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CHAPTER I
PURPCSE, SCOPE AND METHOD

The purpose of this study has been to find, through an
examination of John Dewey's writings, his thoughts and ldeas
on tho questlion of the nature of man, Dewey has never
spoken out on this subject directly. There is only a para-
greph here and & sentence there. I3y employing these
sentences and paragraphs as thoy came from Dewey!s pen; &
systematic and valid presentation of Dewey's position has
been propared.,

The scopo of thls study has-been tho writings of John
Deweys Of course, Dewey did not in every book, rmch less in
vory artlisle, address himsolf directly or iIndirectly to the
quesation of the nature of mane. The groater bulk of Deowey's
literary output has been gearched, however, for references
to the problem, In general only Dewey's own words have
been used, In some Instances a quotation has been drawm
in from a critic or a supporter of Dewey. Thls was done to
illuminate a point that Dewey himself had already made.
Secondary sources have not been used for the primary
pregentations TUnless otherwise noted in the text 1tself,
all quotations are from the pean of John Dewey. Where any=
one else is quoted, that author is ma in an introductory

sentence.
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Dewoy himself has been allowed to speak. Thls astudy ls
not an interprotation. In fact, interpretation of any kind
has been studiously avoided. From the mass of Dowey's worka
an ahundarca of quotations have been drawvm that rofer to the
problem at hand. These wore arranged in such a fashion that
Dewey has addressed himself, with some degree of ccntinuity,
to the problem that has been set upes It wlill be necessary
to tie the quotations from Dewey together with words of
context and time, but nothing has beon either added or sube
tractod from vhat Dewey himself had said,

Thoro are "jumpa®™ in the progression of Dewey'a thought
as thls study has presented it. Howevor, thoe reader mmast
romombor that

Unfortunately his /Dewey's/ psychological dis-

cussiona are scattored throughout his various

wrltings, and nowviiere systematically developede

To a large extent they are programmatic, lacking

the dei:afi?_.s w]r_xich are #o necessary to egnvert

an insight into a directing hypothesis.

The content and the arrangement of the chapters in thils
‘study refieet the endeavor to place the study within the
framevoric of Dewey's philosophical thought. The reader will
note that all chapters have been related to social intor=
actions Chapter V, Tho Soul, is an exception., However,
this chapter of antithetilcal nature is necessary for an
understanding of subsequent chapters, which are soclally

relatod,

lsidney Hook, John Dewey an Intellectual Portrait
(Wew Yoriz: John Day COe, Iggﬂ, Pe 11G.




CHAPTER IXI
DEMEY 'S PHILOSOPHIC POSITION IN RGIATION TO THE PROBLEM

This chapter is not an attempt to give the reader a
bicgraphy of John Dewey. That can easily be read, in
rather complete form, in Schilpp's The Philosophy of

Joln Dewey. Instead, the concern is with those experiences
out of Dewey's 1lifo that together produced the background
or the Ioundation upon which Dewey later built his pere
sonal philosophic position,

During his student days Dewey read voraciously. He
was particularly intercsted In the phileosophy of Ilegel, and,
a8 he himsell lator said, Hegel "left a permanent éeposit®
on hig thinking.t while a student, and even more so while
an instructor at the Univeralty of Michigen, Dewey came to
be influenced by George S. Morrise. MNorris, an established
philosopher at that tims, was an Hegelian, but one who
emphasiged Ya logic of the processes by which mowledge is
acquired” -- a logic completely "emancipated from Hegellan
garbe"2 Mme intimate relationship between Dewey and Horris

1 3ane Dewey, "Biography of Johm Dowey," The Philcsophy
of John Dewey, odited by Paul Schilnp (Evanston, Illinois:
Horthwestern University Press, 19359), De 17.

gIbid., De 18,
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vas not only on the academic plane; 1t was a personal friend-
ship of mubual rospect that included both families., There
was one other man who had a hand in shaping Dewey's early
thinking, That was CGoorge Herbert licad. Ilcad, also a
professor at the University of Hichigan, had formilated a
theory of the origin ;a:;‘ the self through social interaction,
and Dewey took this foraulation over into ‘his ovn philo=
sophy«® As 2 result of this relationship with lNead, Dewey
was concermed throughout his life with the possibilities
and the problems of soclal interactione

Judging from the inteorest that Dewey had in Hegel and
the offect that Hegel had on Dewey, it would seem anything
but natural o say that Dewoy harbored some thoughts of
ideallsm. Nowever, Morton ¥hite feels, and appears to show,
that thore is o movement of Dewey'!s thought from idealism to
Instrumentelism through various stages.4 This "transformation®
as Vhite calls it, toolr place in tﬁe early 1890%s. This ob=
sorvation Ly Vhite has Leen intentionally noted in order to
point out something that the reader will find in this study
of Dewey. In order to avoid the possibility of n;eaningla_ss
and conflicting statements in Dewey ==~ something that could

perhaps occur if attention were centered on the transformation

3]:1)1(1., Pe 26

4uorton Vhite, The Oripin of Dewey's Instrumentalism
(New York: Columbia University pPress, IIQEI, passin,
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period «- material has beon drawn only from the later and
more conslateont years of Dewoy's philosophlc life. IHowever,
this means byw-passing only the flrst ten years of Dowey'a
viaole profossional life.

One of the moet important factors to remember is that

Dewey is a naturalist, and

As a naturalist, he accepts the findings of sclence
that the physlical has temporal priority. But as far
s man is concerned, the soclal 1s the widest and
most complex mode of assoclation inte which man as
& paycho-physicael creature can enter. It is in
social life that almost all of the qualities that
we regard as distinectively human appear. And, as
we shall see, in indicating wherein "the unity of
the human being! lles, main emphasls falls upon tho
quality of intor-perscnal relatlonships which are
found in the realm of the soclal.®

ine soelal Locomes the all in all for Dewey. Of course, the
social sltuation liss within a natural settings The point is
thet Dewey's soclalenaturalism does not recognize any other
arce of activity, of causal relationship, or of consequence.
lierle Boyer notes that

Hlaturalism aos a system of metaphysics rejects any

idea of causal factors existing in the universe

above and apart from nature. The naturalist can

see no reason for accepting the ldealistic position

vihich interprets nafture as a product of an

Absolute Mind,.®

Anong some philosophers there is a thought that above

S51dney Hool:, John Dewey an Intellectual Portrait
(few York: John Day GOs, I9§95 > PPe 118=119,

Srerie Boyer, ;xiﬁg}waxs of Philosophy (Fhiladelphis:
uhlenberg Press, 1949), pe. 224,
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and boyond the empirical thero ls the ideal; and that in
Some fashion the ideal transmita 1tself to the mind of man,
Dowoy would deny every syllable of the preceding. Ideals;

!and even mind, exiat only in the soclal situatlion, and their

1

exlstence is theo end product of previous social action.
Dowey says that

licreover, the ends that result from our projecticn
of expericnced gooda intc objects of thought,
desire and offort exilst, only they exlst as ends.
Ends, purposes, oxorcise determining power in
human conducte o ¢ o Alms, ideala, do not exist
sloply in "mind"; they exist in character, in
personality and ection.?

=

16 soclally empirical 1s then the real. Tho human being
Within the sccilal aituabion becomes concerned with the
rolationship of his action to the consoquences, to a2 later
action, and so on, Dewey Indicates this aasumption when
he says that

Henceforth the quest for certainty becomes the

search for methods of control; that is; regulations

of conditions of change with respect to their

consequences,

Sldney lloolkz, one time student and long time protagonist
of Dewey, has characberised Dewey as a "™aatural pietist."

In a later portion of this study Dewey's natural plety and

73obn Devwey, A Common Faith (New Haven: Yale Uaniversity
Preass, 1934), pe. 45,

€30hn Dewey, Quest for Certainty (New York: Iiinton,
Palch and Co., 19 s D» S e
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its significance for ocur problem will be considered., However,
at this point the relationship of Dewey'!s natural pioty to
other crodos can bo shovme. According to Sidnoy Hook

Supernaturalism as a croed ls hard to accept for a
person of intelligence and courage; athelsm as a
doctrine isclates mon from those relatlons of the
physlcal world vialch support human achiovements
llatural pliety rocognizes tho continulty between
moan and noture. It aclmowledges man'®sa kinship of
origin, but not of interest or aim, with other
llving thingse. It accepts the natural limitations
iuposed on mants effort by the fact that he has

& body, that he is a creature of time, history,
and soclety, as a point of departure for improving
the human eastate, In this way natural plety avolds
the serwvility of thoso vho fear the gods and wounld
blacete them, as well as the arrogance of those
vho would be gods.9

Dewey's intellectual position was constantly influenced
by his acceptance of the theory of evolution. As James O'Hara
observed,

That wihich distinguishes Dowey is tho undisguised

asgsurance with which he accepts the theoxy of

evolution .10
Sometimes thias "assurance” is explicit and at othor i:imes it
la implicit. DBut regardless of its use, if the reader is to
understand Dewey!s thoupght, the influence that evolution had
in Dewey's thinking mmust be lkept constantly in the readerts

mind,

gr-[ook, Ope Cite; Do 214,

105amos O!'Hara, The Limitations of the Fducational Theo:
of John Dewey (Washington, DeCe: NeDes 1929), Ds 27e




CHAPTER III
THE NATURE OF' JMAN IN TERKS OF INTELLIGENCGE

It cught to be noted from the very outset that this
chapter is not concerned with Dewey's epistemology. The
goncern is with the active positlon of intelligence in
humen nature, according to the philosophy of Johmn Deway.

Dewey has nowhere lald down, in dictionary style, his
definition of intelligence. Put if the role of intelligence
in humen nature is to be examined, some sort of woriking cone
capt of Dewoy's understanding of the term intelligence will
have to be available. In Dowey'a words

Common scnse regards intelligence as having o purpose,
and lknowledge a3 amounbting o somethinge ¢ ¢ « To b
reasonable ia to recognize things ln their office as
obastaclea and as resources. Intellligence, in its
ordinary use, is a practical term; ablility to size up
mattera with reapect to the needs and possibilitiecs

of the varicus situations im which one is called to

do somethings capacity to envisage things in terms

of the adjustments snd adaptations they make poasible
or hlnder. One cbjectlve test of the presence or
absence of intelligonce is influence upon bohavlior,

Ho capacity to make adjustments means no intelligence;
conduct evineing management of complex and novel conw-
ditions means a high degree of reason. Such conditions
at least suggest that a reality-to=be«lmown, a reallty
which is the appropriate subject-matter of Imowledge

is reality=-of-uge-and-in=use, direct or indirect, and
that a reality wvhich is not in any way of use, or boar
upon use, may go hang, so far as imowledge is concorned.

1John Dewey, Philoso and Civilization (llew Yorlc:
Minton, Faleh and COega 2 Poe ™
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For Dewoy it appoars that intelligenco 1s a product of
and an instrument for the situeation. If this 1s the case,
1t would be expectod that Dowey would disown tho concept of
intelligence as an absolute to be possessod In a momont,
Thus he writes that

Intelligence is not samething possessed once for all,
It is in constant process of forming, and its retention
requires constant alertness in observing consequences,
an opgn—minﬁed will to learn and courage in readjuste
ment.

Intelligeonce is a "eapacity" that is "in constant process of
forming," and within tho frame of this capacity there is a
dynamic,

Hoason is experimontal intelligence, concelved after
the pattern of sclence, and used in the creation of
social arts; it has something to doe. It liberates
man from the bondage of the past, due to ignorance and
accldent hardoned into custome It projects a better
future and asalsts men in its realisation. And its
cperation is always subject to test in experlience.
The plans which aro formed, the principles which man
projecta as guides of reconastructive action are not
dogmas. They are hypotheses to be worked out in
practice, and to be rojocted, corrected and expanded
as they fall or succeced in glving our presont ex
perience the guldance 1t requires. We may call them
programues of action, but since they are to be used
in making our fubture actas less blind, more directed,
they are flexible.®

Accordingly we my conclude, in terms of Dewey's philo=
gsophy, that intelligence activated by reason is a constant

2John Dowey, Reconstiuction in Philosophy (New Yoriks
IIenry Holt and COe, > DDe =90

SIbid., pe 59,
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formulator of dynamiec hypotheses for living -~ hypothoses
to be tested and re=formilated in the crucible of ox-
perience.

If wo are to understand Dewey'!s concept of intelligence,
it wili be necessary to follow Dewey's formulation still
Turther into the avea of life., It i3 no concession to Dowey
to recognize that within the scope of daily living tho
individuel is rarely Taced by such a clear-cut situatlion that
he is able through exporimenial intelligence to posit one
plan, and that that plan will, at most, have to bo modified
only in detail and not in structure. Not ovon ezxperimental
intelligonce 1s able to aveid alternatives, choices, or, as
Dewey himself says, "preferential action.”

Preferential action in the sense of selectlve behavior

is a universel tralt of all things, atoms and mole=

cules as woll as planits, animals and mans « » « Such
preferential action ls not exactly what malkes cholce

in the case of human beings. But unless thore is

involved in cholce at leoast something continuous with

action of other things in nature, we could impute
genuine reality tc it only by isolating man from

nature and thus treating him as in some gense a

supernatural belng in the literal sense.?

Within the life situation the individual is faced by
prominent choices, and the resulting selections have as a
consequent the activation of other cholices, vhich then come
to the foree S50 in choosing the individual is partiecipating

in a process.

‘Dewoy, Philosophy and Civilization, ppe 274-275,
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Choice, in the distinctively human sense, thoen presents
itscl i‘ a8 ono proference among and out of preflerences;
not in the sense of one proference alroady made and
stronger than othors, but as the formatlon of a new
preforence out of a conflict of proferences. If we can
say upon what the formulation of thlis new and deter-
minate preference depends, we &rc close to finding
that of which we are in search. Ifor does the answer
seem far Lo sesk nor hard to-find. As observation and
forosipght dovelcp, there is ability to form signs and
gymbols that stand for the interaction and movemend®

of things, without invelving us in their actual flux.
Hence the new proference may reofleot this operation

of mind, especially the forecaat of the consecuoncese.
IT we .;.1.1.1'.1 up, pending such qualifications or such
conflirmatlion as further inquilry may supply, we may

say that a stone has its proferential sclections

set by a relatively fixed, a rigidly set, structure
and that no :;:n‘i::i.cipation of the results of acting ons
vy o another enters inte the matiter. The reverse

ls true of human actions In so far as a variable
Life~hlistory and intelligent insight and foresight
enter into 1t, cholco s:’.r’nifies a eapa.c:lt-y for
deliberately changing preferences.

Dewey ncvhere maltes man the absolute master of his fate.
llowever, he does have the cepacity for determining in a
measure the directlon of his lifes The difference between
these two statements may appear, at this juncture, to be
8light,; if not plcayunish, but the distinction will become
increasingly impoz-te:a.t as wa proceeda

Thus far attention has been directod only to the con=
erete situatlons of life which face the individwml squarely.
But there is also that area of life where the individual
eroates a situation for himself, These created situations,

alms or ideals are alsc & part of the nature of man in

STbid., De 276

B
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terms of intelligence. Dowoy's position is that

The alms and ideals that move us are goenerated through
imsginatione. =Hut they are not made out of imaginery
stuff. Thoy are mado out of the hard stuff of the
viorld of physlcal and social experiencos ¢ « ¢ Imagie
nation sciged hold upon the idea of a rearrangemont
of exiasting things that would evolve new objectsa.

The samo thing is truc of a painter, a musician, a
poet, a philanthropist, a moral prophet. The new
vision cdoeas not arise out of nothing, but emorges
through seeing, in terms of posalbilities, that is,
of imagination, old things in new relations serving
a new snd which the new end aids in oreabing.®

Hence, what 1s serves as the raw material for creative acbivity.

dan has a aingle capacity for intelligence and Intelligent
activity, but this capacity ls multi-faceteds, At first glanda,
it eppears that Dewey employs. intelligence in two ways or
according To two modes. ' But Dewey himself says that such is
not the casea -

Reflection and rational elaboration spring from and
make cxplicit a prior intultione. PEut thore is nothing
mystlecal about this fact, and 1t does not signify that
there are two modes of lkmowledge, one of which is
appropriate to one kind of subject-matter, and the
other mode toc the other kind, Thinking and theorilzing
about physical matters sect out from an intuition, and
reilection about affeirs of life and mind consists in
an ldeational and conceptual transformation of what
beginsg as an intuitions Intuition, in short, signi-
fies the realization of a pervaslve quality such that
it ropulatos the determination of releovant distinctions
or of whatever, whether in the way of terms or
relations, becomes the accepted object of thought.?

It now becomes clear that for Dewey all activity of the

enewey A Common Feith (New Haven: Yale University
Press, 1934), De 49 :

7Dewey, Philosophy and Clvilization, p. 10l.
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intelloct is oriented te the object by evaluating the object
in terms of experience and making preferential seleoctions
under the influcnce of and awareness of consequencos.
There is one phase of manta mental life that we have not
conaldercd, and that is the role and relation of emotions to
the calculating will of intelligenco.

The volitlonal phase of mental lifo 1s notoriously
connected with the emotionale The only difference
1s that the latter is the immediate, the cross-
soctional, aspect of rosponse to the uncertain and
procarious, while the volitlonal phase ia the tendency
of the roaction to modify 'Lndetez-m.nnta, ambiguous
conditions in tha dlrection of a preferred and
favored outcoms; Lo actualize one of 1lits poassibil-
1ties rather than another. Emotlon is a hindrence
or an aid to resolute will according as 1t 1ls over-
whelming in its immedlacy or as it marks a gathering
i.obethcr cf energy to deal with the situation whose
lssue ia in doubts Desire, purpose, planning,
choice, have no meaning save in conditions v.vhara
somothing is at stake, and wvhere action in one
c‘tircctwn rather than anothor may eventuatoe .in
bringing into oxistence a new situvation whiclh
£uLfills o nead.s

Emoticnal ectivity is then a concomitant, either positively
or negatively, oi intellilgence. Depending upon 1ts use, 1t
can be olther constructive or destructive In the dynamic of
oxperimental intelligence. Bubt regardless of its role, 1lts
reality lies in intelligence, not outside it or beside it.
Upon contemplating thls proposition by Dewey, the thought
ocecurs that emotion is a potentially dangerous factor in the

870nn Dewey, GQuest for CGrtai.nt (Wew York: Iinton,
Ealch and Co., 19 2 De
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on-going development of intelligence in the situation,
Dewey readily grants that

intense emotion may utter itself in action that

destroys Institutlons. Bul the only essurance of

the bLirth of botter onesa is tho marriage of emotion

with intelligence.Y :
Dewey ls able to take this position because he feels that in
gpite of certain negative influonces emanating from the
omotlona, still Yaffection and passicnate desire foyr jJuatlce
and socurity ave realitics in human nature . 0

intelligence elways functions within the frams of
goclal situations, and of prime importance for the underw
stending of the aetivity of intelligence is the reminder
hat consequences are & prouminont determinant, Dewoy, in
8 broad mammer, has summarized his position in a few sens
tencea. Eear in mind that when Dewey spealks of ideas and
idealism, he is anything but Platonics It 1s simply a con=-
venience of exprossion, '[hus he says that

The constructive office of thought is empirical ==

that 1s, experimental. "Thought" ia not a property

of something btermed intellect or reason apartc from

nature, It ls a mode of directed overt actlion,

Ideas are anticlipatory plans and designs which take

effect in concrete reconstructlon of antecedont cone

dlticons of oxistonce. They are not innate proporties

of mind corresponding to uwltimate prior traits of

Heing, noxr are they & pricrl categories imposed on
sense in a wholesale, once=for=-all way, prior to

QDawey, 4 Common iFaith, pe 0.
10:h1d., pe 79
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expericnce so asg to make it possible. The active
power of ldeas 1s a roality, but ideas and ideallsms
have an operative forge in concrete experiencod
situations; thelir worth haas to be tested bxltha‘
apecified consequences of their operatlion.

Contrary to many othor philosophers, Dewey attributea no
& priori velue to ldees. Immsdiacy 1s both the origin and
tho mesaure of any iden.

Ideas and ldealisma are In themselves hypotheses

not finellties. Being connected with operations

to e pexformed they are tested by the consequences
of these operations, not bty vhat exists prior to
thoms Prior exporience supplios the conditions

which evoke ideas and of which thought has to take
account, with whiel: 1% nuat reckon. It Numishes
both obatacloa to atbainment of what is desired

and the reaources Lhat must be used to attain 1t.
Coneceptlon and systems of conceptions, ends in view
and plang, are constantly making and romaking as

foat as those alvsady in use reveal tholr weaknessesd,
delects and positive values. There is no predostined
course they mmst follow, Humen experience conscioualy
suided by ideas evolvoas its own standards and
measures and cach now experience constructed by

thelr means 1s an opportunity for new ideas and
ldeals. :

The wmsual part of this whole construcitlion ls brought
o light by a atatement made by Dewey that appears to
qualily sherply what has been so systematically constructed.

Intelligence becomos ours in the degree in which
we use iu and accept responsibility for conse=
quences. It is not ours originally or by pPro-
ductions "It thinks" is a truer psychological
statenment than "I think." fThoughts sprout and
vegetate; ldeas proliferate, They come from deep

11Dewey, cuest for Certainbty, pps 166-=167.

12 1d., pe 167,
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unconsciocus sOUrcos .S
It is Dewey's last sentence that is difficult to integrate
with the meny paragraphs that he has offored previcusly.
The sentonce occurs at the very end of a lengthy cone-
astruction, and it is without further explanation, Tho
diffioulty increases when another paradoxical statement by
Dewey is recalled,

All that is distinotive of man, marking him off from
the clay he walks upon or the potatoes he eats,
occurs in his thought and emofions; in what we have
agreed to call consciousness.lt%

And no definitlion of "consciousness™ follows, though it may
be inferred Tfrom the totality of Dewey'!s philosophy.

lie have seen that consequences play a strong and dster=
mining role in the individual’s reasoning. Societal sanctione
value ls added to the consequences by inserting the concept
of Individual llebility.

I the man's nature, original and acquired, make him
do what he does, how does his action differ from that
of a stone or tree? Have we not parted with any
ground for responsibility? (hen the question is
locked at in the face of facts rather than in a
dialoctic of cancepts it turns out not to have any
terrors., Holding men to responsibllity may make a
docided difference in their future behavior; holding
a stone or a tree to responsipility is a meaningless
performance; it has no consequence; it makes no
dlifforences I we locate the ground of liabllity

in future consoquences rather than in antecedent
causal conditions,; we moreover find ourselves in

1350hn Devey, Human Hature and Conduct (low Yorks:
Honry Holt and Cos, 2 Do °

1%powey, Philosophy and Civiligation, pe 5e
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accord with actual practice. Infants, ldlots, the
insano, those complotely upsoi, are not held to
liabllity; the reason ls that 1t 1s absurd =-
meaningloss == to do ag, for it has no eoffect on
thelr further actions.tv

Dowey is hore saying that not only is the individual to

malze all decisions In terms of the consequences, but he is
also to take into the reasoning process the factor that he
bersonally is liesble for the consequences of his preferential
actlone Social sanctions are to be consldered, Iowever,
this simple external pressure, enforced with the presence of
reciprocal treatment, 1s not sufficlent in itsclf.

Some emimals, dogs and horses, have thelr future

conduet modified by the way thoy are troated. Ve

can imagine a man whose conduct 1s changed by the

way in vhich he is treated, so that it becomes

different from what it would have been, and yet like

the dog or horse, the change may be duo to purely

cxternal manipulation, as external as tho strings

that move a puppet. The whole story has not then

been told, 9There must be some practical participation

from within to make the change that 1s effected

algnificant in relation to cholce and freedom.

From within ~- that fact rules out the appeal,

so faciiely made, to will as a cause.

Right at this peint there is a large hiatus in the
philosophy of John Dewey. It is not sufficiont to say simply
that "some practical participation from within' is neccessary,
and then drop the thought without developing tho source and
nature of this intermal participation.

However, this study 1s concerned prilmrily with vhat

157p1d,., pe 275,
161pid., pe 274
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Dewey has asaid, and absoncos and inconsistencles of thought
aro noted only in a secondary mauner. If Dewey 1ls granted
leave, his development of the concept of liabllity continues
without a hitch,

Ho amount ¢f palins taken in forming & purpose in a
definite case 1s Lfinaly the consequences of its
adoptlion must be carefully noted, and a purpose
held only as a working hypothesis until results
confirm its rightness. listales are no longer
elihor more unavolidable accidents to be mourned or
moral sins to be explated and forglven, 7They are
lessons In wrong methods of waing intelligence andr
instructions as to a better course in the future.

Granting thls one concession opens the door for a complote
socelal phllosophy of naturalism and with it goes a certaln
degroe of solf-satisfaction, provided the individual is
applying hinself diligently. Obviou;ly Doewey has thought of
this last implication, too, for he offers this comment.

Hatuwral plety is not of neceasity cithsr a fatalistic
acquiescence in natural happenings or a romantic
idealization of the world. It may rest upon a just
sense of nature ca the vhole of vhich we are parts,
wnlle i% also recognizos that we are parta that are
marked by intelligoence and purpose, having the
cepacity to strive by their ald to bring conditions
into greater consonance with what is humanly
Gesirable.

At another time Dowey sbtated thatb

Individuality in o social and moral sense ls somse
taing to be wrought out. It means initilative,
inventiveness, variod resourcefulness, assumption
of responsibility in crolce of belief and conducte
Those are not gifts, but achlovementae

Apewey, Roconstruction in Philosophy, pe 140,

18Deway, A Common Faith, pe. 256.
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As achievements, they are not absolute but relative
to the use that is to bo mdi of them. And this
veries with the environment.t®

Individuality, selfhood, has achieved a cortain status,
but even this is relative to 1ts use within the environment.
llence, tho quality of the self can be manipulated through
the congentrated instiuments of our social environment, our
scclal instltutionse And Dewey conocurs with this conclusion
wnon he writes that

then the self ls rogerded as something complets within

ltself, then 1t is readily argued that only internal

morallstlec changes are of importance in generzl reform.

Institutional changes aro said to be merely eoxternal.

They may add conveniocnces and comforts to life, but

they camot effect moral improvemeontse ¢« o ¢ Individuals

are led to concentrate in moral Introspection upon

thelr own vices and virtues, and to neglect the

character of the onvironmonts ¢ o o Sub vhen seli=hood
is perceived to be an active process it is also seen
that sccial modifications are the only moans of the
ersatlon of changed personalities. Institutions are

viewed in their educative effect: with reference to
the types of individuals they foater,20

S8till any perason who ls the least bit observent will
notlee that human behavior does not always follow according
to Dewey's pattern, nor are corrective measures so easily
and effectively established. Furthemmore, the institution
is only as effoctive as the total support of the persons who
have established ite. Ordinarily some difficulty would arise
right here in the structure of Dewey's system of thought,

19Dewey, Reconstruction in Philosophy, ppe. 152=153.

201pid., pp. 153-154,
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but he is able to overcome the difficulty =-- provided he is
allowed another hiatus.

The position of natural intelligence is that there

exlsts a mixture of good and evil, and that recon-

struction ia the direction of the good which is

indicated by ideal ends, mast tako place, irf ab

all, throupgh continued cooperative offort. There

1s at least enough Impulse toward justice, kindliness,

andl ordor =o thet if it were mobillzed Lor actlon,

not expecting abrupt and complete transformation to

occur, the dlsorder, cruglty, and oppression that

oxist wonld be roduced.2i

It ie a consliderable concession to allow Dewey to posit
his "Impulse toward justice, kindliness, and order."” iHowever,
thie 15 what Dewey has blandly posited, end since the ex= -
ploratlon of his philosophy of the nature of man is tho
purposc of ihis study, the point can only be noted in passing,

Dowey then employa the educative means of sccial ine
stitutlons toward one end, in terms of the role of intelli-
gence in the nature of man, who in turn is in socieby.

Tho mind of mn is being habltuated to a noew method

end ideal: There is but one sure road of access to

truth =« the road of natient, cooperative inquiry

opervating by means of observation2 experiment,

record and controlled reflection.=2
And so the greater development of intelligence through soclal
Interaction becomes both the means and the end of Dewey's

socletye.

2lnewey, A Common Faith, ps 47,

227h1d., pe 32
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It (faith in the poasibilities of continued and
rlgorous inquiry) trusts that the natural interactions
between man and hia environment will breed more

Intell 7.;;0;1(:@ end generate more lknowledge provided the
sciontific mcthorls that dofine Intellligence in
oporatlon are pushed further into the mysterios of

the world, be.m."‘ thomaelves promoted and improved in
the oporalion 2o

Dowoy has sbtated, as noted several paragraphs back,
that in natural intelligence thero iz a mixture of good and
evil. Mo has also said that experience serves to shapo
thourht and idea. The simple conclusion then is that there
will be a mixture of good and evil thoughts and ideas cire
culating among men: that human intelligence will propagate
this mizture through the employment of reason or oxperimental
intelligence. To this Dewey repliea that

Our Ldeas truly depend upon experience, but so do ocur

sensatlons. And the oxperience upon which they both

depend is the operatlon of habita == originally of
instinctss Thus our purposes and commands regarding
actlon (whother physical or moral) come to us through
the refracting medium of bodlly and moral habltse
ingbllity to think aright is sufficlently striking to
have cought the attontion of moralists., Sut a false

psychology has led them to interpret it as due to a

necensary confllct of flesh and spirit, not as an

indication that our ideas are as dependent, to say

the least, upon our habits as are our acts upon our
conscious thoughts and purposes.f4

The Dewey formula would then read: Since we are under the
deterministic influence of our habits, originally, of our
instincets, we ought to develop better habits for a betiter life.

asIbido, p.‘ 260.
24"Dewey, Humen Nature and Conduct, pe. 53.

P
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It would be interesting to study the relatlonship and
developmont of instincts and hablita in Dewey's phllosophy.
One final guestion comes upe UDoes not history show,
as some men have saldy; that tho common greed of men reduces
life to the struggle of all ageinst all, clique against
cligue, or class agninst class?

To concelive of' human history as a scens of struggle
of clacses for domination, a struggle caused by love
cf power or greod for gain, iz the very mythology

of the emotions., ithat wo call history is largely
non-human, but sc far as 1t is human, 1t ls dominated
by intelligence: history is tho history of increasing
consclousnoas .29

Vhat Dewey, in his own words, sald about intelligence
has been prosented. PFut what role does intelligence play
in the daily life of the individual, according tc Dewey's
understanding of intelligence? Le Poutillier has prepared
e brlef paragraph that very neatly tles together all that
Dewey sald, and she applies it to the question that has been
posed, Sho writes.

Intelligence and effort are the active forces of vhat
Dowey calls fadjustment'!, which 'lend deep and enduring
support to the processes of living', which take man
cut of himself to manipulate his environment and to
actualize his ldeals, These forcea are at work in
all of man's activity, through vhich he trues up

the pattern of his life to conform to his values

oven while he derives his wvalues from the pattern of
his life. Science and art and religion all have a
part in this. ©Sclence and art and religlon, wvhich
are, perhaps, our highest values, are methods by

25-]‘011:1 Dewey, "Is Hature Good? A Conversation," Hibbert
Journal, VII (July, 1909), 837, e
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which we may bring out of nature and make explicit
and related end meaningful what ls in nature, and by
which we actuallize in nature the ideals we thus
derive .25

26

Cornelia Le Poutillier, Relipious Values in the
Phllosophy of Emorgent Evolution (Hew York: n.ps, 1986),
Pe ° '




CHAPTIR IV
THE WATURE OF MAN IN TERMS OF SOCIAL INTERACTION

The social situation and the inter-personal relations
of peraons within the social situation are vitally important
for Dewey's philosophys. This has been showm in the dlscussion
of Intelligence within the nature of man. Intelligence was
discussed without entering in a full measure into the socclal
frams. ut o understand completely the working of this
intelligonce and its monifestations, direct attention must
be piven to the area of soclal interaction.

Cewey doosg not deny that every child at birth has a
capacity or Intelligence, but a sharp degreoc of variance
arlses in tho years in which the child interacts with other
individuals in society., It has been pointed out, as
Le Doutillior dild, that intelligence shapes experilence, bub
at the same time social oxperiences have a reciprocal effect.
For example, hablts are montal constructs that are derived
from solal experiences.

flebitas as organized activities are secondary and

acquired, not native and original. They are

outzrowths of unlearnod activities which are part

of man's endowment at birth.l

In the course of living the child feels the pinge of

social stimli, and in turn the child develops a aset of

l.Toh.'n Dewoy, Human Nature and Conduct (New York:
Henry Holt and Co., 2 Pe .
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rather standardized responses. It is these standardized
responses that Dowey calls habits.

The essence oi habit is an acquired prodisposition

to yaya or modes of response, not to particular acts

except as, under suacial condltions, these express

a way of beohaving. Iiabit means special sensitiveness

or accessibil :lty to cortain classes of stimuli,

standing predilections and averalons, rather than

bare recurrence of specific acts. It means will,2
Obviously this is not o rote development. The intelligence
of the child plays a strong role in the growth of a hody of
hablta, Ifowever, tho factor to be noted at this point is
that social interaction elso plays an important part in
the development of habits. On the baasis of the material
presented thus far, it can be sald that social relotlons are
the ground and intelligence the focus of habit formations,
Dewey himgelf illustrates this tight inter-relatiomship
between intelligence and social interaction.

flablts may be profitably compared to physioclogical

Tunctions, like broathing, dlgesting. The latter

are, to be sure, involuntary, vhile hablts are

acquired. Bubt lmportant as is this difference for

many purposes it should not conceal the fact that

habits are like functions in many respects, and

especially in regniring; the cooperation of organism

and environmmont,

Since habits are ™modes of response" to social stimmli,

it 1s necossary that the particular reaponse be oriented to

the intelligence of the receptive individual == as Dewoy says,

21bide, pe 42

S1blde, pe 14e
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In short, the moaning of native activitles ls not

native; it is dequired, It depends upon inter-

actlon with a matured social medium,

The development of hablt within the individuval has
been scon. Iliow attention is turned to the growth of a body
of habits within the individual who both influences and is
Influonced by social interaction. Social interaction would
be a minimum factor if habits were passive, but according to
Dewey the very opposite is true.

Fach person is born an infant, and every infant 1s

..ue:)jecu from the first breath he draws and the first

oxy he uttors te the attentions and demands of othera,.

Those othera are not just persons in goneral with

“1.«3‘0:1 in general. Thoy are beings with habits; and

beinpgs who upon the whole esteem the hablts theoy have,

if for no other reason than that having them, thoir

Imagination is thereby limited, The nature of hablt

ls %o be assertive, insistent, solf=porpotuating .2
This being tho case, it can safely be sald thet in the early
montha of the 1life of a child he is, in terms of habits,
more the moved than the mover. However, as time proceeds
lhe body of habilta that have developed begin to assert
themselves in response Lo social stimli, end a balance of
socinl influence results. Of course, there are individual
excoptiona to this formmlation, depending upon the strength
of their character.

For Dewey, character appears to be the sum total of

habits functioning in the social situation.

41bide, pe 90
sIbid..’ De S8,
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Character is tho interpenetratlion of hablta. If
each hablt ecxisted in an insulated compartment
and oporated without affecting or belng effected
by others, character would not exist.

Charactor, then, bocomes the end product of the sccial
inter-play of habitss

dne adult wvho has the advantage of greater experience,
and so of groater habits, does not ordinarily look upon the
citlld as one vho is in an ideal position to receive a
diseriminate habilt education. Rather, it appears from
Dewey, that the adult views the child as & living area to
be exploited by means of the habits of thoe adult.

lie come bhack to the Tact that individuals begin their
carcer as infants. For the plastlicity of the young
presonts a temptation to those having greater ox=-
perience and hence greater power which they rarely
reglst, It seems putty to be molded according to
current designsg, That plasticlty also meens power
to change prevailing custom 1s igmored. Docllity
is looked upon not as abllity to learn vihatever

the world has to teach, but as subjoction to those
Instructions of othars which reflect their current
hablia,

It 1s quilte understandable that Dewey would spoalr in
this mommer, for he is deegly concerned with roforming and
improving the social 1life of men through the peculilar powers
end abilities that men innately possess. For that reason

Dewey unhesitantly chastises the individual for sccial shorte

conings that are experienced in the world.

1bid., pe 38s

r’Ibid'o-. Pe 64,

P
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Dur self-love, our rofusal tc face facts, combined
perhaps with a sense of a posalble better although
wrealized solf, lcads us to eject the habii from
the thought of oursolves and concelve it as an ovil
power which has somehow oveorcome use. We feed our
congceit by recalling that the habli was not do=
liberately formed; we never intended to becomeo
idlers oy gamblers or rouoss And how can anything
be deeply ourselvea which developed accldentally,
without set intention? These traits of a bad habit
are preclsely the things which are most instructive
ahout all hablits and about ourselves. They teach
us that all hablts are affections, that all have
projectile power, and that predlsposition formed
Ly & muaber of apecific scts is an immensoly

more Intimate and fundamental part of curselves
than vagne, general, conscious choiceass All habits
are demands for certaln kinds of activlity; and they
congtltute the self. In any intelligible sense of
the word will, they are will. They form ouw
effective deaires and they furnjish us with our
working capacities. They rule our thoughts,
determining which.shall appear and be strong and
wiich shall pass from light into obsourity.g

Daring the course of his life the individual builds up
a bedy of hablts. These hablts remain encased in the zolf;
for tha’t matter, they are the self, and even as the nerves
ars always poised ready to respond to any stimmli, so also
the self, this body of habits, stands constantly ready io
reaspond and constantly responding to any social stimuli,
Dewey indlcates that there are factors tending to restrain
habits, Vhether or not the habit or the restraint wins out
depends upon the strength of the stimulus and the strength
of the habit-disposition-attitude,

Attitude and, as ordinarily used, dlsposition suggest
something latent, potential, something which requires

B_I_p_j_-g._-. PDe 24«25,
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a positive stimmlus outside themselves to become
active. If we porceive that they dencte positlve
forms of actlon which are released meroly through
romoval of soms=counteracting 'inhibltory! tendency,
and then become overt, we mey employ them Instoad
of the word hablt to denote subdued, non=patent
forms of the latter.

In this case, we must bear in mind that the word

dlsposition means predisposition, recadiness to act

overtly in a specific fashion whenever opportunilty

is prasentea, this opportunity conalsting in removal

of the pressurs duo to the dominance of some other

“n.b.'_’...; and that attltude means some spocial case of
& predisposition, the disposition waltling as ii'

'fcrc- to apring through an opened door.
bven the inhibitory tendencles are habits and have been
formed in the way all hablts are formsda

The rogult of this.constructlon of Dewey is to make man
& complete social animal. Given a certain amount of innate
abllity, he can build, or multiply, the original ability
and eapacity to almost unlimlited heights depending upon the
auantlty and quality of soclal interaction. Quite simply
man 1s the measure of all things.

A plance at the history of mankind would clearly indicate
that man has been anything hut succeasful in his growth, and
even that man has exploited his potential in a way that
threatens hisz own destruction rather than promoting growth.
0L this, Dewey, too, 1s aware.

Aforetime man employed the reosulta of his prior
experience only to form customsa that henceforth
had to be bLlindly followed or blindly broken.

liow, old experience 1s used to suggest alms and
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methods {for developing a new and Iimproved expor=
lence, Consequently exporience becomss in so far
constructively selferegulative,

liore specifically Dewey says that

Han who lives In o world of hagards 1lsg compelled to
soek for smecurlty. Ilo has sousht to atbein 1t in
two wayse. Ono of thom began with an attempt to
propitiate the powors which environ him and deter=
mine his destiny. « ¢ ¢ The other course is to invent
arts and by their means to turn the powers of nature
to accounts man conatructs a fortresa out of the
very conditions ancd forces which threaten hime.

Ho bullds, shelters, weaves garments, malktes flame
his friend inastead of his enemy, and grows into the
complicated arts of msaoclated livingnll

llence Teowey's answer is simply that man has not as yetb
fully accomplishod bocause he has not as yet completely tried.
To the extent thet he has tried to explolt his potential, he
has succeeded admirsbly. It now remains for the Intelligent
individual to recoognize tho obvious conclusion; and a new

and better way of life is his for the atiempt.

10.'Iohn Dewey, Reconstruction in Philosophy (MNew York:
Henry Holt and Cow, 2 De »

J'J'Dewey, nest for Certainty, p. 5; as quoted by H. S.
Thayer, The Logic orf Pram’ﬁiam !Hew York:s The Humanities

Press, 1952), p. 212,




CHAPTER V
THE VATURE OF AN IN TERMS OF THE SOUL AND BODY-MIND RELATIONS

In a consideration of the nature of man we must deal
wlth the role, if any, of the soul in man's nature. In the
examination of John Dowey's philosophy on this point it
will be shown that there is a strange contradiction.

Doweyta thinking cannot be accounted for, but perhaps some
1ight can be thrown on the mattor by considering the booka
and journals in whioh Dewey apoke out on this matter,

Yhe one opinion, that can conceivably be labeled the
minorlty opinlon, appears in Bibliotheca Sacra. That partie
cular journal is a respected journal of Chrlstian philosophy
and ethics, and it would hardly tolerate an evoluticnistic
article, particularly one that dealt with the sacred matter
of the soul of man., This is the only place in which Dewey
exprossed himself in the "minority" manner. All other
expressions are consistent, though in contradiction to the
Tirst,

Considoration will first be given to the referonce from
Bibliothoca Sacra, and then attontion will be directed to the
more extensive oxpression of Dewey's view of the soul and
body-mind relations. Dewoy operates with the concept of the
soul as if 1t were a foregone conclusion that it existed.

His attontion is on the place of the soul in the body and
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lts functione.

If we include within our survey the psycho=physlo-
loglical facts as well as the purely physiological
phenomena of nerve action, we coma to the conclusion
that the soul not only directs and focuses the
activitliea of the organism, but that 1t transforms
thom Into something which they are not. It realizes
iteelf upon Ghe hinta, as it were, given by the body.
The soul is not only lmmanent in tho body, as cone
stituting 1ts unity and end; 1t is transcendent to
1%, as transforpming its aotivitios for its own
psychical ends.

The soul then is a psychical entity permeating the physical
body, guiding end directing that body and giving it ends eand
purposes., Notlece that here and in the following expreossion
Dewey does not oven hint that there la any question ﬁoncenning

the entology of the =oul. The article from which this material

L=

vas dravn was entitlod "Scul and Body,"™ but the treatment
within the article is directed more specifically to the soul
and the acte.

ihe psychical is immenent in the physical; immanent
as directing it toward an end and for the sake of
this end selecting some activitles, inhibiting
others, responding to some, controlling others

and adjusting and co~ordinating the complex whole
80 as, in the simplest and least wasteful way, to
roach the chosen ends %We find, thereforo, that in
the simplest foim of nervous action there are
principles tc which matter, as such, 1s an entire
stranger. latter per se kmows no higher category
than thaet of physical causality. Its highesat law
ls that of tho nooessitles of antecedent and cone
sequent. In nervous action we find the category
of teleology. Tho act is not determined by its
imnediate antecedents, but by the necessary end.
Vie have gono from the sphore of physical to that

lJohn Dowey, "Soul and Body," Bibliotheca Sacra, XLIII
(April, 1886), 254=-255, [ 55
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of final causation, and thereby we rocognize that

we have gone from the purely physlcal to the

immanence of the psychical in the physical,

diraecting the latter for its own end and purpose.2
It 18 worth noting that even at this polnt Dewey has inserted
the idea of the soul serving as the director, the selestor,
the inhibitor of physlical action. In viow of the fact that
he has laid much stross upon habit-action and habit-formation,
Bome connection can be seen. This connectlon could very
easily serve as a stepping stone, or a loop-hole, for the
position that Dewey held during a greater part of his literary
1ife.

Very clearly Dewey has remarked that the soul transcends

the bedy, but this transcendence is not a supernatural ona.

Devey's concept of the soul, as it appears in Bibliotheca

sacra, is spirit only in the sense in which Hegel speaks of
the spirit and the spiritual. There is no connection whate
soever withh the Christian concept of s irit and spiritual.
S0 the soul becomes a driving force, a gulding "spirit" of
the physical powers of the bodye

The soul accordingly, 1s not a powerless, impotent
somothing, so transcendent that it cannot be brought
into relation with matter. It is a living and acting
forco which has formed, and is constantly forming

the body, as its own mechanlism, This assures on the
one hand that no act or deed of the mind 1is ever lost,
that 1t find its registration and record; and that
not alone in some supralunary sphere, but down here
in the world of matter; and, on the other hand, it
forms a mechanism by which the soul can immedlately

21bide, pe 247,
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know, can grasp the fragments of its knowledge into

one symbolic whole without laboriously gatherling

them and plecing them togoether, and by which it

can immedlately acts It is, as 1t wers, the mind's

automaton, ceaseleasly and tlrelessly oxecuting the

demands responding to the needs of the soul?
A statement of this nature says in a lucid fashlon that the
soul ls the controlling and directing force within the body.
There is an interaction of needs and fulflllments between
the body and soul, but the soul is still the dominant force.

This mast be compared with statements made in Human

Nature and Conduct, Deweyls volume on social psychologZy.

As explicit as he was in the previocus reference toward the
existonce of the soul, Dewey is now taking a contrary position.

The doctrine of a single, simple and indissoluble
soul was the cause and tie effect of fallure Lo
recognize that concrete habits are the means of
Inowledge and thoushts o o o Now it 1s dogmatically
stated that no such conceptlons of the seat,

agent or vehicle will go psychologilcally at the
present time.%

liere Dowey denies what he had previously stated concerning
"scul.” 1jie even avoids using the word itself by using
deacriptive terms instead.

The traditional psychology of the original separate
soul, mind or consclouasness is in truth a reflex
of conditions wvhich cuit human nature off from its
natural objective relations. It implies first the
severance of men from nature and then of each man
from his fellows. The isolation of man from naturse
is duly manlfested in the split between mind and

S51bid., ppe 261-262,

4;l‘ohn Dewey, Human Nature and Conduot (iew Yori:
Henry Holt and Co., 1922); p. 138,
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body -~ since body is clearly a connected parit of
nature. Thus the instrument of action and the means
of the continuous modification of actlon, of the
cuamalative carrying forward of old activity into
nevi, 1ls regardod as a mysterious igtruder or as a
myatericus parallel accompaniment.

James Q'ilara, & critic of Dewey'!s position in relation

to the soul, offers this explanation of Dewey'!s statements. '!

= -

Dewey rejecits the dostrine of a spiritual soul

because, in harmony with hls theories, 1t cannot

ue demonstrated experimentallys » « o Dowey's

dismissal of the soul arises from the behavlioristic

vicwpoint of pasychology which was considered under

the foregzgoing heading.*

ut even 1f Dewey does deny the existence of the spiritual
soul, he will still have to deal with the question of the
ontology of mind and its relationship to the physical body.
I the previous eoritic of Dewey i1s correct, and 1f Dewey
remains consistent, he will have to deny the eoxistence of
nind on the same empirical ground on which he denied soul.

Great pains have been taken to permit Dewey to speak for
himself, end not to put tho name of Dowey over the words of

another, Iilowever, in this inst:nce the principle is laid

aside to permit Sidney Hoolt to summarize Dewey's thinking,

The physical, or Matter, Life, and Hind are abstractlons,
according to Dewey, not exlatences. Ixistences have
physical, living, or mental character depending upon

the set of properties they reveal as they develop in
time. The fact that some properties whose conjunction
indicates the presence of mind emerge later in time

S51bides pe 65,

‘6 yamen OtHara, The Limitations of the Educaticnal Theo
of John Dewey (VWashington, D.,Ce: MNePe, 1929), De 20.
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than others does not make them 'leas real! or loss
offacaclous than otheors, as traditional materialism
asaumed. The fact that wnder certain circumstances
physical situationa are changed as a reault of
operations snd actions that indicate the presence
of the mental, does not justify belief in a mind
as o geparate power, Torce or vital energy which
mysterionsly acts upon things, as traditional
apiritualism assumeds The problems about mind-body
which have mystified philosophers can only be
settled by soelng the clements which have heen
originally separated as funetlonal distinctlons
within a continuity of hiastory.’

Though these are not Dewey'sa own words, they were used because
of the preciseness of the formulation and also bescause of
thelyr validity in terms of Dewey's philosophic position.

In a slullay vein Dewey himself wrote thet

Fody-=mind simply desipgnates what actually takes
place whon a living body is implicated in situations
of discourse, commmnication and participation.,

in the hyphonated phrase body=-mind, 'body! dosignatos
the continued and conserved, the registered and
cunulative operation of factora continuous with

the rest of nature, inanimate as well as animte}
while "'mind' designates the characters and con=
sequences which are differential, indicative of
featuvros which emerge when 'body'! ls engeaged in a
wider, more complox and interdependent situation.

Dewey is here developing his concept of mind from the

results of intelligence operating in social interaction.
This 1s indicated by Dowey himself when he call his presen=

tation, quoted above, an "emergent theory of mind."9

7Sidney Hook, John Dowey an Intellectual Portralt
(llew York: John Day GO, IB%B), PPe 112=113,

8.Tohn Dewey, Experience and Nature (Chicago: Open Court
Publishing Cos., 19§3§, De 200,

®Ibid., p. 271.
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Cranting an emergent thoory of mind, Dewey will still
have to accouni for minds that break down, that are not able
%o maintain thelr position within tho body. Or, porhaps
more loglcally, he will havo to account for the unity and
consistency of the mind oporating within the bedy. It is
not sufficiont that he simply posits a relationship without
showing its function. Sidney Hook describes, in the following
quotatlion, Deweyis attempt to do just this.

All of ua are vaguely aware that a normal human

being functions as a unitye. « « « One of the

reasona that belief in the 'soul! has perslsted

ls that many people have sought to find a definite

locus for the bond of unlty that marks the

prosence of personalitye

for Dewey, the unity of the organism, conaidered

blologically, consists in the way in which all

parts of the body function together to produce

the balance or moving equilibrium that we call

the quality of good health, FBEut since man is

not only a biologlcal organism but a social

creature, his wnity as a human belng consists in

the co=operative functloning of his ralationshigs

to otiher hwman beings in a social environment.l

Agsuming that lHook has accuratoly represented Dewey,
and that Dowey has not chosen to misrepresent himself on
this particular point, our original statement of mind being
the result of intelligence operating in social interaction
ils valid for Dewey's philosophye

But what are the results of Dewey's uniting bhedy, mind,
nature and soclety into a 8ingle functioning whole?

Dewey himself has not answored this questlon, but if Dewey

10400k, ops Gite, ppe 124125,
J B
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13 %o be examined in the spirit of Dewey, the consequences
wlll have to bo considered. Again, Sldney Hook has prepared
an answer,

By his omphasia upon the centinmulty of nature,
body, soclety, and mind, Dewey does two things.
He breal:s down the dualism between the physical
end the psychical without reading the properties
of mind into nature, as do the mentallats and
panpsychists, and without denying the existence
of' consclousness, asa do extreme materiallists and
behaviorlists. Secondly, he 1s ableo to make clear
that "the unity of the human being? consists not
in the sum of separate ultiaate elements, whother
theae be sonsaticns or reflexes, lideas or
glanduler secreticnsa, but in an observable ssries
of co~operative functions, a working together of
interacting grccesaes, that constitute a :
personallity .t

Cne final remarl before concluding this chapter. The
problem chosen In this paper 1s not entirely now, as some
Dowey protagonlsts woell recognlze. The immediate concern
1o not to sit in judgment of Dewey and his philoscphy, but

to examine it and see exactly where the man does stand.

llowever, labels do serve some slight purpose, soms con- \

venienco. Hence, the fcllowing final quotation is offered

concerning Dewey end his position on the soul and bLody-mind
relations. Again 1t's from Sidney Hooke.

In challenging the dualistic theory /fthe mind-body
theory/, Dewey has challenged one of the most por=
vasiva determinants of iestern Huropean culture,
an attitude fortified by religion, by popular
morality, by the teachings of the Academy as well
as of thoe Learned Doctors. It is not surprising,
therefore, that 1t 1s Dewey's theory of human

1l1y14., p. 111,
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nature and lmuman mind which has provoked the charge
of materinlism against him, particularly in
theological quarters. If refusal to dissociate
mind from body and body from nature 1s materialism,

i)gwe:;- is one of the greateat materialists of all
LA o

erbid., pPe 109+




CHAPTER VI
T6HE NATURE O MAN IN TERMS OF GOOD ANLD EVIL

The heading for this chapter is more deseriptive than
definitive, for Dewey's philosophy of naturalism does not of
iltself recognizo any area of "good" or "evil." However,
Lewey was gulto well attuned to othor beliefs and philo-
sophios preovalent in the world, and he did on occasion
Speak out in rolation to these opposing views. The reader
will note that Dowey is not interested in entering into a
polemic, but that whatever ho has said, he has said for the
salte of differentiating hls position from that of other
positiona,

Fhilosophy is concerned only with propositions which

are trus in any possible world, existentially actual

or note Propositiona about good and evil are too
dependent upon a spocial form of existence, namely

human beinga with thelir pecullar traits, to find a

place in the scheme of science. The only propositions

vhich anaswer to the specification of pure universallty
are logical and mathematicals These by thelr nature
trmi..cgnd existence and apply to every conceivable
realme.

St1ll even Dewey 1s able to say that some activities

among men are regarded with greater esteem than others,.
Zven an instrumentellst will say that the nature of the con=
sequences varies, =DZmotlcns have been given a strong role

In the nature of man, but on occasion an individual will be

1
John Dewey, Quoest I‘or Certainty (ilew York: INinton
Balch and Co., 1 '2%.. De 66 % 3
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gulded primarily, perhaps to his later regret, by hilas
emotlons,
Dewey recognizes the foregoing conditions and possibile
ities, and he offers this explanation of the saltuation.

lan as a natural creature acts as masses and nole=
cules act; he lives as animals live, eating, fighting,
fearing, reproducing. As ho lives, some of his
actions yleld understanding and things take on
meaning, for they become signs of one another;
means of expectatlon and of recall, preparations
for vhat is to come and celebrations of what has
gone, Activities take on ldeal qualliy.
Attraction and repulsion bocome love of the ad-
mirable and hate of the harsh and ugly, and they
seek to flind and meke a world in which they mny

o securely at home, Hopes and fears, desires
and aversions, are as truly rssponses to things
as ave knowing and thinking. Our affections,

vhen they are enlightened by understanding, are
organs by vihich wo enter into the meaning of the
natural world as genuinely as by knowing, and wiia
greater fullness and intimacy.2

Dewoy hore indicates that natural man is firsi of all a
creature of emotional responses ~= in terms of Dewey's
definition of omotional reaponse, Though this proposition
secma Inccngrucus with the general tenor of Dewey'!s philo-
sophlc position, he offers some substantiation for 1t.

e need to rocogmize that the ordinary consscionsness
of the ordinery man left to himself is a creature of
desires rather than of intellectual study, inguiry
or agpeculation. Han ceases to be primarily asctuated
by hopes and fears, loves and hates, only when he

is subjected to a discipline which is forelgn to
humen nature, which 1s, from the standpoint of
natural man, artificial.¥

21b1d., ppe 296=297.

Syohn Dewey, Reconstruction in Philosophy (New Yorl:
Henry Holt and COep; 1920), De 52
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Dewey will not subject emotion responses to valuoe
categories. le looks past emotlion responses because he
pPlaces the emphasis on the response, in terms of a stimie
lating situation, and not on the bare emotion.

Emotions are condlitioned by the indeterminateness of
present situaticns with respect to thelr lasswe, Fear
and hope, joy snd sorrow, aversion and desire, as
porturbaticns, are qualities of a divided response.
They involve concern, solicitude, for what tho present
situation may boecome, 'Caret! signifies two quite
different things: iret, worry and anxiety, and
cherishing attention that in whose potontialilties

we are Interosted. These two meanlings represent
difforent poles of reactive behavior o a present
waving a fubture which is ambiguous. Elation and
dopreasion, moreovor, manifest themsoclves only

undor conditions wherein not everything from

start to finish 1s completely determined and

cortuin, They may occcur at a final nmoment of

triumph or defeat, but this moment is ono of victory
or frustration in conmnection with a previous course of
affalrs whose izsue was in suspense. Love for a
Feinpg so perfect and complete that ocur regard for it
can make no difference to it is not so much affection
as (a fact which the scholastics saw) 1t is concern
for the destiny of our own souls. Hate that 1s

neor antagonism without any element of uncertainty
is not an emotion, but is an energy devoted to ruthe
loss deatruction. Aversion is a state of affectivity
only in connection with an obstructilon offered by the
dialikzd object or porson to an end made uncertain

by it.
Regardless of the view that anyone takes of emotlon

responses, no one can avold seeing that in many instances
emotions literally pour over until they have become not a
guiding and directing agent, but a dlctating and dominating
tyrant. Nor does Dewey deny thils.

4pewey, Quest for Certainty, pp. 225-226.
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The natural man disllkes the dis-ecaso which accome
paniecs the doubtful and is roady to take almost any
means to end it. Uncortailnty is got rid of by fair
means or foul. Long exposure to danzer breeds an
overpowering love of security. ILove for security,
tranglated Into a desiro not to be dlsturbed and
unsetitled, loads to dogmatism, to acceptance of
beliefs upon authority, to intolerance and fanaticlsm
cn one side and to irresponsible dependence and
sloth on the other.d

Uithout = question Dewey foels that emotion responsos are
value-neutral, and being value=neutral there simply is no
que ation of pood cox ovil that can possibly be connected to
thome =2ince Dewey regards the emotlons and emotion responses
as naving developed originally from instincts, a point he
made earlior in this study, this move is a broad step toward
wiping the nature of man clean of talnt of evil or glitter
of good. e is ncutral.

Even in the case of cholee, the consequences of wvilch
are undeairable, the intellect and emotions are not to be
lheld responaible or liable. In fact, the nature of man has
ne liability either. It is the will, a strange bubt potont
force that rosides "outside the porson," that must bear all
rosponsibllity and liability.

It is worth while to pause in our survey while we

examline more closely the nature of choice in relation

to this alleged comnection with free will, free here
meaning unmotivated choice. Analysis does not

have to probe to the depths to dlscover two faults

in the theory. It 1s a man, a human being in the

conorete, who is held responsible. If tho act doos
not proceed from the man, from the human being in

51b1d., pp. 227225,
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his conecrete malko-up of hablts, desires and purposes,
vhy should he be held llable and be punished? Will
appears as a force outalde of the indlvidual person
as he actunlly is, a force which is the real ultimate
cause of the asct. Its freedom to make a choice
arbltrarily thua appears no ground for holdling the
human being as a concrete person responsible for

a choice.V

For that matter not even the will can be held liable,

for the will does not make alternative selectlons., what
it doeos do is to clarify the situation by narrowing it down
and defining it in terms recognizable and recolvable by the
Intelligence of the sltuatlion. The task of resolving asome
situations is so broad and profound that the ultimate
rosolution cannot be value judged.

i@ are frese in the degreoc in which we act knowing
viiat we are about. The indentification of freodonm
with 'Treedom of will'! locates contingency in the
wrong place. Contingency of will would mean that
uncertainty was uncertainty dealt with; 1t would

be a resort to chance for a decision. The business
of 'will!' is to be resolute; that is, to resolve,
undor the guildance of thought, the indeterminateness
of uncertain situations, Choice wavers and is
brought to a head arbitrarily only when ciroumstances
compel action and yet we have no intelligent clue
as to how to acta

The doctrine of 'frec will' is a dosperate attempt
to escape from the consequences of the doctrine of
fixed and immmtablo object Zeing. With tho
dissipation of that dogma, the need for such a
measure of desperation vanishes. Preferential
activities characteriae overy Individuzl as
individual or uniquo.

6.'l'ol:m Dewey, Philoso and Civiligation (Wow York:
iiinton, Ealch and Co,, s De 273,

7Dawey, Quest for Certainty, pp. 249-250.
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In a very systeomatic and proeise manner Dewey has dealt
with all the peripheral arguments, and he has succeeded in
maintaining hils position ~- provided some concessions, mone
tioned in the preceding chapter, are madc. But eventually
the reader and the student of Dowey comes to the point where
he asks quite bluntly: But wvhat about the baslc drives or
motivations of acte? Are thoy not value-oriented according
to the depree of self=ishness or unself-ishness in the
individual?

Dowey's reply 1s acbtually a return to the opening para-
graphs of his argument as it is hero recorded, IHe says that
viren dlscussing emotion responses to conrete situations, or
to situations recently made conerete by the will's resolution,
the discusalon concerns an area in which there is neither
gelf=ishness or unself-ishness, neither good nor evil,.

A correct theory of moctivation shows that both

self=love and altrulsm are acqulired dlspositlons,

not original ingrodients in our psychwological

meke-up, and that each of them may be either

morally good or morally reprehensible.

Pgyechiclogically speaking, our natlve impulses

and acts are nelthor egolstic nor altruistic;

that is, they are not actuated by conscious

regard for either one's own good or that of .

others. They are rather direct responses to

situations,®

Iet us digress for a moment and see how this would work

In a social example. The usual way for an individual to earn

BJohn Dewey and James Tufts, Ethics (Rovised edition

New York: Henry Holt and Co., 1936), pe. 524,
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2 living is to apply himself in some form of work whioh
brings returas eithor in ihe form of food or some value-
object that ocan be traded for food. This labor instltution
1s quite common to our societys. Bub suppose, and thias too
is rathor common, that some individual declded not to follow
tho pattern of the instltution and instead goos out and robs
end kills others for his livelilhood. The thieving individual
is capbtured, imprisoned and forced to work to provide a
living for himself within the prison. Isn't the individual's
aversion to the pattern of the labor institution and the
induced conformance to the patiern ample evidence of the
auality-rating of the nature of that individual?

It is "natural! for activity to be agrecable. It
tends to find fulfillment, and Tinding an outlet is
itself satisfactory, for 1t marics partial accom-
plishment. IL productive activity has bocome so
inherently unsatisfectory that men have to be
artificlially induced to engage in it, this fact

is anple proof that the conditions under which the
worlk 1s carried on balk the complex activities instead
of prometing them, irritate and frustrate natural
tendencles instead of carrying them forvward to
fruition. viork then becomes labor, the conseqionce
of some aboriginal curse which forces man to ‘do what
he would not do 1f he could help it, the outcome

of some original sin which eoxcluded man from a
paradise. in which desire was satlsfled without
industry, compelling him to pay for the means of
livelihood with the sweat of his brow., From which
it follows naturally that Paradise Regained means
the accurmlation of investmonts such that a man

can live upon their return without labor. Thore is,
wo repeat, too mach truth in this pieture. Iut it
1s not a truth concerning original human nature and
activity. It concerns the form human impulses have
taken unsiar the influence of a specific social
environment., If there are difficultios in thoe way
of soclal alteration =- as there certainly are =-
they do not lle in an original aversion of human
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nature to gervicoable actlon, but in the historic
conditions which have differentiated the work of
the laborer for wage from that of the artlst,
adventurer, sportsman, soldier, adminlstrator and
speculator.?

The crowming statoment, which leaves no rcom for reply,
though it carries little conviction, 1s Dewey's high regard
for tho '"neutral® nature of man.

o matter how much evidence may be piled up against
soclal institutions as they exist, affection and
passionate desire for justice and security are
realitles in human naturo.i0

in one paasago Dowoy very conveniently places his
phllosophy in relation to the thought that has existed since
tho boginning of the world. He is not so placing his entire
philoscphy, but only his position on the queation of the
nature of man in terms of good and evil.

liistory seems to exhiblt three stages of growth.

In the first stage, human relationships were thought
to be so Infected with the evils of corrupt hwman
nature as to require reodemption from external and
supernatural sources., In the next stage, what is
gipgnificant in these relations is found to be

elcin to valuea osteemed distinctively religiouse.
ihis is the point now roachsd by liberal
theologians., The third stage would realize that

in fect the values prized in those religlons that
have elementsa are idealizations of things charactor-
istic of natural associations which have thon been
projected into a supernatural realm for safe-
keeping and sanction,ll

] SJonn Dewey, Human Nature and Conduct (MNew Yorlk:
I'lenry Holt and Co (¥ s PDe - (]

1°John Dewey, A Common MPalth (lew Haven: Yale University
Press, 1934), pe. 79.

1lr1d., ppe 72-75.
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The vhole point of the previous reference ls that if
accepted, it bocomes the groundwork for the propozsition that

The problem of avil ceasses to be a theological and

metaphysical one, and is perceived to be the

Far as mey b zemovingpithe ey tlaforkii fotbas

J

Notice that Dewoy has come around to the point where he
gays unabashed that there are deflinite evlils in the life
of manj conversoly there is also goode. It he has maneuvered
about the cueastion so that he is able to approach it from a
slde that makes the question of good and evil not a stumbling
stone for him but a stepping stone for the further expansion
of his philosophye Io is now able to say that

Soclel condltions rather than an old and unchangeable

Adam have generated warsj the ineradicable impulses

thet sre utllized In them are cnpable of beling

dralfted into many othex channels.

In the quotations that have been offered from his
writings, Dowey's personal position on the question of good
and evil Iin the nature of man has been presented. Dewey's
positlion can be pointed up more sharply if a few of his
antithetical statements are extracted for the sake of contrast.

Dewey himself poses a question that has long troublsd
many philosophers. I the universe is in itself 1l1dea,

rather than concrete situation that requires an emotion

122)5\?9:;, Reconstruction in Philosophy, pp. 141-142.

131')eway, Human Nature and Conduct, pe 113.
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response, why is it that we experience so much in the
universe that is complotely unideal?

Attompts to answer this question have always beoen
compelled to introduce a lapse from perfect Foing: =
some kind of Tall o whieh is due the dlstinction
between noumena and phenomena, things as they aro
really are and as they scem to boe. Thoere are many
verslions of this doctrine. Tho simplest, thouizh
not tho cne whioh haa most commended itself to most
phlloscophers, 1s the idea of the 'fall of man?!, a
fall whieh, in the words of Cardinal liewman, has
laplicated all creation in an aboriginal cata-
strophe. I am not concerned to dlscuass them and
their respective wealmeasses and strengths. It is
onougl to note that the philosophles which go by
the nawe of Idealism are attempts to prove by one
method or another, cosmologleal, ontologlcal or
oplatemological, that the Real and tho Ideal are
one, while at the same time they introduce
qualifying additions to explain why after all

they are not one.t4

If The fall of man 1s a fictlonal construct rather
than a factual reality, then, of course, any doctrine of
salvation for fallen mankind is also mythical. Dewey does,
however, give some slight indication as to how t:iis peculiar
and wnempirical doctrine came to be. This doetrine; even as
all human behavior has a psychological explanation o'f its
origin, '

All the thoories wihich put conversion 'of the eye of
the scul! in the place of a conversion of natural

and social objects that modifles goods actually
experienced, la a rotreat and escape from oxistence ==
and this retraction into self is, once more, the
heart of subjective egolsms. The typical example 1s
porhaps the otherworldliness found in religicns

whose chief concern is with the salvation of the
personal soul. Bub otherworldliness 1s found as

14Dewey, guest for Certalnty, p. 301.
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wall in ssthoticism and in all seclusion within
ivory toviors,+9

In fact, Dowey 1s not even convinced that the doctrine
of man's natural sinfulnoss is original. e feels that it
is a carry-ovor from the very earliest days of acientific
Inguirye. fThis is not scientific inquiry as we lmow 1%, nor,
for that mattor, does it ovon closely resemble our concept
of scienco. Rather it was a carry-=over from the firat
stumbling days of an attompt to develop a scientific method.
For science, too, at one time, resorted to the supra=natural
for causal explenationse

The sinfulness of man, the corruption of his heart,

his seliwlove and love of power, vien referred tec as

cauaecs aro precisely of the same nature as was the
appeal to abstract powera (which in fact only re=
duplicated under a general name a maltitude of
partlcular effects) that once prevailed in physical
tsclencef, and that operated as a chief obstacle

to the genorations and growth of the latter,

Demons were once appealed to in order to explain

bodlily disease and no such things as a strictly

natural death was supposed to happen, Ths impor-
tation of genoral moral causes to explain present
goclal phenomena is on the same intellectual

CVele.

Even if evidence is presented to show man'a sinful
condition, or what may be labeled sinful, Dewey will not
accept the coneclusion that man must have a supernatural

redecuior if he is to be saved.

151b1d., pe 275.

leneway, A Common Falth, pp. 77=T78.
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The conclusion (need for supernatural redemption
because of corruption and sin) does not follow,
however, from the data., It ignores, in the first
place, that all the poslitive values which are prized,
and ln ald of which supernatural power 1s appealed
to; have, after all, emerged from the very scene

of human associations of which 1t 1s possible to
paint so black a pieture.1'7

56111l where did men ever get the idea of evil in human
nature? If Dewoy is right, there rmust have been some social
situation that prompted this faulty wille-resolution, Dewey
says there was. lan's idea of establlishing morallity ==
most likely in the sense of a social mos and sanction ==
gave rise to the whole ‘misl:mderstandﬂng.

Horality 1is largely concermed with ccntrolling human

natwe, Vhen we are attempting to control anything

we are acunitoly aware of what resists us. So moralists

were led, perhaps, to think of human nature &s evil

becauss of its reluctance to yield to control, i1ts
rebelliousness under the yoke.+8
With rogard to Dowey's stabtemont, morality and the moralists
muet heore be thought of as contributing elements in the
earliest formation of humen socisl organization.

Zxperlence has taught us many things, and soms of them

are not exactly desirableo. It the repetition and assimilation

of an experionce, to the degree that it bocomes a habit, 1is
not to be regarded as a manifestation of some innate and

nataral condition of our nature.

1710144, pe 74e

18Deway, Human Nature and Conduct,; ppe 1=2.
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Our self-love, ocur refusal to face facta, combined
perhaps with a sonse of a possible better although
unreallzed self, leads us to e@Ject the habit fronm
the thought of ourselves and concelve it as an evil
power vihich has SOmehow OVOrCOme USe o ¢ o hOSe
traits of a bad habit are precisely the things
whilch are most instructlve about all habits and
about ourselves. » « ¢ All habits are demands for
certaln lzinds of activity; and they constitute

the self.i9

If solf is the sum total of hablts gocd and bad, and
they are "grouped" within us according to kind, a rational
oxplanation of human behavior and conduct is quite simple.

Vie arrive at true conceptions of motivation and

interest only by the recognition that selfhood

(except as it has encased itgelf in a shell of

routine) is in process of making, and that any

sell 1s capable of including within itself a

mumoer of inconsistent selves; of unharmonized

digspositions. FEven a Nero mag be capablie upon

occcasion of acts of kindness.<0
Put Dewey's reply is actually begging a question. For his
reply is appropriate only to a dogmatic statement that man
is entirely evil and that there 1s no one single bit of good
in man; more generally, that the nature of men is fixed,
elther good or evil. Dowey continues iIn this vein by roplying
to the proponents of a fixed and immmtable nature, not to the
broponoente of supernatural redemption.

The assertion that a proposed change is imposgible

because of the fixed constitution of humen nature
diverts attention from the question of whether

191514., pp. 2425,

20Ibid.’ De 137,
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or not a change 1s desirable and from the other

question of how it shall be brought abouts It

throws the gquestion into the arena of bvlind

emotion and brute force.oLl

The preceding is the only reference found that addresses
itseli to the mutation of man's nature, and it simply argues
in favoer of the mutable as opposed to the immtable.
Apparently Dewey does not considor it necessary to give
further attention to the guestion of supernatural redemption
and mitation of the naturoc of man. Dewey indicates this
situation by declaring that

The time may be far off when men will cease to fulfill

their need for combat by destroying each octher and

vinen they will manifest it in common and combined

effortis against the forces that are enemiles of all

men equally. »I2ut the difficultlies In the way are

found in the porsiastence of certain acquired social

cuatoms and not in the unchangeabllity of the demand
for combat.

Pugnaclty and fear are native elemsnts of huunan

naturc. oIub so are pity and sympathy. Vo aend

nurses and physiciana to the battlefields and pro=-

vide hospital facilities gs 'naturally! as we

change bayoneis and discharge machine guns.

As noted in the opening paragraph of this chapter, the
philosophy of John Dewey does not have room for a thresiing
out of the question of good and evil. The questlion is, at

best, irrelevant, if not non-existent. Dewey has laid all

2:l'.l'ol':n Dewey, Problems of lien (New York: Philosophical

Library, 1946), p. 192.

22 11de, ps 1874
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his stress upon habit formation and the function of these
habits,
Again the guestion 1ls asked what are the consequences
of Dewey'!s formilatlons. Opinion ia rather sharply divided,
3idney Hook feels thet

Ly pointing to the pervasivenesa of hablits and

their historical character, Dewey 1ls able to cut the
ground from under the hoary but astill very much alive
belief in the unalterability of human nature. The
Tacts of heradity by what they are, changes in social
conditions will produce those changes in men winich are
soclal and morally significant. It is in social and
moral terms that human nature is always construed,
cgspecilally by those most convinced of its Tixity.
sootilie natural endowment of man shows at most a
capaclity for violent action. Whether the capacity
expresses ltself in shedding blocd according to
certaln rules or in any of Willlam James'! moral
equivalents of' war depends upon the set of habits
walch obtains in a culture, and upon the historical
context of those habits. War is thus seen to be a
function of social institutions, not of what is
natively fixed In human conatitutions.23

But then wvhy does an instltution such as war perslst; why
do men permit 1t? Reinhold Niebuhr is of the opinion that

Dewey ia in fact loss conscious of the social perils
of self-love than either Locke or Hume. In his
thought the hope of achieving a vantage point which
transcends the corruptions of self-interest tekes
the form of trusting the 'sclentific method! and
atbtributing antie-social conduct to the foultural
Jagt?, that 1s, to the failure of social science

%o keep abreast with technologys. 'That cocorcicn and
oppression on a large scale exist no honeat person
can deny,’ he declarese. 'But these things are not
the product of sclence and technology but of the
perpetuation of old institutions and patterms

2331dhoy ook, John Dowey an Intellectual Portrait
(ow Yoris John Day Cous T080). poo TB0oIaLs — o trees
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untouched by the sclentific method. The inference to
be dravn is clear.! The failure of the past and
present are due to the fact that the sclentific
method thas not been tried at any time with use of
all the resources vhich scientific material and the
esperimental mothod now put at our disposal.?2?

Sldney Hook is obviously of the opinion that the
sclentliflc method can accomplish a reformation and redirection
of human naturae. 3t Helnhold Hiebuhr does not agree, and he
oifers thia comment on Dewey's attitude towerd the scientific
mothod,.

Professor Dewey haa a touching faith in the
posalbility of achieving the same results in the

field of social reletions winich intolligencs achleved
in the mastery of nature, The fact that man constie
tutionally corrupts his purest visions of disinterested
Juatice In his actuasl actions seems never to occur to
hime. Consequently he never wearies in looking for
spacific causes of interestod rather than disinterested
actlons As an educator, one of his favourite thoories
is that man's betrayal of his own ideals in sction is
due to faulty educational techniques which separate
Ttheory and practice, thought and actlon.! iHe thinks
this faulby pedagopry ls derived from the iraditional
geparation of mind and body'! in ideallstlic philosophy.
In common with his eighteenth-~century precursors, he
would use the disinterested force of hlis !freed
intelligence! to attack institutional injustices and
thus further frece intelligences Despotic institutions
repreacnt 'relationships flxed in a pre-scientific age!?
and are the bulwark of anachronistic social attitudes.
On the other hand flag in nental and moral patterns
provide the bulwark of the older institutions? .25

24 0inhold Niebulw, The Nature and Deatiny of Len
(liew Yorks Scribner's Sons, 19 O. The er

quotations are from Dewey, leerali&m’and Soclal Actilon,
Pe 82a

®B1pid., I, 110-111.
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CHAPTER VII
THE NATURE OF MAN IN TERMS OF HORALS AND HORALITY

At first glance it appears that there 1s only a fine
line, if any, between the subject area of this chapter and
that of the precedinge Fubt thils dlstinotion has been made
intentionally for the sake of comprehension and alsoc of
integreted organization. This 1s a slightly shorter chapter
than the proceding and it will attempt to localize Dowey's
principlos as they were oxhibited in an extended fashion
carllier.

One other noto ought to be mades In this chapter the
focus 1z on wmorals and morality aa Dewey defines them.
infortunately Dewey never printed his own personal definition
of morala and morality, but from the material examined thus
fer 1t appears that for Dewey morals are not traditional
formulations of soclel sanction, nor are they supernatural
laws of behavior that men have received by revelation, nor
are they the end product of a philosophlcal systeom.
flarjorle Grene comments on Dewey's position in this fashion,

After a Tine, 'scientific,! ftough-minded! account of

domocratic man's liberation from false traditional

moralities there alwayas comes, in Dewey and his
followers, a point at which one suddenly finds that
with the elimination of rollgious suporstition and
netaphysical ignorance, new values or even old

ones have been spontaneously generated out of' the

bedrocls of fact and more facte eesand at that point

pragmatism ltself succumbs to a delusion at least
as grievous as those by which liegel's pure speculants
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deceived themselves; for mere facts will never o

all octernity generate values; nor can aciocnce ==

psychology asa well as Euclear physics == Dy itself

generate good or evil,
The difflculty indicated in the above quotation will beccme
more and more apparent as we proceed. In the face of Chis
paradox tho term “"morals" will still be used for the sake
of the common wnderstanding of the general reader,

Previously Dowey rojectod the idea of an immmtable
nature of man, and, being consistent, he indicated that the
conaequences of thls deoetrine of the immutable nature are
fruitless,

The thecory of fixed onds inevitably leads thought

Into tho bog of disputes that cannot be settled.

I thore ic one suummuu bonum, oOne supreme ond,

what 1s it? To comsidor this problem is to place

oursclves in tho midat of controversies that are

as soube now as thoy were two thousand years ago.2
Dowey's formmulation of morals and morality 1s not based on
fixed enda, a supremo good or eternal verities.

The wihole of Dewey's philosophy, especially his
eplstemology, is concermed with the problem of means and
ends as ccnsequences of the means. In the area of morals,
too, he is concerned with this relationship. A48 Dewey pubs

it,

Jziarjoria Grene, Dreadful Freedom (Chicago: University
of Chicago Press, 1948), ppe. 9=10.

2.'l't:\hn Dewey, Reconstruction in Philoso (llew York:
Henry Holt and Co., 1920), De .
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Desire bholongs to tho intrinsic nature of manj

we cannot coneceive a human being vho does not have

wents, needs, nor one to whom fulfillment of desire

does not aifford satisfaction. /As soon as the power

. of thought develops, needs ceasoe to be blind; thought
looks ahead and foresces results. In forms purposes,
plans, aims, ond-in-view., Out of these unlveorsal

and inevitable facts of human nature there nocessw

arily grow the nioral conceptlions of the fGood, and

of the value of the intellectual phase of character,

wiich amid all the conflict of desires and alms

strives foxr insight into the Inclusive and en=-

during satisfactlion: wisdom, prudence.o
Rotice that Dewey sccepts and deals with man as he finds
him, without in any way idealizing him. But at tho same
time Dewey Inserts the intellect or intelligence of the
individual as a determining factor. This strong reliance
upon “the intellectual phase of character” is found through-
out Dewey's philosophye.

As indicated carlior in this paper; scclal interaction
is all-important in a consideration of any segment of Dewey's
philosophye. lere toc it plays an important part. At the
same time In which the individual is developing a sot of
"worals™ for himself, he is acting with and upon othor
indlviduals in the social situation. There results a literal
give and take of thought, action and accopted pattern of
behavior, It is from this interaction with the consequont
of' accepted and approvable patterns of action that Dewey

develops his idea of morals and morality.

Sjohn Dewey and Jamos Tufts, Ethics (Revised editlonj
Hew Yorlt: ienry Holt and Co., 193G), pa 543,
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Human beings approve and disapprove, sympathlze and
regsent, as naturally and inevitably as they seek for
the objects they want; and as they impose claims and
reoapond to them, Thus the moral Good presents
itself neithor merely as that which satisfies desire,
nor as that which fMulfills obligation, but as that
which is apnrovable. From cut of the mass of
phenomena oi tihtls gort there emerge the generalized
ideas of Virtue or Moral Excellence and of a
Standard which regulates the manifesatatlion of
approval and disapproval, praise and blame.4

Deway's positlon is illustrated by the manner in which
a body of morals, or morallty, develops. Horality did not
develop overnight or with the issuing of a single set of
edietse. liorallbty came about through a long and siill cone
tlnuing process of poail, test, adjust and approve.

Inguiry, discovery take the same place in morals
that they have come to occupy in sciences of nature.
Validaticn, demonstration become experimental, a
matter of' consequences. lLisason, always an nonorific
term in ethles, becomes actualized in the methods

by which tho needs and conditions, tho obstacles
and resources of sibuations are scrutinized In
dotall, and intelligent plans of improvement are
worked out.d

This program of action has not always been carried out
in scciel life, and because it has not been put into operation,

The need in morals is for specifilc methods of inquiry
and of contrivance: liethods of inguiry to locate
Gifficulties and evils; methods of contrivance to
form plans to be used as working hypotheses in dealing
with theme. And the pragmatic import of the logic

of individualized situatlons, sach having its own
irreplaceable good and principles, is to transfer

4ro00. cite

GDeway, Reconstruction in Philosophy, ppe 139-140.
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the attention of theory from preoccupaticn with

gencral conceptions to the problem of developing

effectivo methoda of inquiry.
Vhen Dewey wrefers to M"individuallized situations, each having
its ovm irreplaceable zood and principles," he is sluply
noting that all morals and morality are relative te the
lmnedliate situation with its consequences, It is insufe
flcient to say that Dowey's ethics and morality fall into
the broad category of relativism, for he adds the slightly
ualifying claunse of the consequences. Since these cone
sequences are realized in progressive soclal situatlons;
and all soecial sltuatione are to a greater or losser degree
inter-related, a body of morals is built up. However, thls
vody of morals is still dependent upon the individualized

situatlon with i1its consequences. Dewey indicates his desire

[

to place the emphasis here rathesr than on the development of
a vody of generalized morals in the last half of the last
sentence of the quotation.

ST11ll not every soclial situation is a moral situation,

A moral situabtion ia one in which judgment and
choice are roquired antecedently to overt action.
The practical meaning of the situation -~ that

is to say the action nceded to satisfy 1t -- is
not seli=ovident. It has to be searched for.
There are conflicting desires and alternative
apparent goodss That is needed is to find the
right course of action, the right good.?

S1bid., ppe 136-137.

Tthide, pe 153,
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Over a poriod of time some social situations and thelr
responses become so Tirmly ostablished that therse is no
Judgment or cholce required. in example, perhaps, would be
the introduction of two strange men to each other. It 1s
quite well eastablished that the two wlll speal: some brief
greeting and shake hands, Iio amount of judgmont or de=-
liberative cholce are required before theo two respond to
each other and to the sogcial situation. However, 1l the
sltuation required that the individuals involved thinic over
and evaluate the sltuation, and then decide upon a course of
action =« with due consideration to the consequences =-, that
would be a moral situation.

The implioations of the provious paragrapn are that
morals exist only when a moral situation exists.l This is
true even though an individual in the history of his ex=
perience can recall other similar moral situations and his
rosponses., There 1a no such thing as applying your moral
experience to the immediate moral situation and mechanically
selecting a response. At best moral experience can be used
to ald the intellect in 1ts deliberation toward making an

oxistential choiceo.

Horal goods and ends exiat only when something has

to be done. The fact that something has to be

done proves that there are deficiences, evils in

the existent situation. This 111l is just the specifio
111 that it 1se It never is an exact duplicate of
anything else. Conseguently the good of the

situation has to be discovered, projected and
attained on the basis of the exact defect and
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trouble to be rectified. It cannot 1ntelligantly
be Injocted into the situation from without .S

IT this is tho case, tho only thing that we ean say
about moralas that is gonerally applicable iz that

lilde sy rapathy, loon senaitlveness, peraistence in
the faco oﬁ the disagrecable, halance of intereats
enabling us to undertake the work of analysis and
declision 1ntolligent1y are the distinctively moral
tralts == the virtues or moral excellenclies.

e mentionod carlier that Dewey dliscards the doctrine
of eternal verities, end in so doing he is of the opinion
that the losz is insignificant in the light of the gains
made through the use of the scientific method.

In the end, loss of eternal truths was more than
compensatod for in the accession of guotidlan facts,
The loss of the system of superior and fixed defini-
tiona and kinds was more than made up for by the
growing system of hypotheses and laws used in
clesailying Tacto. After all,thon, we are only
pleading for the adoption in moral reflection of

e logic that has been proved to make for security,
stringency and fertility in pasalng judgment upon
physical phoncmena. And the roason is the same.

The old method in spite of its nominal and esthotlic
wvorship of reason discouraged reason, because it
hindered_tlie operation of scrupulous and unremitiing
inqu 11'3' .lo

This does not mean, however, that there no longer 1s

anything that can be lebelod true. It is rather a

8Ibid., pe 136,

%Ibid., pe 153,

10114., ppe 133-134.
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distinction in the method of determining what things are
true. It s taken some time butb

In physical matters mon have slowly growa adcustomed

in 2ll syecific belliefs to identifying the true wlith

the verifisd.tt
The attitude that the true is the verified can easily be
carried over into the aroce of morals and morality. However,
1t will mean, according to Dewey, that some things that have
attained status by virtuo of age or that have been taken for
granted will have to pass the acid test of verifiocation
throuzh the scientific method. Otherwise they will Dbe
discarded,

To generalize the recognition that the true means

the verified and means nothing else places upon men

the responsibillity for surrendoring politlcal and

moral dogmes, and subjecting to the test of cone
sequences thelr most cherished prejudices.

Cn the basis of impersonal loglc, even though it 1s
applicd to personal situations, Dewey's position appears
quite sound. However, one %elling objection can be raised,
walch nullifiecs most of what Dewey has so carefully cone
structed. As Boyer points outb,

The modern scientific philosophers such as John

Stuart Hill and Joln Dewey may emphasize a morality

based on the idea of progress, since they view the
lawvs of nature as impersonal but nevertheless

1 - ;
lIbid.. Pe 130,

lzIbidD. Pe 131.
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amenable to man's desires,.ld

This lapsa dialectlca camot be passed bye Tho idea of

progress and the amlable character of the laws of nature are
- something that is frequently found in Western philosophic

though w- it might almost be said that i1t is pecullar to

Westorn thought. Put oven as the physiocratic thecry was
the erux of tho entire classical tradition in economics,
80 In this insbtance Dewoy's ontire structure stands or falls

on the pranting or denying of one assumptlon.

13 jerle Doyer, Hifhways of Philosophy (Philadelphia:
19 2 Poe .

Inhlenberg Press,




CHAPTER VIIL
THE NATURE OF NAN IN TERMS OF CCNSEQUENT LIVING

In this final chapter under the general heading of
The Nature of HMan the principles that have been exemined
thus far will bo projected into the realm of societal llving.
Dewey himself was strongly concerned with the consequences
of any aet, and o extend the formulation to include ths
consequonces is to follow Dewey's own pattern.

fefore the consequences ars astudied, hdwever, a glance
ought to be given once again to the caunsative factor behind
conaequences, and then view the consequences in the 1light
of the causation.

The doctrine that the chief good of man 1s good will
Caglly wins acceptance from honest men. For comruone
sense omploys a juster psychology than either of the
theories just mentioned. Iy will, common-sense undei=
stands something practical and moving, It understands
the body of habits, of sctive dlspositicns which makes
a man do what he dogs. Will is thus not something
opposed to consequences or severed from them. IL is a
cause of consequencos; it is causation in its porsonal
a8spect, the aspect immediately precoding actlone ¢ o »
For a disposition means a tendeney to act, a potential
energy necding only opportunity to become kinetic and
overt, Apart from such tendency a 'virtuous' disposie
tion i1s elther hypoorisy or self-deceit.t

Consequences and consequent living 1s, then, the end

product of the action of an individual who 1s acting according

lﬂ‘oh.n Dewey, Human Nature and Oonduct (New Yorks:
Henry Holt and Co., 1922), Ds 44,
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to the Lody of habita or dispositions that he has bullt up
through successive oxperience. But at the same time there
mst be some fileld within vhich these dispositions and
habits function overtly., The total environment surrounding
the acting individual serves aa the Tield or ground for the
actlon,.

Consequenceos depend upon an interaction of vwinat he
atarts to perform with his environmuent, so he must
take the latter into accouiit. lio one can foresee
all consequences because no one can be aware of all
the conditions that enter into thelr produciion,
Lvery person builds better or worse than he knows.
Good forbtune or the favorable co-operation of
eavironment ls still necessary. Even with his best
thought, a man's propoaed course of actlon may be
defeatod. But in as far ae his act is truly a mani-.
festation of intelligent choice, he learns something:
ag In a scientifilc experiment an inquirer may leamm
torough his experimentation, his intelligently
directed action, quite as much or even more from a
fellure than from a success. Ile finds out at least
a 1lttle as to what was tho matter with his prior
choice. Ie can choose betier and do better noext
time; '"boter choice®! meaning one better co-ordinated
with the conditions that are involved in realizing
purpose.. Such control or power is never complete;
luclkk or fortunc, the propitlioua support of clrcum=
stances not foresceable 1s always involved. Dub at
least such a person forms the hablt of choosing and
acting with conscious regard to the grain of cire-
cumstances, the run of affelirs. And what 1s more

to the point, such a man beccmes able to turn
frustration and fallure to account in his further
choices and purposes.?

Dewey's presentation of the place of consequences in life is

completely consistent with his principles of choice and

2 ronn Dewey, Philosog% and Civilization (New York:
iinton, Balch and CO., 1951), pps 20G=287e
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selection that wore quoted earlier. But notlce that right
In the midst of his extended argument he introduces tho faotor
of "good fortuno.® The obvious inforence ia that Dewey hime-
8ol felt the difficulty, perhaps oven the impoasibility, of
determining broadly the conssguences on the basis of the
habit-choloces made,

Thoughh he recosnizes certain forces that are beyond the
control of man, Dowey is careful to state that theose forces
can, in part, be brought into control, or at least that man
be able to predict the mction and reaction of these forces,
This 1s something that primitive man with lesser intolloctual
attalnment was not able to do.

There ecan be nc doubt of our dependence upon forces '
beyond cur control. Primitive man was so impotent in
the face of these forces that, especlally in an une
favoreble natural onvironment, fear bLecame a dominant
attitude, and, as the old saying goes, fear created

the goda.

With increase of mechanisms of control, the element of
fear has, relatively speaking, subsided. Some opti-
mistlec souls have even concluded the forces about us
are cn the whole cssentially benign. But every orisis,
vhethor of the individual or of the community, reminds
man of the precarious and partial nature of the control
he exercises. Vhen man, individually and collectively,
has done his uttormost, conditions that at different
times and places havo given rise to the ldeas of Fate
and Fortune, of Chance and Providence, remain. It is
the part of manliness to inslst upon the capacity of
mankind to strive to direct natural and social forces
to humane ends, 5ubt unqualificd absolutistic state=
ments about the omnlpotence of sush endeavora reflect
egolsm rather than intelligent courago.°

3J'ohn Dewey, A Common Faith (New Haven: Yale
University Press, 1984), DPs 24=25.
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In spite of man's continued difficulty and even failure in
controlling these cutside forces, Pewey still Inalsts that
1t is a part of manliness that man has the capacity to

strive with these forcos and bring thom into subjection for

the sake of "humane cnds,”

In another instamce Dewey dld not speak nearly so
optimistically about man's consoquential relationship to
these oubside forces beyond man's control.

Fortune rathor than our own intent and act determlnes

eventual success and fallure., The pathos of unful=

filled expectation, the tragedy of defeated purpose
and ideals, the catastrophes of accldent; are the
commonplaces of all comment on the human sceno.

Ve survey conditions, make the wisest choice we

can; ve act, and wo must trust the rest to fate,

Tfortune or providence.

Dewoy is here taking a far more realistlec view of consequonces, i
as they appear in his structure of thought, than he did in ]
the ecarlicr quotation from him, However, Dewey 1s nct ready
to admit that because fate and fortune frequently govern our
activity, by determining consequences, we must pattern our
activity acpording to an established plan, which itself has
been drawn up from a vast amount of experience with fate

and fortunec.

The fact that human destlny l1s so interwoven with
Tforces beyond human control renders it unnecessary
to suppose that dependence and the humility that

accompanies it have to find the particular channel

4 John Dowey, Guest for Certainty (llew York: 1iiinton,
Falch and Coe, 19257.‘?._?2_——1
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that is prescribed by traditional doctrines. « ¢ »
For our dependence 1s manifested in those relations
to the environmont that support our underiaikings
and aspirations as much as 1t is in the defeats
Inflicted upon usg.d

To Dewey wmech of the dependence upon these outside
forcea is an historical fact, somethiing that existed power=
fully in the days of primitive man, but since that time it
13 slowly being overcome, This being the situatlon, according
to Dowey, moen ought to strive with greater energy to establish
tho sclentific method of actiug.

it would be possible to argue {(and, I think, wilth much
Justice) that fallure to make actlon central in the
searah for such security as 1s humanly possible is a
survival of the lmpotency of men in those stages of
civilization when he had few moans of regulating and
utlilizing the conditions upon which the ocourence of
consequences depend. A8 long as man was unable by
means of the artas of practice to direct the course

of eventa, 1t was natural for him to seeék an emotional
substituie; in the absence of actual certainty in the
midst of a precarious and hazardous world, mon
cultivated all sorts of things that would give thom
the feceling of certainty. 4nd it 1s possible that,
whon not carried to an 1llusory point, the cultivation
of the feeling gave man courage and confidence and
enabled him to carry the burdens of life more
auccessfully.®

IT 18 at thia point that Dewey can very succoessfiully
enter his previous formlation concerning good end evil,
fixed and flexible ends. This is not to say that it is
logically pemiasiblc; for 1t has previously been showvn thatb

51bid., p. 25,

GDewey, Quest for Certainty, p. 33.
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there aro severe shortcomings in Dewey's formmlatlon.
Bat if tho practice of letting Dowey speak for himself ls
malntained, he would at this point, by using a princlple
established earlier, be able to solve tie problem of con=
soquences and fatoe.

In any caso, however, arguments about pessimism and
optinmism based upon considerations regerding fixed
attainment of good and evll aro mainly literary in
quality. Ian continues tc live bscause he 1s a
living creature not vecause rcason convincea him of
the cocrtalinty or probabllity of future satlisfactions
that carry him on. He iz instinct with activities
that carry him on. Individuals hore and there cave
1n,, and most individuals sag, withdraw and seek
refuge at this and that point. Zut man as man
still has the dumb pluck of the animal, e has
endurance, hope, curlosity, oagerness, love of
actione, These traits belong to him by structure,
not Ly taking thought. Hemory of past and fore-
alght of future convert dumbness to some deogreo

of articulateness. They l1lllumine curlosity and
stoady courage. Then when the future arrives with
ita inovitable disappointments as well as ful-
Tillments, and with new sources of trouble,

fallure loses somothing of its fatality, and
suffering yleld fruit of instruction not of
bitterness. Humillty 1ls more demanded at our
noments of triumph than at thoae of fallurs,

For humility is not a caddish self=deprociaticn,

It is the scnse of our slight inabllity even with
our bost intellizonce and offort to comnand eventsj
& gense of our deuondenoe unon forces that go their
way without our wish and plan.

Dewey points out that much thinking about man and his
bossibilities has been fogged by pre=conceptlons regerding
the nature of man. In a series of three guotations Dewey's

position on the question of consequent living will be shown.

7Dewey, Human Hature and Conduct, pe 289,
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Once cpgain he places man in the realm of the relative.

lian!'s nature has boen regarded with suapicion, with
fear, with sour looks, sometimes with enthuslasm for
1ts posaibilities but only when these were placed in
contract with ite actualities. It has appeared to
be so ovilly dlsposod that the business of moralility
was to prune and curb ity it would be thought better
of if it could be renlnoed by something else. It has
been suprosed that morality would be qulte super-
fluous wore it not for the inherent weakness, bordering
on heazqviu-, of human nature. ©Some writers with a
more genial conception have attributed the current
1ﬂcxen_n' to theologians who have thought toc honor
the divine by dlsparaging the human.®

According to Dewey these thoologians and the religions they
represent actually have no battle with scienco =~ provided
they are willing to view man through the glasses of the
scientlific method,

Heligious faiths have come under the influence of
piiilosophica that have tried to demonstrate the fixed
unlon of the actual and ideal in ultimate Seing.

Inelr interest in porsuading to a life of loyalty to
vhat is ostoomed good, has been bound up with a certain
creed regarding historical crigins. Religion has also
been involved in tho motaphysics of substanoa, and has
throvm 1n its lot with acceptance of certain cosmogonlies.
It has found itselfl fighting e battle and a losing one
with science, as if religion were a.rival theory about
the structurec of tho natural world.

The religioua attitude as a sense of the poassibilities
of existence and as devotion to tho cause of those
posslbilities, as distinet from acceptance of what is
given at the time, gradually extricates itself from
these unnecessary intellectual commitments. Fut
religious devotees rarely stop to notice that what
lies at the baals of recurrent conflicts with
sclentiflfic findinga is not this or that special

dogma so much a8 1t is alliance with philosophical
schemes which hold that the reality and powexr of

8Ibid., p. 1.
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vhantever is excellent and worth of supreme devotion,
deponds upon proof of its antecedent exlatence, so
that the ideal of perfectlon lcses itas claim over
us unloass it can be demonsirated to exist in the
sense in which the sun and atars oxlst,.?

Finally, granting all that Dewey has just sald, the measure
of consoquent living becomes relutive to the social situation
within which the individual finds himself and encountors

the results of his selective form of behavior,

lio individual or group will be judged by whether
they come up to or fall short of some fixed result;
but by the direction in which they are movinge.

The bad men is the man who no matter how goocd ho
has beoen is bogimning to deteriocrate, to grow loss
good, Ths good man is the man who no matbter how
gorully unworthy he has been is moving to become

ettor,

L)

Dewey 1s careful not to say that a utopla could well
come Into being if all men were to practice a policy of
consequont livinge. Fubt he is willing to say that without a
doubt social conditions would be vastly improved by such
action,

lMen have never fully used the powers they possess

to advance the good in l1life, because they have waited
upon some power external to thomselves and to nature

to do the work they are responsible for doinge.
Dependence upon an external power is the counterpart

of surrendser of human endeavor. NNor is emphasis on
oxercising our own powers for good an egoistical or
senbimentally optimistic recourse. It 1s not the
first, for it does not isolate man, elther individually

gbewey, Quest for Cortalnty, ppe 505=-3504,

lonhn Dewey, Reconstructlon in Philoso (New York:
Henry Holt and Co., 2 De ¢
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or collectively, from nature. It is not the second,
because it makes no assumption beyond that of the
neod and responsibility for human endeavor, snd beyond
the conviction that, if human desire and oendeavor were
enlistoed iIn behalf of natural ends, conditions would )
be bettered, It involves no expectation of a '
millonivm of good.tt

The fundamental shortcoming that pervades Dewey's
entire philoscphy is tho problem of providing an adequate
motivation to impel men to use all the powers that are ab
thelir disposal, whether these powers be internal or external.
If man is inherently ovil by nature, there is no natural
motivatlion for action that 1s to be for the good of all,

If man is noutral, there simply is no inherent motivation
one way or the other. The only way that anyone can discover
some sort of motivation within natural man is to say that
man 18 by nature inclined to consequent and considerate
sccietal living.

Indulge for a moment in an Lmaginative flight; e s o

Suppose also men had been systematically educated

to believe that the important thing 1s not to get

themselves personally 'right' in relation to the
antecedent author and guarantor of these values,
tut to form their judgments and carry on their
activity on the basis of public, objective and
shared consequences., Imagine these things and then
imagine what the prosent situation might be.i2

But still the question remains as to what will be the

motivation and who will bo the Tirst "educator."

n‘Dawoy, A Common Falth, p. 46G.

lznewey, guest for Certainty, p. 47.
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Devey imagines that

Barring the fears which war leaves in its train,

it is perhaps a safe spoculation that if contempor-
ary western man were complotely deprived of all the
0ld beliefs about knowledge and actions he would
assume, with a falr degree of confldence, that it
lies within his power to achleve a roasonable
degree of securlty in life.

Wihat has beoen the cause of these wars, and so of the
fears that wars engonder in men? Dewey feels that the en=
vironment with its soclal institutions and social structures
15 the keye. If an environment that is both receptive to
men and that positively contributes to men is provided, the
problem is aolved.

Ve may desire abolition of war, industrial justice,

groater oquality of opportunity for all, Eut no

emount of preaching good will or the golden rule

or cultivation of sontiments of love and equity

willl accomplish the resulis. There mmat be change

in objective arransoments and institutions. Ve

must work on the environment not merely on the

hearts of men. To think otherwise 1s to suppose

that flowers can be raised in a desert or motor

cars run in a jungle. Roth things can happen and

without a miracle. Bub only by first changing

the jungle and desert.l4
Hotice that the Yhearts of men" will apparently, by themselves,
become positively attuned to the new order and will in the
future function according to the spirit of this ﬁew arrangement.

How is it that Dewey takes the attitude that man is

13%1&-, De Do

14Deway, Human Hature and Conduct, pps. 21-22.
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potentlally in the proceass of positive development? Otiiara
Droposes this answel.

That which dlistinguicsheos Dowoy 1s the undisguised
assurance with which he accepts tho theory of
evolutions Man is for him the culminating oxe=
pression of a long series of evolutionary processes,
Evolutlion is invoked to caplailn everything that
exlstao., Dowey's ontire conception excludes the
aceeptance of croation. OConsequently, the guestion
of man's origin is settled by him as belng
naturalistic. iHe makes man the highest animal
crgeni.am.io

It might also be added that Dewey i1s able to settle in like
neaner the question of the nature of mane. The nature of man
is naturalistic, the highest development of any animal
.organism. This can be sald, according to V. Te. Feldman,
because

Dowey poalis a serial order of natural events,

wnlch falla into definite, woll-marked stagos.

AL one stage in the history of our universe, no
living or conscloua heings existed. Upon the
ccourence of certain groupings of inanimate

objects, life appeared. IlMind developed only later,
after living creatures had acquired a certain degreo
of organization. Each of these atages is a genuine
addition to the cosmic scene, 1.0., 1ts existence is
not logically implicit in the state of affalrs from
which it developed., This all sounds like a familliar
form of the theory of emergent evolution, but since
Dowey avparently wishes to deny some of the charactere
istic implications of that theory, his reasonings on
thls point rust be scrutinized carefully. Life, we
are told, marks the appoarance of 'meed-=demand-satlse=
faction! in a_world to which that factor had hitherto
been foroign.lo

15James_ OtHara, Tho Limitations of the EZducational Theory
of John Dowey (Washinzton, DeCe: NePes 1929), DDs =28

163’.:. Te Feldman, The Philoso of John Dewey (EPaltimore:
The Johns Hopkins Pregs, 1934), De .
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The Dewey pnilosophy then deals with man unlimited.
Being consistent, Dewey would sey that there is no limit
to the levels to which man may develop, provided he employs
the proper means. Dewey's methodology of human dovelopment
is an open-ended methodology. Nan can, if only he will,
As Le Zoutillier phrases Dewey's thought,
The universe is realizing its potentlalities, and so
is the life of man that represents 1ts most complex
activity. Above man there are the idealized meanings
of' things, or thelr highest values: the further po=-
tentialitles of human and natural exlstence. Dewey
inglists that this realm is accessible to experience
1@ o human action, & constant challenge to our
intelligonce, our aspiration and effort, and 1is in
fact a part of thgo_roalm of nature, though not yset
ombodied in fact.
Howsver, as far as man has presently developed, Dowey's
philosophy has a strange religious plety, according to

Le Boutillier.

se el Uevout plety which says that there is nothing
beyond nature but the ideal values man projects
there to be actualized; and that faith in the
poagibility of such actualization 1s a worthy and
an Inspiring and a sufficient faith. MNan, & part of
nature, imbued with intelligent ideals, can intelli-
gently bow the knee to nothing less and nothing more
than the active relation he must_contrive between
himself and these highest hopes.

Some papges earlier in thils chapter it was stated that

tho measure of consequent living becomes relative to the

1vcornelia Le Foutillier, Religlous Values in the

Philg:fE%E of Ruergent LEvolution (Hew YOri: NePsy 1956),
DPs 74=T75, L

181p1d., pe B1.
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social situation within which the individual finds himself
and the conseguences aceruing from his action within that
situstion. James O'Hara, a student of Dewey who has pube
lished a study of Dewey's philosophy, offers this evaluation
of what hes been called "consequent living."

The destiny of man i1s carthly according to Dewey's
naturalistic and experimental conception of life.

As he denies the existence of the scul, a fortiori
he sets aside any hope of ilmmortality. The guestion
arises: what is tho highost good in life, aa he
concelves Lit? This may be answered simnly by saying
that the individual is to make a return to society
that will at least equal what he has received. The
indlvidual is to cocperate for his owvm upbullding;
and not merely cooperate, btut also react to life

as he meets 1% in order to make hia contribution.l?

This, then, beccmes the swm, the substance and the ond of

life as Dewey views it consequentlally.

190'Hhra, op.

(2]
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2 Ds 30.




CHAPTER IX
SUIINARY

This final chapter will be a summary of Dewey!s
thought concerning the nature of man. What follows is
quite concentrated. That is because all the constructive
arguments have beon dropped off here, though they were an
important part of the preceding chapters. This chapter
containa only Dewey's conclusions concerning the naturo
of man.

Intollipgence is not a glft that each person has from
birth, It ls something that develops within the individual
in the course of that individual's interacting with: othor
poollale and with his onvironmente, Intelligence 1s a capacity
that is in conatant process of forming. It 1s a capacity
for. intorpreting a received sccial stimulus and responding
to it. Reason is experimental, applied intelligence, and
1t rust always consider the consequonces of the response
that it selects. Ience, for Dewey all activity of the ine
tellect is oriented to the object by evaluating the object
in torms of experience and making preferential selectlons
under the influence of and awareness of CONSGQUENCES.
Intelligence is a product of social action of the individual

Through interacting with others, each poerson influences
other persons and is in turn influenced by them, The infant,
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because of his degree of development, 1s more influenced
then influencing. As the infant grows it makes these social
Infiuences and the accepted modes of response, or habits,
a part of 1ltsclf. According to Dewey's line of reasoning,
the character of the individual is the sum total of hablts
funetloning in the social situation. This being the
situation, if behter mon are desired, form botter habita in
the young, who are easily influenced, and they will grow to
be better men.

Dewey does not accept the concept of "soul," Tecause it
cannot be demonasbtrated empirically that soul oxists,
However, in spite of this criterion of empirical demon=
stration, Dewey holds that mind emerges from the operation
of Intelligence in tho sociaml situation. Social interaction
of course involves the activity of the body in a soeclal
situation, and because both body and intelligence, and cone
comitantly mind, are all functlonally involved together,
Dewvey concludes that there is a unity of body, mind, nature
and soclety. By this means Dewey denles any dichotomy of
body and soul, body and mind, or body and personality.

Good and evil, in the metaphysical or theologiecal
sense, do not exist for .Dewey- He is concerned only with
an individualt's emotion responses and the consequences of
those responses. In this connection Dewey does admit that
the nature of tho consequences varies, and so each individual
is held liable for the consequences of each of his emotion
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responses. At the saume time Dewey notes that the individual's
emotion responses are neither positively nor negatively
oriented, Ilan is noutral. Unfavorable soclal condltions

promote unsatisfactory emotlon responses, Hence, improve

soclal condltions and social "evils" will be eliminated,
Unfavorable social conditlons are not the rosult of the
nature of mene. Rather they are historical accldents that
grew out of early man's fallure to employ experimental |
intelligonco == commonly called the scientific method.
I men would viholeheartedly employ the scientific method
aven now, the whole socirl situation would be rectlified in
the course of time. Unfortunately mon have not thus far
boen willing to use tho soientific method to this extent,
and so we arec whalb we aree.
The nature of man 1s not fixed; it 1s pliable,
Acecordingly, nmorals and morality are not fixed entlties for
Dewey. There is no fixed code of ethics. Horality 1s a
way of 1life that comes about through a long and still cone
tinuing proceas of men colleotively positing some action,
testing 1t, adjusting it, and finally approving it as an
accoptable response to a given stimulus. The determining
factor that does the testing, adjusting and approving is
the intellectual phase of character. However, there are

many sltuntions which are not common enough to have approved
responses, and so Dewey speaks also of individualiged
situations, each having its own irreplaceable good and
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principles. Ulbtimetely this makes all morals and morality
relative to the immediate sitwation with its conssquences.
Dewey avoids sheer relativism by inserting the factors of
consequence and liability. Dewey dces dlamiss oternal
truths, but he would deny that he dismisses truth. For
vewey truth is only that which has been verified by the
scientific method. Mero eassent to authority or to tradition
for determining truth is not acceptables.

The purpose of this study was to determine Dewey's
position on the nature of mane. No critique of Dewey's philo-
sophy was Intended. Bub ono note ought to be ma.da. concerning
Dowey's wihole phillosophilc position in relation to the nature
of man, The fundamental shortecoming that pervedes Dewey's
entlire philosophy is the problem of providing an adequate
motivation to impel men to use all the powers that are at
thelr disposal, whether these powers be internal or ox=
ternal, Dewey has denied that man is evil by nature. He
denies the need for any supernatural redemption., He does
say that man is neubral, but noutrality offers no motivation ==
ono way or the other. The result 1s that Dowey is almosh
forced by his ovm logic to say that man is inclined to some
sort of living that considers the consequences of every act.
lle does not say this explicitly, but he implies, partly on
the baslis of his acceptance of evolution, that it is entirely
possible to develop men of this nature through oducation.

Put stlll the question remeins as to what will be the
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motivatlion and who will be the first educator,

The phlilosophy of John Dowey l1ls a wonderful, logical
complex. It has gapse In numbor they are few, but they
ocour In such vital apots that the whole loglical scheme
hangs on whether or not a certaln assumption is granted.

Ihis is the fatal shortcoming in Dewey's whole philosophy.
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