power to which 1%
1e related.d

Furthermore, Luther draws the logical conclusion from
hls conviction that the conscilence mey be subject to error:
one need not follow it 1mplie1t1y.6 He warned his Witten-
berg parishloners of the battle to be waged sgninst the con=-

acience, pairing 1t with ein and naming both foes more det-

J¥artin Luther, ﬁggd%gﬁgn‘g. Martin Luthers auf Grund
Yon lachschriften feorz R und Anton Lauterbachs, bear-
beltet von Ceorg Buchwald iGﬂtersloh: C. Bertelsmann, 1925
and 1926), I, 17k, b73, 613, 635; 1I, b, k6, Ls7, L97, 551,
"sut." Ibid., I, 68, 132, 212, 260, k67; II, 497, 574, 435,
"bee."” ~Ibid., L, 66, "schlecht.” Ibid., I, 125, "Bbel des
Gewlasens." Hereafter the two volumes of Luther's sermons
edlted by Georg Buchwald will ve referred to ss GB:LP,

LEEiLE. I, 639, where Luther conjectures that even the
angele have consciences and that thelr consciences are not
subject to the confusion common te those of men: '"das Seste
en den Engeln, ich sehe ihr Herz, ndmlich, . . . dasz ihr

Gewiseen nicht wit SUnden verworren 1ist. . . .*
SgpsLP, I, 668: "das Gewlssen ins Wanken kommt. "

6Luther may have become convinced that consclence could
err while studying under Gebriel Biel, although he rejected
Blel's understanding of the circumstances in which consclence
might be considered in error. "Consclentla ist fir Biel ver-
&nderlich, mutabilis, nunc recte, nunc errones., 'Recte cum
est conformis legem, erronea cum est diaeformis legem.'"
Yrj8 Alenen, op. cit., 5. 28.
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rizental to man than the hangman.7 One reason he gives for
such outburstsz le thet the conscience has become wrongly re-
lated and sc¢ continues to condemn when 1t ought not.B Lu-
ther did not congider the Jjudgment of conscience final.
Luther's definition of consclence reflects an emphasis
upon this higher relatlonship which we have shown he con-
sldered necezseary. He underlines "coram Dec! syntactically,
cbandoning the regular word order of the Latin sentence and
setting thie prepositionsl phrase in the final positlon.9
Zhis ies o very common phrase and consistent emphasis in Lu-
ther's writings. Cordon Rupp, who has made extensive study
of Luther's use of the phrase, states,
The sntithesls "coram Deo'--"coram nobis" (or coram
hominibus) is fundamental to the understanding of Lu-
ther's exposition of the Cospel and not leaest to the
appreclation of his snthropology . . .¢! the concern 1is
not, in the first plsce, with man's behaviour in rela-
tlon %o hieg fellows, or his place within the hierarchy
of creation, but with men as he stends in the presence

of the Holy and Living God, who is of purer eyes than
%o behold iniquity, yet who of His pure mercy receives

T'Hier zibt es schidlichere Feinde als dle Henker:
Bdnde und Cewissen. . . .* &B:LP, I, 406. "Es hat Mihe
und Arbeit mit uns, desz wir . . . mlisgen immer k#mpfen
gogen Flelsch, Gewissen, den Satan und die Tyrannen." GB:
L, I, 496. P"Nostri duo diaboli: peccatum et conscienties.®
YA, XL/I, 73. As gquoted and cited by Yrjé Alanen, on. git.,
8. 122, Anm. 18.

8Luthe:' cautions against listening to the conscience in
haranony with the law, because it can be expected to seek %o
stertle man by condemning: "du bist noch nicht rein.”

gB:LP, I, 207.

9Charles E. Bennett, New %%% z (Boston, New
» Do .

Y¥ork, ete.: Allyn and Bacon,
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sinners in His Son Jesus Christ,l0
Consclence iz emphatlically responsible to God Himself; only
in the context of God ean conscience be correctly under-
gtood,

From this consistent stress upon the ultimate rele-
tlonshlp and responsibility of the conscience to God Himself
we nove that consgcience is first of 211 a religlious rela-
tionehip and an ethical guide only in & somewhat secondsry
sense., Uithout zevering the connection between the two as-
pecte of the conscience, Luther shows that his éoncern 1s
primarily theological. The theologlcal orientation of con-
sclence is prior to the ethical implicetions of 1ts capaclty
to judge. In faet, the validity of the Judgments of con-
sclence is directly dependent upon its theologlcal corienta-
tion. 5Since thie is true, conscience is not considered e
development of the ego and ceonsclous self into o sense of
soclnl and moral right and ﬁfong, nor is 1% a synthesis of
cultural biasses which have become a persussive part of the
individual's paychologicsl person. In drepping the relation-
shilp of consciencs to a remnant of uncorrupted divinlty in
man, the synterssig, Luther subordinated the soclal phase of
conscience to the theologlcal relationship, thus demonstrat-

ing the theocentric character of his theology.ll

1%%upo, op. eit., D. 161.
1101‘. especislly Pinomea, gn. gi%., 3. 55-62.

e
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Vie have also noted Luther's greater stress upon the
emotlional state of the consclence than upon any absolute
Justice to which the Jjudgments of the consclence are to con-
form. Conscience seems %o be even more thon an exciter of
emotion. ILuther descrlibes the conscience 1ltself as being
emotlonally stirred in ways which would seem to indicate
that thls is more than e manner of egpesking. The conscience
itzelf may be alarmed,lz disconcerted,13 rearful,lu anze
loug,15 troubled,l® worrisome,l? reectless,l® despondent,l?
miseravle,?? g=d,?l doubtful,?2 or terrified.?3 It may ex-
perience pricks snd burdening.2* On the other hand, it mey

GHLP, II, 29, "erschreckt.”

13g8; 2, I1, 575, "verstdrt.”

Lan; ,» I, 55, "furchtsam."

YSam:p, I, 33, 35, "dngstlich.”

*6gp:1p, I, 32, 55, 252, "bekdmmert."
17g:1p, 1, 55, "angstig.”

V¥sn:p, 1, 33, "unruhig.”

Vap:pp, 11, 92, “verzagt."

20gp:Lp, 1, 92, 476; II, 93, 405, "elend."
2lgs:1p, I, 129; Ii, 333, "traurig.”
22ap:Lp, I, ‘31, “verzweifelt."®

23gB:LP, II, 92, "erschrocken.®

299@3&2. I, 3, 'étuohal und Beschwerung. *
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also be gay,25 loyrul,?6 ot rest,27 unterrified,?8 snd se-
oure.2? It may have rest30 and pence;3l it may laugh’2 and
ping with joy.?3

Luther considered the emotional atate of the conscience
& primary concern of preachers. 7The preesching office de-
mnends attention for the conseclence rather than for the phy=-
_ sleel proparties of the parlahioner.3u Teachers who havs
no compagsion on miserable consclences prompt words of dis-
gust.35 Luther felt himself compelled to preach to troubled

consclences in spite of the hindrances placed in his path

R5aB31P, I, 3, "heiter,®

26ap:1p, I, 32, 3%, 39, "frénlich. " ]
27z3:L®, I, 33, B19; IX, 71, "suhig, " |
28ap:1p, I, 129, "unsrschrocken. "

29gn:1m, I, 468, 651, "sicher."

30gp:1Lp, 1, 34; II, 550, "Ruhe."

3eELP, I, 41k, Yin Frieden des Gewlesens.®

32gn:1p, IX, 651, "lschen,'
Bgserw, 1I, 542, "Y"singen."

34urein Predigtemt soll ein Herr sein und bannen, nicht
Gut oder K8rper, wie der Papst, sondern #iber den CGewiasen."

GB:iLP, II, k27,

35"ﬂarum gind es die 2llerschiédlichsten Lehrmeister, die
sich nicht erbarmen #ber die armen, elenden Gewissen.® GB3

LB, II, 93.
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and in spite of the unthankfulness of the people.36 When
the Gospel is used to comforst censclences, then it is being
properly oreached.3? Only the preaching of the forgiveness
of 8ins can bring comfort to pious but troubled conseciences. 78
Preaching and the Sacraments have been instituted in order
that one person mey comfort the other in £ very present and
sctual wey.3? Y¥rj8 Alenen ssserts the greatest concern of
Luther above all others was the buoying up of consciences
with comfort:

Die alles /ndre fbertreffende Hauptsache war fidr Luther

dle Aufrichtung der Cewlgsen mit Gottes Wort. Er segt

Ja, dese [slec] es eine grézcsere Ssche ist; ein Gewlssen

enfzurichten, a2ls idber zehn Reiche 2zu herrschen. Die

ot und die Befreiung des Gewissens war fiir Luther elne
Evighkeltssoche, andere Ereignisae waren nur irdlsche

oL~

Segebenheiten, auch wenn es alch um die Yohlfaohrt
genzer Reiche handelte.*0

Luther's focus of the oreacher's efforts upon the com-

Torting of conselences and his contrasting wearinesa with

36“Has sanft und wohl tut, des nimmt man vom Evangeliun,
uné kenn's nicht wehren, well ich den bektinmerten Gewlssen
predigen musz. Derselben S3au Unlust aber musz ich eine
Zeltlang leiden. 8Sie sollen's sber zehnféchtig bezahlen."

aBiLp, I, 252,

371pes 1st dle rechte Stimme und Predigt des Evan-
geliums, das Wort soll klingen in der Christenheit und Jeder
christliche Prediger soll es im Kunde fihren und bektmmerte
Gewlssen damit trésten.® GB:LP, I, 32.

38uym der frommen und 4ngstlichen Gewissen wlllen,

+» + o Dredigen wir die Vergebung der Slinden, die allein dem
Herzen Freude und dem Gewilssen Ruvhe bringen kann.," GB:LP,

I, 33.
Pgpap, 1I, 11-12.

40yp38 Alanen, op. oit., 8. 9.
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those who neglect the comforting of consclences verify the
very personsle-snd practical--goal of Luther's theclogy, es-
pecizlly when we consider his exceedingly high estimate of
preaching not only in the church but z2lso in the world."l
Thet conscience is very versonsl he makes even more clear
in his discussion of the hireling.¥2 The pope he calls an
hireling, since he vreaches Tfasting for sins comnmitted. Lu-
ther then meks how long a2 preacher who instructs conscience
in guch & way is going %o stend and coneludes that he will
be secure only so long a&s the wolf (the devil) does not come
to comsume the consclences.’3 Here he would seem to almozt
equate the consclence end the person in the parigh, the sheep
in hls fold. Conscience is personal, as much a part of man
ag his own emotione.

Luther understood conscience to be mors than a mere
faculty of the spiritual end peychological life of =a man,
He employed certein other very comprehensive. terms such as
"heart” and "goul" almost% synonymously with conscience, set-
ting the terms in the same context and using them inter-
changeably.”“ On the other hand, Luther dld not always use

#lupag vornehmete Amt in der Welt ist das Predigtant. "

GB:LP, I . ‘''wenn fromman unteprgehen, nehm-
= aau_uﬁmm?fngf G, 1T ok Of. Sise GhiLe,
» S44=5; II, 275-7, 384-9.

b250nn 10:12-16.
“3g;1p, 11, 649-50.
Ygirech, op. oif., I, 132-3.
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these throe terms aynonymously.“5 “hile Luther does glve %o
conscience = breadth which discourages an interpretation
vhich views ccnseience as merely e human feeculty, it also
eeems questlonable whether we may safely esssume Clinter Jacob
completely correct An contending that "mit conscienties (cor)
der Hensch seibst gemeint 18t W46 Certainly this cennot be
contended without fear of contradiection and without quali-
ficntions. 7 EBug whet Luther understands as conscliencs
does seenm to 2pproach personality ss Emenuel Hirsch sug-
gests.*® Teking both the personal quality of the consciencs
and itz necesecary reletionship into account, the definition
given by Alanen of what Luther understood by conscience seems

very asccevtabled

Dag ow;ssa el Luther iat so des Ewlge und dag Per-
gén -wigg .Qi_. __m-ze;:mm Am lenschen,
oder ---divr_m;_mg&ﬂmi_ﬁott ml.o_h.e.

r;uxt' eine ewice Begebenheit zeln kann, Q.Q.EE evwig
S

k5u00r una consclaentia bei Luther zwar zuwellen, keines-
vege eber immer, syncnymisch sind." ¥rJd Alanen, op. git.,
8, 125, /inm. 3. Cf. @3:LP, IX, k31, vhere a2 digtinction be-
tween the two terms is very clear.

‘*63900?:, op. ¢it., S. 6.
B7unile cdamitting that 1t is much easier to speak of

the situations of conscience (Jewlgsenszustinde) than to
clearly present Luther's concept of consclence (Gaw

Gowleseng-
bezriff), Alanen asserts: "Im Allgemein kann man nicht mit

Gidnter Jacob behaupten, dass l:s:.o) unter Gewissen Luther
ggr liensch selbst gemeint ist." Yrj8é Alanen, op. git., 8.
484 reon, on. oit., I, 133-k.

%9%rn38 Alenen, op. git., 5. 91.

e e e e e e

e e e
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ien’e conscience is the seat of his responsibllity toward
God. In the humen conscience Cod makes Himself present with
elther condsumnation or comfort. In this sense Luther's in-
tensely personal religion 1s Gewlssensreligion, for con-
gclence is sgeen te be the seat of man's relationship to God,
the core of hiz whole living, humen personzlity coram Dego.
In this same context the relationghip between falth and con-
sclence becomes wost aspparent,

As we have shown sbove, the conscience can be either
good or evil even though it is continuelly goram Deo by
cefinition. Luther both warna against and exhorts %o lis-
tening %o conscience.?? This is not an inconsistent and ar-
bitrary belitiling of the role of conscience., Rather, 1t
reveale two radically different orientations of the con-
ecience before CGod. The statement from which cur thesis
flowe phows that failth is related to the good oonsoience.51
A brief consideration of the opposite orientation of the
consclience, the conscisnce described es gvil, is esssntial
in order to demonstrate how decisive the relationship be-

“ween falth and conscience 1a.

50ie introduced Luther's warnings against an unquest-
loning following of the dlectates of conscience earlier, pp.
11-12, But Luther also encourages 115ten1ng to conscience:

"WYenn dein Gewlssen gagt, s selen Siénden ia, go hire drauf;

o
&Krwwmmms_ mnmm

; 51"Verum$aman etiam fildes Christl est conscientia bone,
. + « ." Die Heidelberzer Disvutation, 1518, lA, I, 372.

|
1
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Fer from belng necessarily related %o failth, conscience
ls naturally evil and apart from failth: it muet shore wan's
redicsl corruption from its origin at birth.52 It is more
then bad in the sense of bothersome or snnoying to one who
has chosen to act zgeinst 1%e Judgments. It is evil more
directly thsn by implieation in improper deeds. The sin
which mekes consclence evil ig iteelf more seriocus than the
infrectlon of rules; sin is everything which does not vro-
ceed from falth.”> The works which eonseienpe naturally

prefers o relilance wpon Christ55--and which it will there-

5207y Papsttum hilelt men fir fLilste deg Fleisches! nur
die Hurerel und Siinde, die lMann und Veib miteinander begehen,
aber nicht den groszen Houfen und das Geschwiirm des Leibes,
wie wir von /dam geboren sind., In dieser slten Haut ist
Geiz, Zorn, Hasz, Weld, Hotten, Zwletracht, wie dann im
fexte welter folgt, und Summa Summsrum: nichte Gutes. Das
helezt =1llea fleischlliches Lust, des 1st: aslles Henschliche,
das uns enhfngt, dazu der Mensch von Natur geboren ist, und
dazu kornt der Teufel und hilft sufblasen, desz er uns
reizt. " gB:LP, II, 489. CFf. the whole sermon, S. 388-94,
tg which Luther describes the battle betwesn the spirlit and

e flesh,.

53vDenn 'wos nicht aus dem Gleuben gehet, das ist Stinde!
(Rém. 14,23).% @B:LP, II, 67. Cf. Hiraech, op. git., I,
168-70, for an explanation of Luther's growing awareness of
the far-vrezching consequences of thls passage.

5% uing1suben, der ein Urquell iet aller Sfinden.” On
the same page he also adde: "des Haupt aller Slnden, das
da iet der Unglaube." GB:LP, I, 252,

55“W1rd das Gewissen veschwert, so ist lhm Jede Hil{e
lieber aleg die Hilfe Christi, und denkt: Ich will nach S5t.
Jakob gehen und dergleichen. Der KMensch kann's nicht lass-
en, er f41lt auf ein VWerk." @H:LP, I, 62, "Von Hatur hab-
en wir die Verke lieber els den Glauben, wie Gu in deinem
Gewissen sishst." @GB:LP, I, 565.
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fore approve--are Putile and fail to pass God's superior
Judgment.56 The sinful consclence 1s evil for the very
reason that 1t 1ls apart from faith, for an evil conscience
is the earthly reword of gin.5? The oohaoienee is evil
coran Dsop because of itz natural orientation apart from
f2ith ond not because of the deeds 1t condones or condemns
goramn hominibug.

Gonacience epart from faith has no slternative but to
be subjeet to the powers of evil. Christ does not reign in
such & conselence; where Christ doss not reign, there is
subjecticn of the conescience to the tyranny of the law, sin,
and death., This tyranny is promoted and supported by Satan,
the world, our own flesh, fire, water, and all creatures.
The lew remaine o tyrent oppressing conecience apart from

faith even when it is properly urged sccording to loses'

56“Die Werke gelten nicht, die or fder Giehthmﬂchiga in

¥a%th. 9,1-8]1 vor seiner Hellung tut.” GB:LP, I, 34. "Vopr
den Glauben und der Vprgebung der Stnden sollen alle Werke
rein ab sein.” aBILP, 36, "die Verke, die gehen vor dem
Mmmmm 8ind yerdammf, well sile
Christum mit seinem Blut verleugnen und sein Lelden verdam-
men. Darum verdammen wir wiederum sie. Daher sollen die
Verke vor dem Glauben =b sein." GB:LP, I, 523. “910 Wﬂﬂke
vor dem (3leuben halten den Stich nioht. 9__-2 , 524,
*Ist das Wort und der Glaube dahin, so gilt ein gutes Leben
nichta." GBILP, II, 34.

57pie Stinde lohnt dort mit dem Tod und héllischem
Feuer und hier mit einem bdsen Gewissen, Blitz und Donner."

8B:LP, II, 435.
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example, ¢ TLuther enumerates such =2n evil conscience among
the powers of destruction which imprison 1%.59

Although consclence is by definltion goram Dec and by
nature the evil subject of the powers of destruction when-
ever apart from feith, this is neither fully nor equally
apperent %o men. Luther distinguishes degrees to which men
are aware of the naturally evil orlentation of conscisesnce.
fhe worst state is that in which = man is ignorant of hoth
the negessary relatlonship to God and the wrongness of his
natural relastlonahlp to God. BSuch a person supccses himself
self-contoined and lives as he pleases, gratifying hlmsalf.éo
He 1z complacent and feels secure, for he has no real sense
of sin to trouble him.51 Hie conscience might be described

ee dead, sleeping, hardened, inactive, for he lives as

2 55BGB=LP, I, 65-71, especially 66. Of. also GB:LP, II,

24per menze Haufen der Teufel mit aller ihrer Welshelt
it wider uns, szodann die Velt mit aller Boshelt, Rotterei,
hilbachen Schein und Yernunft, welter unsre Schwachhelt, Ge-
wigsen und Slinde.® GB:LP, I, 459, [Italics are mine.]
“Du blst bisher ohne Kdnig gewesen und ohne Herrn, bist ge-
fangen gewesen und gelegen unter Tod und Teufel wile der Teu-
fel in der Hélle. Unglaube, Verzwelflung, Hasz und Neild,
bdses Gewlssen in Gefahren des Todes, dlese alle haben tber
dich geherrscht.” GE:LP, II, 573-4,

60uyaturiich gerdllet ein leglicher ihm selbs wohl. "

Zdrchenpostille, Adventateil, 1522, WA, X/1, 2, 137, b.

61"Ehs denn der Herr mit ihm rechnet, hat er kein Ge-
wviesen und f#hlt die Stinde nicht und wire immer hingegangen
und hidtte mehr Schuld gemacht und sich nicht darum bekdm-
mert. " M. II. 27- Cf. also GB:Q. II. L2,
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though he hes no consclence. He sets unserupulously in dis-
regard of the rights of others,®2 thus endeavoring to make
himgzel? goﬁ.63 the peril of such & position ig that the man
tums a deaf ear %o the Gospel--he feels no need for halp.su
Consclence remnins evil even though such = man geems to be
lgnorant of its existence and its sinful orilentation corem
Leo.

Tven after men has been brought %6 = knouledge of him-
sell and his consclence has been awakened to & sense of guilt
before God,55 he may persist in en evil orlentation before

God. The more common resction to such zn evil conscilence is

62g5:1p, 1, 230-1. GB:LP, II, 202.

63"&uf Lrden geht's so zu, sagen dle Engel, da sgteht
Gottes Hame und Majeetdt in sller Schand, well auf Erden
g:insﬁinsch is?, er will denn CGott igig. desgleichen auch

r Satan., Dgs Streben nach Sotthe gt uns ange-

boren, wip sind gelziz gdttlicher Ehre. Adam fing's an im
Parediese durch den Saten. BSiehe, wie wir geschickt sindl
Ein Jeglicher méchte so gewaltig, so welse sein, dasz er
der andern nicht bediirfte, wohl sber sie regieren und mit
Fliezen treten kénnte." GBILP, I, 168-9. "idsm wollte in
des Teufels Namen ffott werden, so ging's ihm such darnach.
» « » Die wyepfluchte zeraubte Sottheit, die er auf Eingeben
deg Ieufels gepraubl hat, steckt in gller lMenschen Herzen,
mb..@sg:%ew.n.d andern eber gind gar drin ergoffen. "
SBiLg, I, 632-3. ‘"Niemand glaubt, gie Zemein .ene Versuchung
8% CGott sein zu wollen." GBiLE, I, 222,

6kar, Yr)8 Alenen, gv. gif., 5. 32-3. Luther's views
congerning natursl law and the natural knowledge of God are
beyond the scope of thie thesis.

65The oritical and decisive function of the law is *11-
luninare consecientias, docere duld peccatum, aperire omnem
cognltionem auié quid sit homo coram deo: Tu es peccator,

reus wortis, ¥ a;a;a;- i tar, 1531' HA, XL/I, “’91. 2.
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To sncoumb %o the subtle temptations of Satan and seek to
confort Yhe troubled consclence apart from 7aith, 6 ignor-
ing the fact thet the law can only condemn and dsawn him
Blnce he cannot possibly fulfill its demands,67 he misin-

terprets 1%t as the meana whereby the consclence is to be

66ﬁpart from God Luther conslders the whole world sub-
Ject To Satan (GB:LP, II, 32-39) and the whole of life a
constant temptetion to evil. "Unser ganzes Leben 1st nichts
denn Anfechtung von diesen drelen [Flelsch, Yelt und Junker
ieufell." @B:IP, I, 131. Satan cennot tolerate those who
cling to Godle Vord (GB:LP, I, 230), for he knows that he
can accorplish nothlng once and so long as they hold that
Word in feith (GBiLP, II, 19). Therefore, he neither rests
(GB:LE, I, 207; IL, 396) nor sleeps (GB:LE, II, 37) but is
constently on the alert, employlng any means or aspproach
which might prove successful in keeping man apert from
feith (GBiLE, I, 95). He unnecessarily disguises himself
("Der Saton kommt nicn%t als der oatan: ‘gonst hatt's nicht
not, . « « . GBiLP, I, 419) as en angel of light (GB:LP,
1, 153) or even as Christ and the Holy Spirit (GB:LP, I,
¥19). Omitting or misinterpreting the Word, he uses it as
& weapon agalnst the Christian in an effort to deceive him
(Go:L2, I, 54, 233-6); Luther explains that only by first
Tigh%ing against the YWord for the sske of the Word cen one
become a Christien (GB:LP, II, 38). Apert from faith and
God'e Yord man remains the helpless slave of Satan: "Ein
Hensch ohne Gottes Wort und $lauben ist in des Teufels Ge-
horsam gefangen, musz reden und tun, was der Teufel will."
@és:Le, IL, 37.

67“3&5 Gesetz soll nichi zu hoch steigen, daa nur Sidn-
der macht und das Gewlssen beschuldigt und bestrickt, dess
es vor Gott zittert." GB:L2, II, 430. "Im Gewlssen sagan
wir, dae Gesetz sei nicht nutz zu dem andern Leben, sondern
hindere und schade nur, weil es verdammt," gB:LP, II, 432.
“Dag Gesetz ist da, des empfindliche Bild: will man damit
handeln, so musz men zweifeln und verdammt werden.” GBiLP,
II, LBO. "Zazu gber ist das Gesetz gegeben, dasz man welsz,
yese man tun goll, und zum andern erkennt, dssz man's nicht
Sun xann., Also soll ich wissen: Dag Gegetz ist wohl gut,
aber ich kann's nicht tun und mich dazu schicken. DJenn ein
Jeglicher i1st ein Kensch, der sich selber liebt, aber nicht
Gott und den Nlchsten." @B:LP, II, L69. ;
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conforteab® op even secks to subjugate and calm hils evil

conselence through the verformence of works which exceed
the demends of the law.59 Luther's persistent polsmic
agalnst work-rightecousness and papal perversion of the

law?0 may pe understoed in this context. Such teachings
suggesting thot men can save himself encourage him to at-
Tept the imnoseible: %o maeke his naturally evil consclence
good apart from faith. Luther considersz the lew devil's
medieclne when prescribed in this wey to the conscience sick
in ein, 7+ Artificially comforted, the forced gocd con-
gclence ramains basically evil, for works can bring the evil

consclence no genuine comfort.?2 Such an imperfect sware-

68yan pregers works to falih and soliguores Gaals Nord
wanting to find certeinty in himeelf (GB:LP, II, 539).
‘wer ein bekiinmert Herz hat, nimmit seine Zuflucht zu den
Werken, um ein ruhig Gewlssen zu haoben." GB:LP, I, 33.
“Ich will so lange erbeiten, so lange gute Werke tun, bis
lch ein gutea (tewissen habe." @GB:LP, I, 473. Such trust
in the saving value of works not proceeding from f=ith Lu-
ther calls "Glaube wider den Glauben." aB:LP, I, 537.

6QSuch works are those which are designed to curb and
kill fleshly lusts =2nd which Luther found particularly pre-
valent among the followere of the monastic life, performers
of works useless to socliety. GB:LP, I and II, passim.

70For exawple: "Ium Papsttum hot man im ersten Gebot an
Gottes Statt den Teufel mesetzt en Gott tert,

» AR 3 ~
Am dvitten Gottes liort ab vierten den Gehorssm gb-
Beschatti T dnite. e gegoeas da

Plgp.1p, 13X, Sb7-49.

721¢ 18 impossible that a king's treasure, a monk's
"holiness, ” and/or man's higheat wisdom comfort & sinEIe
conseience. @GB:LP, II, 576. Of. also @B:LP, I, 59,
555; IX, 497-9.

47,
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nesa of the comvletely evil orientation of conseience in-
duces man %o do violence to his conscience, hardening 1t in
ungrounded security.?)
A more sdvanced stage of man's awereness of hls natur-

ally evil conscience coram Deo is reachzd as he 1ls made con-

sclous of sin and orogressively driven to doubt and despeir
of self through the proper functioning of the law. The lew--
no longer merely a standerd challenging him to perform sctis-
factorily--incrininates and convicts so that consclence ex-
periences sin and impending doom. P4 It ﬁakes man a sinner,
accusing and ensnaring the conscience so that 1t trembles
before God snd feels oppressed on all sgides, even by the

hellfire~like wrath of God stirred by sin.’> Such a man is

_ 73%yenn solch eln Mensch viel k#stliche Werke tun will,
da kann's nich% snders geschehen: er wird nur stolzer und
verastockter und ist immer voller Angst und Sorge und hat ein
unruhlg Gewlszen, Also befindest du es bei einem Hénche.

Der mlchte mit groszem Fleisz und Mithe, mit viel ‘achen gute
Verke tun, der steht zu Mitternaocht von seinem Lager auf und
eingt seins Gebete, der fastet gar oft, und doch bleibt sein
Cewissen unruhig, weil in seinem Herzen kein Glaube wohnt.®
gB:LP, I, 31. Cf. the world's unwillingness to dispense with
work-righteousnesa: GBILP, I, 35,

7%upag Gewlssen réihlt dle Gtinde. Das Gesetz 1st da,
des empfindliche Bild: will man damit handeln, so musz man
zweilfeln und verdamnt werden.' gB:LP, II, 480.

759ppg Gesetz . . . das nur Stnder mecht und das Ge-
wissen beschuldigt und bestrickt, dasz es vor Gott zittert."
gB:LP, II, 430. "dag Gesetz macht Sitinde." @GB:LP, I, 371.
inners without faith "féihlen Gottes Zorn, der Engel Sauer-

gehen, der Teufel Lg._ﬁheg und meinen, Christus trete gie nil
M&&- 8B:LP, I, 433. God tells man: VDein Zorn 18t ein
Strohhalm, mein Zorn ist hdllisch Feuer." GEILP, II, 423.

Bin exsiteas the wrath of God: @B:LP, II, 4286.
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gullty under the law!s gondemnation and grows psllid in
terror and despeir.?® IP he turns to works he learns that
he is like %he helplesse perslytic of 5t. Matthew 9:1-8:

Je mehr er sich ensirengt etwas zu tun, desto weniger
vermag er, Je ungeatimer er mit der Hand dahin greifen
will, desto mehr greift er dorthin. VWenn er vor aich
will schlagen, schligt er hinter sich. Algo ist es
auch mi%t einem Menschen, der noch keinen Glauben hat
und noch nicht erneuert und durch dle Gnade des Glaubens
von Helligen Gelst erleuchtet 1st.77

All his efforte to calm his conseience fail to bring it
rest,’® for they only mggrovete his ccndition.?? Such a
terrified conscience tries to flee Trom Cod's presenee.ao

It finds itself doubly shackled by the 1aw,81 end helplessly

764p1e unter dem Gtesetze sind, belszen und fressen sloh
nit den Si#inden und ihrem blsen Gewlssen und sind erschlagen,
biz gie der Teufel ginzlich in Verzwelflung féhrt, und sie
glch ertrinken. Denn das CGesetz spricht: Das hdttest du
tun sollen, hest's aber nicht geten! Flugs erschreckt und
erblaszt! Da ist des bdse Gewissen und Verzweiflung de.”
@B:LP, II, 493. Cf. GB:LP, I, 209,

7gp:1p, I, 30-1.

78"Ea 8% nichts schwerer zu ertragen als ein bBsces Go-
Kisaen, das ohne Ruhe 1st bel Tag und bel Hacht." GB:LP, I,

Mgp:1p, 1, 32.

so"Aher des elende Gewilssen tut nicht anders. KEben
flieht or vor dem, der ihm Gnade geben wlll, zu dem er bar-
fusz vom Ende der Welt laufen mliszte, und hat ihn doch im
Schiffe und spriocht: Weg, Weg! Das ist dle Fatur elnes
erschrockenen Gewissens. Es l&uft von Gott und scheut sich
vor ihm," @B:LP 6 II, 405-6., Cf, also GBiLP, I, 476.

8lr.e., 1t knows both what it should have done end that
1%t has not domne 1%t. GB:LP, I, 548,
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fcknovledges its guilt before Go2.8%2 Apart from faith the
nen who ha2s been made aware of the sinful orientation of his
naturaliy evil conscience before @%od is driven to despalr of

gelf and can only confess: "Igh,p;a,g;gngg.“sa

824pa belszt sich's im Gewissen mit dem Gesetz, und
nlemand kann helfen. Und die Vernunft ist unter dem (Gesetz,
dag sie verklegt und blosz findet, dasz sile nichts kann ant-
worten vor dem Gesetz." @GB:LP, II, 430. ‘"Aber Je mshr man
sloh in Werken Ubt, Je 4rger wird's und ist zuletzt alles
verloren, das ist: eln gedngstigtes Herz sucht im Jammer
Uberall Hilfe und Trost und wagt dran alles. Dich hilft's
nichts, big =lle Arzte weichen mfissen und des Hesuptstiick
komut. " @GBILP, X, 595.

83&E:LP, II, 122. "igh musgz etwas sndres haben, a2ls
ich selbat bin." EB:LP, IX, 291.




CHAPTER IXX

THEL FALITHFUL CONSCIENCE EXCLUSIVELY PROPER
ARD FREE BEFORE GOD

in the vreceding chapter we have called attention to
Luther's emphasie on the futility of all works in rendering
the naturally evil conselence good before God. All attempted
sood works harden the consciences of even the moat ambitious
and anxious in a state of Talse securlity instead of helping
toward & genuinely good consclence. Luther stresces just as
emphatically the complete and exclusive adequacy of faith in
making the conzcience good. A good conscience 1s possible
on a glngle condition: that a man believes--nothing more. t
After svery other concsivable mesns to a good conscience has
proved 1tself useless, falth in Christ remaine the only reme-
dy =ble to restore the invelid conscience to complete health.Z

Where there iz faith thers can be no evil conscience,> even

ligott spricht: WYenn du ein gutes Gewlssen haben
willet, gleube nur, nichts welter!' Martin Luther, Pre-

dicten D. Martin Luthers suf Grund von Nachsghriften Georg
Eégers und Agtgn,kgnggpéﬁﬁi, bearbeitet von Georg Buch-

wald {Gltersloh: C. Bertelsmann, 1925 and 1926), I, 473.
Hereafter this two=volume edition of Luther's sermons will
be referred to as GBILP,

2Luther gtates that this was the great truth which we
learn from the example of the woman with an lssue of blood
in 5%. Matthew 9:18-26. @B:LP, I, 63.

3 [ ] L ] ..
cpipe, 5o Gjaube 1st, da lot kein bises Seviseen
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though that raith might be mistakenly called unbelief or
doubt bzcause of its weakness.

Recalling thet the role and stete of consclence are
central and declsive for the whole man in Luther's anthro-
pology and theology (in conscience man experiences his gelf
in God's presence and God's presence in himself), conscience
becomes the site of all good in men.? Conscience is the
geat of Taith through which alone such good 1s posaible.
Somewhat ambiguoualy Luther could gay thet Taith is in the
consclence living in faith.6 Ve may attempt to underatand
thie as o radleal reorientation of consclence before God
through faith.

Formulations vurportedly defining Luther's understand-

l"GB:L?, I, 654,

SThig cugh®t not be construed as a shift to g2ligquid in
homine, for sll geood in man is ultimately to be traced to |
God and =211 certeinty of conscience remains grounded in ;

tod'es grace. Cf. Karl Holl, Der Festen, in Gegammelte Auf-
gitze zur i‘-mh__emas.m.?s'(# bingen: Verlsg von J. C. B.
lichr [Paul 3ieveck], 1928), III, 531-2. ¥e have demon-
strated above that this good is not naturally endowed or

hunenly febricated. It will be apparent below that it must
be God-given.

S s“fldes in conacientla seu oongoi;ntt: in zida."w Martin
uther, Eprste Psglmgnvgrlfggng, in D. Mertin Luthers lVerke:
£g1§;§§g§ e a Weimar: Hermann Bdhlau Verlag,
1883 7f.), IiI, 603, 11. GHereafter the VWeimar edition of
Luther's works will be referred to as ¥A. Luther also says:
"Dag Viort des Glaubene lebt im Innern des Cewlssens." Gal-
ater-Kommentar, 1519, in ¥A, II, 570, 8. On the other hand,
he speaks of faith as the hcuse of our conscience. Erstse
R 0 , in WA, III, 651. 7The oconscience itaself
zgn alsc be depcribed as balievlng or falthfui, @GB:LP, IX,
0~l,

R SR
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ing of feith have sometimees proved very deficient because
the term was 1ifted out of context and isolated from other
major and related motifs of his theology. Luther discovered
in many 2iblical notions & weslth of meaning lost among the
technicalities of scholastic vocabulary. This is especlially
evident when we etudy his use of the term "faith," for he
filled it with = belonced complex of meaning more broad than
medieval definitione snd sixteenth century Protestent con-
fessionzl definiticns.’ Therefore we have chosen to ex-
amine a few facets of many-sided Tfaith in relation to the
conscience rather than to restrict the study to a greatly
narrcwed interoretatlion which might contract and pale this
vital relaticnehip through a2 pasgsion for cold precision,

Luther mede falth the eriterion of a good conscience.
Only when faith is present can the naturally evil ccnscience
become good. This suggests a power inherent in fzith or a
power workling through fzith to make the consclence good.
ot content to regerd falth merely an intellectual assent®

7Gordon Rupp, The Rishteousness of God: Luther S
(London: Hodder and Stoughton, 1953), p. 255, footnote 1.

8Luther sometimes uses “faith" in the sense of "the
Christian religion” or "the teachings of the Christian re-
ligion" but he does not suggeat that the scceptance of state-
ments as true is proper or complete falth. Even the devils
have such faith: “Sie nennen das Glaube: Lc% glaube, dasz

rict to 1st. D 8
M@Bzg, II, 235. Nor is faith the contemplation

und
of facts alone (GB:LP, I, 550). The emphasis placed on

facts and on an intellectual grasp of doctrine disgusted Lu-
ther and evoked many disperaging remarks against such
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or an emotlonal confidence,? he asserted failth's great

powers

Darum is% der Gloube nicht so ein schlifrig Ding, wie
unsre lénche gepredlgt haben. £Sie verlachen uns, als
wiszten wir nichts anders zu predigen als den Glauben,
Gen men dem ZTilrken predigen solle. Das i1st lhre Elind-
helt, dasz sie sich lassen diinken, der Glaube ssl ein
gar leiecht Ding, und usinen, es milsge etwas (Grdszeres
da gein als der (loube. UWir sber sagen: es ist

Ireffiich, wacker, geschiftis Ding um den M_gg
denn er ilext zu I'eld, da musyt du kAupfen wider die

datur uad wider ~l;ea, und der Glaube gpggﬂ;ggg__;;ng
uas wae wider d.:.ch zeht, M'muﬁ Pest;;env Eriez und Hung-

er, dle dich ursiden rol:l.en, als hélgte Gott dein ver-
gg_e_gce . Jene aber haben’s nicht erfahren, en, dlewell sie

nicht glauben.10

Faith iz power and not merely thought, 2 leap of the heart
and not merely mentel gymnaatic.ll

The evil conscience can draw on no innate human poten-
tial to become setually good. But even when faith makes the
coneclence good, this is not to be underastood as & power

acting upcn an impotent object of itself, Luther 4id not

religious drowsiness. IHe subscribed to the popular proverb
expz-ess:lng dlsgust for arrogent acholarship in matters of
belief: '"Die Celehrten, die Verkehrten." GB:LP, I, 548,

9A11:haugh varying opinions are held concerning what
place Luther gave to the emotions in the believer, hls fre-
cuent warnings against Schwirmerel in perticular reflect
:1ea.r1y the inesdequacy of reliance on emotions and feelings
n faith.

gp:1p, 1, 237.

11"Daru2 it der Glaube night ein dednnks, som u&ems.m
wackerer Held, goll tapfer helten an

glsube an 21..9. Q%M g _L_u.o.he% gm ;né'L .gm!.

go; he _!:!ﬂ ;gmggggg 1%1 m rmﬂ .gu.!. m
sln;;g_m. Die ngg\mrt spricht: nein." @B:L°, I, 395. Of.
also GBiLP, II .
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regard faith simply an unqualified power; nor did he grant
it any innate efficacy. Faith does not make consclence good
by its own might, for it is relstive and can change the
state of %he conscience only through some derived dynzmic,

As Luther's %heology ripened, he came to understand
falth as the proper end entire relationship between man and
God Himeelf,lZ Thia relationship must be established by
God, Tor man ig in &1l things a reciplent and never = con=
tributor.l3 Faith mekes the person goodl# not only in the
sense that 1t is Godls act but in the egenae that God is
eoting in man through faith. The Christian is passive and
not active, amccepting from God but never giving in return.l5
God establishes the faith relationship in the consciences,
the seet of any good or evil relstionship between Himself
and the man. It is this relationship or orientation coram
Deo whioch determines whether the conscience 1s either good
or evil. Eefore the coneclence can be good, God must turn

it from its natural reliance upon self to total reliance

12rmenuel Hirsch therstudien (Gtitersloh: O. Ber-
telemann, 1954), I, 169 “Von 1517/18 an kommt beksnntlich
Luthers Versténdnis des (laubena als des ganzen Gottesver-
hélltnisseas zur Reife."

13gs:1p, II, 549: “ein Acciplens, ein Nehmer. Devon
verde loh seiig, $asz Ach nur empfange . . .

Wap:1p, IT, 136: “der Glaube macht die Person gut."

154pep onrist ist ein homo mere pessivus, non ectivus:
dor ihn Do TOEeE waben T GBiLE T, 550 .
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upon Himself. Falth vhich stops et something less than a
plea to Cod Himamelf ond total relisnce upon Him for healing
cannot curs the conscience sick in aln.ls The condition of
the conscicnce depends ultimately upon God.

The falth relatlonship God works between Himself sand
wan in his consclence is not immediste. Fzith reletea to
God through Christ, His only Son.l? God 1s hidden and can-
not be sought out among the angels of heaven by man; He ia
%o be found in Jesus in the menger or hanging upon the

Orosgs.18® Christ antloipated that conscience might question

16Luthar recalla hig own experience and warns: '"Viel-
mehr zu Gott, nicht zu den Xreaturen gllt es zu laufen, wie
ich selbst erfeshren habe. . . ." GBiLP, I, 63. This one
must do in spite of the natural human tendency to idolize
the ereatures of God. GB:L2, I, 250. Faith short of total
rellance, experimentel faith, falls short of a relationship
to Ged. @B:LP, I, 61.

17Luther nlalinly supports the divine Sonshlp of Jesus
Christ: @GB:LP, I and II, pageim. Cf. eapeocizlly I, 179-63.
fhis dooirine he considers particularly in need of reitera-
tion, for i% is st thle point Satan seeks to undermine the
Christlan fzith. "Der Satan kann slle Ketzereien leiden,
aur den Artikel pnicht, dasz Jesus Christus weshrer Gott sel.”
@BILP, I, 181. ¥"So will der Teufel Christo entweder das
Haupt, das 1st: seine Cotthelt, oder die Fisze, das ist:
selne iHenschheit, nehmen. . . . Aus g;gggg.hgt;gei e
2lleg geten, was ich geten habe, und golengz ich bei dem
Zlkel bieibe, bleibe loh yor zllen Selshrten, und sie gollen
g%mmmmmmmm- @s:Le, 1I,

181, uther complains bitterly against those whoae theology
begins in the sky and is doomed to end there in the search
for God: "Ich sage das sonderlich den Predigern, dasz sle
;-180 mit dem Evangaliumdung Gh;g-:stuahhand:].:, ggg sle ,gn—i
fangen bel der Xripoe, da der Engel hinwelst, und lassen die
hohen Spskulatlonen, damit man hinsufklettert unter die
Engel und will ihm nachgehen in geiner lMalestdt. Das sind
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the relationship to God through Himself and so ruled out the

poasibility of a relationship between conscience and fod
clreumventing Himself.1? Faith relates the consclence o
God through Christ.®? PFaeith in Christ rather than & con-

solence ot rest becomes the primsry concern.2lt

die ailergefihrlichsten Studien. In der Xunst hat man unter
dem Pepsttum Doktores gemacht. Yenn du lenge studiert hass,
dasz Cott sel von unbegreiflicher Velshelt, was hast du gr-
reicht? Hup sin veprzweifeltes Herz. Aus solchen Lsuten
werden Gemsensteiger, die den Hals stirzen. Die pechten
Doktoren der Heilisen Schrift sind nicht die, die im Hinmme
anheiben und das Dach erat bauen und machen.' @B:LP, I, 631.
"Der Herr ist vervorgen. . . . Dle Hottenrelgter suchen ihn
Ap Himmel untsr den Ingeln. Aber dile Hirten fanden ihn in
der Eripue, der Schécher am Ereuze. . . .% GB:LP, I, 550,

19 e 18szt er's nicht auf ihm ruhen, dasz das Gewlssen
spricht: wenn du auch mich 1ieb hast, wle iat absr Gott ge-
gen mich gesinnt? Der Teufel kommt lmmer mit den 8rgsten
Gedanken., Das welsz Christus wohl, Darum predigt er bei
Jehannes also, =gz er dle Rede gleich auf den Veter lenkt
und bringt also Christus und den Vater zusammen. %Yo das
nich% ipt, da iet der Teufel ein solcher lelster, wle er
Christus getan hat (Matth. 4,1ff.), dasz er vor Gottes
Hajestdt erzittern macht. Da dlent dle Kunst zu, dasz er
Gott und Christus ineinander kocht, wie er zu FPhilippus
8pricht (Joh. 14,9): Fhnilippe, wer mich sieht, der sieht
den Vater." gGB:I2, I, 415, Following thile same passage
from Scripture in snother sermon, L.uther says: "Das ge-
schieht um der geféhrlichen Versuchung willer, darin der
Teufel ein HMelster 1st, dasz einer voneinander scheidst
Gott und Christus, und dasz das Gewlsgsen sich soll an Goit
hingen auszerhalb Christo.® GB:LP, I, 418.

201nag Herz und Gewissen erlangt solch ein Licht, dasz
€8 nichts welsz von Zorn und nichts fihlt als Christum und
durch ihn den Vater der Barmherzigkeilt. Wer das welsz, der
hat Christi Offenberung und erkennt den Vater, dennoch aber
im Glauben.® §B:LP, I, 418.

2yon der ileme en musz man dle Kinder gewshnen recht
glauben und £ ctgnm_sh_@rg t leben .s...z:qbe mfnn!.m.@.gs.-

desz wen demit dag Uewissen zur Ruhe bringen molle.
zgﬁ;aummmm.mmmm- eBiiP, I,

UE
(=2




36 E

Through foith conscience becomes related to Christ.
Luther often defines this faith relatlonship as cne with God
through Christ, relating faith to Christ rather than direct-
1ly to(the Father, The only alternative to faith in Christ
iz to be loet.22 Taith deplcts for itgelf only the grace
end favor of Christ and i1s deaf to the law;23 it clings
blindly to God's grace through which He has given His Son.2%
An upright and honest falth engages the whole heart.25 @od
recelves His »ightful glory through such a faith of the
heart, o faith relying eolely on His Son.26 Thus Luther
deflnes falth: "Der Glaube izt, sage ich, eine herzliche

Zuversicht zu Chrigto 2le zu einem freundlichen Hselfer in

22npes gt dle Summal eder zeglsubt sn Christum
oder verloren!? GB:LP, I, 218,

234Das 1et des Gloubens Tugend, dasz er sich allein
ausmalt dle Gnade und Gunst Christi und nicht hdrt, was das
Gesetz spricht.” GB:IP, I, 207.

2huper Glaube soll etwas endres haben wes ich nicht
gehe noch greife. Darum musz er héngen en dem, was das
Evangelium verkiindigt, n&mlich die Gnade Gottes, durch die
er seinen Sohn gegeben hat.' @GB:L®, II, 291,

25ap:Lp, I, 62: '"ein rechischaffener Glaube, der das
ganze Herz einnimmt, , . .*

26Luther Anternrets the song of the angels on Bethle-
hem's pleins: “!'Ehre! helpzt yon Herzen glauben an den Sohn
ggﬂgapﬁgusei snder Vertrausn wissen. - - - GBiLP, II,
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der Not ohn 21l unere Nevke und Yerdienste. "27

Furthermore, faith is = proper appropriation of Christ
as & soiritval helper and perasonal reception of Christ in
the consclence. Gonseience related to Christ through faith
sees that Chrlst comes not to burden it with condemnation
and legislation as snother convieting Jjudee28 but to help
AV primerily in eternal and spiritusl needs rether than in
temporsl znd physical wanta, 29 Knowing that 1t cannot bear

to be without Him,30 wishing for a sustained peace immwossible

27ge:Lp, I, 536, Cf. slso GBILP, I, 212: "Der christ-
liche Glaube eber ist%, der eine herzliche Zuverslcht zu
Christus het, unsngesehen alles, was ihn hindern mag, als
S8nde, bdases Gewissen, Gesetz und dergleichen.”

28“!"&1‘1 2z ktor
fian musz Christum nicht zu ginem Doktor der Rechte
machen, wie der Papst geten hat.%' GB:1P, II, 370. "Dorum
is%'s nich%e, dnroz Christus ein Richter sei, der schrecke

und dle Siinden offenbare. Das ist nieht Christus, ob er's
wohl soll sein gegen die, die hart und stérrig sind. Aber
vir mlissen segen: Venn Siinde da ist und das CGewlssen er-
schrocken, glaube nicht, des sei Christus!® GB:LP, II, 601-
2. "Denn dese ist wider Christum und das Evangelium, das
eagh, Christus haobe dle Siinde aus unsern Herzen und Gewlssen
hinveggenommen und sich aufgelegt." GB:LP, I, 361. "Christ-
us is% ein evangellischer Prediger; nicht zu Hof', nlcht ein
Jurdst.” @EB:LP, I, 437.

2%upaa [Matth. 9,18-26] lst une gepredigt, dasz Christ-
us gebildet werde nicht allein 2l1s ein Helfer zeitlicher
Hot, das gehért ins Bild und Bedeutnis, sondern auch als eln
Helfer in 2llien andern Ndten, als im Tod und Jammer des Ge-
wissens und sonderlich an der Seele." GB:iLP, II, 5i5.

3°”wsnn Christus von uns weggeht und l#szt uns dem
Teufel, dem Fleisch und der %Welt in den Hinden, so ist er
hingegangen. De kann kein Mensch sich freusn und das Ge-
wiesen kann's nicht ertragen." GB:LP, I, 426.




38

in His sbeence,?l ocnscience resorts to faith which selzes
Christ aes a glft so that He becomes closer than body and
goul.’2 Luther emphasizes thet Christ cannot remain merely
intellectusl or historical; only threough falth He can and
must become the personal =nd present regent in the con-
science.”? Vhether weak or strong in fa2lith, the believing
Christion regerds himself the dwelling of God and the re-
ceptacle of Christ 1iving within him.3* Christ remeilns the
sole tenant of the bellisver's consclence,3d

That fsith relates conscience to Christ is particularly
vital for the good of the conscience. The falthless, evil
consglence, captive of gin, death, and devil under the law,

is wholly incapable of breaking the dominion which these

21ozeh wollte gerne gute Tage und Ruhe heben, des ist:
lch wilnsche dasz Christus nicht hinginge." GBILP, I, L26-7.
Below 1% becomes apparent that the risen Christ remains pre-
sent to the consciences in faith through the Word.

J2gn:1p, I, 537: Glsube, der Christus ale ein Ge-
sohonk und Gibe’eeirs, T OBILE, 1T, 51 Fiohristus] ist
nicht im ¥Winkel, nicht in Rom, sondern musz dir nidher sein

als den gigen Leib und Seele."

33Ghr13t mast not remsin temporally remote in history:
BILP, IL, 194, Luther emphasizes that Christ must be per-
;gnaéiysreeeiveg asugaziog in many piacas! GB:LP, I, 357;
-00, 193-4. “Igt zber dleser Artikel yerloren,
Christus allein goll Lehirer und Regent gein im Gewissen, go
gggﬂ kein lMenseh auf der rechten Bahn bleiben." aB:LP, II,

Map.1p, 1, 416-18; II, 54-60, 510~13.

354parum kann ich nicht leiden, dasz mir neben Chriasto
etwas andres im Gewlssen stecke." GB:LP, I, 372.
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povers of evlil exercise over it. But the bondage of con-

science %o theas powers must first be broken before the con-
solence is free to be reorientcited gorem Deo, becoming good
through Teith. If there is to be a conguest of these vpowers
tyrennizing consclence, it must be through 0hr15t.36 whon
God the Father sent ea the only spiritusl Savior.3?7 Christ
hes come For the snke of humen consclences.J’8 He epvsared
on Felw SBundsy ss a King coming to fulfill the desire for
freedom from the conflinement imposged by the naturally in-

superable powers of evil.- ? How unbesrable for the con-

ani12, TI, 63: Uglbt's einen Sleg fiber Sfinde und

Egdl, _JE-.c:.‘_xm.uas.{-.';1 er durch dieses Kindlein [OHristus] iggsehahen. L
EB:IP. XII 12 Y"a)ler Sieg, Gewelt und Iriumph ist allein
der Leib des Kindleins, ouf den scll es glles koumen, und An
dem miigcen erssufen Tod, Teufel, Stinde, Gottes Zorn, Hélle
und Filuch des Gegetzes."

37!#]"- 0] -
Lenn wenn lch nihme alles, such dag Késtliche und
Eegte, wag es in der Yelt gibt, so hat es doch nich%t den
lemen dew feilendes. . . . wenn ich sterbe, sehe ich nichts |
E:ng eltel Finsternis und Bogw&rze, ;g_gggt? rlegt ganas |
oht: ‘such heute der Heiland n' in den Augen
und erfillt m%n%l und Erde, Der Hellend wird mir helfen,
¥enn glles mich yerlészt. Und wenn der Himmel und die Sterng
ind slle Lrsaturen gin greuwlich Ansshen haben, go gehe ich
L6r Lesen esem Kindlein nichts im Himmel und auf Erden.” GB:LP,
] [ ]

38Luther understands, "Let not your heart be troubled,
neither let it be afraid" (8t. John 14:27), as Chrisi's way
of asserting: fich bin gekommen, dasz lch dle Gewlssen ruhig
meche und nicht erschrecke.® gB:LP I, 419.

Pugiehe, dein Kénig kommt zu dir." Du biet bisher
ohne Eénig gev':esen und ohne Herrn, bist gefangen gewesen und

ﬁelegen unter Tod und Teufel wie der Teufel in der Hélle.
nglaube, Verzweiflung, Hasz und Neid, b8ses CGewlssen in Ge-
fahren des Todes, diese alle haben #iber dich geherrscht. Hun
aber wird er kommen, der dein Schutzherr sel, unter dem du
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sclence to bz burdened with the responsibility for Christ'as
death!¥0 But through Hle death Christ has sprung the prieson
of evil, bludgeoning sin, death, snd devil intc harmless
submission %o Himself.»l Ohrist dled for conscience, earned
and redeensd conscience with His bicod.'Z He 1s the Redeem-

er of cnnselencea.”3 Christ's resurrection Trom the dead

dich kannst wehren. Das heat du von Anfang an bagehrt.
Denn es hat dich immer verlangt neoh der Freilheit, dasz du
einon Eénig erlengest und nicht mehr der Gefengene des
teufels und der Sdnde wirest. Dies Verlangen ist nun er-
fdl1lt. " gBiLP, IX, 573=k,

1

*uyann kenn einen nicht &rger schelten. Venn man dir
8agti du bist ein Thebrscher, wirst du zornig. Aber wenn
men gagt: du hast den getétet, der Gottes Sohn war und sich
als Gottes Sohn erwiesen hat, das ist ein Unleidlich Ding
dem Cewlssen, wenn's einen trifft." GB:LP, II, 343,

“lupgine Feinde aber sind Tod, Siinde und Teufel. Die
will Christue nicht leiden. UWiederum heben diese Christum
engegriffen und lhn fregsen wollen., Aber er hat sie mit
gich gefangen gefiihrt wie ein Riese und sle unter seine
Fdezo getreten, so desz sie una nicht schaden kénnen, wenn
wir nur glauben. Also sind alle Dinge rein, auf Erden, 1in
der H8lle, in den CGribern, in den Gewissen ist =lles ausge=-
fegi. Denn er hat das Geféngnis gefangen gefihrt und ge- -’
geghi:- Tod, der du den fressen yillst, gib ihn her, Sénde,
die du don beiazt, lasz ihn gufrieden, Teufel, der dy den
anfichet, zib ihn loz!" GB:LP, IX, 298.

“26a1 aterbrief-Vorlesungen, 1531, ¥A, %/I, 87, b:
iChristus est mortuua pro consclentia." WHider die himmlisch-
en Propheten, 1525, WA, XVIII, 11k, 2: "die Cewissen . .
die Christus mit seinem blut erworben hat.! De servo ar-
bitrio, 1525, A, XVIII; 647: ‘"nostras consolentias, quas
Christus ssnguine suo redemit."”

“3girchenvostille, Weihnachtsteil, 1522, A, X/I, 1,
492, 12! "denn nit dle hand von dem werk, nit die person
vor ordsn, -nit den lelld vom stand, sondern dle seel von dem
faleschen wzhn -und das gewissen von dem falschen glauben er-
logset Christus. Er ein erlosser der gewlssen und ein
bischof der seelen. . . "
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guerantees the complete freeing of conscience from =211 evil
end fatel suthorities, demonic and human.’* Gonseience has
opportunity to enjoy = relgn of comfort under God's grace
instead of = »eign of terror under the law, for Christ hes
nullified the power of the 133.45

The conscience related to Christ through feith is for-
ever free from evil, for faith appropriates Hie redeeming
work for the person. The lsw can no longer tyrannize and
terrorize the conscisnce believing in Christ, for slong with
Him i% iz entirely free from and cen despise the law and 1ts

demends.*® Gyt the conselence must also have forglveness

uhcf. especlally Luther's Eagter lionday sermon, March
29, 1529: GB:LP, I, 369-74, He here opplies the resurrec-

tion of Christ particularly to the conscience, using "Ge-
uissen” 2 total of twenty-six times in the one sermon.

“5Lutner's sermon on the spiritual preaching of the
law, beged on Romesns 7:19-23, delivered the afternoon of
July 23, 1531, emphasizes the freedom of the consoience
from the law. @B:LP, II, 429-35. Cf. also GB:LP, I, 1l2k-5.

Lé“nas Gesetz soll nicht zu hoch steigen, das nur Stn-
der macht und des Gewissen beschuldigt und bestrickt, dasz
e8 vor zittert. Das ist ihm genommen und durch Jesum Christ-
ur zu ihm gesegt: Hér suf, lasz dein Plsgen, du gehérst
nicht mehr in das Cewlesen, das an mich glaubt. Denn eln
gldubiges (lewissen let flber dem Gesetz, well Christus dber
dem Gesetz ist. Und so weniq das Gesetz mich verklagen kann,
80 wenig hat's Mecht an mir." Luther continues: "Aber ein
Christ spricht: Ich glaube an Jesum Christum. Da musz das
¢(esetz weichen und das (Gewissen schwingt sich empor und
epricht: Xoh welsz nichts Gesetz und S#inde, sondern kenne
allein Jesum Christum. Wer die Kunst kann, ist ungebunden
und ungefangen, weil Christus ungebunden und ungefangen lst.
» « + Algo 1gt nun des Gewlssen fiber dlesen allen, dem es
zuvor unterworfen wnra und musz slles verschwinden, das vor-
?;g iet Herr gewesen." @B:LP, II, 430. Cf, also GB:LP, I,
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for the sing which the law has produced and of which the law
has convicted 1t. Only the forgiveness of sins can bring
the conscience rest; through Christ it has the assurance of
sugh forgiveneas.“7 Forgivenesas 1s not given by God in pro-
portion %o the pain endured--not to the one who has suffered
much and more %o him who has suffered mors--but entirely
through His grace. If sin is forgiven, this forglveness has
not been earned."® Through Christ's work Cod has estab-
lished & heaven of grace in inexhoustible forgivenese of

gins.2?

Although the evil consclence is conirary to for-
glveness of sin through felth in Christ,50 nen must ignore

it and turn to Chriet if he 1s %o be free from sin, death,

2
’7&B:LP, I, 33: "die Vergebung der Siinde, die allein
dem Herzen Freude und dem Gewissen Ruhe bringen kann.”

48Luther clearly makes tThis point, sumnarizing his dis-
cussion with these worda: "Ist's vergeben, so 1st's nicht
verdieng." oB:LP, I, 33. Cf. whole sermon, GB:LP, I, 30-36.

ug"Unseg Herrgott hat uns einen Himmel gebaut, des ist
Ger Cnadenhimmel. Solange wir an Christum gleuben und inm
Glauben bleiben, sollen euch alle Stinden geschenkt, und sind
aolche des, nicht angerechnet werden, well Gottes Sohn sich
gwvlachen ung und Gott zum Mittler geeetzt hat. Da soll der
Gnadenhimmel Jesusg die Stinde zudecken, dasz um selnetwillen
kelne mehr gesehen wird," GB:LP, II, £30-1. "Die Vergebung
der Sinden 1st wie die lMesse. Venn sle heute gehalten 1iat,
wird ale morgen wiederholt. Es ist 2lso eine ewige Vergeb-
ung und ist wie der Himmel #bsr uns et. Eg
ein Gnedenhimmel und Vergebunz der S LU o@gBiLP, II, 175.
“Es 1st keine Ende der Vergebung. Es geht dber alle Himmel,
unter alle Héllen, und keine Kreatur kann den Resum sehen,
den meine Vergebung der Stinden hat." G3:LP, II, 28,

50q8:1p, II, 172-3.
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and the temptations of the devil. Forgiveness of sins re-
movees 211l sin from the conscience so that it is pure and
clean 32353_259.52 lio greater comfort can be given the con-
sclence then thet of heering it has the forgiveness of sins
through feith without worke.,53 And through the acceptance

of such forgivensss, the believing conscisnce becomes good.J%

5lvienn du Biinde, Tod, Pest, Anfechtung des Zeufels
Tiihlst, keonn dir keine Hilfe gegeben werden, du gehest denn
aus dem, was dein Gewlssen sagt, heraus und kehrest dich zu
Christus. Du musz% sogen: Fleisch und Teufel legen mir die
Slnde nich% en den rechten Ort, do ist sie mir zu sfark.
Aber Christus ist nicht filr sich, sondern fiir mich aufer-
stenden, und dlie Schrift sagt, dasz aller Henachen Sinden
auf ihn gelegt sind: ‘'Siehe, das 1st Gottes Lomm, das der
Welt Stinde trigt' (Joh. 1,29,. Da liegen sie, und da lasz
dile Stinden liegen, wo sie dile Schrift hinlegt! Fo Siinde
und Tod liegen, da lasz sle liegen.! GB:LP, I, 358-9,

52uple Vergebung der Stinden friszt die Sfinde hin. .
. o' GBILP, II, 27. "In deinem Cewlesen und yor Goit hest
du keine S#inde. Aber dein Auge 1st ein Hurentrelber, du
hast ein Herz, das den Holzweg geht, obwohl dein Gewilssen
rein ist." gﬁ:LP, II, 431,

53455 et nichte schwerer zu ertragen 21s ein blses
Gewissen, das ohne Ruhe ist bei Tag und bel Nacht. iiichts
aber gibt solchem Gewissen mehr Trost, als wenn es hdrt:
du hast keine Schuid noch Siinde mehr, sondern es 1st alles
geschenkt, und lauter umsonst, kein Verk noch Genugtuung
wird von dir gefordert."” GB:I:LP, I, 45,

54"Ghriatus spricht: ienn du glaubst, so sind delne
Stinden, deine Néte, der Tod, die dich plagen, nicht Siinde,
sondern kaum ein Schatten von Slinde, Not und Tod. Also in
den Frommen: Alle Not, Armut, Schande, Feuer 1at im Glaub-
en nicht mehr denn ein Schein, ob auch Vernunft und Flelsch
nur dem folgen, das sie f#hlen." @GB:LP, I, 64, "Also wenn
du willst fromm werden und ein gutes Leben fihren, werds zu-
vor fromm, und das durch Nehmen, dasz dir gegeben werde,
Dedurch hast du einen gesunden Leib und ein gutes Gewilssen.
e » " GB:LP, II, 551.
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Luther came to see that falth does not relate diresctly
or imme@iately to the person of Christ. With increasing
certalnty and clarity he defined frith not only in terme of
Christ, the reception of His grace, but more immediately in
terns of the Word of God, Christ's Word, the Gospel, and the
Seorements through which the grace of God in Christ 1s
medlated to man in his conseience. Consclence becomes re-
lated through faith to the means of grace; faith depends
uzon such means in appropriating the work of Christ for the .
congcience, 55

Faith velates the conscience to CGod's Word that Christ
and Hls work mey be recelved. He 1s no longer visibly pre-
sent zs He was among the Jews. Therefore, a2 relationship
+ must be established through His Werd which He hes handed
down through the Apoatles to be preached and received in

faith today.5® Through that Word Christ continues to be

55Luther points out thet faith depends exclusively upon
the Yord in many places in the materiel studled. One ex-
ample is his sermon delivered the afternoon of March 14,
1529, besed on S5t. John 8:46ff. Here he elearly points out
that the Word is the only bridge to Christ and that 1t must
be traveled through faith in that Word. GB:LP, I, 264=71.
Cf. also GB:LP, I, 364: ‘'liemand nehme gich vor, Christum
EU verstehen suezer dss Wort."

56"D19 Juden haben Christus persénlich gesehen und ge-
hért. Yir Heiden lassen uns gern genfizen an dem bloszen
Viort und dem, was andre aus Christi und der ipoatel lunde
genommen haben, ob wir nicht gehdrt haben, was Christus und
die Apostel zclbst gepredigt haben." GB:LP, I, 209.
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preeent, for where the Vord is heard, thers 1s also God, 57
Especlally the spoken or outward Word 1z to be highly
Valued.58 even ag Cod henors it most highly by sending His
angels to convey it to man.59 The person who preaches that
Word of God is not the mna jor conoern;6° more importent l1s
that it be the true Vord of Cod and not be desplieed a8 mere-
1y a dream of man.51 Luther regarded the sin of Adem to be
the despising of God's 's:'ord.,sz end stated that The wrath and
bunishment seen in the Cld Testamen’t wasg directed agsinst

this seme ain rether than against infractions of the law.63

57;-’;15}._;11, I, 2686: fywo man Gottes Wort gern hért, da ist
gewlszlich nicht der Satan, sondern Gott.!

58“uarum . : e
Laruw yvepachte nicht des Suszerliche Vort! Venn du
g8 hérst, verlasz dich mehr drsuf, als wenn du eg deheim
I;Létsig‘c ,Bob':':ohl £8 2uch de ein k8stlich Ding ist!® GBILP,

] ?- 8.

Pg8:12, 1, 167: "Gott dem Suszerlichen Yort dle
%‘hﬂtl.__p..l‘i_e_ Ehve antut, josz er slle seine Engel schickt mit dem
Hors."

6°GB:LP, If, 168: Mier Gottes VWort predigt, es sei
Petrus oder Judes,--deec heisze CGottes Vort.®

6leg:1p, I, 394: "Und men musz denken, daez das Wort
nicht ist ein Menschentraum, sondern Gottes VWort."

62gp:1p, 11, 506.

63@3:‘1..?, 11, 507=-8: "Und aller Strafe im Alten Teste-
ment hat nicht gelegen am Gesetz, sondern an der Verachtung
des VWortes." (f. elso Luther's condemnations of the Schwirm-
er beceuse of their belittling of the spoken Vord: GBILP,
i1, 187, 263, 480, 511; II, 588.
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The Vord iz slivebl and powerful beyond compare;55 it has
pover to move men and is sufficient for 2ll their needs.66
Vietory over evil depends upon the YWord and faith dependent
upon that Word; human works and humen faith are weakness
ageinst evil. OUnly faith clinging to the Word can eonquer.57
One way in which the strength and degree of perfection of
Tolth may be geuged is asccording to the object %o which it
attachea ltself, the highest stage beilng that in which falth

depende solely upon the h’ord.68

hesirm, 1, 393-95.

65pus aber let gowisz, dasz Johsnnis Amt het Kraft, das
lat: das Vort an sich ist nicht schléfrige lieisheit, sondern
titig, jJe alle Krdfte auf Erden sind darin." GBILE, I, 458.
"Und in dem Wor%t ist mehr Macht als in eller Kreatur." @B:
LB, II, 500, Cf. also GB:LP, I, 655,

66'":.'enn du Christi Yorte kennst, wirst du stark genug
8ein; denn die YWorte haben CGewolt sinen Menschen zu bewegen. "
GB:LE, I, 304,

S7apiLe, 1, 657: *Unsre Macht und Stérke stehet nicht
Ain unsern Verken und Glauben, sondern dasz du deinem Glauben
a1 des Vo' hingest, 4aa unare Holligkolt ud unser Sies

68Luuhar often speaks of the growth of faith, using the
New Testament narratives as illustrations of its growth.
All remain seedlings snd students in Taith never reaching
perfect falth (@B:LP, I, 42), but the strength and atage of
growth of faith he considers describable in terms of the ob-
Ject to which it attaches. Faith in the visible things of
life is easy, especlally when 21l goes well (IX, 539); a
greater falth is that which becomes attached to invislble
things of 1ife (GB:LP, II, 480-2), for such faith in what 1is
not seen finslly becomee reslized (GB:LP, II, 537-42).
Falth turns from a search for signs and wonders to a person
and finally =attaches iteelf to the Vord alone in ita most
advanced stages: "“Da hast du den Unterschled zwlschen elnem
vollkeommenen und einem schwachen Glauben, der an #duszeren

e R
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lore specifically, T=ith relates the conscience to the
Gospel that 1% may bs comforted. Thls Gospel 1s the one way
in which Christ intends %o comfort us.69 The Goapel 1z the
breaching of CGod's YWord of grace and mercy.7° I% saye noth-
ing of human works, restricting itself %o the proeclamation
of what Chrie% has worked for us in obesdlence to the Fa-

ther. 7l The Yseond Article of the Apostles' Creed is es-

Dingen mehr nls awm Vorts haftet. Da ist nicht reines Gold,
18t wohl Gold dran, aber es ist nilcht eitel Cold, wile die
?brniehten Gulden, sind nicht genz Gold und haben doch Gold.
S50 ﬂlpubt der lenech wohl, aber er bestimmt dem Herrn Zeit
una S%dtte, will keinen Aufachub will, dasz er hinabgehe.
Solcher Glaube hat viel Zusitze und vlaubt nicht dem YWort
2llein, ob sr aaeh nicht in seinen : Prken gteht, Aber nun
uleubt er dem Worte elleln und setzt alles aus den Augen,

el% und Weise und Personen." GB:LP, I, 41. 3Such faith
cortinues to grow through the uss or anpropriate passazes
from Seripture (GE:LP, II, 76).

69"‘1r niispen im Evangelium bleiben, das wir angenonmen
haben. HA%te Christus eine andre Yeise, uns zu trusten, als
gggnh's Evangelium, so hitte er's uns angezeigt." GB:LP, I,

70ubag Evangelium . . . predigt lauter und blosz dle
Barpherzigkeit Gottes. Dlarum 1st's ein Vort der Gnade und
des Helle.," @GB:LP, II, 290. “Definier's =ls gewilszlich,
desz das Evengellun sel eine Predigt mmgg und dasz du
rein sbsonderst nlles, was wir geten heben, dssz Cott aug

lauter Enrmherzigkeit gg;neg Sohn gesandt hat, daag er unsre
Stnden filzte. In der Schrift helszt Evangelium dberall

liort der Gnade, des Hells, der Gerechtigkelt, eine Lehre der
Beligkeit.® @B:LP, II, 287.

711 [Dlps Evengelium sel e g __lg-g, die #ber unser _.gzk

Gehoga i ggh exrk andern, der daz
jus - %%? 11.“%%’ Das Evangelium lehrt mich

Ghrlstl. I'lerke und ist eine Gnadenpradigt. @B:LP, I1I, 292-

l
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peclally valueble as a pummary of the whole Gospel.7z The
chief functlon of the Gospel is to direct £1l to failth in
Christ.”> Gospel and faith go hand in hand, for faith re-
celves Christ's works which the Gospel procleims.”? Christ
Himsel? ic revealed in such faith Ain the Goape1.75 Thus,
folth must relate to the Gospel 1f the conasclence is to be
conforted, 70

Faith slso relates to the two Sacraments, Holy Commun-
ion snd Holy Baptism, ss means conveying Christ and His work
to the conscience. The important element of the two Sacra-

ments is that Word of God connected to them. Through that

72“Daa genze Evangellum 1st gefaszt in den Artikel,
Denn das Gvangelium i1s% nichte snders als die Predigt von
Christo, der da 1st empfangen, geboren usw." GB:LP, I, 108.

"31Deg 1t das Hauptatick des Evangeliums, nédmlich der
Glaube en Christus." GB:LP, I, 562. "Das Evangelium

nilchts, als dzsz Johannis alle zum Glsuben welst." G3:LP,
Il 1§8. q

T upng Evangelium kitmmert gich nicht um dsn Zorn der
Firsten. FEs 1et kurz in den Glauben gefaszt. Das Evangelium
verktindigt Christum, der fdr uns gestorben ist. Es let der
(leubs, der dies faszt." GB:LP, II, 297. "Es [das Evan-
gelium] 1gt die Verkiindigung, dle da predigt, was mir Christ-
us getan hat. Der Glaube ist's, der diese Werke annimmt.”

gB:Lo, II, 292,

75upse Orrenbarung geschieht im Glauben durch das Evan-
gellum, " aB:LP, I, 418.

l?'6"133.3 Krectur soll das Evangelium hdren, und was ich
suszer dem Evangelium hére und glaube, des ist verdammt.
Parun wollen wir ein Stiick ven der VWelt und Kreatur sein und
gern das Evengellum annehmen, undé das soll unser Lehrmelster

sein." @B:LP, II, 296.
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Word whieh is the kernel of the Secrament Christ medlates
the forgiveness of sins and other benefits of His redeening
work. Bui these benefite may be received only by the faith-
ful. Faith is e~zentisl for worthy reception of the ZSacra-
ments 2nd the benefits which they convey.77

Whlle Luther confesszed his own knowledge insufficient
for fully answering the question of who Christ 1578 and as-
eerted that Christ can be understood only through the Word,79
he was also very certain that Chriet does come verpstually
through the Word and Ssorements, bringing righteousnsss and

ridding the conscience of evil through the proclamation of

?7Instead of making lengthy citations in support of the
above, we direct the reader to two interssting series of
sermons on the Sacraments. Farly in 1532 Luther delivared
2 series of four sermons on Holy Baptiem: @GB:LP, II, 616-
38. A series of five sermons on Holy Communlon were de-
livered in 1529, beginning on Palm Sunday and continulng
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