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CHAPTER I
THE PIACE OF ESCHATOLCGY

Fron the bogiming of time man's owm development of religicns has
boen prompted by a feeling of wealmess and uncertainty on his vert as ho
faces life and death. The conditions of his life and occurrences in his
life have forced on him a sense that there are forces outside of himself
whose influences are falt in his 1ife, His inability to comprehend or
gven invertigate and examine these forces has bLrought on his fesling of
weskuess, the thought of death, which he almost invariably feels doss
not Yend 1% all® for him, introduces him to the uncertainty of an existe
onco af'ter deathy, an eristonce he sometimes hopes for and sawstines
fears. DBocause of the obssrvatle evidense of ocutside foross and the
ey evidence of continued erristence afier death, man has develeped in
his weligions an eschatology, a theory that is concerned with the end,
whether 1% be his om end in death, the end of time, or the collcctive
cnd of mankind and the world, In his theories of eschatology he has not
only contemplated the pospibile c—anditims of his existence after death,
but has besen concerned with the influence which his 1ife may have, for
good or evil, on that existence after death, lence, in his thinking
about his end, he is occupied also with thoughts of gaining for hinmself
the most pleasant existence aftor death by whatever means this may be
done, !ﬂ.sima'behmuledgeofadesﬁmrtnbeachiawdaﬂardeath
prompts him to try to get a preview of that destiny and, at the same
tine, work out a system by which he may be reasonably assured thet he
will actuslly achicve his destiny and help to shape it. W. Sts Clair
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Tisdall concurs with this position when he makes the following state-
ment in hls book on comparative theologys "Irue morelity is based only
on 2 hope of eternity."®

The roslization of the importence of eschatology and especially its
infivence on the llves and faith of members of the Christien Church bhas
brought on an "eachatological emphasis® in modern Christian theologys
Dr, Willism Robinson, who holds the chair of Christlan Doctrine at the
Butler University School of Religiong explaing the emphazis by pointing
out that in the thinking of modern theologlans ", o + eschatology is
considered, not as an addendun to Christian Theology, but as ccloring
the wholo of ite"2 He cbserves that theologians, prompted by such an
emphasis, are concerned with the eternal Christ Who was intemporised —=
lcaving God's time (eternity) to live, die, and rise again in ouwr omn
time, They deal with kalros, God's appointed time, not ghronos, clocke=
tims, They think of the "Lamb glain from the foundation of the world®
28 being the contemporary of all men; He penetrated our time 1900 years
ago to fulfill the "eschaton evants" of His life and death, but He is a
true contemporary of all men through the presence of His Holy Spirit and
the faitnful "re-presentation” of the eschaton event in the sacramental
acts of His pecple, Hence they propose & "proleptic eschatology" which
views the Gospel events as the campletion of time, a complstion that
asgurea the believer of the ocompletion of God's eternal plan, but which

Ly, St, Clair Tisdall, Christisnity and Other Faiths (Londont
Robert Seo:t, 1912), p. 122, ==

2#1124am Robinson, "The Eschatological Buphasis,” The Shane
SQuarterly (January, 1952); p» 21. ‘_
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looks to the future for its consumaation at the Last Dayed

Such an emphasis can be of great importance to ths Christian Church
and ita memberse It invites men who, because of their being governed
and linited by time as they know 1%, can vicw theo events of Ghr;ist'a
life, death, and reswrection only as something that bappemed at one
polnt in "gheir tims" to behold the eternal salvation of God wlth an
undersbanding of "Cod's time" (eternity), a time in which past, present,
e.u-.ll fubwre are wrapped wp inbo one constant Now, In Gcd's time, the
zppointed time (kaivos) of salvetlon existed before, during, and afber
what men lmow as time (chroncs). Such a view brings out the eternal
character of Godls salvation in Jesus Christ and is closely allied with
the dectrine of election. I{ emphasines the "being" of the Christian in
tho Kingdom of his Lord as well &as his "becominge" Thus it can offer
the great comfort and assurance to men of all times which Geod intended
in His revelation. It can speak to the believer of a fait accompli, not
only ae it was at cne point in man's tims, but in the eternel time of
CGod,

Such an emphasls holds out meat to the Christian in the sacramental
acts of the Churth by clarifying them as a re~presentation of the one
oschaton event thet covers all hime and eteraity, Thus the Church "shows
forth the Lord's death t11l He come."™ According to Dr. Robinson, view-
ing tha sacraments eschatologically gives them a greater part in the
motivation of the Christian 1ife. He writes:

The sacrements are there for one thing, to remind us that we
cannot; play fast and loose with the higtorical realities of

3_;‘_#_‘;., PPs 21=30,
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tolg 1ife, Indeod, they are thero that we might have power to

e T e e o S b st

in tho sacraments we turn owr gaze to heaven and forget this world.l
If hig phrase "this life" is wndersiood o mean tho life the Christian
is now living, a life in which he hos the Life of those found in Christ,
wo may readily agres with him and thank him for his words, Ths life
that hos been nmade Jife through faith in Jesus Christ ig man's concemn
here and nowe Seen eschatologieelly, this Life has been the believer's
fron tofore the foundation of the world, is his in time, and will bs
conswmnated at the end of time to bo his into eternity. The faithful
Chriatian will never play ®"fast and loose" with this life bacause, &5 a
nenbar of Christ's eternal kingdom; 1ife has been transformed into Life,
which ls waffected by death and has nothing to do with things that
savor of death,

ie eschatological emphasis es 1t ia fomd in Christienity snd ite
inmplications for the believer help to make Christianity the mique reli-
glon that it ia, A4s God's revelation of Himself to mankind, Christiane
1ty preaches an eteraity with God, an etemity of certainty and hopes
In contrast with some of the religions developed by man's philosophical
invention, it speaks with certeinty of the faci of eternal life with
God; in contrast with others it offers a livinz hope of an existence the
marks of which are individuality, purpose, and blisss It is in the
latter category that the Hindu religion stands in sharp contrast with
Christianity., Hinduism hopes for little for the individual. It is this

Ilindu eschatology which is the study of this paper. An attempt will be

th Ps 28,
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nade to retain objectivity, but as is usually the case when a Christian
decls with ideas and conceplts foreign to hin, sume subjectivity will,
no doubt, be registered in the form of comparisons and contrests,

The overwhelming fact which styikes a student of Hindulsm and meles
an aocurate and fair stady extremely difficult 1o thist Hindnlsw is not
a systematized theology whose tenents con ba pinepointed and ascertaineds
it is rather an inclusive collection of religious and phllosophicel
thought as it developed and changed through centurdes, Sir Monied
VWililems glves us an idea of the virtual lmpossibility of codifying and
systamatizing Hinduism in the following quobtations

Starting from the Veda, Hindnism has ended in embracing something
from all religions, and in presenting phases suited to all minds,
1% is all=tclorent, all-camprehensive, all-absorbings It has its
apiritual and its naterial aspect, its esoteric and exoteric, its
cubjective and obJoctive, its rational and irrational, its pure and
ite impwre, It may be compared to a huge polygon, or irregular,
mlltilateral figure, It has one side for the practical, arother
for the scverely moral, anothsr for the devotional and imagimative,
another for the sensuous and sensual, and another for the philcaoe
phical and speculative. Those wno rest in ceremonial cbservance
find it all-sufficientsy those who demy the efficacy of works, and
make faith the one requisite, nesd not wander from its pals; those
who are addicted to sensual objects may have their tastes gratifieds
those who delight in meditating on the natuwre of God and man, the
relation of matter and spirit, the mystery of separate existence,
and the origin of evil, may here indulge their love of spsculation,
And this capacity holds for slimost endless sscterian divisi

even among the followers of any particular line of doctiine,

Tho same lack of wnity within Hinduism is evidenced in the writings of
Hindu philosophers themselves. They cre forced %o use phrases such as
"most Hindu philosophers have accepted s « «" and "philosophers may
diffor o « « but most of them use . « o and "although there are various

581r Honier Willims, quoted in India and Mel by Thobuvn,
re=quoted by Gl:l.nton Je Buahay 8 of ,
(Kankakes: Clinton J. Bushey, c.19uli}, De
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interpretations emong the philosophers, most Hindus would agree o o o™
This difficulty in egtablishing what makes up Hindu teachings heightens
the importance of using interpretative materials writien by Hindus them=
selves, wherever posgible, that they may choose a representative Hindn
philosophy and define and explain that philosophy themselves, In this
respocty the nowly publlshed book edited by Kexneth W. Morgan, The
Religion of the Hindus, composed of arbticles written by Hindu philosoe
puers ab his request and containing selections from Hindu soriptures
has proved to be very valuable,

i 51:%&;:1;; Radbagovinds Basak, "The [tindu Cancept of the Eatm(:?{lm
World ' Hindns Keuneth W. Morgan
Yot T T T fan iy St S




CHAPTER IL

HIDY ESCHATOLOGI, A PRODIUT OF ITS CQRCEPT OF GUD

Tt is dmpossible to plunge into & study of Hindn eschatology withe
oub preparing onegelf by looking at the Hindu concept of God and its
attendent commogony. One cannot consider the ultimate end of a thing
without being cancerned with its begimmings,

In itz highest and pureut fomm, Hindu philosophy conceives of God
ac being an impersonzl, neutral Supreme Being or worldesoul, the essen-
tial quelitios of which are existence, conscicusness, and bliss. Dr.
Hobert Hume, in his book, The Forld's Living Relimions, has interpreted
Hindu thiought and has arrived 2t this definition of the Hindu Gode
M, o o philosophically Bralme is o be interpreted as the absolute,
infinite, etornel, cmnipresent, irpersonal, indeseribabls, nouter
Being."l Along the same lino the Hindu philosopher J. V. Danerjea
writess

The Supreme Belng is deseribed as "bgyond the measure of all atirie

butes,® ag the resting place of the Power which creates and sug-

tains everything, and to which the created things return upon
dissolution, The earlier Upanishads, referring to the three prine
cipal activities of the Supreme Being, creation, preservation, and
digsolution, say, “everything is born in Him (in the beginning),
is abaorbed in Him (in the end), and breathes or is sustained in

Him (in the period of its existence).2

Such a conoeption of the Ultimate Reality behind the Universe must

Inobert Ernest Hume, The World's Iiving Belimions (New Yorks
Charles Scribner's Sona,’l?gg), Pe

2 .

Jds No Banerjea "mmcmtd,mnmgg%g'g
Hindus adil‘gad.byjku,meth W Morgan (New Yorks The Ronald Osgy
1953)s Ps 43,

PRITZLAFF MEMORIAL LIBRARY
CONCORL:A SIMINARY
s _ 8T. LOUIS, MO,
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£ind its epplication in an identity of God with the wniverse, That this
is the case way to seen in the words of Radhagovinda Basak, another
Aindw, on tha subjects

The Hindu Scriptures identify God with the Universe, the natuyel

world of multiplicity and differentiations, belleving that

Bralmen tyensforms llimself into the ever blossoming and developing

form of the extornal worlds + « « The Sunvems Being is the whole

universe, animate and inanimate, He is the origin of it, the

vlacs of 1lts preservation; and of its dissolution at the end of

the long cyecle of existence, In thus believing in the identity of

the Supreme Being and Hature, the Hindus see Him in everything, and

everything in Himy and worship Him as abiding in all kinds of

created things,s

How this manifestation of the Supreme Being, a neuter, impersonal
Spirity ocame into being as the wmiverse which we lmow today is explained
by referring %o e sort of evolubionistic action in which the creative
agent, Brehma, was first generated Ly the Supreme Spirit, Srahman,
aimogt as if by acoidents Through ths personal agency of Hpahma, the
Brelman then "sporied! by bringing forth an illusivs universe produced
Zrom ltselfs For this illusory creativity the Hindus employ the tem
nxa. It vefers to things as they seem to exist and are observed by men
habalwsm'ﬂmttheoﬂyﬂt!mteremwuﬂmapiﬂm
world soul, Epelmsan itselfs The Hindu interpretation of this illusive
cosmic energy of the crentor is worked out in camplicated detail in
their philosophy. Bassk explains their understanding of the means snd
methods of Hindu cosmogony when ba writes:

Philosophers nsy differ as to whether tha Ultimato nature of the

universe is monisitic, dualistic, or plurelistic, but moat of them
use the ooncept of prelritl and the three gumas in explaining

3P~adhngav:lnda Basak, “The Hindu Concept of the Nabural World,"
%ﬁ"; ;di.tsdhylimﬂxﬁ.ﬁomm(ﬂewfork: 'ﬂnm
; as 1953)5 De 83,
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their point of view, Praloriti is the ultimete cosmic energy,
prinmal matter which exists eternally. It is the mnceused first
cause of tho wniverse, that out of which the universe is formed,
latent matter of the finest form. This prakriti, the primal cause
of ell that is created, is made up of the three gunas held together
in a stote of oquilibrimm, The gumas ave the subtls essence of
vrakeiti, thoe atiributes or qualities or rroperties of primal
watter., The first gumna, pattva, is harmony, balence, of the nature
of wisdom, purily or plessure when found in its created form, The
gecond guna, rajas, is activity, motion, of the naturs of pain,
gtinalating and restless and anergetic in its oreatsd form. The
third gume, temas, is inortia, heavy, of the nabture of indifference,
laginess, duliness, when found in lts created form, « « o

Pralordtd, the primal metter coexists eternally with purusha, the
gonscicus principle of creation, the plurality of selves in ths
wnlverse, Both are by themselves eternal, beginningless, undetere
mined, and inective, devoid of characteristics, and formless; bubt
pracritl is wnintelligent, and lieble $o transfomation through
variations in the three gunas, while purusha ls intelligent and
unchangeabls, and wafiected by the gunas, Prekriti in its transe
fommation becomes a percaivable object, whiie purusha, the self,
romaing tha parceiving subject.

Croation ococurs through the union of prekritl and pmrusha, Philow
sophios differ as to whother that union cones about through the
will of 2 creator or is thée result of the combination of the two
without the estive intervention of any divine agent, butl the
natural world as kmown by men is the result of that wnions s « «
I% is mogye which brings sbout the union of tho individual soul
and primal matter, In sane philosophies, maye is dofined as
illusion or ignorancet the illusion that the self and matter are
the same, that one must bs associated with the otherj or ignorance
of the trus nature of tho self, which binds it to thls materisl
axistences In other philosophies, maya is thought of as cosmic
energy by which the creator trings the world into being, the power
of the Supreme Deing with which it sports in the illusive wmiverse
produced from iteelf and by which it nmakes all beoings do what thay
do.

Thus, although there are various interpretations ameng the philo-
sophers, most Hindus would agres that the naturel world in which
we live as human beings was created out of a combination of primal
matter, prakriti, and cosmic spirit, purusha, by means of ﬁhe
action of maya, the illusive cosmic energy of the creators

In their thinking about creation, the Hindus have not contented

themselves merely to have discussed the methods and detalls of such

hm.; Po 8.

- T
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ercation; they are glso coheerned with the apparently endless sucosasicn
of timo, an endlessnsss which is eatirely compatible with their idea of
an wereated wordd soul, They seem to have sought to expross this idea
of "eternify," an eternity that applies also to the existence of the
i1lusive creation as they lmow its They speak of a succession of
created wniverses wvhenever "the will of the Supreme Being is moved to
croate mm:,"5 and have outlined a "timo=table” canposed of a a'accasion-
of acong for cur present miverses They divide the existence of the
present wyiverse into four eecnﬁ, of which we are in the last, 4
detailed presentetion of this "timewtable® is given by Bagalks

The first ason was the Golden Age and lasted li,800 divine years,
or 1,728,000 humen years, The second ason was & fourth shortor,
dazlcer, and lasted 3,600 Givine years or 1,296,000 hunan yoarss
the third was a fourth shorter, darker, lasting 2,100 divine
years or 80lj,000 man years, The present age, which is the
dariost and briefest of ally will last 1,200 divino years, or
430,000 humen years. The total of these four asons, 12,000 divine
years, that is 4,320,000 human years, makes ane divine ason of the
gods, One thousand of those, or }4,320,000,000 hman yoars; male
one day for Brahma, and & similar length of time is his night.
Fach such daytime. of Brahma is the period of existence of ths
universe, and each such nighttimo is the period of its dissolutlon,
This state of creation and dissolution of the world goes on until
Brahma campletes his huwndredth year, gnd.thenlaistonhuntn
the Supreme Being from which he cames

The method of dissolution of the universes that have bsen produced by
his $13usive creation is also givens

Brehma bringe abouat the time of wniversal dissolution and destruc=
tion by vanishing into Himself. When He is auske, the universe 1s
animated and in operatiom, and when Ha with reposeful mind sleeps,
the wniverse is doymant and becomes wmanifest, This is
dissolution, in which the world is only withdrawm into its cause,
Brahma, without undergoing any change in its form or contentj btut

5@;., p; 88,
.6%3 Pe 89
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vhen Brahna has completed His hundredth divine year there will come
the great universal dissolution, in which the universe together
with Bralma Himself is withdrexm into the umanifes? of
the Supreme Being, Bralman, and having lost its commic fozm it will
remain thero in that subtls condition untii the will of the Suprems
Being is moved to create anew,!

Han, eince he 1s part of ithe 1llusive creation, finds himsell
compoged of an Gssentlal self and an eapirical self, Hiz essential self
is thet part or manifestation of the Supreme Being that he is, Hums
quotes from the Chandogya Upanishad; one of ths philosophiscal Hindu
soriplures, to show this very points "That Soul] That are thougn®
Through the action of maya the essentlzl self has been veiled in the
phyrsical, empirical self, The relationship betueen the ossential self
end the empirical self is teken up by R. N. Dandskar in the following

passegest

e ¢ o true philosophical kmowledge concerning the nature of man
clearly realizes the distinction between ths essential self and

the empirical self, This should not be misunderstood to msan

that mon possesses two selves, The real self iz actually one, but
under certain conditions it assmmes an individuslity chsrecterized

by a body, mind, and intellect; and that empirical self is then |
nistaken for the real self. The real self is nelther the doer nor |
the experiencer, and is in no way involved in the changes of the |
phenomenal wordd, nor governed by the laws of time, space, and
causality. It is of the nature of exlstance-conscicusness~bliss, |
and thus identified with the Supreme Reality. Ths true nature of |
the essentizl self, and its identity with tho cosmio self, csm be |
realized only in an ecstatic, gtate which trenscends the |
normal gtates of human consciousnass,

and in greater analytical details
According to the most representative Hindu view, the body to which

TIbid., ps 88

8robert Ernsst Hume, ope Gites Pe 256

R, N Dandekar, "The Role of Man in Hinduism,® The of
The edited by Kemeth W, Morgan (New Yorks a8

Toey 1953)5 Do 121,
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ths essential self 1s supposed to be attached as 2 result of the
action of original lgnorance is of tiwree kinda: physical, subtle,
and causal, The physical body is sald to have been produced out
of the five elements of earth, water, light, wind, and ether. It
serves as the abode of all the experiences relating to the externmal
wakefuiness, At the death of the individual, only the physical
body perishes, that is, dissolves into the five elements out of
which it was produced,

The second body ia known as the subtle body bscause it is made uwp
of elementis far subltler than the five elements of the physical
body: nind, intellect, five vital breaths, five organs of action,

and five organs of knowledge. « « « Consequently the subtls body
becomes equivalent to the vital, mental, and intellectual funciiona
togethers ¢ « «

The third body which tho empirical self is believed to assums is
called the causal body. The presemce of ths causal body is indie
cated in the condition of deep sleep when both the physical and
the subtle bodies ceass to function temporarily, Furthermore; the
physical and subtle bodies seem to rise fram the caussl body, and
to dissolve into it,10
It ip this identification of the essentizl self with the Supreme
Reality and the belief that the essential self is "wvelled by maya in
an 1lusive empirical self that forms the basis for the Hindn concep=
tion of the eschatological goal of mans Since man's existence ag he is
in the world is the result of an illusive creatlion or a primal ignore
ance which shrouds ultimate reality in darimess, and since he i=
"doomed" to remain an illusory creaturs through an endless successicn
of lives, his goel is to peretrate the shroud of ignorance by an intui-
tive knowledge of his oneness with the Supreme Reality and by "shucking
of£" his illusive empirical self to realize his destiny in absorption
into that Supreme Reality as a drop of water is absorbed into the
ocean. Instead of an eschatological emphasis which looks to the future
for the perfection and completion of individuality and purpsose in an

Omig,, p. 123
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eternal. conmunion with a personal God as in Christianity, the Hindu
looke to the future for a release from present troubless, a cessation of
endless existences, and a logs of identity in the world soul, This
ultimats goal ie to be striven for by the Hindu in every lifetime until
he can ecstatically recognize the illa;aiva nature of present existence
and realize the ultimate reelity. D. S. Sarma expresszss the immediate
and the uliinmate goal of the Hindu when he writess

It [Hinduianj] is essentially a school of metaphysics, for its aim
is not merely to make man 2 perfect human being on earth or a happy
denigzenr of heaven singing for all time the glories of god, but to
nmaike him ono with the ultimate Reality, tho eternsl, universal
Spixrit in which thero are no distinections <~ no canse and effect,
no time and space,; no good and evil, no pairs of oppositss, and no
catagories of thought, This goal cammot be reached by merely
liproving hhman conduct or reforming hunan characters it can be
avtained by transforming human consciousness. Accordingly the
Hgindu sages, by tho ethical amd religious disciplines they pre-
scribe, contemplete nothing less than that release which
cones 1o man through the opening wp of & new realm of consciousnssa.
The Hindu seriptures, thorefors, teach that the ultimete end of
human life is liberation (moksha) from that £inite human consciouse
ness of owrs vhich makes us see all things as separate from one
another and not as part of a wholes Uhen a higher consciousuess
davns upon usy wWe see the individual parts of the wiiverse as
deriving their truo significance from the central wity of spirit.
It io the beginnlng of this experience which the Hindu scriptures
c2ll the second birth, or the opening of the third eye or the eye
of wiadoms The consumation of this experience ls tho more or less
permanent establisiment of the transcendent consclousness which is
the ultimate goal of man,

Our political and social institubtions, our arts and sciences, our
creeds and rituals are not ends in themselves, but only means to
this goal of liberations « o » Men who have atiained liberation
have only contempt for the pleasures of this world; they have no
attachmonts and ave untouched by sorrow, Thoy sce the whole world
oﬂtbingswﬁbaingaemteradmomindivisiblesﬁﬂt,mdﬂn
bliss they enjoy is inexpressible in human spsechs

1y, S. Sarma, "The Nature and History of Hinduism,® %m%
a.gmmma edited by Kenneth W. Morgan (New Yorks The 8
Oes 1953)5 Pe 3e ‘
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In another section he la still more specific in his terminologys
e + o Inman the s0lf, atman, is impriscned in a particular body,

nind, and wnderstanding, &1l of which foster in him a congenital
iznorance of his own infinitude and of his oneness with all Se

Hokeha is liberetion fran this prison house of individuality,
(Ttalics rﬂ% na) : e
Uzing Glemn Atkins, in The Procesglon of the Gods, clarifies the

nature of mokshia or liberation?

For the Brahman existence is a delusionj oncs a man knows that =
s a troubled dresnmer kaows that he dreams -~ he 13 free. FRothing
is left Vo wale to, he is absorbed in the YAll.," The “irmcrtality™
of the last quotation [in which he had quoted from Hindu scripturd]
is not the immortaliiy of the Weste It 1s the immortality of a
drop of water fallen back into the ocean, Both ths Buddhist and

the Bralman end in the entire dissolution of canscious person~
ality.Ld

The procesa by which a man can achievs the realization of oneness
with the Suprems Being is by its very nature difficult to camprehend for
ane who lookn outside himsslf to Cod for an accomplished salvatione It
is a process of self-discipline, of remmciation of physical attaciments,
of contemplation and medi'l_'.a.tim. Yet the mental snd intellactuel funce
tions of man which are brought into play in contemplation and mediteticn
aro themsolves considered a part of the illusive creatdon which must be
rajected and from which the Hindu sesks release, Bubt if such a process
is virtually impossible for a Western Christian to understand, it is
alsc adnittedly difficult even for the Hindu devotse. iolsha is of a
nature that it can be "realized or experienced only by the ecataay of
the saint, The process of self-realization 1s a mystical, intuitive

IEMO, Ppe 30 f.

L30a1us Glenn Atking Procespion of (New Yorks Richard
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process rathor than an intellsctual pmasa."lh

Molcsha, hoiever, is the goal of every Hindu no matter which path he
nay chooge to attain it. Durding the centuries of development of the
Hindu veliglon meny ways have bsen advocated to the devotee who seeks
tho final liberation., Tho wey of Priestly Hinduism as found in the
Bratmenas (1000~-300 B.C.) emphasizes sacrifices; the Philoscphic Hindum
ism of the Upanishads (800-600 B.C.) stresses knowledze, & “quiot,
ungtriving realigeibion of one's real self as fres fram all changes,
even fyom trememigration, and a8 completely absorbed in Brahma-hAtmang®
Isgalistic Hinduism, s incorporated in the Laws of lenu {ca. 250 B.C.)
cets forth a salvation o bs obteined through obedience o law, particue
larly the law of castej the Devotiomal Hindulsm of the Bhagavad Gita
(ca, 1 A.D.) offers salvation as the result of psrsonal devobtion 'bo a
poroonal deliy.l® In the populer Hindwism of India today elements of
cach of these emphasos may ve foumd, This variance explains in part
the provalence of belief im a personal geod and the groat vaviety of
gods, images, and spirits that are objects of worship. Fhilosophical
Hinduism, with its prosentation of an abstract, impersonal, neuater
Summ%iﬁgisbynomans&eraligiwoi‘ﬂnmms. The wariation
1n the concept of God on the part of seots and classes within Hinduism
is explained away by Hindu philosophsrs who fit it into their picture
by epeaking of varying degrees of religiouvs knowledge and capability.
D. S, Sarma explainas

Wyialter Bugens Clark, Indian ons of Tmortality (Cambridge:
Harvard University Press, bm.%?’“-i— L

BRobert, Ernest Hms, gp. Gltes Pps 22-30.
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I¥ the metephysical ideal is too advanced and abstract for & many

a theological ideal is set befors him. A% thls stage the imper-
sonal Absolute, Brahman, becomes a personal God, the perfect
becomes the good, manifestation bscomes creation, liberation
boecomes life in heaven, and love takes the place of knciledge, If
he 1s not it even for this stage, a course of ritualistic and
noral action 1s prescribed for hims AV this level the personal God
is represented by an image in a templs, ritusl and prayer take the
place of meditation, and rightecus conduct takes the place of love,

These three sbages axe only illustrative, not exhaustive. Thers
are, in fact, 23 many stages as there are leswels of culbure ina
vast commmily, and there are as meny kinds of discipline. EHindue-
isa provides for all olagses of men from the highest to the lowaste
In 1%z hospiteble mansions there is room for all sarte and condle
tiong of men, from the mystic, who is very near the gozl, to the
illitorate psasant, who has not yet set kis foot on the paths, It
doos n{k thrust all men into the pigeonhold of 2 single unalierable
creads

The worship of personzl gods is consldered the result of man's omm
iJlusive perscnslity and his desire for concrete objects to which he
cen attach himself and show his devotion., Again, Sayma's description
of this condition lis very clear:

The cormon people have gemerally mgered for saus concrete smbodie
ments of the Divine, while the learned, who Imew better, were
tolerant of == and even encouraged ~» ali populer formas of worshiv,
Thus, in the courss of time, through many steps which have been
lost to us, the thrse important functicns of the Suprame, that is,
creation, protection, and destruction, came to bs established in
the imagination of the paople as the tlree great gods Bralma,
Vishmuy, and Sive, lmown as the Hindu Triad, or Trinity. « o o

Popular imaginetion that revels in the concrete has not stopped
there, It has provided the great gods with their own appropriate
heavens, their om attendants, thelr own velricles, and even thelr
own progenys The more intalligent among the people wmdsratand the
meaning of all this symbolism, but to the masses the symbols are
ends in themselveSe & o o

e repressnt the Supreme Spirit as a psrson because personalily
is the most intelligent and atiractive concsplt of which our minds
are capablo, The Supreme Baing is a person only in relation to
ourselves and our needs, In Himself He is something above person=

16.9- S. Sarma, OD. _Q}iog Pe Se
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alily. When the sun blasing in the eky cannot be looked ab by us,
we use a ancked glass and then soe 1t as a round, red disk, Simi-
laxly, when the Supreme Being in His glory camnot be perceived as
He 1s, we psrosive Him through cur hwman spectacles and apprehend
only scme aspocts of Him and think of Iim 23 a persen, 'Thus even
the highest theisn is only a_sort of glorified anthropomorphlem,
tat we camot do without itl.l?

In the samo vein 8. Radalovishnan states in The Hindn View of Idfe: "The
bewlldering polytheimm of the masses and the uncampromising monothaism
of the classes are for the Hindu the expression of one and the same
foree at difforent lovels."l8 The encampassing nature of philosophie
Hindnism is nobt even limited to the varieties of Hinduism itself, but
reachos cub to0 include &lso other religions, as is atitested by Srinl
Vasacharis
Hindu culture and the liberad. Hindu goss & step further and says
that the watchword of Hindulsm is assimilation and not destruction
and that it acceplts evon tha truths of other religlons if they fit
in with the essentials of his religion, Though Hinduism iz thus
tolorant it is not eclectic in the sense that 1t takes saomething
good from all religioma and mokes them e whole, It is unique
because it is universal, Hinduism is tims synthetic as it discerns
the truth that religion 1s one though religions may very in datails
and that Bralman is not only in all beings, bubt also in their
religioug faith and Brabmenizing ali jives (lives) is his essential
qual:l.ta‘.w
This idea of steges of roligious capablliiy and knowledze and an
intrinsic unity in the religions of all people allows the Hindu to view
the variety of religious belief and practice in ilinduism itself -~ even

to the extent that comaon people see images as "ends in themselvea® ==

173pid., pp. 9-11.

185, Radakrishnan, The Hindu View of Life (Wew Yorks Hacmillen
GO-, 19“)’ Pe 32e

198ping Vasacharl, Essentials of Hinduism (Madras, Indie: Srd
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without concern or alarm, Though to the people who are in these stages
the persmalization of god and the images and the rituwal worship ars
ends in themselves the Hindu philosopher considers the stages as natural
steps In man's growth in religlous understanding on his way to molsha.
Ha is ajded in this outlook by his belief in not Just one lifetims for
the essential self, bLut a limitless serias of reincarnations, a belisf
that was developed by the very fact that he saw such variance in relig-
Jous understanding and practice.



CHAPTER IIX

REINCARNATION, AN ATTEMPT TO RELAX THS TENSION CAUSED BY THE
DIFFERSNCE BETWEEN PRESENT COWDITIONS AND FUTURE HOPES

In the succseding chapters it ghall bscome increasingly difficult
to arrange the materisl systematically without beringing moterisl from
one chapter indo enother. This is especially trus in comection with
tuls chapler on reincarnation and the chapter on kaxma, for the Hindu
idea of reincarnation finds pard of 1ts support in the idea of karma,
and kamms, Go the Hindu, must be understood in the light of reincarna-
tione It shall ba attempbed, however; to deal first with the greater
subject of reincarnation, incliding the influence of kawna on the
dootrine, but reserving a detailed explanation of.'bhe nature of lamma
itself for a later chspter.

As was mentloned abt the close of the preceding chapter, the Hindu
idea of reincarnation seems to have developed from the observation of
gtages or degrees in the religious capabllity and knowledge of its
adhsrents and of great variance in their soclal, physical, mentaly and
intellectual conditions and environment, The fact that people are
different in spite of having ths ssme essanbial self, 2 manifestation of
the Supreme Spirit, and in spite of having the same goal of libsration
frem the illusive creation in which they find thewselves prampts the
Hinds to believe thab there must be a series of births in which man is
nimprisoned. in physicsl individna)ity" and during which he slowly bub
surely progresses toward his goal of liberaticn and a realizstion of
what he 1s, D. S. Sarma spesks of this evident difference in spite of
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identical essence and goal and suggests reincarnation as the only solus
tion to the problems

Since; however, this transformation of humsn conscicusness into
divine consciousmess (wvhich 1s the high destiny to which msn are
called) is not possible in the course of a single life, Hinduism
balieves in a series of lives for each individual and the contine
ulty of the self in all of them, either here on earth or elsewhere,
Otherwise there would be no meaning in millions of human beings
Gying even before they are in slght of the goal, and there could be
no explanation for the glaring fact that some men are, evem fim
birth, far better equipped than others for reaching the goal,

Valter Eugens Clark, in interpreting Hindn conceptions of immortality
also concerns himself with the prohlem of the essential self realizing
itself and its oneness with Reality during the short span of a single
lifetime, At the same time he cltes the Hindu answer to the unaccept
able but amusing question svout the capacity of heaven for including
all the dead, He statess:

India cammot believe in a soul created of nothing which has only

one lifa, a few brief ysars in the course of which to determine

for itself an eternal heaven or an eternmal hell, To it such a
doctrine seems unreasonsble and wnethical.

Transmigration put an end to the worry concerning the possibility
ofaseoond&gthmdsolwdﬂwpmblmof“ubythatwrldmr
becomes full,"

Re N. Dandekar sees only two alternatives for the person who accepts
the essential self as a manifestation of the divine and moksha as its
goal, His conclusion ist

The easential self is believed to exist in all serenity and aloof-
ness, mystically united with the Supremes Being, wntil as & result

1p, 8. Samma, "The Nature and Histery of Hinduiem," The
of the editedbykmeth W, Horgan (New Yorks The 1]
66-3 1953)5 Pe ke

Bjalter Bugene Clark c%ggg_ of Imuortality (Cambridges
Harvard University Pnss,’:lsﬂﬁ Pe
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-of the oporation of original igaorance tho self geems to entar the
gbage of indlviduality. There it is conditioned by the body-nind
camplex and is involved in the world of human experience, At that
point there ave two possibilities: either the individual thwrough
true knoiledge returns at once o the original stats of the essenw
tizl self, that ils, attains liberation, moksha; or the individual
conbinues his pilgrimage through varicus rebirths wntil hoe finally
reaches that goal of liberaticn.d

The assurance of vltimate success cn the part of the soul in its
efforts o abtiain to moksha lies in the fact that it is casidered a
nortion® of the ultimate Reelity. This element of assurance which has
forced the develomment of tha theory of reincarnatlon ig sumaed up very
clearly in the statement of We Je¢ Wilkings

e o o this succesoion of life and death goss on until finally it
attaing to that condition wherein it is fit to return to the
Suprems Spirit whenee it came, and of whom, &ll unconscioualy, it
was a parte However low in the scale a soul mey be, in due time it
will rise to the highest, though the process may extend over mile
lions of yearse 4Ag all have came out from Gody ¢o Him they must
eventually return, In the case of some thers 1s an uninterrunted
riss from the lowsst to the highest; in otkers a more protracted
course, owing to sins which have caused them o gink in the scale
of baing. Every feilure mﬂst be counteracted by penance and geod
works in succecding lives.

In his explanation of the doctrine of rebirth or reincarnation,

R. H. Dandckar asserts that there are four prineciples involved: the
permanence of tho essential self, the operation of original ignorance,
the poseibility of union with the Suprems Being, and the doctrins of
karma, The permencnce of the essential self is fundamental, for withoud

such permanence the idea of rebirth would be meaninglesss The opersiion

3R, U, Dandeker, "The Role of Man in Hindwisn," The on of
the Hindus, odited by Kemneth We Morgan (New Yorks g )

EF.',JSS,P.HS.
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of original ignorance is aleo essential, for the vhole process of re-
birth is made possible by original ignorance (or illusive creabivity),
which causes the essential self to assume individuality in birth afisr
birthe Ths possivility of libaration is also basic. Ii answors, for
the Hinda, the eternal question: Whither iHankind? I& points to the
goal. &% the end of the bridges of rebirth, a gosl which, if it is ine
posgible to achiove, mekes crossing the bridges meaningless.” Dandoe
ker's own words aboud the possibility of liberttion ave:
Although in comon parlancs we spesk of attaining noksha, it should
be romembered that the state of liberation is not samething differ—
ent from the redl nature of the self, Hindu thinkers claim that
moksha is nod %o be reached, nor to bo created, nor to be got as
the result of some modiflcation or change, nor to be got as the
result of abttempls o0 gain refinement or perfocticne ILiboration
doos not imply that the self scquires something whiech it does not

have, or bocones something which it is not, Idiberation means reale
izing one's om trus self which is 2lready there but not realised

bacause of the influence of original ignorance. It is only through
“he accldent of ignorance that man feels divested of his true noe
turo of identity with the Supreme Being, The comcept of liboration
is indeed norally very sigg:lficantfer it elevates man by denying
gll creatureliness in him,
The fourth principle, karma, concerns reincarnation bscause it deals
with the problem of individusl differences in the world, Simply, it is
& law of moral causation in which all actions of a man are considered %o
have an effect on his character, for good or evil, Sincs men are dife
ferent in regard to enviromient, ability, mental capacity, etc., already
at birth, it is‘though‘b that the differences must bs the effect of
causes in previous lives., Since the effects of certain actions do not

fructify within the gpan of an individual's life, they must then carry

5R. N, Dandekar, gpe Gites PDe 125~
6%-, P 126,
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ovor into another 1ife and help to shape the individuel's position in
ite

The theory of reincarnaticn, cnce accepted, permits the conatiuce
tion of an amazingly imaginative and detailed system of its operation,
and the Hindn philosophers have not besen slothful in accomplishing this,
Their soriptures and the teaching of thoir gurus (teachers) outline a
very intricate modo of operation for reincarnation and its determining
fectory korma, Thoir systonm kegps es its ulitimate goal the relsase frem
illusive physical existence, bubt, at the sams time, incorporates the
sane "illusive® physical propertiss in all the stages of transaigration
{another term used for reoincarnation in which the soul is thought of as
"migrating® £ran body to body at death and ab birth). Wilkins observes:
"At death the soul takes %o itsell another body, like the ons that is
burned, by means of which it can enjoy the rewards or suffer the penalw
tien of the actions of 1ife,"! Included in ths aystem is an elaborate
presentation of ths heavens and the hells of the personal gods, the
doitiso, and the forefathers, &1l of which are a part of the illusive
creationy & product of original ignorance, and hence not the final goal,
These intermediate places and the conditions of men in them are dise
cussed in the nex® chapter, with selscted exemples given in dstail,

After the soul spends a period of ¢ims in one of the many heavens
or holls, original ignorence again exsrts itself on the soul end it is
born again in 2 physical body, Thaimgofbo@wbiohthasoulaams
dspmdsont&nactima.od.‘preﬂmlimi they must all have thair con-

TWilicing, op. cite, pe Uik
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sequence in detormining the composition and the character of the new
physical body, and the life that is to be lived in it, This 4s the
action of kauma, the idea that forces the bellef in reincarnation, Scme
of the Hindu teachers have developed a very definite plan for the operae
tion of lkerma in reincarnatlon, Wilkins outlines one of these:

Hanu declares, without any hesitation, in what fomm a soul will
come who is guilty of certain actions, In order to make his btoache
ing clear, it will be necessary to give his views of nanls organisa
rether fully, and also his clessification of morals,

Actions are of three kinds -~ mental, verbal, and 13 and
they bear good or evil fruiil according as thoy are good or evils,
e o A3 the acts are elther mental, verbal, or corporeal, so are the
punislnente for those acts. TFor corporeal sing a man will assume
after death a vegetable or mineral formy for verbal, the form of &
bird or a b2ast; and for memtal, the lowest of humsn conditions.

There ave three qualities «- viz, goodness, davimesg, amd passion,
one or other of which is the prevailing character of every soul.
Goodnese is true lmovledges darimess, gross ignorance; and passion
all emotions of desire or avergion., The soul in which goodness
provails is givon to the study of the Scriptures; devotion, corpore
eal pwrilty, command over the organs, meditation on ths Divine
Spirit, The soul in which darkness prevails is givem to covetous-
nees, indolencs, avarics, detraction, atheism, a habli of solicite
ing favors, and inattention to necessary business., The soul im
which passion provails is given 10 possoss interested motives for
ects of religion or morality, porturbation of mind, selfish grati-
fication.

Thess gualities deteruine the position the possessors of then mest
occupy in their following birth., "Souls endued with goodness
attain alxways the state of deities; those with passicn the concdi-
tion of men, snd those immersed in darkmess the naturs of beasts.”
Each of these classes is sgain subdivided into three minor classes,
and according to the amount of force of the prevailing quality will
their position be higher or lower in the grade into which they ave
born. The gradation of these classes is given as followsie

I. Daximesa. Class 1, Vegeteble and mineral substance, worns,
insects, and reptiles.
n 2, Elephants, horses, men of mlecha {i.a,
non-fiindu) nations,
n 3, Dancers and singers, birds and deceit=
; ful men, and savagess
II, Passion, w 1, Actorse Those addicted to gaming end
drinkinge




25
Class 2, Xings, warriors, controveraialista,
4 ® 3« Heavenly musicians end servants of gods.
ILI, Gooduosa, ® 1, Hermits, religious mendicants, Bralmans,
and lower godsa,
® 2, OSaerificers, sages, deities of the
" 3. Bralma, the genius of virtue,B
In spite of the fact that they bolieve that the same soul corries
over from life to life == Indeed, they maintain that "although the physi-
cal body perishes at death, Individuwality does not end"”’ o= and that the
Inexorable action of karma determines the condltions of rebirth and is
expreased in imnate tendencies of character in the new life, the ifindus
ayve not concarned with ths fact thait there is no spparent consclousness
of previous ecdstence, According to Wilkinsg, however, & belief in
retribution for deeds perfommed in past lives without any recollection
of the deeds or the lives might produce a tendancy to be careless in
morals, He statess
The belief in a succession of lives for each individual is univer-
gal arong the Hindus, though they freely admit thaet they bring with

then no memory of their past experience. « « « If nothing specially
sinful can be remembered 1Iin adversity the reflection comes that

the troublo must be & punishment for sin commitied in a former
birth, This idea must tend %o make them careless in morals. Their
vresent condition may be a reward for good conduct, or a punisiment
for evil, %o can tell?10
Ofcouraa,theﬁinmnnayanswerﬂwhheeanalmlooktoﬁammm,
to better lives as the result of present good, but this view, it would s
seem, doss little to comfort or encourage a Hindu in present distress.

This is espscially telling when the "uase"” of limitless rebirihs ahead

s-m.’ e hlh £. -
9Rl H. Dandekar, Ope 9_1_203 Pe 123.
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of hin is considered, The original ignorance is so difficult to expel,
especially since 1t cannot bo done by gaining knouledge as we kacwr it
that linde Scriptures speek of millions of lifetimss through which a
man must pass if ho has slipped below the category of mman existencs
and of Imdreds of thousands of lifetimes which must be spent in human
existenco before molsha can e achieved.]d Tt would scem, then, thad
ths possibilities for his advancement would appear 3o meager and remote
thet the ilindu would dsspair of atiaining to molsha and live a self-
centered life, without thought for gods or men, This lack of assuring
power and the tendency to lead to despair is clearly evident in the
following atatement by Wilkines
In conversation with learned and ignorant, priest and people, when
speaking of the fubture, I have received caly ons answsr to the
questiony What will bs youwr condition in your next 1life? With
aorrow and pain they reply, "Ood kmowsy we camot say, If cur
present life is good, we shall be happy; if evil, we shall be
miserables? but w or they have reason for hope or fear, they
are wnsblo to 88y,
8ince he has no consciousness of previocus lives, is it wmthinkable to
suppose that he might look to future lives almost as though a strenger
will be living them for him? This idea is hinted at in the little boal,
Popular Hinduism, in which the author lists a number of objecticns to
the ides of transmigration, One of his points is: "By transmigrations
poracns virtually bscome new beings, so that they are in reality
punished for tho actions of otherse"d3

Lirhia,
12muid,, ppe 117 £.
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In its syctem of reincarmation, Hinduism does not take up the
question of the begimings of roincarnation: how or why original iznore
ance becans cperative, Dandekar expresses the Hindu attitude bouward
this question in these wordss

1he quosilon as to how or why the original ignovence betcnes oper

ative is by its very nature philosophically inadnissible, Thiniking

can taite placs only after the cxeation of minds, which come into
boing through the operatlon of original ignorance, When bafore the
operation of original ignorance thers existed only ons Ultimate

Reality, :Jﬂ'm covld have been the thinkor and what could have bean

thoaght?M :

To the Christlan who has wrestied with the problem of the origin of evil
and hag eoncladod that the only possible scolution lies in placing the
origin of evil in the perveralon of good by uan himgel?, this doss nob
glve much satiafaction, ;

Al)ied with this laock of explanation a8 to the arigin of evil (in
the case of Hindulsm, original ignorance which causes reincarnation) is
an apparent contradiction in Hindn philosophy, On the one hand 1%
toachss an gbsolute spiritual progression of the universs toward Ultie
mate Reallity; yeob on the other hend it speaks of ages in the history
of the world’s exisience and points out that the ages are becoming
shorter end darkerld ag “rightecusnese" is becaning more and more wne
common. JIts sages speal pictuwresquely of the ecow of righteousmsas,"
which once stood fimly on Tall foury" as standing precaricusly on one

hg*m.h‘aspmsentaga.lé How can the two ldeas bs compatible?

Usp, W, Dandekar, ops Sites Pe 122,
15Radhagovinda Bagak, "The Hindn Concept of the Natural worldy®
D Heliglon of g : edited by Kermeth W, Horgan (New Yorks The
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Undoubtedly, the average Hindu, who belleves in a personsl Cod or
vorships images, is concerned mainly with what shell hecome of him
immediztely after dsath, Willting, in speaking of the believed effec=
tiveness of ritusl and ceremonialism, sayst

When a man pexforms acts of worship with the object of obtaining

sone specisl benefit, osuch as raing cr reward in heaven, he gains

only vhat ho seeks == a temporary blessing, and a taporary resle-

dence in heaveng buot when he has no special boon to gain, and moved

only by a desire to please the gods, frequently performs ceremonial

actaofra]iglon,hetoauﬂlbemardadﬁthﬂsahighestﬁnsa

and be forever exempt {rom a body, the scurce of all ills
4 desire to gain same special benefit has been the motivation of relige
ious service in every religion developed hy man, Statements such as
Sarmalss "Tho more intelligent among the people understand the meaning
of all this symbolism, bul to the masses the symbols are ends in theme
selves,"18 yould seem to support an idea that the attempts at worship
and service and appesasement on the part of the average Hindu are motie
vated by a concern for present conditions and future lives rather than
"only by a desire to please the gods" or with the highly abstract con-
cept of moksha in view. Noksha, 1% appears, 1s a very remote, almost
machievable idea; reincarnation and the individual's condition in the
next 1ife, while also remote et times, are of much more immsdiate con=

1714. Jc Uﬂlﬁ.ﬂﬂ, ﬂ. s_i_'EO’ De lllsi
la'nc S, Sarma, Ope ﬂt' Pe 10s



CHAPTER IV
HEAVEN AND HELL, INTERMEDIATS PLACES IN HINDU ESCHATOLOGT

The belief in realms of the dead, worlds in which the aouls of the
dead exist and onjoy the fruite of thelr good works or suffer the pun=
ishments for their ovil works, is gensrally accepted in Hinduism, Howe
ever, it must bo noted at the outset of a study of such places that the
bolief in them ig not fundamental to the Hindu, There are Hindus on
both ends of the scale of religiocus lnowledge and understanding who do
not accept them, In the first chaplter of his book, Popular Hindulem,
0%l ey a:::pla:!.ns the Hindu vellef in heavens and hells, He also meme
tione these excapticns %o the rulet

For axarple, in Madras, in parts of which orihodox Hindnisa has
not yet displaced animiem, the idea that virtue will be rewardsd
and wickedness punished in some future state is hardly to be found
as part of the religion of & large section of the population, whils
evan the hope of heaven end fear of hell have very lititle wvogue
oxoept among Bralmans and the higher castes. In other parts of
Indiz the beliefs about hesven and hell are indeterminate, Scmd
have merely a hagy idea that there is a fubtwre 1life to be spent in
asome kind of heaven or hell according to one's deserts; the good
Leing blisefully happy and the wicked suffering torment. Some
{think that @ man remeins in one or the other until he has completed
tho period %o which he is entitled by his deeds in the past and is
then reborn, others that the soul is reborn immediately afier, or
gome time after, death withoul going sither o hsaven or hell,
Throughout her three years! residence in a Punjab villego Miss
Young never heard anyone formulate any conception of what his or
heratatamdihtbaaﬂerdeath,mdnomemdwidaaquarsnm
i-':mor'i;a‘l.i'lar.

A material heaven of this lind doss noty however, form part of the
croed of dscper thinkers, to whom the £inal consummation is the
wion of the soul with God in spiritusl bliss and consequent froe=-

11, S. S. OMalley, Popular Hindwism (Cambridges Uaiversity Press,
1935)5 Ppe 3 fo
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dom from robirths,2
In general, however, tho exletence of the heavens and halls of the gods
and man's placement into ono of them for a period of time is accepied
' by the orthodox Hindu, Such & belief fits eesily into his scheme of
things and supporte his ideas of reincarnaticn and of kerma.
in explaining the conditions of the existence of a man in thia
state, Hinduism malkes use of its philosophlcal description of the come
pogition of tho empirical self. 4As was pointed out in Chapter Two, the
bad;rismnsidaradtohecmosadofﬂmee!dnds: the plysical, the
gubtle, end the causals The physical bady is that which man inhabits
durdrg 1lifey it perishes at dsaths The gubtle body, "the vital, membel,
end intellectusl functions,"3 continues after death, According to
Re No Dandekaps
The most fmporbtant role of the subtls body is plsyed in connection
with the transmigration of the self from one body to ancthar, for
it 13 belicved that the subtle body serves as the medimm through
which the Inexorable law of karma operates. Alihough ths pihysical
body perishes at death, individuality does not end. Individunality
ends only through mokshe, rolease into final identity with the
Suprene Reality, Death is only a junction where the self chenges
the body and perhaps ths route of the jowrney. « « « The subtls
bodyisthemdimbiwiﬂ.ch the individual changes from ons physie=
cal body to anothers
In interpreting this same poind in Hinduism, Wilkins spesaks with less
subtlety, but perhaps, more understandably as a result, He asserts:

"At deathy the soul takes to itself another body, like the one thatl is

2Ibide, De 12

3R. H. Dandekar, "The Role of Man in Hinduism," The
the edited by Kermeth W Morgan (New York: The
Cosy 1953)s Pe 123s -
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burned, by means of which itmeﬁjwﬂiermdsorsuﬂarthepanﬂ-
ties of the actions of 1life.">
The importance with which the average lindn views this inbermediate
existence afber death is attested by the fact that he has an elaborate
seb of rituals for the dylng and for the daad,6 all of which call for
meticnlous obsorvancs, The scops and intent of these rituals is clarie
£led by Wllking in the following passegss
Tho first set of funmeral coremonies is adapied to effsct, by means
of oblations, the re-embodying of the zoul of the deoceased,; after
buming hie corpse, The apparent scope of the second set is to
reice his ghade from this world (where it would else, according o
the notions of the Hindus, continus to roam anong demons and ovil
spirits) up to heaven, and there deify him, as it were, among the
nanes of departed ancestorse’
Just how important these rituals are considered to be, and honce how
important algo the effects hoped for, may be seen from the fact that the
gurvivors of an individual continue 40 perform rituals oven after he has
been burdied for smio vime. Wilking observess
If these rites are neglected, the soul of the departed canno} emter
into tho company, nor enjoy the hlessedness of the Pitris, or
ancostors, who are made happy by the offerdngs of their descan-
dantSe o ¢ o
Hot only in commection with funeralsy; but cn joyous occasions,
egpeclally at weddings, offerings are mads %o the deceased. By
means of these the dead are supposed ghare in the festivities
of the living members of their famlly.

The Hindus esplain that although they have no real evidence of the exis-

54, J, Willine, Hodern Hindulsm (Iondons W. Thecker and Cosy
1900)9 pe il
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tence of other worlds, the belief in them is nob incompatible with their
philosophlc system, In faot, they asserd that because of their philow
sophlo system wilth its belisf in ¢he essential self, reincernatich, and
‘the operation of karma they are forced into acceptance of the existence
of such other worlds, Bagak declaress

Theix strong balief in the dootrine of karma and a revelving cycle
of exigtences determined by good and bad aotions in this life hasg
led tham to conceive of many other worlds whsro men might b born
after death to experience the frults of their moral and lmmoral
decds, Tho Upanichads clearly state that a man's acquired knoue
ledge, his faculty of impressions, end his kamma (which is nade up
of the resulis of actions in life), follow him at death and cause
his rebirth, The combination of those factors causes hinm, in
atrict Justice, to be born in one of the other worlds, either the
world of the gods; the world 81‘ Bralma the creator, or the world
of Brahman the lighest Being.

The “worlds" mentioned in the preceding quotation are but & gensral
claggification of the "inmumerable worlds in space,” Basak continuss
wilth 2 nore detailed axplanation of tha system of worldse

The mumbsr of worlds is conveniently counted as three or fourtoen,
but thoy are only reprosentative of the imwmerable worlds in
space ag part of the vest universe, The conventionzl three worlds
are mowm a3 the esxrthy the sky in which the lwminaries move aboub,
and the heavensy in pogt-Vodic times the three were ofien referred
to as the heavens, the land of the mortals; and the nether worlds
The fourtesn worlds are usually counted as seven riging fram the
earth and seven descending inte the nesther regilona,

The nether regions are described in some Puranas as having lands
of verious colors where dwell many a demon, Yaksha, and Haga,

After visiting thess nether worlds the sage larada is said once to
have reburned to heaven and reported to the gods thet those places
were more beautiful than ths heavenly onese Ewven the recluses are
attracted, he said, by the beaubiful appearance of the daugniers
of the denizens of those regious. The sun's rays, though shining
there, do not heat the people and the moon's reys, though giving
light, do not mako them cold. The demons enjoy excellent food and

PRadhagovinda Basck, "The Hindu Gonospt of the Naturel World," The
%%ﬂ%‘,the Hindus, odited by Kenneth W, Morgan (New Yorks The
. 13.*, 19333; Do 90,
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drink, and tims glides imperceptibly for thsm. The greal serpent
Sesha resides there, holding the earth oa his thousand heads and
couging earthquakes vhen yo yawumns,

The fourth world, 88,000,000 miles sbove the earth, is the resi-
dence of the sages who deserve to stay for an ascn, Above the
fowrth wordd is the world of the spons of Dralma; above that ia the
world of the compenicns of Brehms, and £inelly, in ths seventh
heaven, which is 1,348,000,000 miles above the earth, is the world
vihiere the lmmortal belngs live, The demigods and ascetics live in
the space botween the earth and the sun, All these worlds re~-entor
the body of the first originator at the time of the universal dise
solubioneld

Eech of the worlds is described in minute detaill by the devotees of
the sect which promotes 1te bsliefs Thus the world of Tema, who is
worshipped as Death and the lord of ths spiriteworld, is described in
the Padaa Puranas

4% the eschrenity of the earth southward, floating on the watersy; ia
Sangryanani, the residence of Yama, the Judge of the dead, and of
iis recorder, Chitragupta, and his mossengersg.

Those who porform works of merlt are led to Tams!s palace along
the most excellent roadsy; in some parts of which the heavenly
cowrieoans are seen danoing and singing, and gods and hoavenly
choristers are hecord chanting the praises of other godss in others,
shoiers of flowers fall from heavens There are housss containing
cooling water and excellent food; pools of water covered with
flowers, and trees which afford fragrance and shade. The gods are
seen riding on horses or elephambs, or carried in palanquins and

- charicts, some of whom, from the glory emanating fran their bodles;
iliumine the ten quarters of the world, Yama recelves the goed
with muach affection, awd feasting them with excellent food, thus
addressts them: "Ye are truly meritorious in yowr dseds; ye are
wisep by the power of your merits ascend to an excellent hsaven.
He who, born in the world, performs meritorious actions is my fa-
ther, brother, friend,"

The wicked have 699,000 miles to travel to the pelace of Yama to
recaive judgment, Insomeplacasthsypasawara_pavmantof
firves ﬁxothers,tlmeaﬂhinwhichthsﬂrfeetshuisbymiugm;
or they pass over burning sands, sharp stones; alse burning hob
chowers of brass instriments, burning cinders, scalding water, snd
stones, fall upon them, Buwrning winds scorch their bodies; now

W5v3d,, pps 90 £
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they £fall into hidden wells, or pass through narrow passazes in
wilch anakes lie concealed, Sametimes they are enveloped in darke
ness, their rcad winding through trees with thorhy leaves; or they
have to walk over broken pots, bones, putrefying flesh, or sharp
epikes; wailat tigers, jackals; gianis, etc.; beset them. They
travel nsked, their hair is disordered, their throats and lips are
parched, and their bodies are covered with blood and dirt. #As they
well: gome ars walling, some weepings horror is depicted on every
countenance, Soms are dragged aslong by leathern thongs rowmnd their
necks, vaists, or hands; soms are dragged by their hair, ears, or
ieatﬁzers, agaln, are carried wlth their head and fes} fastened
oret £

Oa arriving at the pelacs they behold Tama clothed with terror,

2h0 miles in height, his eyes distended like a lake of water, with
rays issuing from his purple body. His voics is loud as thunder,
the haire of his body are as long as palm~trees, a £lames proceeds-
from his mouths The nolse of his breabhing is greater than the
roaring of the tempest; his teeth are exceedingly longs and his
naiie liice the fan for winnowing corns In his yight hand he holds
an iron club, his garment is formed of animals! skins, and ko rides
on a terrific ouffalo, Chitragupta also appsars as a terriblo monw
gtory, and makes a noiss like thab of a werrior about to rush into
battles Sowmds torrible as thmder ars heard, as punishments
sulted to offences camitied are ardered on the offanders.

Addresging the criminals before him, Tama says, "Did you not know
that I am placed sbove all, to award happiness to tho good and
punistmont to the wicked? Have you never given yowr minds to reli-
glon? Today with your own eyes you shall see the punishment of the
wicked, From age to age stay in these hills, You have pleased
yourgolves with sinful practices, endurs now the tormeats dua o
these sins, What will weeping avail you?" Ysma next calls on
Chitragupta, the recorded, %o examine into the offences of the
crininals, who demands the nomes of the witnssses; let them give
their evidence in our presence. Yama, smiling, though full of
rage, caumsnds the Sun, Moon, Wind, Fire, the Hesven, Earth, lia=
tera, Doy, Night, Morning, and Evening, and Religiom, to appsar
against tho prisoners, whos hearing their evidence are struck dumb,
and romain trembling and stupefied with fears Yama then, gnashing
his teeth, beats theprismersﬂthhis:lrmcmbtﬂlﬂwyﬁar
with angulshy after which he drives them to different hells.

O"Malley goes even furthor into the torments guffered im the different
hells after judgment by Yama, He sumnarizest
Horrible are the punishments devised by orienbal imsginatian,

1y, J. Wlkins, op. gite, Dpe L05-0T.
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- According to the offences of which they havo been guilty, they msy

be despatahed to & hell of darimess, of fire, of burming cil, or

of molten lead, or plunged head downvards into a sea of mud, They

may ba torn by dogs, or gored by pigs, or have their eyes plucked

. ont by vwltures, or be transfixed by spears and arrows, or be flung

down fran trees and rocks hwdreds of miles high.1l2

These examples of the conditions in the Hinda heavens and hells
could by multiplied many times, but that will be wmecessary here, The
exquislte deseription of the horrors or of the blesaings are not so
important for our purpose than the fach that such places of reward or
punichment are belleved to exist, and are an integral part of Hindu
roincarnation., Meny religions have believed in the existence of other
worlds in which the spirite of the dsad enjoy materisl blessings or
suffer materisl punishments; but Hinduiem's emphasis -~ at least in its
philosophical. presentation «» ig not the existence in other worlds, but
the return of the goul to the present world in reincarnations The heas
vens and the hells are merely intermediate places necessary in their
mmfwmmww'mmwww,amummw
lower in the scsle of llfe, as the result of the inexorable kayrma, This
point is noted by O'Malley when he says of the Hindu hells?

These holls are not purgatories in the sense that souls ars purie

fied by suffering in them and then admitted to heaven, The suffer-

.ing is retribution for past wickednesses, and after 1% has been

endured the soul returns to the earth and starts a new existence.l3
What is more important than any imaginative interpretations of the life

after death is the determining factor of that life and of any vossibls

12y, S. S. 0'Malley, ope CGite, De 114
B1pig,
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futore existences, kamms, by which the Hindu's position 1s determined,

living or desad,



CHAYTER ¥
KARI{A, THE DEIERIINING FACTOR I RINDU ESCHATOLOGY

Bsliof in karma 1s ono of ths comon beliefs of Hindulemel
mabtter how tho philosophies of the many sects of Hindulem ngy disagree
vegarding other points, almost all of them accept karma aa 2 besic ine
fiuence in the make-up of man, Tho definitions of karma are many as far
as wording is comcerned, but all of them have to do with tho law of
caune and effech as it is found in nature, Perhaps the clearest and
moat neaningivl definibtlon is supplied in "The Hature and History of
IHnduisn® by Da S, Sayme, He urdites:

The law of karma is a morel law corraspoading to the physical law
of causaticn, dJust as the law of causs and effsct works in the
physical world, the lew of karma works in the moral world, Vhon we
pub our fingers into a fire, they are burned, and similarly, whene
aver a mnan gteals, his moral asture is injuwrod, The more ofton he
gteals, the more thievish he bocames, On the other hand, whensver
a nan helps his nelghbor hie wmoral naturs is improved, Theo more
often he helps, the more beneficent he becomes.

The law of kerma is only an exiension bsyond the present life of
this inveriable sequencs that we see in this life <= for the lawr of
karma postulates that every individusl has to pass {through a series
of lives, either on earth again or suanewherc clse, beforo he ob-
tains noksha or liberaticn, and it further e:plaing thaet what we
are st present is the result of whet wo thought and did in the past
life and that what we ghell be in a future life will be the result
of what we think and do now. We carry with us our oun past. The
mental and morel tendencies that the soul acquires in a8 parivicular
1ife as a result of its motives and actlons work themselves out in
suitable surroundings in the next. New sets of tendsncies are
acquired which again seek a suitable enviromment in whioh they work
themselves oute This process goes on through several lives, the
individual sliding upward or dowmward in tho moral scals until his

s Sa Sarma "'I.'he Nature and History of Hinduwism," The
c_g_i_:%. ed:!.ted by Kemeth W, Morgan (New Yorks The R
Preaa 53), Ds 130
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soul. cbtiains 1iberation,?
Thal the theory of reincernation has found its source and its main pile
lar of support in the doctrine of ksmua may be clearly seen in the seo-
.ond paragraph of the above quotation, The fimm bellef that every action
isthaﬁsultofammamdmtinhmnleadtometfactmm
the whole development of the idea of a serdes of lives in order to give
time for snd continuity to the workings of cause and effects

. The law of kama ves £irst introduced into Kinduimm during the age

of the Upmnidhads® (oa. 800=500 B.C.) and has been contimmed and devele
oped ever since, In it the Hindu is certain that he has found the only
adeguate explanation for the variance in the conditions of men and for
the presence of evil in the world.)

In his book, Doctrine of Karma, Swaml Abhedananda goes into detail
%0 explain the Hindu kerms to American readers, The book 1s composed
of a seriles of lectures which Swanl Abhedananda delivered to Amsrican
and European audiences during a tour of the two continents, In "breake
ing down" the law of karma he made use of the following divisions and
explained each as summarizeds

1, The law of cauvsation,

The law of causation is the most universal of all laws, All the
forces of nature must obey it and none can transcend it, It is; in

ZM,I)- 22,

3med., p. 3L
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brief, the fact that no event can occur without having a definite- cause
behind it, Simllerly, no event can occur without being a cause which
will produce its own effect, Thera is, then, in nature a chain of
cauges and effects; each cause is the effect of & previcus cause, ond
cach effect hecones in twrn a cause,

The same princlple is goplicable t0 man and his bodily and mental
action, No action of his can be conceived of &3 not being the effect of
eome previous causa; noxr can it help being a cause which will produce an
effect. Karma, as the law of ceusation, is both canse and effect in
manj everything he does or thinks or wills can be traced back to a causs
in his past, and everything he does, thinks, or wills, being both ceuse
and effect, will also effect hls future life or lives, Nothing is so
trivial or inelgnificant as not to have had a cause or, in its turn,; to
offect & results Thus, "under the sway of this allepervading law of
karma, there is no room left for chance or accident," nor is there room
for supernaturel powers or agencles.

The vresults of the various causes can be classified as good, evil,
or nixed; but in this world of relativity the classifications are never
purely dsfined. Ordinarily, a result must be judged by the preponder-
ancs of good or evil in it to determine whether ths cause was good or
evil.

2. The law of acbion and reaotion.

This law, included in the law of causatioun, implies simply that
like prcduces like. It shows that "each effect ls latent in the cause
and each cause is latent in the effect." It is used to explain why a
character is good or bad, and places the responsibility for character




Lo
defects on the individuzl, for each dsfect (and, it mmst be added, esch
good quality) of character is the result of past actions, "Our present
character 1s the resulbtont of our past and owr future will bs dsbormined
by our presemt acts.® ﬂd.aphasaorthalmdy_;%vimwgtha
"hypothesis of predsstination and grace;™ it makes man a f£xee egent who
can croate his own destiny. "What we call rewards or punisiments of God
are nothing but the reactions of our own mental. and physical actions.™
3+ The law of compensatione

The law of campemsation is this: "A cause must always produce aa
effect of similar nature both in quality and quantilys « « o Just as
there is no profit or loss, but alweys perfect balance and harmony in
the interactlon between the phenomena of nafure, so in the mental,
intellectual, moral, and spiritual planes, an effect is nevsr out of
balanca with its cause and a canse will always bring about an effect
of equal. quality and quantity,

s Ths law of retribution,

Similar to the law of compensation, it degls with the commensurate
effect on the doer of a wrong sctlons Since the effect is latent in the
cause it may be sald that the "™uicked act and i%s result or reaction
which we call punishment grow on the same stem," Every wrong action
brings its retribution cawsally first in the inner nature of the soul
and is later felt in extermal circumstsmoes, Thus the law of karma
maintains that the "virtuous reward themselves and the sinners punish
thenselves by their oun thoughts and deeds,">

5@ Abhedsnanda, Docggga Eayma (Calouttas Ramakrishna
Vedanta=ath, 19“5). PPe 3=lice <
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R. We Dandekar, in his treatment of the subject of karme, mentions
and "disproves" several objectioms that have been ralsed.against it.
The objections and his refutetions are as follows:

Cne objectlon which is likely to be ralsed azainst the doctrine of
kama is thet if each existence is the result of the actions in the
provious existence, then how could there be a first birth in the
series of rebirths? Such a gquestion iz philoscphically inadmise
sible, according to Hindu thought, for the world of existence is
beginningless, It is Impossible to visualize an individual without
antscedents. If the essential self were unaffected by any anteced=
onts, 1t would not be bom at all and thus wouvld not assume indi=

A second objectlon is perhaps more pertinent. Ve may accept the
balief that the series of births is beginningless, and that the
individual's past actions conditlion his present life, end that the
individual himself is accountable for what his is in his present
life =~ but do not the individuel's past deeds now become, in a
sense, extraneous forces so far as his present is concerned? The
past, even though it 1s his past, ls slready detemined, and it
deternines his present, thereby leaving him no freedoz to shape it
as he would like, Ile canmot say that he will see that his acticns
are such that they will lead to a better life next time for the
sirple reason that his actions in this life are not really his,
they are predetermined, Such an objection is met by the Hindu
thinkers by postulating a twofold consummation of all actions.
First, every actlon produces its direct results which determine our
present hody and the condition directly relating to and conssquent
upon our birth, Concerning these we have no choice; we must accepd
them as they are ordained. Butb our past deeds also produce indi-
reet results in the fam of inmate tendencies which prompt us to
act one way or amother., It is necessary o emphasize that these
innats tendencies prompt but do not compel us to act in a particue
lar memner, thus affording ample scope for inltiative and self-
determination on the part of the individual. Therefore, although
the individual's birth and initial enviromment are predstemmined,
he has befors hin the gratifying prospect of being able to master
his imnate tendencles which are the mainsprings of all his actions,

Thus we see that the doctrine of kama includes within itself the

possibility of moral progress. In spite of the initial ccndition-
ing of our present life,-we can employ every moment in it to make
ourselves whatever we wish to be, And when it is realized that the
present 1ife represents not the whole term allotted to an indivie
dual but only a stage in the soul's progress towards its goal, even
that partial predetermination does not matter much, Teaching as it
does that in the ultimate analysis the individual is himself the

architect of his own life, this doctrine of karma does not preclude
fres will, which is the very basis of ethical conduct, nor does i%
countenance such & thing as cruel fate or an unjust god. Though

e wrieai tan
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apparently o tlind mechanical force, kema, it must be remembered,

essentialiy represents the cosmic power of righteousnsss which

forever encourages man on his mavrch toward a higher spiritusl goal.

Une final difficuliy arises concerning the law of karma. How can

karma ve reconclled with the spiritual goel of liberatlon, moksha?

Do not even good actions produce their results and thus keep the

individazl involved in 1ife? The Bhagavad Gita hos shoun a satiss

factory way out of this difficulty, It teaches that man's actionas
attain their consumation in the form of direct rogults and innats
tendencies only if he performs those actions with a feeling of
attachment for thelr results. If, howsver, he acts, as he must by
the force of the law of kamma, but at the same time acts in 2 spir-
it of passionless detachment tovard the frults of his actions, ke
will bs leaving the oper for the soul's progress toward ultie
nate release, moksha,

The sentiments ecpressed by Dandekar in his refutation of the f£inal
objection to karma are duplicated Ly Swaml Abhedananda in the f£inal por-
tion of his book, Docirine of Kayrma. The Swami is a practitioner of
that type of yoga called XKarma Yoga, and after having explained the
naturs of karma in the initial chapters he procseds to show how the
Ikmouledge off the doctrine is used in the practice of Kama Yoga, or the
philosophy of work, He states that a man is inescapably forced into
constent action by the working of kamma and that in i actions, whether
significent or insigpificant, mental or physical or spiritual, he is
irescapably acted upon by karma. However, here, %00, the distinction
betieen tho men who is involved in the illusive, physical existence and
the essential self, the atman, widch is cne with the Supreme Heality is
brought into play. Kamma's influsuce is felt by the man who is veiled

by original ignorance and accepts his illusive physical being as realw

63. H. Dandekar, BPs ﬂo’ rpe 129 £. :
TSwami Abhedananda, op. Gites pPa 76-8l.
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ity, without realizing that his essential self, "the inactive Knower of
actions,"® the manifestation of the gtmen of the universe, is the only
ultimate reality. When this distinction is recognized and experienced
by an individual he may detach himself from physical desires and ambi-
tions and separete himself from selfish wotives for working and thus
achieve the freedan which 1s his through such a realisstion of his brus
Self. In the words of the Swami, the lew of karma can be broken and
freedon be galned "y working for workl!s sake and not to fulfil selfish
desires,"” Just what he means by the phrase "working for work's seke®
is explained by the Svani in the followings

In Indic every individual life is divided into four periods, each
of which is fixed for paying off debis to saome portion of the
vorld -- o parents, society, spiritual teachers, or to our oun
higher Self, The debt which we ows to this higher Self can be paid
by realising our true nature, Ly knowing who emd what we are in
reality, and by emancipating the soul firom the bondage of nature
as well as from the irresistible law of Karma, which keeps it on
the phencmenal plane. « « « If we kesp this idea ever in our minds
as wo work in the family, in soclety, in the state, we shall work
without seelking any result, whether personal glory, wealth, or even
moral satisfaction; and all work perfomed in this spirit will
purify our souls from selfishness, hatred, Jealousy, and angers .

» « We shall no longer work through attachment to the fruits of cur
labor, and shall, in conseguence, play our parts without resping
the rosults of sorrow, suffering, and disappointments, widich too
oftan come when the motive of our effort is a selfish one, Then
also ahallwebeinnodangaroct‘mngdn:mg.

« « » The moment, howevar, ﬂtatwaraﬂiaethatthisboch'isapart
of the universal body, thatfhisintallsetisaparb the cosmic
intellect, that the knower of the mind, the senses, and body is nob
any one of these, but stands ocutside, and that this knower is our
tm&]:;ﬂmualetthebodymkaiththefullmcioumu
that we are neither actor, worker, nor doer, and we remain un-
touched by the consequences of our actions. The one essential
tlﬂngisnmrtoforgatthatﬂ:ewwkdmbynmdmdhodyisin
reality not performed by the true self, tut by na

BM., Pes 93,
91'b:l.d-, Pa 870

T RN



L

e t%ﬂﬂﬂﬂllﬁt&l’hﬁﬂdﬂﬂﬂdm, our bodies and intel-
locts, remein constantly active, without thinking of results or
forgetting that we are not in reality the actors,

e o o He who can thus act is free from all the laws which bind the
ordinsyy individual, His whole work is for mankind. All that he
does is a free offering to the world, e has no interesis in re-
sults; yet he vorks tirelessly, and through his labours his mind
and heart become purifisd., Then on the mirror of his pwre heart
roflects the divine Spirit dwelling within him; and he feels that
his mind and body are merely the instruments through which the
Divine will is nanifesting its power, Of suck an one the Bhagawvaed
Gota talls us: "Having abandoned attackment for the fruits of
action, ever content, dependent on noms, though engaged in actions,
nothing &b all does he do,"10

In spealcing of the motivation for this "work for work's sake" the
Swanl 1s careful to point out that such work cammot spring from any sel=
fish desires for good for oneself, nor yet from a feeling of duty or a
degire %o please others (and so reap the rewards of karma). Such moti=-
vation would be the very antithesis of his contention that works must be
performed, "having abandoned attaciment for the fruits of action."l It
would involve the doer in the cyclic action of karma, the very thing
wnich he seeks to cscape. The only true motivation is love, which
"frees from all duties, from all bondage, from ell attachment to physi=
cal nature."2 The Swaml explainss

The final end of duty is freedom and Divine love, and with tho

awakening of this love conss all knowledge, Divine love and Divine

wisdom are one. They unfold simultaneously and lead to God=-con-
sciousness. The moment that a man loves all living creatures as
he loves himself, he has known the Self of all and has risen to
the realm of God=-cansclousness; ho is no longer on the human plane.

Divine love weans expression of the feeling of oneness. »  « In
thus seceing oneness, he performs his highest duty, beccmes cne

107hd,, ppe 89-91,95,97-8,

uIbido’ De 984

nIbid., Pe 119,
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with God, and declares as did Jepus the Christ, "I and my Father

are ana," ; . « The universe is one ocoan of Divinity, and all fear

of death and punisiment rmst vanish with the realisation of this

Truth, - The real Self never guffers.s It is already divine and free

from birth and deaths » » o He who has understood the one supreme

doty and fulfilled that, has reached freedom and gained Divine love
and Divine wisdom on this earth., He transcends all the law of

Karma, the law of compensation and of retribution, and enterg into

the abods of everlasting existenco, intslligence, and bliss.

Karma, when thus fitted into the picture of the Hindn philosophical
ideal of realization of oneness of the Self with the Supreme Reality,
has little to do with determining man's end. It itself is g part of the
illusive creation which separates mankind from this realization. As
such it must not be considered either a good or & bad thing in the minds
of the Hindus, It is not a means by which they can obtain the ultimate
goal of self-resliszation or moksha, It is merely a statement of the
way things are in the illusive creation; it is an impersonal, unchange-
able law that controls and shapes that illusive creation., It is same-
thing that must be recognigsed as a part of maya and transcended by the
soul if it is to attain %o moksha.

However, within the "illusive creation," in which every Hindn
realizes himself to ba, it is of eschatological importance. It is the
dstermining factor in the individusl's cycle of reincarnation. It
determines progress or regress along the path toward spirituality on the
basis of past actions. Its action offers the Hindu the chance for pro-
gress by holding before him the law of action and reastion. His belief
in Jemme assures him that every good action he perfoms will improve

his character and give him a chance to begin the next life in a better

13%’! PPs 121-h.
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enviroment, under better conditions, and with noble tendencies of
character, -Though karma is of no inmediate help in achieving moksha,
it doss hold ocut the hope that even within the illusive creation he
nay improve, until, after many, many reincarnaticns, he may eventually
arrive abt the state in which he may achieve a true realization of his
Self and thus attain to moksha, '

Any study of the doctrine of karma must tske Into account the fact
that it is a doctrine that has been developed by man. It is the result
of his attompts to find the spiritual truth of the universe by looking
at himself and at the universe, without considering or accepting God's
own revelation of this Truth. It is nobt swrprising, then, that karma
toaches what it does. It is the only possible logically constructed
view that man may take toward the problem of gocd and evil, It appears
in one form or another in every natural religion, and is-built on the
logical contenition that evil is received in retwrn for evil action and
good is received in return for good action. The doctrine of karma has
been developed more highly and founded more securely in psychology by
the Hindus, perhaps, than any other doctrine of works, but it does nob
egscape categorization as a doctrine of works. I{ is a religious belief
that encourages and fosters ideas of work-righteousness,

There is much psychological truth in the law of kamma, for evil is
its oun retribution, 4lso the Christian recognizes the fact that God
punishes sin with sin, Nor is Ood a vigilant exacutor of His Laws 4s
in the Hindu explanation of karma, no exscutor is needed. God's Law is
sﬂf—mcutiw;asmispmiahedwmvwfmtthathemm-
ated from the holy life prescribed in the Lsw and thus has defiled and



b7

corrupted his choracter. However, the contention on the other end of
the scale of karma, that good actions produce good resulis in man and
improve his' character, while perfectly loglcal to natural man, is
unquestionably false and misleading to men who have been brought to see
God's revelation of Himself in Jesus Christ. Such a contention for work
righteousness is the direct antithesis of God's revelation of grace in
Christ for a fallen mankind whose will has been enslaved oy evil and
vho can choose only evils, Christ lived, died, and rose again to seek
and to save those who could in no way help themselves, They were cone
ceived in sin and shapen in inlquity,4 and the imagination of their
hearts vas evil from their youth,® The Word of reveletion 48 clear
vhen it says that man is dead in sin and his only chance for quickening
is through the gracious action of God's Holy Spirit.16 7o contend,
then, that by doing good can improve himself, his conditions, and his
character, is to say that an evil tree can bring forth good fruit, a
contention of natural man which is decidedly refuted by Jesus Christ,ll

An acceptance of karma, in addition to prompling a trust in man's
own works, leads slso, it would seam, to fatalism, doubt, and despair,
The fact that 2 man belisves that he is what he is as a result of pre=
vious lives == of which he has no conscious remembrance == would lead
him fatalisbically to accept present conditions "because he must deserve

Uips, 5148,
15Gen, 812L,

16Eph. 211,

1vatt, 7118,
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them as a result of past actions,® The fatalistic view with which the
life of au individuel is looked upon may be clearly seen from the fach
that the Hindus beliove that on the sixth day after the birth of a child
Vidhata, & fora of Brelma, cones and writes upon the child's forshead
the main events of its lifes The parents of 2 nsw-bora child go to
great cercmonial lengiths in their efforts to appease Vidhata that he
ney be propltious and arrange 2 life of prosperity for their child, The
belief carries on throughout the life of tho individual, for the phrase
AI% is wriltten on my forehsad" is often used by the Hindu to explain a
painful eﬁ:perience.la With such an outlook an lifs, doubt of cnels
ability to change it and despair of ever overcaming the influence of
kamz and achieving moksha must eventuslly follow.

Ancther conditlon which, it would appear, follows belief in karma
iz a lack of concern for the welfare of fellow-men. Since karma is
inexorable and is always considered tc be Just, the conditions of indi=
viduals, no matter how miserable they may be, rust be accepied as the
iﬁdivi:h:al'a Just retribution for evil done in his past. To attempt to
change his conditions or in any way interfers with the operation of
karma is unthinkeble, even impossible, to ths devout Hindu., Thus a
wholew~hearted ageceptance of the doctrine of karma would seen to negzte
the ideal emphagie of "working for work's sake" and doing good in une
attached abendon in an effort o transcend the operations of lkarma and
achieve the ultimate geal of Hindulsm, moksha,

184, J, Wilkins, Modern Hinduwism (Londont W. Thacker and Co.,
1900), Pe 10.



CIAPTER VI
HINDU ESCHATOLOGY, AM ESCHATOI.0GY OF THE FATURAL MAH

A study of Hindn eschatology by a person whose background liss in
an undergtanding of pressnt conditions and future hopos as they are ex=
plained end presented in Christianity must always lead hin to the cone
clusion thut Hinduism has been developed as a result of man's imner
compilsion to search after gpiritual truth and as a result of his imnate
knouledge of right and wrong, acoompenied, as it always is, byna senss
of guilt. ’

A man who stands outside of revelailon has access to oaly two
sources o which he msy turn for testimony concerning the spiritual
Truth of the wniverse: himself and the world around him, What
peychologists would call man's "religlous instinct! reveals that in
himself man feels a conscious proof of the existence of spirits othexr
than his oun,whichapiritsmdhia.m engaged in some fom of contact
and interaction, These epirits may be those of other man or of sawe
other force or being, whose presence and activity are felt even when
other men are sbsent. Howewver, such innate kmouledge of a force outside
of men, often referred to as his "natural knowledge of God," dpesnot
present much informaticn as to the nature of that force or Gods. It only
bears testimony to its or His existence. ;

Simllarly, vhen he looks st nature a man sees evidence of a force
wmmmtmsmdgmmtmmdmuhc;numhuiu
source, [lowever, the silent teastimony of nature, too, is lacicing
regarding the nature of this force or Gode
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Such a man, with his limited information about the nature of the
force behind the universe, must draw conclusions from and construct
a systen of "theology™ on the foundation of what he can cbssrve. Thus
the Hindus, with their "natural knowledge of God," have observed the
variance in the conditions of men and the presence of evil in the world
and have developed a theology in which their "God" is an abstract,
Impersonal world soul, This is so that they will not be forced to cone
clude that a personal, capricious Spirit is responsible for the
suffering and evil in the world, Somshow the idea that evil had its
origin with man himself does not seem to occur to natural man, In
natural religions evil is always something that is superimposed on man,
something from outside that claims man as its "victim," something that
can ps prevented by appoasement of the forces that control it, The
Hindus prefer to think of evil as "samething that is here, the origin
of uhkich we cammot question," but to them the idea of a personmal God
is unthinkable without also concluding that He is the origin of evil.
So they have developed an impersonal world=soul, an abstract idsa that
cannot be morally responsible or liable to blsme. They see themselves
as part of this world soul, and yet somehow they are not a part, for
they are affected by suffering and evil, and any manifestation of an
impersonal, abstract world soul should not be so affecteds As a
solution to this difficulty they have conceived of maya, a beclouding
1lusion of individuslity and physicality which veils the reality of
the world soul for them.

The presence of evil in the world and the realization that every
individual doas not measure up to perfection combine to make up another
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factor in determining the course of Hindu theology, Han's innate
knowledge of right and wrong and his interminable feeling that he
iaglﬁltyofmtbehlgwhatlushouldbehasladthaﬂindnsto.
develop a theology of escape. They shift the blame for the facht that
they feel that they are not what they should be to thelr "11lusive
physical nature." Accordingly, their eschatological ideal is to be
#liberated" from all the cares, sorrows, pains, etc. of physical life
by 2 release from physicality. Their sensitive philosophical approach
to this ideal has led them to go even further in their desire o
escaps, Thoy long, not only for spirituality and loss of physical
troubles, but for absorption of thelir persomality into the imperscnal
world-soul and the loss of responsibility that would come with such a
leck of indlviduality.

Hindus, naturally, would not agree with this intsrpretation of
the development of their religion, but for the Christian, who under-
stends the Bible's teaching of man's "natural knowledge of God® and
his "natural knowledge of the Law," any analysis: of a natural religion
must bogin with and be conductsd in light of man's undversal searching
for God and spiritual understanding and in light of his umiversal
sense of guilt. 7To the Christian, who has been brought by God's grace
to see His revelation of Himself in Jesus Christ, and through faith in
Christ's atoning work hes a living hope for a continusmce of personality
in a perfect, eternal fellowship with CGod, the development of Hinduism
i3 understandable for its conclusions are the natural conclusions for a
man without God's rewvelation, It tekes men as far, perhaps, as is
possible for him to go without revelation, but it leaves him whers all
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natural religions end up, in escapisi, Not heaving a God-given
#1iving hope®™ for time and sternity it cannot have an eschatological

emphasig, but only a de-emphasis of the world and a lenging for
release from troubles, from fears, from responsibility,
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