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pation with an order in it based on the degree of resem=-
blance to the dilvine prototype,“57 a2 creation which leaves
the Creator unchanged {actio ast in passo); creation is not
a change but a relatlon to b:ing ltself whieh includes
also conservation. Whether creation were in time or ab
agterno could not be proved, Thomas thought, by reason:
crcation means only that beings in creation are contingent
on the Creator; as far as reason is concerned, the con-
tingency could be finite or infinite either in number or

duration or in both.%®
5. HNature and idan

The world is made up of bodies composed of matier
and form. JIhe presence of matter is chown by passivity,
divisibility, 2 readiness to suffer change; form is re-
sponsible for the distinctness and determinateness and
activities of bodles, IMan is

one heing, composed of matter and form: there can
ve only one form in a substance, as it is the form
which determines the subject to be what it is. The
soul in man is the form of the body, determining 1t
to be a human body; but the soul has an activity
which intrinsically is immaterial . « « « There=-
fore the soul itself, the subject gg this activity,
must be immaterial and subsistent.

57D'Arcy, Pe 179
58gyabmann, op. cit., p. 1l12.

59p¢arey, p. £11. Our soul, unlike our body, is not
limited by time and space. It is, therefore, an lmmaterial
substance and not subject to end. See note 55 above.




Finally, a woxd about Thomas' ethics. His

general standpoint can be easily summed up as fol-
lowz: man is composed of matter and spirit. Hav-
ing such a nature he als: has a definite end or
good, and that will be good for him which is in
accordance with the law of his naoture and tends to
its perfection. But being spirit, with the imma-
nent activity of a spirit, he is conscious of himself
to some extent and of the law of his being; again,
being spirit, he is aware of objective truth and
objective goodness; in other viords, he is aware of
an absolute standard. DIe must bow to truth and
follow goodness as duty. It is his reason which is
his specifiec characteristic, and 1t is reason which
glves him absolute standards. Tperefore, he must act
according to risht reason, and he must regulate

the various tendencies in him by this criterion.

All that tends to the perfection of his manhood will
be good bhecsuse it 1s natural; but as this nature

ie revedled to him in consciousiness in his resson,
he must develop his body, his sensitive powers, his
instincts, his socizl, mental ant artistic inclinae-
tions, not irresponsibly, but by the rule revealed
to him in consciousness, which is for him as funfa=
mental as the first principles of being and truth.90

Ultimate happiness is this that one knows even as one is
knoun, that one has the Beatific Vislon, that one knows

God's Essence.

5°D'Arcy. pr. 321 f.



CHAPTER III
THE WOHRD IN THE COMMENTARY ON FIRST CORINTHIANE

Keeping this philosophical structure in mind, ve
turn to what Saint Thomas says in his commentary on First
Corinthians with regard to the iviord of God. <Ihe subject
will be treated under the foll-wing seven headings:
The viord in its: a) preaching-teaching function; b) nor-
mative function; c¢) sazlutary function; d) relation to
natural knowledge; e) relation to the Incarnate vord;
f) relation to the Church; g) relation to love and faith.
Two preliminary observations are in order. First,
the "Word of God," treated in this vay, is to be under-
stood, as I have already stated, in its general sense
of intelligible revelation of the supernatural, that
which cannot be attalned by human reason without revela-
tion, though 1t can (end should) be "prowved and defined
ageinst those who deny it."} It includes the spoken Word,
the written Yord, and the Incarnate word, but as a general
term implies no distinction. Secondly, that revelation
is without error and without contradiction for Thomas hard-

ly needs proof; such was the general assumption of his

13. van der Ploeg nihe P1ace of Holy Scriptures in

233 Thgolggyiogi Saint {eomzz u ﬁmﬁl X (1947)- 598~
® « Ulgls g}

translated by John S. Zybura S . fagﬁpﬁga
COo., 1925).
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time and there are abundent indications of it in the First
Corinthians commentary.®

4. Preaching-Teaching Function

Saint Thomas recognizes 2 necessity for the admonition
that Paul as apostle gives the Corinthians.® It is neces-
sary to speak the VWoxrd of God; it 1s necessary to preach,
In preaching, furthermore, the uwisdom =2nd the pover of
the preacher make a difference in the effect of the Vord.

« « » Christ sent apostles for both [preaching and
baptizing], in such a way, however, that they would
do the preaching themselves in person (rer seirsos),
25 they themselves said in Acts 6:2 . . . « He
would baptize, however, through the lesser minis-
ters, and this it due to the fact that in baptism
the sincerity or the yirtus of the baptizer effects
nothing: for it is of no import whether the baptism
is glven through a greater or lesser minister; but
in the preaching of the Gospel the wisdom and wirtus

£v0ne single error in the Bible or in the dogmatic
teaching of the Church would be sufficient to undermine
the whole of religion." Plerre Rousselot, Ihe ;g%gllggsg,
%;1sm of St. Thomas, translated by Fr. James O'

Nevi York: S£heed and wWard, 1953), p. 72 (note). 4 dis-
tinction is to be made, however, in locating an error.
"Jhen we know from revelatlon that Christ is man, or that
man rmust serve God, the ldea 'man' has become the object
of revelation. Therefore, Saint ihomas analyzes it and
many other ideas in order that we might better understand
the sense of revealed truth. 7This understanding is, of
course, human, fallible, and not to be identified with
faith. It is the product of theological thinking." J.
van der Ploeg, op. cit., p. 413.

Ssuper Epistolas S. Lectura, ed. viii revisa,
e e is, O. F. PR L 3. "1983), I, Feo-

tion 21l. The location of the guotations will be incdicated
henceforth by a simple numeral, usually in parentheses
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of the preacher have much effect, and so the office

of preaching the apostles, as the greater ministers,

exercised, Just as it 1s said of Christ Himself, John

%égs that He dld not baptize but His disciples did.
The most effective preaching is that done by the wisest
preacher, that is, the preacher who knows most of the
things of God, and by the most "virtuous" preacher, that
is, the preacher who has most of the power of God.% 1Is
the wisest and most powerful preaching the most effective
because it hinders less the Spirite-and the perfect sermon
vwould be the perfect channel of the &£pirit--or does it
have a more positive function, apvart from the Spirit working
through it? Saint Thomas has more to say on the subject
when he writes of gapientia and its use. He says, rela-
tive to Faul's not preaching with the wisdom of man (non
in sgrientis verbi, 1 Cor. 1l:17), that a distinction must
be made between teaching in sanientia verbl and using sa=-
plentia verbi in teaching.

He teaches with wisdom of word who takes the wisdom

of the word as the principel root of his doctrine,
in such a way, namely, that he accepts only those

following the quotation or reference, the numeral referring
to the sect of the commentary. With regard to citation
I have followed this practice: Cuotations occurring in
the text of this thesis I have trancslated as literally as
possible (and, therefore, often crudely) into lnglish.
Those occurring in the footnotes I have reteined in the
original Latin.

4mnis is a conjecture as to the exact meaning of
virtus here.
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things which contain wisdom of word and rejects those
things which do not have wisdom of word; and this
tends to corrupt faith, He, on the other hand, uses
:iidomfoghth% worg who,(huving accepted the fundamen-
als o ¢ true falth (suppositis verae fidel funda=-
mentis), uses in the service of t e-fgi%h anything
that he may find of_truth in the teachings of the
philosophers. (43)°
For whoever

leans principally on teaching with wisdom of word =as
such makes the cyoss of “hrist in vain (evacuat).
Therefore, to teach uwith wisdom of word is not a
proper manner for “nristian faith. This is why
[Feul] says, "lest the cross of “hrist be made of
none effect,” that is, lest, if I should want to
preach with wisdom of words, falth be removed from
the power of the cross of Christ. (45)
And this is a violation of the root of Christian teaching,
viz., salvation through the cross of Christ.® The word
of the cross, that is, the proclamation of the cross of
Lhrist,7 is, therefore, central to Christian teaching
and preaching.®
S0 it seems that theology is Justified in using rhi-
losophy and preaching in using oratory, a distinction being

made between teaching with wisdom of words and using wisdom

Sce. alse 77: "Ut scilicet supra dixit quod non fuit
intentionis cquod sua praedicatio niteretur philosophicis
rationibus, ita nunc dicit non fuisse suse intentionis
niti rhetoricis persvasionibus."

6uprincipale . . . autem in doctrine fidel christia-
nase est salus per crucem Christi facta." 46.

T"Verzgm crucis, 1d est anmmtiatio crucis Christi
v n

€ipollos showed from ihe Scriptures Jesus as Christ. 136.
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of words in teaching, the latter being permissible. In
other words, the principalis radix is not gapientia but is,
rather, the presuppositions of faith: what determines the
truth of a thing is not whether it is understandable but
whether it is a part of revelation. To the presuppositions
of falth is added in gbsecuium fidei whatever in the tecach-
ings of the philosophers is true. But how does one dGis-
cover what are the yera in these teachings? Or from
wuhere do the suppositaz fundementa fidei derive? Thomas
does not say explicitly. However, one might conjectureg
that the belliever can jJjudge what is trve, since the cross

is foolishness only hecause of & defectus sapientise which

is the characteristic of non-believers. The defect is

removed: Faul

shows how God removes (supplet) the stated _defects
[of wisdom, of power, and of righteousness] in His
preachers through Christ. ¥First as to the defect
of wisdom, when He says, "who," nzmely Christ, "“is
made unto us" preachers of faith, and, through us,
to 2ll the faithful, "wisdom,” because we arec made
wise by clinginz to Him, Who is the wisdom of God,
eand by participating in Him through grace . « . »
Christ ls said, moreover, to have been made our
righteousness inasmuch as through faith in Him we
are justified. . . . We are sanetified through
Christ, inasmuch as through Him we are Joined to
God, in Whom 1s true nobilitas. (71)

Freaching does in some way remove the defect in man.

9n | . . Considerandum quod id quod est in se bonum,
non potest alicui stultum videri, nisi propter defectum
sapientiae. Hueesest ergo causa quare verbum crucis quod
est salutiferum credentibus, guibusdam videtur stultitia,
quia sunt ipsi sapientia privati." 49,
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Through faith in Christ, by Whom we are joined to God, ve
acquire wisdom. Apparently faith is, then, the acceptance
of what revelution says as true without understanding the
rationale of it: an acceptance of the fundamenta fidei
which is not bssed on the "wisdom of word"” inherent in
them. Wisdom consists in not letting humsn vanity pre-
vent the acceptance of those fundamenta by faith. But
the faith that brings Christ into the heart is caritatel®
formatas;ll it not only accepts as true what revelation
says but dcsires the Hevealer.l®? It is vanity too, ap-
rarently, which rejects caritas. Yor Eaint Thomas says
of vanity:

As a disciple comes to kmow the wisdom of his teacher

through the words which he hears from him, so men

was able to come to Mnowledge of the wisdom of God

through the creatures made by Him . » « « Bub man,
because of the vanity of his heart, strayed from a

right knowledge of God gggcgitgd%ge divinse cogni-
tionis) . . . and so God leads the fE%E%?ﬁ% to a
saving knouwledge of lim through other things, which
are not found in the structure (ratio) of the crea-
tures themselves because they are regarded as foolish
by worldly men, who consider only the structure of
human things. And of this kind are the teachings

(documenta) of faith. It is as though 2 teacher, no=-
ting that his meaning is not understood by the hearers

10caritas: "a love given entirely to God." Anders
llygren, Agape and Lros, translated by Fhilip €. vatson
(London: £, F. C. K, 19563), p. 622.

11155,

12yveren, op. cit., pp. 626.ff., believes that Frotes-
tant objections to the scholastic idea of grace and of
szlvation miss the point in not centering around the mista-
ken notion of love in scholasticism. See also pp. 642 ff.
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in the words that he has used, seeks to use other

Kggﬂﬁaggi?ug?sg?ich to make clear what he has in
Because man in his vanityl® had strayed from a 4nowledge
of God, God had to "ge% through" to him by different meth-
ods. Divine wisdom (i. g., knowledge of Who He is and
how He aets) is no longer grasped by man., <herzfore,
God uses the cross. It is as though I should explain to
someone in words who and what I am; that someone does not
understand what I am trying to say; consequently, I show
it by sction. Mankind is zinllarly deaf to the words of
God and so has to turn to the cross which it can see,
Fresumably, then, God has revealed His essence in the
01d Testamentl? (and through philosophy?), but most people
niss the peoint because of their vanity. Ergo the Son is
born and is crucified. Though man is deaf toc God's words,
he can see with his physical eyes God's wisdom and God's
power in the Cross.io

And yet what he sees seens foolishness to man.

SArSeesiie Shat Bod ba Rate SERieREiS lzcnl Saipk o0

according to His humsn nature; on account of a de-
fect of prudentis, however, they conslder it improper

15This would seem to make man's estrangement from God
moral rather than epistemological.

145ge Htienne Gilson, The Spirit of Medieval Fhiloso=-
phy (New York: Charles Scribner's Sons, C.1236).

15ote: the word of the cross is stultitia.
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(inconveniens) that a man would bear a cross, "de-
Spising the shome," as is sald in Hebrews 1l2:2. (49)

Pe continues:
It seems to be against the nature (ratic) of human
wisdom that God should die and that a just and wise
man should voluntarily expose himself to the most
ignominious death. (58)
In what sense 1s it foolishness to man? As 2 logical con-
tradiction? A contradiction to everyday experience? A
contradiction to what man's vanity would dictate=-=-that
is to éay, one who has power (Cod) would never give it
up oy death, and one who 1s wise (i. e., who lives ac-
cording to his nwn best interests), if he iz also Just
(1. e, i3 not a criminal)}6 would not voluntarilydie?
Does the world misunderstand iustus, therefore, also?
If so, to what does vanity pervert its meaning? The wis-
Gom of God 1s such knowledge as leads to God (179); is
the foolishness of man, in contrast, that which leads auay
from God? Thomas does not give a full answer in this
commentary, but he hints at it. Take another passage:
e » o Cod 15 in all creabures--in vhich He 1s hy
ilis essence, power, and rresence--, filling all
thinge with Fis goodness (bonitates) . . . . But
spiritually God is said to live in the saints--as
one lives in a home--whose mind can grasp God (ca-

pax est Dei) through knowledge and love (amor)
evon thouszh they themselves may not know and 15?3

(diligere) in act, until they have the ggp;;gfhof
faith love (charitas) by grace, as is pla
concerning baptized children. And knowledge without

164, does iustus here mean "faithiul"?
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love (dilectio) is not enough for the indwelling of

God, according to 1 John 4:16: "He that duelleth

e

gr through inform faith in whom, 9B{$rtheless, the

Spirit of God does not live. (173)

As such a house, or temple, of God man can be corrupted
elther by false doctrine or by mortal sin (174); that is
to say, he can be corrupted either by word or by work.,
The temple of God is where He lives as saving God, or in
vhich He duells as Spirit. It can be deflled by false
teaching, when something is said of Sod which is not in
accord with Fim as He really is,1® or by mortal sin, when
something is brought into the temple that does not befit
Cod.

I may know God, let us say, as first cause (by natural
knowledge) or as pure being (by metaphysical knowledge or
inform faith accepting the revelation of "I am that I am"),
but that is not saving knowledge if it is not mown in
love. I may know, for example, that my father supports
the family, but if I do not lovel? the father who does it,
my knowledge will not make me & real part of the family.

Now, wherein i1s man's sin? He can have knowledge of CGod

17The quotation from John, where love is caritas, in-
dicates that Thomas uses caritas and dileetio interchange-
ably. Cf. also 155,

18ije can know God as He really is to a limited ex-
tent. See above, pp. 25 ff.

19;. €., Strive for ontological union with the object.




43
wlthout its being a saving knowledge; his vanitas, presuma-
bly, prevents his knowing gnd loving. And what kind of
knowledge 1s it? Thomas would answer that it is proposi-
tional, expressed in judgments; knowledge that recognizes
true statements asbout God. Fides informis accepts the
knowledge as true but has no love of the Truth itself,
By way of illustration, let us say that I know Feter is
in a dark room. I may know it by cognitio if I know that
the main 1ight switch in the building has teen thrown.
Or I may know it by faith if he has told me (and I believe
him) that at this time of the evening he always sits in a
dark room. By either way I am certain of what I know.
But I may have no desire to sit in the dark myself, no de-
sire to approach, as it were, the level of Feter: then
I have no "love" for him. So it is possible to hevé know=-
ledge of God by fides informis without having a desire to
be joined to Him, to reach His level. If I do reach iis
level, that is the same as having the Holy Spirit dwelling
in me in a saving way. The question of what it is that
prevents me from loving Him, whether that is the result
of 2 perverse will that is my heritage 2s 2 child of Adam,
is not answered in the commentary on First Corinthians,
although the fact that I do love Him is clearly ascribed

to grace alone.20

20cf, J. Maritain, The Eange of Reason (New York:




