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CHAPTER I

INTRODUCTION

VIf you find a Negro who isn't elther a Baptist or a Methodist someone has
been tampering with his religion.”" Those words, crédlted to Bocker T. Wash-
ington, deacribe cuite well what the Roman Catholic Church has been doing in
recent years in ite mission cutreach to the American Negro. With 420,590
Negro Roman Catholics reported in the latest statistics out of a total Negro
population in the United States of approximately 18,000,000, one can see that
the Roman Catholic Church hag been doing considerable "tampering’ to win that
many adbarents. : in fact, the Negro Roman Catholic population in our country
has doubled in the last twenty-five years, over 75,000 souls being gathered in
the &at decade along. ’ Every day, according to one Roman Catholic writer, 2
twenty-one Negroes are added to the church,

To minister to this large number of Negro converts, the church maintains
461 charches and chapels for the special benefit of Negroes. Fifteen new missions
and chapels were erected in 1952 alone, the latest year for which statistics are
available, *

Serving these parishes avd missions were 638 priests. About three-fourths
of these parishes (325) have elementary schools operated in conjunction with

Lvgatholt " The 1954 N Catholic
¢ Ne Migsions in the United States,
Almanac, edited B‘ymrencunA. Foy ( Paterson, Now?é?si'ﬁ-bh 8
. 1864), p. 348. :
2—%0 p- 3"-

S Gasimir Marcevicius, "Prudence and Our Negro Catholics," Interracal
Review, XXIV (January, 1961), 8.

*Foy, op. cit., p. 348,
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them, with & reported envollment of 71,811 and a total staff of some 1, 900
sisters and 250 lay teachers. Oune Seminary, one college, twelve boarding
academies, tweniy-two institutions for industrial training, care of orphans,
and delinguent children, ten hospitals, twenty medical clinics, tvnuy-t;vo
social welfare centers, two homes for the aged, one home for incurables, and
about thirty high schools are also maintaines exclusively for Negroes and run
under Catholic auspices. s | . '

* The Reomsn Cetholie Clmrch could not always boast such impressive figures.
Fifty years ago the summtalofnomncathoncﬂegmuinﬂwmm
roughly 146,000 souls. A mere forty-eight priests were assigned to this ministry
and only forty-one chapela wére provlded for the special Bemﬂt of Negroes.
Enrollment in the ninety-four schools then existing, including ten amall orphan-
ages and two industeisl sehools, was 8,732,°

From such insugpicious beglmii.ngs little more than half a ceniuxy ago the
Roman Catholic Negro cutreach today has reached such proportinn= that it now
rankg third in number of Negro members among all religious bodies in the United
States.” A will be seen on the subsequent pages such growth from insignificant
beginnings fn the face of seemingly insurmoustable obstacles is nothing short of
phenomenal.

Btudy of the m:uionstraugyemployodlnachleﬂnsnwhm“ mumber
of converts and the obstacles overcome in doingso constitutes the purpose of

8 EM 1982 edited by Jessie Parkhurst
: .s» P. 348, Cf. also
Guzm%_d(;{gw York: Wm. B._Vﬁ Co., 6. 1 ). p. 263.
' "Nesro Migsion Report. 1950, " Interracial Review, XXII (Mareh, 1850), 35.

"Ervin E. Krobs, The Luthersn Church and the American Negro (Columbus,
Ohio: Warthurg Press, c. 1950), p- 19.




3
this paper. It is hoped that this study will aid in gome small degree to implement
our own missionary cutreach to the Negro by pointing up missionary techniques
and methods which can be profitably adopted or adapted to our owa program,
gince many of the problems encountered by Roman Catholic missioners must be
faced by Lutheran missionaries, too.




CHAPTER U
MISSIONARY BEGINNINGS
The Soclety of 8¢, Joseph

The first organized Roman Catholic missionary efforts to reach the colored
people in our country were begun in 1871 by four priests of the Society of St.
Joseph, or Jogephite Fathers, as they are commonly called. Father Herbert
Vaughan is credited with founding the order at Mill Hill, near Londor in 1866.
Shorily atterward he offered his tiny band to Pope Pius IX to be used in whatever
migsion field Iis Holiness might choose. The Holy Father selected the recently
emancipated Negroeg in America to be their first target. ; Landing in Baltimore

in 1871, the group began work there by taking over 8t. Francis Xavier Chureh. . ,

This group, with the subsequent additions to its ranks, was destined to care
ior the largest mumber of Negro Roman Catholic mission units in the country.
In the first iifty years of their work the Josephites were responsible for 73,992
Negro baptismes and 32,703 converaions, 4

In 1893 the headquarters of the community were transferred from England
to America. During the short gpan of time since then, the Josephite Fathers
have seen their parishioners grow from an estimated 1,630 in 1893 to more than
135,000 in 1953.° Today mumbering 205 priests, they now have charge of

1'}lfolm Thomas Gillard, Colored Catholics in the United States (Baltimore:

' The Josephite Press, 1941), p. 128.

2Thomas F. Doyle, "Negroes in the Chur " Homiletic and Pastoral
Review, XLVII (May, 1948), 590-695. ‘

3"Negro Convert's Quandry, " Interracial Review, XXV ( March, 1953), 40.

w—




&
ninety-nine parishes and operate thirty-five missions, a major seminary, a
novitiate, a high echool for boys, and an industrial achool. A monthly magazine,
The Colored Harvest, is published to promots thelr cause. 4

CGther Male Orders

Following close on the heels of the Joeephites were the Fathere of the Holy
Ghost who in 1872 sent several members from Europe to open an industrial
school fu Covington, Kentucky. The venture pMed unsuccessful and had to be
abandoned. ot discouraged by this first attempt, the Fathers took'up Negro
work again a few years later and this time were successful and graduslly |
expanded their efforts. This group, together with the Josephites, was the
backbone of colored migzions till joined in 1906 by the Fathers of the Divine
Word and the African liieaion Fathers in 1907. These four groups, though
alded by others in recent years, still have done the bulk of the Roman Catholic
Negro work and carried the hrunt of their missicnary attack.®

Sisterhoods

First among the colored sisterhoods was the Oblate Sisters of Providence,
founded in 1829 with motherhouse at Baltimore.® The Sisters of the Holy Family
with motherhouse at New Orleans became the second colored mmmﬁﬂty. It
was founded in 1840.7 The first community of white mns engaged Ia colored

work was the Franciscan Sisters. Founded in Mill Hill, Enghn@, in 1869, m

‘o,
SGillard, op. cit., p. 124.
BM° » P. 190,

g,
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group came t¢ this country in 1881 to take over a colored orphanage and has
been working faithfully ever since, :

The aisterhood which foday comprises the largest contingent of muns in
the field and also carries the largest load of responsibility is the Sisters of
the Blessed Sacrament, devoted exclusively to Negro and Indian misaions.

It was founded in 1892 tn Philadeiphia and in 1940 mumbered 393 sisters, ?

Cther communities of nuns playiag rather important roles in Negro work
are the Sister-Servanis of the Holy Ghoat and Mary Immaculate with mother-
house &t San Aunfonto, snd the Missionary Sisters, Servants of the Holy Ghost,
thetr mother house located in Techny, Nlinois.'® Of late, many other groups
of religious communities have volunteered their sexvices but the major portion
of the work still i heing done by the above menticned groups.

Efforts Before the Civil War

Although most of the religious orders just mentioned had their beginnings
after the Civil War, that does not mean there were no Negro converts to the
Roman Catholic faith prior to that time or that no Roman Catholic work was
done ameng the colored. In fact, there were Negro coaverts to Homan Cath-
oliciam slrveady in colonial times in Maryland and Louisisna, '

The historical situstion in colonial Americs, however, was such that the
country was predominautly Protestant. Cousequently, the Roman Catholic

s_l!_’-_d_a_, p. 191.

’M._p. 102,

g,

11,953 Negro Y odited by Jessie Parkiurst Guzman (New York:
Wm. EQWhe Co., Inc., c. 1982), p. 262.
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Church was in no poaition to exert much influence even if she had had much
contact with Negroes. Thus, most of the church-going Negroes were gained
by Protestaniism because the slaves took the religion of their masters if
they "ot religon” at all, 12

Only in Maryland and Louisiana was the situation different. Gillard
estimafes that, largely due to French and Spanish influence, at the time of
the Emancipation there were about 16, 000 colored Roman Catholics in Mary-
laud and 62,500 in Louisians, and shout 21,500 in the rest of the country. 13
Thus, the mumber of Negro Roman Catholics at that time was right around
100,000,

Suck a aumber pounds impressive but thousands of these were Catholics
in name only, helng baptized into the faith by their masters and receiving
little, if any, instruction. M Popaibly twe’nly,per cent of that number drifted
away from the clurreh after the Civil War, Gﬂlard egtimates, but he attributes
their defection more to neglect than npumy

Efforts Since the Civil War

With guch 2 large micleus with which to work, it may appear at first
glance that Roman Catholic gains among Negroes immediately following the
Civil War were rather small. Gillard explains that the Church had its hands
ioﬂﬂluyingmcamforthemhuouoxmmmﬁmﬂmumue
leeﬁmﬁmammwrmm:mcm'thtumum

2 Gillard, op. git., p- 38,

Smid. , pp. 94-96.

n]_!;_id.- » P 106.

15% , p. 108,
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. the time nor the resources nor the man power to throw into Negro work on

any large scale. 18 poother reasen for relatively small gaina following the
Civil War was that the Clurch was then predominantly urban while the Negro
then wap largely lving in rural areas. Even fifty years ago, 80.2 per cent
of the Negrose were still living in rural areas. Under such circumstances,
it was exiremely difficult and unlikely that many Negroes would come under
Catholic influcnce. s

In eplte of such adverse conditions, in 1888, the first year when national
statistics on colored Catholies are available, the total colored Catholic pop-
ulation in the United States had risen to 133, 213, i8 Reports from several
dioceses are not included in this report so the rumber very likely is some~
what lavger,

Missionary efforts continued at a slow but sieady pace for many years.
By 1928, Roman Catholic Negroes had grown to 203,986, By 1940, there were
296,995, a gain of 93,012 in twelve years. > The 1047 report of the Catholic
Misslons among the Colored People and Indians listed 321,995.%° Tims, on the

basis of these figures, concededly incomplote but representing a close enough

estimate, the gain in Roman Catholic Negroes in the fifty-eight years from 1888~

1947 hes been 183,783, or §,100 & year. > But note the growth in the past

twelve years: over 143,000 from 1940-1952, an increase of 48. 8 per cent.
Euch gains have ot been won without much hard work and in the face of

tremendous obstacles, and it is to these that we next turn our attentlon.

17,

814, , p. 4. hid. , p. 43.
19

lsm. ) p. “' M ' ’. u.
31

2 noyte, op. cit., p. 599. Inid.




CHAPTER I
OBSTACLES IN THE NEGRC
Netural Indifierence to Spirttual Matiers

Coe ofien hiears the clajm that the Negro is "naturally religious™ and con-~
sequently an casy target for the misslonary., Statistics of all bodies working
among the Negro, however, fail to bear this out. The carnal mind is still
enmity azainst Cod whether ezcased in a white or black skin, In religion the
Negro follows much the same patiern as hiz white brother. Of approximately
15,006, 000 Negross in the country, slightly less than 8,300,000 claim church
affilistion or about 53 per cent. The percentage of chnveh goers among the
colored tims is quite similar to that of their white nelghbors, which {oday number :
about 59 per ceut. i New York City alone, €0 per cemt or 360,000 of the total
Negro population is unchurched. L

One Negro priest writes that for every ten converts baptized in a Negro
pavieh, the priests have coutacted about forty persons as prospecis. : ¥hat is
often considered the iunate religlosity of the Negro, he says, is nothing more
than hig keeanly developed gregariousness. ¢ A worker among the colored in St.
Louls sums up the whole matter quite well by sayiag: )

Tn epite of the zeal of the missionary priests and sisters worki’;g
in 66 Louls, the great majority of the Negroes were fndiffexent,

L mamnel A. Romevo, "The Negro in the New York Archdiocese, " The
Catholic World, CL¥XI (Cctober, 1980), 7.

2Kerman A. Porter, "Negro Priest Looks at the Negro Apostolate,” The
Priest, IX (August, 1853), 682.

g, . p. 581,

SScmns
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gkepiical or antagonistic. ... The Negro Apostolate in B¢, ioguis
[wasla hard rocky corner of the Lord's vineyard.

Suspicion of and Prejudice against Reman Catholic Church

Closely associated with the Negro's natural tndifference toward his
evangelization is his suspicion of and prejudice against the Roman Catholic
Charch in particular, For some reason he fecls the Roman Catholic Cluuxch
is "'the while :man's church” and thus does not want any part of it. The National
Catholic Almanac for 1854 lists this very attitude of many Negroes toward the

Roman Catiwlic Church ag the initial difficuity which the church must face in
the Negro apostolate, |

It is an attitude of unfricndlineas, if not of violent antipathy, due

both o ignorance of the Church and to deep prejudices, bred by

the boatile public opinion of the communities in which they live. S

Gillard comes up with the same conclusion that Negro bigotry and prejudice
comprine the preatest barrier to furthor Roman Catholic migsiopary success
and blames it o reflections of Baptist snd Methodist thought. ®

This distrust of the Homan Catholic Clurch is perhaps due in large part
t fear of the wilmown. It is buman to fear that with which we are unfamiliar
and with 95 per cent of the Negroes in our country of the Protestant persuasion
and havi 3 few points of contact with Roman Catholicism, it is reasonable to

conclude that they naturally would be filled with suspicion of that with which

45 1le Madgen Lancaster, "The Negro Looks at Catholicism,” Interracial
Review, XX (May, 1947), 76.

ik c Missions in the United States,” The 1954 National
camhc(megoted by Felician A, Foy (Paterson, New Jersey: .

Auhony's Guild, c. 1954), p. 349.

® ot "¢, Gillard, The Catholic Church and the American Negro (Beltimore:
8t. Joseph's Soclety Press, 1929), P. 213.
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they kuow.so Hilic. And ofien what little they know is distorted, such as ridicu-
lous or frightening stories about confeasfon, the Pope, and practices within

: R
comvent walis,

Loose Moral Standards

-

Hot te be overlocked among the difficulties facing the Roman Catholic
Clurel = its mission outreach to the Negro is his offen prevalent loose moral

. behavior, Felhsr Joseph Eckert, well-known priest working smong Negroes in

Chicago writes that

one of the grealest chstacles in the way of Negro conversion ia the

prevalent evil of divoree and subaeguent remarriage. ... Time and

again 1 have come across people wko would be willing to become

converts but ave preveuted from doing 8o because of some hopeless

marrisge cotanglersent or other, ;

ifany Negroes glven (o lack of respect for the marriage boud thus resent
the clureh's vestraining criticism and do not take kindly to an institution cepsuring
or reproving their {rregular marital conduct. This Ia.ck_oi moral perspective
thus stands as ansiher kindrance to the more rapid conversion of the Negro to
Roman Catholicism., ? Perhaps some mitigating or extenuating tesiimony could
be cited in deicnse of the Negro's moral lapses such as poor and over-crowded
housing conditions, low income, etc., but that would carry us far beyond the
ecope of this paper.

Even where moral barriers were not a factor, in mixed marriages, for

" Elien Tarry, "Why ls not the Negro Catholic?" The Catholic World, CL

i ¥ ne Among the Negroes of
Joseph F. Eckert, "Methods of Couvert Making Among
Chicago, * rhe White Horvest, edited by John Anthony O'Brien (New York, Lon-
don: Longiaus, Green & Co., 1927), p. 97. 9o

®Gillard, op, cit., p. 297,
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example, the Roman Catholic Church often came out second best. Apparently
the mon-Catholic member of the unfon had more influence on the Roman Catholic
partuer thon vice versa, Aud go the mmnber of converts made from mixed
marriage is negligible, il n a census of ons Negro parish in New York City
it was found that mixed marriages prc;ved to be the most consistent occasion

for defection and complste apostasy. 3
Desire for Emotional Release

Perhaps the one feature of the Negro’s religious fervor best known to
most of us is his emotionalism, He loves to sing and shout and pour out the
religious feelings of his soul. The restraint go characteristic of the worship
in the Roman Catholic Church denies him this completely. 12 Ye becomes a
mere pascive spectator of the drama of the Mass and is given no cpportunity for
epoutaneity of exorescion at all. Consequently, this restriction on emotionalism
also becomes an obstacle to his conversion to Roman Catholiciem. Gillard
feels that eepecially after the Civil War the success of the Roman Catholic
Church among Negroes was meager because its appeal was too intellectual and
ot emotional enough for the Negro who, on the other hand, preferred the
Bapiist and Methodist clurches largely for that resson, ¥

Recognizing that the mere passive part which the Negro has in the Roman

Vg, p. 266.

) na‘s’aseph G. McGroarty, ""Census Findings ina Negro Parish,* The
Cathalic Vorld, CLVI (December, 1942), 328.

mE. Frauoklin Frasier, ;l‘_l;_o‘ Negro in the United States (New York: The
MachMilian Cowpany, 1949), P. 362, %

Saillard, oo, cit., p. 222,
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Catholic worship ia not saiisfactory to the Negro temperament, Gillard suggests

[

the use of more wide-spread use of congregational singing in an fattemipt to over-
come this deficiency. 1 Wizynard goes s0 far a‘sr to suggest that the Negroes

be provided with "hright colore and hearty hymns, and even, if necessary,

with dances. w8 |

i

ﬂ’igl‘ﬂiﬂry Dispositon

The migratory -diaéosition of the Negro is also & source of constam
difflcuity to the Roman Catholic missfoner, Gillard makes the astounding
admission that

neaviy ity per eeﬁt of the gaing made through bﬁptisma'. end con-

verts on the Colored missions in the South are drained ofi

somewhere. 16 -

Chtcf cavse for this leakage accordiug to him is the migration of the Negro
from the South to the North. Cue priest serving northern Negroes writes: it
seems $0 be o mark of distinction fo change their religion when leaving the
South, " Gillard sadly concludes:

in the face of the leakage occasioned by the migratory disposition

of o many Negroes there can be liitle sense in statistically ixéea.sur-
ing our relative gain while rowing against a current of loss.

14151&. , P. 289, At loast one colored Catbolic cliurch in Chieago was
discovered 1o be doing just that. :

16 eodore Maynard, The Story of Americen Catholictsm (New York: The
Mactiilian Compauy, 1941), p. 389.

18 1ohn T. Gillard, Colored Catholics in the Unted States (Baltimore: The
Josephite Pregs, 1946}, p. 163.

7 Quoted by Gillerd, Ibid. , p. 173,
“MQ;. p. 179.
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Fear of Losing Business or Practice

With sireng Negro anti-Catholic feeling In many places, particularly in
the South, joluing the Roman Catholic church erdalls fn many instances coun-
glderabie hardship. Hostlity and hitterness from non-Cathsolic relstives and
friends oflen put the convert to o severe test. i¢

I groall towes in the South egpecially, where a wman's social standing
makes or breaks him, soclal ostracism often results when a prefessional man,
lawyer, doctor, or business man, joins the Homan Catheolic Church. Counse-
quently, couveris among this class in many southern communities are slim, -
Rather thon lose clients or barm their business or practice, maany profsssional
people slmply do uot have the courage to join the charch and brave such per-
gecution. e

In the 1iJoth such treatment i less likely to occur because usually the
cities are large ensugh to permit moving to ancther section if it does magerialize.
“There is usually a suificiently large Catholic Negro population to offer 2

21
substitute fiecld for social and professional coutacts. ™

gecret Socleties

As 8 final deterrent to the Roman Catholic faith & word must bs also eaild
about Negro secret societles, When a member of a secret soclety wishes fo
join the Roman Catholic Clurch, the lodge often exerts considerable pressure

¥ nomas ¥. Doyle, “Negroes in the Chuvch," Homsiletic and Pastoral
Review, XLVII (iay, 1948), 504 PRSI

20 500m 7. Gillard, "Catholicism asd the Negro," Interracial Heview,
&M (June, 1939), 26.

2 oittard, oo, cit., p- 177
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* to prevent him from dofng so. ZEven if Negroes are mot concerned about the

business or social advantages to be lost should they give up the lodge,
there is the possible pecuniary loss entaiied by giving up member-

ehip in such soclelies, the majority of which are primarily fraternai
or insurance or, framzattons carrying sick and death benefits....To

o DY

the average Negro, wwver very well off financially, the moneiary
gacrifice of ve elinguishing membership in secret beneficial societics
becomes a fr.rme&:ims and nequemtly incuperable obstacle in the
way of converaion, <

Thus, it can be seer that the priest desiving to convert the Negro faces
no easy task. As if these obstacles in the Negro himgelf ave not bad encugh,
the Roman Catholic missionary also faces severe hindrances ia his own churck

body. It is these that will be counsidered next.

Ihid, , pp. 177-178:
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=Ll

UBSTACLES WITHIN THE ROMAN.CATHOLIC CHURCH
Prejudice of Laymen

In spite of all statements aud denials to the contrary, the greatest
difficulty o the conversion of the American Negro lies in the prejudice of many
white Boman Caiholic laymen, ! Mo less an authority than Joln LaFarge is
forced to conclude:

The Catholic migsionary to the Negro in the United States must fight on

two fronts: to bring the Cospel to the Negro, but alzo to bring the same

Gespe:m?m pfejudiced mindazand hearts of some of thair own Catholic

witile brethven in this counixy.

The weil-Lnown Row:sn Catholic bistorian, Theedore kaynard, fecls that
part of this desp-rooted feeling againat the Negro may be due to carly Ivish
antagenisya towards the Negro. ¢ The large influx of Irishmen coming to this
country in the early part of the Nineteenth Century and bringing with tham little
else but thar muscies, often found themselves in competition with free black
lahor in the HNorth., Contractors secking laborers for the many reilroad and
canal projects then a-building cared little about the eclor of man's skin so iong
as he would work long aud hard for as little as poasible.

Actual labor riots broke out in many cities hetween white and colored

Ipavitation and a Clmllengé: Couversion of the American Negro, ™' Infer-
racial Heview, X5VI (April, 1963), 59. T

2Jom LaFarge, "dosephite Jubilee of Work for Negro, ™ America, LXIX
(June 5, 1943}, 237. -

3 heodore Mayaard, The Story of American Catholiciam (New York: The
MacMillan Company, €. 1941}, p. 887,
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laborers secking thege jobs. - Since many of the rioters were nominally
Roman Catholic, i is Hille wonder thet the Negro was not attracted to 2 church
80 many of whose members showed such open bostility. Gillard concludes:

What started out as compstition between two labor groups socon develeped

into aniagonisin of the Negro for the Catholic Clarch because so many

of the white labor groups were Catholie. ®

One wonders whether this race prejudice rooted in economie rivalry is
altogether a thing of the past, ‘orlyin 1943, for example, a housing project
Enown as the Sojournsr Truth was assignod to Negroes tn Detroit for occupancy.
Serious race riols imwmediately occured.

Upposition came malnly from the solidly Polish population of the neigh-

borbood, and vighily or wrongly the Negroes felt that the opposition was

belng lead by the nearby pastors. As & consequence, NAACP literature

in Detroll, even alter almost two years, continues to iden%fy the "Polish
Catholies’™ as one of thelr princigal sources of opposition.

The notorioun Clcero riots of recent years are another case in point.

Father Hugh Calhins, well-known Chicago priest, was quoted as saying:
Last moi's riot proved just how bigoied many Catholics are....
The (Cicera; neighborhood and the mobs were filled with Catholics.
Priests were strangely silent and lay people cooperated in evil or
giayed far away, ... Only God koows the sius of hate and injustice
coramitied and the grq?'e injuriee done Christ's Clmuch among pos-
sible Negro converts. :

In the Trumbull Park public housing riots in the grimy steel district oa
Chicage's south side race vioters have also been active. Time Magaziae

stated veceutly:

. %3.um 7. Gillavd, Colored Catholics fu the United States (Baltimore: The
Joseplite Press, 1941), p. 4L : |

%1....1-. p. 40, ‘
61&0&«?. Trese, "deint Phillp, Pray for Us Catholic Negroes!” Common-

 weal KL, {February 2, 1948), 408. _

7"Gicero Riot," Commonweal LIV (August 24, 19651), 482.
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Last mouth, as Detly Howard, 22, left the 11130 Mass ot 8t. Kevin's

Chareh, pune 40 people coagregated outzide, most of them also

coming from the services, The group shouted insults and threats,

and slx ghrislday vomen followed Mrg. Howard all the way home,

throwing emall stones at her, 8

Mrs. FHoward is the light-sirtaned Negro wife of Don Howard whose move
into the housing project in the summer of 1253 tonched off the race riocts wﬁich
at times have necessitated as many as 1,000 policemen on around-the-clock:
duty fa the Trowmball Pack ares sver since.

Roman Catholic animosity to the Negre is not Hmited to the laboring class,
however., Reocently the Most Rev, Fioyd L. Begin, asuxiliary bishop of Cleveland
agserted, accordihy to America, the "the treatment oi Negroes in Cleveland by
Kuights of Columbus has reacked the proportions of 2 acandal among Negro
Catholics. "™ Deeply shocked timt‘th:ree prozﬁinent Roma.n Catholic Negroes had
been vefused adoission hy the Cleveland Knights of Columbus, the bishop asserted:
""Efther I have to cay thati the Negroes are second-rate Catbolics or I must say
the Knights are not acting as Catholics.” The article in America: goes oa 0 say
that the Cleveland patlern, happily, is not universal but that nevertheless

Comasts b e Guthalte gaith about the real attitude of the Clurch itsel. 10

A1l the examples cited above are ot just isolated cases of ractal hatred.
Repeatedly while preparing this thesis I ran across EOORY instances of loy amimosity
and prejudice. A Jesuit priest writing in Integrity meutions cases like these -

which he has persoasily iavestigated:

8“Seven Mooti's War,” Time, LXII (March 1, 1954), 19.
Stgnights and Negroes,” America, XCI (March 13, 1954), 618.
g4, p. 618,
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A Negro Catholic with 2 compound fracture of the leg refused even

emergency service at a Catholic hospital because its pediatrics care

was for white children only; Negro patients assigned to make-shift,

hole-in-the-bagement wards; pastors of colored churches who were

degperately trying to keep colored Catholic unmarried mothers from

going to abortionists because the Catholic home for unwed mothers

was for white only; Catholic colored orphans placed in public insti-

tutions and lost (o the faith because the authorities feared a loas of

reveaue at the orphanage if it were interraeial, 11

In one city where a quiet, well-educated Negro Roman Catholic moved
into & neighborbood that was more than 90 per cent Roman Catholic, their white
neighbors, instead of welcoming them, destroyed their furniture as it was
being unleaded from the ven, stoned their windows, and threatened their safety.
In desperation the middle-aged couple had to call a police guard that was on
duty tweniy-four hours a day at their home, On Sunday, the police escorted
them to the neighborhood church where they attended Mass with neighbors who
wauld ot let therm ltve in peace. The bishop of the city said the interracial .
apostolate there was set back fifteen years as a result. 12

Perhaps the most shocking instance of Roman Catholic lay prejudice
discovered while preparing this thesis was that of & whi'e man who, when he dis-
covered a Negro at the communion rail beside him turned and snarled: "'Get out
of here, you d___ niggar!” He knocked him away from the rail, down the chencel
steps, and onto the floor. An usher hurried over and lmastled the Negro out of the

13

church for disturhing the pesce! The white man remained and recefved oommcaent
Other sad examples of lay prejudice could also be cited, practically all of them

taken from Roman Catholic sources, by the way, but these will suffice.

uAlbart 8. Foley, "Glimpses of the Interracial Apostolate," Integrity,
V (November, 1950), 6.

IBM'. » P. 6.

RM » Do 4.
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Even where racial discrimination is not practiced so openly, it may
assume mmore subfic forms. One Negro convert to Roman Catholiciam thinks
thet behind the generosity of some rich Roman Catholic parishes in supporting
Negro churches in the slume is the fear that unless they do, the Negroes migit
move into their parish, She calls it "'a shrewd investment in race discriminstion
~-a cheap way to keep the Negro happy "ia kie place®, viz., in the shmms. nié

That the Roman Catholic Church is not unaware of the wide disparity
between its doctrine and practice is shown by the extensive surve;y on Roman
Catholic attitudes toward the Negro conducted by the Committee on Catholic
Opinion Study iv the Department of Sociology at the Catholic University of
America in 1949, | :

The poli was administered to Roman Catholics in most major areas of the
United Stotco and 2, 186 usable returns were chtained, The followlag six opinions
were Investigated:

. This country has aiready done too much for the Negro.
We ghould be willing to let Negroes share our churches

the same as anybody else,

&, We should be willing fo let Negroes share our schools
the same as anybody else.

4. Negroes should be allowed to compete fairly for the same
job with white people.

5. Negroes should be allowed to huy or rent homes any place

they want to.
6. We shoulddoal{awe can to help the Negro but he should

kkeep his place.
The vast majority of the respondents approved of helping ths Negro, oaly
affirmative. Ths second statement

w

4.8 per cent answering question one in the
received a favorable response in 86. 5 per cent of all veblies; the third item a

14 atice Renard, ""A Negro Looks at the Church,”" Commenweal, XLVI
(June 13, 1947}, 212.

18 i Analysis of Catholic Attitudes toward
Thomas J. Harte, "'Scalogram
the Negro, " A‘;arican Catholic Sociclogical Review, XIE (June, 1961}, 69.
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favorable vespouse froin V7.4 per cent. But on the fourth question, dealing
with jobs, one-third expressed an unfavorable attitude {35. 6 per cent), which
shows the importance of economie aspects to the race question. COnly 38 per
cen spproved fiew fve and 62 per cent disapproved., The writer of the report
states: ""Ilis ilemn [m. 5] wag obvioualy beyond the racial tolerance of many. ™
The last itexn received a favorable response from only 17.1 per cent. This
rﬁay be significant although the author tried to explain it by saying:

this wefavorable reaction may be explained partlally, perhaps, by

s close proximily to the question on freedom of residence for the

Negro. ...or perhape soine unthinkingly used the same syxabol as
in previows items. ...k is notunlikely, however, that the net result
of such gpecial investigations would be that spproximately 83 per
cent of the Cathplics in this universe believe that the Negro should

venamers 008 o yeBenan o
Sen Ny place,

3

G Qo

et

Concedadly, cave must be taken not to draw too general conclusions from
a poll of this ldud but certainly #s findings ave interesting and revealing and

furpish further insight iato the formidable barriers whichimust be overcome

‘before the Negro may be won in large numbers to the Roman Catholic Church.

A vepriut of an sditorial from 'g_h; Record, = Roman Catholic paper in
iouisville, Kentvelhy, analyzes the p_résent problem as follows:

There iov't the slightest doubt that one of the principal obstacles
blociing the progress of the Negre Apostolate (n this couriry is the
racial prejudice betrayed by so mauy white Catholics who pay mere
lip service to the teachings of the Church on the dignily and eqaality
of all men in Christ. .

How can we expect our non-Catholic Negroes to be impressed by, or

attractad to the teachings of the Church when people who are practicing
Catholics are evidently unimpressed and uninfluenced by those teachings ?

...In brief, the Catholic Church's conspicucus raﬁ,prejudlce is helping
to keep away from Christ souls for whom he died.

16.%, pz’- 66"‘74. : !
17"Negro and the Church,” Interracial Review, XXI (April, 1948), S8.
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Prejudice or Indifiorence of Clergy and Religious

Almost incredible, were it not also for the evidence to the contrary, is the
widegpread lndifieronce ond aloofnoss if not downright prejudice againgt the Negro
shown or exprenped by masy Reman Catholic clergymen. That strong racial

feelings might be held by laymen is understandable but that such attitudes axe

mantissied on the level of the pricsthosd secms doubly tragic and inexcusable.

Al least one Ruman cleric voices the charge that the altitudes and words and

acts of pricsts auwd religious are the greatest chatacles in converting the Negro. A
A young Hegre Reman Cotholie attending ilass in Cleveland oae Easter

found a pew close to the front only to have the three white people in it get up

and move clsevihere whon he entered. Not wishing to creafe a sceas, he moved

to the rear of the chureh, seeing room in 8 pew reserved for gome religious

brothers, Thinking they would understand, he went and sat.thsve, Huf rather

than,

humilistion on the part of the religlous because of his race was too much for the
19

=t

et W share thelr pew, thay got up and stood in the ajsle. Such final

patiense of the Negro and be left in the midde of the ldass.
Josuit Albert Foley writes in Integrity:

i have persopally investigated numercus cases where Catholic Negroes
had been dé‘iveﬂsfrm ihe confeesional by priests who refused to hear
fhemn in o “wlite”t church; where Catholic Negroes had been ejected
forcibly from church by ushers, aad in ound instance by two pollcgnen
celicd by the pastor; where hitterly antl-Negro pastors reftmadN g9
across the street to administer the last Sacraments to a dylng ﬁm
Catholle woman, ov to answer a sick call from a Nempau::t
hospital near ¢he reclory; where Negroes sitdng in church have been

28, 3. Gossigan, "Plight of Catholics, " Homiletlc and Pastoral Review,
KLVIH {Qctober, 1947), 45. .

19 Goorge Viliiams, "The Awful Truth," Catbolic Digest, HI (March,
1839), 81. S A
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el J].l(.]ﬁudd frors the pulpit to leave and go to their own™ church; and

where othiers have been given printed cards telling address of

the Negro Catholic church where they would be served.

A pun wag keard to remark aftor colored slndents of a Roman Cathoiic l
high school presented o religious drama that “she was shocked that a Negro
girl would dave to act tha part of the Blessed Virgla. wil

In one Roman Catholic church in Chicago a priest uréed hig people from

e pulpil o keep Negross from moving into the parish ﬁecmse the property 7

values of cimeeh and selool might thereby be lowered. 32 & is readily under-
standable that not o few Negro Heman Catholics ﬁﬁ the city were upset over 7
such advice.

B maioht be argued that the above instances represent isolated cases and
m 2o wise fndicats a widespread eutipathy toward or prejudice mmst the Neg'z:o
on the part of (e Noman Catholic priesthood. Adwmittedly, it would be most
rash and vuwizge to base one's judgment on the few axamples cited. Afore s!g-
mﬁwﬁc for cur purposes, perhaps, are the comlaaratively few religious orders
or comvansities adnitting Negro membsrs. In 1950, seventeen diocesan
seminavies, fifiy-iwo religious seminavies, and twenty-five congregations of
wng accepted Negro candidates. But aceord!ns to totals in The Ofifcial Catholic
Divectory, thet meant that forty-seven diocesan seminaries, 285 religious com-
muniies, and 205 congregetions of mns dlﬁ tmt.23 The Rev. Claude Hefthaus,
8.9., coneludes: “Add it all up, and it looks like what? White supremacy & .

zgil’eley, 0p. cit., pp. 4.5,

21001:’2,;&. op. ¢it., p. 45. |
Casxmir igarcevicius, "Prudence and Cur Negro Catholics, " Inter-
Tacial heview. VIV {January, 1961}, 9. T

23 Clauds 1. Heithavs, *Does Christ Want this Barrier?" America, LXXXU
{Pebruary 11, 1950), 546.
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masquerading as Clvistianity. Aund don't imagine thet Negroes haven't
. poticed &, "

Gillard ecmplaing bitterly about the lack of interest in colored missions
by many religious communities of priests aud runs and for coafining their
efforts largely to more favored classes of men. EHe asserts:

converting the converted, while millions of awls are hungeriny for

the crumbs of the Dresd of Life, , . they are not aceepting wholly the

command of Christ to U'teath all nations, 28

The fault Tor this lea "in the cold fact [that| many. . . are not alive to
the challenge or the duty. w6

Ag a rosull of thig attitude, 1t still remains true that scareely half a
dozen cormunitics of priests and about a dozen communities of mues are
carrying the iarger burden of the Roman Catholic colored missions i this
country. i | |

Lack of Colored Pricsts

Closely linked with the prejudice of the Roman Catholie clergy is the lack
of colored pricots to minister to those of their own race. Theodore Maynard
points out in his book bearing the imprimatur of Cardinal &ellmn himsgelf:

fow colored men bave sought admisston to the priesthood, for no

encouragement has been given them to do so. Unquestdonably more

would have come fo%;md were they not afraid of being suubbed for
thelr prosumption. © :

ana., p. 547,

%Gﬂlaxd. op. cit., p. 266

26pyd. , p. 256.

g, p. 267,
28Mauﬂ!mrd. op. cit., pp. 3388-389.
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This abscnse of & native clergy is another Madrance (o conversions
among colored people for, us one Reman Catholic author poings cut, it creates
the fmpression that the P«xmtsa Cuiaolic Church thinks that Negrees are not
qualified to coter (he ranks of the clergy. - d

Though an tmpartial survey has revealed that educatiopally coloved
priestc compare favorakle with any eimilar clerfcal group selected at random
o during the entire pericd
from 1854 to 1853 only sixty-eight colored priests were ordained fxto the

from aimogst auny diocese or religious order,

Roman Catholic Church, Included in that group ere geven who came from
cutside the territorial United States, such ag, for example, ths Weat Ind.ies.
Thus, ouly siuiy-onc native American Negroes have ever entered the ranks of
the Roman Catholic clevgy., Of these, thirty-one have come from below the
Mason-Dixon line, twenty-one from the Northeast, ssvea from the Midweet,
ard two from the Far West., Loulsiana has furnished the largest number,
seventcens- During the eighty year period from 1854 to 1934 only fourteen
Negro priests were ordained. -
I answer to the cbjection that the colored do not necessarily pre!er
priests from thoir own race, ost evidence seems fo point to the contrary,
provided thoy are as well-educated as a white priest, 34 "'For thinge of the
Bpirit," LaFarge wrlics, “they feel that only a black minister who has the same

29 Casimir Mareevicius, “Negrp Priests and Seminariaus,” Iferracisl
Bewiew, XXIV (September, 1081), :38:

30Albert 8. Foley, "God's Men of Color," Mﬂeﬁw. XXV
(July, 1953), 118.

‘ 3’1:;9., p. 114,
2014, . o. 118.

asl_iarcew_rictus. op. cit., p. 138.

M Foley, op. cit., p. 121
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peculiar relation to God as they have themselves can give help and camfort. "%
When Father Burgess, a eolored éﬂest. first came to Washington, D.C., his
parish told kim: "You are as welcome as the flowers of May. 138

&t was not until 1920 that anything was done to incremthe mumber of
colored Romen Catholic priests. In that year, the Sociaty.of the Divine Word
founded a seminary exclusively for Negro priests. A Father Christman was
instrumentsa! in starting the institution. Nine students enrolled the first year.
However, local opposition was so strong in Greenville, Misgissippl, where the
geminary wae gtarted, that three years later it had to be moved to its present
location, Bay &t. Louis, Mississippl, a town almost wholly Roman Catholic and
about fifty miles from Kew Orleans.®’ But the fivst class did not finish until
1934 when four priesis were ordaiuad. 2

The late Pope Pius XI, oo the occasion of the founding of 8. Augustine's
Seminary in Bay &t. Louis, laid great siress on th2 absolute necessity of a colored
elergy i the American Negro {8 ever to be won o ths Roman Catholic Church. >
His dream i siill far from reality and it may be many years yet before colored
priests in any apprecisble munbers enter the ranks of the Roman Catholic clergy
since there are today only thirty-five Divine Word seminariens aund clerical novices
and elghty-four Negro preparatory students for the priesthood. 10

o 353 Franklin Frazier, "Human, All Too Human, " Survey Graphic (January,
}o B, 74.

33Foley. op. cit. cit. » Pe 121. :
Fathers Persevere at Their i

37 ary: Techny Fathers
Harry Sylvester "Negro Seminary: :
Task of Prepar?ga Colored Priests," cmm'ﬂo XXXI (April 11, 1841), 615

aslhid p. 616. '
(Ilayzz 1840), 186.

40 The Official ¢ Dire
P.J. Kenedy & m,c'!c.itfos! 3), p- 688.

w,.dmdby Louis Kenedy (Now York:
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Other cbslacles to the conversion of the Negro to Roman Catholicism,
though undoubledly minor in comparison to those proviously mentioned, never-
theless must be liated to complete the picture. These lnclude the intellectual
type of service characieriatic of the Roman Catholic Church, non-ownership
of church property on the part of the members, and the llck of social life
in the charch, |

Intellectual Type of Church Service

To what extent the Roman Catholic order of service is a hindrance iz 2
moot question. There are those who think it makes little difference, others
who feel that it sctually atiracts, and still others who are of the opinion that
it is a bleek to winning greater numbers, No less an authority than Gillard
concludes: ik is difficult for a more dlmﬂﬂedandm religion like that
of the Catholic Church o have appeal for the masses [of Negroes]. "™

Noz-ownership of Church Property

Having heen properiyless during most of his life in Ameriea, it is under-
mndablem&heNegmwo\dd_hkespechlpﬂdo in owning his own church
buildings. It is aomancathnuépoucy. however, to vest the title to property
in the total church instead of the local congregation. And so the Negro is
deprived Mof one of the deepest sources of satisfaction in his corporate

religious life, "3

41 - the Ameriean Negro ( Baltimore:
Jobn T. Gillard, mwcﬁlﬂ!—-
Bt. Joseph's Society Press, 1929), p. 235

42 10ed L. Sperry, Religion in Ameriea (New York: The MacMillan
Company, 1946), p. 187.

10110 BRI
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Taack of Soeclal Life in the Church

Another peculiarity of the church among colored people s its wide
social function. For many Negroes, thelr whole social life centers ia the
church because they have {ew other places to go and meet their friends. 43
In the past, the Roman Catholic Church hes not given the Negro as much of &
social outlet as he found in many Protestant churches and congequently another
obstacle was placed in the way of winning the Negro.

43 Y
Gunnar Myvdal, An American Dilemma, The Negro Problem and
Modern Eemmmgg_ﬁ!éw York: Harper & Broi.ﬁers, c. 1944), i, 867.



CHAPTER V
MEASURES TO BREAK DOWN NEGRO HOSTILITY

Thus far we have considered the many obstacles which confront the
Roman Catholic Church in it misajon efforts to win the Negro. E was shown
that the sifnation is far from auspicious and that difficulties are most formidable,
The Soman Catholic Church 18 well aware of this, however, and stmiding its
collective ecclesiastical muscles to alleviate or remove many of these difficulties,

Interracial Councils

One of the agencies which the Church is using to dispel Negro anti-Catholic
bias as well as to combat ané-Negro prejudice among Roman Catholics and the
American public geusrally is the interratial movement which was set up in 1934.
It congists of councils of Negro sod white Roman Catholics in key ecities throughout
the United States and has been growing steadily in prestige and influence ever
sivce the parent council was begun in New York thirty years. igo. Today, there
ave Interracial Councils in Baltimore, Brooklyn, Chicago, Columbus, Ohlo,
Detroit, Greenshoro, North Cavollns, Bartford, Indianapolis, Los Angeles, New
Haven, New Orleans, Philadelphia, Providence, Rock Hlll, South Carolina,
Sasinaw. St. Louts, San Antenlo, syracnna Washington, D.C., Wilmington,
and Springfield, MI.SSMM

LGatholic Negro Missions in the United States, .&%N_%
Bathalte At am , edited by Pelictan A. Foy ‘1"""”"%'
Anthony's c. 1954), pp. 447-448.
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Besides the purposes mentioned ahove, some of the aims of the councils
ave to help the Negro better wnderstand the Roman Catholic Chureh, support
programs for the {mprovement of the Negro's political, mocial, and econamic
conditinng, and in general foster hetter race relations between Negroes and
whites.® The program of the councils is primarily one of edudition and aided
by the monihly publication of the Interracial Review, a magazine put out by the
New Tork council. H highlights the progress belng made {n remedying the
Negro's plight and exposes and condemns the many goelal injustices inflicted
upon him. e

Fo help carry out these aims the New York council maintains a speakers'
bureau to provide white and Negro speakers for other Roman Catholic organ-
izalions, spovsors hi-monthly interracial masses and communion breakfasts,
conducis ‘weekly forums atfended by both white and colored who discuss various
aspects of the race problem, maintains 2 Iibrary and reading room dealing
especially with interracial topics, and eooperates with other asso: iations in
promoting legislation bettering the condition of the colored, for example, a
permanent FEPC bilt, * | i

Ome of the results of the formation of the Interracial Counetl in New York
Was a great change i the atttude of the Negro press toward the Roman Catholic
Church. I had formerly been very evitical of the Roman Catholic Church and
t4s work but now has sdopted a much more favorable tone,® And without 2 doubt,

% Thomas F. Doyle, "Negroes ia the Gh'n‘c " Ho ....2&& azd Pastoral
Review. XLV {May, 1948), 593.

sray,gg cit., p. 47.

4 patricta McGerr, "Stguposts for the Future, * Interracial Review, XXI
‘Mﬂreh. 1948), 43,

5‘&"&' » Do 4L,
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thoughtfil Negross are being attracted to the church and giving it at least a
hearing, feeling that a group which is devoting fis time and effort to improve
the temporal weliare of the Negro deserves or merits their attention in spiritual
things az well, .

One disadvantage, navertheless, must be mentioned, Thoughunden!ably
creating interracial understanding and contact on the local level, the emlh ;
appeal chiefly to middie-clase and better-educated colored and white Roman
Catholics nnd thus fail to reach the masses. © Thelr effectiveness, consequently,
is Mosdied.

Stmilar fo the interracial councl movement is the Catholic Committes of
the Scuth which includes in its program social reforms, hnprovemenh in agri-
culture aud industry, leadership tra.ining programs for thh and intensification
of Roman Catholic activity in the South.

Social Welfare Work

Perhaps more effective in resching the masses of Negroes with the church's
program and message has been its soclal welfare program, 2 notzhle example of
which 2ve ths Friendship Houses organized by Barcuess Catherine de Hueck in
Havlem and Chicago in 1938 and 1942, re-pecﬂwh-° Fides House in Washington,
D.C., established in 1040, is a similar instivation. *°

2. Svpore Negroes Turn to the Church,’ Mm XXV (February,
3), 21.

ingh%g Ul;iﬁusgées (Washington, | ﬁ%‘ ﬁ?ﬁ%gfﬁ '!%ﬂ.

P 1

aFoy.&; cit, , p. 445.

Dm. op. cit., p. 82.
u{lhld.. p. 66,
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Thesa houses operate basically on the aettlement house plan in Negro

glum aceas and have as thelr purposes

to work for and with the poor, to alleviate their sufferings, and

disabilitics by material assistance and personal services, thus

making i poasible for them to know and love Christ better. The

selvation of individual souls is the ultimate goal toward which all

else is dirested, 11 '

Sta® workers are mainly white and female with some volunteer and
part-tirae workers, The aiaff workers of Friendship House work without pay,
praciice poverty io an extreme degree, and live in the area in which they sexve.
They distribute sscond-hand clothing to the poor, give feod or food tickets to
needy families, engage in voeational placement and health care on a limited
scale, hoid regular insteuction elasses in Christian doctrine each week, conduct
Mondny aight forums dealing with racial questions to which the public, both
white and colorved, is invited, avd make regular home visits to the needy and to
hospitals, They even help with housework, eare for children, and do the marketing. 13

Much eraphsals is placed on youth work, it befng felt that most positive
resulis caw be echieved by rehabilitation of the young. e

The interest and sincerity of the Friandship Houses has done much to
break down Negre prejudies towards the Roman Catholic Church and build up
goad will towards it. Jn the race riot in Harlem in the summer of 1943, for
example, the property of Friendship House suffered no damage while most of
the stores in the same block were looted or broken into. Asked about her view

of Frieudship House, a colored girl said:

yid. , p. 67.

mid., po. 73-100

13004d. , p. 85.

A 2
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Seeing these whites here (staff and volunteer workers) has a good

effect~-people can see that there are sincere whites. It helps break

down opposition to the church too. It ia good for the Chureh because

a lot of people just see the priests riding around in big cars, and

nung haviag three full meals a day, and they think the Church {sn't

interested in them because they have nothing. But heﬁ they see the

Church can be poor too and be interested in the poor, '

Roman Catholic charitable endeavors in behalf of the Negro, however, are
far from limited to those merely of the Friendship Houge variety, Numerous
hospitals, medical and materuity clinics, orphanages, homes for delinguent
girls, awd day nurseries have been eatablished exclusively for Negroes and
serve as further polnts of contact between the colored and the Roman Catholic
Church and wia Negro good will and confidence. i

Especially noteworthy is the faxmous City of §t. Jude, founded to 8. Jude,
the Saint of the Impossible, and bullt by Father Harold Purcell in kontgomery,
Alsbamsa. He began his work in Mootgomery by opening a small clinic in 2 slum
ares. Gradually a school was added and later 2 hospital built with a federal &
grant-in-aid of $1,500,000. When Father Purcell died in October, 19562, he had
completed nearly twenty years in the Negro Apostolate and left & $5,000,000 -

b
monument, the City of 8. Jude, as 2 memorial to his concera for the Negro,

Behind the establishment of all these many charitable institutions lies the
Roman Catholic strategy of implementing its mission program with concrete
evidences of concern and gympathy for the Negro. Iadeed, many are of the
opinion that the mission to the Negro can no longer be carried out along purely

epiritual lines alone but that it must be augmented by 2 soclal welfare

IEMn [ pu 10?-

mm, p. 2. :

1583 Yrhe Beggar of 5t. Jude,” Hterracial Review, XXV (November,
)o 187, :
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program. 18 Proyponents of this policy argue that social work is nocessitated
by the fact that the Negro judges the church by the work it performs. Although
Gillard cantlons not to lose sight of the primary function of the church and
hecome too optimistic about the spiritual returns on welfare investment, 19
it must e ackoowledged that the investment hos horne considerable fruit.

Frazier, well-known authority on the Negro, goes so far as to say that many

urben Negross in the North were attracted to the Roman Catholie Church in the

early thirties hacanse of the aid given to them in their economic distress. " |
That it “paye” as far as breaking down Negro anti-Catholic bias is un- |

dendable, that it s helping to win converts is also unidisputable, but that the

social welfare program hears returns commensurate with the huge outlay of

funds inveolved is a moot question.

Liberal Integration Policy

Aunother effective mesns of allaying Negro animosity toward the Roman
Catholic Church has been the introduction in vecent years of 2 more liberal inte-
gration policy in both churches and schools. Ib this respect the Roman Catholic
Church s far ahead of the rest of the church bodies in the country. Such action on
the part of the Roman Catholic Church hes met with some opposition, it i true,
but in the end chureh authorities feel confident that it gains for them more friends
than enemies, Especially interesting in this comection are the well-known St. Louls
and Newton Grove cases. mmmuﬂmcmwcy

and procedure, they will be considered in greater detall.

la"Negro Mission Report, 1950, Inferracial Review, XXII (March, 1950), 36.

18 4 i Thomas Gillard, %th United States (Baltimores
The Josephite Press, 1941), p. 2a3.

20g, Frankiin Fraster, %g&&!ﬂﬂ&w"m“
Company, 1949), -




35
To the summer of 1948, Most Rev, Rev. Joseph L. Ritter, Archbishop of
8i. Louis, discovered that a AUMbEr of parochial schools in the Archdiocese
bad been affected by the migration of both white and Negro Roman Catholics.

Some schools were overcrawded and it was necessary to consider the establish-
ment of two sessions to provide for all who bad applied for admission. Other
parish schools, however, in less crowdod aress of the city bad wany half

empiy classrooms.

I T T sy (s 11

After studying the matier, the Archbishop realized that adequate provision
for all pumiis could be had if Negro children were permitted to attend parochial
schools in parishes in which they lived inataad of attendlng segregated schools
as formerly. He amounced to all pastors that the chunge would take place at
the opening of the school year ia Septambqf. : |

His decision met with violent opposition on the part of many white Roman
Cathalic parents. They even went so far as o raise several hundred dollars and
engaged an attorney to appeal to the courts for an injunction restraining their
Archbishop from proceeding with his plans; |

~ But the Archbishop did uot flinch or falter. He warned his gpponents . .
that their cpposition would expose them to penalty of emommunicatlon. In the
face of that drastic threat, the committee disbanded and turned over their
remainiug funds to charity, For the first time that fall (1948) Negro puplls
entered parochial schools previously accammodating only white children and
nothing ususual happened. 2|

Whereas the St. Louls case lmolvodmﬂ““lﬂrm schools, the
Newton Grove, North cmwm hq.waoqtmwmmunm

g rge K. Hunton, "hisgration fato Catholic Elemeatary and §
Schools 1 e Urrted States," Ierracisl Beview, XXVI (October, 1963), 174-118.
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Early in the suwnmer of 1953, Bishop Vincent 8. Waters, of Raleigh, North
Carolina, decided to merge two parishes in Newton Grove. -— owe colored,
and the other white, The approximately 300 whites of Holy Redeemer narish
were told to absorb into their congregation the eighty Negroes of adjacent
8. Benedict's Church less than 100 yards distant. In informing his dtoem
of the projected move, Bishop Waters issued a pastoral letter to be read from
every puipit in his diocese. I read in part;

So that in the future there can be no misunderstanding on the part of
anyone, let me state here as emphatically as 1 can: There is no
sgegregation of races {0 he tolerated in any Catholie Church ia the
Hocese of Raleigh, The pastors are charged with the carrying out

of this tesching and shall tolerate nothing to the contrary. Otherwise,
all special churches for Negroes will he abollshed immediately as
lending welight to the falge motion that the Catholic Church, the Mystical
Body of Christ, 13 divided. Equal rights are accorded, therefore to
every race and every nationality as is proper in any Catholic Church
and within the church building itself everyone is given the privilege

to sit or kneel wherever he desires and to approach the Sacraments
without any regard to race and pationality, This doctrine is to be
fully explained to each convert who enters the Chureh from henceforth
in the Diocese of Raleigh, 48

He, oo, met with a group of dissatisfied parishioners, some of whem
tried o force their way fnto his rectory after Mass one Sundsy. 2> But he
declined to see them collectively, saying he would abide by his decision and
having made it, would keep it. oY

Ralph Mc@ill, editor of the Atlanta Constitution, in a private spot-check

28upsahop Waters! Pastoral,” Inferracial Review, XXVI (July,
1953), 111-112. :

29 . i
; mmmmmmdmw
'mwﬁsgtozeﬁle came. "'Light in Newtoa Grove, " Time, msm 8, d:dm).
104, Audonmeofﬁeﬂrnmmmmwm uﬁrm
m“ﬁandgﬁy-mﬁwmwdmmw\w Mass.
"Cure for the Virus," Time, LXI (June 29, 1983), 43.

30uroat Case for a Catholie Policy at Newton Grove, N.C.," Americs,
LXXXIX (June 18, 1963), 200.
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gurvey found mejor approval for the bishop's action with some sharp dissent

among the more narrow-minded, 2

The influence of the Roman Catholic prelate's forthright attitede extended
far beyond the confines of North Carolina aed helped to give tangible proof to
Negroes that the Roman Catholic Chureh intended to put teeth into its claim of
equalify and justice for the colored. Such courageous action undoubtedly led
Negroes to feel that the Roman Catholic Church was for them and their cause and
made them more receptive to the mission appeal of the church.

Liberal Admiesion Policies in Higher Education Institutions

In addition to fostering a more liberal integration policy in its churches
and parochizl schools in recent years, the Roman Catholic Church has also
adogted such a program for many of its secondary schools, colleges, universities,
end nurses training institutions.

A survey by Father Donald Camplon, S, J., published in Jesuit Ecclesi-
astical Quarterly in March, 1951, revealed a substantial number of Negro
students in large Roman Catholic untversities. Loyols Univeraity in Chicago
had 214, St Louis University had 162, and the University of Detroit, 121. B
Surprisingly encugh, at 5t. Louls University where Negroes were admitted for
the first time in 1944, envoliment increased 17 per cent instead of dropping as

9
some pessimists had predicted. 3

S1pa1ph MeGill, "North Carolinians Worship Together, " Catholic Digest,
(Septemher, 1853), p. 24,

Hunton. op. cit., p. 174.

33 pather Roche's Thesis: Cathalic Colleges and the Negro Student, "
Interracisl Review, XXI (omber 1948), 166.
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Latesi statistics available show that of 164 Roman Catholic colleges in the
United Etates, 111 have a resl Operating policy of unrestrieted aceeptance of
Negro siudents and geven admit them on resiricted basis> Since that was over
8ix years ago, no doubt more schools have since opened their doors to colored
studenis.

Uf {he many Roman Catholie orders, the Jesuits seem to be fartheat
abiead in encouraging such a liberal admission policy. In the schoolyear of
18481949, thirty out of thivty-eight Jesuit high schools and twenty-four out of
tweaty-eight Jesuit colleges indicated it was their fixed policy to admit Negro
studenis. The aumber of Negro students in the thirty high schools admitting
them was not very large, ouly thirty-three, but there were 887 Negroes enrolled
in the twenly-four Jesult colleges during that school year, 28

This trend toward wider admission of Negro students in Roman Catholic
schools is further illustrated in their schools of nursing in recent years. The
following chari showing schools reporting Negro nursing students enrolled
from 1948-1952 bears this out:>>

Per cent of all Total Negro
Year No. of Schools Roman Catholic Schools | Enrollment
12.7% 91
igig ‘;3 : 20.2% 103
1950 8¢ 24.7% Ay
1861 106 30.1% -
1852 115 34.5% o

“lbld. » D. 158,

35 ' esult Schools and Colleges, a Statistical
Martin J. Neylon, "Negro Students in J . ol
hlterpretaﬁo:, " maci&view. XXM (February, 1849), 24-33.

38 e ve Study of Enrollments in
cutos o S, Bt s, SRV (v, 1), 1.
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Note eapecially the figures in the bottom line. While little more than
10 per cent of 1! Homan Catholic nureing schools admitted Negroes in 1948,
by 1952, ouly four years later, fully one-third were doing 80. Note also the
large fncrease in tolal Negro enrollment by the year 1862, riaing to 389.

I iz nol necesgarily the fault of the church or its policy that two-thirds
of the Roman Catholic nursing schools in the country do not admit Negroes.
Some hospiials, especially in the South, are forbidden by state law to admit
Hegro wursing stedents, and in some instances city ordinances make it
impossible, 31 Altogether, 182 Negro girls were graduated from Roaman
Catholic mirsing schools i the period from 1048-1953. %

Again we can see that such a tread on the part of the nursing schools
camnot help but make 2 profound impression ou Negroes, And, of course,
being brought into close contact with Roman Catholic teachings in the process,

there can be uo doubt that adherents are being won through such a policy.
Outdoor Apostolate

Efforts to reach those Negroes lese well educated have not heen peglected
elther. To spread Romau Catholic teachings in areas where the majority of the
people have bad no contact with the Roman Catholie Chureh, particularly in the
rural ssctions of the Scuth, the Outdoor Apostolate was organized. Traller
chapels are generally used together with portable movie and pullic address

equipment. This trailer mission activity is carried on from mid-May te
mid-September. The missloners are dlocesan or religious priests and at times

g, p. s6.

g, , p. 68.

|
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laymen. Before invading a town, advance publicity 19 sent out via the mails
throughout the ares and poaters are placed in vaniage points around the town.
The gite chosen for the nightly services is usually a large field or park, such
a spot haviag proved best adapted o atiract a non-Catholic sudience, A "stand”
may lasi from four days to two weeks, To attraci a erowd, recordings ranging
frow: classical selections {o Protestant hymns are played before the evening
program.

The pattern followed for the service is gererally like this; a talk on some
religious topic, religious movies, often with commentary by the priests {(a
favorite is the old silent plcture, King of Kings), a question box period giving
the priest a;pmfmitj! to remove any doubis in the minds of the andience, 8
closing prayer and hyan. Often after closing the people are invited to inspeet
the trailer chapel and speak with the priests. Tracts are generoualy distributed. it

At of the traller missions 15 not so much the estrblishment of new
missions (though several have heen started in that way) as to erase prejudice
and misconceptions and resentment in non-Catholic minds concerning the Roman

Catholic Clareh.
Scholarships

A8 & Surther means of enlisting Negro good will, the scholarships given Negroes
ought not be overlooked. Started in Maveh, 1947, the Catholic Scholarships for
Negroes was iacorporated in Massachusetts to help Roman Catholic Negroes in
furthering their education. Instigators of the plan were a Mr. and Mrs. Putuam.
As of September, 1948, twenty-eight young men and women were in denomiaational

colleges through this mangement.“

B oy, au. cit., p. Mo,

40Caroline J. Putnam, "Catholic Scholarships for Negroes, " Interracial
Review, XXI {September, 1948), 188.




CHAPTER VI
MEANS OF WINNING CONVERTS
Faxfochm Echools

Of all the avenues of approach to the Negro thus far discussed, it is readily
admitied by nearly all Roman Catholic authorities that the parochial school is the
& Exacdy what per centage of converts is gained in this way is hard to
determine asince statistics ave not available but the converts are considerable if

best.

the exampie of Rosaxy Chapel School in Paducak, Kentucky, is any indication.

In 1947, wheu the school first started iu a modest private residence, there
were no more than ten Negro Roman Catholics in the entire city of 32,828. Five
years later there were about eighty~five. In the firet group ef thirty pupils not
one was Roman Catholie; of today's enrollment of 160, around forty are Roman
Catholic. Moat of ther became converts at Eosary school. Today the school
is housed in 2 new §$67, 000 three-story brick bullding containing aix classrooms
and eight grades, lving quartera for four Ursiline thr-mms. & cafeteria,
and a bagement auditorium sesting sbout 200. The echool 18 located in the heart
of the Negro district and draws pupils from the é;‘ﬂre.,liegm community.  Daily
Mass and doctringl instruction are compulsory. One of the reasons puplls come
aying & tuition of $1.00 & month per student) is that the emphasis s ou running
a better school than the segregated public schools. 3

X ! Converts, "
Pri tnenaagedtaﬂnworkmcuegv. "Winning Negro Converts,
M__C:hvs_;_oru;_. edited by Johm Anthony O'Brien (New Yorka P.d. Kenedy &
Sons, c. 1948), pp. 101-102.
: a"&:hoo] form‘." m LX‘W 18, 1983), 79.
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Importance of the parochisl school can also be aeen in the case of St.
Charles Borreomeo parish in Harlem, There about 350 colored children are
taught by Sisters of the Blessed Sacrament. Of the first graders in the school
only about 50 per cent are Roman Catholic but the graduating class is generally
100 per cent Roman Catholic, Since the children are not baptized, no matter
what their insistence, unless at least one parent {s Roman Catholic, one can
see the pressure put upon the parents by the children in order to bring the
parents into the church, 3

That pressure is put upor parents before their children will be accepted
into the parochial school is further illustrated in the following promise which
must be signed by parents of 8t. James Scheol in Chicago at the time they
enroll their childrem4

I promise: 1) to attend the 9 o'clock Mass every
Bunday with my children;

2) to attend the instruction class every
Monday and Friday,

fully realizing that my children will be expelled from St. James
School £ I do uot fulfill these promises.

Father
Mother
Date: Prieat

Growth of parochial schools can be seen from the following figurea: in 1940
there were 41,066 pupils envolled in 237 gchools of colored missions (roughly
one-third of the pupils were non-Catholic).® In 1953 there were 325 elementary

S4.B. Furay, "Harvest {n Harlem," Catholic Digest, XIII (February, 1948) 81.
4CY’B::'len. op, cit., p. 101

% John Thomes Gillard, g}aﬁ!m.&!!! United States, (Baltimore:
The Josephite Press, 1941), p. 319.
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schools with a reported envollment of 71,811. So important do Roman Catholic
authorities feel the parochial schools aw in their mission program that of the -
nearly §1,000,000 collected in 1961 for Catholic Missions Among the Colored
People end Indlens oot of the amount was fumeled fnto new school construction. ®
Gillard declares:

The backboune of the Catholic Mission program for Negro education

is the teaching num....The Catholic mission program of education

resis firmly upon her humble shoulders, 7

Why the school is so important in the church's mission campaiga is obvious.
Through the school the church makes contact with mmerous parents and relatives
of the pupils, msny of whom are nou-Catholics. Prejudices and fears of the
chureh are thus broken down and the way is paved for early entrance of the
parents or relatives into the church, When it is realized that of the 900 colored
children attending Roman Catholic parechial schools in Chicago several years
ago nearly half were non-Catholic but nevertheless required to take religious

‘ fnstructions, the tremendous potential of converts from such endeavors can be

easily secn. Whether such converts remain with the church is another question
but it would be safe to conclude that many do. And even if the childrea do not
join the church after leaving school they still retsin a kindly feeling towards it
and later, when of age, usmllyemehcktolt.a It will be seen that the Roman
Catholic strategy here is "through the children win the pareats.”

6"8011001 for Negroes,”" Time, LX (Scptember, 15, 1852), 79.
TGiard, op. cit., p. 189.

8 oseph F. Eckert, m«mac«m-mmmmmd
chﬂcasg." 'rhf'vmu edited by Jokn Anthony O'Brien (New York, Lon-
don: Lougmans, Green ., 1927), p. 108.

- e

0

= il



[

4
Converts

Becound ir the means of winning converts are the converts themgelves.
Surely the well-known mission axiom, "converts beget converts," holds true
here in 2 very special sense. Usually more enthusiastic about their new found
faith, they create somewhat of a stir in their circle of relatives and friends,
occasion the asking of many questions and often invite their non~Catholic friends
to come and see what they found in the Roman Catholic Church. This enthusiasm
of converis is & tremendous factor in winning adherents to the Roman Cathone
faith and simoply cannot be overlooked or ignored.

Ome priest in Chicago makes it a practice to tell the members of his
catechumen class that one of the best ways of. showing their gratitude to God
for thelr new-found foith 18 to send at least a hundred others to the instructions.
One lady i her late fifties did just that, bringing at least  hundred prospects to
the catechmmen class. Beesuse of her weak heart, her doctor and priest finally
had to tell her $o stop her zeslous missionary activity.” Another man in Chicago
mnatleastﬁortycmmwm'meﬂom.m |

Instruction clasees are generally quite long and thorough. In St. Charles
Borrecmeo parish in Harlem, for example, where the membership rose from
318 in 1933 to over 6,500 in 1947, instruction classes are held twice a week b!‘
three months, Classes are ninety minutes long and must be made up 1 missed.
At the end of the {nstrustion period, the catechumen 18 examined to test his

"innds Negro Converts,”
lntheworkinChicago "Winning

ediudbylohnmny O Brien (New York: P.J.

gckert, op. ¢it., p. 101
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knowledge and sincerity. Converts at St, Charles, by the way, average
500 yearly.

 Hard Work and Personality of Priests

¥a addition to the convert winaing 1nfluences of the schools and the lay
apostolate, 2 word must also be said ahout ¢he hard work and personality of the
priest working in the coloreii fleld. Here eajedaily mceu'or failure depends
to a great extent on the wingome and magnetic personality or lack of these
qualities in the priest himself, - Where the Negro senses a gemiine- interest
and concern for his spiritual and temporal wélfate. to guch a one he {8 Hkely

{o turn.

Tfluence of Pageautry Hegligible

L

The question is often raised to what extent the Roman Catholic liturgy and
ritusl influence the Negro. Though the Negro has a propensity for much color
and sound, any widespread use of this form of appeal, Gillard feels, would pro-
duce questionable if not harmful rel_ulu.ls The Negro must be won as all other
people, by hard work on the part of the misslonary. Auy hope that the appeal of
sound and color alons furnishes the answer to the conversion of the Negro would
be gross delusion. .

But ﬂmtiﬁtndlvuhalcueatheeﬂocthsm”medmbe deduced

from some of these examples:

11y iton Lomask, "Pact of Love, the Struggle for Souls in New York's
Harlem," The Sign, XXIX (July, 1950), 49-69.

mﬂﬂhrd. op. cit., p. 3.

18 . ¢ the American Negro
John Thomas Gillard, The
(st e i s 5. .
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A priest fn Chicago writes:

The beavty of our Ufurgy 18 80 pronounced that it is bound to make

au immpression upon the Negro mind, which is especially receptive to

all gach things. ... The services themselves are carried out with as

much solemnity and formality as is posaible under given circum=

glances, The altar hoye...are trained ¢o perform with military

exactitede and uniformity, and with great devotion, 14

Ancther author feels that Negroes are fascinated by the statues of the
Lord and the sainis and that the pageantry enchants them. A%

Mongignor Drew of 88, Charlea Horromeo parish in Harlem pays that
"many youug people admit they are captivated by the drama of the statues and
the HWE’,('. "16

A Negro mother seeking a clmreh home for herself and her children in
Chicego was so impressed by the mysterious atmosphere, the soft melodious
straine of the organ, 'and the dignified manner of the priest at the altar in St.
Anselm's Church that she soon joined, 3t _

These were the only instances discovered regarding the effect of the liturgy
on the audience sud g0, in summing up, it can be concluded that while the liturgy
avd pagesutry msy to a degree make an Impression upon the listener, thelr im-

portance as far zs conversion ia com_:erned is minor.

: 1"“Joseph F. Eckert, op. cit., pp. 105-108.

165y o Terry, "Why is not the Negro Catholic?™ The Cathelic World, CL
{ February, 1940), 544.
mmmask. op. cit., p. 50.

37 Joseph Eckert, "Negroes and the Catholic Church," Catholic Mind,
XXXVID (May 22, 1940), 182. : = :




CHAPTER VI
PROSPECTE FOR THE FUTURE

%o view of the many obstacles confronting the Roman Catholic Church in

its mission cutreach to the Negro, just what are its chancea of suceess in
the future ?

That gains are belng and will be made ia.db'v!qul. but that Negroes in any
considerable numbers will flock to the Roman banner in the near future seems
unlikely.

This view is corroborated by Jesuit Louls Twomey, when he states:

auy thought of wide, general conversion of the Negroes to the Catholic

Church is an iliusion untll and unless the atiitude of American

Catbolics ~~ clergy and laity -- {8 completely purified of approval of
the ssgregation policy.

P TS T B T

A ladication of the way the younger generation of white Roman cathoucs |
feel toward the Negro is shown fo a Master's Thesis written by 2 8, Louis Uni-
versity student in sociology. He found that ths overwhelming majority of the
667 white high school pupils surveyed in Si. Louis showed a liberal attitude
toward the Negro.> If the collective Roman Catholic heart can be touchsd with
concera and sympathy for the Negro, as the younger generation seems to show,
then chances of euccess for the Roman Catholic misajonary cause sugurs well.
For, make no mistake about it -~ prejudices are being overcome, colored priests
and nuns are being trained, integration is becoming more widespread, and Negro

1 ouis J. Twomey, 8.J., How to Think sbout Race (6t Louls: The Queen's
Work, c. 1851), p. 37.
: o Toward the Negro of 667 St. Louls
Nicholas G. m "T%e Attitude he Negro Lost
5°°i°10r.v. St, Louis University, 1952.
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suspicions are being removed. But that the entire Negro population will ever
be won to foman Catholicism is purely visionary in view of the ovarvhelming
majority of Protesiant Negroes, The day is not too far distant, however, when
the Roman Catholic Church will be much ﬁaore of 2 fdree‘ among the Negro than
it is even loday. Given the men, the monaey, and the resources, it tould do
mighty things. '

The last decade especially has demonstrated conclusively that the Roman
Catholic Chureh _i_g on the move in Hegro raission work. It remains to be seen
whether Protestant cim*ch bodies will rise up to mest the challenge.

e sandal
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