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In summary of this chapter we conclude that John's con=-
sistent denial of my clalms to the role of lMessiah are re=
flected also in his statements concerning his baptism. As
his mission was %o point to One yet to come; 50 also his bap=-
tism, the token of a passing order, would be rfeplaced by a
greater one, consistent with the new age of the Spirit just

davninge



CHAPTER VI
CHRIST, THE FULFILLLR: HIS BAPTISM BY JOHN

Thas far this thesis has concerned itself wlith the pro=-
liminary character of John's baptlsm, especlally in view of
the Coniing One. This baptism reached a dramatic climax when
that Cominz One Himself apposred in order to be baptized by
John, In that event bep tism received a docisively new content,
and thms provided the link between Johnts baptism and baptism
as prachticed later by the Christian Church,

The key to the undersztanding of the unigue event lies in
the words of the Bath Qol: "This is My Beloved Son, in Whom
T om well-pleased” (Mte. 3317 Mie 1:1l; Lk. 3:22).° These
words are quite apparently a quotation from the Ebed=dJehweh
song (Ise 42:1)e A difficulty occurs in the translation of
the Hebrew "’7 1Y with the Creek vios , Tuis would
heve offersd no 'd.ifficult:,', gnd is, in fact, used in Kt. 12:
17. But viods is an unususl i;ram:alaz-.'i;:'i.m:x..2 The rest of
the quotatlon, however, is menifestly a refercnce to Is. }2:
1. Josus, then, is here designated as the Suffering Servant

of God.

1For our purpcses it iz of little significance whather
these words wore heard by Jesus only, or by Jesus and Jomn
alone, or by all,

< 7
2On the appropriateness of fthe Greek use of vios for
the Hobrew 77324 , of. Oscar Cullman, Baptism in the Ney
Testemont, translated by J. X« S. Reid (London: 30H Fress,
Ltd., 1950), pPe 17.
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A variant reading in the Lucan text found in Mmuseript
D reads: “Thou ari My Beloved Sonj today have I begotien
Thee,” This wonld undoubtedly be a citation from Ps. 2:7,
the Royal Psalm. This removes the difficulty attached to the
word Ui0S s for it 1s the common translation of tThe Hebrew
1 3;; s but the latter part of the passage does not agree
: wit% Eha parallel accounts in the other Synoptics, Hestle
cugges ts both locationg==Is, I12:1 and Ps, 2:7--as ths source
of the quotation.B This view would then see in the first
half of the quotation a reference primarily to Ps. 2:7, while
the letter half is teken from Is, ij2:1,

Pse 2357 was applicd later to Christ alfter His resur-
rection {(Ac. 13:33; Heb, 1353 5:5), when He ia described as
the glorified and victorious King of the Psalm, The idea of
2 victorious King was not a foreign one. In fact it formed
a 1arge'part of 0ld Tesptament Messianic expectation.h But
the important consideration here is that at His baptism Jesus
was procleimed to be the Son of God in a unigue sense, The
3on of God in & particular sense meant already in the 01ld
Tos tament the Messiah, the divine King, who was to establish

5

God's nsw order, Jesus, then wes declared to be that King,

3Novum Testamentum Gracce, odlted by uberhard yestle
(Wineteenth edition; Stuttgart: Priv, Wuerit. Bibelanstalt,
1949)s P. bo

b

5Julius Sehniewind, "Das Evangelium nach Hatthaeus,”

C's supra, Chapter III,
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wno az the Coming One to whom John and his baptism bore wlt=
ness, fulfilled the Forerunner's cry: The Kingdom 1s at handl

Howaver, at the same time Jesus was identified as the
Suffering Servant of God who had to suffer viceriously for
Hls people. To Him was assigned the mizsion which the 014
Testament propheticelly ascribed to the Suffering Servant,
that of suifering for all and teking the guilt of Hls people
upon Himself in His sulfering and death, "For he who is ad-
dressed in Is. }2:1 has certeinly to 1ulfill the mission which
ig more closely described in ths 53rd chapher of Iso.fa.h."e

This was an arrescting revelation. Both concepts, that
of the victorious King and that of the Sulffering Ssrvant, were
Imown to contemporary Judaism, But that tho Messiah=King
should at the same time be the Suffering Servant was an im=
possible conception for Judaism.7 Both. prophetic concepts
found their fulfillment in Jesus, In God's divine plan of
salvation only by being the Suffering Servant would the lNes=-
siah also be the victorious King.

The revelation of Jesus as the Suffering Servant removes
& difficulty which seemed %o have plagued the early Chmrch.
Why did the sinless Jesus submit to a bep tism which John had

Dag Heue Testament Deutsch (Goettingen: Vandenhoeck und
Ruprecht, 1930). Yie 21

6Gulimen, op. cit.. p. 18.
Tiblde, Do 19e
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declared to be for reopentance and romission of sin? Was this
& taclt edmission of guilt on the part of Jesuat An early
attempt to counter this difficulty is seen in a well=known
passage auoted by derome from the Cospel according to the
Hebrewss
Behold the Lord's mother and brethrzn said to him,
John the Baptist 1s baptizing unto remlission of sins:
let us go and be baptized by hime Then he said to
themy, YWhat sin have I done that I should go and be
baptized by him?--unless psrchance this very saying
of minoe is a sin of lgnorance,"
Some find in Mt, 3:1l-15 an unhistorical interpolation en=-
deavorine to meet the same ohjeetion.g But as the Suffering
Servant Jepsus was baptized, not for his own sins, but for %the
gins of others. Thms He united Himself in solidarity with
His whole people. :
For Jesue this sccepitancs of John's baptism nesed imply
no consciousness of sin save in a corporate sense, but
this identification of himself with the people of God
was invoived in the conception of Messishship which we
know ocur Lord found in Deutero-Iisaiah.

Tz in e very real sense Jesus! baptism was His inaug=-

uration to His 1life's works. It pointed forward to the end, to

the Crose and Lmpty Tomb, It consecrated Him for the yia

erucis. bBut more, and this is highly significant for this

SAs guoted by W. ¥, Flemington, The New ITestament Joc-

trine of Zaptism (London: SFCK, 19537, De 27e
9Ibld., p. 26s

107p14., p. 27.
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thesls, Jesus! baptism jJoined inseparably the rite of baptism
with His death and resurrection. Thus He gave to baptism a
éacisively new content, dJolm had baptized wlth water unto re=
pentance for the remizsion of sins, But henceforth such bape
tizing for the forgiveness of sins could be valid and effec=
tive only in view of Jesus! death and resurrection.

The connection between baptism and particularly dJesus!
death 1s sirengthened when we consider how Jesus Himself used
the word fHamntl S, %Can ye be baptlzed with the beptisnm
thet I am bapsized with?" (Mk. 10338)e "I have a baptism to
be baptized with; and how em I straitensd till it be accom=-
plishedi" (Lk, 12:50), On both oceasions Jesus'! use of the

Q,Irziﬁtv meant simply to die, and each time He referred

1 (e §

w ré
to His own death,
At His baptism the Spirit of God descended in the form
of a dove and alighted on Hls head, This fact 1s entirely
congistent with the revelation of Josus as the Suilfering Ser=
vant. According to the prophecy of Deutero~Isaish He was to
be the Bearer of Cod's Spirit. "I have put my Spirit upon
Himj He shall bring forth judgment to the Gentiles" (Is. 423
1)e Some commentetors see a conflict between this narrative

and the account of Jesus! birth, iow is it that He who had

1lrn developing this point (uliman sees here an explan=
atlon for the fact that Jesus did not Himself baptize. "For
Him to 'be baptlzed! from now on meant to sulfer, to die for
His peopleoﬂ Cullman, 22- citnp De 19.
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been conceived by the Holy Spirit nceded at the occasion of
His beptism sanother out-pouring of the Spirit? Schnlewindlz
undertakes to answer this charge by demonstrating a threcifold
New Testament concept of Jesus as tho Bearer of Godls Spirlt:
&) as the triumphent, exalted One (Ac. 2:33)3 b) in fils works
on earth as being full of the Spirit (Mk, 32293 Jn, 3:34); end
¢} that from the very beginning ilis 1life was determined by
the Spirit as seen from tho birth narratives, He concludes
that there is nc conflict, but rather a demonstraticn of the
faith ol the carly Christians, who really saw the presence of
GCod in Jesus?! porecn eand life; in [His birth, His work, His
death and resurrectlon.

But more important for this thesis 1s the faet that the
descent of the Spirit occurred at the occasion of Jesus?! bape
tism. Tias again baptism was given a decisive new contente
The precise meaning of the Spirit in baptism mst await a
later chapter.lB Suffice it to say at this point that the
rite of baptlism had undergone an inner tranaformation. John
had heretofore baptized morely with water. Henceforth, as a
direct result of the Spirit's desceni at the baptism of Jesus,
baptism was inseparably connected with the zift of the Holy
Ghoste

These two new elements in commection with Jesust! own

125cimiewind, ope. cltes Pe 27T

1npra, Chapter IX.
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baptism==ils death and resurrection and the gift of the Holy
Spirlt--aliso shed 1light on His statement preovious to His
baptisms "Thus 1t becometh us to fulfill all righteousness"”
(iite 3:15)}, Through His death and resurrection "Jesus will
effect a pconeval forgiveness,"u!' wnich 1s conveyed by the

Holy Spirit. Schlatter cmphasizes that this frlfillment is,

therefore, not only an act of obedience, but alsc one of
loveols In this way also Jdesus' beptism is the Coundation
for the baptism which He laeter authorizes the Church to psr=
form,

The Church is constituted here as the locus of the

Holy Spirit, as the Body of Christ crucified and ris=-

Cite Tims the baptismal death of Chrit" completed onee .

for all on the cross passes over into Church baptism,
This baptism, which He authorized His Chrch to perform, is
casentially the same as the baptiocw shich HTe Himesell expare
ionced, Thus He manifested Himself as the One who waz to
beptize with the Holy Spirit.

That this event is the foundation for Christien baptism
is finally and conclusively evidenced in its specifically
Trinitarien charscter, The Father's comualssioning and approv=
ing words in the Bath Yol were addressed to the Son, who was

to execute His will, and was anointed to that task by the Holy

UGuilmen, op. cite, pe 18

15,a01ph Schlatter, Der Svanzelist Matthaeus (Stuttgart:
Calwer Verlag, 1948), ppe 09-90.

160u11man, Cbe Cites Pe 224
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Spirit, This Trinitarian revelation repeats iiself anew with
each baptism embodying in 1ts formule the words of Christls
Commission to baptize in the Hame of the Father and of the
Son and of the Holy Ghost (Mt. 20:19).

In summary of this chapter we conclude that Christ, as
the Mulfiller of 01ld Testament Mssslianlc prophecy, gave to
baptism a decisively new content at the occasion of His owm
bep tism, Thenceforth baptism was connected with Iis death and
resurrection and with the gift of the Holy Spirit. Thus God's
redemptive activity in baptism 1s cast into a spsclfically

Trinitarian revelation of Himself,



CHAPTER VIX
CHRISTIAN BAPTISHM AS INCORPORATION INTO THE CHURCH

The last chapter pointed out that when Jesus was bape
tized, the rite of baptism received a decnisive new content,
different from the content it had held previcusly. The bur=
don of the last three chapters ¥l ll be to show that the ef=-
focts of John's baptiam caryy over into Christian baptisnm,
to which it roveals certuin similarities. Yet, even theose
pimilarities hwsar tho marks of the decisive new order which
Chirish nshered in and which avyo refleocted in baptism? sL new
contente

Chapter IIYI discussed ovriefly Jolmnm's cancept of the King=
dom and the rol wnich it occupied in his preaching. It fur-
thermore sousht %o demestrate that entrance into the Kinge
dom was vie Jobhn's bap tism, A similarity to Christian bape=
tism immediately presents itself, For as John's baptlsm
opened the door intoc the Kingdom, so also Christian vaptism
is the rite of initlation into the Cihmrche But these two
operations cannot be entirely identical, as is witnessed by
Christian baptism's now content,

An iuportant question ariscs at this point, What is the
relationship betweon the Kingdom and the Church? A briefl
zlance at a concordance will dready indicate certain differ=-
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1 Whereas the concept of the Kingdom as the

ent emphaseos,
sphere of God's gracious activity, craracteristic of the 0la
Testament, carries over intc a prominent position in ths Gos-
pelsy, it falls into a position of secondary emphasis in the
Epistlk 8, "The Kingdom"™ occurs about 120 times in the Gospels”
and eight times in Acts. In the rest of the books it is found
only a total of twenty-four times, The predominant emphasis
in later apostolic times is rather on the Church, evident from
the fact that, while & ’-.'K)")-T e occurs only in Mt, 16318

and 18:17 in the Gospels, it is found about 110 times in the
epistles,

Schelars heve given principally three answers to the
mestion of the relationshlp between the concepts. =Some hold
the two to be ldentieal. Othoers hold that the two ars not
the same, Then there is a medliating view which holds that,
wnil they are not to be regerded as identical by the New Testa=
ment, they ere nevertheless alweys found in essential rela=
tionship with each other, This latter view is championed by
the Swedlish theologians. G8sta Lindeskog in a comprshensive

essay on the subjeetz offers this conclusion?

le. Alfred Schmoller, Handikonkordanz zum Griechisch
Nousn Testament (Tenth edition; Stuttgart: FPriv, '-'-'l_zgertt. %
Bibelanstalt, 1953), sub (so.m)\-a.-'.-x. pPPe 79=81, and sx<Ay7ix
PPe 15‘-’-"155.

2eBsta Lindeskog, "The Kingdom of God and the Church,”
This Is The Churgh, edited by Anders Nygren, translated from
the Swedish Dy Carl C. Rasmussen (Philadelphia: The Muhlen=
berg Press, 1952), pp. 136=-147.
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In the Hew Testament sense, then, the Church means the
Pellowschip of Christ here and nowe-=this and nothing

eloc « o o« The Church is no more identical with the King=
dom of God than Josus Himself ls, But one must doubte
less sey that according to the carly Christlan concept
the Church represents the continuation of Jesus! histor-
ic activity. The full consummation of the Kingdom of God
dld not come elther with the work of Christ in hilstery
or with the Church, The work of dJesus waa to csll %o

the Kingdom of God and to save In that Ringdom, This

is also the task of the Church., The Kinzdom of God has
not yet come, but its powers are at work both in the
1lif'e of Jesus and in the Church (cf, Heb, 6:5-=Christians
share in the powers of the age to come)s. In this sense
the Church belongs ©o the Kingdom of Godjy but the King-
dom of God 1s more then the Church, The Kingdom of God
ias a cosmic, universal concept, and therefore it 1s the
only gigoroualy eschatologicsl concept in the New Testa=-
mente

dn the basis of tho foregoing study the ccnclusion is
valicdly drawmn that Christian baptlam as the act of incorpor=
ation into the Clmrch parellcels the baptism of John, whose
baptism effected entrance into the Kingdom. The radieally new
element of the low Testament, howoever, is that eantrance into
the Kingdom is by way of the Church, which is to say, by way
of fellowship wlth Christ. The Kingdom, conceived as the
sphere of God's gracious activity, is in the New Testament
{ocused in the person and work of Chrisit, whose Body 1s the
Churech. "Hy Father worketh hitherto, and I work" (Jn. 5:17).
In this sense, thereforoe, we properly speak of Christilan bap=
tiam a8 tho aet of incorporation into the Church; namely, that
it elffects a fellowship with Christ, It remains‘now to exa=

imine baptism more closely as incorporation into fellowship

BIbid.’ DPPe 11].6"1!4-70
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ho
with Christ,

The thought thet baptism brings ox;e into fellowship with
Christ is variocusly oxpressed im the New Testament. In Gal.
3:27 the verb expressea the idea of clothing oneself with
Christ { r’?VEJfJ’f“W&E Je Ro. 6:3=l; pletures this fellowship
as a sharing of His death and resurrection. The idea of bap=
tism as a covenant with the new Israel is implied in Gel, 3:
27-29. The phrase €75 ©¢ Svouk glves yet anobther ploture.

The expression € is z¢ """‘-M"- is commeon in & commsercial

context: some property is paid or transferred 'into the
name! of somecney 1.3., into his account. So the person

baptized €/s Tt Cvouuw zoU Kupiov bﬁars public testimony
® -

that he has become Chrisils property

The diiterent prepositions used in connection with the baptis-

- 2 > ,
mal forrmla ( €7/s, EV , €W L), thoush each perhaps bear=
ing a slightly different connotation, nevertheless all convey
=
the idea of fellowship wlth Christ.”

Only a superficial reading will read & real difference

S, Fo Druces The Acts of the Apvosiles (London: The
Tyndale Press, 1951), p. 107. J{demington finds the origin
of the expression wlthin Judaism, especlally in view of ths
frequency il th which ”vowa occurs in the Septuagint, As to
its meaning, however, he also concludes that "the 'name! of=-
fers a mark of ownership.” W. . Flemington, The Hew Testa=
ment Doctrine of Baptism (London: SFCK, 1953), Pe 5.

“Bruce understands £Y instrumentally; o.8.; in Aca. 28
38, vhere he reads the varlant. "The name of Jesus Christ 1s
an 'gsccompenying circumsiance! of the baptism, According
to [fActg/ 22:16 the persgn bgptized called at his baptism on
the neme of dJesus, cfe fictg/ 2321, propably by way of con=
fessing faith in Hime o o » EV T(O ovouxTL TIVES
Cees ACs 2:30, Hegtle texl/ means Ton the cuthority of
Someone,! cofy Luke 2:l17." Bruce, Ope cit., P« 98,
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into the variocus objects of the baptismal fellowship with
Christe When the Hew Testement uses the expressions of being
baptized "into Christ’ (Gal., 3:27), or "in Hig Neme® (Ac,
10348), or "inte His death” (Ro. 6:3), or "into His Body"
(1 Core 12313), or into the Trinity (Mt., 28:19), it speaks
of different aapects of the same thing. The name identifies
the person end his work (1 Cor, 1:13)., Hence to be baptized
into Christ's Name is %o be baptized into His person and
work, The seame thought ies expressed in the phrase "baptized
into His Body."” "The Body of Christ into which we are bap=
tized 1ls at the same time the crucified Body of Christ and
His resurrection Body."6 And fellowship with CShrist means
to have fellowship with the Triune God.

Bap tismal fellowship with Christ rests ﬁltimately upon
His death and resurrection, "The whole work of our salvatiocn
was accomplishsd in Christ's death and resurrection. By bap=-
tism we were made partakers in the fulness of this sal.vation.“8

This thought iz given classical expression in Ro. 5, where

Paul discusses what takes pléce in baptism, This passags,

6 .
Oscar Cullmen, Baptism in the New Testament, transe-
loted by Je Ka Se Réia Eﬂondon: S5CHM Fress, Ltd., 1950),

Pe 30.

Tcfs Jdn. 10:30,38; also infra, Chapter IX, The Trie
nitarian baptismal formmla of the Great Comuission assumes
the same Trinitarian presence that was revealed at the occa=
sion of Jesus’ own baptism

[ "
Le S Thoraton, The Common Life in the Body of Christ
(London: Dacre Pres;. 1550), Pae Ol.




