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blozsoms forth inte a magnificent monologue on the divinity
of Jesus. 4ilso, the schismatic Samaritan woma becomes the
oblect of Jesus?! selif-revelstion as the Messiah, "He who is
called Christ™ {(4:25), Jesus reflects the character of the
Pather {(4:23) and explieitly relates Himself to the Father
(14:9-13}, Although John is careful to point out the strong
bond ithhumanity in His being wearied (%:6), iHis weeping
(11:35), His hunger (4:8), nevertheless, it ls‘always the
divine Christ that shows the signs of glory with that humanity
. (eegey 3:14 even in death}.

3¢ GSdalwvation. Tarticulerly in chapter 3:13-21 John por-
trays the plan ol selvation a&s God had revesled it through
Jesus. The bLerms are characteristic of John although put into
the mouth of Jesus. But though the wording is 5t. John's, the
substance is that of the Lord. ind the historicsl connection
with the revelation of the (ld Testament 1is retained as Jesus
insistz that "sslvation is from the Jews" (L:22), This salva-
tion is from condemnation (3:12-19), from darkness (1:8), from
sin {(1:29), and it is a salvacion to life (3:15; 20:31;:3:36).

Le Sacraments. although theore is no specific commmnd
to "Baptize,” or with regard to the Communion t¢ "Do this in
remenbrance of He," yet it has been said there is more

teaching about +the sacraments in 3t. John than in the

synOptics.lc In 3:9 we see the picture of water working with
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the Spirit to bring this new birth, Ais we shall discuss later,
the Spirit does not supersede the water or obliterate the
external sign but deepens the mesning of the buptism as the
Jews and even as John the Baptist hud practiced it., Nore the-
Spirit was to be acting with the water. Although not relevant
o our discussion it may be said that chapter § is seen by
many to imply Hely Communion, which again noints out .John's
value on the sacrament as well as to his assumption that the
“udience to whom he writes had known about the commands in
the synoptic Gospels.

5. The Holr Spirit. BREarrett points out that, as Jesus
ascendad intoc heaven as He had promised lils disciples {ilL:1-L},
80 the Holy Spirlt as the gift of Cod became apparent and active
in the lives of the faithful. Ye see this concept of the
Spirit at work in connection with baptism {(3:5) end worship
(4:24).

6. Universality--the outreach of the Church. The tems
2ll® and "world?® in:‘icate John's concern with expressing the
universality of the message and persm of Jesus. Thus, to
licodemus, Jesus speaks of the same requirements as would have
been given to a Gentile., There is no preferenvial treatment
of the Jew. #nd St. John takes up this thread as he tells of
the love of Cod for "the wrld” (3:16) . The brazen serpent
o Moses could be raised over all for all to see, Likewise .
to the Sumaritan woman, the sights of her worshippling eyes would
be Lifted from lit. Cerizim (4:20) past Jerusalem (4:2C) to the
broad expanse of the universe to worshilp that God vhio is Spirit

EBEis. =




22

‘e may conclude thut 5t. Jobn emphasizes certuin aspsets

of the Christian faith which ars not found in a pronounced way
in the other Tospelz. It iz azsumed that the late date of his
writing (90-150 -accordim to Plummer, Barrett, and others) »re-
supposes that the synoptic Gospels are knowm ani circulated.
Thus the fourth Fvangelist's work is to point up, complete,
and complement the other writings. His purpose is found in 20:3),
“"Hut these are writte: that you may belicve that Jesus 1s
the Christ, the Son of Ood, end that..bel.ieving you may have
life in lis nanme.,”" -YWithout stating the primary clements of
Whe ecariier narratives, 4St. John portrays the holy' Christ as
Suvior, Codeman, and present in -the Holy Jpirvit. In the farc-
viell discourses” Jesus also promises that guldance wlll be given
{or writing these things for those to come. Thus in 14:26:
®"Zut the Counseior, the Holy Spirit, whom the Father will send

@y neme, he will teach you all things, wnd bring to your

brance all that I have said to you."
Looking at the immediate setting of the conversation with

Hicodemus we see Jesus early in His ministry. Jesus first appeared
to be baptized by John (1:2;ff.}j. He then mel those who became
His first diseiples (1:35-50). His first miracle recorded in
ste John was at Cana (2:1-1ll}. Then Jesus attended Eis first
Tassover at Jerusalen (2:13). Assuming a chronological order,
we find Jesus alrezdy with a name and reputation for Hiwself,

The Baptist had pronounced his great statement of faith (1:29).

T e e e o e et s e e S MO



23

Jegus ' first miracle had been understoed by the diseciples (2:11),
ind His experience in the timple had arcousecd the ire of the Jews
{2:18)s With Dodd we connect the last verses of chapter two
with the next chapter as part of the follouln; narrative. Thus
it was the time of the Passover Feast. Already Jesusr aﬁquﬁa.
had created faith in many (2:23).

Zhis first discourse takes place with Nicodemus. e may
See a connection with 2:2) and infer that Hicode:zus was one of
the "many™ who bLelieved in Him. .John mentions Kicodeuus else-
where (7:50-52; 19:39). Nicodemus has been described by
vanicl~Rops:

This Nicodeaus scems to hive been 2 zood man, one of those

wigse moral sensitivity enables then to recogrilize the way

tc perfection, but who are inhibited from entering upon

it with all their heart by intellectual scruples and social

rtis.:vfi‘u_:}siz:.i:l:ities , and aigo, to tell the tmith, by a funda-

maental lack of courage.
e hss boen at times identified with unnamed persons in the other
Gospels. Thus he has been called the rich young men of Luke
18:15ff.,13 the “ruler who belonged to the Pharisees® where
Jesus went to dine (Lk. 1%4:1), and even the "ruler® of Hatt.
9:18 who is called Jairus in Lke 8:41, HNone of these supposi-
tions is convincing.

But we are given somevhab of a picture of the man in St.

lEDanieL-Rops Jesus and His Times, tranclated from the
{rench by ltuby Eiliar {iiew Yorik: Ee 7o Jutton & Company, Inc.,
954), pps 2CL 1,

13 - - - » - - - g a ™ms P
Je . Dernard, Gospel sAccording to John ia The International
Critical Commentary (new York: Charles scritmer's Sons, D7 s

i, I'.;Jlfl 7
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John, tc whose description we shall confine this study. He was
"of the Fharisees® (3:1), and & "ruler of the Jews" (3:1),
teacher of Israel'™ (3:10), a meuber of the Sanhedrin {7:50-52),

Tradition also aszsigns to him some cctivity after the Cospel

acecount becomes silent:

Tradition says that ...;ter the lesurrection, he became

u professed disciple of Vhrist, an! received baptism
from Teter and .o}:n and that the Jews stripped hinm

of ui.. ofif'ice, beat '11'1, and drove him from -Yems.a.lem.“’

voncerning the sanhedrin, by the opening of thelicmun Age

in Palestine (ca. 03 B.C.), the Sanhedrin had become a "layman's

movenent" from the middle class. The unsympathetic pro-Hellenistic

priesthood had lost contact with the people, and the Sanhedrin
took as its purpose to interpret the law with intelligence.l5
During Hercd's reign wmeny Fharisees became members of it. The
sanhedrin during Jesus! time had anthority only in Judea; and
therefore could not touch Jesus in Galilee or Perea. Thus we
may see something of Ficodemus'! character also in the fact
that he had meabershin in this judieial body. Although the
Pharissic party was bigoted and many authorities believe it was
lined aguinat Jesus from the beglnning, we can see the lntegrity
of men like Joseph of Arimsthea and Hicodenus as a leaven in
the group. Despite the spparent timidity of his appearance

"oy night” (3:2,, tle picture of licocdenus standing up in the

widst of the chief priests ani Fharisees in chapter 7 vv. 50-1

bp, u, Yarrar, op. cit., p. 159, note 2.

131, G. iutthews, I'he ieligious Pilh?ri.ndge of Isracl (New
York Hfarpﬁ'r % ’JTOSG’ 1 Jﬁ-]. Oe
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shows that he had become in some sense "cne of them™ (7:50)
and had gained courage for his convictions (7:51). Likewise
imnediately af'ter the Crucifixion, lficodemus came with spices
for Jesus! burisl. &lthough his protestation aguainst the
Judgnent sgzinst Jesus is not recorded, if it was ever made, yot
we can respect his devotion to Jesus in those hours when few
would dure to show such devoticn.

The immediate situation may thus be reconstructed accor-
@ing to our preliminary survey. dJesus is the young, new re-
ligious figure who has gatherced followers and gained notor=
iety. e has withstood the ecclesiastical figures of liis time
snd accused them of lack of spiritusility and even of waking
the temple a "house of trade®” {2:16). Mo has received a wit=-
ness of approval from the prophet of repentence, John. lHany
belicved in 'im because of the signs (2:23), but Jesus was not
trusting Himsell to such a fickle crowd nor to such superficial
acclaim. Ficodemus spparently embodied some of this strength
aid weakness of a plous Jew of that era. He was in a group,
the Tharisees, wiose seal could consume their sense of the holy
and the gpod with nationalistic prejudice and hate. Their sense
of relijgious heritagze was conuected with the political glory of
former years before the bondage of Rome wus placed on them.
Thus we see the leader of Israel with perhaps a similarly ma-
terializtic conception of God's promises, and the same eartaly
vicw of the Hingdom ss 1s often anparent even in the thinking

of Jesus! disciples (Matt. 20:20ff; dcts 1:0}.
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John 3:1-2 states that this Nicodemus came to Jesus by
night. WNicodenus came with the same curiosity ihat may have
beeen prosent in many earnest souls sceeking the Kingdom in
thot day. Decaus e of John, Israel was a nation aroused. The
main subject of religious discussion must have been the Kingdom.

Yhet was its nuture? Now near was its approach? Perhaps Nicodenus

N

came by night to avoid the hostility of his collesgue s.l The
reply of Jesus to the Jews that His body could be destroyed as
a teaple, and that He would live nevertneless, would have caused
much discussion (dJdn. 2:20)., Jesus was now in Jerusalem. Per-
haps he stayed at Zebedee's house in the city as Elizabeth Joudge
su,;_;ests.ri Jaunes and John may have had this hause in Jerusalen
@3 a town house for the sale of their wares in the large eity.
it has beoen suggested that John was present at the interview
there in his hause.'l's lowever the absence of any reference to -
Joln's presence and the intimate nature of the conversation
world almost certzinly preauppose privacy between the two men.
Farrar portrayvs the scene well,

These were indeed the aysteries of the kingdom of heaven

e o » iAnd zithoupgh they violated every prejudice and overthrew
every immediste hope of this aged inguirer - though to learm
thea he must unlearn the entire intellectual habits of his
life und training - yet we know from the sequel that they

must have sank into his inmost soul. Doubtless in the

16.‘2. E’lllﬂlnil@l‘. ORe ¢ite, peo Y3e

_17;‘Elizabet.h Joudge, God So Loved the Horld (Wew York: Coward- -
HeCann I’r\i_c., 1951 p. 91.

TR

fia :-’].u!:uuex', Oop. cite; Do 160G,




27
further discussion of them the night deepencd about them;
and in the memorable words cbout light and Sthe darkness with
which the inverview wzs closed Jesus gently rebuked the fear
of man which led this great ilabbi to secek shelter of mid-
night for 2 deed which was not a deed of darkness, nceding
to be concealed, but which was lndecd & comiug to tho true
and only Light .19 .
Hicodemus addressed Jesus, "Habbi, we know that you arc a
teacher come from Godj for no one can do these signs that you
do unless Sod is with him? (3:2). Hicodemus used the plural,
ofsot.pt.v ’ i:'u-licatihg that he was speaking for the many who had
heard and seen Jesus. They hai seen the o"v\PE-T“L which Jesus
hzd pe:formed (2:11,23). Gernard points out that these signs
were ioterpreted as "a mark of Uivine dAssistance and favour .
« « « & universsl belief in the first century¥2C Like mony
thet were to follow, these signs had the eff'ect of arousing
faith in the person, and pointing to & power beyond (Jnm. 14:10-11),
Thus, Jicodemus speaks to Jesus seeking something beyond the in-
dividual persons, the preacher, and the miraclie-worker.
The address, LRabbi, transliterating the Hebrew .’::1‘1.was
the common title of a schslar and public teacher. Yet even such
2 designation, parslleling that given to many another teacher
was not & pronouncement of strong falth iniuself. Nicodemus
probably was referred to as a Habbl himself. Jo he spoke as

onc Hubbli to another, the one secking truth, the cther trying

19, . Furrar, op. cit., p. 16C.
20

Jde He B-:-‘.m-.-:rd, 22- citC. p. 18‘&-




