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AAPTER T
INTRODUCTION

The purpese of this thesis is tc mske a comparstive study of the
doctrine of the Sacrement of the fltar as it hes been presented in the
English theolegicsl periodicals of the Lutheran Churche=-iissouri Synod
and of the Americen Lutheran Conference since World War I.

To zchieve this purpose the writer has examired the English theo-

lopical pericdicsls of the Lutheran Churche-fissouri Symocd, the

fugustona OQuarterly of the Augustana Lutheran Church, and the officlal
vublicastions of the American Lutheran Conference,
Tho survey of the Lutheran Church--iissouri Syncd bepan with the

llovember issue of the Theological Cuarterdy, XviI (1918), as ceineclding

with the beginning of the pest World Wer I period. The Theological
Quarterly was exemined through Volume XXIV (1920), when it waz super-

scded by the Theoleglcol Honthly. The Theological Monthly wss examined

through Volume IX (1929), when it was superseded by the Concordia

Theolopical Monthly. The examination continued through Volume XIV (1954)

of the Concordia Theologicel NMonthlye Included were all articles and

book reviews which were wriiten on the Sacrament of the Altar or related
subjects. Alse included were all pertinent items in the "Theological
Obssrver” end "Miscellanea" sections.

The survey of the Augustana Church began with Volume XVII (1938)
of the Aupustana Quarterly and ended with the last issue of the
jugustena twarterly, YXVII (1942), the only volumes of this periodical

in the Pritzlaff Memeorial Librery of Concordia Theologicsl Seminary,

e
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St. Louls, Misscuri. ITncluded in the sarvey were all articles; book
revieus ond editoricls which were written on the Sacrament of the Altar
or related subjectse

The servey of the theological journals of the fimerican Lutheran

Conference besan with ¥olwse I (1936) of The Journsl of the American

Lutheran Confercnece. The lasst issue of The Journsl _9£ the American

Lutheran Conference was the Fobruary issue of Velume VIIT (19L43). The

Lutheren Outlook superseded, and continued the volume numbering of,

The Journal of the American Lutheran Conference in ifarch 1943. Inciuded

in the survey were oll articles, editorisls, book reviews, snd letters
%o the editor which were written on the Sacrament of the Altar or
related subjects. Also included were the sections "Ecclesiastical
World® and "The Church Today.”

In oll instances, any orticle desling exclusively witkh a histori=-
cal study of the Eucharist has not been noted unless the suthor was
clearly fovoring one viewpoinit rather than enother viewpoint, Similarly,
sny letter senbt %o the editor which gave blanket endorsement to an .
srticlo or editerial (for exsmple, "I heartily cndorse whot you said
infe o o « ®) has not been included.

For clarity =nd essier reference the. chapters have been divided
into the following ten sactions:

1. The natwe of the benefits received in the Sacrament of the
Altay and the conditions for receiving these benefits;

2. References to the body and blcod of Christ in the Sacrement
of the Altar;

3. References to the bresd and wine in the Sacroment;
Le The necesslty of receiving the Sacrement;

e e
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The power behind the Sacrsment of the Altar;

The nature of the Peal Presence in the Sacrament of the Altarg

Yow and by whem the heavenly component is received in the
Sacrament of the Alters

Responsibility for the administration of the Sacrzment of the
Alsar;

Keferences to tims in the Sacrament of the Altar;

What the Sacrament of the Altar is,

Following the three chepters on the doctrine of the Sacrament of

the Altar in the various Lutheran Church bodies is a comparison chapter

with & ¢

emparative chart.

Following chapter five there are three appendices, summarising the

contributiona to the theological journals of eaech of the three chapters

on the Church bpdles exzmined,

The bibliography has been divided into three sections, one for each

Church hody, and follows the three appendices.
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CHAPTER IX

THE DOCTRIEE OF THE SACRAMBUT OF TIE SLTAR AS SET FORTH
IR THE OFFICIAL ENCLISH TREOLOGICAT, PUNLICATIONS OF T#B

LUEIEAAN CHGCH-=MISS0URYT SYNOD

The nature of the benefits reoceiwved in the Sscrament of the Altar and

the conditions for receiving these benefits.

The Sacramont of the Altar cives forpivenass of sing, lifg,
gnlvation gnd Christ Himself Yo the communicant. It strengthens and
contirvaz faith end strenpthens the new spiritusl life. When & person
purtakes of the Sacrament he receives the morcies of God, 2ll the
benelits and merits of Chrisi's suffering and death, complets and
verfoch solvation, nourisiment for his soul, strength to fight evil,
snd 2ll blussings. When a person partakes of the Sacrement he bacomes
pors of Christ's spiritual body.

It i3 wreng %o say that rno benefita are cerried by the Holy
Cemmunion or o sagy dthat the Sgeramsnt is only @ gymbol of the forgive-
ness of sing.

One author states that the Sacrament confirms faith but it does
not bestow feith, Many roferences are mede to the vord and Sacraments
(which includes loly Comunion) which say thet they give the Holy
Spirit whe works faith.

In order o receive the bencfits given those who partake of the
Secrament the commmicant must come in faith. Fe must understand the
substitutionary atonement end must te in followship with Cod, Christ,
and his fellcw believers. Those who do nob come in faith cught not be

adnitted o the Sacraments

e
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The Sacrament dees not have a mechanical effect which justifies

by the outward acte.

Neforences to bthe body and bloed of Christ in the Sacrament of the

!I l‘ba!' ©

In the loly Communion the communicant recoives in, with, and
under the bread and wine, the trus, real; nabural, and substantiszl
body and blocd of Jesus Christ. The body and bloed of Christ are
not, thought of per se in absiraction frem the entire Christe As to
the question as to whether the body is a natural or glorified body
one uriter saye that it doss not really matter but the important
point 15 that it is the body which was given for our redemption.
Ancther writer ssys that the body is a non-spatial body.

It ia wrong to ignore the FPresence of Christ's body and bleed
in the Sacrament. The body and blood are not symbolically or only

spiritually presend in the Sacrament.

Refervencss o the bresd and wine in the Sacrement.

For & valid Sacrament one must use bread and wine., Ons writer
asserts that the bread mey be leavered or unleasvenod and the wins
moy be mived with a little weter (KPR’ ). Another writer asserts
that the wine must be fermented snd intoxicating if there is %o be
& Sacrement. The breaking of the bread is nobt essentisl for the
validity of the Bucharist.

The necessity of ressiving the Sacrament.

Tho Sacrement of the Altar is not on the ssme level as Baptism
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regarding necessity; it is only relatively necessery. A person can
enter eternal lifs without ever receiving the Holy Communion and the
Socramont is not essential to the socul's health and vigor. To say
that the service is not complete without the celebration of the
Sacramart 1s to go beyond Scripture.

Those who despise the Sacremernt of the Alter are condemmed. fod
hos given no othoz_' means for receiving His Spirit than the Meens of
GOrace and we are bound %o them although Cod is not o bound. One
uriter says that the Means of Grace {which includes the Sacrsment of

te Altar) are necessary to win and keep souls for the Church.

The pover behind the Sacrament of the Altar.

The Word of Ood makes the Sacrement a Sacrament. It is Christ's
power znd Christ's instituvbion which produces the body and blood of
Christ in the Sacrament end not man's power. Christ serves and
distributes His body end blood to this day wherever the Sacrament is
ocbsarvode

Heither the faith of the communicant nor the faith of the cele=~
brant renders Christ present in the Sacrament, nor is the intention
of the priest necessary for Clhweistls Presence in the Sacrament. The
priest, by bis words, dces not summon Christ's Presence in the

Sacramente
The nature of the Resl Presence in the Sacrament of the Altar.

" The corporeal Presence of Christ in the Sacrament of the Altar
is a Real Presence, Christ is present in the Sacrament in, with,

e
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and under the bread and wine, Christ's Presence is a Sacremental
Presence, an illocal and incomprehensible fresence, a spiritual, true,
essenticl, objective, and substontial PFresence., The entire Christ is
present in the Holy Sacrament, Christ's Presence in the Sacrement is
different fron FHis omnlpresence. Christ is present in the Word tat
Eis Presence in the Sacramernt 16 of & special kind,

Christ's Presence in the Sacramnt does not involve a third
substanco (consubstentistion), a local identificmtion (impanationg
locul presencej subpanetion) or & "dynamic" presence which only
affects he enotions., It is wrong to say thet Christ®s human nature
is nobv essentially present; that He is present in the same way that
He is present in the Word3 that le is present only to faithj that the
bread and wine symbolize liis absent body and bloed; snd that Eis
Presence is accurately defined by the doctrines of transsutation or

transubstantistion.

How snd by whom the heavenly compcnent is received in the Sacrament of

the Albar.

Christis body and bleoed in the Sacrament are orally eaten and
drunk. The esting and drinking are colled a sacramental eating and
drinking and a bpdily eating and drinking. We truly eat and drink
Christ's body and blood. Christ's bedy and blocd are taken with the
mouth in a2 natural mennere.

Sacramental eating snd drinking of Christ's body and blo;:d is
neither a "Caparnaitic" nor a spiritual eating and drinking. A
perscn does not eat end drink Christ's bedy and blood only after a

heavenly, spiritual mammer.
PRITZL.ANFE M INCORIAL TIBREARY

o
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The believers and unobelievers, the worthy and unworthy pertake of
Christ’s tody end Llood in the Sacrament of the Altsr.

Responsibility for the administration of the Sacrament of the iltar,

The Congrezstion is the real celsbrant. Z&ub because the Sacrament
is a public confassion it must have a public minister and should not be
consecrated or administexed by & 1ayman;

Membars of Churches in error should not bg admitted to the Holy

Communicine

Referonces Ho time in the Sacrament of the Altar.

The Lord!s Supper is to be cbserved until the Lord's return to
the Lasth Judg'men'r..
One writer stetes that the Szcramental Presence cccurs only in

the act of receiving Holy Commurnions

What the Sacrament of the Altar is.

The Sacrament of tho Altar is & Means of Orace. It is a fellow=
ship of members snd a seal or certification of cur commnion with
Christe It is Christ's last will and testament and a divire instie-
tution, I% is not Law but Gospel and a work which Chriat does for use
The Sacrament is the essurance of Cod that He is gracious and forgives
us our sinse The Sacrament is the visible Word and one of the Mesns
ordinarily ordained for the salvation of simmerse

The Sacrament of the Alter is not a sacrifice for the sins of
the living and the dead. The Sacrsment is not a mere memorisl nor

& mere crdinance,




CHAPTER IIX

THE DOCTRINE OF THE SACRAMENT OF THE ALTAR

A3 SET FORTE IN TIE AUGUSTANA QUARTERLY

The nature of the benerlits received in the Sacrsment of the Altar and

the conditions for receiving these beneiits.

The communicant receives the forgiveness of sins, the new life,
and Christ Himself.

The communicant receives Christ's body which fortifies and
strengthens him with all virbtue, power, strength, snd grace. The Holy
Communicn helps unify all Christians and helps to preserve them to

everlasting life,

In the Sacrement the communicant receives the pifts of reconcil-
iation and the blessings of Christ,

To receive thess berefits one must have faith and nmust be a

penitent sinner,

Seferences to the body and blood of Christ in the Sacrament of the Alier.

The cormunicent receives the immortal body of Christ in the

Sacrament of the Altar. FHe eats Christ's flesh which means he pare

-

takes of His being.

“eferences to the bread and wine in the Sacrament.

The elements are not changed in the Sacrament.

The necessity of receiving the Sacrament.

The Lord's Supper is necessary.

&
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The power bebind the Sacrament of the Altar.

I% ia the Word of Cod which mekes thie Sacrament o Means of Grace.

Christ consecrates the Lord's Supper, not wee

The natwre of the Real Fresance in the Sacrament of the Altar,

Chiist is presont in the usse of the Sacrament and thils Presence
is on objective sacramental realify.
Christ's Presence is no% properly defined by the dootrine of

transubstantiation.

How and by whom the heavenly component is receivad in the Sacrement

9_‘@_‘_ the Albar,

The communicant partakes of Clarist?s body and blood in ths
sacrament bub it is wrong to define this eating as & "Capermaitic”

atin;',.

legpongibility for the administration of the Sacrament of the Altar.

Thare gre no remsrks on this subject.
meforcnces o time in the Sacrament of the Altar.

The Lord's Supper is to0 be observed until Cirist retwrns to the

earth, The Lord's Supprer looks forward to the Suppor in Heaven.

What the Sacrament of the Altar is.

The Sacramens of the Alter is a fellowship with Christ and with
tie brethren, It is 2 thanksgiving and a Noans of Crace.
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The Jacrament is also the most perfect obletion of gratitude cne
can offor, a profound stimulus to prayer, a sacred memorial, Tie Service,
the supreme exnression of Lutheran worship, 2 meal, snd the broad of
angelse

Ths Sacrament 15 a confesslen and a proclamation of Christ's
desth and is relased to the Vesurrection.

it is the gipnature and seel cof the absclublcne

The Moly Communion is not 2 propitiatory sacrifico, a mere memorizl,

a mere sign or symboly or a continustion of the Jewish Cheburah.




CHAPTER IV

THE DOCTRIVNE OF THE SACRAMENT OF THE ALTAR AS S®T FORTH 1IN
THE OFFICIAL THEOLODCGICAL PUBLICATIONS OF THE AMERICAN
LUTHERAN CONFERENCE

The natwre of the venefits received in the Secrsment of the Rltar and

the conditicns for receiving these_ benefits.

The benefits most frequently mentioned &s received in the Holy
Commuanicn were the forgivenzss of ains; sustenance for the new life, the
strenzgthening of faith, seving grace, salvetion, the new life; and
fellouship with Christ.

The communicant receives comfort, peace, strength, courage to face
life, and heavenly power when he receives the Sacrament. He resceives all
the benefits which Christ procured for us by His death.

The Sacrament of the Altar does not bring us to faith or give life
to the spirituclly dead.

The sick receive strength and spiritual fortitude in the Eucharist.
One writer says that the Sacrement heals and prevents diseases,

One writer, a retired Augustsna Church pastor, states that the
communicent does not receive the forgiveness of sins, life or salvation
when he partakes of ths Sacrement., He was immediately_ challsnged and the
president of his synod wrote a letter to The Lutheran Outlook saying that

the sbove suthor's position on the Holy Sacrsment was ". . . far removed

from the confessional position of the Augustena Lutheran Church."]‘

loscar A, Bt;nson, Luthersn Outlook, AVII (1952), 5S.
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The majority of the writers explicitly say that faith is necessary

in oxder %o receive the benefits of participation in the Sacrament.
Frequently the assertion is mede that mere participation in the
Lord's Supper does not benefit the communicant. The Sacrament deces not

work ex opere opersto. Nor does the Sacrament aid the person who is not

present at the Fucherist.

In order to receive the bemefits of the Lord's Supper the communi-
cant must be repentant and confess his sin; have the intention to amend
his Jife and conduct, see the need for grace, recognize the communion bee
tween the earthly elements end the divine in the Sacrament, and have
brotherly love. A willingness to submit to the Lord, and a longing to
bz in full hermony with the Lord are slso necessary conditions for
receiving the benefits of the Sacrament. To rececive the benefits the
communi.cont must also appreciate the design of the Sacrament as a
commemorat ion of Christis sacrifice, not despise the Church of God, and
must not have the sin of the unforgiving spirit.

References to the bod;[ and blood of Christ in the Sacrament of the Altar.

The trus, real, holy, literal; and very bedy and blood of Christ
are truly presemt, distributed, and received in and with the bread and
wine in the Lord's Supper. The body is that which was present on the
night of Christ's institution, brokan for us on Calvary, and is now
glorified, The blood of Christ which we receive is that which was
present on the night of the first Supper, shed on the cross, and is
now glorified. That the body end blood of Christ are the glorified
body and blood of Christ is explicitly asserted by two of the writers,

The retired Augustana Church pastor referred to atove asserted
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that the communicent doss nob hove fellowship with Christ's body and
bloed in the Lord!s Supper. He was lmmedictely challanged and one

eritic callsd his argument “oheer nonsense.” &

The "United Testivony
of Faith aud Life," approved bty the Chureh bodiss of the Americon
Luinersn Oonference explicitly affirmed that in the Lord's Suppsr uwe

do receive Christ®s bedy and bloode

Hefercnces o the bresd and wine in the Sacrament.

The substance of the bread and wine remsins unchegnged afier the
censecration and in the Lord!s Supcer we receive +he brezd and uwine,

The breaking of the bread is regarded as incidental.

Ono uriter calls for the use of natursl bread in the Sacramente
The "Uniied Testimony of Falth and Life" stetes that szincs Christ used
unleavened bread we also should use unleavened bread. On2 writer
sssertad emlicitly that eny kind of bread mey be used in the Sacrament
of the Altar.

On the issue Li¥ fermented wine iz necessary for a velid Sacramsnd
wwo writers definitely call for fermented wine in the Sacrament, while
one siates definitely that grepe julce is pemissible and condemns the
opinion thet fsrmented wine is necessary. Tie statement most strongly
in favor of fommented wine was msde in 1937 by a Yiscensin Synod pastor,
while the one definitely in favor of allowing grepe juics, by a
minister of the Lvengelicel Lutheran Church, was published in 1952.

One writer states that one of the essentials of the Sacrament

lyuras saarnivaara, Lutheran Cutlook, AVII {1952), hl-3,
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is consecration of the oloments ,2 while another writes that thore is

no cbjecticn %o using wina over which the VWords of Institubtion have not

been spokene

The necessity of receiving the Jacramens.

Wothing is mentioned on this subjlect,

The power behind the Sacrament of the Altar.

The writers use many different phrases uvhich gppezr $0 conclude
that the efficacy of the Sacrament does not decnd on the faith of
many on the pastor, or on his offlice. The Sacrament is made g Sacrament
by the power of Cods The Words of Institution which Chirlst spoke at the
Tirshy Supper ave just as sffoctive todsy sas thoy were when He spoke them.
It ia God's Word that mskes the Sacremert, necvertheless a valid Sacrament

must include consceration, distribution and receplion of the elements.

The nature of the Real Presence in the Sacrament of the Altsr.

By far the mejority of the wmriters emplicitly call the Pressnce of
Christ in the Sacrament 2 Real Prescnce.

The writers teach that Cirist is truly, and really present in the
Socrament 2s well as at the Secrement. FEis Presence can bs called a
Sacramenial Presence, This Presence is of the divine-human person,
Christ Himself, and is mystical, supernotursl, incemprehensible,
gracious, effective, inesplicable, unique and special.

Christ's Presence in the Sacrament is not accompanied by the

2!(&1-1 Ermisch, Foint Four, Appendix Ce
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annihilation of the bread and wine (transubstantiztion), is not locally
imbedded within the bread and wine (consubstantiation), and is not symbolic
or merely spiritusl. The Presence of Christ is not a2 local, physical, or
earthly Presence. The union of Christ with the elements is not a natural
or a personal union., Christ is not received whole and entire in either
kind (concomitance).

One uriter says that Christi’s Presence is not a special Presence
whi.ch ig different from His Presence in the Word; another said Christ
was uniquely Presemts & third wrote that Christ comes in & special way
to the communicent through the Lord's Suppers and a fourth wrote that
there is a difference between receiving the Word and receiving the Sacra=
ment .

The retired Augustana Church pastor referred to explicitly speaks

against the Real Prasence.

How and by whom the heavenly component is received in the Sacrament of

the Albar.

Christ’s body and blood are eaten and drunk orally with the mouth,.
The bedy and blocd are partaken of sacramentally in 2 manner which is
unknown %o us and which is a mystery. It is a bodily eating and drink-
ing. The body and blocd sre externally and objectively taken with the
mouthe

One writer ssys the esting end drinking is not a "Capernaitic" eat-
ing and drinking.

The retired Augustana Church pastor referred to said that in the
Sacrament the body and blocd of Christ are not partaken of with the
mouth. He was quickly answered in The Lutheran Outlook and recelived

e
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no suppirte

The writers say that the foly Communicn is for all believers but
should be given only %o Lutherasns,

They write that all communicants, belicvers and unbelievers,
receive the bedy and bleod of Christ in the Sacramemnt,

The reltired Augustana Ghurch paator referred to stated that it is
urong o ssy that unbelievors receive the body amd bleod of Christ in

the Seeramont. He received no supuort and was immediately answersd,

Responsibility for the administration of the Sacrament of the Altar.

The responsibllity for the administration of the Sacrament lies
within the hands of the Church but the function of administration

belonzs to the pastoral office.

Heferences 4o time in the 'Sscraaent of the Alter.

On the issue if the bedy end blood of Christ arve presont prior to
the sctugl reception, meny hold that Christ is not present prior toc the
dietribution and that the union dooss not take place except in the
dighribution.

Ona comkributor asscrts thab sccording to the early Lutheran
theologians Christ's bedy and bloodi are present in the Holy Eucharist
before the distribution whon the entire action of the Sacrament, which
includes distribution takres place. But with the Lutheran thoologians
of the past this writer says it is not necesssry to determine the peint
in time of the union of Christ end the elements.

One writer said the Sacroment is to be obssrved until the Second

Advent.
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What the Sacrament of the Aliar ige

The Lord's Supper is reparded as a Sacrament instituted by Christ
and is of supreme sacradness. The most frequent reference %o the Lord's
Supper is as a ilezans of Crace. In addition 4o belng a Means of Grace
the Sacrameni is an abiding memoriel, a holy food, an expression of our
relationship to Jed and our fellow Christiasns, the preaching of the
dord, a sserifice of praise and thenksglving, a sesl upon the promises
oif Tody the contrel act of Christisn worship, a savor of life, possibly
¢ savor of desth, mystericus and miraculous, & foretaste of something
in the fubwre, one of the highesi mysteries of cur faithy, a consolation
of gll distressed persons, a testimony of our faith and 3 witness for
Christ, Cirist's last will and testament, a2 social megl, the greatest
source of comfovrd and strength, a scorvice rendered to the faithful, the
fulfilleent ond substitute for the Old Testamenty Passover meal, a
sacrgnent of mutriticn, a mark of the Churchy, and the uniquely Christian
feature of our worship which scts it apart from the Jewish gynagogue.

The Lowd's Supper is not & mere memorisl meal nor a bloodless
repetition of the sscrifice of Christ.e It 15 not & sacrifice for sin,
The Fucherist is not & short cubt to heaven which dispensss with renentence
and faith nor is it a mere simm of friendship omong believers. It is nob

wholly an act of men nor & Means of Grace to be usad for conversion.
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CHAPTFR ¥V
COMPARISON AMD COUCLUSIONS CF CHAPTERS T4O THROUGH FOUR

Almost 21l of the conbributors te the English theological perie
odicuels of the Luthoran Church--iiinscuri Syned were members of the
Luthoran Churche=iissow'l Synod. The only excoptions were German
theologiens whose works were transizted by members of the Lutheran
Church-<Missourl Synod and published with the approval of the faculty
of Concordia Seminary, SUe Lovis. In contrast to the periodicals of
the Lutheran Uhurch--Missourl Synod, the contributors to the thec=
loriecol periodicals of the American Lutheran Conference were not
limited tc members of the conference bud &lso included combributors
from Denmark, the Wiscomsin Synod, the Sucmi Synod, the United Lutheran
Chureh, the Church of Sweden and the Lutheran Church--<iissouri Syned.

Simllarly the comtributors to the Augustiana Quarterly includsd not only

mombers of Augustens Church, hut also conbtributors from the Church of
sweden and the Iutheran Churche<{isscurli Synod.
During the years 1936 through 1953 the imerican Luthersn Conference’s

journals (including Augustans Quarber:lg) published aglmost three times

se many articles as @id the Lutheran Churche-}issowrl Syned's journal
on the Sacroment. At the same time the Lutheran Churche-Hissouri
Syned's journel coreied more than two times as mony book revieus
dealing with the Socrcment sg did the journals of the Americon Lutberan
Conference. On tha other sections the voiume wes spproximately the
Ssmee Over all, the volume of references was alipghtly higher in the

fmericen Lubhorsn Conferenco.

el e
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The lissouri Synod writers, for the entire time covered, devoted
most of their attention to the Presence of Christ in the Sacrsment.
They also stressed the definitlon of the Sacrament and the benefits
roceived and conditions Zor receivins these benefits., References Lo
the body and bleood of Christ in the Sacrament were equsl to the
definition of the recoption of the body znd bloeod of Christ in the
Euchariste In comparisen very little matericl was devoted to the
necessity {or the reception of the Sacrament; the powor behind ghe
Sacrament, the definition of the role of the bread and wine in the
Eucharist, the responsiblility for the adminisiration of the Sacrament,
or raforences e time in the Secrament of the Altar.

There were no opsn conflicts in the English thenliogicsl pericdi-
cals of the imthersn Church--Missouri Synod. The Ameriean Lutheran
Conference cormtributors alsc devoted most of their atiention to the
Presence of Christ in the Sacrament, Like the iissouri Syned they
stressed the delinifion of the Scerament ord the benefits received
and conditions forr receiving these benefits., References to the body
and blood of Christ were barely sbove the roferencss to the manner
of recoption end the dofinition of who receives. The powsr behind the
Szerament received more attention in the American Lutheran Confersnce's
journals than it did in the Lutheran Church--Hissouwri Synod's journals.
Over two bimes as much abiention was siven to the discussicn of the
role of the bread and wine in the Szerament in the American Luthersn
Conference's journals as was piven in the journals of the Lutheran
Churche=Missouri Syned and four times a8 much attention to the
discussion of time in relstion to the Sacraments As in the Lutheran
Church--Missouri Syncd little materisl was dovoted %o the responsibility




COMPATATIVE CHART

& COMPARISON OF MATERIAL IH VARIOUS LUTHERAR CHURCH BODIFES Ol THB

DOCTRINE OF THE LOTD*S SUPPER A3 HOTEDR IN THEIR THECLOGICAL FERICDICALS

iflssouri-iynoed American Lubleran Conference LAusustane 5
1918

1019

1920 A.
192%

1922

1923 Ba
1‘;—‘211 Ta
1928 A.
1926 All)e
1927

1926 25 B{2)s Te
1529 As Bs 3).

1930
1931 ﬁ; T{S’o
1932 B3 7

1933 A3 %2
193l A3 B,
1935 B3 Te

1936 B3 T 1936

1937 B3 Te 1937 &3 T3 X :
1930 1938 L3 B3 Fe 1938  Al2); B.
1939  4{10)s i% 1937 1932 A

19h0 A, 1o A(2); B. 1940 43 Ee
1941 B3 . 141 a{3); B. 151

ke B{3); M{2)s T 1942 A(2); B{2); Z. 1942 B

1Lz B3 72). 943 A3 Ee Wh3 B

ok a3 T(2)s M 9l . 194l

1945 Ag B3 M3 Te Whs  Ae 1945

19k B3 Te 19k 156

BhT M. 2h7  a{5)e LT  Ae

1940 948 C3 Te 948 As B.
949 By M3 7{2) 19483 A(2).

1950 3. 1950 Aa(2).

1951 53 M2). w5t A(2); O3 E(h).

1952  B(3)3 T. 952 A(10)s ¢{3)5 E(2).

1953 As Te 1953 Alk)s B3 Ce

198k  Be

Koys A = fivticley B - Book Heviewy ¢ = Correspondonce; b = Editorials
¥ e z-!%ellamu; 3 = Oriel Studicsy T - Thoclogical Obsorver; I = Any Other
veforence. Wumbers in { ) follouwing letters represent number of items in
that year's isaue.




22
for the administration of the Sacrament. Unlike the Lutheran Churche
Missouri Syneé almost no attention was deveted 4o the necessity for
the recoption of ths Sacrament of the Aliter in the American Lutkeran
Conference.
The American Lutheren Conferance deveted mors material te the
Sacrament of the Alter than did the Lutheran Churche-Misscuri Syned

but had conflicting ctotemends regarding the Sacroment.

Ong of the uwriters of the Augustana f:uar'aerlz breought ocub a
point missed entirely by @ll cther writors, namsly thet the Lord's
LSupper polnts ferwsrd to the Hupper in Hesven,

Te whet extent the above emphases or concerns are Justified by
the seriptures end/or the Confessions is not within the scope of this
paper. Bub these omphases and pclaritios exist and should receiva

study in the light of the Scripture and the Confessions.




APPENDIX A

THE DOCTRINE OF THE LORD'S SUPPER AS PRESENTED IN THE THEDLOGICAL
PERICDICALS COF THE LUTHERAN CIURCH-=MISSCURL SYNGD

hbbreviationas

T = Theologlicel Ounrterl
TH = Theoiosical HontFII
CTM - Concordia rheolopical Monthly

The noture of the beneflits roceived in the Sacrocent of the Altar and

the conditions for recelving these bensfita.

A, 'The noturc of the benefits received in the Sserameont ef 3he Altar.

Krvstamonn, in an article, cflfimms that the Lord's Supper gives us
the sucramentsl offering and imparting of the mercles of God geined by
Christ's one sacrifice. Ta YAIV (1920), 207-12.

Dau, in ¢ ok review, declares that in the Sacroment of the Altar
Christ offers us a complete and perfect selvaticn.
™ IIX (1223), 345.

Sehroeder sbates, in an article, that by means of the Lord's
Supper the Lord offers, scals and conveys the forgiveness of sins and
all blesoines %o the communicant. In the Sacrament the Lord begucaths
", « o 50 i3 neople the henefits and merits of His suffering end
death.” ™ VI (1926), 65-*

Engelder, in the section "Thoolosical Observer,” éssarts that the
Word and Secronments offer the rigitoousnsss of Christ, create faith,
put the sinner in possession of ¢the forgivenocss of sins end give the
Holy Spirite ™ IX (1929), 15-4.

Kretznann, in 21 article, zsserts that in the Lord's Suppar wo
receive the forriveness of sins, life, saiveiion, and the Holy Spirit
(who works faith). 71 IX (1929), 209303,

In "The Bricf Shatement” the Lordis Supper ig deseribed &3 "e o o

the communication ond sealing of the forgiveness of sius.”
CTH II (1931), LOo1-1i5,

*contained in serics of articles beginning ppe 65, 103, 165, 1%L,
all in scme volwz,
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Kretzmann, in an article, rejects the idea that the ". « »
szeraments [ared incapable of securing any spiritual benefit."!
CTM IV (1933), T27=35.

Hueller, in the "lMiscellansous" section, states that the effect
of the Lord's Supper is the forgivenoss of sins.
CTH IX (1938), 850=51,

Mayer, in an article,; declares that the lloly Spirit and ", . «
absolution of the individual simner is offered and broughte. « « through
the Sacrament of the Altar™; that the 3acraments are the meens through
wiich the Holy Spirit offers; conveys and seals the treasures of God's
grace to mang that Sacramsnts awaken and confirm faith in those who use
them; and that the Word is the power of Cod and gives faith which grasps
the blessincs offered whether we read it or use the Sacraments.

cTit X (1939), 81=50.

Mueller, in the "Higcellaneous" section, asserts that the Lordis
Supper strengthens and confirms feith in the forgiveness of sinsj and
that the forgiveness of sins is confimmed and sezled through the
bestowal of the body of Clriste CTH X (1939), 13L4=37.

Mueller, in an article, declares thet in the Sacraments ". . «
God earnestly desires to, end asctually does; offer, convey, and seal
to sianers the merits secured for all men by His dear Son. ¢ « « "3 and
that the Word and Sacraments are the means through which God engenders
saving, justifyving felth which appropriates the merits of Christe
CTH X (1939), 161=TkL.

Kretzmann affirms, in an articls, that the Lord's Supper strengihens
the faith wrought through Baptism, and refers to the Lord's Supper as
he sacramertum confirmaiionis. CTM X (1939), 321=30.

Leetsch states, in an article, that the Lord's Supper is nourishe
ment for our souls and quotes Hartmen as saying "the Lord's Supper does
not confer faith but strengthens and seals the faith slready conferred.”

GTM X (1939), -'-l°1"15|

Engelder declares, in an aerticle, that the Lord's Supper oifers,
scals, and conveys the forgiveness of sins and that the forgivensss of
sins is sealed by the body and blcod of the Lord. lie denies. that the
Lord's Suvper is only a symbol of the forgiveness of sins and that there
are no benefits derived from this Sacrament. CTM X (1939), 6L41-56.

: Henmeter asserts, in an article, that when we drink the wine in
the Lord's Supper we drink in end with the cup ". « « the forgiveness
of sins, or the Spirit of Christe « « «F CTH X (1939), 721-h2.

Kretzmann, in an article, declares that the Lord's Supper is the
sacramentum confimationis and that it is meant to strengthen and con-
Tirm bellevers in their christian faith and life,

CT™ XI (1940), 598-610,
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fueller, in the "Miscellaneous" scction, affirms that the Word and
Sacraments ofier, convey and seal the forgiveness of sins, life, and
salvation to the commnicant. CTH XIXT (1941), 211-15.

Arndt, in 2 book review, states that the Lord's Supper asstres us
of the forgiveness of sins. CTM XIX (19L1l), B75=76.

Mueller, asserts in the "4iscellaneous” section, that when we par=-
take of the Lord's Supper we beccme part of Christ's spiritusl body.
. CTH XIII (1942), 378-85,

Mueller, in the "Treological Observer" secticn, declareé that the
Lord's Supper has the nature of an absoclution.
CTd XIv (19k3), 732-33.

Kirehmanu states, in the "Miscellaneous" section, thaet the Sacra-
ment does not eliminate the battle but provides strength for renswed
attecks on evile. CT Xv (19h4k), L10=17.

Mueller, in & book review, asserts that the Sacraments offer,
convey and seal the grace of Cod or the forgiveness of sins to men,.
CTM VI (19L45), 139-h0.

Hoyer, in a book roview, declares that the Loxd's Supper ". . «
strengthens our faith in the forgiveness of sins and strengthena ocur
now spiritusl life. o o o CTM AVII (1946), 395=98.

Arndt affirms, in the "iiiscellaneous" ssction, that through
Baptism, the Lord's Supper, and the Word CGod is gracious to us and fore
gives vs for the sake of Clrist and the licly Spirit comes %0 use

CTH XX (19L7), 67h=T00.

Arndt, in the "Theological Observer” section, states that through
the Lord's Supper ", « « Chirist here in the most intimate mamner possible
conviness him (the Lutheran) that he is his Savior and confers on him
the forgiveness of all his sins by handing him the very mesns by which
this forgiveness wes procured, His body and His bloode o « o

cTd XX (1947), 785.

Mucller, in the "Theoleogical Obssrver" section, asserts that the
pledre of pardon is ofiered in the Oospel proclamation "given and shed"
end alse calls the Lord's Supper sacramentum confirmationis.

O Xal (1949), 613-15.
Busging in a bock review, calls the Lord's Supper "blessed and
life giving." : CTH XXIII (1950), 157=59.

Mueller, in the "Theological Observer' section, affirms that in
the Lord's Sup;er God in Christ comes down to us; and that by the
Sacraments Christ "“incorporates us unto Himself, and makes us living
members in the body of Christ, in the Church.”

CTH XKIII (1950), L466=67.
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Hagel, in en article, states with Luther that God comes to man in

the Lord's Supper 28 He did in the Incarnation.
CTH XMIV (1951), 625-52,

Be The conditions for receivinz these benefits.

Kretzmann, in an article, asserts that the Word snd Sacraments
bestow the bemeiits of Christ's atonement upon the believers. He
rejects the " « o planting of the resurrection body. « «" 88 a mechane
ical effect, T IX (1929), 32135,

Arndh, in the "Theologicel Observer® section, aosseris that we can
not admit to the lLerd's Supper those who do not come in faith nor the
members of Churcles in error for they do not sdhere to the Word.

CTM II (1931), 300-02.
crM 1T (1931), 708.

Muelleor, in an article, denies the Romen Cathollic teachingz that
the ocacramense are effective ex opere operabo.
CTH X (1939), 161=ThL.

fragbner declares, in an article, that the Sacraments are sffective
witheout the faith or the intention of the adwinistrator. He also rejects
the Foman Catholic teaching that the Szersments are affective ex opere
operetos thet the Yintention" of the priest is naecessary for the efiece
Tiveness of the Sacrement; that the Secraments justify by the outward
acty and falith is not necessary in order to receive the bensfits of the
Sacranenis. O™ X (1939), 2L41=50.

Kretzmam affirms, in an article, that in order to take the Lord?'s
Supper one must understand the substitutionary atonement and must be
in fellouwship vith God and Christ and his fellow believers.
CTM XI (19h40), 598-510.

Kirehmann osserts, in the "Miscelleanecus" section, thet the only
thinz necessary for worthy reception in the Lord's Supper is "s « «
faith in the words, given and shed for you for the remission of sins.
n CTH XV (19kk), Ll0-17.

Refarencas o tho bodJyr and blood of Christ in the Sacrame_nt of the Altar,

Schmidt, in an article, asserts that we partake of Christ's body
and blood in the Lord's Supper. TH V (1925), 225-26.

Schroeder, in an article, declares that the bread and the body
remain two distinct elemonts in the Sacrament. Ir the Lord's Supper
we roceive Christ's true bedy and true blood. The author rejects those
who say that the bread and wine merely signify Christ's boedy and blood;
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rather, Clrist nomes what is not seen while giving what is seen.
TM VI (1926), 65.%*

Engelder, in the "Theological Observer® section, declarss that
we receive the reesl btody and bloed of Christ in the Lord!'s Suppere
TH IX (1929), 1L6-UT.

Engelder asserts, in a book review, that the body of Christ in
the Sacrament of the Lord's Supper is Y“"nmon-spatial." He also denies
that the bread and wine only represent the body and bloofl of Christ.

TH IX (1929), 189-91.

Kretzmann, in an article, denies that the bread and wine are
merely symbols of Christ's body and blood; and thal, the body and blood
are only spiritually present in the Sacrament.

™M IX (1929), 289=303.

Arndt, in the "Theological Observer" section, asserts that he
rejects those fAnzlicans who ignore that the body and blood of Christ
aro with the bresd and the wine in the Sacrament of the Altar.

CTH I1I (1932), 1h8-h9,

Arndt stetes, in the "Theological Observer" section, that in the
Lord's Supper we receive Christ’s body end blood in, with, and under
the bresd and winee CTH IV (1933), 63=Le.

Kretzmann, in an article, denies that the Lord's Supper represents
or is a symbol of Christ's body end blood, CTH IV (1933), 727=35.

Kueller, in the "Miscellaneous™ section, asks whether we receive
Christ's natural or glorified bedy in the lord's Supper. He says that
neither denies the Resl Presence or Oral Manducaticn. According to
Walther, wnom the author quotes, our concern is net in the glorified
body bub ". « o inasmuch as it was given unto death for cur reconcili-
ation," CIi IX (1938), 850-51.

Kretzmann,in an article, effirms that in the .Lord's Sup.er we
receive the body and blood of Christ. cr X (1939), 321-30.

Laetsch declares, in an article, that we receive the body and
blood of Christ, the flesh and blood of Christ, under the bread and
wine. He elso condemns the statement "the life of Christ, freely given
for us" as an insufiiclent statement regarding the body and blood of
Christ in the Lord's Sunper since this statement is also permissible
to the Peiormed. o™ X (1939), LOl-15.

Engelder sffimms, in an article, that the real, natural substantial
body and blocd is giwven with the bread and wine to be eaten and drunk
sacramentally in the Lord's Supper. He also opposes tnose who say that

the bread sisnifies the body or that the body is figurative,
c™ X (1939), GL1=56,

¥Gonmbained in series of articles beginning pp. 65, 103, 165, 19k,
all in same volume.
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Hemmeter, in an article, which was a study of Luther, declares
that we receive Christ's bady and blood in the Sacrament. We receive,
writes the author, "blood-wine" and not wine only., We drink the
e o o real blocd of Christe « « o' in and with the cup in the Lord's
Supper. The body and blcod of chr!.s*l'. states lemmeter, are not visibly
there in the Sacrament. CcT™ X (1939); 721-42,

Arvdt, in a book review, states that the communicent recsives
Christ's body and blcod topether with the bread and wine,.
CTM XII (1941), 875-76.

Mueller, in the "Miscellaneous" section, declares that the
communicent recaives the true bedy end blood of Christ in the Sacra-
mente CTH XIII (1942), 378-88.

Kirchimann affirms, in the "Miscellsneous" section, that the
communicant receives the true body and blood of Christ in the Lord's
Suppar. et xv (19kh), L10<17.

Zucker states, in an article, that the communicant receives the
true bedy and bloed of Christ in, with, and under the bread and wine
in the Lord's Supper. C™ XV (19LL), 2L5-L9.

Mueller asserts, in the "iMiscellaneous" section, that the entire
body of Christ is offered in the Sacrament of the Lornd's Supper. The
true body and blood of Christ are really present and are definitely
tiere. He denies that the bread is a2 mere sign of the body.

et XvI (19k5), 118-22,

Mueller, in 2 book review, denies that Christ?s body and blood are
only represented or only spiritually present in the Lord's Suppsere
CTHM XVI (19L45), 139-L0.

Kretzmarn states, in an article, that as there are two natures in
Christ so there are two substances in the Lordis Supper--natursl body
and natural bread. As the Godhead possessed the body of the Son of
Mary and was not localized in it, so the true body and blood of Christ

permeate and possess the consecrated elements,
oTH XvI (19L5), 361-Th.

HMueller asserts, in the "Theological Observer® ssction, that the
body and blood of Christ eve received in, with, and under the brsad and
vine in the Lord's Supper. The bLody and blood of Christ are not thought

of per se in abstraction from the whole Christ.
CTi WI (1945), 790-92.

Schulz, as translated and recorded in the “Miscellanecus" section
by Mayer, asserts that the communicant receives Christ's body and blocd

under the bread and wine in the Lord's Supper.
CTH XVIII (1947), 534=39.
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Arndt declares, in the "Theologlcel Observer" section, that the
body and blood of Christ are really present in the Lord's Supper.
CTM XX (19h9), 61-3.

Mucller affirms, in "Brief Studies," that the subatance of the
bread and the substance of the body are both present in the Lord's
Suppere CTH XAL (1950), 602=05.

Muellsr, in the "Theological Observer® section, quotes Martin

Luther ond doclares that the communicent receives our Lord's true body
and blond in the Lord's Supper. CTH XXIV (1953), 142,

References 4o the bread and wine in the Sacrament.

-~

Schmidd stetes, in an article, that if one uses other than wine
in the Sacrament he must prove it is "fruit of the vine." The act of
breaking the bread at the Lord's Supper is not essential,.

" MV (1925), 225-26,

Schrocder asserts, in an article; that the zct of breaking the =
bread is not essential in the Lord's Supper. He also sgys that the
bread is flour and water; the wine is fermented, intoxzicating; "wine,
{fermented wine, must be used." ithout the wine there is no Lord!s
Suppere T VI (1926), 65.*

Kretsmann declares, in en article, that in the Sacrament of the
Alter we are to use only bread amd wine - we are not to experiment.
M IX (1929), 321=-35.

Kretenam affirms, in an article, that in the Lord's Supper the
bread may be unleavened or leavened; regardins the wine - it is possible
to mix it with water for 4/@u« . cTi 1 (1939), 321-30,

Laetsch states, in an article: ". « « substituting a different

element. « o N0t celebrating the Lord's Sacrament, but a blasphemous
perversion of a divine ordinance." CRi X (1939), LOi-15,

The necessity of recelving the Sacrament.

Schroeder, in an orticle, asserts that we can enter aternalﬂ]ii‘e
without ever communing. ™ VI (1926), 65.

Kretzmann, in a book review, declares that saying that the Church

service is not complete without the Lord's Supper is going beyond
Scripture. T vIiI (1928), 192.

“Contained in series of articles beginning pp. 65, 103, 165, 194,

all in same volume.
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Kretzmarn, in an article, states that we are bound to the use of
the Heans of Grace but Ged is not bound 4o the use of the licans of
Crace. THM IZ (1929), 321=35.

"The Brief Stetoment”™ affirms that Daptismy, the lord's Supper, and
the Word are necessary to win and keep szouls for the Church.
CTHM IT (1931), LO1=-16.

Arndty in the "Theoologleal Observer' section, criticizes those who
despise the Loxd's Supper {as the Sslvation Army).
CT II (1931), 362-53.

Kretamemn, in an article, seys that the Lord!s Supper is not on the
szme lovel oa Boptian regarding necessity bubt is only relatively
necessary although we must not despise this Sserament.

CTHM XI (1540), 598-610.

Leetsch asserts, in the "Thecological OLserver! gection, that the
Lord's Supper is not essential to the souls ", . « health and vigor."”
: CTM XIIT (1942), SL5=L6.

Arndt declares, in the "Miscellaneous" section, that if God is %o
come to us we must employ the Means of Grace (Baptism, Lord's Supper,
and Word) for He has piven no other means for receiving ids Spirit.

~ CTM XX (1949), 67L=700.

Muelleor, in the "Theological Observer® sesction, denies that the
Cospel unaccempanied by the Sacraments is only & Woxd and not the power
of Cod. CTM XXIII (1952), LE6-67.

The power behind the Sacrament of the Albar,

Kretzmann, in an article, affirms that the Lord's Suppsr ", « »
derives its power and valus solely and alore from the Word."
. CTH vV (193k), 757=6k.

Mueller declares, in the "Theological Cbserver" section, that the
Prasence of Christ's body and blood in the Lord's Supper is %. « »
ascribed only snd alone to the elmighty pcuwer of cur Lord Jesus Christ."
He also declares that the Lord's Supper is made a true Secrament by
Christ's institution. He rejects the Refomed teaching that faith renders

the body of Christ present in the Lord's Supper.
ctH VI (1935), 223-2k.

Kretzmann affirms, in the "Miscellsneous" secticn, that the lWord of

Cod in and with the elements is what gives the Sacrament power.
CTM IX (1938), 295.

Leetsch, in an erticle, states thet the consecration is effected by
Christ's Words (the Words of Institution). He asserts that Christ spreads
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and serves the Lord's Supper to this day end that Christ distributes
the Lord?s Suprer through His representatives, The suthor denies that
the faith of the pastor is necessary for a valid Sacrament.

¢t X (1939), LOl-15.

. Engelder, in an article, denies that Christ's body and blood are
present in the Lord's Supper by feith only.
CTH X (1939), 641-56,

Buszin, in a beok review, asserts that it is ", . « the YWord which
helps make the Sacraments what they are and which givea them the power
they have.” CTH XXIIT (1952), 157=59.

Hagel, in an articls, asserts with Luther that the Word brings

about the Lordts Supper just as it did the Incarnation.
CTM XXIV (1953), 625-52,

The nature of the Peal Presence in the Sacrament of the Altar.

h. Types of Presence accepted by the contributors.

Kretzmann, in an article, declares that the Presence of Christ in
the Lord®e Supper is real, spiritual, and Sacramental.
- ™ XXIv (1920), 207-12.

Dany, in a book review, affirms that the Sacramental Presenca of
Christ in the Lord's Supper has no parallel; it is as incomprehensible
and just as effectusl as His Presence in the Word of Grace.

™ III (1923), 3LS.

Schroeder, in an article, calls the union of Christ with the
elements in the Loxrd's Supper a Sacramental union.
™ VI (1926), 65.*

Kretzmenn, in an article, refers to Christ's Presence and union’

with the elements in the Supper as Sacramental.
™ IX (1929), 321-35. _

Kretzmenn, in sn article, asserts that we receive Christ's feal
or Sacramental Presence in, with, end under the bread and wine in the
Lord's Suppers cT™ IV (1933), 727-35.

Kretzmam, in an article, calls tho Presence of Christ in the
Sacrement a Real Presence. cmi v (193L), 757=6h.

Arndt, in the "Theological Observer" section, calls Christ's
Presence in the Secrament a Real Presence. CTH VII (1936); L6l-6l.

#oontained in series of articles beginning pp. 65, 103, 165, 19k,
all in same vVolumce
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Arndt, in a book review, states that in tho Lord's Supper the
communicant receives Chrisb's Real Presence in, with, and under the
bread and wino. CTE VIIX (1937), LB0=32,

Engelder, in the "Theclogical Observer® section, asserts that
Christ's Presence in the Lord's Supper is @ Real Presence.

OmM VIII (1937), Sul=hibe

Mueller, in the "Miscellanocus” ssction, statss that the proof for
the Real Presence of Chwist in ¢tho Lord's Supper is the personal unione
CT{ IX (1938), 850-5i.

¥Meoller, in the "Miscellancous™ section, declares that Christ's
Presence in the Sacrament is a Real Presencs,
' et X (1939), 13L=37.

Engelder, in an article, declares that, in the Lord's Supper, the
bread is thers and the boedy is there and this is an objective Presence.
CTH X {1939), 641-56.

Arndb, in @ book revicu, alfirms that the union of Christ with the
glements in the Lord’s Supper 1s & unioc sscramentalis.

T Om Akl (19L1), 875-76.

Muellers; in the "liscellencous" section, asserts that Christls
Prosence in the Jacrsment is a Feal Presence ing with, and under the
bread and wine, CTH ¥III (19h2), 373-8C.

ArndL, in a book review, affivms that Christ’s Presence in the
Fucharist is a Seal Prosencs. omi 11 (1942), 393-9k.

Laetsch, in the ¥Theclogical Observer? section, states that Ciristts

Presence in the Lordis Supper is a Heal Presence.
CTHM XIII (19L42), Sh5-hib.

Arndt, in the "Theological Observer® section, affirms that Corist's
Presence in the Gacrament is a Real Presence in, with, and under the
brazd snd wine. CT1 XIv (1943), 866-68.

Zucker, in an article, offirms that the Presence of Christ in the
Scerament is a Real Presence. cmi Xv (19hh), 2u5-h9.

Kretamenn, in an article, says thet Christ's Presence in the Lord's
Supper is a resl, sacramental, illocal, inccmprehensible, true, essential,
and substantial Fresence; that the entire Christ is present in the
Sacrament and His Presence in the Sacroment is different from His omni-
prosence; and that the union of Christ with the eleremtis is a Sacramental
union. CTH XVI (1945), 361=7he

Amdi, in the "Theological Observer" ssction, says thaty in the
Lowd's Supper, no change occurs in the elements but Christ's Presence
is a Real Presence, CTH XVILI (1946), 9LO.

B
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Sechuls, in "Miscolloneous" section, snd as translated by F. X. Hayery
aggserts that Christ is alugys oresent in the Church end offers Himself
through tho Uord bub in the Euchorist e does something specisl by umiting
Himself tc the Szeramental clements by meoans of the Hord. Christ's Proge
ence in the Sacrament is Resl and Sacromental. OTM XVIIT{19L7), S53Le=39.

Huclier, in a book roview, affirms that Christ's Prssence in the
Lord®’s Supper is a Feol Prosence ing with, and under the bread and wine.
Christ's union with the slements, in the Sacrament, is a Sacramentsl
uniorie CTM X% (1949}, 233=3Le

Mueller, in the section, "Brief Studiesa" agserts that in the lord's
Supper the substance of the tread and wine remein and the substance of
the body and bloed of Christ ere united to them in a mystericus; and unique
mannere He says that Chrlsh's Presence in the Sacrament is a Real Pfressnce
ing with, and umder the bresd and wine. O XXI (1950), 60205,

Muellor, in the secotion, "Brief Studies” refers to the Fresence of
Christ in the Secrsment az a Tleal Pregence in, with, and under the bread
and winos C7¥ RIT (1951), ShwGa

Muellar, in the "Theclogicel Obserwer” gectlon, affirms that Christ's
“ressnce in the Lord's Supper 1s a Resl Presence in, with, and under the
bread and wing, CTM XXIX 31951}, 613-15,

Bugzing in o book revicw, declores that the Presence of Clwist in the
Sacromont is a Fegl Presence. O XXITI (1952), 157=5%.

Mugller, in a book revieuw, offirms thod the Presence of Christ in the
Sserament is o Foal Presence. CT XEXIX (1952), 697.

fueller, in the "Theclogpical Obvserver' section, asassrts that there io
a differcnce in Christ's Yesl Prosence in that Christ is present in all
crectures ond we coll this unio generslis. Iiis Peoal Presence cccurs in
the Word and in believva;-s snt wWe cail ©his unio mystica, end He is Present
(with His Real Presence) in the Lord's Supper and we call this unio
sacrementali s T4 XNV (1953), THZebb,

B. Types of Mfresence rejected by the contributorse

Kretzmerm, in an article, denies that the Fresence of Christ in the
Saorement is a local pressnco or is eorrectly defincd by tho dogirine of
transubstentiation, 7o KNIV (1920), 207-12,

Deu, in a book review, donies that the Presence of Christ in the
Saeremental elements is identical with that of Christ in the Uorde
T IXX {1923), 345,

tueller, in the "Theologlcal Ohserver" saction, asserta trat the
Proesence of Christ in the Sacrament is not corroctly taught by the doctrine
of transubstanticticn. Ke rejects the resorvotion of the bresd and the
sdoration of the bedy in the Lord's Supper. ™ IV {192h), 303=0he
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Sclroeder, in an article; declares that the Presence of Christ in
the Lord's Supper is not correctly expressed by the doctrines of con-
substantiation (which makes a third substance), impanation, or transub-
stantiation. He says the bread is not changed and he rejects the ado-
ration or worship of the consacrated bread. TH VI (1926), 65.%

Kretamenn, in an article, opposes, &s falsa tezching on the Presence
of Christ in the Sacrament, the doctrines of transubstantiztion, sube
panation (Christ within the elements), consubstantistion (a mizture),
and impanation (mekes Christ locally imbedded); deniés that Christ's
Presence in the Sacrzment is a symbolic or dynemic Presence which only
affects the emotions; and rejects the ides that the human nature of Christ
is not essentislly present in the Lord's Supper.

™ IX (1929), 321~35,

Kretsmann, in en article, sgys that the Presence of Christ in the
Lord's Supper is not correctly defined by the doctrine of consube
stantiation. ' oT IV (1933), 727-35.

Gracbner, in a book review; denles that in the Sacramont we receive
Christ's personality. CTi v (193L), L9r-92,

Kretzmann, in an article, denies that the doctrine of trensube
stentiation iz a2 correct definition of Christ's Presence in ths Sacra-
mente CTHM V (193!1), 757-6’;.

Mueller, in the "Theological Ouserver® section, denies that the
priest summons the Presence of Christ!s body and blocd in the Lord's
Supper es is taught by the Roman Church. CTi4 VI {1935), 223-2k.

Arndt, in a2 book review, asserts that the doctrine of consube
stentiation is an incorrect way of defining the Presence of Christ in
the Sacrament. CTd VIII (1937), LB80-B2,

Laetsch, in en article, rejects the statement, "as the bread and
wine become 2 pert of the body through esting so the Christ becomes
part of our souls through faith," as a denicl of the Real FPresence of
Christ in the Sacrament. CTH X (1939), LOl-15.

Arndt, in a book review, asserts that the doetrins of transube
stentiation is not correct concerning the Prescnce of Christ in the
Lord!s Supper. ’ CcTM XIII (1942), 233-3L.

l.aetsch, in the "Theological Observer” section, denies that the
Real Presence of Christ in the Sacrament is present only to faith.
CT™ XIII (1942), 9L5=L5.

Mueller, in a book review, rejects the docirine of transubstane
tiation as incorrect reparding the Presence of Christ in the Sacrament.
CTM XVI (1945), 139=L0.

*contained in series of articles beginning ppe 65, 103, 165, 19k,
all in same volume.
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Kretamann, in an article, declares that the doctrine of transub=
stantiation is wrong on the Prasence of Christ in the Sacrament; also
incorroct, for they imply local identification, are the doctrines of
transmutation, consubstantistion, impanation, subpanation, and alil
teachings of a local presence of Christ in the Sacrament,

cTii VI (1945), 361-7h.

Musller, in the "Theological Observer" section, affirms that the
Presence of Christ in the Lord®s Supper is not correctly defined by
the doctrine of consubstentistion. He also soys that it is not enough
to say "Christ Himself is present in the Supper™ or "the essence of the
Sscrement is the Presence of Cnrist" for the Fefomed can also saoy these
things, CTH XVI (19L5), 790-92.

Mayer, in & book review, states that it is incorrect to define the
PFresence of Christ in the Supper by the doctrines of impanation, or
local prosenca. He also stztes that Ged ¥, o « has promised His gracious
presence in Yis Word {Romans 10) end we have no assursnce that He is
closer to us "ot the 2ltar'e o « o7 CTH XVII (19h6), 395=98.

Arndt, in the "Theolegical Nbservor” section, denies that it is
corvech to define the Presence of Christ in the Sacrament with the
doctrine of congubstsntiation. OTH XVII (19h6), 940.

Arndts in the "Theological Observer® section, declares that it is
incorrect to define the Presence of Chwist in the Lordts Supper by the
dectrine of consubstantiztion, CTHM Xx (1949), 61=3.

Mueller, in the section "Brief Studles," asserts that the doctrines
of Sronsubstentiation ond impansiion sre false teachings on the Presence
of Christ in tle Sacrement. He alsc objects to the doctrine of consube
stantistion (not for the use of the term but for the teaching thet the
eerthly and heavenly elements are mingled into a third substance).

CTM XXI (1950). £02-05,

Kuellery in the section "Brief Studies,® says that Christ's
Presence in the Sacrament is not & mere gpiritual presence,
CTM XZXIT (1951), Sk=b.
Vagel, iﬁ an article, affims with Luther that the Presence of

Christ in the Lord's Supper is not correctly defined by the doctirine of
transubstantistion. CTH X(IV (1953), 625-52,

THow and Ex wihom the heavenly component is received in the Sacrament of

the Altar.
A, Fow the heavenly component is received in the Sacrament of the Altar.

Schroeder, in an orticle, affirms that the body and blood of Christ
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in the Sacrament are taken with the mcuths of the body in a natursl
manner and are caten orally (the oral ezting, writes the author, is
essential). ‘'he eating of Christ's body in the Sacrement is a Sacra=-
montal eating emd ic different from natursl and spiritual eating.

™ VI (1926), 65.*

Engelder, in the "Theclogical Observer" section, denies the teach-
ing that the body of Christ is given, %taken and esten in the Lord's
Supper only alter z heavenly, spiritual manner.

™ VIIL (1928), 37h-77.

Enselder, in an article, agrees with Luther's stastement ",  « the
body and blood of the Lord we est and drink also bodily, with my bodily
mouth. « « o¥ Fe also asserts that the body and blood of the Lord are
eaten and drunk Sacramentally. - o™ X (1939), 6h1-56,

Hemmeter, in an article, states with luther that; in the Lord's
Suvoper, Chrdst's body and blcod are caten and drunk bodily in the bresd
and wine, cTH X (1939), 721-L42,

Arndt, in & beok review, afiimis that the eating and drinking of
Christ’s body and blcod in the Sacrament is an oral eating and drinking
2 manducatio oralise. CTM XII (1941}, 875-76.

Yueller, in the "iMiscellsneous" secticn, asserts that the eating
and drinking of Christ's body and blood in the Sacrament is an oral and
Sacramental esting end drinking,  He objects to calling the esting and
drinking of Christ's body snd bleocd in the Supper a spiritual eating
and drinking, CTM XIII (19Lh2), 378~8C.

Arndt, in the "Theclogicaol Observer" section, opposes the idea
that the esting and drinking of Christ's body and blood in the Sacrament

of the Altar is a spiritual eating and drinking.
CTM XTIV (19L3), 866-68,

Arndt, in the "Theological Observer" section, says that the eating
and drinking in the Lord's Supper is sn orsl and sugernatural eating and
drinking of Christ's bedy and blood. CTM Xv (19LL), 850=51.

Mueller, in the "Miscellaneous" section, states that the eating of
Christ's bndy in the Lord's Supper is not a mere spiritual eating.
CTH I (19L45), 118-22,

Kretamann, in an article, asserts that in the Lord's Supper Christ's
body is truly and bodily ecaten and received; the eating and drinking is
an oral, Lacramental, and supernstural eating and drinking. The author
opposes defining the eating of Christ!s body in the Sacrement as a
"Capernsitic" esting. cm™ XVI (19L45), 361=7h.

*oontained in series of articles begimning ppe 55, 103, 165, 194,
all in same volumes
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Mueller, in the "Theological Observer" scction, states that in the
vacrement there oceurs & true aml supernatural eecting and drinking of
the body end bloed of Chirist. While the reception of Christ's body end
blocd nay be delined as a manducatio orslis, it is not correct ic call
it a "Capernaltic! eating. CTH VI (19L5), 790=92.

Schuls, in an article in "Hiscelloreous" secticn, and ss translated
by Fo e Meyor, offimms that oral manducetion is the means by which ue
recelve in, with, and under the elements the body and blood of Christ in
the Sacrowent. OTM XVIIX (1947), 53L-39.

Arndt, in the "Theclogical Observer" ssction, opposes defining the
cabine of Christ's body in the Szcereoment as a "Copernaitic™ eating.
cTi Xt (19h9), 61-3.

Moeller, in the "Brief Studios" section, asserts that the recepticn
of Christ®s body and blood in the Lord's Supper is correctly defined as
2n oral menducation. CTHM XX (19L9), 233-3L.

Mueller, in the ¥Briel Studles" section, declares that the sating
and drinkine of Christis body and blocd in the Sacroment is a super=
natural eating end drinkinge CTM ZXT (1950), &02=05,

Muoller, in the "Drief Studios" saection, defines the reception of
Christ’s body snd bloed in the Sacramert as an oral reception.

CTH XII (1951), Shef,
Bs By whom the hesvenly component is received in the Sacrament of the Alter.

Schreader, in an article, states that the body and blecd of Christ
are veceived in the Lord's Supper br the umworthy to his judgment.
™M VI (1926), 65.*

Arndt, in a Look review, affirms that Christ's body and blood are

teken by the worthy snd the ummorthy in ths Sacramente
CT IXI (1932), 233=3k.

Hemmetor, in on article, states with Luther, that the unworthy also
partake of Christ's body snd blood in the Sacrament.
cTi X (1939), 721-42,

Arndt, in a book review, asserts that the me:pdtion of Christ's
body and blood in the Lord's Supper is a communic in orume
——cﬁrm%m. 875=76.

Laetschy in the "Theological Observer” section, declares that in the
Lord's Supper Crrist's body and blood is given to believers and unbelievers.
: CT XIII (19L2), FLS-Lb,.

“Oonteined in series of srbicles beginning pp. 65, 103, 165, 194,
all in samo velumc.
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Kretumarm, in en article, affirms that in the Sacrament the very
bedy and blood of Clrist, with the bresd and wine, are given to,
distributed %o, and received by believers and unbelievers.

CTH XVI (1945), 361=Th.

Mueller; in the "Theologlcal Observer! sesction, writing with regard
to the reception of Christ's body and blood in the Lord's Supper speaks
of 2 manducabio indignorum, CTH- XVI (19L5), 79092,

Sctmlzy, in the "Miscellameous" scction, and as translated by F. E,
Mayer, declares that the godlsss a2lso receive the body and blood of
Christ in the Lord's Supper. CTM AVIII (1947), 53L=39.

Mueller, in the "Theological Observer" section, aiffirms that the

bedy and bleed of Christ are given to the bslievers and the unbelievers
in the Lord's Supper, CTH XxII (1951), 613-15.

Responsibility for the administration of the Sacrament of the Altar,

Arndt, in the "Theological Observer" section, asserts that the
econgregation has the responsibility of administration as much as the
Dastore CrM I (1931)’ 5&2—&5:

Laetachy in an article, states that the congregation is the real
celobrant of the Lord!'s Supper yet it should not be administered or
consccrgted by lsymen for the necessity is not present; since it is a
public confession it "must have public administers" in spite of the fact
that there is zlso & universal priesthecod in regard to the Lord's Supper.

cT™ X (1939), Lh0l-15.

Kretzmarnn, in an article, asserts that the responsibility for the
administration of the Lord!'s Supper is in the congregation because the
Sacrement is & corporate acty yet ". . o the functions of the universal
priesthood do mot include the administration of the Eucharist."” The
administrstion of the Sacraments is given tc all Christians; but only
those should publicly administer the Sacrament who have been duly
called, CTM XX (19h0), 598=-510,

Kretzmarmy, in the "Miscelleneous" section, affirms that the Lord's
Supper is a function of the congrepetion. He says thet the Sacrament
may be taken to the sick by the pastor bscause he is the representative
of the congresgation. MHe opposes the celebration of the Sacreament by

groups in the Church and thus opposes the nuptlal mass.
CR4 XIII (1942), 706-08.
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References to tims in the Sacrament of the Altar.

L, Lenzth of $im2 the Sacrament is to continue,.

Kretumamm, in an article, declares that the Lord's Supper is to be
eclebrated until the Lord's return to the Last Judgment. :
TH IX (1929), 289-303.
B. Time when the union of the elemonts with Christ's body and blood
tokes place,.
Dauy, in a beok review, declores that the Sacramental Presence of

Christ Y. e o Orcurs only in the act of comuning.”
TH IIT (1923), 3k5.

What the Sscroment of the Albar is.

Eretznmann, in en articls, states that the Sacrament of the Altar
is not an unbloody sacrifice for the sins of the living and the deasd.
o T XIv (1920), 207-12,

Schroeder, in an article, says that the Lord's Supper is the Lord's
Last Will and Testaments it is rot only & memorial but a powerful
Means of Urace. He writes that the Sacrament is not an ordinance of the
Church but a divine institution. ™ VI (1926), 65."

Mueller, in an article, states that the sacrifice of Home is
idohtr_!,'. ™ VI (1926), 136.1'4»0.

Kratasmann, in & book review, says that the teaching that the
Loxd%s Supper is & sacrifice is not in keeping with Luthersn teachinge
T™ VIII (1928), 192.

Preuss, in an article and as translasted by J. A. Friedrich, calls
the Lord's Supper a }Means of Grace.
T4 VIII (1928), 225=31.

Frits, in a book review, denies that the Lord's Supper is a
gymbollcal institution and a memory of the absent Christ; he also
cbjects to regarding the Sacrament as only & commemorative event.

T VIIT (1928), 25L-55.

#oontained in series of articlos beginning ppe 65, 103, 165, 19k,
all in same volune.




. o

Lo

Engelder, in the "Theologleal Observer" section, states that the
liord and the Sacraments are the instruments through which the Holy Spirit
is given, 7 IX (1929), 15-6,

Enpelder, in the "Theological Observer" ssction, declares thsat the
Werd and Sacrements are our Lord!s instruments to generate and to continue
Hie Kingdom on earthe ™ 1% (1929), 82«3,

Enrelder, in a book review, opooses the represcentation idea of the
Sacramentse TH IX (1929), 189=91.

Kretamam, in an article, ssserts that the Roman Catholic Mass is
idolatxy and obiects to saying that the Lord's Supper is g mere memorial.
TH IX (1929), 239=303.

Eretzmenn, in an argicle, states that the Lord's Supper is the
assurance and tostimony of God {thet La is gracious to those that eat
and drink as beliovers. He declares that God only works through the Word
and Sscrements, which are Means of Grace. TH IX (1929), 321=35,.

Kretamann, in an erticle, deniss that the Lord's Supper is an
offering or a sacriflce. CTi I (1930), 167=83.

Kroetamanng, in an article, denies that the Sacrament is an unbloody
offering. Cm ¥V (193L), 757-Che

Laetsch, in a book review; asserts that the Secrament is a Feans of
Graces CTH VI (1935), 639.

frite, in a bock review, declarcs that the Sacraments ars Means of
Crace. Fe onposes saying that the Sacramenta merely signify the putting
ougy of our sins. 5 CTH VII (1936), 633=36.

Arndbty in the "Theological Observer" sectlon, affirma that the
Lordls Supper is that which ", « o 18 intended to reflect the unity of
those who commune,” C™ IX (1938), 867=68.

Msyer, in an article, asserts thai the Sacraments are "« ¢
essentially the Word, the visible Word, the Cospel in sign language."
He writes thot the Sacraments are sigms and testimonies of the will of
God toward us and arc leans of OGrace and intimately related to almost
evary article of the Christian fsithe The Word and Sacraments, urites
the author, are the means God uses for He draws in no other waye.

oTM X (1939), 8190,

Mueiler, in the "Miscellancous" scction, declares that the Lord's
Supper 1s a means of Jjustification. The Sacramenty accomling to Musller,
is not a work which we do for Christ but one which He does for us and is
not law but GCospel. He also asserts that the Lord's Supper is the
assurance that we have a gracious Gode cTd X (1939), 13h=37.

R
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Ifueller, in an article, declares that the Word and Sacraments are
leans of Orsce end are ", « o moans ordinarily ordained for the .
szlvation of sinners."” He objocts to the teaching of the Calvinista
that Ood works without means, He also denies %o the teaching of Barth
that the Word and Sacraments are ubterly unreliable to reveal God 1o mane
In the Means of Grace, writes the author, God does all the worke.

Grasbner, in an article, sgys the Word and Sacraments are Heans of
Crace. Tl X (1939)3 21[1-500

Kretzmam, in an arti c].e_., affirms that the Lord's Supper is a
fellowship of the members of the Church and thus there should be no
private losses or Muptial iaosses. cTi X (1939), 321=30,

Moeller, in the "Miscellancous! section, states that the Word and
Sacraments are divinsly ordained means of salvation and ", . o the
eternal means by which Ood cffers to men the grace acquired by Christ
end engenders the necessary Leith to sccept such grace." The Means of
frace are Cospcl and not Law. crM XIT (19hl), 211-15.

Kretsmann, in a book review, objects to calling the Lord!s Supper
only & feast of momory, Fe also cbjects to the statement that the
Saocrament is not & Sacrament but is an Ordinance.

cT XIII (29L2), &33-3kL.

Kretamsrm, in & book review, denics thet the Lord's Supper is only
a gymbol, CTM IV (19,43)9 156,

ueller, in the "Theclogical Observer® section, states that the
Sacrament is a token and %, . o testimony of the unity of faith. « « "
o™ XV (19L4l), 119-20.

Kirchmarmn, in the "Miscellanaous" section, affirms that the Lordts
Supper is a Means of Grzce @s well ss en assurance, seal, and pledge of
grace and forglveness. Ha writes thet Christ instituted this Sacrament
g8 ", « o the highest exoression of His love to dying sinners.”

CT XV (19Lk), h10=17.

Mueller, in the "Miscellaneous" section, opposes the teaching of
Rome that the Lord's Supper is a sacrifice for this Ehere the author
quotes Luther] makes the Supper ", » » & work of man, rather than a
reccpbion of the grace of Cod through faith." CT¢ XVI (19L45), 118-22,

Mueller, in a book review, denies that the Lord's Supper is a
sacrifice or a mere symbol. He affirms that the Sacraments are Ksans
of Grace. CTi XVI (1945), 139-i0.

Kretzmann, in an article, says the Lord's Supper is a fellowship
through the cne bresd. He objects to calling the Secrament a
remembrance of the body snd blood. CTH XVI (29L45), 361=7h.
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Huellery in & beok review, stetes that the Holy Communion is
la ¢« o Of course recognized as lMeans of CGrace."

Mpeller, in a book review, affirms that the Lord's Supper is a
Means cof Grace. CTM XX (1949), 233-3L.

Arndty in the "Miscellaneous™ section, declares that Baptism,
the Lord's Supper, and the Word are lMeans of CGraces
ot xx (1949), 6TL=700.

iucller, in the section, "Brief Studies" states that the Loxils
Supper is Christ'!s Cospel of Forgiveness applied 4o the individusl
boliever and is the ", « o 3e2l or certification of our communion with
Christ." CTH XXIT (1951), 5L-6.

Wueller, in the "Theclogical Observer" section, affirms that
Baptism and the Lord's Suoper are lMeans of firaco.
CTH XXIT (1951), 767~60.

Mueller, in the "Theological Observer® section, declares thait the
Sacraments are the visible Word and pledges of God's promises. He quotes
the Auesburp Confession that the Sacraments ere ". . . signs and tesitimonies
of the will of fod toward us, institutsd ¢o swaken and confirm faigh in
those who use them.” OT XYTIIT (1952), L66=57.

Hagel, in an article, rejects with luther the symbolic mesning of
the Sacrsment and the Mess as being a propitliatory sacrifice.
CTH YXIV (1953}, 625=52.

Piepkorn, in a book review, denies that the symbolic meaning of
Sacrament exhsusts its significance. CrH XV (195h), 31h=15.



APPENDIX B

THE DOCTRIMNE OF THE LORD'S SUPFER
AS SET FORTH I THE AUCUSTANA QUARTERLY

Abbrevistions:

AT = The Aurustena Cuarterly

The nsoure of the bensfits received in the Sacrament of the Altar and the

gonditions for receivine these benefits.

Plepkomm, in an article, afflms that the communicard receives the
forgiveness of gins and spiritual life, He receives, writes the author,
Christ's body which fortifies and strengthens us with ", « o all virtus
and pewer and strengbh end grace.™ The writer says the communicant csn
nover say he is worthy of Christ when he approsches the Sacresment but
there he can plead Christ's merits for that which he most needs and

desires. AQ XVII (1938), L5=58.
Hodhe, in an article, essorts that the essential thing in the
Fucharist is the {orgiveness of sins. A WII (1938), 117-30,

In a book review 2 contritutor ssys that blessings are offered in
the Lord's Supper to fit our need. AQ XVII (1938), 273,

Bergendoff, in &n article, declares that we pray that Christ's body

end bloed mgy preserve us ". o o Unte everlasting life.”
AQ AVIIXI (1939), 13=8.

Bring, in an erticle, offimms that faith is nocessary to receive tho
benefits of '‘sred in the Lord's Supper. In the Sacrament the communicant
reccives something of Christ's Leing and meets Christ in 2 resl sense and
thus receives the #ift of Oocd. The cummunicent receives the gifts of
reconciliation, the forgiveness of sins, new life and a2 new spirit for
thay "e « » receive what was reslized in the desth of Jesus.” The aubhor
also ssys thet the Holy Communion aims to "« « o bring cbout the unity of
all Christions.” AY XITX (1940), 291=300.

Stédergren, in an article,: ". o o the Lord's Supper does not
automaticelly 'forgive sirs,! but « « « it is the Word of Christ's

promise uhich forgives the penitent simner. « « «"
AQ XXVII (19L8), 3L42-L9.
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Fefercnces to the body and bleed of Christ in the Sacrament of the Altar.

Piepkorny in an @rticle, states that we receive the ", « o immortai
body of the conguering Christe o o o £O XVII (1938), LS=58.

Bring, in an article, says it is proper to speek of ¥, + « cating
His flesh, which means receiving something of His beinge o o oF
AG XXX (19L40), 291300

S'édergran, in an article, asserts that the phrase “in, with, and
under" iz not the clearest ezposition of the body and blood of Christ in
the Sacrament. A XEWII (154B), 3h2-49.

Bergendoff, in an sriicle, affirms that we receive Christ?s body
and bloode AD XVIII (1939), 13=8..

Referencas 40 the breed ond wine in the Sacrament.

Pring, in an article, afiirms that the elements ore not changed in
the Secramonte AQ XIX (1940), 291=300.

The necessity of recelving the Sacrament.

In o book review a conbributor esserss that we need the Lord's
Supner. AQ XVII (1938), 273.

The power bshind the Sacrament of the Altar.

Piepkorn, in an article, declares that it is not we but Christ who
consecrates the Lord's Supper. A0 il (1938), L5=58,

Sodergren, in on orticle, stotes thet is the Hord of God which

mekes Baptism and the Lord's Supper Sacramentzl Means of Grace.
A0 X3vIT (1938), 3h2-h3.

The nsture of the Tesl Presence in the Sacrament of the Altare

Bring, in an article, affirms thet Christ is present in the use of
the Sacrament. 20 ¥IX (19k0), 291-300.

Olsen, in an editoriasl comment on Bring's article,: “"The objective
sacremental reality is sbressed while the spiritual significance is
given special emphases.” AQ x1% (1940), 380.
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S8dergren, in an article, rejects the doctrine of transubstantiation.
AQ TWIT (19L8), 3h2-h9.

How and by whom the heavenly component is received in the Sacrament of

the Altar.

Stdergren, in an article, denies that the esting of Christ's body
and blood in the Sacrament is a "Capernaitic" eating.

AQ XXVIT (1948), 3L2-h7.

Rogponsiblliity for the adminiotration of the Sacrament of the Altar.

Hothing was written on this topic,

Reforences 0o time in the Sacrement of the Altar.

Sgds.rgmn, in an aerticle, states concerning the Sacrament of the
Alger that "all of 1t looks forward o the Creat Supper in Heawven.”
The eaubhor alzo asserts that in the Lord's Supper we proclaim Christ's
death $ill He come. AQ XXVII (1948), 3h2-4i9,

What the Sscrament of the Altar ias.

Piepkorn, in an article, calls the Holy Comrunicn the bread of
angels. He denies that it is a propitiatory sacrifice and calls the
Lord's Supper a Fucharist, the most perfect oblation of gratitude we can
oifer. Iie declaores theb the Sacrament 1s the most intimate fellowship,
a tremendous stirmlus to prayer and intercession, and that in the Holy
Communion we stand in the presence of Calvary’s sacrifice.

AQ XVII (1938), L5=50.

Bergendoff, in an article, esserts that Holy Communion is the
Service. AQ XVIZII (1939), 13-8.

Bring, in an erticle, affirme that the Lord's Supper is a mesl and
that it exoresses Christian fellowship in its most intimate form; it is
a fellowship in the death, and suffering of Christ. The Supper is also
a confession and proclamstion and is related to the Resurrection as well
s to the Crucifixion. AQ ITX (1940), 291-300.

In a book review, a contributor states that the Lord's Supper
should be 2 bond of unity between the disciples of Christ; it is not a
continuation of tle Jewish Cheburah. 4Q I (1942), 85<6.
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Olsony in an editorial, affirms that the Lord's Supper is not a
memorial but a Means of Grace; it is a Sacrament rather than a 5
memorial; ". o « 1t is the "holy of holies! and the supreme expression
of Iut.heran worship." AG X:II (1913}, 380,

Ardens in an articles notes with evident approval, that the Lordlg
Supper in the early church was the ". « « central and normativs service
o o o Ghe name "%ven to this service was 'Hucharist' meaning !thanks-
giving, _ _ . 20 ZXVI (1947), 220-30.

’..‘at:lat.rom, in a book review, declares that the Lord's Supper is
i, o o the Sacrament of fellowship with the living Christ and with the
brothron.! £ WIVIT (1948), Th=B1.

;,é:;ezgmﬂs in an article, states that the Sacrament is the

ignature and seal of the abselution; that it is not possible to give a
“. o o scisntific definition of this secred Memorial." He affirms that
in the Lowrd's Supvor we proclaim Crhristls death and confess Him befere
mens we nob only proclsin His death but proclaim all that He suffered
end did and is, The author mejects the Reformed idea that the Sacrament
is & nerc sign or symbol. He decleres that the Sacrament is a vehicle o
echannel of ", o, o divine commmication.” A XXVII (194B), 3Lh2-L9,
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APPEEDIX C

THE DOCTRINE OF THE SACRAMINT OF THE ALTAR
AS SET FORTH IW THE THEQLOGICAL FERLODICALS
OF THE AMERICAN LUTHERAY CONFZRENCE

Abbreviations:

JALC = Journal 2:_E.' Theolo 2£ the Lmerican Lubtheran Conference
10 ~ The Lubheran OUGLLOD

The nature of the benelita received in the Sacrament of the Altar and

the conditions for receiving these benefits.

L. The beneiits recoived in the Loixd's Supner.

In the ssction Ecclegisstical liorldd it is asgerted that Jod's
pecple recalve Y. o o Shrength and pesce freely given and granted
through the blessed Sacrament.” JALC II (August, 1937), 56,

J. £. Te Stub in "The Place of %he Liturgy in Lutheran Worship"
writes thet our Lord thrvough the Church ", o o bDestows Himsclf on us in
the bleased Sacramont.” JALC II (Augusty 1937), L-1h.

e 5, Langhana in "The Oiferinz, Giving and Sealing of God's Orace
in the Lord's Supper® affirms that Christ, in the Sacrament, confirms the
faith of the communicant and seals to them liis "“Covenant Grace to the
pralse of His gocdness and wisdom and the sslvation of those who partakes
that Ced's prace and heavenly powcr are given o the communicanty that
all the benefits Christ procured for us are spplied, conferred upon and
gealed te va ". o o in an individual and personal way"s; states that the
"a o o forgivensss of sins is imperted, bestowed and spplied to us who
believe in Christ"y and that the frult of the Sacrament is righteousnsss,

godliness, faith, love, patience, and meekness.
JALC IIX {April, 1938), 13-23,

George fus in "The Fundemental Principles of Iutheran Dogmatics and
Thelr Dogmatical Significsnce” asserts that Cod comes to man in the
Sacrement and that "e o o grace is really and truly offered in the Sacra-
ments.” He soy8 ", o o Cod is graciously supplying the sustenance for
the now life[in the Sacramentl.” JALC VI (29h1), 591700,
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de Re Lavik in "Tre Sacrament of tho Altar and Healthy Christian
Life in ¢he Church" affirma that the Sacrament is intended to effectunte
"e o o closz fellowahip with crucified and risen Saviour.”™ Its purpose
is the forgiveness of sinse The Sacrament is given " o o for the
strengthening, deepening, and enrichment of this new spiritual life
[the now life given through faith created in Baptism]."
JALC VI {(19k1), B57=68,

de M, T» Winthier in Part Two of "The Old Testament Background of
The Secroments” writes that the Lord's Supper ". o « is connected with a
permenent condition [pnd is] intended to stabilize and confirm it." It
is also to improve and matwre our state as children of the living Code
The author writes that in the Bucharist the communicant receives Chrish
Himself and spiritusl nurbture. The Supper docs not "e o « give lifs o
the dead, but it supports the life already there, sustaining and invigo-
rating 4% « « o " Concerning the Sucharist he writes further "there is
irn it bealing that not merely cures disecesss « « o but » o « prevents the
arising and consequent hern of many diseases that well might have proved
fatal if the Lord's Supper hed been neplected or wrongly used (I Core
11:30)¢" Concerning the increase of 1life everlasting quelitatively as well
ze quantitatively he asks "e o « do we not have . o o reascn to take for
granted o « « that this is onc of the mein purposes of the Lord's Supper?®

JALC VIT (1942), 631-52,

Cranger Westborg in "Sick and yet visited Me": 'ie forget that in i%
[the Lordte Supper] we have a tengible spiritual reality which has un-
cormon power in giving new strength end spiritusl fortitude to the slckl.”

' 10 XIy (19'47)’ 138=l;2,

Karl Emmisch in "Sacramental Grace" states that saving grace is
bestewed in the Lord?s Supper. In the Bucharist the communicant also
receives Christ “. o o and with Him all the treasures of grace; the whole
salvation which He worked out for the human race: forgiveness of sin, life
and salvetions « « «" He also writes "we think of Baptism as setiing the
new life in Clirist and of Holy Communion as sustaining or nourishing the
new life.? The Holy Communion, accerding to the authory ®e « « brings us
into contact with the divine, and closer %o heaven than anything else on
carth," 10 x1x (1947), 204-08.

Jd. As Dell in an editorial records the "Lucharlstic Proyer" withoub
an objection on the doctrine and it sffirms that the communicant partakes
of the Lord!s Supper with the desgire ", . « 50 that we and all who partake
thereof may be f£illed with 2ll heavenly benedictiocn and grace, &nd,
receiving the remission of our sins, be sanctified in soul and body and
have our portion with £ll Thy saints who have been well-pleasing unto
Theee v o o 10 XIV (19119)’ 227=2%9¢

The "Cormon Confession" in "i#e Believe and Teach" states that the
Lord's Supper is to be received ", . « for the forgivensss of sins, the
strengthening of our faith, and the incresse in holiness of lifes o o o

m :ﬂr (1950)' 8!&-70
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He To Fo Wittrock in a letter to the editor: "Holy Communion ia the
greatest source of comiort and strength the Lord has bequeathed to His
pecple,” 10 XVI (1951); 373=The

Walter ¢. Tillmamns in "The Doctrine of the Lord's Supper accord=
ing %o cur Confessions" affirms that the communicart partakes of the
Lord?s Supper for forgiveness of sins, life snd salvetion; that faith
micht be strengithensd; end for comfort and consolation for our terri-
fied minds, I0 WII (1952), 11-5,

The "United Testimony on Faith and Life" receords that the Lordis
Supper is "e o « for the forgiveness of sins, the strengthening of cuwr
faith, and the increase in holiness of life."

I8 ¥WIXI (1952), T1-.

Uures Seavniveara in "A fe-oxamination of Luther's Teaching of the
Lordts Sunper" declares that the actual spirituval gift of the Lord's
supper is the forgiveness of sinsy, life and salvation,

10 VII (1952), 167-73.

(fores Ssavnivaeara ia & continustion of the sbove article: "The
glving of Chrisb, His body-bleod and Spirit, and the giving of fore
pgiveneas belong togethers both are objectively givene « « o He
goes on to say the Lord's Supner gives life to the body and the soul,

10 XVII (1952), 20208,

Herman We Siefkes in "Practices Relating to the Celebration of
Holy Communion”: ", o « in communion man is not brousht to faith; he
is strengithened in it." 10 xviir (1953), 198-201,

Henry Hanson, Jr. {2 lsyman) in "Alter or Pulpit, Which?n
affirms that in Word and Sacrement ", o « We receive our Savier in all
iiis mercy, powery; and glory, for our own salvation, and to make us
losborers in His Kingdome « « ¢ ¥ He alsc states that in the Sacrament
of the Alsar God gives ", o o« the equilibrium and courage to face the
cemplexities of contemporary life o «  the pcace which passeth under-

Starding « ¢ o and o o o« Eternal Salvatiofe e o oF
10 WIiL (1953), 266-70s

B, Benafits not receiwed in the Lord's Supper.

0Olof H. Nelson in "An Inguiry into the Doctrine of the Lord's
Gupper" denies that the benefits of the Lord's Supper are forgiveness,
life, and selvation and says that rather than this the Lord's Supper is
a reminder that the covenant is still in force and it and not the lord's

Supper guerantees forgiveness to the believer,
10 xT (1951), 300-0L.
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Co Benefits: Conditlions for recelving:

We Se» Lenghans in "The Offering, Giving and Sealing of God's Grace
in the Lord's Supper® ssys thet the forgiveness of sins is imparted to
those who believe in Christ. The requirvement for a worthy reception of
this Sacrzment is ", . o confession of sin, repentance in life and
conflidence in His Words and promise." TFurther %o define the conditions
for receiving the benefits of the Lord's Supper the author shows how a
person can partske of fiod's grace in vaine This happens, writes the
authory, ", o ¢ when it is not believed that there is a communion between
the earthly elements and the hody and blocd of Christ." An uwmiorthy
receiver of the Sacrament is a person who comes withouts trus faithe It
is not @ weak fsith which condemms, but the refusal to believe which
works the condemnaticne One also recoives the Grace of God in vain when
orne has the sin of the unforgiving spirit or ". « o wnen there is an
absence of carncstness to cumend the life and conduct.”

JAIC III (April, 1938), 13-23.

Christisn G. Olscn in “The Kind of Evangelisn We Need" odbjects 4o the
idea thet the Secrauents save ex opers onerato which he defines as the idea
that one is saved by the outward coservance of the Sacraments.

; JAIG V (June, 191%0)9 395"1301.

CGeorpe Aus in "The Fundamental Principlss of Lutheran Dogmatics and
Dopmatical Significance" cbjects %0 the Roman Church's deaching that the
Sacranents worlk ex opere cperato and Szy8 Ve o o the effect of tho Sacra=
ment is dependent on the state Of the rocipient [Fhether he has faithl]

e o o o“ JALG VI (19!31)' 691-7‘”.

Jdohn 0, Lang in a book review states that the judgment spoken of in
I Core 10 end 11 is nobt eternal condemnstion but a ". « . chastening which
aims at correction.” JALC VI (19h1), 729=32.

Jo Re Lavik in "The Sacrament of the Altar and Healtiy Christian Life
in the Church? declarcs thet the commmmnicant should be a Christian who
recognizes sin end his need for grace in order to receive the Sacrament in
a worthy mannsr, The communicant must bs repentant for "the unrepentant
communicant « » o U0 him, that which Cocd intended %o be a 'savor of life
unto life! beccmes a '"savor of death unto death!."

JALC VI (19h1), 857=68.

o Mo To Winther in Port Two of "The Old Testament Background of the
Sacroments" asserts that e willingness to submit to the Lord in everything
or a longing to be in full hersony with ¥im is the state of mind ". o »
without which no one can obtain any of the blassings intended for him in
Holy Communion." He also affirms ". « » mere physical participstion withe
cut life and £sith only results in herm and increesed judgnente o o of

JALC VII (19h2), 83152,
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Herl Traisch in "Secramental Grace” asserts that to receive the
benelits of $ho Lord's Suppar a person must e « « Dolicvo that he
personally receives forgiveness of sing, 1ife and galvation by rocoiving
Christ's bLody and oloed given and shod {or him." He alsc specks agoinst
v!-ﬂ OX Opera one: ~atu theory that mere ra*ti.cipatim in the aacmmm'. is

eTelent in omer o reccive the benefits. XIT (1947), 20h.08.

Ps ¥ ':‘7‘1!#11"5."1&" in "The Luthoran Doctrine of ¢the Repl Presence in the
Lord's Suppor” afflrms that spirltual eating and drinking of Christ
(i.e.. effachive apprepiation of Christ by faith) is nocessary to raceive
any benefit from the Lord!'s Zuppere The author continmues %, « « those
who come o « o wWithout true repentance and sorrouw for f.’miz' 8ins, and withe
cub true foith and the good intenlion to ilmprove thah‘ 1lives ¢ o« o 270

unworthy guests. XL (29L7), 359-63.
The "lemmon Confessionv: » o « only the bolisvers obtain the blessings
of the Saorarenh " NN (1950)9 sh-?.

Clef . Tolson in '"An Inguiry into the Doctrine of tho Lord?!s Supperts
"o o o mw,h*rl.: lowve [Lo] @ mecessery conditicn fo:- o worthy pertioipation
of tho Lordls Suppor.” Wi (1951), 300=04,

Walter C. Tillnanng in "The Dootring of the Lord's Suppor According
to our Conflessiens” cbjects to the idea that the Loxd's Supper is
effective ax orore Spaatey "e o o withoub the presence of tho person whom
it ic o honelite! 1€ iS5 nlao apoinst tho idoa thot the worthiness of
the puests congists in anything other than trus faith in c"rist.

10 WIX (1952}, 11=5.

Oiof . Telson continues his article "An Inquiry into the Dectrino of
She Lord’g Supper” and asgerts that we psrtabe unworthily when we partake
in the irreverent gpirit nobt apprecisting the design of the Sacrament
which is to comenmorate Clrist's seorifice on the crosse lie are wworbiy
gucsts vhen we lack brotherly love to cur fellow Christians and whon we
dosploe the body ubich is the Chwrch of fod « the congregation.
1D XViI (19:;2/, 30alie

In ¢the "inited Teabtimony on Falth and Life%: "Falth in Cirlat a9
Sevi o Prom sin end faith in His promise in the Words of Inatitution,
tometier m.\.h ﬂa entance aro nocessery for ¢ wordghy pordloipation in
thiaz Sacraren 10 VIT (1952), 71=Do

Tues Searnivaara in ") Feegxamninction of Iutherts Teaching of the

.Lordl 5 Surper” gtates thet the benefits aro roceived through Lfeith

10 iVIT (1952), 167=13.

Uuras Sesrniveara in @ _condlnustlon of the above article: s o o
cnly belicvers scoopt then (the bonefits] in faith end reccive the
blcusinge 10 viX (1952), 202-08,

" Ylerman W. Siefkes in "Procticos Pelsting %o the Colebratiocn of Holy
Cormuniton” declarca that the coomunicant partakes unwerdhily wvhen he doas
not beliove. tho Words of Christ, I0 WIIT (3953}, 120=201,
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Refersnces to the body and blood of Christ in the Sacrament of the Altar.

Otto E» Kleth in "Liturgical Uniformity” affimms thet Lutheran
pastors . o o distribute to communicants the true body and the true
blood of the Lord Jesus.® JALC II (April, 1937), 7-25.

W. 5o Langhans in "The Offering, CGlving and Sesling of God's Grace
in the Lord®s Supper' asserts that the body and blood of Christ are present
in, with, and under the bread and wine ", . . Just as they were nresemt
s o of on the night Christ instituted the Sacrament, This is not under-
standable but it is trus noverthelsss. The communicant receives, writes
the author, the true, real, very bedy of Christ. Langhans quotes Gerhard
end says we receive the ". o o litersl body « o o literal blcod shed on
the sltar of the cross for ocur sins.” JALC ITI (April, 1938), 1323,

Karl Ermisch in "The A Posterori Appreoach in Lutheran Theology®
objects to the Teformed approach which is 2 priorl and causes them to say
that the Lord's Supper is not the communion © body and blood of Christe
JALC V (March, 1940), 2L«L0.

Johm 0. Lanz in a book review calls the body and blocd distributed
in the Lord's Supper the true body and the true blocd.
JALC VI (19L1), T723=32.

Je He Lavik in "The Sacrament of the Altar and Healthy Christian Life
in the Church” says that Christ is truly present with ¥, . . the body that
was broken, and the blood that was shed on the cross of Calvary." The
Living Charist is present with His e o o glﬂﬂfied bw and bloode ¢ o o

JALC VI (1941), B57-68.

Kelmer N. Roe in @ book review: "Fhe author [of the book reviewed
writes] » o « saying 'it is impossible, literally, for us to eat His flesh
end to drink His blood, bub we can do that which is symbolized by bread and
wine'." VA Lubtheran can not walk more firmly in the faith by tumbling ;
into such interpretations of the Sacraments." The reviéwer here appears to
say the comaumicant esn literglly eat Clhrist's flesh and drink His blocd.

; JALC VII (1942), 711-13.

Miriam Sbderzren (Mrs. Arthur Carl Piepkorn) in "The Lutheran Church
Serves" in the section “The Church Today" affirms that chaplains edminister
"our Lord's holy body and procious blood in the Holy Communion,™

JALC vII (1942), 701-0L.

Je M. T, Winther in "fThe 0ld Testament Background of the Sacramenta"
Pert II says thet the communicent feeds on the very bedy and blood of
Christe JALC VII (1942), 83152,

Karl Emisch in "Sacramental CGrace" declares that the body and bleod
of Christ are present, distributed, and recaived with the bread and wine.
The presence of the body and blood of Chrict is mysticel, superanatural”
and incomprehensible, We receive, writes the suthor, the true bedy and
blood - that which was given and shed. L0 XII (1947), 204=08.

i
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P. Ho Buehring in "The Lutherzn Doctrins of the Feal Presence in the
Lord?s Supper” sgys the communicant receives the real, true body and blocd
with the bread and wine. 10 XII (1947), 359=53.

Jds ¥o Drewelow in "The Lutheran Pastor of Todsy and the matter of
Self Communicn" asserts that those who partake of the Sacrament recsive
o o o the very hody and blocd shed for cur redemption.”

10 X311 (1948), 10L4-07.
Uy2-l5

Dell in en editorial records the "Eucharistic Prayer® and it states
that we receive Christ's body and blood in connection with the bread and
winca 10 xIv (1949), 227-29.

The "Gommon Confession” affirmms the communicants receive ", . o HHis
body offered up for us and His blood shed for us.”

10 Xv (1950)| 8’4‘7.

Js As Dell in an editorial on "The Lord's Supper" states that the
body and blood of Christ are present in the Sacrament.
L0 WI (1951), 32k-and 26,

Walter 0. Tillmanns in "Luther and the Peformed" sgys that both bread
and wine and body and blood are present in the Sacramente
10 I (1951), 359-5i.

Ho To To Wittrock in "The Lord'!s Supper" ssserts that the commmnicants
receive the Lord's body and blood in the Holy Sacramente.
IO VI (1951), 373=7h.

Walter C. Tillmanng in "The Doctrine of the Lord!'s Supper according
to our Confessions" says we receive the true beody and blood of Christ with
the bread and wine in the Sacrament. LO XVII (1952), ll=5.

Olof He Welson in "An Inquiry into the Doctrine of the Lord's Supper®
declares that the communicant can have fellcowship with Christ's person bub
not with His body and bloocd. L0 IVII (1952}, 38=L0.

Uuras Saarnivaara in "Critique of Olof H. lelson's Article" states
that the commnicant participates in Christ's body and blood through the
bread and wins,. L0 XVII (1952), hl=3.

Arbhur Carl Piepkorn in "Reply" affirms that the body and blood of
Christ are truly present and sacramentally united with the bread and wins.
L0 XIT (1952), Lli=Te

S. Bo Stein in & letter to the oditor states that the body and blood
of Christ are present in the Sacrament. " 10 Xvir (1952), 57.

Jo Ao Dell in theeditarial "United Testimony® epproves cf the statement
that Christ in the Lord!s Supper gives us His body which was offered up
for us end His blood shed for us. 10 vir (1952), 67-8.
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In "inited Testimony on Faith and Life" the statement is made that
in the Lord's Supper Christ give us ",  « His body offered up for us
end His blood shed for USe o « o L0 I (1952), 71=9.

Cecrge Drach in "The Theology of Consecration in the Lord's Supper"
effimme that the body and blood of Christ are truly present, distributed
and received in the Lord's Suppers 10 WIX (1952), 82k,

Turas Ssarniveara in "A Te-examinztion of Luther's Teaching of the
Lord's Supper" declares that Christ's true body and blood are given to the
Christian in the Loid's Supper; in the Lord's Supper he receives Christls
body and blood, crucified on Calvary but now glorified,

10 IVII (1952), 167=73.

Uuras Sasrniveara in a contlnustion of the sbove article asseris that
Luther meant Christ's . « o body as it is after resurrection. « « the
very body and blood that was offerad for us on Calvery, but is no longer
a material body but a spiritual and hesvenly body.!

L0 XWII (1952), 202=08.

Yeferences %o the bread and wine in the Sacramente

Otto B, Klett in "Liturgical Uniformity" declares concerning the wine
that Lutherans do not use grape juice but fermented wine ", » « for
specific Biblical ressonse ¢ s o JALC II (April, 1937)s T=25.

J. Frederick Otte in "The Problem of the Chalice®: "I do not hold
any mapical view of consecration, nor de I think thst using wine over
which the Vords of Institution hawe not been spoken invalidates the Sacra=
ment.” He elso seys the breaking of the bread is incidental.

JALC VIX (1942), 1h-28.

Pe H, Bushring in "The Lutheran Doctrine of the Real Presence in ths

Lord'a Supper" ssys we are to use real, naturel bread and wine.
10 XII (19L7), 359=-63.

In an editorial on the "Eucharistic Prayer" J, A. Dsll calls the bread
and wine God's gift. The editor ssys the bread and wine ", . « are still

bread end wine afier the consecration as before." :
L0 XIV (19L9), 227=29.

fls Grady Davis in "Bucheristic Prayer" asserts that we can set apart
or dedicate the bread and wino for a specific use but we can not make it
intrinsicelly more then bread and wine. 10 XV (1950), 53=k.

Jeo Ae Dell in the editorial "New Wine" states that Christ used fere
mented wine in the Lord's Supper Institution therefore we also should use
fermented wine, 10 xVi (1951), 36,




55

___Arthur Carl Plepkorn in "Reply" affirms that the bread and wine sre
still bread and wine after the consacration as beforo.
IO XVII (1952), Lh-7.

de £e Tell in the editorial "Reply Examined” declares that the bread
and wine are still bread end wine after the consecration as before.

The "United Testimony on Foith amd Life" states thet since Christ
used wine and unleavened bread at the Passover mecal so we also use then
today. L0 IVIX (1952), 7i=9.

Cecrge Drach in "The Theology of Consecration in the Lord's Supper™
ssys that the bread snd winc are set apart for their sacred use by the
consecration, 10 WIiX (1952}, B2=L.

Uuras Sazrnivears in "A Re-sxsmination of Luther's Teaching of the
Lord's Supper' says that the subsSance of the bread and wine remain une
changed. LO XVII (1952), 167-73.

Cs As Oisselquist in "Elements in the BEucherist™ declares that grape
Juice is permissible in the Lord's Supper and that any kind of bread may
be used (leavened, unleavensd, crumbs, wheat, rye, rice, salied, etc.).
He denies that Y. « » only the use of unleavened bread and fermented wine
are permissible in the Sacromente o o o IO IVII (1952), 175-76.

The necessity of receiving the Sacroment.

Nothing was written on this topice

The power behind the Sacrement of the Altar.

W, S, Langhans in "The Offering, Giving and Sealing of God's Grace
in tho Lord!s Supper®: #"These Scriptures bring to our attention the
eternal being of Christ, His incarnstion, lis sin stoning work on the
cross and llis saving mercy to every believer in Him., It is on these
trubhs and facts that ths lord's Supper is founded.” The author goes on
to say we pariake of "o . o the earthly clements, consecrated by the Lord
Jesua on that night and at present consecrated with Jesus' liords of
Institution.” He then quotes the Formula of Concord "for the Lord's
Swper 1s not based upon the fzith or unbelief of men, but upon the Hord
of nod and His appointment.” JALC III (Aprdil, 1938), 13=23.

Je Tamer in the editorial "Should the Pastor Administer the Lord's
Supper o Himself?" "Ths Sacrament does not become & Sacrament bacause
it is sdninistered by an ordsined man or because of his ofifico. It is
Cod's Word that makes it a Sacrament.® JAIC ITII (Juns, 1938), 2-4.
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Ceorge Aus in "The Fundamental Principles of Intheran Dognatics
and Their Dogmatical Significance®™: ", , « the state of the recipient
[£aith or not] . « . in no way sffects the efficacy of it [the
Sacrement_Jo" JAIC VI (1941), 691-700.

Ja Re Lavik in "The Sacrament of the Altar and Heslthy Christian
Life in the Churehf: Y, o « i} is the presence of the living Christ with
fis glorified body and blocd thet makes the Lord's Supper a Sacrament.”

JALC VI (29h1), 857«608,

Jo Mo To Winther in Part II of "The 0ld Testament Background of the
Soeraments” says that the Lord!s Supper is not of humen origin bub was
instituted by the Lord Himself,. JALC VII (1942), 831-52,

Kerl Ermisch in "Sacramentel Grace" asserts that the essentizls for
the Lord's Sunper are consecrabion, distribution and reception.
LO XII (1947), 204-08.

Pe e Bughring in "The Lutheran Doctrine of the Feal Fresence in the
Lord's Supper affirms that the body and blood of Christ are not produced
by the woerd or act of man but s « « by the original word and promise of
its Author, Crist.” Christ's Words sre still as effective today as the
firsh time He spoke theme L0 XIT (19Lh7), 359=63.

Js A, Dell in the editorial "Eucharistic Preyer': ", , o lWords of
Institution are nct a mogic incantation to work a' 'Sscramental miracle!
o o of He further asserts concerning the Real Presence: FIt is His
Lorat sj mirecle, not curs, end is worked by His original will and promise
vwhich are still in effect.” 10 XIv (1949), 227=29.

He Grady Davis in "Eucharistic Prayer" declarss that the Sacrament
is in no way ". o « dapondent on anything we do or can do." %ie do not
need to pray that this may be a Sacramembs God's Word and promise take
core of that." IO XV (1950), 53=k.

Walber G. Tillmanns in "Luther.and the Beformed": ", o « the
receiving of Foly Communion and not cur faith meke it effective. The
unoelisevor receives. o s o 10 xvI (1951), 359=61.

Walter G. Tillmanns in "The Docirine of the: Lord!s Supper according
to our Confessions": "The Words of Institution, spcken at the first
Supper are efficatious for 211 time." It is not our recitation that
preduces the presence of Christ but HHis almighty power.

ID Xvrl (1952)’ _11'5.

Arthur Carl Piepkorn in "Reply" asserts that the Words of Insti-
tution are no "magic incantaticn® but the Real Presence is Chrisi's
miracle and not ours end is worked here he quotes Dell ", . « by His

~ originel will and promise which are still. in effect.”

LO XVII (1952), Lli=7.
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The "United Testimory on Faith and Life": "Faith dces not make or
unmeke the Sacrsments « o o It alap says that the basis of our faith
that wo receive Christ's body end bloed in the Lord's Supper i3 not in
"s ¢ o @n ability conferred on a priest to change bread and wine into
the Lord's bedy and blcood by reciting the Words of Institution, nor the
intenbion of the congregation to parbalre of the bedy and blood of the
Savior." Bulb Y. o o the basis of this faith is our Lord's promise and
GSSUTANCEe o o of 10 WII (1952) s Tl=9e

George Drach in "The Theology of Corsecratlon in the Lord?!s Suppert®
sgys that the Words of Insbituticn accompenied by prayer do not produce
the Sacramental Fresence of Christ "o o « which is producad by the entirs
ceremony wibth special reference to the distribution « « o and raception
o o o o The i‘rase-zce of Christ is do M. o o alone to the power of
Almighty God end the Institubion « « o of our Lord Jesus Clrist.” He
sgys the criginal Words of Institution are still efficatious but he
objects o the idea that the consecration has a magicsl effect which cone
verts the bread and wing into the body and blood then and thers. He says
that the Womde of Institution are spoken to the Lord Jesus Christ and
becsuse they core idis Words le performs the consecration.

L0 XVII (1952), 82«4,

Um-as Sagrnivaara in "4 Re-examinstion of Luther's Teaching of the
lord's Sunper®s "Tha Cospel Word gives the ezting and drinking their
significance and efficacy, making this act a Sacrament.”

L0 XVII (1952), 167=73.

Co Ao Gisselquist in "Cloments in the Eucharist" ssys that it is nob
the eating and drinking which produces the bonefits of the Sacrament but
the Words "given &nd shed for you for the remission of sins.”

L0 XVII (1952), 175=76.

Uuras Saarniveara in a conbinuction of the article "A He-oxamination
of Luther's Teaching of the Lord'!s Supper" roepezts the idea that it is
the Word which gives the Sacrament its efficacy. :

LO XWII (1952), 202=08.

Henry Hanson, Jre in "Altar or Pulpit, Which?¥: "For the words of

the Bible do not establish the Sacrament « « « Christ Himself, very God,
established the Sacraments." 10 XVIII (1953). 266-70-

The nature of the Real Presence in the Sacrament of the Altar,.
A. Types of PBresence accepted by the contributors.

Je s O, Stub in "Tho Place of the Liturgy in Lutheran Worship"
speaks of the Real Presence under the forms of bread and winay
; JAIC II (August, 1937), -1k
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W. S. Langhans in "The Offering, Giving and Scaling of fCod's Grace
in the Lord's Supper” declares that in the Lord’s Supper "there is a
cormunication of the divine-human person." He says "there is commnicated
to us Christ Jesus Himself." He asserts that Christ is truly and really
present with Tis trus, substantial body. JALC IXII (April, 1938), 13-23,
"l

's Madsen in "The Commmnion Chalice" speaks of the Real Presence.
JALC VI (19h1), 196-201,

George fus in "The Fundamental Principles of Lutheran Dogmatics and
Their Dogmatical Significance" speaks of the Real Presence.
JALC VI (15h1), 651~700,

Jo e Lavik in "The Sacrament of the Altar and Healthy Christian Life
in the Church” states that in the Sacrament ths Lord Jesus is truly present.
His Fresence is essential and real. He writes of the Sacramental Pressncs
end calls it unique and inexplicable, Finally the author writes on the
Presonce of Christ in the Sacrament "but in the Sacrament of the Altar He
is present in a peculiarly gracious and effective mamer."

JALC VI (1941), 857=58,

Jo Frederick Otto in "The Problem of the Chalice" supports the Real
Presence amx suggests that the use of individual eups are perhaps & subtle
fom of doubiing this Presence for they were first employsd by rationalisis
who denied the Real Fresence. The author also records that Christs "¢ o e
in a special way comes to His own in the Sacramente o o "

JALC VII (1942), ih-25,

Js Me Te Winther in Part II of "The Old Testazment Backzround of the
Sacraments”: "The Lord's Supper brings us not only into the divine
presence, it it brings unto us a very heal Presence of cur diwvine Lord
Himself, I% is the bread of our God « « o as 1t 'in, with, and under! the
bread and wine zives us the very bread that, came down from heaven, for
"the bread which I will give is my flaesh, for the life of the world!

(John 6:51)." JALC VII (19L2), 831-52,
le Be Fyden in the editorial "Clerifies Missourl's Stand" supports
the Real Presencae 10 VIII (19k3), 133,

Otto H. Bostrom in "Holy Communion as Besis for Church Union" affirms
thet Christ is ", o « in reality present.” IO VIII (19L43), 234-35.

Nathan Soderblom in "Why I am a Lutheran" (a reprint) affirmed the
Real Presence in the Sacramente. 10 XII (1947), L7=9.

Karl Exrmisch in "Sacramental Grace" declares that the union of Christ
with the elements is a Sacramental Unicn. He speaks of the Presense of ths
body and blood of Christ in the Sacrement as mystical, supernmatural and
incomprehenaible yet affirms that even so "we receive the real Christ, the
human-divine Savior." We receive the Resl Presence of the true body and
bloode 10 XII (19‘57): 201#-08.

R%—
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Po H, Buehring in "The Lutheran Doctrine of the Real Presence in the
Lord's Supper" calls the Presence of Christ in the Sacrament a Real Presence,
a Sacramental Presence, a special Sacramental Presence of the whole Christ
in divine as well as human nature. He points out that he is not speaking
of onnipresence bul a particulzr Sacramental Prasence,

L0 XIT (19L7), 359=53.

Charles . Sclmits in "When Luther Visited ousr Congregation" teachss
that Chrisi's Presence in the Sacrament is a2 Real Fressnce.
1O X1 (1947), 366=67.

Jo 'y Irewelow in "The Lutheran Pastor of Today end the Matter of
Self Communion® speaks of the ". . . communion or union of the heavenly
gift with the certhly element." He also says that Christ is received as
our Passover Lamb in the truest sense. The Fresence of Christ in the Sacra-
mert is the Real Presence. 10 XIiT (15L8), ﬁhi‘é
2

J. Ao Dell in the editorial "Eucharistic Prayer'": YThe doctrine of
the Feal Presence is that when I parteke of this bread ané wine which have
been set sside for the Lord's use, the Lord gives me His body and bloed in
connection therewith.” 10 ZIV (15L9), 227=29.

The "Cemmon Confession': "Christ is not only present at the cele=
bration of the Sacramenty, but in this Sacrament He enters into the most
intimate communion with the members of His Church, bringing to them lis
body and His blood by which He msde stonement for their sins.®

L0 xv (1950), 8k=T.

Je A, T@ll in the editorial "The Lord's Supper® says the Presence of
Chrdst in the Sacramemt is a GHeal Presence. IO XVI (1951), 32L4-26.

Welter G. Tillmenns in "Luther and the Reformed® asserts that both
the bread and wine and the body aml blood are present and speaks for the
Teal. Presences 10 XVI (1951), 359=51.

He To F. Witbrock in a letter to the editor supports the Real Presence.
10 XVI (1951), 373=Th.

Walter G. Tillmsnns in "The Doctrins of the Lord's Supper according
to our Confessions® sffirms the Real Presence of Christ's body end blood.
He soys it is a true and substantial Presence, The unien of Clerist with
the clements is a Sacramental union. 10 XVII (1952), 11-5.

Olof H, Helson in "An Inquiry into the Doctrine of the Lord's Supper”s
n"Christ as 8 person is present at the Fucharist." He is there as cruci-
fied Lord and Master and there the people can have communion with Him
", o o but not with His body and blocde" Lo ZVIL (1952), 38=k0.

Uuras Saarnivaara in "Critique of Olof H. Nelson's Article" supports

the Real Presence of Christ's body and blood.
10 XVII (1952), ll-3.
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Je A. lell in the editorial "United Testimony": "The Lord is
personally present during tre celebration of the Holy Communion tc pive
Secramentally what he promises in His Word." LO XVIT (1952), 67=8.

The "United Testimony on Faith znd Life" affirms that Crrist ", , o
is present not only in the conerena‘tion observing the Sacrament bubt in
the Secrement itself." L0 xwri (1952), 71=9,

George I'rach in "The Theology of Consecration in the Lord's Supper®
spesks of the Secramental Yresence and the Sacramentsl union.
IN XVII (1952), 82-L.

Lrvid P. Chindblom in a leiter to the editor says that Christ's
"resence in the Lord's Supper is a Real Presence and is unexplsinable
therefore we need no theories such as transubstantiation, consubstanti=
ation, or.in, with, and under. L0 XVII (1952), 89.

Andreas He. Kruse in a letter to the editor calls the iresence the
neal Presence of the living Christ. L0 XII (1952), 151.

Uluras Saarnivaara in "A Re~examination of Luther?'s Teaching of the
Lord'g Supper! seys that Christ, now GCod-man snd glorified, is present in
Iis Guppere This Presence is a Real Presencs snd supernaturel and incom-
prehensibles The body and blood are united with the bread znd wine in a
Sacramental union. 10 *VII (1952), 167=73.

Uures Snarniveara continues the above article and ssys Christ is
present in the Lord's Supper and is given as the entire Christ.
ID ¥VIT (1952), 202-08,

Herman W. Siefkes in "Practices Felating to the Celebration of iHoly
Commiunien" says there Y. . « iz 2 difference between receiving the biord
and receiving the Sacrament ." 10 XVILII {1953), 198-201.

Fenry Hanson, Jre. in "Alter or Pulpit, Which?: ssys the Real

Presence is contact witl. the Divine Reality and Christ is truly present
in the Sacrament. LO XVIII (1953), 266-70.

" B. Types of Presence rejected by the contributors.
Concomitantia is rejected hLy:

Otto E. Klett in "Liturgical Uniformity."
JALC II (April, 1937), 7=25.

Gustev M. Hruce in the editorial "The Lord!'s Supper by Intinction.”
JALC V (19L40), L30-31.

E. E. Ryden in the editorial "Clarifies Missouri's Stand."
10 vIII (19L3), 133.
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Consubstantiation is rejected by:

Karl Frmisch in "Sacranental Grace." 10 I (1947), 20h-08.

Js As. Dell in editorisl "Eucharistic Prayer."
L0 IV (1549), 227-29.

Arthur Carl Piepkorn in "Reply." 10 XVII (1952), Lhh=7.

Local presence or natural union or special presence (which is
dif ferent from the presence in the Word are rejected by:

Uuras Saarnivaara in "/ He=-examination of Luther's Teaching of the
Lord®s Supper." L0 XII (1952), 167=T73.

A personal union is rejected by:

Walter G. Tillmamns in "The Doctrine of the Lord's Supper accord=-
ing to cur Confessions." 1D XVII (1952), 11-5.
Uuras Saaraivaara in "A Ree-examination of Luther's Teaching of the
Lord's Supper." 10 XVII (1952), 167=73.
Physical or earthly presence is rejected by:

Walter Gs Tillmanns in "The Doctrine of the Lord's Supper accorde
ing to our Confessions.” 10 ZVII (1952), 1l=5.

The Real Presence (the body and blood of Christ really present and
given to communicants) is rejected by:

Olof H, Nelscn in "in Inquiry into the Doctrine of the Lord's Supper,."
10 WI (1951), 300-OL.

Olof H. Nelson in "An Inquiry into the Doctrine of the Lord's Supper."
10 XVII (1952), 38-40.

Symbolic or spiritual presence is rejected by:

George Aus in "The Fundsmental Frinciples of Lutheran Iogmatics and
Preir Dogmatical Significance.” JALC VI (1941), 691=700,

Korl Ermiseh in "Sseramental Grace." L0 XIT (1947), 20L-08.
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Ps Ho Bushring in "The Lutheran Doctrine of the Heal Presence in the
Lord's Suppers" 10 XIr (1947), 359=63.

Jeo A. Dell in the editorial "The Lord's Supper."
L0 XVI (1951), 32k and 326.

Walter C. Tillmamns in "Luther and the Refomed."”
I0 XvI (1951), 359-61.

lialter G. Tillmanns agein in "The Doctrine of the Lord's Sur
according o our Confessions." LO XVII (1952), 11-5.

Uuras Sasarnivaara in "A Re-examination of Luther's Teaching of the
Lomd!s Supper.“ 10 XVII (1952)’ 167-73.
Transubstantiztion ie rojected by:

ke Do Mattson in editorial *Worship.” JAIC II (August, 1937), 2-k.

George Aug in "The Fundamentel Principles of Luthesran Dogmatics and
Their Dogmatical Significance." JAIC VI (1941), 691=T00.

Karl Ermisch in "Sgeramental Grace." L0 XII (1947), 204-08.

P. Ho Buehrinz in "The Lutheran Doctrine of the Eeal Presence in the
Lord's Supper." L0 XIx (19L7), 359-63.

Je Ao Dell in editorial "Rucharistic Prayer.”
10 IV (1949), 227=29.

Jdo &, Dell in editorial "Liturgics Again."®
LO X1 (1951), 13132,

Olef H, Nelison in "An Inquiry into the Doctrine of the Lord's
Su;:per-“ 10 XVi (1951)’ 3(”‘0’4-

J. A Dell in editoriel "Liturgical Difference."
10 xvI (1951), 32kL.

Walter C. Tillmanns in "The Doctrine of the Lord!s Supper according

to our Confessions,." Lo wix (1952), 11=5.
0Olof He. Nelson in continuaticen of "An Inquiry into the Doctrine of
the Lord!s Supper.” LO 3VII (1952), 38=U0,

Uuras Searnivaara in "Critique of DOlof H. Nelson'!s Article.”
= o I0 XVIT (1952), kl=3.

Arthur Carl Piepkorn in "Reply." 10 XVII (1952), k=7,
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Uuras Saarnivaara in "A Re-examination of Iuther's Teaching of the
Lord's Supper." L0 XviI (1952), 167=73.

Yow and by whom the heavenly component is received in the Sacrament of

the Altar.
A, How the heavenly component is received in the Sacrament of the Altar,

We Se Langhans in "The Offering, Giving, and Seeling of God's Crace
in the Lord's SupperY pays that the body of Christ and Ais blood are caten
and drank orally with the month yot in a2 manner unknown to use

P, H, Buehying in "The Lutheran Doctrine of the Real Fresenca in the
Lord!'s Suppar! asserts that it is an orel =ating and drinking and a
Sacramental esting and drinking. 10 711 (19h7), 359=53.

The "Common Confessicn® states that the communicant receives Christ!s
body and blood orally in $he Sacrement. 10 XV (1950), 8L=7.

J. £. Dell in the editorial "The Lord's Supper': ", . . the communi-
. cant with bis mouth partakes of the body and blood of Jesus Christ.”
L0 XI (1951), 324 and 326,

Walter ©. Tillmanns in "Luther. and the Reformed" declares that the
communicant receives the body end bloed of Christ by the mouth.
10 XVI (1951), 359-61.

He T. Fo Witbrock in & letter to the editor asserts that the partaking
of Christ in the Sacrament is & Sacramental eating and drinking which is
a mysterye L0 XVI (1951), 373=Th.

Walter 7. Tillmamms in "The Doctrine of the Lord's Supper according
$o our Confessions" affimms that the body and blood of Christ are orally
eaten and drunk. 10 XVII (1952), 1ll=5.

George Drach in "The Theology of Consecration in the Lord's Supper®
states that there is oral parteking of Christ in the Sacrament - it is
a bodily eating and drinking. I0 XVII (1952), B2-h.

Uurss Saarnivasra in "A Re-sxamination of Luther's Teaching of the
Lord's Supper" declares that the eating and drinking of Christ's body and
blocd is a bodily eating end drinking and a Sacramental esting and drinke
ing and oral partsking with the mouthe. 10 XVII (1952), 167-=73.

The gbove author in continuation of above material at-la:ggs ui’t‘ﬂttﬁga

and ObJectively ta
nblggihs.md blood of Christ sre externally 10 XVII (1952), 202-00.
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Bes How the heazvenly component is not received in the Sacrament of the Altar.

Clof H. MNelson in "fin Inquiry into the Doctrine of the Lord's Supper®
denies that the body and blood of Christ are partaken of by the comuni-
cant with the mouth in the Sacramente. LO XVI (1951), 300~0L.

0lof ¥, lNelson in "An Inquiry into the Doctrine of the Lord's Supper”
denies that the body and blood of Christ are partaken of by the communi-

cant with the mouth in the Sacrament. 10 xviI (1952), 38=L40.
Uuras Ssarnivaara in "Critigue of Olof H. Nelson's Article™ rejects
2 "Capernaitic" esting in the Sacramert. I0 ZviX (1952), hl-3.
Lbove author in "A Fe-sxemination of Luther's Teaching of the Lord's
Supper" rejects a "Capernaltic" eating. L0 il (1952), 167=73.
- 20208,

Ce By whom the heavenly ccmponent is received in the Sacrement of the iltar,

Je e Lavik in "The Sacrasment of the Altar and Healthy Christian
Life" assorits thet Lutheran altars are only for Lutheran communicants.
JALC VI (1941), 857-67.

s ", Buehring in "The Lutheran Deoctrine of the Real Presence in the
rd!s Supper” affirms that believers and unbelievers recsive Christis
body and blood in the Sacrament. L0 XII (19L7), 359=63.

Jo Fe Drewelow in "The Lutheran Pastor of Today and the HMatter of
Self Communion® declares that the Sacrement is for ", « « God's believers
all . o » " He says this means the pastor also.

L0 XIII (1948), 10L=07
12-1h5

The "Common Confession"” states that all commmnicants receive Christ's
body and blood, L0 XV (1950), 8h=T.

He T. Fo Witbrock in a letter to the editor asserts that the un-
worthy also receive the body end blood of Christ in the Sacrament.
LO XvI (1951), 373=Tke

Walter C. Tillmanns in "The Doctrine of the Lord's Supper according
to our Confessions" declares thet the body and blood of Christ are
received in the Sacrament by the godly and the wicked,

10 XVII (1952), 11=5,

The "United Testimeny on Faith and Life": ". . . all communicants
recei.ve the body and bloocde « « o" ID XVII (1952), 71=9.
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Uuras Saarnivaara in "A Re-examination of Lubther's Teaching of the
Lord's Supper' affirms that the body and blood of Christ are received by
the believers and unbelisvers. 13 XVII (1952), 167=73.

202-08.

Forman W. Siefkes in "Practices Relating to the Celebration of Holy
Communion® advises that only Luthersns are to be admitted to the Sacra-
mnente 10 WIII (1953), 198-201.

D. By whom the heavenly component is not received in the Sacrament of
the AlLar,.
Clof li, Helson in "An Inquiry intoc the Doctrine of the Lord's Supper®
decleres that it is unscriptursl and wrong to say thet unbelievers pare
take of the body and blood of Christ in the Lord's Supper, for St. Paul

sgys thet unbelievers can not partake of the table of the Lord and the
table of demonse LO I (1951), 300=0k.

Hecponsibility for the administration of the Sacrament of the Altar.

Jo Re Lavik in "The Sacrament of the Altar and healthy Clrristian Life
in the Church": "The Church does not have the right to admit snyone and
everyona to the Lord's Tables « o o JALC VI (1941), B57-68.

Je Frederick Otbo in "The Problem of the Chalice" asserts that the

Sacranent Y. o o belongs to the whole Churche o o o7
JALC VII (1942), 1h-28.

The "United Testimony on Faith and Life": "The Church therefore has
the duty ©tn withhold this Secrament from openly ungodly and unbelieving
SinNerSe o o of 10 XvII (1952), 71-%.

Herman Ve Sieflkes in "Practices Relsting to the Celebration of Holy
Communion”: Y, o o no one shall « o o administer the Sacrament without a
regular call.” "Administration of the Sacraments is the function eof the
pastoral officoe o o o Thus lay help is discouraged. Bubt the author
doos not meke the Sacrament exclusively a pastorsl functicn for he says
that the celebration of the Lord's Supper lies within the scope and

province of the local congregation and its ordained servante.
L0 XVIII {1953), 198-201.

Referaences to time in the Sacrament of the Altar.

Ao Length of time the Sacrament is to continue.
Jo ¥ Te Winther in Part II of "The 0ld Testament Background of the
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Sacraments’ daclares that the Lord's Supper is to be cbserved until the -
second Advent. JALC VII (1942), B31-52,

B. Time when the union of the eclements with Christ's body and blood

hakes place.

Karl EZrmiach in "Sscramental Srece": "The union dccurs wnon the
bread and wine are receiwved and partaken of "
. L0 XIT {19L7), 204-08,

Jo fe Dell in the editorial "Eucharistic Prayer®: "I do not believe
that « « « the Real Prosence is achisved prior to the distribution.”
I0 XIv (1949), 227-29.

J. A. Dell in the editorial "Liturgical Difference” rejects the
teaching that Christ is present on the altar.
L0 X¥I (1951), 32hke

H, Teo T'» Wittrock in a letter %o the editer rejects the view thab
Christ's body end blood sre present on the alitar before the distribution.
10 XvI (1951), 373=7he

Arthur Carl Piepkorn in "Heply" denies that he affimmed & "Real
Presence of Clrist on the Lltar.” The early Lutheran theolezians tesach
that the body and blood of Christ are truly present in the bread and wine
before distribution, contempliéting “the whole action (usus) of consee
crating, cdistributing and receiving the Sacremente" With Walther and
Baler he affirms thst it is not necessary tc determine the peoint in tims
a% which the body and blood of Christ "begin Sacramentally to be united
with the bread and wine." L0 XVII (1952), kli=T,.

Je &, Dell in "Reply Examined" denies that the Regl Presence is
", « o achieved prior to the distribution. L0 Wil (1952), 82=L.

Cecrge Drach in "The Theology of Consecration in the Lord's Supper!!
sgys thet Cuenstedt and himself believe that the Sacrsmental Union does
not teke place except in the distribubtion. L0 XVII (1952), 82-k.

Ceorge Koehler in "Altar or Pulpit, Which?® rejects the idea that
Christ is present on the altar. 10 XVIII (1953), 109=12.

Wnat the Sacrament of the Altar is.

A, Affirmative statements on the definition of the Sacrament of the iAltar.

J. Ao 0. Stub in "The Place of the Liturgy in Lutleran Worship” calls
the Lord's Supper a2 Means of Grace. JALS IT (1937), L-1k.
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W. S. Langhens in "The Offering, Glving and Sealing of God's Grace
in the Lord's Supper" asserts that the Sacrament is a Means of Grace, a
savor of life, and can be 8 savor of death. The Sacrament is also an
evidence of Christ's faithfulness and devotion.
JALC IIT (1938), 1323,

Fred H, Lindemann in the sectlion "Ecclesiastical World" calls the
Sacrament a Means of Grace and ", . « & seal upon the precicus promises
of Cod." ‘ JALC III (1938), 62=5,

Kerl Ermisch in "The A Posterori Approach in Lutheran Theology™
states that the Lord's Supper is a Means of Orace.
JALC V (1940), 2L=lO.

Christion G. Olson in "The Kind of Evangelisa we need" declares
that the Lord's Supper is a Means of Grace.  JALC V (Juns, 1940), 395=L01.

Jeo R. Lavik in "The Sacrament of the Altar and Healthy Christian Life
in the Church® affirms that the Lord's Supper is a ieans of Grace, s o o
a divine institution of suprems sacredness,” and an act of rememitrance.
JALC VI (19h1), 857-68.

J. I'rederick Otto in "The Problem of the Chalice” states that the
Lord's Supper is a sacred institution, a Heans of Grace and ". . « is in
a spocisl way the central act of Christian worship « .  the ground and
the expression of the unity of the communicants in Christ."

JALC VII (19Lh2), 1428,

He Jo Stolea in a book review says the Lord's Supper is a Means of
Crace, JALC VII (1942), LGS=T70.

Jdo Ve Te Winther in Part II of "The O0ld Testament Background of the
Secraments” ssys the Lord's Supper is an observance in commemoration of
the great redemptive act of Gode It is Y. o o @ means to kesp us swaks
and moke us strong in the Lorde. « « o" The Lord's Supper is mysterious,
miraculous, merciful and potent; inexplicable and sacresmental and is a
foretaste of something in the future. "It is a meal to raise the fallen,
to inspirit the despairing, to bind up the broken-hearted, to reinvigorate
the exhsusted, yea, to revive those that are being dragged down towards
death.” The Lord's Supper is ". . 2 promise and a pledge of future and

* final victory.” Ho ssks: "Ars we not correct in regarding the Lord's

Supper as the last end grestest gift Christ left with His little flock

when He had to return to the Father by way of the erossi"
JAIC VII (1942), 831=52,

E. E. Ryden in the editorial "Clarifies Missouri's Stand" calls the
Lord's Supper a Means of Grace. 10 VIII (1943), 133.

0%to H. Bostrom in "Holy Communion s Basis for Church Union" asserts

H Commumion 18 ". . . also the presching of the Worde « « o
T 5 10 VIII (1943), 23L=35.
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Anton Chell in "The Church and Postwar Needs" refers to lMeans of
Grace as vital in the Church's program but does not directly refer to
the Lord's Suppers 10 X (1945), 275=T7.

Granger Westberg in "Sick and yet visited Me" declares that the Holy
Communion is " « o @ holy food upen which Christians need to feed
regularly.” L0 XII (1947), 138=42.

- Karl Ermisch in "Sacramental Grace" calls the Lord's Supper a Means
of Grace and one of the highest ", o o if not the very highest of the
mysteries of our fsigh." 10 xII (1947), 20L4-08.

P, H, Sushring in "The Lutheran Doctrine of the Real Presence in the
Lord's Supper" calls the Lord's Supper a new Sacrament, an abiding
memorial, a seal and confirmetion of the nsw covenant, and a consolation
of all distresased hearts and a means of union of Christians with Christ

as their head and with one another. 10 XIT (1947), 359-63.
C(arl) J{ohannes) S(Bderpren) in a book review calls the Lord's
Supper a Means of Orace. 10 XIII (2948), 3L2.

Jo ¥, Drewelow in "The Lutheran Pastor of Today and the Matter of
5elf Communion" asserts that the Lord?s Supper is Christ's last will and
testoment amd %, . o a final gift and legacy of love to His oune « « o"
It is 2lso a gift of ", o o Giod to His Churchy a gift great and
immeasurable beyond words.” It is also a testimony of owr faith and a
witness for Christ and the shed blood of Calvary.

10 XII1T (1948), 104=07
12-45

The "Bucharistic Prayer" quoted in an editorial by J. A. Dell refers
tc the Lerd's Supper and continues: ¥And we beseech Thee mercifully to
accept this cur sacrifice of praise end thanksgiving." It also refers to
the Lord!s Supper as the communion of the body and blood cf Christ.

LO XIV (1949), 227=29.

H. Grady Davis in "Eucharistic Prayer" refers to the Lord's Supper as
a memorial and & command of God. L0 Xv (1950); 53=ks

The "Common Confession" refers to the Lord's Supper as a Means of
Crace. 10 XV ‘1950)9 Bh-"l

Je A, Dell in the editorisl "Iiturgics Again” doclares that the
Eucharist is a form of our worship which expresses owr relationship with
God. 10 XVI (1951), 131=32.

0lof H. Nelson in "An Inquiry into the Doctrine of the Lord's Supper?
says the Holy Communion is a visible bond of union between Christians, a

rememoyrance, a sociel meal, and a thankoffering.
: 2 IO XVI (1951), 300~0L.
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Walter C., Tillmanns in "Luther and the Reformed" calls the Lord!s
Supper a Sacrament and a Means of Grace. 10 XvI (1951), 359-61.

He To o Wittrock in a letter to the editor states that the Lordis
Supper is the last will aind testament of our Lord and further says "Holy
Communion is the greatest source of comfort and strength the Lord has
bequeathed to His pecple.” 10 XVI (1951), 373=Tk.

Walter Ge. Tillmenns in "The Doctrine of the Lord!'s Supper according
to our Confessions” says ths Lord!s Supper is ¥, .  the most important
degacy of Christ to us. « « o' He states that it is a service rendered
to the faithful and a sacriiice of thanks and praise.

LO XVII {1952), 1l=5.

Uuras Saarnivasra in "COritique of Olof H. Nelson's Article” calls the
Sacrament a real Means of Crace and "o o o Ghe noblest and most precious
seal and pledge." 10 XVII (1952), Ll=3.

Avthur Carl Piepkorn in "Reply" says the Lord's Supper is truly a
Sacrament containing the earthly elements of bread and wine plus the
heavenly component the body and blocd of Christe.

LO XVII (1952), Lh=7.

S. E. Stein in a letter to the editcr calls the Lord's Supper a
Means of Grace. L0 IVII (1952), 57.

Georgs Drach in "The Theology of Consecration in the Lord's Supper"
says the Sacrament is the ". . « fulfillment and substitute for the 0ld
Testament Passover Meal." He also writes it is the celebration of
sacrifice, and a testimony of God!s redeeming grace as well as "o o o
evidence of the intimate and unbroken fellouwship of God's redesmed nsople
with Him." : 10 XVII (1952), 82-%.

Uuras Ssarnivaara in "A Re-examinstion of Luther's Teaching of the
Lord's Supper! declares that the Sacrament is a memorial mesl, a Means of
Grace in which Christ and forgiveness are offered and given, an external
means through which God speaks to us and offers His grace and through
which the Holy Spirit works feith in our hearts, and the ". . « sum and
substance of the Gospel." 10 XviI (1952), 167=73.

The above author elso states that the Saerament of the Alter is &

Sacrament of mutrition and a profession of faith.
10 XvII (1952), 202=08.

C. A. OGisselquist in "Elements in the Eucharist® calls the Lord!'s
Supper a Sacrament. 10 III (1952), 175=76.

The "Common Confession” affirms that the Lord's Supper is a Means of
Grace by which Christ ", . o through the Holy Spirit creates and preserves
faith in the hearts of men.” It is elso a mark of the Church through
which ". » « the Holy Spirit calls, gathers, enlightens, sanctifies the
whole Christian Church on eerth and keeps it in union with Jesus Christ in
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the one true faith,; and thus directs and enables it to do the will of
God," 10 ZVIII (1953), 109=12,

Herman W. Siefkes in "Practices Relating to the Celebration of Holy
Communion" says the Sacrament is a witness to one's falth and is ", « «
the place of highest privilege in our Churche o « "

10 xvIir (1953), 198-201.

Herry Hanson, Jre in "Altar or Pulpit, Which?" asserts that the
Lord's Supper is the ", . . uniquely Christian feature of our worship
which distinguishes it from the grnacogue." It is an act of the Church
in obedienece tc Christ's specific command, the heart of Christian worship,
the supreme act of corporate worship, and "the one specific act of worship
in addition to Baptism which cur Lord Jesus Christ actually established.”

10 XVIII (1953), 266=70.

B, Negative statements on the definition of the Sacrament of the Altar,

Jdo Me Te Winther in Part II of "The 0ld Testament Eacksround of the
Sacraments" affirms that the Lord's Supper is not merely a memorial meal
and is not a short cut tc heaven which dispenses with repentance and faith.

JALC VII (19L42), 831=52,

Karl Irmisch in "Sacramental Crace" denies that the Lord's Supper is &
mere memorial feast. L0 XXI (1947), 204=08.

P, H., Bushring in "The Lutheran Doctrine of the Real Presence in tho
Lord?s Supper!" denies that the Sacrament 1u a repetition of the bloody
sacrifice of Christ. I0 XIT (19h7), 359=63.

Jo A. Dell in the editorial "Fucharistic Praysr" asserts that the
Sacrament is not a blocdless repetition of the sserifice of Christ,
10 XIV (19h9), 227=29.

0lof H. Nelson in "An Inguiry into the Doctrine of the Lord's Supper”
denies that the Sacrament is 2 sin offering. I0 XVI (1951), 300=0kL.

Walter G. Tillmanns in "The Doctrine of the Lord's Supper according
to our Confessions" asserts that the Sacrament is not a sacrifice for the
ztonement of sins; and is not z mere sign of friendship among believers,
nor is it a mere memorial. L0 IVII (1952), 1l=5.

Uuras Ssarniveara in "Critique of Olof [i, Nelson's Article" rejects
the teaching that the Sacresment ". . « is wholly an act of men in the

10 XVII (1952), Ll-3.
George Drach in "The Theology of Consecrstion in the Lord's Supper"

denies that the Lord's Supper is a repetition of Christ's sacrifics on
the cross. IO XVII (1952)’ 821'3-

. Church, not at all an act of and gift of God."
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Uuras Sagrniveara in "A Re-examination of Luther's Teaching of the
Lord's Supper" asserts that the Sacrament is not a Means of Grace to be
used in conversiong it is not a Sacramsnt of initlation.

L0 IVII (1952), 202<08,

George Koehler in "Altar or Pulpit: Which?" declares that the
Lord! s Supper is not a szcrifice, I0 XVIII (1953), 1l09=12.

In a letter to the editor a "name withheld" rejected the "o « o
Romish idea of sacrifice. « o «" in the Lord's Supper.
' I0 XVIII (1953), 181-82,
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