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QHAFTER I

IHTRODUCTICH

To read the writings of Fyodor Dostoywskyl is to view
a real and startling plcture of mankind. In his grotesque
characters who move helplessly from one tragedy tc another
the reader ssnsss o new literary reality, one which has been
deepened by the inciusion of the spirituel dimension,
Gradually, you dlscover that the fasclnating feature of
Dostoyeveky's characters and stories 1s the fact that in
then you esee yourself. rHere the guirka, the passions, and
even the grestness which one scarcely even adwlis that he
owns rise up bsfore him in the person of a nmurderer, & wild
sensualist, or = szintly prostitute.

Cur purvose in this peper io to anaiyze the writings of
this penetrating author in order to determine his concept of
sln end forgiveness. 1he sources for this research will be
the Jongtance Carnett translations, the accuracy of which
%11l not be queetioned. The thought of Jostoyevsiy which we
will study ie his thoucht as he expressed it in his mejor
novels, althousl:, by way of introduction, certain aspeots of

hie life and cheracter will also be noted. Reference 1o

Liany dirrerent spellings of this name ocour. The

above spelling will be employed hereafter.
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fregquently made to Lhe oplniona of soveral of Dostoyovsiy's
principal intervrsters. This is uasuzlly done by way of

illustration, or in suvsientiation of evidence already

derived directly from the writings of Dostoyevsky himself,
Soglioyevaly was not a theologlan or even & completely
consietent relipiocue thinker.2 This fast must be kept In
nind ce we exacine his thourht for theological ccncepts
such as ein and forgiveness. 3But & study of sin need not
be confined %o =2 theclogical framework. Sin is a phenomenon
that occwrs in man, and it was in men that Uostoyevsiy
obgerved and asnalyzed 1t, For, as Berdyaev says,
"Domtolievsiy devotod the whole of his crestive energy to
t;na eincle thome, man and wan's destiny, He was anthropo-
centric 4o an alrost inexpressible degree; the problem of

man wat hie aboorbing paseion."? Dostoyevaky rust be

b

approached, ihen, as what he is--a profound obsorver of
human experience, a litorary artist who embodles his obser-
vations in characters as contradictory and unpredlcteble as
real people. It is from the turbulent lives of these
characters andi from the strange developments of thelr lives
that we pust attenpt to determine Dostoyeveky's corcept of

sin. %o look for neatly phrased theologleal defimitions or

5 2iicholas Berdynev, Dostolevery: An Intercretatlon,
translated by Somals & t;wmorks Sheed and ward
11'10., 1934)| po 37‘ -

*Ibia., p. 39.
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systematic expression of thouzht 1s to overlook the fact
that the man whoase thought we are exploring is a dramatic
portrayer of husanity and not a dogmatic thoologlan.

Furthernore, we a.ro. dealing with tiwe thought of a
‘Obristian man. "...he (Dostoyevsity) always remained a child
of Russian orihodoxy to the marrow of his bones,” states
Bord:mav.““ Hls lifelong assoclation with the Russian
Church ond his devotion $0 1ts teachings have measurably
influenced hig congept of sin. In considering Dostoyevsiy's
Ortrodox backmround, hovever, we should noto the fast that
he graduzlly beocame pert of & loft wing trend of fussion
Christlienity, o trend which was cheracterized by a more
optiuistic eveluntion of wan's potentiallitlesn, and & preoccu-
pation with the terrifying spiritual conflicts through which
ran arrives ot new helghts of faith.?

lostoyeveky's Chrictlanity vas Seripturally orlentated.
during his Siberlan exlle, which proved to be the turning
roint of nis life ani art, the Bible was prectlicslly the
only svallsble readins coterial. Driven by litorery as woll
a8 epirisual hunger, Dostoyevsty immersed hingelf in the
Goopels. Here e begen a relationshlp with the Scriptures
which lasted the rest of his 1ife. The extent of hils

“dependerce on Seripture for his understaniing of man ls

“mia., p. 1.
SIbid., ©p. 61-3, 2089,
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eaelly denonsirated by random roferences to his four major
worke. In Zhe Brothors Kavamazoy the key "Grand Ingquisitor™
chapter is wriiten arcund the Goppel azceount of tho three-
fold temptatlion of Joous (Matthew 431-11). In Cpine and
Funishment Rs.ssi-:alz:-il:o*zs cate to confess his sin to the
prostitute Sonla, and shie rsad to hin from 5t. John 11 ths
recori of Josus' ralsing of Lazapus from the dead. After
the murdersr Tinally came to repentance, ho gaw hils new
1life of faith and forglveness 28 a pesurrection.’ The
Zoagesesd, or lJerons as the orininal is entltied, ia a
draretization by Doptoyeveky on his conteuporary Russian
sceng of thne strugcle and vietory of Ohrist over the
Gadarenc derone (Luwse £:26-33). dccordling to Troyat, the
concliualon and meaning of The Idiot 1s contained in
Joun 12:24, whieh 1s guoted several tinmes in the course of
the novel, “snd I say to you verily, if the graln of whead
planted in the earth does not die in the earth, 1t will
rerain solltery, and if 1t dles it will bring forth niuy

S - vealpan ¥
fruits,"C Zertape, in this very fact of Dostoyovsiy s

]
61-5:'.11:3,* diTferent speliings of the clhapracters’ nanes

ocour, Neresfter, the epeilings of the Gonstance farnett
translations will be smployed.

Trva: S wrelev, Crime and Punis , translated
vodor Dostoyevely, Crling 1 3 , :

by Constance G;rnatt (':-Ze;r York: “he Nodern lLibraxy,
©.1950}, z. 531, :

aﬁer.ry Troyet, Fircbrands -?-hﬁ Lifs
transleted by llorbert Cuternan (hew
0.19!}5}, Th. 523"1{'-

of Dogtoyavexy,

I
Yorz: noy Fublichers,
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intimate relatiocnship with Scripturs, we can f£ind the source
of the many disturbing tensions in his religious thought.
Perhape, Dostoyeveky has translated Sopriptural concepts into
dramatic 1ife situatlone with the Seriptural dialeotic still
intact.

Dostoyevsiky's lifelong assoolation with the Russian
Church and his profound experiences with Eoripture combined
with one furtier major element to forr the full plcture of
hls falth. This clement was the sariou_s intellectuzl
~doubte which ropectedly rose up from within to challenge his
falth. T’ﬁhfesé doubta grew out of his impressive intellectual
end artlictic genius and were agmravated by 2 pronounced
egotien, Iis was not & carefully sheltered, childlike falth,
but one traet lived snd grew whlle being subjected to the

¢ intsllectual attack. In Dostoyeveiy's own

N

mogt devactotin
words, "It wag not as a ohild that I loarnt to belleve in
Christ and confess his falth, My Fosanna has burat forth
fron the huze furnsce of aoubt,*? Dostoyeveky's personal
confession of falith--ite form and content--1s significant
for the present Aliscussion, It reveals a very reverent
epirit, czught up in an ccstacy of adoratlon, yet 1%t is
almoet totally lacking in traditional theological expression,
After referring to kis terrib’ia moments of doubt hie

continucs:

9332“3.?39?, %. e“=‘¥-' p. 31'
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And yet sometimes Sod glves nme moments of complete
gerenity. In such moments I compose for myself a
profeseion of falth In which overything is clear and
sacred. Thils profession is simple. fere 1t 1s:
beliecve that there is nothing more besautiful, more
profound, more avpealing, more reascnable, more
courageous, more perfect than Christ. liot only is
there netiing, bdut--I gay to myself with lealous love--
thera can be nothing., Nore: Af anyone proved to me
that Christ is outside the trutk, =znd if 1t were really
established that truth 1ls cutside Ghrlet,la would
prefesr to be with Christ than with truth.

Dogtoyevsiy vae 2 man of intense Chwletlan falth, but
he was also o men who had very real experlences with sln.
His own strurzle with egotism began in hils early daye at
Et. Fetersburg after his firet novel Zoop Folk was recelved
with leud scciglim. During his imprisonment he witnsssed the
the moed unbellievable expressions of primitive passion and
degradation on the part of hls fellow prisoners. Later on
he ecouired an uncontrellsble addiction to roulette and was
involved in o violent extra-morital affair with Folins
Suslova. Dastoyevsky has zade & revealing coument on his
own conflict with evll papsion:

At times I guidenly plunged into sombre, subterranean,

despicable dehauchery, or somi-debauchery. My sgualld

pagsions were keen, slowing with morbid irritabllliy. S

The outburste were hystericel, a.ccompe.nied ‘?‘3 taarsxe.r

convulmione of remorse. Bitternesa bolled in me{ S s)

felt an unwholesome thirst for viclent moral con E A ’

ani so I demeaned myself to animelity. I indulge

hame
it by nigut, seorctly, fesrfully, foully, with a 8
that never i:.-'ei‘ :f.e,ig\'ren at the woat degrading moments

0upoyat, gp. glte, »o 172
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T

I carrled in nyeslf the love of secrctiveness; I was

terrg.bhr- afrald that I chould be meen, met, recop~

nlzed,

There le one final introductory observation which we
ghould mate, That ls, Dostoyevsiy lived in, conceived of,
and wrote abouvt only one kind of people--Ohristiua people.
Hle Russian world wae one in which every nerson was at least
a baptized mexber of the Uhurch. EHe was guite unfamiliasr
with the clivilized paganiem which is common in the =modern
world, Iven hie wost wanifestly sinful characters--the
Reskolnixove and the Stavrogins--were avars of the merciful
Heavernly Pather to Whom they could return, Af they would
only ropent. Dven his confessed athelsts were apostats sons
of the Church who reojected the Christ whom they had knowm,
people on whon the promlse of grace etill rested, This fact
is nost relevant to an upderetanding of Dostoyevsky's
oconcept of sin. It shows us tkat sin ap Dostoyevaky por-
treys it le sin ag 4t appears in the Christian man. 3Because
of hies peculiar environment in a completely "shurched" world,
Dostoysvexy did not address himeelf to the problem of
bringine the pagan man into the rizht relationship with God.
Dostoyevery cxperimented with and described the phenorpena of

Bln and fnrﬁlireneﬂg Only a8 thﬁ'y ozeur 1!1 Ohriatrlan People'

13;, .. o, Lloyd, & Cpeat Russien Realist (Now York:
John Lane Company, 1912), p. 257.
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CHAPTER II
TEE HATURL OF SIN

4 conclderation of the nsture of sin could well begin
on a cosmic level, wilh an cttempt to discern the origin and
atrength of the various powers at work in the universe,
from there one could proceed downward to the activity of

these forces wson (L2 human creature, eome of whlch work

£ood end others evil, Dostoyevsky's aporocch is precisely

the opposlite, for Dostoyevsky besins with men and sces
everything eiss through him, As Berdyaev says:
For he 414 not ses him (man) just as e natural phenom-
enon, like any other thoush rather superior, but as a
microcooy, the center of belng, the sun arcund which
2ll elge movee: btho riddle of the universe is within
man, and to mlvgi tre question of man is to solve the
question of Ged. 2
Ae he peered into the troubled soul of men Jostoysveky,:
indeed, paw “the riddle of the universe," and he saw it to
be completsly relizious in nature. Dmitrl Karamazov
groaned in anguieh as be became aware of the nature of the
flerce struprisc whick was reging within him, "God end the

devil are firrting there snd the battlefleld is ihe heart of

liicholas Herds Doptolevsiy: &n Intorprotutlon,
as Sepdyaev gD_r},-O_%}_&iI L v
tranelated by Donald Attweter (sew York: osheed and fard
Inc,, 1934)," p. 39. :
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man."? Dostoyevszy does not overlosk the fact that events
of real consaguonce 40 transpire outside the sphere of man.
The case 1o simply that man s Dostoyeveky's subject, and
anythinz else is of interest to him only as it relates to
man,

For zn accurzte understending of Dostoyevsity's concept
of 5ln, we nust first of all view his demcnolosy with utter
serlousness., Devilils play as real and active a role in
Dastoyeva‘.%" 8 worl)d as they 4o in the world of the New
Testarent. Howhere does ha lexve the impreosslon that he is
rmerely depicting folk superstition or meking eliegorical
reference to an ldeslized, impersonal force of evil.
Dostoyeveiy's characters repeatedly testify to the reallity
of demons; they bLear the torments wkich demons infllict upon
them., & dewmon confronts Ivan Karamazov face to face in a
hallucination, He also haunts him in the perscn of his
"ape," the despleable Smerdyakov. Agslin and again we see
the leerins foce of Satan, sometimes under the mask of Fyotr
Verhovensicy, over whom he wields undlsputed oontrol, other
timee in the amazing Grushenka, who is both an angel and &
fiend, Zut wherever and however e appears. wo sec on bhim

- n
the ummisteizable marzs of Soripture's "Erince of Darkness.

2- " et . Z tranaiated
Fyodor Dogtoyevs Ihe Erothers Karamazov,

by gon;{ance Garne%t (fm't Yorx: 7The Hodern Libraxry, n.d.),
p‘ 11.
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But the power of Satan does not make itself felt only
ocoagionally, in certaln people. Ivan Karamazov says, "In
every man, of couree, & demon 1les hidden..."? Within each
person there exlsts & verltable voleano of evil, and those
who have subdued it wost successfully are most ready to
acknowledre iis terrible power (o.zZ. Zoseima and Alyosha).
Yormolineiry seee this roalization of "man's extraordinary
capacity for evil® as one of Dostoyevaky's main contributions
to cur wnderstanding of human nnture.“ Phis eapaclty for
evil steme dirsctiy from indwelling demons., Illustratlve of
this iz Haslkolnikov's weird dreem in the prlson hoespital,
which haunied his memory for weeis and finally revealed to
him the deronle sowree of hic own morbld condition. iHe
dreaned that 2 plague of willful, intelllgent mlcrobes had
swest over the entire world., When these Tantastlc nicrobes
inveded = wan they rendered him completely med and evlil.
Everyone wos overtaten by these 1itile dexons and the human
race proceeded to destroy itself. Dostoyeveky's characters
conelstertly attribute thelr sins to the working of the
devil, iven uefore nie dresr Raskolnikov insisted bofore
Sonle, “bon't interrupt me, Sonia, I want to prove one

thing only, thet toe devil led me on them.., Bub it was

ML

3.119_1_@_. » Pa 250.

4 S o : Review of Ihe I in the
dvyakn Yarmolinsky, & Review O
Kew Revublia, GVIT {December 14, 1342), 797-8.
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the devil killed that 0ld woman, not I..."S Omitri explains
that tie reascn he 4ld not kill hils father as he had planned
wag that the devll had been conguered within him.

Gn the other hend oatoyevsky also sees in man an
Inmanent sswrecs of good, Often his characters are directed
within themselves In thelir search for God. Eis most vio-
lently sinful pesple (e.g. Raskolnikov) are at the sane
tine capable of exgresslng genulne kindness, Bultrl
Lareamazov, slthouch almost cenmpletsly captured by the demon
of sensuslity, tearfully ac‘.mr_m‘.ladgss kie lieavenly Father,
"Though I may be following the devil, I am Thy eon, C Lord,
and I love The=."® On this account most interpreters of
Dogtoyeveity clain that he denles the total depravity of man
and thet he entertaing a very optimlstic vlew of zman's
innate spiritual pmmre.T Hovever, as wWe f.aticed. in our
introductory observatlon, Uoetoyevsky lis ncf. dealing with
natural, unconvertcsd men, but with baptized children of God,
who have been endowed by liim with new spirlitual powers.
When hie charactors are told to 100k within for the Divine,

)

thoy are not to look for thgt which belongs to them by

5"'.’10 ior Dostoyevsiy, ur;,g.‘e and Punistzent, translated

b}r uonat.mce Garnett (New York: =The nodern Library,
1950}, ». 407,

Gsastﬁs'cvs'-:y, Yhe Bpotters Karsmazov, P. 118.

Tr ke Copoeut of Sufferins in

Q ganciu gc':_s,::gxa;:irgg’x oncarﬂla depinery, ot, Louls:
“nlmblis‘.ed Sachelor's Thesis, 1948}, p. 69.
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nature. They are directed to the Christ Who dwells in thelr
hearte by viriue of thelr baptism, who continually works to
perfect llis own pure lnage within them.

With both God and demons inkabiting his soul, exerting
their oppoclte influences upon hin, man is involved in a
fearful strugsle. He 1ls a dual perascnailty, t.ugs_ed first
toward good and then toward evil as the ti;ie of the universal
conflict ebbs and flows within him, This ploture of man's
inner struzile finds lts closest parallel--indesd, ite
original-~in %t, Faul's description of the spirit--flesh
battliec, Liuman duality ls one of the most unique and promi-
nent theses of Dostoyevsiy's writing. Referring to
The Yomgoseed Lloyd comments:

The book from Ciret to iast is permested by that sense

of Auelliy wnich 1s so persistently found in the world

of the greait Dussian realist. It ie tiere that

Dogtoliefreky has specifically indlcated the conflict

between the truths, that of tho God-man and that of

man-Ged. The conflict is fousht cut in the souls of 8

the poszossed who Geny and believe in the same breath.

Yot men is not meprely an impotent, non-partisen cbject
of the divine-dcmonise eonfiict. Han himself enters into the
struggle., ke becomes a contestant 2s well as the prize,
because man, by nature, is endowed with s certain freedon.
It is not within the scope of this paper to discuss the

entire question of human frecdom as Dostoyevsky oonceived of

3. a. T. 1lo : R Beallst (New Yori:
@ Jthg " = yd é .G‘m& Lgﬁm
John Lane Jompany, 1912), P 257
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1t.? hHere, we shall coneider human freedon only in its
inmedlate relationghip (o sin, %This freedom, as it enters
into the probvlem of sln, mnanifests itself in these two
situations. In the flrst place, man willingly participates
in evil a2s ke 1s tempted by Satan and is therefore fully
responsible for Lle sin, Buitrl confesses to Alyoshal
You know me now, & scoundrel, an avowed scoundrel, but
1lst me tell you that I've never done anythinz before
and never shall agaln, anything that can compare in
baseness with the dishonor which I besr now at this
very minute on uy breast, here, here, whick will come
to pass thouph I'n perfectly free to stop it. I can
stow 1t or curry 1t throucgh, note that. 9Well, let me 10
tell you, I ehall carry 1t through. I shan't etop it.
Secondiy, man 2180, as & child of God, willinzly partlcipates
in good., aAltiough man may be an instrument of God, he is
not a cold and lifeless one. He is not forced by God into
doing good azainst his will. 7This "willing participation®
in both good and evil is about as far as ons can legitimately

define Dostoyevesy's portrayal of human freedom, This

Berdyaevy tekes up the guestion rather extensively.
Hls camlus’ian is, "“rhe dlznity of man and the dignity of
faith require the recognition of two Treedons, free&om to
ohoose the truth (Christ) and freedom in the truth. he
Op. eit., ». 69. nostoyevary's writinge leave room for this
conelusion, except for the fact that Dostoyeveky 1s alway;
treating Chrletian people, who are, in fact, slready in the
truth. 1In sddltdon to this, although the Grand Inqui.s!.to:
talks of Curist's wanting man's free cho%c:afor I:’hlzi ke also
Quotes Christ's words, "I will make you Ires. ¢
Dostoyevsaity actually Joes 1s to erect the two poles of Ea
tension--man's freedc: (or rather, the facl 1';!-.at sracai
not irresistible), and the necessity for God's liberating,
redemptive activity,

10cstoyeveiy, The Drothers Garamazov, P 163.

e S
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concept of Trasedom is best understood in the 1llght of
Dostoyeveky's concert of both Cod's and the devil's method of
operating in man, Their 1nf1uenpes are not forced upon man
from the outslde. ZHoth enter into man and convert his will.
S8inco man, then, is dolng vhat he wills to do, man's free-
don 1s not destroyed.

¥an's proser conduct as e child of God is to conform
more and more 4o the divine will and to resist every impulse
of the devll. 1I% is Father Zossima who reveals to us most

clearly Just what the oslling of the Christien 1life 19.11

ll:0spima's desoription of the ideal Christlan life was
¢lven in terue cf monasticlom. FEe did this, not to propose
monasticlen 28 the only reel way to live the Ohristlan life,
but In defeonsce of monasticlism ap a good and useful way of
Christisn living. He saw in monasticlem tremendous poten=
tialitiee of gpiritual service to menkind, indeed, as the
hope of Russia's salvation., Hithdrawal snd solitary contem-
pPlation were nct an end in themaclves to Zossima., FKe saw
them as vital preparation for, and a perlod of waiting for
the opportunity to render active service, ‘"Fathers and
teachers, what is the monk? In the cultivated world the
word 1g nowadays pronounced by some people with a jeer, and
by othere it is used as a torm of abuse, and thls contempt
for the wonm:s is growing. It 1s true, slas, it 1s true, that
there are many sluggards, gluttons, profligates 2nd insclent
begzars among monks. &Laucated people point to these; "you
are idlers, uscless umembers of scciety, you live on t.heh
labour of others, you are shameless beggars,” And ye;'j.t.:g.o
many meok and humble monks there are, yearning for so
and fervent prayer in peace, These are less noticed gr it
passed over in eilence. And how surprised men would be 011~
I were to gay that from these meek mOnis, who yearn rorof,ee
tary prayer, the salvation of Russia will come perﬁpﬂum 9
uore. ¥For they are in truth made ready in peace amdl 4

'for the day and the hour, the month and the year.' Hean-
: ir
Wblle, in their solitude, they keep the 1na;'5e of ci:l:‘-:a: ’;':a

and undefiled, in the purity of CGod's truth e
of the Fathers of old, the Apostles and the martyrs.

when the time comes they will show it to the tottering creeds
of the world." Ibid., pp. 527-8.
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With God's help men 18 to dlscipline himeelf, to break the
tyranny of fleskly and meterial desires., By so dolng man
can draw near to God in faith and relate himsel? to people
in gelf-sacrificing love, In this obedient, submissive
relationship with Christ, man has real, ultimate freedom.
He hag glorious release from the dominion of Satan, freedom
to experience the highest of all oreaturely Joys, that of
loving, willing service to the Creator.

It is Just thie freedom which Satan endeavors to
desctroy, for it is freedom {rom his tyramny. Therefore, he
epproaches man with the ided that his freedom in Christ 18
reclly a vondare and & huniliating restraint. ‘-ﬂtﬁ every
subtlety of hell he works dissatisfaction in man. He makes
man chafe under the ensy yoke of Ohrist, Freedom, says the
devil, ie not thls union with Curist. Fresdom is the ability
to cast aslde everything which inhibits the expression of
one's appetites. Froedom is to "orash through the barriers,"
to feel that “everything is pernissible.” Tho man who can
do thie is truly s men, In fact, he 1s more than = :an.
Before all things can become permlsgible for a men, he must
first get rid of God. Cnoe he h'aa dethroned that God-man,
Christ, for ihe sake of his own psssions, & man can rise up

himself as the new, strong, snd superior lian-god.
froz God 1s the essence

man. Raskolnikov

This proud assortion of freedom

of sin, It ig the goal of Satan's work in

confemses that this wis the essence of his great sin.
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Finally, he was not intorested in the pawnbroker's money or
jn the welfarc of his mother and sister. %It was not so
much the money I wanted, but souothing else... I wanted to
find out then and gulekly whether I was 2 louse like every-
body clse or a nan., SWhether I con step over barrieore or
not..."12

For Loetoyeveky sin is sonething more baslec than mere
surface imuocrality. Vice ls certalnly evil, but it ie not
ddentical wiil: sin. Rather, 1t 1s an expreseion of this
inmer condltion of unbelief and rebellion againet God., This
can be conclusively lllustrated. Hitya gives thls reason
for his constant debauchery, "It's God that's worrying me.
That's tie only thlng that's worrying me,"13 lHan elther
negates God in order to indulre in vice, or he ls driven by
kle fearful dcubts about God to look for escape in ell kinds
of bestlalily.

Yet, it ls possible for people to be deeply imvolved in
vice without rebelling sgalnet God, though such vice can

=

eventuslly destroy their falth. Zossima cltes the Russian

Peaeants as such:

Though the peasants are corrupted and cannot rensuios
thelr filthy sin, yot they know that it 1s oursed by
God and that they do wrong in sinalng. Hoatha

1250stoyevory, Srime and Funighzent, P. 406.

13?:ost.:>:.’avsky , The Brothers Zaran8zov, p. 628.
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people s8tlil believe in rightaoggnea, have falth in
Cod and weep tears of devotion.

In this ccmnection there is aleo the case of Sonia who is
caught up in ihe nost vile degradation, but who remains a
saint in splie of it. Though she has given her body into
prostliuticn, she was done g0 in humble self-sacrifice, In
the most rrofound faith and love., EHers is not an attexpt to
cast down OJod or b overcome all necessity for obeying Alm.
She does not even attenpt to explain away the evll of her
progtitution on the grounds that 1t is en act of pelf-
sacrifice. Glndly che accepte the shame and punishment of
this degradation in order that she might keep her famlly
Trow starvstion. lew. involvement with vice is sin only
accldentally, nct essentially, because in dolng eo ghe does
not deny God,

Uosteyevsly points out that man can conmit thla basle
8ln of prcudly rejecting God even from very lofty motives.
For exsmple, the Grand Inguisitor, as a pymbol of e powerful
tendency in organized religion, rejecis Christ for the love
of man, Feeling that Christ had been cruel 1n agzing for
free faith and obedicnce, which most people are unable to
render, the Upand Ingulsitor joined with Saten and created .
an easy slavory which kept eimple people happily doluded,

though seversd from Christ and on the way %o daznatlon.

14%-. De 330,
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Ivan aremazov, who told this legend, wae himself sorely
tempted to comait thies same sin. The great offense to him
was the suffering of the world, 'esgoaially that of innocent .
children. Zuch a God, Whe would find 1t necessary or even
desirable to incorporate undcserved pain into hie creatlon--
Ivan was tenpted to feel--vag not a God that ne could nncep‘t;.
Ivan wae very neay to renouncing God for the sake of
puffering man, Sut, 1n the end, Ivan d4id not come to thls,
He side-ptenped tlhe offense simply by rejecting the whole
insane worli, while trying to waintein hie hold on God:
"It's not thet T dan't nocept God, you rust understand, it's
the whole world crented by Him I don't and cenmot sccept.®l5

The proui independence from God to which the devil
tempts wan 1s, of course, a lie. Christ 1s true freedom.
To break awey from Him is to sink into the slavery of demons,
Time after time Dostoyevsky drives this lesson home,
Sfyodor Kerawazov, Dmitrl, Haekolnikov, Svidrigallov,
Stravrogin, Rogozhin--all are grim ovidence thet to reject
Chriet anl to lock for liberty in the unrestrained ylelding
to one'es passions i to condemn one's self to tkte merclless
dominion of Satan. The 1lives of these characters might well
be thousht of ac draratlc sermons on Jeosus' words of
Jokn 8334, “ihoscever committoth sin ia the servent of ein.”

The irony of esuch slovery le that those who are caught up 1in

151v3a., p. 254.




19

it suffer the deluelon of freedom, When the demonic microbes
in Reskcluikov's drsam had brought thelr victims into mad-
ness and submnission:

« e cli@n Consldered themselves so intellectual and so

completely ln posseeslon of the truth...never had they

cana*d rei th tf.l.l‘ ¢ecisions, their scientific ggnclu—

glons, thelr moral convictione so infallible.
The people who have come undsy the satanically adainistered
religlon of the Crand Inguisitor are people who "are more
persuaded than ever that they have perfect freedom, yot they
have brousht thelr freedom to us and leld 1t humbly at our
feet,"17

Hot cnly does self-assertlon sgainst God result in
plavery, cventually 1t algo reeults 1in gelf-destruction.
Thle consequence of forseking God is also brought out
vividly i1n Dostoyeveky's writings. Xirilov stands out as
the extrsue exanple of this. He commits sulclds on the
theory thet by doing so he will "become God," i.e., hs will
be substituting his own will for thke will outside himeelf
in the mest complete way pansi‘ole.m Stavroglin broke through
all restrainte and rojected God, By so doing he becane
enslaved by hidesue apathy and disinterest. i1.1fe becanse

comzlestely neaningless and uia gulcide inevitable, Ifie was

16n6g gtoyevsxy, Urime pnd Funishment, 2. 525,

Tsostoyevsiy, The Brothers Kerseazov, Pe 260,

185 ¢ Sispmann, "On Dostolevski,” iimetoeath sentury
Utavemhar 19 99)) Pe 593
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incapable of belleving in a.nytmns.lg Alunost identical to
this was the fate of Lvldrigallov., In the last chapter of
The fosgessed Stepan Trofimovitch traces this inevitable
result of denylng God back to the very substance of man:
The one essential condltlon of human oxlstonce 1s that
men should always be able to bow dJown before something

infinitely great. If men are deprived of the infinitely

great, ﬁggr will not go on living and will dle of
despalr,

Since Lostoyevsiy desoribes sin in terms of such
mrenitting reallity, 1t is understandable that his plecture
of smullt 1s also sxiremely convinecinz. Ve eee hls sinners
erushed by the burden of their offenees, buffetied by thelr
tennter, and torn between & longling for forgiveness and
their »ciuctance to confese. When we examine the plocture of
gullt as Doctoyeveky paints it, we notice, first of all,
that the intensity of a sinner's guilt often seems out of
proportion to his actual criwme. In fact, a man 1s severely
afflicted by puilt for a mere evil intention toward another.
Ivan Xaramazov explained his tortured conscience thus,

"If it's not Dmitrl, but Smerdyakov who's the uwurderer, I

share his gullt, for I put him up to 14,"21 It 18 of

19enry Troyat, Fire 1 The Life of Dostoyeveiy,
translated by léaf-ger’-tl Guterman (New York: Roy Fublishers,
©.1946), pp,. 350-2.

20pyod0r Dostoyeveky, The Fossesaed, translated by

GOHEtgnce Garnett (liew York: oshe Nodern Library, 6.1936),
P. 674, :

21noatoyevery, The Epothers farazazov, 2. 655.
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intereet to note thet Dostoyevsiy himself experlenced this
very kind of mullt. A4Ab the time when his own father wes
murdered, young postoyeveky was enguifed in an ugly hatred
for his father beosuse of the 0ld man's sensuality and
piserlinesse. For the remainder of his 1life Dostoyeveky lelt
as responeible for his father's death ce AT he had psrsonally
mardered him, jusi because of his evil wish. Simllar to the
case of Ivan Zspamazov is that of Stavrogin, who felt gullty
for his cripnled wife'n death, merely hecause he secretly
wished for it to hapren.

Tho explanation for thle apparently disiprar.ortiomte
gullt iz to be found in the essence of sin, which vwe have
already discussed. <spentially, sin is not an act, but an
inward rebellion against God, Thie rebelliocus spirit exists
before the crime 1 sctuslly perpetrated, and a person nay
ba counted sullty for it even if it were not carried through.
This does not wmesn, however, that = slmner is eternally
haunted for every evil intention that entere hie nind. If,
like Smliri, o man conguers the will to sin, he may enjoy
full for{_-fivenesa."’a But as lonz s the sinful intent 1s
tolerated, oven if it 1s not openly menifested, the eannes
stands condommed. Fopr the God sgainst Whom the ein 18

dirested is the One Who judges the immost heart of man.

to Dmitri's last minute

22‘3.‘he reference here 1s uzh he wase presented

decision not to kill his father, altho
with 3 perfect opportunity to do 80.
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Alyostiz Indlcates that even an outwardly imnocent person
experiences real fullt for hils secret, unsxpressed sinful
deslires. aAs Jmliri described some partioularly shameful
debeuchery in which he had indulged, he moticed Alyosba
redden. e thought that 1t was a blush of embarrassment at
hiep lurld tole, bdut Alyosha said suddenly:
“I wasn't blushing at what you were saying or at
what :.rou'"ve donte. I blushed because I am the same as

you are.
"You? GCome, that's going a 1little too far:"

10

N¥o, it's not too far," said Alyosha warmly 3
{obviously the ides was not a new one). "The ladder's
the same. I'm at the bottom etep, and you're above,
gowevtiere about the thirteenth. That's how I see 1t
Sut it's 31l the same~-azbeolutely the same in kind,
However, once sin is actually committed sgalnst one's

fellow thc sinner immediately feels gullty toward all men.

The man whoss rebslliocn agsinst God has manifested itself

toward his felliow 1s unablo to associate with people, All

other people ere s bltter reproach to him for his orime,
even if they are unaware of the orime, We think of

Rasikolnlizov luriking alone through the narrow streets of

5t. Petersburg, avoiding his friends, disinclined toward sny

humen zssociation. We see him sitting in the gloomy silence

of hie yoom, brooding over his derk plons and, afterward,
over the unspeaksble evil walch he kad done. In a letter to

his publisher regarding the story, Dostoyevsky oxplained the
final vesult of this isolating gullts:

———

@yostoyevery, fhe Erathers feramazor, P. 113-
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voolii the end he ls self-conetrained to give himself up,

even though he may have to die in a penitentiary,

because that is his only kope of again being able to

assoclate with people. JSor the feeling of exclusion

and 1901:a.t1054wh10h Tollowed the orime was the sreatest

of Loriures.

- The reescn for thls feeling of gullt toward all wen for

a orirme ageinst only a fow 1s to be found in Dostoyevsky's
corporate view of mankind., 7o him the human race was not
Just a colloction of lndividuals, Dostoyeveky saw huranity
a5 one unlted, living orgeniem, Feople do not live isolated
exlstances without contasct or effect upon their feliows. A4s
Troyat says:

Notring vegins in ourselves, nothing ends in ourselves.

&ll of us 1s caught in the eame neurotlic net, and a

sinple sgesture of a.r:ya;}g of us czuges our fellow man to

feel » painful twitch.
A1l men are Grothere by the fact of their creation aml
redengtion. It ic on the basis of this concept of the united
humen race tihat Dostoyeveky's characters from Zossima to
Ivan plesd for men to live aompassionately &s brothers
toward cne snother.

Since men are sll bound together into a single organic
\mity, to injure one msn is to ain sgainst ell, and to set
Up a sympathetic resction in sll men, Everyone 13 aware of
this reality, at leest remotely. The eriminal sensés that

ko htes sinned against all men by elnning egalnst only one,

24?"‘3.')""-13: op. git., p. 263,
251b1d., T. 3.
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and thus he gealke to avold contact with cther people. The
people in soclety indicate that they are aware of this
corporatenees by rlsing up against the criminal in outrage
when they dlecover that he has harmed thelr fellow., In the
next chapiter we aball see that because the sinner has
offended thec whole race of men by his sin, it is necessary
for him tp confees hie crime not only to God, but also
before men.

There is one Tlnal aspect of this concept of corporate
mengind which finds expresslon particularly in the discourses
of Zossica. ILe tells us that each member of the human race
muet be realy to share the guilt of all sinners. Caught up
as we are in the whole body of humanity, we are rartners in °
the gullt of the criminal, though we have no part in hie
erime. Upon discovering evil in our fellow man we should go
out in teare and repentance, as though we oursslves were
guilty of the wrong. ASvery inclination toward self-righteous
Judgment should be suothered In love for the slmner and
genuine sorrow for his ein. The reason why even the lmnocent
muet share the guilt of the sinner 1s this: as brothers of
all men we have the obligation to strengthen them in every
way. If they f£z11 into sin, it may be because we have
falled in our brotherly obligation to strengthen them and
nake them better men. lhen we have thus becoze oware of our

responsibility to strengthen all men and to share their
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» gullt, we have ldlsocovered what it realiy means to be a

member of the human tamlly.zs

A8 one examines Dostoyevsky's corporate view of mankind,
he cannot tut note the strong resemblance between it and the
New Testament concept of the Body of Christ. The intense
synprathy between the members and the obligation to strengthen
the brother are the outstanding characteristics of both
concepts. If the resemblance is intentlonal, indeed, if
Jostoyevsly has identified the two, we czn easlly see the
reason why. In Dostoyeveky's world the Russian Church and
Ruseian nation had voundaries which were practically
ideuntical.

26308toyevasy, The Brothers Karamazov, pp. 336-7.




CEAPTER IIX
VHE FORGIVEREDS OF SIR

Ao W@ pursue our exaulnation of Dostoyeveky's concept
of sln into the aree of Torglvenese, it ls necessary for us
to align ouwrselvas once again to his perspective, & theo=-
logical dlascuasion of sin would focus cur at.tatit.ton on the
heoart of Cod, attempling to determine what tekes place within
Hir as e extends pardon to fallen mankind. bSHuch a focus 1is
inevitable, since forglveness 1s essenticlly something which
Cod does, However, forgivenees 1s also a2 reality which man
experiences, =nd, in his intenee rreoccupation with man,
Dostoyevelsy trezte forgiveness chiefly from this aspect, In
bic stories we find little attontion devoted to forgiveness
as a divine problens;, but we see many sinners struggling under
the crushing burdsn of thelr gullt, striving desperately to
atone for thelr sins, and, ln a few cases, actuslly enjoying
the unspeakzable z-alief. of forglveness.

In epite of this strongly anthropologicel orientatlon,
kowsver, Dostoyaeveky does not view forgiveness as cozething
wWhich takxee plsce epart from God. Although his great fascl-

nation ig man, Jootoyevery alweys deals with man in pelstisy

to God., Ae he degcpibes the human experience of forgiveness,

he is descriving something which God bestows on Eahl through

the death of Nis Son, Jesus Ckrist. Fermesting everything
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Dostoyevaky says about the forgiveness of sin is the
awarenese of ithe crucified Savlor. One needs only to re-
uwenber the fervent Chrisilan falth of Dostoyeveky himself,
and to recall'the Christian consclousness of the world about
vwhich he writes to reallze this. However, the Havior does
not alweys rexain in the baeckground of Dostoyeveky's stories.
Oceasionally the figure of Ohrist bursts into the foreground,
establishing with certalnty that He iz the Source of for-
glvenesns. Thers i1s the remarkable confesslon of tne
wrotched Marmeladov, who saw the forgiveness of even such
degradatlion as that into whick he had sunk in the mercy of
Christ.t agually grand is .-'Llyosha'a reply to Ivan's relent-
leee guentioning about the sufferinges of the inmocent:

"vou seid Just now, is there a being in the vhole
world who would have the right to forgive and could
forgive? 5Sut there is a being and He can forglve
everything, 21l and for all, because He gave Iils
innocent blood for all and everything, You have for-
zotten Him, and on Him is built the edifice, and 1t le
to lilm they cry aloud, "Thou art just, O lord, for Thy
ways are rovealed, .

"Ch! the Cme without oln end Els bloodl Ko, Ib
kave not forgotten about Himj on the contrary g :9 ;;'l}
wondering sil the tine how it was you 4id not bring
in before.®
Dogtoyevsiy presupposes this divine forglvensas through

the death of Christ o he writes sbout human beings oausht

PR

s F - o 2 , translated
Fyodor Dostoyeveky, Crime and S
by Congtance Garne{t. (l“i'g"f York: The Kodern L1brary,

C.1550), p. 24.

A g o Zspapasov, translated
Fycdor Dostoyevsty, The Brothers rary, n.d.

;7 gggaianoe Garna:t{,t (!-lgi'f fg%k‘ The Kodern 1ib pin:dels
. 3 »
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in the #rilp of sin and unbellef. The problem which he
po?trnya ls the strupmle to bring man into the realm of that
ever present grace of God. ien is shown as he travels the
painful, Lhusbling road back to the God Whom ke has rejected
by tie sin., God 1s always thore ready to forgive. The
problen is t¢ overcome the fearful pride of the simner, which
tries to destroy every repentant impulse and to keep man
from returning to hls forgliving God,

An essentlal element in man's experience as he moves
toward God's forglving grace 1s suffering. Doétoywaky was
deeply concerned with human suffering and 1ts relation to
the forgivenese of sin, Indeed, this was one of his prin-
cipal thermes. To understand the role suffering plays in
the 1ife of 2 sinuer we must first realize what the nature
of suffering le. “ilan's euffering, then, is not outward
but inwerd, not a body-suffering but & soul-suffering,” 1is
the concluslon of Rossow in his thesis.* Physical euffering,
whenever it is related directly to sin, is a rather unin-
portant, outward aspect of this more significant invard
suffering., Suffering ie the dreadful torments of a gullty
consclence, | It ig the horrible realization of one's orime.

This inwvard suffering is the common experience of svery

Jnis subj eet 15 extensively 4 1acu|se:1 in Francls RoBBOY,

Soncept. of S the Z
4 chcordjg ,_,gmimry ’ &t. I%uis. unpubliahed Ba.ohelor 8
Thesis, 1948j,

4.Ib_1*~l- EeDe 53s
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ginner who event.m-a.l]:y finde forgiveness., For examples we
refer to the mental angulsh of Raskolnikov after his crime,
to Ivan's terrivle suffering, to the brooding iiihail, who
carried hls suifering wlth hlm for fourteen years, and to
zosglma, whe felt as 1f a sharp dagper had plerced him when
he first realized the great sin he had comuitted by unjustly
strikzing his ssrvant. 5

Fore elgnificant than ite inward nature is the fact
that sulforing is caused by the activity of Cod within the
ginner. We reczll that sin is essentially a declaration of
independence frow God--man casting himself loose from divine
euthority. fGod counters thip rebellicusness by reasserting
Himeelf within man, by refusing to be turned corpletely out
from the sinner's hosrt. As nan atiempts to tear himselfl
free, God tangs on. Driven by pride man wants to elininate
from within himgelf cvery trace of the dlvine influence.
But after he hae sinned he dlscovers that his sense of
gullt=-an asgect of the divine influence-~-renains to haunt
hir with the nemory of his evil. is God struggles tO retain
hie hold on man against the sttraoction of Satan man suffers
terribly. Alyosha finally realized that this was the nature
of Ivan's terrific distress:

o ue e seloe e et SR LI R Lon o

proud deterwination, An earmest consclenco. gods

in Whom ke dishelleved and lils truth were se.itgl.:ﬁm s,

mastery over his heart, which still refused
“IGS,"yt'rze i’uought flosted through Alyosha's head as it

o s, one
lay on tte pillow, "yes, if Smerdyazov is desd, no
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will bslieve Ivan'e evidence, but he will go and give

%1-;0 uﬂhi\:i.gosna srilled softly. "God will conguer,” he

The dlstress of suffering is celoulated by God to lead
his rebellilous children to repentence, The actual nature -of
repentarice will be diacussed later. FHere it is luportant
rerely to note that this is the goel of God's tansclous
activity within the sinner, whloh results ln suffering.
Yhile he was otill planning his orime Rasitolnikov had a
hidaous -;Az-e;*.:t: in which a pessant beat his horse to death
with & club, licrrified by the dream, Raskolnlikov wes
rewinded of the rhastliness of his own intention. “'Lord,’
he prayed, 'show ue my path--I renounce that...accursed
droa: of mine.'"S 7This repsntance was, of course, short-
lived. 5Sut, after the murder, Raskolnikov was told by
Porfiry that his present sufforing might be God's means for
bringing him back to faith,? Bimilar were the experlences
of both Mihall and Dmitrd, to mention only two others.

Dostoyevexy's characters, however, frequently conelder
Buffering to be.far more valuable than merely an experience
through whick the sinner 1a led to repentance. Typioal are

the wopds of Sonia to Repkolnikov, "Suffer and explats your

Spostoyeveky, The Brotheps Eeramagov, P. 694
Spostoyeveky, Grize and Eunishzent, p. 61.
TInid., p. 445.
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gine by it, thet's what you must do."® Dmitrd, Katerina
Ivanovna and many others looked to tkeir suffering as having
a redemptlve, sxplatory 'effeet. EZven Dostoyevezy himself
recalls that he and his fellow exlles belleved that thelr
punichment would stone for their meny sins., This idea of
the redenpiive value of suffering is ir conflict with
Dostoyovsiy's funiamentally Christian outlookx. JFor thils
resocn a brief explanctory comment ia in order.

Althoush meny of Doetoyeveky's characters considered
suffering o be redemptive, there is no sltustlion pictured
in which enyope sctually receives forgivenees in return for
his suflering. The sufferer Kihail lived in hellish torment
for fourtcen yesrs, but he found no forglveness untll he
finally confeseed his sin, Nor dld Raekolnikov's atonement
come from hip suffering in prison, but as a result of the
“ I'eileﬁt:-.uee which eventually overtook him there. When
Dostoyeveky expresses this redemptive ldea of suffering
througk his characters, he 1e portraying people ap they
really think. Kot only Dostoyevsky, but nearly every

observer of humon nature sees this tendency within man to

looi to what he hae done or to whet he has endured as pay-

ment for his sins. Feople notice that others find forgive-

ness of sin during an experlence of suffering. From this

they conclude that suffering, therefore, atones for sin.

Ibid., p. 407.
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They fall to reallze thet suffering was merely the divinely
wrought opportunity through which Cod brought the simner to
repentance,

The progreas of man from sin bzeck to God proceeds from
suffering to repentance. Ve must z2lso, therefore, exanine
the nature of prepentance, God rises up within Ilis rebellious
ereature and mnakes him painfully aware of his sin, Tho
sinner is unsble to escape the proddings of his divinely
awaxened conscience. lie struggles to wrest himself from the
clinglng hand of God, but God will not cease to trouble him,
Finally, mon must oither destroy himself aze Stavrogin 4ld,
or he must make the hunbling pilgrimage of repentance.

The first stage of this journey, as Jostoyeveky's
charactors oxparience it, is the confession of thelr sins

before mew. This step is unevoldabdle, becsuse in sinning

ageinst sny man they heve simned against all, Usually this

confeseion is first wade to one special person, aofter which

& public confession of some kind follows, Ilarmeladov began

by epproaching a sympathetic appearing stranger in a drinking
hous® and ended by sddreseing all present. alter

taekolnikov confessed his murder tc Sonia, he was directed

to shout in the town squere to every one ihere, "I am &

wurderer.® Before Ivan or Dmitrl made thelr confessions to

the court, they had aiready confessed in- private to thelr

brother, Alyoshs.




35

It ile of intorest t0o note that the neople to whom
sinners are uoved to confess are people of great faith and
love. Alyosha, Zossima, Kyshizin, Sonla and Tihon are the
ones o whon rulliy consclences are uburdened. For,
although tiese are free from gross outward ain, they forgive
frecly, excesdingly conscious of thelr own sinful natures.
Grusheniza declared as ehe was umoved to mameﬁtary repentaince
and confession by Alyoaha:

I don't Xxnow what he saild to me, it want atraight to my

heart... Ie 1a the Tirst, tna only one who has pitled

me, that's what it is... I've been walting all my 1life

for scue one 11ke you, I &new that some one like you

"eu_l come and forgive me. I Delieved that, naegty as

A, stre one, wou11 really love me, not only with a
eful love.”

nﬂ

Repentonce is & struggle from beﬁinnlns to end, It 18
only after a flsrce battle with himself that the simner ocan
bring hirgself to undergo the humilistion of revealing his

sins evern to a loving, forglving confeasor. Almost

Invariably, while this inward fight goes on, the sinner

becomes hostile and resentful toward hls gonfensor. ile fesls

as if the confessor is the cause of the pain which his

confesgion is creating. It 1s as I the gonfeasor 1s &

mercllese tyrant w?o ig demanding thet the slnner destroy
the sinner's wounded pride 1aabes out
we gae this attitude in

bimnpelsr, Therefor a,

from time to time at hie confessor.

the outbursts of rage which Stavrogin exhibited toward Tihon

Ipontoyevsky, ihe Brothers Karamazov, PP. 374-5.
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durdng the Iintervisew of his confesalon. At one point Hikail
was about to nurder Zossima rather than confess to him as he
knoew he must. VWe gee Ivan withdrawing from Alyosha and
Ragizolnlkov abusing frall Sonia in the same kind of reaction.
3lmilarly, the sinner feole terribly proud and bitter over
againet the psople to whon he must make his public con-
fesslon, as 1f they were the cause of his huwlliation.

for Dostoyevalky the essence of sin 1s to rise up
deflantly before God. Corresponiingly, the essence of
repentance is tc bow down in humble subjection to God. This
attitude of penitent self-renunciation finds drazatic ex-
Prescion in the act of kissing the earth end watering it
with tears of sorrow for sin, wvhich so many of Déstoyﬂ"ﬁkl"ﬂ
charcoters employ. In bowing to the earth one is bowing to
God, for as Umitrl ceys, the esrth is “the hem of the veil
in wkich my God is shrouded,"10 This ombracing of the earth
in repentence must be done by the holy Zossima in his dying
momente as well as by the murderous RaskolnikoV. It 1s the
renunciation of every proud assertion of froedom from God,
the ultimete acknowledgment of one's creaturely dependence
uson the Creator. J

As such, this passionate kisaing of the earth ls the

meeting point of contrition snd faith in the sxperlence of

Dostoyeveky's craracters. lot only fear and despsir, pus

——

101b14., p. 110.
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alsc humble trust in the forgilving love of God must arise in
\t.he heart of ons who returns to God. Despair alone is not
enough., @or, as Alyosha says of Raticin:

fatikin hae gone off to the back-alley. 48 long as

Ratikin broode ovey hils wyonge, he will always go off to

the back-zlley.., But the higk road... The road 1s

wide_' and at.ru.ig.htﬁnd bright as orystal, and the sun is

at the end of it,
The sinnsr may recelve this forgiving love of God through a
Derson. We ©ind Raskolnlkov accepting the forglving love of
Sonla ag 2 token and pert of his newly repentant falth., As
vae nanticned above, Grushenka accepted the forgivensss
extended to her by Alyosha. Then there were the many troubled
sculs whe came to Zossima, Tlhon, Kyshkin for the
espurange of divine pardon, These Christlike bestowers of
forgivensss are both symboles and instruments of Chrlst in
Whose numse thery sct.

Through sorrov for oin and trust in divine meroy the
sinner is brought baok to God againet Whom ke had rebelled.
By this return the problems of his sin arc aolvecll. fle
pride hae been vanguished in the very act of repentance. A2s
be drewe near to God in humble submission, his deuwonic
masters spe overthrown, and the reign of Cod 1s restored

Wwitkin him. Divine forgiveness gwallowe up his burden of

guilt. e is at pesce with God and can cnoe azain anaoo:l.at_e

with hie fellow men. A glorious sense of rellefl comes Over

11M0§ Do 378'
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the forglven sinner. This appezre strikingly in the case of
Zomsinma, In Zoscime's strange vieiltor, ¥ihail, in Dmitri,
Ivan, and finally {o Reskolnikov himself:

fie thought of her. Ee remembered how continually he

had tormented her and wounded her heert., He reaembersd

her nele snd thin little face. ©Dut these recollections
scarcely troubled him now; he knew with wkat infinite
love he would now repay all her sufferings., and vhet
were 2ll the agonies of the past! Everything, even
his c¢rime, his pontence and inprisonment, sesmed to
him now In the first rush of feeling an ezt.aﬁal.
strange Tael with whilch he had no concern...

This ie the story which Dostoyevsky tells with graat
depth and power--the story of sin and forgiveness. At this
polnt he reaches what 1s apperently the llinits of his
experience and interest. He does not carry his newly re-
storel sinuers far into their Christian life, Although ke
does inelude salnte in his stories, they are "ready-made"
ard nct peopsle whose fall end recovery hie has presented to
us.13 Arter ke bus brought bis murderer, Rasiolnlkov, from
the depths of ein to the verge of the mew life, Dostoyevsiy
has this to asay:

——the £

But that i the bepimning of & new story--the story o

the gradual penewal of 2 man, the story of his gradual

ropenerstion, of nils passing fron one world into
anoiter, of Pis initiation into a new unimown life.

1230at0yevaiy, Crine and Punlehment, 2. 531.

: ! rat z ~ive a brief

It ie true that Dostoyevsiy has Zossiua g .
aecaunt&::f his :'...'s.i'caul of sin beforg he repentaa.th“g.m tga;l
inoidental flash back ls hardly "the story of gra
renewal of o man,” such as we refer to here.




2T

That mnicht be the aub,jaqk of & new story, but our
prosent story is ended,™

W L

Such & "new  story Dostoyeveky never succeeded in telling,

Yipsa., ». 532.
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