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CHAPTER I
INTRODUCTION

In the study of such literature as the proonhetic writ-
ings, it 18 helpful to attack them from the vantage point of
one basle concept. This enables one to steer clear of any
pedantic involvement in unrelated facets of prophecy and to
echleve a fresh apnroach to prophecy in its widest compass.

The 1dea of a Day of Yahweh serves as just such a basic
concent. To anmproach the prophetic writings in quest for
the meening snd significance of this concept ovens up the
broad vanorsma of pronhecy, and moves one to concern himgelf
with all that is involved in the nature of orophecy. The
Day of Yahweh occupies a point of great significance in
prophecy, and one can scarcely deal with the proohetic writ-
ings avart from coming to terms wiﬁh this idea.

Coupled with the nature of prbpheey 1s the fact that
the Day of Yahweh plunges one into the whole character of
eschatology in the 0ld Testament. It 1s in this concent
that the nature of 0ld Testament eschatology comes to its
fullest bloom. And 1t 1s likewise from this i1dea that New
Testament eschatology receives its stimulus and shape.

The nurpose of this study 1s to deal with some of the
nproblems relevant to this broad, orovhetiec idea. This in-

volves concerning ourselves with the origin of the ldea,

and the form it took in the prophetic mind. As a result,
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we have devoted the first chapter to an investigation of cer-
,%ain problems connected with the origin and background of the
idea. In the second and third chaoters, our concern is with
the concent as 1t unfolds itself in the prophetic books. In
both these chanters, our intent is one of comparison and con=
trast, in seeking both common and diverse elements in those
prophets who specifically use the concept. And finally, in
the fourth chapter, a synthesls is to be sought, in which
certaln significant elements are singled out as bearing out
the theological content of the Day of Yahweh. This involves
particularly the eschatologlcal aspects of the Day of Yahweh,
end the description of Yshweh'!s personal activity.

It should be noted that thisg gtudy has its limitations.
Within its brief compass, it would be quite impossible to

cover, with any amount of thoroughness, all the significant

study that has been devoted to the Day of Yahweh. We are only
able to indlcate certain significant contributions, particu=-
larly as they throw light on our limlted concern. At the same
time, we could hardly claim to have exhausted the critical
scholarship on the prophetiec literature, but, to the extent
that we are able, our intention has been to indlicate 1it.

Thus, in the datings of the books, and in the content itself,
we have attempted to note what certain oritical scholarship
has brought to bear uvon them. It does not necegsarily imply
our acceptance of all that we note, but it does indicate that

we recognize that it has an important bearing upon our study.
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Most of this material has been incorporated in the footnotes.

Our concern with the prophetic literature itself like-
wlse meets, of necessity, certain limitations which are in-
escapable. It was necessary for us to become selective in our
treatment of the various prophets. Thus, we have limited our-
selves to those proohets who specifically make use of the pat-
terned phrase, "The Day of Yahweh.® Thig is done, however, in
full appreciation of the fact that the concept has a strong
bearing on the full sweep of prophetic literature.

The study is intended to unfold with an appreciable amount
of continuity. If our initisl purpose is to concern ourselves
with the background of the concept, then we move from that Fo
the prophets themselves, in order that the final chapter might
draw together certain fruitful observations which will serve
as a conclusion to the study. It is in this manner that we
feel the significant subject that confronts us can be most ex-

peditiously dealt with.




CHAPTER II
UNRDERLYING FACTORS DEALING WITH THE ORIGIN OF
THE CONCEPT

It is a contribution of the developmental avproach to
history that one should search first of all for origins in
attemnting to study a oroblem such as the one that confronts
us. However, if the problem of origin is the primary concern
of thie chapter, it must be sald that any pre-suppositions of
arbltrary emergence, which characterise the developmental and
evolutionary views, do not supply the basic structure of this
study. G. Ernest Wright has pointed out the weaknesses =nd
misgivings of such an approach to the 0l1d Testament record.l

Yet, when one approaches the prophetiec writings, one be=-
comes aware of the unique concern of the prophets with the 1-
dea of a Day of Yahweh. The problem becomes particularly com-
plicated when one recalls that in the preprophetic records,
there 1s an apparent lack of such a unified concept. The phrase
"The Day of Yahweh" does not aopear in the pre-prophetic writ-
ings, although, as we shall point out later in this chepter,
there are a few nossible parallels with another expression
"in that day." Conjointly, the tremendous uplift of escha=-
tology which clusters around the employment of this ophrase 1s

la. Ernest VWright, The 01d Testament Againgt Itsg Environ-
ment (Chlcago: Henry Regnery Company, 19506. op. 9 ff.
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concelvaebly absent in the pre-prophetic record.

But why this phrase suddenly looms up in the proohetic
records, with no indicated parallels before their time, is the
problem thst leades ue to our concern about origins. An attempt
must be made to bridge the gap, and to establish some sort of
continuity between the pre-nrophetic esnd prophetic writings.
Some attempt must be made to determine the extent to which
this concent may have been in use prior to the prophets, and
the form 1t took in the thinking of the people.

The research of certain 014 Testament scholers has at-
tempted to resolve the nroblem of the snawning pools of the
ides.? of noteworthy importance sre the differing views of
Hugo Gresemsn snd Sigmund Mowinckel.® Gressman advanced the
thesls that, prior to the orophets, Israel assimilated a world-
swveening eschatology from the Canaanites and Babyloniesns, which

finally became embodied in her concent of the Day of Yahweh.4

2H‘elpful criticlisms of significant theories on the Day of
Yahweh can be found in H. Wheeler Robinson, Inspiration and
Revelation in the 014 Testament (Oxford: Clarendon Press,
1946), ppn. 138-143, and in Ladlslav Cerny, The Day of Yshweh
and some Relevant Problemg (V Praze: Nakladem Fllosoficke
Fakulty University Karlovy, 1948), op. 27=52.

S@reesmann's thought 1s espoused in his book Der Ursorung

8er judisch-igraelitischen Eschatologie (G6ttingen, 1905).
In connection with him the influence of H. Gunkel, Schépfung
und Chaos in Urzelt und Endzeit (Gottingen, 1895), is impor-

tant. The theory of Mowinckel is found in his Pgaslmenstudien,
II. Das Thronbegtelgungsfest Jahwag und der Ursprung der
Eschatologie (Kristiania, 1922).

4H., VWheeler Robinson, op. cit., p. 139.
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Mowinckel, on the other hand, posits the origin of the concept
within the cultus of Israel. At the annual New Year Enthrone-
ment Feast, which was specifically cultic observance, the cli-
max was reached with the declaration "Yshweh 1s King."® As an
extension of this cultic concept, the prophets were able to
view the Day of Yahweh as chlefly eschatological. There is,
thus, a comnarative difference in the views of Gressmann and
Mowinckel, the extent of which 1s such that "whereas Gressmann
derived the day from the eschatology, Mowinckel derives the es-
chatology from the day. "6

Other views are similarly important to note. T. H. Robin-
son finds the background for the concept in an eschatology tak-
en over from the Canasnites, and possibly even earlier, from
the Babyloniana.7 Julius Morgenstern, working in a dlifferent
direction, traces 1ts relation with the mythological belief in
a "victory of light over darkness, good over evil," asg repre-
sented, for example, in the mythological battle between Marduk
and Tiamat.8 J. M. Powis Smith points out that the Day of
Yashweh is & grandiose attempt, uvon the part of Israel, to oro-

Ject the pnower of her God to its furthest 1limit, and to insure

5Ibigd., p. 140.
61bid.

7Theodore H. Robinson, Provhecy and the Prophets in Ancient
Israel (New York; Charles Soribner's Sons, n.d.), p. 197.

8H. Wheeler Robinson, op. ¢lt., p. 143.
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Hig suveriority over other nations znd their gods.g

These theories may be considered as representative of the
concern directed to the milieu in which the concept was in-
1tially cast. It may be that one can do little more than act
on assumntion concerning this problem, but, at any rate, it
arises, and challenges anyone who aspires to demonstrate the
imoortance of the Day of Yahweh to the early Hebrews and the
prophets who oreached to them.

It 1s qulite generally agreed that Amos is the first of
the provhets to specifically employ the concept.l0 At the
same time, hls harsh indictment of the people indicates the
existence of a popularly accepted and yet vainly distorted
view of the Day of Yahweh prior to his own time. This latter
assumption prompts us to an even greater concern with the whole

background underlying the origin of the concept. It is con-

@sequently with Amos that we must begin in attempting to ex-

plicate this problem.
In brief, Yshweh 1s to Amos a God who acts on stringently

moral lines. He is a God who measures everything in terms of
Hig covenant.ll He acts neither altruistically nor arbitra-

rily. Yshweh 1s the God who desires the obedience of His

9J. M. P. Smith, "The Day of Yshweh," American Journal
of Theology, V (1903F, 505-5:5§. » 7 ZEErICAN LOUrnES

10Amoe 5: 18-20.

117n this connection Amos 3:2 would play in strong in the
interpretstion of his prophecy.
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veople. If they refuse to serve and obey Him, the Day of
Yahweh will be the day of their annihilation. But if, con-
versely, they respond in righteous obedience to His will, then
thelr expectation of deliverance will come to frulition.

This conception of Yahweh is the point at which we are
able to nass back through Israel's history and to find some
parellels between the "Yahweh of old" and the Yshweh who will
come "in that day." It will become increasingly apparent, as
we do this, that an invegtigation of Israel's faith in Yahweh
1s imnortant for oroviding the background for the orophetic
Day of Yahweh.

An esgsential part of the theme of the 0ld Testament 1s
the inter-relationship between Yahweh and Israel. The cove-
nant unites the two in unoaralleled relationshivn. Israel has
no history in which Yahweh is not involved, elther as Jjudging
or delivering her. And, as Yahweh's covenant peoole, there 1s
a strong note of accountsbility underlying her entire status.
She 1s resnonsible to Yahweh in terms of Hls commandments and
will. Thug, when Moses leads the people from Egyot, 1t is
through him that Yahweh speaks:

If thou wilt diligently hearken to the voilce of the

Lord your God, and do that which 1s right in His

eyes, and glve heed to His commandments and keep

all His statutes, I will put none of the diseases

upon you, which I put upon the Eg¥gt1ane; for I am
the Lord, your healer. (Ex. 15:26)12

127h1 g quotation and those that follow throughout are ta-
ken from the Revised Standard Version (New York: Thomas Nelson
and Jons, c. 1952).
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In the same sense, Ierael is to have nothing to do with
Toreign gods, nor is she to mix at random with peoples out=
slde her own community (Ex. 23:23-24; 34:12-14). che is to
be distinctly and peculiarly Yeshweh'!s people alone. And, if
she fulfills her role as His people, then ¥Yahweh promisees her,
"I will be an enemy to your enemles and an adversary to your
adversaries" (Ex. 23:22).

The promise of deliverance over against her enemies took
on epeclal coloring in Ierael's faith. It found its fullest
expression in the Deliverance from Egypt. In the record of
Isrecel's hisgtory, Yshweh is consistently described as the God
whio brought Israel "out of the land of Rgypt."!5 And the game
miracle was to continue to serve as a touchstone by which the
pronhets and others would interoret Israel'!s history to her.14
Israel could not soon forget this thrilling act on her behalf.

The migratory years, prlor to the occupation of Canaan,
the inheritance of the land 1tself, and the consolidation of
the fribes unfolded under the lmmediate leadership of Yahweh.
He is involved in Israel!s every battle, and leads her to vic=
tory over the armies that stand in her way. Sihon, king of
the Amorites, and Og, king of Bashan, fall before her (Num. 21).
The tribés in Canaan give way to her coming (Josh. 23:4,5).

13The giving of the Law 1s significantly found in this
context. Cf. Ex. 20:2 and Deut. 5:6.

l4fogea 13:4 1s only one of numerous later examples.
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The people of Midian, the Ammonites, and the Phillistines be=-
come subservient to her (Judges 6-16).

All of this could serve to bulld up within Israel a false
gense of security, 1f she began to look at it apart from the
covenant relationship snd the personal responsibility which it
involved. Thus, simultaneous with His leadership in her vie-
tories, Yahweh's purpose 1s consistently to bring her back to
a recognition of His intentions. And this He does by acts of
Judgment unon her.

Such Judgments from Yahweh impinged constantly upon
Ierael's history. Never was she able to act long without hav=
ing her religilous resnonsibility recalled to her. When she
made herself a false god in the 'igolden calf," Yahweh expressed
Hls wrath to Moses, "Now therefore let Me alone, that My wrath
may burn hot against them and I may consume them" (Ex. 32:10).
He permits the bowels of the earth to swallow up the family of
Korah as an act of Hig judgment (Num. 16). He oronounces a
stinging condemnation when He forbids a whole generation to en=-
ter Canaan (Num. 32:13). And, as they finally enter Canaan,
and meet opposition from "the men of Al," they can do nothing
until the surreptitious actions of Achan are exposed (Josh. 7-8).

All of these incidents 1llustrate the proximity of Judg-
ment which hovers over Israel's every motive and act. The same
continues through the complete history of Israel as God's
people. The record of the Judges shows how Israel experienced

hove during the veriod of the Shophetim, but met the wrath of
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Yahweh in evil days (Judges 2:18). Solomon becomes consclous
of the weighty "if" thst pervades his function as king of this
people. Yshweh promises good dasys if they fulfill their obli-
gation as Hls people. But if they orove to be untrue, "Israel
willl become a proverb and a byword among all-peoples“ (I Kings
9:7). The szme can be sald for the neriod of the Two Kingdoms,
when ¥Yshweh's judgment 1s meted out in the Assyrian and Baby-
lonian onsleaughte.

Conelstently, Yshweh's purpose 1s to have a peopnle set
apart for Himeelf. He stands for nothing half-heartedly done.
Hig peonle ie to be responsible, pure, and obedient. A4nd 1t
i1g this very facet of Yahweh's person that must be noted for
én underatanding of the Day of Yahweh.

At the same time, we have indicated the extent to which
Yahweh dispersed the peoples who stood in Israel's way if she
remailned obedient to Him. He seems always to have had the de-
slre to act in this manner for His pneople, and appears sorrot=
ful vhen, invereely, He was constrained to punish them through
thelr enemies. As we have noted above, the Deliverance from
Egypt becomes a rallying point for the historical Israel in
her relation to Yshweh. More must be sald about this to ex-
plicate further the pre-prophetic view of Yahweh.

It 1s to Moses that Yshweh speaks regarding the recalci-
trance of Pharaoh =znd the Egyptiansg:

Then I will lay my hand upon Egypt and bring forth

My hosts, My veonle the sons of Ierael, ocut of the
land of Egynt by great acts of judgment. And the
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Egyptians shall know that I am the Lord, when I

stretch forth My hand upon Egypt and bring out the

veople of Isrsel from among them. (Ex. 7:4-6)

This Yahweh did, in actions that, to a great extent, re-
semble the prophetic depiction of the Day of Yahweh. The
elghth and ninth plagues of locusts (Ex. 10:14) and darkness
(Ex. 10:22) are descriptive of media which Yahweh is agaln
plotured as using "in His Day." And the great Day of Death
(Ex. 12), when Yahweh swept through Egyot with His angel end
annihilated the first-born, i1s indicative of the wide sweepn
His Juidgment could take.

This day Isreel was vrone to remember, nor was Yshweh con-
tent that they should ever forget it. The establishment of the
Pagsover Feast occurs in this context (Ex. 12-13), digging a
furrow into Isreel's mind that she might perpetually remember.
Yshweh sveaks to them:

Remember thls day, in which you ceme out from

Egynt, out of the house of bondage, for by strength

of hand the Lord brought you out from thils

place. (Ex. 13:3)

All of the adornment of the tabernacle, the ritual and the
vestments, were to be dedlcated to Yahweh "“who brouéht them
forth from the land of Egypt" (Ex. 29:45.46). The appointment
of the Levites, in similar fashion, is found in this connec-
tion (Num. 8). The Great Deliverance was to be an act tled up
with the very life of Isrsel.

And precisely this it became. Israel was to find in this

great act the basis for her view of Yahweh. Instead of cursing
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Isrsel, Baleam 1s constralned to say:

God brings him out of Egypt;
he hae 28 1t were the horns of the wild ox,
he shzll eat up the nations hils adversaries,
end shell break thelr bones in pleces,
and olerce them through with his arrows.
He couched, he lay down like a lion,
and like a lioness; who will rouse him upn?
Blessed be every one who blesses you,
and cursed be every one who curses you. (Num. 24:8.9)

Again, when Moses gathers the people together in the
Arebah, his words show that Yahweh is greater than any other
exlstent deity. He is that God whose mighty acts became con=-
crete in the Great Deliverance.

Or has any god ever attempted to go and tzke a

nation for himself from the midst of another nation,

by triels, by signs, by wonders, and by war, by

2 mighty hand snd an outstretched arm, and by great

terrors, according to 21l that the Lord your God

did for you in Egypt before your eyes? (Deut. 4:34)

Thls tremendous sense of Yahweh'!s delivering nower was
intricately linked up with the God whom Israel came to know.
It found exnression in the piety of such simple people as Han-
nah, the wife of Elkansh. She orays at Shiloh:

He will puard the feet of Hls faithful ones;

but the wicked shall be cut off in darkness;
for not by might shall a man prevall.

The adversaries of the Lord shall be broken to oleces;

againgt them He will thunder in heaven.

The Lord will Judge the ends of the earth;

He will give strength to His king,

and exalt the power of His anointed. (I Sam. 2:9-10)
A short time later, King David was to sense this same confi-
dence in the Yahweh who would continue to deliver him from his
enemies on the basis of the covenent relationship (II Sam.

25:23) .
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Thlis phase of Yahweh'!s activity is directly related to
His work as the "electing God." He cuts down Israel's enemies
because she is His peonle. And if He is later pilctured as
doing this in the Day of Yahweh, it is never a judgment arbi-
trarily and cepriciously performed. It is alwayé in terms of
His covenant with His people. For, to Yahweh, as we have at-
tempted to show, the orimary matter is the response of obedi-
ence. And 1t is when His people become most oblivious to their
answerabllity before Him that He concurs in the attacks of
foreign veoples to bring them back to a recognition of their
obligatlions as His people.

It is at this point that Isrsel loses sight of the nris-
tine conception of Yshweh. She wes wont to remember only His
miraculous delivering power, and to forget the personsl ac-
countsbility that permeated her life. And, projecting all of
this into a future day, she was able to construct her own mis-
directed eechatology centered in what she felt the Day of Yah-
weh would be. It is to this confused sense of Yahweh's ac-
tivity that Amos resurrects his strictly theocentric concept
of the Day of Yahweh.l%

Thus, the Yahweh, whom the prophets victure as coming

"in that day," is essentially the same Yahweh who addressed

1590 the more detalled discussion of Amos' use of the
concent in Chapter II.

v




15

Himself to the Israel of 0ld.l€ He is a God who cslls for
obedience from His people, and who must judge them for their
dlgobedience. And yet, He 1s a God, who, on the very grounds
of the covenant, reaches out with promise to His people, that,
if they follow Him, He will restore them, and cast their ene-
mles out before them. He is a God who both punishes and de-
livers. And, as this two-fold threed of activity is present
with Him in the deys of old, so, we shall see in a succeed-
ing chaoter,l? He 18 plctured as acting in the Day of Yahweh. .—

But, if the Yahweh who will come "in that day" will be
essentlally the same as the Yahweh who manifested Himself to
an earller Israel, the problem still remains that the prophets
plcture Hig activity in the framework of a distinctively de-
veloped eschatology. The problem as to the source of this
strong eschatological sense is not an easy one.

Cne searches almost in vain to find some sort of escha-

tological sensitivity in the pre-prophetic records to cope

with that which 1s found in the proohets. Perhaps the near-
est parallel ie in Deuteronomy,l8 where Yahweh says to Moses:

16This will become clearer from the prophetic side as we
treat them individually. The prophet Cbadiah is the one ap-
parent exception, and presents a problem from this angle.

17This matter 1s discussed more at length in Chapter IV.

18pphe dating of Deuteronomy would have a bearing upon this
observation. It may be that the slim reference to anything
like the prophetic Dey of Yahweh 1s a point against assigning
it a later date.

.
ko
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Then My anger will be kindled against them in

thet day, and I will forsake them and hide My

face from them, and they will be devoured; and

many evils and troubles will come upon them, so

that they will sey in that day, 'Have not these

evils come upon us because our God 1s not among

us?' 4and I will surely hide My face in that day

on account of all the evil which they have done,

because they have turned to other gods. (Deut. 31:17.18)
Although this passage has a unique twist of reaching out to
the future, even it 1s not comparable to the finality of the
Day of Yahweh as denicted by some of the prophets.

If the enswer is not to be found in the pre-prophetic re-
cords, one can do little more than act on the basls of assump-
tion. Thus, many scholars have sought the answer in what Is-
rael mey have assimilated from other peonles.l® Still others
have attempted to describe its source in terms of a growth in
the understanding of Yahweh, 20

One, vnerhaps, does best by giving as theocentric an answer
28 nogsible, for the 01ld Testament remalns a decidedly theo-
centric book. Thus, if the prophets were, as they claimed,
'mouthpieces of Yahweh," so that Yahweh could touch the lips
of Isalah (Is. 6:7), command Jeremish to speak (Jer. 1:7),
and Ezekiel to eat the scroll contailning his message (Ez. 3:1),

and put confidently into the mouths of others a "Thus salth

194 have attempted to point to the chief theories in
thls respvect above.

20E.g., J. E. Fison, The Christian Hope (New York: Long-
mans, Green, and Co., 1954,. pP. 38D.
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the Lord," it might be assumed that this was His own dispen-
sation, that the time was right for eschatology, with the
Kgirog of the Incarnation a short skip over a few generations.
It may be that the prophets took hold of that concept which
the peonle were so éreatly cherisghing, and gave to 1t a dis-
tinetly theocentric emphasis. In any case, the latter is
important, for Yahweh was wont to show, through His proohets,
that, as in the past, He would both Judge and deliver "in Hig
day. "




CHAPTER III

THE DAY OF YAHWEH IN PRE-EXILIC PROPHETS

AMOS

It has become apparent above that Amos represents a de-
clded reversal of what the popular mind anticipated in the
coming of the Day of Yshweh. In a sense, his view is repre-
sentative of what this concept would become for most of the
prophets. The Day of Yashweh would be a day on which no cas-
ual indifference could feast, but rather one with dreadful
and telling implications.

Under Jeroboam II, Israel reached the zenith of her oros-

nerity.l She found herself at last extricated from the damp-

ening hold of Damascus, and saw her borders extend even as far
88 Hamath in gyria (II Kgs. 15:25.28). "Egyopt was too weak to |
interfere, and Assyria had not yet begun the movement which
ended in the conquest of Palestine."2 The time was ripe for
that kind of thinking which bore nationalistic overtones. Is-

rael was to view herself as a people finally recovering the

1The prophecy of Amos falls during the reign of Jero-
boam II. Bewer places his reign from 784 to 744 B.C., and ,
sets the time of Amos' call about 750 B.C. See Julius A. ]
Bewer, "The Book of the Twelve Provhets Volume II," Haroer! |
Annotated Bible (New York: Harper and Brothers, c. 1949), o. 15. *

: 24. 0. E. Oesterley and Theodore H. Robinson, An Intro- 4
duction to the Books of the 013 Testament (New York: The Mac- T
millan Co., 1934), p. 363. .

s
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splendor which characterized the Davidic reign.

Such being the case, Yahweh Himself was delimited to the
sphere of her narrow thinking. If there was to come a Day of
Yahweh, 1t would, as far as the people were concerned, be a
day on which Yahweh would bring to final submission all the
enemies of Israel, and would extend her own sway to the utmost.

This kind of thinking had a telling effect on the life
and spirit of the people. It tended to plunge them into a
securlity which was ill-founded. !"The infatuation of the peo-
ple 1s exposed in desiring the !Day of Jehovah,! as though
that could be anything but an interposition in their favor."S
Consequently, her whole moral 1life suffered to such an extent
that Amos was wont to speak out againet it in stinging vitu-
peration. He indicts her as knowing no concern for her lower
classes (2:6), and of concurring in complacent immorality (2:7).
He pointe to the women of Samaria as being such as "oppress the
poor, who crush the needy, who say to their husbands, 'Bring,
that we may arink!it® (4:1)

But, asbove all, Isreel was gullty of what John Bright has
designated as a dlseased theology.4 She had allowed herself

to become involved in a futile mechanization of the covenant.®

53, R. Driver, An Introduction to the Literature of the
014 Testament (New York: Charles Scribner's Sons, 1922), p. 315.

4John Bright, The Kingdom God (New York: Abingdon-
Cokesbury Press, i955 » DDe BQJ%gl e

5Ibia., pp. 64-65.
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I% hed become for her a covenant with no moral qualifications
attached. she had become dissipated with the false security
which results.

Woe to those who are at ease in Zion,

and to those who feel secure on the
mountain of Samaria. (6:1).

But, for Amos, "the covensnt is not mechanical and in the
nature of things; 1t 1s a bilatersl, moral agreement and can
be voided."® The covenant is a living relationship existing
between Israel and Yahweh. The covenant involves a personal
belonging unon the part of Israel, and it 1s this personal link
with Yahweh that forms the very matrix of her accountability.

You only have I known

of all the families of the earth;
therefore I will punish you
for all your iniguities. (3:2)

To bring His people back to a realization of their obliga-
tions, Yahweh sent famine (4:6), drought (4:7.8), blight and
mildew (4:9), pestilences like those in Egyot (4:10), and con-
suming destruction reminiscent of Sodom and Gomorrah (4:11).
But, after it all, He is described as saying, "yet you did not
return to me" (4:6, 8-11). He shows Amos the vision of the
basket of summer fruit, and interprets it for him in intensely
personal terms:

The end has come upon My people Isrzel;

I will never agaln pass by them.

The songs of the temnle shall become wallings
in thet day. (8:2.3)

S1b14., p. 66.
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If Israel had become oblivious to her personal obliga-
tion to Yshweh, end if, as John Punnett Peters has observed,
she was 1living "in a fool's paradise,"? then Amos could do
little more than spring the complete reversal of the nature
of the Day of Yehweh upon them.
Woe to you who desire the day of the Lorad!l
Why would you have the day of the Lord?
It 1s darkness and not light;
as 1f a man fled from a lion,
and a bear met him;
or went into the house and leaned with his
hand ageinet the wall,
and & serpent bit him.
Is not the day of the Lord darkness, and not light,
and gloom with no brightness in 1t? (5:18-20)
The utter antithetical character of darkness over against
light, in addition to the gradations of danger observed by
Amos, combine to cast his concept of "the day" into a back=-
ground of foreboding gloom. In his terms there is no escane
from Yahweh's judgment, regardless of what the people may have
concelved concerning the nature of the Day of Yahweh. With
all of the force possible, Amos preaches the holiness of Yah-
weh'!g person.
Er ist einer der gewaltigsten Buss - und Gerichts-
prediger Israele. Das lnnerste Wesen Gottes 1ist

ihm strenge_Gerechtigkelt im weltesten Sinne
des Vortes.

7John Punnett Peters, The Religion of the Hebrews (Cam-
bridge: Harvard Univeraiéy Press, 1932), p. 431.

8Ernst Sellin, Einle%tung in das Alte Testament, bear-
beitet von Leonhard Rost Heldelberg: Quelle u. Meyer,

1950,' D- 1%.
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Before Yshweh's righteousness, Israel faces nothing short
of doom. Amos holds out repentasnce as the only alternative to
destruction.®

Seek good, and not evil,

that you may live;
and so the Lord, the God of hosts, will be with you,
as you have sgald. (5:14)

The judgment of the Day of Yahweh thus focuses first of
all unon Isrsel. And, it 1s in place to observe, as most have
done, that Amos is the first to turn the consuming fire of Yah-
weh'!s Judgment upon Israel herself, Israel'e unique relation-
ship with Yahweh makes 1t imperative that Judgment should be-
gin with her. At the same time, Amos pictures Yahweh's Judg-
ment as taking a wide sweep, spreading also to such nations as
Damascus, Philistia, Tyre, Edom, Ammon, Moab, and Judah (1-2).
Thus, for him the Day of Yahweh will call the nations to ac-
count, but will put his own people primarily in the spotlight

of Judgment.
ISAIAH

From Amos to Isalah is but a brief span of a few

91t should be noted that for many Amos is chiefly a
prophet of doom, since such rays of hope as those in chapter
five and in the closing verses of chapter nine are taken to
be later additions, put in by someone who wished to relieve
the dark picture the prooket had painted, See Theodore H.
Robinson, Prophecy end the Pronhetg in Ancient Israel, p. 71,
and Julius A. Bewer, The Literature of the 0ld Testament
(New {orks Columbia University Press, c. 1938), p. 93 for
examples.
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years.1l0 1In view of this, the influence of Amos upon Isaiah
has become commonly recognized.

As a young man, Isalah was decisively influenced

by Amos and Hosea, who prophesled in Israsel as

Isaiah was entering manhood. With eyes opened

by them he saw clearly into the social and religlous

condltions of his own Judean environment, so similar

to those in the Northern Kingdom; the oppression

of the poor and the miscarriage of justice; the gel-

fish indulgence of the rich and the craving after

wealth and power; the materialistic view of life

and 1ts indifference to God; superstitlonifnd

ldolatrous practices and soulless worship.

Internally, therefore, the conditions called forth Isa-
lah's strengthened preaching of the Day of Yshweh. And exter-
nally, with the events of the Syro-Ephraimitic War, the fall
of the Northern Kingdom, and the imminent danger sensed in the
rise of Assyria, the time was propltious to call the pecnle to
self=scrutinization through the preachment of "the Day."

In chavters two and thirteen we find Isalah's usage of
the Day of Yahweh coming to its focus.l2 It is here, in par-
tlcular, that we are able to observe what this day would in-

volve for him.

10According to Bewer, Isalah prophesied between 738 and
701 B.C., and posgsibly thereafter. Julius A. Bewer, "The Book
of Isaiah Volume I," Harper's Annotated Bible (New York:
Harper and Brothers, c. 1950) , p. 9.

11T1bid. See also J. M. Powis Smith, The Prophets and
Their Timeg (Second edition; Chicago: The University of
Chicago Press, c. 1941), p. 88.

121%, of course, would not be prover to limit the conceot
to these two chapters. We select these two, in which the for-
malized ohrase i1s used, merely as a matter of convenience.
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In chapter two, after Isalah has been confronted with a
Vislon of universal peace, the thought turns to the Day of
Yahweh. Seriousness overtakes the elation which preceded.
The prophet turns to admonish hisg people before the encroach-
ing Judgment of "the Day." He delineates for Judah the sins
in which they have been involved. They have tsken up evil
divination (2:6), snd have found in their wealth a new object
of devotion (2:7). They have turned from Yahweh to serve
their own 1dols (2:8). But, most tragic of all, is the pride
that accompanies their indifference, and it 1s here that Isa-
lah 1s led to speak of the Day of Yahweh as a day in which
every type of pride will be liguidated.

For the Lord of hosts has a day

against 211 that 1s proud =nd lofty,
against all that is lifted up and high. (2:12)

It 1s significant, as J. Phllip Hyatt has pointed out,
that Isalah's sensitivity to pride leads him to think of all
that 1s exalted in nature, so that the prophet sees the Day
of Yshweh embracing even those elements in the natural world
which evince thoughts of greatness.l® It will be a day

agaeingt all the cedars of Lebanon,

lofty and lifted up;

and against all the oaks of Bashan;
against all the high mountains,

and against all the lofty hills;
against every high tower,

and agalnst every fortified wall;

against all the ships of Tarshish,
and against all the beautiful craft. (2:13-16)

137. Philip Hyatt, Proohetic Religion (New York: Abingdon-
Cokesbury Press, C. 19475, p. 102,
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ITf thlis 1s the case, then the Day of Yahweh will be that
kind of day on which there will be a final upsetting of pride,
a day on which Yahweh Himself is recognized as over all things.

And the haughtiness of man shall be humbled,

and the pride of men shall be brought low;
?gglg?e Lord alone will be exalted in that éay.
And those who face the Day of Yahweh will throw their idols
to the moles and bats, and will flee to the strongest shelters
available, the caves and cliffs (2:20.21). For, when Yahweh
comes, He will come in wrath to terrify all the earth before
Him (2:21).
In chapter thirteen, the terms again are catastrophie.
The clash of the nations in battle serves as the immediate
polnt from which the pronhet views the Day of Yshweh. And,
it may be sald, that here the unique element in this proohetic
concent evidences itself, that though immediately the prophet
has in mind the destructive forces of conquest to the extent
that the concept 1s found within the prophecy of Babylon's
doom, yet there appears to be something much more final and
cataclysmic in his description of the Day of Yahweh.
Waell, for the day of the Lord is near;
as destruction from the Almighty it will
come! (13:6)

The Day of Yahweh will be accompanied by tragedy. It
will £ill men with terror (13:7), and will bring with it the
severest kind of pain (13:8). It will be a day on which Yah-
weh' s wrath will be kindled to ites utmost, so that there will

be nothing short of utter desolation (13:9). And, in terms
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that are reminiscent of Amos, i1t will be a day of darkness
rather than light.l4
For the stars of the heavens and thelr constellations
will not give their light;
the sun will be dark at its rising
and the moon will not shed its light (13:10).
At the sszme time, 1t will be a day affecting nature. The Day
of Yshweh will come accompanied by the disruptions of tornado
and earthquake.

Therefore I will make the heavens tremble,
and the earth will be shaken out of its place (13:13).

As in Amos the Day of Yshweh will call Israel to account,
80 wve can conclude that, for Isalah, the Day of Yahweh will be
a day of judgment first and foremost upon his own people,
Judah.15 The game force of accountability which we found in
Amos, 1s again found in Igaiah. Yahweh'g desire is to have a
people which worshins Him alone, and the Remnant which will
survive "the Day" will be just such a kind of people.l®

As for the other nations of the world, 1f the observation
of R. H. Charles is correct, the idea of a universal Judgment
is foreign to Isalah's thought.

1l4ce. Amos 5:20.

15R. H. Charles, A Critical History of the Doctrine of
a Future Life (London: Adam and Charles Black, 1899), pp. 89ff.

16The Remnant 1dea is, of course, easential to Isalah's
prophecy. It would take us too far afield to treat it in
detall here, but it must be seen as having a strong bearing
upon his concent of the Day of Yshweh.
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Judgment, it is true, will be executed on Egypt,
Ethlovla, Tyre, Philistia, Moab, and Syria, and
all nations will be concerned in Yahwé's purpose

of 'breaking Assyria.' These nations, however,
are deelt with by {99 prophet only in relation

fo his own peonle.
In any case, Isalsh continues in the same vein as Amos, in

making this day a deeply religious one for his own people,
and filling it with Yshweh's own content.

ZEPHANIAH

When Zephaniah began to prophesy, Joslah had Just short-
1y come to the throne.l® Internally, conditions were in a
decadent state. Pagan elements from the worship of Baal and
Moloch were grafted into the religious 1life of Israel. To-
gether with this, the people assimilated foreign customs which
were contrary to laws laid down for the community life of Is-
rael. The political leaders, false prophets, and unfaithful
priests led the neople into indifferentism, and catered to
thelir cravings for material things. It was an age of crass

syncretism.l9

17R. H. Charles, on. cit., p. 91.

18Bewer dates Joslah's reign from 637 to 607 B.C. See
Julius A. Bewer, "The Book of the Twelve Prophets Volume II,*
P. 9. A slight fluctuation of a year should be noted, however.
H. W. Robinson dates it from 638 to 608 B.C. See H., VWheeler

Robingon, The 014 Te;tament: Itg Making And Meaning (Nashville:

Cokegbury Press, 1937), p. 101l. The former places the begin-
ning of Zeohaniah's activity about 627-626.

19Julius A. Bewer, "The Book of the Twelve Prophets
Volume II," p. 9.
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On the outside, the most ominous and disturbing force
has been teken by many to be the Seythlan invasion.Z20 Ac-
cording to Herodotus, they were migrating at this time, and
their movement stirred up, in turn, the peoples that had to
glve way to them.2l John Punnett Peters has given a note-
worthy deecription of the effect this had on some of the
prophets:

The Scythisn invasion in the last quarter of the

seventh century gave, in the hands of the Prophets,

8 new meaning and a veculiar coloring to the

doctrine of the Day of Yahweh. This new and

mysterious nation, coming from the unknown

regions of the north, with its wild appearance,

its strange and inhuman ways, and its irresistible

onset, shaeking and overturning all the stable

powers of the earth, became to Zephaniah and

Jeremiah both the fulfillment and t%a plcture of

the day of the judgment of Yahawsh.

These conditions, external and internal, prompt from
Zephaniah perhaps the sharpest emphasis found in any of the
prophets on the Day of Yshweh.23 whether, as H. H. Rowley

indicates, Zephaniah accumulates under the phrase "The Day of

20At the seme time the dlsturbance found in the rige of
Babylon should be noted.

2lpewer, "The Book of the Twelve Prophets Volume II,"
D. 9.

22John Punnett Peters, op. cit., p. 433.

23cf. Sellin, ov. cit., p. 140 and Oesterley and Robin-
gona4£g Introduction to the Booksg of the 014 Testament,
p. 402.
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Yahweh! 211 of which the prophets before him spoke,24 the
fact remains that there is something climactic in his employ-
ment of the concept.

The phrase "The Day of Yahweh" occurs in 1:7 and 1l:14,
and in a modified form in 1:18. The prophecy begins with a
universel sweep of judgment, which narrows to focus specif-
ically upon Judah. Zephanish exvoses the sin of Judesh as
lying in her i1dolatry (1:4.5), and in her consequent indiffer-
ence toward Yahweh (1:6). As a result, he preaches the prox-
imity of the Day of Yshweh, which 1s going to be a particuler-
ly unique day because Yshweh has prepared it as a Feast Day.

Be sllent before the Lord God!

For the day of the Lord i1s at hand;
the Lord hae prepared a sacrifice
and consecrated his guests. (1:7)

It is obvious that the victims who will be consumed at
this feast are the peonle of Judah. Driver draws them togeth-
er as they are broken down in classes. Included are

court officials, who either aped foreign fashions or were

forelgners themselves, and who were addicted to corruption

and intrigue; the merchants resident in gerusalam; and

Jews sunk in irreligious indifferentiem, <5

At the game time, the "“guests" at the feast might be
taken to be the Scythians, to whom we have pointed above. In

any case, the walling in the streets of Jerusalem will be

24y, H. Rowley, The Relevance of Aooccalyptic (Second
edition; London: Lutferworth Press, 1947), p. 22.

253- R. Driver, op. cit., p. 341,
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unbearable in the Day of Yahweh. Even the mightiest of its
men will exvwerience uninhibited terror.

The great day of the Lord is near,

near and hastening fast;
the sound of the day of the Lord is bitter,
the mighty man cries aloud there. (1l:14)

For Zephaniah the Day of Yehweh is imminent and dreadful.
It 1s a Dies Irge,26 and he foretells its gloom in highly de-
seriptive terms.

A day of wrath is that day,

a day of dlstress and anguigh,
a day of ruin and devaststion,
a day of dsrkness and gloom,

a8 day of clouds and thick darkness,

a day of trumpet blast and battle cry
agalngt the fortified cities
and against the lofty battlements. (1:15.16)

All of this 1s to come uvon Judah slmply becsuse they have
become oblivious to their self-identification with Yahweh,
And, if that is the case with Yahweh's own people, it holds
also for all peonles in general,

I will bring distress on men,

gso that they shall walk like the blind,
because they have sinned against the Lord. (1:17)

Chapter two bears out this idea of Yahweh's universal
concern as it gives a detalled analyslis of the Judgment as 1t
wlll be meted out upon pveoples outside of Judash. This reaches
i1ts climax in a wldely expanded description of Yahweh's wrath

in chapter three.

26zephanish' e prophecy of the Day of Yshweh served as
the basis for Thomas of Celano!e noted Medleval hymn, Dieg

irae.
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For My decision 1s to gather nations,
to assemble kingdoms,

to pour out upon them My indignation,

all the heat of My anger;

for in the fire of My jealous wrath

all the earth shall be consumed. (3:8)

But, for Zephanish, the Day of Yahweh does not reach its
Tinal expression merely in the wrath of Yahweh. Its ultimate
purpose is the survival of a falthful remnant of people, who,
in truth, shall serve Yshweh in every way. The idea of a
remnant is a significant part of his prophecy, and is impore
tant to note for his view of the Day of Yahweh.

For I will leave in the midst of you

a people humble and lowly.
They shall seek refuge in the name of Ehe Lord,
those who are left in Israel. (3:12)%7

The Day of Yshweh in Zephaniah's prophecy takes on an
emphatic universal scope.?8 Although Judah is singled out
initially, the prophet makes it clear that the judgment of
that day faces all the peoples of the world. It is in this
that we move somewhat in a different direction from both Amos
and Isalah, for whom the Day of Yahweh was delineated more in
terms of their own veople.

At the game time, the direction of the prophet is toward

27As in certain sections of Amos, many feel that 3:8-20
is a later addition, giving some note of hope to Zevhaniah's
otherwiee gloomy message. Cf. H. Wheeler Robinson, The 0ld

Testament: Its Making and Meaning, p. 102.

280¢. Bewer, The Literature of the 014 Tegtament, p. 137,
end R. H. Charles, op. eit, . 97.
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a thoroughly eschatological emphasis. The Day of Yahweh is
less any extraordinary desy of Yahweh!s work, and more the
ultimate day of His activity. It may be noted that this is
vhere the unique character of Zephaniah's prophecy 1lies.22 Ag
George Adam Smith remarks, Zephanlah's book "is the first ting-
ing of prophecy with apooalypae."so The distinctive place that
he takes up in the line of prbphete is well summed up by Sellin:

Das Buch Zephanjas ist von grosser Bedeutung fiir unsere
Kenntniss der Israelitischen Vorstellungen vom Tage Jahwes.
Es bewelst, dass er schon in vorexilischer Zeit und wieder=
um auch schon vor jedem Propheten alse eine universale
Weltkatastrophe aufgefasst wurde, von der weder Israel
noch die Natur verschont werden, agf der aber ein gerettetes, ]
neues Gottesvolk hervorgehen. soll.

’

290r. Oesterley and Robinson, An Introdustion to the Books
of the 014 Testament, p. 402.

3°George Adam !-lm.‘l.th,‘ "The Book of the Twelve Prophets
xg;g?e II," The Exvositor's Bible (London: Hodder and Stoughton;
» De 49.

Slge11in, op. oit., p. 140.




CHAPTER IV
THE DAY OF YAHWEH IN EXILIC AND POST-EXILIC PROPHETS
EZEKIEL

The prophecy of Ezekliel, son of Buzi, affords 2 unique
vantage point for looking at the Day of Yahweh in the prophets.l
It 1s here that we find a oproohet who operates not merely with
an intultion of imminent danger to himself and hle peoole, but
1s personally involved in the vicissitudes of captivity. From
bani shment on the banks of the River Chebar in Babylon, Ezekiel
is able to scan the whole flow of historical events in which
his people and other nations are caught up, and is moved to
speek of the Day of Yahweh as it applies to them. It may be
observed that the idea is pertinently real to him and those to
vhom his meesage is addressed. 2

Ag in Isalah, Ezekiel'!s prophecy focuses on the Day of
Yehweh particularly in two chapters. We find the idea brought
out chiefly in the thirteenth and thirtieth chapters. An
invegtigation of these chapters will allow for certain summariz-

ing remarks regarding his usage of the concept.

1y, Ww. Robinson holds that Ezekiel prophesied from 592
to at least 570 B. C., after his deportation to Babylon in the
year 597 B. C. See H. Wheeler Robinson, The 0ld Testament: Its

Making and Meaning, n. 220.

2The same would hold true of Jeremiah, whom we have not
attempted to treat because of the limitations of this study.
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In chepter thirteen, Ezekiel turns to the deception of
the false prophets. We have seen above that, for Amos, the
condemnation is in general agalnst the blatant security of
the people. Here Ezeklel turns against Judah's associations
of false prophets as being the ones who have led the psople
into complaceny. They are prophets who have svoken devoid
of authority, and have consequently plunged the people into
a drastiec state of affairs.

Wice to the foolish propvhets who follow their own

spirlit, and have seen nothing! Your orophets have

been like foxes among ruins, O Israel. (13:3.4)

The deceptive character of these prophets has affected
all that they ever attemnted to preach to the people.

Because, yea, because they have misled my people,

saylng, 'Peace,' when there is no peace; and because,

when the peopnle build a wall, these prophets daub

it with whitewash; say to those who daub it with

whitewash that 1t shall fall! There will be a deluge

of rein, great hailstones will fall, and a stormy

wind break out; and when the wall falls, will it

not be sald to you, 'Where is the daubing with which

you daubed 1t?' (13:10=-12)
And, as far as the Day of Yahweh 1s boncerned, which seems
to imply immediately the destruction of Jerusalem in 586,5
the false prophets have left the people with little fortifi-
cation to face it.

You have not gone up into the breaches, or bullt

up a wall for the house of Israel, that it might

stand in battle in the day of the Lord. (13:5)

It 1s significant to note that Ezekiel brings many of the

Scf. H. Wheeler Robinson, Inspiration and Revelation in
the 014 Testament, p. 136. e
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facets of his pronhecy within the compass of the individual.%
Thus, if both Amoe and Iealah can spotlight the Day of Yahweh
as being first of all upon Israel and Judah, Ezeklel tends to
narrow the circle even more so, and to focus upon specific
individuels within Judah. Thus the false nrophets are singled
out for special judgment at the coming of Yahweh. f
Thus will I spend my wrath upon the wall, and upon
those who have daubed 1t with whitewash; and I will
83y to you, The wall is no more, nor those who daubed
1t, the nrophets of Israel who prophesied concerning
Jeruselem and saw visions of peace for her, when
there was no peace, says the Lord God. (13:15.16)
In chapter thirty, on the other hand, we meet the world-
embracing scope of the Day of Yshweh.
Wall, 'Alas for the day!
For the day is near,
the day of the Lord 1s near;

1t will be a dsy of clouds,
2 time of doom for the nations. (30:3)

Initially, the prophet has in mind the great empire of Egypt,
which higtoricelly hed been a source of discomfort to Israel.
But ultimately all nations sre included in that judgment which
will come amidst the darkness of the Day of Yahweh,

For Ezekiel, in many respects, the Day of Yahweh remains
quite the same as for the prophets who preceded him. It will
be the day, first of all, of Judah'e own judgment, but, in the
end, a day of world-upheaval and world-assize. Significantly,

however, we find Ezekiel moving away from a collective emphasis

4R. H. Charles has a noteworthy discussion of this em-
phasis in Ezekiel's thought. See A Critical History of the
Doctrine of a Future Life, p. 61 ff.

R ST
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of "the Day" toward a more personalized form. For him, the Day
of Yshweh will be that day on which every individual will stand
or fall on the basis of the response he has given to Yahweh.

OBADIAH

The prophecy of Obadiah, to a large extent, is a deline-
ation of what Yahweh would mete out upon the supercilious oeo-'
ple of Edom.® with the shame and dismay Judah was forced to
endure in such tragedies as the Babylonian Captivity, Edom

offered 11ttle sympathy. Contrariwlee, her attitude was one
of rebuff. she surreptitiously concurred in the desolation ;
inflicted upnon her neighbors to the northwest.

Edom's attitude had its basis in the long histories of

the two peoples. The feeling between the two was consistent- :
ly acrimonious.® Because of thig, the problem of dating the

book of Obadish 1s a secondary one, for the primary concern is

that, in this provhecy, the long-existent rancor between the

two peovles is brought to 2 climax. All that, perhaps, went
unwritten and unsaid in the long course of Judsh's history,

is here emitted, =2nd the prophecy serves as a sort of funnel

5The problem of dating the prophecy of Obadiah prompts
one to act mostly on the bagls of assumption. Thus we have
taken the liberty of following those scholars who place it
at the time of the Babylonian Captivity. The dating is not
really esgsential to this study, as is pointed out.

6of., Ps. 137:7; Lam. 4:21 f; Ezek. 25:12-14; Ezek. 35:1 f;
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for all the feelings that took form prior to Obadiah.

The concept of the Day of Yahweh appears in verse fifteen.
If the integrity of the book remains unchallenged,? it serves
as the focal point of the prophecy against Edom. At the game
time, 1t i1s anparent that, with thieg verse, the prophecy turns
beyond the bordere of %dom to the nations as a whole.

For the day of the Lord 1s near unon

all the nations.
As you have done, it shall be done to you,
your deeds ehall return on your own head. (v. 15)
The idea that Judgment schall be spelled out upon all those
nations who had ever satiated their appetite of conquest upon
Judah 1s essentlal to the latter part of Obadlah's prophecy.
For ae you have drunk upon My holy mocuntain,
2ll the nations round sbout shall drink;
they shall drink, and stagger,
and shall be as though they hed not been. (v. 16)

But, the prophecy ends wlth a positive note. A strong
promise of deliverance faces the people of Judah and bolsters
them in the day of their tragedy.

But in Mount Zion there shall be those that escape,

and it shall be holy;
and the house of Jacob shall possess thelr
owvn possessions. (v. 17)

The faect thet the provhecy of Obadish ends on the note of

Judah's ultimate vietory over her enemies would lead one fto

believe that 1t marks a return to the earlier popular concept,

7Verees 15-21 are taken by many to be such a shift in
thought as to indicate a later date for thelr compilatlon.
See H. Wheeler Robinson, The 014 Testament: Its Making and
Meaning, p. 119, and Sellin, op. cit., p.
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vhich we have reviewed above. In this the motif would tend
to be more nationslistic. It is apparent that there are verses
wvhich would elicit such an observation toward the close of
the prophecy.8 Judah 1s pictured as taking over the land of

Edom in strict fulfillment of the law of retribufion found in |

verse fifteen, :
But, if such an observation would stand or not, we have

in the prophecy of Obadiah, in any case, a departure from

¥hat we have found in the other prophets we have treated thus

far. There is seemingly no attempt, on the part of Obadiah,

to turn the eearchlight of Yahweh's judgment upon Judah her-

gelf. Rather, the Day of Yshweh will be that day on which

the asame sort of distress with which the heathen nations

have afflicted His neople, will be proportionately meted

out uwoon them. The closest point of contagt with the proph-

ets vho preceded him 1s to be found in the world-wide scope

of "the Day." It will be a dey involving all the nations.

At the same time, the sense still permeates the wide scope,

that the nations will be judged becauge of thelr cruelty to

Judah, and thet theslaxter be victorious ebove them all.

JOEL

It 15 not possible, with any final amount of exactitude,

8cre. 18 rr.
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to determine the date of Joel!s prophecy.? For this reason

it 1s simulteneously aifficult to speak of any external cir-
cumstances, outside of those recorded in the book itself, !
vhich the prophet may have been forced to undergo. Whatever |
may have been the factors prompting the prophecy must be as- '
sumed on the baslis of the internal evidence of the book it-
self,

It becomes apparent upon approaching his prophecy, that
Joel, together with his neople, had experienced a devastating
invasion of locusts.l0 This tragic plague helghtened his
sensltivity to some sort of approaching doom, which both he
end his neople would be constrained to face. It took a slight
adJustment in thought to move from the destruction of this
plague to the widespread desolation which would accompany the
Dey of Yahweh.

Ales for the day!

For the day of the Lord i1s near,
and as destruction from the Almighty it comes. (1:15)

9The reasons advanced by many for putting Joel after the
Exile seem substantial enough for warranting 1ts being placed
at thls point in this study. For a concise analysis of these
reasons see H. Vheeler Robinson, The 01d Tegtament: Itg Mak-
ing snd Meaning, p. 124 f. Sellin lists the leading scholars
wholggand for a late or an early date. See Sellin, op. cit.,
D. .

107t 1g our view that the higtorical interpretation of
the plague 1s the correct one. According to Peters, the unique
fact that the prophecy of Joel is called forth not by any world
movements, but rather by the locust plague, is indicative of
its being written later toward the Persian period, when there
was, in the main, peace and quiet. See John Punnett Peters,

on. eit., n. 373.
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It is significant to note that, in the first part of
Joel's provhecy, his enticipations lle mostly with his own
people. Becsuge of the imminence of the Day of Yahweh, he
1s extremely intent that they should apply themselves to
every kind of preparation. He aopropriately calls for the
religicus activities of the cultus to be set in operation.
Sanctify a fast,
call a solemn assembly.
Gather the elders
and 2ll the inhabitants of the land
te the house of the Lord your God;
and cry to the Lord. (1:14)
Conjointly, the instruments employed in the cultus should
herald the proximlty of "the Day."
Blow the trumpet in Zion;
sound the slarm on my holy mountailn.
Let sll the inhebitants of the land tremble,
for the day of the Lord i1s coming, it is near. (2:1)
The nearness of the Day of Yahweh calls for the concern of
every indilviduel, regardless of status.

Let the bridegroom leave his room,
and the bride her chamber. (2:16)

Ag for the day iteelf, Joel depicts 1t much in the same
)
terms as the prophets before him. It will be

2 day of darkness and gloom,
e day of elouds and thick darkness!
Like blackness there 1s spread upon the mountains
a great and nowerful peonle;
their like has never been from of old,
nor will be again after them
through the years of all generations. (2:3)

Who thie myeterious army is that spreads desolation in

the Day of ¥Yahweh is unknown. But it 1g certain from the




41
prophecy that 1t spares nothing in destruction, and that 1t
vill be the agent of Yshweh's punitive activity. -
The earth quakes before them,
the heavens tremble. .
The sun and the moon are darkened,
and the stars withdraw thelr shining.
The Lord utters His voice
before His army,
for Hlg hoet is exceedingly great;
He that executes His word is powerful.
For the day of the lord is great and very terrible;
who can endure 1t? (2:10.11)

As for his own people, then, Joel is greatly concerned
that, before a1l of this, they repent and seek the mercy of
Yehweh. For 1t is in Yshweh's nature to bestow mercy.

Return to the Lord, your Cod,

for He 1s graclous and merciful,
elow to anger and abounding in steadfast love,
snd rements of evil. (2:13)
And Yshweh will have mercy, and will wipe out the agent of
His Judgment for His people'!s sake.
I will remove the northerner far from you,
and drive him into a parched and desolate land,
his front into the eastern sea,
end his rear into the western sea;

the stench and foul emell of him will rise. (2:20)

We find, thus, in Joel, a strong emphasis on the hope of
Yshweh! g people before the terrible day. Their hope lies in
repentance and in caeting themselves prostrate before His
mercy. Yahweh will not act capriciously "in that day," but
those that seek Him shall f£ind Him, and shall be spared. That
they might anticipate and know the time of His coming, Joel

points to the "sutpouring of the Soirit" as a concomitant of

the coming of Yahweh.
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And 1t shall come to pass afterward,
that I will pour out my spirit on all flesh;
your sons and your daughters shall orophesy,
your old men shall dream dreams,
and your young men shall see visions.
Even upon the menservants and maldservants
in those days, I will pour out my spirit. (2:28.29)

At the same time, the dlsturbed movements in the heavens will
indicate Hig approaching day.

And T will give portents in the heavens and on
the earth, blood end fire and columns of smoke.
The sun shall be turned to darkness, and the moon
to blood, before the great and terrible day of
the Lord comes. (2:30.31)

In chapter three the coloring becomeg distinotly apoca-
lyptic.1l The resch of the Day of Yshweh spreads beyond Judah
to the nations as a whole. All nations will be assembled for
Judgment in the great Valley of Jehoshaphat, a name which des-
lgnates the tyne of activity that will take place there. Here
the nations needs must be summoned to face the wrath of Yshweh.

For behold, in those days and at that time, when

I restore the fortunes of Judsh and Jerusalem, I
wlll gather all the nations and bring them down

to the valley of Jehoshaphat, and I will enter into
Judgment with them there, on account of My veonle
end My heritage Isrsel, because they have scattered
them among the nations, and have divided up My
land, and have cast lots for My people, and have
iven a boy for a harlot, and have sold a girl

or wine, and have drunk it. (3:1-3)

It will be 2 time of indescribable crisis for the nations.

Multitudes, multitudes,
in the valley of declsion!

1lpccording to Oesterley and Robinson, the apocalyptic
sectlons in Joel are 1:15; 2:1l=11l; 2:28=32; 3:1=-21. See An
Introduction to the Booksg of the 014 Tegtament, ». 356.

“
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For the day of the Lord is near
in the valley of decision.
The sun and the moon are darkened,
and the stars withdraw their shining. (3:14.15)

But for his own people, the Day of Yshweh will be a day
of their ultimate deliverance. And here again, apocalyptic
stralns break through to desoribe the promise that is held out
to them.

And in that day

the mountains shall drip sweet wine,
and the hills shall flow with milk,

and all the stream beds of Judah
shall flow with water;

and a fountain shall come forth from

the house of the Lord

and water the valley of Shittim. (3:18)

For Joel, then, the Day of Yahweh apvears in deeply cat-
astronhic terms. His apocalyptic descriptions of both the
cataclysmic disruptions and the ultimate deliverance of "that
Day," are unique to his vrophecy.l2 At the same time, 1t will
be a day calling for a response from Yshweh's own people, as
well as from the nations of the world. It will be a day before
which the pneople must cast themselves in utter relliance upon’
Yahweh's goodness. And, for the heathen nations, it will be a
day on which they are congregated to hear the verdict of Yah-
weh pronounced upon the meaning of their higtory. And, from
it all, will issue forth His own people, the remnant, purified

and refined.

12see T. H. Robinson, Prophecy and the Prophets in Ancient
Israel, vo. 193 ff., for a noteworthy discussion of the varie
elements involved in the difference between Avocalyptic and

Prophecy.
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This latter note is uniquely depicted by Joel. His
prophecy i1s replete with the fulfillment of this ultimate
purpose. The Day of Yshweh will be that day on which Israel
will experience the culmination of her deliverance. Although
it will be a day of upheaval, yet it will be one “through
wvhich the children of Zion shall come to see ease and plenty,
to experience the outpouring upon them of the spirit of Cod,
and to be joined by their brethren of the dispersion. 13

MALACHI

The prophet Melachi rose to meet a oritical situation.l4
The Jews had returned from captivity, and had set about the
task of reconstruction. In the course of rebuilding their
homes and the temple, they met with circumstances which damp-
ened their initial concern. They experienced locust plagues,
fallure of crops, in addition to the unkindness of the people:
who had never been taken along in the Babylonlian deportations.
Their confidence in Yshweh dwindled, and ultimately gave way
to a lack of reverence for Him.1l9 All of thie prompted

Melachi to accumulate the greater part of his message under

134. H. Rowley, The Relevance of Avocalyotic, p. 24.

l4ggyer places Malachi's prophecy about 460 B.C. See
Julius A. Bewer, "The Book of the Twelve Prophets Volume II,*
V. 73.

1671p1a.
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the preaching of the Day of Yahwsh.

Internally, these oonditlions infected the very structure
of the community life. The orophet points, first of all, to
the priests as precursors of rampant indifference.

A son honors hig father, and a servant his master.

If then I am a father, where 1s My honor? And

Af I am a master, where i1s My fear? says the Lord

of hosts to you, O priests, who desplise My

name. (1:6)

The indifference of the priests had a telling effect up-
on the people, whom they were supposedly to lead. The people
tended to Arift into a lack of concern for each other, which
réached helghtened expression in the indifference toward the
solidarity of the marital relationship.

Have we not all one father? Has not one God

created us? Vhy then are we falthless to one

another, profaning the covenant of our father?

Judah has been faithless, and abomination has

been committed in Israel and in Jerusalem; for

Judah has profaned the sanctuary of the Lord, which

He loveg, and has married the daughter of a
foreign god. (2:10.11)

Again their lack of reverence is pointed uo in the niggardly
attitude toward tithing.

Will man rob God? Yet you are robbing Me. But

you say, 'How are we robbing Thee?'! 1In your

tithes and offerings. (3:8)

The Day of the Lord, in view of all of this, is found
within the context of a sharvened admonition. The great need
of preparation 1s distinctly within the prophet!s mind, for
the Day of Yahweh and all that 1t involves is dreadfully near.

For behold, the day comes, burning like an oven,
when all the arrogant and all evildoers will be
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stubble; the day that comes shall burn them

un, says the Lord of hosts, so that it will

leave them neither root nor branch. (4:1)

It will be a day of indictment and remuneration. It, there-
fore, calls for a serious response from the people. ifalachi
delineatees thls response primarily in Levitical terms.

Remember the law of My servant Moses, the statutes

and ordinances that I commanded him at Horeb

for 2ll Ierael. (4:4)

It 1s important to note that, in Malachl, the Day of Yah-
weh 1g found within the framework of the coming Messianic Age.>®
Prior to the Day of Yahweh, there will arise one who will lead
the people in their preparation, and the coming of this one
will be an azct of Yahweh'g grace.

Behold, I will send you Elijah the prophet

before the great and terrible day of the Lord

comes. And he will turn the hearts of fathers

to their children and the hearts of children to

thelr fathers, lest I come and smite the land

with a curse. (4:5)

This prophecy thus lends itself as an appropriate point at
wvhich to bring to a close our investigation of the Day of Yah-
weh, 2s 1t 1s employed by various of the prophets. Vith Mal-

achi's announcement of the "coming Elijah," whom Jesus later

16The relationship of the Day of Yahweh to the Messianic
expectation would lend itself to frultful study. Cf. Briggs'
comment, "We have seen that Messianlc prophecy has two lines
of development which run parallel with each other, and never
coincide under the 014 Testament;--the advent of Yahweh and
the advent of the seed of the woman, who is also the seed of
Abraham and the seed of David." C. A. Briggs, Messianiec
Prophecy (New York: Charles Scribner's Sons, 189%,. p. 156.
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identifies with John the Baptigt,l7 it forms an important
traneition from the proohetic writings to the New Testament
end 1ts further usage of the concent. For Malachi, the Day
of Yshweh links up with the Messlanic promlse, to give Ierael

confidence in her preparation for Yahweh's coming. In all

seriousness, 1t will be a time of refinement, a time when Is-
rael is tegted and tried, until the purified element issues
forth to face expectently the Day of Yahweh. As we turn, in
our final chanter, to concern ourselves with the theologlcal
aspects of "the Day," Malachl leads us to see this prophetic
expectation as 1t jJoins itself to the Megslianic hope.

. Behold, I send ly messenger to orepare the way
before Me, and the Lord whom you seek will suddenly
come to His temple; the Messenger of the covenant
in whom you delight, behold, He is coming, says
the Lord of hogts. But who can endure the day of
His coming, and who can stand when He appears?

For He 1e 1like a refiner's fire and like fullers'
soap; He will git as a refiner and purifier of
silver, and He wlll purify the song of Levli and
refine them like gold and silver, till they present
right offerings to the Lord. (3:1-3)

17ce. Mk. 9:11-13; Mt. 11:14; Lk. 1:17.




CHAPTER V
THEOLOGICAL ASPECTS OF THE DAY OF YAHVEH

We turn, in this final chapter, to the tack of synthe-
slzing some of the observations we have made. We have at-
tempted, thus far, to form some sort of link with the pre-
prophetic writings, and have looked at those prophets who
most prominently employ the concept in its formalized pattern.
It remaina for us to bring together various facets which will
accordingly result in a general synthesis of the prophetic
lidea of the Day of Yahweh.

S0 far we have had no oppertunity to concern ourselves
with the basic concept of time, as 1t was viewed by the He-
brews. Since the word Yom is intimately involved in the
ldea of a Day of ¥Yahweh, 1t 1s of importance that we note
the various shadings of 1ts usage, particularly as this sheds
light upon this concept. This will lead us to a more involved
concern with the content of "the Day," and also of the oro=-
phetic view of eschatology.

Time, for the Hebrews, was primarily functional. It was
never thought of in a2bstracto, but was always concelved of in
terms of events which haopened or were going to havpen on a
glven day. Time was never divorced from their life and his-
tory. Conjointly, their concepntion of time was always related
to Yahweh Himself. This 1s particularly forceful in the word
Yom. For the Hebrews, Yom had its origin in Creation. It was
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here that Yshweh took it upon Himself to separate light from
darkness, and to establish !gg.l, S0, in history, and chiefly
in their own covenant history, the Hebrews were wont to look
at Yahweh as the originator and Lord of every day.

Ladislav Cerny has set down the findings of hig detalled
analysls of the Hebrale conception of Yom with its many-sided
shadings.?2 His study indicates that the word Yom, in many
cases, 1s related to a proper name or pronoun, to the extent
that the "quality of the content" of any particular day is
affected by these.® Thus, for example, in Isaiah 9:3, the
"day of Midian," and in Hosea 2:2, the "day of Jezreel," are
days in which the kind of content that will f£ill them is in-
dicated by the vroper name with which they are assoclated.4

In similar manner, the Day of Yahweh is to be viewed "as
one indefinite day in the future without anything being de-
termined either as to its duration or as to its particular
connection with the definite number of days in the year, but
originally with its definite content most probably clearly

lgerhard von Rad, "fpie#, ! Ebge;gslfg¥gn ¥rterbuch zum
Neuen Tesgtament, edlted by Gerhard Kitte Zvelter Band;
Stuttgart: Verlag von W. Kohlhammer, 1935), II, 945-949.
2Ladiglav Cerny, op. c¢it., vp. 1-26.
SIbid., v. 7.

41b1a.
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defined. "6

The usage of Yom in the Day of Yahweh is, accordingly,
not an attempt unon the part of the prophets to indicate
any specilfic period of calendar time, but rather to point
to what they felt the content of that day would be in terms
of wvhat they knew concerning the activity of Yahweh. It
would depend on what they believed Yahweh would be doing
on that day.6 A. B. Davidson sums up the peculiar charac-
ter of this day. |

It 1s a day that 1s a special time; and it is

the day of the Lord, belongs to Him, 1s His time

for working, for manifesting Himself, for display-

ing Hls character, for performing His work--His

strange work upon the earth.?

Thls leads us to the problem of the extent to which
the Day of Yahweh is taken by the prophets to be a day within
the sphere of history, and the extent to whioh-it becomes
decisively eschatological. It is apparent, at the outset,
that this is of decided importance in attempting to under-
stand the content of the Day of Yahweh.

Heinisch polnts out that the phrase, "The Day of Yah-
weh," "at times indicated judgment upon a specific peonle,

at other times a serles of Judgments inflicted by Yahweh,

S1bia.
6J. E. Figon, op. cit., p. 94.
7A. B. Davidson, op. cit., p. 374.
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again at other times the final Judgment at the end of the
world. "8 From our investigation of individual prophets in
the chapters above, we are able to conclude that the histor-
lcal unfolding of this day was pointed in their minds. Thus,
for example, the wrath and judgment of the Day of Yahweh is
frequently sensed as being conveyed through some historical
agent, acting in the role Yahweh has designated for him.

At the same time, the reach appears to be toward the
end of history and the final Judgment, which would be con-
summated in the Day of Yshweh. The cataclysmic nature of
the Day of Ynshweh indicates a note of finality. As we shall
point to the dual thread involved in the Jjudgment-promilsge
aspects of "the Day," it might be observed that here, too,
we are confronted with a double-sided description, a desorip-
tlon which immediately aporopriates itself to any extraordi-
nary upheaval in the flow of history, but ultimately fulfills
itself in the finality of eschatology. Thus, the prophets
could, in any events that struck them as being something more
than ordinary, identify certain elements of them with the
Day of Yshweh. But, at the same time, they could look beyond
them to the more inexplicable and drastic. The Day of Yahweh
remained for them essentlally within the sohere of eschatology.®

8Paul Heinlsch, Theology of the 014 Testament, translated
by William Heidt (Géllegaville, Minnesota: L&turgioal Press, -

St. John's Abbey, c¢. 1950), p. 270.

9A. B. Davideson, "Eschatology," A Diotiona__r* of the Bible
edited by James Haatings (New York: Charles Soribner's gsons, 3

1901), I, 736.
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This duel aspect we might term the immediate-ultimate thread
running through the prophetic expectation of the Day of Yah-
weh.

If the Day of Yshweh, then, appears to be both immedlate
end consummate in the prophets, 1t remains for us to look
more closely at the nature of "the Day" and 1ts content. This
has been an object of profound concern uvon the part of 0ld
Testament scholars, and the literature on the subject is pro-
11ifie,10

The Day of Yahweh, as we have indicated in our second
and third chapters, is a common point at which the prophets
congregate. Although we specifically limited our treatment
to those who employ the formalized phrase, "The Day of Yah-
weh," it i1s to be noted that the same theme permeates other
prophets who do not use it. The Day of Yahweh becomes the
voint at which all the prophets tend to interpret the destiny
of Isrsel and the nations of the world. In the words of C. H.
Dodd, "vWhatever events the 0ld Testement prophets may indicate
as impending, these events are for them significent as ele=-
ments in the coming of 'the Day of the Lord.!'"ll

Conjointly, we have observed in our first chapter, that

10ce. Cerny, op. cit., pp. 27-52, end H. Wheeler Robineon,
Ingnirstion and Revelation in the 014 Tegtament, pp. 138=143
rogagm;eral overview of the significant contributions on this
subject.

1l1lc. H. Dodd, The Apostolic Preaching and Itg Developments
(London: Hodder and Stoughton Ltd., 1936), p. 15.
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the 1dea of the Day of Yshweh was existent in the vopular
mind prior to the prophets./ It remained for the latter, how-
ever, to set it in the sphere of ethics and to give 1t uni-
versal bearing.l2 For the prophets it became a decidedly
theocentric concept, to be viewed from Yshweh's own point of
view, and to be interpreted in terms of how His will would
manifest itself on "that Day."

This 1s the voint at which we must concern ourselves with
the content of the Day qf Yahweh. The problem is the extent
to which Yahweh'sg will would appear to be that of judgment or
deliverance "in Hisg day." This problem, of course, is accen-
tuated in proportion to the amount of criticism accepted in
regard to those sections of the prophetie literature which
are under question.l® In any case, the problem remains as
one to be resolved in any concern with this concept.

The Day of Yahweh is taken by many to be essentially a
day of doom and judgment. Initially, we might say, this ob-
servation would appear to have some werrant. From our treat-
ment of the prophets above, we are led to believe that some
are more emnhatic in their desoriptions of doom and less so

in their depictions of deliveranoezfuhereas, for others, the

12R, H. Charles, op. ¢it., p. 85.

13e have indicated, at several points, the fact that
many of the hooe seotions in the prophets are considered to

be suspect by certaln scholars.
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inverse holds true.l4 Some scholars have even been led to
observe that the Day of Yahweh in the pre-exilic orophets
was more a day of Judgment, while to the exilic and nost-
exilic prophets, it took on more of the promise aspects.lb

And yet, though in some of the prophete we have con-
sldered the note of deliverance would seem to be less prom-
inent, in the larger context it hlways appears to manifest
iteself. This would seem to be the case, even where every
allowance 1s made for the possibility of emendations and
appendages. H. 'heeler Robinson has made the significant
observetion, which we note here in part.

The emphasis of the pre-exilie prophets falls on

sin and Judgment, but the ideas of grace and

salvation are almost always present, even where

we have fully allowed for later additions under

this head. The very threat of punishment is

implicitly a call for repentance and an opportunity

for 1t. There 1s to be a happy future for the 1

righteous, because penitent and sifted, remnant.l16

That both Judgment end deliverance aspects recur in the
prophetic descrintion of the Day of Yahweh, would lend sup-

port to the observation made in the first chanter, that es-

1l41¢, for example, the prophecies of Amos and Joel are
set slde by side, the contrast becomes eppsarent in thig very
regpect. An even greater contrast would appear 1f Obadlah
were set next to Amos.

16cf. R. H. Charles, op. ci%., p. 101, and J. M. P. Smith,
"The Day of Yahweh," p. 518.

16H. wheeler Robinson, The Old Testament: Itg Making and
Meaning, p.l28.
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sentially the "Yahweh of 0ld" is the same Yahweh who is pic-
tured as coming "in that Day." Even as, in pre-prophetic
history, He is depicted as a God who both judges and delivers,
80 also in the vrophets, ¢ meet Him in the same manner.

The dual thread of the Day of Yahweh thus seems to be
the best explanation of His activity "in that Day." For the
prophets, He will come both to judge and to deliver. And
yet, the latter will not be capriciously dispensed. If there
ig to be deliverance, 1t will be stringently within the frame-
work of personal acgountabllity. Deliverance =rill be meted
out upon the righteous, and only them. The arousal to repen-
tance, in the fece of judgment, is an essential facet of pro-
phetic preaching. For the righteous, the Day of Yahweh will
be "a day of salvation through judgment."l? They, together
with all others, will face the drastic nature of "the Day,"
but their deliverance will come to frultion "on its other
slde." Thus, the hope that 1s held out before Yahweh's peo-
ple, is not a hope divorced from Y¥Yshweh's own nurpoaé and will.
It 18 not a hope that fosters complacency. The hope of the
Day of Yehweh 1s a hope '"which 1s willing to face the terrors
of His coming for that which shall follow upon 1t."18

It i1s significant to note the complements the various
prophets use in connection with the Day of Yahweh. A wide

17A. B. Devidson, The Theology of the 0ld Testament, p. 377.

181b14., p. 376.
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spread of terms are used to characterize the extremely unique
aspects of "the Day."l? Qgeneral descriptions picture it as
a great and terrible day. Astronomlcal and other terms re-
lated to the natural order depict the upheaval that will ac-
Company it. Psychological terms describe the emotion of Yah-
weh, and soclal and cultic terms indicate its extent. All of
this, of course, would serve to substantlate the observation
that 1t 1s a concept that attracted the prophets as a whole.
It 1s a point at which the prophets achleve a unitive experi-
ence, a nolnt at which their theology aggregates under a com-
mon expectation.
But the point must be made emphatically, to do Justice

to the pronhets, that they dld not speak of the Day of Yahweh

apart from the course of history itself. To a certaln extent,

thelr prophecy must be viewed from the standpoint of a Sitz 5
im Leben. It was not detached from the events which Israel

was seeing transpire before her eyes.

Prophecy never lived and throve in a vacuum; it

had to have something to interpret. It found

God, but 1t found Him in the course of actual events;
1t was stirred to utterance by them, and wag never
born of isolation and detachment from them.

Thus, when there occured before them a "quickening of the

19For a useful table illustrating the various deserip-
gézglcgmplementa, see the Appendix in Cerny, ovn. cit., p.p.
o0%7.

20H. wWheeler Robinson, The O0ld Testament: Itg Making
and Meaning, n. 85.
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currents of providence in any direction, whether of judgment
or salvation, the nresentiment filled their minds that it was
the beginning of the day of the Lord."2l

Perhaps the strongest complement suggested by the oroph-
ets to the Day of Yahweh is, therefore, its proximity. Al-
ways, "the Day" for them is dreadfully near. Thit may be
explaineble not so much by any crass observations regarding
the personalities of thelprOpheta. as by the very nature of
prophecy itself. Prophecy was to deplot the activity of Yah-
weh toward His people as this would unfold itself in the fu-

ture. It was, consequently, in the very nature of prophecy
to 1dentify itself with that which was pressing toward ful-
fillment. Nothing in prophecy was far removed from the point

at which prophecy was made. The use of the "prophetiec per-
fect" serves to indicate the intensity of this characteristic
of nrophecy. H. Wheeler Robinson remarks: "Thought is al-
waye pressing into action, and finds its expression most nat-
urally for the Hebrew in the contemplation of the act as al-
ready performed. "22

We have, therefore, in the Day of Yahweh, a most frult-
ful expectation. It 1s a reality which the prophets kept

alive for theilr own people and the heathen nations of the world.

7211\. B. Davideon, The Theology of the 01d Testament,
D. 3879.

22H, wheeler Robinson, Inspiration and Revelation in the
014 Testement, p. 137.
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In a gense, 1t may be sald that the prophecy fulfilled itself
immediately at certain catastropohic pointes in Israel's histo-
ry. But not finally. The eschatological aspects of the Day
of Yehweh recur at certaln points in the New Testament. ' The
Church, to remsin true to every facet of her task, must be
about the business of making pervetual preparation for "the
Day." It faces her alike with prophetic serlousness. Her
message 1s to recount 1ts imminence and scope, and to reit-
erate for her members the expectation of the Apostle Paul:

But as far as times and seasons go, my brothers,

you don't need written instructions. You are well
avare that the day of the Lord will come as
unexpectedly as a burglary to a householder. Yhen
men are saying "Peace and security" catastrophe

will sweep down upon them as suddenly and inescapably
as birthpangs to a pregnant woman.

But because you, my brothers, are not living in
darkness the Day cannot teke you completely by
surprige. After all, burglary only takes place
at night! You are all sons of light, sons of the
day, and none of us belong to darkneass or the night.
Let us then never fall into the sleep that stupvefies
the rest of the world; let us keep awake with our
wits about us. Night is the time for sleep and
the time when men get drunk, but we men of the
daylight should be alert, with faith and love as
our breaastnlate and the hope gr our salvation as
our helmet. (I Thess. 5:1-8)2

235. B. Phillips, Letters To Young Churcheg (New York:
The Macmillan Company, 1951), p. 137.
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