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Wesley later confessod that it was aysticism which almost caused
him to lose his faith. Hs was greatly attracted end influenced by
the mystics until he saw their errors. Afterwards he criticized the
mysticisn of Law and showed it to be a form of self-righteousness, He
strongly condemns the mystics when he says, "All the other enemiss of
Christianity are trifles. The mystics are the most dangerous, n50
Agalnst the hemitic ideal of the mystics, Wesley held that human
fellowship was a part of holiness; against (uietistic mysticism he
showed that love of God was ingeparable from love of neighbor, Vies-
ley was opposed to contemplative mysticienm in fave. uf practical
mystlcisim. He contended that both inward and outward holiness are

necessary. L

Influences From The "Holy Club™

The years 1729 through 1735 have been called the period when
Vlealey was living in the seventh chapter of Homans and had not yet
reached the elghth chapter, It was in theses years when Methodism
was born, It shored with its founder in the effort to aitain sal-
vation by works and to bring forth the fruits of faith before the
root was established.’? In 1729 Wesley began avidly to study the
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Bible as the only standard of truth and the model of pure religion.
Here he saw even more clearly the necessity of having not just part,
but all of the mind of Christ and walking as Christ walked, He arrived
at the conclusion that religion was the entire irnward and outward con-
fornity to Christ, >

When John once spoke to his younger brother, Charlss, about the
latter's spiritual life, the young Oxford student, Charles, replied,
"inat, would you have me to be a saint all at once?"?% In his years
at Oxford, however, Charles bscame more serious about spiritual mat-
ters. In 1729, with the help of brother John, they fommsd a group
which was called by various names--Methodists, the Reforminz Club,
the Godly Club, the Holy Club, Sacramentarians, Bible lioths, Super- ,
erogation Men, and Enthusiasts, The names were given by the heartless
students at Oxford who ridiculed their piety., Wealey was looked upon
as the Curetor, or Father of the Holy Club,”? |

At first the Holy Club was composed of only four members, the
two Viesleys, William Morgan, and Robert Kirkham. They began by meet-
ing every Sundey evening, This was changed to two evenings a week
and finally every evening fron six until nine,

They bagan their meetings with prayer, studied the Greek Testa-
ment and the classics, reviewed the work of the past day, and
talited over their plans for the morrow. . « <After prayers; the
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chief subject was charity. . . .On Sunday evenings they read
divinity., They fasted on Wednesday and Friday and received the
Lord's Supper every wesk. . . .A system of self-oxamination
brought all their conduct under searching review. . . .4 glance
at the entire scheme will show how carefully the Oxford Method-
ists sought to order their lives, They studied to do the will
of God in all things, to pray with fervor, to use ejaculations
of hourly prayers for hunility, faith, hcpe, love, and the par
ticular virtus they set themselves to sesk each day. The members
repeated o collect abt nine, twelve, and three and had their
gtated times for meditation and private prayer, The "Love of
Man® led them to inquire whether they had been gealous in doing
2o0d works, had persunded all they could to attend the msans of
grace % and to observe all the laws of the Church and the Univor-
sity.

Each member of the Holy Club sought to keep his soul under self-
examination to see if he had fulfilled all of his duties toward God
and man, The contral emphasis was on the perfoxmance of good woris,
but they were not from the proper Christian motivation. 7 During ths
years of the Hioly Ciub, they visited the prisoners and the sick. Thelr
father wrote them the following encouragement,

I question whsther a mortal can arrive to a greater degres of

pe:_-fecti:on than E:Eeud:l.ly tgedn good, and for that reason patiently

and meskly to suffer evil,

The Wesleys remained in the Club while others joined and later had
to leave. It always remined a small intimate group. One of the
most important additlions was Georze Whitefield who Joined just before

Wesley's Georgia mission.?? Wesley and Whitefield became close
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friends and were associated in preaching to the common people in
the open-air gatherings, but Wesley later broke with Whitefield be-
cause of the latter?s insistence upon defending the Calvinistic doc-
trine of predeatination.“o

Influences From the Moravians

The two greatest influences on liesley's doctrine of sanctifi-
cation wers the writings of Christian authors and the knowledge of
the experiences of individual Christians in the doravian and ilethod-
ist societios.% It was on Weslay's voyage to Georgia that he bo-
came acquainted with the lioravians. fWesley stated his reason for
accepting this Georgla assigmnment in this manner:

My chief motive is the hope of saving my om soul. I hope to

learn the true sense of the Gospel of Christ by preaching it

to the heathem. . . .I cannot hope 23 attain the same degree

of holiness here which I may there.

On October 21, 1735, John and Charles Wesley sailed for Georgia.
There wers twenty-six Moravians aboard as fellow passengers. The
principles of the Holy Club were practised even during the voyage hy
the Wesleys and two f£riends. They experienced a series of stoms in
transit and John Wesley found himself afraid of death and exclaimed,

WHow is it that thou hast no faith?" His admiration of the koravians
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&g¥ew when thoy remsined calm and fearloss even in the face of daa.th.63

After landing in Savannah, Wesley remained in close contact with
the Moravians., He learned to lmow them botter, and, at the same time,
he recognized the inadecuacies of his own personal faith more and
more, In his preaching llesley admonished the members of his Savannah
congregation to change their worldly ways and to wear less elaborate
clothing, There wers about seven hundred people under his pastoral
care, and the prospect of preaching to the Indlans, the purpose for
which he came, was far removed from the actual situatim.&

Wesley had a successful ministry in Savannah, until in his geal
to foster tiue piety among his members, he refused to give Holy Com=
nunion to a young matron in his congregation. Before hor marriage,
she had had designs on the bachelor, John Wesley, but all of her
efforts were futile. The public rebuke of being expelled from the
lord's Supper was too much for her, and she exerted influence through
her prominent father to have charges brought against \lesley. This
incident meant the end of Wesley's effectiveness in Savannah and in
December of 1737 he headed back to Dglend.%3

The return voyage was one of soul searching for VWesley. He
spent much time in ministering and witnessing to his fellow-passengers,
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but he felt no sense of security within himself, He writes of his

Georgla experience,

It is now two years and almost four months since I left my
native country in order to teach the CGeorgia Indians the nature
of Christianity., But what have I learned of myself in the mean-
time? Why (what I least of all suspected), that I, who went to
America to convert others, was never myaself converted to God.

In later years, looking back on this statement, he explains, "I
had even then the faith of a servant, though not that of a son. nb6

In January 1738, after his Ceorgia experience, liesley analyzed
his spiritual state as followss

I have a foilr summer religion, I can talk welli nay, end believe
myself, while no danger is neary bubt let death look me in the
Tace and my spirit is troubled, HNor can I say "To die is gain.®
"I have a sin ol fear, that when I've spun
iy last thread I shall perish on the shore.”
I think verily, if{ the Cospel be true, I am safe; for I not only
have given and do give sll my goods to feed the poor; I not only
give ny body to ba burned, drowned, or whatever God shall appoint
for me: but I follow after charity (though not as I cught, yot as
I ean); if haply I may attain it. I now belicve the Gospel is
true. “I show my faith by my works", by steking my all upen it.
I would do so0 again and again a thousand times, if the choice
were still to make., Whoever sees me, sees I would bes a Christian,
Therefore "are my ways not like other men's ways." Therefore I
have been, I am content to be "a byword; a proverb of mpgoa.ch. It
But in a stoxm I think, "JHAT IF THE GOSPEL BE NOT TRUE?nO7

On his retum to ingland Wesley noticed the crying need of a
revival in his native land. He declares,

I have read prayers, and explained the Second Lesson, to a few
of those who were called Christians, but wers indeed, more savage

“Mgop Pe 92 f.
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in their behavior than the wildest Indiens I have yet met with.5®

Wesley was thankful for one result of his Georgia experience, He
had learned German, Spanish, and Italian, and now was able to read the
works of "holy men® in these languages. Through his contact with the
loravians, Wesley mst Petor Boshler when he arrived in England, having
been ordained by Count Zingendorf for work in Carolina. This friend-
ship with Boehler convinced Wesley that he himself dié¢ not have the
proper faith, and he felt that he should discontinue all preachingz.
Boehler insisted that Wesley should continue, and when Vesley asked,
"What shall I preach?" The reply was, "Preach faith till you have it,
and then bocause you have it you will preach faith,n8?

flesley bocame convinced from his study of the Greek testament
that Boehler's views were Scriptural, He was amazed to discover that
most of the conversions spoken of in the book of Acts were instant-
aneous. lo had been fomorly opposed to any thought of instantaneous
conversion. Now Wesley even went so far as to say that a person must
know the hour of his conversion. Soon Peter Boehler left his two
friends, John and Charles Wesley, to begin his work in carolin'a\, The
Weslays had nothing but praise for Boehler and were grateful that he
had set them to sesk a living faith."o It has bsen argued that
Boehler did not teach Wesley Jjustification by faith, but instead

66Telf°rd, OD. _gj_-_*;., P 940
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1
showed him the place of love in Christisn experience, After Boeshler
left for America he wrote Wesley :
» » obtaste ond then seo, how exceedingly the Son of God haa
loved you and loves you sbill; and that so you may continmally
trust ﬁnfidently in Him and feesl His life in you and in your
flesh,
Shortly after Peter Boehler's departure, Charles esley sent
word to his brother that he had found peace for his soul. Then on
the svening of May 24, 1738 John Wesley reluctantly attended a meeting
of the Moravien Society on Aldersgate Street in London where he heard
Luther's preface of the epistle to the Romans being read. lere it
was that the event occured which changed Wesley's entire life, and
also the lives of his followers. It can best be described in the
well~known words of esley hiuself:
About a quarter befors nine, while he was describing the change
which God works through faith in Christ, I feolt my heart strangely
warned, I felt I did trust in Christ, Christ alone, for salvation;
and an assurance was given me that he had taken away my sins, even
mine, and saved me from the law of sin and death.
Innediately followlng this sensation Wesley bogan to pray and testify
publicly to what had taken place. 2
Shortly after this Aldersgate experience, lesley traveled to the
Moravian headquarters of Herrnhut on the borders of Bohemia. The
purpose of this journey to the continent was to gain assurance of
his new=-found faith, This trip served to strengthen him in the con-

viction that he had found the tre faith. He expressed the wish

Miee, op. cit., pp. 84 2.
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that he might remain in this Moravien community, but was determined
to return to Ingland to share his findings with his owm peopls. 73

It was through the Moravians that Wesley was led to his experience
of justifying faith. Later, however, he condeuned many of the tenets
of the Moravians. The Moravians taught that "Christ has done all
which is necessary for the salvation of all mankind.” ¥Wesley opposed
this as being ambignous saying that Christ has not done all which is
necessary for the "absolute salvation,"” but only for the "conditional
salvation” of all manicind. Wesley taughbt that man must believe and
have the fzith which worketh by love or he will be damned.w'

The loravians also stated that Christ has wholly abolished the
Law, ilesley szid that this was utterly false and that our liberty
as Christions is liberty to oboy God.'? Wesley broke with the Mora~
vians, primarily, bacausc of these Antinomian teachings.”® In his
struggle with Antinomicnism Wesley necessarily was driven to place

much emphasis on the doctrine of sanctification.!!
On sanctificablion the lioravians taught,

We are sanctified wholly the moment we are justified; and are

73&-’ DPe 108 ffi. {

Th3onn Wesley, Christian Perfection as Taught by John Hesley, !
ppl 127 f (]
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neither more nor less holy to the day of our deathy entire

sanctification a2nd entire justification being in one and the

same insbtant. : :
Wesley claimed that God's Word and experience proved the contrary i
to be true. Thers were other points of issue between Wesley and the
Yoravians, but thls evidence suffices to indicate why Wesley did not

continue his association with thea, 78

78John Wesley, Christisn Perfecition as Tausht by John Hesley,
ppo 127 f °




CHAPTER IIX

OTHEE. DOCTRINES WHICH AFFECTED WESLEY'S
CONCEPT OF SANCTIFICATION

|
i
:
Original Sin |

There were other doctrines which must be brlafly set forth ‘1
in order better to understand Wesley®s concept of senctification.
Since Wesley composed no systematic treatment of various doctrines,
there are often many inconsistencies in the way he presented these
teachings on different occasions. An examination of three of these
teachings will indicate the role they played in his development of
the doctrine of sanctification. Yesley's Arminianism becomes evident
in his doectrine of original sin, free will, and pre-venient grace,t

Wesley taught clearly the corrupt state of natural man. HNatural
men is dead to God.? However, Wesley denied ths damnableness of con=-

cupiscence.” In a sexmon entitled Original Sin® Wesley taught that

by nature man has no Iknowledge of God, All men are atheists by nature.
len are empty of all good and filled with all manner of evil. Human

nature suffers entire depravation. The entire purpose of religion is

Iprederick E. Mayer, The Beliclons Bodies of America (St. Louiss
Concordia Publishing Hou;e, ¢.1954)s p. 296,

“Barald Lindetroes; lesley aud Senotiiostion (Stockholm: Kya
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3Fredez:i.ck B Mayer, "Entire Sanctification,” Concordia Theo-
dogical Monthly IIT (June 1932), 421.
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to raise man from entire depravation to entire sanctificetion.®

Wesloy goes on to counteract these effects of original sin by
teaching that originel cin does not determine man's f£inal destiny,
for no one is etemally demned unless he chooses to be, The imputed
guilt of original sin means temporal ond spiritusl death, but does
not involve eternzl death unleas the promptings of orizinal sin are
followed, The person suffering etemal damnation has no one to blame
but himgelf,d

The manner in which this view of original sin plays into the
dooirine of sanctificatlon is clear when Wesley proposes that the
Imerfections vhich remain even in the “perfected" man are due to
Adan’s fall, They are as natural to the believer as breathing. Thia
mecng that such a porson cannot actually fulfill the law, but he can
be considersd as fulfilling it bacause his defects are not due to
want of love, bui to want of knowledge which stems from the fall of
Adam.6

Pre~veniant Grace

Again Vesley counterects the total depravation of man by teaching
a doctrine of prs-venient grace. There is no such thing as the total-

4LJt:ﬂm. Wesley, Sermons On Sevoral Occasions, authorized hy fesleyan
Conference, 1914 (London: J. Alfred Sharps; n.ds ), pp. 534 T,
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1y dead nabural man such as Wesley describes in his asermon on original
8in, begsusc Wesley taught that Cod glvea to all men a pre=venient
gracs, that is, a grece that comes befores and apart from the means
of grace. Wan can either cooperate with or oppose (od's grace due
to this pre-venient grace given to all men in varying amounts. This
: makes it pogsible for all men to seek God.7
This allowed Vesley to teach the fresdom of the human will.,. It
is this which gives man the ability to say "No® to God, but it also
gives man the ability to say "Yes." Wesley held that without such
e fres will, thera could be no goodness among men. He failed to
distinguish between the oivic renlm and the spiritual rtf:a.‘l.m.8

Here, azain, Wesley followed the laws of human r9ason which led

hinm to a belief in a pozsibility of universs) salvation for all men,
even without the Cospel. He taupght that men will be judged according
to their actions on the basis of the light which they possess.9 There—
fore, YHo man sins bscause he has not grace, but because he does not

use the grace which he hath. w10

Justification

"mia., p. 6.
[

. H, Fitchett, esleoy and his Century (New York: Zaton and
lains, 1908), p. 424.

?

Mgyer, The Religiocus Bodies of Amsrica, p. 298.
W0mn wesley. Zogloyana: Or a Camplebe Sysbem of Fesleyen
ZTheology (rie:: !ork: To Hason and G. Lano, 1840), p. 213.
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Weslay tanght that sanctification bogins the moment a person is
Justified. dJustificabion is the "new birth" and tho gatewsy to the
whole process of sancbification. JNqual streas should bs placed on
the doctrine of full, fres, present justification and the entirs
sanctification of heart and .’l.:l.fe.'u' At anothor time, possibly when
the docirine of sanctificabion was being nisunderstood, Wealey changed
his sugpestion and the Methodist preachers wers encoursged to speak
primarily about the stabe of justification, but also, less freguently,
in eclear words to preach about entire enctii‘ication.lz

In 2 semwon on #Free Grace’ Vesley insists upon the free srace
of Cod in salvation. “The grace or love of (od, whence cometh our
salvation, is froe in all and fyee for all." It is free for man, not
depending on any merit or power within him, He strongly objects to
thoss who oppose universal grace, showing that if election to dammation
wore tyue, then all preaching iz in wvain. Such a teaching would do
asey with all gomfort, assurance, and good works. If some men are
dlost; it is becauss they rejected the will of Cod. 13

Praviou i% was mensioned that liesley once cquated justification
and new birth. However, in his soruon, “Hew Birth," he makes a dis-

tinction betwesn these torms. He says that these are, properly speake-

Ll sohn wosley, Christisn Perfoction as iuusht by John Wesley,
compiled by Rev. J. A. Uood (Chicago: The Christian Witness Company,
€.1921), p. 37.

lzlbido' P 162,

13John Wesley, Practieal Sermong (London: Leighton and Murphy,
Pm@rs, n.d, ); PDe 2688 £f.




