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CIHAPTER I
INTRODUCTION

This research paper is the outgrowth of a personal
strugrle. The problem pesed has in the past very sine
cerely disturbed the writerji this research has helped him
personally in avriving at an ansver. The uriter's early
background geve rise to the problem. His father had at an
early age Impressed him with the facet that scripture cane-
not tut confront its rezder. It is CGod's message. EHls
nother was reared in a rather 1egalistié pletismy and this
tended to influence him in a2 pietistic way. The passages
vhich cauced the most mental anguish were those concerning
remmelation, passages which, upon first appearance, tended
tovard asceticism. The temptatlon was to apply these legal-
istically. Hence no Insurance, savings and the like withe
out a questioning conscience.

The question in the writer's mind maybe formulated
thus:' Vhat 1s the meaning of tl:xose passages in scripture
vhich deal with renunciation? They certainly can be found
frequently enough, and therefore have to be taken seriously
if one is to take the kerygma seriously. Before one may
consider himself a "Christian®” he must let these passages
speak to him, In order to preach the vhole counsel of God

the minister must let these passages say something to him,
Protestantism seems somevhat embarrassed by these passages.
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Taking these passages seriously does not produce a comfor-
table Chr:‘l.s’cianity.l Roman Catholjclsm, on the other hand,
has legalistic rules as 1ts answer to the problem these
passages raise.2

The research paper has been conducted in the following
mamner: All the pacsages in the New Testament which scemed
to throw light on the protlem were listed. WVord studies
were done on the most important concepts. Etregetical
studies with the help of commentaries were then conducted
on the leading passages of the Synopties. This method of
study has led the writer to develop the thesis in the fol-
lowing divisions: TFirst, the One Who calls men to renun-
ciation. Socondly, the unique relaticn that exists between
the One VWho calls and those who accept the challenge, a 4
relationship vhich explains vhy Jesus can demand that every=-
thing be given up for Him. Finally, passages dealing with
renunciation are discussed in the light of the abtove rela=-
tionship. Because of the historical development of the
problem in his own life the writer has been more interested
in gaining the dominant stress in the Lord's words, rather
than giving detailed exegesis of all the péssages.

1), Koeberle, "Der Asketische Klang der Uﬁcimist%éﬁg
Botschaft," m% dem Grund mggg% und Propheten,
by Max I-oéser Stuttgart: ﬂ'% Quell-Verliag der Evang. Ge-
sellschaft, 1948), pp. 67 £f. :

Zm. s De 72¢



CHAPTER II
THE SIGH SPOXEN AGAINST

There can be nc contemplation of the relationship

between diseipleship and remunciation in the Synopties

unless one first conslders the unigque bond between disciples

and teacher that ome finds existing between the Twelve and
Christ. It is again difficult to appreciate the meaning
and consequences of this teacher-disciple relation unless
1 iith Christ through
the accounts of the Evangelists, thereby seeing Him withe

one irst hecomes "econtemporanecus™

out the halloved glow that twenty centures of traditicn
have placed arcund Him,

"Behold, this child is set for the fall and rising
again of meny in Israel; and for a sign vhich shall be
spoken agalnst"(lLk., 2:3%). These words heralded the "of-
fence" vhich He, "a light to lighten the Gentiles and the
glory of thy people Isrzel'(v. 32) would cause. For "the
coming of Messiah necessarlly involved a crisis."a Some
will rejoice in His light; others will hate the light be=

lsoren Klerkegoard states that one must understand
Christ in the light of his own times before he can appre—
cliate and mﬂerstand vhat ¥e has to ay to us. S. Kler

kegaard %8 ﬁ;@ﬁ Princetons Prineeton
Un:l.vers ess, 2 » PPe 20=72,

2&. Plurmery %g spel According to Se. Luke (Edin-
burgh: Te & Te ClaTk, 1952)y De 7Ce g
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cause their deeds are evil(Jn. 3:19). Hence it was not any
evil upon Hls part, but His life, claims, and demands vwhich
caused offencee

Jesue understood that He wvas an offences Hils parting
words to the disciples of John tie Baptlst as they return-
ed to their master were, "And blessed is he, vhosoever
shall not be offended in me'(Llk., 11:6). After all, Jesus
vas following on the heels of a popular preacher who had
polnted out Jesus as the one with His fan in Hs hand, Who
would thoroughly purge the threshing floor(iit. 3:10-12), 2
prediction which as yet had not been fulfilled. Since the
early days of His ministry Jesus had observed a gradusl, yet
ever widening cleavage, opening between Hlmself and the
people. He had watched unbelief continue, desplte great
miracles(Mtes 8:10-12; 11:20-24). Iiec had been condemned as
o blasphener for assuming to forgive sins(9:1-8)s; had been
criticized for the company He kept(9:10-1k); had sent His
Twelve out vith warnings of flerce persecution(10:16-39);
nov John the Baptist, His way-preparer, the one who had de=-
signated Him as the Messiah, had his doubts(l0:1=6). It
was this Jesus, a man arousing suspicion, causing offence
and doubt, who was calling men to diseipleship, and through
disclpleship to renunciatione

Vhat caused the offence in Jesus? His life was not
bases no one could conviet Him of sin(Jn. 8:46; Ik. 23:16).
s offence therefore lay outside this realm, Rather the
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offence cf Jesus was toc be found in s Telng Himself.
This oi‘i‘énce evinced itself in both His life and claqmse.

Jesus' actlons, though not sinful, caused offence.
ot only did Fe heal on the sabbath(il:, 3:1-%) and per-
mit His diseciples to pluck the grain(iit. 12:1-8), but de-
fended His actions on the basls of the contentlon that Ho
vas Lord of the Sabbathe Thereby Jesus put Himself not
only above the "Church" of His day,S but above the Torah
asg it vwas interpreted in His daye. He cleansed the temple
vith no authority but His own (Mt. 21:23-27)3; He forsook
the coclal amenities of His day to assocliate with the dise
reputeble (Mt. 9:11); He claimed o forglve sins (9:2), an
action which these monothelstic people declared, quite
rightly, belonged to Cod 2lone (Mk. 2:7). His miracles
created division and dlspute; they did not incenivovert-
ibly establish Him a someone totally apart (Jn. 10:19-21),
nor did they save Him for persecution and death. So to
the observer Jesus became an offence, for He a man acted as
if He were God.

This offence vas strengthened by the fact that a man
vho physically differed not the élightest from other men
attributed to Himself names which the Jews reserved for
their God elone. This monstrous claim of divinity sets

SKierkegnard, oD. clte; DDs 43=56.
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Him apart from all other founders of the world's "grest
:'.'C".-..igionﬂ."l" I% has happened that men have tri-.ed to deny
that this was really part of His clain,? If tho claim to
delty were removed, the "offence" would be gone. The rest
vould be easy to belleve. Jesus would be then mere man,
His teaching mere moralism, discipleshlp merely arbitrary.
To do this is to suriender Jesus'! absoluteness and to put
Christianity on the same plane aé other :?el:'.gions-6

It is true that Jesus never says, "I am CGod," or at
least no such phrase is recorded. Fis own favorite desige
nation for Himselfl was "Son of mane” It is peculiayr to
Jesus Himself; never does anyone else so address Hime The
term vas consldered a Messianie title, though 1t was not a
common ones’/ The chief 01d Testament source for the term
in the peculiar way in vhich Jesus uses it is found in Dan-
iel 7. There the Son of man l1s plctured as coming before
the Ancient of Day, and from His hand receiving dominion,
glory, and a kingdom. All peoples serve him, and his king-

%A. Koeberle, s % (Minneapolis:
Augsburg Publishing House, 193 Pe 53« This idea is de-
veloped from various backgrounds, DDe 51=56.

Die Schwelt My Life (New York:
The New Amemiganzgﬁr%t,ggQ%J > pp.a%_%w. =

6Ao Koeberle, Qpe eltey Do 50e
7Plummer, op. gite, PPe 156=157.
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dom and dominion are everlasting. ESon of man is therefore
not primarliy a title of millity. mmé, vhen viewed in
the entire contexnt of Danlel 74, 1t is the vehicle of some
of the highest claims vhich Jesus lays claim to. This same
designation turns up in intertestamental writings under-
stood as a Messianic title.® It 1s an the Son of man that
Jesus forgives sins (Mt. 9:6), that Ho comes to give Ilis
1ife a ransom for meny (20:28). Jesus uses this neme for
Mimself also vhen He makes His great eschatologleal cloims.?
"And ye shall see t¢'e Son of man sititlng on the right hand
of pover, and coming in the clouds of heaven"(Mce 14361).

In the scriptural account never does Jesus initiate
the use of the termy Son cf God, though in many instances
He claims vhat these words imply. As the one sent of the
Father He assents to His right to claim the title wlthout
being considered blasphemous (Jn. 10:36). Never vhen othe
ers refer to Him by this title does Fe deny the valldity of
this claim. When Poter so addresses Him, Josus replies,
"Blessed ert thou, Simoen Farjona: For flesh and blood
hath not revealed 1t mmto tree, but my father which is in
heaven"(Mt. 16:16,17), thereby confirming that Peter had
given the correct answer, but only by an act of God.
Jesus'! constant referring to God as Hig Father in a very

oy Bt MR e et e,
Pe .

9Ibide, Do 664
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singular and unique sense (ef. dne. 8:5%), especially
throughout the entire Gospel of John, is correctly under~
stood by the Jews to whom He spoke as an attempt to equate
Himself with God (Jn. 5:18; 10:33), and therefore they
vish to stone Him for blasphemye

Other tltles are both used by Jesus of Himself or
used by otlers of Him which carry either Messianlec or
divine connotetions. Andrew calls his brother to come
and see the Messlah (Jn. 1:4l); HNathanlel addresses Jesus
as the King of Israel (1:%9)@10 Jesus aceepts the title
of Son of David (Mt. 9:127,283 15:22,24); His self-designa=
tion as "Heir" (M. 21:33=43), "Bridegroom" (9:15), "Judge"
(7:225 13:41)--211 theése point to claims beyond the reach
of crdinary man.ll

Jesus?! disciples are offended in Him for another rea-
son. They see the man vhon they.believe-tc be the Messiah,
yea, the very Son of God, apparently helpless and subject
to mene For them the Son of God suffering the shameful

death of the cross criles, "Orfrence. 12

10ror o complete picture of the connotations associae
ted with the "kingdom" see lbld., pPs 9=25.

111hid., pps 58=86. Professor Franzmann in this sec-
tion demonstrates by many textual references that one can-
not separate Jesus from His elaims to divinity. He brings
into this context the actions of Jesus, vwhich also betray
a singular relation to God. :

12Kierkegaard, ob cli., De 106.
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The unique union of the God-man, His commmnion with
the Father enabled Him to stand absclute. 'hen He sent
forth the disciples cn the mission of the kingdom He places
a notable emphasis on the sender: Behold I send you forth.1l3
Christ, the God-man, sets Christianity in & peculiar light:s

On the one side are the unhistorical religions of

salvation, vhose founders are only significant as

mystagogues and vhichy on that account, are toler-
ant and animated by 2 moral pragmetism and optimism,

On the cther side 1s the Cospel, wvhose founder not

only obligates us to His teachings but also to the

historical facts of His Incarnationy Crucifixion,

and Resurrection: Yho dashes us to the ground by

the way in which He wmasks the supposed holiness of

man, but vho also bestows perfect communion with God,

through His pardon-hiﬁpging presence, to those who
accept Fim In faithe.

Why the claims cof Josus were sc ofiensive tc those
vho actually heard them is perhaps most clearly portrayed
by Soren Kierkegaard in his book, Training in Christianity.
In the section titled "The Offence" Kierkegaard takes
great pains to demonstrate the contradiction in the mirds
of people of a figure that appeared like any other man,
and vhose parents the Jews knew, claiming titles that bee
longed to God alone. Kierkegaard states that Jesus could
not directly communicate to the Jews that He wus God, for

His humen flesh was a block to the understanding of thise.

135, Pluw An Exegetical Commentary on the Gospel
According to%e{ﬁtthew (Tondon: Elliot Stock, 1909),
De 151. '

1""1'@91391'13, QDe ﬁm, De 5""-



10
Because of this block vhat Jesus said was offensive:
Vhen one says directly, "I am Codj the Father ond I
are one", that is direct communication. But when one
vho says 1¢ is an individual man, te like other
men, then this communication ls nct just verfectly
clear and directs for it is not Just perfectly clear
and direct that an individual man chouvld be (odw=
although vhat he says ic prefectly direct.ld
Agnins
Put the contradletion, the greatest possible, the
qualitative contradiction, is that betwecn being God
and belng an individual man. He is an individual man,
dust llke other men, a lovly iniégnificant manj the
contradiction is that Fe iz Code
Jesus never tries to remeove the offence caused by His
percsone He does not attempt to preve to the readers of
01d Testament prophecy that e really was born in Bethlehem
(Jn. 7:41,4%2), He commands His disciples not to tell others
vhen He consents to their designating Him as Messilah and
Sont of God (Mke 8:27-30). Vhen many of His followers are
offended by His insistence that they must eat His flesh and
drink His blood before they can have life (Jn. 6353), He
does not seck to explain Himself not tone dowvn: the offence,
but rather ecalls for faelth (v. 61). He allows them to be
offended and sets His face toward the cross., His vhole
plea is that they should believe on Him in spite of the
contradiction. The choice, as Kierkegaard points out, is

not between doubting or believing, but rather between being

15K1@rkegaard, OPe &ltey DPe 134
16&&-’ De 125.
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offended and be].ieving.17 Even miracles are not incontrover-
sial proof i1f one does not belleve in the person performing
the miracles.1® The offence of Christ can be avolded in
only one vay: .falthil

Christ, the Cod-man, is an offence. That the centur-
ies have tried to destroy that offence by making Him mere
man proves the vital relation which this fact today has
to disclpleship, In His claims to a wnique relation to
God, and to an autherity which is God's alone, to God's
prerogative of forgiving sin, and in i-Iis mniracles of éiving
1ife to the dead the man Jesus of Hazareth stands a contrae-
diction. The modern mind cen no better comprehend it than
could the people in the days when He walked the hills and
valleys of Palestine. He vho would be & disciple must say
'yea" when confronted to His claims to deilty, f2ll on his
knees before Him, and cry, "Depert from me, for I em a2 sin-
ful man, 0 Lord“(Lk. 5:8).

171bide., pe 83. The note by Lowrie is helpful heres
lﬁi.hii'a De 9.



CHAPTER III
THE DIECIFPLE

Because of His claims to divinity, His message vhich
centered in Himself, and FHis miraculous pover Jesus stands
alene In the pages of all religicus and secular histories.
Therefore 1t is not strange that to be His diseiple is
nualitetively different from any other allegiances In that
fle 1s more than mere man, the resulting relationship is
characterized as being more than e relation of one man to
another, but rather, as 1t is, one of man to God.

During the earlier portion of Jesus! minisiry much of
the time great crowds followed Him. On one occasion He
turned tc themy told them that if they would follow they
must bear their cross after him (Ik. 1%325-27). Then Jesus
proceeds to tell two parables, the point of both being that
people should count the cost before entering into any large
project; so it is to be with disecipleship (vve 28=33)e If
one does not comnt the cost, he will not realize the true
meaning of diseipleship. Geldenhuys comments:

He must relinguish all his possessicns--not merely

money and meterial things, but also his dear cnes

any everything that his heart clings to é yea, even

his own 1ife, his own desires, plans, ideals and In-

terests, This does not mean éhat he must sell all
his possessions or give avay all his money or de-
sert his deor ones and become a hermit or beggar

or wvanderer, but 1t does mean to give Christ control

over his wvhole 11{@ with everything that he is and
all he possescsesSs
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Disecipleship therefore is not a mere social nicety; it
should not be entered lightly. Christ demands undivided
erncstneu.ua

An instructive portion of the Synoptics concerning
the absolute quality of discipleship is found Luke 9:57=62.
Flumuner remarks, "The section is well summarized in the
chapter-heading in the AV. 'Divers would follow Him, but
upon conditicns.!"3 The first (a scribe, we gather from
Hatthevw's account) 1s informed that Jesus does not even
have a place vhere He may lay His head. The second, upon
being summoned by Jesus, asks permission to first go and
bury his father. Jesus counters with, "Let the dead bury
their dead, but go thou and preach the kingdom of heaven®
(ve 60).* The thirad volunteers, but upon the condition

1y, Geldeniuys i gi
(Crand mpms. e %"ﬂldman 'bl.:.shln = s 1951),
ppe. 398, 39%.

25, Koeberle, “Der Asketische Kiang ir her Urchriste

lichen Botschaft %}Qﬁ imﬂgl 291%91-
%n edited by ﬁax I.oeser ..tg s n Quell-Verlag
Lve.

ng. Gesellschaft, 1948), p. 67.

3i. Plunmer, Th %gggl Acmgggg to S._Luke (Edin-
burgh: T. & T. &1&1‘1{, 952 3 Do L] :

kGeldenhuys, gpe. @ile, Ps 206. He holds the view
that the man's fat er vas not necessarily dead as yet, but
rather that he was old and would no dou'bt soon dle. U=
ner disagrees. Plummer, one gcit., p. 267. He comments
"The apparent harshness and o'bscuri‘h,,' of the saying is the
guarantee for its authenticity. Leave the spiri
dead to bury thelr own dedd.' There will always be plenty
of people who have never received or have refused the call
to a higher life; and these can perform the ordinary dutles
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that he be allowed to say farewell to his fanmily. Jesus
shows the true implicatlons of dlscipleship as He enswers,
"No man, having put his hand to the plough, and looking
baclk, is fit for the kingdom of God" (v.62). Swete,
speaking of such remunelatlion, comments:

The idea is very imadequately renmresented by the cur-

rent notlons of "self-denial"®, vhich regard it as the

abnegation of a man's property rather than himself.

Ste Poul had the correct idea (Gal. 2319, 20: For I

through the lav am dead to the law, that %7 mnight live

unto God. T am erucified with Christ: mnevertheless

I 1ives)e?

Hor is this seriocus air Just for the more intimate
circle of diseiplez; renuncilation is denanded not merely
of the Twelve; Jesus said to 2ll (“P3= MOVTOS )5 "IL
anv noy would come after me, let him deny himself and take
up his cross daily and follow me"(Lk. 9:23)e The necessity
of self-denial and self-sacrifice is made known to a:l.:l.»6
Flumer in his commentary on Matthew makes the statement
that disciples who come upon thelr own terms are easily

von and easily loste’/ Jesus makes no bones sbout ite It

of family and soclety. To take nekrous as literal in both
places gves harsh me;nir 'Sy 'Leave the dead tc take care of
thmselves.'"

5H. Swete kL %ﬁggzﬂ;mg to St._Mark (Iondon:
Melfdllan Gompat’:y,z'?9%%, Ds

6P1'mnmer, ODs Cikes Do 2:8e

mg%;fﬁ:%gmgfr T Eﬁefaﬂ.m%: Elliot’ gtock, 1909),
De -
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is not that le would not have all follow him He just
wishes them first to count the cost, and the cost is high,

Just vhat is the price cf discipleship that Jesus de=-
mands? As God He holds an absolute claim upon the indivi-
dusi. It is an alleor-nothing-at-zll matter. The kingdom
of heaven is compared to a nman who finds ireasure buried
in a field, gelis all that he has that he might buy that
fleld and tlus obtain the treasure (Mt. 13:hk). Again, the
kingdom of heaven is ccmpared to a pearl of great price
‘hich vhen a seecking man finds, he gells 231 to gain the
one pearl (Mt., 13:45, 46). The disciple therefore is one
vhe recognlzes the one great value, and seizes the opportune
1ty and sacrifices all to achieve ite The kingdom of heaw
ven is rorth alls; 1t demands all. Therefore it is better
to lose a 1imb than because of 1ts dovnvard pull to keep
it and lose all in eternity (Mt. 5:29, 30).8 It is note=
worthy that the right hand and the right eye are mentioned
in Jdesus?! illustrations. These signify the most precious
members %hat can be yielded without death.9 The reason
this is so true is that it ls not merely a choice between
what is good end what is slightly tctter. Jt is the cholce
of serving one of two diametricglly opposed masters: God
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and mammon (Mt. 6:24). Serving one's own desires ends up
only in laying up treasures vhich pérish, and the fool who
so makes hils cholce perishes with them (Lk. 12 16-21). I%
is a cholce between death and "life." And “"what shell a
man give in exchange for his 1ife? . . « Whosoever would save
his life shall lose 1ty but vhosoever loses his 1ife for my
sake shall find 4t"(Lic. 9: 2%, 25),10

Rengstorf's vord study on pe Imris in Kittel's Zheolg=
gishes Wérterbuch zum Neuen Testamentenld provides ample
coloring for the term as Jesus used 1t. The relation of
Jesus tc his disciples is shovn as something unique. It
1s not tc be suppeosed that the ultimste choiee for disciplew-
ship rest upon the disciple This, it 1= true, was the case
in both the CGreek and the Habbinnical schools. There a
person vho wanted to learn would look for a teacher under
vhom he Ffelt he wished to studys He would then have to eX=
ert himgelf in order to Jjoin the teacher's company. Such is
not the case with Jesus. 'You have not choseﬁ mey but I
have chosen you"(Jn. 15:16). It is Jesus vwho takes the
initistive in calling: "Follow mel™(Mt. 43219, 213 9:9).

And even where in exceptional cases people volunteer to

£ 10p)ummer, The Gospel According to S. Luke, ppe 248

Llpengstors, "MeSmTws," Theologishes Wdrterbuch zum
Neuen Testamenten, Vol. IV, edlted by G. Kittel (Stuttgart:
Verlag von Y. Kohlhammer, 19:2), 416-465. Closely related
in thought is G, Kittel's word study of Akedrov ddw , vwhich
4s found in the first volume of the same worke
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follow,. Jdesusy, by controlling the conditions for disciple-
ship becomes ultimately the directing factor behind each
call 12

The disciple=teacher relation as established by Jesus
is unique in content too. The teacher of the Torah derived
his importance from the fact that he taught the Torah, He
is nothing of himself., The disciple, in turn, ls bound to
the rabbi only because he is the feacher of the Lawj and so
the Greek diseciple is bound to Seccrates, Piato, etc. only
by the idea that his personality reprecsents. Over against
both of these Jesus binds His disciples to Himself alone.
He 1s the center of His proclamation. His teaching is
empty without Him as i1ts center (ef. chapter onej)s. This
is brough‘tﬁ out by the ‘events following the death and resur-
rection. Ve have no hint that J esus_' teaching provided any
source of power or inspiration to the men huddled in fear in
the upper rocm. The conversation with the men on the way to
BEmmaus centered in the despair of men who stlll possessed
vhat He had taught them; they lacked Him, or so they thought
(Lke 24+:13=2%). Nor is there any record that the disciples
felt that trey were to administer the precious heritage
vhich they possessed in the Vord of Jesus.13 John writes:

We are writing to you about something which has al=-

lemn., PDe ’4"1'7’ ""1"8.
131pid., pp. WH9-l51.
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ways exlsted yet vhich we ourselves actually saw and

heards; something which we had oppertunity to observe

e AR e R

Himsol? (I Jn. 1:1-3)

Vhen a diseiple was chosen to £ill out the Twelve, the
qualificatione required of him were that he be an eye=ulte-
ness of Jesus (Acts 1:22). This only has meaning of Jesus,
not His message, ic of prime importance (not that the wo
can be completely separated).

There are several other areas in vhich discipleship
to Christ differs from the normal diseiple-teacher relaw-
tion. In the school of the rabbls, for emample, the disci-
ples hoped scme day to graduate and tremselves become Tab=
bis. This is not the case with the disciples of Christe
Once a diseiple, always a disciplesl? Neither do the dis-
cinies of Jesus engage with Him in g discussion of what He
teaches.1® They might ask for a point of clarification,
but vhaet He says remeins absblute. Jesus is on a separate
plance. He has the twelve perform menial taosks without
guestion that would not have been expected of any other
disciples. They obey Him because they see in Him the long

promised Messich.l? It is significant that Jesus can also

14y, Pnillips G Iranslated ] Enc-
lish (New York: pﬁe%ﬁgnumpm, 953), D. .
1%Rengstors, "MoFmrns o"Pe %52

171bide, ppe 451, 452
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without any material grounding of His authority expect of
His diseclples that they will renounce all to follow Him,18
To follow Jesus means to suffer, for the disciple "is not
above his master.'" And the Gospels are uvnanimous in declar-
ing that Jesus dld not leave His disciples in the dark con-
cerning the fact that they vere destined to suffer. Rengse
torf notes that Luke discontinues the use of the term
M“é"ﬂ 'a""':s after the disciples fled in the CGarden.
They wvere not diseciples again ti1l1l1l Jesus healed the breach.
And after Easter and Pentecost they gladly suffered for
their Lordel?

"To follouw" Jecus is to answer the guestion concerning
eternal 1ife.2C "And as he was setting out on his journey,
a man ran up and knelt before him and asked him, *Good
teacher, vhat must I do to inherit eternal l1life?! . . « and
Jesus « o o S2ld to him, '"You lack one thing; go, sell all
that you have, and give it to the poor . . » and come, fole
low me'"(Mk, 10:17, 21 RSV.). Again Jesus spoke to them
saying, "I am the light of the worldj; he who follouws me
will not walk in darkness, but have the light of lifel™
(Jn. 8312 REV). ;

18&1491 Pe 451
lgmg-’ De "1-53.

200. Kittel, " Aouv ¢ w1 %W'
w “Vol. I, edifed ol Chatt-
gart’ Vér ag von %o

hlhammer, 1932), 210=215.
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The disciple as a disciple is in this relaticnship al
a 507; Nos o Slavery is an ides totally foreign to the
Greel: concept of disciple, for freedom was a prized posses-
slcn of the Greek. There is no trace of anything similar
in the 01d Testamen®t or in rabbinieal writings. Again,
this is possibie only because Jesus! disciples are not
aligning themselves with just another many a teacher, but
with the Messiah, %1 e Sevior, the Son of God.<

The vhole picture of the disciple~teacher relaticn
wveuld bhe distorted, hovever, if it were not made to shine
in the 1lght of God's agape. It is not a2 blind, selfish
motive that causes Jesus to call unto Himself men to serve,
sufier and die. His call is grounded in love, that selfiess
love that is characteristic only of CGod, that love which
does not love for the value of the object, but rather in
love creates value within the :»‘l.w:lecrl:.a2 "Interested af=
foctlon is of 1little account: Christian love 1s of neces=-
sity disinterested; unlike human love, 1t embraces what is
repulsive and repellent.23 "I ecome not to call the right-

2ZlRengstors, "AeTles ," E%GRIQEL.EQE w 2m
mﬁﬂ_@mﬁi Yol. II, edited d by G: Erctel {Stuttgarts
Ton °

ed
g T Kohihammer, 1935),

225, Wygren, Agove and Exog, translated by Philip 8.
Watson (P!xﬂi?_radelphias The Vies tm:lnster Press, 1953),
PDe 75 £5.

23p1unmer, The Gospel Accordine to S..Inke, pe 186.
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eous, but sinners"(Mt. 9:13)e The discliple is loved b God.
e ecalls him into disclpleship that He might serve him,
give the kingdom %o him (Lk. 12:32).2% "Christion fellowe
ship [and hence discipleship] with God is distinguished
from all other by the fact it depends on God's agape.“25

This is the relation of the diseciple to Christe. It
enables him to renounce all, take up his cross and follow,
For Christ is CGod, supreme, though seen in the form of
flesh. Ie necds not man, but man needs Him, He, and not
merely His "teaching", demands man's obedlence complete and
iulle BDut this Gode-man from whom fnen shrink because thelr
deeds are evlil calls men unto Himself in love. He Himself
is the sacrifice, tleir champion over against their captor.
He has given all for them. He is the "vine" from which
they receive their life; He Himself 1s thelr resurrection.
He vho found them sinners has washed them whites As such 1t
is a privelege to be hid doulos, 2 Jjoy to be his disciple.

MiNygren, op. cite, De 68.

25121.&- 9 Do 91,



CHAPTER IV
AREAS OF RENUNCIATION

Jesus vas the Messiah, the Son of Cod. This is vhy
the Twelve left 2ll to follow Him (IMt. 4:18-225 Jn. 1341,
L5, 5C)e For them it litterally meant leaving family and
vhatever wealth they might have had in order to become His
disciples (M. 19:2735 Mk. 10:28), Vas this a prerequisite
to diseipleship? 1Is every case the same? Vhat was Jesus
driving at vhen He sald, "Jhosoever he be of you that fore
egalteth not all that he hathy he cannot be my disciplie”
(Llte 14:33)7 Are we %o take the words of our Lord liter-
ally for ourselves today? Or do the words of Jesus record=-
ed by the Synoptic uriters merely furnish guldelines? Are
they a chart, or a compass? Jesus spealts to to Hls disci-
ples of four areas of renuneciation, which investigated give

the answer to the above question.
Remunciation of Wealth

Yealth and the wealthy recelve their share of negative
attention from Jesus. 'Woe to the rich « « o o"(Ik. 6:24,
25), and "Verily I say unto you, that & rich man shall hard-
1y enter the kingdom of heaven"(Mt. 19:23). It is signifi-
cant that most of Jesus' opposition comes from those who are
rich.l It might at ﬁrét glance appear that riches theme




23
selves are incompatible with discipleship. Geldenhuys in
his comments on Luke 6:24=26 denies that this is the cases
Jesus next addresses those persons vho do not follow
Him, but vwho In self-righteousness and pride revel
ocnly in eartlﬂ.y pos.,ass:lons. Again He means not all
the outwardly rich, buit the type of persons who seek
their life and happineus only or primar:lly in materi=-
al things, vwho dc not realize their ='o111§ need and do
not aclmowledge ti elr dependence cn Gode
This is brought out by the story of the scribe who came to
desus with the desire to become His disciple, dJesus in
This case does not tell him that he must go and sell all,
nor does He deny him the chance for discipleship. IHe mere-
ly asks the scribe to consider earnestly what he 1s about to
do (ML, 8:318-20), Nor does the Lord commend the repentant
Zaccheeus to sell all. Instead Zacchaeus remains in posses=
sion- of his property, and was voluntarily to make good his
Tormer ways (Lk. 19:1-10). Zacchaeus no doubt had sccurmla=-
ted much wealth; the seribey, no doubt, had been used to a
comfortable existenee.?’ The command, "Co and sell that
vhat thou hast, end give to the poor . . »"(lft. 19:21),

given to the rich young ruler is not a general rule to be

1. r1 The %gg% Amig;u;g o Luke (Edin-
burgh: T. ﬁ?rélark, 9 De 2e ek

2y, Gelderhuys, GIgg;p m%
(Grand Rapgds? Hmf E. %b%gh %m 951),

De 210,
3p. PL
A_mﬁns IR g i T A
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folloved, tut was a necessary test of faith and obedlence
in this casey since riches for this young man had assumed
the place of "idol" in his existence.® Jesus tried to ro-
move his stumbling block:

How hard andéd humanly impossible it is for a 7ich man
to be saved-=beecaguse one who is rich is so easily
dominated his vealth and hgld by a btlind attach=
ment to worldly possessions.

As for Christ's statement, "Sell ycur possessions ¢ « o o
(Lke 12:23), vhich was made %o 2ll listening to Him, Plum=
mer comneniss:

The first half of this vorse (Todowed e vor )
has no perallel in Mt. As in vi.29,30, wve have &
rule glven, not that it may be kept lieerally, tut
that 1t may illustrate a principie. S0 far as at=
tachment with our possesgsiocns is concerned we must
be ready to part with them (I Cor. vii.30). Our
fondness goz' them 1s not a2 Justification for Lkeep-
ing them,

Therefore riches in themselves are not the impediment to
diseipleship, but rather the attaclment to trem vhich dravs
a rerscn awvay from God Who alone is to be worshipped.

The passages in the Sermon on the Mount which conecern
themselves with lending and giving also add strength te the
argument that Christ is not laying dowm a legalistlc rule,
but is rather attempting to arrive at an agape-centered at-

%5, Swete, The %ggg Agg%g;ng Ste Mark (Londons
MacMillan Cgm;a’m', 02 %lpo 220¢ m -&

5Ge1denhws, ©De gitey Ps 459,
6pP1ummer, The Gospel According fo S. Iuke, Pe 329 .
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tiltude within the individual involved. Hies vhole attack on
the Jewlsh keeping of the law was that it was centered in a
legelistic attention to statutesy, and therefore in reality
vas an abrogation of the true law of God (Mt. 5:17-U8). It
wvould therefore seem strange for the Lord to turn around and
impeose upen His follovers a2 new set of legalisms. If somew
one appropriates the disciple's good for his own he is not
to ask them back again as had ’previously been the rule.
This is not because the having of these t ings is evil, but
that the diselple is not to be concerned with these things.7
Plumer denies that the trenslation of Luke 6:35° by the AV,
"lend, hoping for nothing again," is an accurate rendering
of the Greeck. He would rather substitute the reading,
"Lend, gilving up nothing in despair," with the idea added,
"'never doubting that CGod will reguite wvou, ®?  Plummer points

7Ibide., pe 186. "For aipe\w in the sense "to take
as one's owm, eppropriate" compare xi.%2. It does not,
dmply that violemce is used « « ¢ &« But the ph SwoiTcy
idmpiiles that hitherto asking them back has been usual.”

¢ 1,.3_31'3"1:6 6:27=36 1s considered a paraliel of Hatthew

9Plummer, The Gospel According io S. Iuke, rp. 187,
188. "The mea’m%é of this famous, saying depends e« o o
vpen the interpretation of JaweAmiSevTes. All English Ver-
sions previous to RV. adopt the common view that ‘emwelwm
means "hoping for in return,” a mesning which is without
example, but vhich is supposed to be justified bhthe CON=
text, or rather by the corrupted context. Thus Fleld
argues: "No doubt this use of the word is novhere else

to be met with; but the context is here too strong, for..
phillogical quibbies (1)e 'If ye lend to them mof WY
EAT\ZETE ATTOA~®elv o what thank have ye?' Then
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out:
Our Lord gives five examples: assault, lavsuit, im-
pressment, beggling, torrowing. They are all figura-
tive. Iaey do not give rules for action, but indicate
temper.
He continues to shovw that taking trese vords literally and
legalistically vould make of Christianity the laughing
stock of humanity. BHe quotes Augustine. "As Augustine
points out, ve are not told to give everything that is
asked for, but to everyone who asks. Ve may give him a
vholesone vord « o o .“11 These vords of Jesus then are
to be taken no more literally than "If thy eye offend thee,
pluck it out"( Mt. 5:29). Geldenhuys sums it up briefly:
It is not the possession of material things that make
cne vorldly-minded, but the attitude adopted towards
themi nor does the lack of earthly things make one

heavenly-minded, but the inward freedom from selftlsh-2
ness and covetousness, arnd consecration to the Lord.l

& >
follows the precept: 'Lend pndev ATEATIZOVTES,!
whielh czn by no possibility bear any cther meaning than
Hndiv ZATiSeovres aModaPeive” . . « The argument wvould
be too precarious, even if the facts were as stated; but
the true resding is Top v cdrifen MPviRBL = Justin),
and therefore the vhole falls to the ground. The usual
neaning of ¥wehwriSw , "I give up in despalr," makes ex-
cellent sense; elther "despairing of nothing," or "despaire
ing of no cne''(Mmécva ). "Despairing of nothing” or "never
despairing" may mean either "never doubting that Ged will
Trequite you," "or "never despairing about your money."

10p;. | Commentary on the Gospel
Accordive 59 B Moithans oo be SRR
l1oc. eit.,

12&2159!111‘!135, ODe eit., P. 35&.
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The disciple is not then to renounce wealth as such. He
says with Paul, "All things are gocd, but not all things
are expedient « » « all does not edify"(I Cor. 10:23).
But "avarice is the mosr exacting of all vicesj it is
never off guard, never relaxes its hcld.“13 Only God can
break the spell which wealth holds over the would-be discile
ple.lh The danger 1s not in wealth, but in placing one's
heart in and with wealths It is because such a condition
is slavery to material as oprosed to God that the disciple
must be careful of its grasp and snare. The disciple is
not to be anxious about such things since he has a Father
vho cares for him and will supply him with all his needs

(Mte €6:19=2k).
Family Tles, and One's Oun Body

What is the disciple's relation to others, especially
to his family? Or whaet about the sexual povers if he is to
deny himself? Once again, vhat Jesus says concerning these
subjects must be understcod in tte light of His complete
teaching. VWhen Jesus says, "Except a man hate father and
mother for my sake Ye cannot be my disciple"(Lk. 1k:26), it
certainly cannot be taken literally as a blanket rule for

13p1ummer, Commentary on ithe Gosvel
According fo S. s Ps 107.

lll'm. 9. Po 270,



28
discipleship. Such an interpretation would deny Christ's
ovn teaching concerning both duty tovard parent (Mt. 15:4),
and concerning love (Mt. 53h4k). Rather He would point out
that if this loyalty to one's ovn immediate family stands
in the vay of his relation to Jesus, the disciple must then
treat his loved ones as those vhom he hates.l? Jesus does
not mince rords over the fact that He Flmself vill, by be-
ing the sign-spoken-against, split families apart. TFor He
brings not peacey but a svord, the sign of war (Mt. 10:34=-
38). The reipn of peace that the Messiah was to usher in
should not be understocd in the sense of peace as a mundane
trangullility. Therefore if anyone considered mother or
father more important than Christ, then he does not deserve
to be His. His vhole discipleship 1s at stake in the making
of this decision. But as in all other cases of renouncing
something for Christ, the Savior promlises a reward. Those
vho renounce family ties will receive brothers and sisters
one hundredfold, as they are brought into fellowship with
one another in Him (Mk. 10:29; Mt. 12:49,50).

The same general rule of interpretation applies in
dealing with the question of renouncing the exercis of one's
sexual povers for Christ's sake. The only passage in the-
CGospels vhich touches the matter is fowid in Matthew 19:12:

15Geldentuys, oDe Ciles Pe 358. He adds, "Here Jesus,
as He often di&& utters the principle in a startling cate-
gorical mammer." Jesus wished to make them think.
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For there are scme eumuchs vhich ere o born  «
and there be eunuchs, vhich have made themselves
eunuchs for the kingdom's sake. He that is able to
receive it, let him receive it."
One can hardly concur with Origen's action, for he found in

these vords an injunction to castrate himself.16

Soren
Kierkegaard, though he quotes these vords in a literal
context, no doubt feels that these words imply a renunciae
tion cf the exerecise: of the sexual pawers.17 Plummer
interprets as folloviss
The passeges must be compared with our Lord's declar=
ation that His disciples must be ready, if the call
s R e A
Actually one should not be teco much shocked by Origen's
action or Klerkegeoard's suggestion. The idea that the body
is In ltself evil and that the sexual powers are to be put
intc entire subjection is exceedingly widespread. This idea,

vhich originated in the Hear Fast, found its way into Neo=

16w, ‘Farrar, Llvss of the Fathers, Vole I (Edinburg:
Adam & Cherles Biack, 13&%), PPe 397, 398, Farrar makes the
comment that tradition states that Origen did this to hine
self s zs to remove all susplcion from the great amount of
female counseling which he performed.

175, Kierkegoarad, in Ehzlaﬁignzty translated
by Velter Lowrie (Princeton: Princeton University Press,

1952), pe 113. Kierkegaard was himself engaged to an ox=
ceedingly charming girl. He broke the engagement shortly
before they were to be married. It would be interesting

to lmow vhat connection, if any, there is between his ine-
terpretation of the passage involved and his breaking of

the engagement,

18p1umner, An Exesetical Commentary on the Gospel
Agcordine %o §. Matthew, p. 261.
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platonic thought. ’? Its premise in different forms has
come dowvn through the centuries:

The fundemental ideza that unites them all, irrespect-
ive of time or place, 1s their teaching of the soul
which denies the cosmos, and according to vhich God,
Vho is Himself pure soul substance, has created other
spiritual souls ocut of such ossence. In any case,
the spiritunl, as corporeal, and the immaterial are
considered hciy and good, the natural, on the other
hand, becauvse 1t ic earthly is regarded as essentially
lov, evil and devilish « ¢ » » This antagonism is pare
ticularly directed ag=inst the sexual character of humne
anity which is regarded as a low, sinful disfigurement
of the flesh that has resulted from & loss of man's
criginal state of purity. The contempt for marriage
shown in the harsh descriptlions that portray it as an
fmmoral and defiling elemaent, has lts counterpart in
the glorification of virgini%y (the new heavy turden

of orientale-synecretistic origin that burdens the Roman
Church) which was advocated with unbounded enthusiasm,
particular by the western fathers, by Tertullian, Am-ac
Lrose and Jerone and by medleval and modern Romanlsme

Over against this pagan conception the New Testament lmous
nothing of the body itself being evil. It is holy, the
verls of creation. It is the temple of the Holy Spirit

(I Cor. 6:15, 19). It is therefore not to be despised, but
brought under the control of Christ.?l The body is included

in the pronise of the resurrection.

194. Koeberle, Der Asketische Klang in der Urchriste
lichen Potschaft,” Auf dem Grunde der Avostel Prophete
en, edited by Max Loeser Stutigarts éﬁ Quell-Verlag der
Evenge Gesellschaft, 1948}, p. 72.

205, Koeberle, ih ggg§§ for Hollpess (Minneapolis:
Augsbhurg Puhlishiné ﬁ%ﬁée, 938%% Pe 29

lebeberle, "Der Asketische Klang in der Urchristliche
en Botschaft," De €0,

227h1dey Do 72
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Therefore the Christian is to bear no evil against
his bedy, torture 1% by fastings or beatings, but is to
cherish it as sémething vhich has been sanctified by Christ.
The sexual renunciation some are called on to make, and
any disciple must be willing to meke this renuneciation
should the Lord ask him to do so. Otherwise he may use
his body with its full physieal potentialities, always
keeping it in subjection that it may help him sever his
Lord, rather than lead him to destruction (I Cor. 9:27).
ﬁhe disciple stands before God "as CGod's own creaticn that
in its narvelous physical as vell as spirituzl exlstence

reverently praises the Creator."23
Renunclation of Pietistic Legalism es "Religion"

Sinful man looks for something in which he mey find
a certain security, something which at the same time de-
clares man righteous and goode Keeping of & legalistic
piety offers such to man. It cannot offer peace within,
tut enables to a limited extent to defend himself against
his prodding conscience.2% Such a pietism is especially
strong in its grip on the individual vwhen it has become the
mores of the culture in which it exlsts.

23goeberle, The Guest for Eoliness, pe 31.
2h1mo, PPe 1-18,
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The religion of the Pharisee had largely become Just
thisy a legalistiec observance of certain lavs and rules.
It 1s against the security of this legalistic interpreta-
tilon of the lav that Jesus concentrates the major portion
of His attack agalnst these religiocus leasders, vho attack
Him vhen He transgresses the Jew's sabbath by healing & sick
man (Mk. 3:2=-5)5 vhen His disciples pluck the grain from a
field on the sabbath (Mt. 12:1=7); when they fail to ob=
serve the Pharisee's custom of ceremonial wvashing (Mk. 7:
1=8). Tor the Pharisee the performance of his fasting,
giving of alms, and prayer had become to a great extent the
source for his feeling of security over against CGod, and
hence the source of pride and s matter of ritual. Jesus
t! erefore uses then as examples of how not to worship God
(Mte 631-18). They had replaced God'!s lav with traditions
wvhich actually denigd God's commands.(Mt. 15:1=9), Though
they observed the levw's exacting details, they missed the
heart and center of vhat it vas trying to say (Mt. 23:23).
It 1s because of this legalism, vhich fostered false secur=-
ity that Jesus was forced to oppose ther religiosity of His
day. He made it clear to those vho would be His dlsciples
that following Him was not the obeying of a stald and rigid
1isting of requirments. Jesus' own witness to Hls disciples
never even bordered on pletism or legalism. He never suge

gests to them, in any of the CGospel accounts, that they
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should fast,as and in faet defends them before the disciples

of John the Baptist for not fasting as they and the Phari-
sees did. le states that they will fast vhen He is taken

from them, but thies is more in the form of a prophecy than

a comand (Mt. 93514, 15). Nor was Jesus a teetotaler. He
adnitted His reputation as being that of a glutton and a
drunkard in comparision with John the Baptist'!s being one
of strilct austerity.26 The wedding of Cana He honored His
mother's request by producling no small amount of winey ap-
proximately 120 gallons.27 His only act of personal "ascet-
ie" plety recorded 1s His fasting during His stay in the
wilderness. Both Plummer and Geldenhuys, in trying to un=
derstond the thinking of Jesus in performing this fast, feel
that Jesus was geing through o great splritual confliet and

did not even therefore nctice hunger pangs till near the

25ﬁs to Jesus' answer to His disciples as te vhat

kind of faith was necessary before they would be able to
cast out demons, the AV. translates, "This kind can come
forth by nothing, but by prayer and fastipe"(Mk. 9:29).
Kol vnsTei 1s absent in the CGreek text, Ey Testamentim

¢, edited by E. Westle (Stutigart: ivel. Vilrtt.

elanstalt, 1953), pe 111, The critical apparatus in-
diestes that ne major manmuscript contains this reading.
Matthew 17:21 is completely relegated teo the apparatus
(Ibido’ Po ?1-6.).

269m1g 15 J. Phillips translation of Mt. 11:18, 19.
J. Phillips Tranglated Modern Enciish
(New Yorls o T Company , 10] 3Ys Do 22e

o7ibide, Pe 192, The translation points out that
there were six water pots, each conteining twenty gallons;
hence total production was 120 gallons of wine.
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end of the forty day period.28 Otherwise, though Fis vhole
1ife vwas dedicated to dolng the Father's will and serving
His fellovman, Jesus does not demonstrate His “"religion”
in pietistie ascetic acts.

~ Therefore,y as the disciple finds himself answerable
solely to Jesus for hils actions, his life becomes a re-
sponse to that immediate confrontation with his God, rather
than a legalistie following of rules which have been laid
dovnt by that Gods 5t. Paul in his letters to the Romans
and the CGalatians can only strengthen what the CGospels
spell out in terms of Christ's living, that the Christian
is not a slave to the lavy but lives by the Spirit.

The disciple has become a son of God by falth (I Jn. 3¢

1-3) and as such, receiving pover even from Cod, must show
that this relatlon with CGeod exists in his relation toward hils
fellov man. As he partakes of Cod's ggape, so he is able
to translate this into gaggpe toward his brother, even his
enemy.2? It i1s precisely beczuse of God's ggape in the dis-
ciple that he turns the other cheek. The lex %allonis is
pert of the old zeon, the natural man.3° Vhile it would fit

28Ge1dentuys, gv. glges P- 158. Plummer, Ihe Gospel
According o £. Like, p. 108 |

297. Nygren Ageneo gnd Eros, tronslated Philip Vate
son (Philadephiaz e Vestninster Press, 1953), Ppe 96, 97.

30p3vmm, c
tsef,én A .mm:ymm_nml&
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under the old, legalistic understanding of the law of
vengeance, the cld has pascged away, The Christian lives
in the new acon, controlled by'agagg.31 This does not
mean that the diseciple is to be "weak=kneed," or spine=-
less. Jesus dees not wish the gullty to go unpunished.
He does not condemn punishment, but rather the spirilt of
vengeance.5> He Himself rebukingly ackéd the soldler vho
struck iim, "If I have spoken cvil bear witness of the evil:
tut if well, why smitest thou me?"(Jn. 18:23). Celdentuys
sums 1t up as follous:
All This should be viewed in the light of the general
prineciple that there should be a constant endeavor,
in 2 spirit of sincere love, to bring the gullty to
ropentance and to conguer evil by Goode And even
vhere sever measures have to be taken, this should
te done cnly from motives of genuine loves But the
Christian throughout must be prepared to deny hime
self to the utmost and to plasg his oun interest
completely in the background.
And so the diseciple approaches the lav and pietism: All
things are lawful for mey but not all things are expedient:
all things are lavful for mey, but all tiings edify not
(I Cor. 10:23); through my lmovledge shall the veak bro-
ther for vwhom Christ died perish?(8:11). God forbidl I

would rather glve up something, and so serve my brotﬁer

3lNygren, 9pe Cite, Pe 66.

32p. £
mﬁezé: wﬂmm:xm_mm

33celdenhuys, one Sitie, Do 2124
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and glorify my Ged (8313).

The Disciple and His Life

"The dlsciple is not above his master » o « o"(ML. 103
24). They crucified Him. Therefore the diseiple of Christ
cennot even eclaim his life his own, but "vhosoever will
save his life shall lose it but vhosoever will lose his
life for my salke, the same shall save 1%"(Ik., 9:2%). Fot
cnly is there no cholce involved for one vhe would be a
disciple. £~&nyone who has experienced the meaning ef the
things vhieh count and hsve eternal vorth realizes that 1t
is falth's sheer common cense that this is the only way to
have life. Throughout Jesus?! entire ministry He leads His
diesciples to understand that in His service their very lives
are at stake. Vho would follow nmet' follow to the end, even
deaths

The comentators checked were unamimous in the meaning
of the "cross" wvhich the diseciple must bear il he would
follow:

The "cross" is not the ordinary, Inman troubles and

Soverty an the likerTbut the things vhidh have'so

be suffered, endured, and lost in the service of

Christ=-vituperation, persecution, self-sacrifice,

suffering, even unto death,Bgs a result of true
failth and obedlence to Him.

y’m., Pe 276« Also Swete, ﬁgmo, De 182.
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As to the vords, "take up his ecross and follow me"(Mt. 10:

38), Plummer makes the corment that Jesus wented no halfe

* hearted i‘ollowers.35 In his commentary on Luke he adds

further insight inte the impressions these words must have

made upon theilr hearvoerss

Its [the cross 1] associations were such that this

declaration must have been startling. The Jews,

especielly 1n CGalilee, knew well what the cross

meont. Hundreds of the followers of Judas and Simon

kad been cruelfied. It represents, therefore, not

so much a bturden as an Instrument of death, and it 6

was mentioned because of its familiar associations.3
Geldenlhnys corments:

Ho vho desires to become His disciple and servant will

everyday have to be wiliing to put his ovn interest

and will Into the background and to accept voluntarily

and wvholcheartedly (and not fatalisticzlly) the sacri-

fice and sufgsring that will have to be endured in

Hie service. Indeed, he vhe 1s not willing to die

the most hideous death, by crucifizion, for the sake

og h:_;’g love and loyalty to Christ cannot be His discle
DiCe

The disciples were no doubt also avare of the disgrace
that was involved in death by crucifixion. To the Jeus sudh
a desath was a curse, as Paul points out in writing the Cala=
tians (3:13). The disciple must bear the crossy endure the
sheme, as he welks in the way of his Lord and Master.

= ' 1 the G
According 5o 6. Y% T TRt & Wi Lesel

36p1ummer , The Gosvel Accordins to S. Imke, p. 248.
37Gelden1mys, She Cliltey Do 276,
38Ipide.s pe 398
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The demend Jesus lays upon His disciples is one that
He has laid upon Himself; He asks nothing of others that
He Himself ha..,n't done first:

‘Jesus? way vias a vay that led to the cross, and there-

fore those vho desire to follow Him will have to pay

the highest price. So it is particulerly fitting that

Luke here, after deseribing cur Lord's determination

to follow the w 2y to the Cross {(iz.51), relates the

story of three prospective follmug s o:f’ Jesus vhom

Josus asks to consider the coste.

This does not mean that the Christian secks out per=
secutlion unitc deathi nor does it mnecessarily mean that 1f
persecution threatens, the Christian must wait %o meet 1%,
or remain if 1%t has come. Jesus'! vords to His diseciples
vere, "1f they persecute you in this eclty, flee to another"
(%%, 10323). But it does mean that if witness be required,
though the punishment of death followy the disciple follovs
his Lord.*®

Christ's words are clear; His demand absolute. He
demands all, for He demands the l1ife of the 1ndividual dis-
ciple, not only in sérvice, but also in sacrifice vhen
called uponie And the disciple thanks CGod that he is eounted
vorthy to suffer for the Lord Who loved him and dled for

hinm (hets 5:k1).

391pid., pe 295,
40p3. on ihe Gospel
ascoriine 1o Bt Haihens potss nenaI



CHAPTER V
CONCLUESION

' The diselple is related to the King of heaven and
earthe. He has become His son, not by anything vhich he
himself has done, but rather by what his God in merecy has
performed for him. And even as God is Lord over all, so
the dilsclple stands in a relation of absolute obedience %o
this Lord of all. PBut at the same time another force is
pulling at his very being, trying to emslave him to itself.
This counter-force vwould win its victory by attaching its
victim to secemingly harmless objects of affection, and so
turn the attention of the man from the Creator tec the cree
ation. It 1s because this temptation is so subtlie and allure-
ing that the disciple is called upon toc rencunce anything
that will build a barrier vwhich will keep him, or a fellow
diseiple waging thé fight, from enjoying complete fellove
ship with the God Who has so loved him. Renunciation is a
call, therefore, made iIn love to the diseiple, so that being
on his guard he night not give sin even a foothold '40 Re=-
nouncing for Christ’s sake never becomes the means of en=

trance into ﬁm' kingdom of CGods mever does it earm for us

1s, Koeberle, "Der Asketische Klang in der Urchrist-

lichen EBotschaft, m%gg Am“s! and Provheten
.edited by Max I.oeser Stuttgarts EI' lag der 3

Evang. Gesellschaft, 1948). pe 70
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our salvat:lon.2 1t rather keeops us freeo from the world
that would ermesh usy lest in times of tribulation ve bee

come choked by the eares and riches of this world (Mt. 133
22)3

What is Christign asceticisn? Adolf Koeberle viritess

Asceticlism means: to allow the will of God’s kingdon
Yo happen. This remmnclation can envelop the materw
ial, splritual and rational existence of the Christe-
dan. It does not entertain feats out of the ordine-
ary, vhich usually only serve to contradict lature's
vayse and in times of "low caleries" only leads to
poor hegalthe It rather concerns itself with the hune
bler things. Can a theologlan during the season of
the Passion glve up smoking and sc witness that in
his existence he has not become a slave to 1t? Can
the pastor refraln from divulging to his wife what

he hae learned in the confessional? Is a man his own
master to the extent that he can before the beginning
of his lakors have cet aside suffieient time for med=
itation and prayer? Or are ve in these and a hundred
othgrtgimilar things possessed with en inability to
resis

He who ecan derny himeself nothing, who in such test
succumbs to cne defeat upon ano%her shounld not be
surprised vhen these same vealmesses manifest theme-
selves in his life of faith. Even so the cpposite can
produce from the victorious superiority in such appar=
ently insignificant things greaf and unconsclous re=
freshment in the 1life with Cod."

2Mo’ Ps 81,
SLoc. gities

4Tpid., po 80. The translation is free and belongs to
this writers
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