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which we may bring out of nature and make explicit
and related end meaningful what ls in nature, and by
which we actuallize in nature the ideals we thus
derive .25

26

Cornelia Le Poutillier, Relipious Values in the
Phllosophy of Emorgent Evolution (Hew York: n.ps, 1986),
Pe ° '




CHAPTIR IV
THE WATURE OF MAN IN TERMS OF SOCIAL INTERACTION

The social situation and the inter-personal relations
of peraons within the social situation are vitally important
for Dewey's philosophys. This has been showm in the dlscussion
of Intelligence within the nature of man. Intelligence was
discussed without entering in a full measure into the socclal
frams. ut o understand completely the working of this
intelligonce and its monifestations, direct attention must
be piven to the area of soclal interaction.

Cewey doosg not deny that every child at birth has a
capacity or Intelligence, but a sharp degreoc of variance
arlses in tho years in which the child interacts with other
individuals in society., It has been pointed out, as
Le Doutillior dild, that intelligence shapes experilence, bub
at the same time social oxperiences have a reciprocal effect.
For example, hablts are montal constructs that are derived
from solal experiences.

flebitas as organized activities are secondary and

acquired, not native and original. They are

outzrowths of unlearnod activities which are part

of man's endowment at birth.l

In the course of living the child feels the pinge of

social stimli, and in turn the child develops a aset of

l.Toh.'n Dewoy, Human Nature and Conduct (New York:
Henry Holt and Co., 2 Pe .
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rather standardized responses. It is these standardized
responses that Dowey calls habits.

The essence oi habit is an acquired prodisposition

to yaya or modes of response, not to particular acts

except as, under suacial condltions, these express

a way of beohaving. Iiabit means special sensitiveness

or accessibil :lty to cortain classes of stimuli,

standing predilections and averalons, rather than

bare recurrence of specific acts. It means will,2
Obviously this is not o rote development. The intelligence
of the child plays a strong role in the growth of a hody of
hablta, Ifowever, tho factor to be noted at this point is
that social interaction elso plays an important part in
the development of habits. On the baasis of the material
presented thus far, it can be sald that social relotlons are
the ground and intelligence the focus of habit formations,
Dewey himgelf illustrates this tight inter-relatiomship
between intelligence and social interaction.

flablts may be profitably compared to physioclogical

Tunctions, like broathing, dlgesting. The latter

are, to be sure, involuntary, vhile hablts are

acquired. Bubt lmportant as is this difference for

many purposes it should not conceal the fact that

habits are like functions in many respects, and

especially in regniring; the cooperation of organism

and environmmont,

Since habits are ™modes of response" to social stimmli,

it 1s necossary that the particular reaponse be oriented to

the intelligence of the receptive individual == as Dewoy says,

21bide, pe 42

S1blde, pe 14e
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In short, the moaning of native activitles ls not

native; it is dequired, It depends upon inter-

actlon with a matured social medium,

The development of hablt within the individuval has
been scon. Iliow attention is turned to the growth of a body
of habits within the individual who both influences and is
Influonced by social interaction. Social interaction would
be a minimum factor if habits were passive, but according to
Dewey the very opposite is true.

Fach person is born an infant, and every infant 1s

..ue:)jecu from the first breath he draws and the first

oxy he uttors te the attentions and demands of othera,.

Those othera are not just persons in goneral with

“1.«3‘0:1 in general. Thoy are beings with habits; and

beinpgs who upon the whole esteem the hablts theoy have,

if for no other reason than that having them, thoir

Imagination is thereby limited, The nature of hablt

ls %o be assertive, insistent, solf=porpotuating .2
This being tho case, it can safely be sald thet in the early
montha of the 1life of a child he is, in terms of habits,
more the moved than the mover. However, as time proceeds
lhe body of habilta that have developed begin to assert
themselves in response Lo social stimli, end a balance of
socinl influence results. Of course, there are individual
excoptiona to this formmlation, depending upon the strength
of their character.

For Dewey, character appears to be the sum total of

habits functioning in the social situation.

41bide, pe 90
sIbid..’ De S8,
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Character is tho interpenetratlion of hablta. If
each hablt ecxisted in an insulated compartment
and oporated without affecting or belng effected
by others, character would not exist.

Charactor, then, bocomes the end product of the sccial
inter-play of habitss

dne adult wvho has the advantage of greater experience,
and so of groater habits, does not ordinarily look upon the
citlld as one vho is in an ideal position to receive a
diseriminate habilt education. Rather, it appears from
Dewey, that the adult views the child as & living area to
be exploited by means of the habits of thoe adult.

lie come bhack to the Tact that individuals begin their
carcer as infants. For the plastlicity of the young
presonts a temptation to those having greater ox=-
perience and hence greater power which they rarely
reglst, It seems putty to be molded according to
current designsg, That plasticlty also meens power
to change prevailing custom 1s igmored. Docllity
is looked upon not as abllity to learn vihatever

the world has to teach, but as subjoction to those
Instructions of othars which reflect their current
hablia,

It 1s quilte understandable that Dewey would spoalr in
this mommer, for he is deegly concerned with roforming and
improving the social 1life of men through the peculilar powers
end abilities that men innately possess. For that reason

Dewey unhesitantly chastises the individual for sccial shorte

conings that are experienced in the world.

1bid., pe 38s

r’Ibid'o-. Pe 64,

P
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Dur self-love, our rofusal tc face facts, combined
perhaps with a sense of a posalble better although
wrealized solf, lcads us to eject the habii from
the thought of oursolves and concelve it as an ovil
power which has somehow oveorcome use. We feed our
congceit by recalling that the habli was not do=
liberately formed; we never intended to becomeo
idlers oy gamblers or rouoss And how can anything
be deeply ourselvea which developed accldentally,
without set intention? These traits of a bad habit
are preclsely the things which are most instructive
ahout all hablits and about ourselves. They teach
us that all hablts are affections, that all have
projectile power, and that predlsposition formed
Ly & muaber of apecific scts is an immensoly

more Intimate and fundamental part of curselves
than vagne, general, conscious choiceass All habits
are demands for certaln kinds of activlity; and they
congtltute the self. In any intelligible sense of
the word will, they are will. They form ouw
effective deaires and they furnjish us with our
working capacities. They rule our thoughts,
determining which.shall appear and be strong and
wiich shall pass from light into obsourity.g

Daring the course of his life the individual builds up
a bedy of hablts. These hablts remain encased in the zolf;
for tha’t matter, they are the self, and even as the nerves
ars always poised ready to respond to any stimmli, so also
the self, this body of habits, stands constantly ready io
reaspond and constantly responding to any social stimuli,
Dewey indlcates that there are factors tending to restrain
habits, Vhether or not the habit or the restraint wins out
depends upon the strength of the stimulus and the strength
of the habit-disposition-attitude,

Attitude and, as ordinarily used, dlsposition suggest
something latent, potential, something which requires

B_I_p_j_-g._-. PDe 24«25,
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a positive stimmlus outside themselves to become
active. If we porceive that they dencte positlve
forms of actlon which are released meroly through
romoval of soms=counteracting 'inhibltory! tendency,
and then become overt, we mey employ them Instoad
of the word hablt to denote subdued, non=patent
forms of the latter.

In this case, we must bear in mind that the word

dlsposition means predisposition, recadiness to act

overtly in a specific fashion whenever opportunilty

is prasentea, this opportunity conalsting in removal

of the pressurs duo to the dominance of some other

“n.b.'_’...; and that attltude means some spocial case of
& predisposition, the disposition waltling as ii'

'fcrc- to apring through an opened door.
bven the inhibitory tendencles are habits and have been
formed in the way all hablts are formsda

The rogult of this.constructlon of Dewey is to make man
& complete social animal. Given a certain amount of innate
abllity, he can build, or multiply, the original ability
and eapacity to almost unlimlited heights depending upon the
auantlty and quality of soclal interaction. Quite simply
man 1s the measure of all things.

A plance at the history of mankind would clearly indicate
that man has been anything hut succeasful in his growth, and
even that man has exploited his potential in a way that
threatens hisz own destruction rather than promoting growth.
0L this, Dewey, too, 1s aware.

Aforetime man employed the reosulta of his prior
experience only to form customsa that henceforth
had to be bLlindly followed or blindly broken.

liow, old experience 1s used to suggest alms and
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methods {for developing a new and Iimproved expor=
lence, Consequently exporience becomss in so far
constructively selferegulative,

liore specifically Dewey says that

Han who lives In o world of hagards 1lsg compelled to
soek for smecurlty. Ilo has sousht to atbein 1t in
two wayse. Ono of thom began with an attempt to
propitiate the powors which environ him and deter=
mine his destiny. « ¢ ¢ The other course is to invent
arts and by their means to turn the powers of nature
to accounts man conatructs a fortresa out of the
very conditions ancd forces which threaten hime.

Ho bullds, shelters, weaves garments, malktes flame
his friend inastead of his enemy, and grows into the
complicated arts of msaoclated livingnll

llence Teowey's answer is simply that man has not as yetb
fully accomplishod bocause he has not as yet completely tried.
To the extent thet he has tried to explolt his potential, he
has succeeded admirsbly. It now remains for the Intelligent
individual to recoognize tho obvious conclusion; and a new

and better way of life is his for the atiempt.

10.'Iohn Dewey, Reconstruction in Philosophy (MNew York:
Henry Holt and Cow, 2 De »

J'J'Dewey, nest for Certainty, p. 5; as quoted by H. S.
Thayer, The Logic orf Pram’ﬁiam !Hew York:s The Humanities

Press, 1952), p. 212,




CHAPTER V
THE VATURE OF AN IN TERMS OF THE SOUL AND BODY-MIND RELATIONS

In a consideration of the nature of man we must deal
wlth the role, if any, of the soul in man's nature. In the
examination of John Dowey's philosophy on this point it
will be shown that there is a strange contradiction.

Doweyta thinking cannot be accounted for, but perhaps some
1ight can be thrown on the mattor by considering the booka
and journals in whioh Dewey apoke out on this matter,

Yhe one opinion, that can conceivably be labeled the
minorlty opinlon, appears in Bibliotheca Sacra. That partie
cular journal is a respected journal of Chrlstian philosophy
and ethics, and it would hardly tolerate an evoluticnistic
article, particularly one that dealt with the sacred matter
of the soul of man., This is the only place in which Dewey
exprossed himself in the "minority" manner. All other
expressions are consistent, though in contradiction to the
Tirst,

Considoration will first be given to the referonce from
Bibliothoca Sacra, and then attontion will be directed to the
more extensive oxpression of Dewey's view of the soul and
body-mind relations. Dewoy operates with the concept of the
soul as if 1t were a foregone conclusion that it existed.

His attontion is on the place of the soul in the body and
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lts functione.

If we include within our survey the psycho=physlo-
loglical facts as well as the purely physiological
phenomena of nerve action, we coma to the conclusion
that the soul not only directs and focuses the
activitliea of the organism, but that 1t transforms
thom Into something which they are not. It realizes
iteelf upon Ghe hinta, as it were, given by the body.
The soul is not only lmmanent in tho body, as cone
stituting 1ts unity and end; 1t is transcendent to
1%, as transforpming its aotivitios for its own
psychical ends.

The soul then is a psychical entity permeating the physical
body, guiding end directing that body and giving it ends eand
purposes., Notlece that here and in the following expreossion
Dewey does not oven hint that there la any question ﬁoncenning

the entology of the =oul. The article from which this material

L=

vas dravn was entitlod "Scul and Body,"™ but the treatment
within the article is directed more specifically to the soul
and the acte.

ihe psychical is immenent in the physical; immanent
as directing it toward an end and for the sake of
this end selecting some activitles, inhibiting
others, responding to some, controlling others

and adjusting and co~ordinating the complex whole
80 as, in the simplest and least wasteful way, to
roach the chosen ends %We find, thereforo, that in
the simplest foim of nervous action there are
principles tc which matter, as such, 1s an entire
stranger. latter per se kmows no higher category
than thaet of physical causality. Its highesat law
ls that of tho nooessitles of antecedent and cone
sequent. In nervous action we find the category
of teleology. Tho act is not determined by its
imnediate antecedents, but by the necessary end.
Vie have gono from the sphore of physical to that

lJohn Dowey, "Soul and Body," Bibliotheca Sacra, XLIII
(April, 1886), 254=-255, [ 55
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of final causation, and thereby we rocognize that

we have gone from the purely physlcal to the

immanence of the psychical in the physical,

diraecting the latter for its own end and purpose.2
It 18 worth noting that even at this polnt Dewey has inserted
the idea of the soul serving as the director, the selestor,
the inhibitor of physlical action. In viow of the fact that
he has laid much stross upon habit-action and habit-formation,
Bome connection can be seen. This connectlon could very
easily serve as a stepping stone, or a loop-hole, for the
position that Dewey held during a greater part of his literary
1ife.

Very clearly Dewey has remarked that the soul transcends

the bedy, but this transcendence is not a supernatural ona.

Devey's concept of the soul, as it appears in Bibliotheca

sacra, is spirit only in the sense in which Hegel speaks of
the spirit and the spiritual. There is no connection whate
soever withh the Christian concept of s irit and spiritual.
S0 the soul becomes a driving force, a gulding "spirit" of
the physical powers of the bodye

The soul accordingly, 1s not a powerless, impotent
somothing, so transcendent that it cannot be brought
into relation with matter. It is a living and acting
forco which has formed, and is constantly forming

the body, as its own mechanlism, This assures on the
one hand that no act or deed of the mind 1is ever lost,
that 1t find its registration and record; and that
not alone in some supralunary sphere, but down here
in the world of matter; and, on the other hand, it
forms a mechanism by which the soul can immedlately

21bide, pe 247,
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know, can grasp the fragments of its knowledge into

one symbolic whole without laboriously gatherling

them and plecing them togoether, and by which it

can immedlately acts It is, as 1t wers, the mind's

automaton, ceaseleasly and tlrelessly oxecuting the

demands responding to the needs of the soul?
A statement of this nature says in a lucid fashlon that the
soul ls the controlling and directing force within the body.
There is an interaction of needs and fulflllments between
the body and soul, but the soul is still the dominant force.

This mast be compared with statements made in Human

Nature and Conduct, Deweyls volume on social psychologZy.

As explicit as he was in the previocus reference toward the
existonce of the soul, Dewey is now taking a contrary position.

The doctrine of a single, simple and indissoluble
soul was the cause and tie effect of fallure Lo
recognize that concrete habits are the means of
Inowledge and thoushts o o o Now it 1s dogmatically
stated that no such conceptlons of the seat,

agent or vehicle will go psychologilcally at the
present time.%

liere Dowey denies what he had previously stated concerning
"scul.” 1jie even avoids using the word itself by using
deacriptive terms instead.

The traditional psychology of the original separate
soul, mind or consclouasness is in truth a reflex
of conditions wvhich cuit human nature off from its
natural objective relations. It implies first the
severance of men from nature and then of each man
from his fellows. The isolation of man from naturse
is duly manlfested in the split between mind and

S51bid., ppe 261-262,

4;l‘ohn Dewey, Human Nature and Conduot (iew Yori:
Henry Holt and Co., 1922); p. 138,

e —
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body -~ since body is clearly a connected parit of
nature. Thus the instrument of action and the means
of the continuous modification of actlon, of the
cuamalative carrying forward of old activity into
nevi, 1ls regardod as a mysterious igtruder or as a
myatericus parallel accompaniment.

James Q'ilara, & critic of Dewey'!s position in relation

to the soul, offers this explanation of Dewey'!s statements. '!

= -

Dewey rejecits the dostrine of a spiritual soul

because, in harmony with hls theories, 1t cannot

ue demonstrated experimentallys » « o Dowey's

dismissal of the soul arises from the behavlioristic

vicwpoint of pasychology which was considered under

the foregzgoing heading.*

ut even 1f Dewey does deny the existence of the spiritual
soul, he will still have to deal with the question of the
ontology of mind and its relationship to the physical body.
I the previous eoritic of Dewey i1s correct, and 1f Dewey
remains consistent, he will have to deny the eoxistence of
nind on the same empirical ground on which he denied soul.

Great pains have been taken to permit Dewey to speak for
himself, end not to put tho name of Dowey over the words of

another, Iilowever, in this inst:nce the principle is laid

aside to permit Sidney Hoolt to summarize Dewey's thinking,

The physical, or Matter, Life, and Hind are abstractlons,
according to Dewey, not exlatences. Ixistences have
physical, living, or mental character depending upon

the set of properties they reveal as they develop in
time. The fact that some properties whose conjunction
indicates the presence of mind emerge later in time

S51bides pe 65,

‘6 yamen OtHara, The Limitations of the Educaticnal Theo
of John Dewey (VWashington, D.,Ce: MNePe, 1929), De 20.




