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QHAFTER I

IHTRODUCTICH

To read the writings of Fyodor Dostoywskyl is to view
a real and startling plcture of mankind. In his grotesque
characters who move helplessly from one tragedy tc another
the reader ssnsss o new literary reality, one which has been
deepened by the inciusion of the spirituel dimension,
Gradually, you dlscover that the fasclnating feature of
Dostoyeveky's characters and stories 1s the fact that in
then you esee yourself. rHere the guirka, the passions, and
even the grestness which one scarcely even adwlis that he
owns rise up bsfore him in the person of a nmurderer, & wild
sensualist, or = szintly prostitute.

Cur purvose in this peper io to anaiyze the writings of
this penetrating author in order to determine his concept of
sln end forgiveness. 1he sources for this research will be
the Jongtance Carnett translations, the accuracy of which
%11l not be queetioned. The thought of Jostoyevsiy which we
will study ie his thoucht as he expressed it in his mejor
novels, althousl:, by way of introduction, certain aspeots of

hie life and cheracter will also be noted. Reference 1o

Liany dirrerent spellings of this name ocour. The

above spelling will be employed hereafter.
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fregquently made to Lhe oplniona of soveral of Dostoyovsiy's
principal intervrsters. This is uasuzlly done by way of

illustration, or in suvsientiation of evidence already

derived directly from the writings of Dostoyevsky himself,
Soglioyevaly was not a theologlan or even & completely
consietent relipiocue thinker.2 This fast must be kept In
nind ce we exacine his thourht for theological ccncepts
such as ein and forgiveness. 3But & study of sin need not
be confined %o =2 theclogical framework. Sin is a phenomenon
that occwrs in man, and it was in men that Uostoyevsiy
obgerved and asnalyzed 1t, For, as Berdyaev says,
"Domtolievsiy devotod the whole of his crestive energy to
t;na eincle thome, man and wan's destiny, He was anthropo-
centric 4o an alrost inexpressible degree; the problem of

man wat hie aboorbing paseion."? Dostoyevaky rust be

b

approached, ihen, as what he is--a profound obsorver of
human experience, a litorary artist who embodles his obser-
vations in characters as contradictory and unpredlcteble as
real people. It is from the turbulent lives of these
characters andi from the strange developments of thelr lives
that we pust attenpt to determine Dostoyeveky's corcept of

sin. %o look for neatly phrased theologleal defimitions or

5 2iicholas Berdynev, Dostolevery: An Intercretatlon,
translated by Somals & t;wmorks Sheed and ward
11'10., 1934)| po 37‘ -

*Ibia., p. 39.
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systematic expression of thouzht 1s to overlook the fact
that the man whoase thought we are exploring is a dramatic
portrayer of husanity and not a dogmatic thoologlan.

Furthernore, we a.ro. dealing with tiwe thought of a
‘Obristian man. "...he (Dostoyevsity) always remained a child
of Russian orihodoxy to the marrow of his bones,” states
Bord:mav.““ Hls lifelong assoclation with the Russian
Church ond his devotion $0 1ts teachings have measurably
influenced hig congept of sin. In considering Dostoyevsiy's
Ortrodox backmround, hovever, we should noto the fast that
he graduzlly beocame pert of & loft wing trend of fussion
Christlienity, o trend which was cheracterized by a more
optiuistic eveluntion of wan's potentiallitlesn, and & preoccu-
pation with the terrifying spiritual conflicts through which
ran arrives ot new helghts of faith.?

lostoyeveky's Chrictlanity vas Seripturally orlentated.
during his Siberlan exlle, which proved to be the turning
roint of nis life ani art, the Bible was prectlicslly the
only svallsble readins coterial. Driven by litorery as woll
a8 epirisual hunger, Dostoyevsty immersed hingelf in the
Goopels. Here e begen a relationshlp with the Scriptures
which lasted the rest of his 1ife. The extent of hils

“dependerce on Seripture for his understaniing of man ls

“mia., p. 1.
SIbid., ©p. 61-3, 2089,
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eaelly denonsirated by random roferences to his four major
worke. In Zhe Brothors Kavamazoy the key "Grand Ingquisitor™
chapter is wriiten arcund the Goppel azceount of tho three-
fold temptatlion of Joous (Matthew 431-11). In Cpine and
Funishment Rs.ssi-:alz:-il:o*zs cate to confess his sin to the
prostitute Sonla, and shie rsad to hin from 5t. John 11 ths
recori of Josus' ralsing of Lazapus from the dead. After
the murdersr Tinally came to repentance, ho gaw hils new
1life of faith and forglveness 28 a pesurrection.’ The
Zoagesesd, or lJerons as the orininal is entltied, ia a
draretization by Doptoyeveky on his conteuporary Russian
sceng of thne strugcle and vietory of Ohrist over the
Gadarenc derone (Luwse £:26-33). dccordling to Troyat, the
concliualon and meaning of The Idiot 1s contained in
Joun 12:24, whieh 1s guoted several tinmes in the course of
the novel, “snd I say to you verily, if the graln of whead
planted in the earth does not die in the earth, 1t will
rerain solltery, and if 1t dles it will bring forth niuy

S - vealpan ¥
fruits,"C Zertape, in this very fact of Dostoyovsiy s

]
61-5:'.11:3,* diTferent speliings of the clhapracters’ nanes

ocour, Neresfter, the epeilings of the Gonstance farnett
translations will be smployed.

Trva: S wrelev, Crime and Punis , translated
vodor Dostoyevely, Crling 1 3 , :

by Constance G;rnatt (':-Ze;r York: “he Nodern lLibraxy,
©.1950}, z. 531, :

aﬁer.ry Troyet, Fircbrands -?-hﬁ Lifs
transleted by llorbert Cuternan (hew
0.19!}5}, Th. 523"1{'-

of Dogtoyavexy,

I
Yorz: noy Fublichers,
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gine by it, thet's what you must do."® Dmitrd, Katerina
Ivanovna and many others looked to tkeir suffering as having
a redemptlve, sxplatory 'effeet. EZven Dostoyevezy himself
recalls that he and his fellow exlles belleved that thelr
punichment would stone for their meny sins., This idea of
the redenpiive value of suffering is ir conflict with
Dostoyovsiy's funiamentally Christian outlookx. JFor thils
resocn a brief explanctory comment ia in order.

Althoush meny of Doetoyeveky's characters considered
suffering o be redemptive, there is no sltustlion pictured
in which enyope sctually receives forgivenees in return for
his suflering. The sufferer Kihail lived in hellish torment
for fourtcen yesrs, but he found no forglveness untll he
finally confeseed his sin, Nor dld Raekolnikov's atonement
come from hip suffering in prison, but as a result of the
“ I'eileﬁt:-.uee which eventually overtook him there. When
Dostoyeveky expresses this redemptive ldea of suffering
througk his characters, he 1e portraying people ap they
really think. Kot only Dostoyevsky, but nearly every

observer of humon nature sees this tendency within man to

looi to what he hae done or to whet he has endured as pay-

ment for his sins. Feople notice that others find forgive-

ness of sin during an experlence of suffering. From this

they conclude that suffering, therefore, atones for sin.

Ibid., p. 407.
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They fall to reallze thet suffering was merely the divinely
wrought opportunity through which Cod brought the simner to
repentance,

The progreas of man from sin bzeck to God proceeds from
suffering to repentance. Ve must z2lso, therefore, exanine
the nature of prepentance, God rises up within Ilis rebellious
ereature and mnakes him painfully aware of his sin, Tho
sinner is unsble to escape the proddings of his divinely
awaxened conscience. lie struggles to wrest himself from the
clinglng hand of God, but God will not cease to trouble him,
Finally, mon must oither destroy himself aze Stavrogin 4ld,
or he must make the hunbling pilgrimage of repentance.

The first stage of this journey, as Jostoyeveky's
charactors oxparience it, is the confession of thelr sins

before mew. This step is unevoldabdle, becsuse in sinning

ageinst sny man they heve simned against all, Usually this

confeseion is first wade to one special person, aofter which

& public confession of some kind follows, Ilarmeladov began

by epproaching a sympathetic appearing stranger in a drinking
hous® and ended by sddreseing all present. alter

taekolnikov confessed his murder tc Sonia, he was directed

to shout in the town squere to every one ihere, "I am &

wurderer.® Before Ivan or Dmitrl made thelr confessions to

the court, they had aiready confessed in- private to thelr

brother, Alyoshs.




35

It ile of intorest t0o note that the neople to whom
sinners are uoved to confess are people of great faith and
love. Alyosha, Zossima, Kyshizin, Sonla and Tihon are the
ones o whon rulliy consclences are uburdened. For,
although tiese are free from gross outward ain, they forgive
frecly, excesdingly conscious of thelr own sinful natures.
Grusheniza declared as ehe was umoved to mameﬁtary repentaince
and confession by Alyoaha:

I don't Xxnow what he saild to me, it want atraight to my

heart... Ie 1a the Tirst, tna only one who has pitled

me, that's what it is... I've been walting all my 1life

for scue one 11ke you, I &new that some one like you

"eu_l come and forgive me. I Delieved that, naegty as

A, stre one, wou11 really love me, not only with a
eful love.”

nﬂ

Repentonce is & struggle from beﬁinnlns to end, It 18
only after a flsrce battle with himself that the simner ocan
bring hirgself to undergo the humilistion of revealing his

sins evern to a loving, forglving confeasor. Almost

Invariably, while this inward fight goes on, the sinner

becomes hostile and resentful toward hls gonfensor. ile fesls

as if the confessor is the cause of the pain which his

confesgion is creating. It 1s as I the gonfeasor 1s &

mercllese tyrant w?o ig demanding thet the slnner destroy
the sinner's wounded pride 1aabes out
we gae this attitude in

bimnpelsr, Therefor a,

from time to time at hie confessor.

the outbursts of rage which Stavrogin exhibited toward Tihon

Ipontoyevsky, ihe Brothers Karamazov, PP. 374-5.
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durdng the Iintervisew of his confesalon. At one point Hikail
was about to nurder Zossima rather than confess to him as he
knoew he must. VWe gee Ivan withdrawing from Alyosha and
Ragizolnlkov abusing frall Sonia in the same kind of reaction.
3lmilarly, the sinner feole terribly proud and bitter over
againet the psople to whon he must make his public con-
fesslon, as 1f they were the cause of his huwlliation.

for Dostoyevalky the essence of sin 1s to rise up
deflantly before God. Corresponiingly, the essence of
repentance is tc bow down in humble subjection to God. This
attitude of penitent self-renunciation finds drazatic ex-
Prescion in the act of kissing the earth end watering it
with tears of sorrow for sin, wvhich so many of Déstoyﬂ"ﬁkl"ﬂ
charcoters employ. In bowing to the earth one is bowing to
God, for as Umitrl ceys, the esrth is “the hem of the veil
in wkich my God is shrouded,"10 This ombracing of the earth
in repentence must be done by the holy Zossima in his dying
momente as well as by the murderous RaskolnikoV. It 1s the
renunciation of every proud assertion of froedom from God,
the ultimete acknowledgment of one's creaturely dependence
uson the Creator. J

As such, this passionate kisaing of the earth ls the

meeting point of contrition snd faith in the sxperlence of

Dostoyeveky's craracters. lot only fear and despsir, pus

——

101b14., p. 110.
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alsc humble trust in the forgilving love of God must arise in
\t.he heart of ons who returns to God. Despair alone is not
enough., @or, as Alyosha says of Raticin:

fatikin hae gone off to the back-alley. 48 long as

Ratikin broode ovey hils wyonge, he will always go off to

the back-zlley.., But the higk road... The road 1s

wide_' and at.ru.ig.htﬁnd bright as orystal, and the sun is

at the end of it,
The sinnsr may recelve this forgiving love of God through a
Derson. We ©ind Raskolnlkov accepting the forglving love of
Sonla ag 2 token and pert of his newly repentant falth., As
vae nanticned above, Grushenka accepted the forgivensss
extended to her by Alyosha. Then there were the many troubled
sculs whe came to Zossima, Tlhon, Kyshkin for the
espurange of divine pardon, These Christlike bestowers of
forgivensss are both symboles and instruments of Chrlst in
Whose numse thery sct.

Through sorrov for oin and trust in divine meroy the
sinner is brought baok to God againet Whom ke had rebelled.
By this return the problems of his sin arc aolvecll. fle
pride hae been vanguished in the very act of repentance. A2s
be drewe near to God in humble submission, his deuwonic
masters spe overthrown, and the reign of Cod 1s restored

Wwitkin him. Divine forgiveness gwallowe up his burden of

guilt. e is at pesce with God and can cnoe azain anaoo:l.at_e

with hie fellow men. A glorious sense of rellefl comes Over

11M0§ Do 378'

Al
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the forglven sinner. This appezre strikingly in the case of
Zomsinma, In Zoscime's strange vieiltor, ¥ihail, in Dmitri,
Ivan, and finally {o Reskolnikov himself:

fie thought of her. Ee remembered how continually he

had tormented her and wounded her heert., He reaembersd

her nele snd thin little face. ©Dut these recollections
scarcely troubled him now; he knew with wkat infinite
love he would now repay all her sufferings., and vhet
were 2ll the agonies of the past! Everything, even
his c¢rime, his pontence and inprisonment, sesmed to
him now In the first rush of feeling an ezt.aﬁal.
strange Tael with whilch he had no concern...

This ie the story which Dostoyevsky tells with graat
depth and power--the story of sin and forgiveness. At this
polnt he reaches what 1s apperently the llinits of his
experience and interest. He does not carry his newly re-
storel sinuers far into their Christian life, Although ke
does inelude salnte in his stories, they are "ready-made"
ard nct peopsle whose fall end recovery hie has presented to
us.13 Arter ke bus brought bis murderer, Rasiolnlkov, from
the depths of ein to the verge of the mew life, Dostoyevsiy
has this to asay:

——the £

But that i the bepimning of & new story--the story o

the gradual penewal of 2 man, the story of his gradual

ropenerstion, of nils passing fron one world into
anoiter, of Pis initiation into a new unimown life.

1230at0yevaiy, Crine and Punlehment, 2. 531.

: ! rat z ~ive a brief

It ie true that Dostoyevsiy has Zossiua g .
aecaunt&::f his :'...'s.i'caul of sin beforg he repentaa.th“g.m tga;l
inoidental flash back ls hardly "the story of gra
renewal of o man,” such as we refer to here.
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That mnicht be the aub,jaqk of & new story, but our
prosent story is ended,™

W L

Such & "new  story Dostoyeveky never succeeded in telling,

Yipsa., ». 532.
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