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CHAPTER IIX

REINCARNATION, AN ATTEMPT TO RELAX THS TENSION CAUSED BY THE
DIFFERSNCE BETWEEN PRESENT COWDITIONS AND FUTURE HOPES

In the succseding chapters it ghall bscome increasingly difficult
to arrange the materisl systematically without beringing moterisl from
one chapter indo enother. This is especially trus in comection with
tuls chapler on reincarnation and the chapter on kaxma, for the Hindu
idea of reincarnation finds pard of 1ts support in the idea of karma,
and kamms, Go the Hindu, must be understood in the light of reincarna-
tione It shall ba attempbed, however; to deal first with the greater
subject of reincarnation, incliding the influence of kawna on the
dootrine, but reserving a detailed explanation of.'bhe nature of lamma
itself for a later chspter.

As was mentloned abt the close of the preceding chapter, the Hindu
idea of reincarnation seems to have developed from the observation of
gtages or degrees in the religious capabllity and knowledge of its
adhsrents and of great variance in their soclal, physical, mentaly and
intellectual conditions and environment, The fact that people are
different in spite of having ths ssme essanbial self, 2 manifestation of
the Supreme Spirit, and in spite of having the same goal of libsration
frem the illusive creation in which they find thewselves prampts the
Hinds to believe thab there must be a series of births in which man is
nimprisoned. in physicsl individna)ity" and during which he slowly bub
surely progresses toward his goal of liberaticn and a realizstion of
what he 1s, D. S. Sarma spesks of this evident difference in spite of
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identical essence and goal and suggests reincarnation as the only solus
tion to the problems

Since; however, this transformation of humsn conscicusness into
divine consciousmess (wvhich 1s the high destiny to which msn are
called) is not possible in the course of a single life, Hinduism
balieves in a series of lives for each individual and the contine
ulty of the self in all of them, either here on earth or elsewhere,
Otherwise there would be no meaning in millions of human beings
Gying even before they are in slght of the goal, and there could be
no explanation for the glaring fact that some men are, evem fim
birth, far better equipped than others for reaching the goal,

Valter Eugens Clark, in interpreting Hindn conceptions of immortality
also concerns himself with the prohlem of the essential self realizing
itself and its oneness with Reality during the short span of a single
lifetime, At the same time he cltes the Hindu answer to the unaccept
able but amusing question svout the capacity of heaven for including
all the dead, He statess:

India cammot believe in a soul created of nothing which has only

one lifa, a few brief ysars in the course of which to determine

for itself an eternal heaven or an eternmal hell, To it such a
doctrine seems unreasonsble and wnethical.

Transmigration put an end to the worry concerning the possibility
ofaseoond&gthmdsolwdﬂwpmblmof“ubythatwrldmr
becomes full,"

Re N. Dandekar sees only two alternatives for the person who accepts
the essential self as a manifestation of the divine and moksha as its
goal, His conclusion ist

The easential self is believed to exist in all serenity and aloof-
ness, mystically united with the Supremes Being, wntil as & result

1p, 8. Samma, "The Nature and Histery of Hinduiem," The
of the editedbykmeth W, Horgan (New Yorks The 1]
66-3 1953)5 Pe ke

Bjalter Bugene Clark c%ggg_ of Imuortality (Cambridges
Harvard University Pnss,’:lsﬂﬁ Pe
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-of the oporation of original igaorance tho self geems to entar the
gbage of indlviduality. There it is conditioned by the body-nind
camplex and is involved in the world of human experience, At that
point there ave two possibilities: either the individual thwrough
true knoiledge returns at once o the original stats of the essenw
tizl self, that ils, attains liberation, moksha; or the individual
conbinues his pilgrimage through varicus rebirths wntil hoe finally
reaches that goal of liberaticn.d

The assurance of vltimate success cn the part of the soul in its
efforts o abtiain to moksha lies in the fact that it is casidered a
nortion® of the ultimate Reelity. This element of assurance which has
forced the develomment of tha theory of reincarnatlon ig sumaed up very
clearly in the statement of We Je¢ Wilkings

e o o this succesoion of life and death goss on until finally it
attaing to that condition wherein it is fit to return to the
Suprems Spirit whenee it came, and of whom, &ll unconscioualy, it
was a parte However low in the scale a soul mey be, in due time it
will rise to the highest, though the process may extend over mile
lions of yearse 4Ag all have came out from Gody ¢o Him they must
eventually return, In the case of some thers 1s an uninterrunted
riss from the lowsst to the highest; in otkers a more protracted
course, owing to sins which have caused them o gink in the scale
of baing. Every feilure mﬂst be counteracted by penance and geod
works in succecding lives.

In his explanation of the doctrine of rebirth or reincarnation,

R. H. Dandckar asserts that there are four prineciples involved: the
permanence of tho essential self, the operation of original ignorance,
the poseibility of union with the Suprems Being, and the doctrins of
karma, The permencnce of the essential self is fundamental, for withoud

such permanence the idea of rebirth would be meaninglesss The opersiion

3R, U, Dandeker, "The Role of Man in Hindwisn," The on of
the Hindus, odited by Kemneth We Morgan (New Yorks g )

EF.',JSS,P.HS.

by, 3. wilkine, Modern Hinduism (London: W. Thacker and Coas
1900), Pe Loz,
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of original ignorance is aleo essential, for the vhole process of re-
birth is made possible by original ignorance (or illusive creabivity),
which causes the essential self to assume individuality in birth afisr
birthe Ths possivility of libaration is also basic. Ii answors, for
the Hinda, the eternal question: Whither iHankind? I& points to the
goal. &% the end of the bridges of rebirth, a gosl which, if it is ine
posgible to achiove, mekes crossing the bridges meaningless.” Dandoe
ker's own words aboud the possibility of liberttion ave:
Although in comon parlancs we spesk of attaining noksha, it should
be romembered that the state of liberation is not samething differ—
ent from the redl nature of the self, Hindu thinkers claim that
moksha is nod %o be reached, nor to bo created, nor to be got as
the result of some modiflcation or change, nor to be got as the
result of abttempls o0 gain refinement or perfocticne ILiboration
doos not imply that the self scquires something whiech it does not

have, or bocones something which it is not, Idiberation means reale
izing one's om trus self which is 2lready there but not realised

bacause of the influence of original ignorance. It is only through
“he accldent of ignorance that man feels divested of his true noe
turo of identity with the Supreme Being, The comcept of liboration
is indeed norally very sigg:lficantfer it elevates man by denying
gll creatureliness in him,
The fourth principle, karma, concerns reincarnation bscause it deals
with the problem of individusl differences in the world, Simply, it is
& law of moral causation in which all actions of a man are considered %o
have an effect on his character, for good or evil, Sincs men are dife
ferent in regard to enviromient, ability, mental capacity, etc., already
at birth, it is‘though‘b that the differences must bs the effect of
causes in previous lives., Since the effects of certain actions do not

fructify within the gpan of an individual's life, they must then carry

5R. N, Dandekar, gpe Gites PDe 125~
6%-, P 126,



23

ovor into another 1ife and help to shape the individuel's position in
ite

The theory of reincarnaticn, cnce accepted, permits the conatiuce
tion of an amazingly imaginative and detailed system of its operation,
and the Hindn philosophers have not besen slothful in accomplishing this,
Their soriptures and the teaching of thoir gurus (teachers) outline a
very intricate modo of operation for reincarnation and its determining
fectory korma, Thoir systonm kegps es its ulitimate goal the relsase frem
illusive physical existence, bubt, at the sams time, incorporates the
sane "illusive® physical propertiss in all the stages of transaigration
{another term used for reoincarnation in which the soul is thought of as
"migrating® £ran body to body at death and ab birth). Wilkins observes:
"At death the soul takes %o itsell another body, like the ons that is
burned, by means of which it can enjoy the rewards or suffer the penalw
tien of the actions of 1ife,"! Included in ths aystem is an elaborate
presentation of ths heavens and the hells of the personal gods, the
doitiso, and the forefathers, &1l of which are a part of the illusive
creationy & product of original ignorance, and hence not the final goal,
These intermediate places and the conditions of men in them are dise
cussed in the nex® chapter, with selscted exemples given in dstail,

After the soul spends a period of ¢ims in one of the many heavens
or holls, original ignorence again exsrts itself on the soul end it is
born again in 2 physical body, Thaimgofbo@wbiohthasoulaams
dspmdsont&nactima.od.‘preﬂmlimi they must all have thair con-

TWilicing, op. cite, pe Uik
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sequence in detormining the composition and the character of the new
physical body, and the life that is to be lived in it, This 4s the
action of kauma, the idea that forces the bellef in reincarnation, Scme
of the Hindu teachers have developed a very definite plan for the operae
tion of lkerma in reincarnatlon, Wilkins outlines one of these:

Hanu declares, without any hesitation, in what fomm a soul will
come who is guilty of certain actions, In order to make his btoache
ing clear, it will be necessary to give his views of nanls organisa
rether fully, and also his clessification of morals,

Actions are of three kinds -~ mental, verbal, and 13 and
they bear good or evil fruiil according as thoy are good or evils,
e o A3 the acts are elther mental, verbal, or corporeal, so are the
punislnente for those acts. TFor corporeal sing a man will assume
after death a vegetable or mineral formy for verbal, the form of &
bird or a b2ast; and for memtal, the lowest of humsn conditions.

There ave three qualities «- viz, goodness, davimesg, amd passion,
one or other of which is the prevailing character of every soul.
Goodnese is true lmovledges darimess, gross ignorance; and passion
all emotions of desire or avergion., The soul in which goodness
provails is givon to the study of the Scriptures; devotion, corpore
eal pwrilty, command over the organs, meditation on ths Divine
Spirit, The soul in which darkness prevails is givem to covetous-
nees, indolencs, avarics, detraction, atheism, a habli of solicite
ing favors, and inattention to necessary business., The soul im
which passion provails is given 10 possoss interested motives for
ects of religion or morality, porturbation of mind, selfish grati-
fication.

Thess gualities deteruine the position the possessors of then mest
occupy in their following birth., "Souls endued with goodness
attain alxways the state of deities; those with passicn the concdi-
tion of men, snd those immersed in darkmess the naturs of beasts.”
Each of these classes is sgain subdivided into three minor classes,
and according to the amount of force of the prevailing quality will
their position be higher or lower in the grade into which they ave
born. The gradation of these classes is given as followsie

I. Daximesa. Class 1, Vegeteble and mineral substance, worns,
insects, and reptiles.
n 2, Elephants, horses, men of mlecha {i.a,
non-fiindu) nations,
n 3, Dancers and singers, birds and deceit=
; ful men, and savagess
II, Passion, w 1, Actorse Those addicted to gaming end
drinkinge
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Class 2, Xings, warriors, controveraialista,
4 ® 3« Heavenly musicians end servants of gods.
ILI, Gooduosa, ® 1, Hermits, religious mendicants, Bralmans,
and lower godsa,
® 2, OSaerificers, sages, deities of the
" 3. Bralma, the genius of virtue,B
In spite of the fact that they bolieve that the same soul corries
over from life to life == Indeed, they maintain that "although the physi-
cal body perishes at death, Individuwality does not end"”’ o= and that the
Inexorable action of karma determines the condltions of rebirth and is
expreased in imnate tendencies of character in the new life, the ifindus
ayve not concarned with ths fact thait there is no spparent consclousness
of previous ecdstence, According to Wilkinsg, however, & belief in
retribution for deeds perfommed in past lives without any recollection
of the deeds or the lives might produce a tendancy to be careless in
morals, He statess
The belief in a succession of lives for each individual is univer-
gal arong the Hindus, though they freely admit thaet they bring with

then no memory of their past experience. « « « If nothing specially
sinful can be remembered 1Iin adversity the reflection comes that

the troublo must be & punishment for sin commitied in a former
birth, This idea must tend %o make them careless in morals. Their
vresent condition may be a reward for good conduct, or a punisiment
for evil, %o can tell?10
Ofcouraa,theﬁinmnnayanswerﬂwhheeanalmlooktoﬁammm,
to better lives as the result of present good, but this view, it would s
seem, doss little to comfort or encourage a Hindu in present distress.

This is espscially telling when the "uase"” of limitless rebirihs ahead

s-m.’ e hlh £. -
9Rl H. Dandekar, Ope 9_1_203 Pe 123.
10“. Je Wilkins, 9p. _ﬁc, Pe hi7.
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of hin is considered, The original ignorance is so difficult to expel,
especially since 1t cannot bo done by gaining knouledge as we kacwr it
that linde Scriptures speek of millions of lifetimss through which a
man must pass if ho has slipped below the category of mman existencs
and of Imdreds of thousands of lifetimes which must be spent in human
existenco before molsha can e achieved.]d Tt would scem, then, thad
ths possibilities for his advancement would appear 3o meager and remote
thet the ilindu would dsspair of atiaining to molsha and live a self-
centered life, without thought for gods or men, This lack of assuring
power and the tendency to lead to despair is clearly evident in the
following atatement by Wilkines
In conversation with learned and ignorant, priest and people, when
speaking of the fubture, I have received caly ons answsr to the
questiony What will bs youwr condition in your next 1life? With
aorrow and pain they reply, "Ood kmowsy we camot say, If cur
present life is good, we shall be happy; if evil, we shall be
miserables? but w or they have reason for hope or fear, they
are wnsblo to 88y,
8ince he has no consciousness of previocus lives, is it wmthinkable to
suppose that he might look to future lives almost as though a strenger
will be living them for him? This idea is hinted at in the little boal,
Popular Hinduism, in which the author lists a number of objecticns to
the ides of transmigration, One of his points is: "By transmigrations
poracns virtually bscome new beings, so that they are in reality
punished for tho actions of otherse"d3

Lirhia,
12muid,, ppe 117 £.

135, Hurdook, %%._r_ i (Londons The Christien Iiterature
Society for Indla, o Pe e
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In its syctem of reincarmation, Hinduism does not take up the
question of the begimings of roincarnation: how or why original iznore
ance becans cperative, Dandekar expresses the Hindu attitude bouward
this question in these wordss

1he quosilon as to how or why the original ignovence betcnes oper

ative is by its very nature philosophically inadnissible, Thiniking

can taite placs only after the cxeation of minds, which come into
boing through the operatlon of original ignorance, When bafore the
operation of original ignorance thers existed only ons Ultimate

Reality, :Jﬂ'm covld have been the thinkor and what could have bean

thoaght?M :

To the Christlan who has wrestied with the problem of the origin of evil
and hag eoncladod that the only possible scolution lies in placing the
origin of evil in the perveralon of good by uan himgel?, this doss nob
glve much satiafaction, ;

Al)ied with this laock of explanation a8 to the arigin of evil (in
the case of Hindulsm, original ignorance which causes reincarnation) is
an apparent contradiction in Hindn philosophy, On the one hand 1%
toachss an gbsolute spiritual progression of the universs toward Ultie
mate Reallity; yeob on the other hend it speaks of ages in the history
of the world’s exisience and points out that the ages are becoming
shorter end darkerld ag “rightecusnese" is becaning more and more wne
common. JIts sages speal pictuwresquely of the ecow of righteousmsas,"
which once stood fimly on Tall foury" as standing precaricusly on one

hg*m.h‘aspmsentaga.lé How can the two ldeas bs compatible?

Usp, W, Dandekar, ops Sites Pe 122,
15Radhagovinda Bagak, "The Hindn Concept of the Natural worldy®
D Heliglon of g : edited by Kermeth W, Horgan (New Yorks The
&8 Uacm 3 Pe 83,

16p, s, Sarma, Ops Gites Pe 156
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Undoubtedly, the average Hindu, who belleves in a personsl Cod or
vorships images, is concerned mainly with what shell hecome of him
immediztely after dsath, Willting, in speaking of the believed effec=
tiveness of ritusl and ceremonialism, sayst

When a man pexforms acts of worship with the object of obtaining

sone specisl benefit, osuch as raing cr reward in heaven, he gains

only vhat ho seeks == a temporary blessing, and a taporary resle-

dence in heaveng buot when he has no special boon to gain, and moved

only by a desire to please the gods, frequently performs ceremonial

actaofra]iglon,hetoauﬂlbemardadﬁthﬂsahighestﬁnsa

and be forever exempt {rom a body, the scurce of all ills
4 desire to gain same special benefit has been the motivation of relige
ious service in every religion developed hy man, Statements such as
Sarmalss "Tho more intelligent among the people understand the meaning
of all this symbolism, bul to the masses the symbols are ends in theme
selves,"18 yould seem to support an idea that the attempts at worship
and service and appesasement on the part of the average Hindu are motie
vated by a concern for present conditions and future lives rather than
"only by a desire to please the gods" or with the highly abstract con-
cept of moksha in view. Noksha, 1% appears, 1s a very remote, almost
machievable idea; reincarnation and the individual's condition in the
next 1ife, while also remote et times, are of much more immsdiate con=

1714. Jc Uﬂlﬁ.ﬂﬂ, ﬂ. s_i_'EO’ De lllsi
la'nc S, Sarma, Ope ﬂt' Pe 10s



