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And the Heidelberg Catechism says, "Hence the Mass is at bot-
tom nothing by o denial of the unique sacrifice and suffering
of Jesus Christ, 2nd is an accursed idolatry.“24 It seems
2ll to hearken back to the "insufferable contradictions"
which the l.eformed Church cannot understand. They cannot
understand how the ILutherans can call the Pope anti-Christ,
thut the mass be criticized, and yet thet the Mass should
not be replaced by an entirely new service.<9 Hence they
conclude that the Lutheran Church is still wanting and not

"completely reformed ." <6
The Rite of Exorcism

The fact that Sehmucker looks upon the Exorcistic rite
as lomish superstition, unscriptural and highly objection-
able under the most favorable interpretation,2I7 indicates
again thot his term "essential" cannot be divorced from his
antipathy toward Roman Catholicism. S chrmeker' s c?ncépt
of Exorcism hes been the tenor of Leformed thought also.
Zwingli end Calvin both rejected it, and from the beginning
the Reformed Church has been inclined sgainst.it.28- Even

though Calvin acknowledged and recognized its historiec

ZSasse, op. olt., Pe 7.
5—1212" p. 97. 261b1d.’ p. 100.

2vsdhmucker, Op. Citey PPe 23 fo

da“lﬂxorcism," Cyclopedia of Biblical, Theological, and
Leclesiastical Literature, edited by John H'Clintock and
James Strong (lew York: Harper & Brothers Publishers,
c.1870), III, 418.
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origin and usage of the exorcistic rite, Calvin insisted that

he could reject anything that is not expressly ecammanded by
Christ,~> _ _

Luther retained it, although in a modified form, This
is indicated in the Taufbueehlein, He, however, never con=
sidered it essential, but rather a good thing to remind the
people carnestly of the power of sin and the devil .30 Even
though Exorcimm for a time became a test question between
the Lutherans and the Reformed in the “"Crypto-Calvinistie
Controversy," 52 the lutheran dogmaticians placed the Rite
of Exorciem in the realm of a.dia.m;orq.az

' Exorcism never became a universal thing in the Lutheran
Churen, And more 1mpoi'tant. it never became an article of
faith, but was phaced among the ceremonies and externals.
In any event it could never be called without qualificatiom
a "Lutheren usage.“53 Where it has been retained in the
Iutheran Church the warning has been r aised that care should
be teken not to refer to any bodily obsession, but to the
Spiritual thralldom which Satan exercises over all men by
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nature.°* Graduslly the rite was deleted fram Lutheran

servige books until it has no place in Proteata.ntim.‘35
Yet traeecs of The Rite of Exorcism still are found in
the Iutheran service of baptism in which a goodly portion

of Luther's Taufbechlein has been incorporsted, The sign

of the Cross on the forehead and on the 'breas"lsf56 the
praying of the Lord‘s Prayer with the hand upon the person's

g the formula "The Lord preserve thy going ocut and thy

head,z
coming in from this time forth, etc.,“sa the questions adres
sed to the c¢hild,>° all these have been retained, from the
Taufbuechlein, and have been incorporated in the Lutheran
Agenda for the adminstration of the Sacrament of Holy
Baptism.4o Although the adjuration, and the casting out of

the devil is not practiced, it is only in this light that

345, Theodore lueller, Chris%g Dogmaties (St. Louiss
Concordia Publishing House, ¢.1934), p. 501.

SSuzxoret sm," The New Schaff-Herzog Encyclopedia of

Religious Knowledge, edited by Samuel Macauley Jackson
(Grand Rapids, I-ﬁch:{gam Baker Book House, 1950), p. 250.

SOartin Luther, "The Order of Baptism Newly Revised,"
Works of Martin Iuther (Philadelphias NMuhlenberg Press,
c,1943), VI, 197.

%"Ivida., p. 200.

%8 pid,
3O1via,

40urne order of Holy Baptisms The Baptism of Infants
(with Sponsers),* The Lutheran Agenda (st. Louiss Concordia
Publishing House, N.d.)s PPs 2 fe
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the asking of questions of the child, e,g, "Dost thou re-

41

nounce the devil in 21l his works and all his ways?" as in

the Agenda, has relevance,
Private Confession and Absolution

The last of Sclmucker's essential doctrines 1% ?rivate
Confession and Absolution, considered by Schmucker to be
dangerous to the doctrine of Justification by Grace.
Schmucker cannot conceive of the ministry as having the power
to forgive sins, He insists that John 20.23, "Whose soever
sins ye retain, they are retained," refers only to a general
power given to the ministry of all ages to announce generally
the conditions of forgiveness but not to announce forgiveness
itself, Tor Scimucker the ministry has no authority to apply
the promise of forgiveness as is done in Private Confession,
In general Schmucker's attitude can be summed up in these
wordss only the regenerate receive forgiveness anyway, s0
what is the use and sense of Private Confession and Absolu-
tion,*2

The view of Schmucker is in harmony with the Reformed
tradition, A. A, Hodge expressly states that the power of
absolution is not communicazble, The disciples were only
empowered to convey the conditions under which Gpd would

41&_.“0! Pe 6.
42
Sclmucker’ _02. gu.. pp. 26 r.
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forgive sin and not to pronounce the ahaolut:lon."z’ Further-
more, Charles Hodge says that the forgiveness of sin is the
exclusive prerogative of God. He insists that no one has
any more right to forgive sins than another, He concludes
that even the apostles never claimed that %hey had the power
to forgive sins,44

Contrasted to this view, Luther maw in Private Confession
a good opportunity for the penitent to sense the individ-
uality of the Gospel promises of 1’01'(;:lweneas.‘Ir5 Hence the
Augsburg Confession states that Private Confession ought to
be re*i'.a.inedq=6 and emphasized, as the Confessions do, that
Private Confession centers around the person of the sinner,
rather than about the sin. It further emphasized the fact
that the value of Private Confession lies not in the Con-
fession itself, but in the faect that through the confessi-on.
the sinner is turned to Christ and to His promises. One
dare never trust in the confession, nor in the act of con- .
fession, but only in the gracious pramises of God through
Christ Jesus.“ In this way absolution becomes the true

voice of the Gospel,

4"s‘i“rch:l'bail.d. A, Hodge, Outlines of Theology (New Yorks
Robert Carter and Brothers, 1868), 111, 380.

“Charles Hodge, Systematic Theology (New Yorks Charles
Scribner & Co., 1873), pp. 764 £,

45
Granger E, Westberg, "Private Confession in the Luth-
eran Church," The Augustana Quarterly (April, 1945), p. 141,

460rig10t Concordia, p. 47.

47
Westberg, op. cit., pp. 140 T,
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Vias ist die Absolution anders demn das Evangelium

einem einzelnen lMenchen gesagt, der ueber seine

bekannte Suende Trost dadurch emphahe?48
Abgolution is nothing more nor less than the Gospel individ-
ualized,*®

Because the prumisés of God depend not on any worthi=-
ness in man but solely on God's grace in Christ, unte him
who has a contrite hea.rt. and has faith in these pramises
the forgiveness of sin is not merely invoked or announced but
actually conferred, just as is done in the Gospel in
Seneral.50 The Apology of the Augsburg Confession says, “Ve
should believe the Absolution and regard it as certain as
though Christ Himself has spoken the words of Absolution."5%

Although the ILutheran Church has always had a form of
Private Confession and Absolution, the emphasis on the
voluntary nature gradually led to its disuse in general
Practice.52 The people largely came to the conclusion that
because they received the same benefits in the general con-
fession with the congregation, there wasn't too much value

in going to Private Confession.ss

48Mueller, op. cit., p. 459,
491114,

5019;9.. Pp. 460 T,
51'I‘rig].ot Concordia, p. 249.
52\¢est‘berg, op. cit., p. 147,

531v1d., p. 145,
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The practice of Communion announcements still carried
on in many churches is a remnant of this practice of
Private Confession.54 This practice could form the basis
of the reference which Schmucker has to that group which
still ecarries on the practiee of Private Confession, which

group he terms "The Lutheran Synod of Missouri.">0

541pid., pp. 147 £,
558chmucker, op. eit., P. 25,




CHAPTER IV
NON=-ESSENTI AL DOCTRINES

In considering the non-essential doctrines of Schmucker,
it is apparent that here, too, Schmucker does not aliow
liverty., Even as it is a "must" to reject the‘ doctrines
discussed under the head of "Essential," so it is that if you
profess any of the non-essential doectrines you must consider
them non-essential for feilowﬁhip; and be willing to co-
operate with any who reject them,! This has overtones, it
would seem, of the legalism of Calvin's reform in Gene'va.,2
In any event it is strange to the Lutheran mind to consider
such things as Baptismal Regenerat:l.dn and the doctrine of

the Real Presence in the Lord's Supper as non-essential,
The Divine Obligation of the Sabbath

The first of the doetrines, whieh Schmucker considered
non-essential, is the dootrine of the Divine Obligation of
the Sabbeth, TFor Schmucker the example of the apostolie
Christians in celebrating and commemorating the day of the

1 ,

S. S. Schmucker, Definite Platform, Doctrinal and Dis-

fgpl%narian (Second e:iition; Philadelphias Miller & Burlock,
56 ? Pe 5.

2Theodore Hoyer, "Church History IV," mimeographed class
notes at Concordia Seminary, St. Louis (St, Louiss Concordia
Seminary Mimeo CO.p Nede)y Pe 2o
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Lord's resurrection, changed by good authority froam the tra-
ditional Sabbath, is an imspired example which is obligatory
or Christians of all ages.3 Sclmucker claims that the .
American Churcnes believe that the fourth commandment is
morally obligatory om all nations, not only the J ews."
Furthermore, he insists that the abrogation of the Mosaie
ritual can ot most repeal only the ceremonial additions
which the ritual made, but it smst leave the original Sa:p-
bath as it found 1t.5

It ig significant to note that in substantiating his
view Schmucker quotes Hengstanbei-g, Baumgarten and :Pa:l.ey.6
exactly the sszme sources which Charles Hodge the Reformed
dogmatician does,’ Hence it is not suprising to find that
Sclmucker's view on the Divine Obligation of the Sabbath is
that of the Reformed tradition, Hodge insists that it is
feir to argus the divine origin of the Sabbath because of
its supreme :lm;pctr1‘.:3.1:11:19.'3 He contends that the ereation of the
material universe was kept in perpetual memory by the origin

of the Sabbath, how much more should the new creation, secured

SScimucker, op. git., PP 27 f.
41pid., p. 27.
®Ipid.
(BatvRbs e %r%%a%%.w
7Charles Hodge, Systematic Theology (New Yorks Charles
Seribner and Co,, 1873), P. 526, '
81vid., p. 331.
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by the resurrection of Jesus Christ from the dead, be kept
in perpetual remembrance.g The Reformed view is summarized
in the following,

It appears, therefore, from the nature of this

cammanidment as moral, and not positive or

cert.amonial, that 1‘1'(015 original and univeraal

in its obligation,

Contrasted to this view, although they retained Sunday,
for the sake of love and tranquillity that all things may
be done in order and without confua:lon,ll and that the laity
might be able to come and hear God's Word.:"2 the Lutheran
position has always been one of Christian libverty. Sunday,
as stated in the Augsburg Confession, was chosen to show
that the keeping of the Sabbath or any other day was not
necessary, but a matter of liberty for the Christian.l® For
as Luther said, YA Christian man is perfectly free lord of

all, subject to none.““’

9Ivid., pe 330,
101vid., p. 323,

11. . " The Sym-
ugsburg Confession," Triglot Conecordias IThe Sym
bolical Books of the Ev., Lutheran Church (St. Loulss Con-
cordia Publishing House, 1921), Pe 9.

12Martin Iuther, "Treatise on Good Works," Works of
Maertin Luther (Philadelphias Muhlenberg Press, 0.1943) ,
I’ 241.

lsTriglot Concordia, pp. 91 .

4y ortin Iuther, "A Treatise on Christian Liberty,"
VWorks of Martin ILuther (Philadelphias Muhlenberg Press,
c.1943), 11, 312,
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Hence the Augsburg Confession states they do err who
say that the observance of the Lord's Day, in place of the
Sabbath, is necessary. The Augustana insists the Sabbath
has been a‘brogated.l5 However, as intimated above, the
Lord's Day has always been observed out of love and, as
Luther says, because a Christian man is also a dutiful man,
"servant of all, subject to all."16 It is best summed up by
the words of ILuther, who here speaks of good works, but
applicable to this situation alsos

Vhy should I not therefore freely, joyfully, with

all my heart, and with an eager will, do =zll things

which I know are pleasing and acceptable to such

a Father, Who has overwhelmed me with His inestimable

riches 17
Thus the Confessions stand upon a motivation of love, not
of obligation, This follows Luther's characteristic em-
phasis on the liberty of the Christian man; liberty, but also

his obligation as a servant, out of love, to all,
Baptismal Regeneration

It might be well, before discussing the doctrine of
Baptismal Regeneration, that a discussion of Sclmucker's at-
titude of the sacrzments in general would form the basis of

the discussion, In general it might be said that for

16Luther, "A Trestise on Christian Libverty," II, 312,

171vid., pe 337,
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Schmucker the sacraments are works of men, This may be
gained from his mnemonic concept of the nature of the Sac-
rament of the Altar, as well as from his terming the Saec-
rament a confessional act. Imn harmony'with”thia. Schmucker
' also denies that the sacrament hss any sin-forgiving power
whatsoever.la He consistently follows the line that baptism
is 2 sign and only a sign, a symbol, he says, whereby the
converted may make “a public profession of the fact" that
they are converted, and also receive a pledge of divine
favor and are thus admitted into the visible church. He also
insists that only faith makes a sacrement valid., Indicating
again the tendency to make the sacrament a work of man.19

The Reformed Chwrch since Zwingli's "Dux sutem vel
vehiculum Spiritui non est necessarium"20nas denied the fact
ﬁhat the sacraments are an act of God, and have thus placed
the validity of the sacrament upon the initiative of man,
and not the power of God, The Reformed tredition insists
that faith makes the sacrament valid.?l Heinrich Bullinger
sum 1t up in these wordss

Denn Gott allein wirkt durch seine@ Geist, und

wenn er sich der Sacramente, als Mittel, bedient, so
gieszt er darum doch nicht seine Kraft in sie, noch

ISSdhmucker, Definite Platform, p. 38,
9Ivid., p. 29.

20
T« Theodore Mueller, Christian Dogmatics (St, Louiss
Concordié Publishing House, c.1934), p. 245,

21op, git. p., 528,
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veminde:ét er die Virksamkeit seines Geistes,

. sondern er gebraucht sie nach unsrer Beschraenktheit
als Hu elf;a%ttel 20, dasz fanze Vermoage;z im allein
beiwohnt <
The sacraments were ai'gns and symbols for Luther also,

However, the sign for him is understood as Geod's seal of His
pramises, not a mere figurative expression but a real move on
God's part into man's life., The symbol does not merely
symbolize an ideal of imitation, but it “signifies" an aet of
God which cannot and will mnot be avoided.”> In fact the sac-
raments can be called an “"epiphany” of God, a term applied
by luther itc the Sczerament of the Altay, but applicable to
his conception ef the sacraments in general.m This is
applicable because for Luther the promise and content of botlfi
sacraments is Christ Himself.2® Thus Luther firmly believed,
what made s sscrament a saerament is that it carried the
pramise of the gift of God Himself, Therefore, Luther con-
cludes that in the sacraments we must expect to meet none
other than the living Christ as the gift of Gl:lnd.:26

The Sacraments thus for Luther are no mere ritual acts

of memorial performed by men, but they are opera Deli, woerks

22IaIe:i.nrif.zl'x Bullinger, "Die Zuericher Uebereinkunst,"
Diec Bekenntniszsehriften dex @ elisgh-reforzirten Xirch
(ieipzigs F., A, Brogkhaus, 18475. Pe 179,
o ol
egin Prenter, Spiritus Creator, translated by John
M, Jensen (Phila.delp}’na.a Huﬁfenberg Pross. c.1954), p. 145,

24?11111]) Vatson, Let God Be Be God (Philadelphias DlMuhlen-
berg Press, 1949), p. 161,

25

Prenter, op. eit., p. 141.
1vid., p. 142.
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of the living God and Chriat.27 They are not eonstituted by
any willing or doing of men, nor.  do they receive their
validity by the fzith of man, "but the Word spoken by ths
incarnate God, present among us in the fullness of His re-
deening gz'a.ce."zs Even vhen Luther stiresses the necessity
of faith, “non sacramentum, ged fides sacramenti Jjusti-
!;i__ggﬁ."zg i{ hag the purpose of emphasizing the sacrament as
a divine ac.tgsafor feith is not an a2et of man, or man's
work, but it is “an indispensable part in the act of Grmi.“:51

Thug the validity of the sacrzment rests not on faith
in man, nor in the material sign itself, but in the Vord
vhich accompenies it and gives it significance.sz The words
are in the sacrament no hearsay, or traditional report, but
are res vivenies which give life to those who hear and
believe them,° For where the Vord is proclaimed Christ is
presenty where it is net, He is not.°4 Hence the sacraments
are for Iuther and the Confessions the work of God not man,

VWith a gereral orientation of Sclmucker's concept of the

27Watsan, op. cites P 162,

281 vide, P. 165.

29Prenter, op. eit.y Po 132,

O1vid., p. 134.

SLI‘bld.. Poe 133,
32\48.1:50!1. 0P _01-_12.' Pe 161,

531vid., pp. 161 f.

%41vi4., p. 162.
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sacraments in mind it is not strange when he says that Bap-
tismal Regeneration is a doctrine not taught in. the Scrip-
tures.55 He says that baptism in sdults requires previous
faithg destitute of this faith they are damned not withstand-
ing their baptism, Scumucker insists baptism is not and
never was "a converting ordinance in adults and does not
necessarily effect or secure their regcane:mt.";on.""6 It would
seem, however, that Schmucker uses the term Yregeneration" im
8 different sense than do the Confessions. Sechmucker be-
lieves that regeneration is pe'_f'fection in works. Hence he
concludes that the doctrine of :Ba.ptiana.l Regeneration is
harmful to preaching because if zll the members are regener-
ate you cannot preach repentance to them, which is ser}.m
since some of the so-called regenerate people, those who
have been veptized, give no evidence of piety in thelr lives,
Furthermore, he concludes, we cannot pray that those who are
dead in trespasses and sin might have a new heart and spirit,
because they already have that as regenerate persons, if the
doctrine of Baptismel Regeneration is allowed to stand. 57
Schmucker seeamingly has no concept of the simul et
pecoator condition of the Christian, The Confessions are 4
aware of the multi-usage of the word "regeneration.” Henee

in the Formula of Concord various definitions of the temm

355 elmucker, Definite Platform, p. 3l.
%61vid., p. 29
373 chmucker, American Lutheranism Vindicated, pp. 14 f.




