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physical, visible manifestation of a fellowship with Gedﬁgg,

S0 1ir Psalm 20:1 it is written,

Be not slilent to me: lest if {thou be silent
to me, I become llke them thst go down into the pilt.

If God 1s silont, if He romovea Himself from man, then man
1s like those who ge down to the pit —-he 13 as good as {
dead. Life consists in fellowship wlth God; without that
fellowanip there 18 only death. ;| This thought is repeated
in Ppoalm 143:7. A positive expresaion of this thought ia
found in Psalm 36:9. In this verse it i3 shown that 1life
1a from God who 18 the fountain of life. Only with God
and in His light ls there any life for man. Life, then,
is fellowship with Gedl

For with thee 1z the fountain of life; in
thy light shall we see¢ light. PFsalm 36:0.

This is the concept of the nature of life.



CHAPTER III
THE PURPOSE OF LIFE

Life is liveds Therefors, in any study of a concept
of life it 1s not enough simply to say what it is and where
it goes, but it must also be concerned with the guestion of
"Whny?" Wany does man live? It is not, howevsr, the ques-
tion, to what end does man 1live, but the question, what ia
msn o do with the life he has? Is life to be pictured as
& pillgrimage to a better goal? Or 1s it simply en exist-
ence into which a man is thrust and from which he is taken,
beth without his conaent, without any wmeaning or purpose?
is life to be endured, or does one live to do something?
it 1s the burden of this chepter to show whet the 014 Tes-
tament men of God thought in reference to these guestions
a8 his thought is revealed in the Psalms of David. But
these Psalma are preyers, hymns of praise or petitions for
help, and ere never conteuplaetive or philoscphical poems.
Thereiore, they do not discuss the purpose of life as such,
but only imply it. Nevertheleas, they do reveal that they
regarded the purpose of life as both theocentric and teleo-
logical, God-centered and goal-consciouse.

That life is theocentric, i.e., that the purpose of
life ie centered in God and His will, and is not centered

in self and the satisfaction of personal desires and goals,
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is shown by these Psalms' recognition of God as the Lord
and master of life. Illustrative of this are the many
references in these Psalms to God as the king. Psalm 29
extols the glory of God as the almighty Lord of ell neture,
and ¢limexes 1its praises in verse 10 with the words, "Yea,
The LORD sitteth king foreverl™ He is the Lord and king
of 2ll things in the world, and therefore Lord elso of the
life of wane. So also in Psalm 10:16 and 24:7-10., This is
made much more personal in Psalm 5:2,

Hearken unto the voice of my ory, my King,
and my CGods: for unto thee will I praye.

Here God 1s called "my king."” He is my Lord, therefore I
live for God and not Just for myself. 8o also Psalm 145:1,

I will extol thee, my God, O king: eand I
will bless thy name for ever and evers

See also Psalm 20:9.

A oorollary to this, and of even greater importance,
is the recognition by the Psalmiat of his role as the serv-
ant of God. The titles of Psalms 18 and 36 ascribe them to
"David, the servaent of the LORD." In Psalm 143:2 the
Psalmist calls himself the servant of Ged and couples it
with 2 plea for forgiveness:

And enter not into Judgment with thy servant:
for in thy sight ehall no men living be justified.

So also in Pealm 27:9,

Hide not thy face far from me; put not thy
servant away in angerj thou hast been my help; leave
me not, neither forsake me, O Ged of my sslvation.
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The expression occurs guite frequently in these Psalms )
(19311133 31:16; 34:22; 25:27; 69:17; B86:12.163 109:28; >
144:10) making it quite evident that the 0ld Testament k\

falthful regaerded life as being lived in the service of /)
God, and not in the servico of self,

Another facet in thla concept of a theocentric pur-
rose Irn 1life under the Lordship of God iz secn in Psalm
56:13,

For thou hast delivered my =zoul from death:
wilt thou not deliver my feet from falling, that

I may walk before God in the light of the living?

(Lt is possible so to translate %é?ﬁﬂ &S a
gquestion requiring an affirmative answer (cf.

Gone 4:7; 20:5; Num. 231263 Job 1:10), but it is

more in keeping with the progression of thought

irn the Pzalm to transleste it as a aimglo affirm-

ation, almost the same as 31331, "loil", as in

1l Sau. 20337; 2 Sam, 15:35; Ruth 2:8; Prov. 8:1;

14:22, Thus 1t would read, "Yea, my feet from

felling that I mey walk before God in the light
of the living.")

Here 1life i1s plotured as & walking before God, illuminated
by the light of life which 1s His presence (cf. Psalm 36:9).
Life, then, 1s not living for self, but, as God is the
Lord, it is living for Hiam,

To keep the pleture straight, it must be pointed out
that these Fsalms never spesk of being under the Lordship
of God as an unpleasant and undesired servitude. It 1s neot
a forced subjectlon, but a veluntary and a plecsani sub=-

jection., So Pselm 665:4 can call the man blessed and satis-

fied who walks with God:



i

34
Blessed 1s the man whom thou choosest, and
causath to approsch unto thee, that he may dwell
in thy court: we ahrll be satisfled with the
goodness of thy houae, sven of thy holy temple.
The Adifflicult passege of Psalm 15:2 llkewise lndicsies
that life under the Lordship of God 1s the only wey te
have a good lifet
0 my soul [omit]), thou [feminine, hence
the asgumptlon that the soul is zddressed]
hast said unto the LORD, Thou art my Lord: my
ﬁcodneaa extendeth not to thee Lllterally,
my goodness is not to Thee." Beat translated,
"ay zoodness i1g not beyond Thee," or, "I have
no good apart from Thee."]
It is because the Psalmist recognizes God as his Lord and
realizes that a 1life in His service is a blessed and fule
filled life thet there are in these Psalms so many asorip-
tions of glory to God. Pesalm 145:1=2,
I will extol thee, my God, O king: and
I will bless thy name for ever and ever.
Every dey will I blesss thee: and I will
pralse thy name for over and aver.
Because God 1s his king, the Psalmist praises and blesses
Him! Psalm 63:3-4,
Because thy lovingkindness 1is better than
life, my lips shall prasise thee.
Thus will I bless thee while I 1live: I
will 1ift up my handas in thy name.
Here it is stated that because the fellowship with God 1is
better then life itself, therefore the Psalmist wil) praise
and bless God as long s he lives. See also Fsalm 3:33
20:1-2; 57:8-11; 68:34 whioch joyfully ascribe glory to God,

recognizing His Lordship.
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Life, thon, 1s thencentric. Ita purposs ia to live (-
for God because He i3 the Lord. ; This living with God, ~)
which 1s the purpose of life, would seem from these Psalms
to involve four factors: worship, witness, love, and joy.
The first of these 1s worshlip, which is s direct result of
that Jjoyful recognition of the Lordship of God. Worship
is regarded as a definite purpose of life, not as simply a
function of it. They lived to pralse; they dld not praise
in order to lives This is shown in Pgalm 6:5,

For in death [Sheol) there 1s no remembrance
of thee: in the grave who shall give thee thanks?

Here the Psalmist pleads for life, not for selfish reasons,
but in order that he might remember God and give Him thanks
and prelse. This would indicate that he regarded life as
lived 1n order to worshlp God. This idea 1is aslmost liter-
ally repeated in Psalm 30:9, |
Vhat profit is there in my blood, when 1L

go down to the pit? Shall the dust praise thee?

shall 1t declare thy truth?
For gimilar expressions, c¢f. Hezeklesh's prayer in Isalah
38:18-19; Pasalm 88:10; 116:17. There is a like thought in
Psalm 142:7,

Bring my soul out of prison, that I may
praise thy name.

Whether the prison mentioned in this pessage 1ls an aotual
place or simply symbolic for distress is immaterial here.
“he important thing to note 1s that he seeks dellverance
not for his own sske but for God's sake, that he might
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pralse Hls name. 80 also Psalm 30:11-12 speaks of being
dellivervd to the end that he might praise God.
Thou hast turned for mo my mourning into
dancing: thou haszt put off my sackcloth, and
glrded me wlth gladness;
To the end that my glory may sing praise
to thee, and not be slilent. O LORD my God, I
will give thanks unte thee for evers
So praise, or woraship, an integral part of the recognition
of the Lordship eof God, 1s a purpcse for whioch man lives.
But the worship of the Old Testament falithful i1s not
a pagan worahip of suporstitious duty, but the free response
of a thankful heart to the gifts of Code Psalm 54:6 speaks
of gaorificing with & free will, and pralcing in response
te the goodnesa of God:

I will freely sserifice unto thee: I will
praise thy name, C LORP; for it is goode

Psalm 65:5 has the Psalmist praising God not in fesar or
bound by duty, but in response to the lovingkindness of Ged:

Because thy lovingkindness is better than
life, my lips shell praise thee.

Psalm 34:1 in expressing both the spontaneity and the cone
staney of praise shows thet worship is freely offered from
a thankful heart and rot forced from a heart full of fear:

I will bless the LORD at all times; his
praise shall continually be in my mouth.

Psalm 122;1 spesks of worship as & thing of joy and not a
thing of dutly:

I wes gled when they sald unto me, Let us
go into the house of the TORD.
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This worship, which is a purpose of life, is to be
distinguished from pagan worship in yet another way.
These Psalms show that the 0ld Testament man of God rec=
ognized worship to be not a cultic ritual that was effect-
ive ex opere operato, but an expression from the heart
which alone made it acceptable to God. So Psalm 4:5 ex-
horts to "Offer the sacrifices of righteousness," that is,
in a right spirit. In Psalm 86:12 1t is shown that worship
was from the heart, thereby disclalming hypooritical ritual
as worship:

I will praise thee, O Lord my God, with

all my heart: and I will glorify thy name for

evermore.
So also Psalm 9:1l. Furthermore, the cultic worship of
ritual and sacrifice without the accompanylng worship of
the heart which the sacrifices were to represent and sym-
bolize are condemned in these Psalms. Psalm 40:6,

Sacrifice and offering thou didst not de-
sire; mine ears hast thou opened: burnt offering
and sin offering hast thou not required.

Psalm 69:30-31,

I will praise the name of God with a song,
and will magnify him with thanksgivinge.

This also shall please the LORD better than
an ox or bullock that hath horns and hoofs.

Psalm 51l:16-1%,

For thou desirest not sacrifice; else would
I give it: thou delightest not in burnt offering.
The sacrifices of God are a broken spirit: a
broken and a contrite [crushed] heart, O Ged, thou
wilt not desplse.
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Finally, worshlp is not devised in the mind or heart
of man, but is a gift of God. HNote the plea of Psalm 61:15,

O Lord, open thou my lips: and my mouth
shall show forth thy praise.

If God opens his lips, then he can worship; otherwise the
sin that separates him from God will also prevent his wor-
ship. Note also Psalm 65:4,
Blessed is the man whom thou choosest, and
causeth to approach unto thee, that he may dwell

in thy courts: we shall be satisfied with the

goodness of thy house, even of thy holy temple.

It 18 God, by Hlis own gracious will, that causes man to
worshlip and to be blessed and satisfied in that worship.

Worshlp, then 1s a gift of God; 1t 1s offered freely
from the heart; it 1s a purpose of life that 1s theocentric
in every sense.

Closely related to this realization that they live to
worship God is the realization that they live also to wit-
ness to others about God. Psalm 26:7 speaks of telling the
wondrous works of God to others as a part of worship:

That I may publish with the voice of thanks-
glving, and tell of all thy wondrous workse.

So slso Pselm 9:1 and 11,
I will praise thee, O LORD, with my whole
heart; I will shew forth all thy marvellous works.

Sing prailses to the LORD, which dwelleth in
Zion: declare among the people his doings.

See also Psalm 109:27. It is in this very worship of God
that the greatcst witness to God takes place, and also the
greatest edification of the congregation. Psalm 34:12-3
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has the Psalmist boasting, 1.e. witnessing, that others
might be edified:
liy soul shall make her boaat in the LORD:
the humble shall hear thereof, and be glad.
O magnify the LORD with me, and let us
exalt his name together.
Psalm 40:3 expresses the almost identical thought:
And he hath put a new song in my mouth,

even praise unto our God: many shall see 1it,

and fear, and shall trust in the LORD.

Cfe. also Psalm 22:22.26; 26:12; 35:18 which point out that
this witnessing is done "to the congregation.”

This witneass for which man lives takes place also oute
side of the sphere of worship. It is also done by personal
contact. Psalm 40:9-10 speaks of "preaching righteousness"
to the congregation:

I have preached righteousness in the
great congregation: lo, I have not refrained
my lips, O LORD, thou knowest.

I have not hid thy righteousness within

my heart; I have declared thy falthfulneas and

thy salvation: I have not concealed thy loving=-

kindness and thy truth from the great congregatione.
Psalm 51313 spesks of actual instruction:

Then will I teach tranasgressors thy ways;
and sinners shall be converted unto thee.

And, lest it be forgotten, they knew that they lived not
only to testify to the congregation, but also to their own
children and the generations to come. Psalm 145:4 mentions
this:

One generation shall pralse thy works to
another, and shzll declare thy mighty acts.



So also Psalm 22:31,
They shall come, and shall declare his

Boin, that Be AbIn dIRE SETEt  TIah e
Though 1t 1s not very strong and is usually connected with
the pralse of God as the universal God, there is also evi-
dence that the godly recognized, as a part of the reason
for thelr existence, thelir dﬁty to witneas also to the na-
tions other than Israel. In Psalm 57:9 the Psalmist wite
nesses to the natlons through hls worship:

I will praise thee, O Lord, among the
people: I will sing unto thee among the nations.

Likewise in Pselm 108:3,

I will praise thee, O LdRD, aemong the
people: and I will sing praises unto thee
among the nations.

See also Psalm 18:49.

From ell these passages 1t can safely be concluded
that the 0ld Testament man of God, recognizing the Lord of
all things, knew that he lived to worship and that a neo-
essary part of that worship was a witness both to the con-
gregation of Israel and to the heathen.

Eut the relationship between the man of God and his
fellowmen involved more than witness, which, after all,
could have been done in a very indifferent and withdrawn
manners The relationship included alse a very real and
personal love. This 1s the third purpose for which man

lived: to serve, in love, his fellowmen. One aspect of

Il
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this love was closely connected to his witness. This as-
pect was that of brotherly reproof, correcting each other
in love. Psalm 141:6, though difficult, has much to say
along this linet
Let the righteous smite mej; 1t shall be a

kindness: and let him reprove me; it shall be an

excellent o0il [or, oil for the head], which shall

not break my head [or, let not my head refuse 1itl:

for my prayer also shall be in their calamities.
In verse four, the Psalmist asks for deliverance from evil
men and from the sinful luxurieas of life, and follows it
up in this verse with a plea for help from hia brethren,
even if it be help that smites. This 1is the service of
men of God toward one another, a service of loving edi-
fication« The book of Proverbs speaks much of this, cf.
Prove. 27:6, "faithful are the wounds of a friend." Also
Prove 3311 fo3 13:183 15:5.31.32; 28133« A slmllar
thought is presented in Psalm 69:6,

Let them that walt on thee, O Lord GOD of

hosts, be ashamed for my sake: let not those

that seek thee be confounded [put to shame] for

my sake, 0 God of Israel.
In verse five the Psalmist confesses his sins and in this
verse asks that his sin might not offend his brother.
This i1s love of a high orderl

The love of man to man 1s expressed not only on that
religious plane, but also on the plane of love for those
in physical need. A touching passage along this line is

in Psalm 41l:1,
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Blessed 1s he that considereth the poor
Lthe languishing, the weakl: the LORD will de-
liver him in time of trouble [evil dayl.
Psalm 37:21 also indicates the love of the righteous for
those in need:

The wicked borroweth, and payeth not agains
but the righteous sheweth mercy, and giveth.

Finally, there 1s also some indication that the 0ld Tests-
ment faithful knew that thelr love was to encompass all
men - even their enemies. Psalm 109:4«5 records the love
of the Psalmist for his adversaries; a love given even
when returned with hate:
For my love they are my adversaries: but I
give myself unto prayer [literally, "I am grayer."
For this type of forceful expression, cf. "I am
peace,™ Psalm 120:7].
So also in Psalm 35:13-14, spesking of his enemles which
were falsely accusing him, the Psalmist writea:
But as for me, when they were sick, my
clothing was uackcioth: I humbled my soul with

fasting: and my prayer returned into mine own
bosom.

I behaved myself [walked] as though he had

been my friend or brother: I bowed down heavily,

as one that mourneth for his mother.
These Psalms, then, give evidence that the Hebrew knew his
life to be under the Lordship of God, and for that reason
lived in order to worship, tokwitnoaa, and to serve, in
love, his fellowmen. But there is yet a fourth purpose
for which they lived, as these Psalms indiocate, and that
is simply to enjoy life. Yet, this joy, too, 1s theocen-

tric. They found their joy, their peace of mind and their



43
happiness not in riches or in heelth or in plessure as
such, but they found i1t in God. This is revesaled in
Psalm 51:8,

Hake me to heer Joy and gladness; that
the bones which thou hast broken may rejoice.

Here, in the midst of fervent prayer for forgiveness, the
Psalmist asks for joy and gladness. It 1s to be noted
first of all thst a petition for Joy and gladness is quite
acceptable. Life meant very much to these people, eape~
cially since God had granted them little revelation of
anything after death.l For that reason they looked upon
life as something to be enjoyed, and joy, therefore, was
one of the reasons for which they lived--a purpose of
life. But it must also be noted in immediate connection
with this, that this enjoyment of l1life exists only in
fellowship with Goeds That is shown by the context into
which this passage is fitted, a context of repentance.
Because he has sinned, God has removed His Presence.
David repents and asks for renewal of God's favor and
fellowship-=-and with that, for Jjoy and gladness. These
same points are repeated in verse 12:

Restore unto me the Jjoy of thy salvation.
This verse follows immediately after the plea that God re-
move not His Holy Spirit from him, showing the cloae con-

1For further development of thls, see Chapter Foure.

TS T
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nection between fellowship with God and joy. Likewise,
Joy 1s linked wlith the word "salvation,"™ or "deliverance,”
which in this Psalm of repentance ¢an only mean deliverance
from sin and guilt. This, too, points out that the joy of
life 1s found only in God. Also Psalm 63, which spesks so
beautifully of the soul's friendship with God, equates the
joy of 1life with the joy of knowlng Geod:
Verses 6=-6: My soul shall be satisfied as
with marrow (fat, or abundance] and fatnessj; and
my mouth shall praise thee with joyful lips [lips
shouting for joye Cfe Job 3:7; 20:51:
When I remember thee upon my bed, and medi-
tate on thee in the night watches.

Psalm 2136 concludea a section which counts the bleasings
of God with words which show that joy is found only in God:
For thou hast made him most blessed for

ever: thou hast made him exceeding glad with

thy countenance [(Thou wilt make him rejoice

in gladneas with Thy presencels
To make the plcture complete, Psalm 4:7 puts the joy that
is to be hed with God above any physiecel pleasure:

Thou hast put gladness in my heart, more

than in the time that their corn and their wine

incoressed.
These passages are sufficient te show us that 0ld Testa-
ment falthful regarded happiness and joy as a thing to be
desired and a reason for living, but thet joy and happl-
ness wes not found in satisfaction of fleshly desire, but
was found in fellowshilp with God. Cf. also Psalm 16:11;
30:11-12; 32:11; 64:10.

From all these passages it can safely be concluded
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that the Old Testament falthful recognized the purpose of
life to be completely theocentrlcs But a study of their
understanding of why they lived is not by any means ex-
hausted by showling its theocentricity, for the teleologi~
cal aspect of thelr understanding has an equally prominent
part. They lived fully aware of the fact that life was
not lived just for the moment, but was headed toward a
goale What that goal was is never explicitly stated, and
it is therefore assumed that the goel was never completely
known, but that is the concern of the next chapter. Here
it 1s necessary only to point out that the purpose of life
was seen to be not only God-centered, but alse goal-con-
sclouse.

That they regarded life as headed toward a goal 1is
shown by their consistent picturing of life as a path. 1In
Pselm 17:14-56 the path of the righteous is distinguished from
the path of the wickeds

Concerning the works of men, by the word
of thy lips I have kept me from the paths of
the destroyer L[violentl.

Hold up my goings in thy paths, that my
footsteps slip not [My goings held fast to thy
paths, my steps have not been moved].

In Psalm 101:2 the Psalmist promises to wslk on an upright
paths

I will behave myself wisely in a perfect
way [on a path of uprightneass]. O when wilt
thou come unto me? I will walk within my
house with a perfect heart.

Psalm 142:3 pictures life as a paths
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When my spirit was overwhelmed within
me, then thou knewest my pathe. In the way
wherein I walked have they privily laid a
sanare for mes

So also Psalm 37323, PFurthermore, the path on which they
desire to walk is God's path, a course of life and conduct
that Cod prescoribes. Psalm 20:3,

Shew lmake me to know] me thy ways, O
LORD; teach me thy pathse.

For that resson God is repeatedly asked to lead and guide
and destroy the cbatacles in this path: Psalm 5:8,

Lead me, 0 LORD, in thy righteousness
because of mine enemies: make thy way straight
before me.

Psalm 31:3, For thou art my rock and my
fortreas; therefore for thy neame's sake lead
me, and guide mee.

Psalm 2332-4, He msketh me to lie down in
green pastures: he leadeth me beside the still
waters.

He restoreth my soul: he leadeth me in
the paths of righteocusness for his name's sake.

Yea, though I walk through the valley of
the shadow of death [or, perhaps, "deadly gloom."
The meaning remains the same.l, I will fear no
evil: for thou sre with mej thy rod snd thy staff
they comfort me.

So also Psalm 32:8; 86:11; 143:8.

It must also be pointed out that the picture of a
path for life shows not only that they were goal-conscious,
but also that they were time-consclous, that is, they were
aware of a past and a future, and not simply aware of a
goal, Or the picture was used not only to show that life

was goling someplace, but also to show that there was a
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righteous and a wlocked way to go, that ia, they were con=-

cerned wlth the way life was lived as well as with the

goal of life. But be that as 1t may, it still remains true

that life was plctured consistently as a path, and a part

of that plcture, since paths generally go somewhere, shows

that thelr vliew of life was goal=-conscious,

The purpose of life, then, is both theocentric and
telenlogical. Life, lived under the Lordship of God, 1is
to be lived in the worship of God, in witnessing for Him
to the congregation and to the heathen, in the love of
one's fellowman, and in the Joy of fellowship with God.
It 1s to e lived teleologically, in the awareness that
life has a goal and that God is leadling us to it. These

are the purposes for which man lives.
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