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the outward tokens of prosperity, of an individual, because
they give him worth or an important place in society. The
glory ( T2 ) of Abraham was his cattle, silver, and gold
(Gen., 13:2). Jacob gained great wealth ("T':l:':‘_)'s;!') from La-
ban, his father-in-law (Gen. 31:1). Psalm 49:16 f. des-
cribes a man's house as his glory or wealth (“TY 13) Na-
hum (2:9) speaks of silver and gold being a treasure of
wealth ("1'1'2). The king's daughter is described as glo-
rious (ET‘:_r%l:L?) in virtue of her gold-woven robes (Ps; 45:
13)., Likewise God commands Moses to make garments for Aaron
NOxON%t Ti1d4(Ex. 28:2).%2 Eabod then, is that which
mallce: -a. m'an impressive or imposing, and von Rad affirms that
in this metaphoricél sense it comes close to its anthro-
pological concept.zl"

Not only individuals, but also nations possess g_o__x.
This glory is one of reputation or honor, which is derived
from wealth, material possessions, or some other distinc-
tive feature. The Kabod of Assyria (1°T113) is her armies
(IS.' 8:7). The Kabod of Lebanon ( “Ti13) is her trees
(Is. 60:13). The Kabod of David (%°793?) is Jehovah (Ps.

3:4; 62:7). The Kabod of Israel ( “T9132) is the Ark of the
Covenant (1 Sam. 4:21, 22). Jehovah is also Israel's 10

23comp, Job 19:9, where ‘T‘i'.:l.? is used metaphorically.

2k, gittel, op. cit., P 24l
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but Israel has changed hig EEH (G5
1

dus, Isrs 1
changed his glory - Jehovan - ) e
(-u:f.'i:l:?) ing

of an ox that eateth grass (ps, 106:20)

does not profit (Jer. 2:13),
0 the 8imilitude

But does Kabod just comnote external honor and mater
ial possessions? Much dispute hag centered on this question.
Von Gall states that Kabod exclusively refers to external as-
sociations, never to inner qualities when applied to man or
when applied to God.25 As we have seen above, this is true
of many of the usages of Kabod. In the majority of cases
men enjoy in Kabod the M’i‘ and esteem acquired by wealth,
office, or position in life. Nations acquire reputation by

their armies, natural resources, or favor w:l.th-God, as in

26

the case of Israel.
But then Israel Abrahams sets forth a significant ques-

tion:

If Kabod has no meaning of inner worth ( of the soul)
how comes it that the Greek equivalent, Sc§a , of g
the Hebrew "'l"l.'l? loses, when adopted by the New
Testament from tgs Septuagint, this purely external

meaning and use?
So the question confronts us, "Does ‘T3l convey inmner

grace and character when applied to both man and God, as

well as external luster?™

2%4s quoted by I. Abrahams, op. cit., p. 18.

26Abrahams says that from this meaning of Kabod it is
evident where both Philo and Josephus obtained such a meaning
of 8§c€a , its Greek counterpart. Ibid.

271pid.
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The 0ld Testament also speaks of a Kabod of the forest

(Is. 10:8), which von Rad alleges to be neither aesthetic,
nor materialistic, nor botannical; but rather the Kabod of
an inner determining essence (Wesensbestimmung) .28- kJet.xovah
will annihilate the “T{2Dof the forest of Asshur, both
MW TY WDAD. Thus the text equivocates ‘Ti132 and
llj.?:! and makes. "T‘ilg a synonym for TI" 4 TT *9 Here we
have 'come upon a notable use of Kabod, namely, to describe
the "self™ and not merely the exfei'nal qualities or posses-
sions that might belong to the "self". For here it is most
evident that Kabod forms the pai'allel of Nephesh, a most
frequent Hebrew word for the "self", as Gen. 49:6, Ps. 103:
1, Jer. 4:19, and others indicate. Since in Assyrian Kapi-
dtu ("T_J_.g- liver) is frequently used as a synonym for
Napistu (W93 - soul), it has been suggested by Gray and
other sc:holl.a.r;,3 0 that in such Hebrew passages as Gen. 49:6,
Ps. 57:8, and others, Kebodi should be pointed Kebedi and
literally translated "my liver", that is, myself. But it
must be remembered that while the Assyrians niay have thought
the seat of life was located in the liver; to the Hebrew,
the life was in the blood (Gen. 9:4; Lev. 17:11). However,
it is interesting to note that the Jewish translators of

28Go Kitte:.’ 9op. C_i_'_b_c, Pe 2‘}10

297vid.
30, B. Gray, op. cit, , P. 18k.
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the Septuagint translated % T2 as arats amov or my
y._v_é_z; (Gen. 49:6). Thus we find “TY1D scattered thrc-n.lghout
the Old Testament and translated (A.V.) as "my glory" and
(R.S.V.) as "my soul" (Gen. 49:6; Ps. 16:9; Ps. 57:8). Here,
I. Abrahams maintains, " 'my glory' [or 'my soulj R =
would poetically denote soul, gLig_i_t_, the most glorious part
of man," and continues by saying: "It is noteworthy how in-
tense are these texts in which Kabodi appear; there is an
amazing passion, whether of adoration or of hope, of petition
or of joy".3l

So we conclude by stating that there is an ethical Kabod,
as well as a material Kabod, a Kabod that is the seat of char-
acter, be it human or diviﬁe, as well as a Kabod of external
manifestations of wealth, dress, and possessions. It is the
most precious gift of mind and soul.?? As in the case of
Kabod in the external sense, the Kabod of character and in-
ner grace also receives honor and ..'t"el.u'z.tation. This Kabod is
the ant:.thesis to Qalon - shame; just as Soia. is opposed to
Jivxuvi (whose glory is their ghame, Phil. 3:19) in the
New Test'.ameni;.33 This connotation :I.é employed by-God in
His complaint against the sons of men, "How long will you

turn My glory Eethical reputation] into shame?" (Ps. 4:2).
And again in Job 29:20, "My glory [ethical virtu_] was

313, Abrahams, _2. e:lt., p. 18,
3 Ibido, po 20. =
331bid.




3.
fresh in men".

We now approach the most important and most notable
usage of 'T'i'-'l? in the 0ld Testament: its association with
Jehovah in serving as a term to describe the personality
and character of God. Of this von Rad declares:

War “Ti21D vom Menschen ausgesagt etwas, das ihn ansehn-

lich machf, sei es sein materieller Besitz oder seine

sinnenfaeliige Gravitas, die Anerkennung fordert, so
kann “TH13 auf Gott bezogen gleichfalls das fuer den
li:g;c%:geginhgzgf‘ﬁlli.ge an ihm, die Wucht seiner Erschei-

As men possess an exterior Kabod in their wealth and
material possessions, thus Jehovah also possesses an exter-
nal Kabod by which His existence and presence is known or
may be discerned. The earliest manifestations of God and
His Kabod appeared in the medium of storm phenomena or in-
dividual features of the storm such as, fire, cloud, wind,
smoke, and earthquake. In Ex. 3:2 Elohim appeared to Moses
in a bush that burned with fire but was not consumed. In
Ex. 13:21 Jahweh sent a cloud by day and a pillar of fire
by night to guide the Israelites in their wildreness jour=
ney. In Ex. 19:18; 24:17 God descends upon Mt. Sinal in
the midst of devouring fire and smoke, while the entire
mountain quakes. As a consequence of coming into close
proximity with the glory of Jehovah, Moses' face shone with
a brightness so fierce that he had to veil ‘his face (Ex. 24:

18; 34:29-35)., In Lev. 9:22 f. the glory of God appeared

3k, Rittel, op. cit., Pe 24l
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to all the people, "and there came a fire out from before
the Lord and consumed upon the altar the burnt offering and
the fat, which, when all the people saw, they shouted and
fell on their faces“.35 When Solomon dedicated his Temple,
the priests were unable to fulfill their ministrations be-
cause of the cloud, "for the glory of the Lord had filled
the house of the Lord" (1 Kinéé.éélo f.; cf. 2 Chr. 5:14).36

However, there were other manifestations of the Egpég
not visible to the naked eye.37 Such were the visions of
Isaiah and Ezekiel. In Is. 6 the prophet describes his call
as a vision in which he saw Jehovah sitting on His throne in
the midst of clouds, thunder, fire, and smoke - all storm
phenomena. In Ezekiel we meet that puszling vision of the
Chariot, a vision which had a powerful influence on the New
Testament Apocalypse.38 The Kabod of Jahweh is a bright or
fiery appearance out of a raginé storm, that resembles the
rainbow (1:28; 10:4), causing the ground to shine wherever

35Here, while the Kabod of Jahweh is a visible mani-
festation, it is also connected with and directly evidences
the holiness of His Person, or that which is a distinctive
feature of His inner character. Cf. G. Kittel, op. cit.,

P. 242,

36cam 1 Kings 8:27: earth and heaven cannot contain
God, but Hgs Kabogf for which His name is inserted in vs.
29, is present in the sanctuary.

37F. B. Gray, op. cit., p. 185.
387, Abrahams, op. cit., P. 28.



