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CHAPTER I
INTRODUCTION

“American Lutheranism” was a movement which sprang up
from within the General Synod about the middle of the last
century, And although the theology of the movement was not
formally delineated until about 1850, the roots of its
theology can be traced back to the era of Henry Melchior
Muhlenberg. lMuhlenberg ushered in a period of inter-
communion and fellowship with many of the churches on the
/mericen scene, Since most of these churches were fram the
Reformed tradition, the inrcads on Iutheran i‘.heology were
largely the inroads made by the Reformed tradition.

The movement culminated in 1855 whenm S, S, Schmucker
published anonymously The Definite Platform. The Platform
immediately raised a storm of protest, and ignited a con-
troversy that raged for several years. The movement was a
product of the times, and had Schmucker and his associates
formulated their doctrine about tem years sooner, it no
doubt would not have raised the storm of protest that it did.
In fact, it probably would have been heartily sgreed with
and accepted. However, by this time, 1855, a new wave of

Confessional Iutheranism had swept over the country, and\m/

sweeping into the Gemeral Synod., "American Lutheranism® is
an antithesis to this swing toward a renewed interest in the
Confessions, »

The movement has always been closely associated with
Dr, Samuel Simon Schmucker who to a large degres was its
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prime mover and leader, In fact the movement is almost
always identified with the man, Therefore, in this paper,
we use the life, development and errvirom_;ent of Sohmucker
to typify the entire movement of "American Lutheranism,”
fully conscious of the faect that the man was not the entire
movements but his spirit, his life and work are typical of
the men who went to make up the movement as a whole.

Schrmucker's theology was almost completely Reformed.
His attitude on the sacraments bear out this conelusion
forcefully, Goﬁe fram the sacraments entirely are the
cheracterigtie Iutheran traits wvhich distinguish them from
the Calviniste,

The Definite Platform forme the basis of the diseussion

in this peper, It iz in The Platform that Schmucker sets
forth clearly and concisely just what the temets of "American
Lutheranism" are, The terms “"essential" and “non-essential®
assoclated with the doctrines discussed are used in
Schmucker's sense of the terms, and are defined in the body
of the text, as they oecur. :

Tor sources used in this paper, I have confined myself
to the texts available in Pritszlaff Memgorial Library,
Concordia Seminary, St, Louis, except for two works used
primarily for background material and obtained fram the
library of Gettysburg Seminary, Gettysbﬁrg, Penneylvania.

The seope of this paper is to attempt to show the
source of the theology of the movement, "American

Iutheranism." Beyond that it does not pretend to make an
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exhaustive study of the field or related fields. It does
show two things, however: first, that crosaing denamina=-
tional lines for fellowship involves a compromise with your
own theology, often the sacrifice of truth on your parts
second, that the theology -of the movement was thoroughly
Reformed and not Iutheran at all as Schmucker insisted it
was, The paper further does not purpose to criticize
unjustly, either Schmucker or the movement, but to set
forth plainly the objective statedy to determine the source
of the theology of the movement "American Iutheraniem®.




CHAPTER II
HISTORICAL BACKGROUND

Samuel Simon Schmucker was bora February 28, 1799, inte
a pericd during vhieh the Lutheran Chureh in America was
marked by a high degree of confessional laxity, a laxity
that threatened to obliterate the historie traits which had
been characteristic of the church for almost three centuries.
Primarily the church was exposed to the insidious danger of
unicniem,t which had seeped intc the church and to which
danger even the patrisreh Henry Melchior Muhlenberg had sue-
cumbed . 2

Muhlenberg's unionism had free intercourse and intimate
fellowship with the Reformed, Episcopalians, Methodists and
other denmminations, with the natural result that the con-
fasion of Lutheran truth over and against Reformed error
was weokened end almost mullified.d

The condition of the church is further indicated by the
fact that in 1787 Franklin College was founded in Lancaster,
Pennsylvania under the joint gponsorship of the Lutheran

and Reformed Churches, with the express purpose of training

- Labdell Ross Wentz, The Lutheran Church in Ame
History (Philadeiphias  The United Lutheran Publlocatiom

House, ¢,1923), p. 83,

%Frans Bente, American Iuther (st. Louiss Con-
cordia Publishing House, 1919), I, 85.

SIvia., p. 84.
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men for the ministry in the Lutheran and Reformed Churches
as well as for other sects.?

At the turn of the century this unionistic tendeney was
still mounting to its climax. This is illustrated by the
following twe incidents cited here. Firast, im 1817 the North
Caroline Syncd approved and resolved to publish a book by
G, Schober in spite of the fact that in it he denied char-
acteristic Iutheran doctrines, among which were the doctrine
of the Lord's Supper and Jéu‘molutit:m..5 The seéond happened
two yeafs vefore Schmucker was licensed to preach, ;1820.
when the Pennsylvania Ministerium adopted a 1liturgy which
included a formula for the distribution of the Lord's Supper
whieh was identical with that of the Reformed Church,®

In general, it can be said of the religious life of this
period that it was one marked everywhere by the development
of “Americen Self-conseciousness," complete tolerance and
good will, and culminating in the growth of the spirit of
cooperation in common Christian tasks.v

Besides unionism, however, this also is the period when
Rationalism, primarily French and largely the result of
America's close contact with the French during the Revolu-
tionary Ver, but also German Rationalism and English Delsm,

“Ibid., p. 90.
SI_‘Zi_d.u r. 121,

6 shdell Ross Wents, "The Work of Samuel Simon Schmucker,"
The Iutheran Quarterl (.Tanuary, 1927), p. 74.

7’w’entz, The Iutheran Church In American History, p. 79.



L OOTZE e il

6
was being imported im liberal qua.ntities.a This movement
influenced not only theological thinking, but also the
political and philosophic thinking, thus forming a potent
factor in the mind and thinking of all who lived and moved
in its aura,

Theologically the Iutheran Church in America was at
this time particularly influenced by the theologians of
Halle, Germany, primerily through Muhlenberg. The church
thus inherited a characteristic trait of the Halle School,
nemely an affinity toward Pietism, a pletism which has been
described as “truly Lutheran piety, a warm hearted, devout,
prectical Iutheraniem,"®

It is into this intellectual and existential olime’
that Schmucker was born, Moreover, it remained the environ-
ment in wvhich he spent his formative years, and also through-
out the years of his education, From his very youth he was
exposed to pietism, a pietism which found favor in his paren-
tel home, and which also flourished at Princeton, where he
gained his seminary training.l® He matriculated also at the
University of Pemnsylvania and there, as well as at Frince-
ton, was exposed to the thought currents of the day. It was

alventz, The Lutheran Quarterly, P« 1l.

9Bente, op. cit., P. 12

10vergilius Ferm, The Crisis in American Lutheran

Theology (New York: The Century Co., €.1927) ¢« Do 71
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-also at Princeton that Schmucker galned an attitude of tol=-

erance and also a spirit of ecumenical fraternity which so
cﬁa.racterized his life and effort.ll

Yet Schmucker was a Lutheran, and fused in and with
these other theological thoughts and movements was a Lutheran
consciousness, He also had an scquaintanceship with the
Iutheran Confessions, gained largely tﬁrough his contact with
Dr, Helmuth while he attended the University of Pennsyl-
vania, 12 : s

Fuse into one man the influence of Rationalism, Pietism,
Unionism, Reformed Theology, as it obtained at Princeton,
and Confessional Lutheranism, as it obtained in his day,
and we can readily understand how Schmucker could come to
believe in pulpit and altar fellowship, deny Baptismal
Regeneration, and reject also the doctrine of the Real
Presence of Christ in the Lord's Supper, and still be con-
sidered and consider himeelf to be a Lutheran,l® TFor while
Selmucker had a Lutheran consciousness and a zeal for his
own church which predominated Puritanism, Methodism,
Presbyterianism and other factors in the enviromment of his
early youth, however, all made contributions to his intel-
lectual end personsl make-up, and influenced his thinking

1l1vid,
12rvid., p. 72.

134, " Luthe
uke Schmueker, The Schmucker Family and the Lutheran
Church in Americe (n.pes 1957), P o
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more than he cared to admit,14

It is only in‘the_ligh't of these facts that we can at
least partially understand Schmucker and the strange paradox
which he presents, On the one hand, being a "Confession"
Iutheran, and om the other, denying the very characteristic
doctrines of the historie Lutheran Church;i to have, on the
one hand, a passion for union--but only among Protestant
Churches--and on the other hand, to have a sirong antipathy‘}
for the Roman Catholic Church,® . 5

This then is largely the background of Schmucker and
also the men that went to make up the movement called
“"pmerican Lutheranism.” It remains yet to show Schmucker's
influence, |

Vhen Schmucker entered the ministry thé Iutheran Church
was in sad need of conservation, Scme have even gone so far
as to say that its very life was threatened,1® It is to
Schmucker's credit thenm, when in 1823 the life of the General
Synod wss at stake with the withdrawal of the Pennsylvania
Ministerium, that he through an “heroic effort" saved the
General Synod from dissolution.l? TFrom this time on and for
the next few decedés Schmucker assumes the leadership of the

<«

1-4Wentz. The Iutheran Quarterly, D. 83,

1ssomu°ker’ _0_20 cit-. Po 38.

l%entz, The Lutheran Quarterly, pp. 73 f.
lvFem. Op. 2_1_&0, P‘g 72,
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General Synod, It was largely through his efforts that the
first ILutheran Theological Seminary was founded in Ameriea,
for in 1826 Gettysburg Seminary was founded by Selmucker,
who then became professor and served in that capaeity, much
of the time alone, for nearly forty ;yea.rs.]'8

It became evident, however, in 1850 that the General :
Synod was tending wmway from 'following Schmucker'avleaderehip.
It was in this year that Sclmucker, who had been appointed
as head of & committee to frame a “clear and concise view
of the doctrines and practices of the American Lutheran

Church," made the report of the committee and presented a

modified "Americen Iutheranism,” omitting in this report all

the distinctive Lutheran teachings. The report was deci-
sively defeated, This helped to indicate the trend that
Schmueker was losing his position as leader of the General
Synod 19 .

The pendulum had already started to swing back in 1823
when Sehmucker saved the General Synod., It is neeessary to
remember why the Pennsylvania Ministerium withdrew, Ve see
unfolding in the history of the Lutheran Church in Amzerica
a remarkable revival of thevstudy of church history, par-
ticularly of denominational history, with the net result

that denominational loyalties were beginning once more to

18Henry E, Jacobs, The Lutherans in America (New Yorks
‘To A. Hill & CO., 001889,. Pe 3450

19Wentz, The Lutherén Quarterly, P. 19.
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become a virtue, Particularly in the Iutheran Church :
loyalties to one's own church become a virtue, Thus unionism
approached the end of its course and "slowly the pendulum
swung across %o doguatism in religion and ethios.“ao Onee
egain the rising generation began to study anew the confes-
sional writings of the Lutheran. Church and ponder wvith pride
the heritage of the Church.zl This swing came swiftly, so
swiftly thet Sclmuckeyr refused to adjust himself to the
change of ecelesiastical elimate which had taken placej and,
being accustcmed tc leading all hig life, he found it
diffieult to became a follower .o

In antithesis to this onrushing tide, Schmucker tried
to maintein his leadership by banding together a group which
he termed “"/merican Lutheranism,” Thie group followed the
doctrinal and confessionsl lines that had been prevalent in
the foregoing generation and which had been the enviromment
in vhieh these men had grown up and flourished, The cul=
mination--but also the end--of Schmucker's leadership in the
General Synod, and also as head of the Gettysburg Seminary,
came down with s thundering crash when in 1855 he published
anonymously the Definite Platform, In the Platform Schmucker
set forth a concise view of the tenets of "American
Lutheranism," proposing in its doctrinal portion a form of

20@. cit.. p. 81‘
21&;_9" Pe 82.
22rvi4., p. 83,
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the Augsburg Confession which strips the Symbol of its
Lutheran characteristics and substitutes tenets peculiar to
the Reformed Church,?® 1In The Regension of the Vi
Confession, Schmucker sayss

In this revision not a single sentence has been

added to the Augsburg Confession whilst those

special aspects of doctrine have heen omitted,

which have long since been regarded by the great

mass of our churches as unscriptural, and as

remnants of Romish error,

The net result of the Platform was a controversy that
waxed hot, and, as is usually the case, the fire provided
more heat than light. It was the "Hyper-symbolists" against
“reckless and shallow-brained innovators."2® In the final
analysis, however, the theologians poured oil on the waters
and housed both factions in one house. "Thus as far as the
leading theologians were concerned, the commotion caused by
the Platform ended in an agreement to d:lsag:ree."26 |

It is against this background that this discussion pro-
ceeds with an analysis and survey of the Theoiogy. of

."Ameri can Iutheranism."

2%3ente, American Lutheranism, II, 69.

Samuel Simon Schmucker, Definite Flatform, 293_%&&;

24
and Diseiplinaerian (Second edition; Philadelphias Mi
& Burlock, 1856), Pp. 4-5,

asFem. Op. cit., p. 255,

263ente, American Lutheranism, I, 111,



CHAPTER III
LSSENTIAL DOCTRINES

The Definite Platform was a union document designed to
settle a dispute between two opposing schools within the

1 It made the éffort once and for all to

General Synod,
standardize the interpretation of the Genéral Synod's doc-
trinal basie.> Thus it is that Sclmuc]?er sets down the mini-
mum requirements, or doctrines, and ealls these doctrines
“essential,” Tor Sclmucker no one could"be admitted to fel-
lowship who held: 1, The Ceremonies of the Mass, 2. The Rite
of Exoreism, 5., Private Confession and Absolution., These
doctrines for him are conaidéred eﬁ;sential.:’ It may at
first seem strange that these be classified as essentials,
until we consider that for Sckmucker all three were remnants
of “"Romish superstition.,'4 And in so rejecting these cere-
monies, and making théi‘r rejection essential for fellowship,
Schmucker seems to reflect the Reformed view which looked

lVergilius Ferm, The Crisis in American Lutheran
Theology (New York: The Century Co., €.1927), pP. 334,

2pbdell Ross Wentz, "The Work of Samuel Simon Schmucker,®

The Lutheran Quarterly (;Fa.nua.ry. 1927), p. 85.

35, S. Sehmuocker, Definite Platform; Doctrinal and Disoi-
nggs..n arian (Second editionj Philadelpnria: Miller & Burlock,

» Po 56

41vid., .21 f.
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upon "Protestantism® as an antithesis of “Catholicism."®
This view assumed by Sclmucker is in direct contrast to
the Iutheran viewpoint wvhich stresses that the only real way
to fellowship is to have a "real gonsensus de doctrina

evangelii et de administratione sacramentorum."S .

‘ These rites were placed by the Lutheran Confessors in
the realm of adiaphora. The churches were given the right
to esteblish or to abolish in their Christian liberty.’ But
here again, strietly speaking, there was for Zwingli no such
thing as adiaphoras, and this principle was followed largely
by Calvin and his principle, “"whatever is not commanded in
the Scriptures must go."S

Because Lutheranism retained in many areas the cultus
- of the ancient church, though in purified form, Calvin and
the Reformed Churches regarded Lutheranism as a part of the
evangelical church which had only halfway proceeded out of
Catholicism and which needed to be boosted the rest of the

way by the Geneva Reformation.? In the Reformed mind,

SHermann Sasse, Here We Stands Nature and Character of
the Iutheran Faith, translated by Theodore G. Ta pert
lMinnea.polisz Augsburg Publishing House, c©.1946), p. 102.

6&9" Pe 108-

TwPormula of Concord," Triglot Concordia: The Symbolical
Books of the Ev, Lutheran Church (St. Louiss Concordia
Publishing House, 1921), D. 831,

8Zwingli and Bullinger," Library of Christian Classics,
translated and edited by G, V. Bromely (Philadelphias The
VWestminister Press, 1943), XXIV, 25 f.

QSaase. Ope. cit.. Pe 8.
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Iutheranism has kept too much of the “superstition" and
“idolatry" of the Roman Church and has not made a sufficient
break, with the result that the Reformetion in the Lutheran
Church has not been bompleted.lo Thus, when the Lutheran
Confessions say that no church should condemnlanother because
it has more or less of these outward forms, and emphasize

"Dissonantia ieiunii non dissolvit gggggggg&igg.ll the Re-

formed man
¢« « o cannot but hope that this false conservatism
or traditionalism will be overcome by a deeper
consideration of God's will revealed in the
Seriptures, and that, by a stricter obedience to
God's word, the Reformation might also be com-
pleted in the Lutheran Church,l?
Accordingly Sasse says, "Lutheranism has been an incam=-
prehensible phencmenon for the Reformed,%13
Sclmucker's placing of these rites, Ceremonies of the
Mass, Ixorcism, and Private Confession, in the realm of
essentials and not in the realm of adiasphora would seem to
indicate his following the Reformed line of thinking and
viewpoint, as contrasted to the ILutheran view in the Confes-

sions,

Ceremonies of the Mass

. LTI rrTrrmr

For Schmucker the Ceremonies of the Mass, as already

101pid., p. 98.

1lurormula of Concord.“'gn. cit.y Do 831,
128asse. op. 311.. p; o8,

lslhlﬂ;t P; 97, e
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indicated, were a remnant of Roman Catholicism's superstition
and idolatry. He concludes that because the Reformers, even
though they qualified it;, retained the Ceremonies of the
Mass in the Augsburg Confession, this is sufficient reason
vhy the Augsburg Confession cannot be subscribed to.u
Schmucker substantiates his view by citing the Smaleald
Articles, vhich he ¢laims indicate an advanced view of the
Reformers, and in which the Mass is called, " a most horrible
ebominationy" "Pure invention of men;" “"fabricated without
the will of God."'® These are clearly the statements of the
Smalcald Articles, _

In the Augsburg Confession we read that the Mass is not
abolished, but "celebrated with highest reverence" and it
further contends that because the Mass has been sbused this
is not sufficient reason in itself to abrogate it

It must be concluded then that either the Confessions
contradict each other, or that the term "Mass" is used in a
different sense in the two confessions., The Apology of the
Augsburg Confession indicates that the term "Mass" used there
and in the Augsburg Confession was used for an expression of
17

the entire service, the sermon, lections and prayers, ete.

In the Smalesld Articles the term "Mass" is equated with the

14Scl’mu(3ker. 22. cit.. Pe 21,
157rig10t Concordia, p. 463.
161v14., p. 65.

171vid., p.  397.
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the propitiatory sacrifices, which is condemned along with
the sbuses which it brought: Private Mass, indulgences,
purgatory, pilgrimages, and anything else which clouded the
fundamental doctrine that justification is by faith alone
through Christ Jesus, This use of the Mass is condemned in
the Smalcald Articles,18 and also in the Apology.lg Al though
the Lutheran Reformers retained the rich 1liturgical heritage
of the clurch in a purified fom,zo they condemned the idea
that the lMass was in any way a propitiatory sacrifice,

This was 2 basic distinction between the Zwinglian
Reformation and the Lutheran Reformation., Under Zwingli
the Mass was completely stripped, readings and prophesyings
were put into the place of the old 1liturgy, organs were
either sold or destroyed®* and as early as 1525 Zwingli had
replaced the Mass, the canon and distribution, with a Com-
munion,®2 Calvin identified the term "Mass" with the pro-
pitiatory sacrifice, He calls it, "a work of the Anti-Christ,"
"an intolerable blasphemy and insult to Christ," "It oblite

erates from memory the true and alone work of Jesus Christ.*23

181v1d., p. 463,
191bid.,  pp. 389 f.
2OSasse, op. cit.y, Ps 20,

gl“Zwﬂz&gli and Bullinger," op. cit., p. 27.
2pia.

237 ohn Calvin, Institutes of the Christian Religion,
translated by John Allen (Philadelphias Presbyterian Board
of Publication, n.d.), pr. 585 f.
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And the Heidelberg Catechism says, "Hence the Mass is at bot-
tom nothing by o denial of the unique sacrifice and suffering
of Jesus Christ, 2nd is an accursed idolatry.“24 It seems
2ll to hearken back to the "insufferable contradictions"
which the l.eformed Church cannot understand. They cannot
understand how the ILutherans can call the Pope anti-Christ,
thut the mass be criticized, and yet thet the Mass should
not be replaced by an entirely new service.<9 Hence they
conclude that the Lutheran Church is still wanting and not

"completely reformed ." <6
The Rite of Exorcism

The fact that Sehmucker looks upon the Exorcistic rite
as lomish superstition, unscriptural and highly objection-
able under the most favorable interpretation,2I7 indicates
again thot his term "essential" cannot be divorced from his
antipathy toward Roman Catholicism. S chrmeker' s c?ncépt
of Exorcism hes been the tenor of Leformed thought also.
Zwingli end Calvin both rejected it, and from the beginning
the Reformed Church has been inclined sgainst.it.28- Even

though Calvin acknowledged and recognized its historiec

ZSasse, op. olt., Pe 7.
5—1212" p. 97. 261b1d.’ p. 100.

2vsdhmucker, Op. Citey PPe 23 fo

da“lﬂxorcism," Cyclopedia of Biblical, Theological, and
Leclesiastical Literature, edited by John H'Clintock and
James Strong (lew York: Harper & Brothers Publishers,
c.1870), III, 418.
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origin and usage of the exorcistic rite, Calvin insisted that

he could reject anything that is not expressly ecammanded by
Christ,~> _ _

Luther retained it, although in a modified form, This
is indicated in the Taufbueehlein, He, however, never con=
sidered it essential, but rather a good thing to remind the
people carnestly of the power of sin and the devil .30 Even
though Exorcimm for a time became a test question between
the Lutherans and the Reformed in the “"Crypto-Calvinistie
Controversy," 52 the lutheran dogmaticians placed the Rite
of Exorciem in the realm of a.dia.m;orq.az

' Exorcism never became a universal thing in the Lutheran
Churen, And more 1mpoi'tant. it never became an article of
faith, but was phaced among the ceremonies and externals.
In any event it could never be called without qualificatiom
a "Lutheren usage.“53 Where it has been retained in the
Iutheran Church the warning has been r aised that care should
be teken not to refer to any bodily obsession, but to the
Spiritual thralldom which Satan exercises over all men by

s
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nature.°* Graduslly the rite was deleted fram Lutheran

servige books until it has no place in Proteata.ntim.‘35
Yet traeecs of The Rite of Exorcism still are found in
the Iutheran service of baptism in which a goodly portion

of Luther's Taufbechlein has been incorporsted, The sign

of the Cross on the forehead and on the 'breas"lsf56 the
praying of the Lord‘s Prayer with the hand upon the person's

g the formula "The Lord preserve thy going ocut and thy

head,z
coming in from this time forth, etc.,“sa the questions adres
sed to the c¢hild,>° all these have been retained, from the
Taufbuechlein, and have been incorporated in the Lutheran
Agenda for the adminstration of the Sacrament of Holy
Baptism.4o Although the adjuration, and the casting out of

the devil is not practiced, it is only in this light that

345, Theodore lueller, Chris%g Dogmaties (St. Louiss
Concordia Publishing House, ¢.1934), p. 501.

SSuzxoret sm," The New Schaff-Herzog Encyclopedia of

Religious Knowledge, edited by Samuel Macauley Jackson
(Grand Rapids, I-ﬁch:{gam Baker Book House, 1950), p. 250.

SOartin Luther, "The Order of Baptism Newly Revised,"
Works of Martin Iuther (Philadelphias NMuhlenberg Press,
c,1943), VI, 197.

%"Ivida., p. 200.

%8 pid,
3O1via,

40urne order of Holy Baptisms The Baptism of Infants
(with Sponsers),* The Lutheran Agenda (st. Louiss Concordia
Publishing House, N.d.)s PPs 2 fe
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the asking of questions of the child, e,g, "Dost thou re-

41

nounce the devil in 21l his works and all his ways?" as in

the Agenda, has relevance,
Private Confession and Absolution

The last of Sclmucker's essential doctrines 1% ?rivate
Confession and Absolution, considered by Schmucker to be
dangerous to the doctrine of Justification by Grace.
Schmucker cannot conceive of the ministry as having the power
to forgive sins, He insists that John 20.23, "Whose soever
sins ye retain, they are retained," refers only to a general
power given to the ministry of all ages to announce generally
the conditions of forgiveness but not to announce forgiveness
itself, Tor Scimucker the ministry has no authority to apply
the promise of forgiveness as is done in Private Confession,
In general Schmucker's attitude can be summed up in these
wordss only the regenerate receive forgiveness anyway, s0
what is the use and sense of Private Confession and Absolu-
tion,*2

The view of Schmucker is in harmony with the Reformed
tradition, A. A, Hodge expressly states that the power of
absolution is not communicazble, The disciples were only
empowered to convey the conditions under which Gpd would

41&_.“0! Pe 6.
42
Sclmucker’ _02. gu.. pp. 26 r.
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forgive sin and not to pronounce the ahaolut:lon."z’ Further-
more, Charles Hodge says that the forgiveness of sin is the
exclusive prerogative of God. He insists that no one has
any more right to forgive sins than another, He concludes
that even the apostles never claimed that %hey had the power
to forgive sins,44

Contrasted to this view, Luther maw in Private Confession
a good opportunity for the penitent to sense the individ-
uality of the Gospel promises of 1’01'(;:lweneas.‘Ir5 Hence the
Augsburg Confession states that Private Confession ought to
be re*i'.a.inedq=6 and emphasized, as the Confessions do, that
Private Confession centers around the person of the sinner,
rather than about the sin. It further emphasized the fact
that the value of Private Confession lies not in the Con-
fession itself, but in the faect that through the confessi-on.
the sinner is turned to Christ and to His promises. One
dare never trust in the confession, nor in the act of con- .
fession, but only in the gracious pramises of God through
Christ Jesus.“ In this way absolution becomes the true

voice of the Gospel,

4"s‘i“rch:l'bail.d. A, Hodge, Outlines of Theology (New Yorks
Robert Carter and Brothers, 1868), 111, 380.

“Charles Hodge, Systematic Theology (New Yorks Charles
Scribner & Co., 1873), pp. 764 £,

45
Granger E, Westberg, "Private Confession in the Luth-
eran Church," The Augustana Quarterly (April, 1945), p. 141,

460rig10t Concordia, p. 47.

47
Westberg, op. cit., pp. 140 T,
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Vias ist die Absolution anders demn das Evangelium

einem einzelnen lMenchen gesagt, der ueber seine

bekannte Suende Trost dadurch emphahe?48
Abgolution is nothing more nor less than the Gospel individ-
ualized,*®

Because the prumisés of God depend not on any worthi=-
ness in man but solely on God's grace in Christ, unte him
who has a contrite hea.rt. and has faith in these pramises
the forgiveness of sin is not merely invoked or announced but
actually conferred, just as is done in the Gospel in
Seneral.50 The Apology of the Augsburg Confession says, “Ve
should believe the Absolution and regard it as certain as
though Christ Himself has spoken the words of Absolution."5%

Although the ILutheran Church has always had a form of
Private Confession and Absolution, the emphasis on the
voluntary nature gradually led to its disuse in general
Practice.52 The people largely came to the conclusion that
because they received the same benefits in the general con-
fession with the congregation, there wasn't too much value

in going to Private Confession.ss

48Mueller, op. cit., p. 459,
491114,

5019;9.. Pp. 460 T,
51'I‘rig].ot Concordia, p. 249.
52\¢est‘berg, op. cit., p. 147,

531v1d., p. 145,
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The practice of Communion announcements still carried
on in many churches is a remnant of this practice of
Private Confession.54 This practice could form the basis
of the reference which Schmucker has to that group which
still ecarries on the practiee of Private Confession, which

group he terms "The Lutheran Synod of Missouri.">0

541pid., pp. 147 £,
558chmucker, op. eit., P. 25,




CHAPTER IV
NON=-ESSENTI AL DOCTRINES

In considering the non-essential doctrines of Schmucker,
it is apparent that here, too, Schmucker does not aliow
liverty., Even as it is a "must" to reject the‘ doctrines
discussed under the head of "Essential," so it is that if you
profess any of the non-essential d