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CHAPTER I
INTRODUCTION

The goal of this theeis is to examine the main materials
in which Sgren Kierkegaard prosents the thres stages of
exiestence. The emphasis will be on the chief content of
each category of exlstence, namely the aesthetic, tﬂa ethical
and the religious. We will treat the third category, the
religious, according to Klerkegaard's own two=fold division
of the religious stage-~Religion A and Religion B. It will
be &pparent in the pages which follow that the scops of
this effort is narrowed to only the principal concepts of
cach category of existence. Material of this thesis does
not cover the entire field of Kierkegaard's literary pro=-
duction. But it does draw upon the most lmportant works
in order to clarify what Kierkegaﬁrd meant to say when
speaking of any one of the three atages.

Commentators on the subject often speak of Kierkegaard's
"mapping out of the 1life of the spirit" as he sets forth the
three stages on life's way. One prominent example of this
phrasing of the subject suggests that "he set himself the
problem of mapping out the life of the spirit, the sub-
jective life of the emotions and the will."l Another has it

lpavid F. Swenson, Somet About Kilerke d, oditid
by Lillian Marvin Swenson (M &np’é‘ﬂu iuga&%g FFubl.iahins
House, 1941)' Pe 26.
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this way, that Kilerkegaard "maps out the field of the exist-
ing individual in terms of realms and values o« « « the
aesthetic, the ethical, and the religious."2 Both examples
indicate that Kierkegaard was something of & ploneer in his
concern for the ingredients of the immer life of the in=-
dividual. He was acutely awars that in the world of intel-
lectual and spiritual endeavor there was &n overbalanced
emphaels on the domains of metaphyslcs, epistemology,
speculative philoaoph&. syatems of nature, and systems of
theology. He set out to counterbalance this with a relent-
less and passionate cry for the rescue of the individual
from all the systems which would claim him and swallow him up
in their speculations. His findings remind us, by & thorough-
nese of execution, and a conscientiousness of workmanship
having few parallels in philosophy, "that the life of ths
spirit has a structure as definite as the law=-governmed,
inorganic, universe, and an organization as specialized as
that of the highest living thing.  « 8 It 1s our stated
goal to follow him through his structural presentation of
the three categories of exlstence.

In this study we shall begin with the aesthetic, continue
with the ethical, and then conclude with the two-fold
divisions of the religious. This procedure should not be

2Edmnd P. Clowney, Jre, "A Critical Estimate of Sgren
Kierkegaard?!s Notion of the Individual,® The Westminster
Theological Journal, V (November, 1942), 45,

Sgwenaon, op. oite, ps 27.
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understood, however, to imply that Kierkegaard invites us %o
pass Irom one to the other in smooth fashion. If there is
one unified note that Kierkegaardisn scholars reglster, it
iz this: thet the stages are not mutually exclusive and
unrelated realities which can be discarded after brief
perusal. In progressing from the aesthetic to the religious,
the movement is not from the lower to the higher. The move=-
went from one category to another does not mean abolishing
one for another, but subordinating one to ancther.% Another
way of saying 1t is that the normal life-movement for an-
existing individual 1s from the aesthetic, through the ethical,
o the religiou.a.5 The preceding stage 1s not to be viewed
as annulled as we follow along but rather as dethroned snd
subordinated.®

This, too, should be sald by way of introduction to the
mater;al on the three stages of existence. In transferring
from one to the following we are led over no automatic natural
process. We are not invited to take a comfortable step but
are bidden to make a "leap into the dark."’ This leap is the

41bide., p. 163.
SIbid., p. 117.

6J. M. Lloyd Thomae, "The Modernness of Kierkegsard,"
!Eg Hibbert Journal, XLV (July, 1947), 316.

7Regineld Cant, "Sfren Kierkegaard," The Church Quarterly

' Review, OXXVII (January, 1939), 2835.
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outcome of impassicned decision., The thing that will
ultimately be seen is that the pover which drives men on
to leap from one dimension to another is the unchanging
presence; in the background, of God bafore Whose eyes we
live, More concerning the “leep" will follow in Chapter V.

Finelly & woréd of warning at the outset, both to writer
end reader. Kierkegaard, or simply “SK" as he is often called,
held that the greatest tragedy which oould befall him was to
heve disclples and commentators who oould write learnedly
ehout him and be satisfled to assign him some obscure pigeon=
hole in history. Hence we must a2void that illusien which
would be ocontent with merely an estimate of his historical
significance. No matter with what aspect of Kierkegaard'a
thought one deals, the vital thing is t0o keep in mind that
if a "representation of SK does not ¢all men to Christian
truth, then its very genius calls for careful attentlon and
continued refutation."® We ehall heed the varning, Kierke-
gaard did not write in order to supply source material for a
thesis dezling with the three categories of existence., He
wrote to urge upon men Christian deolsiveness, Hence "he
must be studled as a bird in flight and in darting movement,
not as a stiff and stuffed specimen in a museum,"?

aclo‘“'my. gn. m.. Pe 520
9‘!homs. OB, 9;&.. Pe. 311,



CHAPTER II

THE AESTHETIC CATEGORY

In setting forth Kierkegaard!s concept of the aesthetic
sphere of existence, we shall follow the suggestion from
Dévid Swenson that "the aesthetic sphere receives its chief
abstract formulation in the second part of Eithar[gg, at the
hands of ethicist B, and in the comment of Frater Tasciturnus
upon the third part of "Stages On Life's Way. s « «"% We will
thus get directly to the problem which SK is dealing with when
he speaks of "the aesthetic stage of life." Spier indicates
the heart of the problem when he speaks of the outlook of the
aesthetic man as one which "views 1life from a distance." It
1s the attitude of one who impassionately observes and con=-
templates 1life as though he were himself not a part of 1it.
Such a person is a rationalist and a positivist in his thought
and in his deeds he =eeks his own satisfaction.2 Thomte
sumnarizes the problem succinctly: "The aesthetic form of
life is that of a poet-existence. He sees the ideals, but he
retreats from ths world in order to enjoy them."® A helpful

lpavid F. Swenson, Something About Kierkegaard, edited
by Lillian Narvin Swenson (Minneapoliss Augsburg Publish=
ing House, 194l1l);, p. 166. :

2J. M. Spler, Christianity and Existentialism, trans-
lated by Dtvig n‘.uih' Freeman l?ﬁi‘.[?ﬁo‘.[p'ﬂ"ns The Presbyterian
and Reformed Publishing Co., 1963), pe 8.

SReidar Thomte, Kierkegaard!s Philosophy of Religion
(Princeton, New Jersey: FrE%coEon niversity Press, )s
Pe 156. ; :
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insight toward a clear understanding of SK's purpose in
delineating the aesthetic stage comes from Mackintosh.

The eosthete, as viewed here, need be neither artistic

nor lustfuls in general terms he is rather the natural

[not necessarily sensual] man whose maxim is: Carpe

dlem, savour the joy of l1lifs, and with all thy ge

get pleasure. Enjoyment is the thing, and it scarcely

matters whether it be enjoyment of spirit or of body.

The aesthete 1s the uncommitted man, who looks on but

declines to take @ hande « « ¢« It 18 an existence

without any unity or meaning. . %
With these three summaries in mind, we shall follow Prof.
Swenson's initial suggestion above and hear the characters
Irom the mesthetic works speak for themselves.

In tho second volume of Either/0Or we have a most com=
prohonsive presentation of the aesthetic sphere in the
papers of Judge William, who represents the etnlcal stage of
life and who writes lengthy eassays to his young poet=-aesthete
friend, seeking to explain to his friend that this aesthetic
life is in all its different forms really a life of despair,
whether conscious or unconscious, declared or undablarados
The fundamental problem, as Judge Willlam sees it, is

phrased thus:

45ugh Rose Mackintosh, es of Modern Theology (London:
Cherles Scribner's Sons, 195%;. Pe 251,

SEduard Geismar, Lectures on the Religious Thought of
1 shing H

: sgran Kierkegaard (Minneapolis:s Augsburg ouse,
9 Pe ®
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He who says that he wants to enjoy life always posits

& condition winich either lies outside the individual or
is 1n the individual in such & way that it is not posited
by the individual himself.©

From this point of departure, Judge Willlam proceeds to
develop five varying facets of the aesthete, beginning with
& brief sketch of a handsoms Count and his extraordinarily
beautiful Countess.

Here we have a view of life which teaches that health is
the most precious good, that on which everything hinges.
The same view acquires a more poetic expression when it
is said that beauty is the highest. Now beauty 1s a
very fragile good, and therefore; one seldom sees this
view carried tarough. « « « I remember, howsver, to
have once seen it carried through with rare success.

In my student days I sometimes went during the vacation
to the residence of & count in one of the provinces.

In his younger days the Count had had a diplomatic post)
he wesz now elderly and lived qulietly at his countryseat.
The Countess had bsen extraordinarily beautiful es a
young girl, as an elderly person she wes still the most
bsautiful woman I had ever seen. « « « Those who had
known them in thelr earlier days declared that this was
the handsomest couple they had ever sgeen, and I « o
found this perfectly natural, for they were still the
handsomest couple one could ses. Both the Count and the
Countess were highly cultivated, and yet the view of
1ife of the Countess was concentrated in the thought

that they were the handsomest couple in the whole land.
I still remember vividly an occurrence which convinced
me of this. It was a Sunday morning. Therse was a little
festival in the church close to the country seat. The
Countess was not feeling quite well enough to venture to
attend, but the Count went elegantly dressed in his uni-
form of gentleman-in-walting, decorated with his orders.
The window of the great hall looked out on an allde which
led up to the church. By one of them stood the Countess.
She was dressed in & tasteful morning gown and was really
charming. I had enquired of her health and had entered
into conversation about a yachting party which was to
come off the following day. Then far down the alléde the

 6sgren Kierkegeard, Elther/0r, translated by Walter
Lowrie (Princeton, New Jersey: Princeton University Press,
1949), II, 158.
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Count was seen. She relapsed into sllence, became more
beautiful than I had ever seen her, had an expression
almost sad, the Count had come so near that he could
see the Countess through the window, she threw him a
kiss with the utmost grace, then turned to me and said,
"Little William, my Detlev can see well enough that he
has sunk together a little bit on one side, but no one
can see that when I am walking with him, and when we
walk together we are surely the handsomest couple in
the whole land." No little Miss of sixteen years could
be more bliassfully heppy over her fiancé, the handsomest
page at Court, than was her ladyship over the already
aged lord-in-waiting.

Both views of l1life agree in the principle that one
must enjoy 1life, and that the requisite condition lies
in the individual himself, but in such a way that 1t is
not posited by the individual himself.?

Judge Willlam describes another azanpie of the aesthetic
sphere where "wealth, glory, high station, etc., are accounted
life's task and its content."® The example cites the ocase

of a young girl obseeeed with the notion of being in love,

Her eye knew no pleasure but in seeing her lover, her
soul had no thought but him, her heart had no desire
but to belong to him, for her nothing in heaven or on
earth had any significance except him. Here again we
have an aesthetic view of life where the oondition is
located outside the individual.? :

The third example centers about

the personality . « . generally determined as talent, a
merchantile talent, a practical talent, a mechanical
talent, a mathematical talent, a poetical talent, an
artistic talent, @ philosophical talent. Satiafaction
in life and enjoyment is sought in the development. of
this talent. One does not, perhaps, stop with the

7Ibid., ppe 163 fo
8Ibide., pe 154.

ombid.
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talent in its immesdiacy, one cultivates it in all ways,
but the condition for satisfaction in 1ife is the tale
itself, a condition which 1s posited by the individual.lO

4 fourth picture features Nero,

the imperial voluptuary. Not only when he ascends his
throne or marches to the Senate is he surrounded by
lictors, but easpecially when he sallies forth to satisfy
his lust, in order that they might clear the way before
his geng of robbers. I imegine him somewhat older, his
youth is past, the light heart has escaped him, he is
already familiar with every conceivable pleasurs,
satiated with it . . . he grasps after pleasure; all

the world's clsverness must devise for him new pleasures,
for only in the instant of pleasure does he find reposze,
and when that is past he gasps with faintness, . . « He
burns up half of Rome, but his torment remains the same.
Before long such things entertain him no more. Thers

ls a still higher pleasure available, he would terrify
men. To himself he 1s enigmatic, and dread [Angst] is
his very nature, now he would be & riddle to all and
£ind delight in their dread. « « « People approach his
throne, hs greets them with a friendly smile, and yet a
terrible dread grips them, perhaps the smile is their
death sentence. « « « And this dread delights hime « o o
He looks like a dying men, his breathing is feeble, and
yet he is theo Emperor of Rome. . . « His scul is faint,
only witty seyings and clever eogfeits are capable for
an instant of giving him breath.

In each of the foregoing instances, Judge Willlam has pictured
to his aesthete friend the fact that the aesthetic view of
life proves itself to be despair. The fifth example Judge
William gives is the pilcture of his aesthete friend himself,
who 12 a perfect example of the specific type of despair
toward which the aesthetic stage most surely leads. He says
it thus:

101bid.
11l7bid., ppe 167 f.




10

You stlll have in your power all the factors requisite
for an assthetic life view, you have wealth and inde-
pendense, your health is unimpaired, your mind still
vigorous, nor have you yet become unheppy for the fact
that a girl would not love you. And yet you are in
despalre.’ It'ls not deapailr about any actuasl thing but
& despalr In thought. Your thought has hurried on
ahead, you have seen through the vanity of all things,
but you have got no further. Occasionally you plunge
into pleasure, and evoery instant you are devoting your-
gelf to 1t you make the dlscovery in your consciousness

that it 1s vanity. §o you are constantly beyond yourself
that 1s, in daspair.ia J bey ¥ )

Judge Williem is not content to leave the matter with the mers
statement that the aesthetic life view is capable of producing
nothing more than a thought-despair., He probes the implica-
tions of this judgment upon the aestnetic life and comes up
with an imposing list of fundamental defscts. Thomte dirscts
us to four aspects of these findings, all taken from the pemn
of Judge William, the ethicist.l® The 1ife of the aesthete
has no continultys

You are & hater of all activity in life. Very reasonably,
for before there can be any meaning in activity there
mst be contimuity, and that is what your life lacks.
You ococupy yourself with your studies, it 1s true, but

it is only for your own sake, and 1t 1s done with as
1ittle teleology &s possible. For the rest you are idle,
1ike the laborers in the Gospel you stand in the market
place, you thrust your hands into your pockets and look
on at 1ifee « « » You let everything pass you by, it
mekee no impression, but now suddenly there comes sone=
thing thet grips you, an idea, a situation, a smile from
a young girl, and then you are "in it.".. . « You behave
in 1ife as you say you are accustomed to do in a orowd,
working your way into the thickest group, contriving if

121pid., p. 164.
15‘1‘homt-e. Op- 2}_’!.. Pe 36e
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poasible, to be pressed up above the others, and when

you are up you make yourself as comfortable as possible,

and 8o, also, you let yourself be carried through life,
But when the crowd has dispersed and the event is

over you stand &gain at the strest corner and look on
at the world.l4

The life of the esesthete les either hoplng or sentimental

‘recollecting, but, in either oase, it is a life apart from

the world of realities:

If one were to marry merely in the hope of a slilver
weddlng, and then hoped and hoped agein for twenty-five
yoars, one would be In no state toc celebrate the silver
wedding when the twenty-fifth year came around, for
indoeed, one would have nothing to recollect, sinoe qgth
all this hoping everything would have fallen apart.-

The life of the aesthete ls marked by a pride in the fact
thet i1t only observes, but does not participate:

You have a predilection for the first sensation of
falling in love. You know how to submerge yourself in
a dreoamy and glowing clairvoyance of love. About your
entire person you spin as it were a cobweb and then lie
in waite . « « You love the accidental. A smile from
a pretty girl in a situation which 1s interesting, a
glence which you entrap, that is what {cu are on the
lookout for, that is a theme for your idle imagination.
You o ¢ o alwags plume yourself upon being an ob=
S6r'Vel'e o o 01

The life of the aesthete 1s the life of sarmest pursuit of
every sentiment and every thought--in the abstract rather
than in the conorete:

Every mood, every thought, good or bad, cheerful or sad,

you pursue to its utmost limit, yet in such a way that
this comes to pass rather in abstracto than in concretos

14Kierkegaard, op. oit., p. 165.
15“15..' Pe 120«
161b1d.. Pe 67.




12

in such a way that this pursult itself 1s l1little mo;a

than & mood from which nothing resulte but a knowledge

of 1t, not even 80 much that the next time it becomes

harder or easlier for you to indulge in the same mood,

for you conastantly retain a possibility of 1t.17
These last thrse quotations above are taken from the context
of the ethiclst’s views on marriasge as he writes to the romane
tic, imeginative, melancholy and restless aesthste. The
ethicist has settled down to happiness in merriasge and his
profession. He is convinced that he understands both the
genlus and the unrest of the esesthetic life, and with these
lengthy and descriptive essays attempts to alert his friend
%o the treacherous end of self=destruction to which the
aesthetic stage leads.

Vhat iz Kierkegaard'!s purpose as he speaks pseudonymously
in both characters of the dislogue? The conclusion must not
be hastily reached that the sole purpose is swiftly and com=-
pletely to condemn the asathetic category. For in the pene=-
trating exploration of the aesthetic category of life, SK
would show its fascination as well as its instabllity, its
charm as well as its restlessness.l® But the purpose toward
which the aesthetic works move have more than a merely literary
intent. SK aims to show that the esthetically exlating indlvi-

dual "seeks to experience life without existing and finds that

171bid. » Pe 15.

18pouglas V. Staere, "Kierkegeard in English," The
Journal of Religion, XXIV (October, 1944), 274.
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it 1s no life at all."1l®? Kierkegaard pointe to the basically
atatic character of the assthetlc stege. When one mskes ene
Joyment the highest good, and lives in search of enjoyment,
he lives "in and by that in his personality which is already
given and completed, essentially spealking. He lives on the
basis of that which he already is, taken immediately."20 The
man whose view on life 1s the aesathetic view anchors his quest
for meaning in life on enjoyment. But this is basically un-
sound, for enjoyment finds its fulfillments in uncertain
objects as the gquotatlon on Nero above most graphlcally shows.
The princlple of such & person's conditional existence; be
it good health, wealth, glory, high station, etc., is always
beyond nis own control.®l If he seeks the meaning of his life
in the unfolding of a talent within the personality, he is
still on relative ground, since the condition 13 not given
in and through his own will merely. It 1s ln the personality,
but has not been placed there by the personality.2®2

Any treatment of the aeathetlc category without reference
to the Stages On Life's Way would be incomplete. Hence our
attention is directed to another pseudonymous treatment of

198dmund P. Clowney, Jr., "A Critical Estimate of Sgren
Kierkegaard," The Westminster Theological Journal, V
(November, 1942), 486, '

20Swenson, op. cit., pe 167,
2l1bid., p. 168.

2871bid.
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the whole problem of tho aesthetic etage. In the opening
section of this book K. describes a splendid banquet. The
five men in attendance are each a depiction of a certain
phase of the aesthetic type. The Young Person is the first,
with an intelligence which has compassed tho world in reflec-
tion, but he lacks the oxperience of a decisive personal
commitment to anything in life. His formula is reflective
melancholy.2d The five banquetcers are well mellowed wWith
wine before any one is allowed to stand up and discourse on
the subject of Eros, for the theme of the first section is
"In Vino Veritas." The Young lerson speaks thus:
To me the thing of chisf importance is thought. Or heas
love perhaps the privilege of being the only thing one
13 not to think about in advance but only arterwards?
1f so, what would happen in case I, the lover, were to
begin afterwards to reflect that it was too late? This
you see, is the reason why I choose to think about love
betorehend .24

In another part of hles speech, the Young Person boastz:

I have never looked upon any woman to desire her, I
heve not fluttered about undecidedly until I blindly
plunged or swooned away into the most decisive rela-
tionship .25 -
His thought continues along the line of the serious respon-
eibilities of marriage and parenthood. But 1t becomes clear

that he hesitates to enter into love because of an lnner

231bid.

24sdren Kierkegaard, Stages On Life's Way, translated
by Walter Lowrie (Princeton, N. Je.: FPrinceton University
Proess, 1945)’ p. 4%.

261bid., p. 69.
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unwillingness to undertake tho risk. But he later reveals
thet he has not escaped a puradoxical sltuation, for:
Since. I do not know what the lovable 1s, how it attacks
‘mo, or how it attacks a woman with reference to mes, I
cennot be sure of knowing whether I heve avoided the
danger. Thls is traglc; in a sense, it ies profoundly

tragic . « o that there is something which exercl
it:gpowar everywhere and yet cannoggbe ggaa;:a gypea

[

thought &6
It is signiflicant that his speech ends on a note of restless
frustration and bewilderment.

'‘he second speaker af the Banquet 1s the planner and
master of ceremonies, Constantin Constantius. He represents

& cold end superior intelligence, who has despeired of the

poesibility of a successful repetition of life's happlest
moments .27 His whole sttitude on womankind is summerized
ae follows:

Just as one men finds his amusement in balancing & cane
upon his nose, in swinging a glass of water in a circle
without its contents flying out, or in dancing among
eggn, &nd other similar exercises which are as entertain-
ing as they are profitable-=so and not otherwlisze has the
lover in commerce with his lady the most éncomparable
amusement and the most interesting study.28

Following Constantius comes Victor Eromita, whose formula
of the aesthetic approsch to Eros 1s sympathetic irony.2®

Victor Eremita laments the meaninglessness of the woman's life

267nomte, op. cit., p. 19.
27gwenson, ope oit., p. 170.
28xierkegaard, Stages, p. 64.
291bid., pp. 67-76.
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because she 1s 2 woman, and points out that ths real tragedy
of the metter is that woman as such can never come to rsalize

her significance=-hecause she 1ls a woman. Henca hs concludes
that:

To be a woman 1s something so atrange, 30 mized, so come=
pisx, that no predicate expreaces it, and the many
predlcates one might use contradict one ancther so sharply
that only 2 woman can endurse 1%, and atill worse, can
snjoy 1t.50

The entire spesch of Victor Eromita indicates that hs is aware
of real ethleal principlss, but the dilemma he exhibits is

his despair that the ethical can ever be achieved. Hence his
reluccant lapse back into a statlc and mélancholy irony con=-
cerning the entire situatlon.

The fourth speaker ls John the Seducer, morally the
opposite of Victor Ervemita and one for whom womankind 1s sheer
material for exploitation, a sort of grim game in which one
indulges without being caught. Hls eroticism runs wiléd fronm
the moment he opens his mouth on the subject:

Yhat could be more delicious, more pleasurable, more en-
chanting, than this which ths gods as thng were flght
for thelr own power devised as the only thing that coul
decoy & man? A4nd verily it is so, for woman 1s the
unique and the most seductive power in neaven and on
eartin. In this comparison masn is something exceedingly
imperfect. « « o« Thus the gods fashioned her, dellcate
and ethersal as the mists of a summer's night and yet
plump like a ripened fruit, light as a bird in spite of
the fact that she carried a world of craving, light
because the play of forces is unified at the invisible
center of a negative relationship in which she is related
to herself, slim of stature, designed with definite
proportions and yet to the eye seeming to swell with the

3°Ibldo s Pe 68,
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vave=lines of beauty, complete and yet as if only now
she were finished, cooling, dellecious, refreshing as
new-fallen snow, blushing with serene trensparency,
bappy @8 a Jest whicn ceuses one to forget everytaing,
tranquilizing as the goal whereunto desire tends, satise
Iying by belng herself the incitement of desire .51
Finally the fifth member speaks. He is a Dressmaker, one
who "dovotez his life to making woman appear as ridiculous
as she is. His method is to entice her to a worship of
fashion--the crazier the better. This fanaticism is the ex=-

pressicn of eathetlic despair."®® To the Ladies' Tailor

everything in life, from religion to hoopskirts, iz a matter
of fashion.5

& man is fortunate if he never takes up with any woman,
In any case she doe=n'!t belong to him. Even if shs
doesn't belong tv any other man, she belongs to that
phantom which is formed by the unnatural intercourse of
feuninine relliection with feminine reflection; i.ec.,
Tfashion.%%
4s in the case of the first speaker, the Young Person,
sach following speaker witnesses in hia aesthetic self<~hood
that which is "highly unstable, moody; changing with fortune
and ambition, centered in externals, eccentric since the
whole self is chamneled into the periphery, given to

trivialities."36 In each of the five speakers at the Banquet

31lIbid., ppe 84 fe
32swenson, op. cite., p. 170,
357homte, op. oit., p. 21,
S41p1g.

35)yron kadden, "Kierkegsard On Self-Acceptance,” The
Review and Expositor, XLVIII (July, 1651), 307.
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there is a rscognition of the ethical, but all either despair
of it or refuse to have anything to do with it. The point is
this: Xilerkegaard is dealing with something greater than
five bachelor viows on Eros. He is showing five examples of
the aesthetic life--mon who refuse tc assume sny obligation
or to enter into any binding relationships in 1ife. Thus they
express in their llives or existentially the fact "that know-
lodge about tha ethical is not synonymous with the ethical."SS
As SE himself interprsts these characters, he makes it clear
thet 1t 1s too late for Viector Eremita, Constantine Constantius,
The Fashion Tailor, or Johannes the Seducer to be admonished
for 2 decisive existence.57 Hope 1s held out for the Young
Person e&lone, for he comes the closest to being merely a
possibility.5€ For he alone 1s one whose thought 1s essentially
melancholy, and in this SK sees the possibility of his gravi-
tating toward that condition of suspense and indecision which
would propel him toward existence instead of mere contempla=-
tion of it. Clarification 1is needed at this point, and there
is help for us as we seek %o underatand the function of melan=-
choly and despair in the aesthetlc stage.

Werner Kuhn explains the dilemma of the sesthetic indi-

vidual who senses this restlessness in his present state

351'1101!11:0. 22. _.é_!o. Pe 28.

37sdren Kierkegesard, Concluding Unscientific Poatscripts,
trnnalatfd by Davidss“n;o"""dn an T&gamiﬂ—z_n eton,
¥. Je3 Princeton University Preass, 1941), p. 263.

as;hido’ Po 264.
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? and yet his inability to move on to & new position:

The orimenting mind . « « has no foothold, it canmot
, sta&w re 1t 1s « . . the only two ways out of its |
; predicament are barred. One way out would consist in |
i surrendering faith altogether and deafen the voice of ’
i consclence that is, the desire for a foothold, a lever-
ag: to unhinge the world with the loud pleasures of
the world. t the volce, with still insistence, makes
itself audible through the clamor of affairs and the
numbness of surfeited senses. The 'aeathetic life! is
f not a possible solution. Nor does the other way out
. seem viable. Our reason, far from lea us along an
asconding road to God, shows us only the absurdity of
the affirmation of faith. So we are lost and undone,
equally unable to bellieve and not to believe.39

_wmt is to be done? ﬁ'udge William suggests there is only one

answer: despairl

When I counsel you to despair, it is not a fantastical
youth who would whirl you away in the maelstrom of the
assions, nor a mocking demon who shouts this comfort

go the lﬂiplrookod, but I shout it to you, not as a
comfort, not as a condition in which you are to remain,
but as & deed which requires all the power and serious-
: ness and concentration of the soul, just as surely as

: it is conviction « « « that every man who has not

. tasted the bittozgns of despair has missed the signi-

ficance of life.
This advice needs still further clarification, for the de-

B b e dbed. S EE s

spair that Judge William counsels his assthete friend is not
a despair in a particular thing, or in his multifarious
'surroundingl. In a magnificent parable the point is laid bares

SRR Y Raallilral A

ine a youg.g man :: t;hntod as ? ; hl';;tmhil. love
) { r as dearly as elf |} ORGe -
Rty a quiet hour uﬁn Shat 1¢ 15 he hes canstructed
EJ.I 1ife and upon what she can construct hera. Love
have in common, and yet he will feel that there are dif-
ferences. She possesses, perhaps, the gift of beauty,
but this has no importance for him, and after all it is

39Helmut Euhn, Enccunter With Nothingness (Hinsdale, Ill.:
Henry Regnery Coes 1 o Pe 100 7 s S S S

40Kierkegasrd, Elther/or, II, 178, 2oy
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so fraglle; she has, perhaps, the joyful temper of
youth, but that Joy has no greet significance for him.
He poasesses the power of the mind and feels the might
of it. He deaires %o love her in truth, and it never
occurs to him tc attribute this power to her, and her
meok soul does not demand lt, and yet there is a dif-
ference, and he will feel that this must be done away

if he is to love her in truth. Then he will let his
soul sink into despair. It is not for his own sake that
he despairs but for hers, and yot 1t is for his own sake,
too, for he loves her dearly as himself. Then will de-
spair devour sverything till he finds himself in his
oternal validity, but then he has also found her, and
no knight can return more happily and gladly from the
most perilous adventures than does he from this fight
with flesh and blood and the vain differences of the
finite, for he who despairg finds the eternal man, and
in that we ere all egual.%l

Here then is ths functlon of despair in thse assthetic cate-
gory, namely that when a man despairs, he chooses himself,
not in his immediacy, not as a fortuitous individual; he
chooses himself in his "eternal validity."42 Despair robs
the aesthetic category of its most fundamental structural
woakness, namely that the aesthetic man can participate in
existence while only knowing about it or contemplating it.
Despair halts the aesthete's self-made impression that he is
a machine, & force of nature without an individual or moral
exictence.td This should be made clear, that it is not par-
ticularly significant that one should choose & definite thing,
or even that one's choice be objectively right; but that he
who Shooaos should, as Judge William indicates, do so with

4l1pid., pe 176.

42Ralph Barper, Existentialism, A 'rheo;E of Man (Cambridge,
Mess.: Harvard Uni;ersiiy Preas, 1949), Pe. 0%

43c1owney, op. cit., p. 46.
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his whole complete being, out of a fundamsntal earnsstness.44
Prof. Thomte points out another important distinction in cone

nection with the funetion of despair in the aesthetic categorye.
When SK uses the term "despair® and "doubt"™ thers is a word
play on the two Danish equivalents, fortvivlelae and tvivl.4d

§
;
:
;
:

4 parallel would be the German Verzweilfelung and Zwaifel.
Tvivl ls the despair of the intellect, and 1s always
regardod by Kierkegaard as belonging to the realm of
loglc and therefore subject to necessity. Fortvivielse
is the despalr of the personaliti. Judge am JOoo
forward to the time when the philosophical point of
departure in search for the Absolute_ is no longer doubt

Zweifel] but despair |Vergweifel o Such a philosophy
ou d its starting point not in thought but in
exlstence, that is, in life itself.46
It 1s significant that thes Banquet ends without anyone
having made any commltments, and Judge William lsaves the
watter of a choico open to his younger aesthetic correspondent.

Although in all the pseudonymous writings Kilerkegaard is

desirous of funotioning in his malsutic role of drawing the

reader out into declsive existence,; it 1s the existing 1gd1-
vidual who must make the decision. Another cannot do it,

but, &s Olowney indicates, the aesthetic works are olothed

in the terme of life and vivid personalities rather than in

44werner Brock, An Introduction to Contemporary German
Philosophy (London: cambridge university Press, §§§ A

PP o
45Thomto. Ope s_!-_t_o, pe 36,

4611?1&1.. DPe 37«
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abstract terminology.47 It 1s the authort!s goal to confront

the reader with the awareness that he must decids. But 1%t

is the reader alome Vho can make the choice. Precisely what
does the expression mean, "choosing onegelf in one!s eternal
validity?" This means & conscious act of the total person,

led by despair, toward cutting off the ties of his existence
forom relative ends. When this action is complete, then the

individual is ready for exposure to the possibilities of the
deeper and ethical level of personality.

That anything so drastic and revolutionary to the in-
dividual could take place only on the basis of what has been
presented so far is something which Klerkegaard himself
realized. Thomte oites a lengthy footnote on Either/Or im -
which SK acknowledges the imperfection of Judge William's
manner of tranaition from the aesthetic to the ethical
stage.4® But allowance for Judge Willlem is made in the
fact that he speaks as one confined to the ethical category
only. Another citation is from the Concluding Unscientifie

Postsoripts, when the pseudonymous author, Johannea Climacus,

. points to the same difficulty when he desires to whisper a

little secret 1:; Judge William's ear, and he is quite sure

47010“6’, 9p. _3_1.!.. Pe 326
43!110“59 Op. 2_’-}_.’ Pe 37,
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that the judge will “qoncede there are difficulties he did
not take into secount."49
And so in summary of the aeathetlec category, Kierkegaard's
critigue .15 directed toward the view of life which is com-

mitted to relative ends only, and which treats relative ends
as though they were absolute. The aesthetic position,

characterized by pleasure, is incapable of bringing out the
paradoxical and dialectical constitution of man's nature.

In Clowney's succinot phrase, "There is no existential expres-
slion of the absolute end which 1s demanded by the infinite
side of the synthesls of the eternal and temporal in man."50
This leaves us in the ironical situation which separates the
aesthetic and the ethical categories, namely, the irony of
the fact that an individual 1s in despair without realizing
i¢. From this borderland situation of irony we turn to the
category of the ethical stage of existence.

491p1d,
50clowney, op. Sites Do 45.
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CHAPTER IIX

THE ETHICAL CATEGORY 1

At the outset of this chapter it is well to resognize
that Xlerkegaard does not provide us wilth & clear=cut aystem
of ethics. In setting forth, therefore, his ethical category,
one must listen to SK's chu:racters as they spesk in his
pseudonymous works to confront the reader with an ethical way
of living.l The point is that 8K is more concerned about an
exiating ethlcal person than he 1s about a system of ethics,

It 1s also important to understand that Xlerkegaard!s
presentation of the ethical category through the characters
that spesk for him in his writings is a point of view that
Kierkegaard himself did not hold.® For in the 1deal sthic
set forth (see the entire second volume of Either/Or) the
poesibllity of radical evil 1s ignored, and the assumption 1s
that the individual can actually find within himself the power
to achieve the ethical ideal.d

Keeping these points in mind, we shall attempt to see
what the difference is betwean the @esthetic and ethical
stage, what the essence of the ethical category is, a_nd hear

ra;ireaentativo oritigues of the ethical category by students

IReider Thomte, Klerkegaard's Philos of Religion
(Princeton, N. Jsei l’r!nco'i‘on!“""m" Versity rress, s> Pes OB

: 2pavid F. Swenson, Somet About Kierkegaard (Minnea-
polis: Augsburg Publiah'!n"g_ﬂ%ugag,'mn Pe Gﬁ.'

3Ibid.
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of tha subject. For primary source material, we shall again

depend primarily on Eithar{gg and Stages On Life's ¥Way, eanda
cite other works when neceasary.

Professor Swenaon offers an excellent summary of the cen=-
trast between the aesthetic and ethical categories. We gquote

it here in order to make the ethical category astand out clearer
by its contrast with the aesthetic:

The ethicel individual mekes real the ideal possibility
latent within himne « o ¢ The mood ls thersfore the mood
of action, action with victory assured. Ethical faith
is the resolutg faith in the vietory [the victory of
ethical action], and ia the direct expression of ethical
enthusiasm. Ethicel enthusiasm 1s specifically distinct
from &ll forms of esthetic enthusiasm. Esthetic pathos
recelves lte adequats expression In words or in other
Iforme of &rt. Ethiocal iathos has ro other expression
than in the transformation of existence, in the transi-
tion from potentiality to actualit{. Esthetic pathos
leads & man to forget himself and to lose himself in or
fuse with the objJect or the idea; ethical pathos leads

e man to forget the whole world in order solely to attend
to0 himself and his own ethical transformation. Esthetie
pethos iz essentlally imaginative, the pathoa of distancej
for othical pathos the imagination and its products ars
irrelevant. From the standpoint of the personality, all
esthetic pathos is Immaturity; ethical pathoa 1s maturity.
Esthetic pathos is also differential pathos, aristo-
ocratic « « o varying in depth and quality with the
esthetic endowment of the personality; ethical pathos is
equally accessible to all human beings, it 1s the poor
man’s pathos. Esthetic pathos 1s essentially determined
by the accidental; ethical pathos has liberated itself
from the accidental and the uncertain, and bases itself

securely on the essential and the eternal in personality.®
In turning to the literature of Kierkegaard for illustration
of aome of these péints of contrast, we note that the assay on
Nphe Aesthetic Validity of Marriage" in the second part of
Either/Or constitutes a good source. Judge William is the
speakor. His argument is tﬁat marriage confronts the aesthate

4Tbid., p. 172,
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with @ possibility that must be ethically reaiized if any
lasting happiness is to be achiesved. A sample of his argu-
ment is the following. Judge William shows that marriage de-
mands more than a first or immedlate love, and that an ethical

content with religlous overtones is vitals

Romantlic love shows that it is immediate by the fact that
it follows & natural necessity. It is based upon beauty;
in part upon sensuous beauty, in part upon the bsauty
which can be conceived through and with and in the sensuous,
Yot not as if it came to evidence through a deliberation,
but in such a way that it 1s conatantly on the point of
expreossing itself, peeking out through some sensuocus form.
In spite of the fact that this love is essentially based
upon the senauous, it is noble, nevertheless, by reason
of the consciousness of eternity which it embodies; for
what distingulishes all love from lust i1s the fact that it
bears an impress of eternity. The lovers are sincerely
convinced that thelr relationship is in itself a complete
whole winich can never be altered.  « « Romantic love,
however, as I have said, presents an analogy to morality
by reason of the presumptive sternity which ennobles it
and saves it from being mere sensuality. For the sensual
i3 the momentary. The sensual seeks inatant satisfaction,
and the more refined it is, the betier 1t knows how to
make the instant of enjoyment a 1littls eternity. The true
eternity in love, as in true morality, dellvers it, there-
fore, first out of the sensual, But in order to produce
bhisstrue oternity a determination of the will is called
for.

Marriage is thus a good analogy to 1llustrate the diffarence
between the aesthetic and ethlcal sphere. The aesthets poaits
the valldity of marriage on the external condition of the
pleasure which it afforded him in the moment. Johannes the
Seducer's maxim indicates this as follows; "The woman 1s only
the moment. This is in its generality the essentlal aesthetlc

principle, namely, that the moment is everything. « . M6

~

6Kierkegaard, Either/or, II, 18 f.
6xierkegaard, Postsoripts, p. 265.
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The ethical man, however, posits the validity of marriage on
the consciousness of eternity which 1t embodles. It is the
true eternity in love as in all morality, says Judge William,
that delivers it from the semsual (and by this we can under-
stand the aesthetic and sensual to be synonymous). When Judge
Williem speaks of '"the eternal consciousness® he is emphasizing
the basic category of the ethloal, namely, that it is open for
all to particlipate in. It la not eclectic nor limited to a
talented few. Whlle secretiveness might be the genius of the
assthetlc category, 1t iz the death of the ethical. For the
ethical lives on
open=heartodness, cendor, publicity . . « this is the
lif's principle of love, &nd here in the intimate life
secretiveness is its death.?
Furthermore, this openness requires courage, because the
ethical calls for it.
It requires courage to be willing to show oneself as one
truly 1s. « « » It requires courage to want to be whole-
some end sound, honestly and candidly to will the true.f
with this background of the aesthetic-sthical contrast
we are prepared to move on toward a view of the easence of
the ethical individusl. First, the ethiclst takes his place
in the social order.® And there are two advantages over the

sesthetic view in this understanding that every man st

7Kierkegaard, Stages, p. 88.

e;!id.. Pe 88.
wﬁg 9P Mn. Pe 40.
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{£il1l hie place in scolety as he fulfills his auty in his
calling: |
In the first plece it is consonant with reality and
explains something universal in it, whereas the aesthetical
view propounds something acoidental and ezplains nothing.
iIn the second place, it construes man with a view to his
perfection, sces him in his true beauty.l0 -
So the calling in the sacial order provides us a medium of
determining something essential to the et?ﬂ.eal view. The
ethicist does not worry over the fact that there are variations
and dlstinotions of human skills, he reconciles individual
existence with the soolsl order.ll Over and above the fast
of individual differentiation is written the ethical impera-
tive that every man mist work and '_thnt every man has a calling.
This holds trus for the genius as well as the most humble
workman. Neither stands outside of the universal=human, the
abstract in which the individual finds expression.
The ethioist speaks briefly: "It i1s every man's duty to
have a oalling." ' More . hs cannot say, for the ethical as
such 13 mlways abatraot, and there is no such thing as
an abstract oalling for all men; he presupposes, on the
contrary, that every man has a particular calling.l®
From this exsmple of the calling, & corresponding ethical view
of the rational order of things followss iy
The ethical thesis that every man has & calling is the

' ression for the fact that there is & rational order
:? things in which every man, if he will, fills his

10Kierkegeard, Stages, p. 240. R
- 31pnomte; @pe:ibes Po 40s 7 T laino SR ET A
18g1erkeganrd, Stages, pe 848, .ol Crooinon fhes e




place in such a way that he expresses at once the
universal-humsn and the individuel.ld

At this point it 1s well to reglister a queation mark to the
criticism which Marjorie Grene makes to tne Kierkegaardian
category of the ethical, Her critique accuses the ethical as
being unconvineing and highly superficial for "morality is
equally meaningless without some conceptlon of a community in
which the individual 1s set."l% If she is basing her oritique
of the ethical category on ths ethical writings as found in
Either/Or and Stages On Life's Way, 1t 1s hard to agree with
her in ths light of the quotation just ocited above.

In citing the sxamples of marriage as indicative of the
nature of the sthical, something more is necessary than mere
documantation. Mackintosh warns us lest we forget that this
no.w world

where nothing 1s hlasd, no cool or cold detachment,

vhere an endless beauty and promise come to light « ¢ »
this is the life for which Kierkegaard himself had

longed and whose climax and fruitlon, marriage, he had
put away in tragic renunciation.ld
The asignifioance of these sections dealing with marriage be-
comes clear only if one appreciates ths personal experience
of Kierkegaard in his relation to Regine Olsen, for it is the

background of his short-lived and tragic engagement to her

137bid. 2 De 244,

l4Marjorie Grene, Dreadful Freedom: A Critique of Exis-
tentialimj(chioago: ’Unlversity of Ohloago Press, 1048), Pe 39

16Hugh Ross Mackintosh, ea of Modern Theology (London:
Charles Soribneris Sons, 1939), ps £8le



LS L

S0
which determined SK's ethioal lssue and its final outcome.l®
Klerkegaard speaks for himself when he atates the sthicist's
desire:

What I needls a volce as penetrating as the eye of
Lynoeus, &z terrifying &s the sigh of giants; as persise-
tent as the sound of natura, &s full of derision as a
frosty windegust, as malicious as Echo's heartless
mockeries, of a compass from the deepest bass to the
most mellifluous soprano, modulated from the sacred
softness of a whisper to the viclent fury of rage. This
is what I need in order to breaths, to get expression
for what is on my mind, to stir the bowels of my compas=-
sion end my wrath.l?

It was because he himself has paased through the torturous .
exparience of despair and decision himself, and finally had
broken i'ree from Regine that he came to possess in the fulleat
measuru whet he speaks of above && the ethiclst's need. This
it wes that made him an imeginative writer.}® But to get onm
with the contents of the ethical category, the ethicist re-
minds we that it is the duty of every man to marry.l® Kierke=-
gaard continues to explain that
he does not sin who fails to marry, except insofar as he
himself is te bleme for it, since in that case he offends
ageinst the universal-humen which is set before him too
88 & task that must be realized, but that he who marries
realizes the universal. « « « The ethiocist cannot bring

him further than this, for as we have sald the ethical 1s
always the abstract; it can only tell him what the uni=

versal is.

16swenson, op. oit., pe 76.

178 quoted by Swenson, Ibid., Pe 77.
181pid.

19gjerkegaard, Either/cr, II, 252.
201bid.
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Here agalin, as in the previous example of work qnd the calling,
the ethical man ia shown as one who participates harmoniously
in the universal order (namely, that which is possible for
every man), and to be an exception would be to f£ind oneself
in conflict with it.2l

Friendship follows as still another example of the ethical
category and its nature, but with a different twist. For the
sssthete can also partiecipate in friendship, but in this way.

He remains concealed, because however frequently and how=-

ever much he gives himself up to the world, he never does

it totally, there always remains something that he keeps

backe o« o o2
But ths ethicist, on the other hand, finds in friendship the
opportunity to fulfill the essence of the ethical category,
"to become revealed."23 Here again, in these two approaches
to the function of friendship, the essential difference be-
tween the ethical and the aesthetic categories is indicated.

The final word of the ethiclst Judge William to his
aesthete correspondent comea in the form of a country parson
who writes a sermon on the subject of the edification lmplied
in the thought that as sgainst God we are always in the wrong.24
The substance of the sermon to the assthete is that the solution

to 1life's problems lies in the process of giving oneself without

217homte, op. eite., P. 41.
22Kiorkegaard, Either/oOr, II, 269.
231bid.

24101d., p. 283.
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reservation toward the highest good. "Recognition of one's
own Insignificance, and resignation to the absolute superiority
and righteousness of God is the solvent."85 The sermon ends

with the significant phrase:

Do not check your soul's flight, do not grieve the better
promptings within you, do not dull your spirit with half
wishes and half thoughtsj ask yourself, and continue to
a8k until you find the amnswerj for one may have known &
thing many times and acknowledged 1t; one may have
willed a thing many times and attempted it, and yet it
is only by the decp inward movements, only by the inde=-
soribable emotione of the heart, that for the firat time
you are convinced that what you have known belongs to
you, that no power can take it from youj for only the
truth which edifies 1e truth for you.26

And in Kierkegsard'!s own comment on the words of thls quota=
tion we are reminded that the words "only the truth which
edifies iz truth for you,” are %o be understood as
an essential predicate relating to the truth as inward-
ness; 1ts decisive charsacterization as edifying for you,
1.0+5 for the subjeot, constituting ite esaentiﬂ:l.*-
ference from all objective knowledge, in that the sub-
jeotivity 1tself bacomes the mark of the truth.27
With this, we are brought to an understanding of the issue at
stake in Either/_gg, and, indeed, of the very reason why it is
8o calleod. For there are two ways open to the ethically exiat= -
ing individual: either he oan direst his 1ife to an absolute
and eternal good, or he can completely ignore this poasibility.
It i1s either/or. It cen, however, never be both/and.

Professor Harper states categorically that in E:I.ther/(_)g we

26Thomte, op. oit., P 48.
26K1erkegaard, Either/Or, II, £84.
27Kierkegaard, Postsoripts, p. 286.
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have not only "the basically ethical character of his :
existontiallism but practically all the elementary notions

and insighta of hls entire literature ('within a literature!).28
This point of view is butiressed by Geismar who indicates that
in the existing ethical individual we have

not a philosopher who speculates about the Absolute. He

is an acting individual, looking to the absoluts for the

purpose of shaping his life in accordance with it . « »

hia task in a world of relativities is to maintain a

relative relationship to rolatége ends and an absolute

relatlonship to absolute enda.

But alas, the man who fulfills all the requlirementa for
the sthiocal oategory, and yet is still honest with himself,
realizes that it is not within the realm of the humanly
posaible for the subject to devote himaelf »elatively to rela-
tive ends and absolutely to absolute ends. He soon finds
himself mixing the two for he recognizes in himself

gomething abnormal and pathologilcal, namely an absolute

commitment to relative ends. Here 1s a fundamental

imperfection in the self. A change of attitude towards
ths ends of life 1s now required, as a gro-condition

for the true ethical mode of existence.%0

In going back over the territory of the relationship of
the individual to absolute ends, we mst return to the solu-
tion offered to the aesthete, namely that the remedy for his

despair was despairi Judge Willlam says that the point of

28Ralph Harper, Existentialism, A Theory of Man (Cam-
bridge, Mass.: Harvard University Press, 9), Pe 48.

& Lect on the Religious t of
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departure for the seareh of the true ethical mode of existe

ence is "when one has willed despair, « . . 1.0., oneself

in one's eternal validity."Sl In desoribing this choice, 8K

soara off to the heights of hie rare literary geniuss
How I wish to state that to choose gives to a human
nature & solemnity and a dignity which cen never be en-
tirely lost. There are those who attach en extra=-
ordinary value to having at some moment seen one or
another outstanding world-hiatorical personality face
to face. Yet such a moment, however significant; 1is
nothing in comparison to the moment of choice. When
everything about one has become quiet and solemn as a
atarlit night, when the soul is alone in the whole world,
there appears over against it, not some distinguished
personality, but the eternal power itself. Then as it
were, heaven opens itself above the soul, and the "self"
choogses itself or rather receives itself. « « « For ths
great thing 1s not to be this or that, but to be oneself
and this is something which every man can be if he will.32
But, however convinclng Judge Willliam's artistry mighh_

be, the reference to the heaven's opening 1s only of literary

significance, for the self still chooses the self, and he does

not become another than he was before. We witness here an
approach to the religious stage of existence, but an approach
that is inadequate, for the Christian concept of the condition
requisite to existence (sin and faith) 1s not touched upon.
The entire .desoription has not transcended the realm of human
{mmanence. "God is still immanent in the personality,"33

and the presupposition that a truly Christian existence can

be reached from this category is wrong because the ethical is

3lKierkegaard, Either/Or, p. 179
32Ibid., p. 149.
aaﬂ.iﬂllll‘. 9p. L’ﬁo' pe 52.



not yot induced to break with itsslf but only to realisze

itself. Clowney summarizes this inherent wsakness of the

ethical category thua:

The edification of the ethical sphere is edification, but
not the edification whioch resolves the "misunderstanding,"
the dialectical tension, but rather the edification which
urges the enduring of the misunderstanding. Here is the
explanation of the lmmanentistic, ethical epproach of

the sermon included by Judge Wilhelm at the conclusion
of Either/Or . « o that the ethical spirit entlmsiassti-
cally undertakes to set aside the finite in favor of

the infinite. This is as if to annul the mlsunderstand-
ing constituted by the dialectic of the infinite and

the finite by declaring in favor of the infinite and
enthusiastically bearing the mlsunderstanding. In the
ethical therefore thers is an expression of becoming:

the aim is to realize the universally human, to pass
from poesibility to actuality. Will in the profoundest
sense is the ethical in the personality. But this does
not escape immanentism. The categories are still uni-
versal, and there is no true expression of the paradox
of existence, but rather a retreat from existence into
the eternal by a backward movement of recollection.

That 1s, without resolving the paradox of existence by
existing, the individual who lives only in ethical
categoriee abstracts, universalizes, and the individual
does not come to decisive expression.®

Spier gets at the samo basic oriticism in & sentence: "The

othical man seeks to overcome his own guilt by finding fixed

rulea for his actions."3%® By this is meant that fixed rules

represent some point outside the individual, namely, the

universal good, from which the ethical individual seeks to

determine his actions.

34Edmund P. Clowneys, Jr., "A Critical Estimate of Sgren

Kierkegaard," The Westminster Theological Journal, V (November,
1942), 48,

phiag

363, M. Spler, Christianity and Existentialism (Philadel-
The Presbyterian and Reformed Publishing Co., 1953),

Pe S8
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What 1z left, then, for the ethical category? Only
the ‘borderline situation between the ethical and thes religious
category, and this ia termed humor.

The fartheet advance of the ethieal . . « is the concept

of humo? ¢ « o for the ethical will not come to the

nioment of paradox decisively but retreats into the

oternity of recollection with only humor, with only a

gmila, for all meroly temporal decisions.®
Viith this borderline concept of humor we are reminded of the
similar borderline concept of irony and inquirs after the
relation botween the two. Thoeir content i1s not qualitatively
different, and both take on a semblance of similerity ia
approacin to the religious view--humor perhaps more specifi-
cilly than irony. For it is irony that conastitutes it%. as
aumor.S7 But both remain only an approach to the category of
the existing individual, for neither has succeeded in becoming
truly subjective.®®

Phis, then, 1s the point to which the ethical category
loade us: wo must break with the presupposition that in its
despest self the subjectivity of the individual contains the
Truth. The opposite i3 the ocondition for the religious
category, neamely that the individual 1s in error and that his

subjectivity iz not truth but untruth. By this alone can the

" immanency of human idealism be transcended. And to this pro=

blem the central category of Kierkegaard'as stages of exlstence
speaks, the religious category to which we now turn.

3%10“0," Op. _e__&o. Pe 47.

S71bid.
S81bid.



CHAPTER IV

RELIGION A

The oategory of the religious individual is one that
Eierkegaard divides into two parts, Religion A and Religlon B,
Religion A, to which this chapter 1s addressed; carries
iwmenentism over into the sphere of religion.l Religion B,
by which Kierkegeaard meant Christianity, "gives dscisive
exprossion to the synthesls of the eternal and the tsmporal
" in the individual. « « «*2 Religion B, the subject of the
following chapter, ls mentioned now and below only insofar as .
it is in contrast to Religionm A.

It would seem &t the outset as though there ia no
essential differsnce between the ethical category and Religion
A, and this is true in the sense that both "have a plus at
the foundation of humen nature."S God is still immanent in
the buman personality. But thers are some significant dif-
ferences, and these can be clearly seen in the peculiarly
religious oriteria of experience that are to be discussed

in this chapter: resignation, suffering, and guilt. The

1Edmund P. Clowney, dres "A Critical Estimate of S¢ren
Kierkegaard," The Westminster Theological Journal, V
(November, 1948), 48.
. 81bid. :
SReider Thomte, Kierkegaard's Philoso of Religion
(Princeton, N. J.: '-PrInce't'o“'n University Press, 1949), Pe 87.
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ethlcal category is constructed outside of religious term-
inology, the religlous category turns to religious concepts
and, to parephrape Prof., Collins lnsight, Psupplied the
reinforcement for, and the alliance with,"¢ that which is
lecking in the ethical category.

The relation of Religion A to the ethical category 1is,
as has been said above, one which bears out points which both
have in common, as well as points of difference. Whatever the
casey; it has beon emphatically declared that one must not
regard the progression of the stages from the aesthetic to ths
ethical and finally to the religious as a progression from the
lower to the higher sphere, discarding each stage as one has
pacsed through it. This interpretation, which Prof. Hirach
suggests as one far too common in Germany, "deserves the gold
medal in a competition to see who could say the greatest
stupidity about Kierkegaard."S This concept of the inter-
relationship of the stages which conceives of the aesthetic
and ethical presentation solely for the purpose of distinguish-
ing them from the Christian religlosity as being non=Christian,
when pressed to its logical end, would eliminate entirely all
ethico-religious idealism from the Christian consciocusness.®

Yet the religious category (throughout this chapter to be

4Jemes Collins, The Existentialists (Chicago, Ill.:
Henry Regnery Co., 1958), Pe Oe

51‘homte. op. 3_1_1:_.. Pe 102.
6Ibid.
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understood as Religion A unless otherwise designated) does
present us with something which Andersen speaks of as "eine
Eritik em ethischen Selbstversténdnis und an der ethischen
Losung der Existenznote. « « "7 For the ethical dilemma is
revealed in the man who finds himsolfl absolutely committed to
relative ends. This dilemna calls for a change. In prosecrib=-
ing this change, the religious category proposes that the
change must come from the eternal and the divine, toward which
ths actual and the imperfect self assumes & passive attituds.
"I submit myself passively to the'divine. in order that the
imperfect in me may be rooted out," i1s Swenson's summary of
the roliglous goal.8 We shall now take up in detail the
threefold results of this passive attitude towards the divine.

Suffering 1s the first characteristic of the réligious
cetegory.® This is something, however, which must not be
associated with outward physical ailment, but it is the "acul-
suffering” similar to that which Christ experienced. Kilerke-
gaard viewed Christ's suffering as limited not merely to
derision and scourging and orucifixion. Rather 1% 1s that
" goul-suffering of inwardness .'. . whet one might call the

7Wilhelm Andersen, Der Existensbegriff und das existenzi-
elle Deﬁn in der neueren philosophis und Thoologie
m =] [ ]

un
‘(Gutersioh: Veriag C. Bertels s 1040), P
8pavid F. Swenson, Something About Kierkegaard (Minnea-
polis: Augslm:-g-rubli;hlng House, 1041), De 153.

9'.l‘homte. Ope _B_j_-.io. DPe 80.
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mystory of His unrscogniszableness from the moment of His
public appearance up to the last,"10 that SK has reference
to. In spilte of his aympathy with the whole monastic prine
ciple of 1ife, Klerkegaard does not at this point resort to
any outward flight from the world to the sloister because of
suffering.ll In his own words, "suffering has its ground in
the fact that the individual 1s in his immediacy absolutely
committed to relative ends."12 The religious individual lies
fettered in the finlte with the absolute conception of God
prosent to him in mman frailty.lS This calls for a change
which consists in a break with relative ends if the God- .
relationship is to_be absolute.. By relative ends, Kierkegaard
meant everything which binds man to his temporai existence.l4
The change has its religlous designation as sulffering, or a
dying away from the world or from the immediate.l® Thomte
cites the following quotatlon:

What the conception of God or an eternal happiness is to

effect in the individual is, that he transforms his en=-
tire existence in relation thereto, and this transformation

10s¢ren Kierkegaard m-uny’:g In Ghriutimlti. translated
by Walter Lowrile (Prinooéon. o deol geton vorsity
Press, 1952)' Pe 136.

lletQ' Ope EHQ. Pe 90,

125dren Kierkegaard, Concluding Unsclentific Postscripts,
Pe 412, ;

131bid., p. 438.
141bid., pe 433,
151bid., p. 412,
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is a process of dying away from the immediate. This is
slowly brought about, but finally he will feel himself
confined within the absolute conception of God; for the

absolute conception of God does not comsist in having
such & conception en Eﬂssant, but consigts in hav the

absolute conception &t every moment. This is the check
on his immediacy, tho death verdlot which announces its
annihilation.l6

Suffering is brought into the religious experience for
another reason, namely, that "an eternal happiness 1is not
something whioch he can lay hold of in time; he is separated
Irom his etsrnal happiness, and it is always something to
which one has not yet arrived.*l7 This 1s significant becsuse
of the lmplication that one does maintain a relationship to
an eternal happiness. HNo total break between the eternal and
the temporal is contemplated. This distinguishes Religion A
from Religion B And another cause for suffering is that the
individual cannot find any adequate means of expressing his
God-relationships :

Herein lies the profound suffering of true religlosity,

the deespest thinkable, namely to stand related to God in

an abaolute decisive menner, and to be unable to find
any decisive external expression for this.l8

This is the religious climate which stifles immediscy and brings

religiousness to life. ™In suffering religiosity beglns to
breathe."19 And it iz to this "zero point" of existence,

16Th°mt°. OD e 2_’-&.. Pe 8l.
17g1erkegaard, Postscripts, pp. 405 f. _

18rbid., p. 439. ’
19xierkegaard, Postsoripts, pe 364.
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this sheer unmitigated agony of the spirit, that Grene prefers
even the merch of the Weltgelst with its indifference to the
salvation of the single self .20

Still another earmark of the religious category is that
of rosignation. As goon as the religious individusl sets out
to transform his life he runs aground on that in his own nature
which is commltted absolutely to only relative ends. But
religious exlsatence calls for a renunciation in which the
relative is done away with. He says 1t thus:

When it 1= said, "Seek ye first the kingdom of God," the

goel of eternity is thereby posited as that for which man

shall strive. If this 1s to be done, and done according

to the letter « . . it 18 required, above all, that man

seek not first something else. But what is this "some-

thing else™ which he seeks? It is the temporal. If then

he 1s to segek first God's kiggdom, he mat freely re--

nounce every temporal goal.®
In Thomte's desoriptive phrase, resignation calls for the
religious individual to possess things of finite value only as
one "who has been clothed in borrowed garments. His roots
have been severed from the soil of the finite."22 In the life
of the religious individual, resignation plays the role of an
inspector coming early a.nd‘lato. checking on the lofty solemnity
with which the absolute direction toward the absolute telos

is maintained .35

20Mar jorie Grene, Dreadful Freedom: A Critique of Exis-
tantiauamj(chieago: 'D'nIversIEy ol Chlcago Fress, 540), p. 38.

21lKierkegaard, Postseripts, p. 3682.

22Thomte, ope git., Pe 89
23Kierkegaard, posteoripts, p. 564, 367.
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The third mark of the religious category is guilt. The

particular quality of this consept of guilt iz suggested
by Andersens

Dieses SchuldeverhBltnis ist kein empirisches Urteil
{iber den Menschen. Sohmldigkeit als Qualit@tsbestimmng
kann rmur vom Individuum selbat erkarmt werden, wenn es
sich ox:last:leregg mit dem Verh8ltnis sur ewigen Seligkeit
zusammonbringt.

Thomte schoes the same thought in the statement: "The guillt

of the indivldual 1s not determined empirically or as a summa
summarum, but as a totality."25 Both are quoting SK in the
Postsoripts: "By placing gullt in relation to God and an
eternsal happiness the definition of gullt receives a quali=-
tative determinant."6 The God relationship, because it 1s
being constantly amnulled by the conscilcusness of guilt, is
disrupted; hence it is gullt which brings on a disturbance
within the personality itself. This disruption i1s rooted not
in the memory of a wrongful aot, but rather in a consciousness
of "a quality affeoting the whole personality, a total and
pervasive coloring, which does not admit of differences of
degree. « « "7 Between man and man guilt may be a quanti-
tative thing, but between man and God, "guilt 1s guilt, and
that is the end of 1t, the quality being essential and the

24andersen, op. 8it., pp. 64 L.
26Thomte, opes Sit.; Pe 98¢
26g1erkegaard, Postscripts, pp. 471 f.
27swenson, op. oit., pe 174,
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degree irrelavant; its intrusion into the relation between
God and man means that God dlsappeers, or ceasses to be God,
and becomes a fellow Pharisee."28

With his analysis of suffering, reaignation, and guilt,
Kierkegeard has outlined the characteristlcs of Rellglon A,
It speaks emphatically of lnward transformation not conditionsd
by anything but the immanent eterrnal within the personality.

One does not bass one's eternal happiness upon one's exiat-

ence, but rather the relationship to an eternal happiness
becomes a determinant for the transformetion of one's %
existence.2® The tie which relates the eternal happiness |
to humen existence ia intact desplite the tension which gullt,
resignation end suffering oreate, for the assumption is that
the sternal happineas is everywhere, and all men have a share
in its immenent blessedness .50

£87bid., pp. 174 f.
29@homl‘.e, Ope 2_1&., Pe 95,
30Kierkegaard, Postscripts, p. 515.



CHAPTER V
.+ RELIGION B

Any thorough-golng treatment of this category might
easlly develop into an independent thesis, for when dealing
with Religion B we arrive at "the capstone of Kierkegmard!'s
view of the individuale. « . "1 It is with this category that
the whole concept of Exlstens deals. "The (existential out=
look) 1s to be found solely in the religious form of 1ife
which &lone hreaﬁs all ties with the universal and with law~
fulness."?2 And as still another ocritic suggests,

The whole problem for avefy serlous Christian, according

to Xierkegeard, lies on the subjective side, in the

riddle of his own path to faith . . . the way to eternal

blessedness for "my own little I™ is every Christian's
whole concern.®
And so the weighty evaluations of this stage mount up. But in
this chapter we can but map out the essential contents of ths
category and leave the implications and detailed investigation
for another effort more deliberately foocused on this area alone.

The scope of this chapter then, shall be first of all &

contrast of Religion B with Religion A, after which we shall

address ourselves to the vital ingredients of the

1james Collins, The Existentialists (Chicago: Henry
Regnery Company, 1862, pp. . :

2J. M. Spier, Christienity and Existentislism (Phila-
delphia: Thnprra;byforian ana‘ﬁifarnsi Publishing Company,

1955). Pe 8.

SMarjorie Grene, Dreadful Freedom: A Critique of Existen=
tiallism (ghicBEOI Uﬁivera!?y'of Chicago PTess, s DPe 1.
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Religion B oat'egory.

The closing sentence of the preceding chapter stated
that the tie bstween sternal happiness and human existence
remains intact in Relligion A, desplte the tension which guilt,
resignation, gnd -suffering create. Thus Religion A always
' presupposes a fundamental kinship or continuity befween
divinity end humanity. The concept of the existence of the
Individual 1s that 1t is a point within the divine conscious=
néss. Religion B ls basod on the prem;.ae that God as tae
eternal, qualitatively Other from man can make Himself mani=-
feat to man only if the tle between the eternal happiness and
humen existence is severed, that is to- aay; when a transcen-
dent relationship has broken in upon the immanent reiationship.
Roliglon B confronts man with the_i‘act that the Eternal has
enterad tumanity at o fixed point, namely in Jesus Christ.

In Raligion A the sternal is consldered as immanent within

all timo. Time is the echo or moving image of oternity.4
Eternity is present always within time, and man i1s always in
contact with eternity. But in Religion B, the etéma; is
posited for man only &t & definite time and place, namely in
the historical appearance of Jesus Christ in Palastine nine-
teen hundred years ago. GChristianity, according to Religilon B,
apeaks of the tlme-proceas as punctured by the iwpingement
upon it from the Eteraal.

4H. V. Hartin, The Wings of Faith (London: Lutterworth
Press, 1860), P 56.
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This must mean an absolute breach with all immanence~
religiousness; and the relationshlp made possible there
and then between God and man becomes one of transcen=-
dencs, and thus paradoxzlcal to man.b
In Religion A the relationship between the individual and the
eternal 1s in essence a relationship only of thought. Religion
B takes the position that the individual i1s related to the
eternal not only in thought but in tims, in actual reality,
"go that the relationship is an event in time and in exist-
ence, and not merely a timeless relationship in thought "6
Anderssn sume up the significance of this comparison thusi
Der entacheidende Sohritt liber des religiBse Existieren
hinaus ist durch die Erkenntnis bedingt, dasas das Ewige
in der Zeit, "an einer bestimmten 8tells," in Jesus
Christus Wirklichkeit geworden ist. ... « Dis Dialektik
der Existeng meint hier einen Widerspruch nicht innerhalb
der Tnmaneng, sondern mit der Immanenz. Damit ist der
Sprung vom religldsen gum christlich-religiGsen
FExistloren bestimmit.?
The vast import of this ias that it representa a total break
with everything thet has been described in the three stages
of existence. In the presentation of the ethical stage, Judge
William hed intimated that there might be one exception to
the univerasl domands of ethics--an exeception based on the
1ndividﬁa1'a Goderelationship: "Such a religious exception

will ignore the universal, he will outbid the terms offered

81bid.

61bid.
™ Andersen, Der ExistensboF:lﬂ' und das existen=-
ilhelnm 9 | ~

d Theologie
zilelle Denken in der %——ﬁuﬁ)ﬁ.—w‘_

ersloh: Verlag C.
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by temporal reality."® With Religion B we have arrived at
that "religious exception," and the universal is replaced by
the Eternal in temporal reality. And it is at this Juncture,
labeled by Henry Nelson Wieman &s "a hash of nonsense . . . a
hopeless contradiction. « « "9 that fundamental understanding
of SBK atands or falls. For here it is that Kilerkegaard asks
the key questlon, "How am I to become a Christian?” The pur-
pose of the massive Postscripts 1s tims summarized by the
paseudonymous authors

I, Johannes Climacus, now thirty years of ags, born in

Copenhagen, & plain man like the common run of them,

have heard tell of a highest good in prospect, which is

called an eternal blessedness, and that Christianity will

beatow this upon me on condition of adher to 1t=--now

I ask how I am to become a Christian. « « »

With this comparison of Religion A and Religion B com-
pleted, we now turn to the concept of sin and the important
place it plays in the category of Christian Existenz. Professor
Swenson writes that for Kierkegaard the problem of sin 1s to
be regarded "as central for every religilous view of 1life, and

as the starting point for the Christian consclousness."ll

8sdren Kierkegaard, Stages On Life's Way, translated by
Walter gowrie (Prusmoto::, e dot PrInooEon_‘Eniveruty Press,

1945), pe 170,

SHenry Nelson Wieman, "The Interpretation of Kierkegaard,”
The Christian Century, LVI (April 5, 1939), 446.

10sgdren .Kierkegaard .aoncluding Unsclentific Postsoripts,
translnt!d by David s'an:on and Walter Lowrie (Princeton, Ne dJ.1
Princeton University Press, 1941), p. 545.

1llpavid F. Swenson, Somet About Kierkegaard (Minnea-
poliss Augsburg Publishing Hou :aho. 194Y), p-"I'IE.' 2
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Religion B Iintroduces us to a new and profound concept of sin,
in contrast to the gullt consciousness of Religion A.

8in conscliousness, as distinguished from the guilt=
consclousness of Religion A, represents the brsach with
immanence, for by coming into being the individual has
become another. « « « From eternity the individual is
not a simner, but when the individual who 1s planned on
the scale of eternlity comes into the world, he becomes
a sinner, and 1s thereby excluded from every gomniea-
tion with the eternal by means of immanence.l

This statement from Professor Thgmte is taken from the Poste
soripts, the oomplete section reading thus;

From eternity the individual is not & sinner; so when the
being who is planned on the scale of eternity comes into
the world by birth, he becomes & sinner at birth, or is
born a sinner, and then it is that existence, by sur-
rounding this being on all sides so that every communie-
cation with the eternal by way of recollection is cut
off, and the predicate "sinner" which is then first

& pi:l.ed but applied at once at the moment of coming into
the worlde-=then it is that existence acquires such over-
whe power that She coming into the world makes

this being another.l

The last words of the quotation are of prime importance, for
1t brings us to the insight that sin-consciousness for Kierke=-
geard has & vital role in Christien existence. It 1s not
simply a concept or doctrine, but is 'the new "existence
medium."1% For further amplification, we again turn to the

Postaoriptsa:

Sin eonsciousness « s « is an alteration of the very
subject himself, which shows that outside of the indivi-
dual that power must be which makes clear to him the fact

g oA dar Thomte xs.arkog&rd-a Philosophy of Religlon _
(Pz';lnc?é::. H.TJ.s 1":' geton versity run."ﬁﬂ'!'.l Pe 96e

13Kierkegaard, Postscripts, p. 517.
l‘rmtﬁg op. -Oﬂu' Pe 98«

. L WL Beet 77 Mgyt
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thet in coming into 1life he has become another than that

he was, hak become a sinner. This power 1s the Deity
in time.

8in consclousness, then, is something which i1s closely linked
with the paradox of the Divine entering into the temporal and
is, in fact, one of the absolutely necessary conditions for

the hamen appropriation of the Eternal by faith. For no con=-
sciousness of sin can ever arise in the individual unless his

self-consciousneas be "so profoundly stirred that 1t confronts
the ideal of an absolute good, an eternal telos, which is
identical with its own immortality."16 The terms, "absolute
good," and "eternal telos," are a part of the vocabulary of
the religiosity of immanencej buf the phrase "identical with
its own 1mmortaiity“ points to the paradoxical act of God in
the revelation of His Divine Son, Jesus Christ. For SK the
only possible event which can so profoundly stir the self
that it makes & break with itself is when the Eternal reveals
Himself at a particular point in time. For then it 1s that
the individuwal glimpses something from which he 1s totally
cut off and qualitatively different. Then it is that the
individuel has "forfeited his highest self, has become another,
is now heterogenecus with the Good, has become incapable of
fulfilling the ethical requirements."l17 With this inaight

16g1erkeganrd, Postscripts, p. 517.
168'.!!!013’ Op. _U_i_to. Pe 178,
171bid.
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into the relationship between the consciousness of sin and
Divine Revelaetion, Kierkegaard is reproducing the position of
both the &Apology of the Augsburg Confession, Article II, 13,
ané the Smalcald Articles, IIIL, Article 1, 3. Both sections
undersecors the fact that the full extent of hereditary sin
is so deep that no reason can understand it, but it must be

learned from the revelation of Soriptures. When the individual

is brought to the resalization of hls qualitative otherness
Irom the Eternal manifest in tima‘, the eternal blessedness

for which he has longed becomes an object of the utmost cer-
tainty to him. "He has lost God."18: It is in this intense
mood, when the only certa:u;lty the individual has 1s the cer=-
tainty that he has not God, that Kierkegaard leads the indivi-

1
|
|
|
i
|

dual to recognize existential pathos, which is the matrix
for transition to true Christlan faith.

The Kierkegaardian literature which covers this area of
Christisn existence is vast and profound. Both of the more
formal works, the Postscripts and Fragments deal with the pro-
blem of sin as the condition for Religion B, and the other
devotional works such as The Congept of Dread, Fear and Irembling,
Training in Christisnity, Sicimess Unto Death, and Thoughts On
Crucial Situations in Human Life, amplify the fullness of the
Kierkegsardian presentation of sin-consclousness. We shall

select two volumes from the devotional works in order to

18‘3“13’ Ope. ._0_1_-.!’0' Pe 65.
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1llustrate two important aspects of sin. The references from
Sickness Unto Death and The Concept of Dread which follow are
cited by Reider Thgmte.l®

In Sickness Unto Death, the point 1s made that Christianity
beging with the dootrine of sin, that is, with ths category of
the individual in confrontation with the Eternal which has
entered the temporal.

Christianity has secured itself from the very beginning.

It begins with the dootrine of sin. The eategory of
8in 1s the category of the individual.=20

In a footnote to the above quotation, Kierkegaard adds an

important remark concerning sin and its relation to the indivi-
duals

The dootrine of the sin of the human race has often been
misused because it has not been noticed that sin, common
though it is to all, does not gather men together in a
common ocncept, into a society or a partnership « « .
but it splits men into individuals and holde every in-
dividusl fast as & sinner--a splitting which in another
sense is both in correspondence with and teleologically
in the direotion of the perfection of existence. This
men have not observed, and sc they have let the fallen
rece become once for all good again in Christ. And so
in turn they have saddled God with an abstraction. . . .
But if the individual is to feel himself akin to God
{and this is the dootrine of Christianity], ths whole
weight of this falls upon him in fear and tremblinge ¢« o o

4 §

A further insight into the nature of sin is i{n the emphasis
upon the contimuity of sin instead of upon particular acts of

social sins.

19fhomte, passim, pp. 164-166.

20 Kierkegeard, The Sickness Unto Death, translated
by Hémigr::wﬂ: (Pg‘i:l:oi'ion.' N, J.: Princeton University
Press;. 1961), pe. 195.

21:51&.’ Pe 197,
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Only in the contimuation of sin he fm] is himself,
only in that does he live and have an impression of
himself. What does this mean? It means that the
state of being In sin is that which; in the depth to
which he has sunk, holds him together impiously
strengthening him by condistencys it is not the par-
ticular new sin which [erazy as it sounds to say 1it]
helps him, but the partlculsr new sin is merely the

expression for the state of sin which properly is
the ain.<®

Thgmte points cut that Kierkegaerd was familiar with the
Schlagel and Tleok German translation of Shakespeare. He
notes & poassible influence of the view of sin expressed in
Macbeth (Act III, scene 2), “sllndsntaprospéno Werke erlangen
nur durch Slinde Kraft und Sthrke 23 The insight is vital,
for it shows us that sin is not determined by each individual
sin, but that it is a reality which steadily grows every in-
stant that one doss not get out of 1%, and that continuity

. in sin is vestly more serious than any one particular sin
expressed in one way oﬁ other. _Aocording to Slclmess Unto
Death, "every sin is before God," and hepee the sinner stands

as one guilty before God.

Nor is it only now and then one sins before @Godg for
every sin 1s gerora Gody or rather 1t s{s this which
properly makes human guilt to be sin.

Klerkegaard regards this the dividing line between the pagan
and the individual who would be & Christian. "The pagan and

88Ibid., ps. 177.
aa'lhomta. Ope. _0_1_-2-. Pe 166,
84x1erkeganrd, The Sickness Unto Death, p. 188.
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the natural man have as their measure the merely human self."25
But of the individual in the opposite category, he says:s "Only

when the self . . . is consclous of existing before God, only

then i& 1t tha infinlte self; and then this self sins before
GOd-"zs ! ;

In The Concept of Dread, supplement to the understanding
of this category 1s provided in the statement that sin has

ita own quality of transcendence.

With the first sin came sin into the world. Exaoctly in
the same way 1s this true of every subsequent first sin
of man, that with it sin comes iInto the world. « «
The account of the first sin in Geneals has, especially
in our age, been regarded rather carelessly as a

myth « « « when the understanding takes to mythology
thers seldom comes out of it anything but twaddle.
That account in Genesis is the only dlalectlcally con-
siatent sccount. Really 1its whele substance is concen=- ;
trated in the clause: Sin came into the world by =
a 8in.

Hence sin is governed in cutward sppesrance by its inward
presupposition and origin. It seems to me that this insight
18 thoroughly New Testamental in its serious recognition of
the demonic which is clearly apparent from the Gospels
(Matthew 9:33-34) as well as the Pauline epistles (Gal. 4:3;
2 Cor. 414). In The Concept of Dread, Kierkegaard presents
his own interpretation of the doctrine of lmherited sin. The

universal corruption of man indeed has special reference to

261hid,
261p14.

273 4ren Kierkegaard, The Conoept of Dread, translated
by wa].tog Lowrie (Pg:lnco%o't?._ —Jd.7 FPrinceton University
Press, 1946), pp. g8 f.
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Adam, but man's fall also has the quality of an actus
perpetuue .28 Through the qualitative lesp which consti-
tuted the firast sin, Adam brought the first sin into the
world. Hence whether there be a thousand Adams or merely
one is eatirely insignificant.
So Adam wes created . ... but had not found socilety for
himself. Eve was created, formed from his rib.  She
atood in as intimate relation to him as possible, and
yot this was still an external relation. The existence
in this sense of a thousand Adams signifles no mors
than one. This may be ga.td in view of the descent of
the roce from one peir.=9
This emphasis on the soliderity of the human race=--a solldarity
marked by the contimuity of sin=--is further amplified by the
identification of Adam with the whole race.

Adam is the first man; he ls at once himself and the
race. o «» o« He 18 not essentlally different from the
race, for in that oase there is no race; he la not thse
race, for in that case there is no racet he 1s himsalf
and the race. Therefore what explains Adam explains

the race, and vice versa.

With these references from Sickneas Unto Death and The
Concept of Dread we have submitted a representative portion
of materisl on SK's concept of sin. In this category,
Kierkegaard draws together all of the previous aesthetic and
ethical preéentationa of despair, boredom, anxiety, and dread,
and gives them their highest relevance to the human situation

a8 the individual measures himself against the Eternal in the

281‘1101!156. op. _G_il!-. Pe 165.
£9Kierkegaard, The Concept of Dread, p. 42,

301bid., ppe 26 £
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temporal. M"Dsapailr comes about wl;en the self does not know
the selfl as it actually is, and does not accept it that
way."Sl "Horedom ia a werning that all the goods of life
may turn to azhes in the mouth."92 "Anguished dread iz the
atate of spiritual growing pains of a men who stands poised
at the brink of personal exeroise of freedom, in the full
awarenesz of its consequences for time and eternity."SS

Upon dread all hic [men's] religion rests. From dread
comes despair, from despair the sense of sin, from the
tense of sin the instant of choice; from the choice of
Christ, faith iteelf and the immortal life of the
spirit . « « dread is an allien power which takes hold
of the individual . . '» 88 & wholly alien and objective
force . « . ite naturec gives to Klerkegaard's theclogy
its dominant notes of transcendence and individuality.5¢

VWe might define Angst as & c-or;scious or semiconscious
dreed thet our atence trembles over an abyss of
. nothingness. It is a diestressed epprehenglon of the
unsupported cheracter of human existence.
Each of these cheracteristic summeries gives animation to
the dynemic concept of sin-consoloueness which ls vital to
the category of Religion B. A statement from Kierkegaard
himself sums up the inclugive importance of it all: "No man

can gee God without purity and no man can know God without

Slyyron Madden, "Kierkegasrd on éelf-Aooaptanco;“ The
Review and Expositor, XLVIII (July, 1951), 308.

3200111ns, op. oites P 8:
S51bid.

84y, chaning-FPearce, The
Oxford University Press, 1941

%6 « Johnson, "Kierke nrdla'rngr!ma'gle,_ to Faith,!
dapan cg;:::‘ilaﬁ ggartarli. XVIII (Summer, 1952), .

)g. errible égatn (New Yorks
» Pe s
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becoming & sinner."3® sin, nowover, must not be ldentified
with tho whole Christian exiatonce. It 18 rather a part
without which the declsiveness cf Christien existence cannot
be grespod. &in is the opposits, not of virtue but of Faith.S7
S8in fTorces the issue of the "leap" and it 1s with tﬁ leap
that we now concern curselvea.

Tc be a Curistian in the New Testament sense means that

every individual as an individual shall relate himself

personally to Christ in fear and trembling through the

lsep of paaaéonatc decision in the despair of his guilt
bafore God. :

Viith ifartints correct statement of the deciaiveneas of
the "leap" to the categ&ry of Religion B we zntfoduce this
concept, but we note that.the category of the "leap" is in
easence not limitcd to Roliglon B a.lona._ FQ;- the bre&ch of
continuity beiween &ll three stages ol life, the aesthetic,

the ethical, and the religious must be traversed by meens of -
the "leup." The transitions are mede by & "leap" in the more
ganera;l sense, that 1s to say, transitions vhich come about
by & decisiveness rooted in the individual and nie inmanent
choice. But besides these general determinations there is
aleo the leap p_;__u- excellence by which the religious passion

56g4men Klerkegaard, Thoughts on Cruoial Situations in
Bumen I.:l.ge. translagzd b§ Da vE ﬁ'?. Ewenson (Minneapoliss:

ZAugsburg Publishing House, 1941), Pe 9.

37pdmnd P. Clowney, Jr., "A Critical Estimate of Sgren
Kiarkoglagard'.g ghac%as'tm{r'mtor"l‘hmlogicn Journal, V (November,
1“2). 80, 1 2

Ma“m. _02.- 2!:0_0. Pe 40.
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whiech in Christianity 1s called faith, emerges. “fhis
transition requires & divine asslstance, and is a trus creative
act of God, within tho framework of & pre-existont creation."5?
In speaking of the "leap" in the subsequent discussion, we
shall concern ourselves with this latter and distinct useage,
in which the "loap" 1s determined by tl'w Eternal and not the
universal, the Transcendent and not the lmmsnent. .

In order to begin to be cneself, one must leap to another

poeiticn; not given by ltaselfl, but held before one

the promise of Chriet: ®Come unto me, all ye that ‘l’zbour
ar:d are heavy laden, and X will give you rest."40

An importent aspect of the nature of the "leap" to Christien
faith iz cited in the Postscripts:

In meking the absolute venture [the leap] he becomes
another individual. Before he has made the venturs he
cannot undsrstand it es enything else than madnesse o s« o
After the indivicduel hes made the venture he 1s no
longer the same individuel. Thus thers is made room

for the tremsition and its dsciaivenessf an inter=
vening yawning chasm, & suitable scene f'or the infinite
passion of the individual, a gulf which the uﬂiorstand-
ing cannot bridge either forward or backward.

The refersnce to the object of the "leap" as madness gives
proportion to Johnson's statemsnt that "the leap of faith
did not transport him (SK) %o the seventh heaven or to any
promissd land or to & bed of roses."42 What, then, does the
"leap" signify? The following parable will help toward
understanding.

595‘6]15011. Ope. 2_’_..20. Pe 165. :

40Ralph Harper, Existentialism, A Theory of Map (Cambridge,
Mass.; Harvard e (Ve U

41g1erkegaard, Postacripts, p. 379,
427ohnson, ap. oit., ps 188,
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Lot ue lmagine a son loving his father and lovad by him.
The son is happy receiving proofs and signs of his
fathor'z love. But let us supposs that this father,
afraid to spoil his son, bscomes more and nore chary of
these proofs and aigns. What will happen? Probably the
son will be shocked at his father, because he is able to
wnderatand only direot and immediate communicatlons of
his father's love. But we can imagine a son, able to
develop a deoper understanding to leap, as it wers, over
the appearance and to gain by and in that leap confidence
in hiz fatheor's love In spite of all appoarance. By
that leap the imposaibility that a loving father would
behave in so shocking a manner would be ovsrcome.

But now let us realize the relatlion between man
and God in Christianity. Let us imagine a2 God, not chary
ol his utterances; but entirely hidden and disgulsed and
requiring to be believed ine-=in spite of the manner in
which he appears. Here ia the basic offense of Christi-
anitys and it is here likewise only by a leap that the
offense can be overcome. Christianity, on the contrary,
which begins with & "because of" instead of an "in spite
of' is no Christianity at all .« . « it is a leap which
18 required to get over the foolishness of Christianity.4S

The "leap" thus signifles a tearing away from self and the
immenent world in a oriaig which puts man under the constraint
and claim of the Absolute, "so that a true knower can never
say, 'Do according to my words and not according to my deeds,
for knowledge end life cannot be separated.!®44 Merlan,4%
Fitzpatrick,46 and Harper4” each agree that the "leap" has

43pn111p Merlan, "Toward the Understanding of Kierkegaard,"
Tas Journsl of Religion, XXIIL (April, 1948), 8l.

44, Gomsnn, "Soeren Kierkegaard and His Message," Luth-
eran Church Quarterly, XVI (1943), 40l. TmEd

45"01'13“3 8p- _0_!-_2-. Po 89,

46ya11ary Fitzpatrick, "Kierkegaard and the Church,"
Zhe Journal.zg Religion, XXVII (October, 1947), 258.

47m‘r. 9pe 2_‘_.!5_.’ Pe 56.
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as its object something which is rationally absurd and totally
paradoxical, namely the Incarnation of Jesus Christ and his
redemption of man. But Paul Tillich presents a view of the

"lesp" which cannot be overlookeds

Kierkogoard « « « @sks the individual to break away
from this soclety in order to save hiz existence as a
person. « « « Theological existentlialism demands the
leap of the Individual out of his given cultural and
intellectual siltuations into the acceptance of a sacred
tradition formulated hundreds of years ago. The leap
liberates,; but does it not enslave again?. . « the Neo=
Orthodox Christian subjects se ough the leap of
falth to traditional ecolesiastical dogmas. He is free
in the moment of his leap. But this leap into freedom
Involves the saorifice of his freedom. « « « The person
is lost if rational necesslty prevalls. He tried to
save himself by the leap which, however, leads to new
forms of servitude, natural or supranatural ones.?

Thfmte brings pertial rebuttal to Tillich's charge as followss

If a man 1s to enter into a religious relationship with
God, he must let go of probabllity and break completely
with the temporal worlde. This does not mean that the
religious man becomes an ascetic who withdraws from the
common tasks of 1life, but rather that the powers which
the temporal world wields over his personality have
been completely annihilated. Religiously speaking

this is expressed in the sentence: !'Thou he-ggly
Spirit] takest away the power and givest life.'

For the last sentence of the quotation, ‘lfhdmto has turned

~ to the Pentecost sermon theme in For Self Examination,

page 106. The reference from Thgmte does not fully meet the
charge brought by Tillich, for in a most real and Christian

sense- the individual who "leaps" is never free, he is ever

48paul T111ich, "Phe Person in a Technical Soclety,"
Chr d Soclal Action, edited by John A.
ﬁ%‘ﬁ Flia::h' x'::E: charles E‘cribne:" Sons, 19563), ppe 138 f.

4%ppomte, op. gite, pe 171.
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in servitude to the Etornal. One would desirs further
amplification from Tillich on what he means by freedom. At
‘any rate, Herlan's observations are appropriate here:

Elther we can reject Kierkegaard's views entirely because
we deny the possibilit or ﬁecossity of a lea .1gr we

can refuse to accept those views by refusing to leap,

or finally we can accept Kierke dts views and lesp.
But thers is no fourth way--that is, it 1s impossible

to acocept Kilerkegaard's views as true and yet not leap.50

One more quotation from 8K himself will indicate the place
which the "leap™ occupies in Religion B.

How does God's existence emerge from the proof? Does

it follow straightway, without any breach of contimuity?
Or have we not here an analogy to the behaviour of these
toys, the little Cartesian dolls? As soon as I let go
of the doll it stands on its head, As soon as I let it
go==I muiet therefore let it go. So also with the proof
for God's existence. As long as I keep my hold on the
proof’, 1.0., continue to demonstrate, the existence

does not come out, if for no other reason than that I
am engeged in proving it; but when I let the proof go,
the existence is there. But this act of letting go

is surely also something; it 1s indeed a contribution

of mine. Must not this also be taken into the account,
this little moment, brig{ as it may be--it need not be
long, for it i1s & leap.

The "leap" then iz from the sin-consciousness to the dimen-
sion of faith. It is an sspect of Religion B which must be
conditioned by all of the implications of the dostrine of
originel sin, which means that man comes to the anguished
knowledge that God is different in essence and quality from

50"01'1“. Op. gﬁo’ Pe 80.

Slsgdren Kierkegaard, Philoso hical Fra ts, translated
David.F.‘;-uncon (Princeton, . J.: Princeton University

Press, 1936), pe. 35,
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him. But this lmowledge of God's otherness cannot be a
passive knowings rather it is the magnetic pole which
draws man to the Eternal by a leap to the absurd, namely,
that the Etermnal has invaded the astual and the real. And
8o from sin-consciousness follows the "leap"” and the "leap"
points beyond to the absurdity of the Paradoxical Moment,
to which the third section of this presentation of Religion

B now turnse.
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CHAPTER VI
RELIGION B (Continued)

%When Kierkegaard speaks of the Christian Pu-ado-x he
does not mean a fantastic apoeulat:lon. about the unity of God
and man, but en individusl man who is Gode » o "1 Themte's
statement is based on th_o following quotation from Training

in Christienitys
The God-Man [and by this, as has been said, Christianity
of God and man, but an individual mar who is Godl
exists only for faith. « « "2
These two quotations foous the paradoxical ;;ontent of the
Moment of Divine Revelation. _In this extension of the pre-
ceding chapter, we shall seek to relate the Moment to the
leap which has already been discussed before, and then
examine Kierkegaard's presentation of faith. With the two
mein subjects of this chapter, the Moment and faith, we shall
round out the principal ingredients of Religion B.
If one were to draw a piloture of the significance of
the Moment for Klerkegaard's thought, it might resemble a

sheer vertical line intersecting a horizontal line. The

-vertical would represent the impact of the Eternal upon the

J 1 homte, Kierkegaard!s Philos of Religion
(Princlo‘;:nd:rl? Jet 'Prﬁ'oogon University rna'."'lmll.i ‘ "p',.' 160.

: 3 lated
2sgdren Klerkegaard, gmmgﬁ In Christianity, transla
by Wllifr Lowrie (Princeton, Ni Ja3 Frinceton Univeraity
Press, 1962), p. 128 . _
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temporal in the Person of the God-Man, Jesus Christ. This
statement needs further clarification, for SK goes to great
ends to emphasize thet this impact of the Eternal upon the
temporel is always and entirely a paradox, that is beyond the
rational endowments of mankind. In the Postscripts, he de-
votes three separate sesctions to possible alternatives and
false sources of objectivity by which men might endeavor to
dull the edge of the paradox. He cites the inspiration of
the Bible as cne possible alternative to the paradoxical
revelation of the Moment:

For whose sake iz it that the proof 1s sought? Faith
does not need it; aye, it must regard the proof as its
onemy. But when falth begins to feel embarrassed and
ashamed, like & young woman for whom her love is no
longer sufficient, but who secretly feels ashamed of
her lover and must therefore have it established that
thers is something remarkable about him . . . when
faith begins to cease to be faith, then a proof becomes
necessary g0 83 to command respect from the side of
unbelief .o

The second alternative cited refers to the Churechs

If the hiatorical aspect of the confeasion is urged as
decisive [fthat it derives from the Apostles, and so
forth], then each iota must be infinitely stressed; A
and since & conclusion can be reached only ®approximando
the individual will be involved in the contradiction of
attaching, i.e., of trying to attach, and yet not being
able to attach his eternal happiness to it, becauss the
approximation is never complete. From this again it
follows that the individual will never in all eternity
attach his eternal happiness to Ehe theory, but only a

less passionate somesthinge « o

53{:-.:: Kierkegaard, Gonolu%f Uno:lontir%c Postsoripts,
translated by mviﬁ Swen s He Jol

Princeton Univeraity Press, 1941), pp. 31 f.
41bid., pe 48.
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The third alternative concerns the history of the Churchs

Thls argument can be presented only in rhetorical
forme..-o-o The speaker isolates the deliberating or
doubting subject from all conneotion with others. He
confronts the poor simner with innumerable hosts of past
generations, with milllons upon millions and then says
to him: "Now dare you be so insolent as to deny the
truth? Do you really imesgine that gou are in posses-
sion of the truth, and that the eighteen centuries . . .
the innumerable generatlons of men, have lived their
livez in error?" Behind the tremendous barrage of the
many millions the cowardly=-speaker sometimes trembles .
in his boots when he uses the argument,; besause he dinmly
feels that there is a contradiction in his whole
procedura. :

Instead of any false alternatives, Kierkegaard continually
dwells on ths utter uniqueness of the paradoxical revelation
of God in the Moment. It must be this way, because the
Moment involves both man the temporal and God the etermal.
When these two meet in the event of Christ's appearing on
earth as the God-man, the happening is called the Moment or
the Instant. Martin calls attention to this as followss
If God 1s to reveal Himself in time, and if man 18 to
become, as an existing being, related to God, it can
only be in the lMoment of Divine revelation, the para-
doxical unity of an atom of time with an atom of

eternity. Supremely, that Moment is the coming of Jesus
Ohrists what St. Paul oalls "the fullness of time"

(Galatiana 434).8
Hence the central importance that the Moment plays in Religion

B is immediately apparent, for it goes to the heart of this
category with its ushering in of Him Who is beyond all human

immanence, Jesus Christ, the God-man.

5Ibide, pe 47

6H. V. Mertin, The Wings of Faith (London: Lutterworth
Press, 1950). Pe 78+
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The Moment is directly related to the "leap,” for with-
out the Moment the leap would be given no direction. For the
Homent of eternity interposes itself between two moments of
bumen time, and hence confronts the individual with a choice,
"and that choles is a leap."? The relationship between the
"leap" and the Moment cannot be plctured as a slowly progres-
sive evolution of the human soul. Rather, the Moment comes
to the individual and conditions him for the "leap." Geismar
adds the reminder that the elements of risk and uncertainty
are the bhuman passiones which mark this invasion of the para-
doxical Moment into time.2 For it ia impossible to safeguard
this transition so as to eliminate the sense of risk:

Every calculation of probabllity is impotent for this

reason, ls impotent for this purpose, and can serve

only to emasculate the decislon. We see that subjec-

tivity i3 a confrontation of the future in uncertainty

and risk; this risk and this uncertainty evokes pasalonj

the decision, when normally made, issues in & new deter-

mination of the self, and gives a distinctive content

to the 'moment.!

In the Philosophical Fragments there are numerous
passagez of exgquisite beauty which amplify the meaning of
the paradoxical revelation of God in the Moment. Kierkegaard
describes, for example, the Divine Grief which is caused by

the frustrating limits of human capacity to receive the

7M. Chaning-Pearce, The Terrible Orystal (New York:
Oxford !.In;l.vers:l.ty Press, m:.’. Pe 30

t of
EEduard Geismer, Lectures on the Religious Thought of
Sgren Kilerkegaard (linnonpoﬂ : Augab'ui?'%ml ouse,

d P ° ®
9Ibid.
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Paradox. He compares this to the kingly grief of scms
regal soul who pours out his love upon an object far inferior
to himself and suffers bocause of the object's limited capa-
clty to grasp such a royal gift. |

Thus the king might have shown himsgelf to alumble
maiden in all the pomp of his power, causing the sun of
his presence to rise over her cottage, shedding a glory
over the scene, and making her forget herself in wore-
shipful admiration. Alas, and thia might have satiafied
the malden; but it could not satisfy the king, who de=-
sired not his own glorification but hers. It was this
that made his grlef =0 hard to bear, his grief that she
could not understand him; but it would have been still
harder for him to deceive her. And merely to give his
love for her an imperfect expression was in his eyes a
deception, even though no one understcod him and re=-
proaches sought to mortify his soul.

Not in this manner then can their love be made
happy, except perhaps in appearance, namely the learner!s
and the maiden?s, but no the Teacher's and the king's,
whom no delusion can satisfy. Thus God takes pleasure
in arreying the 1ily in a garb more glcrious than that
of Solomon; but if there could be any thought of an
understanding here would it not be a sorry delusion of
the 1lily's, if when it looked upon its fine raiment it
thought that it was on ascount of the raiment that God
loved it? Instead of standing dauntlesa in the field,
sporting with the wind, carofree as the gust that blows,
would it not under the influence of such & thought
languish and droop, not daring %o 1lift up its hnds It
was God's solicitude to prevent this, for the lily's
shoot is Sender and easily broken. But 1f the Moment
is to have decisive significance, how unspeakable will
be God's anxiety! There once lived a people who had a
profound understanding of the divine; this- people thought
that no man could see God and live.=--Who grasps this
contradiction of aorrg s not to reveal oneself is the
death of the beloved{ ,

10gdren Kierkegadrd, Philosophical Frﬂgts. trans-
‘lated b§‘ David F. Snnsoz': lFrIEeoEon, N. Je3 Princeton
University Press, 1936), PP» es f.
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In this brilliant parable one con lmmediately detect the
overtones of Klerkegaard's own love affair and the parallel
emotions he expsrienced in his inability to revesl openly

and fully the shadows of his own personal past to Regine
Olﬂenoll

Agaln turalng to the Fragments; there are other parableas
which sharpen the meaning he intends to convey with the doc=-
trine of the paradoxical Moment. The customary terminology
he employs when speaking of the event in which the lMoment
smbraces both the divine and the temporsal is already used in
the above guotation on the kingly grief. He speaks of the
Teacher and the learner. The Teacher ls God the Peradox, and
the learmer is the individual subject to whom the lement of
God's Peradox comes. He employs the figure of Teacher-learner
in order to illustrate what the Moment le not:

We have assumed that the Teacher dies; now that he 1is
dead, what will the learmer who has been his contem=-
porary dof Perhaps he has sketched some portralts of
him « « » depioting and acourately reflecting every
change that by reason of age or state of mind may have
taken place in the outward appesarances of the teacheor.
When he examines these portraits and assures himself
that such and such was his appearance, may he then be-
lieve his eyes? Why not? But is he on that account a

V) means. But then he may proceed to
dé:';j-ml:;: cggezo‘;tion .of God« But God cannot be conceived;
it was for this very reason that he appeared in the form
of & servant. And yet the servant=form is no daceptt:::
for if such were the case, this moment would not be
Moment, but an accldental circumstance, & mere Appearance,

7 ge o ats
llgor a full treatment of this phase of Klerkegaar
1ife, see Walter Lowrie, A Short Life _z; Ejerke md)
(Princeton, N. J.3 Princeton University Press, S

PPe 156-144.
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which as being sn occasion 121‘:1:11&_13‘ vanishes in
comparison with the eternal.l®

Another similar parable mekes the same point:

Suppose & contemporary who had reduced his hours of
gleep tc & minimum irn order that he might follow this
Teacher about, attending him more closely than the
pilot~fish the shark; suppose him to keep a hundred
spiez in hls service to watch over the Teacher every-
where, conferring with them each evening in order to
obtein & dsscription of the Teacher's movementz exact
to the minutest detall, accounting for what he had said
and where he had been each hour of the day, because his
goal led him tc attach importence even tc the least

trirle-—wggld such a contemporary be a disciple? By
no meuns.

Geismar summarizes the positive presentation of the Moment thuss
The Christien revelation is not a set of propositions,
but & creeative act in the individual who hes been pre-
rered to receive it in part by the very discipline of
fmumen ideslism, and who through this cresative act be-
comss 2 new orsaturse.

Hence the Moment bringa us "God's presence in human form, aye

in the humble fom of a servante . « ."16 This is the content

of the paradox which Hackintosh indicates is "mot jJust a con-
tradiction thet is just & contradiotion, but the kind that 1s
the vehiole of the profoundest truth." 16 Every particular

Christian category has its commection with this Noment in

12k terkegaard, Fragments, pe 6l.
15,;:3;.3.. Pe 7.

14geismar, op. oltes Ps 57.
15¢jerkegaard, Fragments, p. 44.

: Pp & dons
16gugh Ross Mackintosh, es of Modern Theology (Lon
Charles sgr:l.bner'a Sonsy 1939), Pe 254,
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time, 7 and to the particular category of faith in Religion
B we now turn for a survey of 1te essential contents accord-
ing to Klerkegaarde.

The discussion of Kiorkegaard's presentetion of Christian
faith wust necessarily be limited to a survey of its principel
characteristics. We shall begin by exumining the nature of
falth and fcllow with the relation of faith .i:o its object.

Kierksgeard speake of two kinds of faith, but only for
the purposs of contrasting the faith of "first immediacy”
(common to all religicsity) and the faith of "second immedlacy"
(unique to Heligion Beei.C., chr:l.atian_fa:lth). In the aeathetic
sphere ul life, as well as the t_:thical, we have observed the
presence of & natural endowment, & stronger or weaker sponta-
neity {(or immediscy) which might be clagsified as faith in
general.*® Lut this kind of expression, which could be other-
wise designated &s en intensive confidence in the self or in
the orderliness of ereation, has no place in Religion B. For
in Religion B we have to do with falth undexrstood to be
"against understanding and on the other side of death."19
In this eense, death refers to the death of tho individual to

himself and to the world:

176@151:1&:'. 22- 2!-_!.. PPe 63 I,
18rhomte, ope 0it.s Pe 178e
191bid., pe 1730
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1t [the Eoly Spirit] bringe "foith," that only bet

the strictest nns:araitu which is the gift of thongolu;
Splrit after death has come between . . . when thou
didst die, or didst dis to thyself, to the world, thou
dldst at the same tine dle to all immediacy in thyself,
and also to thine understanding. That is to say, when
all confidonce in thyself or in human support, and also
in God as an lmmedlate apprehension, when every proba=-
bllity 1s excluded, when it is derk as in the dark
night--it is in fact death that we are describing=--
then comce the life~glving Spirit and brings faith.
This strength is stronger than the whole world, 1t
pogsesees tho powers of etornity, it 1ls the s¥irit'n
g1ft from God, it is thy victory oxsr the worid, in
which thou dost more than congquers

The place of the dialectic essential for Christian falth has
been pointed out by Professor Martin as parallel to the dia-
lectic of the Moment in time.
Chri=tisn revelation « . « 18 a unique, once end for=-all
revelation of God in the historigal event of the coming
of Jesus Christ. It [the Moment] 1s of necessity para-
doxical to man, bscause of the qualitative difference
between the "being" of God in eternity and the "be
of men in time. The faith by which this Christlan
revelation 1o apprehended is equelly paradoxical, since
it iz at one and the same time a response and & deci-
sion of the individual, and ﬂ.ao & Divine gift and a
Divine determination oX mane.
The individual is the subject of feith, and &s such be is
confronted with the decision to leap. This is one pole of

the dialogue of faltb. ¥7hat the individual is the object o.f
the Divine =ction by the Holy @host and hence receives the

gLt of faith, this is the other pole of the dialogue. Kilerke-
gaard appears at this point to be a‘epmduc:!.ng tl.m formmla of

20g4ren Kierkegaard, For Self-Examination &nd Ju For

%ouraelves translated by Walter Lowris (Prinoeten, N. J.3
rinceton I.Inivora:lty Press, 1944), pp. 100 Le

Blyartin, ©ope oit., PPe 60 f.
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St. Pauls "Work out your salvation with fear and trembling,
for 1t 1s God which worketh in you both to will and to do of
his good pleasure." (Phil., 2:12«13). Helmut Kuhn has refer=-
ence to thls paradoxical nature of faith when he speaks of
faith which is achieved "by virtus of the absurd."2 The
same author continues his characterization of Klerkegaard's

concept of falth as follows:

Falth, according to Kierkegaard, consists precisely in
the inner movement of' the absura by which man subjects
himself to God as the wholly other, the terrible m:éolty
of & power revealed to man only in the extinction

human hopea, the crumbling of human systems of philosophy,
theology, and morality, and in the downfall of clviliza-
tions. 6:-1515 is the I§urn:lng bush out of which God
speaks to man. The absurd seized upon by falith 1s an
affirmative power and a particular absurdity.

It i1s interesting to compare the formulation of Kuhn with a

statement of Professor Gomann on the same subject. The
immediate contrast apparent is the result of two varying
points of view, one exemplifying an accent on philosophy

and the other obviously influenced by the commentator's
position as a teacher of Lutheran theology in central Canada.

Gomann writes thuss

Faith 1s believing that what one knows to be unreason=
able « « . 18 mctually to take place by the geur of
God. As divine revelation and way of salvation faith
bas, of course, its objective and historical side. It
is God's working and speaking in the world dirootlI by
Himself or through medlation prophets and apostles
and finally through the redemption of Jesus Christe » » o
%hat Kierkegaard has in mind when he describes this
Rquia impossibile” 1s not this objective and historieal

82Helmut Kuhn gsgountor with Nothingness (Hinsdale,
Ill.s i r Oss 9)s Pe .

Henry Regnery
23;!1d-. De 168.
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aspsoct of 1t, but rather its nature as an organ of

apprehenslon and application [organon 1-@%_;.::] And
here hes asserts that because a8 ossible rér man

to comprehend the things that lie beyond our world of
phenomena [God, soul, Christ, and eternity] therefore

God Himself has provided a vra’y for such knowledge, and
that wey is faith. It 1s God's own work in the hearts
of men through the Holy Spirit and the Bible .24
Kuhn stresses the decisiveness of the human orisis out of
which faith emerges, while Gomann clearly underplays thes human
in emphasizing Kierkegaard's inslstence on faith as a gift of
the Holy Spirit at work in the Word. Perhaps the middle road
is personified in the eminent and late Kierkegaardian scholar,

David F. Bwengon, who treats the matter thus:

In individual relationship to God becomes & life-necessity,
and 1t is only by a transcendence of the old immediacy,
and of the social relationships grounded therein, that the
ideal self can be fougddin :‘llt: hza:lﬂyims?gslbg_oiggnat
relationship between God an ndividua -
geard 1dentgf:lod with the Christian concept of Fa.ith._sg _
In this same discussion, Swenson suggests that the full
clarification of this concept of faith is found in the thres
successive volumes in which SK systematically treats the
psychological motivation of faith, Fear and Irembling, Repeti-
%lon, end The Congept of Dread.®6
Another aspect of Christisn faith whioh belongs in this

discussion of its nature is Kierkegsard's frequent assertion

245, Gomann, "Soeren xiorhgmd and His Messsage,"
Lutheran Church Quarterly, XVI (1943), 402.

95payid F. Swenson, Something About Kierkegaard (Minnea-
polis: Augsburg Publiﬂ'):lns ouse, 1941)s Pe 87s

26;bzl.tl. 3 of. pp. 87-91 for brief summaries of t!_uu works.
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of faith as contemporaneity with Christ. The Philosophical
Fragments contalns several sections27 which treat this matter
in full. The ossence of the point is that no one becomes a
believer by being an eyewitness or by means of historical
Imowlsdge. For overy diasciple of Christ, whether he has
lived at the tims of Christ's .earthly activity or whether he
has lived ninsteen hundred years after, has as the basis for
his eternal happiness a historical point of departure. This
point of departure is common to them both, for the mere cumu-
lative gathering of historical information hes nothing but
historical significance. But if the historiecal information
be put to use as a means to some other end, namely as ths
"gwaddling-clothes of eternity," and if the child bora in an
inn and laid in & manger is God, the historical moment be-
comes a point of departure for the eternal, and the same
paradox presents itself to men of every age.28 When Klerke-
geard speaks of contemporaneity with Christ, he does not
Tevert to the company of Enthusiaem, for he will have nothing
to do with the prospéct of immediate contemporaneity. God
oannot be immediately known.2® The contemporary with Christ
18\1'-118 disciple by faith, who receives his relationship with
Christ the Peacher by virtue of His bestowal of the regquired

27K1erkegaard, Fragments, pp. 44-68 and 74-93.
281h14., ppe 46-48.
gs‘rhonte, 9Op. -.};-E-" pe 168,
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condition of faith.®Q In comparing the chronologicslly

' contemporary beliaver with the bellever who lives centuries

after Christ, Kierkegaard can muster only one advantage that
the chronologically contemporary might have.
In only one respect could I be tempted to count a con=-
temporary . « . more fortunate than the member of some
later generation. For if we assume that centuries
intervene between this event and the periocd of a suc=-
ceeding generation there will presumably have accumnlated
must gosailp about this thing, so much foolish chatter
that the untrue and confusing rumors with which ths con=-
temporary « « « had to contend, did not prove nearly so
sarious an ohstacle to the realization of a right
rolationship .5
Hence in order to beocome a contemporary the individual'a task
is one of orucial appropriation, with the result that "1800
years ars eliminated as though they had not been"™ and the
individual iz inwardly a contemporary of original Christi-
anity.®2 mThis is only possible if the general historical
reality of Christianity is transposed from a generality inteo
& possibility for every ms.vidual man., It is faith which
risks this possibility. It is faith which believes the
Paradox, and believes in spite of its contradictory nature.5®
In understanding Kierkegaard's concept of falth as re-
lated to its object, it is well to begin with the fact that

the central problem is not the difficulty of the doctrine,

30Ibid.

S1K1erkegaard, F nts, ppe 67 Lo

32 h. "on the Historical Understending of

SSMartin, op. oit.s Pe 85.
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but rather of coming to the point of & decision in Christ.34
SK'a emphasis in dealing with faith is on Chriast the Pattern
as well as Christ the Redesmer. Aceord:lngly.u'thc Christian
1ife consists in Reduplication; that is, in the transforma=-
tion of one's exlstence in the world in accordance with the
nature and meaning of Christian faith. To appropriate such
& transformation, each individual must enter into a falth-
relationship with Jesus Chriat which is as existential as
it is peraonal; that is to say, it relates "not to man's
understanding but to his very existence and life. . . .36
Martin citez the following passage for support of the state-
ment that in Christian life, the total man is rooted not to
an intellectual proposition but to the reality of God's
Being manifest in Jesus Christ:

oo ghisck,of feith L e, TRLUR O oot SRduch

a dootrine . . o DOt & teacher with a
O efaith 18 mot & e bject of faith is God's reality

in existence as & particular individual, the fgot that
God has exlisted npm individual humen lu:l.ns.sa

The term "interest" has been underscored in the above quota-
t:l.oﬁ for a purpose. Kierkegaard uses the term deliberately

and with special intent to press it to 'its full etymological

uIbid- 9 Pe 8l.

55;!1‘..’ Pe 59.
36g1erkegaard, Postsoripts, p. 290.
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content.. Inbter--est is the subject of 2 sucoinot defini-
tion by Anderson: '

Er E:he true Chrictien] iot unendlich ‘interessiert

an-=das bedeutet, er hat seine Existenz in etwas

Geschigchtlichem, in Christus. Wir haben damit den

Zentralpunkt des Kierkegaardschen v.rstlndniuu des

Existlerens erreicht.37
Hence when falth 1s comprehended as an infinite interest in
relation to its object; it means that the life of the
indivicdual is regrouped around & new center, and Jesus Christ
is that center. When faith is comprehended as reduplica=-
tion, it means that Jesus Christ 1s the object of his life's
imitetion. "A follower is or strives to be what he ad-
mires."5€ When Jesus Christ is the object of faith and the
pattern, it means that His cheracteristic earthly existence
mst be reduplicated; poverty, celibacy, humiliation, lonell-
ness, misunderstending, persecution and rejection are all
necessary ingredients mccording to Kierkegaard.5? Kierkegasrd
viewsd the entire earthly sojourn of Christ &s one of suffer-
ing and hence his oriticism that "by reason of a human mis-
understanding people have abbreviated it in such & way that

the last part only is called 'the story of the Pasaion.'"40

37 1lhelm Andersen, Der Existentbegriff und das oxistens:.-
elle Denken in dex' nouox"e"n Phﬁ'os"o"ﬂ'a’lun?'d"!'hoo og ucerslo
erlag C. Bortelsmann, 1940), p'. 55

38K1erkegaard, Training in Christianity, p. 43,

39%artin, op. oits, Pe 108e

40k 1orkegaard, Training in Christisnity, p. 168.
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l




78
The 1life of Christian faith must reflect the =zame pattern.
His contention was thet Protestsntism always neesds the
monastery, for it is "an esasntial dlalecticszl fact in
Chrigtianity, and we nead to have 1t there like a lighthouse

to gauge whers we are."$l As far as the certainty of faith
in relation to its Object is concerned, Kierkegaard'!s favor-
ite 1llustration is that of a swimmer in the deep sea, with
seventy thousand fathoms of water beneath him, whers there
18 no possibility of & foothold anywhere.f2 The significance
of this illustration ia that faith is not a suapension over
a vacuum. The water signifies the despair against which one
strugrles and hence bears him up in his dialeotical relation
to the Object of faith, Jesus Christ the God-man. This graphic
illustration, accenting the nature of falth as that which is
unsupported by any false objectivity, also suggests a final
note about faith which should not be omitted. Kisrkegaard's
concept of the transmission of faith from one individual to
‘snother is unique. He is eonvinced that faith
e e e o e ghod brom. tragition and e
cured by authorisation; it has no aubstltutes. It 1s
always implioit and unsupported or it is not falth in
the pure Christian sense. The Christian, oven as &

member of the church . « « is always, "the individual
before God."43 :

41sdren Kierkegaard, Journals of Sgren Kierkegaard,
t:‘a.nslatgd and ed:.tsd by’Aonnn' der Dru (New Yorks 5':':1"9:-&
University Press, 1961), ps 7lle

“letin. op. ﬂo. P 88.

43gomann, op. oit., Pe 404¢
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Loewithis summary of the subject includos the term "maieutic"
which waa Si?’a favorits for defining the funotlon of a

Christian witnesss

The comriuniocation of Christianity must ultimately end
1n boaring witness, the maleutic form can never be
final. For truth, from the Christien point of view,
dogs not lie in the subject [as Socrates understood
1t], but in a revelation which wust be proclaimed. In
Christendom the mealieutlic form can certainly bdbe used,
simply because the majority in fact live under the
impression that they are Christians. But aince

Christianity is Ghrﬁtianity. the malesutiocier must
become the witness.

The action verb that Kierkegaard employs in speaking of the
Christian witness is "to point out" for his point is that
commnunication must be reduced to & mere pointing out in
order to enable everyone as an individual to make his own
appropriations .

To point out the religious, the Christian, without

authority this is the proper cetegory for my work as

an author, regarded as a whole.40
And so with this final note on the nature of faith and its
communication, the main contents of Religion B are indicated.
It would diametrically opposed to everything that Kierkegaard
ever thought or wrote if this summary wers to be regarded
in any sense of the term as & systematization of SK'a co:_:copt
of the mechanics of Christian existence. His passionate and
life=-long reaction sgainst systematized philosophy as

4410ewith, op. oit., pe 256.
451b1d., p. £35.
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exemplified in Hegel and systematized theology as exemplified
in Martensen have been shown by numerous commeantators on
Rlerkegaard.4® But at the sems tims, the thought of Sgren
Kierkegaard l1s not irrational in the sense that 1t i1s chaotic.
A very conalstent plan of a well-ordered mind characterizes
his literary output, and this holds true for ths category
of Rellgion B as woll.

With those principal concepts=--sin, the "loap™, the
Moment, and tho dialect of faith, we have endeavored to lay
out the chief themes which ooour with greatest fresquency
and ralevence throughout Kierkegaard's treatment of the
religlous=Christisn category. For a oritique of this
category, as well as the aesthetic, ethical and Religion A

stages, we now turn to the final chepter.

465ee @ B.D. thesis on the subject of Kierkegaard and
hie relation to Hegel by Curtis Huber (Concordia Seminary,
8t. Louls, 1953).




CHAPTER VII

GUHGDQSION

If we were to search for some norm from Kierkegasard
himself whereby we might establish a oriterion for a'Judg-
ment of the three stages, perhaps the following quotation
will suffice:

A11 interpretations of existence [as represented in the
staged] are arranged acoord!.ng to & scale of values
based on the degree of dislectical inwardness appro-
priated by the individual concerned.l

The technical term, dimlectical inwardness appropriated by
the individual, iz enother way of describing the Christian
life according to Religion B and it is by this category that

any conclusions concerning the literaturs of Sgren Kierkegaard

muat be determined. We have seen that the d:l_.rreront existence=-

spheres which begin with the assthetic and finally issue in
Religion B ere ultimately given their.proper place in relation
to Religion B. Throughout we have shown that SK was not con=-
cerned with sesthetics or ethios or religion a&s mbstractions;
inatead of being concorned about an ethical or aesthetio
system hs was more concerned sbout the aesthetic and ethical
action in the individual. Instead of a system of religion,

he sst forth the peculiar religiosity that is always

translated by David Swenson an

dai Unleioni;:lﬂ.o Postsoripts,
lsdren Kierkegaard, Oonclg ﬂt Unselentilys Joet m.g
N. J.t Princeton University Press, 1941), pe 506.. _
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paradoxical because it comes from Him Who 1s qualitatively
different from fallen man.

In the sesthetic stage Kierkegeard introduces his scale
of values. Ve have seen that its fundamental defect is 1its
failure to bring the individnal to break with his eclectic
immenence. Beceuse the aesthetic stage has no magnetic star
outside of 1tsolf and within God in Ghria't: ‘it consequently
has no dialectic anc fails to produce the inwardness which

" decisive Christianity elone can bring. The ethicsal stage 1s

the neit category treated. It does contain a quality superior
to the sesthetic, for it at least speake of the universal and
opsrates on the principle that there are possibilities rele-
vant to every man. But again; the ethical falls because 1t
@ssumes o doal with the neture of existence without taking
seriously the demonic nature of sin and the radical quality
of God's visit to this world in the Person of His Divine Son.
The first of the religious stages, Religion A 1s mkcd by a
progression beyond the ethical stage, for it brings thes indi=-
vidual to the very extremity of nubjootlviﬁy with its accent
on suffering, resignation, and guilt. Nevertheless all this
inward transformation 1s outlined within the confines of the
;lMInents the assumption is still besically no different
from that of Socrates, namely that the Truth is within the
subject and that subjectivity 1s the Truth. Religion B,

b .
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which 1s the specific Christianity of the New Tastement,
breeks with ell that has besn previously set forth, for it is
rooted in the historicel event of God's interposing Himself
on earth in the God-man Jeeus Christ. The confrontation with
this paradox evokes within the subject the deepest poszible
inwardness and passion to which Eisrkegaard gives the name
faith.

Witk this elogquent mepping out of the inward structure of
the Christian existence and its alternatives, does Kierkegaard
succeed in reproducing the essence of the New Teatament
Message regerding the Ohristian existence? Perhaps the ques-
tion is premeture or even unfeir, but in the last analysis it
ie the only one which counts. Ve ahall hear out the verdicts

of various observers, and through their comments gain & repre-

|
sentative view of the degree of Kierkegeard's success or failure,

Whether pro or con, one must at least grant that Kierke-
gsard's presentation of the three stages of existence is in
essence & missicnary task.® Whether one is prepared to say
with Reinhold Niebubr that Kilerkegaard is the greatest inter-
preter of the psychology of religious life since St. Augustined
depends on how familiar one is with Christian history. But
at least there is no disputing the fact that Kierkegaard was

SHoward A. Jobnson, "Kierkegaard's Pilgrimege to Faith,"
Jupan Christian Quarterly, XVIII (Sumer, 1952), 183.

a.@;!.‘!u 4As quoted by Johnson.
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passionataly concerned with driving mon sway from comfortable
Christian 1llusione and into transforming Christian déc:l's:l.vo-
nees. Tho Romar Catholic commentator, coﬁolio Fabro, states
unequivocally that Xiorkegasrd is a disciple of Christ, and
that his work cen offer the Catholic theclogisn precicus re-
sourcses for the preparation of a phencmenoclogy of theologlcal
problems, ir particular of those related to faith.4 Fabro's
fellow-churchman, Xerl LBwith, cannot agree, however, for
the latter finds it difficult to reconcile Kiexrkegaard's
ambiguous attitude toward Christianity. According to LBwith,
Kierkegaerd attacked the reality of the Christisnity of Denmark
in the mid~nineteenth century by defending its rigorous
meaning.® Steere presents the mpll'cat:lens. of ILBwith's asser-
tion to & more detailed extent thus:

The more basic oriticism of Klerkegaard's position in-

sists that, in throwing the entire weight upon the

existential decision and removing all serutiny from the

o e neiton Lust has awept away tho conorets

Christien values, and that he has inadvertently but

Gonulnely glren e b etential inbentity of deciaion

bul have directed this torrent of volitional offort to-
ward the destrucbtion of Western civilization. The charge

has besn most impressiyely b\dvancod by Karl Liwith « «
and Helmut Kulile ¢ o o |

41bid., As quoted by Johnaon.

: SKar 1th, "On the Historical Understanding of Kier-
kogmd,“lgi:;;avi:w of Religion VII (March, 1943), 233.

‘ ® phe Journal
6Douglas V. Steeve, "Kierkegaard in English,” I
of Religion, XXIV (Ootober, 1944), 273. LR
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This assertion cannot be gainsald, for a review of the currents
prominont in the nlhiliam of present day thinkers cannot hide
direct ties to Kierkegaard. But a decisive gap separates
Kierkegaard from much of the thought that has stemmed from
him. This is excellently summarized as follows:

Seit den Tagen des Hegelianismus ist alle moderne
Phllosophle lmmer wieder dabel, den Menschen von dieser
gelstigen Mitte der Sorge flir die Erflillung seiner
Exlstensbestimmung fortsulocken. Es entsteht dadurch
stets wieder eine neue Sophistik mit ihrer Aufifisung

aller Vierts in Relativismus, Historismus, Subjektivismus
und Individualismus. Dor Mensch wird das Mass aller
Dinge, indem er sich grBssenwahnsinnig mit dem gesamten
Weltall und dem Wirken Gottes im Weltprozeas identifiziert.
Sobald man aus dem Begriff der Existenz die religlose
Mitte, d.h. das Wissen um den unendlichen Abstand zwischen
der menschlichen Endlichkeit der Immanenz und der Unend-
lichkeilt dor gbttlichen Transzendens herausgebrochen hat,
schgﬁgt der Sinn von Exigtenz in der Widersinn der 7
sophiztischen Selbatvergottlichung des Existentialismus um.

It seems highly questionable to say that nihilism is the only
loglcal end of Kierkegaard's thought, such as Clowney contends
a5 followsg

The force behind Sgren Kierkegaard's efforts is indeed
despailrs it 1s thg despair of the sutonomous Individual
perishing in his own relativism. There is bitter irony -
in the fact that his dirge of pagan darimess clothes
itself in the language of Christian truth which alone

brings light.®
For Martin points out that Kierkegaard was always at heart a

7Liselotte Richter, "Existentialismus _E_n_g_ Christentum,"
Evangelische Welt, VIII (Meroh 1, 1954), 115, e LA

8Edmund P. 0lowney, Jdre; "A Oritical Estimate of sdren

Kierkegaard,” The Westminster Theologicsl Journal, V (November,
19‘2)0 610 TR
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passionate Christian, and ons who was true to the Lutheran
standpoint.® He edds furthermore:

Any form of religlousneass, whether in Christianity or in
Paganism, where falth la commensurate with a natural
capacity of man as man, or where the natural knowledge

of God is made congruous with the revealed knowledge of
God iIn Christ, ls not distinctively Christian [iocord:lng
to SK]. In the New Testament sense, falth 1s commensurate
only with the absolute paradox of the transcendent Unknown
@God incarnate in the man Jesus Christ,.l0

Mar jorie Grens comes to the conclusion that Klerkegaard's pre-
sentation of the concept of existence according to the three
atages reflects a small man in a small soclety in a small

Intellectucl world:

too sxclusively a shaper of paradox and, in the worst
sense of that epithet, too 'Hegelian' a thinker to gilve
adequate philosophic implementation to such a new
direction, and too small a man, for all his passionate
self=torture, to make of the new dlalectic more than
the passage from aesthetic despair to a love of God
equally despairing.ll

But Reginald Cant suggests that

his extraordinary powers of psychological analysis bear
out his claim that he needed only to know five men for
@ year and he knew &all men. But most of all he knew
himself . . o the problems he raised wers the problems
of his own 1%11‘:, go that he could never stand apart
from then. 5

Brook!s lucid statement of the purpose Kierkegaard followed

95, V. Martin, The Wings of Faith (London: Lutterworth
Preas, 1950). Pe &8,

10“16.- o Po 5de

llyarjoris Grens, Dreadful Freedom: A Gritique of Existen-
tialiam (cljuongos University of Chloago Preas, iﬂa‘ﬁ Pe 40,

12Reginald Cant; "Sgren Kierke aard," The Church Quarterly
Review, CXXVII (Jamuary-March, 1939), £72. v
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in his presentation of the stages of existence adds support
to Oant's pozition as stated above.

His purpose was not to glorify the Christian faith, nor
to attack the Danish and European Churches . . . but to
emphasize the difficulty of man, with his natural passions
end his longing for happiness and reduced; &s he 1s, to

a mere unit in the membership of the modern state; to
attain the fortitude of religion with the eternal reaign-
8ibility before God, and thus become truly Christian.

The oritical opinions mount on up, but in either of ths
two diresctions cited above. OQur task is not to carry thqn
further, but to keep them within the range of our subject,
which is a survey of the three stages of exlstence as Kierke-
gaard sst them forth. The British scholar Chaning-Pearce
atrikes the central note of our concern when he saya:

Where contemporary oriticism of life too often remains

at this stage of wholesale demolition or fills the vacant

shrines with tribal or fertility gods, K:lerkegu:d 1
paszes, with an agonized intensity of faith and "awareness,
to what he conceives to be & more profound and real re-
construction of Christianity. This reconstruction was,

for him, the greater part of his task; he had, so he
believed, not only to act as a corrective to Christianity,

but also to "depiot® it.l4
Kierkegaard, when thus estimated, certainly reveals a rare
measure of abiding relevance to the human situation. To be
sure, there are areas of overbalance ‘as well as areas of com=
Plete neglect which can be charged aga:ln.st him. But when
one surveys his insights into the nature of nnn_-chriatun

: rook, An Introduction to Contemporary German
%;?ﬁn&ogdom’ Canbridge University Press, ﬁgﬂ. Pe 76

14y, Chening-Pearce, The Terrible Crystal (New Yori:
Oxford University Preass, 1%11). PPe BO !!.: = 1

i
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1ife as well as Christian life, it can well be aa:!.d_. that
"no account of leading types of theology would be complete
or even intelligent, whioch omitted the work of Sgren Kierke-
gaard,"10 Hiz thought, more than any other man, "has made
our generation aware of facts it would gladly pass over or
might easily forget."l® And so one must concluds with the
statement which would warn us from any hurried joining up
with any one school of thought 1n regard to the relsvance of
Kierkegaard and his thi'eo categories of existence. It 1is
David Swenson who wisely suggesta that Kierkegaard himself
is 3%till his own best interpreter. The fact that no thinker
has yst succeeded in embalming him in a category whioch he has
not himself suggested and discussed . . . 1s a tribute to
K'a greatness and an indirect expression of the fact that he
is fitted to play the part of a teacher on the stage of the
world's thought.l? On that vast stage, Sgren Kierkegaard
will ever proclaim the truth of Luther's ninety=fifth theais:

Christiani megls per multas tribulationes intrare
coelum quam per securitatem pacis confidant.

15Hugh Ross Mackintosh, Types of Modern Theology (London:
Cherles Scribner's Sons, 1938), pe BiS.

16pavid . Swenson, Somet About Kierkegaard (Minnea=-
polis: Augsburg Publul.zmg House, 1941), De S0

175. G. Moore, "Klerkegaard and His Century," Hibbert
dournal, XXXVI (Ooaob%y'ﬂﬂ 581,
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