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is no object given for "added." Some translations supply "to the church "
others, "to them." Neither is in the text. Morgan indlcates that the
thought of the ruthor of The Acts of the Apostles was that they were added
to the Lord, and it was not until people received the Holy Spirit 25 God's
Eift that they were added to Him as = part of His ‘nody.zo

Bather then being three separate things, it would appear from this
pRssege th=t the remission of sins, baptism, 2nd the recevtion of the holy
Spirit mare three ingsepnreble parts of one experience--regeneration.

The next pnosege is taken from the accounts of the working of the
Holy Spirit in the Apostolic Church, the giving of the Holy Spirit to the

believers in Ssmeris,

dut when they believed Philip preaching the things concerning the
kingiom of God, mnd the name of Jesus Christ, they were baptized,
both men and wvomen. Then Simon himself believed also: =rd when
he wns bLoptized, he continued with Philip, ~nd wondered, beholding
the mirscles and signs which were done. Now when the apcstles
which were at Jeruszlem heard that Szmeriz had received the word of
God, they sent unto them Peter and John: who, when they were come
down, prayed for them that they might receive the Holy Ghost: (For
as yet he was fallen upon none of them: only they were baptized in
the neme of the Lord Jesus.) Then laid they their hands on them,
and they received tihe Holy Ghost (icts 8:12-17).

Rightly understood, the experiences of the Apostolic Church cen be teken
as an example to us of the working of the Holy Spirit in the Church today,

but care needs to be taken that no unwarranted deductions are mede. This

Dr. Pardington has not-done. ke says concerning this account:

Now, observe thet unier the preaching of Fhilip the Ssmeritans "re-
ceived the word of God." That is, they were converted, or zaved.
Moreover, they received Christisn baptiem--"they were baptized in
the neme of the Lord Jesus." But st a later date, or o
their conversion, they received the Holy Ghost, under the joint min-
istry of Peter and John, 21

zol-lorgan, 0D, g_i_t- s De 90.
2l Pardington, op. git., P. 159.
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There ie gufficient renson .to chnllenge the etatement that "received tke

word of God" and thnt they were baptized in the name of the Lord indicates

that they were born mgein, regenerated, by the premching of Philip. There

is 2 wide @iversity of oninion concerning the mesning of this verse.

Hatthew Henry paraphrases the passage, "It is said (v. 16) The Holy
Ghost was 26 yet fallen upon none of them, in those extraordinary powers
which were conveyed by the descent of the Spirit upon the day of Pente-

cost.”22 Hg distinguishes betwsen the Loly Ghost as the gift of Cod

and the gifte that the Holy Spirit sometimes gives, snd rightly applies

the former here, indicating, although not stating, that this wss their

new birth. Lange more pointedly declares that until the Sameritens re-
ceived the Holy Ghost they were not Christinns. "The baptism of the Spirit
mst be combined with the beptism with water, else the latter remains in-
complete, ond the individuzl is no true Christian. n23 Horgnn asserts the

seme thing: "They had not received the Spirit which brings regemeration,

the beginning of the new 111’9.“2“" He discusses the matter =2s to "why"
quite at length, »nd states unashamedly that he can find no reason why,
except that "the wind bloweth where it listeth and thou hearest the sound
thercof, but canst not tell whence it cometh or whither it goeth."25 Nr,
Turner maintaine thot they may or may not have been Christians, tut infers

that he believes they were not.

22jatthew Henry, op. git., Acts 8:16.
23Lange, op. glt., . 151

2“'Mox-gwe.n. op. git., p. 20,

25Horm. op. cgit.
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It does not sey thet Philip's discivles were saved before Peter znd
John visited them. It does sny th2t they hed joy and that they be-
lieved Philip. Th=t no more proves, however, thnt they wcre saved,
than the crce of Simon, of whom it says, "himself believed =21e0."
Y¥et of him experienced Peter said, "Thy heart iz not right in the
sight of God." . . . Peter #nd John wvould not have been oraying
for the Spirit to enter in if they had =alresdy been savedi. Thoy
preyed theot these disciples might receive the Holy Spirit. Man can
only be saved when he believes on Jesus Christ =s Eis Savior. 2111
else in the blessed experience is an act of God, not of man. For-
givenees, justificatlon, regerneration, the Spirit ipn, 2nd so on, 2re
of neceesity scts of God. In thie casse, ns in all similer cases,
there is an element of difference. Here it is not an nact of CGod,
privarily, but »n act of man's will-="receive ye the Eoly Spirit.”
It wves distinct from, and subsequent to, the 1ncoméng of the Spirit.
It conld or could not happen, just 2s man willed.?

In concluding thzat the Sameritans were Christians before thc coming of
Peter snd John, nnd that the giving of the Holy Spirit to them by the
preying of the Apostles is a second work on God's part, iz to maite a deduc-
ticn by infercnce that is not even strongly intimnted in the text, »nd one
thet few exegetes have made. A possible exception is George T. Stokes,

wno uses thio pessage to indicate that the Holy Spirit is given by the

laying on of hends Dy the Apostles in "confirmetion,"27?

The finnl pesszge is also taken from the history of the Apostolic
Church. It concerne the belicvers at Ephesus who were baptized 2 second
tize by the Apostle Paul,

Lnd 1t ceme to pnss, that while Apollos was 2t Corinth, Psul having
pesced through the upper coests came to Ephesus: end finding certain
disciples, He esid untc them, Have ye received the Holy Ghost since
ye believed? And they s=id unto him, We have not so much as heard
vhether there be eny Holy CGhost. 4nd he said unto them, Unto what
then were ye baentized? And they said, Unto John's beptism. Then
enid Paul, John verily baptized with the baptism of reventance,
saying unto the people, thet they should believe on him which should
come after him, that 1s, on Jesus Christ. Vhen they heard this, they
vere beptized in the nome of the Lord Jesus. 4And when Paul had 1laid

26pyrner, gv. glt., D. 70.

27George T. Stokes, "The Acts of the Apostles,” Exnositor's Bibdble
(Grend Repids, Miche: Vme B. Eerdmans Pub. Co., 1940), V, 387-88.
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his hands upon them, the Holy Ghost ceme on them; snd they speke with
tongues, and prophesied (scts 19:1-8).

The point of contention concerning this paesage is the same as in the case
of the Semaritnans discussed above, Were the Ephesinne Christians before
they met Paul? 4 preferred reading of "did ye receive the lHoly Ghost
vhen ye believed?® for the "have ye received the Holy Ghost since ye
believed ™" makes tie problem much more simple, znd is the reading of the
majority of versions other than the Xing James version. Dr. Pardington,
hovever, sees two works of grece here, regardless of vhich rerding is
accevted, he egays:
Paul's guestion in verse two, in the Revised Version, resds: "Did
ye receive the Holy Ghost, when ye believed?" Rotherham treanslates:
"ind he seid unto them: Holy CGhost received ye, when ye believed?”
Fow, whichever of these three readerings be preferred, four facts
st=nd out clearly: ZFirsf, the Ephesian disciples were Christians:
yet 2% the tirme Poul met them, they had not received the Hioly Ghost.
Second, conversion, therefors, =nd the reception of the Holy CGhost
ere sevarate end distinct experiences. Third, the Iocly Chost may
be received at the time of conversion. 4And Fourth, the Holy Ghost
may be receives subsegnent to conversion.
Dr. Pardington seys unequivocally thet which very few other commentators
sugzeat, that the Ephesians were Christians before they met Peaul, and yet
they hed not received the Holy Spirit. Stokes makes the same voint and
from it derives suorort for the ¥Episcopal doctrine of the reception of
the Holy Spirit in the leying on of hande.2?9 R. J. Knowling, however,
says, "the question wss whether they had received the holy Ghost =t their

beptism, 2nd there is no allusion to any subsequent tize. The two =zorists

a8 in R, V., voint to onc definite occasion."30 He would imply thet if

28pardington, ov. git., Po. 160-61.
zgstOkes. on. Su-. De ‘PP.-BO
30R, J. ¥nowling, "The Acte of the Lpostles,” Expositor's Greek Testa-

pent, edited by W. Robertson Hicoll (Grand Repids, Mich.: ¥m. B. Eerdmans
Pub. Go., ﬂod-). II. MB.
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they were Chrigtizns they had received the doly Spirit at the tire of
their beptiem. Motithew Henry seys:
Ignorance of the Holy Ghost is as inconsistent with sincere profes-
sion of Christienity as ignorance of Christ is. Applying it to
ourselves, it intimstee that those are baptized to no purpose s2nd
have received the grace of God in vain, that do not receive and sub-
mit to the Holy Ghost.3l
Horgen states it even more plainly, end givee a reason why they were not
Christisns. he saye that these disciples were not sufficiently instruct-
el to be Christizns. Apollos was 2 devout Jew who knew only the baptism
of John which §id not regenerante, but was preparatory for the coming of
the One vho would baptize with the Holy Ghost. They were not Christians
in the llew Testament sense. Concerning what heappened in Paul's laying on
of hands he says, "in that moment they became Christians. This was not a
second blessing, but the first blessing, as the baptism and reception of
the rioly Spirit 2lways 15."32 Dy, Turner also insists thet they were not
Chrietians,.
Prul's question, like many of Christ's mey have been a tactful ap-
proach to find ocut whether or not they were saved. Evidently Paul
wes convinced that they were not saved. OConsequently he first
teught them the way of salvation. Secondly, he baptized them a
second tice, a thing he would never heve done hed they been Chris-
tians =fter their first beaptism. The second baptism would have had
no meaning =nd would heve invalidated their first hapt:l.sm.33

Lange, on the other hand, says that these disciples were Christians, end

points to the use of the term ,aqﬂq TAS . He defines the term "Christian,"”

hovever, in a different manner than any of the above quoted writers. &e

3lyetthew Henry, ov. git., Acts 19:2.

3%Morgan, op. oif.,pp. 442-43.
331.\!1‘1151'. op. cit., pPs 70,

S .,
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says that this passage indicates that even in the apostolic days there
vere two circles of Christisns comparable to those which we define es
nominal Christians znd true believers today. He says:

The true bounderies of the two circles are detcrmined by the rele~

tion in which men stand to the Person of Jesus Christ Himself.

¥hoever is united with Bim in Spirit and in heart, by grace on the
one hend and by, faith on the other, belongs to the narrower circle
of Hic people.
The difference between what he says and what the others quoted have said
would be done away with by a clear definition of the term "Christizsn.”

It is clear from the statements of these and other students of the
Word of God thet we cannot say unequivocally that these people of Zphesus
had been born sgein, and that the reception of the Holy Ghost on this
oceasion was s gecond work of the grace of God in thelr hearts. It would
seem, on the contrary, thet until they met Paul they hed not known any
regencrating worlc of God in thelr hearts.

It hee2 not been the purpose of this section to preseant any theory or
doctrine of snnctification, but to show only that the Scripture verses
uced by Fardington =2¢ proof texts for the separation of sanctification from
regenceration do not form »n sufficient basis for such & doctrine. Obviously,
this doctrine can be inferred from these Scriptures. Dr. Pardington did
g0, but these verses do not const!.tutera.n incontrovertible "Thus szith
the Lord™ for 2 second-blessing experience. Those in the Alliance who
do not hold the views of the founders of the society regarding the recep-
tion of the Holy Spirit and the ssnctified life are not opposing the Word

of God, only Pardington's interpretation of 1it.

B"I-anse. ov. glt., p. 349.




CHAPTER V

FRESEFP=-CAY INTERPHRTATION OF CERIST OUR SANCTIFIER

It ie almost common knowledge in the Alliance that the "officisl

doctrine” of ssnctification as described in Chepter III is not univer-

s2lly mccepted by the Alliance. Whenever a group of official workers are
together for on cxtended period of time, the discussion will turn easily
to vhat others believe nbout eenctification, 2nd discuesions of differ-
ing vicw-points between men are very common in informel gatherings.

The shortege of written materiel by Alliance men, already discussed in l
eerlier chapters, however, make it very difficult to set down 2 view

of senctification thet would represent those who do not hold to tre sec-
ond-work-of-grace concept of Dr. Fardington. There appesars to be only one

book on this subject. Dr. H. L. Turner, 't.he present vresident of the

flliance wrote 2 book, The Voice of the Svirit, a compilation, we under-

stand, of hie own personsl studies of the subject of the boly Spirit es

found in the 3ible. This book, although in its third edition as mim-

eographed notes published by the St. Paul Bible Institute Book Store,

has never been put into print. In this book, Dr. Turner m=kes an ex-

houstive examin=tion of the work of the Holy Spirit from the Creation %o

the final revelation of the new heavens and the new esrth. In the sec-

_tiona vhere he denls with the rel=tionship of the Holy Spirit to the in-

diviguel, it is plein thot he believes the doctrine of smanctification in

a menner entirely difforent from that expressed by Dr. Simpson and Dr.

Pardington. In the first place he distingnishes between the terms used

in the Bivle, "receiving the Holy Spirit,” "belng baptized with the Eoly
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Spirit,"” "being filled with the Holy Spirit," etc., and uses these terms
to indicate different phases of the work of the Holy Spirit regarding
the Church ra = body sand the Christian ss an individuel,l Furthermore,
he spenks of sanctificntion ss the progressive walk of the Saint in the
Christisn life resulting from his receiving the Holy Spirit in his con-
version snd reaching complotion in the doy of the resurrection.2 Dr.
Turner does recognize a crisis in the life of moet individusls subsequent
to regeneration, but it is a crisis of surrender to the will of God
resulting in being filled with the Holy Spirit.3 This he does not assoc-
irte with sanctificeation as an experience, nor with the receiving of the
Hely Spirit »s do Dr. Pardington and Dr. Simpson. Concerning being
filled with the koly Spirit, Dr. Turner indicates that this is the ex-
pected=~fron Goi's standpoint--normel condition for Christiesns, but it
is not the norm found smong Christiens; snd thnt Christians who are not%
filled with the Holy Spirit should meet the conditions of surrender =nd
faith that they might be so filled and tims become effective servants
of the Lord and witncsses of the gos,pel.q' Concerning the one vital part
of the doctrine, receiving the Holy Spirit, he says:

There are six statements to the effect that the Spirit is in every

beliover: otherwise ac is not a saint. These are Rom. 8:9; I. Cor.

6:19; 2 Cor. 1:22; liom. 8:11; Gal. 4:6; 2 Tim. 1:14. Ve believe the

above references are sufficiently cléar to establish the indwelling
presence of the Spirit in every saint, not some perticular class of

1§, L. Turner, The Voice of the Spirit (Third ed.; St. Paul, Mian.:
[5%. Peul Bible Institute Book Store/, 1954, mimeographed), pp. 37, 40
71, 79.

2Ibid., Ds e

I1nid., p. 46.

41pid., p. 71
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saints. This indwelling is the result-of a right relationship with
God by feith in the Ssvior, Jesus Christ. Without this indwelling
presence, there is no salvation for the present time and no hope of
resurrcction for the future,

He hne pummerized his teaching on sanctification in the following manner:
¥ihile this is not a chapter on sanctificeztion, in itself, it is need-

ful that we define the four uses of the word ~2nd make certsin distinc-
tions.

The four uses are as follows:

ELECTIVE: In Romens 15:16 we are informed that the Holy Spirit set |
spart or sanctified the Gentiles (nzotions) as objects of God's com-

peszion., I Peter 1:1,2 implies the same. In other scriptures, we

know thie to be true of the Jews. Hence, sll men are senctified to

the end tihey mey be justified. Only on this bzsis c=2n world ovan-
gelization be carried forward.

FOSITIONZL: I Corinthians 1:2 is 2n example of positionsl sanctifi- |
cetion. The epistle reveals that the Corinthian church was deficient

in experimental sanctification or holiness. Nevertheless Pasul calls

them sasnctified. See Hebrews 10:10. Only on this basis can there be

any hope of admission to heaven for sny saint,

EXPEREINNNTLL: I Thessalonians 4:3 is en example of experimental
ganctification,. This vork of holiness 1s progresclive in the saint
end is dependient on the saint’s yieldedness to Cod. Only through
progrescive holiness can the sgsint effectively represent God before
men., It ie the basis of all Christian service.

COMPIETE: I John 3:2 describes a final and perfected state of the

szint. I Thessslonians 5:23 is in much the sawe str2zin. Thers will

be & time =2nd plece when all sin will be a thing of the p=st, wheiher
in body, soul or spirit. That will be at the resurrection of the
body at the return of Jesus Christ.

Beyond this it was impossible to find anything vritien as a
doctrinal statement on sanctification and the work of the Holy Spirit
expressive of the views held by many Alliance workers todey. In the in-
troduction there is a reference to a poll taken by this suthor of ten
percent of the officinl workers in the Alliance, in an effort to get

vritten expression of whet Allience ministers today believe regarding this

SIbid., pe M.



35
importent department of our (mci:mne.6 Those to whom the guestionnaire
was sent were assured that unlesc they gave direct permission to do so,
their nemes would not be used, end they would in no wey be identified
with whnt they had said. The questionnaire contnined these questions:

1. In your opinion does the Bible teach that & person can be
entirely sanctified in a gecond work of gzrace?

2. In your opinion does the Bible expression, "Baptize with the
Holy Ghost," refer to the experience of sanctification or to
the new birth?

3. In your opinion do the expreseions, "Filled with the Spirit,"
"Heceive the lioly Ghost," "Baptism with the Spirit," ete., cur-
rent in our theology today refer to the experience of sanctifi-
cation, or do they refer to different phases of Christisn ex-
rerience?

%4e Vould you be willing to express briefly what you believe con-
cerning senctification =2nd tre entrance and work of the holy
Spirit in the life of the veliever?

5. If your view of sanctification is at variance with the "fntire
Senctification TDoctrine," commonly thought of as the Alliance
doctrine of sanctification, would you state what, or who, you
feel influenced you to your present view of "Christ our Sanc-
tifiex"?

The reeponse to the questionnaire wes gratifying. One hundred thirty-

nine guestionnzircs were seat out and forty-seven replies were received.
Although there were berdly two that expressed exactly the same thing, the
anevers did show definite groupings as to doctrinal positions, end certein
other unexpected things were revealed. The groupings as to doctrinal posi-
tions were not clearly defined, for in most instences the answers were brief,
and in some ceses they were slightly involved and a bit confusing. Every
effort hne been made to be objective in interpreting the answers received

80 as not to misrevrcsent the case, or to classify any answer in a2

wronz category. Dividing the answers as to those who accepted entirely

Ssupra., . 3.
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the doctrine of senctification described in Chepter 111, and those
who do not, there werec seventeen who zccept in toto Dr. Pkrdinaton,7
and three who éxprassed minor disagreements that were differences
of terminology which a clear definition of terms would erase.S Twenty=-
seven expressed differences of opinion with Pardington on major points
in hie doctrine, and obviously could not accept his books as a stztement
of their beliefs concerning sanctification. Of thése, all were agreed
taat the believer receives the Holy Spirit 2s an abiding, indwelling pres-
ence when ne zccepts Jesus Chrigt as his Savior, line of tais group
did not see any specific work of grace or cingle crisis experience subse-
quent to regeneration, snd would object to the terminology, "second-work-
of-grace, second blessing, crisis of the deeper life, etc."? Sixteen felt
that although the Holy Spirit comes into our hearts to abide when we are
saved, there is ususlly e seperate experience, a erisis, in wnich the be-
liever m=kcs 2 full consecration of hie life to God, At which time he ex-
veriences a filling of the Holy Spirit. This is not considered, however,
to be the completion of our sanctification, nor éhe last infilling of the
Boly Spirit. There are other infillings of the Holy Spirit accompanying
subsequent crises of currender in the life. For these, sanctification is
the sum total of @ll God's demslings with us from the moment of regeneration

onvard to glorification.lo One men expressed confusion on the whole matter,

TLetters 1.= 17. .
BLetters 15 - 20.
Letters 21 - 29.
101atters 30 - L5,
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but declared that he had an open mind arnd wes searching for = correct ex-
rression of what the Bible teaches on the subject.ll One good brother
vwent to mll the bothor of anmswering, only tc say, rather at length, that
this author had no business inquiring into the metter.l2

Une thing that the snswers to the questiomnaire revealed wes that
very few understand vhat the "officisl doctrine” of the Alliance rezlly
ie. lith pll the vuriety of mnswers, sand the large percentage who dis-
tinctly etate things diffurent f;om the teachings of Dr. Pardington, only
four exprossed themselves ps being at variance with the Allisnce doctrine.
Conversation with =~ member of the Board of Managers of the Alliance further
revealed thet msny in the alliance contend that there is no official
doctrine. They mey be right.

fnother thing that wee apparent from the replies to the questionnsire
¥es theg all, or very nearly =sll, of tne men of the Alliance are interest-
€d in a2 lile of sanctification, one that will portray the holiness of the
Lord Jesus Christ. They believe the Bible tesches it; they believe it 1s
essentisl thet the believer be sure of his experience with God, sand that
he be surrendere¢ to the control of the Holy Spirit and be "Full of the
Holy Gnost."

The mein, snd almost exclusive, major éifference is vhether the te-
liever receives the XHoly Spirit when he is saved, and the work of the
Spirit in nis life from theot time forward is ssnctification, or th=t sanc-
tification is sccomplished by & second experience vhen the saved believer

receives the Holy Spirit. The majority believe it is the former, in spite

1l etter 46.
labettcr 47.




