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What 1z left, then, for the ethical category? Only
the ‘borderline situation between the ethical and thes religious
category, and this ia termed humor.

The fartheet advance of the ethieal . . « is the concept

of humo? ¢ « o for the ethical will not come to the

nioment of paradox decisively but retreats into the

oternity of recollection with only humor, with only a

gmila, for all meroly temporal decisions.®
Viith this borderline concept of humor we are reminded of the
similar borderline concept of irony and inquirs after the
relation botween the two. Thoeir content i1s not qualitatively
different, and both take on a semblance of similerity ia
approacin to the religious view--humor perhaps more specifi-
cilly than irony. For it is irony that conastitutes it%. as
aumor.S7 But both remain only an approach to the category of
the existing individual, for neither has succeeded in becoming
truly subjective.®®

Phis, then, 1s the point to which the ethical category
loade us: wo must break with the presupposition that in its
despest self the subjectivity of the individual contains the
Truth. The opposite i3 the ocondition for the religious
category, neamely that the individual 1s in error and that his

subjectivity iz not truth but untruth. By this alone can the

" immanency of human idealism be transcended. And to this pro=

blem the central category of Kierkegaard'as stages of exlstence
speaks, the religious category to which we now turn.

3%10“0," Op. _e__&o. Pe 47.

S71bid.
S81bid.



CHAPTER IV

RELIGION A

The oategory of the religious individual is one that
Eierkegaard divides into two parts, Religion A and Religlon B,
Religion A, to which this chapter 1s addressed; carries
iwmenentism over into the sphere of religion.l Religion B,
by which Kierkegeaard meant Christianity, "gives dscisive
exprossion to the synthesls of the eternal and the tsmporal
" in the individual. « « «*2 Religion B, the subject of the
following chapter, ls mentioned now and below only insofar as .
it is in contrast to Religionm A.

It would seem &t the outset as though there ia no
essential differsnce between the ethical category and Religion
A, and this is true in the sense that both "have a plus at
the foundation of humen nature."S God is still immanent in
the buman personality. But thers are some significant dif-
ferences, and these can be clearly seen in the peculiarly
religious oriteria of experience that are to be discussed

in this chapter: resignation, suffering, and guilt. The

1Edmund P. Clowney, dres "A Critical Estimate of S¢ren
Kierkegaard," The Westminster Theological Journal, V
(November, 1948), 48.
. 81bid. :
SReider Thomte, Kierkegaard's Philoso of Religion
(Princeton, N. J.: '-PrInce't'o“'n University Press, 1949), Pe 87.
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ethlcal category is constructed outside of religious term-
inology, the religlous category turns to religious concepts
and, to parephrape Prof., Collins lnsight, Psupplied the
reinforcement for, and the alliance with,"¢ that which is
lecking in the ethical category.

The relation of Religion A to the ethical category 1is,
as has been said above, one which bears out points which both
have in common, as well as points of difference. Whatever the
casey; it has beon emphatically declared that one must not
regard the progression of the stages from the aesthetic to ths
ethical and finally to the religious as a progression from the
lower to the higher sphere, discarding each stage as one has
pacsed through it. This interpretation, which Prof. Hirach
suggests as one far too common in Germany, "deserves the gold
medal in a competition to see who could say the greatest
stupidity about Kierkegaard."S This concept of the inter-
relationship of the stages which conceives of the aesthetic
and ethical presentation solely for the purpose of distinguish-
ing them from the Christian religlosity as being non=Christian,
when pressed to its logical end, would eliminate entirely all
ethico-religious idealism from the Christian consciocusness.®

Yet the religious category (throughout this chapter to be

4Jemes Collins, The Existentialists (Chicago, Ill.:
Henry Regnery Co., 1958), Pe Oe

51‘homte. op. 3_1_1:_.. Pe 102.
6Ibid.
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understood as Religion A unless otherwise designated) does
present us with something which Andersen speaks of as "eine
Eritik em ethischen Selbstversténdnis und an der ethischen
Losung der Existenznote. « « "7 For the ethical dilemma is
revealed in the man who finds himsolfl absolutely committed to
relative ends. This dilemna calls for a change. In prosecrib=-
ing this change, the religious category proposes that the
change must come from the eternal and the divine, toward which
ths actual and the imperfect self assumes & passive attituds.
"I submit myself passively to the'divine. in order that the
imperfect in me may be rooted out," i1s Swenson's summary of
the roliglous goal.8 We shall now take up in detail the
threefold results of this passive attitude towards the divine.

Suffering 1s the first characteristic of the réligious
cetegory.® This is something, however, which must not be
associated with outward physical ailment, but it is the "acul-
suffering” similar to that which Christ experienced. Kilerke-
gaard viewed Christ's suffering as limited not merely to
derision and scourging and orucifixion. Rather 1% 1s that
" goul-suffering of inwardness .'. . whet one might call the

7Wilhelm Andersen, Der Existensbegriff und das existenzi-
elle Deﬁn in der neueren philosophis und Thoologie
m =] [ ]

un
‘(Gutersioh: Veriag C. Bertels s 1040), P
8pavid F. Swenson, Something About Kierkegaard (Minnea-
polis: Augslm:-g-rubli;hlng House, 1041), De 153.

9'.l‘homte. Ope _B_j_-.io. DPe 80.
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mystory of His unrscogniszableness from the moment of His
public appearance up to the last,"10 that SK has reference
to. In spilte of his aympathy with the whole monastic prine
ciple of 1ife, Klerkegaard does not at this point resort to
any outward flight from the world to the sloister because of
suffering.ll In his own words, "suffering has its ground in
the fact that the individual 1s in his immediacy absolutely
committed to relative ends."12 The religious individual lies
fettered in the finlte with the absolute conception of God
prosent to him in mman frailty.lS This calls for a change
which consists in a break with relative ends if the God- .
relationship is to_be absolute.. By relative ends, Kierkegaard
meant everything which binds man to his temporai existence.l4
The change has its religlous designation as sulffering, or a
dying away from the world or from the immediate.l® Thomte
cites the following quotatlon:

What the conception of God or an eternal happiness is to

effect in the individual is, that he transforms his en=-
tire existence in relation thereto, and this transformation

10s¢ren Kierkegaard m-uny’:g In Ghriutimlti. translated
by Walter Lowrile (Prinooéon. o deol geton vorsity
Press, 1952)' Pe 136.

lletQ' Ope EHQ. Pe 90,

125dren Kierkegaard, Concluding Unsclentific Postscripts,
Pe 412, ;

131bid., p. 438.
141bid., pe 433,
151bid., p. 412,
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is a process of dying away from the immediate. This is
slowly brought about, but finally he will feel himself
confined within the absolute conception of God; for the

absolute conception of God does not comsist in having
such & conception en Eﬂssant, but consigts in hav the

absolute conception &t every moment. This is the check
on his immediacy, tho death verdlot which announces its
annihilation.l6

Suffering is brought into the religious experience for
another reason, namely, that "an eternal happiness 1is not
something whioch he can lay hold of in time; he is separated
Irom his etsrnal happiness, and it is always something to
which one has not yet arrived.*l7 This 1s significant becsuse
of the lmplication that one does maintain a relationship to
an eternal happiness. HNo total break between the eternal and
the temporal is contemplated. This distinguishes Religion A
from Religion B And another cause for suffering is that the
individual cannot find any adequate means of expressing his
God-relationships :

Herein lies the profound suffering of true religlosity,

the deespest thinkable, namely to stand related to God in

an abaolute decisive menner, and to be unable to find
any decisive external expression for this.l8

This is the religious climate which stifles immediscy and brings

religiousness to life. ™In suffering religiosity beglns to
breathe."19 And it iz to this "zero point" of existence,

16Th°mt°. OD e 2_’-&.. Pe 8l.
17g1erkegaard, Postscripts, pp. 405 f. _

18rbid., p. 439. ’
19xierkegaard, Postsoripts, pe 364.



