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redemption and salvation ami tho perticipation demanded of 

fan, a paradox which is not’ contradictory but bsyond human 

Poasone 

In the actual sond ing: of the Paraclete we find onrselves 

in the midst of one of tho most poerplexin: problems in the. 

Fourth Gospolie-the relation between tho Father and the Son, 

In 1h:16 Jesus says thot he will ask and tho Father will sond 

the Paraeletee!+ in 2h326 he saya that the Father will send 

tho Paraclete in his nawes in 15:25 he says that he hinself 

will send the Paraclete from the Father, and in 15:7 he spoaks 

simply of sending the Feraclete hinssif. The expressions 

imacdiately eal, to miné the neerby prayer passagese In Jom 

2h:13 Jesus says, "Whatever you ask in my name, E will do it", 

while in 15:16 he says, "whatever you ask tho Father in my 

namO, he may givo it to yous" 

The intimate vrolaticn betwoon the Father and the Son and 

tho Ldentity of their work arc exprossed frequently in this 

Gospel. The Jéwa had aceused Christ of blasohemy for clsiming 

to ba the Son of Gods Sines this claim made him an anual of 

God (5:18). Tho Son is to bs honored with on honor equal 

to thet of the Father (5:23). ‘fhe same Life which the Father 

  

3 

Ling should be noted in passing that the verb < purtal 9 

although used in the New Tostament to expross a requost by 

Jesus in contrast to aireTy to express a Peyuest of mon 
hero has mo spoclal significance, Holinrich A. ti. Heyer, The 
Gosnol of John, Translated from the fifth German edition by 
Tm. Urwick, tno translation regised and odited by Frederick 
Grombie (New York: Funk and Wagnalls, 156%)), pe 2h f.   
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has in himself He hos given to tho Son also (5:26) so that 

the Son lives by the Father (6:57). Faith in tho Father must 

mean faith in the Son whom He has sent (6:29). If the Jews 

hed lmowa Gnrilet, they would have known the Fathor (4:19) for, 

in Yoalityy ho ani the Fathor ars one (10:30), the Pathor in 

hia and he in the Pathor (16333). He who bollevos in Christ 

renlly belisves not in him bub in the Father who sent Hin 

(123th); for he who has seen Jesus has soon the Fathor and 

thora is no other way to the Pather but by him (1439). 

in this relationship betweon Facsher and Gon, the rolation= 

ship batweon the Pathor who ts revealed an? the Son who is 

the Revealer, we begin to underatand the seonincly unelear or 

contradictory passeses concerpnins wae sends tho Faraclote.e 

The Father he@ sent the Incarnato Christ te accomplish the 

vedouptiene Now the Son couplates His work by leaving, but 

he sends the Paraclete to fulfill the work of brinzins men 

to the accentence of this salvation. ‘The Father has willed 

this work. Therefore Josus can say that he will request and 

the Father will sende-it ic a eertaintye=, or he can hiasel? 

promise to. send the Paraclete. 

In 15:26 Jesus says ree pe ui wepe 708 wrarpote Bernard 

arcuoa thet the preposition wap4 implies an equality or 

shavings Ho tums to Lr, Sefev de poveyevors raph warp) 

‘The glory is at once derivative and on eo lovel with its 
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sovurcese"L2 Wo might also deduce such an interpretation Trom 

passages such as ee aiSammes iit iees rep eure™ eins (72.29) 

op clo pn Ke gees mepa cov, Soek uNueer MEST city eo Sev. 

(9:33). Gortainly the thought 15 valid, but in the light of 

& passage such as 1:6, which states of John the Baptist that 

he was dwseveducves rapt Geos g 1% seoms more likely that 

tho ides of acuallty oy sharing comos fron the context and 

eross references than from the preposition ltssif. 

a A question has arisen concerning the statement in 15:26 

u a : ‘ y 
thet the Pereclete, the Spirit of truth, zapa teS xappeor 

tkmopes tvefe Along with others Godet argues that this refers 

to the eternal procession of the Spirit from the Father, as 

we confess in our oreods.t3 Gramaatically the verb mar bo 

interpreted as a timeless present, Lt bus ta road ints this 

word the concepts of a dostrine which was not developed until 

later centuries scems quite dubious. The praposition wa, ‘ 

soens to stand in oppesitian te Godet's interpretations Wo 

have seo that shis preposition is usod fraevuentl; with verbs 

oxpressing the coming of the Son. The creeds, in oxpreesing 

the procession of the Spirit from the Father ani the Son, use 

RP A A EE aa LBD 

125, ie Bernard, Gospel According to Ste John (Adinburgh: 
7, &'Re Glarks19N0)s0l pac aenaan ann mae 

137, Godst, Comzentary of the Gospel of St. Jonn, trans- 
dated Uy He D, Cusin-Cldtescnahi Toe te Clack, 1870), 
III, 1756 

Ub awa taann, Das Evangeliw: des Jonannos, pe |2G6 
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the preposlticn én e The Greek Pathers who apply this 

passage to oternal procession instinctively substitute eK 

for zapé 215 Rather the verb simply shows thes ths Father 

is the source of the Spirit, thet.tho Spirit comes from Him, 

but in no way implies on explanation op picture of the mystere 

Lous vpoletion between the persons of the Tpindby~20 

In 2h:26 wo read that the Father will send tho Peraclete 
’ a > e 4, 

ev Tw ovemett ~su , In these fouw words ers conpressed the 

central ides of the work and suthority of the Parsclete. At 

tho sonta@r stands tho term rete e The torm was used in 

ancient and primitive forms of spiritual and religious expo= 

Pisneo, In Judaisa it took on singular meening and the name 

of God was worthy of the highest Puspectel? The naue came to 

represent the porson who bears 1628 and stood for dod Himself, 

Julius Sehnlewind has expressed 1% with the following words: 5 

Und Gott selbst ist gomeint, wonn von seinom Namon 
geredet wird. In dor Sprachs der gcsenmten Bibel 
bedoutet der Name Gotics soviol wis Gott selbst. Die 
religionsgeschichtliche Forschung hat darauf geachtot, 

  

LSprooks Fe Westcott, The Gospel According to Ste John 
(avend Rapids, fiiehs: Wm, Be Serdmans Publishing Gonpsny, 
1951), De 2256 a 

Ugornards op. cites II, 499. 
L7pauer, Ope cit., col. 1038, 

Usee Phile ive 3, uke xe 203 Acts 1:15, 19:13, 26:93. 
Bphe 1:21; Love 13312." Hermann Cromer, piblico-Phuotoaient 
Lexicon of New Pestanent Greek, translated Dy william C 
Wien additional Matter anc corrections by thse author (Edin- 
burgh; T,. & Ze Glark, 1873), De i 
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desz in der welten Velt uebersll der ‘Name! mit der 
‘Porson! cloichcesetzt wird. + 

¥et there is a difference between the porson and his nano 

for "name oxpresses not who ono is but what one ise"@9 In 

Matte LO:hl we find a very clear example in the words o 
¢ ' . 

TtKomtvor wpogutnv gis dvena wpodatsv.» He who receives a 

prophot in the name of & prophet, that is, he who receives a 

prophet as a proshot, as whet he really is, Therefor: to 

have said, "I believe in the Hame of Jesus” must be considerad 

to have boon moze exact than the expression, "I belieys in 

Jesuse" The latter simply confesses a vague feith and confi 

dence in Jesus whiie the former oxpresses faith snd sonfidones 

in Christ according to what He vesliy is, Groner claims, 

“cPeaever, that, "the name describes, for the sake of others, 

vant the individual is; 1% expresses what he is for another. "22 

Thus the "nawe of God" denotes "all that Ged fs for mmm"; "it. 

is the emression for mon of what Cod ts."22 Bileterherd says, 

"Dis Fuellc von Jesus Cheisti Wesen und Wirken seist sich in 

seinem 'Namen, "23 

  

20cromors Ope Cites peohSh. 

2libides De hS5~ 

227514, 

23n4ctenhard, “oveua »" Theolozisohes Woorterbuch sum 
Noven Testament (Stuttgart: fohtnancer Veri Qfip Netle)s 
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The uso of the word ¢¥¢~¢ in tho expression iv 

+$ oveneri still remains one of difficult interpretations. 

fne expression is used fresuently in the New festamont 2 

Bauer claims that the basie msaning of tho phrase in the New 

Testament is "untor ode mit Hennung, Ausrufung, Agrufung des 

+ ‘ ‘ = ; 
Yemens. 25 Thus aire FOV RAaTI pe eo 7 svepetl. puss (15:16) 

means "Go age the Father wlth the use of the name of Jesuse" 

(of. 14:13, 2h, 2h, 25) Thus we could interpret the Para- 

elete passage under consideration, “the Splrit waien the 

Bather will send with the. use of my neme."26 sietenhard 

agrees with this inte erpretation when he writes: 

Dia allgemeinste Bdtg von tv (7) Ovomurt ist wohl: 
nLee Berufune eufse eo « « War etwas sagt oder but tin 
anen OAIGLAGSS y dor beruft sich auf diesen, ninut 

Aeneas 4futopiteet fuer sich in Anspruch.2? 

Tn the last line, however, we note a new idea, He who 

says or docs anythin: in tho name of someone is appealing 

  

2hitney supdruee ty TH Gvowert wird mit folgenden 
Verben verbunden: codat at al, 9 Pax; 23: 39 | Par (els 
ateliches Zitat); J athe 
233 Ag hs 73 Kol 32 173 Tam dis Fe Pakdeow Mz Q» 383 15, a 

Lk 9s, 93-3 Taye ove Ure td egeral Lk 1G, 273 aAaadcty dk, 

10g Kpir ctv at K 5, TAappneis {Seeder Ag 9, 2723 apg piNlece 

Ag 16, 185 2 Th 3, 65 av yew Seatts ne 2, 103 
Sieaieete 1 K &, Als 2Aci@ew onity J Uys 13. 
hs 155 163 16, 23fe 2 263 wer eiy, "I ate 2b," “over Sew 1 2% 

hs ahs 4 os iz O5. hls Fons - exe 205, 313 Pes 

J 17, 113 aa seo ant imatciv fg 30 a cw SFeceQut 

12 rag irracew Sys Ag hy 19 GanrlSecter AG 1s yacayet? 
Ibid, pe 2704 

~ -2Baguer, ops Cites cole 1030s 

244, cole 1Ohl. 
27piotenhard, QD. Clses De 270. 

833 bya prorety Boh Sy 203 woresy J 10, . 
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to the person, making clala upon his authority. ‘Scehniewind 

argues that to know ths name of a man myens that one can 

compel and charn ("bogwingen und bozaubern") hims he who - 

hows how to use the name of a Godhosd, can thorewilth usa its 

power.e Thus to do something in someone's name means to do 

16 as though that person himself were doing it, with his 

powerecd Again and ageln Jesus can spsek of doling things in 

the nane of the Pathor just as Ne came in the name of the 

Father (5:43, hs 10:253 12:13)e This means thet Jesus came 

or did things in the authority of, with the eredit to, claiming 

ths allogiancs of the Fathsr. Simply "in the stead of" does 

not convey the mooning adequately. Jesus not only did these 

things in the stead of the Fathor, but with the mower that 

the Father had given unto him. Thus to pray in Jesus' nano 

means to pray with the powor that he prayed. We pray believe 

ing that the power of tho Father is in him, that he has come 

fron the Fathar, end thereferc the Father will hear our 

prayer. Again the unity of the Father and of the Son aro 

expressed, for the prayer is directed to the Father in the 

nome of the Sone@9 : 

Thorefore, when ths Father sends the Paraclets in Jesus! 

name he sends him with all the powor that Jesus possessed. 

Ho has the power to reveal the Father unto mon, to brings then 

  

28schniowind, op. Cite, De 82s 

2931ctenhard, Ode Cites PPpe 275: f- 
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eternal life, to vreprove the world and to judge mankind. 

But the power is that sans power which Jesus possessed, which 

ho had roecived from ths Father and according to which he 

acted hero on oarth and by which he still rvulos in hoeavene 

festcott agvoss with this opinion when ho writos: 

Ghristta "nase", oll, that is, which can be defined as 
to His nature oud His worl, is the sphere in which the 
Spirit actsa3 and so Little by Little throursh the longs 
Life of the Church the meaning of tha primitive confos= 
sion "Josus is Lord" » e « is made “ors fully knowne39 

- PY - = . 
in his articles on é6vo“e WGietemherd also oxpresses the same. 

opinion: 

You begonderer Redovtung ist Johannes 1:, 26. wWicht 
nur Jesus hanieit im Namen des Vaters, sondern auch der 
Yater orvfusllt den Willen des Ghristus, indem er im 
Yaneon Jesu Gheist don Tolligen Gelst sendet wad so auf 
as Gobet Jesu hin (J 1h, 16)-und in Binkhoit des Wiliens 
und Handolns mit dem AuPorstandenen (7 154 26; vgl 15, 
73 20, 22) das Christuswork durchfuehrt. 

Hers in the meme of Jesus is conprehendsd all thet God 

is for mene Thus the Parsaclats is to express to men all that 

God should wiean for then, wheat Ho bas done and continuss te 

@o for then. Tnis thought is sumucd up in ths words of Neyer: 

What the neme of Jesus comprises in itself forms the 
sphere in which the divine thought, counsol and will 
Tivase 2 Hane of Josus is ths only nome which 
includes in itself the etornal salvation of men (Acts 
ive 12)3 tut God intonds end designs, in tho nissian 
of the Spirite=-of which the sauss meritoria lies in 

  

30x stcott, Ope Sites ppe 208 f. 

31 y30tenhards Ope Gites De 2730 
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