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CHAPTER I
- INTRODUCTION

One of the fine English commentaries on the Epistle to
the Hebrews states that the theme of the entire letter is
- "the world to come" (Heb. 2:5) and that the author develops
his theme by an elaborate contrast with the present world.1
“hether or not lHebrews is regarded as a discourse on escha-
tology, it is certain that oschétologicul convictions
permeate every aspect of the author's pregentation. For
sxample, the christology of the epistle 1is lnc;;prohcnaiblo
without an understanding of the nature of the heavenly sanc-
tuary which Jiaus the great high priest ontofed after his
death, taking his own sacrificial blood and "thus securing
an eternal redemption® (Hebe. 9:11-12). The response which
the author seeks from his readers is that they strive to
escape the destruction of this world and to maintain hope
and confidence "until the end™ (Heb. 6:11). In the prologue

the author announces that "in the last of these dEYI“? Cod

L e
A« 8. Peake, Hebrewa, in The Century Bible (Edinburgh:
T C. & E. C. Jﬂel.(. n-aoj..pt 16.

2In Hebe 1:2, instead of "in the last of these days,"
the R.S5.V. reads "in these last days," perhaps on the basis
of the textual variaent eoydtwvj in Heb. 13:20, instead of
the translation "brought ug.' the K.S.V. renders "brought
again." Unless similarly indicated, all Biblical quotations
in this paper are taken from the Kevised Standard Version.



has spoken to his people in a Son (Heb. 1:2); in the closing

benediction he invokea the blessing of "the God of peace,
who brought up from the dead our Lord Josus" (Heb. 13:20).
From the beginning of the epistle to its end, eschatological
overtones are in evidence. It is indeed not far from the
truth to say that in Hebrews all teaching is eschatology.

The approach adopted for this study was to select cer-
tain temporal references in the epistle and to examine theam
in the 1light of the events or periods of time to which they
refers The purpose of the approach was to gain an under-
standing, in so far as it is possible, of the concept of
time which underlies the writing of Hebrews. Though some of
the references seem casual or unclear, a rather distinct
plcture of the author's chronological framework smerges when
the texts are examined more .closely and related to one
another.

Such an approach is suggested by the principle that
chronology is the fraumework of history. The revelation of
God in Christ with which the author of Hebrews deals was a
historically éonditioncd revelations As a canonical writing
of the New Testament, Hebrews shares in some way with the
other canonical writings the conviction that God's revela-
tion in his Son took place at a definite moment in history.
Jegsus was a historical figure, and the author of Hebrews had

to take, at least as his starting point, those historical
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3 1he meaning of history itself is
therefore disclosed by properly assessing the eigznificance
of the moment when Christ appeared in it.% Eschatology is
concerned with a special aspect of the meaning of history--
that aspect which points to history's goal and therefore its
end. The very term "last things" implies a chronological

frame of reference as well as a historical Judgment. Even

events centering in him.

when eschatology deals with those events and conditions
which essentially lie outside the historical process,
whether they are conceived to be after or above time and
spaci. the language which it uses is derived from the vocab-
ulary of time and space. Biblical eschatology has no other-
worldly, non-teuwporal vocabulary. It is therefore possible

also to say that chronology is the framework of eschatology,

3Janna Moffatt, A Critica

’ 1 and Exegetical Commentary on
the Epietle to the Hebrews, in Ine iInturnational Erética!
Commentary (1st ed. reprinted; Edinburgh: 1. & T. Clark,
15570, pe 1i: "The writer's starting-point is not to be
sought in some oemi-nctaghysical idea like that of the etere
nal Son as a supernatural bsing who dipped into humanity for
a brief interval in order to rise once more and resume his
celesntial 5loryi the mere fact that the eschatolozy is re-
tained, thoupgh 1t does not always accord with the writer's
characteristic view of Christ, shows that he was working
from a priaitive historical tradition about Jesus. « « "

&ae Karl LBwith, Meaning in History (Chicago: The
University of Chicago Press, 1949), ps 4197, says: "The
'meaning! of the history of this world is fulfilled against
itsell becauss the story of salvation, as embodied in Jesus
Christ, redecema and dismantles,; as it were, the hopeless

history of the world.®™



as well as of history.5

The material gathered by selecting from the epistle
gertain texts of a chronological nature sugzested that the
topic could be discussed under five major headingse. The
treatment of these hesdings forams the five main chapters of
this paper. In chapter two, texts which utilize the word or
idea of the Biblical aidv are used to outline the over-all
concept of time held by the writer of Hebrews and to place
the eschaton within this broad setting. The next thres
chapters attempt to put together in a general chronological
sequence the references in the epistle to times and events
that belong to the eschaton itself. Since the writer cone
siders himself and his readers to be living in the midst of
the eschaton, references are found to past, pregent, and fu-
ture eschatological matters. The life and death of Jesus,
as well as the history of the early church which has already
transpired, are part of the eschaten's past events, but the
Second Coming and the final shaking of the heavens and the
earth lie ahead in the future portion of the eschaton. The
sixth chapter sets forth the principal images used by the
epistle to describe that existence vhich lies beyond the

eschaton. It deals with the author's teaching on the "rest®

SAs does Alexander C. Purdy, "Introduction and Exegesls

to the Epistle to the Hebrews,® The Interpreter's Bible,
edited by George Arthur Buttrick, et al. Eﬂw York: abingdon
Press, 1955), LI, 58k.
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of God, the eternal inheritance, the heavenly city, and the
heavenly sanctuary. In the final chapter, some of the dis-
tinctive features of the eschatology of the Epistle to the

Hebrews are summarlzed.



CHAPTER II
THZ AEONS

In this chapter an attempt is made to place the concept
of the eschaton in the Epistle to the Hebrews in the broad
setting of the author's over-all gcheme of time. Since the
eschaton in the epistle is essentially a period within cre-
ated time rather than a matter of timelesaneas.l it sesnms
best to set forth first the indications in Hebrews which
point toward the over-all scheme of time of vhich the escha-
ton is a part. For such a consideration an examination is

made of several passages which deal with the most fundamental

hlrh: ;scgagoiogyuof bh; Egiatlo to th: Eghrews is b:aed
on what Aelred Cody, Hcaven yanctuary and Litur n the
Epistle to the Hebrews (Ste &?Iﬁrua. Indiana: Erai* Publica-
tions. 1560), pp- 124-25, describes as a Hebrew, rather than
a Greek, concept of time: "The Hebrew concept of time,
whether among the Prophets or among the sects which were
flourishing in the wilderness on the eve of our Lord's ar-
rival in history, is always on the level of past, present,
and future. Creation is past; eschatology remains directed
toward the future, even when the first phase of eschatologi-
cal events i8 already a part of the present. Eternity is
not the Gresk eternity, outside of time, outside of move=-
ment, covering at once the whole sweep of time, containing
perfectly the archetypes of things appearing in time even
before they appesar. LEternity is something coexistent with
time and parallel with it, God's point of view as contrasted
witn earthly man'e point of view « « « « The eschatological
happenings ana ultimate salvation come at the end of time
and extend onvard linearly buyond the history of the present
order, but there is no incursion of eteraity, understood in
the Greek sense, in tline. Such an incursion could not be
concelved by the Semitic mentality, because the Semitic men-
tality did not know of eternity in the Greek sense."
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the acons.2 The following
ideas from the opistle are eéxanined: the creation of tae

of Biblical tiume divisions:

acons (cf. &noinoev Todg ailvags Hebs 1:2), the preparation
of tha aeons (cfs xaxtnpricbar Todg alévag, Heb. 11:3).‘tha

coming avon (cf« péNNovtog alivog, Hebe 6:5), the cousumaae
tion of the acous (cfe ovvreheiq:idv. aldvwv, Hebe 9:26), and

"thoss days® (ef. Tiv fuepiv Todtwv, Hobe 1:2).
A« The Creation of the Aeons

in Hebe 1:2 the author asserts that God through: the Son
"eraated the acons" (Emoinoev wobg aiﬁvag)-’ In this passage

the tora todc cldvac appears to signify a nuaberd of azec,

20scar Cullamann, Christ and Tima, translated froa the
German by Floyd V. Filson (revised ed.; London: S$CH Press,
1962), pe 39, says: "The two ideas that most clearly eluci-
date the Ngw Te:tane?t concap?ion gf ti:o :re'fhoaedua?glly
expresasad Kairos (xaipdgy 'a point of time'), an aidn
(a?év, 'agorl. * o @ Thg gharacteriatic thing about <airos
is that it has to do with a definite point of tize waich has
a fixed content, while gidn designates a curation of timne, a
defined or undefinod exteat of tiame." In Hebrows, xaipdg
occurs only once (9:9) and is involved in the syabolic mean-
ing of the arraigement of the Qld Testament tabernucles
Consequently, the passages in liebrews in which aidv is found
offer thoe dest prospect of discovering the author's egncai-
tion of time. GCf. alao Joseph Henry Thayer, A Cregi-ingsl
Loxicon of tuo Nuw Tostamuat (New forik: American suox woupa=-
nys 1c69), pps lo-20.

JIt seems beat throughout tnls paper to use a tranelite-
erated fora of aidv when referring to tue word in Heo. 1:2;
6:5; 9:26; 11:3. If the word is translated "age," its spa-

tial connotation is lost; if translated "world," its chrono-
logical connotation is obscured. :

hotto Michel, Der Brief die HebrBur, in the
&ritisch-exagetiaéﬂ??"Kommentﬁ% fter das ka&e Testuaont



9

- the six days of creative activity. But perhaps the writer
of Hebrews means something more and something slightly dif-
ferent froa the Cenesis account. But using the plural "the
aeons" he may have in mind sll such periods or existences,
for the opening verses of ilebrews seea gapable of the widest
possible application.® Genesis describes how the heavens
and earth were created for this aeon, but the iaplication of
iebe 1:2 seems to be that there are also other meons which
God has ereated through the Son. God's creative activity
not only brought into existence a nuuber of aeons, sach of
which has ita own order of things which occupy space, but
-héu also provided and limited the time during which they are
to continue to bes | '

Be Tho'Proharation of the Aeons

A similar assertion is found in Heb. 11:3, where the
writer says: "By faith we undoroﬁand that the asons were
ereated by the word of Qod, so that what is lcén was made
out of tihings which do not appear-'7 It is noteworthy that

6Thomna Hewitt, The kpilstle to the Hebrews, in The Tyn=
dale New Testament Comuentaries lﬁ%hﬁa"hap¢ass Wine 57'3355%
mana Publishing Compuny, 190U), pe 51, commenting on

Hebe 1:2 in reference to the tera "worlds,"™ says: "The
Greek, however, literally means %apges' and signifies that
Christ is the creative Mediator of the universe in all its
successive phases, whetiner past, present or iuture."

7Instuad of "the aeons were ereated,” the R.S5.V. has
®the world was created.®
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in this passage the expression by which the author refers to
the creation of the world is xatnpticlaL tobe aliivags Whate
ever may be the precise meaning of the pnuaaga.s the term
aidv here clearly secems to connoto the substance of creation
rather than its chronological durntion.g for the following
clause, "so that what is seen was made out of things which
do not appear,” probably explains in part what the author
means by the creation of the seons. Since the term «iliv
appears in this passage primarily as a designation of cre-
ated substance, therefore, little additional light is shed

by it on the author's chronological views.

BPlatonic influence is seen b
y Peake, ope g¢it., pe 2113

"This (Heb. 11:3) is not an sssertion of eraatigﬁ'but of
nothing, but a denial ol creation from the phenomenal.
There may be a reference to the Platonic doctrine of ideas.
Faith is the faculty which goes behind the phenomena and
discerns their immaterial source (cis kome 1320} but the
author of Hebrews says that the creation took place pfpat:
Oeol, not d.ad tod ANoyove This passage is reminiscent of
John 1313, which states that all things were made through the
Logos (ndvta b1’ adtod éyéveto)e But even in the Johannine
Bassago the Ureex idea is not dominant, as iiudolf bultmann,
as Lvangelium des Johannes, in the Kritisch-exegetischer
KEEmanEar lbor das Neue Jestament (l3th ed.; Udttingen:
andenhosck & Ruprecht, 1953), pe 20, remarks: "usgeschlos-
sen ist auch dle griechische Anschauung, die die helt aus
der horrelation von Fora und &itoff begreifen will; die
Schipfung ist nicht die Urdnung elner chaotischen Haterie,
sondern die xavafolf] xbapov (17:24), greatio ex nihilo."

- 90.'K{ Bagrott. "The ?schntglog¥ of the Epi;t}o to tgo
ebrewa," lhe Background of the Now lestament and Its £schae
tology (Cambridge: University Fress, 1950), ps J8l: "lne
word aidivac is used not (as esome older comsentators sup=
posed) with a temporal but with a spatial sensa."
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The verd xataptilw, however, which is found three times

in Hebrews, is of speciul interest in a study of the escha-
tology of the epistle. basienlly the word seems to mnean the
act of putting something into working condition, perfectly
fitted ocut for the use intended by the person who originally
made it.10 4 exeuple of its basic meaning is found in
Hatte 4:21 (and Mark 1:19), where it is used to cescribe
James und John, the sons of Zebedee, in the boat with their
father mending their fishing nets. GSuch a verb aptly de-
scribes God's crestive activity in Hebe 11:3 in preparing
the asons for human habitation.l! Perhaps the author has in
nind the Septuagint account of Gen. 1:2-3, where the earth
in tho beginning is described as "invisible™ and “umprepared®

(&uamaaueéaomog)-lz Vhen Hebe. 11:3 is understood as an ale-

lusion to the Septuagint version of creation, it is seen to

13cr. william F. Arndt and F. Wilbur Gingrich, A Greek-

English Lexicon of the New Testament and Other £arl
Chrlstiaz Literature (Chicago: 1he University of Ghicago
Fress, 1957), pps Lli=19. Hewitt, %2 cite, pe 216, says:
"Its fundamental meaninz is 'repairing what is broken' or

"restoring whut is lost'." 1The idea of restoratioa, howe
ever, is not essential to the word.

110, Hermas Mandates 1. 1: "First of all, belleve
that God is one, 'who made {xtilocag) all things and pertected
{xataptioag) them, and made (moificag) all things to be out
of that which was not,' and containg all things, and is hime
self alone uncoutained.”

1236n. 112 LXX: 4 o5& yf fiv dbpatog xal axataoxedacrtogs
In his commentary on Heb. 11:3, Hewitt, oo. cit., p. 171,
resists connecting xatnpticfar Todg atwvag with Gen. 1:2,
because he sees only chronological significance in the tomm
aliv as it is used in Hebrews.
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be an appropriate introduction for the author's discussion
of the heroces of faith. Abel, Enoch, Noah, Abraham, and the
others were prepared by faith and so put into the condition
which God requires for living in the future vorld; in prepa-
ration to receive them, the future world itself has been put
in order (xatnpticdai). In his closing benediction in
Heb. 13:21 the author prays that God may "equip® (xatapricad
his readers "with everything good"--an expression which also
echoes the Genesis account--and thus render thea also fit
for the new life.l3 Likewise, in Hob. 10:5 at his entrance
into the world Christ speaks to God in the words of the
Septuangint vercion of Pse 40:6 (Ps. 39:7 LIX): ", . « &

body hast thou prepared (xatnpricw) for me."4 Pperfected

Lgr, 1I Tim. 3:17: %". + « that the man of God may be
comalgto (Gptiog), equipped (2Enprtiopévog) for every good
worke |

lirne Hebrew text of Ps. 40:6 is different at this
point: ". . « thou hast given me an open ear (or, ears thou
has dug for me)." Alfred hahlfs in his Septuaginta (S5th
edej Stuttgarts Privileg. Wirtt. Bibelanstalt, 1952}, LI,
bl, prefers the reading of the Psalteorium Gallicanua, which
reflocts the Hebrew text: wtia 3% natnpticw poie The three
major manuscripts (Vaticanus, Sinaiticus, and Alexandrinus),
however, agree with the quotation as it is found in the
epistle: odpa d¢ xatnpTiow pote Hewitt, ope gite, ppe 156=
57, explains the passage in terms of obedience: "Following
his usual custom, the author prefers the LXX 'a body hast
thou prepared me' to tiue Hebrew 'ears hast thou digged for
me.' &xod. 21:6 and Veut. 15:17 refer to the boring of a
slave's ear; if after seven yeurs' service he preferred to
remain permanently with his master, the bored ear was a syu-
bol of his willing obediences. ¥or this reason it has been
suggested that those who translated the LXX from the Hebrew

regarded 'a body hast thou prepared me' 2s equivalent to the
Hebrew 'ears hast thou digzed for me.'! it appears, however,
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man, just as Christ was perfected,
world, is the state of

living in a perfected

affairs God has deslgned and prepared
for the aeons.

Ce The Coming Aeon

In Heb. 6:5 the term “the age to come" (pé\\wv aldv) is
employed in a difficult passaze which contains a warning
against apostasye ®It is impossible," the author writol.
fto restore again to repontance those who « « « have tasted
the goodness of the word of God and the powers of the age to
come®” (Hebe 6:4-5). In the expression péAhovtog alivog
there is to be found an indication of the relative position
of thg author's own generation within the scheme of the ae-
ons which God has created. The expression indicates that
there is an aeon vhich will follow the aeon in which the au-
thor and his readers are living. Further, by speaking of
apostates who have already had a partial experience (yevoae

pévoug) of the "powers of the age to come™ (Heb. 6:5),13 the

to be a free interpretation of the original which stated
that God has given the Psalmist ears to give heed to God's
commande in the context of this verse death is assocliated
with Uod's command, and since a human body was the only in-
strument that could truly meet the needs of the eituation, a
body was prepared for Christ.”

157he meaning of ysvoapévovg, and therefore its signif=-
icance for the relation of the coming aeon to the present
one, is disputed. Uf. Hewitt, op. git., ps 106: "Both Cale
vin and OUwen reject the idea that tasted of the heavenl
ift means 'experienced’; but in the light of 2:9 and taking
fntc account Pealm 34:8-10 ('0 taste and see that the Lord
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writer of liebrews shows that he also believes that in some
sense the coming aeon is already in existence.l® That it
does already exist was previously implied in Hebe 13l-2 in
the assertion that God created it. The implication is
strengthened by the perfect tense of the verb in the expres-
sion xatnpticbar Todg aidvag in Hebe 11:3, where the suthor
means that the aeona continue to exist in the state of pre=-
paredness in whicg the creative power of the word of Uod has
placed them. The viow held by the epistle seems to be that
the present aeon and the coming one, indeed all future and
past Aeons. are in existence as a result of God's original
ereative activity. '

The sense in which the coming age (pé\\wv aidv) 18 fu-
ture is not that God has planned to create a world at some
future moment when the present one comes to an end, but ﬁhnt

he already has ereated it and that 4t lies in mankind's fu-
ture.l? It is true that not all mankind will participate in

ia good'), which was most probably in the mind of the
writer, it seems that the persons 8o described had an actual
experience of the heavenly gift."

16peake, ou. gitey pe 162 "The world to cowne does not
bear its name becsuse it has yet to come into being. It al-
ready exists, and has existed irom eternitye It is regarded
a8 still to come, because it has not been realized in time."

17¢f. above, footnote 16e John Marsh, The Fulness of
Time (New York: Harper & brothers Fublishers, 195c), ppe Jl=
2, thinks that the idea of faturity in the tera "the couing
age" is a Jewish notion connected originally with the term,
but which was altered in Christian usage. He says: "About
the same time that the Christian era was beginning, Judaisa
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the lifa of the caming aeon--it is only for those who in
this world have becowe "imitators of those who through faith
and patience inherit the promises" (Heb. 6112).18 Tpe

seems to have arrived at a conception of an aze to
which would follow the end of thg present age? Ehri:::anity
shared the language which differentiated between the two
ages, but made an important and characteristic distinction,
vige that the two ages were not consecutive, but that in
Jesus Uhrist the age to come had already appsared in and
alongside the present age. This teachlnﬁ originated with
Jesus himself, according to our records.® MHarsh insists
that "these two worlds are not related by temporal succes-
sion." If, however, the term allv as it is used in Hebrews
signifies both the duration and the substunce of an order of
existence, Marsh's view must ‘be rejocted. The nature of the
eschaton would thereby be misrepresented. For neither in
Hebs. 6:5, nor elsewhers in the epistle, does the author seem
to state or imply that from a chronological point of view
the coming aeon has begun; what has happened is that the
owors of the coming aeon have already gean at work. Thus
Enrsﬁ seems to blur the distinction between the chronologi-
cal and the substontial aspects of alwv when he sayst “%hn
Christian dispensation is that in which this age and the age
to come overlap. 7The overlapping began at the birth of
Jesus; it will cease when history finds its ultimate consum-
ration in him" (p. 32}« Un the contrary, it seems bettur to
agree with Oscar vullmann, ope g;g., pe 76, who says: "Thus
the thing in question is not a sharing by the believer in
the Lordsuip of God over timej it is not as though he (the
believer) were competent to leap over the periods of time."
- healized eschatology should not be understood to mean that
time has been suspended for the people of God living in the
eschaton, but that God's purposes are being fulfilled within
historical timee.

188arrett, ope cite, pe 382, speaks about the :udvantage
of the imitators, who are the Christians, over their 0Uld
Testament counterparts with respect to the coming ason: "It
is true taat, on this side of the catastrophe and consumma-
tion in which heaven and earth are to be shaken and every
tranesient thing removed, all men must live by faith. but,
ag we have seen, faith is directed not simply towards the
future (which is the same for Abraham as for Christians),
but also towards the unseen truth which already exista
though it will not be manifested till the consumnation.
This too is of course the same for Christians as for the



16

transition between the two aeone hag begun snd is evidenced

in vhat bas happened to the Christian readers of the epistle:
they have been enlightened,l9 they have tasted the heavenly
gift.zo they have becume partakers of the Holy Spirit, anmd
have tasted the goodness of the word of Uod and the povers

of the age to come (Hebe 6:4-5).2r The creative activity of

Q.T¢ believers, but at this point the advantage of the
Christians over their predecessors becomes for the first
time clearly visible. For them the unseen truth which God

will one day enact is no longer entirely unseen; it has bee
manifested in Jesus." g ¥ i 8 n

19K&|emann, ope citsy, pe 119, thinks that the reference
heres is to baptisa: ndem nun aber su dem Partisip qutio-
Oévtec in 6:4 das Adverb Gnaf tritt, wird die Erleuchtung
auf einen konkreten Akt besogen, der nur die Taufe sein kann
PutileclalL ist grlgnantor Ausdruck der Taufterminologie in
der Jjungan Kirche.

29M1chel. Ope gite, ppe 14,7-48, discusses the possible
bases for understanding the expression "the heavenly gift®;
he suggests that perhaps it is a reference to the Lord's
Supper: "'Die himmliache UGabe' kdnnte das in Christus ange-
botene Heil (Rome 5:15; II Cor. 9:15) bswe der Heilige Geist
(Acts 2:38; 10:45; 11:17) sein. MNach johanneischem Uenken
kann sogar der Christus selbst gemeint sein (John 3:16;
4:10; 6332 fo)e Im Rabbinat ist die Thora schlechthin die
'Gabe' Gottese Vir haben es offenbar ait einer feierlich
liturgischen Ausdrucksweise su tun, deren Sinn nicht eine
deutig ist. Das Adjektiv 'himmlisch' ist im Hb beliebt, es
bezeichnet das, was vom Himunel kommt, himamlischer Art ist.
Die Xommentare legen gewBhnlich kein Gewicht auf das lieben-
einander der beiden Bilder: erleuchtet werden und schmeckenj
aber ausgeachlossen ist auch nicht der verhilllt Hinweis auf
das Herrenmahl." .

21eonmoncin; on this passage, Peake, ops cite, pe lik,
says: "The writer is thinking of 'Ythe age to come,' which,
while future to us, yetv exists in heaven simultaneously with
this age and has now begun to send forth powers inte it,
which those feel who ideally belong to the age to come, and
in this' age confess theuselves to be strangers and pilgrims.”
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God, analogous to his creative activity at the beginning of
the present age, is at work in the Christian ehurch to bring
new order out of chaos. That new order will include pere
fected life in the coming aeon.

D« The Consumuation of tho Aoonl

The epistle declares that the most significant event to
take place within the acons has already occurred: The ap~-
pearance of Christ. In Heb. 9:26 the author says that
Christ "has appeared once for all at the end of the age to
put away sin by the sacrifice of himself.® ¥hat does the
phrase énl cuvteheig Tav aidvwv in this verse mean? The Re-
vigsed Standard Version translates it "at the end of the
age," thus implying that the author of Hebrews has in mind
only the terminal point or period of the present aeom. But
the verse clearly indicates that the ocvvtélsia was a point
in past time, or at least began at some point in the past,
for it says that Christ has already made his appoarance,
though the present aeon still continues.?? Further, if the
plural tiv aldvwv 1s to be taken seriously, the verse cannot
mean that Christ's appearance came at the termination of all

the asons, because it is clear from the author's mention of

22k, Co He Lenski, The Interpretation of the Epistle to
ihg Hebrews and of the Epistle of Janes {Columbus, uUhio:

utheran Boos Goncern, 1533). pe 322, notes thut this verse
speaks of Christ's appearance, and therefore of the Ouviéh-
€ELa, a8 & past event.



18

& ooming aeon in Heb. 6:5 that thers is yot another age to
follow the present one. Three mattors need to be decided
before the signilicsnce of this verse for the author's view
of time can be properly assessed: the nature of the event
referred to by the verb megavépurai, the neaning of the noun
ocvvtéleLa in the verse, and the significance of the plural
of Tiv atldvwve

First, what does the author mean when he stutes in
Hebe. 9:26 that Carist has appeared (negavépwtai)? The verd
pavepdw basically means to make visible or known something
that has beun hidden or unknown.2? Before the incarnation
the pre-existent Son was unseen and unknown by men and sub-
sequently entered into human life. It sceas then that the
event which the verse describes as the appearance of Christ
is the moment of his incarnation.?® After this event, the
Son became visible and known. The act of the Son becoming
man is the event which the passage says took place at the
end of tho age, and the perfect tense of the verd indicates

that he contlinues to be incarnate. ilsewhere the author

23Thﬂy.r. 22! g_i-_t_-. p. 6‘.'8.

bjichel, op. gite, pe 216, indentifies the ovent as his
appearance before tne worldi "Felerlich wirkt sowohl das
Parfekt wie auch die Auswahl des Verbums (megavéputai). QGee
meint ist die 8lfentliche Manifestation, die Erscheinung vor
der VWelt; in diesem S5inn kehrt das feierliche Verbum als Be-
schreibung der Geschichte Jesu 8fter wieder (I John 3:5.81n
I Pets 1:20)." Porhaps Michel thinks of it as the beginning
of Christ's public ministry, rather than as the moment of
his conception or birth.
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refers to the same event in terns of God bringing his first-
born into the world (Heb. 1:6), Jesus partaiting of human
nature (Hebe 2:14), and Christ coming into the world
(Hebe 1G315)e Thus when the passage says that the purpose of
Christ's appearing was to put away sin through his sacri-
fice, it is entirely consistent with the message of the
epistle to say that the central purpose in the incarnation
was to enable him to die.?’ Death for him was not an end in
itself, however, but an essential part of a priesthood which
culminated in a unique (Gnaf) sacrificlal act, the sacrifice
in which he himself was both priest and victim.

if the event referred to in Heb. 9:26 as Christ's ap-
pearance is the moment of his incarnation, then &nl ovvtele
elq %ﬁv aldvwv can be explained as the time when that event
took place. The noun ovvtéheia is found only here in the
Epistle to the lisbrews and only five other timea in the en-
tire New Testament, all of which are in Hatthew.a6 it 1is
always uscd with the genitive of aldv, but only in Hebrews
does it occur with the genitive plural. Iln the interpreta-
tion of the parable of the weeds in Matt. 13:39 Jesus

2JHewitt, ope cite, pe 157, reaches the same conclusion
about the incarnavion in his interpretation of lieb. 1G:5.
Cf. above, p. 13, footnote l4: ™. . « (Christ’a) death ias
asgocliated with God's command, and since a human body was
the only instrument that could truly meet the needs of the
situation, a body was prepared for Christ."

260£, Matte 13139,40,49; 24133 28120,
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explains that "the harvest is the close of the age® (ovvtel-
fi¢ alidvog)e It i3 a time of Judgment and destruction of
the wicked (Matt. 13:40), a time of separation of the good
from the bad, as in the parable of the dragnet (Matt. 13:49).
In Hatt. 2413 the disciples privately aex Jesus to tell them
the sign of his coming and "the close of the age" (ovviele
etag tol aliivog). Finally, the expression occurs at the end
of Matthew's Cospel in Jesus' promise to the eleven after
his resurrection to be with them always, "to the close of
the age" (ilatt. 28:20). The phrase "the close of the age"
seens tO be a technical term from apocalyptic vocabulary
deslgnating the teraminal point or final period of the
aeon.27 :

Doss the fact that the expression ovviéleira Tiv aldvwv
occurs in liebrews with the goenitive plural indicate a sig-
nificant difference in meaning from the iimllar exrression
ovvtéhela (tod) aldvog in the Matthaean passages, in which
it appears only with the genitive singular? On the one
hand, an examination of the Semitism "for ever (and ever),"
which appears in nine passages in the eplstle, tends to show
that the author uses the singular and plural of aldv inter-

changuably, without any difference in meaning. The phrase

2741ichel, op. git., ps 215, n. 3, points to parallels
{n the Qumran ¥ar Scroll (B8 atiy Ri3, 1l 5) and in the
Septuagint version of Daniel (guvvtéletia xaiphiv, 9:27; cvve
Téhela fpepdv, 12:133 xaipdc ovvreeiag, 12:4)s
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elc 7ov aldva is found with the singular six times in the
epistle (Heb. 5:6; 6:20; 7:17,21,24,28), but so also is eic
ToV¢ alivag found once with the plural (Heb. 13:8)e Like=
wise, elc Tdv alidva tob ailivoc is used with the double
singular one time (Heb. 1:8), but so is the double plural
eic todc aliivac wav aldvev (Hebs 13:21)e But on the other
hand, all instances where the author has the expression with
the singular are clearly quotations from or allusions to the
Septuagint and do not svem to reflect indepsndent use of the
tern.28 Such is also the case with the usage in Hob. 13:21,
where the expression appears with the genitive plural in a
formal benediction of praise similar to usage in many other
passages in the New Testament.2? Finally, in the only other
passage in which the Semitiem occurs in Hebrews, it appears
with the plural in Heb. 13:8: ®Jesus Christ is the same
yesterday and today and for ever® (eic todg aldvag), a fu=

turistic usagaao vwhich is paralleled many times also.3l It

284eb. 1:8 quotes from Pse LL417 LXX; Hebs 5:6; 6:20;
7:17,21,24,28 from Ps. 10914 LEKX.

29¢f. Koms 16:27; Gale 1:5; Phil. 4:20; I Tim. 1:17;
II Time 43185 I Pete A4311; 5:11; Reve 1163 7:12.

300ody, ops gite, ps 125: "The dfiyn of the Old Testa-
ment points baciiward along the line of time far beyond any
definite length of time conceivable, and RfivZ points for-
ward in the same way." Cf. Hermann Sasse, "ailwv," Theologe

isches V.8rtorbuch gum Neuen Testament, edited by Gerhard
Kittag Ibtuttgart:!ﬁg'KEEIEhmmer. 1935). I, 198«200.

31ge. Reve 1:18; 419,10; 10:6; 11:15; 14:11; 19133
20:10; 22:5. Hebe 13:8 18 also discussed below, ppe 47-52.
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probably should be concluded that the use of aldy in the
Semnitism does not disclose much additional information about
the author's use of the term as a éhronologlcal designation.

On the basis of the previously examined passages,
thorgfort. the plural of aildv in'the expression &n! cuviele
elg Tov aldvev in Hedb. 9:26 should probably be interpreted
in the same way as the plurals in Heb., 1:2 and 11:3. Funda-
mentally, it is the same apocalyptic phrase as that which
Matthew uses, but the author of Hebrews means something -
slightly different by 1te?2 1In Matthew the guvtélera is en-
tirely in the future, while in Hebrews 1t is a baat event.
Again, in Matthew. the cvvtéleia refers only to the present
acon, as the genitive singular (tod) alGvoc implies, and
therefore signifies the terminal point of this pericde Ac-
cording to Matt. 24:3, the second coming of Christ, not the
incarnation, is closaly assoclated with the ocvvtélera of the
present world order. The translation "the close of the age®
secms to be sound in the Matthaocan passages. But in
Heb« 9:26, where the plural <iv aldvwv is ueed, the refere
ence is to the ovviéheila of all the aeons created and there=-

fore means their climax or consummation, rather than their

324, A. Guy, The New Testament Doctrine of the 'Last
%g;gsg' (Londons ﬁi?%iﬂfﬂhivarslty Press, 1948), ppe 132=33

t is widely held that the passages in Hatthew which contain
the phrase are later additions to the words of Jesus by the
early church. Cf. ibid., pp« 48-49. The contrast here,
however, is between the meaning of the term in Hebrews and
in Matthew, not between Hebrews and Jesus.

-—— i
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terminus. Wwhat is said in the Passuage 1s that the pre-

existant Son became incarnate at the climax of all created

time; he appeared as the Christ, the focal point of all ere-
ated existence. '

E. These Days

The torm 6 aibv olvog, the familiar designation for the
present age found a number of times in the Cospels and in
Paul's writings, does not appear in the Lpistle to the He-
brewse It may be, however, that in the eplstle the phrase
"these days" is equivalent to that term.?3 In Hebe 1l:l-2
the author writes: "In many and various waye God spoke of
old (nd\at) to our fathers by the prophets; but in the last
of these days (&n’ &ox&tov tiv fuepidv TodTwv) he has spoken
to us by a Son « o+ .'3h The opening lines of the epistle
show that the author has in view two periode: that in which
the prophets lived and that which followed the incarnation
of Christ. These two times are differentiated from each

other by the manner in which God "spoke™ or revealed himself

33P¢nko. o Citey, pe 732 "The Jews entitled the pre-
Messianic and ‘the Kessianic time *this age' and 'the age to
come.' The actual days of the iessiah were regarded by some
as belonging to this a: e, by others to the age to come,
while others again pluaced them between the two as distinct
from both. Here by changing the formula from 'at the end of
the days' to 'at the end of these days,' the author ideuti-

fies the days of the Messiah with the c¢lose of 'tais age.'"
e, above, pe 1, footnote 2.
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to men. The former, which is indicated by the adverb nilai,
was a perlod in which the divinely appointed means of reve-
lation was the prophets, while in the latﬁor period, which -
is called the Eoxatov, the means of revelation has been a
Sone35 "Thege days®™ probably embraces both poeriods, the
prophetic era and the eachaton, and thereby approximates the
time span elsewhere known ac "this age™ or "the present
age-“36

The word Eoxatov is found only here in the eantire
eplistle, but its use is very significant in describing the
eschatology of Hebrews. The writer believes himeself to be
living in the final portion of "these days,"” confidently

hoping to share in the life of the coming age, a new world

353 5 'E & . .
o Spieq, L'Epitre aux Hébreux (3rd ed.; Paris:
J. Cabalda and ca_f_‘)'.. G52) s 4d, J=ht "Il (the word mnd\ai)
unit les deux significations du latin antiquus et yevus |
(LI Cors 3:l4), et s'oppose & 1l'annonce actuclle, &n Eo)Ge=
Tov TWV Nepdvy loocution courante dans les LXX pour désigner
les temps messianiques U R27 N'IN%d, Nume 24:14; Jer. 23:203
Dane 10:14; of. les Targums de Jérusalem et d'Unqelos, dans
Strack-Bile.). L'apparition du Fils marque la fin d'une
période de l'histoire, celle de l'enfance religieuse du
monde (ecf. KMark 12:2-&;‘11 Pet. 1:19) sous le régime de la
Loi, et le début d'une ére caractérisée par la plenitude de
la revélation divine, celle de 1l'Evangile. Cet dge messi-
anique tant attendu !8$B nEivy), le dernier (éni ovvrehelq
Tov_aldvev, 9:26; cf« Acts 2:17; II Pet. 3:3; Jude 18) est
déja commence, c'est celul de la génération présente, d'ou
son identification par l'adjonction du pronom Tobtwv { 0fW7
n13): En cette periode finale ol nous sommes. Si donc
Dieu parle aujourd'hui, ¢'est pour la derniere fois."

' 36ce, & aliw oVtog, Matt. 12:32; Luke 16:8; liom. 12:2;
1 Core. 1:20; 2:6 bis,8; 3:18; &4:4; Ephe 1:21; 6 viv aldv,
I Time 6:17; II Tim. 4:10; Titus 2:12; O cidv & EveoTnuig
novnpdcs Gale 1:b; and 6 aldv ToB xbopov Tobdtovs Sphe 2:2.
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to which those who escape the destruction of the present one
will accede.37 This aeon began with the foundation of the
world (cf. Heb. 9:26) and will end with a fury of fire
(Heb. 10:27) and the shaking of the earth and the heaven
(Hebe 12:26). But to men living in the midst of an aeon
that 1s growing old like a garment (Heb. 1:11), God has
spoken by a Son. The appearance of Christ came within the
present aeon and is its central event.33 His coming slg-
naled the end of the aeon, for now a way of escape from the
impending desbruction has been revealed. His incarnation
ushered in the eschaton, marking it off froam that portion of
the age which preceded it. The eschaton, therefors, is a
period within "these days," not their terminal point; it be-
gan with the mouent when God brought his first-dborn into the
world (Heb. 1:6); it will end when the aeon ends.

37Guy, op. cit., pe 132: "The writer {of Hebrews)
gsharea and indeed esuphasizes the bellef, which we have found
in other parts of the New Testament, that the coming of
Jesue inaugurated the new ‘age.' The messianic era, looxed
forward to by prophets of old, is a present reality. Lis
opening paragraph reminds his readers that God has spoken
"in these last days' (l:2)=-that 1s, the age inaugurated by
the Fessiah, in which he and his readers were living."

ment (9th impression; New York: Harper & brothers Publishers,

), pe 82¢ "In the eschaton is concentrated the whole
meaning (of God's revelatlon) which, if history were to go
on, might be diffused throughout a long process.®

38g, u. Dodd, The Apostolic Preaching and Its Develop-



CHAPTER III
THE ESCHATON: PAST EVENTS

For the author of Hebrews the eachaton beian with the
appéarancc of Christ and its beginning is a matter of past
hlatory.l He addresses his readers uitﬁ an awareness that
he and they are living in the last days, which begun with
Jesus. It is true that in Heb. 1:1-2 he does not distin-
guish the period of Jesus! earthly ministry from the time
when he himself 1s ﬁritlng the epistle; in these verses the
past and the prescnt are gathered together in one assertion:
". « « at the end of these daysz he (God) hae spoken to us
by a Son." The justification for disregarding the distinc-
tion between the two eventa seems to be thai the eschaton as
a whole is under consideration and that there is no differ-

ence between the time each took place with reapect to God's

ljrelred Cody, Heavenly Sanctuary and Liturgzy in the

Epistle to the Hebrews (9t. Meinrad, Indiana: GraiIaPEEIica-
tions, 1960), pp. 125-24, cites the eschatological outlook
of the sectaries of Qumran as the first occasion in Judaisa
when some of the 'last things' were believed to have taken
place nlroadga "The Prophets of the Old Testament had fore=-
told eschatological events in direct relation to the end of
history, but the documents from Qumran and the Damascus Doce
unent speak of such events as already having arrived, and
yet the end of time with its own series of eschatological
ovan%a stili ligl in ;ho ﬁuturci; {ollg;;gT Je Dagiflg?.

es Manuscrits de la ler MHorte (Paris, y PPe =25,
%33 cites the Zadokite Document (7. 16=19; 19. 7-11) ex-
amples of this Guaran belief.

2cr, above, p. 1, footnote 2.
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chosen means of revealing himself. God 8poke by the Son at
@ definite historical moment in the past and continues to
speak by him in the present. The writing of the epistle and
the revelation through the Son both took place within the
eschaton. But it is true that within the eschaton itself
there are certain past historical events mentioned or allu-
ded to in the epistle. Tﬁo aim of this chapter 1s to sst
forth the eschatological events which took place previous to
the ufiting of the epistle. They deal with the earthly life

of Jesus, his death, and the primitive church.
As The Days of His Flesh

: fhere is no attempt in the Epistles to the Hebrews to
present systematically any portion of the life of Jesus.
That no fresh biographical information emerges is not sur-
prising in view of the fact that the author implies that
neither he nor his readers were eyswitnesses of the Lord's
ministry, but that the message of salvation "was attested to
us by those who heard him" (Heb. 2:3).3 Yhat he writes

3a. 8. Peake, Hebrews, in The Century Bibdle (Edinburgh:

Te Co & Be Co Jack, n.d«), pe 9, wishes to point out that it
is not correct to interpret liebe 2:3 as evidence that the
readers of the epistle form a "second gencration™ of Chris-
tiana. On the contrary, Peake holds that the community to
which Hebrews was addressed "consisted for the most part of
its original members, for those addressed are they who re-
ceived the gospel from the ear-witnesses of Jesus, and had
lived through the experiences described in 10:32«34 ¢ « « o
They have lost their earlier leaders who had proclaimed the
gospel to theam (13:7) and are bidden remember these, but no



28
@ppears to assume that his readers are familiar with the
story of Jesus' career as it 1s found in the Gospels.* 1In
fact, he urges them to "leave the elementary doctrines of
Christ" and to go on to the mature theological affirmations
that are based on them.

A nunber of passages refor to the things that took
place during the "little while" that Jesus was made lower
than the angele (Heb. 2:9), or, as the writer also desig-
nates the period of Jesus' earthly life, "in the days of his
flesh" (&v walc fpépaig Tfic capudg adtol, Hebs 5:7)« While
these allusions do not convey the feeling of an intimate ac-
quaintance with the events, they nonetheless present the

principal features of Jesus' career.’ There is an allusion

refergnce is made to an earlier generation, which had pacsed
avaye.

kArlexander C. Purdy, "Introduction and Exegesis to the
Epistle to the Hebrews,” The Intorpreter's Bible, edited by
Georpe Arthur Buttrick, et al. (New lork: Abingdon Press,
1955), XI, 583, lists a large number of primitive Christian
ideas which the author of Hebrews shares with other New ies-
tament writers. Purdy concludes that the list "shows the
author working with primitive Christian tradition.® &E. F.
Scott, The Eipistle to the iebrews (sdinburgh: T. & T. Clark,
1922}, pe 38, similarly writes tnat, although the message of
Hebrews "is confessedly novel and unfamiliar, it is in no
sense contradictory to the accepted tradition. The writer
is careful to lead up to it by ilneisting on the cardinal be-
liefs on which all Christians are agreed, and makes it clear
that his own contribution is meant to be nothing wmore than a
fuller development of those bellefs. His object is not to
change the gospel into something different, but to interpret

it."
SJames Moffatt, A Critical and Exegetical Comrentary on
the Epistle gg'ggg_ﬁeﬁbewa. in The internutional dthIgaE 5
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to his birth in Heb. 2:14, where the author states that
Jesus partook of flesh and blood, or shared the same nature
as that of the children wnom God gave hims In Hebe. 7:14 the
writer of the epistle shows that he is acquainted with the
tradition that "our Lord was descended from Judah.® Jesus'
preaching ministry is certainly in view in Heb. 2:3, vhere
reference is made to the fact that the message of salvation
"was declared at first by the Lord” end was heard by those
who later attested it to him and his readers. In the same
passage when the author adds that "God also bore witness by
signe and wonders and various miracles," he probably has in
mind those things which took place both in the healing min-
istry of Jesus and in the early chureh.

Special emphasis is found in the epistle on the.suffere
ing and tomptation of Jesus. He did not have to suffer
repeatedly from the foundation of the world (Heb. 9:26), but

he did endure auffering.5 Usually his suffering is set

Coamentary (lst ed. reprinted: Edinburghs: T. & T. Clark,
957), ppe 1i-1lii: “The allusions to the historical Jesus
are not numerous, dbut they are too detailed and direct to be
explained away « o « « bBut they are bound up with an inter-
pretution of the meaning of Jogus which 1s not a mere deduce

tion from messianie mythology or OT prophecles, and it is

* unreal, in view of a passaze like 5:7 f'+, e@«g., to imagine
that tho writer was doing little more than painting in a hu=- .
gen £nco among the messianic speculations about a divine
Ohe

6Ibid., p. 1111. Hoffatt makes the observation that
the author of Hebrews never proves the necessity of the suf-
foring of Jesus from Uld Testament prophecy, as do other Hew
Testament writers. The €deL of Hebe. 9126, however, laplies
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forth as part of his redemptive activity. He "suffered out-
side the gate in order to sanoctify the people through his
owa blood" (Heb. 13:12).7 He was "crowned with glory and
honor because of the suffering of death, so that by the
grace of Ood he might taste death for every one" (Heb. 2:9).
It was through suffering that God made perfeet Jesus, the
ploneer of man's salvation (lieb. 2:10). In Heb. 2:18 the
temptation of Jesus is closely connected with his suifering:
"For because he himself has suffered and been teampted, he is
able to help those who are tempted.” A similar thought is
found in Heb. 4:15, where Jesus is described as a high
priest who is able to sympathize with human weaknesses and
"who in oisry respect has been tempted as we are." The
teaptation of Jesus may also be implicit in Heb. 5:7-10,
where the agonizing experience in Cethsemane appears to be
the incident which the author is dcaerlbing-a In this ex-

perience Jesus learned obedience through what he suffered,

that the author recognigsed an element of necessity in Jesus'
suffering, whatever may have been the groumis on which he
thought that necessity to have been based. On the whole,
however, the author's approach to Jesus' suffering is not
that it was necessary ‘{dci), but that it was fitting
(npéner)e Cf. Heve 2:10.

7The refercnce to Jesus' suffering "outside the gate"
(Hebs 13:12) mukes explicit that the author of lebrews knew
the site of Jesus' crucifixion, undoubtedly from the gospel
tradition he had received. Ci'. Moffatt, op. git., p. 235.

8Paul M. Bretscher, "Faith Triumphant--Echoes from the
Egistle to the Hebrews," Concordia Theological Monthly, XXXI
(December 1960), 733. Also Hoffatt, Ope cites, pe GO-
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was made perfect, and received from God his high priestly
appointuent.? Sometimes the author ccnnects Jesua' suffer-
ing with the suffering of mens  In Hebs 12:2«3 he puts Jesus
before the eyes of his readers as an example to inspire
courage in the face of opposition: "GConsidor him who en-
dured from sinners such hostility against hlmaalr,lb'ao that
you may not grow weary or faint-hearted.® The author urges
his readers to be encouraged by Jasus' redemptive suffering
and to "go forth to him outside the camp, bearing abuse for
him" (Heb. 13:13).

Be Death of Jesus

The most pronminent past event of all is the death of
Jesus, which is mentioned or alluded to at least sixteen
times in the epistle. In a sense, the entire epletle is

merely an interpretation of his death. Jesus "endured the

90ndy. 00s gite, ppe 92-99, discusses at length the
uestion of when Jesus received his priestly appointmente.

e argues on dogmatic or chriatolo%ical grounds that Christ
became high priest at the moment of his incarnatione--a view
which he says has beon unanimounli held by HLoman Catholiec
scholars: %At the moment of His Incarnation He is already a
priest because He already has the radical principle of sanc=-
tity which enables Hia to be a perfect mediator, representa-
tive of His fellow men, and perfectly acceptable to God"

(pe 97)« But cf. below, pe 47, footnote ke

10pretscher, op. gite, p« 733, sess in the reference in
Heb. 5:7-8 to the nostility against Jesus a historical allu=-
a&on to his trials: Pidere the auithor taikes his readers to
the courts of Caiaphas, Pilate, and Herod and to the altar
of the crosa.
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gross, despising the shame” (Heb. 12:2)« Those who commitg
apostasy crucify the Son of God again (Heb. 6:6).11 Besides
representing it cirectly as a death (Heb. 2:9,14; 5:7;
9:15), the author also assumes the historical fact that
Christ died when he speaks of his sacrifice (Ovotia,
Heb. 9:26; 10:12) or offering (mpoogpopé, Heb. 10:10,14), of
his blood (Hebe 9:112,14; 10:19; 12:24; 13:12), and of raise
ing him from the dead (Meb. 13:20). The historical details
surrounding the death of Jesus, however, are of only inci-
dental importance to the author of Hebrews. He does not
seem interested in the historical reasons that Jesus was put
to death,lz nor does he atteupt to fix guilt or responsibile
ity on the Jews or Romans in the matter.l3 Ne passes over

the secondary causes without notice and points to God's

llrhe evidence of the Greek fathers favors understand-
ing the greaent participle dvactavpoiviag in the sense of
"re-crucify,” though the varb is used in classical Greek to
mean simply "erucify.® HNoffatt, op. git., pp. 7Y-80, dis-
cusses the evidence and favors interpreting the participle
in the light of the classical idiom. 8o also Thomas Hewitt,

The Epistle to the Hebrews, in The Tyndale low Testament
omaentaries (Grand EapIda: kme Be serdmans Fublisuing Come

pany, 19¢0), ppe 108=209.

121 Heb. 6:6 the guilt for the crucifixion of Jesus is
placed on the apostates,; but such an attribution of guilt is
a theological, rather than a historical, assertion.

13ﬁof£att. gﬁ. cite., pe 1xii, contrasts the author of
Hebrews with Stephen on this point {cf. Acts 7:51-53):

", . « the latter (Hebrews) never dwells on the crime of the
Jews in putting Jesus to death (12:3 is meroly a general,
passing allusion), whereas Stephen makes that crime part and
parcel of the age~long obatinacy and externalism which had
characterised Israel.™
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purpose; Jesus was born and died "that through death he
might destroy him who has thq power of death, that is, the
devil, and deliver all those who through fear of death were
subject to lifelong bondage™ (Heb. 2:15) .14

The only direct reference in the epistle to the resur-
rection of Christ seems to be found in Hob. 13:20-21: "How
may the God of peace who brought up from the dead our Lord
Jesus, the great shepherd of the sheep, by the blood of the
eternal covenant, equip you with everything good « « s
The word 4véotaoig is used three times in the epistle to
designate the resurrection of the dead, but not in comnec-
tion with Jesus! resurrection.16 In Heb. 6:2, the resurrec-
tion of the dead is part of the foundation that the author
hopes that he will not have to lay again for his readers.l?

lhthe statement of the purpose of Jesus' death in
Hebe 2:15 in terms of destroying the devil is part of the
primitive Christian tradition which the author shares with
other New Testament writers. Cf. Purdy, op. cit., 1I, 583.

15Purdy regards the integrity of Hebrews 13 as "an open
question.™ Gf. ibid., XI, 577« Acceptance of the view that
the last chapter of the epistle was written by someone other
than the autaor of chapters 1=12 would result in the obser-
vation that the chief author of the epistle does not make a
single reference to Jesus' resurrection, since Hebe. 13:20
wogld then be regarded as part of the work of the second
writers

163, . Scott, op. eit., p. 153, refers to the near ab-
sence of any reference to Christ's resurrection as ™one of
the gtrangest omissions in the Epistle.”

17Poake, ope cit., pe 142, generalizes that the doec-
trine of the reaurraction of the dead had "come to be a com=-

mon article of Jewisn beliefs But it was not a foundation
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The raising of the son of the widow of Zarephath by Elijah
(I Kings 17) and the raising of the Shunanmite woman's son
by Elisha (II Kings 4) may bs the basis for saying in
Hebe 11:35 that "women received their dead by resurrec-
tion.n18 In the same verse the author speaks ol heroic men
of faith who looked forwsrd to obtaining "a botter resurrec-
tion."19

A hint of what the author conceives the idea of resure
rection to be 13 seen in the use of &vdotaoigc in Heb. 11:35.
He liste in his catulogue of heroces of faith the unnaned
martyrs who "were tortured, refusing to accept release, that
they aight obtain a better resurrection® {iva xpeittovog
dvaotdoewg TOXwoLY)e The lievised Standard Version, by

translating the passage with "that they might rise again to

doctrine, was not held universally, and, so far as it was
believed, was accepted on far less solid grounds than in
Christianity." Luke writes that "the Sadducees say that
there is no resurrection, nor angel, nor spirit; but the
Fharisees acknowledge (OpohoYoddLv) them all® (Acts 23=8£
cfe Mark 12:18). If Hebrews was written by a former Jewish
priest or addressed to former Jewish priests, the lack of
emphasis on resurrection teaching would be understandable on
the part of Christians who had been Sadducean in their

thinkinge.

~ 18ewitt, op. glite, pe 186. Cf. also I Kings 17 and
Il KIJIEG bhe

191& is genefally held that these heross are the mare
tyrs of 1l Maccabees 7, the mother and her seven sons who
died during the persecution under intiochus Epiphanes. Cf.

gﬁ_r% 3 L ?gr*gga é% ® %: %ﬂgzc : i rl% .%9’3?:-

pe 419; Hewitt, op. cit., pe 186,
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& better life," seems to have sought to avoid the bluntness
of the phrase "a better resurrection.® Such a rendering is
unfortunate, because it obscures the fact that the resurrec-
tion belongas to the epistle's long list of comparisons
between the things of this aeon and the things of the coming
aeon as they are found in the eschaton. It is diffiecult to
avold the conclusion that the author thinks of &véotaoic &x
VEXpWV primarily as an 0ld Testament matter, that 1§. part
of the divine order of things belonging to the portion of
this age preceding the eschaton. He has included it in his
list of elemontary doctrines that seen to have come from the
- 01ld Testament: ™. . « instruction about ab@ntlons, the lay-
ing on of hands, the resurrection of the dead, and eternal
Judgment™ (Hebe 6:2) The examples of resurrection to which
he alludes seemn to be the 0ld Testament miracles of Eliljah
and &lisha raising the dead (Heb. 11:35). The “better res-
urrection,"™ therefore, belongs to the new divine order of
the coming age,20 just as do the "better things that belong
to salvation" (Heb. 6:9), the "better hope" that is intro-
duced (Heb. 7:19), the "better covenant™ of which Jesus is

20g, K. Barrett, "The Eschatology of the Epistle to the
Hebrews," The Background of the New Testament and Its Escha-
tolory, edited by Q: EJ Davies and V. Daube (Cambridge:
University Press, 1956), p. 386, says: ™Jesus after his
death on earth enters at once into the heavenly tomplo to
appear before God and sit down at his right hande In due
course he will return, but in the mcantime his self-offering
and his intercession with GCod effect the beginning of the
new ajgo." ;
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the surety (Heb. 7:22) and mediator (Heb. 8:16), the "better
prouises™ on which that covenant is enacted (lieb. 8:6), the
"better sacrifices" with which the heavenly sanctuary is
purified (lieb. 9:23), the "better and abiding™ possesaion
which those who have suffered the confiscation of thelir
property know they have (Hebe. 10:34), the "better country™
which the strangers and exlles on the earth desire
(Heb. 11:16), the "something better™ which God has foreseen
for us (Heb. 11:40), and the sprinkled blood that speaks
better than the blood of Abel (Heb. 12:24).

Although the author does not use the word dvdortaoic in
reforring to Jesus' resurrection, it is clear that Jesus has
already experienced the "better resurrection® in which the
tortured martyrs of Hebe. 11:35 had put their hope.  The con-
struction used of Jesus' resurrection 1s avayeiv &x vexpiv
(cf. Hebe 13:20)s Unly one other time in the New Testament
does the construction occurj Faul uses it in Rom. 10:6-7:

But the rightoousness bascd on faith says, Do not say

in your heart, Miho will ascend into heaven?" (that is,

to bring Christ down) or "Who will descend into the
abyes?™ (that 1s, to bring Christ up from the dead)

(Xpurotdv &x vexpiv dvayayeiv)e
In Paul's epistles, the resurrection of Christ is at the
heart of his teaching, but in Hebrews very little attention
is paid to it as such.zl In the Gospels and icts there are

21p possible explanation for the scant regard f'id to
the resurrection of Christ may be found in the warning of
E« Fo Scott, gps gits, ppe 39=-40: "Perhaps there is nothiug
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bodily appearances of the risen Lord and his nacenaion'into

the clouds. But in Hebrews there is no mention of resurrec-
tion ﬁppearances on earth; after his dcath Christ went into

"the inner shrine behind the curtain,”™ the hcavenly sanctue

ary (cf. Heb. 6:19-20; 9:24) .22 To be raised from the dead

for further life in this world is to be restored to an order
of existence that 1s soon to be destroyed. Such a resurrec-
tion is as inferior to the better resurrection as the first

covenant is to the new one« For the author to use the verb

avayeiv to describe God's act of raising Christ from the

dead, therefore, is in keeping with his eschatological point

that has so obscured and complicated the teaching of the
Epistle as the common assumption that it contains a whole
system of theology, complete in itself. Vhen it is so con-
strued, it presents paps and oversights which are quite
inexplicable, and cannot be brought into intelligible rela-
tion to the known development of early Christian thought.

We must not try to extract from it more than it professes to
offer. The author is at pains to lapress on us that he ac-
quiesces in the ordinary teaching, and takes his departure
at the point where it leaves ofi'« It forms the neceasur{n
loundation for his thought and must everywhere be taken inteo
account, but he does not try to deal with it more than inci-
dentally." s

221bid., p. 154: "For the church at large the Kesur-
rection signified that Jesus, by a miraculous act of Cod,
had been raised to a second life, different in all its con-
ditions from the first. There had been a mysterious irterval
vhich had divided the sojourn on earth from the state of
glory, and the Christian imagination had begun already to
busy itself with this dark space in the career of Jesus,
when he had died but had not yet ascended to his Father.
But for our writer, whatever may have been his theory of the

'Resurrection, there was no such interval. He seeas to cone
ceive of Jusus as paseing Imnediately from hia earthly to
hies heavenly ministry."
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of view. The word literally means to lead or bring up from
a lover to a higher point, ancd according to the Arndt-
Cingrich lexicon it signifies bringing Christ up from the
realm of the dead, which is represented as a subterranean
ephere.23 In the Gospels and Acte the idea of resurrection
seems to have a distinct reference to Jesus! appearances on
earth after his death and is a matter of historical fact to
which eyewitnesses testify. But in Hebrews it is his depar-
ture from the present vorld into the worid to come, wvhere he
"sat down at the right hand of God « « « t0 wait until his
enemies should be made a 6tool for his feet" (cf. Hob. 2:5-9;
10:12-13). It almost seems that the idea of a bodily resur=
rection of Christ is unessential in the theology of the
author of Hebrews, for the "better resurrection® of which he
speaks amounts to departing from life in this aeon and ar=-
riving in the coming one.24 Ag such, it is not a historical

event at all.

2dwilliam F. Arndt and F. ¥ilbur Oingrich, A Greek-
English Lexicon of the New Testament igg Other Early Chrig-
tIan)Elturnbure TChicago: Tne University of Chicago Press,
9371, pe 52«

2upoffatt, ope gite, pps Xxxviii-xxxix, points out that
one of the drawbacks ol the liturglical symbolisa which He-
brews employs is that it "has prevented the author from .
making use of the ikesurrection « « « « The heavenly gphere
of Jesus is s0 closely linked with his previous existence on
earth, under the category of the sacrifice, that the author
could not suggest an experience like the resurrection, which
would not have tallied with thls idea of continuity.” On
the same lines Peake, Qﬁ' gl%.. Pe 242, cites the dominance
of the typology of the Lay of Atonement as the reason that
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Ce The Early Church

A few events in the life of the early church are allye
ded to in the epistle, egpeclially events which are part of
the history of those to whom the epistle is addressed.?25

the author leaves the doctrine of the resurrection of Jesus
in eclipse: " « o+ tie writer has to blend the double ex-
perience of the victim in Jewlsh sacrifice-=slaughter within
tha caup and burning of the carcase outside of it--into a
single experience in the case of Jesus, that of suffering
"without the gute.' The burning of the victim was not ine-
tended to sublimate but to get rid of it. The body plays no
part in the atoning act, and has in fact no significance
after the blood has been drained from it. The life, and
therefore the atoning energy, resides in the blood and in
the blood alone. On the writer's scheme, then, no function
is left for the body of Jesuse. It is 'through his own
blooa' that he must 'sanctify the people.! It is thus ineve
itable that, while the writer tully recognizes tne fact of
the resurrection of Christ (verse 20), he can assign no
place to it in his argument or attacn to it any theological
eignificance.”

25The identity of the readers of the epistle, the au-

thor, dat¢ of writing, origin, and destination of the
Epistle to the Hebrews have all been matters of conjecture
since ancient time. Holtatt, op. ﬁig., pPe Xxi, says: "be=
yond the fact that the writer and his readers had been evane
gelized by some of the disciples of Jesus (2:3=4), we know
nothing more about them." The internal data offered by He-
Lrrews have been variously constructed into hypotheses about
those to whom the epistle was addressed. OUne of the inter-
esting suggestions is that of &. F. Scott, who tainks that
the letter was sent to Kome to a homogeneous grgup_wltnin
the Christian communicy there; he concludes: "iduch in the
argument that would be otherwise inexplicable takes on a new
meaning when we think of the writer as addressing not ao
much an ordinary congregation as an inner circle of men who
aspired to pe teachers, and were aiming at deeper insight
into their Christian faith"” (Scott, ops cit., pe lh)e A re-
cent suggzestion conceraing the identity ol the addressees of
the epistle has been made by Yigael Yadin, "The Dead Sea
Scrolls and the Zpistle to the hebrews,” Aspects of the Doad
%gg Scrolls, edited by Chaim habin and Yigacl Yadin (Jerusa=-

on: The lebrew University, 1958), ppe 36=55. Yadin thinks



40

Pentecost may be the reforence in Hebs 2:4: ", . , God also
bore witness by eigns and wonders and various wiracles and
by gifte of the Holy Spirit distributed according to his own
will" (cf. I Cor. 12:11)« The first preaching of the goepel
which his readers heard came from eyewitnesses of the Lord's
earthly ministry, and the author rewinds them of that occa-
sion in Hebe 2:3. The period between the first proclamation
of the gospel to the lebrews and the time the epistle was
written is designated simply as "the time" (Tov ypdvov) in
Hebe. 5:12. Apparently M"the time" was of sufficient length,
in the opinilon of the writer, to expect from them the kind

of spiritual maturity which would fit thea to be teachers.26

that the diversity of scholarly opiniom about the addressees
has been caused by lack of thorough knowladge about the
Judaism of the first century and that the bellefs against
which Hebrews is directed are tnose of the Dead Sea sect.
"Furtheramore," Yadin says, "if this contention is accepted,
then the 'addressees' themselves must have been a group of
Jews, originally celonging to the LSS Sect who were con=
verted to Christianity, carrying with them some of their
previous beliefg" (Yadin, ope gite, pe 38}

26n7he time," of course, cannot be determined with any
degree of chronological accuracy, since it involves thg
questions of the purpose of the epistle and the date oi its
composition. Un the cne hand, thers is opinion like that of
Peake, ope gite, pe 91 "The comamunity had been founded for
a cousiﬁ%&a e period (5:12) and still consisted for the
most part of its originul mewbers, for those addressed are
they who received the gospel froa the ear-witnesses of
Jesus, and had lived through the experieunces cescribed in
10:32-34+ The readers do not therelore form a second genere
ation of the counmunity.® woffatt, ope cite, pe xxi, holds a
similar view: "The words in 2:3-4 do not moan that they be-
longed to the scoond generation, of course, in a chronologi=
cal sense, for such words would have applied to the converts
of any mission during the first thirty years or so after the
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They, however, had become dull of hearing and were in the
second childhood of faith.

A period of persecution, which the epistle calls "the

former days®™ (tdc mpbrvepbv Huépac), is part of the past hig-
tory of the circle to which the readers of the letter belong
(Hebs 10:32). The manner inr which the suthor introduces the
subject of their past trials seems to indicate that the
vividnese of "fho former days" was slipping from the Bemory
of his readers.?’ Eut it can only be conjectured how many
years previous to the writing of the epistle "the former

days” were.28 The faoct that the author mentions that the

crucifixion ¢ « « «"™ On the other haml, Scott, op. git.,

pe 24, thinks that "the time™ was auch longer: 8 we read
between the lines of the Epistle we become aware of spiritu=-
al conditions which must have caused anxiety to many earnest
minds in the last quarter of the first century."

27 John Marsh, The Fulness of Time (New York: Harper &
Brothers Publishers, 1952), p. 124, Gescribes the eschato-
logical interpretation of persecution which was character-
istic of the early church: "Now it is perfectly clear that
in the early Church there was an expectation that before the
Parousia there would be a time of tribulation." The manner
in which Hebrews deals with persecution is not typical of
the early church or of the New Testament writings in this
respect; in the epistle persecution is not regarded as a
sign that the end is drawing near. The explanation for the
absence of this element in the author's eschatological
teaching may lie in the supposition that the persecutions
themselves have subsided.

zaﬂoffatt. ope gite., ps xxil, maintains that the perse-
cution of the Hebrews cannot be identified with anz other-
wise known event in the history of the early churoii:
"Unless an illegitimate amount of iwmagination is applied to
the inteornal data, they cannot be identified with what 1is
known of any community in the primitive church, so scanty ie
our information. Least of all is it [easible to connect
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struggle came after their conversion to the Christian faith

may indicate that the persecution ocourred shortly after the
beginning of "the time™ (Heb. 5:12), i.e., shortly after
they first heard the proclamation of the gospel. The suf-
feringe which the readers underwent included ®sometimes
being publicly exposed to abuse and affliction, and some-
times being partners with those so treated® (Heb. 10:33).
Perhaps some of their early leaders were martyred during
this period, for the author asks his readers to remember
thea and ™to consider the outcome of their life®™ (Heb.13:7).
As for the present state of those to whom the epistle is ad-
dressed, though they are experiencing hostility from sinners
as Jesus did, they have not yet been called upon to shed
their blood in the cause (Hebe 12:3-4)s. The persecution of
"the formor days" apparently has abated, for nothing is said
about the present leaders being in denger (cf. Heb. 13:17);
someé persons in the fellowship, however, seem to have been
in prison at the time Hebrews was written (cf. Heb. 13:3).
The mention of apostasy found several times in Hebrews
is difficult to assees. The fact that ths author finds it
necessary to warn his readers sternly againat it seems to
reflect a specific condition in the church, or at least in
that portion of the church represented by his readera. The

them with the sugpoaed effects of the Jewish rebellion which
culminated in A.D. 70."
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emphasis 18 on the danger, rather than upon

the nature, of
the perils Perhaps the apostasy itself i3 laxity or loss

of vitality in their profession of faith, rather than a
turning away from Christianity for another religion. The
only clear evidence in the epistle that attraction to an-
other religion may be involved is found in Heb. 13:9, whers
the author issues the warning: "Do not be led avay by di-
veree and strange teachings; for it is well that the heart
be strengthened by grace, not br foods, which have not bene-
fited their adherents." Perhaps the reference is to a re-
lapse into Judaiem, but it is difficult to imagine what
teachinge of Judaisa promoted the idea that certain foods
benefited ivs adherents. That the danger which the writer
sees for his readers is the loss of spiritual vigor seems to
be reflected in his urging to "pay closer attention to what
woe have heard, lest we drift away from it"™ (Heb. 2:1) and to
Patir up one another to love and good works, not neglecting
to meet together, as is the habit of some”™ (Hobe 10:24-25).
From the writer'a point of view, spiritual apathy is de facto
apostasye. His stern words about the lmpossibility of renew-
ing to repentance tiose who fall away arter having once been
enlightened (Hebe. 6:4-6) and about the unavallability of any
atoning sacrifice for those who "ein deliberately after re-
ceiving the knowledge of the truth™ (Heb. 10:26) should
pfobably be understood in this light. At any rate, the dis-

cussion about apostasy does not provide much clarification
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of the author's view of the times. Though he imnediately

thinks of the terrible judgment which awaits apostates
(Heb. 2:2-3; 6:7-8; 10:25-=31), he does not see in apostaay
a sign that the judgment and the end of the ason are neces-
sarily near, as do the synoptics and Paul.??

297he eschatology of Hebrews is lacking what i#arsh,
ope gite, pe 124, calls "the second meaning of 'last time'™;
The second meaning of 'last time', then, might better be
defined as the period betwesn Incarnation and Parousia re-

garded in the light of the oppositions which the Incarnation
and the continued Lordship of Christ set up in history."



CHAPTER IV
THE PRESENT

The Epistle to the Hebrews was addressed to people liv-
ing in the midst of the eschaton. Its ancient readers, as
well as its modern ones, feel the povers of the coming world
order at work already in the present age. This chapter is
intended to deal with expressions that point, or seea to
point, to the present, i1.e., to the writer's own day. Three
expressions are oxanined: "today" (oflpepov), "yesterday and .
today and for ever" (&yfic xal ofpepov , , , xau elg Tobe

aldvag), and "the present age" (6'ﬂﬂt90c o &veotnxdc).
A. Today (Pss 95:7)

One of the prominent expressions in the epistle is the
word "today" (GﬁHEPOV);'an adverd that is also fbun} in two
psalms in the Septuaginte. The word ofjpepov occurs seven
times in Hebrews and in six of the passages it is found in a
quotation either of Ps. 2:7 (Kab; 1:5; 5:5) or Ps« 95:7
(Hebe 3:7,13,15; 4:7)« In Hebe 3:13 the word is intention-
ally used with double meaning; it refers to Lavid's day as

well as to the writer's own gcnorntlonll "But exhort one

i ' " tury Edinburght
A. S. Peake, Hebrews, in The Century Bible (
Te Co & o €& dncﬁ, n.E.’,'p. 120« Peake also sugrests that
the words "today, when you hear his voice" provably desige
hate the days of the ilessiah. '
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another every day, as long as it 1s called 'today,' that
none of you may be hardened by the deceitfulness of sin."
%hat is seen in the "today" of Ps. 95:7 is the divinely proe-
vided opportunity available every day during the eschaton to
resist the sinful stubbornness that Iarael failed to resist
in the wilderness. J/ny moment when God's voice is heard be-
comes a "today" in this sense; the word of God ig capable of

making each day in the age a ofipcpov,2
Be Today (?s. 2:7)

On the other hand, the "today" of Ps. 2:7 is the moment
when God begot the Son (Heb. 1:5; 5:5), whom, as his firste
born, he brought into the world (Heb. 1:6)¢ The moment of
the Son's begetting apparently was a moment before the crea-
tion of the aeons, for the Son was already in existence and
participated in that creative activity (Heb. 1:2) o Althaugh

there seema to be a certain comnnection between the begetting

2paul M. Bretacher, "Faith Trlumphant-=fchoes from the
Eﬁlstlo to the Hebrews,"® Concordia Theological Honthly, XXXI
(becember 1960), p. 735, speaks of the "today" of Hebe 3:l)
in terms of the countemporary proclamation of she gospel in
the on-going life of the church.

3peake, op. ci 81-82, in hi

» . ey PPe =82, in hia commentary on

Heb. 1:5, didEEaa%iihuggestionl that have been made for un-
derstanding “today® as a reference to Jesus' resurrection
(ofs Acts 13:33), baptism, exaltation (cf. Rome 1:4), or in-
carnation. Peake himself is of the opinion that the "today"
of Hebe 1:5 refers to the begetting of the Son in eternity.
He pays: "And although such an application of 'today! may
seem to us artificial, it is found in Philo, and was there-
fore provably familiar to the author®™ (pe 82).
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of the Son and the appolintment of Christ as high priest in
Heb. 5:5-6, the author does not represent these two events

as having happened to Christ at the same time. Kis appoint-
ment as high priest gseoms to be a historically datable oc-

currence at the time of his experience in Gethsemane.¥

C. TYesterday and Today and For Ever

Only in Heb. 13:8 does ofirepov appear in the epistle
apart from an 0ld Testament quotatiom: ™Jesus Christ is the
same yesterday and today and for ever®™ (&ybtc xal ofjpepov
» o o naL eig todg alivag)e The expression may be part of a
credal or hymnic formula, but the question of its meaning is
not answered by such a supposition.’ Taken as a whole, the

verse seems to make an afiirmation about Jesus! 1mmuundlity6

kIbid., ps 137: "« » o when did he (Jesus) become high
priest? At the close of the Agony, when he had learnt his
sorast lesson of obedience and had achieved moral perfec-
tion." Ci. also Aelred Cody, Heavenly Sanctuary and é;ggfgz
in the Epistle to the Hebrews {St. Meinrad, indiana: Urail
FﬁbI?EhtEons. 19607, pps Y2=99. Cody, who argues that
Christ became high priest at the incarnation, reviews the
opinions of past scgolarahip on the question. Cf. above,
pe 31, footnote 9. .

5C. Spicq, ,'Spitre aux Hébreux (3rd ed.; Paris:
Jde Oabnldnpang Cos, 1953), 1l, L22, compares the cxgroaaion
4n Hebs 13:8 with the Shema of Deut. 6:{: ", + « l'absence
de vorbe donne un accent liturgique.® Further, Spicq says:
"Cette formule « « « devrait seulement s'entendre de Dieu
lui-méme (cfe Ps. 102:13,28), et elle implique par consé=-
quent la divinité de Jésus-Christ." ;

6Ibid. Splcq mentions as worthy of consideration the
interpretation of Hebs. 13:8 which takes ’lncofc as subject
and Xpiotdéc as predicate noaminative: "Jesus is truly
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with respect to the time process.

Perhaps each of the three
tine designations has a specific reference. If g, the
"yesterday" to which the author refers im not the endless
eternity which preceded the writing of the epistle, nor is
this "yesterday" the designation of the sum of all the aeons
which came before the present one. It further does not re-
fer to the interval which has elépaad betwsen the moment
when Cod beget the ﬁon and the present moment. MNone of
these explanations suits the writer's declaration that Jesus
is "the same," for his incarnation and death are taken most
seriously. It is not consistent with the christoloay'of the
epistle to i:ply that nothing happened to the Son in the ine
carnation to alter his identity. uUn the contrary, the
writer asserts that he "was made lowsr than the angels"
(Hebe 2:5), purtook of human nature {Hebe. 2:14), was "made -
like his brethren in every respect®™ (Heob. 2:17), was ap-
pointed the great high priest (Heb. 5:5), and most signifi-
cantly of all, died (Heb. 2:9 et passim). The "yesterday"
which marks the beginning of Jesus' sameness, as the obvious
meaning of the word éx0éc implies, is a recent moment from
the author's point of view. Ths "yesterday™ of Heb. 13:8
came imwediately after tho days of Jesus' flesh; if the mo-

ment can be more precisely indicated, it was when he vas

(adtéc, vraiment) the Messiah.® Such an interpretation, if
accepted, would not essentially alter the discussion of the
verse as 1t is presented in these pupes.
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Terowned with glory and honor because of the sulfering of

doath” (Hebs 2:9). The sameness of Jesus which continues
"today and for ever" began at that moment which the author
describes in Hebe 10:12-13: "But when Christ had offered
for all time a single sacrifice for sins, he sat down at the
right hand of God, then to wait until his enemies should be
made a stool for his feet." ifore than any other sﬁeeiric

time, "yesterday" denotes the moment of Jesus' exaltation.?

h 7Ibid.; "Hais le contexte et les mots eux-mdmes (cf.
gxOtg ?ET'cnrspov, Exods 5:14; I1 Sam. 15:201 Ecclus. 38:22;
I Maccs 9:44) invitent & rapporter cette affirmation d'im-
mutabilite & un passé récent, celuil ou Jésus vivait en
Palestine, et suitout, hier, lorsque ressuscite, il inspir=
?i; ;t go;?iﬁiait leqqeggfs qui grgnguagtai;ng sa piroioc

73 233). ames Hoffatt, A Oritical and Lxemeticzl Come

entary on the Lpistlas to the Hebrews, in The lntsrnational
ngt%cal-ﬁbmmentar (Ist ed. reprinted; BdInburgh: T. & T.

ark, 1957), pe Efz. agrees with this view: " é&eég refers
to his life on earth (2:3; 5:7) and includes the service of
the original fiyodpevor; it does not necessarily imply a long
retrospect.” But ¥William Manson, The Epistle to %gg Hebrew
(Londons Hodder and Stoughton, 1951, pe s clailms that
there is a fuller range of truth in the author's use of
éx0éc: "ln the context, where the writer is afeaking of the
memorable record and noble end of the earlier leaders of the
Koman-Christian cormmunity, the word 'yesterday' admits cer=-
tainly of direct application to the first age of the Church,
to which these leaders belonged and of' which they were the
producta. But his gre-occupation with the larger aspects of
the Christology of Scripture gives the declaration that
'Jesus Christ 1s the same' a vaster range of meaning. Look
back on the entire history of the people of God, he seems to
say to us, and you will find no past, no yesterday, in waich
the Christ of God has not been present and active; look for-
ward to the future, and agzain there will be no period when
He will not be there--an entirely Christological interpreta-
tion of historyl!™ The difficulty with Manson's view is that
Heb. 13:8 seems to be making an assertion about Jesus' imau-
tability, not simply his continued existence.
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The meaning of ofipepov in Heb. 13:8 may be quite siumply

that it is a reference to the writer's contemporary situa-

tion and nothing more. The passage as a whole then would
merely refer to Jesus'! unchangeableness in the "past, pres-
ent, and future," with cfpepov designating the proaant.a
Since, however, the word is used in two distinct ways in the
epistle which are unusual and full of theological signifi-
cance, it 1s also likely that "today"™ in this passage should
not be taken so lightly either. If what has been said above
about 2y0ic is basically what the author had in mind, then
1t would be reasonable to assume that "today" begins where
“yesterday® left off, i.e., "today"” follaw;d Jesus' death
and exaltation and continues at least until the author's own
day. "Today" thus is not-a eingle day or point in time at
all, but an unbroiken sories of days which began immediately
after Jesus' all-sufficient sacrifice for sins. Such an
understanding of ofjuepov is in keeping with his use of the
word in Heb. }:13, where he says: ™Hut exhort one another
every day, as long as it is called 'today,' that none of you
may be hardoned by the deceitfulness of sin."? The question

8Thun Brooke Foss Wescott, The Epistle to the lecbrews
(reprint ed.; Grand Rapide: %me. B. berdmana Publishing Coa=
pany, 1951), p. 435, on the bapgis of £ccluse 3§:22 under-
stands the expression exPé¢ »al ofjpepov to refer generally
to the past and the prasent.

g ?Mofratc, op. ¢it., p. 232, links the meaning of
offnepov in Hebe 13:8 with its meaning in Heb. 3:13.
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naturally arises, low long will it be called "today"? The
answer is that the eeries of "todays" continues until the
end of this age, after which repentance is no longer pos-
sible. Since the end of the age coincides with the end of
the eschaton, it can be seen that in the expressions "yee-
terday and today®™ the author embraces almost all of the time
allotted to the eschaton. "lesterday” and "today" are 8pe=
cific eschatological terms in the Epistle to the Hebrews.

The third term in Heb. 13:8 which points to the dura-
tion of Jesus! sameness is cic todg alivage Similar phrases
appear frequently in the epistle, but only here does ailv
occur in just this form. In Heb. 13:21 a fuller expresasion,
elc wodg alivag wav aldvuv, appears in the conecluding doxol-
ogy of the epistle. In other phrases only the sinpular is
used: eilc tov aliva Tod aliivog (Hebe 1:8); elc tov aliva
(Hebe 5:63 6:20; 7:17,21,24,28)s The meaning seems to be
that Jesus remains unchanged into all future asons. The
seonming indifference on the part of the author to any dis-
tinction between the singular and plural of aidv in the ex-
pression merely shows that the "coming aeon" (Heb. 6:5) will
in no relevant way be different from the asons which will
follow it. By linking all future aeons with "yesterday™ and
"today" Heb. 13:8 points out the great affinity between the
eschaton and the coming age. But such affinity is affirmed
prinarily only of Jesus, not of all men and things in the

eschaton. In Jesus the coming aeon has dawnedj the eschaton
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is the dawn of the coming age.

D. The Present Age

A symboliec representation of an aspect of the author's
view of time is found in Heb. 9:8-9; "By this the Holy
Spirit indicates that the way into the sanctuary is not yet
opened as long as the outer tent is still aﬁanding (which 1s
symbolie for the present age)." The graumatical matter of
the antecedent of fitig and fv ia 1nter6:t1n¢ and nscessary
for drawing out the full implication of the author's paren-
thesis. He may mean that the "tent" or Holy Piaeo of the
Israelite tabernacle is a parable for the preseat age, or he
may mean that the "standing® or "division" (gtdoiv) of the
sanctuary 1s a laosson for the present a;-.lo However this
probloﬁ may be settled, there remains a distinct laplication
that there will be a time when "the outer tent™ will no
langor be standing. It is difficult to avoid the conclusion
that the author is speaking symbolically of the deatruction
of the present aeon. If the historical destruction of the
teuple in A.U. 70 48 also alluded to, the reference is all

the more pointed. Iln the destruction of Jerusalenm,

loPeake ope cit., pe 179, 4in his interpretation of
Hebe 9:8-9 s&oﬁ%’tﬁ'?bnogude that the antecedent of ntic is
0tdolv: "The words 'while the first tabernacle is yet
standing' scarcely bring out the full force of the Greek.
The meaning is that while the Holy Place holds the position
aseigned to it, the Spirit teaches us that real access to
God is not secured."
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especlially in the destruction of the temple cultus, a fore-
shudowing of the destruction of the @Ee may be geen.

The expression & xaipbdg & éveotnuic in Hebe 9:8 has
reference tirst of all to the author's times.ll Further, in
the arrangement of the 0ld Testament tabernacle and espe-
clally in the ritual of the Day of atonement, the author
asserts, there is a divinely revealed progrum of time in
symboliec form.}2 The "outer tent" is the Holy Place
(Hebe 9:2) and it prevented the worshipers from drawing near
to the place where God's presence wass It was a place where
only priests could be. Since the author seems to liken the
Hol} Place to his own day, perhaps he means to say that the

present age, like the Holy Place, is a time when priestly

11, Spicq, ops cit., 11, 2543 1D655,Wettstein. Bleek,
Lestcott avalent prouvé que xaipdc 6 £vedtdc est une expres-
;&on technique de la chronologie, s'opposant au passé et au

ﬂlll'o..-"

12Ib1d.s "Le rituel mosalque otait une parabole en

acte . « . soit du culte chrétien et des tomps messianiques
(Oecuméniug, Estius, kiggenback, Moffatt, Lobertson, Len=
ski): La distrivution du sanctuaire en deux comeartinegts
et les prescriptions du cérémonial relatives & l'un et a
1'autre, figurant l'entrée du grand prétre Jésus dans le
clel pour y exercer son ministére de propitiation pour les
péchés; soit encore: legon permanenté pour (eic) les eon~
temporains et les participants de la liturgle mosaique.
g.nﬁ. %arretn, "the Eschatotogg of the hpi:tledtgtthg lie=
rewg,"” lhe Background of the New Testament and lts Escha-
EQLQE!: edited by he Us Duvies and D. Lauve (Camoridge:
niversivy Press, 1956), pe 392, relerring to ﬂupagokn in
Hebe 9:9, says: ". . « it (the earthly tabarnacle) was a
Parable not in the sense of being merely an imperfect image
of the eternal, but a parable for the present time (9:9)--a
pointor to the manifestation of the eternal in time."
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medlation is the divinely appointed way of approaching God.

The fact that the author believes in a chronological
slgnificance to the Old Testament ritual arrangements is
confirmed by Heb. 13:12-14;

S0 Jesus also suffered outside the gate in order to
sanctily the people through his own blood. Therefore
let us go forth to him outside the camp, bearing abuse

for him. For here we have no lasting city, but we saek
the city which is to come.

Jesus' suffering and death were historical events which came
at the beginuing.of the eachaton.ld "Qutside the gate” pugns
to be symbolic language for "at the beginning of the escha-
ton," just as the "outer tent™ or Holy Place seems to gdgni £y
the writer's own generation. The program of ritual for

sacrifice seems to be symbolic of the eschaton and the come

ing aeon.

: 13Tha expression Moutside the gate," which contains the
historical allusion to the fact that Josus' crucifixion took
place outelde the city walls of Jerusalum, is to be under-
gtood as part of the symbolism by which the coming aeon ia
represented as a city. Cf. below, pp. 81-84. Otto iiichel,

Der Brief an die Herbrier, in the Aritisch-exegotischer Kome
mentar ﬂggfﬂﬂys Nous Testauent (11th ede; thtingen: Vanden-
hoeck & kuprecht, 1960), ps 345, n. 1, points out that in

Hebe 13:12 the Syriae version reads "outside the civy" in-
stead of "outside the gate."



CHAPTER V
Tid FUTUKE

As long as the eschaton continues the events which take
place will belong to the history of this age. This chapter
secks to take note of how the Epistle to the Hebrews looks
forward to the future, the time remaining until the end of
the eschaton and the events as:oclated with the end itself.
To carry out this alm, the passages containing the following
temporal expressione are exauined: ™yet a little while"
(Bti o o o pLapbdv, Hebe 10:37), "the end" (1d télog,

Hebe 3:14; 6:11), "the Day" (# fpépa, Heb. 10:25), "a second
time" (&x devtépov, Hebe. 9:28), and “once more" (&t anak,

Hebe 12:26,27).
A Yet a Little thile

The portion of the eschaton which resains aheuad for the
writer and his readers is described in the phrase taken from
Isa. 26:120: "For yet a little while (Ev. ydp jLxpdv Saov
8oov), and the coming one shall come and shall not tarry"

(Hebs 10:37; of. Habe 2:3).} It is to be noticed that the

lthe phrase pixpdv Soov doov seems to have been taken
from Isae. 26:20, not from Habe 2:3-ke A. 5o Peaxe, Hebrews,

in The Century #ible (Bdinburgh: T. C. & E. C. Jack, n.ds},
pp.'iﬁﬁ-id@: "The passage is quoted from Habe 2:3-k, the
introductory words 'yet a little while' being taken {rom
Isa. 20:26. The words of Habakkuk are very faultily
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duration of the eschaton ig deterained by the act of God in
coming for the deliverance of his "righteous one" gng for
the destruction of "those who shrink back.” The epistle
does not seem to give much attention to fixing the time when
"the coming one™ shull come by poinﬁing out signs of the
approaching end.? for doea the author identify "the coming
one” in this passage as Christ or God, although in lleb. 9:28
it is Christ who "will appear a sccond time."3 The calm con-
cern about the return of Christ and the end of the world
suggests that a sufficient interval has slapsed for the be=-
lief that Jesus would return within the lifetimes of his
early followers to have died out. Belief in his return is
still alive, but the hot confidence that it would soon take

place has been transformed into eager waiting.

rendered by the LXX, and further adapted by the author.
Clauses arv transposed, and the Messianic reference ('he
that cowmeth') is introduced."

2708 He he Guy, The New Testament Doctrine of the 'Last
Things' (London: sxfo University Press, 19k8), pe 13L,
8ays: "The writer is probably thinking azuin of the Par-
ousia in his quotation from Hab. 2:3«4s « +» » The phrases
used are indefinite; there is no attempt at detailed de-
scription of the Parousia, and it certainly does not occupy

the center of the picture in Hebrews."

Jotto Michel, Der Brief an die lisbrer, in the Kritisch-
exeretischer Kommentar UBGr gﬁg Noug Tcstamont (llth ed.}
Eﬁttingen: Vandenhoeck & huprecht, 1900), pe 241: "Ea passt
zum Stil des Hb, dass im Zitat der Christus durch die
Messiasbezeichnung & épyépevog wseschrieben wird." It is not
agpropriate, however, for the author of tlebrews to ascrive
the function of judgment and destruction to Christ and the
context of the quotation in Hebrews is that of a warning

about the coming judgment.
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B« The End

The terminal poinb of the eschaton, as well as of the
whole prcaeﬁt aeon, is designated sliaply as "the end” (<
cékog).“ The expression occurs in four passages in the
epistle.’ In two of these the word 1s employed in exhortae-
tions to £ha readers to pereevere in confidence or hope
"until the end™ (péyp. Téhovg, Heb. 3:14; Gxpr %ékoug.

Heb. 6:11). The Téhogc of these passages clearly lies in
the future, in contrast with the eschaton of Heb. 1:2, which
'haa already begun. It is not only.thn point vhen the pres-
ent order of thingza will be deatroyed.6 &8s the author's
parable of the thorna and thistles implies (Heb. 6:8), but
it is also the goal toward which the readers are to strive.?

brs in Mark 13:7 (parallels Matt. 24:6; Luke 21:9) and
Matt. 24:14. The télog in Hebrews probably should not be
understood solely as the terminus of the cosmos; in terms of
the individual belisver it probably also designates death.
Peake, op. cit., p. 120: "The 'end' may be of life or of .
the age, or till confident faith gives place to realization.

Heb. 3:6,14; 6:8,11; 7:3. The text is doubtful in 3:6
and probably should be rejected.

6The Télog in this sense is suceinqtly described as
"the final act in the cosmic drama™ by William F. Arndt and
Fo. ¥Wilbur Gingrich, A Greek-English Lexicon of the New Eggp
tament and Other Early Christian Llterature (Chicago: The
niversity of Chicago Press, 1957)s Pe &19.

T%. C. H. Lenski, The Interpretation of the Eplistle to
the Hebrews and of ,t_.!:_g'_ Epistle Q_E Jame s (Colunbus, Unio!
Lutheran Book Concern, 1938), P 19, commenting on aypt
Téhovg in Heb. 6:11, says: "'lp to the end' the writer de=-
sires this diligence to be displayed, i.s., until the end

of the life of each one of his readers."
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The entire eschaton 1is telically oriented; its present mo-

ments receive their ultimate meaning from the end toward
which the ason is moving.

C. The Day

Another passape which shows the slgnificance of the
téhog for the present time 1s Heb. 10:23~25, where the end
is referred to as "the day"™ (~iv ﬁp:épuv)-8 In this in-
stance the imminence of the Day is recommended as a motive
for the readers to encourage one another in "love and good

vorks" and in "the meeting together" (tnv éntouvuquﬁvJ.g

- 8 - ’
Cf. C. Spleq, L'ipitre gux Hébreux (3rd ed.; Paris:
J. Gabalda and Co?, Iﬁssl, IL, 320. As in I Thesa. 5:l;

I Cor. 3:13, the "day" without further qualifiers signifies
"the day of the Lord." Williosa Barclay, The Letter to the
liebrews, in The Daily Study Bible (2nd ed.; cdinburgh: The
Saint Andrew rress, *QEETTxp. 2, indicates the sigrificance
of the term in Jewlsh belief: ?The Jews dividod all time
into two ares-~the Erosent age and the age to coee. In bee-
tveen they sct The Day of the Lord. « « « The Day of the
Lord, in between, was to be like the birth-pangs of a new

age."

IThe cloge connection in Heb. 10:23=25 between "the
meoting torether" and "the Lay (of the Lord)"™ suggests that
the author may have had in mind a symbolical interpretation
of the early church's observance of aundﬁy as the day of
worship. Aes John Harsh, The Fulness of Yime (New York: .
Harper & Brothers Publishers, 1952), p» 1UL, explains: ®Une
ol the distinctive practices of Chriat@apity is its observe
ance of the Lord's Bny instead of the Savbath. The Jew
keeps Saturday sacred because on that day!.he is taught, God
completed his creation, and rested. The Christian keeps
Sunday holy because on that day, he is taught, Jesus Qhrist
rose from the dead, a conqueror over sin and death. hithi?
the bounds of the Hew Testument the day is called the Lord's
Day, or day of the Lord (Rev. 1:10; of. Acts 20:7;

L Cor. 16:2). Sunday thus comes to express in its now name
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Here is evidence of the traditional belief that the end of

the world is at hand.l© Interestingly, tie idea of the end

is not employed to urge repentance (or wrongdoing or to ine

culcate fear, but to urge zeal for the concern of one's

its fulfilment of that *day of the Lordt of which the 0ld
?eatamnnt grophets had spoken, when God would once more and
finally call, covenant with and commiesion his people." Hut
since Hebrews develops the idea of the coming aeon as the
"rest" of God, it probably would have been confusing to use
the analogy of the seven days in Gen. 1:1-2:3 also in con=-
nection with Sunday. an attempt to apply the creation
gnflo%y hgtp to ghe ;gbbztg a:g to S:gdayiuan made 1nltho

pistlie of Barnabas e 4=08, vhere the writer awkwardly
speaks of "an oighth day" in order to preserve the proper
sequence. The Gifficulty lies in the fact that Sunday fol-
lows the sadbbath day of the week, while the sy of the Lord
with which the prosent seon ends pracedesg the divine rest of
the age to come. Osear Cullmann, Carist and Time, trans-
lated from the German by Floyd V. Filson (revised ed.; Lon-
don: 8CM Press, 1962}, ppe 74-75, thinks that the smany
allusions to early Christian worship in the book of lievela-
tion may be based on the idea that Sunday prefigures the
groat Day of the Lord: "in the worsnip of God there now
takes place each time that which only at the end of the
times forms the conclusion of the redemptive history. Thus
also the Christian day of worship, the aay of the resurrec-
tion of Christ, is called the 'Lord's lay,' and here alse
the thought may be not only of the_day of resurrection but
likewise of the day of the iord, yom Yahweh, which is ex~-
pected in the future."

1) 5
C. He Dodd, The Apostolic Preachinr and Itg Develop-
ment (9th impression; hew lori: Harper & drothers Fublisners,
1960), ppe 79-80, holds that the concept of the "day of the
Lord" was one of the most primitive eschatologicul ideas in
Hebrew thought. Dodd describes it as follows: "But while
recorded history is the field within which the divine prpose
is being worked out, it can never be said, in the prophetie
view, that recorded history fully reveals the purpose of God.
This revelation will not be given until the last term in tgc
historical series has come into view--the Day of the Lord.
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De A Second Tinme

~ The central event of the té\oc will be the secon& coring
of Christ. Hebrews describes Jesus' inearnation with vari-
ous verbds: Chgiai "appeared as a high priest® (napayevd=
pevog apytepelc, Heb. 9:11; "appéared" (regavéputar,
Hebe 9:26; "came into the world" (eloepybpevog elc Tdv
x6opov, Heb. 10:5; "has come™ (%xw, Hebe 10:9). ‘Similarly,
hie second comingz is described as an appearance in Heb. 928:
"« ¢ « 80 Christ, having been offered once to besr the sins
of many, will appeur {4¢OficetaL) a second time, not to deal
with sin but to save those who are eagerly waiting for hia."
The second time (&x devtépov) stands in conﬁrnat to the
firet time or the incarnation. The eschaton begins and ends

with the appearances of Christ.l?

113p1eq. ope cit., 1I, 320: "Le supréme motif d'ﬁ;r.
fervent dans 1Tapproche de LDieu, la confession de 1l'espér-
ance, etc., c'est que la parousic est proche « . « il
importe de pouvoir comparaltre avec de bonnes oeuvres et une
charité vrage.'

125, has becn argued that the concept of the Second
Coming of Christ is logically inconsistent with the main
lines of the author's thought. For eanplo, He Ae. Cuy,
gf- it., p. 138, sayet "The thought of the Parousia is
w thsaifriculty brought into line with the writer's concep=-
tion. iceording to tie main argument of the book Jesus has
completed his work, in living and dying, as a liigh Priest,
and has t:ken his permanent place in the heavenly ugharn; he
has 'sat down at the right hand! of God (1:3; 10:12) o o o o
Christ ministers on behalf of his people in the true sanctue
ary, syupathizing with men and giving thewm grace and mercy
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E. Yet Once iHore

In general, however, the Télog will be a time of Judg-
ment and destruction. God, not Christ, will judge all men,
ag liebs 12:22-24 indicates.l’ Judgment comes after death
for men (Hebe. 9:27). "The Lord willAJudgp his people”

(Heb. 10:30).1% Men will "£all into the hande of the 1iving
God" for judgment (Heb. 10:31). This judgment will be

(4:15 £.)e From this heavenly 'intercession! (7:25) and his
spiritual fellowship with his dlaciples on earth, a physical
return to earth would be a descent Irom the 'real®' to the
earthly 'copy' and an anticlimax to the argument of the
bogk.; Such iahalao thzhgzuiuate og Ee ;. ﬁ{:ﬁt. %%%2)
sSpistle to the Hevrews (Ldinburgn: T. & T. Clark, 1922),

pe 111: -“E%the writer's essential thought there i1s no room
for the hops of vhe Parousia." The ritual acts of the Day
of Atonement, however, which the author of Hebrews sess as a
foreshadowing of the acts of Christ, do not call for the
high priest to remain peraanently in the Holy of Hclies.

The thought is absurd, for he naturally returns to the con-
gregatione It is consistent, indeed compelling, to maintain
that the Parousia has Lts place in the author's concept of
Christ as the great high priest. Just as the Levitical high
. priest after entering the ioly of Holies, returned to the
assenbly of the people, so Christ, who now is in the heaven-
ly sanctuary, shall raturn to "those who are eagerly walting
for him" (Hob. 9:28). Cf. Leviticua 16.

13k. H. Charles, A Critical History of the Doctrine of
f;Future Life (2nd 05.7 Zondon: Adam and Charles slack,

9137, P 418: "Though vhrist judges not, His second coming
is coincident with this judgment (9:27-28; 10:37)."

lhGuy, ope git., pe 137, thinks that Hob. 10:30-31 has
reference only to God's juigment upon the apostates in the
previous verses: "The writer is not thinking of pagans, but
of Christians who huve bocoms reprobatee For such there is
apparently no hope; it is agulnst them that the divine ven=-
eance is invoked (10:30). it is 'his own people' whom God
8 to judge. They seem to be ths same people as 'those who
si:rink baock to perdition' (10:39)."
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eternal (afwviov), according to Heb. 6:2; the adjective in

this connection may derive its meaning from the present aeon
or the future ones. The point ia that Judgment at the end
of this aeon will be final and decisive.

The sequel to the judgment is the fiery end of the ae-
on, in which everything which belongs to the aeon passes
away as the divinely allotted tise for its existence runs
out.1? The whole creation will Le shaken--yet once amore
(Ex. &xak, lieb. 12:26,27), God says: "I will shake not only
the earth but also the heaven.” QOod is a consuning fire
(Hebs 12:29). As the writer of Hebrews says in the words of
Pse 102:25-27:

Thou, Lord, didst found the earth in the beginning, and

the heavens are the work of thy hands; they will pere

ish, but thou remainest; thay will all grow old like a

gurment, like a mantle thou wilt roll them up, and they

wlll be changed (Heb. 1:10-12).

The two ideas of judgment and destruction are combined in
Heb. 10:27: ". . « a feariul prospect of judgment and a

fury of fire which will consume the adveraarioa."16

15cr. ibid., pe 135, where Guy shows that in describing
Judgment in terms of [ire Hebrews shares traditional Chris-
tian belief: "The phrases usea recall the description of
the 'Gehenna of flre' \Mark 9:48), the 'flaming fire' with
which Paul once aasociates the Parousia (II Thess. 1:8) and
the 'lake of fire' in the Apocalypse (heve 19:20). Fire is
here apparently thought of as auuihilating, as it is in the
reference in 6:8 to the burning of 'thorns and thistles'."

160hurlea. o« Cite, pe 419: "Annihilation seems to bLe
the destiny of the wicked.
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On the other hand, those who ghare in Christ will "gg-
cape” the destruction of the ason (Zxgedyw, Heb. 2:3;
12:25)« The term "escaps™ seems to be borrowsd froa apoca-
lyptic vocabulary and is reminiscent of Jesus' advice to
"flee to the mountains" (cf. Mark 13:14-16; Matt. 24:16-18;
Luke 21:21). Jesus warned his disciples to "watch at all
times, praying that you may have strength to eacape all
these things that will take place" (Luke 21:36). faul
apeaks of escaping the judgment of God (Hom. 2:3) and seeus
to ﬁaVB in mind the same thought as that in Hebrewes when he
says:  "When people say, 'There la peace and security,' then
sudden destruction will come upon them ag travall comes upon
a woman with child, and there will be no escape®
(I Thess. 5:3). The author of Hebrews gives the apocalyptiec
idea his distinctive liturgical touch in Heb. 6:18, where he
calls hinself and his readors people "uho have fled for ref-
uze" (ol xatapuyébvteg)s In this passage he uses a self-
designation that sesms to reflect the ancient custom of
seeking sufety and asylum in a sanctuary--in this case, in

the heavenly sanctuary.



CHAPTER VI
THE SEVENTH DAY

The people of God will survive the destruction of this
acon at the téhogce That wihich follows for theu is variously
described in the epistle: they will enter God's rest, they
will receive the promised eternal inheritance under the new'
covenant, they will live in the heavenly city, they will en-
ter the sanctuary. Thie chapter takes up the major images
which the author of Hebrewsz employs to describe e:xistence
for the people of Cod in the coming seon. The title for the
chapter, "the seventh day,"™ is obtained from the discuseion
about & "sabbath rest" remaining fer the people of God
(Hebe 4:9-10; cfs Heb. 4ik), and preserves the chronological

nature of the chapter titles.
A. kEntering God's iest

The author's description of salvation in terms of
"rest"™ is bosed on an interpretation of Pse 95:11 in the
1ight of Cens. 2:2. That such is the case is shown by the
Juxtaposition of the two pussages in Hebe 4ik-5:

For he hac somewhere spoker of the peventh day in this
way, "And God rested {xatémavoev) on the seventh da
from all his works." and again in this place (xal Ev
tobty) he said, "They shall never enter my rest {(xava-
RAVO LY) "

The appearance of the cognates xatTéXavdev and xatTanavoLv in
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the two verses or.the Septuagint lends heraeneutical justi-
fication for the essential Telationship which the author
Sees in the two passages. That he holds that these two 01d
Testanent passages are speaking of the same "rest" is made
explicit by the expression which joins them, xai &v volwy,
which should probably be rendered "and on this matter also,”
not as the Reviged Standard Version does: "gnd again in
.thia place."

The rest of God for the people of God is a future ex-
periences, acéordlng to Heb. 4:9: *®So then, there remains a
sabbath rest for the people of Jode" In this verse the au~
thor is not speaking of the¢ future entrance of the individ-
ual believer into that rest, but of the whole people.l It
is especially -ehningrul that he uses the noun caPpatiopdc
to designate the reat, for there is clearly an analogy to
the seven days of the Genesis creation account. The "rest”
of God is that realm of existence into which God withdrew

after creating the heavens and the earth. It seeams likely

1Tha "rest™ is not only future, however, for the uughor

also speaks of it as a present experience in Heb. k:k: "For
we who have bulieved enter that rest." As C. h; Barrett,
"The ischatology of the fpistle to the liebrews,"” The Back-

ound of the New Testament and Its ischatolory, edited by
ie Do Davies and De vaube iGEESfIEEba niversity Fress,
1956), p. 372, says: "The 'rest' is and remaine a prosise,
which some of the readers of the Epistle may fail through
disobedience to achieve (4L:1) and all are exhorted to strive
to enter. The 'rest,' preciscly because it is God's, is
both present and future; men enter it, and must strive to
enter it. 7This is paradoxical, but it is a paradox uhicg
Hebrews shares with all primitive Christian escaatologzy. |
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that and <iv Epywv abdtof in some senee implies a withdrawal

from his crgation. a dephrturo into a realm other than this

ason. That the seventh day is a realm of existence as well
@s a vime 13 indicated by the way in which the author can
speak of “entering" (eloépyeobai) it.

Such considerations lead us to conglude that the sev-

enth day, or more properly, the cafBatiopdéc of Heb. 4:9, is
| synonymoua with the "coming aeon."? The author never uses
the term xatémavcic to designate what belongs to man; it is
always "God's rest" or "my rest" or "his rest" into which
man is to enter. Man does not have a xatdmavoic but a
cafBaTiopndg.

The analogy with the creation account does not extend
to the other six daye of creative activity, but applies only
to the seventh. The author's interest in the seventh day is
not an allegorically derived ethic, as in Philo, but escha=-
tology. The seventh day is the time when Uod rested, and by

2Ibld., ppe 370-71. Barrett points out that the equa=-

E;on of the sabbath with the ngolzotgzzn :aa ggulgz. Ernst
semann, lUas wandernde Uottesvo ed. ttingen:

Vandenhoeck & Luprecht, 1959), ppe 4l-42, cites iaobi
Nathan's comment on the expression "the day of the sabbath"
in Ps. 92:1: "™Das ist der Taz, der gans Sabbath (Ruhe) ist,
an dem es kein Essen und Trinken gibt, kein Kaufen und Ver-
kaufen, sondern die Gerechten werden dssitaen mit Kronen auf
ihren HBuptern und sich laben an dem Glans der Schekchina."
And the saying of Rabbi Elieser: "Sieben Aeonen hat Gott
geschafien, und von ihnen allen hat er sigh nur den sieben-
ten Aeon erkoren. Sechs sind da sum Gehen und Kommen (der
Menschen), und einer {(der siebents) ist gans Saobath und
huhe im ewigen Lenen."
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analogy it is the time when God's people will rest. The
Jewish sabbath i1s a constant reminder of both God's cessae
tion from labor and the future cessation by his people from
theirs (Heb. 4:10). 1In the Epistle of Barnabag, however,
there is a fuller application of the analogy and a polemic
against Judaism's sabbath observance.l

The author also employs the analogy of creation in
Heb. 2:5, where the perfected huzan beings who will exercise
rule in the coming acon are described as "the (inhabited)
world to come" (<tiv oixouvpévnv ziv pé\lovoav). He goes on
to cite Ps. 8:4~6 to show that in the coming aeon God bas
planned an existence for the human race in which man himself

will exercise mastery over the universe (ta mdvra, Heb. 2:8),

3ee. E istle of Barnabas 15. 1=9. In Ps« 90:4 ("For a
thousand years in thy sigzht are but as yesterday") Barnabas
sees the key idea for interpreting the sigznificance of the
days of crecation: "hNotice, children, what is the meaning of
'He made an end in six days'? He means this: that the Lord
will wmake an end of everything in six thousand years, for a
day with hia means a thousand yearse. » « ¢« 'iAnd he rested
on the eeventh day.' This means, when his Son coues he will
destroy the time of the wicked one, and will judze the god-
less, and will change the sun and the moon and tihe stars,
and then he will truly rest on the seventh daye « o ¢« The
precent sabbaths are not acceptable to me, but that which I
have made, in which I will give rest to all things and make
the beginning of un eizhth day, that is, the beginning of an-
other world {15. a,s,B?.“ barrett, op. gi%., pe 373, after
Q@ detalled comparison of the idea of "rest" in Philo, Barna-
bas, and Hebrews concludes: "The notion of the messianic
Sabbath, which in several parts of the K.T. is a living con-
ception, is stultified by Barnabas, who, failing to see that
the Sabbath had dawned, forced the Christian view of history
into the form of a time-table, thereby destroying its essen-
tial and characteristic paradox.”
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instead of the existence in this aeon in which man 1s sub-

Jected to angelic power or rule. The eschaton for the human
race 1s the period characterized by the "not yet" of

Heb. 2:8; "Now in putting everything in subjection to man,
he left nothing outside his control. As it is, we do not
yet (obmw) see everything in subjection to him.” The domine
ion of man over creation had been God's intention at the
bezinning of this world, but man's sin thwarted the realizae-
tion of the plan and God placed man's original place of
habitation under the jurisdiction of angelic beings

(Gens 1:28; 3:24). In the eschaton, however, the creation —
of a new human race vhich will inhabit the coming aeon has
begun in Jesus, the new Adam, who was perfected through suf-
foring (Heb. 2:10). In the sense, therelfore, that Jesus is
the first man of the new human race, the perfected human
race, he is called the "pioneer" (apynyév, Heb. 2110).% It
would be oconsistent with such a train of thought to refer to
the eschaton as the sixth day of the new creation, since it
is the period in which mankind is created anew, but the
Epistle to the Hebrews nowhere carries the analogy of Gene-

8is 1 to this extent.

' ‘Aelred Cody, Heavenly Sanctuary and Liturzy in th
Epistle to the HZﬁrews {ot. Meinrad, Indiana: Grail Publica-
°E°nﬁo 1G60), pe 135, explains the term well: "Chriest is
depicted as the leader of a procession of the faithful move

ing into glory."
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Perfection, therelore, ia

the condition of man required
by God for existence or life in the coming aeon. God made
Christ perfect through suffering {(feb. 2:10). It was
through suffering that Jesus learned obodience (Heb. 5:8).
Perfection 1s, among other things, obedience. Christ's per-
fection made him the "source" of eternal salvation (a%ttiog
owtnpiac alwviov) to all who obey him (Hebds 5:9).. Just as
the designation "pioneer” {dpynydc) has reference to Jesus
as the Iirst new man, so also the designation of Jesus as
"source” (ailtiogc) has reference to him as the one from whom
man's perfection springs.5 The close connection between
thezse two terms is illustrated by the faot that in Heb. 12:2
the author brings the two ideas together in calling Jesus
"the pioneer and perfecter of our faith" (tdv tiic nioteug
dpxnydv xal wehewwtiiv)e

Apart from the unique instance of Jesus, no human being
has been or will be perfected during this aeon. The Israel-
ites under the leadership of Moses and Joshua did not enter
Cod's rest (Hebrews 3 and 4). The heroes of faith in the
pre=eschaton portion of the present aeon have not been per-

fected (Hebe 11:39-40). God's rest remains to be entered

Sct, ibid., p. 136, where Cody distinguishes "ploneer”
and "source” in terms of the author's dyal becxground:
“i‘hen in 2:10 He is called the leader (&pxnyéc) of salva=-
tion, leading many sons into glory, the perspective is one
of movement and egchatology, but when here in 5:9 ke is
called the cause (aitiog) of sulvation the perspective is
the vertieal one of the author's Alexandrian heritage."
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and is a goal toward which the author urges his readers to
strive (Heb. 4:9-11). He sets forth ‘the goal vividly in the
figure of the heavenly eity, in which the readers are to see
thelr future as "the spirits of Just amen made psrfect"”
(Hebe 12;23). BEven those who live in the eschaton have had
only a taste of "the goodness of the word of God and the .
powers of the age to come" (lleb. 6:5).  Perfection for man
lies in the future, beyond the present aeon, beyond the
eschaton.®

In Hebe 9:10 the time when mankind will be perfected 1is
called "the time of'raformatlon" (xaipod diopBloewg)e The
context indicates that the reformation which the author has
in mind is that righting of sinful human nature with which
the law also deals:

'Acuording to thls arrangement, gifts and sacrifices are

offered which cannot perfect the conscience of the wor-

shiper, but deal only with food and drink and various

ablutiona, regulations for the body imposed until the
time of reformation (Heb. 9:9-10).

The same thought 1s involved when the author speaks of ™the

good things to come" in Heb. 10:1:

For since the law has byt a shadow of the good things
to come (~thv per\dvtwv ayabiv) instead of the trus form
ol' these realities, it can never, by the same sacri-
fices which are continually offered year after year,
make perfect those who draw nears

6Perfoecion for man belongs to what William Manson,

:Engtgt?lsgy 1n1th; ?gw {eatagent,; Bschatolo {Eggﬁhgrgﬁ
Deo sh Journal of Theoloyy Uccasional Papers :
Cliver and Loyd, neds), pe ;. calls "an esahatology of the

unrealiced.”
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In ueing the adjective "good® to describe those things which
vill come about at the time of reformation, the suthor seems
to be making further use of the creution account in Genesis.
Just as the Cenesis author says bﬁah after Cod had created
everything ineluding man, he ™saw evafyching that ho had
made, and behold, it was very good,”™ so also the writer of
Hebrews speaks of those things which belong to the coming
acon ae "good."™ In the case of Christ, however, the per-
fected nature of man is an accomplished fact already in the
eschaton. .Thus the author can speak in Hebs 9:11 of that
porfection, which for man lies in the future, as "the good

things that have come™ (tiiv yevopévwv ayabiv), because as

far us Christ is concerned perfection is a past event.’
B. Receiving the Eternal Inheritance ’

The idea that in the coming aecon an inheritance is to
be reccived by the people of God it expreasscd in the lan=
guage of the covenant concept. The teaching on the covenant
is one of the fundamental themes in the epistlo-and receives

more attention in Hebrews than in any other New Testament

TA. 5. Peake, liebrews, in The Century Hible (Edinburgh:
Te Co & Ef Ce Jaoﬁ. n.E.J,’p. 131, discusses the E xtual
probleam in Heos 9:11, preforring the reading of P ng D
(yevopévwv) to that of & A (peN\évruv) e He adds: %The au-
thor specake, then, from the standpoint not of this age but
of the age to come, already realised."
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frequency of the appearunce of the word 3, q-
Ofxn indicates the prouinence of the covenant idea in the

writing. 8 The

letter. Of the thirty-three times dLadfixn occurs in the New
Testament, seventeen are found in Hebrews. The author uses
the term in two related senses: twice in its current Hel-
lenistic Greek sense of "last will and testament™
(Hebe 9:16,17) and all other times in its Septuagintal sense
of the divine N 4 n « In brief, the covenant is the ox-
preesion of the special relationship which God has estabe
lished between himself and his people. The author of
Hebrewe speaks of two covenants; he shows that the one--the
"new" govenant mediated by Christ (lleb. 8:8,13; 9:15; 12:24)
-=~1s superior to and supercodes the other--the "first" or
Sinaitic covenant (Heb. 8:7,9,13; 9:1,15,18; 10:9).

The new covenant is derived from the prophecy of Jere-

miah, who foresaw its establishment by Cod in messianic

8Gaerhardus Vos, The Teaching of the Epistle to the

Hebrews, edited by Johsnnos G. Vos (Grand Rapids: Wm. B.
Eerdeans Publishing Company, 1956), pe. 27, comparcs the
frequency of the word biaffxn in liebrews with its frequency
in the rest of the fiew Testament: "The Epistle to the lie-
brews is the only New Testament eplistle giving prominence to
the term Distheke. In Jesus' own discourses the word occurs
only once (#Hatt. 26:28; Mark 14:24; Luke 22:20), in the fore
mula 'This cup is the new Diathecke.! Paul uses it only in
Gal. 3:4; II Corinthians 3; Ephesians 2; Komans 9 and lle-
nine times in all. In Luke's writings, outside the above

aspagea, it is found only threc times: once in the Cospel

1:72), and twice in icts (3:25 and 7:8). Unly once wore
doos it occur in the New Tcstasent outside of the kpistle
to the liecbrews. and in Hebrews alone it occurs 17 times.

?—
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times: "The days will come (heépar Epyovear), says the
Lord, when I will establish a new covenant with the house of
israel and wich the house of Judah" (Heb. 8:8; ef. also
Jore 31:31). "This iz the covenant that I will make with
the house of Israel after those days (et} whg fuépac
éxeivag), says the Lord" (Heb. 8:10; ef. also Jer. 31:33).
The inauzuration of the new covenant of vhich Jercmish gpoke
takes placs at the death of Jesus; his blood ratified it and
therefore is known as "the blood of tiae covenant™
(Hebe 10:29; eof. 9:18). The period which Jeremiah antici-
pated cocmences with what the author thinks of as the begin-
ning of the eschaton; the coming days (Hob. 8:8) and "those
days™ (lKeb. 8:10) are the eschaton and the coming aeon as
viewed from the standpoint of the Old Testament writer.
Since Jesus' blood makes him the mediator of a new covenant
relationship that begins in the eschaton and extends into
the couing aeon, the author can also call it "the blood of
the eternal (aiwviov) covenant™ (Heb. 13:20).

The motil of "prouise" is embracend under the covenant
concept und closecly connected with the idea of inheritance.
The author of Hebrews uses the noun émayyelia fourteen tines?

and the verb énayyelilopar four tiweslQ in his presentation,

%leb. 4il; 6:12,15,17; 7:6; 8:6; 9:15; 10:36; 11:9 bis,
13,17,33,39.

10i0b. 6:13; 10:23; 11:11; 12:26.
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80 it may b2 concluded that tho idea is Laportant for the
unfolding of his thought. Cod, in order to initiate end
sustaln the covenant relationship, made promises o those
whom he chose to ba his people. The initiative in estab-
lishing the [irst covenant was God's promise and oath to
Abraham: "Surely I will bless you and multiply you"
(Hebe 6:13-14; cof. Gen. 22:16-17). To Isaac and Jacob "the
same promise™ was repeated (Heb. 11:9). Many parsons under
the first covenunt received promises froa Cod for the saae
pﬁrposa--to sustain the covenant relationship (iiebe 11:9).
The new covenant, however, vwas enacted on "botter proanises”
(lebe 8:6) and on "the word of the cath®™ addressed to Jesus
(Hebe 7:28; ef« 7:20-22). ¥%hat the author considers to be
the nature of the better promises and oath which initiate
the new covenaat carries him over into two other lmuges
which he also uses in the eplstle and which need oaly to be
mentioned at this polut. The bsiter promlses seem to have
been contained in the {irst preaching of the gospel that he
and his resders heard. In Hedb. 4:1-2 he says unat the
“"promise of entoring his (God!s) rest™ still remains, be-
czuse "the good news cwie 1o us” (Zopev ednyyehiopévords
The proalses of the new covenant, therefore, are "the things
which have been heard" (Toig &xovafeioiv, Het. 2:1} from the
Iirst evangelists, perhaps the prinitive apostles. Ths bet-
ter oath which conflrss the promiscs ol the new covenant,

howaver, is idontical with the oath by which Jesus was
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confirmed in his priestly office of the Melchimedekian
order (Hebe 7:20-22). Thus the imagery of the covenant
theme overlaps into the idean of the divine rest and the
heavenly sanctuary.

The idea that God will grant an inheritance to his
pecple in the coming aecon is intimately associated with the
thought that he has initiated a new covenant with thea by
making the excellent proaises they heurd in the early proce
lamation of the gospel in the church. The content of the
promises of the new covenant is described in the language
of inheritance. The author uses the terms "inherit" (ukqbo-
vouéw, Hebe l:k,14; 6:12; 12:17), "heir" { x\npovépog,

Heb. 1:2;'6317; 11:7), "inheritance" (xAnpovopia, Heb. 9:15;
-11:8), and “co-heir® (ovyx\npovépog, Heb. 11:9), to develop
the concept. The Hellenistic Greek meaning of diLadijxn a8
last will and testament is also pressed into service in
Hebe 9:16,17--a passage which is filled with the legal ter-
minology of inheritance.il of couri?, inheritance is an

Old Testament idea, but in Hebrews it receives the author's

Ly . ey Pe 39: ". . » it will be observed
here (utogéb?2§:§%%15)pthc word must mean testament, beonugo
of the reference to the death of the testator. <ihe Diathoke
does not avail so long ae the testator liveth. An addition-
al recason for this rendering, althouzh it ie not sufficient
in {tself, is found in the idea of 1nher§tanec. Taird, we
have here algo the lezal te{mino%ogy; aeﬁoo;r%% bi:gﬁnoo
Bomething to the proper notice; bubalos, o 3 } ’
Lo have valldIty; d  Sthedonces tustator. @e think it ia-
posalble that any competent exegete should translate Dia-
Lheke in this context otherwise than as testament.
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distinctive cachatologicai-utanp.

The epistle's treatment of Abraham'sg promised inherit.
ance discloses the eschatological dimension in the concept.
On the one hand, in Heb. 6:15 the author can say that
"Abraham, having patiently endured, obtained the promise"
(éxévuyev fic énayyehiac). The "promise” in this verse
clearly signifies the thing promised, not simply the uttere
ance of a pledge. Un the other hand, in Heb. 11:13 the
writer also clearly states that Abrahanm was among those who
"died in faith, not having recoived what was promised (ph
xopLodpevor Tig émayyehiag), but having seen it and greeted
it from afar." This secming contradiction is dissolved when
it is discovered that in the firet instance the writer means
that Abraham did receive the promised blessing of descend-
ants, and that in the other verse Abrsham, though a great
example of faith, did not receive the promised perfection
needed for 1ife in the coming aeon.12 As the author tells
his readers after cataloguing the heroes of the past,

All these, though well attested by their raith; did not

receive what was promised, since God had foreseen

sonething better for us, that apart from us they should
not be made perfect (Heb. 11:39-40).

1201‘ » Barrett, op. gite«, p» 378. The suggestion is
made that this apparent disagreement is resolved by under=
standing "prouise” in Heb. 6:15 as the substance of what was
promised, and in Heb. 11:39 as the words or pledge of the
fromiae itself. The contexts in both cases, however, make

t probable that the distinction is between promised descend-
ants and promised perfection, not between God's pledge and
his Iulfiflmont of it.
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The eschatological dimension in the inheritance concept 1s
perfection-~covenant perfection--which is concerned not only
with ethics but with the whole life of the conaunity of
God.13

God and his people in the coming aeun will abide im the
relationship characterized as the new covenant, which waa
mediated by Jesus at the beginning of the eschaton. The new
covenant was cnacted on the promlses in the gospel thut man
is to be perfected for his 1life in the world to cone. Fu-
ture perfection is the inheritance he will receive. There-
fore the epistle calls it "the promised cternal (alwviov)
inheritance” (Heb. 9:15) and designates men as "heirs of the
promise™ (Heb. 6:17). Before the incarnation God's people
qualified as heirs in virtue of their faith, as Noah did:
"..es.s by this (faith) he condemne¢ the wnorld and became an
heir of the rirhteousncsc which comes by faith™ (Reb. 11:7).
Faith is the response of the people of God to the unseen ln-

heritance,}% the perfection for which there was God's

Lvos, op. cit. v 41: ™. « o the Diatheke appears as
an institution with & giaw to a further Oné! not as an end
in itself. This, of course, does not exclude the idea of
covenant. Utill, as it is concretely put, the end i
stuted, in which csce the idea of govenant is not satisfac-
tory. The end is usually stated as teleloosis. The Dia-
thexe is a means to bring on perfection, not moral periac-
tion, but the perfection of consumuation, of bringing &
person to his goal, to the ideal state."

lbon the one hand, the concept of falth in Hebrews is
to be understood in the light of the covenant idea in the
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promise but no visible evidence, But under the new covenant
the inheritance has already been received by one man; in
Jesus the promised perfection ig no longer unseen. He has
inherited a nature vastly superior to the angels (xex\npo=
vopnxev Svopa, Hebe 1:4); he 1s "the heir of all things®
(x\npovépov mévtwv, Hebe 1:2). The proper response for the
people of God during the eschaton is hope (&Axic), for hope
has to do with that which has been set before Christians to
selze (lleb. 6:18). Unlike faith, which has to do with
"things not seen®™ (Heb. 1l:1), hope is "a sure and steadfast
anchor of the soul™ (Hebe 6:19). Faith is no longer the
adequate term for designating the eschatological response of
the covenant peonle that 1t was during the days preceding
the incarnation. The "better hops" has alrcady been intro-
duced (Heb. 7:18)s Hope is a historical person, Jasus the
Christ.

A postscript should be added to the discussion of the

eschatolopgical inheritance concept in the Epistle to the

epistle. Ae such it 1s predominantly an Uld Testament
matters Un the other hand, in the epistle faith is dogl-
nated by the author's view of the nature of reality. JIn his
commentary on the great examples of faith in lsrael's past
wWho ure wmentioned in Hebrews 11, Alexander C. Purdy, "Intro-
duction and £xegesia to the &pistle to the liebrews,” The
interprater's isible, edited by George Arthur Buttrick, .
et ul. (New York: abingdon Press, 1955), XI, 579, saysi . It
is perhaps a mistake to regard these notables as ‘heroes' of
faith; they are rather 'witnesses' to the true quality of
faith as reliance on the unseen and immaterial reality over
ag2inst all apparent and tangible goods."”
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Hobrews. The flgure of the kingdom, perhaps boecause of the

influence of the goapel tradition, is treated as an inherit-

ance 1dea. This figure, which is so proninent in the Gospel
writings as "the kingdom of God" or "the kinpdom of heavea,®
dogs not receive the same kind of attention from the author
of Hebrews. Indeed, expressions based on the kingdom idea
are not lacking in the epistle: God eays of the Son, "Thy
tarone (6pdvog), O God, is for ever and ever, the righteous
scepter 1s the sceptor of thy kingdom (Bacileiag)

(Hebe 1:8). The Son was told, ®"Sit at my right hand, till

I make thy enemies a stool for thy feet®™ (Heb. 1:13). Jesus
was "erowned (Zovtegavwpévov) with glory and honor becsuse of
the sullerisig of death"™ {Heb. 2:9)s The readers of the
epistle are urged, "Let us then with confidence draw near to
the throne (Opévy) of grace, that we may receive mercy and
find grace to help in time of need" (Heb. k:16)e As the
great hizh pricat, Jssus "1s cested at the ripght hand of the
throne (6pévov) of Hajasty'in heaven® (Heb. 8:1). Jesus as
the ploneer and perfecter of our faith "for the joy that was
8ot belore hia endured the cross, dosplsing the shame, and |
is seated at the rizht hand of the throne (6pévov) of God®
{(Hebs 12:2). The exaltation of Christ, vwhich came after his
death, 1s described as an enthronoaent; but at the same time
that the author thinks of him as king, ho is dominated by
the notion that h; is alzo a priest: "SBut when Christ had

- offered for all time a single sacrifice for sins, he sat



80

down at the richt hand of God, then to wait until his ene~

mies should bo made a stool for his feet™ (Heb. 10:12-13),.15
As in the treatment of Melchizedek, of whom Christ is the
antitype, tho priestly motif dominates the idea of king-
ahip.16 Melchisgdek is "king of Salew," but he “"gont inues
a prieet for ever." (cf. Heb. 7:1-3).

_Only in Heb. 17:28 is there mention of a "kingdom®
(Bagikeia) for those who survive until the coming ason:
"Therefore let uas be grateful for receiving a kingdom that
cannot be shaken « « « «® The context is that of the ter-
rible shaking of heaven and earth in the final judgment at

the end of the present seon. HKeaven and earth seem to be

15Janes Horfatt, A C £ amentary
g ’ ritical and Exegetical Commenta
on the Epistle to tho Hebreus, in ihe International Critical
Lvommentary {lst ed. reprinted; bdinburgh: T. & T. Clark,
9570, pe xxxiii, sees this passage as an incongruous, but
iapressive "conbination of the sacerdotal and royal meta-

phors."

- ;bcf. !igaﬁl !adln‘ "The uoade:g Sgro&lg ang th;l
Epistle to the Hebrews,™ Aspects of the Dead Sea Sorolls,
edited by Chaim kabin and Yigael Yadin (Jerusalea: ine
Hebrew University, 1958), ppe 43-k5. Yadin, who holds that
liebrews is addressed to former members of the Lead Sea sect,
estimates that "by over-emphasising different parts of the
Soriptures relating to Melchizedek, and by applying 'iid-
rashic' interpretations to some of the words and names
thereof, ho (the author of liebrews) tried to present to his
readers Jesus the Hessiah-=-king and vriest--in such manner
and terminology as must have been intended to coincide baoth
with their ideas of the Messianiec prieest and the Hdessianic
King and at the same time to repuciate other beliefs which
they night have held and which did not suit his concepte

» o « Moreover, tho very necessity for the writer to as-
cribe to Jesus priestly qualities implies that, according to
the balief of the addressees, the frxaatly iessiah was to be
superior to the royal (i.e., lay) liessiah" (pe L&)



61

distinguished from this kingdom in that they are created

things which perish, but the kingdom does not. Only here
in Hebrews is the kinzdom represented as an inheritance,

as something which Christians "reqeive™ (napakapfévovreg,
Heb. 12:28). The author does not develop the idea of a
heavenly kingdom which is inherited {ef. Matt. 25:34), but
immediately returns to the liturgical thought: ", ., . and
thus let us offer to God aeceptable worship, with reverence

and awe; for our God is a consuming fire" (Heb. 12:28-29) .17
C. Coming to the Hcavenly Civy

One of the most polgnanf images used by the author of
Hebrews 1s the description of future salvation as a city.
In Heb., 12:22 he writes: "You have come to Mount Zion and
to the city of the living Cod, the heavenly Jerusalem (mpoo=
eAMAOBate « « o mOheL Beod {iivrog, 'lepovoalfp Edxovpaviy).”

The hoavenly city is not without parallel in Jewish and

lznorfatt, 0ae cit., p« xxxiii, thinks that the author

of liebrews througzhout the epistle "endeavors repeatedly to
presorve soiethingz ol the primitive view of Jesus as mesai-
anic king, particularly bucause the idea of the divine .
gaatkeia plays next to no part in his scheme of thought.

urdy, ope cit., XI, 750-5l, on the other hand, contrasts
the "unshakable kingdom" of Heb. 12:28 with the "kingdoa of
God"™ in the Gospels: “This kingdom « « « 18 not the Synope
tlec 1dea of God's rule on a restored earth; it is, as vs. 28
shows, the heavenly realm of scceptable worship, with rever-
e:ce and awe which i1s t9 displace all teamporsl and shadowy
things."
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Christian thought.18 Paul, for example, speaks of "the
Jerusalem above" which is the mother of all believers
(Gale 4126)¢ The writer of Revelation says that he saw "the
holy clty, new Jerusalem, coming down out of heaven from
God™ (Reve 21:2; cf. 21:10-27). Though Hebrews does not
concelve of the heavenly city descending to earth, like the
book of Levelation it does draw attention to the city's
foundations (Heb. 11:10; ef+ Reve 21:14,19-20).

The portrayal of the heavenly city in the epistle is
dravn primarily against the background of Abraham. It 1s
the city which God has prepared for all those who, like
Abragham, saw it froam afar but died in faith without dwelling
in it (Heb. 11:13). The thought of the wandering patriarch
also leada easlily to the reference to the city as a "home-
land” (natpida, Hebe 11:14) and to those who seek the
heavenly homeland as earth's "strangers and exiles"

(Heb. 11:14-16). The allusion is to Abrahaam as a homeless

foreigner and to Canaan as the future possession of his

descendants.

’ laTho city as an eschatological image has its origin in

Jewish apocalyptic, according to Barrett, Ope €ite., ppe 375~
761 ". . . we may without hesitation conclude that, accord-
ing to Jewish thought, thers exists a heavenly city, of
which the present earthly Jerusuleam ie an inferior copy; and
that in the future this heavenly eity will in some way be
manifested as the Jerusalem of the age to come. This cou-
plex dualiem is characteristic of apoculyptic; and it is
Precisely this dualisa (and not a platonic dualism) which
appears in Hebrews." "
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In Hebe 13:ll-1lk, however, the idea of the heavenly
city is brought into close connection with the place of
lerael'e encampment during their wilderness wanderings and
the city of Jerusalem at the time of Christ's erueifixion.l9
The historical fact that Jesus "suffered outside the gate®
of Jerusalea has special significance in the 1izht of the
Old Testament ordinance that roquirQJ the bodies of the anie-
mals slain for the sin offering on the Day of Atonement to
be burned outside the Israelite encampment (Heb. 13:11-12;
cof ¢ Leve 16:27). The place of the burning of the carcasses
of the sacrificilal animols outside the wilderness encamp-
ment, the suffering and ignominy of Jesus' crucifixion oute
side the gates of the Jewish holy city, and the persecution
of the readers of the epistle during the eschaton--these
ideas contribute to the significance of the writer's words
of encouragement in Heb. 13:13-14: "Therefore let us go
forth to him (Jesus) outside the camp, bearing abuse for
him. . For here wo have no lasting city, but we seek the city
which 18 to come (<hv pé\\ovoav)«® Luring the eschaton
God's people are to expect to endure the afflictions of
exiles and the perils of strangers living in a forelgn land.
They are earth's wanderers until the age to come. At the

end of the eschaton they will find their permanent dwelling

19Yadin, ove eit 55, points out that the Juaran
literature, éaschaIIQ'aKS ar Seroll, makes much of the ar-
rangement of the lsraclite camp and the tabernacle.
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place; they will ‘enter the heavenly city.

D. Entering the Heavenly Sanctuary

Flnally, the salvation which awaits men in the coming
aeon 1s also described as the "sanctuary" or the "Holy
Place™ (Td &yia)«?® The basis for this language 1s clearly
the liturgical appointments for the Uld Testament tabernacle
of Isracle It seems that Christ as high priest ‘ntercd the
Holy Place, but the Epistle to the Habrews does not always
retain the distinction between the Holy Place and the Holyof
Holieél(cf- Hebe 9:13)e That the aanctﬁary. i.e., the lioly
Place, 1s symbolic of heaven is made explicit by the author
in Heb. 9:24: "“For Christ has entered, not into a sanctuary
made with hands, a copy of the true one, but into heaven it~
sell, now to appear in the presence of God on our behalf."
Since the sanctuary is the symbolia term for heaven, the
somewhat enigmatic passage in Heb. 9:11 is more readily

eéxplained:

20 hat in He-
Cody, op. cit., p. 115, n. 65, obaserves tha

brews and ﬁ;ve at on.'hgnven is at tiues portrayed as a city
and at other times as a temple: "The shift o{ imapgery be-
twesn templs and city need cauae no great difficulty, if :o
remember that both books are using aygboln in their ox?oa ;
tion. We are pilgrims on the way to Siom. khen the sucre
authors wish to allude to the presence of God and ourlneot-
ing with God, they tend to use the figure of the Ionp ai
When they wish to allude to the goal of our pilgrimage dn :
its soclal significance {the fellowship of the elect and the
angels), they tend to use the symbol of the city.
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But when Christ appeared ag g hi

thinge that have come, then throu h the

more perfect tent (not made with ganda. gl'\.::t:: ‘:gt o
this creation) he entered onge for all into tha'Hol °
Place, taking not the blood of Ecats and calves but his
own blood, thus securing an eternal redemption.

gh prieat of the good

His entrance "through the greater and more perfect tent"
(51d <fic peilovog xal Teherotépag oxnvic, Heb. 9:11) means
the same thing ag the remark in Heb. 4:14 thut Christ ™has
passed through the heavens."™ The sanctuary is being inter~
preted as a microcosm of the hecavens and Christ has passed
through its outer court.

It is importunt to observe that when the author speaks
of the sanctuary, he has in mind the twofold division of the
tabernacle of Old Testament tims. He calls that structure
"an earthly sanctuary" (7o e &f;ov noop Lxdév) in Heb. 9:l..
On the one hand, there was the outer tent or Holy Place
(Heb. 9:2), which had a curtain that barred entrance to all
but the priests. They performed their ritual duties here
(Heb. 9:6), which consisted of gifts and sacrifices
(Heb. 9:9), that "deal only with food and drink and various
ablutions" (Heb. 9:10)« On the other hand, there is the
Holy of Holies, the entrance to which was barred by the sec-
ond curtain (Heb. 9:3); it too is called a "tent" by the
author of the epistle (Heb. 9:3). Into the Holy of Holies
or "second (tent)" only the high priest went--once a year

with the blood of atonement (Heb. 9:7).
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On Mount Sinai, when Moses was given the law, he was
also shown the "pattern" (témov) for the construction of the
sanctuary (lieb. 8:5)« What the author seems to fuply Ls
that Moses saw the construction of the heavenly sanctuary
and patterned the Israelite tabernacle after it. Thus the
tabernacle became a microcosa of henvon. in the sense that it
is a Mcopy and shadow" (ef. dmodeiypati xar oxi§, Hebe 8:5)
of existence in heaven in so far as the worship 1ife of the
people there is concerned. The tabernacle thus is a micro-
cosm of what exists in the comning aeon.

To be as precise as the Epistle to the Heorews will ale
low, it seems that existence in the coming aeon for man is
analogous to the activity of the Old Testament priests in
the Holy Place. The author speaka of "the heavenly sanctu-
ary," but what he seems also to be saying is that for man
heaven is a sanetunry.zl In heaven, therefore, there is a
twofold division corresponding to the Holy Place and the
Holy.of Holies:?? men will 1ive in the Holy Place as
pricsts and Christ as high priest will intercede for them in

2lyorfatt, op. clt. pe xxxiv, likewise remarks ?hat'
for the author'o Huﬁ'r"?w; the hi her'norld "is a oxnvil, &
sanctuary, the rcal Fresence of God.

2230me prefer to think that in the heavenly sanctua
there is no gurta:l.n between the Holy Place axsld t&; ﬂ:l]{: =
Holies: For examsle, Peake, Op¢ ﬁ_&-u pe 1383 z. Khe e
moval of the veil the lloly Place bas become part :-t : e y
of Holies." but Hebrews does not speak of the c: : n :.un
having been removed; the UGospels speak of it as having be
torn ?cf- iark 15138} Matte 27:51)e
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the Holy of Holies, which is where he alone has gone. He is

already in the heavenly Holy of lolies, as the author indi-

cates in Hebe 6:19-20:

%e have this as a sure and steadfast anch
or of the .
zogl. a hope that enters into the inner shrine (ezc o
JWTEPOV TOVU XATANETACWLATOC) behind the curtain, where
Jesus has gone as a forerunner (npddpopoc) on our bee

half, having become a high priest f
order of kelchisedek. igh priest for ever after the

This paseage does not mean that the author is telling his
readers that they slould expect iﬁ the comlng aeon to enter
the heavenly Holy of Holies--only Jesus does thise %The ex-
pression npddpopog rather means that Jesus is already there,
80 to speak, ahead of us in the hoavenlj sanctuary, waiting
at his heavenly post as high priest for us to take our
places in that location designated for us, i.e., the hsaven-
ly Holy Place.%? In the hesavenly san¢tuary only one enters
the Holy of Holies, Lut many enter the HolylPlaco.

Lburing the eschaton man is, as it were, living outside
the first curtain; indeed, during the entire length of this
aeon man is living outside the outer tent. The conatruction

of the tabernacle indicates that such is the caee-ah Thus

23Vos, op. cit., pe b3, identifies the term mpbdpopog
as "specifically 1llturgicul language." _

2hop above 53, footnote 12. Leve 16:17 states

- » P »

that on the Lay oprtonament, while the high priest is in
the Holy of Holies, the tent of meeting is to be empty:
"There shall be no man in the tent of meeting when he enters
to make atonement in the holy place until he comes out and
has mude atonement for himself and for his house and for all
the assembly of Israel." ©&imilarly, while Jesus is in the
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the author says: "By this the Holy Spirit indicates that
ths way into the sanctuary is not yet opened as long as the
outer tent ls stlll standing (which is symbolis for the
present aze)" (Heb. 9:8-9). He haa not entersd the heaven-
ly Holy Place yet. He will enter when the present aeon has
ended or when he as an individual dies befors the present
aeon ends. The first curtuin, that is, the curtain which
bars his entrance into the iHoly Place of the tabernacle, is
syabolic of the end of this aeon, and similarly the end of
the eschaton. Man makes his way through this curtain only
at his death or tie arrival of the end of the eschaton. The
forerunner Jaosus chows hlu the way. Josus' own sufferin;
preceded his death; 1t took place before the eachaion- Sym-
bolically, therefore, it is possible for the author to say
that "Jesus . . « sulfured outside the gate™ (Heb. 13:12).
His body remained in this world, so that 1t is also possible
to compare it with "the bodies of those animals whosge tlood
is brought into the sanctuary by the high priest as a sacri-
fice for sin"™ and to say that these bodiea "are burned out-
eide the camp” (Heb. 13:11). Jesus' death waes a pascage
through the first curtain into the Holy Place (the curtain
is called "uis flesh" in Hebe 10:2C)e Since he had been ap-

pointed high priest, he not only entered the heavenly Holy

heavenly Yoly of Holies, none of his people have yet entered
the heavenly sanctuary.
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Place, but even went into the heavenly Holy of Holies

itself. There he makes inturcession for his people.



CHAPTZR VII
CONCLUSION

It is hoped that the findings of the preceding pages
have demonstrated that the chronological reforences in the
Epistle to the Hebrews serve as a meaningful framework for
an exposition of the author's eschatological toaching. His
con.eept..ton of time emerzes rather clearly in spite of t.ha
fact that it is not expressed in terums of a tiumetable of
events. This concluding chapter recapitulates the principal
features of the study and offers some observations on their
significance. |

In the first place, an attempt was made to grasp the
author's over-all scheme of time on the basis of his treat-
ment of the concept of aidv in certain passages. It was
shown that the starting point for his chronologleal notions
is the Biblical teaching that God has created a certain nua-
ber of aeons or orders of existence with dimensions of time
and space (Hebe. 1:2). The sdditional idea wanfound that
the creation of the acons was a purposeful act on Cod's
part; it was a preparation of the acons with & view to habi=-
tation by perfected man (Hebs 11:3). Attention was drawn to
the coming aeon, the transition to which has already vegunl

1, A. Gu . The Now Teut.amel; Doctrine of the 'lLast
Things* (Londug: OxTord University Fress, 194C), pe 134,
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in the instance of Jesus and the early church (Heb. 6:5).

incarnation of Christ
as the_elinax of all created time and all created

The author indicates that he sees the

, substance
(Hebe 9:26)e The present aeon, which in the epistle seenms

to be deesignated "these days," is therefore drawing to a

has already begun
with Christ (Hebe 1:2). On the whole, the conception of

close; its terminal period, the Eayatov,

time on which the eschatology of Hebrews is framed is not
especially different from that in the other lew Testament
writinga.z

The eschaton is a historical matter; as was pointed out
on the basis of passages examined in the three subsequent
chapters in this paper, it embraces bast. present, and

uses the term "realized eschatology™ to describe the teach-
ing in Hebrews: PThe ilessianic community, to be founded at
the close of the age according to Jewish eechatology, is al-
ready in existence. It is 'the general assembly snd Ch?reh
of the firstborn who are enrolled in heaven! (12:23). 'The
Kingdom that cannot be shaken' is not the subject of a fu-
ture hope, but something which is already '"received' (12:28).
Tho conflict of the last times between the powers of evil
and the might of Uod has indeed already taken place; the one
:who has the power of death, th% d?'tl'ihh‘: :i::::{oge.n
brought to noupht! ( {va xatapyfio y the in
(231:?- A promfﬁent characteristic of this book is certain-
ly 'realised eschatology'."

. : Epistle to the

Ce K« Barrett, "The Lschatology of the Epls )
Hebrews," The Back round of the ilew festument and ﬁg Lscha-
EE%QEEn edited by we Ue Davies and Ds Daube {Cambr go.r

niversity Press, 1956), pe 391: "The comson pattera o

N.T+ eschatology is in Hebrews made uncommonly clear. God
has begun to fullil his ancient promises; the dawn of the
new age has broken, though the full day has not yet come. g
The Church lives in the last days, but before the last day.
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future events. As far as the Past 1s concerned, the author

of the early Chris-

though the allusions
to it are indeed ecanty. In contrast, the death of Jesus

gives a few indicationas of his knowledge
tian tradition about the life of Jesus,

occupies a central place in the epistle, not as a historical
fact, but as an event of cnrdinalltheologleal imﬁortance.
The resurrection of Christ is mentioned only in a closing
passage and in such a manner that it is doubtful whether
the author understood it in the traditional fashion

(Heb. 13:20).3 As a historical evonﬁ, Christ's resurrection
does not integrate well with the author's eschatological
ideas unless he conceived it to be the initial stage of his
exaltation to God's right hande Some of the history of the
early church is reflected in Hebrews. The references to the
early preaching of the gospel, the persecution of Chris-
tians, and the danger of apostasy, however, are so general

and typical of the first century church that they do not

JGuy, op. cit. « 138 thinks that the author's treat-
ment of zﬁd'%osﬁFFaétgon is part of the evidence that points
to a departure from traditional Christien eschatology: "The
Epistle to the Hebrews shows that in some quarters the con-
ventional Jewish-Christian eschatological scheme was being
modified or discarded; possibly it had never taken serious
holde There is no apostasy or manifestation of the Antis 5
christ, no general resurrsction, no great Jud%ment. portrayed,
no dramatic representation of the Parousia. Ihe dapende:co
on eschatological considerstions for practical purposes is
also not nearly so pronounced as wlt: many N:: xeeta::nt g
writers." GCuy's conclusion is that Hebrews "is an atlemp

at a Chriatiag phllosophy apart from the tradigional escha-
tological background of the earlieat disciples® (p. 139).

R

- R —
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enable modern scholars to identify the exact date of the

writing of the letter or to answer other basic isogogical
questions with any degrec of finality,

Those expressions in Hebrews which seea to point to the
author's contemporary situation disclose nothing of a his-
torical nature, but they reveal the tremendous eschatologi-
cal import of the concept of the present time. The idea of
"today" as it ig found in Heb. 3:13 (from Ps. 95:7) contains
all the urgency of the lifesaving sct of preaching and obey-
ing the word of God. The coabination "yesterday and today
and for ever" affirms the unchanging efficacy of the inter-
cession of Jesus as the great hizh priest (lieb. 13:8)« The
readers of tﬁe epistle are reminded of their conteaporary
situation in the liturgical symbolisam of the tabernacle in a
passage where the author seemingly refers to tie limitations
which "the present age"™ places on access to God (Heb. 9:9).
There are also uther' indications of the author's use of
"ritual chronology,” i.e., use of ritual or liturgical terms
with chronological significance. In such symbolisa the
phiyeical arrangeaent of the Uld Testament tabernacle and the
ritual of its priests are seen to be a shadow of heavenly

realities;¥ they give weaning to the acts of Jesus in

bpolred Cody, Heavenly Sanctuary and Liturgy in the
Eplstla b one o e e L S dTanat Grail Publicas

ons, 1960 o 150: "In tha historical dimension the
first’ and seaoﬁd vents are gpatially divided. In the para-
bolic dimension they are divided teuporally (the old and the

e
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Becuring eternal salvation for men both in his work on earth
in history and in the sanctuary in the age to coug.

As for the historical future and the ond of history,
the author retains the viewpoint of traditional Christlan
oschatology with little modification.’? The terminal point
of the present aeon, the téhog, will come after "a little .
while" (Heb. 10:37). %he end will be a cosmic event, for
God will shake the heavens and the earth (Heb. 12:26). In
the face of the present threat of apostasy, the end 1s por=

trayed as the time of Uod's final judguent of his people

new) and axiologically (the eartuly, temporaryj the heaven-
ly, eternalj. in the figurative language of the ipistle's
author, borrowved from the Jewish liturgical arraugements
and acts, the WNew Covenant established in Christ has brought
with 1t a new, cdefinitive, and better order of salvation,

accomplished by the activity of Christ, the celestial liigh
Priest." .

5Cf. above, pe 92, footnote 3. Guy's opinion that
Hebrews discloses an abandonment of the traditional Jewish-
Christian eschatology is largely an argument from silence.
in dealing with the tradltion he has received, the author of
Hebrews hae modified the eschatological element least of
alle The fact that he has allowed traditional eschatologi-
cal ideas to remain in his thinking is one of the striking
characteristics of the epistle, and has led Alexander C.
Purdy, "Introduction and Exegesis to the Epistle to the
liebrews," The Interpreter's iiible, edited by George Arthur
Buttrick, et sl. (hew York: Abingdon Fress, 1955), iI, 585,
to observe: YUnly the author's eschatology seems conspicu=~
ously to lie outside the logic of his tioughte . If he is
really convinced that all earthly things are copies and
shadows of the heavenly, and that faith 'is the power of ap-
prehension of' that which lies beyond the senses,' should not
the time process itself, aud eschatology as depecnding on it,
have been discarded as with fhilo or spiritunlized after the
fashion of the Gospel of John? Actually, eschatological
ideas are clear and shurp in his thinking even if' they do
not hold the central place."
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(Hebe 10:30-31), hence the repeated exhortations to the

and hope so that they
will escape the coming destruction (of. Heb. 2:3; 12:25),

readers to remain etrong in confidence

Cf supreme moment for those who hold fast is that Carist
will appuar a second time for the salvation of his brethren
(Hebe 9:28)« Though some scholars hold the opinion that the
Second Coming of Christ in the epistle is merely a formal
retention of traditional_chriatian teaching, there is also
reason to say that the author thought of it as a symbolic
implication of the high priest's return froa the Holy of
Holiea on the Day of Atonement.

As they are usually described, chronology and history
cease with the end of this world. Chronological language is
used in Hebrews to indicate symbolically what follows the
destfuctlon of the present aeon, but there is no hint of a
chronological sequence of events involving man in the coming
aeon itself. Instead, four major images are developed to
illustrate the nature of man's new existence: (1) the
"rest™ of God, (2) the eternal inheritance, {3) the heavenly
city, and (4) the heavenly sanctuary.

It is difficult to determine the precise relatioaship
that exists betweon the four major figures. The "rest®™ cor-
responds to the land of Canaan wﬁioh the rebellious people
of Israel failud to enter because of their disobedience in
the wilderneas (Hebe 3:7-19; cf. 4:8)« but Canaan is also

the place which Abraham was to receive as an inheritance and

T —————
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figure of the eternal inheritance
(Hebe 11:8~9; 9:15-17)c The two images of "rest" and

is involved in the

"inheritance"™ become tangent in the epistle only in one
passage, where the author mixes flgures and speaks of "the

proaise of entering his (God's) rest™ (Hebe 4:l). The fact
that he does not connect the image of divine rest with the
figure of the sanctuary indicates that his eschatological

ldeas are dominated by the Jewish-Christian tradition and

not by some form of Greek mysticism. The entrance into the

reat of God is not the final stage in a sequence of events
vwhereby man achleves a union with God after entering the
heavenly sanctuary of his Presence, but remains firmly
rooted in the Genesie acoount and its Old Testament applica-
tion in Pesala 95. The concept of rest in Hebrews is indeed
cessation from labor, but it is also the taking up of a
coaseless activity of worship, the eternal sabbath, the
"festal gathering™ and "assembly™ (Heb. 12:22-23), not the

imnobile rapture of mysticism whereby one loses hia identity
by absorption with divinity.6

6Uacar Cullmann, Christ ggg Time, translated from the
German by Floyd V. Filson (revised ed.; London: SCM Press,
1962), p. 54: "Because time in Hellenism is not conceived
in a rectilinear manner, the scene of the working of provi-
donce (npbévora) can never be history as such but oanly the
fate of the individuale. History is not under the coatrol of
a telos or end goale From this standpoint, in so far as the
need of man for revelation and redemption is to be satis-

fied, it can take Elaeo only in the direction of tiwwless
mysticism, which thinks in spatial concepts."
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A close connection betwean the images of the heavenly
city and the heavenly Sancbuary is established in the
epistle. both are familiar ideas in Jewish and Christian
writinge.? The city is Jerusalem and the sanctuary is the
Old Testament tabernacle, which, when Israel bocame perma-
nently established in the land, was replaced as center of
worship by the temple. In Hebrews the relationship is ex-
plicit; the readers are¢ impressively told that they have
"come to Mount Zion and to the city of the living Cod, the
heavenly Jerusales” (lieb. 12:22). The heavenly sinctuary is
located in the heavenly city, just as the temple was the
heart of the capital city of the Jews. Mlere liebrews clearly
discloses its debt to Jewish apocalyptic.

The significance of'the blood of Jesus may be pointed
out as an illustration of the relationship between the ime-
ares of the sanctuary and the inheritance. On the one hand,
in the imagery of the sanctuary the blood of Jesus is sacri-
ficial blood, blood which purifies the furnishings of the
heavenly Holy of llolies and the consciences of the faithful
(Hebe 9:11-14,23-26) On the other hand, Jesus' blood is

also the blood with which the new covenant was ratifled,

7Furdy, ope. cit., XI, 585: "Jur epistle does not ex-
tend the two-ﬁ%blE—IHoa to include everything, although this
may be implied, but fastens attention on two super-sensual
realities, the heavenly sunctuary (8:2,5; 9:11=12,23-24) and
the heavenly city (11:10,16; 12:223 13:14), both of which
could have been derived directly frow Judaism."
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through which covenant the eternal inheritance

is received
(Heb. 9:15-22; of. 10:29; 12:24; 13:20).

A further ningling
of the two ideas is found in the mention of the oath. The

oath that God nwéru-yo Jesus was both a confirmation of a
gcovenant promise, like that which he eswore to Abraham

(Hebe 6:13-18), and an oath for establishing Jesus in the
high priestly office of the Melchisedekian order (Heb. 7:20,
21,28).

A comparison of the four principal images employed in
Hebrews to deecribe the coming ason leads to the observation
that the dominant figure among them is that of the heavenly
sanctuary. Other figurative expressions are found in the
eplistle, such as that of the house (lieb. 3:2-6), the king-
dom (Hebs 12:28), and the shepherd (lieb. 13:20),8 which

87ne figure of the shepherd is certainly capable of ex-
pressing a variety of eschatologlical ideas. In the Cospel
of John, for example, Jesus identifies himself a&s the good
shepherd, the living way of access to the sheepfold: %I am
the door; if any one enters by me, he will be saved, and
will po in and out'and find pasture™ (John 10:9). Matthew
describes the final judgment in the language of shepherding:
"defore him (the Son of Man) will be gathered all the na-
tions, and he will separate them one from another as a shep=-
herd separates the sheep from the goats, and he will place
the sheep at hias right hand, but the goats at the left"
(iMatte 25:32-33). Wwith his liturgical bent, the author of
Hebrews migzht have apglied the imagery of the shepherd to
Aaron, as is done in Ps. 77:20: "Thou didst lead thy people
like a flock by the hand of doses and Aaron.™ &uch an ap=-
plication would have been especially meaningful to Jewi
readers, as John Marsh, The Fulness of Tixe (New York:
Harper & Brothers Publishers, 19525, p. 85, points out:
"The metaphor doubtless had its immediate pastoral refer=
ence, but to a Jewish boy, brought up to know the great
literature of his people, it would almost certainly recall
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might have been developed into themes with eschatological
slgnificance, but the author chose to deal chiefly with
thege four ideas to express his eschatological beliefs. The
dominance of the heavenly sanctuary over the other images is
illustrated by the fact that the death of Jesus, the chief
historical event in the epistle, receives its fullest escha-

tological explanatlion in the work of the great high priest
and his sacrifice.?

Juet as naturally the passages of Scripture where iloses and

Aaron are regarded as the sihepherds of the lisraelitvs whom
they care for in the ixodus."

9Barrett. %g- cit., pe 391, rightly estimates that the
importance of the eschatology of hebrews is to be found pre-
cisely in this fact, i.e., that it is liturgically portrayed:
"The most significant contribution of Hebrews to the growing
problem of H.T. eschatology lies in the author's use of phi=-
losophical and liturgical language.™ 5But at the same time,
it musat also be observed that the author's ucse of philosoph-
ical language does not make him a philosopher; as Purdy,

on. cit., L1, 584, says: "The conclusion to be drawn from
this strong eschatological eaphasis in a framework of alien
ideas is obvious: our author was not a philosophical ideal-
iste He was a Chrigtian comsitted to the historic revelation
of God in Carist and he writes with a thoroughly practical
purpose: to arouse his readers to a positive Christian
stand." v
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