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CHAPTER 1
THE UNIVERSAL DECLARATION OF HUMAN RIGHTS

Introduction: Development and Adoption

of the Declaration

Emphasis upon human rights in the Charter of the
United Netions is not a vague, gossamer thread ephemerally
appearing, disappearing, and reappearing. It rather con-
stitutes one of the chief cornerstones upon which the
Charter stands.

Already in 1ts second paragraph the FPreamble of the
Charter states that the peoples of the United Nations de-
termine "to reaffirm faith in fundamental humen rights, in
the dignity and worth of the human person, ln the equal
rights of men and women. » « «

In Chapter I ("Furposes and Principles”), Article 1,
Paragraph 3 of the Charter this primery purpose is further
articulated in the following words:

To achieve international co-operation in solving
international problems of an economic, soclial, cul-
tural, or humanitarian character, and in promoting
and encouragling respect for human rights and for fun-
damental freedoms for all without distinction as to
race, sex, language, or religion.

In Chapter IV ("The General Assembly"), Article 13
("Functions and Powers"), Paragraph 1lb it is specifically

stated:
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The Generel Assembly shall initiate studles and
make recommendations for the purpose of promoting
international co-operation in the economic, social,
cultural, educatlonal, and health fields, and as-
slsting in the realization of human rights end fun-
damentsl freedoms for all without distinction as to
race, sex, language, or relligion. :

Similarly in Chapter IX ("International Economic and
Social Co-operation”), Article 55, Paragreph ¢ it is set
forth that

the United Nations shall promote: universal respect

for, and observance of, human rights and fundamental

freedoms for all without distinction as to race, sex,
language, or religion.

And Article 56, immedlately following, pledges all
members themselves "to take jolnt and seperate action in
co-operation with the Organization for the achlevement of
the purposes set forth in Artiecle 55."

More specifically, in Chapter X ("The Economic and
Social Council"), Article 62 ("Functions and Powers"),
Paragraph 2 the following directive is laid down for the
Eeconomic and Soclal Counecil: "It may make recommendetions
for the purpose of promoting respect for, and observence
of, humaen rights and fundamental freedoms for all."

In particular Chapter X ("The Economic and Social
Council” ), Article 68 ("Procedure") states:

The Economic and Social Council shall set up
commissions in econonmic and social fields and for the
promotion of human rights and such other commissions
as may be regquired for the performance of its func-
tions.

The ma jor importance of this article is underscored

by the fact that it alone in the Charter creates and names
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a specialized United Nations agency, as pointed out by
Roger Baldwin.t

Finally we find the last speclfic mention of human
rights in the Charter in Chapter XII ("Internatlional Trust-
eeshlp System” ), Article 76, Paragraph ¢ Where it is stated
that one of the baslc objlectlves of the trusteeshlp aystem
with regard to trust territories shall be:

to encourage respect for human rights and for funda-

mentel freedoms without distinction as to race, sex,

language, or rellgion, and to encourage recognition

of the interdependence of the peoples of the world.

Thus it is quite evident that the Charter of the
United Natlons, unllike the old League of Nationa,2 is
clearly committed to a pollicy of promulgating, protecting,
and gusranteelng unilversal human rights. Justin Wroe Nixon
credits the incluslon of this emphasis on human rights in
the Charter by its framers to the pressure of public opin-
ion, both American and world=-wide, behind which, of course,
lay the experience of the peoples of the world under, or
in confliect with, Nazi and ngciat tyranny during the im-
mediately preceding years.3

For the purpogses of this present writing it is both

1Roger N. Baldwin, Human Rights--World Declaration and
American Practice (New York: Public Affalrs Committee, In-
oorporated, ¢.1950), p. 1.

21pid., pe 2.

3Justin Wroe Nixon, The Unlted Natlons and our Rel-
;sgo%s Heritage (New York: The Church Peace Unlon, C.1953),
‘Pe .
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interesting and important to note here that O. Frederick
Nolde reports that representatives of many churches active-
1y lobbled for inclusion 1ln the Charter of the obvious em=-
phasls on humen rights. He concludes his statement wiih
these words: "As the Charter was finally drafied, it re-
flects to & conslderable extent the position taken by the
churches." *

At thles point, perhaps, it would be well briefly to
enalyze this concept "right" with which we shall be dealing
throughout thls entire study.

Pogaibly the concept "duty” is more familiar then
that of "right." “Duty"” emphasizes the nelghbor; it is
bullt upon the element of obligation. Ve think here of
Kent's "categorical imperative" or of the so-called "Golden
Rule.” "Right," on the other hand, emphasizes the "Thy-
self,” and this will be true whether "rights" as we shall
discuss them are natural and innate or whether they are
merely conferred.

The Christian who lives by the Gospel and is deter-
mined by agape must especially bear in mind that the sin-
ful world does not, to any large extent respect "rights."
Thie means, therefore, that the Christian must be ready to
suffer in his respect for "rights,” whether these arise as

ordinances of men (conferred) or spring from consclence

%. Frederick Nolde, Power j Reace (Philadelphiat
s Do .

The Muhlenberg Fress, c¢.l19




5
(innate) as 1 Peter 2 so clearly teaches.

Regardless of how altruistically the motivation may
be, "duty" always involves an interplay or bond between
persons. 'Right,” on the other hand, emphasizes the in-
dividuel and individual freedom, the “Thyéelf," in relation
to others, to be true, but not in the obligatory nature of
“duty."” "Right" denotes, we think, those aspects of in-
dividval freedom which coperate in accord with elther natur-
al lav or some standard of "rightness" laying emphasis not
upon the "neighbor" relationship but upon the "Thyself."

The Charter, then, alludes to What it calls "humen
rizhtes” and "fundamental freedoms" in emphatic, but general
termes., The Universal Decleration of Human Rights specif-
ically spells out these rights and freedons.

The Commission on Humen Rights, appointed by the
Economic and Sociael Council, with eighteen members repre-
senting eighteen different countries, began its work at
lake Buccess, New York, on January 27, 1947, with krs.
Franklin D. Roosevelt as chairman.5 Among other prominent
memberse of the Commisslon at lts first meeting we find Dr.
Charles Malik of Lebanon® (its present chairman)? and

SUnited Nations. Eoonomic and Social Council. Conm-
mission on Human Rights. Report of the First Session (lake
Success: nNe.p., 1947); D 3.

61p13.
Tunited Nations. ZHEconomic and Social Council. Com-

mission on Human Rights. Report of the Ninth Session (New
York: n.p., 1%3), Pe 1.

R 1
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General Carlos ¥. Romulo of the Philippines.8 At present
the representative on the Commission of the United States
of Americe is Mrs. Oswald B. Lord.?

As soon as the Commisslon had formally begun its worlk,
organizations and individuals from all over the world Were
sollclted for ideas and suggestions for e statement by the
Commission &s to what the rights to be maintained by the
United Natlouns actually were.1® It was as a result of
these suggestions, slfted, revised, and simplified by the
Commission in meny sessions, that it brought to the General
Assembly meeting in Paris in the fall of 1948 its "Draft
Universal Declaration of Human Rights."” For three months
more the draft declaration was worked over by one of the
main committees of the Assembly.tl Pinally on December 10,
1948, came the adoption of the Unlversal Declaration of
Human Rights,lg the text of which is given in the Appendix.
The vote in the Assembly, then consisting of fifty-eight
member nations, was forty-elght for, none ageinst, eight

abstentions, and two abaences.t? Regarding the voting at

8United Natione, Report of the First Session, p. 3.
SUnited Nations, Report of the Ninth Session, p. 1.

103 xon, ope cit., pp. 45-46.

1lynited Natlons. Third Committee. Official Records
of the Third Session of the General Assembly, Part I: BSo-

clel, gg%g%itargag. and Cultural Questions (Lake Success:
n.pe., 1949), pp. 1-901.

12Nixon, op. git., p. 46.
131p14a.
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that time, Roger Baldwin virites:
The Soviet bloc abetained on the ﬁround that, after
three years, the document needed "more study." Saudl
Arablie, a Moslem country, abstained because of the in-
clusion of the right to change one's religion. South

Afrlca abstalned becguse of tls gusrantees of racial
equality under law.l4

Subsequent Developments

Subsequent to the adoption of the Declaration, by 1953
it had been trenslated into thirty-six different lenguages.ld
The United Negtions Hducational, Scientlific, and Cultural
Crganlzation has made its circulation and presentation a
speclal program, and various aspects of this program have
won co-overatlon from over forty coun.tries.l6 In addition,
various resolutions of the General Assembly and of subsid-
lary United Nations organizations have either appealed to
the Declaration or been seriously affected by 1t.17

However, concerning ites permanent influence little can
be said. The Humen Rights Commisslon contlnues its work.
This has conslsted malinly of drawing up draft Covenants
which as treaties would lmplement the Declaration and be=-
come the law of ratifying natlons regarding human rights.
Needless to say, attempts at formulating such a covenant

14pa1awin, op. oite, PP+ 1=2-
]'SNj.xon' OD. ,Qltn' P 46.

161114,
171014., pp. 46-47.

PRITZIAFF MEMORIAL LIBRARY
CORCOMLA SIMINARY
QT 1.OJIS MO.
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have met with severe difficulties. Part of the difficulties
lie in the apparent cleavage betWween Basi and Viest. The
go-called "free" world, i.e., the West, usually takes the

position that human righte,as the Declaration spells them

L)

out, are inherent in men a8 man, and are not something be-
stowed on man by governments. The Communist world takes
the latter view. Jir. Vishinsky stated thelr position quite
explicitly at the 1948 Ceneral Assembly in Paris when he
gaid: "The rights of human beings cannot be considered out-
side the prerogatives of governmenis, and the very under=-
standing of human righte is a governmental eoncept.“ls

This cleavage betwWween the Bast and the West involves
other issues as well. Jusiin VWroe NWixon, polnting out some
of these differences, vwrites:

For instance, the role of government in giving effect
to these rights bhas been an issue. The communists
would load the whole responsibllity on governments.
The free peoples wanti non-governmental agencies and
individuals to share the responsibility. Then there
has been the issue as to Which 1s the more important,
civil and political rights or social and economlc rights.
The free peoples of the Atlantic world have emphaslzed
the former group of rights; the communlsts, Jjoined on
this issue by representatives from underdeveloped
countries, have emphasized the latter.

The general issue of how an intermatlonal organiza-
tion can go to work to secure observance of these rights
without interfering with national sovereignty has also .
come upe. BSouth Africa with 1ts grave dissensions over
the rights of natives and Indians is a case in point.
Then there has been the issue of self-determinatlon.
What principles should be invoked when an area demands
full independence? Should it be encouraged to sacri-
fice opportunicies for the improvemsznt of health,

181p1d., p. 47
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educatlon and econgmlic well-belng for the en joyment
of a single right?l9

Other severe difficulties have been encountered by the
Comnisslieon in ite attempis to draft & Covenant of Rights.
Roger Baldwin, writing on the subject of the attempte at
drafting a Covenant, describes these basic diffliculties as
follows:

The Commission has first had to determine what rights
would be accepted by enough countries to meke a cove-
nant mean anything in practice. And then 1t was faced
with the difficult problem of working out ways of en-
forcing the covenant without undermining the sover-
elgnty of the various nations. No nation appears ready
yot to yield Jjurisdiction over its cltizens to any
international court or commission. The Charter specif-
ically bars any interference in domestic matters. But
covenants on particular issues may yleld sovereignty
to an agreed authoritye.

Unless some international authority is provided,
the guarantee of human rights on an international
scale would appear to be an empty gesture. Similarly,
it would be without Torce unless persons could appeal
to an international authority after they had, as the
lawyers say, exhausted thelr remedies in thelr own
countries.

A long debate therefore took place in the Commissian
a8 to whether individuals or private organizations or
both should have the right to appeal or whether the
right should be limited to govermments. The United
States, along with Great Britain and France, opposed
extending the right to individuals or private groups.
Practically all the Interested non-governmental or-
ganizations recognized as consultants by the Economic
and Social Council (ninety in July, 1950, of which
about thirty are directly concerned with human rights)
urged the right to private petition as indispensable
to enforcement. But the majority of the Commission
favored restricting the right to governments. They
were fearful that few natlions would ratify a covenant
departing from conventional prineciples. Sec far, no
enforcement has been provided except for a permanent
commission to receive government complaints, inquire
into them, and attempt conciliation.=0

191v14., pp. 47-48.
20Balawin, op. gite, ppe 4-5.
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These, then, have been the developments regarding the
Commission and its work subsequent to the adoption of the
Declaration. As mentioned previously,2l the Commission is
continuing its work, and the major portion of its agenda is
almost always devoted to further attempts at drafilng s
suitable and acceptable Covenant of Rights and discussion

regerding the content of such a Covenant .22
Cbjective of the Study

Having thus briefly described the inclusion of a high
degree of emphasis upon humen rights in the Charter, the
formulation and work of the Oommissibn on Human Rights cul-
minating in the adoption of the Declaration by the General
Agsenmbly, and the subsequent activity of the Commission,
centering meinly in its attempts to formulate a draft Cove-
nant of Rights for possible ratification by the respective
members of the United Nafions, we should like at this point
to set forth the objectlives we have in mind for the rémaln-
der of thlis present study.

In Chapter II we shall first of all briefly examine
some of what we consider to be the basic ideas underlylng
the human righta "movement," which arbitrarily we have
tormed "democracy, humenism, and utilitarianism." The
second half of Chapter II will be devoted toc an apprecla-
tion of the Declaration as & statement of aprarent unanimity

2lsypra, p. 7-

22ynited Nations, Report of the Ninth Session, pp. 1-88.
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of thought and expresslon on the part of widely, indeed,
violently differing indlividuals, partlies, powers, and
nations.

Chapter III will be devoted largely to a critique of
the Declaration in the light of Lutheran theology, partic-
ularly in view of Article XVI of the Augustana and the cor-
responding artlcle 1n the Apology. Other sources will, of
course, be compared and utilized. But, on the whole, we
shall confine ourselves largely to additional material to
be found in the Book of Concord, which for the purposes of
this present study we shall utillze as a plain and clear,
comprehensive and coherent statement of Iutheran theology.

The concluding portlon of Chapter III will be devoted
to a brief consideration of some of the possible implica-
tions of the Declaration and of the human rights "movement'
for Christian people, in particular, implications for Luth-

eran bellevers.



CHAPTER IIX
THE SIGNIFICANCE OF THE DECIARATION
Demoeracy, Humanism, and Utlilitsrianism

It is not our purpose here to produce & ma jor treatise
on what might well be described as a new religion of our
times, namely, that democratlic philosophy or faith, built
upon humanism wilth a strongly utilitarian ethic, which is
the foundatlon not only of the entire human rights move-
ment, but also is implicit in the wording, thought, and in-
tention of the Declaration. Indeed, this humanistic spirit
is per se part of the fiber that can be found in any mani-
featetlon of democracy no matier where or how it may ap-
pear. Democrecy as We gee and experlence it in the world
today implies a falth in man gus man. The spokesmen for
this new falth proclaim the lnherent dignity end worth of
every lndividual, the right to security (however that may be
defined), the right to freedom in its widest connotations,
and above all the right to self-determination in all spheres,
especially in the individual's realizetion of his potential
for happiness and life &t its fullest (according to thelr
definitions. )l

lgxcellent representative selections from the writings
of many different spokesmen for various aspects of this hu-
manistic spirit can be found in HMain Currents of Western
Thought ), Franklin Le Van Baumer, editor (New York: Alfred
A. %ﬁopf, ¢.1952 ), which contains readings in western Euro-
pean intellectual history from the middle ages to the present
and will also gulde the reader to other primary and secondary
Sources. :
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Manifestly, such a failth In man, regerdless of its
political, soclal, or economic impllcations, implies an un-
derlying philosophy which is most commonly termed ™ human-
ism." And by this latter term we refer to that latter-day
“failth” which rejects all forms, wanifestatlons, or revela-
tion concerning the supernatural, the hereafter; or any
outside influences upon man whatsoever except environment
and heredity. Concepts such ag the supernatural, divine
revelation, a hereafter, or any Qprt‘of divine intervention
humanism mest often prefers to satlrize with such catech
phrases as "ple in the sky, by and by, when we dle, it's a
lie.” They will, of course, tolerate religion, and attempt
to utilize it where they can in suprort of their posgltion
and motlves, and they usually try to avoid antagonizing or-
ganlzed religion. Bul more generally humanism almost Polly-
anna-like sees man's greatest, indeed, his only hope, now
in this present life. It places supreme faith in the ad-
vancenents of sclence and human knowledge in general, and
it optimistically views the future as a time when these ad-
vancemente will work for the good of all men everywhere, in
a time when by hls own knowledge man will advancé higher
and higher towards the summit of his ideals. It does not
subsceribe to much of the pessimism that so many others see
go prevalent in the world today, but remains optimistic,
whether or not it advocates a gradual development of man's

potentialities or a radical, revolutionary march of progress.
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Above all, democracy and 1ts proponents who subseribe
to the views set forth above are thoroughly pragmatic in
their outlook, and in thelr sthics utllitarlan, because
that which serves the good of the greatest number now mani-
Testly in thelr eyes is of the greatest value to mankind
not only for now but for the future.

There are conflicting phllosophies current in the
world today, but this spirit and fai@h of democracy and hu-
manism remains a major element in contemporary human think-
ing It is of falrly recent orlgin, and though some Pro-
testant thinkers and spokesmen would have usd belisve that
it 1s a by=-product of Christlanity, this would not seem to
be the case. Most likely, it seems to us, the general no-
tion of democracy was given its first significant modern
impetus by the Renaissance revolt against all forms of au-
thoritarianism such as church, state, and tradition. From
its inception the democratlec spirit has been ln essence a
revolt against all forms of absolutiam,a

This revolt found its firsti great spokesmen in such
men as Rousssau and John Locke,” and has its classic formu-

lation in such documents as the French Declaratlon of the

2For a lengthy and detalled exposition of the view that
- closely relates democracy and religion see Demoecracy

the Churches by James Hastings Nichols (Philadelphia. The
Westminster Press, €.1951).

A Scharacteristic selectlona from the writings of both
Rousseau and locke as well as from/thé writligs: ofiother
spokesmen for various aspects of democratic philosophy also

~are glven in Main Ourrents of Western Thought, Franklin Le

Van Baumer, editor.
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Rights of Man, this couhtry!s Declaration of Independence,
the Gonstitutlion and Bill of Rights, the Atlantic Cherter,
and most recently in the Chartor of the Unlted Nalions and
in the Declaratlon of Human Rights which we are considering
in thls present stuay.

While they did not produce 1%, this democratic faith
in men did recelve support and certaln of 1ts concepts from
Frotestant and Puritan rellgious thinking, and today finds
its strongest advocates within the field of social work,4
among the Guakers with thelr heavy emphesis on service,?
and with reference only to its political znd not its scecial
or cultural implicatlons smong Protestants generally.

The group whilch perhaps most conslstently advocates
thls sort of humenism in its broadest form 1s the American
EBthical Union, consisting of a number of individual Ethlcal
Culture Societies, the first of which was founded by Fellx
Adler in 1876 in New York City. Some of the most forth-
right and voclferous statements setting forth and supporting
this humanistic splrit may be found iIn the American Ethical

%zordon Hamilton, Theory and Eractice Social Case-
work (second revised edltion; New York: Columbia University
Press, ¢.1951), pp. 3=-26.

SJustin Wroe Nixon, The United Nations and Our Re
Heritege (New York: The Church Peace Union, c.1953),

SFrank 8. Mead, Handbook of Denominations in b _e.%%av
States (New York: Ablngdon-Cokesbury Press, c.1951
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Union's bi-monthly publication The Standard, published in
New York City and edited by Dr. Henry Neumann. Similarly,
the American Fumanlst Assoclation with offices at 117%
Glen Street, Yellow Springs, Ohlo, publishes a Journal,
The Humanist, which is alsc an sxcellent scurce of material
concerning the history of this philosophy we have briefly
descrlibed and conteins many articles defining, describing,
elaborating, and defending thils movement.

This brlefly is the underlying spirit and philosophy
upon which the human rights movement rests. It is an op-
timietic faith in man and & confidence in his inherent
worth and potentialities. It is an obvious product of the
past two hundred years with thelr heavy emphasis upon the
ascent of man and the realization of his abilitles, and it
trusts in men to serve menkind individually and collectively

a8 the highest aim and geod.
The Apparent Unanimity of Purpose and Expressiocn

Roger Baldwin, a long-time léader in the civil rights
moverent in our country, has said of the Declaration of Hu-
men Rights, "Never bvefore has aﬁ international body engaged
in such searching tasks to find agreement among the ﬁationa
on the complex probléma of human rights."?

similarly Justin Wroe Nixon writes:

TRoger N. Baldwin, Human Rights--iorld Declaration and
American Practice §New York: 2 ublic Affeirs Committee, In-
corporated, c.1950), p« 2.
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« « o there are values also--great values that have
accrued from the wrestling of the Unlted Nations with
these 1ssues of human rights. Think of the fact which
Dr. Charles Malik points out, that here, "for the
first time in history," the nations "have really come
together seriously’ to brood upon the nature of man
and upon what that nature requires for its fulfillment.
Think of the fact that always before in history, when
it came to the enjoyment of rights, people have been
classified as superior or inferior according to race,
clasa, Bex, color, religion, or other distinctions.
Think of how senslitive some of us have hecome because
in the mirror of thias Declaration we have seen some of
our own shortcomings. And think of what it can mean
educationally that the humen race, through the Assembly
of the United Natlions, has set up this international
stendard to ch%llenge the consclences of men through-
out, the earth.

Both of these statements polnt up an amazing fact, that
in gplte of the divergence of philosophies and political
views among individuals and nations of the world today, in
this instance, 1f.in no other, a degree of apparent unan-
imity of purpose and expression has been reached that for
the most part poses questions, we think, rather than offers
any easy solutions.

Chbvicusly, the Declaration, as also indeed the Charter,
expresses agreement concerning a particular view of man and
his nature which we have attempted to describe briefly
above.? Similarly, though different groups have stressed
differing aspects of human rights and have stressed one
area resther than another, by its rather all=inclusive nature
the Declaration has menaged to satisfy a surprlsingly large
nunber of widely differing ldeologles.

sﬂixon, OpDe M-, Pe 48,
93112!‘8., PP 12 "'16.
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How can this apparent unanimity of thought and ex-
pression be accounted for? Ve think that thies manifeste-
tion of what in former yeafs we spoke of ag the “one
world" idea has a two-fold explanation.

First of all, there is the prevalence among many
peoples of the world today of what we have earlier in this
present study termed "democracy, humenism, and utilitarian-
iem."1C By ite very nature, its view of man, and its impli-
clt falth and btrust in his abillties and potentlalities, it
necessarily must cell for the guarantee of as many rights
for man as possible and 1ln as great a measure as possible.

Secondly, we see in the Declaration a manifestation of
the natural knowledge of the lLaw of God at work in men or
what others who would deny any divine intervention would
term "natural lew."' At this point we need only indicate
the possible influence of the possibility of such an innate
knowledge in maen. Whether or not this is a genuinely in-
herent quality in man or not will be dealt with in the fol-
lowing chapter as part of the critique proper.

Suffice it to say at this polnt, for one or more rea-
sons, this apparently high degree of unanimity of purpose
and language to be found in the Declaratlon_ia extremely
heartening in a world split by conflicting powers, philoso-
phies, and ideologles, and all these possible threats to

101pag.
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peace. It is especlally heartening in view of the very
nature of thse world situation teday. Now, as during the
time of the Declaration's adoptlon, nations of vastly dif-
fering political persuasions, from the far "Left" to the
extreme "Right,” are working together, as they have pre-
viously, in thls common task. Even with the many obvious
limitations and drawbackgﬁsuch events have not haprened
guite similarly before. All this, much of the world con-

tinues to hove, is in the nature of a prelude, as it were.



CHAPTER III
THE DECLARATION AND IUTHERAN THEOQICGY
Critique

Qur critique of the Declaration will center around two
main questions and thelr implications. These are: (1) Are
human rights as the Declaration describes them naturally
inherent in man, or are they merely conferred rights? In
seeking an answer to this guestion in the light of Lﬁtheran
theology we wWill need to consider a number of concepts,
among them the lmage of God; the doctrine of original sin
and the fall of man and its results; the concept of govern-
ment; and the Christian's relationship to his government.
(2) The second major question stems from the first and con-
cerns the practical aspects of the Declaration and the
principles it espouses. It will deal with such concepts as
natural law and natural knowledge of the law of God, con=-
science, and the entire area of civlil righteousness. Final-
ly we shall offer some additional critical commentary on
some particular articles of the Declaratlion.

First of all, then, there is the question of whether
human.rlghts are naturally inherent in man or not; and if
not, from whence they derive thelr origin and their valld-
1ty, if any. . |

The Book of Concord teaches that man was created by
God in His own image and that even before the fall man was
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not without a knowledge of the Law of God. Thus Article VI
of the Epltome of the Formuls states:

For even our first parents before the Fall did not
live wlthout law, who had the Law of God written also
into thelr hearts, because they were created in the
image of God, Gen. 1,26 f.; 2,16 £f¢} 3,5.+

"Image of God".the Symbols define quite plainly in the
words of the Apology, Article II, Paragraphs 18-21:

« o « man was fashloned 1n the image and likenegss of
God. What else is this thsn that thefe were embodied
in man such wisdom and righteousness as apprehended
God, and in vhich God was resflected, l.e., to man
there was given the gifts of the knowledge of God, and
the 1ike? For thus Irenasus and Ambrose interpret the
llkeness to God, the latier of whom not only says many
things to this effect, but especlally declares: That
soul is not, therefore, in the imege of God, in which
Cod is not at all tlmes. And Paul shows 18 the
Vnistles 1o the & Epheslans, 5,9, and Colossians, 3,10,
that tue image of God 1ls the knowledge of God, right-
gougness, and iruth. Nor does Longobard fear to say
thet original righteousness is Egg very likeness to

God which God implanted in man.

And the Thorough Declaration of the Formula teaches
that of this origlnal knowledge there 18 in man even now a
gmell remant

-~ o « 85 regards natural, external things which are

sub ject to reason, man still has to a cegtaln degree
understanding, power, and abllity. .

1the Formuia of Goncord,” Triglot Concordia: The

Symbolical Books of the Ev. theran Chureh (St. Louls:
Concordia rublishing House, 1£21), Epitome, Article VI,

Paragraph 1, p. 805.

2Philip Melanch%&on, "The Apology of the Confession,”
Iriglot Ooncordla: 421@29&3@&&2.%.05 eE-mg.g
eran Church (St. Loula: Concordie Publiehing House, 1921),
Article II, Paragraphs 18-21, pp. 109-11l.

3"The Formula of Concord," op. git., Thorough De-
claration, Article I, FParagraph 1, p. 863.
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n addition, Article XVIII of the Augustana alsoc
clearly attributes this same innate ability to men, when in
support of its posgltlien it quotes Auvgustine:

grant thet 213 men have a free will, free, inasmuch
it has the Judgement of rseason; not that 1t ls there-

capable, without God, either to begin, or, at least.

0 complete aggh* in things Qeruaining to God, but onlz
in vorks g; this 11fe, whether good or evll. Good

I.“.
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©
®
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driuk, to have 2 friend, to clothe oneself, te build a
house, to gafrg g uife, to ralse catile, Lo Jearn divers
useful arts, or whatsoever good pertaing to this life.

Wor all of thece things are not without dependence on
the providence of God; yea, of Him and bhroggh._;_ they
are and have their begluning. 'Evil® I call such works
asg as willing % to worship an idol, to commit mus nurder, etc.

Finally, in one instance the Apology unequivocally
teaches the existence of certain natural rights. Concerning
narriage the Apology, Article XXI1II, Paragraphs 9 and 12,
gtates:

And becsuse this creation or divine ordinance in man
is a natural right, jurists have accordingly said
wilsely and correctly that the union of male and female
belongs to natural right. But since natural right 1is
immutable, the right to contract marriage must always
remain. « . « Moreover, a natural right is truly a
divine right, because it is an ordinance divinely im-
pressed upon naiure.

Now, 1t is obvious that the Apology here directly re-
fers only to marriage and posits the existence of natural
rights upon the immutability of nature and the physical laws

governing the observable universe. But we are of the opinion

4'7he Augsburg Gontession, Iriglot Concordia: The
Symbolical Books of the Ev. lutheran Church (St. Louls:
Concordia Fublishing House, 1921), Article XVIII, Para-
graphs 4=7, pp. 51-53.

65Melanchthon, op. git., Article XXIII, Paragraphs 9-12,
pe 367.
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here that by 1ts rather general language at this point this
sectlon implies the possible exlistence of other anatural
rights as well, under which might possibly also come human
rights as the term is used by the Dsclaration.

We come now to the alternate (or possibly the "comple-
mentary” ) view regarding human rights, and that 1s that hu-
man rights, rather than being inherent in man, are conferred
rights, conferred upoﬁ men by governments.

As Wwe have pointed out previously,5 this is in sub-
stance the contemporary position of the Communist powers.

For wvastly different reasons the Symboles also lend welght to
this poslition.

The attitude of the Book of Concord toward civil gov-
ernment, as set forth in the Augsburg Confession, Articles XVI
and XXVIII, in the corresponding articles of the Apology, and
in the Formula, Article XII, is perhaps best summarized in
Iuther's compilations of Bible passages in the Table of Du-
ties under the headinge "Of Civil Government” and "Of Sub-
jectes"

Let every soul be subject unto the higher powers.
For there is no power but of God; the powers that be
are ordained of God. whosoever therefore resisteth
the power; resisteth the ordipance of God; and they
that resist shall resist to themselves damnation.

For rulers are not a terror to good works, but to evil.
Wilt thou, then, not be afraid of the power? Do that
which is good, and thou shalt have praise of the same;
for he is the minister of God to thee for good. But
if thou do thet which is evil, be afraid, for he bear-

. eth not the sword in wvain; for he 1s the mlnister of
God, a rsvenger to execute wrath upon him that doeth

GSupra, pe. 8.
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Render unto Ceesar the thinga which are Caesar's,
end unto God the things that are God's. Matt. 22:21.

Wherefore ye must needs be subjent, not only for
wrath, bubt also for consclonce' sake. ¥or, for this
cause pay ye tribute alse; for they are God's minis-
ter's attending continuelly upon this very thing.
Render therefore to all thelr dues: tribute to whom
tribute is due; custom, to whom custom; fesr, to whom
fear; honor, to whom honor. Rom. 13:5-7.

I exhort therefore that, first of ell; supplica-
tiong, prayers, intercesslions, and giving oi thanks be
made for all men, for kinge, and for all tnat are in
avthority, that we may lead a quiet and peaceable 1life
in 211 godliness and honesty. For this is gocd and ac-
ceptable in the sight of God, our Bavior. 1 Tim. 2:1=-3.

Put them in mind to be subject to principalities and
povers, to cbey maglstrates, tc be ready to every good
WQI‘R- .Ll WS -éOlo

uubnlt yourselvea to every ordinance of man for the
Ilord's sake: whether 1%t be to the king, as sucpreme;
or unto governors, as unto them that are sent by him
for the punlshment of evildoers, and for the praise of
them that do well. 1 Peter 2:13,14.7

Bearing in mind this view of eclvlil government, the op-
ening parsgraph of Article XVI of the Augustana appears, ve
think, to imply that civil rights are, therefore, divinely
conferred throush the agency of civil governments. The
Augustana states:?

Of Civil Affairs they teach that lawful clvil or-
dinences are good works of God, and that 1t is right
for Christians to bear civil office, to sit as Jjudges,
to judge matters by the Imperlial and other existing
laws, to award just punishments, to engage in just wars,
4o serve as scldlers, to make contracts, to hold
property. to make oath when required by tae magistrates,
to merry a wife, to be given in marriage.

TMartin Luther, “Table of Dutles,"” A Short Bxplanation

of Dr. Martin Luther's Oagecgéam (St. Louis: Concordla
Publishing House, C.1943), pp. 20-=

8 mne Augsburg Confession,” op. ¢lt., Article XVI, Para-
graphs 1=2, p. 51.
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Furthermore Article XAVIII of the Augustana teaches
clearly that it is & function of c¢civll governments to pre-
serve clvil justlce and pesce, and certalinly the guarantee-
Ing of human rights would come under that general heading.
The Augustana says:

o« « o clvil government deals with other things than

does the Gospel. The civlil rulers defend not minds,

but bodles and bodlly things, against manifest in-

Juries, end restrain men with the sword and bhodily

runishments in order to preserve civil justice and

peace.9

‘Finally, in negatlive fashion the Epitome of the Formula,
Article XII, teaches that subjects are to invoke the povwer
of governments recelved from God for protection and defense.
Undsr the heading "Articles that Cannot be Tolerated in the
Government" the Formuls includes:

That a Christian cannot without injury tc conscilence
use the office of the maglstracy against the wicked in
matters as they occur (matters so requiring), nor that
subjects may invoke for thelr protection and defense
the power which the maglstrates posséss and have reo-
ceived from God.

Undoubtedly the original subscribers to the Formula had
in mind the need for physical protection and defense in times
of war, riot, or revolution, but we believe it is not doing
the Formula an injustice here to include under the general
heading of protection and defense also the protection and
guarantee of eivil, political, economic, and soclal rights

as we know them today, in short, the defense of human rights.

9Ibid., Article XXVIII, Paragraph 1, p. 85.

10"The Formula of Concord," op. git., Epitome,
Article XII, Paragraph 3, p. 851.
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- Thie we bellieve to be & necessary and logical conclusion or
corollary to the position of the Formula quoted above in our
present vworld with 1ts concept of demoeratic government,
which was virtually unknown at the time of the drafting of
the Formula. :

It is reasonably apparent, therefore, we belleve, that
the Symbols teach that humen rights are under the domain of
¢ivil government. But we do not belleve that they clearly
and unequivocally teach either that human rights are conferred
by governments or that they are inherent in man. In our esti-
mation, in the light of the theology of the Book of Concord,
t0 hold either view 1s not only possible but allowable. How-
ever, since the issue is apparently, as it were, an "open
guestion” in view of the Symbols, we are inclined to accept
more of a synthesis of the two views, which we belleve is
consistent with the spirit of the Confessions. Human rights
in the light of the theology of the Confessions may be view-
ed as inherent in man, the fall and the depravity of man;a
nature notwithstonding, but by the nature of their attitude
towards civil government, promulgation, protection, and im-
plementation of these rlghts may also (and concurrently) be
rightly viewed as a function and aim of governments to be
accepted, utilized, and supported by Christlans.

The second major question we must deal with is whether
or not such principles or statements such as are contained
in the Declaration are of any value, insofar as whether or

not men have any power or abllity to fulfill or to utilize
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them purposefully and efflcaciously.

According to the Confessions we know that there is a
natural knowledge éf the law of God,ll even as Paul teaches
in Romens.l? The Hpitome of the Formula, Article VI,
teaches that all men are under the Law .13 Moreover, 1t
states as the first purpose of the lLavw "that thereby outward
discipline might be maintained against wild, disobedient men
(and that wild and intractable men might be restrained,
as though by certain bers)."1l4

As we have attempied to show previously, human rights
we believe to be inherent to a certain extent in men and
thereby a part of naturel law .19 Consequently, in light'of
the first use of the lew described above, such expressions
of natural law as the Declaration seems to contain are of
value in restraining @nd directing men~1n the observance of
human rights.

Moreover, if, at least to some extent, human righits are
included under natural law, it is apparent th&t.the Confes-
sions teach that they have some value, for the Apology,
Article IV, Paragraph 7, states that "human reason naturally

1lMelanohthon, op. ¢it., Article IV, Paragraph 7, p. 121.
12pom. 2:14=15.

13"1me Formula of Concord,” op. git., Article VI,
Paragraph 1, p. 805.

147v34., Article VI, "The Principle Question in this
Controversy,” p. 805.

Bsypra, p. 20 £f.
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understands, in some way, the Law.(for it has the same
judgement dlvinely written in the mind)."16

In addition, the Confessions 1in numerous instances
assume the exiatenée of consclence in men and teach that
conaclence 1s affected by thé Law of God, in belliever and
unbeliever alike.l7 And this also would add to the value
of formal, legal expressions of aspects of natural law such
a8 the Declaration or the proposed Covenant of Rights.

Finally, Articles XVI and XVIII of the Augustana clear-
ly teach that all men, includlng alsc the unregenerate, are

1

capable of certain "good works," under which we would in

our estlmation certaluly include the protection and support
of human rights. This ability in man, to perform works of
civil righteousness, taught by the Confessions,l8 is de-
geribed in more detall in the words of Dr. John Theodore
Mueller under the heading "The Works of the Heathen:"

Since St. Paul, in his Epistle to the Romans, avers
that the heathen "by nature do the things contained in
the lLaw," Rom. 2,14.15. cp. 8lso 1,19.20.32, it is
necessary to consider the question in what sense also
the heathen or the unregenerate can do good works.
While it is true that, properly speaking, only those
works can be called good that flow from falth and true
love of God, Heb. 11,6, we may nevertheless apply the
term "good" to all works of the unregenerate that are
done according to the norm of divine Law written in
their hearts, Rom. 2,15; 1,32, such as feeding the
hungry, clothing the naked, helping the oppressed,

16M91anchthon, Joc. cit. _
171pid., Articles IV and III, passim, pp. 119-225.

18'me Augsburg Confession,” gp. git., Article XVI,
Pe 510 e
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being diligent in one's calling, etc. ILuther once said
that, viewed externally, these works frequently surpass
those of the believers; for "Alexander the Great, Jul-
luse Csesar, and Scipic accomplished greater deeds than
ever a Christian" (8t. L., II, 461 £f.).

But desplite thls fact both Iuther and our Lutheran
Confessions declare that the dliference between the
good works of bellevers and unbellevers is one of kind
and not one of degree; that 1s to say, the good vorks
of the unregenerate do not properly belong in the e¢lass
of Christlan good works at all, but are good only out-
wardly (gquosd meteriale), not inwverdly (gquoad formale).
Luther zays:i TGursed are all works which are not done
in love." (S8t. L., X, 407; cp. also VIII, 1862.)

The works of unbellevers are indeed also actuated
by God, not, however, in His Kingdom of Grace (regnum

. gratise), where the Holy Spirit produces spiritually
good works (justitia spiritualls) through the means of
gracé, but in Hls Kingdom of Power (regnum potentiae),
where God, for the purpose of preserving thils world,

effects civilly good works ( ustit%a civilis), or ex=-
ternally good works (opera externs), through His divine
Law inscribed in the hearts of men. These externally
good works (lustitla civilis) are necessary for the
welfare of human soclety, and hence God rewards them
wlth temporal blessings in Hls Kingdom of Power. 1In
thls sense, then, the works of the unrégenerate may be
called good; they are done according to the divine norm .
aod accomplish much temporal good in the domain of the
earthly 1ife.l9

In conclusion, because the Confessions teach that men
do poesess at least a remnant of the Law, because all men
are endowed with conscience, and because 1t is clear that
even the unregenerate can perform works of civil righteous-
ness, it is possible for men to observe and suprort human
rights, and in the light of iuthéran theology there can be
gsome value in a statement of these rights such as the Declar-
ation.

Regarding the content of particular articles of the

Declaration, even a cursory reading of its text makes it

j 1970mn Theodofe Mueller, Chr%stigg Docmatics (St. louls:
Concordia Publishing House, ¢.1954), pp-_3%§%1%57 '
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readlly apparent that nany of the ariicles have very far-
reaching theological implicatione indeed. It 1z not our
purpose here to comnment &t great length on any particulaf
articles, but a number of them cgll for at least some brief
critique.

The Inherent oxlisgtence of humen rights, which the Dec-
laratlion sets forth in 1ts opening articles, we have discus=-
sed previously at some length.2Q 8imilarly, man's endowment
with reason and conscience is accepted by both lutheran the-
ology and the Declaration.=l

The articles dealing with eivil rights are fully ac-
cepteble to Lutheran theology in light of lts attitude to-
ward clvll government dealt wilth previoualy.22

Sinilarly, the articles of the Declaration that have
to do with soclal, economic, and cultural righte and the
guaranteelng of security'and happiness (in its rhysical,
earthly sense) must menifestly be accepted and supported by
Christien believers as an indication of the love and life
of Christ active and manlfest in them.

Iutheran theology is likewise wholly in accord with the
view of the Declaratlion regarding the imporiance of the fam-
i1y set forth in Artcle 16, Paregreph 3, of the Declaration.2?

20gupra, m» 20 f£f.
21‘&&- p Po 2810
221b1d., po. 23-24.

23"The Formula of Goncord," op. g¢it., Thorough Decler-
ation, Article XVI, Paragrarh 3, p. 331.
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However, there 1s a possible point of conflict between the
attitude of the Declarstion regarding the equal rights of
women and the attitude of ILutheran theology regarding this
same ilssue. ILutheran theology traditionally views women as
occupying & position of subjection to men and quotes St. FPaul
at great length on this subjectg24 This topic in itself
gould well occupy our entlire attention, but suffice it to
say that it 1s our opinion that the riéhts and equalities
which the Declaratlon grants women as inherent, lutheran
theology and practice grants them out of love and & Christ-
jan attitude towards marriage end fellowship. The conflict
is one of source rather than practice, but it is far too
lengthy to investigate fully at thls polnt. However, we
should point out that the Augustans, Article XVI, clearly
states that it is right for Christians "to marry a wife" and
"to be given in marriage."?® The wording of Article XVI
here ﬁoiﬁts up the conflict between the Declaration and £he
Augustena. Simllarly, the implled acceptance of divorce
without any stated limits or grounds in the Declaration is
ancther possible point of conflict.

In other cases, however, Article XVI of the Augustana
and the Declaration are in full accord. The Augusiana states
that 1t is right for Christians "to bear civil office,?ﬁo sit
ag judges, to judge matters by the Imperial and other existing

24eller, op. cit., p- 209.

25"The Augsburg Confession," gop. eit., Article XVI,
Paragraph 2, p. 51.
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lawe. . + « to hold property."26 These rights as set forth
"~ by the Confession and expanded by the Apology are fully in
accord with Articls 17 of the Declaration, which asserits the
right to own property, Article 21, whilch gives all men the
right to pariieipate in thelr govermment, directly or other-
wisge, and Articles 5-12, which gives to all men the right to
arreal to law as well as the guarantees and protections of
civil law.

In general, In view of all that we have discussed pre=-
viously, the actual content of the Declaration, with some
few possilble exceptions, 1s acceptable to Lutheran theology,
in view of 1ts attitude towards the nature of man, the re-
lation of men to clivil government, and its doctrine of civil
righteousness; .

Concluding thls brief critique of individual points in
the Declaration, we should note here that it would be pos-
sible, indeed, gulte desirable, to enlarge almost without
1imits & theologlosal critique of the Declaration. In our
desire for brevity we have rather atomlstlcally consldered
various individual points in the Declaration. It would be
exceedingly desirable in a lengthier theological critique of
the Declaration first of all to systematically categorize
the many different "rights" dealt with in the Declaration
and then to examine each seperate category in view of its

respective theological level of importance, for the r&ghts

261044,
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described and set forth in the Declaration do not necessari-
ly all lie on the same level, elther theologlcelly or other-

wisee
Some Possible Implicatlions

In conclusion, we see three main implications attached
to the entire lssue of human rights and the human rights
movement in the light of Lutheran theology. TFirst of all,
there 1s the entire doctrine of civil righteousness, which
has been consldered in this paper in some detall.>T Luth-
eran theology accepts the exlstence of clvlil righteousness,
but all too often, perhaps, is it not the custom of Lutheran
believers unduly to "look down thelr noses" at it, and to
meke of civil righteousness almost a "dirty word?' Rather,
should we not as Christian ciltizens lend our active support
to manifestations of clvic righteousness and, indeed, encour-
age them? For works of civil rigﬁteouaness are instituted by
God, though in a different manner than works of spiritual
righteousness, as noted previoualy,28 and are not necessarlily
"works of the devil" or some-such, as many in the past have
been all too wont to call them.

Secondly, for Christian believers the supporit, strength-
ening, maintainence, and advocacy of humen rights reaches be-

yond simply the realm of civil righteousness. Hbré. as in

2Tsupra, pPp. 28-29.
281pid.
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our every activity, 1s a legitimate sphere for positive
acts of sanctification and Chyrlstian life, action, and
wltness.

And the latter point leads to & third and final poa-
sible implicatlon concerning human rights. Many different
writers have often polnted out the likeness between demo-
cracy's high valuation on the worth of the individual and
the inestimable worth that Christ confers upon each indiv-
idual soul, each and every member {and potential member) of
His body. DBut Jjust as the Gospel does not exist, as it were,
in a vacvum end cannot be preached or practiced in solitary
confinement, but demands as fundamentally necessary the con-
stant interaction of individuals, of witness between Christ-
lane and non-Christians, of fellowshlip among believers, of
"eommunion" in every sense, of failth active and demonstrat-
ing its efflcacy by deed one to another, so, too, the human
rights movement 18 one that by its democratic nature is util-
itarian and interested not only in the good of individuals
alone but in relations between individuals and subsequently
groups of individuals. In our humble estimation this all
too brief comparison leads to an inescapable conclusion.
Christians 1n this world can and necessarily must lend their
support to the human rights movement, for its alms, with
possibly some few exceptions, are thoroughly in harmony with
the alms and goals of the teachings of Jesus, even though
they may stem from differing motlivations. But the Christ-
jan's motivation we manifestly accept as the highest, the
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absolute, the eternally valid motivation, and so in good
consclence Christianse can actively, whole-heartedly move to
the fore in the struggle for acceptence and preservation of
human rights. The human rights movement may be merely one
of civil righteousness; it may remain only “social;" but for
the Christian in socliety it can be much more. Iutheran
Ohristiens have often glven the term "social gospel" an un-
deservedly evil connotation. Nevertheless, we as human be-
ings, and &8s Christlan human beings, are inescapably soclal,
.and the Gospel of Jesus Christ for us‘has the strongest and
thoroughly unavoldable soclal connotations and proclaims the
highest possible social ethic. |

As Christians, we are concerned with humen rights and
fundamental freedoms. Though we readlly admit that the
brotherhood of men through the fatherhood of God 1s far re-
moved from the brotherhood of Christlans that exists through
their mutual salvation wrought by Christ, nevertheless the
brotherhood of all men through creation exists, and for this
reason also we must seek to promote human rights and freedom.

Because the brotherhood of nations and men upon earth
and peace in the world 1s a Uhristian ldeal towards which
ve strive, we nmust seek %0 promote human rights and freedoms,
even though we know that wars and rumcrs of war shall remain
in this world till it pass away. This, however, in no
sense deters us from constantly striving towards an ideal.

Because we seek to bring the Gospel to all the world,
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and to do thlis we must have religious llberty, we sesk to
promote humen rights.

Finally, because of the social nature of our feith and
splritual existence, as well as our physlcal life and humen
existence, and as human beings in this world, as cltizens,
and a8 Christians, we must assek to promote human rights

and freedoms by the strongest posslble means.



AFPPENDIX
THE UNIVERSAL DECLARATION CF HUMAN RIGHTSL

Article 1. All human beings are born free and egual
In dignity and rights. They are endovwed with reason
and consclience and should act towards one another in
a2 spirlt of brotherhood.
Article 2. (1) Bveryone is entitled to all the rights
and freedoms set forth in this Declaration, without
distinctions of any kind, such as race, color; sex,
language, religion, political or other opinion, nation-
&l or soclael origln, property, birth, or other status.
(2) Furthermore, no distinction shall be made on the
basis of the poliltical, jurisdlectional, or internation-
al status of the country or territory to which a person
belongs, Wwhether thls territory be an independent, trust,
non=-self-governing territory, or under any other limita-
tion of soverelgniy.
Article 3. BEveryone has the right to life, liberty, end
security of person.
Article 4. No one shall be held in slavery or servitude;
glavery and the slave trade shall be prohibited in all
their forms.
Article 5. MNo one shall be subjected to torture or to
eruel, inhuman, or degrading treatment or punishment.
Article 6. BEBveryone has the right to recognition ev-
erywhere as a person before the law.
Article 7. All are equal before the law and are entitled
without any disceriminatlion to equal protectlion of the
lawe. All are entitled 4o equal protection against any
discrimination in violation of this Declaration and
ageinst any incitement to such dlscrimination.
Article 8. 3IZveryone has the right to an effective re-
medy by the competent natlonal tribunals for acts vio-
lating the fundamental rights granted him by the con-
stitution or by law. :
Article 9. No one shall be subjectsd to arbitrary ar-
rest, detentlon, or exile.
Article 10. Everyone is entitled in full equallty to
a fair and publlc hearing by an independent and im-
partial tribunal, in the determination of his rights
and obligations and of any criminal charge against him.
Article 1l. {1) Everyone charged with a penal offense
has the right to be presumed innocent until proved

lRoger N. Baldwin, Humen Rights--World Declaration §9Q
American Practlce SNew'Iorka Public Affairs Commlttee, In-
corporated, C.1950), ppe. 8=-23.
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gullty sccording to law in a public trial at which he
has had all the guarantees necessary for his defense.

(2) No one shall be held guilty of any penal offense
on account of any act or omission which d4id not con-
stitute & penal offense, under national or intermnation-
al law, at the time it was committed. Nor shall a heav-
ier penaliy be imposed than the one that was applicable
at the time the penal offense was committed.

Article 12. No one shall be subjected to arbitrary
interference with his privecy, famlly, home, or cor-
respondence, nor to attacks upon his honor and reputa-
tlon. Everyone has the right to the protection of the
law agalnst such interference or attacks. :
Article 13, (1) Everyone has the right to freedom of
movement and residence within the borders of each State.

(2) Everyone has the right to leave any country, in-
cluding hls own, and to return tc his country.

Article 14. (1) Bveryone has the right to seek and to
enjoy in other countries asylum from persecution.

(2) This right may not be invoked in the case of
persecutions genulnely arising from non-pollitical crimes
or from acts contrary to the purposes and principles of
the Unlted Nations.

Article 15. (1) Everyone has the right to a nationality.

(2) No one shall be arbltrarily deprived of his nation-
2lity nor denied the right to change his nationality.
Article 16. (1) Men and women of full age, without any
limitations due to race, nationality, or religion, have
the right to marry and to found & family. They are en-
titled to equal rights as to marrlage, during marriage,
and at its dissolution.

(2) Morriage shall be entered into only with the
free and full consent of the intendlng spouses.

(3) The family is the natural and fundemental group
unit of soclety and 1s entitled to protection by soclety
and the State.

Artlcle 17. (1) Everyone has the right to own property
alone or in associatlion with others.

(2) No one shall arbitrarily deprived of his
property.

Article 18. BEveryone has the right to freedom of thought,
conscience, and religion; this right includes freedom to
chenge his religlon or belief, and freedom, elther alone
or in company with others and in public and private, to
manifest his religlon or belief in teaching, practice,
worship, and observance.

Article 19. Everyone has the right to freedom of opinion
and expression; this right includes freedom to hold op-
inions without interference and to seek, receive, and
impart information and ideas through any media and re-
gardless of frontiers. -

Article 20. (1) Everyone has the right to freedom of
peaceful assembly and assocliation.
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(2) Everyone has the right of equal access to public
service in his country.

(3) The will of %“he people shall be the basis of
authority of government; this shall be expressed in
perlodic and genuine elections which shall be by uni-
versal and equal suffrage and shall be held by secret
vote or by equivalent free voting procedures.

Artlcle 22, Hveryone, as a member of soclety, has the
right to soclal security and is entitled to realization,
through national effort and internatlional co-operation
and in accordance with the organizstion and resources
of each State, of the economic, social, and cultural
rights indespensible for his dignity and the free de-
velopment of his persocnality.

Article 23. (1) Everyone has the right to work, to
free choice of employment, to just and favorable con-
ditions of work, and %o protection against unemployment.

(2) Everyone, without any discrimination, has the
right to equal pay for any equal vwork.

(3) Bveryone who works has the right. to just and fav-
orable remuneration insuring for himself end his family
an existence worthy of human dignity, and supplemented,
1f necessary, by other means of social protection.

(4) Everyone has the right to form and joiln trade
unions for the protection of his interests.

Article 24. Everyone has the right to rest and leisure,
Including reasonable limitation of working hours and
periodic holidays with pay. -

Article 25. (1) Everyone has the right to a standard
of living adequate for the health and well=belng of
himself and of his famlly, including food, clothing,
housling, and medical care and necessary soclal services,
and the right to security in the event of unemployment,
slckness, disabillity, widowhood, old age, or other lack
of livellhood in circumstances beyond his control.

(2) Motherhood and childhood are entitled to special
core and assistance. All chlldren, whether born in or
out of wedlock, shall enjoy the same soclial protection.
Article 26. (1) Everyone has the right to education.
Education shall be free, at least in the elementary and
fundamental stages. Elementary education shall be com-
pulsary. Technical and professional education shall be
mede generally avallable and higher education shall be
equally accesslble to all on the basis of merit.

(2) Bducation shall be directed to the full develop-
ment of the human personality and to the strengthening
of respect for human rights and fundamental freedoms.
It shall promote understanding, tolerance, and friend-
ship among all natlons, racial, or religlous groups,
and shall further the activitles of the United Nations
for the maintainence of peace.

(3) Parents have a prior right to choose the kind
of education that shall be given to their children.
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Article 27. (1) Everyone has the right freely to par-
ticipate in the cultural life of the community, to en-
Joy the arts and to share ln sclentiflc advancement
and 1ts benefits.

(2) Everyone has the right to the protection of the
moral and material interests resulting from any scien-
tific, literary, or artistlec production of which he 1is
the author.

Article 28. Everyone is entitled to a social and inter-
national order ln waich the righits and freedoms set
forth in this Declaration can be fully realized.
Article 29. (1) Everyone has duties to the compunity
in which alone the free and full development of his
personality is possibilés .

(2) In the exercise of hils rights and freedoms, ev-
eryone shall be subject only to such limitations as are
determined by law solely for the purpose of securing
due recognition and respeoct for the rights and freedoms
of others and of meeting the just requirements of mor-
ality, public order,; and the general vwelfare in a
democratlic soclely.

{3) These rights and freedoms mey in no case be ex-
erclsed contrary to the purposes and principles of the
United Natlons.

Article 30. Nothing in this Declaration may be inter-
preted as implying for any State, group, or person any
right to engage in any activity or to perform any act
aimed at the destrucvlon of any of the rights and free-
doms set forith herein.
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