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CHAPTER I
INTRODUCTION

The revival of interest in the life and works of
Soren Kierkegoard since the turn of the century has been
astounding. Inspite of all this research, his name remains
somewhat of sm enigma to the churche. Kilerkegaard!s pene-
trating oritique of the established church of his day is
8t1ll received with difficulty by contemporary churchmen.
The purpose of this study is to examine Kierkegaard's
eritidqus of the church. An attempt 1s made to discover

% it was in Klerkegaard's understanding of New Testament
Christianity that brought him into conflict with the church.
The church of today in turn mst consilder to what extsnt
his eritigus and corrsctives are applicable to twentieth
century Christendom.

There is no attempt here to glve an exhaustive or
detailed account of Kierkegaard's prophetic message. The
study is limibted in the first place to pointing out the
weaknesses of the church as Kilerkegaard saw them. In the
second place, the study shows whai corrsctives Klerkegaard
employed to offset these weaknssses.

This study is also limlited to what Kierkegaard him-

self thought of his age and Christianity. There is no
attempt to determine how accurate his historlcal Judgements
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were or whether he actually interorated his contempor-
8ries correctly. The sources used are the weltings of
Klerkegnard, especially those following the 1848 Experience.
All secondary sources are employed in an attempt to elarify
Kierkeganard's position.

Every criticism and evaluation of Kierkegaard's
message 1c made on his grounds and on the basis of his
works. The basic criteria for oritlcism is the criteria
Kierkegaard employed to Judge his age; namely, Christianity
of the New Testament. As he saw 1t, his task was %o define
¥hat it means to be a Christian 6n the basis of the lew Testa~
ment. The question 1s: to what extent does Kierkegaard in
his attack actually base his oriticism and corrective on the
interpretation of Christianity in the New Te-tément? This
Question is posed with the recognition that Kierkegaard
hinself did not claim to give a total interpretation of the
Hew Testament. Nevertheless, it can be shown that it was his
EPP;'Oach to the New Testament that made the attack "one sided®
in many respects.
.~ After the first chapter, the first sectlon of the
following chapter deals with Kierkegeard's oritique of the
omrch. This is followed by a study of his corrective
measures. Finally, thers is an evaluation of his concept of

- Nlew Testament Christianity.




CHAPTER 1I
CHRISUENDOM AND SOREN KIERKRGAARD

Klerkegaard's contemporaries considered his open
attack on Christendom a betrayal of the faith. Excepnt for
& few trusted friends hils only followers were the fr__ee
thinkers and the anti-clerical element of the populace.

It 1s understandable then why his message fell into
obscurity soom after his death. One reason for this vio-
lent reaction was that very few people saw Kierkegaard's
polnt of view over against the emrch.l The purpvose of
this chapter is to present the historical background

from which the attack proceeded for the purpose of under-—
standing Klerkegaard's own point of view. It 1s important
to see the basic continuity in his works and the semse of
prophetic mission he himself had.

Already in the Journmals of 1835, Kierkegaard was
Btruggling within himself to discover what his God gilven
mission in life wes.2 With increasing maturity, the task
became clearly a religious one. It is fully realized in
the midst of the attack when he states, "My task is &
Socratic task, to revise the definition of what it is to

lialter Lowrie, Kierkegaard (London: Oxford Univer-
sity Press, 1938), p. .

2soren Klerkegaard, The Journals of Soren Kierkogaard,
edited and translated by Alexander Dru (London: Oxford

University Press, 1951), p. 15.
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be a Christian.'3 As he viewed the corruption of the
Iutheran state church in Denmarik, he concluded that
Chrlstianity of the New Testement did not exist.™ His
polemio was directed agalnst det Bestaande, the existing
church. ‘fhe objeet of his attack was not only the sitate
clmurech in Demmark, bub ths whole church at large.d

Kierkegaard viewsd his prophetic task as a double
edged sword. Om the ons hend, he attacked the church
"from behind" with the purpose of calling it ©o repentance.‘s‘
On the other hand, he attempted to be a "corrective® in-
fluence that would rebuild the faith of the established
order.? In both aspects of the task, it 1s evident that
Rierkegaari always regarded himself as speaking within
the ehurch. While he admired the honesty of the frse
thinker, he was never inclined to champion any sectarian
movement.® It is also evident that the self designated
tern "corrective' indiecates hie positive purpose in the

3 Soren Kierke . t .
: Cierkegaard, Attack Upon "Christendom,
translated by Yalter Lovirie (Princeton: Princeton Univer-
Blty Press, c.l94k), p. 238B.

I}Ibido' Pe 32-

5Lowrie, op. eit., p. 427.

6g translated
Soren Kierkegmard, Christisn Discourses, Lxa
by Walter Lowrie (London: Oxford University Press, 1952),

Pe 168.
Pxiericegaard, Attack Upon "Christendom' ». 90-
Blnwrie,_gn.__c_j_.,_t., p. 427.
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attack. As violent and condemning as he was at times in

the last stages of the attack, Kierkegaard's chief com-
Cera was to bring Christendom back to Christianity and
mt destroy the church. Finally, it must be understood
that his task was basioally an intellectual and a theolo-
glcal one. He considered himself a teacher of the faith
to an age that lacked religious education.? Ke never
attempted to set up an organization whereby his point of
view could be propagated.

Throughout his lifetime, Kierkegaard describes him-
self as being "without authority.' He never was ordained
nor did he enter the parochial ministry, yet he spoke so
resolutely egainst the church that he is compared with the
brophet Jeremiah. While he claimed no delegated authority
from God, Xierkegaard maintained that every individual
mst judge the situation for himself on the anthority of -
the New Testameni;.m ¥Vhen Kierkegaerd came forward as the
prophetic voice of his age, he did so on the authority and
basls of the New '.i.‘estament.ll His open attaok- on the

church was preceded by months and years of exploring the

950ren Xierkegrard, The Point of Yiew, translated
by Walter Lowrie (Loncloﬁ: oxford University Press, 19350),

De Th.
10,
Lowrie, op. cit., P» 556.

Llpaward D. Gelsmar, Soren Kierkegaars (G8ttingen:
Vandenhoeck und Ruprecht, 1929), p. 7. .
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New Testament conception of Christianity.>2

The writings of Kierkegmard are a mixture of poetry,
psychology, and theology. They give the reader a2n oppor—
tunity to understand the inner thoughts of the writer.
At this polnt, I will trace the attack as it evolves in
Kierkegerard's writings. In The Point of View, he states
that from the very start he regarded himself to be a
religious writer.l3 His earliest writings were designed
indlrecily to awaken his age to a religious consciousnesse
Either/Or was a protest against the deification of aesthe-
ties and politics. ¥ The Postseript was directed against
the Hegelian system. The initial seed of the attack on
the church appears in the Christian Digecourses, writter in
1847. This wms s6121l quite indirect in its criticism of
the estebliched church, but it marked the begimning of
his open criticism. Here Kierkegaard states his orliginal
burpose of the oritique:

Our aim is not in the least to condemn Christendom

or any single individual in Christendom. . .

% it is indeed our aim to prompt the hearer to test

his 13.{«3, his Christianity, to be observant of where
he is. 5

12panl. S. Hinear and Paul S. Horimoto, Klerkegaard
%% thae Bible (Princeton: Princeton University Press,
3, P- 0.

13Kkierkegaard, The Point of View, p. 59.
Y1bid., pp. 22 f.
lsKierkagaard, Christian Disgourses, p. 222.

= 2 TV ewew st we
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With the conclusion of the Postscript in 1846,

Klerkegaard felt his work as an author was complete. He
had given a "hint" to his age an? felt he had no further
authority to speak. From 1846 to 1848 he produced very
Uttle. It was during Holy Yeek of the year 1848, however,
that Kierkegmard had a religious experience that changed
his course, Having become convinced of God's forgiveness,
he 1a1d asids his inhibitions to speak.}® I include here
several entries of the Journalg that indicate the effsct

of this religious experisnce.

Hy whele nature 15 changed. Hy mseﬂe and self
resolution is broken. I must speak.

From now on I shall have to take over clearly and
Girectly everything whlch 11l now has been indirect,
and come forward personally, definitely, and d.‘l.rectlyla
as one who wished to serve the cause of Christianity.
The effect of the 1848 experience was decisive for
Xlerkepaardi to the end of his life. From this time on he
discarded the use of pseudonyms to disgulse his identity.
He also discarded to an extent the use of indirect communi-
cation.l? However, his immer struggle to bring his critli-
clem of the church in the open was not over at this timse.
It was not until 1850 that he published Training in Christi-

anity, which was still a mild dose of criticism. Trmal

16xjerkegaard, The Journals of Soren Kierkepsard, p. 277-
Y1pd., ». 235.

¥1p1a., p. 259.

lglowrie, op. cit., p. 406.
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in Christisnity served as a complement to the Fragments
and the Postscript. It was mors intense, direct and
Polemical in its definition of Christianity. The subtle
mmor of his earlier works is gone and his seriousness
of purpose is evident.2? This work and For Self Examina-
tlon and Juige for Yourselves published shortly there-
after, are perhaps the best sources for a study of
Klerkegaard's theology. They are open and pointed, but
5111 retain a balance of thought which he loses in the
later pamphlets. Kierkegaard did not regard these
Works as an attack on Christianity but rather as a defense
of Christianity. The critique of the church would have
ended at this point had the leaders of the church honestly
conceded that Christendom was not living up to the ideal of
the Christian faith.?r

Before tracing the last stages of the oritique, it
is necessary to give some background on the individuals
specifically involved. The first of these was Jacob
Peter Hyneter (1775-1854), Kierkegaard's pastor and the
Bishop Primate of the Danish Church. Kierkegeard respected
Mynster az & human ideal, but he criticlized him for never
taking a decisive stand for Christienity.2? Hymster

201p14., p. 430.
2lg)erkegaard, Attack Upon "Christendom,® pp. 14 f.

se. Kierkegeard, fhe Journals of Soren Kierkesard,
P. a
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avolded the concept of Christian suffering. He excused
the failure of nlg varishioners to live like Christlans

by taking refuge in the concepnt of faith as a "hidden

2
1nmrd.neas.""3 Out of respect for the bishop, Kierkegaard
restrained himsslf from making a more direct assault on
the church until Hynster died in 1854.

The second personality that figures prominently in
the attack is Hens Iassen Hartensen (1808-1884). Kierke-
828rd had little respect for him. Martensen was & student
of Hegel, and attempted to employ the Hegellan system in
his systematics. HMartensen was the "professor" at the
University in Copenhagen whom Kierkegaard continually
derides in his works. It was primarily against his
medlating rational theology that Kierkegaard leveled his
criticism. Lowrle's observation regarding Kierkegaard's
relation to these two men in the attack is important:

* « « «» But it 1s very cleayr that these two men

were singled out, not for reasons of personal

spite, but because in theilr different ways they

were so eminently representative of the Establlish-

ment and represented it at its best. DMNartensen

represented the dogmatic system, a thing for itself;

and NMynster reprezgnted quietistic plety--as a

thing Tfor itself! :

A third individusl whom Klerkegaard attacks verbally
is Frederick Severin Grundtvig (1773-1872). He does mnot

pPlay the imporitant role that Mynster and Martensen do.

2Lowrie, op. cit., p. 511.
241h14., p. 518.
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Grundtvig ie interesting, however, in that he also was
making reforms within the church at this time. Xlerkegsard
would have no part of thls movement. grundtrig stressed
the church organization, the sacraments, and adherence to
the credal Tormulations of the ohurch. It was Grundtvig's
laek of conc for the individuzl and emphasis on the
churoh as an organizatlon that Kierkezaard attac!ced.25

In tracing the last stages of the attack, 1t is nec-
@ssary to see its davelopment from the 1BYEB experience.
Daring those years following it, Kierkegaard devoted himself
%o ths intelilectual task of redefining Christianity. The
psculiar emphases of the last stages begin to come to the
fore. In the Journal of 1852, he states that he has added
the ldea of "imitation" to bring the oritique in the sphere
of existence.26 In the following years there are several
entries that indicate the ascetic life he was leading at
this time. From this time on to the end there are numer-
ous entries that show the influence of Schopenhauer in
this respect. Klerkegaard states that he wisghed to add
the ascetic element because Christienity is being ldenti-
fied with culture.2? :

It wag not until 1854, however, that Kierkegaard

2550ren K:l.erkegaard, ;udg_zﬁ ?clenﬁiﬁ.c Postsorlp_lg,
translated by David F. Swencon and Walter Lowrle inceton:
Princeton Un.’s.verﬂi.ty Press, c.1941), p. 39. |

26K13rkegaard. The Journals of Soren Kierkegeard, p. 462.

2T1p1d., p- 486.
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laid aside all subtlety and made his dlalectlcal attack
upon the clergy and the church. On Jarmary 30, 1854,

"-Blshop Mynster dled. In his funeral address Martencen

euloglzed the bishop and called him "a witness to the truth!
It was this phrase particularly which infurlated Kierkegaard.
He had used it %o describe the true disciple in distinction
to Hynster in hiz Treining In Christianity. With Hynster's.
death, he no longer felt obliged to hold back hls thoughts.
After Martensen was installed as the new bishop orimate,
Kleritegaaxdi published a pamphlet entitled Was Bishop

Himster a vuitness to the Truth? This was published on
December 185 and it merks the begimning of hls pamphlet
attack.

Kierkegaard continued the assault on Martensen and
g0on on the whole church through & series of pamphlets
entitled The Fatherland. They were published from January
to May of 1855. From May to October of the same year, a
series of nine pamphlets entitled The Instant appeared.
Kierkegaard was preparing the tenth issue when he became
deathly 11l and was taken to Frederiks Hospital in
Copenhagen. He remained there until his death on November
11, 1855.

t is somswhat amazing that in view of the long pre-
lude to these pamphlets they should have been so violently
received. The ramphlets represent the shouts of a
prophetic voice. They wers deadly serious,'and ‘scornful

of the fallures of the clergy and the church. When the
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battle subsided, it became evident that they were perhavs
the leust effective of his works. The clergy was embittersd
8gainst all he had to say. The free thinkers used his
material as arguments against the Christian faith. 'The
8uthorities ignored him, and the people made him a hero in-
stead of the martyr he expeoted to become.za

There sre two things which distinguish Klerkegaard's
earlier critique from the later ones. I have already
mentioned the basic change in method of communication.
The earlier writings were highly dialectical, designed to
communicate Andireotly and force the reader to make & per-
sonal applicetion.~? When the *hint® was not taken, he
ventured to spsak cpenly. In the pamphlets, however, there
18 a second change. Lven as late as 1850 Kierkegeard vas
dialectical enough 5o see that there was two sides to
every lssue. He ab least alluded to both up to that time.
As he saw the clergy use "the other side” as an excuse for
missing the point, he became less charitable to his opposi-
tion. In the =nd, Xierkegaard recognized that he would
have to sacprifice himself and overstate his case. He hoped
thereby to force a reaction on the part of his contemporar-

les and thus be a "corrective® for his age.3° Thus Lowrie

281(3"1-13, op. cit., p. 570.

3229x1erkesaérd. The Jourmals of Soren Kierkegaard,
P. Le
30

Lowrle, op. git., pP. 556.
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Bays of Kierkegpard:

Perhaps at the end of his 1ife and in the heat of

battle he could not say as confidently as he did

in 1849: "Ho one can justly aocuse me of beilng

oo one-sided to see the opposite side for the

opposite side has in me its zreatest advocate.'Jl

There can be no doubt that the reason for the attack
Wz determined to a certain extent by Kierkegaard's ovn
Personality and the personalities that surrounded him.
His strict religious upbringing endowed him with a serious
nature. He laments the fact that he never tasted the
freedom of childhood.jz The inherited melancholy of his
father haunted him throughout his life. It gave him an
imminent ssnse of death. The inage of Regina and their
unfortunzte engagement confirmed him as that "solitary"
¥ho ventured alone against his age.33 The mind of
Kierkegaard wes influenced by the Sceratic method, the
Hegelian dimlectic, and later the asceticlsm and pessimism
of Schopenhauer. He was a highly iraginative and emotional
man, and this is often indicated by the passionate assaultis
he makes in his later writings.

¥nile it is important to take account of the psycholog-
ical and bilographical factors in interprat.lng Kierkegaard's
attack, 1t is toc simple to dismiss the whole affair on

the grounds that he was a neurotic personality. In the

311b;d., P. 493,
3 zxierkegaard, The Journals of Soren Klerkezaard, p. 321.

33 :
Hugh Ross HMackintosh, Types of lode Theolo
(London: Charles Soribner's Sons, 1939), DD. 221 f.

e L5



e

14
first place, this view fails to tuke into account the basic
conbinuity in his work and the resoluteness with which he
wdertook his task. In the second place, this atbi-
tude falls to take into account Kierkegaard's attempt
throughout his life to relate himself azd his task to God.
He versocnally recognized his own personality weaknesses,
but it was the God-relationship that sustained him. The
Journals and The Point of View indicate clearly this strugsle
within himself and how he finally resorted to find refuge
in God. Lowrie denles that there is cause to believe the
Open attack was a result of & mental disorder in Kierkegsard:

In the earlier Journals we have sometimes even reason
Yo believe that 3.X. wes mentally 11l when his will
Was unable tc cope with the many possibllities his
imagination suggested and the many reflections of

his dizlectical mind. Now we see (after 18438) only
vhat most men are inclined to regard as an undebat-
able sign of mental soundness, namely, the clear
Perception of a task and the resolute will to perform
i%. It mey be guestioned which conditlon best
eéxemplifies spiritual health. But at all events,
those who suppose that his violent attack upon the
church must be accounted for by some sort of mental
derangement occasioned by feeble gaalth, can find no
Bupport of thiz in the Jggmals.3

Edward Geismar can also be quoted in this connection:

We misunderstand this agitation if we helieve that

it 1s a sick man who wrote all these articles and
vamphlets. These thoughts are not new to Kierkegaard.
He had been with theg for many years, as the entriles
of his diaries show. 6

%Kierkegaard, The Point of View, pp. 64 f.
35£owr:l.a, op. eit., p. 490,

6
3 Edward D. Gelsmar, Lectures on the Religious Thought

of So. _lg._je__rk_e_ggg_h_rd (Mirmeapolis: Augsburg Publishing
House, 1937}, p. .

.
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The question may be asked, How ought the church
todey view the message of Kierkegaard? It would seem
that the answer lies in the earmestnesa of purpose with
which the eritique was written. Recognizing the partial
imbalance in Klerkegeard's attack, the clmrch must at

least give ear to a sincere prophetic veice within its
midst.




CHAPTER III
CHRISTENDOM ARD THE WORLD

Perhaps Kierkegaard's umderlying criticism of the
church was the way in which it completely identified 1tself
] With the world. He attempted to correct this situation
by pointing up the great ohasm which separates Christianity

I @nd the world. An entry in the Journals serves as & sult-
able introduction to & study of this subject.

} Imagine a fortress, absolutely impreznable, provi-

. sloned for eternity. There comes a new commandant.

; He concelves that it might be a good idea to build
bridges over the moats=-s0 as to be able to attack
The beseigers. Charmant! He transforms the fortress
into a country seat, and naturally the enemy takes
it. S0 it is with Christianity. They changed the
method and naturally the world conquered.

Klerkegaard saw that a basic change in approach
toward the world marked the difference between 19%h century

Christendom and New Testament Christianity. Collins

interprets his view as follows:

The basic change is that the established order under-
mines moral seriousness and the transcendence of
Christianity, by secularizing the entire religlous
outlook of men. People came to see no difference
between assuming the rights and privileges of tem-
poral citizenship and being reborn in Chrigt.2

1lSoren Kierkegaard, The Journals of Soren Kierke -
cited in Walter Lowrie, 'A Short Life of Kierke Prince-
ton: Princeton University Press, c.l942), p. 234,

2James Collins, ;ﬂn’_d of Klerkegaard (Chicago:
Henry Regnery Company, 1953), p. 218.
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Klerkeganrd accused the established church of com-
Pletely secularizing the Christien faith and life. The
church did this in the first place by deifying ltself.
Klerkegpard maintained that if the individual attaches

himself to anything except God for his ultimate good, that

Object is itself deified. When the messes attach themselves

to the established order as their ultimate telos, the clhurch

is deifled ard everything is secularized. When the God

relationship of the individual is made dependent on church

membershin, then God Himself is secularized.3 The relatim

of the individual and the church will be viewed in detail

in Chapter IV. At this point, it can be seen how this

deification of the established order effected the attitude

of Christendom toward the world. The following passage

shows Kierkegasrd's primary concern in this matter.

50 1t 1= always when the established order has come
to the point of deifying itself; then in the end use
and wvant become articles of falth, everything becomes
about squally important, or custom, use, and want
become the important things. The individual no longer
feels and recognizes that he along with every indlivid-
ual has & God relationﬁh:l.p which for him must possess
absolute significance.

In the second place, it was the church's attempt to

live peaceably with the world that secularized Christendom.

3soren Klerkegaard, Training in Christianity, trans-

lated by Valter Lowrie (Princeton: Princeton University
Press, c.l944), p. 92.

b1psa., v. 93.
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This policy of peaceful coexistence was fostered by the
Hegelian spirit, which attempted to coalesce the human and
the divine. It was Nartensen who fostered a world view of
this kind.

There nust be a view of the world and life in which

everything that has meaning in existence (Dasein)

nature and spirit, nature and history, poetry and

art and philosophy, harmoniously unite to form a

temple of the spirit in which Christianity is the all

governing and all explaining world view.5

It was against this both/and synthesis of Martensen’s
that Kierkegaard posited his either/or. In the early
Journals he reacts against the humanism of Hegel.® He
also conderns the pantheistic fusion of the finite and
infinlte by Schleiermacher.’ "We have mixed the temporal
and the eternal, highest and lowest so they coalesce.®8
It was the leaders of Christendom that were attempting to
bridge the world and Christianity which resulted in loss
of the vitality of primitive Christianity.

As a result of this complete amalgamation with the

world, Christendom assumed that "we are all Christians"

SH. I. Martensen, Af Mit Levnet, cited in Reidar

Thomte, Kierkegzaard's Pﬁlosog%x of Religion (Princeton:
Princeton University Press, 1949), p. 0.

ésoren Kierkegeard, The Journals of Soren Kierkegaard,
edited and translated by Alexander Dru (London: Oxford
University Press, 1951), p. 20.

7Ibia., p. 62.

Ssoren Kierkegaard, Judge for Yourselves, translated
by Walter Lowrie (Princéton: Princeton University Press,

19“'!"" P- 138.
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in this world. This to Klerkegaard was the greatest
heresy of his age. He concludes:

In case we really are all Christians, in case it

1s (Christianity) quite as it should be with

Christendom, then the New Testament 1s €0 ipso no

longer a guide for us Christians.?

This thesis was so base to him because it created an
illusion for the people whereby their hypocrisy was covered.
"There is nothing so objectional to God as hypocrisy."10
Klerkegrnard saw greater virtue in the free thinker in that
8t least he was honest with himself.ll He recognized that
this "playing Christian" on the part of the established
order had caused Christendom to deny the Sine qua non

Of Christianity, the consclousness of sin.

Christendom has established a policy of "tolerance"
toward the world which eventually degenerated into an
indifference to the distinctive character of Christianity.lz
The following passage in the Jourmals indicates Kierkegaamd's
concern in this matter.

It is the tolerance of the orthodox which shows how

completely Christianity is lost. Their solution 1s:

if only we may keep our faith for ourselves, then the

world can take care of itself. Merciful God, and
that is supposed to be Christianity. That is the

95oren Kierkegaard, Attack Upon "Christendonm,"
translated by Walter Lowrie (Princeton: Princeton Univer-

sity Press, c.l944), p. 1ll.
107p14., p. 25.

TR

l1bid., p. 177.
12K1erkegaard, The Journals of Soren Kierkegaard, p. 428.
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bower which once broke upon the world and through

readinesg to suffer forsed Christianity on the world,

compelled it more forcefully than any tyrant. The
orvhodox do not even suspect this, their tolerance

ls the effect of sheer worldliness, bacause they

have not really understanding or courage for martyr-

dom, or & true belief in eternity, but really desire

to have a good time in this world.

Kierkegaard held the elergy responsible for this condi-
tlon in Christendom. Hynster almost unwittingly confirmed
the church in its hypoerisy. In distinction to Kierkegmard
he refused to judge Christendom on the basis of its moral
failures, but appealed to the. concept of faith as a "hidden
Inwardness." This Kierkegaard deemed only an excuse and
5‘“5“.‘;-11“ To hinm liynster represented the entire clergy soit
pvedaling f:hristianli:y.l-s Inatead of confronting the people
with the radieal Yeither/or" of Christianity, the clergy
preached ambigucusly of “both/and" and "at the same time."
With one eye on earthly fame and fortune, and the other eye
on witnessing the truth, the clergy attempted to straddle
two opposite romes.16

Kiesrkeganrd carried his attack on the clergy to every
possible snhere of their life. Their social respectability

was basiczlly inconsistent with Chrl.stlan.‘lty-l7 They viere

131bid., p. 34l.
l%LhLQ-. p. 39%.
15k1erkegaard, Attack Upon "Christendom," p. 17.
16&;9_., P. 20.

171p1a., p. 23.
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men interested only in making a comfortable living.l®8
They had no sense of sacrifice and suffering for the faith,19
yet they made their living from the suffering of Chriat
and the apostles.?0 He finally concludes, "There is not
one honest prierst."Zl

With the possible exception of his later scorn for
women, this attack on the clergy presents one of the biggest
obstacles in a sympathetic appraisal of Kierkegaard. When
Oone comsilders that Klerkegaard himself never attempted to
meet the preblem of his age on & parochial level, it might
be asked if ne was really in & position to make such an
unylelding eritique. His concept of sacrifice was related
to the meterial level, yet he himself was never in want of
the material. There is no New Testament foundation for
denouncing every enterprise designed to earm a living as
selfish. God does not ask, as Kierkegaard did, that the a
clergy should admit thelr weakness in earming a living
from the Gospel instead of living in absolute povert.y.zz
It 1s true thet he begins the attack with the view of

checking a mercenary and materialistioc desire on the part

of the clergy under state support. He objected to thelr

181p314., p. 72.

19K13rkegaard » Judge for Yourselves, p. lik.

20_;?&-, Pe. 148,

ZJTCLerkegaard, Attack Upon "Christendom,"™ p. 227.
2ziues::-kagaarcl, Judge for Yourselves, pp. 139 f.
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Pretence of sacrifice for the Gospel's sake.?3 It must
8l3o be said that in the heat of battle he lost his sense
of charity in condemning everything and everyone.
' The symbol of this secularized Christendou was the
State Church of Denmark.
In a2 more relevant Kierkegmardlan sense, "Christen=-
dom" signifies the unholy alliance concluded by
Protestertism with the state, an alliance which
CBrizins pints Sedthe somers o7 this vemii 2k
Vhen the state is the patron of Christianity, the
divine vecomes the human protege.25 Thus the ruler of
this world becomes the prerogative authority of Cod's king-
dom. Iy putbing its royal stamp on Christianity the people
are led to the conclusion "we are all Christisms."26 State
support of the clergzy seduces young pastors into forgetting
the sericusness of Christianlty by glving them comfortable
11"1118-27 Kierkegaard recognized the suthority of the
state, tut criticized the church's relation to the state .2
In view of thls situation in Christendom, Kierkegaard
began his “corrective" by distinguishing by an infinite

quality of difference all that is God's from all that 1is

231v13., p. Li2.
2hollins, op. glt., pe 217.

25Kierkegaard, Attack Upon "Christendom," p. 102.
26;_1&9.,., Pp. 83 f.
27_1;!_.:_1_6._., p. 128.
281p1d., p. 102.
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man's. God 1s the "absolutely unknown", the wholly other.
He cammot be known by man but only believed.2? Han and
the world are not only completely different from God but
they stand by mature in direct opposition to Him.39 Thus
Klerkegaard establishes an absolute dualism between the
finite and the infinite. This dualism was created by sin
which sets the two at odds.o~

God 1s the absolute, and when he confronts man He
places an absolute demand upon him.32 There is no compro=
mising with this absolute requirement. Kierkegaard demol=-
ishes any syncretistic attempts as were expressed in terms
"ooth/and" and "to a certain degree". Either a mans life
expresses the absolute by seeking the etermal, or his life
expresses the relativity of this temporal order.J3 God
demands complete obedience on the part of man and this
obedience is never a matter of degrae.:"l" In view of this
absolute demand of God, Kierkegaard maintained that every
Christian first of all must sincerely ask ths question

whether he is a Christian at all. He endeavored to bring

29Kilerkegeard, Training in Christianity, p. 31.
30K1erkegaard, Judge for Yourselves, p. 1lh4.

31Hugh Hoss Mackintosh, Types of Modern Theolo
(London: Charles Scribmes's Sons, 1939), P. 238.

32¢1erkegaard, Training in Christianity, p. 221.
PIbid., p. 121
31"Kierkegaard, Judge for Yourselves, p. 123.
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Christendom to an understanding of the transcendence of
chris'bianit;y. Christendom had first of all to become
honest with itself. Thus Kierkegaard attacked "from behind"
by bringing Christendom to a consciousness of sin, repentance
and confession.’5 He portrayed the Christian faith in its
ldeal form and so forced a decision by his age either
for or against God. 36

Once Christendom had come to terms honestly with
the transcendent God, its entire approach to the world would
be reversed. The unconditional determinant of Christianity
is that one must "die to the world." The goal of the
Christian life is to become like God and be willing to
sacrifice every earthly possession to that end.37

And this is Christianity pilety: to renounce every=-

avorything 1n oioaE bniEecTatiitat s SEUNEER
To be a Christian means to become completely heterogenous
With the world, to renounce it and suffer because of this
renunciation.>?

It is this negative world view that led Kierkegaard

to the radical asceticlsm of his later years. In an

3Sxierkegaard, Training in Christianity, p. 71.

36Kierke@ard, Attack Upon "Christendom,” p. 97.

37Soren XKierkegaard, For Self Examination, translated
by Walter Lowrie (Princeton: Princeton University Press,

1944), p. 98.
38g1erkegaard, Training in Christianity, p. 179.

39Ki.erke@aard. Attack Upon "Christendom,® p. 1ll.
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8ttempt to separate Christianity and oculture, he proposed
& return to monasticlsm. He is critical of Luther and
Protestenticm for abandoning the abbeys.’? During the
years 1552-1853, Kierkegaard practiced a form of -voluatary
ascetlelsm. During the last years of his life he was under
the influence of Schopenhauer. Althougn their asceticism
had different foundations, Kierkegasri's attitude toward
vomen and his undue pessimism can be attributed somevhab

i
*L  In the final stages of the atteck,

to this sssociation.
he rejectz the idea of propagation end the marriage estate
itself inaswuch as they too stood in the vay of falfilling
the absolute demand of Christianity.""z He viswed temporal
exlstence as only an instant prior to eternity. Christianity
concarns itszelf with the decision of etermity and sacrirfices
the vresent Life to 1t;.i+3 His dark pessimism of the world
WEs commensated with o strong eschatological view of
life 4

Finally, Xierkegaard attempted to distinguish Christi-
anity and the world by urging the separation of the church

lz'oKierkegaard, Judge for Yourselves, v. 179.

b’lEdmz-:l D. Geismar, S8ren Kierkepaa (G3ttingen:
Vandernoscl und Ruprecht, 1929), P- .

uzliierke,:.-_aard, Attack Upon "Chriscendom," pp. 164 .
hsxierkegaarﬁ, Judge for Yourselves, p. 163.
i) erkegaard, Attack Upon "Christendom,” p. 189.
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@nd the state. His dualism includes the concept of the two
kingdoms M5 The state belongs to the kingdom of this world
and can never demand the allegiance of the members of dod's
kingdom.4#6 He hed no intention of abt;l:l.sh.‘l.ng the state or
rebelling against it. He labored, as he said ". . . in
the direction of #getting the state to do away with .tt."h"?

Klerkegaard, by his radical interpretation of Christi-
anity, attempted to let God be God. He attacked the de-
lonic forces which created the illusion of the deification
of man and the soclal order. Kierkegaard nointed Christen-
dom to the judgement of God, the consclousness of sin.

He brought the Johanine literature to bear on hls age.
"Love not the world neither the things that are in the world."
This attempt at purification of the church, of showing the
transcendence of God, ami the absolute uncompromising char-
acter of the Christian ideal, was a valiant one on his

vart. This aspect of his prophetic message wust at least

be given a hearing by the church of every age.

At the same Bime, Klerkegmard is rightly eritliclized
for being too "one sided” wlt.h respect to his dualism.
Mackintosh maintains that he was not dialectical enough
in his view of man and Cod. Accordiing to the New Testament,

L}SIbig.. Po 228-
b61v14., p. 130.
57Ibid., p. 97.
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han is indeed unlike God yet he was created in the inage
of God. While the image was broken in the Fall, man's
rature was not made synonymous with sin.%8 Sin has created
én abyss between God and man. However, Kierkegmard at
times almost equates finitude with sin. He 1s therefore
in danger of a Manichean view.*9 His view of the complete
transcendence of God forced him to describe God in negative
terms such as, "the absolutely Unknown", the "sheorly un-
aualified Being", the mere "limit". In doing this he comes
close in terminology to the position of the panthelstic
nystic.70 fhe complete transcendence of God also ralsed .-
the question of the place of the self revelation of God in
the prophetic writings.

Haecker points out the same undialectical character
of his view of the world. The complete negation of God's
creation 1s not only unrealistic, but there is an inherent
Grostlic danger in its pessimism. It appears as though the
world were evil in itself and oreated by a demiurge. i
During the last stages of the attack, he lost a sense of
God's activity in creation.

With the passing years his view of the world became
even gloomier and the expression of his mood was

48Mackintosh, op. git., p. 241.

ugzb;d.o. Pe 238-

501b1d., p. 239.
SlPheocdore Haecker, Soren Kierkesmard, translated by

Alexander Dru (London: Oxford University Press, 1937), p. 16.
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ta_t‘ntamounb te the belief that the world vas a house
01 correctlon andi nothing else; then it loses all

the beauty of free creation and its beauty is but a
snare ani a temptation.>5

Due to the influence of Schopenhauer and his conflict with
the church, dackintosh makes the following observation:
It had come for him to be an unpardonable sin in
the ehnreh that 1t actuslly kept up come kind of
contact with the worlg For the world is there
einply to be negated. 3
In defense of Kiexkegaerd against this eriticisa,
K. V. Mertin nalntalns his view of the world was dieslecti-
cal. The Christian dies to the world o be born anew in
Christ. Shrough the eternal Christ we live in a world of
eternity and r-ig-:;htaou;messju In fairness to Kierkegsard,
1%t must be maid that he probably never lost sight of God
in ereation. The Journalg provide an insight into Kierke-
gaard which shows more of the dizlectic than some of his
other writings. I quote from &n entry dated in 1.849.
Since God himself greated and preserves this world
one mist be careful to guard against fanatical ascetil-
clsm which without further ado hates and destroys 1t.
No, from a Christian point of view, I should describe

Lhe relationship as possible this way. The world is
like a game or a child's toy. The father may even
fird the toy beautiful and take a childish delight in
1%; but he nevertheless requires that the child should

be gracually weaned from it.

521b1d., v. 62.
53ﬁackintosh, op. eit., p. 253.

544, V. Martin, The Wings of Faith.(New York: Philos-
ophical Library, c¢.l951), p. 122.

SiKierkegaard, The Journals of Soven Klerkegmard, D. 349.
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In another entry he affirms the profound insight that
the oreation was completed in the incarnmation.5® Again he
could say "melarcholy is no closer to Christianity than
light mindedness."57 His basic morothelsm and view of God
in creation preserves him from the Manichean and Gnostic
heresies. His appreciation for the personality of the
individual prevents him from making any panthelstic union
of man in God.

There is no doubt that in the last stages of the
attack expecilally that hip view of the world is one sided.
It is so pessimistic that it fails to give God credit for
Creation. He undermines the necessary sphere of human
operatlon when he disparages oreation and time. As a
ereature the Christian is bound by a call of God to live
and work in this world and consecrate all things to Him.
Kierkegaard sets up a false antithesis in this respect.
Recelving the call from God does not of itself mean the
rejection of the call of family or vocation. The New Testa-
ment does not isolate the Christian from the world. It
Pletures him as the Ainstrument of God through which creation
is reconsecrated to God through the witness of His Son's

redemptive action.

55Ib;d., p. 324.
57Kierkegaard, Training in Christianity, p. 154.




CHAPTER IV
CHRISTENDOM AND THE INDIVIDUAL

In the preceeding chapter, it was shown how Kierkegaard
deemed the deification of the church as partly responsible
for the sescularization of Christendom. In this chapter,

I shall take up in detail this critique of the idea of the
"mass® which destroyed the personal character of faith.

Over ginst this abstraction, Kierkegaard presents Christen-
dom with "that individual I call my reader."

Kierkegaard viewed nineteenth century Christendom as
the victim of an age which completely impersonalized the
Christian faith. The huge system of Hegel and the national
church spirit of Crundtvig laid complete stress on the
social or numerical rather than the individual. Thus,
Klerkegaard laments the condition of his age.

In the midst of all our exaltation over the achievements

of the age and the nineteenth century there sounds a

note of poorly concelved contempt for the individual _

man; in the midst of the self importance of the con-
temporary generation there is revealed a sense of
despalr over being human. Everything must attach it-
self to some movement: men are determined to lose
themselves in the totality of things, in world history,

fascinated and deceived by a naglc witihery: no ons
wants to be an individual human being.

lsoren Kierkegmard, Concluding Unscientific Postscript, .
translated by David F. Swenson and Walter Lowrie (Princeton:

Princeton University Press, ¢.1l941), p. 317.
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It was the state church situation which helped promote
this i1dea. Klerkegaard is bitter in his oriticism of infant
baptism and the rite of confirmation in this respect. The
state church Promoted a superficlal membership to an organ-
ization everyone belonged to by virtue of state decree .?
It was Grundtvig and his followers who encouraged this with
their stress on the church. The confession of the creed aml
reception of the sacraments were the important signs of
Gonsscrated membership in the church. For Kierkegaard this
kini of orthodoxy encouraged externalism and irresponsible
ohurch membership. The established church, so to speak,
became the proprietor of Christianity to whom everyone must
g0 in order to enter the Christian faith.3

Kierkegaard admits that there is a place for organiza-
tion or the "crowd" in worldly matter, but not in the reli-
glous sphere.* The "orowd" is an abstraction. It is a
static thing. The religious man on the other hand is always
striving before God.> When the individual takes refuge in

25oren Kierkegaard, Attack Upon "Christendom," trans—
lated by ¥Walter Lowrle Z#Flnceton: Princeton University

Press, c.1944), p. 205.

3Soren Kierkegaard, The Point of View, translated by
Walter Lowrie (London: Oxford University Press, 1950),

p. 135.
bIpid., p. 112.

5Soren Kierkegaard, Treining in Christianity, trans-
lated by Walter Lowrie (Princeton: Princeton University

Press, c.1944), p. 89.
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the "crowd" in face of personal responsibility, the "crowd”
becomes a demonic instrument and untruth.® This the estab-
lished order mot only deprives the individual of hls person,
but it also offers him protection from & personal God re-
lationship.

The established order demands a totality of being and

Wwill net recognize that individual in his personal

conviction and relation wlth God.7
Klerkegaard set out to split the "mass" into individuals arm
then into individuels before God. ¥ith the category of the
individual, he hoped to provoke the established church to
reestablish Christianity in the New Testament sense.8 He
contended that to arrive at true Christianity you must begin
With the individual and his relation to God. Martin clearly
defines his position.

T0o be a Christian in the New Testament sense means that

gvery incividual as an indivicduzl shall relzte himself

personally to Christ in fear and trembling through the

lezp of pasgionate Geclsion in the despeir of his gullt

before Goc'l.§

Everyman stands in equality before God and i1s loved by

God.10 @od invites all men to Himself, but each man must

6Kiorkegaarii, The Point of View, p. 1ll15.
?Kierkegaard, Training in Christianity, p. 92.
SKierkegaard, The Point of View, p. 9l.

9. V. Martin, The Vings of Falth (New York: Philosoph-
1cal Library, 6.1951), p- B0-

10 : Two 1 £ G ion, trens-
Soren Klerkegaard, Two Discourses at Commun "
lated by Walter Lowrie (f’r:l.nceton: Princeton University

Press, 1l944), preface.
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8ccept the invitation by a solitary venture of fa.‘l.th.l""'

To establish this "I" and "Thou" relation, the individual
Tust igolate himself from everyone. "The very first condi-
tion for becoming a Christian is %0 be absolutely introverted.
Jeing thus infinitely introverted, the introvert has nothing
t0 do with anyonec olse.s12 The truly spiritual man must be
8ble to endure isolation so that he is not dependent upon
“the other.nl>

It is in this solitude that the individual is confronted
by God. Confronted by the absolute demend of God, the indi-
Vidual, if serious becomes conscious of the reality of his
8in. ‘'his 15 the gonditio sine qua non of Christianity, and
it is pessibvle naly for the individual as aan 1nd1v1dual.1""
In this condition, the individual must make the choice of
faith and rely upon God's grace. Kierkegaard describes
thie action in “The Morel* of his first edition of Training
in Christianity.

It is that everyone for himself in quiet inwardness
before God, admits how he stands (in a relation of failing
to reach the ideal) and accepts the grace God offers the
imperfect. Then he shall go about hils work asking God to

11K1erkegaard., Training in Christianity, p. 17.
121biG., p. 219.
1okierkegeard, Attack Upon "Christendom," pp. 162 f.

lusoren Kierkegmard, Sicknepss Unto Death, translated by
WValter Lowrie (New York: Doubleday & Company, Inc., 1954),

P. 250.

“»_
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help in all and humbling himself before God contimually for
failing to meet the requirément.l5

In this venture of faith the individual breaks relations
With all temporal and finite quthority in order to endure
the conflict with the powers of hell.l6 There 18 only one
divine authority, Jesus Christ.:? Christ Himself, there-
fore, places the individual above the g::'t:mp.]-8 Because the
Personal faith relation of the individual with God 1is pre=-=
éminent, the established order becomes offended. The
offense of Christianity is that God enters into & relation
with the individual and that individual in turn owes a2ll
8llegiance to God alore.l? The individuasl who strives to
be like God, totally subject to His will, stands in opposi-
tlon to the establishment which would make a claim on his
life .20 Lowrie points out that Kierkegaard does not deny
the divine authority of the church and ministry. He rebels
only against such legal or constitutional authorities of the
church which would infringe on the spiritual authority re-

1okierkegaard, Treining in Christianity, p. 71.
16K1erkegaard, Attack Upon "Christendom,” p. 191.
17Ki1erkegaard, Two Discourses at Communion, p. 22.
18k1erkegaard, Training in Christisnity, p. 87.
l9xierkegaarr1, Sickness Unto Death, p. 216.
201big., p. 251.
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8lding in the individual.2l

With the individual, Klerkegasard not only attempted to:
Péscue Christianity from the established church, but also
from the intellectualism of his age. He naintained that all
truth must ne avpropriated by the indiuvidual in his life in
terms of his God relation if it is to be truth for him.
Klerkegaari refutes any attempt to bring the Christian life
in a logical system by pointing to the concrete existence
of the individual. The individual can never be comprehended
in the logical abetraction of & system.?2 The individual
also preserved Christianity from the pantheism of a
Schleiormacher. When the individual maintains his :ld_en.t:.‘l.t;y
there ie no confusion between the yox popull and the vox 294.23
Although he stresses that the individual strives to be like
God, there is always a return to the individual's own person-
8lity. The union of the individuel with God proceeds through
the personality and transformes the individual in the process.zl*

3ome of the most gripping passages in Kierkegaard's

works deal with his existential conception of man. The works
vibrate with his passionate interest for "that individual I

i 2lyalger Lowrie, Kierkegaard (London: Oxford Univer-
Blty Press, 1938), p. 52%.

22Edmuna Clawney, "A Critical Estimate of Soren

Kierkegaard," The Westminster Theologioal Journal,V (November,
19""2) ’ 29.

23K16rkegaard, Phe Point of View, p. 167.
24 urnels of S K
Soren Kierkegaard, The Journe %Eo _ngogin ASIEOM

edited and translated by Alexander Dru
University Press, 1951), p. 63.
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°all my reader." It is aifficult to overemphasize the
important contribution he made in thie area. His effort
%0 stress the distinetive quality of eech man as a person
before Cod is essentlel to & true urderstanding of the coa-
eept of faith in the New Testement. He shed light for his
conterporaries on the subjective apprchension of the Christian
mescage. His effort to bring to bear the ethical consequen-
¢eés of & sincere personal faith can never be overlooked by
the church.

Mierkegaard's isolation of the individual, however,
ralses an actual question. How is the individual related
to the community of believers , the church? It is ac.this
point where Kierkegaard appears most vulnerable. HKarteusen
himself attacked him on the concept of the church. He
admite the individual must be held up against Hegellan
ldealism and the personality of God and pantheism.25 But he -
eriticizes Kierkegaard for destroying the concept of the
church in the process.26 Martensen points out that personal
existence can be developed only through a fellowship. The
community depends on the individual, but the individual
exists in ana by the commnity.2! The opposition of individ-

ualism and soclalism is synthesized in the concept of the

25H. L. Martemsen Christian Ethics, translated by
-C. Spence (Edinburg: T. & %. Clark, n.d.), pp. 221 f.

26&&-, De. 228.
271Ibid., p. 230.
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Clurch. The church is not a collection of individuals, but
the body of Christ s an organic unity of members. Kilerkegaard's
Goncept of the kingdom of God lacked cosmic significance
because he completely personalized "eternal blesssm:mess."28

Martin and Lowrie both came to Kierkegaard's defense
against Hartensen's criticism. Lowrie maintains Kartensen
misinterpreted Kierkegaard's individual to meen individual-
istic. Kisrkegaard was objecting only to the church as a
Soclety, which exiats in abstracto prior, and apart from
the individusis who make 1t u}g.29 Martin's defense rests in
the fact that Klerkegaard wanted to establish first of all
résponsible individuals before God. Only thenr would he con=
Bider their relation to the church.

It is omly after the individusl has acquired an ethi-

cal outlook, in the face of the whole world, that;jghexe

can be any suggestion of really Joining together.

Klerkegaard probably never totally rejected the idea of

the church. bDuring his 11fe€1me he attended church regularliy,

réceived the sacrament, and preached on occasion. He held

the conviction that the gates of hell would not prevall
Bgainst the church. His concept of the church is that it is

zs;b;d.o g De 236-

2910wrie, op. eit., p. 525.

30¢)erkegaard, The Present Age, cited in Martin op.
th-'l P- 127-
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invisible and founded within the subjectivity of the indi-
vidua1.31 He viewea the church as & body primarily in
eschatological terms. Its real existence will be realized
only in eternity. In time the church is always m.‘l.l:l.tant.32
It existe s @ parenthesis in Christ's life until his retum .23
For Kierkegaard the balance between religious isolation and
the chureh will be realized in eternity.

"The congregation" therefors belongs properly to eter-

nity; "the congregation is at rest while "the individ-

ual” is at unrest. But this life is precisely the

time of testing, the time of unrest--"ths conzregation

has its ablding place not in time but only in eternity,

whera it is the assembly at rest of all the 15&1?1.&11815,
whe stood the test of combat and preparation.

Even the most sympathetic reader of Kilerkegsard will
have to admit that he does not deal adequately with the
relation of the individual to the church. In the first place,
he never sdequately distinguishes the concept of the church
as it is developed in the New Testament over against the
established order of his da.v.35 Kierkegaard does not deal
with the kingiom of God proclamation of Jesus in its unl-
versal scope. He does not come to terms with the petition

"that they all may be one.® The Pauline concept of the body

31K1erkegaard, Concluding Unsclentific Postscriot, p. 53.
jzxierkegaard, Training in Christianity, p. 197.

3 1b15., p. 198.
M1p15., p. 218.

ms e e

35 rames Collins, g%g_r of 2?9&9&'1 (Chicago:
Henry Hegnery Company, 1953), D. 215.
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of Christ is Judiclbusly avoided. In view of this, the
estior could be asked if Kierkegaard wag really in & posi-
tlon to judge the established church on New Testament grounds.
Haecker points out this weakness which resulted from his
undialectic approach to reatore an ethical expression in
Christendom.

This exclusive ethical passion finally led the great

and experienced dialectician to misunderstand the

dilalectics of the church. It led him to ignore the

fact that the church 1s like a net thrown into the

s5ea, which catches all mammer of fish, like a field

Sown with wheat which grows side by side with weeds,

and that at the end of the world the angels will

separate good from evil; that despite the rotten fish,

desplte weeds, the church is the holy net and the

sowed _fleld, but Klerkegaard wanted the separation in

tine.3

In the second place, it can be said that Kierkegaard's
failure to relate the individual to the church cuts the
individual off from the very means God employs to confront
him. He isolates the individual so that technically at
least, he 15 unable to hear the viva vox ecclesise.
Kierkegaard in his own lifetime was mot consistent with this
position. He did not live in abstracto but participated in
the life of the church and the means of grace. H1ls stress
on the isolation of the individual threatens the very ethical
response he desires. The individual becomes sO preoccupiled

with hls own condition that he fails to fulfill his respon-

8ibility to his brethren.

36mneodore Haecker, Sorenm Klerkezaard, trenslated by
Alexander Dru (London: Oxford University Press, 1937),

P #3.




CHAPTER V
CHRISTENDOM AND THE PARADOX

It has been pointed out that Kierkegaard's critique
Was primarily intellectual and theological. It is under-
standable that he goes into length in the eriticism of the
message of the church itself. The next two chapters deal
With Kierkegaard's appralsal of the Gospel in Christendom.
The error of Christendom was not so much a matter of theolo-
glcal content as 1t was application of the Gospel. In this
chapter, the ratiomal objective form of the Gospel as it is
communicated comes under criticism. Against this Klierkegaard
8et up the Paradox, the offense and the contemporaneous
disciple,

The problem is summarized by Kierkegasard in the follow-
ing passage.

It is an unpermissible and unlawful way people have

become ¥nmowing about Christ, for the only permissible

vay is to be believing. People have mutually confirmed

one another in the notion that by the.aid of the up-

shot of Christ's 1life and the 1800 years (the conse-

quences) they have become acquainted with the answer

to the problem. By degrees, as this came to be

accounted wisdom, all pith and vigor was distlilled out

of Christienity; the tension of the paradox was relaxed,

one became a Christian without knowing it, and without
in the least noticing the possibillity of offense.

lsoren Kierkegaard ng‘g% in Christianity, translated
brlgﬂyer Lowg.te (Princeton: Princeton U’i’!veraI%r Press,
C. » P 38.
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~ The preceeding passage indlcates Kierkegaard's oriti-
Que of the imtellectualism of his age. His generation
thought of 1life in terms of understanding.? Danish orthodoxy
under the influence of Hegel attempted to relate the Gospel
in an objective rational form. This resulted in a strongly
apologetic theology. fierkegaard uses the "professor" as
8 symbol of this movement away from existence. He uses 1t
8s a characterization of lartensen who was professor of
theology in Copenhagen. Kierkegaard labels any defender of
Christianit;.r on rational ground a Judas No. 2.3 He criti-
¢izes the preaching of his day which "defends" and trans-
lates everything into "eomprehend.ing-""" All apologetics
are the device of Satan to undermine the authority of God.~
He objected to the attempt at a "working", "positive" approach
to Christisnity that marked his age.0 |

This sltuation had its effect on the life of the church.

It resulted in a divorce of life and thought. People be-
came merely observers of the Christian system, and they falled

2Soren Klerkegmard, The Jourmals of Soren Klerke rd,
edited and translated by Alexander Dru (London: Oxford
University Press, 1951), p. 33.

3soren Kierkegaari, Attack Upon "Christendom," trans-

lated by Walter Lowrie (Princeton: Princeton University
Press, c.1944), p. 218.

l"K.terkegaard, fraining in Christianity, p. 235.

SKierkegmard, Attack Upon "Christendom,” p. 225.

6Karl Loewith, "On The Historical Understa of
Klerkegaard," The Review of Religion,VII (March, 1943),

. 234,
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to enter the raith exlstentially.7 Preachers made Christi-
anity easy by rationally eliminating the offense of the New
Testament nessage. Because the offense was eliminated, there
Was no real requirement for a personal commitment of faith.
In short, the Gospel was never pointed in its radical form
8t the individual to force him to make & decision for or
against it.B

defore describing Kierkegaardi's correctives in this
réegard, it is necessary to understand & basic principle
widerlying this whole section. Kierkegaard maintained that
truth iz not a form of dootrine but a mode of existence.?
A man possesses the truth as he lives in the truth.l9 Thus
he posits the thesis "truth is subjestivity.® When speaking
of the Christian he does not deny objective truth or revela-
tion. His point is "only truth that edifies is truth for me."ll

The subject does mot receive the Christian truth from within

himself but from the revelation of God in history.l2 The

7Reidar Thomte, Kierkegmard's Philoso of Religion
: 'M“‘Ig%), p—iﬁ". 14,

(Princeton: Princeton University Press,

8.‘3«:>ren Kierkegaard, For Self Examination, translated Ly
Waltgr Ilowrie (Princeton: Princeton University Press, 1944),
pp‘ o f.

9Sor-::m Klerke 4 51
4 gaard, Christian Discourses, translated by
Walter Lowrie (London: 'Oxford University Prez.ss. 1952), p. 221.

10k1erkegaard, Training in Christianity, p. 228.

11
Hugh Ross Mackintosh, Types of Modern Theolog)
(London: Charles Soribner's Sems. 1539) . 5o 2%

1230ren Klerkegaard, Concludaing Unscientific Postscript,

translated by David F. Swenson and Walter Lowrie (Princeton:
Princeton University Press, c.l941), p. 498.
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truth for a Christian 1s revealed in Jesus Christ. He 1is
the truth, and mis 11fe expresses the way to the tmth.lB
To have the truth means to become & spiritual person in &
covenant relation with God.l¥ The important point is that
truth rmist be approached subjectively; that is, it must be
translated into the area of a person's existence,l5

It i1s from this understanding of the apprehension of
truth thut Rierkegaard derives the principle of reduplication,
¥hich underlies the entire attack.l® It is the principle
that a man must ks what he thinks and teaches.l? When a man
in truth relates himself to God this relationship is not onlLy
éxpressed in words but also by permitting God to transform
his entire 1ire .18 To be a Christlan means to reduplicate

In one's exlztence the truth of Jesus Christ.l? This prin-

13Kierkeg~;=3.ar<1, Training in Christianity, p. 202.

l‘!"l‘heodore Haecker, Soren Kierkegaard, translated by
Alexander Dru (London: Oxford University Press, 1937), p. 2&.

1 25Kierkegaam » Concluding Unscientific Postscriot, .
p' 7 e

Ysawara D. Gelsmar, Lectures on the Relizious Thought
of Soren Kierkegmard (Hinneapolis: Augsburg Publishing
House, 1937}, p. 49.

175oren Kierkegmard, The Point of View, translated by
¥alter Lowrie (London: Oxford University Press, 1950),
p' 132.

: 5;8K1erkegaara. Concluding Unselentific Pogtsoript,
P. .

19Kierkegaard, Training in Christianity, p. 23%.
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olple of reduplication is especlally important in relation
to his concept of the Pattern.
In 2n attempt to bring the Christian message into the
Sphere of #the Christian life, Kierkegaard begins by pointing
to the paredox of faith, Jesus Christ. Christ is the absolite

Paradox, the etermal Word which entered the sphers of time.

He lg the individual man who is alzo God. Thls Paracox is
not subject to speculation on the part of man.?® The Paradox
cannot be jJjudged in a human fashion or be known through world
hitor,y.‘?'l Christ was completely "incognito" to his contem-
poraries asg He 1is todmy.az The Godman is qualitatively
differenc from anything man can comprehend.

There is, therefore, only one relation a man can have
toward the Puradox. It 15 the faith relation.?3 Kierkegaard
completely rejeccts human reason in connectlon with faith.
Faith and reason are incommensurate. Therefore, it is im-

possible to "prove" the validity of Christianity.

The proofs which Scripture present: for Christ's divi-
nity--His miracles, Hie resurrection from the deaq, His
ascension into heaven--are therefore only for faith,
that is, they are not "proofs," they have no intention
that all this agrees perfectly with reason; on “he con-
trary, they would prove that it confléﬁts with reason
and therefore 1s the cbject of falth.

201p1d., p. l22.
*lrvig., p. 26. |
22ipis., p. 128.
231bid., p. 28.

Ibid., pe. 29,
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Kierkegaard's concept of faith is a highly dialectical one.
It stands in relation to the absurd, the Paradox. It is a
venture of trust in God that enables the individual to leap
over the uncertainty involved in holding to the Paradox,
which iz an offense to man.25 Faith is man's highest passion
wWhich involves his total exlstence and by which he dies to
himself and rises anew again in Christ.20

The offense of the Paradox is that Christ as a man
claims to be God.2??7 It is only by faith that a man over-
comes this scandal to human understanding. At this point,
however, the believer himself becomes an offense to the
world and the object of scorn.23 Faith involves the deci-
slon to follow the Paradox in suffering and humiliatilon
before the world.?9 Faith is proportionate to the will to
suffer for one's faith.’? When this possiblility of offense
and suffering is removed, so 1s Christianity removed. Thus
Klerkegaard by the offense of f_a.u:h in the Paradox attempted
to drive the individual to translate his theology into the

area of existence.

25kierkegaard, Conmoluding Unsolentific Postsoript,
p! 5405

26Mackintosh, Op. olt., D. 224.

27¢1erkegaard, Training in Christianity, p. 83.
28&1_.3., P. 122,

29%bid., p. 108.

3°K1erkegaard, m Upon "Christendom," p. 271.




46

Kierkegaard had much to say on how the Gospel was to
be communicated in view of what has just been outlined.
Since Jesus Christ 1s a sign of dontradiction, this communi~
cation cannot be simply a matter of teaching doctrines.lt
The Christian message must be proclaimed in such a way that
it presents faith with the cholce to be or not to be offended.>?
An Individual's falth is confronted only when the communicator
completely negates hirself and by reduplication points to
the Paradox.33 Thus he employs the term "indirect communi-
cation." When using this term after the 1848 Experlencs,
he does not refer to the subtle indirect manner of his early
work. He senses that this was simply a trick of the intellect,
which from the Christiasn point of view was of no value.
Communication of Christisnity must ultimately end in bearing
witness. %ruth does not lle in the subject, but in God.lY
"Christianity alone is direct speach.'35 It is direct in
that Cod directly confronts & man and forces him to make
a decision. It is indirect inasmuch as it deals with the
Paradox and can be receilved only by falth.

The question now arises, "How does God confront the

individual and bring him to the point of faith?" Kierkegaard

31kierkegaard, Training in Christianity, pp. 126 f.
321pig., p. 1b60.

Pmag., . 132.

h1bia., p. 127.

35K1erkegaard, The Journals of Soren Kierkegaard, p. 52.
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hivseis secognizes how orucinl the question is. "The
difficulsy of Christianity emerges vwhenever it is to be
made present and ectual; whenever it is uttered, as 1t 1is,
8md uttered now, at this instant, and to them precisely to
vhen who are now 11v1ng."36 The individuzl to be a disciple
Bt becoms contemporaneous with Christ. To be contempora-
fieous with Christ means to be transformed in His likeness,
to bridge the infinlte chasm separating God and men.37 It
1 only in this "situstion” that the individual receives
the Coapel msasage.3a

This cencept of "combemporancity" is one of the most
dlffleult to gresp in Kierkegaard. It is basic to his
widerstanding of Christianity becsuse 1t involves his whole
cencept of redemptive history. In vliew of the sosolute
there iz cnly one tense, the present. Christ's life on
earth weis not simply an historical event, but an invasilon
of the stermal God into time once and for &ll.2” Jesus
Christ 1s the once and for all manifestation of sterzity in
time. Thus Kierkegaard concludes:

History you can read and hear about referring to the

past. Here, if you like, you can form your Jjudgements
accordinz to the upshot. But Chrisit's life on earth

30Kierkeganrd, Christian Discourses, p. 236.
x1erkegeard, Training in Christianity, p. 67.
38Kk1erkegaard, Attack Upon "Christendom,” p. 24.

394. V. Martin, The Wings of Falth (New York: Philoso-
phical Library, c¢.19 s Do . _

‘
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1s not a past event; in its time 1800 years ago it
did not walt, nor does it walt now, for any assistance
from the upshot. An historical Christianity is gali-
matias and unchristian confusion; for what true Chris-
tlans there are contemporary with Christ, having
nothing to do with Christians of former generatlons,
but everything to do with the contemporary Christ. His
earthly life accompanies the race, and accompanies every
generation in particular, as the eternal history. His 50
earthly life possesses the etermal contemporaneousness.
The present is the only temse that is real for the indli-
vidual.*l He must be related to God in the present and not
by the past acts of his fathers. Christ, the etermal factor,
transcends the bonds of time and confronts each individual
in the "moment."¥2 The individual is confronted by Christ
decizively in the present "moment." He either chooses or
rejects Christ in falth.la
There was for Kierkegaard no essential difference be-
tween the situation of the disciples of Jesus and nineteenth
century Christians. Both became contemporaneous with Christ
through a leap of falth that accepted the eternal Paradox.m"
Each successive generation on the other hand, does not
believe by means of the testimony of the preceding genera-

tion.*5 The witness of the present generation is an "occaslon"

“0x1erkegaard, Treining in Christianity, p. 68.
¥lipid., ». 67.
1aton Loen, Korkemmerd, Pijamcphicad Prampncd, (DR,
Press, ¢.1936), p. 48.
43Kierxegaard, The Journals of Soren Kierkegmard, p. 367.
Wierkegaarﬂ., Philosophical Fragments, pp. 82 f.
451b1<1.. p. B87. '




49

by virtue of which God confronts the individual.*® Soper
Summerizes his point of view in the following statement.

The Scriptures, the enduring church, are excellent

witnesses, perhaps, where they have been existentially

true to the standard, yet the individual becomes a

and by the Lrmnd personal Tean of ranti AT

Klierkegaard was attempting with this concept of "con-
temporaneity" to make the Cospel & reality for the present.
He recognized that faith was not simply a matter of agreeing
with certain historical facts. He goes so far in his argu-
ment to say, "We see at once that the historical in the more
concrete sense 1s a matter of indifference." It is at this
point that Kierkegaard encounters difficulty. '1'_ha problem
for Kierkegaard was this: while he denied that any histori-
cal event could form the basis of eternal happiness, he had
to reckon with Christ as anhistorical ;c-Jerst.:cn.""8 The term
"eternal contemporaneousness" of Christ did not exclude the
unique historical acts of Christ's suffering and death in
tine.*? Thus in the Fragments he concedes that at least
this must be accepted concerning the historical Christ:

If the contemporary generation had left nothing behind

them but these:words: "We believe that in such and
such a year God appeared among us in the humble figure

469;1.'5'1 p. 56.

47pavid vesley Soper, "The Danish Jeremlah," Rellgion
In Life XITI (Autumn, 1944), 534.

48xierkegaard, The Journals of Soren Kierkegaard, p. 367.
49x1erkegaard, Training in Christianity, p. 181.
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of a servant, that he lived and taught in our community,
and finally dled," it would be more than enough.>0

It 1s with regard to his whole analysis of time and
hlstory that Kierkegaard finds many oritics. Because he
falled to take more seriously the historical events of God
in Christ, his concept of the pérson and worx of Christ is
not always clearly defined. Collins observes, "The incarna-
tlon does not become for Kierkegaard, as it did for Christi-
anlty the central reality in and for all things. - 51
Kierkegeard, however, does mot fall into a position which
denies the essentially historical redemptive facts. With
his emphasis on Christ as the Pattern for this life, he is
forced to consider in detail the historical account of Christ.

A more pertinent criticism of Kierkegsard's view of re=-
demptive history is offered by Oscar Cullmann. He maintains |
that in Kierkegmard the importance of redemptive history eris
Wlth the death of Christ. He falls to take seriously the
post Easter events and their significance in continuing the

redemptive line. He does not take into account the resur-
rected Christ. As Lord of the Church, He reigns and appro-
priates the redemptive gifts through the Paraclete.’< The

5Cx1erkegaard, Philosophical Fragments, p. 87.

51James Collins, The Mind of Kierkegaard (Chicago:
Henry Regnery Company, 1953), P. 173.

520scar Cullmann, Christ and Time, translated by
Floyd V. Filson (Philadelphia: The Westminster Press, n.d.)

p. 147.
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result is that Kierkegaard abstracts the present from the
line of redemptive history.53 He forces the individual
Yo disregard his present g:l.tuntion and environment and leap
1800 years back to the Christ event.S* MNackintosh makes the
same criticism when he states that Klerkegaard failled to dis-
cover God's divine purpose and work in all genemtlons.-ss

This criticism appears weighty in view of Klerkegaard's
attack upon Christendom. He does admit the present gemera-
tion by its witness provides an "ocecasion" for God to con=-
front the individual. However, the reader must look long
before he finds a witness that meets Kierkegaard's standards.
In the final stages of the attack, he even criticizes the
Wwltness of the apostles as being 00 broad and watered down. 56
Lowrie points out that with this coriticism of the apostles,
Kierkegaard cut off the last link he may have had with the
church catholic through the agea.57 In effect, he does
abstract the individual not only from the community of today,
but from the church of the past. In view of this it 1is
questionable whether Kierkegaard ever satisfactorily answered
the question of how God confronts the individual today.

53_1_;9_1_(?._., p. 168.
S4Ibid., p. 146.

55Mackintosh, op. oit., p. 259.

56Kierkegaard, Attack Upon "Christendom," p. 282.

TIvig., p. 69.
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Mackintosh states the problem clearly when he writes:
Klerkeganard will not cee the promlised Kingdom of God
looming through the past, beckoning to the future,
firally triusphant over human failure. For him only
E‘;: :‘gﬁi%}jées are luminously visible--the God-man and
Finally it might be eald that 1t is questionzble whether
his concept of the Paradox actually meets the need he intended.
The Parsdox comcept 1s no less theorectical than the traditional
Chalcedonian formula. In the last analysis, Klerkegaard
uakes of falth a blind assent to this incomprehensible formi-
lation.’? The result is that faith becomes & possiblility
only for the mature man. "Becoming a Christian belongs to
& much latver age." 60 cpildren do not possess elther the
understanding or the passion to confront the offense of the
oross .51 Only a man can will to make the leap of faith and
give up all for Christ.52 He denles infant baptism and
even confirmation on the grounds that the child is unable

to take on the demand of the Gospel. ¥ith his exclusive

emphagls on faith &s "trust® on the part of the individual,
Klerkegpard obscures ths baslcally theocentric character of

faith.

samack:lntosh, op. eit., p. 259.

59Ibid., p. 247.

6°K1erkegaard, Concluding Unscientific Postscript, .
p. 532.

61K16rke£-;aard., Attack Upon "Choistendom,"” p. 212.
21h33., p. 287.
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In spite of these difficultiecs thet arise in Xierke-
gard's understanding of how a man becomes a Christian, his
Contrivution In this area iz grent. The chursh must forever
8truggle with the problem of making the Gospel a living
power in the hearte of men. Xierkegaard remlnds tae church
that faith can never be simply an assent to historical faots.
The Christilan in his total being must become involved in the
Gospel. ‘The importanse of the present time for the individnal
gnd the view of falth as essentizlly a total commitment to
God are brought in focus in the message of Klerkegaard. He
reminds Christendom that revelation and falth are correla-
tive concepts; that faith is founded in revelation, ard

revelation 1s apprehended only by faith.




CHAPTER VI
CHRISTENDOM AND THE PATTERN

Kierkegaard not only criticized the form in which
Christendom was communicating the Gospel, but the content
and its eppllcation to life as well. In this chapter, his
eritique of the theologloal misemphases of the church will
be investizated together with his own "corrective" theology.

Kierkegaard began his open attack against Martensen on
the occasion of iishop Mynster's funeral. He attacks the
Sulogy that Mynster was "a true witness to the truth" on
the orinciple of reduplication. A gemine witness to the
truth rmust emulate in his 1ife the truth to which he gives |
Witness. GCod expects.that when Christlanity is introduced
to the world at least the one who introduces it must be a
Christian.l fhe clergy, however, in their preaching lacked
serlousness. Everyone knows the preacher is just the

opposite in 1life from what he is proclaim.‘l.ng.z The elsquence

of their sermons is made of norne effect by their fallure

to produce an existentlal expression.’ Their preaching 1s

1 . - !
Soren Kilerkegaard, Attack Upon "Christendom,” trans
lated by Walter Lowrie EPr:lnceton: Princeton Universitcy

Press, c¢.1944), p. 1l12.

2 - lated
Soren Kilerkegaard, For Self Examination, trans e
by Walter Lowrie (%?-iméton: Princeton University Press,

1944). Pa 360

3Soren Kierkegmard, The Journals of Soren Kierkegamard,
edited and tranclated by Alexander Dru (London: Oxford
University Press, 1951), p. 343.
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8lso marked by generalizations of the concept of sin. It

80ft pedals Christianity.¥ It lacks the existential "I"
and "thou" quality and encourages admiration of the Christ
but no followera of Christ.S

Perhaps even more detrimental than this failure to
reduplicate was the complete distortion of the content of
the Christian message that the clergy witnessed. In the
first place, Kierkegaard is eritical of the Lutheran empha-
815 on justification by "faith alone." In view of his insis-
tence on the individual reduplicating his thought in existemce
he reckoned this doctrine "faith alone" was for his age
tantamount to "faith without vrorks."6 Christendom had learmed
to make Christianity easy with this emphasis. The sense of
the ethical requirement, of the rejectlon of the world inher=-
ent in Christianity was slighted by Sunday confession and
absolution.’

This personal irresponsibllity was fostered in the
second place by & false antithesis Christendom had concocted
regarding "works" and "grace". Christendom concluded, "If

l’i{ierkegaam, Attack Upon "Christendom," p. 7.

5 . stianity, trans-
Soren Kierkegaard, Training in Christianity,
lated by Walter Lowrile iPrinceton: Princeton University

Pres' c-l‘ﬂ”ﬂ, Pe 228.
6Kierkegmard, Attack Upon "Christendom," p. 41.

Tvalter Lowrie, Klerkegaard (London: Oxford University
Press, 1938), p. 375.
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I do works, I deserve merit. If it is grace alone, I don't

heed to work."® puus Christendom employed the concept
"grace alone" as an excuse for the individual who was not
Btriving after the likeness of God.

In the third place, Christendom's view of Christ and
the Redeemer and exalted Lord of the world contributed to
this lethargy. The exaltation of Christ led the individual
to belleve the parousia is already present in the world.
The church was triumphant already over the powers of the
world. The followers of Christ were partaking now in the
8poils of His conquest. This encourages & flock of admirers
in Christendom, but it was a smare to anyone who would
follow Christ in His suffsrlng.g

Kierkegaard begins his corrective in this connection
by introducing the concept of Christ as Pattern.

No, the Pattern muast be brought to the fore, for the

sake at least of creating some respect for Christianity,

to gzet it made a little evident what it 1s to be a

Christian, to get Christianity transferred from learnmed

el et e

. D H

Kierkegaardi viewed the redemptive work of Christ in

terms of Hils entire l1life. The story of His passion and

death underlies His entire life.u‘ Christ 1s the way and

8K.terkegaard, Attack Upon "_GLELS.t_Me om," p. k.
PKierkegaard, Treining in Christisnity, pp. 204 f.
lo.Il_)_lg.. DP. 216- JMJJC For #0&---'_""’”("

1l1v14., p. 168.
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the truth. That 1s, an individual cammot be & Christian
only by believing in Christ. He mist follow Him as the
WY to eternal blessedness.'® Christ revealed Himself in
His humiliation, while on earth.13 To be a Christian means
to follow this Pattern He set on earth.

fierkegaard here employs the principle of reduplication
in terms of the imitation of Christ. The Pattern obliges
€ach individual to strive after His l:l.kenese.m Since
Christ was an offense to the world and suffered in humilia-
tlon, the individuael must be willing to endure the same
suffering.t5 Klerkegaard, therefore, considersd martyrdom
as the ultimate expression of following the Pattern. With
this emphasis on the Pattern Kierkeganard attempted to over-
come a superiiclal admiration of Christ and force Christen—
dom to follow Him in life. He contrasts the two attitudes
in the foliowing passage.

A follower strives to _p_g_ what he admires; an admirer

holds himself personally aloof, consciously or uncon-

sciously, he does not discern that the objlect of his

ad:f-.uatigg makes & claim on him to be the things he

admires.

With this emphasis of the Pattern, Kierkegaard does not

overlook Christ the Redecemer. There are a number of passages

121p1d., p. 202.

137pid., p. 161. -

Likserkegaard, Attack Upon "Christendom,” p. 243.
15K1erkegaard, Training in Christianity, p. 27
153:_1_@._., P. 234,
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in whioch he deals directly with the atomement. He came
more and more, however, to stating this concept in relatiom
€0 Christ the Pattern:
G50 Sroaznt . avhriee in on SOLLA o YR
lectured, but es the "Pattern" he required imitation,
casting out Af possible, by His atomement all anxious
dread from men's souls.:?
Kierkegpard viewed the nrésent life as a time when God
eXamines @ man to see if he is A Christian.>C It is a
time of suffering for the falth which 1s the test of Christi-
anity.19 Kilerkegaard views the present life as a militant
One &s also the church is militant. All triumphant theology
st give way to the "Gospel of suffering.' When an individ-
ual enters into bthis testing period, he recognizes his own
frailty and sin. It is Christ the Redeemer who sustains him
in his suffering and despair of sin. Thus it would not be
fair to say Kierkegaard omits the crucial aspect of Christ's
person and work.
The emphasie on the Pattern also shapes Kierkegeard's
concept of faith and grace. He admits with Luther that
falth is an inward property and camnot be judged. It can,

however he imown in "works of love."zo Good wWorks are a

17Ibido, De» 216-

181.01‘1. s PDe. 181 f.

19 K selves, translated
Soren Klerkegaard, Judse for Youraelves,
by Walter Lowrle (Princeton: Princeton University Press,

44). Pp. 209 f.
zoﬁierkegaard, The Jourmals of Soren Kierkegaard, p. 317.
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Necessary expression of faith. This is not to say they have
inherent merit. They are like the gift of a child to his
PArents who gave 1t tho power to buy the gift in the first
Plaee.?‘l Rlerkeganard's corrective 1s the attempt to inter-
relate the Lutheran conceptlon of justifying falth as
brust in Christ, and the best Catholic interpretation of
the imitation of Christ as the Pattern.22

Rlericegmard uses the term "grace" in two senses in
order to include what the concept Pattern implies. When he
Speaks of "grace in the first instance™ he refers to the
grace by which Jod empowers & Christian to work out his owa
salvation az he faces the future. %"Orace in the second in=-
stance” is God's merciful act of forglveness for ocur past
fallure and 5in.?2 Christendom took refuge in the latter
éspect of gmce and refused to consider the grace that em—
bowers a man to follow the Pattern. Kierkegaard was hers
concerned with o misuse of the term which resulted in a
misapplicatiorn to lifs. Christendom thought of grace in
terms of indulgence, and Kierkegesard in terms of imlitatlon
and sacrii‘a.ae.z"'"

No man, however, can become blessed except by grace.
The Apc':ostles aléo were accepted by grace. But there

g

2lrodd., p. 145.

22p. V. Wartin, The Wings of Faith (New York: Philo-
sophical Library, c¢.1l951), p. 113.

23Lowr1e, ©D. git., P 576.
zaxierkegaard, Attack Upoy "Christendom,” pp.

286 f.
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iS5 one sin which mekes grace impossible, that is,
e A R B
: 1 s B 3, Yo

I must be sald thas Klerkegaardi's correctivea, the
Pattern, workas of love, grace in the first instant, were in
themselves valid liew Jestament insights. They are noeceasary
Aspocts of theology if Christlanity is to involve man's
botal boing. %he aifficulty in Xierkegeard arises, however,
“ipeclally in the last stages of the attack. As he bocoues
involvesd in his polemic against che church the dialectical
Sharacter of his earliep theology disappears. This davelop=-
tent bLowardi a one slded intorpretation ig discernible in his
Works. In hils early works, Kiepkegaard has praise for Luther
and his corrective faith alons. He objects only to the way
in which hls Tollowers misused his insight.26 In the last
olages of the atvack he is vehement in his denunclation of
Lather and his acoursed doctrine.=’

fhe sowe loss of the dlalectlc is evidenoced in the way
the Pattern completely overshadows the Sedeemer. From the
Blart Hierkegmard tended to lean heavily on the Fatterne.
In the end the Cospel is alwmost reduced to a uova lex.
His understaniing of the Pattorn itself 1s curtalled by the

35;: (" . (] - o " B Laﬂed.
Soren Xierkegaard, Chri st;% ilscourses, btrans
by 'i:g;t‘.er Lovrie (Lgif:on; Oxford Unitversity Press, 1952),
Pe s

®Okiercoguard, Juige for Yourselves, P. 202

*7i1ervesanrd, Attack Upon "Christondon,” pe 41.

&—
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fanner in which he sharply separates the states of humili-—
atlon ang exaltation. Only the former has relevance for our
Present 117e.?® his results inm his very austere view of
the present life. lie does not seriously account for the sig-
Blficance of the resurrection and the Lordship of Christ in
the new eon. While he began with a profound sense of Uod's
love and His gifts of joy in peace, this is not evidenced in
his later polemical writings.

“he cause Tor this unbalance and one sidedness of
Klerkegaari' s theology 1s attributed dirsctly to his approach
Yo the New westament. He approacnea the New Testament as
existentially as he did everything else. As in the case of
all truth, what is true in the Scriptures was true for him
Only when he embodied it in his 1life. As he confronted the
problems in Christendom, he became engaged in an existential
Struggle that led him to teke hold of the Biblical solution
which was a solution for h.‘..m.z9 Thus Kierkegaard's S3iblical
exegesls is inseparably bound with his svhere of existence
and the situation of his age. It is because of this personal
involvement in laying bare the New Testament that the reader
is 50 dseply moved by his works. They are a very persomal

and vital expression of a man's falth.

28K1erkegaard, Training in Christianity, p. 161.

29Paul S. Minear and Paul S. Morimoto, Kierke and
the Bible (Princeton: Princeton University Press, 1953),
pp' E f-
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However, within the strength of his basic hermeneutical
Prineiple, there is the weakness that led to the one sided=-
Nees of his theology. Kierkegaard becomes ecletic in his
appeal to lew Testament writings. He himself admits that
hs makes no attempt to give a comvlete system and that he 1is
8elective in his Hew Testament ephasis.ao Because of the
8ltuation in which he found himself, such passages that
deal with the Christian life, divine justice, sin and Judge-
ment, the Sermon on the Mount, and Christ's humillation ars
Stressed. On the other hand, he almost overlooks the con-
cept of the body of Christ, the resurrection, the atonemsnt
etc. Over against Luther, who stressed Paul, Kierkegaard
leans heavily on James.

It is probably too mich to expect anyone so totally
involved in a situation as Kierkegaard was to give an "ob-
Jective” portrayal of the theology of the New Testament.

It does seem, however, that he could have preserved a better
balance had he developed a broeder hermenetical principlie.
In his subjective interpretation he does not take seriously
the basic principle that "Seripture interpretes Scrip-

ture.” Nor does he seriously ponder the witness of the
church in response to revelation in the Scriptures through
the ages. His existential approach in effect lays the

I%neodore Haecke n Kier: trenslated by

r, Sorsen Kierke ’
Al&ﬁgnder Dru (London:  Oxford miversity Press, 1937),
p‘ ®

- b o
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groundwork for the liberal exegetes of the twentleth cen=
tury.3l Surely one cannot deny the importance of this
brineiple of Kierkegmard. When taken by itself, however,
the result is the hilghly selective and subjective mutila=

tlon of the New Testament.

311-111'13&::- and Morimoto, Ope. cit., P» 1l.




| CHAPTER VII
CONCLUSION

It is quite obvious that Kierkegaard's prophetic
Mlsslon camot be judged on the basis of its success or
fallure in nis own time or in the present time for that
mtter. His voice 1s as one crying in the wilderness
ealling Christendom to return to God. Whenever the church
falls into the snares of indifference and formalism, his
bessage wlll be a corrective. As long as the church is sub-
Ject to humen frallty, he cannot be ignored.

Any revival of Kierkegaard's thought must be made with
&n understanding of the situation out of which he speaks.
Thls is not true when one refers to the great system bullders,
but Kierkegaard has no system. He is only a "corrective:®
He can be taken seriously only when the object of his correc-—
tion is kept in mind. It is necessary also to have charity
in one's heart in studying his work. It i1s easy for the
reader to be bruised by his one sided sharpness as he tries
to communicate his message.

In evaluating this attempt at correcting a situation
of his time, one must pay Kierkegaard the tribute Haecker
does.,

Kierkegaafd grew up in the third generatlion of Goethe

and the second generation of Hegel, and came of age

in an atmosphere laden to excess with their ideas. It

lddle
was for him to fight, not in the widespread m ;
class, nor official t’!las, but as genius versus genlus:

;
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which was almost necessary since every sphere requires

is own savior, to defend the supernatural againat

the ratural, the transcendence of God against the

immanence of mational philosophers, the personal God

2gainst panthelsm, Lo urge the absolute singleness of

the God-man, the reality of sin and salvation, and the

love of God as opposed to that which men call love,

the holluess of dod &s agrinat the impurity and senti-

ment of the beautiful soul of Rousseaun. This part of

his mizsion Kierkegaard f‘ulf.‘l.llid as a servant of CGod

in the sewvvice of Christianity.

Kierkeganmi's greatest contribution lies in the major
C@phases of his message rather than the specific detalil.
He vas & wan who had deep sensltivity for the pathos of the
hunan beiny as he is related to his God. As a theologian
Who attempts to put this into conorete terms, Kierkegaard
offers nothing essentlally new and ig himself subject to
correction. It is important, therefors, that the church
glve Klerkegaard the place he himself requested. It is not
the place of the great system bullders upon whom the follow-
ing gerieretlons depend and follow. It 1s the place of a
prophet whose message is vital in any situation within the

church where it can act as a needed corrective.

loheodore Haecker, Soren Kierkegmard, translated by

Alexa;.r.dez- D (London: Oxford University Press, 1937),
Po 5'.1-
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