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CHAPTIR I
ThHi, CHALLENGE oF A GCURIST-CENTERED COUNSILING

is bearer of the prophetic Yord, and as a shepherd of ‘_\

gouls, the modern evaungelical pastor recliges the potential

0]

trength and weakness of nersonal counseling in his ministry,.
In addition to the preacheé Word, he secs the necessity for
personsl, individual applicztion of the Gospel in caring for
sculs in hils parish, Yet much of the literature available,
even undrr religious oxr Christian titles, fails to tuke ser-
iously the evanzelical nature of the Chrisvian ministry and
Secems rother to draw on scurces outside the Church and to
espouse philosophles and attitudes toward God and maen which
are not in harmony with the kerygma of the Christian Gospalzj
The rurpose of this study is to set forth some counseling

methods ¢f the Lord Jesus as & ceriterion and guide for pas-

voral ecounseling. Particularly the incidents recorded in the
aospel of 5t. John, charters 3 an; ks where Jeosus is speaking
with ificodemus and with the woman of Samaria, will engage |
our studye. The problem which this paper atvempts to study and 1

solve is: Can the non=directive or psychoanalytic approaciies

te counseling subtly presupposed in most counseling literature

|

:
be the modus operandi of the Christian minister when these }
vy

approaches are examined azainst the sttitudes and methods of I

Jesus towards individuals as recorded in the Cospels, sspecially

chanteors three and four of St. John?
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AL the center of the ares of minisverial work callcd pase
toral care is cuunseling.- To some members of the clergy coun-
seling is merely a szmall appendage to their pastoral dutics,
It may be considered a necessary evil whose time and encrgy
expenditure ic hardly in proportion to itz proved resultz. To

cthers counseling becomes the chief way for presenting the

message of the Goéﬁel. Thus while some ministers ignore the
potentialities of personal counseling, others have set up hours
for counseling at their churches, hired professionally trained
poychlatrists to complete the church's srogram, and considered
other areas of church work as second rate compared to the dy-

namic situations met im personal counseling.

Je may say at the beginning ol this study that we take the
attitude that in the words and actions of the Lord Jesus we \
find certain examples and attitudes which suggest and limit coun- |
seling procedures. e will look at His conversations as 13{§ca-
tive of attitudes to follow and goals Yo sirive fore In recding
the works of such popular writers in this field as Seward Hilte
ner, ussell Dicks, Carroll Wise, and others, which shall be
examined in somewhat critical detail in chapter VI, we have
found that the specilically Christian life are not only absentd, .
but freguently slighted and rejected. In addition to this, the
secular writers on counseling, such as Carl Hogers and Ruth
Strang and other recent authors, are suggestive of techniques X

and principles which may be directly opposite to the Christian

it B a1 ST

concepts that Jesus expresses, Therefore we find a perscnal N

desire to scarch into the Goapel narratives and ferret out from
- there "cuse-studies” in which the Lord Jesus faced individuazl

pecrle with their weaknesses and probloms, and gave not only
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imaedinte answers, but also struck a universzl note which makes
such situations relevant to our ministerisl activities with indi-
vidual people today.

This brief study will atteupt to oxplore the Cospel narrative
for information on Jesus' counseling techniques and procedures,
e ghall refer particularly to the Gospel of 5te. John, examiniag
the conversations between Jesus and Wicodemus in the third chap-
ter, and Josus with the woman of Samaria in the fourth chapter,
Unless otlerwvise noted references will be found in the Gospel
of St John, &1l Bible quotations will be from the Hevised
Jbandard Version of 1952.

The last two chapters will examine counseling concepts as
found in secular and religious litsrature. e shall summarize

by examining these ccncepts in compariscon with the counseling

techniques of Jesus and the basic tenets of Caristian faisth.



CHAPTER II
JESUS AND INDIVIDUALS

As we follow the Lord Jesus along the paths of Galilee and
Judea, we are struck by the great amount of time which one who
was hailed as great and popular, whom crowds fought to approach
and who aroused both intense love and hatred, spent with
individual people. He chose His disciples individually from
different groups of people. He knew the fishermen from the Sea
of Galilee: Peter and Andrew, James the Elder and John. He
rescued the little Jewish tax-collector, Matthew, from his
distasteful business. And He attracted the pious Nathanael,
and had patience with the doubtful Thomas, Jesus also developed
friendships outside the chosen Twelve., We think of Mary ahd
Martha and their brother Lazarus.

Jesus also felt a compelling responsibility toward the
down-trodden, the openly sinful. He picked up where others
had left off or were indifferent, No sickness was too disfigur-
ing, no M"possession" too frightening, to one who came as a "phy-
sician™ (Mke 2:17), and a victor over demonic powers (iMatt.
12:25). The activity of Jesus denotes a relation to humanity X
vhich is both personal and universal. He became "like his
brethren in every respect" (Heb. 2:17), and thus was able to
sympathize with weakness and infirmity, although He was strong.

It was in personal conversations that we see Jesus relat-

ing Himself to individual people in a dynamic, close, empathetic



5

relationship. When this situation changes the life and person=-
ality of the one to whom the conversation is addressed, we may
say that counseling is being carried on. It is to these inter-
personal relations that we now address cur study.

We firot see Jesus in His relations with His parents. The
tuelve year oid Jesus had to explain His absence from Hary
and Joseph (Lk. 2:48-9). #ary is reported as saying that she
and Joseph were "in great aaguish of mind”® (_b§u1!5+&E¥nL_)-
Jesus? snswer is more one of surprise than reproof.l But fe
fimly reminded thew of what they knew, or should have known, .
Concerning His uwission in life. ile pointed %o the rusle He hag
o fulfill in the light of God's will in a gentle but decisive
renly.

Joseph is no more heard of, btut we see Jesus confronting

His motlier in enother situation, at Cana (Jn. 2:1-11lj. Plumaer

finds that Jesus! reply to lary's comnent, "They have no wine,"

implles a2 rebuke to her, perheps because of some su-posed vanity
about her %on, as Chrysostom suggzests, or for int erference.~

If Mary, as has been suzzested, "shared her contemporaries!

secul ar ideal of the Hessiahship,“3 then this statement was

Lilfred Plummer, The Ucspel idcecerdinz to St. Luke, in
International Critical Commentary (Hew lor:: Clariés ocribner's

:.-'-‘Gp.fl', 21U 3 e e

2j1fred Fluamer, The GosEel sceording $o Jt. Johm, in
The Cambridge dible for ochools and Coilezes (cambridgs: The
Universicy Press, 1o12), De Ske
e u 1

2 - - \ 7
“Hobert E., dpecr, Jesus and cur Human Probleas (New Yori:
Fleming H. fevell Company, 1940, D. 1GC. J
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needed as Jesus aeserted His relation to the world vhich went
beyond the relation to His earthly mother. Mary's continued
faith (2:5) showed that even these smevhat harsh words fitted
her needs and served her betterment.

Except for Jesus'! association with His immediate family
(Lke 2:41-51}, we see Jesus in no recorded situation with in-
dividual pecple during His hidden wvears until the recorded
conversabion with John the Baptist (Mt. 3:13-17; Jn. 1:31-=%),
48 the scene is recorded in St. Matthew, "Jesus came fron
ftalilee to the Jordan to John, to be baptized by him." Je can
imagine a childhood association with this cousin of almost the-

same apge. Then lollowed the years of Jesus! apparent obscurity,

o

S Jesus lived in Galilee and John in Judea, until John bLegan
his searing preaching and evangelizing. Jesus then went to be
baptized by Johne The sinless Jesus was baptized by a water

"ol repentence for the remission of sins® (lik. l:4). 4And here

Wwe sec a facet ol Jesus! personality that explains much of iis
attitude towards individuals. It has been pointed out, "is a

man and the example to all men, he would suffer humiliation,
however great it might be, in order tc give a lesson; he would
take upon himsell the burden of the Law, so entirely inapplicable
to him.“ﬁ The Lord said to John, "Let it be so now; for thus

1t iz fitting for us to fulfill all righteousness® (iatt. 3:15).

4ﬂﬁniel-ﬂopa, Jesus ani His Times, translated {rom the =
French by Huby #MilliT (New York: Z.Pers Jubtoa & Coe., Inc., 195%4),

p. 10&.
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Jesus knew that John waald have to decrezse; his mission was
complete. DBut Jesus is obedient to the Law, gently reminds John
that they both must strive to carry out God's will, and points
ahead to the time when ile, whom John called the "Lamb of God"
(1:23), would in humble obedience follow His cousin into death
by eruslty and violence. Until then John was left to his wrk
while Jesus began to fulfill the role to which John pointed.

in the call of the disciples we see the Lord Jesus meeting

strange men, winning them over to give their life in dedication

to His cause. It is strange to sec these men in their various
cccupations being draim under the sway of a preacher who demanded
thet they leave home and family and follow ilime dJesus'! life
andi deuath would influence all history and humen l1life, and the
message of that life and death would be carried by individuals
wvhose minds, hearis, wills, and souls were influenced by Jesus.
Je find the record of the cal ling of the first of thes Twelve
in John 1:35-51 znd parallel passzges. John introduces some
of the disciples individuglly. andrew and John had been dise
ciples of the Baptist (Jn. 1:35-40; ¥ke 1:18-20}. Probably "
they saw, as Daniel-fiops suggests, that Jesus was:

a plain min and that he lived among the humble foll,

from whom his disciples were drawne. « « « Jesus had

maly traits in comnon with the crowds who followed

him; he _had nany otoifers howev’er,_ w?fich;they irggﬁigc-

tively recognized as belonging to o higher order.
They followed this Preacher Who came to bz baptized by their

master, until Jesus turned to them and asked, "ihat do you

2Ibid., p. 307.




&
seeik?" (Jn. 1:38). iith bold directness Jesus searched their
hearts. ie questioncd the purpose of their following, whether
it was ol devotion or curiosity. Flsewhere Jezus also asked
direct questions to those whe needed such stimulation: "Whom
do you say that I am?" (Matt. 16:15); "What do you want me to
do for you?" (Matt. 20:32); *vhat do you think of the Christ?™
{(iatt. 22:42)., Jesus was able to stimulate people so that they
would think through iuaportant questicns. 3Sc in these direct
questions we find Jesus causing these novice disciples tc exa-
mine themselves, o gein insight into their own motivations,

Lo understond their own purposes in following Him. Their ansuer
to the question, "What do you seek?™ has been described by
Daniel~fops: "Like the sturdy poasants they were, they blurted
cut onc of those hall-embarrassed questions whichk so of'ten
enshrine the most honest seﬂtim&ﬂts."é

Jesus spoke to the burly fisherman whose name was Simon.

iie rencmed him Peter, the Rock, perhaps in direct contrast to
“ever's impulsive, vacillating personality. o Jesus told Pe-
ter that God would work in his heart and make him a rocklike
person. Philip received the mere command, "Follow ie™ {(Jn. 1:
43}« bBut he found in those words, spoken by one who spoke with
authority, an offer that caught his soul. He soon went out to .
proselytize cthers,

we find Jesus in the interesting conversatlion with Ra-

thanael as recorded in John 1:45-5l. lathantel received Philip's

“-"If:id., Na 1930
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witness glumly and probubly followed with reluctance the "Come
and seel" with which Philip eagerly challenged Him. Jesus again
anzlyzed His ligtener. He knew just the right words which would
capture his heart, Jesus spoke kindly to Hathanuel, "Sehold,
an Israelite indeed, in whom is no guilt"” {i:47). Jesus
addressed him with a laying-hold on that goodness of a pious
seeker after (od's promises. Hathanael'!s origianal disgruntle-
ment over the fact that Jesus had come Irom Hasareth disappeared
as Jesus' revelation "went to the heart of liathanael, and filled
it with holy enthusiasm."?

Jeaus also took the long view of a person. wWe find the
call extended o Matthew. His name sticks out in the list of
the disciples with the appendage "tax-collector? (Matt. 10:3).
The crowds saw only a despised public official. But Jesust
heart reached out to him with the same offer of grace and hope
as to the others. Jesus saw one that could be created anew
by Cod's grace. Despite the condescending looks of the crowd,
Jesus saw that Uod could create a disciple, an evangelist, out
of a tax~collector.

in interesting situation is described by St. Luke in
chupter 10, vv. 38-42 of hic Gospel. Tlere Jesus is in the hoxe
of the two sisters, Hary and Martha. Luke recorded the inti-
mate conversation there, and we see again the Lord searching

out hearts. we agree with ifitchcock who sald:

7Ibide, pe 195.
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iJone of these private conversations is exhauasted in its

first applicuation, but contains vital elements which

make it 5till serviceable. He was 80 eager to meet

eachk: perscnal need that he esbablishﬁd types of experie
ence which are universally repeated.
Jesus with these intimave friends was able to rebuke a fault
with encompassing love which both softened the blow and assured
the chastised that His rebuke was for their owm good. Mdartha,
fartha, you are anxious and troubied,” He said. He conveyed
an expraession of affection awd ccncern, Jesus appreciated
the graciousness of Martha's aoeu ﬁut;n (Like 10:41), but had
L)
o point out %o her that distraction and division of mind could
Vs
wors against focusing her hesrt on what was really Xeeiel .
iven Jesus! comparison of Martha's behavior with Hary's is done
withoeut harshness, not aiming at showing iMartha's inferiority.
He points %o the positive, the constructive, znd does not dwsll
on critvticism,

The brezdth of Jssus! interest and concern for others is
found mo.t pointedly in ilis attitude toward those uho were
rublic sinners, and whom society spurned. Jesus became known
as "a friend of tax collectors and sinners?® (Hatt, 11l:19j.
Speer pointzs oub:

The niety of Christ was not obtruslve. OConscious but

13, gelx-conscioa In spite of liias sovt;eus holiness,

ie was ever dccessiule and ne&ar. His holiness made Einm

an utter stranger in suck a polliuted world. Gis grace o
kept him ever cctive in such a needy and afflicted world,”

84, W. Nitcheock, The FPsychology of Jesus (Boston: The

Pilgrim Press, 1907), pe. 191.

?ﬁpe!ﬁr, 9.2.. cj.tog Pe 10.
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“be Luke makes the welcoming of outcasts prominent in his Sose-
pel. Thus in Luke 7:36-50 we find Jesus confronting ths sinfal
women in Simont's house. Plummer lables this f\\u{eﬂu"ﬁs &
rerson of notoriously bad character and probably a prostitute.ie
Her very presence Jesus considers an act of faith and trust.
fer contrition shown by her tears accompanies the personal sac-
refice of the costly ointment (Lhk. 7:37). Jesus statos the fact
of her sins, by implication in ve 41, and explicitly in v, 47.
e does not hide or cover up this fuct. But facing both the
sin and the act of faith in v.-ib, Jegus sSpeaks kindly tTo the

Wiz graclously receiving her gifis to Nim, and aanouncing

LA

to her the basis of new life in iis forgiveness (v. 48) and

iis benediction of peace on the basis of this faith in Him (v. 50
The story of Zacchaeus also exemplifies Jesus'! concern for

the outecasts of Jewish society (Lk. 19:1-10). The criticisam

of those who said, "He has gone in to be the guest of a man

vhe is a sinner," does not deter Jesus. lHe is not swayed or

deflected from what He deems God's will for Him to do, cither

by the applause or the condemnation of the crowd which followed

iflime Jesus saw Zacchaeua! need and offered Himself to fill that

need., This "chief tax collector™ (v. 2) expresscd his repen=

tance in promises of amending his sinful life, Jesus anncunced,

"Selvatlion has come to this house." s Plusmszer points out when

Jesus revealed His Messiahsghip to the despised schismatic

10?1umner, The Gespel siccordinz to 3t. Luke, p. 210.
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{dn. 4:26), to an outcast from the synagogue (9:37), and now to
this tax-collector, he made a spontaneous revelation of His
mission and purpose and of Himself.ll

Jesus, in traveling avound the area of the Sea of Galilee,
carried on that tremencdous battle against the devils and ciseases
"that wrench and wrack the minds znd bodies of men."12 Through=
out the Gospele are accounts of Jdesus exercising the love of
ZGod towards men and women whose diseases and disfigurements
and mental derangeuents were either ignored or spurned by those
about them, Yet Jesus always treated these people as objects
of lod's love. His efforts were directed toward their basic
needs in relation to Cod, yet His pity healed thelr bodies as
well., Thus the parade of lepers, cringing along the walls to
e unseen by those around; the demon-possessed, shouting ir-
rationally the ir pitiful fears and hates; those in perpetual
dartness, receiviag Hiwm whom John called Light (Jme. 1:4f.) in
such a direct, physical way--all these found a sympathetic ear
and a miraculously helping bhand from the Lord Jesus. He did
not sanction the idea that all suffering is the result of the
gin of the auflferer. Thie we see in Luke 13:1-5, as Jesus struck
out the parallel that the grezter sinnevs received the greater
punishments, and in John 9:2f. He refuted the charge that the

m:n born blind was in such a condition becausa of sinful acts

Mplvamer, The Goopel iccording to St. Luke, p. 430.

1214 2abeth Goudge, God So Loved the horld (Mew York:
Coward MeCann, Ine., 19517 p. 1G5,
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thot he cozmitted. Jesus also penetrated beyond the concern
for healing of mind to offer forgiveneas of sins, thus to gain
wholeness of soul., To the woman who woul& sceretly cure her
infirmity by Jesus! power, the extension of her goul's needs
to liim caused liis love to save her, not the mere touching of
& garment to heal a physical malady (ik. 8:43-8). Likewise
before the miracle of raising Lasarus (Jn. 1l:1-4k), preliminary
preparation is impressed upon the minds of those vho witnessed
that miracle, He tried to awvoid wrong motivations and expecta-
tions, und instead pointed to the spiritual value of each
rhysicazl act. lie was always consclous of lils mission as HMessiah
and not just miracle worker. FEach individual was an object of
God's grace in forgiving sins; for this reason Jesus cume into
the world,
Jesus also felt a concem for the wealthy, for the high

caste. The rich young ruler thus became an object of Jesust

ong¢ern (Luke 1l8:18-30 and parallel passages). This appears

o be one fuilure, in which Jesus was not able to reach the

ct

hea:t of the man burdened with possessions. Josus had ques-
tioned until He disceraed that possessions were the young ruler's
problem, his besetting sin. FHis pride and self-satisfaction
prevented the young man from percelving his sin. Jesus espec-
ially pointed this out, not rebuking the young man's comaeht
conceming the commandments, that he "observed all these from

ny youth" (tiark 10:20)., But Jesus tried to hold up this one
inadequacy which would have thrown him upon God's mercy and

broken the scli-righteousness, Likewise the man in Luke 12:13,
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who had rudely interrupted Jesus in the middle of a discourse
conceming a request for Jesus to make his brother divide an
inheritance, would ordinarily have been rebuked or ignored for
nis rudeness. But perceiving the man's covetous heart, Jesus
turned aside from the discourse and gave him & lesson aimed
4t his personal need.+? is Curtis points out "Jesus! teaching
is essentially and wholly occasional. . « . elicited by daily
and hourly emergencies of contact and conversation and inci-
dant.“lh That teaching was always basic and radical, going to
the heart and root of the matter.

v'e have scanned in a briecf way some of the soclal situ-
ations in which we read of Jesus'! coaversaticns with individuals
@8 recorded in the Gospels. Haturally these comments were not
necessarily complete records of each conversation. But we may
find in these situations attitudes and techniques which help
us o understand Jesus'! concepts of counseling with individual
people,

Vas this counseling? DNefinitions of counseling vary in
different schools of thought. & psychiatrist may define the
term so that it becomes synonymous with psychotherspy and is
therefore restricted to professional workers. On the other
hand, Carl Hogers states: *There has Leen & tendency Lo use

the term counseling for more casual and superficlal interviews

13, %M. Price, Jesus the Teacher (Washville: The Sunday
School Baaéd ;; thé Southern Saptist convention, 194G} p. 39.

Ll Ae Curtis, Jesus Christ the Teacher (London: Oxford

e

University FPress, 19431y De /e
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and to reserve the term psychotherapy for more intensive and
long-continued contacts. . « "7 ie will use a working
definiticn of counseling as we observe the activities of Jesus
with individuals. Thus counseling, as exemplified by Jesus
and as suggestive for pastoral care, is: A face-to-face rela-
tionship in which the counselor is bearer of the revealed word
of God in Christ; brings the message of reconciliation of a
sinner to God; helps the client gain new insight into himself,
a4 new orientation to the world around, a more acceptable and
realistic self-concept, and a power from Christ to think and
act in a way conforming to Godt's will.

Jesus thus looked beneath the surface of a person to find
what was in his heart. His gentle rebukes to Mary, His mother,
to Martha, and to the rich young ruler were pointed to certain
deflected principles which Jesus wanted them to understand more
clearly. His dynamic pronouncement of the activity of God in
the world and His positive attitude toward individual people
attracted those hard to convince. Thus the gruff, perhaps
proud Nathanael was won immediately to the service of this
Messiah, Jesus had an "unlimited range of sympathy"16 which
extended beyond the bounds of local custom and prejudice,

beyond ecclesiastical regulations and traditions. He never

15car: Roger, Counseling and Psychotherapy (Boston: Houghton
Mifflin Company, 19EET-5:-ETE

16Malcolm Ballinger, Clinical Pastoral Training Syllabus
(Ann Arbor: n. p., 1953) pe D.
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shrank Irom any one who needed Him. His complete devotion to
God's will spoke realisticully about repentance. Jesus went
beyond the nhysical healing to point out the part of faith in
healing the whole person,

already these few principles are apparent te us {rom perus=-
ing the Cospel accounts. As we look more carefully at two such
narratlives, we shall atteapt to plung dee};:er into the counseling
techniques of Jesus with Nicodemus and with the Samaritan

woilaili.




CHAPTER III
JiSUS AND BICODENUS

The Fourth Gospel rocords six intimate discourses be-

tween Jesus and individuals or small groups of people.1 With
Farrar we may say thoet the validity end authorship of the Fourth
Gespel will not be argued when we quote a references® Thus the
large litersture of apologetic materizl defending or destroytgg
the Johanuine authorship, the reliability of the Gospel, the
difficulsies in relation to the 3ynoptics, ects, will in the
mailn be ipnored by this study, %We follow the arguments of Dods3 ff
and ﬁlumnerh espousing thelir conclusion that the Gospel was
written by the Apostle John, the son of Zebedee. UWe find other
theories such as Barrett'as. although attractive and interest-
ing in their attempt to harmonize all criticismz and to give
credit for authorship to a close diseiple of the Apostle, of
i1ittle positive help in the suthorship problem,

lJohn 3:3=9; 4:10=15; 32-=9; 6:27=41; 41l=50; 51=60.

2Trnder1ck We Farrar zha Life of Christ (New York:
Fred We Hurst & Co., 1875 65.

4. Dods, Tha Gospel According to john, in The Expositorts
Greek Testament (O ap 8¢ *s publish
Company, L951) pp 655—70.

[
Alfred Plummer The Go el ficcordi St. John
Cambridze RBible for bcE ol5 Collezes i bridge:
Un!versEEy Frbas:"IgI!I pp. !

°C. K. Barrett, The Gospel According to St. John (Lcnﬂanx
5¢PeCeKey 1955) pe 13s
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e tura first to the riceh source of personal information
about Jesus?! counseling with Nicodemus, then to the conversa=-
tion with the Woman of Samaria. Besides giving us aceurate

istorical settings, as in Chapter 4, vve 1=6, 3t. John records

n-

intimate details that help us understand the persons to whonm
Jesus speaks. Although John wrxtas with a sparcity ol actual
words, he makes the pcrsonalitzes of liicodemus, the woman at
the well, Fathenael, John the Baptist, Thomas, ?etef, Fhilip,
and the others stend out. Even the numeless ones who speak
for the "Jews" or the "Pharisees™ are seen toc be recal pecple.
iany have weak, insecure personalities. They gpcak toc one whom
they feel Lo be strange and somehow set apart from themselves,
but nevertheless one with answers to help them. :
Apoarent in the Gospel of St. John are certain hallmarks
which we may find pertineat to our further discussion. Thes
are the combination of Jewish modes of thought and opinion
with Greek characteristies from a Gnostic frame of reference.6
e £ind certain recurrent words which become themes thrcughout
the book: "light,” "Holy Spirit," "life.," GScholars have
emphasized these themes and shown sone of the high-p oiﬁbs of

Gbe Johnts theological perspecbive. e shall exzmine briefly

T

s5ix of these themes as pertinent to our discussion of the third

and fourth chapters.
1., ZFsachato here were few if any (OLld Testument
eschatolozical ideas that were not discussed and well-krowm in

Jewish thinking in the first century of our era. In addition,

Gﬁ. Plunner, ope cit., Pe 10,
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the apocryphal writings after the close of the (ld Testament
camon abounded in grandiose a.g-ocalyptic visicas (e.g., Gooks
of Pnoch, Ascension of Isaiah, etc.).! Jesus spoke in apo-
calyptic tomes in Hisz descripticn of the coming last days (iatt.
R5:31-46).  Jesus deseribed Hies ministry in less futuristic

worda, yet He often implied the close of the age and the usher-

.in; in of the new era to come (¥Mark 13; iMatt. 19:1-25; Lk. 13:

2593 19:hl=ki)s Thus Jesus spoke in terms understandable to the
pecple of lis time. But where the eschatological element in
the synoptics is generaslly isolated, in the Fourth Cospel it
becomes almost i‘undamenbal.8 Thus az we shall see, the tenses
in John 4:23 indlcate both a fMuture clement and & present reality,
fad much of the material in chapter three pointed at Nicodeumus
indicates a concern that the coming of the Kingdom be viewed
Lumediately ond internally, not only as some grand future
event. John used the words of Jesus to point up false views
of the coming eschaton, and to show the coming of Cod's Xingdox
t0 be reslized in the present as well as the future.

2. Christologye. «~8s Barrett points out the person of
Christ is defined in a clear, insistent way, such as is not

found in the synoptics.g Thus the dialogue with Hicodemus

THenry M. Halley, P dbock (fevised edi ;
y ocxet Bible Handbook (Revised edition;
Chicaso: ﬂenr; He Hali ¥ s L7501, Pe JOU.

8. x. Barrett, op. cit., p. 58.

Z1oid.
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blozsoms forth inte a magnificent monologue on the divinity
of Jesus. 4ilso, the schismatic Samaritan woma becomes the
oblect of Jesus?! selif-revelstion as the Messiah, "He who is
called Christ™ {(4:25), Jesus reflects the character of the
Pather {(4:23) and explieitly relates Himself to the Father
(14:9-13}, Although John is careful to point out the strong
bond ithhumanity in His being wearied (%:6), iHis weeping
(11:35), His hunger (4:8), nevertheless, it ls‘always the
divine Christ that shows the signs of glory with that humanity
. (eegey 3:14 even in death}.

3¢ GSdalwvation. Tarticulerly in chapter 3:13-21 John por-
trays the plan ol selvation a&s God had revesled it through
Jesus. The bLerms are characteristic of John although put into
the mouth of Jesus. But though the wording is 5t. John's, the
substance is that of the Lord. ind the historicsl connection
with the revelation of the (ld Testament 1is retained as Jesus
insistz that "sslvation is from the Jews" (L:22), This salva-
tion is from condemnation (3:12-19), from darkness (1:8), from
sin {(1:29), and it is a salvacion to life (3:15; 20:31;:3:36).

Le Sacraments. although theore is no specific commmnd
to "Baptize,” or with regard to the Communion t¢ "Do this in
remenbrance of He," yet it has been said there is more

teaching about +the sacraments in 3t. John than in the

synOptics.lc In 3:9 we see the picture of water working with
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the Spirit to bring this new birth, Ais we shall discuss later,
the Spirit does not supersede the water or obliterate the
external sign but deepens the mesning of the buptism as the
Jews and even as John the Baptist hud practiced it., Nore the-
Spirit was to be acting with the water. Although not relevant
o our discussion it may be said that chapter § is seen by
many to imply Hely Communion, which again noints out .John's
value on the sacrament as well as to his assumption that the
“udience to whom he writes had known about the commands in
the synoptic Gospels.

5. The Holr Spirit. BREarrett points out that, as Jesus
ascendad intoc heaven as He had promised lils disciples {ilL:1-L},
80 the Holy Spirlt as the gift of Cod became apparent and active
in the lives of the faithful. Ye see this concept of the
Spirit at work in connection with baptism {(3:5) end worship
(4:24).

6. Universality--the outreach of the Church. The tems
2ll® and "world?® in:‘icate John's concern with expressing the
universality of the message and persm of Jesus. Thus, to
licodemus, Jesus speaks of the same requirements as would have
been given to a Gentile., There is no preferenvial treatment
of the Jew. #nd St. John takes up this thread as he tells of
the love of Cod for "the wrld” (3:16) . The brazen serpent
o Moses could be raised over all for all to see, Likewise .
to the Sumaritan woman, the sights of her worshippling eyes would
be Lifted from lit. Cerizim (4:20) past Jerusalem (4:2C) to the
broad expanse of the universe to worshilp that God vhio is Spirit

EBEis. =
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‘e may conclude thut 5t. Jobn emphasizes certuin aspsets

of the Christian faith which ars not found in a pronounced way
in the other Tospelz. It iz azsumed that the late date of his
writing (90-150 -accordim to Plummer, Barrett, and others) »re-
supposes that the synoptic Gospels are knowm ani circulated.
Thus the fourth Fvangelist's work is to point up, complete,
and complement the other writings. His purpose is found in 20:3),
“"Hut these are writte: that you may belicve that Jesus 1s
the Christ, the Son of Ood, end that..bel.ieving you may have
life in lis nanme.,”" -YWithout stating the primary clements of
Whe ecariier narratives, 4St. John portrays the holy' Christ as
Suvior, Codeman, and present in -the Holy Jpirvit. In the farc-
viell discourses” Jesus also promises that guldance wlll be given
{or writing these things for those to come. Thus in 14:26:
®"Zut the Counseior, the Holy Spirit, whom the Father will send

@y neme, he will teach you all things, wnd bring to your

brance all that I have said to you."
Looking at the immediate setting of the conversation with

Hicodemus we see Jesus early in His ministry. Jesus first appeared
to be baptized by John (1:2;ff.}j. He then mel those who became
His first diseiples (1:35-50). His first miracle recorded in
ste John was at Cana (2:1-1ll}. Then Jesus attended Eis first
Tassover at Jerusalen (2:13). Assuming a chronological order,
we find Jesus alrezdy with a name and reputation for Hiwself,

The Baptist had pronounced his great statement of faith (1:29).

T e e e o e et s e e S MO
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Jegus ' first miracle had been understoed by the diseciples (2:11),
ind His experience in the timple had arcousecd the ire of the Jews
{2:18)s With Dodd we connect the last verses of chapter two
with the next chapter as part of the follouln; narrative. Thus
it was the time of the Passover Feast. Already Jesusr aﬁquﬁa.
had created faith in many (2:23).

Zhis first discourse takes place with Nicodemus. e may
See a connection with 2:2) and infer that Hicode:zus was one of
the "many™ who bLelieved in Him. .John mentions Kicodeuus else-
where (7:50-52; 19:39). Nicodemus has been described by
vanicl~Rops:

This Nicodeaus scems to hive been 2 zood man, one of those

wigse moral sensitivity enables then to recogrilize the way

tc perfection, but who are inhibited from entering upon

it with all their heart by intellectual scruples and social

rtis.:vfi‘u_:}siz:.i:l:ities , and aigo, to tell the tmith, by a funda-

maental lack of courage.
e hss boen at times identified with unnamed persons in the other
Gospels. Thus he has been called the rich young men of Luke
18:15ff.,13 the “ruler who belonged to the Pharisees® where
Jesus went to dine (Lk. 1%4:1), and even the "ruler® of Hatt.
9:18 who is called Jairus in Lke 8:41, HNone of these supposi-
tions is convincing.

But we are given somevhab of a picture of the man in St.

lEDanieL-Rops Jesus and His Times, tranclated from the
{rench by ltuby Eiliar {iiew Yorik: Ee 7o Jutton & Company, Inc.,
954), pps 2CL 1,

13 - - - » - - - g a ™ms P
Je . Dernard, Gospel sAccording to John ia The International
Critical Commentary (new York: Charles scritmer's Sons, D7 s
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2l
John, tc whose description we shall confine this study. He was
"of the Fharisees® (3:1), and & "ruler of the Jews" (3:1),
teacher of Israel'™ (3:10), a meuber of the Sanhedrin {7:50-52),

Tradition also aszsigns to him some cctivity after the Cospel

acecount becomes silent:

Tradition says that ...;ter the lesurrection, he became

u professed disciple of Vhrist, an! received baptism
from Teter and .o}:n and that the Jews stripped hinm

of ui.. ofif'ice, beat '11'1, and drove him from -Yems.a.lem.“’

voncerning the sanhedrin, by the opening of thelicmun Age

in Palestine (ca. 03 B.C.), the Sanhedrin had become a "layman's

movenent" from the middle class. The unsympathetic pro-Hellenistic

priesthood had lost contact with the people, and the Sanhedrin
took as its purpose to interpret the law with intelligence.l5
During Hercd's reign wmeny Fharisees became members of it. The
sanhedrin during Jesus! time had anthority only in Judea; and
therefore could not touch Jesus in Galilee or Perea. Thus we
may see something of Ficodemus'! character also in the fact
that he had meabershin in this judieial body. Although the
Pharissic party was bigoted and many authorities believe it was
lined aguinat Jesus from the beglnning, we can see the lntegrity
of men like Joseph of Arimsthea and Hicodenus as a leaven in
the group. Despite the spparent timidity of his appearance

"oy night” (3:2,, tle picture of licocdenus standing up in the

widst of the chief priests ani Fharisees in chapter 7 vv. 50-1

bp, u, Yarrar, op. cit., p. 159, note 2.

131, G. iutthews, I'he ieligious Pilh?ri.ndge of Isracl (New
York Hfarpﬁ'r % ’JTOSG’ 1 Jﬁ-]. Oe
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shows that he had become in some sense "cne of them™ (7:50)
and had gained courage for his convictions (7:51). Likewise
imnediately af'ter the Crucifixion, lficodemus came with spices
for Jesus! burisl. &lthough his protestation aguainst the
Judgnent sgzinst Jesus is not recorded, if it was ever made, yot
we can respect his devotion to Jesus in those hours when few
would dure to show such devoticn.

The immediate situation may thus be reconstructed accor-
@ing to our preliminary survey. dJesus is the young, new re-
ligious figure who has gatherced followers and gained notor=
iety. e has withstood the ecclesiastical figures of liis time
snd accused them of lack of spiritusility and even of waking
the temple a "house of trade®” {2:16). Mo has received a wit=-
ness of approval from the prophet of repentence, John. lHany
belicved in 'im because of the signs (2:23), but Jesus was not
trusting Himsell to such a fickle crowd nor to such superficial
acclaim. Ficodemus spparently embodied some of this strength
aid weakness of a plous Jew of that era. He was in a group,
the Tharisees, wiose seal could consume their sense of the holy
and the gpod with nationalistic prejudice and hate. Their sense
of relijgious heritagze was conuected with the political glory of
former years before the bondage of Rome wus placed on them.
Thus we see the leader of Israel with perhaps a similarly ma-
terializtic conception of God's promises, and the same eartaly
vicw of the Hingdom ss 1s often anparent even in the thinking

of Jesus! disciples (Matt. 20:20ff; dcts 1:0}.
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John 3:1-2 states that this Nicodemus came to Jesus by
night. WNicodenus came with the same curiosity ihat may have
beeen prosent in many earnest souls sceeking the Kingdom in
thot day. Decaus e of John, Israel was a nation aroused. The
main subject of religious discussion must have been the Kingdom.

Yhet was its nuture? Now near was its approach? Perhaps Nicodenus

N

came by night to avoid the hostility of his collesgue s.l The
reply of Jesus to the Jews that His body could be destroyed as
a teaple, and that He would live nevertneless, would have caused
much discussion (dJdn. 2:20)., Jesus was now in Jerusalem. Per-
haps he stayed at Zebedee's house in the city as Elizabeth Joudge
su,;_;ests.ri Jaunes and John may have had this hause in Jerusalen
@3 a town house for the sale of their wares in the large eity.
it has beoen suggested that John was present at the interview
there in his hause.'l's lowever the absence of any reference to -
Joln's presence and the intimate nature of the conversation
world almost certzinly preauppose privacy between the two men.
Farrar portrayvs the scene well,

These were indeed the aysteries of the kingdom of heaven

e o » iAnd zithoupgh they violated every prejudice and overthrew
every immediste hope of this aged inguirer - though to learm
thea he must unlearn the entire intellectual habits of his
life und training - yet we know from the sequel that they

must have sank into his inmost soul. Doubtless in the

16.‘2. E’lllﬂlnil@l‘. ORe ¢ite, peo Y3e

_17;‘Elizabet.h Joudge, God So Loved the Horld (Wew York: Coward- -
HeCann I’r\i_c., 1951 p. 91.
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further discussion of them the night deepencd about them;
and in the memorable words cbout light and Sthe darkness with
which the inverview wzs closed Jesus gently rebuked the fear
of man which led this great ilabbi to secek shelter of mid-
night for 2 deed which was not a deed of darkness, nceding
to be concealed, but which was lndecd & comiug to tho true
and only Light .19 .
Hicodemus addressed Jesus, "Habbi, we know that you arc a
teacher come from Godj for no one can do these signs that you
do unless Sod is with him? (3:2). Hicodemus used the plural,
ofsot.pt.v ’ i:'u-licatihg that he was speaking for the many who had
heard and seen Jesus. They hai seen the o"v\PE-T“L which Jesus
hzd pe:formed (2:11,23). Gernard points out that these signs
were ioterpreted as "a mark of Uivine dAssistance and favour .
« « « & universsl belief in the first century¥2C Like mony
thet were to follow, these signs had the eff'ect of arousing
faith in the person, and pointing to & power beyond (Jnm. 14:10-11),
Thus, Jicodemus speaks to Jesus seeking something beyond the in-
dividual persons, the preacher, and the miraclie-worker.
The address, LRabbi, transliterating the Hebrew .’::1‘1.was
the common title of a schslar and public teacher. Yet even such
2 designation, parslleling that given to many another teacher
was not & pronouncement of strong falth iniuself. Nicodemus
probably was referred to as a Habbl himself. Jo he spoke as

onc Hubbli to another, the one secking truth, the cther trying

19, . Furrar, op. cit., p. 16C.
20

Jde He B-:-‘.m-.-:rd, 22- citC. p. 18‘&-
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to help him £ind it.®l The Pharisee alss called Jesus “"Teacher”
T SlSc/La'Koc/\o g - Westecott points out that Jesus wus referred
to as a teacher, not different in kind from other teachers.Z2<
Nlcodemus also adds that no one could h.ve done those signs,
unless "Zod ig with him.”" (ne might expect him to say, "unless
he be a srophet, or the NMeasiah," but again Hicodemus is weak
in his attestotion. He is trying to express some feeling of
veéneration yel, careful not to overstate his case, he covers
ur the guestions that his heart feels weliing up. This designa-
tion, "from God"” compares with the statements about loses (ix.
2:12) and Jeremich {Jer. 1:19), and aithough a connection is
mede with the great prophets, there is no strong pronouncesment
calling tradition into question, breaking with the general
feeling of his Jewish leamins.23

Jesus answered him, "Truly, truly, I say to you, unless
one is born anew, he cznnot sse the kiigdom of God." Although
the question was asted in a vague plural senae, "I and some
others feel this way or that,"=-Jesus answers him personally,
/\gym Goi . dJesus had penetrated, this men at a single
slance. He saw the "deposit of conformity, of second-hand

oPinicns."al* Josus! answer was not to the weak statement, but

21z, Joud;e, op. cit., ». 92.

22? * . ¥ -
Be o Westcott, The Gospel iAccording to St. John (Grand

' Rapids: Wi. 2. Eerdman's PuUbDLLSNIng COMDENY, 170h), De 103,

23¢. X. Barrett, op. cit., p. 15C.
zaﬂanicl-':tops, One Git., pe 204,
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to the feeling He knew was in the heart of the man. The Lord
bPeretrated to the inner longings and feelings thet were couchsd
In timid, searching words. If there was no dialogue in between,
we are surprised at the curtness of the reply, and the immediate
intrusion of Jesus’ long-range goal with thils person.

Jesus sald one must be "born enew" yrvvn9ivai wvesDsv .
fo apprecistion of signs or miracles would by itself bring a
mar any nearer to understanding the comirg of the kingdom of God,
nor the coming of' the Messish, nor for that matter the purpose
of Jesus! ministry itself.25 As Dodd observes in Jesus' words,
rebirth ﬁwuﬂav finstead of lying in e scarcely imaginable
future, becomes the condltion of entering the Kingdom of God“.26
Thus, the idea of rebirth had eschatoloéical significance to
it. Nicodemus, filled with these eschatological ideas of God's
fingzdom coming to judge the nations of the world and to deliver
Isracl as a nation must have been struck by Jesua' personsl
application. Edersheim comments on the religious insight in
that dey:

Judaism could understand a new relationship towards God

end man, and even the forgiveness of gins. But it had

no conception of 2 moral renovetion, a spirituszl birth,

as the initial condition for roforms#ion, far less as
that for seeing the Kingdom of God.

25J¢ He Bernard, OB cltey Do 101}0
260- i, Dodd, o OPe Olto' Pe 3°‘+o

274, Edersheim, The Life and Times of Jesus the Messiah
(New York: Longmsns, Green & CO., 190L4), De 355.
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Izamining the words more closely we see that the word

:{vw fev has evidence for meaning either Magain, anev, fresh,"
or "from above, from heaven.," fo agree with .Schlatter, Vincent,
Calvin, [ods, and others that the meaning is mainly temporal,
meaning, as the H.Z.V. translates it, "anew”. This 1s also
commended by the use of the Tern Sf.tlrrs_gov in Ve 4. But the
alternate interpretation of "from above® has evidence too (Cf.
3:315 19:11}. It is interesting that the term Bot-d’l)\’-l/d- Tod
Bz00 is used frequently in the synoptics, but occurs only
here and ia v, 5 in 5t. John. The verb 1§ va » "o see,™ is
understood as "to experience,”™ pointing to other instances: to
sce death {Lk, 2:26)3; to see corruption, (Acts 2:27); or Lo see
good days (I Peter 3:10).

Thus we see Jesus drawing on that gemm of truth in Nicodemus!
confession, and answering in a way fitted to guide him to the
Yruth that he iz seeking. There are no formalities, nor is
there any discussion of preliminaries. But Jesus "startles hia
at once with the solemn uncompromising address in v. 3.728
Drawing upon the experience and training of Nicodemus, Jesus
strikes at the heart of the matter--the heart. He substitutes
for all vague religious longings far earthly glory aad power,
the power to move an individual heart. [is immedlate leap into
the subject took the statement of Nicodemus, plus all that his

very coming to Jesus implied as preliminary, and faced Nicodemus

28?. ;e Farrar, Ope eitn., Pe 158.
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immediately with the goal vhich he only timidly sought. He
placed the religious question in the immediate present, and
%o the individual person. As Barrett correctly sees, Jesus
made rencwal an iamediate possibility; it cannot waeit for an
"apocalyptic denouesmant."®? Thus the burden was thrown on
Wicodemus Yo receive this startling message and face up to its
impliications.

icodemus took the words of Jesus at their literal meaning.
le asked Jesus, "How can & man be bora vhen he is old? Can he
enter a second time into his mother's womb and be borm?" The
vords of Jesus had struck deep, perhaps causing HNicocdemus to
pause belore replying. Hicodemus pretended to think that Jesus
was speaking of owrdinary birthe Yet the metaphor "new birth®
for spiritual regeneration was familiar in that time. John the
Baptist had issued the call tc repentance, the esseance of which
was being "porn again.” The words of the Cid Testament also
intimate this complete spiritual regeneraticn (Isz,. 36:25-7;
Zeels 11:5, Ps. 51:10, Is. 4C:3l). But perhaps Nicodemus, not
knowing what to say, asked what he might have known to be
foolishs O{r he may have asked his incredulous "How?" in the
same naive ignorance as Mary had (Lke 1:34j. AU any rate
Nicodemus was startled by the comment, and doubtless he listened
to the conversation with greater earnestness, henceforth we
need not conclude thzt Nicodemus was old because of his use of

the adjective xf:chv « Perhaps just as an adult he saw what he

290. He Barrett, Ope E__t_.. De 139.
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had made of his 1life, the decisions and the failures. These
things eould not be chonged, he Imew. Thus he reflected a uni-
versal feeling of iapotence when a man confronts the perfect
demands of God. He showed the feeling of inadequacy and per-
haps by these words intimated that he could not follow any
visionary or mystical teaching. Thus he brought the thoughts
down to common life experience. MHe faced the preacher with
the literal meaning of His words. Yet licodemus! question also
looked for an answer. He received more thanm he could have
imagined,
desus shed further light by reiterating his former warning,
"Truly, truly, I say to you, unless one is vorn of water
and the Spirit, he cannot enter the kingdom of Gode. That
witich is born of the flesh is f{lesh, and that which is
vorn of the Spirit is spirit. Do not marvel that I said
to you, 'You ﬁust be born anew,' The wind blows where it
wills, and you hear the sound of it, but you do not know
whence it comes or whither it goes; so it is with every
one who is born of the Spirit." (vve 5-8).
Nicodesus had had his interest aroused by the striking
statement which swept aside all the preconceptions conceming
this "{eacher come from God." If he did not grasp the complete

sigaificance of the first statement, Jesus explained it more
fully herc. dJesus 4id not pause for MNicodemus'! question but

lomediately leaped to the heart of the matter, again interpreting

the question as signifying more profound yearaing. The two
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great factors that muke this second birth possible are the
"Spirit and water.” Thus an external work is necessary for
such birth. & man does not enter into his mother's womb as if
that would accomplish the end which Jesus promises. But the
two elements--spiritual and external, or ritusle-ars a part of
God's plan to offect thls change. e may reject at once Calvint's
gstatement that these two are mercly names for one act.3c' Hather
we find that Jesus gave spiritual significance to the baptism
aiready performed by John, snd thus used the ritual clement
famili:r to Nicodemus, yet adding new ameaning. 4s Vincent
poeints out: "The gpiritual clement is not to exclude or cbliterate
the external or ritual elemenu."31 Again the ground of Hicodeuus®
earviily comprehension was cut awaye. dJesus pointed out the two
expericnces--to Le bora of the flesh (as all men arej, and to
be born of the Spirit. Those born of the spirit must give up
trying to effect a life in Cod from their own flesh. Lather
they must rely upon @ renewing work, from God Himself. The
body of a child is made from the physical body of its mother.
And the spiritual man is made by the indwelling of the lloly
Spirit. Thus the being born sgain daminds complete transforma-
tion. "It is that integral renewal which crowms the desire

for penitence instilled by the Baptist, but it would have special

30y, Dods, cpe cit., pe 713,

31y, L. Vincent, Word Studies in thc lew Testament (New
York: Charles Scribner¥s Sons, 1905], De 9l
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significance for the strict observer of the Law." 2

Jesus also pointed up the new statement with a wording
different from that of the first announcement. He said, "You
must.” The general statement of vve 3 and 5 now shows that
no one is exempt. Jesus gaid this to one who represented the
chozen people, the Parisees, the rulers. 4nd He said, "You
must® { Sy tffpo’(:g) in the plural. Barrett suggests that the
verb Bav \Aolkf WS in the aorist is *colloquial or idomatic, with
the effect of ia:lpatience."” tut the words themselves indicate
no impatience at all. Jesus realizes the eatastrophic welght
ef the wards to this man. Hather He is sharpening the point
ol the words to reach all the way inte Hicodeznus? heart,

Concerning verse § therc has beecn much written on the tern
‘an_\TP.aL o e cannot zo into a long discussion of this word.
e may follow the study of Dods which states that “VEJpet is
used 370 times in the New Testament, and it is only translated
as "wind™ gnce, and that in a translation of an Cld Testament
passage.“ The term 'H\/E.l’J\ et in this verse was translated as
"spirit® until the late fathers.’’? It may be desirable, however,
to think alsc of the use of the tema as "wind™; thus Jesus
nay have used the creature as & figure of the Spirit. Perhaps

Barrcet is wise in thinking that Jesus used a temm that is

32Danie.1_-i’.ops, Ope Cite, pP. 205,
333. f. Barrett, OB _e_?-_t.’ De i75.
3y, Dods, ope Cite; pe 7iks
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purposely ambiguous md can be understood in both semses.39
Thus Nicodemus was to understand 'n'v}::;‘ Mot as the iniluence of
the Spirit whiich comes as incomprehensibly as the wind in its
origin, is from above, and has as its end something egually
difficult vo localize--oternal life., Jesus attempted to put
into terms of experience that which is utterly and completely
teyond experience. To the materialistic statement of Hicodenus
Jesus relates this metaphor. 4nd yet, its wide application is
imnediately understandable. One cannot look for material fuli-
fillment of the divine activity in the earth. Itus work upon
the human heart cannot be reflected in biological activiuty.
igain one muzt emphasize the universal concept--so is everyone
who is bora of the Spivit. Jesus does not limit this in any
way to the Jews, or to the proselytes who received certain
Jewish rites. Hather here is a universal cxperience. Uhen
the activity of God, manifest in Christ, enters the heart, no
ritual background, no tradition, has exclusive significance.
Teb apain we say that the ritual element is not discarded but
heightened into a new mesning, as "vhe water and the spizicH
adds a new meaning and fulfillment to the message of Johm, and
to which he referred (Jn. 1:33).

Ticodemus azain asked "How can this be?" He fell back
agein on his bewilderment. The answer, far from satisfying,

left morc guestions unanswered., Examining original we find

3. . Barrett, op. cite, ps 176
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that the words mean not "How can these things be," but, "low -
can these things happen?®™7? e may analyze Nicodemus! answer
here. It appears that here is a sincere gquestioning attitude.
There was no rebuke in Jesus! words, no underlying impatience
in liis answer. licoderus does not go back now to the former
point, which the Lord apparently did not care to answer directly.
Jesus was able to remove some of the poor and mean ideas which
Hicodemus might have brought to the interview and substituted
& searching attitude by which the Lord might lead Kicodeaus
%o the geal that was set up for this conversation.

Ye must exanine briefly a eritical point here, concerning
the end of the dialogue between Jesus and Hicodemus. It has
been suggeasted that this dialogue batween two people here becomes
a meonologue, no longer directed at Hicodemus, but rather aimed
at the readers who now possess the written account.3% Others
belicve that Jesus is still in conversation with Nicodemus until
Ve 21,27 we follow the H.5.V. suggestion that the direct quo-
taticn of Jesus' answer to Nicodemus ends at v. 1l5. The language
of vv. 1U=15 scems to be of a different type than that of vv.
16-21. we find a strange vocabulary here and the picture in

the latier scetion reseabl es more Ste John's individual si'.gr:!.cz.’*'J

371pid.
380- fie 3°dd. O_'Q_. Cit.' PPe 30‘} :f.
39:‘!. Dods, A Plummer, Hoskyns, anG Davaey.

bOcr. 1:9,12; I John 1:5-7; &:10.
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Jesus dees not express a self-concept as found in the words

"Son of God" in any cther Gospel passage. e take the position
that vv. 16-21 are 5St. John's commentary.

Jesus answered Hicodemus, Mire you a teacher is Israel,
and yet you do not understand this?" Jesus spoke to Nicodemus
45 a wise man, who had studied much, was expected to e a
teacher; and yet did not reslize that there is mystery upon
mystery which one will never understand but must accept on
faith, Plummer points out that Jesus called Nicodemus, "The
teacher”, the well-lknown Rabbi, the representative of supreme
authority in the church.*! Yet we may peint out two things.
¢ understand here how the petrified seeking of the Jews was
unzble to comprehend God's presence in Jesus. Ue sce the diffi-
culty lilcodenus had to appreciate the "testimony™ Jesus spoke
of; though ie used familiar concepts from the Uld Testament
and from the Judaic thought world of that time. On the other
hand we can also picturc the modern Christian with his fund of
Imouledge also asking basic questions which reveal & lack of
comprehension about the profound depths of religious faith,
Jesus intimates that although the Rabbl was a teacher,; he lacked

ersonal insight into the material he taught., Daniel-fops

o]

observes sagely:

To & pious Jew, this was & dlsconcerting Hessiah, not con-
foraing at all to the expected pattern. [icodemus kept
silence; he did not dare to believe Jesus and he know it,

j*l.l;. Plummer, ope. cit., p. 96,
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le told him that if those to vhom the message was first
Urought hesitated to accept it because they were discon-
.certed by uimple wonder, they would certainly shirk trans-
ccnuertul things. shis the Lord summed up the tragedy
of the Chosen Teovle. :
We find in the use of the plural here that Jesus is addressing
fiicodemus and all who would pear the words df this discourse.
The Lord does not merely deplore the lack of spiritual under-
standing. For Jesus "descended from heaven™ %o bring men news
of heavenly t :ingse In the first person plurials of verse 11,
Jesus is perhaps rei'erring to all those who really did compre-
hend what new birth meant, Thus He includes the Baptist, the
disciples, the prophets who spoke before aml looked to this
heavenly revelation. Again we note that Jesus does not spend
time berating the lack of comprehension even on the part of
one whe professed to Le a teacher. after a patient, short
explanation, the Lord continues with a positive proclamation
of the fuith, Perhaps He looks again beyond the unseeing
question into the truly searching heart and answers the gquestion
that could not find utterance, acknowledging the weak faith
and bolstering the timid épirit. Vve 14=15, which appear to
close the discourse, are a magnificant summatiocn of the hope
of Israel, ani the hope of the world. The Lord revecals in rich,
profound terms His ministry and lis mission to HNicodemus and

to the world., ile calls upon the Fharisee's acquaintance with

z"'?ﬂaniel—ﬁops, 22. Cit.' De 205.
tl'B:.'- DOdE' -Q_E\_. -c_i_gq. p. 715.
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the cxpericnce of Moses in the wilderness and the meaning
at.tache& te the miracle of the braszen serpent. Thus Hicodemus,
the traditional Jew, is made to send his thoughts back across
the centuries tc a decisive act of God in saving the penple who
Trusted Wim. fAnd in the immediste preseant Jesus reveais Hime-
self as the ome who would be again raised up so that those who
believed on Him would also find salvation, and have the eternal
life which is the goal and substance of new birth, This adjec-
tive ou:a:vws points not so much to the devetion of the new
life as o its quality. This new birth of water and the spirit
had as its purpose a sharing in the life of God.

A8 we study again the verses folloving, vve 16-21, we agree
with Bermard that they appoar to be reflections and couments
by the evangelist on words he has already ascribed to Jesus
in His discourse with Nicodenus.* Thus the words spoken to
the Pharises, the exclusive leader of the exclusive people, 3t.
Johni applies to the world, the whole human race.

Without stopping to draw extended conclusions, we may
suggest a pattem of discourse which Jesus followed here, and
vhich forms the basis for His method of counseling with other
inddviduals and gyoups in this Gospel account. This narrative
provided Jesus with the occasion for the first outline of His
mission and His teaching., Thus we find a completeness of pur-
pose in this discourse which give us a rounded view of Jesus?

purposes with counseling people.

T ; g
e He Demnard, ope cite, pe 110.
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Jesus spoaks to the intention or mentsl attitude of His
listensr rather than to Hls words, In this instance He
cuts licodemus ruthlessly short 1n his questioning. The
Lord in His omniscience can perceive the inner workings
of & man's heart in a way that we cannot. Yet we also
can say that Jesus was aware of' the background of this
visitor, and could be observant of the characteristics
that Uicodemus exprecsed as he came "by night.”
Jesus used thought-provoking ideas and challenging images.
It has been suggested that the Lord, used particularly words
of double meaning as ‘ﬂVi\?}uL and f\/wgf_v to create an
attituile of inguiry and iaterest i1 not misunderstanding
that would seek further revelation.®® e challengad old
forns of thinking.
Jesus?! goal was not to impart infermation but to create
faith. The Lord did not spend time discussing the nature
of physical rebirth, but immediately showed the spiritual
meaning of His words. All of the conversation seemed to
be pointed to the goal of vv. 1l4-15, as Jesus toock each
cue to lead to & higher stage of understanding.
Jesus pointed to Himself as the goal of this faith. He
posed not as miracle worker--He ignored the term @ "\\’-E""*

e
and showed the weakness of being a 9 !8XTKXAOS (paralleled

in vv. 2 and 10)=--but spoke 2s the one who came dowm from

1"50- e Barrett, OD. E!.i-, Pe 174
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heaven and would return there. He revesl ed His scurce

of revelation as belng from heaven itself. He showed him-

a3

gell to be the Mulfillment of 01ld Testament promise or

tyre concept of salvation, coming as & free gift from God

to save an individual soul, as God had saved the Israelites

through the brazen serpent raised up by his prophet llosca,
The discourse between Jesus and Nicodemus focuses some of the
basic attitudes of Jesus towards individuals. It does so in
few words, perhaps much fewer than were actually spoken, and
certainly much fower than we should desire te hear., But we can
Sec cleuriy the concern of Jesus for this individual man., ‘e
see the zeal of Jesus to convince one soul of sin and salvation.
fut before we can begln a complete sammary of Jesus! counseling
techniques, we must carefully study another, different story
which is more complete in its description of the interview and

which presents a different facet of Jesus' work with individuals.




CHAPTER IV
JESUS AYD THE SAMARITAY WOMAN

The story of Jesus'! conversation wlth the woman of Samaria
48 recorded in John 4:1-42 hua been called a "Rospel within
the Gaspe}..“l sfter a prolonged conversation with a strange
woman, in which Jesus drives home some iaportant spirituzl truths,
e reveals Himself as the very Measiah Himself, the one antici-
pated as Savior aml Hevealer of God's will. We may divide the
interview into two rather distinet parts. Vorses 7=-15 use the
thene of living water. Jesus there develops the metaphor to
deseribe Cod's lifec-giving activity towards man. Then follows
a briel transition in verses 1£-18, which is not unimportant

because of 1ts brevity. The theme of the last section, verses

"l

purifying of worship, previcusly symbolized in the

H

19-:

lecansing of the i-.e::zple (2:13=-22)}, Jesus here siows the inade-

27 48 th

.,,
(5]

o

auacy of directing worship teo any physical tabernacle.? Looking
at the entire discourse, we discover a series of questionsz and
answers reminiscent of the conversation with Nicodeaucs. e
shall, however, see differences in approach and in result

between Jesus' conversation with this simple Samaritan woman

1§layr::ond Calkins, How Jesus Dealt with Men (New York:
ibinizdon-Cokesbury Press, 19421, Ds ke

2
“Ue lie Uod, The Interpretation of the Fourth Gospel
{Caubridge: 'Uni'vérsiby Press, 1953], PPe 3ll-135.
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and lis converscation with the ermudite Jewish teacher. Jesus
knew that the Pharisees were suspicious of His activities (4:1-2).
John the Baptist's arrest was imminent, if nrot already carried
out as Daniel-hops suggest3.3 Jesus "left Judea and departed
azein to Galilee” (ve 3). Of the two possible routes, along
the Jardsn valley or by way of the hill road through Samaria,
Jesus chose the latter, porhaps tc awid the intense heat in
the valley.

The hill road led through Samaria which no Jew would eater
without hesitation. The animosity between the Jews and the
people of Samaria dated back to the fall of the capitzl city
of Camuria in 722 B.C. Assyrian colonists had been sent there
and how intermarried with a remnant of the northern tribes.
Yhen the exiles of Judah returmed they would have nothing to
do with this mized race.”* The men of Judah regayrded the
camaritans as heathen, or worse. Daniel~fops writes:

The Jamaritans retaliated by intriguing against the Jews

and £imally, in the time of IzZra, a renegade priest fron

Jerusalan, having gucrreled with: the Temple authorities,

went to Samaria and set up a rival sanctuary of the Host

Hizh on it. Gerizim. From that time the Samaritans had
stopped at nothing to incense the Jews. « « o "The water

of Samaria ;s more unclean than the blood of swine," said
the rabbis,

_ Jneniel-lops, Jesus ad His Times, translated from the
?renc? by Ruby M1118T (NWew York: Ee P. Lutton & Co., Inc., 1554)
E!p ] 2...':;"'11 ]

kriisaveth Joudge, Jod So Loved the World (New York:
Coward=licCann Inc,, 19517, re 50

“Daniei-fops, op. cit., p. 213,
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The differences which had originally separated the two
peoples had hardened to a =olid mutual hate. However, as Eder-
shelm points out, portions of Cld Testament and traditional
Jewi sh doetringl teachings were preserved among theSamaritans.
He lists: the unity of God, angels and d.evi.ls, the Penteteuch
a8 of divine authority, Mount Gerizim as the only mountain not
Covered by the f{lood, and strict observance of whzt Biblical
or traditional law they received. They also looked for the
fiessiah whonm oses' prophecy (Deut. 14:18) would be Fulfilleq,®

Jesus usually used the north to zcuth focotpaths aloag
the Jerdan to go from Calilee to Judea thus avoiding the Same-
aritans. o mention is made of any overtures to the pecple of
Jemaria in the gospels of St. Matthew or 8t. Mark. At one place
Jesus {orbade the disclples to go through Samaria (iMatt. 10:5).
Buy 8t. Luke mentions several instances (9:51-56; 17:11-19;
10:30~37) that show that Jesus did mot share the Jewish prejudice
against the Samaritans. Thesc exam»nles, pius the story in St.
John, indicate that Jesus seemed to ignore customs and traditions
that had in them neither kindness nor good sense. fHor would
fe allow hatred, vhether it was racial hatred or personal
hatred, to exist in Him.!

Hoskyns gives a penetrating analysis of the situation

between Jesuz and this woman. sSamaria bore the brunt of Jewish

“Ae. “dersheim, The Life and Times of Jesus the Hessiah
(New York: Longnan s, Breen, & - TICL 3 =32 6 .

7Goudg;e, DDe Cite, 0. G367 .
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racial prejudice. 'Yet Jesus underatood the separation to be
Nt mainly between Jews and Samaritans, but basically to be a
Separation between God and man, Thus the -chasm between Jesus
and the sinful woman of Samaria was that between the Son of
God and a whole idolatrous people. "The wider gull must be
bridged before arrogant human distinction can be removed.'3
<he individusl md his relationship to Zod was considered more

important than humen bigotry.

Lo Johmn gives detailed background material for the discourse

iie came to a city of Jamaria, called Sychar, near the

field thot Jacob gave to his son Joseph. Jacob's well

was there, and so Jesus, wearied as he was with his journey,
sat down beside the well. It was about the sixth hour

(4:5=0),
daceb’s Uell has been called one of the most exactly identified
sitez, It 1z one half mile south of Askar, thought to be the
ancient Sychar. The well Is an ancient stone onej; its shalt
is about eighty five feet deep. The quality of the cool water
is con sidored excellent.?

The dialogue begins with verse seven: "There came a woman
of Samaria to draw water, Jesus saild to her, tGive me a drink.t®
it has been noted that this reguest was unusual il not shocking.

The rabbis had decreed that it was improper to address

& wowan publicly, even one's own wife on the street or

cne's sister or daughter in an inn, 'because of what might
be gaid about it! Secondly, it agjravated the scandal

SHoskyns and Davey, The Fourth Gospel (London: Faber and
Faber Ltde, 1947), p. 236.

9?-i. He Miller, and J. Le iilier, Harper's Bible [ictionary
(Yew York: Harper 5. Fros.; 1952}, pe 3CC,
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tht = true .and plous Jew should address & heathen woman

of Jumaria. Sut it was neither thefirst sor the last

time that Jesus calmly broke traditional conveations,

which, however honored they nuight te, were really only

manifestutions of the worst of Jewish cxclusivensss.-V
Although Jesus! thirst must have b-en very reil after the hot
and tlringz journey, His request of the womam had fare-reaching
implications. He was willing to breach tradition if He ocould
therehy present to scmeone the mesaage of God's will. Jesus
weny beneath the artificial distinctions of race and soclety
anil dealt with men on the deeper level of their common humanity.-'-l
Jesus was thirsty and needed refreshment, but He had a deeper
reason for His request. He percelved that this woman was a sin-
ner who needed the grace of God in order to be freed of this
burden her guilt and to receive forgzivencss.l?

"The Smarita: woman saild to him, fHow is it that you, a
Jew, aak a drink of me, a woman of Samaria?' For Jews have
no dealinge with Samaritans® (ve 9. 'The woman gppeared to
know how to talk to a strange man. 0One may see a trace of
Insolence in her tome, Ve follow the suggesticon of the kestle
text:2  in regerding the second half of the verss as a comuent

by the Fvangelist rather than as & part of the woman's answer.

10';&?\191‘&0[’5’ O C£to. ZPe 214 £,
11(.::.-‘.].!'::3.'.1:5, ope cite, pe 55,

12)avid smith, The Says of lis Flesh (Hew York: Harper &

Bros., n.d.}; pes 75

13/ perhard iiestle, Hovum Testamentum Graece, edited by
Irwin Nestle (20th edition; ssuttgart: vivilejgierte wWdrt-
temburgische Bibelanstalt, 1950], p. 239
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Pluamer suggests thet the woman theought Jesus was a Judean,

“

The Galileans s have been lezs strict {e.z., the disclples

eem o
went and bought food in the Jamariten town according to verse
8} 14 the term that 54, John uses, o‘uxxeéqld.l s i perhaps
bebter rendered, "o use together with,” rather than to "have
dealinge swith "%  The sonin was surprised that Jesus would
wiat to use the same vessel as she used.*® ifer mswer w:s
defensive as she considered the national feelings she kmew
prevailed bebweean the Samsritans and the Jewss

"Jemus answered her, If you knew the gift of Jod, and who
it is that is saying to you, 13ive me = driank," you would have
agked him, and he would have given you living water?® {v. 10]}.
Jesus?! thought here tums on her misunderstanding of His own
berson. Jesus is not only a thirsty traveller, but the Son of
Ged. lie is not the one wic recelves, but the one who gives.
Jesus said to her, €1 15/5215 . e observe the same techninue
vhich we saw in the dealing with Nicodeaus, that Jesus does not
belabtor a controversial point (3:4) tut rather approaches His
counseling goal by stimulating His listener tc think through

the subject matter through & different soproach. Here Jesus

“A, Plummer, The ﬁsnel According to 3t. Joha, in Cunmbridge
Bible for ";-chools,({:amb ge: university rresy 1J12), P LUS.

ge.

155. Y. Barrett, Tha Gusge'}. dccording to JSt. John (London:
8.P.C.%., 1955), p. 195 R S T
16,. P : _
*e Dods, The OGospel iccordingz to John, in The Ixpositor's
Greek Testoment TP FEpidst Tde B. Cerdma's PubTishing
ompany, 1¥sl), p. 725.
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uses the fauiliar metaphor of water to express the life-giving
Quality which Yod is esger to glve. Thus He turns the requeat
into an offer. He ravedls the Swg:w toU 9200 , what dod
is rewdy to give this woman, her salvation.*? .nd Jesus aiso
roints o His owm Perscn as the source and becrer of this glft.
In describing this offer of such g,.reat resources toe this hunble
person, it has beon ssld, "He lavished all that lle was and had
to feed the hunger of onc solitary s:m:l.."l3 Jesus saw Lhe woman
"stonding on the brink of the greatest possibilities, but

utterly unconscious of t;hem."lg lie ssught ¢o open her oyes to

The metaphor 'livingg watert! was used in the (0ld Testament
w deseribe divine activity in quickeaning men to life (Jer. 2:13;
cechs 14:8; izeke 47:9)s The figurative use of the term "water®
alone was also comson in Habbinic literaturs. Here $0o we may
2ce a comncctlion with Jesus'! answers bo Nicocdemus. Two points
find a parallel with the &iscourse of chapter three: {(a) In
Jesus Judaiom and the Cld Testament find their fulfillment; aand
(b} the term water is used 23 a metap‘nor.zu Jesus preseanbs
Himgelf as the dispenser of Uod's living water, with all its

implications of vitul activity, cleansing power and its divine

174, Plummer, or. cit., p. 168,
lgl-\.. \:illki‘ﬂ:’i, 9_:3_. cito’ P- 58.
19¢. k. Barrett, cp. cit., p. 195.
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source. ‘Yo eun again point to the ambiguity ¢f the phraze To 1y-

swe T?!St:v. By it we find in the next verses that the woman
memt the flowing water of the well., But Jesus operated with
that term as a metaphor of divine resource--a water which gives
life. Il the woman would have percelved Zod in Jesus then she
wuld huve asked of Yim, instezd of treating lim as 2 susnected
intruder lLuto her country. Plummer posits an interpretotion
of Jesus' reply:
Jpiritually our positions are reversed., It is thou who
25y weary, ond foot-sore, and parched, close to the well,
yeu ur;:—zble ’g,o drink; it is '.l'. who can glve t.heﬁ.lthe wvater
irom the well, and quench thy thirst forever.“
The dixcetion of the conversation is {rom here on controlled
oy the paradox that e who asks is He who gives (ci's Rev. 21:6:
“o the thirsty I will zive water without price fram the lountain
ol the water of lile. 3
The worzaun's mind i3 still on the level of material things,
She sai’ te Jesus, "oir, you have nothing to draw with, and
the well is deep; wherc do you get that living water? Are you
sreater ithen our father Jacob, vho gave us the well, and drank
from it himself?" (vv, 11=12). .e note the loquacity of the
wonan a5 contrasted with the raticence of Hicodemus; yet she
persigts in showing a perverseness in misunderstanding the
spirituzl metaphor just ae the "Teacher of Isrzel® had.?2 After

her implied rejection of Jesus'! ability to fuliflll his offer,

21.‘"‘.. ?l\.ﬁm:\el', 22. c’ito' e losl

221bid., p. 109,
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Iahe: cxpresses her interest to know more with a phrase similur
o Nicodeaus' "iow can this be?" (3:5}. ¥e czn rerceive & note
of sudden courtesy in her address to Jesus as Kﬂe\i. Smithts
conjecture that she returned to a note of insolence is not borme
out however, by the tenor, of the next few verses, 23

The woman does not re.lize that her question to Jesus can
be aaswered in the affimative. ie is greater than ths "father
Jacob." e see a parallel to this verse in 8:33 and 8:53 where
Jesus is compared to Abraham, ss the people similarly evoke
the security of their tradition to challenge His messagze.

Josus did not answer kher guestion directly; that would not
have focused her attention on the message which is evolving
through Jesus methodical restatement and clarification of ker
wrong perceptions. Jesus said to her, "every one who drinks
of this water will thirst agsin, but whoever drinks of the water
thet T shall give hin w1l never thirst; the water ghat I ghall
2ive hin will become in him a spring of water welling up to
eternul life” (vv. 13-=1lLk}. Ais Farrar carrectly observes:

Jur lLordi is not deterred by the Hard literalisa of her

renly; he treats it as le had treated similiar unemgi-

p;j:livg dL!:I::_se:ss i.:'z“t;he‘"leurmd fiicodemus by still drawing
her thoughts upward. =

Jesus continues to usc'this figure of water, as elscwhere

He used bread (chape ¢} snd light (chap. 8}, the three most

-

EJ:F- ;;l'aith, CpDe cit., Pe 75

2£’Farr-ar, Frederick e, The Lifc of Christ (New York: rred
Ve Hurst & Co., 1875}, pe 85
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necassary things for 1ife.?5 He continues to develop the mota-
phor by adding new elements to it. Jesus explains that He is
not speaking of "this™ water, which must be drunk day by day.26
Thus the Lord tries to divide clearly the thinking of the woman
betueen the material, visible object to which she is referring,
and the spiritual, dynamic "g il‘t of Qod" which iHe of fer.

Whoever would drink -- mt\ -~ indicates the choice involved
by this aorist subjunctive. lhoever would take that offer
of; m}\ Snyﬂo'al £\5 To:/ o(fc.';v.c -=literally, "will certainly not
thirst forever.” Flummer correctly observes, "the craving is
S8atislicd as soon as ever it recurs."é"' Jesus meets the comments
of the woman in two ways: (a) He shows that the effect of the
physical water is impermanant, thet its effect does not last;
and (b, it must be drawn and carried from a distant place. In
contrast Lo these inadequacies of "water,” the liviang water that
Jesus offers would become as a fountain within the hewrt of a
 fen, eternally refreshing him. "Those who uccept Him and His
git L., are thereafter permanently surnplied and thelr needs are’
inwardly met, "5

‘hethe r the Samaritan woman understood Ilis meaning, or
whether she thonght simply to evade un {rkso e task, at any rate

she s~ep1i.:a.'i.2‘f' She said to Jesus: *Sir, give me this water,

~ p=

":::.':. Plummer, ope Cit., ps 103
%¢, 1. Barrett, op. cit., pe 196.
274. Plumneor, op. cit., pe 11C.

| 28;, 1. Barrett, op. cit., pe 196.
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that I may not thirst, nor come herc to draw." Perhaps had she
been a Jew the motaphor of "water” and "living water™ which was
found in rsalms (eege, PSe 42:1; 11C:7) and in the prophets (Jer.
2:13; Zech. 1L:8; Fzek. 47:9) would have been more mezningful.
But her thoughts are still confined within the framework of
rurcly physical and visible occurences.

At verse 16 there is an abrupt break in the line of conver-
sabtion: The Lord Jesus makes a fresh approach here. Jssus said
to the woman, "o, call your husband, and come here." Ue agree
with Dods in rejecting Calvinfs shallow interpretation of this
verse, suggesting that Jesus meant to retuke her scurrility.3€'
father she words point to a new approach, designed to increase
her sense of nced for the deep, profound gift which “esus has
for the woman. The narrow limits of her comprehension are
broken through with this command, and the disorder of her domes-
tic 1lifc iz laid bare. MNoskyns observes:

"Since the water of salvation is for sin and for unclean-

ness (Zech. 13:1) it was nscessary that Jesus should lay

bare the women's sin {cfe 7:7)."31
zives her the first draught of this livin; water

3

o]

Thus

QS

@

Just as she esked for it. It is the divine condemnation of her

sinful life., The sure method to awaken in her the thirst for

3%. Dods, ope gits, p. 726.
315{-335::;:':.5. or. cit., p. 251
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the full measure of living water, is to make her acknovledge
hergelf a sinful womm.3? Jesus attacks the sore spot in her
character. He proceeds to rebuke her previcus pretensions {vv.
11,12}. 4s a surgeon, Jesus sought out the plague spot where
the healing must begine. That 4s her false maritsl relations.

Plummer understands this situation well:
4y a seeningly casuzl request, Christ- lays hold of her inner
life, convinges her of sin, and leads her to repentance,
brltl;‘%;tbu:.l..gg her request 'glve me this water' could not
The womm answered him, "I have no husband”? (v. 17). Per-
haps this is & confession, or it may be deceit. Considering
her masement at Jesus! percestion of the story behind her
statement {vve 15,29}, apparently this was not a statement
honest in its intention, but an attempt W avoid the possible
chagrin snd enbarrassment a detailed answer would have msan.b.
Yeb, 23 ve regard Jesus! comment, "You speal: well,” as an honest
eveluation then we must reject Dods' view that Jesus "at once
vells her s;:aceit._"ﬁ’ Certainly, veiling deceit is not one of
Jesus® evaluation of her remark, accept the woman's answer as
including a zerm of confession in it, which, despite the apparent

curtness of her reply, contains elements which Jesus can iieve].op.

Wl

'E;JUCE'.;. _0_13_. Cit.. De 727.
ﬁ?lun:mer, Ope Cite, pe 110
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Jesus mswered her, "You are right in saying, 'I have no
husband *; for you bave had five husbaads,; and he whom you now
have is not your husbund; this you sald truly” (vv. 17 b = 18).
Perhaps the woman was struggling with this sin which couid not
come into words.”? Jesus found the words for her. He told her
vhat she was struggling to tell Him. We are struck by the
simole declarative way in wvhich Jesus reveals the women's in-
most heart. le does not reproach hor, but "commending her
truthitlness, He quietly stated the facts, and we can imagine
how they must have pierced her, hearing them as she did . . . =36
Commenting on the five husbands of this womn, Barrett suggests
Ywo popsibilities: (&) She had five legal husbands who had
either died or were divorced, and she was now living with a man
with whom che wes not legally joined; or (b) she was now living
with 2 man joined to her legally by the law of loses but not
acceptable by Christisn stendards.”’ We can reject tie alle-
gorical intcrpretation of the "exdtical school® that the woman
ls intended as an allegorical representation of Samarls with
its five gcads.-w The fvangelist glves no basis for sich fanci-
ful sneculation in the text which he presents as a straight for-

ward narrative. Rother the womm rezsliszes that thls knowledge

35, Goudge, op. cite, ps 98,
J&M

37¢. x. Barrett, op. cit., p. 197.
38, Dodu, ope eit., ps 727.
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of her lifc is evidence of a sapernatural endowient upon the
one with whom ghe is speaking. This is in keoping with Jesust
dnswer to her in verse 10, "If you knew « « » who 1t is thut is
Saying %o you. . «" Thus Jesus confronts her with a prophetic
insight into her personal history. He reveals to her what she
knows to be true, but has not told him, Daniel-Rope summarizes
Uhis portion of the discourse:
- This brief dizlopue reveals the woman completely and it
is absolutely true to life., First she is pert, then uneasy;
""‘.-'I-lis'a, she is tm;ched and finally t_:onvincedaaot by
argument but by the revelation of her own story.
the woman said to Hiw, "3ir, I perceive that you are a
praphet. Our fathers worshipped on this mountain; =nd you say
that in Jerusalem is thé place where men ought to worship®
(vwe 19-20), The women is convinced from Jesus! reading of
her life that He is capable of drawing even moare of her sin-
ful history into the conversation. Thus, with a brief though
meaningful acknowledgment of iiis power, the wowman shrinks
from introspection and hastily turns the conversation from
hersell Y The woman's interest in worship may not necessarily
mesn an interest in her personal religion. Jecus understood that
her interecst might be merely academic &nd not a eincere desire
to strengthan her faith,

The woman called Jesus & prophet. She may mean, as Barret

suszests, thot she considers Jesus as "The prophet,” giving a
’ R il

393&31@1-&0}.‘5, Ob. E&o. Pe 216,

ho,, Plummer, op. cit., p. 1lll.
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messianic interprebation to Deat. 1€:5; or che may use s term
that is more gensral in its meming, as the Samaritans unlike
the Jews did not accept the amthority of "the prophetsa” in the
0ld Testament canon.'l

i brief word on Mt. Geriszim is necessary here, The woman
polnted to the fact that this mountain was the hcly mount for
the Zanmaritens even as the Jews looked upon Jerusalem's Mount
~lon us their chiefl shrine. From the slopes of Gerizim during
the Conquest Joshua and other religious leaders of Israel pro-
nounced the blessings which came to observers of the law%2
(Deuts 11:29; 27:12; Jogh. £:33-35)e The mountain had a com-
manding view of th surrounding land, @d the woman probably
could see the peak from the well where she spoke with Jesus.
Mhe womsn brought up the old controversy between Jew and Zanapri-
tan. Perhaps she wantedrrestrict Jesus teo fiis oom pecple and
divest liis message of significange to her own soul., She pointed
out the contenporary idea that according tc the Jows tho Samari-
tan tradition they alone remained true to God's cliosen holy
mountain (I Sem. 1:3) while the Jews were "seduced® by Eli to
construct the apostate shrine «t Shiloh,*3

Jesus po;inf,s out ‘t.he true significance of Jewish—Samaritan

d:i.-.‘-i'er-ance_, yet revezls Godts will as transcendant and supercadea

41

Ve

e Barrett, op. cite, 2« 137,
42 5. Miller end J. L. Niller, ope cit., p. 222,

k31vid., p. 639.
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to them. dJesus (a) does not say that the Jerusalem culture is
"man-made” v, 225! (b) nor does he put it on a level with the
Sanapitan culture v. 22al He says that the ancient culture will
y Lranscended and superseded. Jesus sald to her,

"ljoman, believe me, the hour is cominz when neither on
this mountuin nor in Jerusalea will you worship the Father.
}"'uu worship what you do not kmow; we worship what we know,
i salvation is from the Jews. Dut the hour ic coming,
@ad now Is, when the true worshippers will worship the Father
in spirit and truth, for such the Father seeks to worshis
nlume God is spirit, and those wha worship him must
worshis in spirvit and truth" (vve 21-24).
Jesus? re-ly was & proclamation of Cod's real demand. sny
racial prejudice and humun traditions which isolated people
from worship of Jod were swept aside with this fundamentel
>/ </
truth. The use of the phrase eX£TX| weE« indl cates an apparent
reference to a later time, a future when pure worship would
be possible . Jeither the object of worship nor its mode
would be fpund in a geographiecal location, either exclusively
or preferential 13.‘*5 God being absolutely "the Father," all
men in all places shall have access to him. Yet Jesus does
point up the actual distinction between Jewish and Samaritan
worshipe The Samaritan réligion was a mixture of trus religion
with idolatry. 7The obscurity of a Pentateuch with a garbled
text, unenlipghtened by the clearer revelations in the Frophets,

left them with a mutilated rel:lg.on.“'é Jesus rebuked her false

bho, x, Barrett, cp. ¢it., pp. 198-9.
""5?-';. Dods, ooe Cite, Pe 725,
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by, Plunmer, ope Gite, ps 112
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religlon with the wrds "You worshi; what you do not kncw®
{ve 22). ‘nd with the use of the plural ;FZTS TEasKuVZITE
Ho included the whole race of Samaritans.

"Calvation is fran the Jews.” Jesus points up the real
difference between the tw peoples. The Jews worshipped a God
who had made limself known to them in their history by His
gracious deslings with them.*? They were the keepers of the pro-
@ise of the coming Messieh. But now Jesus, about to reveal
Himsell as the Messiah, points also beyond the limits of Israel.
ilthouch the Jews were the matrix through which Codts grace
worked, they did not bound or limit His worke. ©The hour is
coming, and now 4s,” Zexs'\'au eSe K VOV Eetv . 4 reference

18 again made to time., We quote Barrett regarding the events
which must come to pass to initiate this new warship and the
éssaice of man's new relation to the spirit, which is Cod:
Inceed John does not mean to deny that they do truly belong
to 2 later time, but he emphasizes by means of his oxymoron

that in the ministry, and above ﬂl in the person, of Jesus
they were prolipticaily present.

In this paradox of tenseos Jesus shows that the hopes of the iiessiah
which are anticipated for the future are already in the present.
qand the results of God's activity as revealed through Jesus is

that the Y"Father secks" those who worsh/:lp the Father in spirit

2
and btruth. Tership is to be £V TVEVATI Dods suggests that

I+7a-o 00&5, Ol e E&o’ Pe 19%.

-
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thiz means "in the heart, not in this place or that .n49 pug
2 prefounder observation seems to be that of Barrstt who says
the neaning of )i.\l ‘!\\/E.Jpak‘rl must depend unon the force
of the word "nvs_(;pct in the next verse., The "spirit” is not
regularly contrasted over against matter, but rather it is a
Life-giving, creative activity, and in this sense John commonly
uses the word-nvzﬁﬁnk(cr. 3:5=8; 6:03; 7:380; 14:17-19).70
and these '.m'shippers".-.d.ll worzhip 3v 'ﬁVEIj}Adﬂ « Thus,
beyond the worship on Geriszim or in Jerusalem, "true"” worship
looks to Jesus who Himself is the "truth® (14:6), the "faithful
fulfillment of God's purposes and thus the anticipation of the
future vision of -‘Eod.“n ind the polnted phrase Jesus uses,
o -no('r;qe T0166T05 BT\TZT indi cates that God 1is the
setive agent not only in revealing Himself, but alsc ian drawing
all men to Him. Jesus thus focuses Zod's revelation of true
worship against the national prejudice on both sides. 4dnd then
e dhows this individval woman that God iz seeking her, He is
searching for her. Jesus tells her the hour is coming when
ﬂeorKuwfa‘rs:\'z 11-11'2'/- and the.. Father will Himselfl initiate
such worship, by seekinyg for worshippers vho will worship Him
in spirit and truth. This seekking takes place by God coaming in

the flesh of Jesus to fulfill this Hessianic role among me.

%74, Dods, op. cibe, pe 72&.
50(}. Ko Barret-t. Ope c’-t!" Pe 199.
Slibid.
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The woman said to him, "I know that Messlah is coming (he
Who is ecalled Christ); when he comes, he will show us all
things" (v. 25). The Jamaritans seex to have expected the com-
ing of ‘& Messiah thovugh it does not appesr that they used that

word. The Coming Cne was called Tsheb, He who returas, or Who
Walel o - e = ,r)-n; . s v - 28 .
Pestores, ™ or Hashab, the Converter, or as Bl iMuhdy, the

Guide.”’? 7Tie 1.5.V. translates the term Messizh as a note fros

o

List and therefore places it in parentheses. This

.
A5l ] | mey el = . *rm
the Svali,ellion ana

is al = the idea of !Js.:rrett.f’i* Tre wonan by this answer indicates

Stme understanding of what Jesus had said. DBarrett suggests

that the woman's answer shows that she was "not mercly catching
at a strew to divert the argument ; she grasps the messianic
bearing of the reference to worship in spirit and truth, 95
wrds of this verse indicate in a striking manner how
ifter

sut the
impersonslly the wman was receiving Jesus! statements.
her confession of v. 17 these words show that there was no

application of Jesus' wonderful offer of living water, or of a

A .
few spirituel wrship, to her own needs., She secmed to grasp

two things: that the Messiah would be a prophet wio would show
us all things," and that He had not arrived yet. Thereby she

revealed that she was avolding the penetrating thrust of Jesus?

iy 9

o

O« . Barrett, on. cit., p. 200,

-
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54&'. s Barrectt, op. eit., p. 20U.
531bid.




61

words and was remaining on an intellectual level.

Jezus sald to her, "I who speak to you am he" (v, 26},
Farrar observes:

To this poor, sinful, ignorant stranger had been uttered

words of iamortal significunce, to which all futurs ages

;mrii%%ctm » @3 it were, with hushed breath znd on their
This waz the clinax of the seene. Lverything had been said.
Jesus had avowed something which he bad never before categori-
cally adnitted.”’ He removed the temporizing from her previcus
Statement. e said in effect, "You do not need to walt, I
that speak %o you am the one who has rovealed all things need-
ful to you.” 35t. John uses the farmula, ,23"‘,’ ifl*' - @lsewhere
in the Cespel to indicate a probable connection with the greut
divine wrd of self-revelation and command in the 0Uld Testament
(Exe 3:6; 3:1h; 20:2j., 411 the previous message was preparatory

to this final scli-revelation. 7The conversation found its cli-

max as Josus revealed Himself as the answer te all thenceds of

oy

his woman, the One who had revealed her inner life, the actuzl
source of living water, and the bringer of a new concept of

worship,

The rensinder of the chapter adds little to our understand-
ing of the conversation between Jesus and the Samaritan woman,
YWe may bricfly sumnarize the conclusion: the woman became 50 cx-

cited at Jesus' announcement thut He was the ilessiah, that she

2 Gl?arrar, Ope Cite, pe 164,

57:1&“15‘1"1..0]35. 22' ﬂl’ Pe 216.
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"left her water jar™ perhaps for Jesus to get his own drink, and
rmnning ¢o the city told the people, "Come see a man who told
me ali that I ever dide Can this be the Christ?” 4ind we see
in vv. 4U=42 that Jesus remained with the Samaritans for two days
and spoke with thems gy. John ends the narrative in words which
meke Barrett comment, "The Samaritans speak the language of
Johannine Christology.">°® "They said to the woman, 'It is no
longer beeause of yowr words that we believe, for we have heard
for ourselves, and we know that this is indeed the Savior of the
werld'® {y, L2j). .

Gomparing this conversation with that between Jesus and
i?icc:ic:.auz,' we are aware of some similarities and some differe
€iCes. uUne can imagine that both conversations included more
words than JU. John records, but %o avoid useless speculation,
we have remained within the confines of the text as we find it
in the Cospel, and our comparisons will remain between the actual
wrds that the Lvangelist has glven us,

l. The womn of Samaria gpparently had noc felt need when
she ek ered into the casuzl conversation with the Man at the
well, whereas iiicodenus initiated the conversation, after he
cane to Jesus.® Thus the Lord had continually to try to show
the woeman her real needs. Fach attempt on her part to

tellectuslize her religious feelings was quickly picked up

by Jesus and given a spiritual emphasis. Jesus made the woman

58".:. ¥o Barrett, ops cite., pe Ak,
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face up to the reality of her sin (4:16-18) and acknowledge her
wrong religious bhelief (4:22).

2e¢ Jesus used familiar concepts that the women could visual-
ize, and then added new meaming to them. This technique was
Lsed in the metaphor of "living water® and in the reference to
the worship upon the mountain. Yesus apparently tried to deal
with the woman on her level and to raise her from there by
@plaining o familior concept in such a way that an understanding
wuld be gained of « new concept. Thus had Jesus spcken to
Hicodenus zbout "new birth," "water® aml "the wind."

5. 9Yesus kept the conversation cm a positive, spiritual
level. e did not enter into discussion of the velues of wor-
shipping on Mt. Gerizim or in Jerusalem, nor did He cumpare
hinsel £ -.;.:.t;:'\- Jacob as the woman did, nor did lie explain liis
brediing of Jewlsh tradition in speaking to her. Jesus showed
interest ln the woman as a oinner, and as an individual who
needed heip. ind the Lord revealed His mle not as a Jew, nar
28 & proplet only, tut as Messiah. te ceén trace a development
in the enaversation as the wman'!s attitude changes towards
Jesus: (o) in v. 9 she is pert, overly sure of herself; (b) in
Vo L1 she shows some respect to Jesus, although she still tries
to maintain supe riority over this Jew; (¢} in v. 15 although
the woman misund erstands Jesus she shows some sincere interest
in His words; {d) in v. 19 she chows reverence to Jesus as to
a man of God, although she tries to avoid entering into too

personal 2 conversation; and (e) in v. 25, desplte her hesitancy,
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ghe shows some anticipation as she speaks of one of the most

important end pressing religlous concepts in that day. 59

39.. "1'\,15:1&';1@3", _0_2_. _c_&s.. De 111.
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CHAPTER V
A GUMMARY OF JESUSY COUNSELING TECANIGQUES

From the previous two chapters we have an insight into
Jemus? uetual counseling with individuals: Nicodemus and the
Semaritan wmun. From these intervicuws, plus our introductory
material in Gharter II, we shall present in summary nine basic
principles of action upon which Jesus operated, and which

eombain an example to be followed in our own counseling prmce-

l. vemis stimnulated his hearers with a profound statement,
and, when thot wa: misunderstood, replied with a slightly
modified ..--,.';:-a;tibion.l We find this basic pattern of conversation
4% a modus operandi in other passages of the-Gbspels also:

e L332-9; G:127-513 L1-48; 51-60; Mark 7:15=233 8:15-20.

Jesus thus presented a stimulating concept before He explained

it or applied its meaning, We may even classify some of the
Parables in this waye. They were often knotty statements that
caused curiosity, coancern, and often questions. Such examples
might be found in the parables of the sower, the new cloth and
the wine, and the leaven, Thus Jesus gained not only attention,
but interest, we found in the previous chapters that the |
Statements on being "born agein" (3:3), the "wind blowing® (3:8),

laut.tr:i.ck, Ge Aoy The Internreterts Bible (Nashville:
Abingdon Cckesbury, 155'27-\&:!‘. LA
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the "livin: weter® (4:10), brought a question which revealed
lack of understanding. Then Jesus could explicitly apply the
message which e had suggested beneath the cover of this met=-
aphor or paradox, This technique is not easily categorized,
Ior can it be followed slavishlys It is in part a matter of
8tyle and of personal ability to express thoughts in short,
Pithy stubements, and to stimulate thought without discouraging

i the thinker, 1/e can see that Jesus! approach to Hicodemus was
o @ @ifferent level from the one to the Samaritan womane To
icodemus Jesus spoke us to a well-educated man, vei-aed in
sSeriptures, one ezrnestly seeking the truth, and one who would
respond to intellectual prodding., The stimulation of the
glower mind of the Samaritan woman wea more geatle znd limited
in its outreach than in the case of Wicodemuss For those who
Can, like Jesus, aim ab the grestest clezrness in the briefest
Compass this method of Jesus i3 meaningful and useful. Others

Will perhaps confine themselves to the more gemerally applic-

aR i

able principles to which we now turn.

2e Jesus knew what was in the heart of man beneath the
outward acts and the spoken words; the Evangelist states, "He
knew all men =nd needed no one to bear witness of man; for he
himself knew what was in man®(2:25), We sce this evidenced in

the conversation with the Samarivan womane 4ll through the

benign conversation Jesus lknew her sinful life, With humility

we must at {irst admit that Josus as the Son of God was aware
of men?s hearts from His own divine powers But as true man
Jesus also grew and learned and became acquainted with peoples
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He cbserved the world around lim and learned to know people
from experience. He would have noticed this woman coming at
noon (according to John's timing of the sixth hour in verse &
of chapter 4),° which was strange. The majority of women would
Come in the late alternoon. She came alone instead of in a
grouy from her city. By observing these things Jesus could
have assumed that this woman was not readily accepted by her
townspeople and w-as forced to seek water at a time when the
others would not be at the well.? Jesus became weil acquainted
with fis diseciples during His years with them. Thus He opecned
Peter's heart that he might sce his o weakness (Jn. 13:36-38),
fnc He suw the covebous heart of the rich young man (Lk. 18:18=-

30}. In Jt. Luke's condensed phrase concerning Jesus growth

in wisdom and stature (Lk. 2:52), we can assume that the growth
in int er-personsl relations, in judsment, in mture understand-

ing of men are included. For our purposes, the counselor must

aleo study the heart of his fellow men., This can be dene only

partizlly in an acadesic framework. But the broad framework

of parish activity, of counseling, and of wide contacts with
different kinds of people can be an experience of growth for
the man who is sensitive to people and wants to learn from his

experiences. Thus his counseling techniques will grow in depth

2 . ) oy 3
x Ce ils Barrett, The Gospel According to St. John ({London:
b' -P. c. ...- ? 1955}. p. Ig ]

SJames Jefirey, 3 ¥ ’ .o
2 2w, ihe Personal rinistry of the Son of i
(Edinburgh: 0Oliphant, Anderson ond FerTier, fedsls Pe Ohe
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and understanding of people and their problems. He will become
Cnscious of the superficiality of the words and actions of
bis elients and will look for clues to deeper underlyinz atti-
tudes which may not be understeod or expressed by the client,
(we wse the term client as the object of counsel inzg, not in a
lezal or professional eemse). Emphasizing 2 denger in a non-
directive approach to counseling,"' Ruth 3trang says:

If the counselee builds up an unrealistic idea of himself

in the interview, his sharpest conflict will only be
P?-s'uzmged until he tries to function in rezl life situa-

ticns.
Thus Jesus in the case of the Sameritan woman had to look
beyond her interest in temple-worship and discover a problem
in worghip (Ja. 4,:19-2h). A4lso the Lord had to clariiy Peter's
sbiection to the statement that "the Son of lMan must mffér
many things, etc." (Mk. €:31-33). Jesus saw that this objection
revealed z basic misunderstanding of the mission of Christ in
the minds of the dicciples. ¥e saw that Jesus turned aside
the kind end compiimentary language with which Nicodemus addressel |
hin (Jn. 3:2) and answered his deep needs.

3. Jesus worked at long range, not always for immediate
and obvious results. =e sec this pointedly in the story of
the rich youn; ruler (Lk. 18:18-3C). Jesus spoke the words
which opensd up the men's heart and revealed his "hesetting

8in."™ This was all that could be done at that time. The young

hbu !‘:.l, Poe 2.

5, ; 5 L
Ruth Strang, Counseling Techniques in Colleze and Secondar
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Ban turned away from the offer "Follow me."
i note of contrition may be seen in that word--ﬂs.e{)\ UTRoS »
seede=he did not demund that it iamediately

Yet he was sad.

Jesus planted the
Produce fruit. Jesus tulking to the diseiples in the Upper
“oom sald, I did not say these things to you from the begin-
ning, becanse I was with you. Jemus lmew that much had to be
experienced by the twelve before they could receive His word
of more complete revelation. /And even the message in the Upper
fioom, the farewell discourses (Jne 13-17), would be almost

i

orgotten in the foar and terror of that Maunday Thursday. Yet

1 : y 2
vesus worked at a longerange purpose. He relied upon the work

n Tiis word of reconciliatican, iAnd Jesus promised

2 lioly Spirit to be continually at work, to both create
is the sower He had revealed

to send tn

th (v.:'ﬂ- 1L :26} 0

[

amt sustain fa

plan and proaises, yet this sced had to take root and

Todts

grow in the heart. An. immediate arplication of this prinecipie

to owr presmt circumstances is our reliance upon God for fHis
grace to wari through our efforts, axi a Jod-given patience

vhich can do the work of the Kingdom knowing that the word does

not return vold (Ise. 55:11).
Jesus counseled in an impromptu, spontaneous way that

‘!ﬁl F e
was directed to the immediate situation, and the personal needs

of the hearer. Perheps Bower is too superficial in his analy-

8ls, yet he does revezl a vital concept:




el

70

(Fesus ) besan not with formulated beliefs, subject matter,
}:‘rasc;:v.tion oxr even the Bible, but with living persons where
viey were in their experizce of 1ife.®

e ean add thut Jesus took the situation as it existed and

applied "is religious inslghts into the experience of 1ife.

Thus we aseec that the Lord bezan by asking a favor of the Samari-

L]

tan woman., He expressed to Martha a concern for her spiritual
Srowth vihiile he was a pguest at her table (Lk. 10:40=41). 1In
method ¢his meant that Jems used nictures, and parables and
Aetaphors that were apparent, familiar, and commonly understood
by the person whom He was addressing., Thus He used "water,”
"bemple,” “ying,” as we have scen. This method and basic
Gttitude of Jesus presents a challenge to us to present the
message of the Sospel in tems and applications meaningful to
pecple in our culture md scciety. In followlnz Jesus! example
in the conversation with the Samaritan woman we would attempt

in the most natural way to lead up to the highest spiritual
themes, touching the heart and revealing God's will for our
client,.” ‘e nay follow Jeeus in His use of language, beginning
2t the grass roots of & person's life. It is "languagze such

as men use--langa e steeped in all the commonplace asszociations
of the nursery, the inm, the stable, and the eﬂ:reet.."8 Wie

found in the tuo disgwrses'studied in this comnection that

6y, ¢, Dower, Christ and Christian fducation (Hashville:
Abingdon-Cokesbury Fress, 10k3j, pe 20-

ve !.?Effre}" Olle si._t_n' Pe 2,

8 SRR
Je 2. Phillips, Levters to Yo Churches (liew Yorit:
The Macmillan co.,pl-;"?kﬂi, Inilﬁ'ueﬂvon by C. 5. Lewls, p. vii,
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Jesus used simple words, simple ideas, yot words weighted with
& significance that wonld take a lifetime, if not an etemity,
%o couprehend fullye.

S« Jesus aimed at eradication of sin before further spiri-
tual development., Jesus did not accuse Micodemus of leading a
$inful lifc. (e did not enumerate the occasions vhere Kicodemus
had trensgressed the law of Gods But he said to Nicodemus, "You
St be worn sgain® (3:3,5). This new birth intimated @nd demanded
& total regeneration in the eyes of God as the condition for
Seeing the ingdom of Oode It meant a forsaking of human ability

‘el lowship with Cod and a radisnce upon the Holy Spirists

ﬁ
(=]
05
4
~y
3
"
P,

POwErs  .is Fhillips correctly traslates the passage of John

3:6, "Flesh zives birth to s;a:lrit.ﬂg These terms gK T“TS
a—deK;_', and £K Tel ﬂVzqu\eLTes "are not the
lover and higher sides of humsn nature; they refer to human
noture sz o whole (ef. 1:14) and to the divine action and its
orbit, 10 Jesus holds that flech of itself is not capable of
entering the Hingdom of od unless God bring it new life by means
of water snd the 3pirit (3:5-6). Thus the sin at the heart of
man is thot which prevents him from intering into full fellowe-
ship with Cod. Unless that is realized, the developament of

relizious 1life proceeds uron a way that cannot be Gol-pleasing,

but rather iezds into more sin (Lk. 18:9-1%). So also the
woman at the well was made to look at her sinful 1life, perhaps

Sl
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in more norsonal detail then ¥icodemus, Jesus! words to her
toncerning her merrisd state (Jn. 4:16-19) proved en important
link between the words preceding whlch the woman listenedé to
in 8n uncomprenend Ing way, and to the psrsonal liessisnlc sslf=-
revelstion oif Jesus ot the climax of the dialogue in verse 26,
8130 Jesus! worss to her, "You worship what you do not know,"
(v, 22}, aimod st her sin of unbelief ln very definite terms,
0 alss Jesus in lils conversations with other individuals
Pointed %o pride (Jn. 9:39-41), covotousness (ILk. 18:15=30),
end indiffersnce (Lk. 10341=2)s In counseling we frequently
 find thet our clienta are unaware of a sin whose guilt burdens
them down. Iteviewing a case history of such a person, Paul
Johnson commentas

fe boy's sppearence of calm nonchalence was only a maak

G0 concesl his deep engulsh and remorse. So painful were
hig !.n-:::’-.orlﬁai: that he sald, "I can barely remember what

heppenad,” ]

-
@

The pestoral counselor thus Lecomes Eeichtvater, the "father-
conf'essor.” ie must be swere thet thers may be confession of
which has not reasssured the elient of God's forgiveness. Thus
the sir and the guilt must both be eradiceted by the call to
repentanca ard the announcement of God's love through Christ.
S0 Jesus concluded fls conversation with Nicodemus with the
story oi' the "serpent in the wilderness" (Jn. 3:14) and the
armouncement of his own redemptive tesk: "so must the Son of

man be lifted up, that whoever believea in him may have eternal

llPaenl E. Jdohnson, Psychology of Pastoral Care (New York:
Abingdon-Cokeabury, 19537, Ps .
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1ire™ (3:1.b=-15),
5. Jesusz was concerned with nesople es suchj e had wide

énd unlimited sympuathy. [ils heart wes open to the sick and

suffering, to the openly sinful. So we have seen thet during

the brief ministry of Jesus He took time to spend with indivi-

dusls.12 g wey briefly summarize the attitude of Jesus as

found in the Gospsls:

he never seems to have despaired of any mene « « « Soclety
iie did not divide into two classes distinct from each other,
the one ecless good, the other evil. In fact, He discovered
that those most open to liis apgcala wera precisely those
who were usually condemmaed as "sinners™, end the most
impervious tc the truth as le taught 1t werelghose who
pricded themsolves upon belng among the good.

The counselor muet also try to free hi:self from prejudices

s¢ Lhet he can be non-judgmental in his attitude toward the

Person of his cllient end accept him as he 1s. One important

dlatinctlion mmst be mairtained., That 1s: (1) we must accept

¢acn Iindlvidual as e redeened soul, worthy of snd needing our
love; (2) ve must be aware of the sin wnich keeps this redeemed

soul from the full reslizotion of the love of God. Thus our

hearts are open to all men who are in need of our counseling

and of thus more fully participating in the redeeming love of

God in Christ. Jesus also dealt with those who had loathsoxe,

repulsive diseases snd did not reject them (e.g., the lepers,

Matt. 8:2-ii; epileptios, Katt. L:24; 17314-18; the deaf, NMk.

12;~,'.un- &, chapter II,

13;, w. Hitehcoek, The Psycholopy of Jesus (3oston: The
Pllgrim Press, 1907), Pe 173s
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7333+353 the Usrasene liomonlac, Mk 5il=13). So the coungelor
et lesrn {rom His Lord to overcome his own emotioral upset,
upon ecntact with noople suffering disfisuring diseases, by ro=
meabering the sreut need for love and understanding which the
¢lient hma, and himgelf being eware of his office es & proclaimer
Of Uod's love. Jesus olso worked spart from e notlonalistlic
Prejudice and bigobtry., Chus we see Jesus'! contact with the Jame-
aritar womsn (Jn, ), fis vobuke of john when the disciple come
Pleined of snother assting out demons "because ha was not fol=-
lowing us™ (w-, 9:37), ile acknowledgmont of the faith of a woman
from the neothen Conaenlites (Matt. 15:21=28), In the srea of
recial, natio gl snd relizlous vrejudice, the example of Jesus
In lils vor: with individuals demsnds & reevelustion of our oun
ettituces In tho terms of the universality of God's merey and
Christion love. UGo the “vangelist expounded upon the lesson
of Jasus to Liccdemus, in the verses follouing the conversation
(dne 3116217, o point to the unlversolity end impartiality
Of God's gruce in Chrlst, that it wes effectusl for "the worla"
(3:161.
wos alweys aware of fils baslc misalon. iiis

f« dJasus
purpose in iis activity smong people was that "thoy may nhave
life snd nsve it abundsntly." Jesus called Himself the "Good
Shepherd (who} leys doun his 1life for the sheep,™ snd klg coun-
sellin: grew 0s% of that will to save (Jn. 10310-11), Tous the

Pestorel wayis of psrsonel counseling must be domainsted by o

relizious purucse; as Russel Dloks pubs 1ts
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It works from a blased point of view. It admita quite
frankly thet it atsempts to influence humsn behavior end
to direes humip personallty in a way that 1t believes to
be desirable.ild

Lespite ths vagueneas of hls expression, we may agree with Dr.
Pleks' cmphasls upon the purposefullness of pastoral counsallng.
Jesus' gontscts with individuals were pointed to lead them to
the Xingdom of Gou, bo meke them awere of sin, and to announce
30" the pastoral counselor cesn
We

the grace of Goa in forglveness.

Never be so "non-directive" as to lose his own direction.

8hell oxamine this in the following chapters in more deteil.
®s Jessus mede religion personal, not national; He emphasi-

#e0 the sctlivity of Goa upon the heart, not the external rite

Or ritvel by whleh the Jews had deadened the mehuaze of God's

Promlses vsvealod to them. 30 Jesus said to Nicodemus that the

work of the Spirit on his heart might be compsred to the wind
Wiiieh "blows where it wills, and you hear the sound of it, but
Jou do not know whence it comes or whither it goes; so it is

with every one who is born of the Spirit" (Jn. 3:8), iere is

not ¢ motter of flesh, or heredity, or femily. The Spirit

¥orks upon the heart., #nd the Spirit is God (Jdn. 4i2h)e So

8lso to the Semsritan woman, Jesus pointsout that in essence
worship is done in spirit snd truth, not on mountain or in
temple (/,:21-24). Jesus offers Himeelf personally to the
Semaritan woman es Hesslah "who will reveal all things." ke

is grester than jacob despite the womsn's mocking question (i;:12).

1-'4~i—xzxssc=1 Dicks, Pastorel Work and Personal Oodnaelins (New
Yoru: The MaeMillan Company,1949)sDe Le
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For although Jacob dug a well, Jesus is Himsell the dispenser
of living wster. S0 Jesus climectic statement to the women of
Semaria pointod to lilmself, "I am Christ, spesking to you now"
(21, h:26)15. The whole dlalogue in chapter 6 is understandable
Ifrom the viewpoint thut Jesus 1z sent with the mission to bring
to men the bread of 1ife in the form of Himself', and of thse
recivrocel indwelllng of Chrlst end the bellever.l® Tne
Pastoral counselor will use the concept of the Churech, the Sible,
prayer and stewsrdship in his dealing ﬁith perishioners. BSut
he must never lose sight of the individual in his personal
relationship to the holy, loving God. /Any approach which emphaz-
izes the organizationel or ritualistic elements of religious
life above the personsl, Individual meaning, must confront the
Loréi's statement to Nieodemus, "Unless one is born of water
en: Lhe Spirit, he cannot entsr the kingdom of God." Zach of
théae inslghts emphasizes the personal elements of religion,
breaizing through national and institutional limitations, end
irstilling pergoral responsibllity and falth.

Ge Jesus ala not argue. fe did not compel or dictate,
fores sssent, or impose His teachings. He wanted responsea
thet would be more lasting than if insdequately motivated.
Pertieularly in 5t. John chapter four we see Jesus avolding meraly

centroversisl argument end substituting positive statements that

156. -;. Ba;l'rtt, 22. cit.. D. 236.

15, 5. Pnillips, Tne Gospels, p. 196.
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Yoth transcend the points of contention and obliterate them.
Thug Jesus avwolds 8 lengthy argumens on raclal Blgotry (4 :5-10)
and formal worship of two differsnt religious faiths (Lj:20-2)),

although He positively states the transcondent concepts which

solve the existing probloms.
These nire points summerize briefly some.of the attitudes

and wordas which Jesus expressad towards indivicuals as we have
seen ir the Uospels. These exampleas of counseling techniques
are nob practical in the sense that we can literally "imitate”
the words wiich Jesus used, ané we muct aluays_ramain consclous
of the distence between the Son of Ged and us. But the general

erinelples which He followed are relevant tc our counseling

procedures,




CHAPTER VI
MODERN COHNCEPTS OF PASTORAL COUNSELIKG

Josus' interest in individual has always been an examsle
erd chellenge to minlsters of the Christian Church in their
own 2astoral work. Sut in surveying the field of pastoral
counseling, we are immediately struck by the sudden wealth of
recent literature on this subjeet. A few hizh points in the

hiztory of pestoral care a part of its responsibility to the
Lori's commend, "Feed my lembse . . o Tend my sheep"™ (Jdn. 21:16),.
Eut particularly in this century we find sn intense interest on
the part of Christlen pastors to improve the teehnigues and
pracileos in their personsl counseling with their parishioners.

Three land-marks may be found in recent years to explain
the dovelopment of moiern concepts of pastoral counseling.

1. The writings of Sigmund Freud have had an important
beering end influence on the development of counseling concepts.
Bis Introduction to Psychosnalysislis considered the classie
in the field and has had significant influence upon a generation
of dilsciples (Jung, Adler, Horney, Alexander, and others) who
developed the modern psyohtatﬂ:c schoolz.2 Dicks describes

Freud's influence and importence for our subject:

1
Sigmund Freud, The Basic Writings of Sigmund Freud (lNew
Yorik: lodern Librar; s 17337,

2rrederick R. Knubel, Pastoral Counseling (Philadelphiat
Huhlenberz Press, 1552), Ps Bfe '
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Sgimund Freud . « « rejected both his parental religion
and his father's domination as being one and the same,
and « . o through his brilliant observations moved to the
study of spiritual problems, striking out as he did so
Judaism, Christianity and the other religions, both au-

thoritarian and autocratic,
Thus we see his significance in drawing lines of tension between

the Christian pastor who represents such an authoritarian
religion and the psychiatrist who follows Freud's teachings and
interprets religious experience with his attitudeé.

2. In the church the movement towards a psychiatric
approach to pastoral counseling took hold in 1923 by the intro-

duction of what is known as Clinical Pastoral Training. This

training took place in psychiatric institutions. Huch of the

author's experiences within these and other such training pro;

grams., It shows at times an uncritical acceptance of modern

psychiatric theories.”
3. The pastoral counseling movement has been largely con-

fined to a single method of psychotherapy known as "non-directive
counseling." This 1s based on an entirely secular book by Carl

R. Rogers, Counseling and Psychotherapy.” It has been said,
"Rogers did not discover the method but has developed it far

more systematically than anyone else."6

3Russe11 L. Dicks, Pastoral Work and Personal counaeling
(New York: The Macmillan C0s, 1949), Pe 150,

I’Knube]., 22. _c_l&.. Pe L.

Carl Rogers, Counseling and Psychotherapy (Boston:  Houghton
MifFlin Company, 19BZTem o ==

6KHI.Ib31. OPe Eﬁo, PPe 6 f.
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4lthough the Christlan Church has always engaged in pastoral
care and personsl counseling, we find that these three events
in the past fifty yeers have brought the formerly uncoordinsted
efforts of postors to counsel their parishioners into a scienti-
fic methodology, complete with statistics, case studies, and
developed theorlies, and promising thet the aim of the new
kethods of pastoral counseling would "assist the individual to
grow sc that he can cope with the present problem and with
later problems in & better integrated fashion."? Eefore thils
modern movement, 1t can hardly be ssld that the care of souls
bes hitherto been undertaken methodicelly; no special me thods
of treatmsnt hove been described or taught.B ;

Cranted that the modern approack to pastoral counseling
has themethodology and the toehniques of training that previous
pracitlice has locked, we must now examine the princioles and prac-

tiecs of modorn pastoral counseling so that we may compare them

NG
£

with the prinelples and practices of our Lord Jesus which we

studlisd In previous chapters of thils work.
Zie find the aims and purposes ol psstoral care and personal

counseling expressed in different ways by different authors.
Generally ecach reflects his theologiccl tradltion as well as
hls psychistric inelinations. #Although Rogers is a secular au-

tixor, we shall gquote him first because of his pioneer worik in

TRO,[.‘,'G!'S, On. eit., P. 13,

6GBte. bergsten, Pastoral Psyehology (London: George Allen
and Unwin, Ltd., 1951), D. Ll.
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this field and his influence upon pastoral counselors. The
bapic hypothesis according to Rogers 193

Fifective counseling consists of a definitely structured

permissive melationship which allows the client to gain

an understanding of himself o & degree which enables him

to take positive stops in the 1ight of his new orientation.?
Ruth Strang represents tho school of educationzl counselors in
wirich sha 1s a leador and represents 8 moderate viewpsint. Her
delinition of counseling ia: ;

a fase-to-face relationship in which the counselor helps

a person to gein insipght, & now orientation, a more accept-

able aelf-come?:, bettor ways of thinking about ureia

problanms and relationships, new techndques of living.
Another approach, that of Paul Jolmson, stresses the probleme—-
approach o coumseling. Thus the counselor is ready to fill a
Fell need when thet arises:

Counseling is & responsive relations arising from
exprossed need to work through difficulties by m&nhor
camotlional understanding and growing responsibility.
Jovard Rllther, states hio opinion that there is a sense in which
the aims of pastoral counsling are the same 25 those of the
Chureh 1tself;’2 but elsewhere his professed aims are muoch

more secular and moralistic:

9Rogers, op. odte, pe 18,

Oputh & :
%ﬁ?ﬁ_‘m@:ﬂ;@ Hewogorica gav%o% %&%ﬂh&n.
> 2 Pe {s
A 1R, 4
Abtngte oo, Sexcholon of Pestorel care (New Yarks

2gouard Hiltnor ma%l Counseldns (New York: Abingdon--
Colmsbury Press, 19455- Pe .
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I belleve however, we should welcoms the trend towards
the objective-sthicsl viow, even if it 1s often unaccome
panied by Y%nt seems to us to be en essential theological

ccrollary.
e may sum up the principles of pastoral counseling as found

in thess authors: the seculsr emphases upon self-realization

andé social benefit, which are basile to the approach of the ;x(
Psychotheraplets, have entered the field of pastoral coungel-

ing within the Church. We shall develop this initial judgment

as we seo 1lts appllecation in different phases of pastoral

work and the counseling action itself.

The bgsie method for pastoral counsoliné is the "non-
directive counseling” approach, or as Rogers terms it in a
later book, "clieant-centered bherapy."lu We find a succinct

Gccount of' tiis method in the introduetion to Lir. Rogers!

earlisr book, written by the editors:

It is & technique by means of whilech human individuals
msy be taught to adopt as thelr own those habits of mind
and of emotion that will meke them eble to solve their
oun problems as they arise. The proper aim of the coun=
selor 1s the procuction of a new attitude in the indi-
vidual being counseled. This attitude should give the
client himself increasingly clear insight into his oum
problems and_help him gain in integration in his oun

personality.1l5
In actual practice, &s described in Kogers! twelve steps

in a therapeutic proceaa,16 we discover two basie facts: (1)

131p1d.,0. 32.

lhﬁnubel, Ope eltes De /(o
: lsﬁogers. op. elt., introduction by Leonard Carmichasel,
PPe V=vie.

181h1ds ppe 32=4i5e
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The individual must come for help of his owvm will} he must
desire help, realize his need and initiate the therapsutic pro-
cess:l? and (2) there 1s always some degree of direction, how=
ever subtle, on the part of the counselor (thus non-directive

1s @ misnomer snd does not describve the actual situstion).2S
There, iIs the subtle inference thet ln the client-centered
altuation the counselor does not have to direct the interview
because the Individual has the resources within himself to solve
is own problems. We see thls thought expressed in both secular

and pastoral sources, uwiich adopt the viswpoint of Rogers:

Ine counselee 1s seeking self-realization, sell-actualizestion;

he i3 hoping to make bhis life more complete and satisfying .
fle has the cepacity within hiwself to do this., Confucius.
embodied this principle in the saying: "HRemember that thou
art man and frall sndlikely to fail. « . but if thou fall,
remenber thet thou art man and heve 1t within thy self teo
zet up." Eish person works out nis salvation in his own

unique way.

The elergymen'®s tasik in pastoral wori 1s to assist spiri-
tual forces at work within the individual: forces wiich

2re struggling for growth and maturity of the soul. Theese
foreas follow laws whkich sre as dependable as ars tha laws
of health within the vhysicsl body. In fesct we ars recog-
nizing thet the spiritual and physical affect cach other

g0 profoundly that many ohaegaera claim they are but differ=
ent parts of the same winle.

“e see in the second cquotetion, by Russel Dicks that the "spl-

ristual forces" are equated with the psychologleal structure and

1710id. 50 31.
lsstrang. ope eit., pp. 113 11,
195#1‘9“8, ]2 10 c.!.t-’ Pe 2

20510ks, op. gcite, Do 13.
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thet they "follow laws™ In the way thet the body follows laws
of healtiie In this concept of pastorel eounssling, the
counselor merely guides the individual towards his "self-reali=-
zetlon, self-actualization." Everything is there, in men, with
which to work. The counselor assists the "spiritual forces
at work witikin the individuwal.” We shall compare this non-direc-
tive acceptance or ths individusl as he is, wlth the Christian
doctrine of confession of sin and forglveness through the blood
of Christ in ths next chapter,
Following the basic suppositions of the non-directive
or client-centered agsproach the modern pestorsl counseling move=
ment tends to remove the individual from the area of obedience
to externsl esuthority., Hnubel remaris thet iIn non-directive
counse ling there must be "no hint of authority, no rebuke, ad-
monltion, coerclon, argument, explanstion, exhortation--or
&eneralizabion."al Corrol Wise shows thet thils concept hes not
understood thot the imner need of a person is always at bottom
moral and religloua. ¥ise says:
. The anproach %o arc outlining here will create conflicts
‘in ministers holding the traditional sttitude. The quos-
tion often comes, "Must we never pess judgment?™ It is
good psychology to answer thls queation in the negative.
e « o The counselor does not pronounce forgiveness nor
does ha give people forgiveness. » « « The grace of God
lies in the real fact that He has created within human pare
sonality powers which, iIf properly used, will result in

life « « « through the process of acceptence, clarification,
and reletsCe « « o Thisais a ecurative, creative, redemnptive

foree inherent in man.<

21‘!?1’1!1-53'1. g_ao elt-. Pe Te

aanarroll A, Wlse, Pastoral Counseling (New York: Herper

v Brogses 1951}, ope 82, T7, 99.
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We see here a denial of religlious authorlty and of the necassity

of apesking of' final divine reslitlés. Dicks follows thi=z

line of thoughts:

The old heeven and hell have pucssed away and the old-
fashloned authority of the clergyman with theme « « »
Por a perishioner ¢o participate in the cresative rocle
of God , « » +» Is to have geined the kingdom of heaven
already =- perhaps one should sey released the kingdom
of heaven within us =-=- winile to fail to develop one's
capacities « « « i3 to accept hell. ..« « There is one
further thought in this connection that influences our
pestoral wyork: the nature of Christ's death 1s of
relatively 115313 importance so far as the pastor's work
is concerned,
Underlying these words 1ls the exclusion of divine revelation,
Judpment, authority, and even an opinlon that these concepts

are destructive of the cure which such counseling aims at.ah
Yrom these two baslo.uttltudes of modern pastoral counsel-

ingy, the non-directive approach and the absence of suthority,

e

we shall try to draw some conclusions on the rcle of theclogy,

ag found 1In the traditional statements of thé Christian fsith,

in modern cecoungeling concepta. Rogers has developed the idea

that intellectusl stimull do not of themsalves change behavior

generally, end certainly do not change psople themselves=. fe

has steted this in his rejectlion of classical psychosnalysis:
It has come to be recognized that we do not change the

c¢lient's behavior very effectlvely sinmoly by giving him
an 1ntall§§tual plcture of its patterning no matter how

accurate.

23.‘)101!3. ox. cites; DPe 9 f.

ZhKnubel. ope. clte, Pe 5o

ESHDEGI‘B. O« clt.,PDe :2610
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But more fer-reaci:ing effects in pastoral counselling are felt
from Roger's rejection of tho intellectual approach in prefeor-
ence to the approsch through emotion. Taus he attempts to dis=-
eredit the imparting of knowledge. He states 1t thus:
The newer therapy endcavors towork as directly as
Possible in the reslm of feeling and emotion rather

than attempting to achieve emotlngl reorgenlization
througi en intellectual approach.

We ecan see truth in this statement, end we too attempt to
fench the “whole men"™ in our counseling with the iIndividusal.
Eut in Rogers there is an implled mistrust of intellecectusl
elarification and explanation in itself. Thus in ths field of
religion, the counselor would not, if he followed Rogers' pat-
tYern, spealk prophetically the Word ol God, but rather draw
upon the smotionel resources of the individual's experience and
not impose eny external idess upon hime We turn to Dicks and
Hlltner for thelir own understending of this concept that the
emtiha:sis in counseling should lie upon the emotional rather
then the raetionel understending. Thils becomes in some pastoral
counseling a denial of the prophetic message, a disavo-.nll of
the traditionsl tenets of faith, and sn attompt to build an ex-
perience theology working from the person's individual resources.
Hellgion hed its rise in mants offorts to establish a .
satisfactory and satisfying relotionship with the world
in which hne lived. « « +It is lete in the history of re-
ligion that men is religious because he geins satisfaction.

throuzh being religious, when love of God displaces fear
of God. Only out of suffering is deep love born.

asIb:ld., pp. 26f,
2Tpicks, op. olte, P 17
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No explanation is made for thé illogical ‘econnection of the

last seantence with its preceding sentence., Hiltner works
inductively, giving religious labels.to c_:rdinary psychological

- —— e S B T —

Phenomena and equating his counseling with the work 4of the

Holy Spirit, acting immediately!

When the pastor sees positive potentialities emerging

from a hitherto confused and divided personality, he
ldentifies their source as the operation of the Holy
Spirit or of Divine grace. He has a metaphysic, a con-
ception of the structure of the universe in which he can 28
place his operational understanding of human personality.

These comments tend to show a supposed transcendence over
traditional theology and a replacement of the creeds of the
Church with a potpourri of philosophical concepts embelished
vith psychological terms.
Although we must criticize some very basic aspects of the
y modern pastoral counseling aims and goals, we must also recog-
/\ nize posit;ve contributions of modern psychology to the art of
Pastoral counsel-:l:r.l;;;-;; fuller and deeper understanding of
the workings of the human mind which has developed since Freud.
Knubel wisely comments: "Counsel is darkened when the pastor
shuts his eyes to the science of psychology and the psychologist
shuts his eyes to God."? wWithin the whole field of pastoral
Counseling we find a new understanding of behavior, personality,
social relations, and the depth of the feeling of personal

guilt, which is helpful, even necessary, for effective personal

28Hiltner, op. QEQ. pe 32,
29!{nubel. OJ. &t_.. p. 21.

e
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counseling, Thu: (8te Bergsten sums up our fellings on this
dcesslty for sseing ths two aspects of pastoral counseling -=-
the foundation of bosic Ohristian theology as the mainspring
for our approsch to Individuals, and the deeper understanding
of psychology %o halp us achleve our spiritusl goals:

There ls an intimete end necessary connection betwesen
the spleritual ané the psychological care of 30UlSe « « o
The mind and the body are the instruments through which .
the soul menifests 1tself in Time. Therefore the care

of souls cannot be practlsed In the deepest sense if
elther the splritual or the psychological aspect oif man's
asturs_is emphasized or cultivated at the expense of the

cthe e -

30;—:90,5;9-,1:&?'.-. op. clte, P 31,
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CHAPTER VII
& CONMPARISON OF JESUS' COUNSELING METHODS AND THE MODERN
CONCEPTE OF PASTORAL COUNSELING

in order to understand more c¢learly the relationship
between the counseling attitudes and techniques of Jesus com-
pared with those expressed by modern pastoral coumselors who
bave lcft the pale of the traditional Christian faith, we shall
Compare the two in their agreement and disagreement concerning
the fundamentael articles of Christian belief. This chapter
will compure the attitudes and methods developed from basic
concopba of: (1) God.; (2) Man; (3) 3in; (&) Atonement; and (5]
the Christian Life. In addition to the work done by pastoral
Counselors whose techniques have been developed from a basically
Secular source, other modern authors will be referred to as a
guide toward the synthesis of Jesus'! concepts of counseling.
Three authors have been especially helpful in developing coun-
seling concepts which take both the message of God in Christ
and the concepts of modern psychology seriously. They are:

Wayns E, Gates,l Frederick ?:nubal,z and G8te Berg-;sten.3 7o

lr' - o1
Tayne Uates, Anxiety in Christian Experience (Philadelphia:
fuhlenberg Press:'lgﬂh .

S 2rrederick Re iilnubel, Pastoral Counseliniz (Philadelphia:
Huhlenberg Press, 1952).

3aste Bergsten, Pastoral Psychology (Loadon: George illen
and Unwin, Ltd., 19517,
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these authors we shall refer frequently for their understanding
of pastoral care in opposition to the secular concepts of authors

Quoted in the previous chapter.

God

In the conversations of Jesus with Nicodemus and with the
Jamaritan woman the Lord explains some basic concepts of God,
God is spirit (John 4:24)e He must be worshiped in spirit and
brath (L:24), His action among men is the establishment of liis
fngdom (3:3,5). 0Ood works through His Holy Spirit (3:5-6,8).
fle is rovealed by the Son of Man vho descended from heaven (3:13],
God exrresses ilis action in the role of Messlah (4:25-6). God

is revealed as Father (4:21L,3)« Atonement is God?!s work in

Christ (3:14),.
Within this revelation the Christian pastor works and
Counsels. The pastor is representative of Christ and preaches

Hls message. ¥nubcl points out the futility of ignoring this

revelation:

The greatest danger, however, 1s that the pastor shsll
limit himself within the restrictions of scientific
methodology which by definition casts out any hint of
divine intervention, religious autonomy, or sacred

revelation.*
The success of the pastoral counseling interview dare not

depend only upon the resources of the pastor or the client. The
personalities of either can inhibit the action of God. The

effective application of the Gospcl message of God's love in Chriss

L"HnU.bel’ Obe E:!.E_.. Pe be
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st be the power for rebuilding personalities. When it 'comes
to giving guidance for a Christian 1ife, it must be Christ
that leads the way and glves the power, not merely the inner
thoughts of the humen soul.”’ This we posit over agalnst the
theory that the individuzl has the resources within himself

which can eficct his salvation. dJesus in His coungeling methods

Presented the prophetic word of Godts wrath and His mercy

towards mankind?s helplessness.
in Dicks® statement that "Friendliness, affection, love

are the characteristics of God as Jesus described Him"f’ we find

a truth with which we must confront those who find in Cod's

Bessage a legelistic measuring rod for the morals and life of

Christiens, Lut we reject the weakness of this pronouncement

@s inadeguate in the light of Jesus! demands for repentance
and submission to the mling.of God in cne's life., Oates pre-
Sents a fuller picture of Cod and His reaction upon sinful

men ;
The character of God is manifested in the anxious response

- LA

of man in lis presence as he eagerly awaits the reconc!.li?-
tion which proceeds forth from the inind of God in Christ,

The pactoral counselor must present the full revelation of Geod
in his dedling with clieats. Thus Jesus condemned the false

belief of the Samaritan woman (4:22). Jesus was permissive in
lils attitude towards the woman in that He accepted the sinful

STbide; pe lhe
Giicks, op. cite, pe 30,
“oates

£8,; GC. _Qi&o' De 134,
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woman with m attitude of wam response to her problem and her
lack of understanding. But His love is firm and centered in
the Mulfillment of His mission. It does not aim at "denoting
an atmosphere which permits and condones virtually everything. nb
God is recognized as the authority. The counselorts authority

1s conditioned by his obedience to the ultimate reality which

i o }0’.1 '
iian

Jesus described His mission in the words of Luke 19:10:
“The Son of man ceme to seek and to save that which is lost.”
“an is doseribed as having at his heart that vhich is opposed
to God {llatt, 15:19)., In Jesus' counseling with Kicodemus He
feveuled that a new birth must occur, not by entering once
azein ints the physical womb, but by belng "born again of water
and the Spirit™ (3:5). This 15 a condition for realizing God's
rule in onets life. That which is born of flesh remains on a
fleshly level (3:6). Han in his natural state does not receive
God's revelation (3:11).

Ve must therefore reject the advice of Ruth Strang:

The counselor?s phijosophy and attitude of respect for

reople and his genuine faith in their ability to use the

regources within themselves deteraine to a large extent
his successful use of techniques.

Py
“feary L. iLieske, "Principles of Counseling,” Concordia

Zheolozicul lonthly, Vole XXIV, No. 10U (October, 19537, .

9-“ - =)
Futh Strang, Counseling Technicues in Colleze and Secondar
School (Revised odition; Hew York: Narper & Dross; 1950); e 7e
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Yhis attitude follows the Rogers' theory that a permissive
Felationship "allows the climt to gain an understmmding of
hinself to a degree which enables him to take positive steps
in the ligit of his new orientation.®l¥ igainst this Jesus
sbated the remarkable and profound phrase, "You must be born
again® (3:7). Jesus struck at the root of man's sin: kow can
Jou speak good, when you are evil?® (Matte 12:34)e The radical
“ense of evil which lies at the heart of man perverts his every
actlion und leads him away from God's command of obedience. The
Optimistic beliefl that man's heart is not evil and that solu-
tion Lo his problens may be drawn from that source is not accept-
@ble in the light of Jesus'! demands for totael rebirth.

ful psyehological study has revesled some positive insights
| inte man's makeup which are helpful in our study of pastoral

Counseling and wirich are followed in the Lordt!s cxample. Hogers

guated, "This newer Gherapy places greater stress upon the emo-
tional elements, the feeling aspects of the ai'tuation, than
upon the intellectual aspecta."u Thus the counselor must look
beyond the words of the counselee and try to find the emotional
gtote, the imner longings, the thoughts which are too difficult
. o sgpeal. Jesus turned the conversation with the Samaritan
woman from an intellectual discussion to a very personal

v
' applicabion (4:16, 21-4). &Since the writings of Freud, backed

: 0cary Hogers, Counselznl._zég and Psychotherapy (Boston: Houghton
Hifflin Company, 1942], p. 18.

11Ibidog Pe 29,
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up with innumerable case studies, it has become evident that
Most maladjustments are not failures of knowing, but are rooted
in the realm of the feelings and enotions .12 Thus the counselor
must catech the feeling underlying the words which the client
Spealks., e have seen how Jesus apparently breaks off a train
of conversation to strike at a need that is deeper (3;3; £:10},.

Jesus knew the heart of man (2:25). IHe thus approached a coun-

seling situetion with an aim to treat the "whole man,™ not merely

to exercise his intellect. dJecus demanded decision, committal

of renunciation.
Atonemen

nubel deseribes clearly the conflict between an evangel-

ical and a secularistic, or at best heretlical, approach to pag-

Yo s — £ v
O L ..bduﬁ-...;...::_.,.

Justilication is God for us, Sanctification is God within us.
Soth are necessary. But before God can be felt as within

us, he must be felt as for us, The pastoral counseling
movenent , in rejecting the first thoreby vitiates the second,
upon which nevertheless it bases everything, What is most
deeply needed by any person in mental or spiritual trouble

is not first of all the feeling that Cod is within him, bug

first of all the feeling that God is for him in EBriut, even
in his worst condition and in his deepest guilt.

The revelation of God justifying man and removing his guilt of

sin is given in the ecross of Christ. Thus Jeszus revezled to

ficodemus that "the Son of man must be lifted up® (3:14). This

"God for" concept is found lacking in much modern literature on

12.1eske, op. cite, pe 722.
135:1“111@1, bB. 2_&0| De 3%,

_



95
pastoral counseling. This lack i seen clearly in Dicks' book:

The nature of Christ's death is of relatively little
inportance so far as the pastorts work is coacerned. That
18, it was not necessary for Jesus to have beea: murdered

by relizicus zealots and mercenary soldiers for me as o pas-
tor %o be helpful to a girl who has become pregnant out of
wedloek, and who is unon the point of committing suicide
because of guilt feelings. However the fact that Christ
lived and taught and died the kind of death He did may

well be responsible, at least partially, for ﬂia fact that

I care whother a girl commits suicide or not.
The fact that men with liberal theological background have baen
the pioneers of the pastoral counseling movement has expressed

itself in such words as these and thus shows the shallow unders .

o

standing of the Christian Gospel which they profess to hold.

b 57
3in

In the history of pastoral care we find that the Christizn

Church of the middle ages used the confessional as its main

Besns of mastoral counseling. The individual in the exereise of .

confession was to consciously reveal his sins and receive for-

glveness from the confessor. With- the forsaking of the con-

fesusional in the post-Reformation churches confession has beccme

both uore formal and more personal. Public confession became a

Part of the sucred service of the liturgical churches. And

rersonal counselingz as a part of the pastor'!s Seelsorge beecame a

channel for the exercilse of the Cffice of Keys in the normal

parish gituation.

Yenicks, op. eite, pe 10.
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With the growth of psychological understanding of the human
mind in owr modern world, an increased interest in the fruita of
Confession has developed. Confession is looked at as a method

ol catharsise-a cleansing of the mind of guilt feelings. Rogers

Cxpresses this wncept:

have learnsd that catharsis not only frees the individual
om Those conscious fears and gullt feelings of which he
S5 aware, bus that, continued, iV cam bring to light wore
deeply bnrieg attitudes which also exert their influence
on behavior,t? .

o
>

e
-

b fude. 1oy 51

The basis for this catharsis has becosie, however, not a plea
for forgiveness to an offended God, but an acting out of guilt
feelings by means of psychotherapy and other psychiatric
techniqueos. Thus Hogers says, "The whole technique of play
therapy is based on the fundamental principles of catharsiz, 10
se denying the Christian bellef that only through the

Sacrificial blosd of Jesus Christ is man's sin forgiven, confession

mist rely on the "curative, creative, redemptive force inhercat

in man, 17 Pure, scientific psychology must exclude such concepts

as sin an. Judgwent, lie find this attitude in those professing

to advise Christian pastors. Bergsten correctly states:

The: need for confession has a psychological basis, but Christ-
ian conflecssion should be considered as a purely religious

acte o« o o the Christian confession is confgmed exclusively
ith sin and the siunerts relation to God.

Waeinl

lsizo,ger:s, cre Cite, p. 211,

wadan e

ls.ser:;sten, one cite; Pe 7he
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Any denial of the findameatally religious mature of 'i‘orgiveness
iz a surrender to the secular paychological axiom that the aim
of crunseling hus nothing to do with the resoval of guillt, but
only with the relief of guilt feelings, and that salvation is
exactly eguivalent to a feeling of health and forgiveness.lg
But the Christien pastor whe gives guidance and counseling is in
the service of a supernatural reality, Cod, & vital power. liot
only does he speak in general of spiritual laws, but he represents
the Lawmsier. Yhus the counselor is inwolved, is responsible,
in the counseling interview. He speaks of sin with the realiza-
tion that unfersiven sin is demnable, ie speaks of forgiveness

with the asmwrance of Jesus'! promise that Mwhoever beclieves in

im may have eternal 1ife™ (3:15).
Christian Life

The source of Christien living is found in the wrds of
Jesus which we have studied. It is found in the new birth by
water and the Spirit, it ias sustained by the indwelling Christ
who supplies living water that springs up in a repentant heart
welling up to etermal life, and it expresses itself by worship
of the loving Father in spirit and truth. ‘The pastor must hizm=
sell be perscnally aware of the spiritual reality of his message.
The Lord should not have to say to us as He did to Hicodenus,

"ire you a teacher of Isrsel, and yet you do not understand this®®

19
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(3:10)., as nastoral coungelor the Christian alnister must learn

shnd

from Mis Lord the sensitivity towards the individual needs of

Personality he is dealing with., Rather he locks to Jesus for

nd maintenance of divine power and he regards each
r counsels as one who is in need of the redeuptive
love of Christ; an? that message of reconciliation is applied
to the individual personality in a way that he can best under-
4 good insight has been given by

L bl - e -
Svand and spply hiamself,

Loapiriteal adviser must aim at guiding his coniidants in
anner that their knowledge of spiritual things is
not theoretlicol but préctlcal and immediate: based upon
rerzonal expericnce of and familiarity with the spiritual
realities, He must, in fact, help a person to act ia a
manner that is in harmony with his eternal destiny.

Seling toward Christian liviag must be directed toward

:

oy - 2

SUCH a m
.

my. -
this wun

> fTellowship with the Church and the Word anl Sacranents,

Thus Bergsten wisely advices:

Yhen a spiritual adviser is dealing with a Christian or
religious enguirer, his most important task is to give
the confidant the guildance that will enable him to under-
stand and a:,égropriate the means of Grace in the Christ-

ian Church.
Ve briefly saammarize our findings and conclusions.

exanples of Jesus! counseling with Nicodenus and the lamaritan

In the

woman we saw counseling that was at Lhe same time client-centered

2""i5er::sten, Ope Cile, Pe &2
21

Ibid., Do L6.
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and God-centered. Jesus was sensitive to the individuals with

om He aspcke; bub He was also aware of His mission to reveal
e will of Zod in redeening the world, and He pointed Bis clients
toe a reglization o that mission and its relevance for their
lives. Jesus was not legalistic nor moralistic, yet He pointed
out sin and unbelief, e spoke to each person with understanding
and broad sympathy. Yet Hls love was firm, knowing tho cost He
would pay, and knowing the sin that kept His hearers from fully
rcalizing the depth of His love.

odern coun -elin.,; concepts are helpful to the pastoral

—u mwee o —— s w )

counselor in evaluating his own counseling techniques. e may

be the greatest block in a counseling interview if he has not
selnoed rapuort and has not assured the client that his efiorts
ely directed towards she counseles's ultimate good. e
criticice modern pastoral counseling when it sacrifices the
iotian commission from God for a secular understanding of
hwam life and a perversion of Z0d's message in the Gospel. The
evengelical Christian must hold clearly in mind the relationship

L=

between poychology end the care of souls. EBergstea peintedly

3

Swimarizes:

&
n

he practice of pastoral psychology becomes arid and finally
, s nothing to give thé penitent if it is divorced from

living piety and Lecomes a substitute for the redemptive
messaze of the Christian Gospel.

ab"er‘,ute -3 2"3_- c’.t.' PP beo
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