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blossoms forth inte a magnificent monologue on the divinity 

ef Jesus. Also, the schismatic Samaritan woma becomes the 

object of Jesus! self=revelstion as the Messiah, “lie who is - 

called Christ" (4:25). Jesus reflects the character of the 

Pather (4:23) and explicitly relates Himself to the Father 

(14,:9-13},. Although John is careful to point out the strong 

bond «ithhumanity in His being wearied (4:6), His weeping 

(11:35), His hunger (4:8), nevertheless, it is ‘always the 

divine Christ that shows the signs of glory with that humanity 

_ (@ege, 3:14 even in death). 

Se Sslvation. Farticulerly in chapter 3:13-21 John por- 

trays the plan of salvation as God had revealed it through 

Jesus. The terms are characteristic of John although put into 

the mouth of Jesus. But though the wording is 5t. John's, the 

substance is that of the Lord. 4nd the historical connection 

with the revelation of the Old Testament is retained as Jesus 

insists that ‘salvation is from the Jews" (4:22). This salva- 

tion is from condeanation (3:18-19), from darkness (1:8), from 

sin (1:29), and it is a salvation to life (3:15; 20:31; :3:36). 

4. Sacraments. Although there is no specific command 

to "Baptize,” or with regard to the Communion to "Do this in 

remenibrance of Me," yet it has been said there is more 

teaching about the sacraments in St. John then in the 

synoptics.+” In 3:9 we see the picture of water wrking with 
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the Spirit to bring this new birth. As we shall discuss later, 

the Spirit does not supersede the water or obliterate the 

external sign but deepens the mesninse of the baptism as the 

Jews and even as John the Baptist had practiced it. Here the- 

Spirit was te be acting with the water. Although not relevant 

to our discussion it may be said that chapter 6 is seen by 

many to imply Hely Comnunion, which again points out John's 

value on the sacrament as well as to his assumption that the 

cudience to whom he writes had knom about the commands in 

the synoptic Gospeis. 

5. The Holy Spirit. Sarrett points out that, as Jesus 

ascended intc heaven as He had promised His disciples {11,:1-i}, 

So the Holy Spirit as the gift of God becane apparent and active 

in the Lives of the faithful. We see this concept of the | 

Spirit at work in connection with baptism (3:5) end worship 

(4:24). 

6. Wriiversality--the outreach of the Chureh. The terms 

"all® and "world" indicate John's concern with expressing the 

universality of the message and persm of Jesus. Thus, to 

Nicodemus, Jesus speaks of the same requirements as would have 

been given to a Gentile. There is no preferenvial treatment 

of the Jew. «And St. John takes up this thread as he tells af 

the Love of God for "the wrld" (3:16)... The brazen serpent 

of Moses could be raised over all for all to see. Likewise . 

to the Semaritan wuanan, the sights of her worshipping eyes would 

be Lifted from Mt. Gcerigim (4:20) past Jerusalem (4:20) to the 

broad expanse of the universe to worship that God wio is Spirit 
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We may conclude that St. John emphasizes certain aspects 

of the Christian faith which are not found in a pronounced way   in the other fospels. It is assumed that the late date of his 

writing (90-106 according to Plummer, Barrett, and others) ore- 

supposes that the syneptie Gospels are know ani circulated. 

Thus the fourth Evangelist's work is to point up, complete, 

and complement the other writings. His purpose is found in 26:31, 

"Hut these are written that you may believe that desus is 

the Christ, the Son of fed, ond that beldeving you may have 

life in His name." -ithout stating the primary elements of 

the curlier narratives, Gt. John portrays the holy Christ as 

suvior, Godemei, and present in the Holy Spirit. in the "farc- 

well discourses* Jesus also promises that guidance will be given 

Zor writing these things for those to come. Thus in 14:26: 

"But the Counselor, the Holy Gpirit, whom the Father will send 

in sy nome, he will teach you ail things, am bring tc your 

renenbranace all that I have said to you." 

Leoking at the immediate setting of the conversation with 

Nicodemus we see Jesus early in His ministry. Jesus first appeared 

to be baptized by John (1:2;ff.j. He then met those who became 

His first disciples (1:35-50). His first miracle recorded in 

St. John was at Cana (2:1-11}. Then Jesus attended His first 

Passover at Jerusalen (2:13). Assuming a chronological order, 

we find Jesus alrendy with a name and reputation for Himself. 

The Baptist had pronounced his great statenent of faith (1:29). 

yo 
a a a ar
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Jesus' first miracle had been understood by the disciples {2:11}. 

And His experience in the timple had aroused the ire of the Jews 

(2:18). With Dodd we connect the lest verses of chapter two 

with the next chapter as part of the foliowing narrative, Thus 

it was the time of the Passover Feast. Already Jesus Oy peice 

had created faith in many (2:23). 

fhis first discourse takes place vith Nicodemvs. ‘le may 

Ste a connection with 2:23 and infer that Nicodemus was one of 

the "many" who believed in Him. John mentions Nicodenus else- 

where (7:50-52; 19:39}. Nicodenus has been described by 

Yaniel-Rops: 

This Nicodeaus seems to hive been a good men, one of those 
wiose moral sensitivity enables then to recogiize the way 
te perfection, but who are inhibited fram entering upon 
it with all their heart by intellectual scruples and social 
responsibilities, and a}go » to tell the tmth, by a funda- 
mentel lack of courage. 

He has been at times identified with unnaned persons in the other 

Gospels. Thus he has been called the rich young men of Luke 

18:1é6er. , 27 the "ruler whe belonged to the Pharisees* where 

Jesus went tc dine (Lk. 14:1), and eventhe "ruler" of Matt. 

9:18 who is called Jaims in Lk. 6:41. None of these supposi- 

tions is convincing. 

But we are given somevhat of a picture of the man in St. 

  

L255, 1k? i Tins 1 ad from the - Daniel-Nops, Jesus and His Times, translate 
French by Luby willar thew vor: ES >. Sutton & Company, Inc., 
1954), PP. ack if . 

i . ; oe ee de fie Bernard, Gospel According to John iu The International 
Critical Commentary inew Terk? Charles scerloner's Sons, 1929), 
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John, tc whose deseription we shall confine this study. le was 

"ol the Pharlaees® (3:1), and @ "ruler of the Jews" (3:1), % 

teacher of Israel" (3:10), a member of the Sanhedrin {7:50-52). 

Tradition also assigns to him some activi ty after the Gospel 

“account becomes silet: 

Tradition says that after the Resurrection, he becane 
i: professed disciple of Christ, ani received baptism 

spar sen a ogee Rin iva drove his sro" Savusateas a 3 

Concerning the Sanhedrin, by the opening of theiioman Age 

in Palestine (ca. 63 BeC.), the Sanhedrin had become a "layman's 

movement" from the middle class. ‘the unsympathetic pro-Hellenistic 

priesthood had lost contact with the people, and the Sanhedrin 

took as its purpose to interpret the law with intelligence.15 

During Hered's reign meny Pharisees became menbers of it. The 

Sanhedrin during Jesus! time hed aathority only in Judea, ani 

therefore could not touch Jesus in Galilee or Perea. Thus we 

may see something of Hicodenus! character also in the fact 

that he had menbershin in this judicial body. Although the 

Pharisaic party was bigoted and many authorities believe it was 

lined aguinst Jesus from the beginning, we can see the Integrity 

of men like Joseph of Arimethea snd Nicodeaus as a leaven in 

the group. Despite the apparent timidity of his appearance 

"py night* (3:2), the picture of Nicodemus standing up in the 

nidst of the chief pricsts ani Fharisees in chapter 7 vv. 5i-1 

  

lop. oa, farrar, op. Cit., p. 159, note 2. 

157, &. Matthews, The Religious Filgrimage of Israel (New 
York: Harper & Bros., 1932 Seip 70s WOES 
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shows that he had become in some sense ‘one of them” (7:50) 

and had gained courage for his convictions (7:51). Likewise 

imaediately after the Crucifixion, Wicodenus came with spices 

for Jesus buriel. Although his protestation against the 

judgment sgsinst Jesus is not recorded, if it was ever made, yet 

we Can respect his devotion to Jesus in those hours when few 

would dure te show such devotion. 

The immedLate situation may thus be reconstructed accor- 

ding to our preliminary survey. dJesus is the young, new re- 

digious igure who has gathered followers and gained notor- 

iety. He has withstood the ecclesiastical figures of is time 

snd aceused thaa of luck of spiritualilty and even of making 

the temple a "house of trade" (2:16). Ha has received a wit- 

ness of approval from the prophet of repentence, John. any 

believed in /im beeause of the sigis (2:23), but Jesus was not 

trusting Himself tc sueh a fickle crowd nor to such superficial 

acclaim. Wicodenus apparently embodied some of this strength 

and weakness of a pious Jew of that ere. He was in a group, 

the Pharisees, whose seal could consume their sense of the holy 

nd the good with nationalistic prejudice and hate. Their sense 

of religious heritage was connected with the political glory of 

former years vefore the bondage of Rome was placed on these 

Thus we see the leader of Israel with perhaps 2 similurly ma- 

terialistie conception of God's promises, and the same earthly 

view of the Hingdom as is often apparent even in the thinking 

of Jesus! disciples (Matt. 20:20ff; Acts 1:6). 
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John 3:1-2 states that this Nicodemus came to Jesus by 

night. Wicodenus came with the same curiosity that may have 

beeen present in many earnest souls seeking the Kingdom in 

that day. Seems eof John, Israel was a nation aroused. The 

mein subject of religious disciassion must have been the Kingdom. 

Whet was its nature? How near was its approach? Perhaps Nicodenus 

cane by night to avoid the hostility of his colleague s. 5 The 

reply of Jesus to the Jews that His body could be destroyed as 

a teuple, aui that He would live nevertheless, would have caused 

much Giscussion (dm. 2:20). desus was now in Jerusalem. Per- 

haps he stayed at Zebedee's house in the city as Elizabeth Goudge 

suggests. +7 Yanues and John may have had this house in Jerusalen 

#3 a town house for the sale of their wares in the large city. 

it has been suggested that John was present at the interview 

there in his house.2® However the absence of any reference to ~ 

John's presence ami the intimate nature of the conversation 

would almost certainly premppose privacy between the two men. 

Farrar portrays the scene well. 

These were indeed the aysteries of the kingdom of heaven 
e « e And although they violated every prejudice and overthrew 
every immediate hope of this aged inquirer = though to leara 
then he must unlearn the entire intellectual habits of his 
Life and training - yet we know from the sequel that they 
mst have sunk into his inuost soul. JVoubtiess in the 

1é;, Plumer, Ope Cite; Pe G3 

?eliuabeth Goudge, God So Loved the Horld (Wew York: Coward- ~ 
NeCanmn ince, i951) pe Fle 

285. Plusmer, op. cite, pe 160. 
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further discussion of them the night deenmed about then; 
and in the memorable vords cbout Licht and the darkness with 
which the inverview was closed Jesus gentt ¥ rebuked the fear 
of man whieh led this great Habbi to seek shelter of mid- 
night for a deed which was not a deed of darkness, needing 
to ,be ereeies to but which was indeed 4 coming te the true 
enc only Lishte : 

Nicodemus addressed Jesus, “Habbi, we know that you arc a 

teachor come from Gods for no one can do these signs that you 

do unlese Sed is with him*® (3:2). Wicodenua used the plural, 

015% Hev , indicating that he was speaking for the many who had 

heard and seen Jesus. They had seen, the — pero which Jesus 

hed performed (2:11,23). fhernard points out that these signs 

were interpreted as "a mark of Divine Assistence and favour . 

* e « & universal belief in the first century #20 Like mony 

thet were to follow, these signs had the effect of arousing 

faith in the person, and pointing to a power beyond (dn. 14:10-11). 

Thus, “Wicodenus sneaks te Jesus seeking something beyond the in- 

dividual persons, the preacher, and the miracle-worker. 

The address, Rabbi, traneliterating the Hebrew Pelee was 

the common title of a scholar ané public teacher, Yet even such 

@ designation, parslleling that given to many another teacher 

was nob u pronouncement of strong faith initself. Nicodenus 

probably was referred to as a Rabbl himself. So he spoke as 

one fubbi to another, the one seeking truth, the other trying 

  

197. oy. Farrar, ope Cite, pe 160. 
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