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CHAPTER I
INTRODUCTION
The Problem

In 1953 Hans Conzelmann's book, Die Mitte der Zeit, first

appeared. An English translation was published in 1961 under the
title, The Theology of St. Luke. Conzelmann a.ttempts-to show that
Luke's Gospel reveals a well-developeé. theory of Heilszeschichte.
Accoxrding to Conzelmann, I.uke presents the story of salvation in
three distinct stages: The period of Israel, the period of Jesus®
ministry, and the period s':l.nce the Ascension. Jesus' ministry is
the "middle of time."
Conzelmann's theory hes f'ar;reaching implications :.E'or the

concept of eschatology in Luke's Gospel. Conzelmann accepts the
fact that Luke utilizes the traditional material which regards the

last days as fxa.ving arrived..l

Luke has a "definite theological atti-
"tude" toward the problem of eschatology, however. Iuke modifies his
sources so that he replaces the early eschatological expectation with
a comprehensive scheme of salvation history. Conzelmann believes that

Luke was led to develop a specific theory of Heilsgeschichte because

lﬂana Conzelmann, The Theology of St. Luke, translated from the
German by Geoffrey Buswell (New York: Harper & Row, 1961), p. 96.
Pages 95-9T7 contain Conzelmann's interpretation of Iuke's eschatology.

A
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of the delay of the Parousia of Christ. As & second-generation
Christian, Luke found it necessary to explain the delay in Christ's
return. As a result, Luke transforms the belief in the nearness of
the Kingdom into a history of salvation. The Creation and the Parousia
form the limits of this history of salvation.

Conzelmann interprets Luke's theology to be non-eschatological.
Eschatology envisions two epochs--the 0ld Age and the New Age. According
to Conzelmann, Luke's history of salvation envisions three distinct
stages. The first stage is the period of Israel. This stage ends with
the imprisonment of John the Baptist, who is the last of the prophets.
The second stage, the period of Jesus' ministry, begins with Jesus'
baptism and his anointing with the Spirit. Jesus' ministry includes the
time between His baptism end His ascension. Jesus' ministry is the
"middle of time." The third stage is the period of the church. This
period begins with Jesus' ascension and end.s at the Parousia. According
to Conzelmann, the outpouring of the Spirit marks the beginning of a
longer epoch in the course of redemptive history. "The Spirit Himself
is no longer the eschatological gift, but the substitute in the mean-

time for the possession of ultimate salvation. n2

My original intention in this thesis was to trace the Elijah
theology of Luke's Gospel in comparison with the other Synoptic Gospels.
An article in the Festschrift for Paul Schubert published in 1966

called my attention to a significant problem in Conzelmann's study of

2
Ibid., p. 95.
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Luke's Gospel, however.3 In the article Paul Minear maintains that
Conzelmann is able to establish his theory of Heilsreschichte in
Luke's Gospel only if the birth narratives in Luke 1 and 2 are ignored.
Minear suggests that Conzelmann has produced a distorted picture of
Luke's theology because he fails to take the birth narratives into
account.

This thesis purposes to serve as a test of Conzelmann's theory.
'If Conzelmann is correct, Luke's Gospel modifies the eschatological
scheme of two ages, replacing this eschatological scheme with a three-
stage history of. salvation. If it can be shown that the first two
chapters of Luke do contain eschatological thinking, Conzelmann's theory
is seriously weakened. If it can further be shown that Luke's conception
of "redemptive history" is closely tied to eschatology and the distine-
tion between the Old Age and the New Age, Conzelmann's definition of
Heilsgesi:hiehte must be modified. .

The means of testing Conzelmann's theory has been 1i.m:|.ted. to a
study of the Elijah theology in Luke 1, followed by a tracing of the
El:l..j-a.h theolozy in the rest of the Gospel. Since Conzelmann heevily
stresses the fact that John is not the forerunner of Jesus but the
last of the prophets, it will be necessary to examine carefully the
relationship between John and Jesus in Luke 1.and. the rest of the Gos=-

pel. I believe that such an approach is relevant to the problem posed.

3pau1 Minear, "Luke's Use of the Birth Stories," Studies in Luke-
Acts, edited by Leander E. Keck and J. Louis Martyn (Nasaville:

Abingdon Press, 1966), pp. 111-130.
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Methodological Considerations

Eschatology and redemptive history are closely related concepts.
For the purposes of this study, & definition of each term is needed.

When the term "eschatology" or the corresponding adjective "eschatological®

are used, they'refer to

a future in which the circumstances of history are changed

to such an extent that one can speak of a new, entirely

different, state of things, without, in so doing, leaving

the framework of history.
This definition underscores two important facts. First of all, escha-
tology implies two ages or epochs, the 0ld A.ge and the New Age. Secondly,
the definition given above distinguishes between eschatology and
apocalyptic. Eschatology recognizes the coming of the New Age as taking

place within history. Apocalyptic tends to stress the coming of the

New Age as beyond or outside of history.

Heilsgeschichte, like eschatology, recognizes that God's redemptive
activity takes place within history. The two terms are therefore not
necessarily mutually exclusive. Conzelmann's definition of Heils-
geschichte in Luke, however, makes a sharp distinction between redemptive
history and eschatology. He believes that Heilsgeschichte and escha=-
tology must be distinguished from one another chronologically.
Conzelmann defines redemptive history in Luke's Gospel in such a way that

the Eschaton is still in the future. The usual definition of eschatology

bg, Jenni, "Eschatology of the Old Testament, The Interoreter's
Dictionary of the Bible, edited by George Arthur Buttrick (Nashville:
Abingdon Press, 1962), II, 126. .
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regards the New Age ushered in by Jesus Christ as the dawning of the
Eschaton, viewing the two as simultaneous realities. Thus Conzelvann
understands Heilsgeschichte and eschatology as mutually exclusive
concepts. For the purposes of this study the term Heilspeschichte
(redemptive history, salvation history) will be used to mean that
theological interpretation of history characterized by the belief that
God has acted and continues to act redemptively in history.

Chapter II of this study deals with the fulfillment of redemptive
history in Luke 1. The stress in Chapter II falls on the word
"fulfillment." If it can be shown that Luke 1 presents a decisive
shift in God's redemptive plan before Jesus' baptism, Conzelmann's
theory is weakened. Chapter III deals with the question of eschatology
in relation to John, Jesus and Elijah. If Luke 1 presents John and
Jesus in eschatological terms, Oonzelmann's' theory is seriously weakened
again. Chapter IV is an investigation of the relationship between John
and Jesus in the Elijah theology of Luke 3-24. If it can be shown that
the relationship established between John and Jesus in Luke 1 is con-
sistent with the rest of Luke's Gospel, Conzelmann's failure to deal
with the evidence in Luke 1 weakens his position still further.
Chapter V contains the conclusions reached.

Chapter 2 of Luke is usually included in the expression "birth
narratives" or-"infancy narra.tivesj" A thorough study of Luke 2 is
beyond the 'scopt;. of this paper. Ché.pter 2 of Luke is mentioned
throughout the study only when significant theological points are
found there that shed light on the discussion of Luke 1. Throughout
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this study the assumption is mede that Luke-Acts come from the same hand.
Many of the scholarly interpretations of Luke 1 reflect source

theories regarding the composition of Luke. An effort has been made to
avoid discussing such source theories wherever possible. The question of
interdependence between the infancy narratives in Matthew 1-2 and Iuke
1-2 is beyond the scope of this study. The thesis subject is not men-
tioned in Matthew 1-2; these chapte-rs therefore do not pley a significant
part in the interpretation offered for ILuke 1. An effort has been made
to note significant divergences between the Synoptic accounts waen such
divergences sugzest clues for interpretation. Since Conzelmann's theory
deals primarily with Luke's theology, the emphasis through the thesis

falls upon the theological interpretation of given passages.



CHAPTER II
THE FULFILLMENT OF REDEMPTIVE HISTORY IN LUKE 1
Introduction

Whether or not one agrees completely with MacKeill's radical
statement concerning the content of Iuke 1 and 2,1 it is an unquestioned
fact that these two chapters breathe the spirit of the 0ld Testament. |
Various ettempts have been made to prove that Luke drew upon Hebrew
sources, Aramaic sources, or perhaps Greek translations of such Hebrew
and Aramaic originals. Others, following Harnack » have suggested that
Luke wrote chapters 1 and 2 in conscious imitation of Septuagintal

si::;le.2

Such source inquiries are beyond the scope of this thesis.
The fact that such studies in Luke's use of sources have been mede does
point up the proi:lem with which this thesis deals--the theology of

Luke 1. It is a source theory which led Hans Conzelmann to regard the

theoloxy of the birth stories as different from that of Luke-Acts.

According to Conzelmann, the birth stories belong to Luke's Proto-Lucan

1i. L. MacNeill, "The Sitz im Leben of Luke 1:5-2:20," Journel of
Biblical Literature, LXV (1946), 126-127. He says, "It is, first of
ell, a very surprising and striking fact that in these two chapters
there is nothing whatever that is distinctively, necessarily, Christian.
Everything in these two chapters, on the contrary, is definitely,
positively, patriotically, and enthusiastically Jewish."

a.For e concise summary of the main source theories about Luke 1
and 2 from Harneck's time to the present see H. H. Oliver, "The Lucan
‘Birth Stories and the Purpose of Luke-Acts," New Testament Studies, X
(1963-1964), 202-226,
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source. "He is therefore content to omit the netivity stories from his
presentation of Lucen theology and to base his whole analysis upon the
ministry of Jesus.“3‘ Following this presupposition, Conzelmann says of
John the Baptist: "John is not the precursor, for there is no such
thing, but he is the last of the prophets."l" Paul Minear has challenged
Conzelmann's conclusions about Lucan theology, however. He attempts to
show that Luke's conception of history and eschatology in Luke 1l and 2
contredicts Conzelmann's findings and should be taken into account when
assessing Luke's theology. He concludes:

In short, those very elements which Conzelmann claims

are weys of separating the three epochs are used in

the prologue to suggest compresence, continuity, and

contemporaneity.

This chapter is an attempt to crystallize Luke's theology of redemp-
tive history as found in Luke 1. Luke's first chapter draws heavily upon
0ld Testament models of piety such as Abreham and Sarah, the story of
Hanneh and Samuel, and the like. 0ld Testament hoﬁes and their fulfill-
ment form the theme of the entire chapter, so much so, in fact, that two
scholars have concluded that "virtually the whole of the chapter consists

of coincidences with the 0ld Testament, which are followed through where

31bid., p. 203.

l‘Hans Conzelmann, The Theology of Luke, translated from the German
by Geoffrey Buswell (New York: Harper & Row, 1961), p. 25.

%Paul §. Minear, "Luke's Use of the Birth Stories," Studies in
Luke-Acts, edited by Leander E. Keck and J. Louis Martyn (Washville:
Abingdon Press, 1966), p. 125.

N
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necessary from the evangelist's imagination."s The question naturally
arises as to what purpose Luke had in mind when he incorporated the
narratives of chapter one into his gospei. The abrupt shift from good
Greek style in the prologue to a crude type of Jewish Greek beginning
with verse five has often been observed.7 This shift in language suggests
a theological purpose behind the retaining and use of the narratives in
their original form. As Reicke hes observed,

It is clear that Luke has included this material without
Hellenizing it to suit the stylistic ideal wnich he ex-
pressed in the prologue. The simplest explanation is that
he had a special reverence for these traditions, and
included them in unamended form, since these traditions
were Jewish Christian and went back to the early church

in which Luke, because of his co%eption of redemptive
history, had a vigorous interest.

Lohse further states that the 014 Testament style of the narratives in
Luke 1 has been retained because it corresponds to Luke's theme: salva-
tion history is fulfilled in the same style that God had given it.?

6M, D. Goulder and M. L. Sanderson, "St. Iuke's Genesis,” Journel of
Theological Studies, VIII (1957), 12. This observation leads the autnors
to conclude that "the first two chapters of the third gospel are a pious™
meditation by St. Luke himself, a piece of Haggadah, in which the evange=-
list has superimposed upon such historical knowledge as he thought he
possessed a pattern from the book of Genesis embroidered upon from the
prophets, after the Rabbinic manner." Ibid.

TBo Reicke's statement about this shift in languege is typical:
"Immediately after the superb prologue which points to the Hellenistic
culture and historical hopes of a cosmopoliten thinker, the author then
quite surprisingly introduces a series of popular tales in crude Jewish
Greek which deal exclusively with revelations granted to devout Jews
through angels within the confines of the Temple, 1:5-2:52 (from the
birth of the Baptist to the discovery of Jesus in the Temple.)" The
Gospel of Luke, translated from the Swedish by Ross Mackenzie (Ricktmond:
John Knox Press, 1964), pp. 30-31.

8Ib:l.él.., P 31. The emphasis is mine.

Eauard Lohse, "Lukas als Theologe der Heilsgeschichte," Evangelische
Theologie, XIV (1951;), 270,
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Thus by analyzing Luke's use of the nerratives in chapter one, according

to these theologians » his theolopgical conception of redemptive history

becomes clear.lo

Models and Types of Piety

Luke begins his presentation of the infancy na.rra.tives' with a
chronological reference: "In the days of Herod, King of Judea" (Luke
1:5). This reference suggests that God's appointed time hes arrived
as Reicke observes when he says,

The history of redemption has now reached its midpoint,
the transition from the period of the old covenant to
the new, but this does not take place on a supramundene
level alone but also among men as a verifisble part of
world history. Thus the significance of ILuke's chrono-
logical reference is to point to the revelation of
saving history emong mehand not to imply that world
history is fundamental. )

Thus Luke immediately alerts his readers tc; the redemptive significance
of the infancy narratives he is about to recount.

Having i;ttmduced the drama that is about to unfold, Luke sets his
readers into the world of 0ld Testament expectations. Zecharish's name

itself is symbolic of the account that is to follow; his neme means

loReicke has called attention to Luke's use of material which is

strikingly Jewish in style and content in other parts of his gospel as
well, He includes Luke 16:19-31 (the rich man and Lazerus), 17:11-19
(the ten lepers), 22:15-18 (introduction to the Lord's supper), and
23:6=16 (Jesus!' trial by Herod). This observation supports the fact
that Luke's theological purpose is to be discovered in the use he mekes
of the particular material. Reicke, p. 3l. .

L1bid., pp. 51-52. Compare Luke 2:1 and 3:l.
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"Yahweh has remembered,"12 Zechariah is also a priest of the course
of Abijeh (1 Chronicles 24:10). His wife Elizabeth is "of the daughters
of Aaron" (Luke 1:5). She has the distinction of sharing the neme of
Aaron's wife (Exodus 6:23),

The deseription of this couple recalls the highest conceptions of
01d Testament plety. Both Zecharieh and Elizebeth are diK«(oC . They
are faithful to God's covenant relationship with them and to God's Law
"es well.!3 Their piety 1s further emphasized in characteristic 014
Testament lenguage. They walk "in ell the commandments and ordinances of
the Lord," (Luke 1:6).]'!L The distinetion between "commandments" and
"ordinances" is typically 0ld Testament (Genesis 26:5; Leviticus 26:3;
Numbers 36:13; Deuteronomy 4:40; 10:13). "Welking" in a commandment or
& law is also a frequent Old Testament thought (Leviticus 28:3; 1 Kings
3:3; Jeremiah T:23; Psalm 26:1; T8:10; 119:1). The fact that Luke uses

\ /
the characteristic €v ToA«ls Kel derdtwudeiy is theologicelly signi-

ficant for two reesons. The phrase suggests a near parallel in Ezekiel
36:27 (§v rocs &Kuuﬁ,udétv g Vops'ff'qénﬂa it-t‘t 7 Kpt/’ldru AoV ),
In Ezekiel 36:26-32 God speaks to Ezekiel of the new covenant He will

make with Israel, God promises to give Israel a new heart and to cause

Israel to walk in his statutes (J;Ka“'lﬂ&étv) and to observe his

12q, M. Mauch, "Zecharieh," The Interpreter's Dictionary of the
Bible, edited by George Arthur Buttrick (Neshville: Abingdon Press,
1962 5 s IV, 9kl.

13gottlob Schrenk, "dckdtos ," Theolomicsl Dictionary of the New
Testement, edited by Gerhard Kittel and translated from the German by
Geoffrey Bromiley (Grand Repids: VWm. B. Eerdmans Publishing Compeny,
1964), p. 189.

14Ho_]_.z Bible. Revised Standard Version. Hereafter referred to
as RSV.
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4
ordinances (Kpt#s#7®), Thus Luke may have the new covenant of God

with Israel in mind vhen he further characterizes Zechariah and
Elizabeth as "blameless" @LE}LWTO'). They are legitimate representa-
tives of the 0ld Covenant.l’ According to Ezekiel 36, their piety
fulfills the conditions expected in the New Covenant.

Zechariah and Elizebeth show a strong typologicel similarity to

the 01d Testamen'b.ls Elizabeth is barren. Grundmenn voints out that

Luke is careful to mention that Elizabeth is "blameless™; her barrenness
is therefore not a curse or punishment as it is so often viewed in the
01d Testament (Psalm 127; Psalm 128; Job 1:1; 1 Sammel 1:5; 2 Samuel
2=5).17 It is therefore correct to look for some theological signi-
ficance in Elizabeth's barrenness and the subsequent birth of a child.
Reicke says,

In the light of Luke's scheme of history- the connection

acquires a deeper significance in view of the fact that

he regards the vhoie of the old covenant as coming to

its climex in the Baptist. The unspoken verdict which

Jewish Caristian readers would easily understand was

that the old covenant had for long been sterile. Now

it was finally to 'begg fruit through the coming of the
* forerunner of Jesus.

15Reicke s De 52.

16rme word "typological" is used here and throughout the thesis to
mean events in the past that find repetition and fulTillment in the end-
time. Luke's conception of eschatology is taken up in Chapter III.

1Tvalter Grundmann, Das Evanzelium nach Lukas, in Theologischer
Handkommentar zum Neuen Testement (Berlin: Evengelische Verlagsansialt,
n.d.), III, 49.

18Re1¢ke, p. 53.
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Rengstorf suggests that the presentation and then alleviation of Elizabeth's
barrenness suggests that the time of the Messiah's coming is to be one of
unc ommon fmtﬁﬂ.ness.lg The fact that Elizabeth is barren, however, and
that both she and Zecharish are cld (Luke 1:7), makes them counterparts to
the parents of Isaac, Samson, and Samuel (Genesis 18:10; Judges 13:3; 1
Semuel 1:17).20 There is a strong suggestion in the text that Luke has
Abraham end Sarah specifically in mind as prototypes of Zecheriah and El:!.za:
beth. Leke uses the seme participle (7PoPeB7KITES) thet the Septuagint
uses to describe the agedness of Abraham end Sarah in Genésis 18:].1.21

Luke's theological purpose in the opening verses (Luke 1:5-8) of the
infancy narratives is clearly to establish the context for a renewal of
the mighty acts of God. Zechariah and Elizabeth serve as models of 0ld
Testament piety. Their names, their position in life, their conduct--all
of these suggest the best representation of the 0ld Covenant. ILuke des-
cribes them at every point in typical 0ld Testament language. In addition,
Luke ha.s.begun in these verses to unfold a familiar Old Testament pattern--
the mighty acts of God and His mercy to His people Israel tarough the
birth of children. Such births tend to follow a simliar pattern:
child.lessness and consequent reproach, prayer for removal of the

reproach, promise of a child, the birth, thanksgiving for the removal

19ar] Heinrich Rengstorf, Das Evanzelium nach Lukes, in Des Neue
Pestament Deutsch (G8ttingen: Vandenhoeck & Ruprecht, 1962), IIT, 20.

2oReiCke, P 53.

a1‘(‘::1.1:ed according to Alfred Ralphs, editor, Septuaginta Id est
Vetus Testamentum gracce iuxta IXX interpres (Stuttgort: WHirttembergische
Bibelanstalt, 19@5. Hereafter referred to by the desijnation LKX.
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of the reproach, although all of these elements are not alweys preseni:.22
By his use of this familiar pattern Luke has set the stage for the repe-
tition of God's mighty act through John's birth. It now remains to
trace the pattern as it unfolds,

Luke uses a temple-setting to develop his theological motif :E'url-.her.23
The temple is the heart of Jewish piety. Zechariah is engaged in his
priestly duty (Luke 1:9). Iuke alerts his readers to the import of what
is about to hpmn by his use of the expression,”XY 70 WAFdos . ., .
ToV AoV . Not only does A4d’s designate Israel as the covenant
people of God ,2* but its combination with 7av 75 A7 Aos implicates
those present completely in the events that are taking place.25 Luke
‘therefore emphasizes the national significance of this gathering in
religious terms. Luke also notes that the people are praying (Luke 1:10) °
as well as Zechariah (Luke 1:13). These observetions set the context

22"'he three birth narratives Luke most often reflects in chapter ome

are those of Isaac (Genesis 16-18), Samson (Judges 13), and Samel (1
Samuel 1-2). That Luke intends to use these narratives theologically

as well as typologically can be seen from the fact that he seldom uses
" specific events in the lives of his types beyond the fact of their birth.
Burrows' statement is significant in this regard: "Samuel is a very
exect "type' of John, being Levite, precursor and anointer of the King,
and the first of the prophets; yet L[ue] mekes a point of none of these
resemblances." Eric Burrows, The Gospel of the Infancy, edited by
Edmund F. Sutcliffe (London: Burns, Oates & Washbourne, Lid., 1940),
p- ].1 F] . 1.

23Ii.‘h.e next section of this chapter deals extensively with the
temple agd. the priesthood. Here only passing reference is made. Irfra,
ppo 20"2

7/
21"Hermann Strathmenn and Rudolf Meyer, " A40S ," Theologisches
Wlrterbuch zum Neuen Testament, edited by Gerhard Kittel (Stuttgart:
-Verlag von W. Kohlhammer, n.d.), IV, 34-35.

25Tvid., p. 50.
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for the angel's announcement thet Zecherish's preyer is heard (Luke
1:13).

The details surrounding the announcement of John's birth develop
the picture of plety also. The engel's statement that John will drink
neither wine nor strong drink (Luke 1:15) suggests that ke will be a
Nazarite, separated or consecrated to the Lord (fumbers 6:3). As a
Nazarite John resemovles Semuel, the great prophet of Is:-a.el.26 Luke

ter pictures John and his parents as true children of the covenant.
John is circumcised on the eighth day as both the original covenant
with Abreham (Genesis 1T:12) and its reiteration to Tsreel (Leviticus
12:3) require. The child thus is brought into the streem of Isreelite
piety.

Zechariah's response to the angel's word immediately links him
with Abraham, for KekT% 7“,)"’“76"}4‘“- is the question Abrahem ed-
dressed to God at the promise of en heir (Genesis 15:18, Sevtuagint).
Luke stresses the similarity between Abraham and Zechariah stil]_. further
by relating Zechariah's reason for doubting. Like Abraham and Sarah,
he and his wife are old and Elizabeth is pre'swna'nly 'beyc?nd child-bearing
(Luke 1:18). Unlike the father of the nation with whom he is linked
typologically, Zechariah receives pu;xishment for his doubt. He will be
dumb until the birth of the child (Luke 1:20). Reicke provides us with
an interesting suggestion concerning the theological purpose of

Zechariah's punishment when he says,

26I'he LXX version of Hannah's vow to Yahweh contains the promise
by Hanneh that her son will drink no strong dp.nk . or wire if Yanweh will
but give her a son. It reads, "Kdi OlvoV K ﬂgn}ugﬂdw wleres "

1 Semuel 1:11 LXX.
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e in the contex:?

resses that Zecharish waes being punished in this

way for his lack of belief. This sugrests that Luke was
not concerned merely with biograpnical details » Tor
Zecharizh has no signiricance as en irdividusl but only
as the father of the Baptist. We are particularly to
bear in mind that on this day Zecheriah stands in the
center of the old covenant and that John represents the
final resurgence of prophecy. The implication must be
that according to the belief of vostexilic Judaism the’
voice of vrophecy was to be silent wntil the messizgnic
age when the great prophet would aprear (Zech. 13:2-6;
Additions to Daniel 3:38; 1 Mace. L:l6, 9:27; A I
Josephus, Against Apion, 1, Ll; 2 Bar. 85:1,3). We

must not, of course, try to discover allegories in every
chapter of the Bible. In the present narrative » however,
there are so many ellusions to the old covenant and in
the subsequent hyrns so many predictions sbout tne re-
establishment of the covenant after a period of abasement
that it will not be unreasoneble to suppose that such an
allusion to the old covenant mey elso underlie the silence
of Zecharieh. . . . Thus, it is a conceivabvle possibility
that Zechariah's skepticism and silence are intended to
reflect the incapacity of the Jews to receive the revela-
tion given to them during the last moments of the old
covenant right up to the coming of the Ba.ptist.aT

In Luke's presentation of redemptive history Elizabeth serves as

& model of the pious 2lso. After her conception she hides herself for

five montans (Luke 1:2k). Her statement concerning the purvose of her

withdrawal finds its counterpart in Rachel's response to the birth of

her firstborn son (Genesis 30:23). Elizebeth's response also bears

strong resemblance to Hannah's plea for removal of her affiiction of

childlessness (1 Samuel 1:11). Elizabeth thus joins the ranks of those

saintly women whose prayers were heard. Luke extends the comparison

between Elizabeth and the favored women of the Old Testament later in

the chapter,

Vhen Gabriel apvears to Mary, he announces that Elizabeth

2TReicke, pp. 55-56.
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will have a child (Luke 1:36). He follows this announcement with the

reminder that "with God nothing shall be impossiole" (Iuke 1:37). Tn
Genesis 18:14 God makes the same statement to Aoreham after Sarah had
laughed at the idea of bearing a son in her old age. Though it eppears
in question form in Genesis, the comnection of Elizabeth with Serah
seems clear.
The final reference to Elizabeth's piety is used by Luke to

meke a significant theologicel point. When Mary greets Elizabeth
(Luke 1:41), the bebe in Elizabeth's womb leaps. Tt is highly probable
that Luke here wishes his readers to connect this incident with the

struggling of Jacob and Eseu in Rebekah's womb (Genesis 25:22). The.
verb in the Septuagint, %émlprwv, is the same verb Luke uses at

Tuke 1:41.28

. The theological overtones for John and Jesus are obvious
if one considers the explanation of the struggling of her two sons in
Rebekah's womb given in Genesis 25:23. T‘t;e elder will serve the younger!
It is h.ighly proi:able that Luke intends to suggest that John, who is
Jesus' elder chronologically, will nevertheless "serve" him as fore-
runner. Luke has already prepared for this insight in his deseription

22 Thus the events

of John's mi-ssion (Tuke 1:17), as we will see leter.

surrounding Elizabetn not only cast her in the role of a pious Israelite

but also serve Luke's theological presentation of redemptive history.
The last.figure Luke uses as & model of Israelite piety is Mary.

Whet is said of her gains its full significance in most cases by a

.. 28en, 21:22 IXX.

291nfra, P. 53.
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negative comparison with another figure in the first chapter, or
through a breach of the normal pattern of things. Unlike Matthew

(Matthew 1:18-25), Luke presents tne announcement of Jesus' birth
from Mary's perspective (Luke 1:26-38). This fact in itself is unusual.
The sending of the angel to a women is a singular event in Judaism.-°
In addition, the angel's greeting contains a play-on-words waich is
difficult to reproduce in English.3l fhe greeting itself and the title
used to a.ddre‘ss Mary suggest that the time of salvation has come upon
her. She is further told that the Lord is with her (Luke 1:28). Tne
engel's statement echoes the greeting of the angel to Gideon (Judges
6:12). Since the context in Judges prepares for an act of deliverance
by God, the lenguage of this greeting suggests both the singular nature
of what is about to happen and the fact that God is acting in deliver-
ance .-

In verse 31 the promise of conception and the birth of a son
recalls a cluster of 01d Testament promises. Both Hager (Genesis 16:11)
and Manozh's wife (Judges 13:3) received the same promise. The fact .
that this promise is linked to the naming of the child no doubt 1ndice.te;
thet Luke has Isaiah T:1h in mind. He has already called Mary a virgin
in 1:27 and therefore does not need to mention it in 1:31, since it does
not fit well with a direct address to Mary.

Mary's response to the angel's announcement of the birth of her son

underscores her purity (Iuke 1:34). 3By the use of 7I'V£1?ﬂd ﬁycov

% 3°Grundmnn, P. 55.

31As Rengstorf points out, the Germen langusge repr;:duces the play-
on-words with, "Heil dir, der Heil widerfahren ist!" Rengstors, p. 2k.
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without the article ILuke emphasizes thet the creative power of God
(Genesis 1:2) will effect this birth.32 The verb 27e6Kt£6€¢ soems
to suggest the idea of the Shechinah, for "the cloud of glory signified
the Divine presence and pover, and it is under such influence that
Mary is to become & mother."33 In this lignt Mary's child will be
called holy, for the firstborn was considered holy to God ('Exodus
13:12). The words fafrcov Kﬂ‘mﬂ-q'&sr-u are found in Isaish L:3,
an extremely importent passage. Isaizh L:l pictures God's judgrent
upon the daughters of Zion. Seven women will beg one men to give them
his name and thus take away their reproach (Isaiah U4:1). Isaiah h:2-5
portrays the glory of "that dey" in the future when he who is left in
Zion will be called holy (4:3). Verse five depicts Jahweh restoring
the cloud by day and "the shining of a flaming fire by night"--a
renewal of God's présence emong His people in the language of Exodus.
Verse 4 reveals that "the Lord shall have washed awey the filth of the
daughters of Zion" before his presence is restored. Thus Iseieh 4:2-5
predicts the eschatological restoration of Israel in femirire terms.

| If Luke has Isaiah 42:2-5 in mind, Mary serves as a type of the
purified daughter of Zion. The Shekinah cloud descends upon ker and
her offspring is called holy. '.Ehis' rerereme. to Isaieh mey also help

to explain why Mary herself is pictured as descended from a Leviticel

326 rundmann s De 58.

33a11red Plumner, A Critical and Exegeticel Commentery on the
Cosvel According to St. Luke, in The Internationel Critical Coxmentary
{New York: Charles Scribner's Sons, 1925), p. 15.




20
| tribe (Tuke 1:36) while ner offspring Jesus is referred to in the
language of the Davidic messian (Tuke 1:31-33). Ey

The emphasis upon Mary's piety and humility receives added support
in Luke 1:38, She is God's cbedient servant.3> In contrast to Zecharian,
Mary receives the Word of God's salvation in faith.3®

Elizebeth's enthusiestic blessing of Mary's offspring (Tuke 1:k2)
underscores the theme of Mary's obedience. The greeting is couched in
the language of Deuteronomy 28:4 which promises 2 blessing upon tae
fruit of the womb to those who obey the Lord's voice. Out of Elizebeth's
mouth, too, comes the final praise of Mary's feith in believing thet God
would fulfill his Word (Luke 1:45).

The finel testimony to Mary's position within pious Israel is her
song, the Magnificat. At key points this song reit;erates the song of
Hennah (1 Samuel 2:1-10). Once again Mary finds her counterpart in an
0ld Testament saint. Her life is a testimony to God"s faithfulness, for

He is a God who rewards the patience of those who weait on Him,
Priest and Temple

Tt has already been noteds! that Luke introduces the infency

3n Luke 1:46 the variants substitute EA(6&BET for Mdpcé,u
because the content of the Magnificat seems to suit Elizzoveth's situation
rather than Mary's. It may be thet Luke has alread,v prepared for this
eventuslity in Luke 1:26-38. The reading Md-pl.uub is better ettested in
the manuscrivts.

BsRengstorf, p. 26.

. 36 Helmut Flender, Heil und Geschichte in der Theologie des Lukas
(M'anhen- Chr. Kaiser Verlag, 1965), p. 32.

3Msupra s Pp. 11-1k,
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narratives by pPicturing Zechariah and Elizabeth as models of Levitie

piety. Since the Levitic origin especially of Zechariah stands in

Juxtaposition to the announcement of Join's birth in the Temple, the

question poses itself: Is John's priestly origin of any theolosical
importance?

Conzelmann treats the reference to Jonn's priestly descent as e
piece of wmassimilated tradition when he says ’

The emphasis on the priestly descent is not found any-
where outside the prologue. Here it is a question of
a very slight special tradition, and scarcely that.
The manner in which it is present is more significent
than the fect that it is present. The motif is taken
from a source, but is not made full use of even in

the prologue :l'!:se1§a It is a remmant, not a developed
theological motif.

Kraeling has observed, however, that the very fact that such a priestly
reference is included deserves explanation. He writes,

The impoxrtant fact to keep in mind in this connection

is that the circles with which the Jews of the period
associated the coming of a national deliverance were
normally those of the royal Davidie family, rather than
the oriestly clan. . . « The departure of the Baptist.
Infancy Nerrative from this common standard is remarkable
and cannot be the product of Christian influence. The
only enelogy to its voint of view is that of the Book of
Jubilees and of the original form of the Testament of
the Twelve Patriarchs. In these products of the M=ccabean
uprising end monarchy, it is the priestly family of Levi
that prepe.ges the way for, or produces, the nation's
deliverer.3?

Kraeling concludes that there is one significant difference between the

Maccabean literature and the deliverance to be wrought by John. "In the

38¢onzelmann, p. 23, o 2. The emphasis is mine.

39ar). H. Kraeling, John the Bavtist (New York: Cherles Scribner's
Sons, 1951), pp. 21-22.
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Baptist birth story the deliverance has been spiritualized, for it is
accomplished in connection with the remission to the people of their
sins (Luke 1:77). . . ."¥0 He concludes that because we know that the
urban priesthood was secularized, the account in Luke 1 originated in
the Baptist movement in Judea among rural priestly circles.¥l

Both Conzelmann and Kraeling are Primarily concerned with the
source of the priestly material in Luke 1. Conzelmann's position assumes
that because the priestly origin of John is not developed outside Luke 1,
it is not a theological motif for Luke. This viewpoint disregards the
context in which Iuke introduces the material. No sooner has Luke
informed his readers of John's priestly ancestry than he introduces
one of his favorite motifs--the temple. It is quite possible that Luke
introduces the priestly origins of John and the temple-motif together
for theological reasons and that they do not appear together later in
the Gospel because they have served their purpose already in chavter 1.
As evidence for the intertwining of John's origins end function with

the temple-motif I would cite a passage which, to my knowledge, has not
received consideration up to this point--Psalm 132.1’2

There are two references in Luke 1 which echo Psalm 132. Eliza=-

beth says to Mary, "K«l EFAoypuEVOS O KapWds THs KotAlds

4Ompi4., . 22.

blryia., p. 23.
42

This is Psalm 131 in the IXX. Tne evidence I wish to offer is
based on the ILXX rather than the Hebrew because it contains significant
modifications which appear in Luke 1.
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6oV ," (Luke 1:42), Verse 11 of Pselm 132 contains the phra

" EK K D77 re \ ,
PHOY™ TS Kot AldS Gov -" Of even greater importance
= 2

however, is the reference in Luke 1:69. Zechorich says, " Kut

"3,{6‘ pEv- !_(f:pﬁf 6&/7‘7};;{:{5 -:ﬁgi‘v g‘l o?ﬂcw Ad?ﬂ’f 7(446'35‘
0‘37"0.‘17 ¢ « o " The underscored words are found in Psalm 132. Pselm
18:3 in the Septuagint contains the expression "horn of my salvation"
also. What makes Psalm 132 of particuler interest is the context of

the Psalm. Tt is the Psalm used when David brought the ark up o the
temole. .This fact, in itself, is significent. The major portion of the
Psalm with which we are concerned is in verses 11-18. The affinity of
thought between these verses and Luke 1 is remerkable.

Verse 11 rehearses the fact that David has received the cath of

Jahweh that one of his sons will sit on the throne. ILuke alludes to
this when he says that the horn of salvation has been raised up "in

the ht::use of his servant David" (1:69). Verse 12 supplies the conditicnal
promise that if the somns of David keep Jahweh's covenant and his testi-
monies, they will sit on his throne also. Verses 13-15 contain the
statement that Jahweh has chosen Zion as his habitation. Verse 14 is
especially pointed when it says, "This is my resting place for ever;
here I will dwell, for I have desired it." Verses 16-18 then rehearse
the consequent blessings for Isreel of Jzhweh's presence. Verse 16 reads,
"Her priests I will clothe with salvation, and her saints will shout
with joy." Verse 17, the verse from which Iuke tekes his quote, reads,
"Mhere I will meke & horn to sprout for David; I have prepared a lamp
-for my anointed." Verse 18 in the Revised Standard Version reads, "His
enemies I will clothe with shame, but upon himself his erown will shed
its luster." This reproduces the Massoretic text, but the Septusgint
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chenges the lest half of the verse completely. The Septuegint

reading is, "€ 0% &rdv Euavadrisel Rylwopd goy n Phi
" This

can be rendered, "But because of him my senctuary will burst fortha

(break out, or :I.’:\.cr.;un-ish).“1"3 This interpretation seems to meke the
best sense in the context, since verse 15 of the Psalm says, "I will
abundently bless her (Zion's) provisions; I will satisfy her poor with
bread." The picture here is one of plenty, of fruitfulness. The
enemies of God's anointed will be clothed with shame (verse 18), but
because of God's anointed God's sanctuary will burst forth. Such
prosperity is a frequent Old Testament figure for God's blessing upon
covenant obedience (Deuteronomy 28:1-6).

How, then, does this affect our understanding of Luke 1? First of
all, Luke uses the horn of David in verse 69 of the Benedictus to suggest
that God has raised up salvation in Israel. Elizabeth's reference to the
fruit of Mary's womb has its counterpart in Psalm 132:11. One of David's
sons will sit on his throne; this son. is Jesus. Verse 12 of the Psalm
assures David that with covenant obedience the throne is assured forever.'
Luke presents every figure in chapter 1 as a model of 0ld Testamert pie'ty
and obedience. Verse 16 pictures Zion's oriests as clothed with salve-
tion. ILuke introduces the infancy narratives with a priest. Tne last

half of verse 16 is particularly fitting by comperison. The Greek text
y
reads, "Kedl 0 66¢ot &VTHS Xy« AR (XGE¢ RYykAR(AGOV Tat¢ &

43pauer 1ists e usage of 2w{ with the eccusetive "to introduce the
person or thing by reason of whom (or which) someth. happens. . . ." -
Walter Bauer, A Greek-English Lexicon of the New Testament and Other
Early Christian Literature, translated from the Geimen and adapted by
Williem F. Arnd: and F. Wilbur Gingrich (Chicago: The University of
Chicago Press, 1957), p. 289.
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Although the word itself does not oorear in Luke 1, Luke presents
Zechariah, Elizebeth, and Mary es 0f 6610 . The vero Zy«XA(Goudl
occurs three times in Luke 1 (Luke 1:1h,44,LT), hovever. Tt is the -
word for eschatological joy and the ‘theme of the rejoicing is the
"eschatological act of divine salvatim."u The Magnificat of Mary anmd
the Benedictus of Zecharish are indeed hymns of joy over the "escha-
tological act of divine salvation." The similarity between Psalm 132:17
and Luke 1 seems to be more than a coincidence also. The Greek reads,
"GTOAGR ATXVOV TP KPL6TH 0y M T4 15 highy significant
that one of the acts predicated for John in Iuke 1:79 13. "to give
lizht to those who sit in darimess." This fact takes on added signirfi-
cance because the Septuagint version of Psalm 132:17 connects the lemp
with " ¥PL6 740 MoV ," a term which the early church attached to
Jesus. This would suggest John as the forerunner of Jesus. If my rendering
of verse 18 of the Psalm is correct, the fs&'l.m would help to explain why

Luke relates the announcement of John's birth in the temple and that

Jolm's Levitic origin plays a significant part in the fulfillment of this
Psalm's expectations. _ -

Luke recounts the announcement of John's birth within the pre=-
cincts of the temple. The expectations associated with t.hé temple play
& major role in his Gospel. Caird has summarized the note of expectancy

in Judaism as follows:

/
M’Rudolf Bultmenn, " &xdﬁa ¢éo;z¢¢, 2()‘0‘2’0(&(1 (s ’“ Theolozical
Dictionary of the New Testament, edited by Gerherd Kittel and transiated
-fram the Germen by Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eercrans
Publishing Company, 1964), I, 20.
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The Old Testament contains rany promises of the blessir
that God purposes one day to pour on Israel, but thesmgs
sovereign blessing, which comprehends 211 tae others, is
that God himself will come emongs his people in all h;s
chastening, cleansing » redeeming and sanctifying pover.

« « » Just as Israel believed that God was eternally King
and yet still prayed for the coming of his kingdom, so
they believed in his presence and yet looked forward to
his coming; and the temple had become the syrbol both of
the presence they enjoyed and of ihe fuller presence they
expected. One of the latest propnecies to be added to
the canon of seripture promised that the Lord whom ve seek
¥ill suddenly come to his temvle and That before mis coming
Elijeh would return to inaugurate e great repentance (Mal.
3:1; 4:5-6). It was appropriete, then, thet the temple
worship should provide the setting for the o&ening of the
gospel story, as it does also for its close.*?

Morgenthaler has further shovn that Jeruselem end the temple give
cohesion to Luke's whole (}msvpel.h6 Flender is no doubt correct

when he says thet for Luke, Jerusalem and the temple are fixed theolo-
gical concepts. Jerusalem is the "place of the fulfillment of
redemptive history."m The fact that John_'s birth is announced in

the te;nple therefore takes on important theological overtones,

hSGeor.e B. Caird, The Gosvel of St. Luke (Baltimore: Penguin
Books, 1963), p. 50.
thoberi‘. Morgenthaler, Die lukonische Geschichisschreibung als
Zeurmmis (Zlrich: Zwingli-Verlag, 1949), pn. 163-166. He views Luke
1:5-1::13 as & series of temple scenes at the beginning of the Gospel
and Luke 19:45-24:53 a5 the closing series of temple scenes. The
pattern is repeated in Acts also. OFf particular interest for this
thesis is the fact that in Luke 1:5-L:13 there appear to be 'four mejor
temple scenes: Zechariah, Simeon, the Twelve-Year-0ld Jesus, and the
Temptetion of Jesus at the temple. Morgentheler's cbservations have
merit since Luke hes modified his Marcan source by putting the temptation
at the temple in Jerusalem last for emphasis. The fact that Jesus' Gis=-
ciples return to Jerusalem at the close of the Gospel and begin their
mission after Pentecost in the temple in Jerusalem supports Morgenthaler's
observetions even more,

) hTFlender, p. 98.




a7

The importence of what takes place in the temple in chapter 1
is emphasized by the sirgular cecurrences that accompany it. Zecheriah
hos been designated by lot to burn incense in the temple (Luke 1:9).
According to the Mishnah, a priest was vermitied this privilege only
once in his 1ifetime.h8 Tnis particular dey, then » is the greatest
in the life of any priest, for the offering of the incense was origi-.
nally a function of the highpriest (Exodus 30:7). Luke alerts his
readers to the theological import of what is ebout to happen by
emphasizing thet 2ll the people of God are gathered for prayer.hg Wnile
offering the incense, an angel appears to Zechariesh (Luke 1:11), standing
at the right side of the altar of incense. Reicke points out the impor-
tance of the presence of the peovle outside and the appearance of the
angel wnen he says,

Now even at a festivel there cammot have been more than

& large number of representetives of the Jewish people

present. Luke, nowever, uses this particuler reference

from a different perspective to underline the connection

between the Beptist and the old covenant: The announce-

ment of his birth concerns the whole of the peopvle of
_ Israel.

None other than the angel Gabriel who stands in the
presence of God makes the announcement to Zechariah,
verses 11,19. The angel stands on the right side of the
altar of incense, which represents God Himself so that

he takes a place of honor beside God and conveys & messase
directly from him. And all this takes plesce in the innrer-
most holy place of tne old covena 0 into which the high
priest entered to offer sacrifice.

ll'8(:::'1::16.mann, p. 49. He cites es evidence Tamid 5:2.

thuke 1:10, suora, p. 1l%.
% s —_—
50

Reicke, p. 5k.
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In every detail the Luken narrative assumes a theolozical frame-

work for the ennouncement of John's birth. The whole introduetion of

the infancy accounts therefore serves to highlight the transition from

the Old Covenant to the New. DPriest » beople, and temple announce the

coming of the precursor of Jesus. Redemptive history has reached its
fulfiliment.

The Renewal of Prophecy

Central to Luke's presentation of redemptive history ani to nis
understanding of the Baptist's mission is the renewal of propaecy.
This renewal takes place through the Spirit (Luke 1:15,42,67). For
Luke the operation of the Spirit serves as the "connecting thrfee.d“
which binds his whole work together.sl The question immediately is
posed: How does Luke understand the working of the Spirit? To answer
this question an exemination of the 0ld Testarent evidence and of the
context of Luke 1 is necessary.

In the 0ld Testament the Spirit of God is a creative, transforming -
power (Psalm 51:12-13) whose purpose is to "create a spaere of religion-

ud>2

and morals. In this sense, the Spirit of God rests upon the Messiah

(Isaiah 9:2) and works through the Sérvant of God (Isaiah 42:1). The

51G. W. H. Lempe, "The Holy Spirit in the Writings of St. Iuke,"
Studies in the Gospels,edited by D. E. Nineham (Oxford: Basil Blackwell,
1955), ». 159.

72Eguard Schweizer, "Spirit of God," Bible Key Words, translated
from the German by A, E. Harvey (New York: Earper & now, 1961), III, 1.

%




29

Spirit of God as power transforms stony hearts and "changes <he nation
into & commnity devoted to God" in the Few Age (Ezckiel 36:26-27).53
The Spirit of God gives life %o the paysical world (Genesis 2:7), and
sustains creation (Job 33:4). Leaders and rulers receive a more per-
manent gift of the Spirit waich enables them to carry out the functicns
of their office with wisdom end judgment (Fumbers 11:17,25; 1 Samuel
16:13; Isaish 11:2; Judges 6:34).5%

The Spirit of God is also associzated with prophecy, enebling the
recipient of the Spirit both to receive and to interpret divine revela-
tion (Mumbers 24:2; 1 Samuel 10:6; 2 Kings 2:15). The Suffering Servant
of the Lord fulfills his prophetic office and the divine purpcses of
redemption as One possessed by the Spirit (Isaiah 42:1; 48:16; 61:1).
The Spirit makes known the ethic.al requirements and judgments of God
through the prophets (Psalm 106:33; Zecherish T:12; Nehemiah 9:30).%

Finally, the Spirit of God is closely bound up with the eschatolo-
gical hope (Isaieh 11:2; Isaizh 32:15-16). In the future age God will
pour his Spirit upon éhe seed of Jacob (Isaieh 44:3,5). In the New
Covenant the entire cormunity of Israel will participate iz_; the Spirit

(Ezekiel 37:1k; 39:29).'56 The ection of the Spirit is also

537bsa,
shlam_pe, . 160..
*’1bid., p. 16L.

5 6Ibici. , DD. 161-162,
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rortrayed under the imagery of cleansing, heoling

. and life-giving water, perticula=ly th. Vdwp

XJs6EwS  flowipg out fro _
Ezekiel's vision,bl?s m the ideal Temple of

The Spirit of God in the 01d Testement is & Spirit of vower,
of prophecy, and of the eschaton. Since there seems to be 2 reference
to Ezekiel 36:26-32 in connection with Zechariah sad miza.beth,58
Luke may well heve had the ideal temple of Ezekiel 4T in mind when he
related the ennouncement of Jokn's birth in the temple. The '?Lrlé'wp Psezws
of Ezekiel's vision is reiterated in one of the characteristic functions
of the Beptist: He will give knowledge of selvation through the for-
giveress of sins (Luke 1:77). The first act of Jonn recorded oy Luke
picks up the other half of the Ezekiel reference., Jomn "went into ail
the region about the Jordan, preachking a baptisn of repentance for the
forgiveness of sins" (Luke 3:3).

The developments in the intertestamentsl period shed light upon
Iuke's understanding of prophecy end the Spirit. Leaney describes these
developments when he says,

After the destruction of the first temple, or, according

to some, after the death of Haggpail, Zecharish, and Malechi,

the provnetic gift in Israecl was quenched, and a weak

substitute was given in the bath-ool, the "little prophecy"

(1it. "daughter of a voice"). Bu: soon rabbis held theat

the gift was preserved by the communication through leying-

on of hends, appealing to Num., XXVIZI. 18 and Deut. XXGV. 9
(P), both relating to Moses "ordination" of Joshua. It wes

5TTbid., p. 162. See Ezekiel 47:3, also Isaieh 1:16-20, Jeremiah
L1k, Ezekiel 36:25-2T.

583unra., P. 1l.
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a.lsg held that those who gave themselves for Isrsel
or learnt and obeyed the Low, or taurh: it pubiic]
could receive the Spirit, ’ - a S

Thus reception of the Holy Spirit by the promised child
(as here, i.e. 1. 15), vy Mery eccording to Gabriel's

promise (1. 35), Elizebeth (i. bi). Zecheriah (1. 67;
and Symeon (1i. 25) is en entirely Judaistic notion.59
All of the characters in Luke 1 are pictured as models of obedience and
piely and are therefore capable of receiving the Spirit.
Luke's verbal associations between "Spirit" and the results of the
Spirit's presence indicate that' he understands the renewal of prophecy
as en eschatological reality. Every use of "Spirit" in Luke 1 stands
| in a context fille.d with eschatological phuraseology. In Luke 1:1%
before the pred'iction of John's reception of tne Spirit the sngel
says of John's birth, "K&l SE7ue yelpd 6ol Kal dyaRAlkees .
Elizabeth's reception of the Spirit is accompanied by the leeping of
the babe in her womb in “.&yd AA(LoEL (Luke 1:4k), Mary receives
the promise of the Spirit (luke 1:35). Her hymn contains both the
expression " MEy afver n and " 1‘;)’41‘1“:‘-‘3"“ (Luke 1:46-4T).
Luke 1:67 makes it abundantly'clear that such a reception of the Spirit
causes one to prophesy. Zecharish " 2777\")’6/'9’7 7"’57’,/‘“7"’5 &3 lov Kal
Zwpo W?’TWGEV ." Bultmenn has shown that Y<pely , Uyt AR ILo 4,
and/.csro(-ﬁ‘v’vsw are all eschatological words preising God for his "act

of divine salvation. n60

Schubert has therefore suggested that Luke's

59A. R. C. Leaney, A Commentary on the Gosnel Accordinz to St. Luke
(London: Adam & Charles Black, 1958), D. 39. 1Tne emphasis is mine,

t soBultma.nn, p. 20.
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first two chapters are ample evidence of Luke's "proof-from—prophec.v"
theology.sl Schubert concludes 5
The Holy Spirit is (contrary to wide-spread modern
opinion) a strictly eschatological reality for Luke.
» » o The extraordinary emphasis on the Holy Spirit

throughout Luke-Acts is but e gcérb of his escha-
tological theology of history.

Even the past tense of the verbs in the Benedictus (Luke l:'68-75)
regard the eschatological salvation of Gcd 2s aiready present.

Luke 1, then, suggests a renewal of God's mighty acts for His
reople. History has reached the eppointed time. God's pious people,
Zecharien and Elizabeth, receive the promise of a wondrous birth.
Mary, too, is a model of piety. The angel's announcement to Mary
indicates that God's salvation has come upon her. John's birta is
announced in the temple, the heart of Old Testament viety. In the same
context, however, the eschatologicel hopes_ of Israel are fulfilled.
The Spirit is active once more through provhecy. The Spirit of power
overshadows Mary. God's saints. re.‘joi&e in His mighty deeds in typical
escl_zatological language.

6lpau1 Schubert » "The Structure and Significance of Luke 24,"
Heutestamentiiche Studien flir Rudolf Bultmenn (Berlin: Alfred TSpelmann,
1954), p. 178. Paul Minear suggesis tnat a more adeguate title for
Luke's theology would be "theology of the time of fulfiliment."
"Proof-from=provhecy"” raises too many difficulties of definition.
"uke's Use of the Birth Stories," Studies in Iuke-fcts, edited by
Leander E. Keck and J, Louis Martyn (Nashville: Abingdon Press, 1966),
pp. 118-120,

62n,14,
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Luke 1, then, provides a picture of Cod's fulfillment of His

redemptive promises which recognizes in God's activity both the God

of Israel's history and the God of her eschatological hopes. In
God's decision to act in behalf of His people there is continuity with
the 014 Covenant and evidence of the New. Redemptive history and

eschatology meet, in the infancy narratives of Luke 1.



CHAPTER III
JOHN, JESUS AND ELIJAH-~THE ESCHATOLOGY OF LUKE 1
Introduction

The developments during the intertestamental period gave the
eschatological hope of Israel a new content and a new direction. It
was recognized that the gift of prophecy had ceased.t Statements
that prophecy had ceased are found not only in the 0ld Testament itself
(Zechariah 13:3-6, Psalm Tk:9), but in the intertestamental literature
(1 Maccabees 9:27) and the rabbinic literature as we:Ll;2

The cessation of prophecy had a marked effect upon the escha-
tological hopes of Israel. Scobie has characterized this effect as

follows:

Yet if prophecy was thought to be dead, there was an
equally strong opinion that at some point in the future
prophecy would return. To be more precise, the return
of prophecy would mark the dawvning of the new age. In
all the passages which refer to this beligf, the revival
of prophecy is an eschatological concept.

The Variety of Eschatological Figures

At the arrival of the eschaton Israel also expected the appearance

Icharles H. H. Scobie » John the Baptist (Phila.delphia.- Fortress
Press, 1964), p. 118.

“mia.,

3bid.
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of a number of personalities who would usher in the days of Isresel's

salvation. Volz summarized the diversity of expectations regarding
these eschatological individuals when he wrote ’

Eine ganze Reihe von Heilspersdnlichkeiten ist uns
mun bekannt geworden: der Messiaskdnig » der Mensch
der Priesterflirst, der Prophet, Mose, Elia, Henoch ’
der Engel, der Taeb. Die ausser dem Messias ’
genannten Heilspersonen stehen nicht etwa neben dem
Messias, sondern sie stehen en Stelle des Messies,
sie sind nicht etwa Vorllufer des Nessias (hdchstens
und genz vereinzelt Elia), sondern sie sind VorlHufer
Gottes, und sie sind selbst die Heilspers8nlichkeiten.
Das beweist also, dass das fromme Judentum im Zeit-
alter Jesus Christi nicht eine einheitliche, sondern
eine mannigfaltige "Messiashoffnung" hatte, und es
ldsst sich vermuten, dass sich die verschiedenen
eschatologischen Heilsgestalten auf verschiedene
Kreise im Volk verteilt haben. Die verschiedenen
Gruppen im Zeitalter Jesu werden sich ihren bveson-
deren "Messias," ErlYser, Heilbringer erdacht und ihn
in sehr verschiedener Gestalt erwartet heven: die
Pharisder anders als die Essener, die Priester anders
als die Politiker, die Apokalyvtiker anders als die
Torastudenten, die Gebildeten anders als die Masse,
die Zeloten anders als die Stillen im Lande. Henoch
(Daniel, Esra, Baruch) waren wohl die Heroen der
Apokalyptik, Mose der Heros des gesetzesgelehrten
Judentums, Elia znd von allem der Messiask8nig ver-
mutlich der Heros der volkstlimlich Eschatolozie, der
"Mensch" wohl der Ersehnte eines Kreises besonders
innerlicher Menschen. In gewissen Kreisen, wohl vor
@llem in literariscnen Kreisen, hat man bisweilen auch
_ die verschiedenen Gestalten und Amter vereinigt und einen
Heilbringer geblaubt, der zugleich Kbnig, Prophet and
Priester war. Zudem wird man annehmen dlirfen, dass die
Kmter weder im Leben noch in der Anschauung so schﬁrf
getrennt waren, wie wir zundchst vermuten michten.

Thus a number of eschatological figures were envisioned, corresponding

to a variety of groups within Israel. Several of these eschatological

4pavl Volz , Die Eschetologie der jlidischen Gemeinde im neuteste-
mentlichen Zeitalter (TUbingen: J. C. B. Monhr, 1955, s Pe 201. The

emphases are the author's.
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figures might have a possible bearing upon the theology of Luke 1.

The High Priest of Levi and the King of Judah

Volz has shown that in chapters 8 and 18 of the Testement of

Levi a priestly-king (Priesterkﬂnig) was expecte&.s His star shall
arise in heaven like a king. Sanctification comes upon him from the
temple of glory. The spirit of understanding and sanctification will
rest on him. The Gentiles will receive knowledge in his priesthood.
He opens the doors of paradise. He will give the saints food from the
tree of life. The spirit of holiness will be on them. The Lord will
rejoice in his children. Abreham, Isaac and Jacob will exult, and
Levi will be glad. All the saints shall clotne themselves in Joy.6
Volz goes on to point out that this description reminds one of Psalm
110 and its Melchisedek typology but that the function of this priestly-
king is chiefly in a spiritual sphere.7 This similarity to Psalm 110
has led many to suspect that the Testaments of the Twelve Patriarchs

stem from Maccabean circles and that this priestly-king is the bearer

of the national hopes of the priestly Maccabees., S

Tbid., p. 191.
61114,

TVolz's statement reads: "Unterschied von Ps 110 liegt aber hier
die Tdtigkeit dieses Priesterkfnigs, wie es auch dem Charakter des
Melchisedek entspricht, vorzugsweise auf geistigem Gebiet." Ibid.

Smbia.
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Chapter 8 of the Testament of Levi contains further evidence of

the eschatological hopes connected with the tribe of Levi. Volz says,
Schwierig ist t. Levi 8. Nach der hier ausgesproche
Weissagung wird Levis Same in drei Reiche ggteri’.lt zu:e :
Zeichen der Herrlichkeit des kommenden Herrn. Dexr

erste KA»pos (Hischr. R) wird gross sein, gr8sser als

er wird kein anderer sein; der zweite wird im Priester=

tum sein; der dritte word mit einem neuen Namen genannt
verden (griech, Text; armen. Text: er wird mit seinem
Namen genannt werden), denn als K8nig wird er in Juda
aufstehen und ein neues Priestertum schaffen nach dem
Vorbild der Heiden flir alle Heiden (armen. Text: er

wird Barmherzigkeit Uben an allen V8lkern). Sein Auftreten
(7dpovéc« ) ist unaussprechlich wie eines hohen Propheten
aus dem Samen unseres Vaters Abraham (armen. Text A:
unaussprechlich wie des Hlchsten; armen. Text B: unaussprech-
lich wie ein Prophet des Hichsten aus dem Samen Abrahams,
unseres Vaters). Auch hier also wie in c. 18 triumt der
Verfasser von einem Priester, der zugleich ein K¥nig ist,
und der mit Abraham in Verbindung steht; wie der K8nig in
t. Juda 2k ist er flr alle V8lker da. Ein neuer Zug (im
Verhdltnis zu c. 18) ist die Vergleichung des Priester-
k8nigs mit dem Propheten, so dass hier alle drei Organe

des Volkes, K8nig, Priester und Prophet, in Eine Person
zusammengebunden erscheinen.

Testament of Gad 8 speaks of a savior that God will raise up from Levi
and Judah, and the Testament of Simeon 7 speaks of a highpriest from

Levi and & king from Judeh.}® The third figure in the Testament of Levi

8 is not identified and is not mentioned in any other references in
the Testaments of the Twelve Patriarchs. What is of significance is
the unification of the three offices of king, priest, and prophet in
one person.u' Philo sees the fulfillment of this threefold oifice in

9Ibid., pp. 191-192.
Om14., p. 192.
v o,
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Moses, as does the Samaritan view of Moses.12
In & recent study by Karl Georg Kuhn the author supplies new
evidence vhich supports some of Volz's observations about the Testament
of the Twelve Patriarchs, but also corrects him at phces.n Kuhn's

study shows that a recently published fragment from Qumran, the Order

L

of the Congregation,l agrees with the previously published Manual of

Discipline in recognizing two Messiahs. One is the Messiah of Aaron,
& highpriest, and the other ths Messiah of Tarael,ld 1QSa 1i, 12-17

has the same conception of the Messiah of Aaron as highpriest and the
Messiah of Israel as the political leadt;r of Israel, and the Messiah

of Israel is the subordinate of the 'I'.wo.:"6 Kuhn goes on to show that
the understanding

of the messianic concept in Test. XII Patr. had for a
long time been misdirected by the theory of R. H.
Charles that the statements concerning a Messiah from
the tribe of Levi and a Messish from the tribe of Judah,
both of which are found side by side in Test. XII Patr.
were two competing concepts. Charles was of the opinion
that the original text of the Test. XII Patr. expressed
only the expectation of the Messiah of Levi. Under the

214,

L3Kar1 Georg Kuhn, "The Two Messiahs of Aaron and Israel,"
The Scrolls and the New Testament, edited by Krister Stendahl
(New York: Harper and Brothers, 1957), pp. Sk=6h,

ll"l-lerea.fter this document will be referred to by the accepted
symbol 1Q5a, followed by the column number and the verse number.

LoXunn, p. 56.
lsIbid. s Pe 57.
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powerful influence of the priestly dynasty of the
Hasmoneans and especially of John Hyrcanus, this concept

should have canceled out the otherwise current Jewish

concept of the Messiah of Judah, the Davidic Messiah
Consequently, Charles thought it possible to find
allusions in the original text to John Hyrcanus

Yet the Test. XII Patr. have no allusions to John
Hyrcanus, nor are the Messiah of Levi and the

Messiah of Judah mutually competing concepts. Much
rather, the Test. XII Patr. show, with complete
unanimity, the expectation of two Messiahs s One a
high priest from the tribe of Ievi and one royal from
the tribe of Judah., The priestly Messiah receives
the highest place, the royal Messiah ranks second.ll

Kuhn further points out that the Damascus Document has three references
to "the coming Messiah of Aaron and Israel" and thus indicates that it
was later altered by a later copyist who knew nothing of Essene
expectations and did not know what to do with a plural messianic
c:onc:ept-.:’mn.18 _

Another part of Kuhn's study is of particular interest for our
purposes also. The author finds support for the concept of two
Messiahs in the 0ld Testament already when he says,

The concept of the two Messiahs, a priestly and a

political one, is actually not as strange as it first

appears to be. The entire structure of post-exilic

Israel shows the side-by-side position of the priestly

hierarchy and a worldly political leadership. This

structure is given already in the Jjuxtaposition of the
priests and the "princes" as worldly leaders, found

1T1vi4., *Pages 5T and 58 give the rest of the references in
the Test. XII Patr. which speak of two Messiahs also.

181p1d., pp. 58-59.
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in Ezekiel (44-46). In Zech. h:1h (ca. 520 B
L] L ] —I .c.
slde by side, the Aaronite Joshua » the high priezt‘:ea::.e’

the Davidic Zerubbabel, the worldly leader of
o
communit.y, as "the two enointed ones."lg L the Israelite

The distinction between the office of the high priest and the political
office were thus an integral part of Jewish tradition.20 The distinc-
tion between the priestly and the kingly offices was rigidly maintained.
When Aristobulus I, a Hasmonean of Levitic descent » assumed the title
"king," "the Hasmoneans adapted themselves to their Hellenistic
environmént. Thereby they placed themselves in opposition to Jewish
tradition."®* Tnat the blending of the two offices was considered a
sacrilege to pious Jews can be seen from Psalms of Solomon 1T7:4-6,
a passage which dates from shortly before 63 B.C.22

Kuhn concludes his article by stating that the original passage
from the Manual of Discipline (1QS ix, 11) that speaks of "the coming
of a Prophet and the (two) .Messia.hs of Aaron and Israel"

actually speaks of three different heroes of redemption,

who were to stand side by side in the Eschaton: (1) the

new prophetic lawgiver, (2) the "Messiah of Aaron," the

new highpriest out of the tribe of Levi, and (3) the

“Messi%h of Israel," the new king out of the tribe of
Judah.=3 .

V1mid., p. 60.
ao_Ili_d;., p. 61.
Plrg, .

*21v1a., pp. 61-62.

23Ibi(1., p. 63. The emphasis is mine.
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Kuhn's study, taken together with Volz's findings, play an
important part in establishing the background of thought in which the

composition of Iuke 1 took place. Conclusions from their findings
will be drawn later in the chapter.ah

The Eschatological P:E'ophet--Moses

Israel's hopes for the renewal of prophecy and the beginning of
the eschatological age of the Spirit found classical expression already
in the days of the prophet Joel. Joel 2:28-29 reads,

And it shall come to pass afterward, that I will
pour out my spirit on all flesh; your sons and your
daughters shall prophesy, your old men shall dream
dreams, and your young men shall see visions. Even
upon the menservants and m%idservants in those days,
I will pour out my spirit.

In connection with this passage Cullmann says,

As a result of his ebsence at that time, the Spirit
was looked upon in Judaism as an eschatological
element. There had been prophets in the past, and
there would be prophets again at the end of days.
Thus prophecy became more asg more the subject of
eschatological expectation.

2 rnpra Infra, pp. 65-66.

25RsV, The IXX is Joel :1-2 apd reads, " Kt ssr-u /z.s'rk
TV 74 TRt EKkxed «wd Ve /-uro oy Bl WLesV
uplr.r. 5 Keu 7po 5 76V éo-ué:v of é“ IR @V, K&l &L Uy T£p£5
-vp.wv, Kt ol 1p£6,evrspo‘; TRV EyITVLIR EVvVVt-(GA??)éov,T-tL
Kl of VELV(D Kot @V 6 6£¢s gﬁovrau. Kkl Emt TpUS o-u}\ovs
KL ;n). 73S SolAxs gv T«is FHEPLLS Exelvacs EkYew XS ToT
WVEUMRTOS JLOVe
25 “Oscar Cullma.nn » The Christology of the New Testament, trans-
lated from the German by Shirley C. Guthrie and Charles A. M. Hall
(Philadelphia: The Westminster Press, 1959), pp. 14-15.
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In the intertestamental period the expectation of the renewal of
prophecy underwent & highly significant alteration. One propaet came
to be expected at the dawvning of the new a.ge.27 In 1 Maccabees L:45-L46
the stones of the altar are stored during the rebuilding of the temple
until a future prophet would appear to solve the question of what to
do with them. In 1 Maccabees 14:L41 Simon is made high priest forever
"antil a trustworthy prophet should arise . . . 2B wpn these two cases
the coming prophet is to settle any outstanding pro‘oleﬁs and reveal God's
vnri.l'.l..“29 The Testament of Benjamin 9:2 envisions the coming prophet as
the bringer of salvation waen it says,

And the twelve tribes shall be gathered together there

(at the temple), and all the Gentiles, until the Most

High shall send forth his salvation in the visitation

of an only-begotten prophet.30

Cullmann bhas made an interesting suggestion to explain why it was
possible to expect a single prophet representing the whole of prophecy.
He says,

The idea that a single prophet would represent the

whole of prophecy may have another root besides escha-

tology in Judaism, one which rests more on & theological

speculation. It is the idea that since all prophets have
proclaimed basically the seme divine truth, the same

2T5cobie, p. 119.

28Quoted in Scobie, p. 119.

291nia.
3°As quoted in Scobie. .The emphasis is mine.
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prophet was successively incarmated in different men.

Thus the idea arose that actually the same Prophet

always appeared and that each time
different form.31l he merely took a

It was almost inevitable, therefore » that the prophet expected at the
dawning of the New Age should be identified with Moses. He was the
first great prophet of Israel, the leader of the Exodus, the prophetic
intermediary between God end His people » @énd the author of the
Torah.32 The Rabbis had no trouble finding scriptural support for
this position. Deuteronomy 18:15 contains the promise of Moses that
"The Loxd your God will raise up for you a prophet like me from among
you, from your brethren--him you shall heed,"33 Deuteronomy 18:15
does not speak of Moses' return but of a prophet who will be like
him.3h' Nevertheless, it was only a simple step for the rabbis to
conclude that it was Moses himself who would return at the beginning
of the New Age.35 The Qumran scrolls supply important evidence that
Moses was expected as the eschatological prophet. The Qumran community
expected three eschatological figures, one of whom was expected to be

Moses. Scobie says,

3lcullmann, p. 16.
32V°1z’ P 19l+-
c  .33RSV. The reads, "wpodfrirnyv £k T@Y ASEA JWV oV
ws Z‘ﬂgs&v-u_r GEL 6oL ;{'If'P(POS%’:’Eafs 6ov, «VT0T LKOVGEGAE sa s s

3“Cu11ma.nn » PP. 16-17.

35Volz, P. 195. Cullmann reaches the same conclusion, p. 17.
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In the Testimonia text from Qumran, th
is threef:
expectation is expanded and expln.it’xed by thee:e:ﬁ
which are quoted--Deut. 5:28,29 and Deut. 18:18 19
referring to the prophet like unto Moses ., . . ' !

Here is clear proof of the expectation of the escha-

tologi.cgl prophet in the person of the returning
Moses. 3 .

The Eschatological Prophet--Elijah

No prophet of Israel played a greater role in the eschatr.alogical
hopes of Judaism than Elijah, the Tishbite who saved "Yahweh relizion
from destruction by the cult of Baal" in the ninth century B.C.3!
Jeremias lists two reasons for Elijah's prominence "in popular legend,
in theological discussion and in eschatological expéeta.tion, " -nis
mysterious rapture and the prophecy of his return in Malachi 4:5 and
following.3® The text of Malachi h:5-6 reads,

Behold, I will send you Elijah the prophet before

the great and terrible day of the Lord comes. And

he will turn the hearts of fathers to their children

and the hearts of children to their fg*lg-hera s lest I
come and smite the land with a curse.

363co‘nie, p. 122,

37Jcachim Jeremias, "HA¢€){%s ," Theological Dictionary of the
New Testament, edited by Gerhard Kittel and translated from the
German by Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eerdmans Publish-
ing Compeny, 190o%), II, 928.

Brpia., p. 930.

LY

260y By AwoeTéAAw Yulv HA(Y Tov de6plrny wplv £ANely
e Vg / \ /Z } é v 5: o / £¢
HMEPAV KUP(oW ToY pEYLAnY Keit €T P Z, 35 K70 KLTKGT2)6
Kepd'Cuv WLTPES WRdS, VibV Kul KXPL (kv XyiSp oy Tpds TV

WAnslov XvTo¥, udy EAdw K« TLTRGW Tohv Y7y Lpdp v,

D A
3985V, The quote in the IXX is Malachi 3:22-23 and reads: Kl

"
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It is possible that this passage is an interpolation designed to show
"that the messenger and precursor of Yahweh mentioned in 3:1 is the
returning Eud"‘h-"uol The Malachi 4:5 passage sees in Elijah an
eschatological figure.- "He prepares ‘the divine way for the heavenly
King (3:1) by purifying the priesthood (3:2-4) and establishing i)eace
(ll-:6).""l It is to be noted that at least three 'separate functions
are attributed to’ Elijeh in these references. Malachi 3:1 sees Elijah
‘as the preparer of the way for God. Malachi 3:2-4 attributes to him
the purification of the Levites. Malachi 4:5-6 sees Elijah as an
eschatological figure who wiil restore peace in Israel.

In the apocryphal literature of the intertestamental period Elijah
receives some attention in the Wisdom of Sirach (Ecclesiasticus),
especially in Sirach 48:10. The passage reads,

You who are ready at the appointed time, it is written

to calm the wrath of God before it breaks out in fury,

to turn the heart of the fat Rer to the son, and to

restore the tribes of Jacob.

The passage apparently depends on Malachi li-:5-6.l"3 .A significant

addition to the expectations of Elijah is made in this verse. Elijah

l"oJerem:l.a.s . 930. The LXX text of Malachi 3:1 reads, (J'o-u
. ;gw £ d?foéri})ﬂﬂw v, & rY € Aov.uo -u Kel EXLRAE YT 30 Jey
. WRo T o@wﬂov pov, K&l mtyvgy FLee gis -rov v«oV E&V 7ol
vp ws av VRETS {7 z;ecre., Kl ?’ YEAoS 775 deet /«9714‘)78 ov
£t.$' Aéaere. ’J‘m‘; EPYETAL, ze;sc Kvpaas TV 70 KPI 7w e

T

Mlria., p. 931.

l*2As quoted in Scobie, p. 120.

43144,
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1s expected to "restore the tribes of Jacob." In the Septuagint
version of Isaiah 49:6 this r;mction of restoring the tribes of Jacob
18 ettributed to the Ebed Yohweh.** s Sirach, too, seems to have -
expected Elijah himself asg the Meas:l.ah.l"5 Oesterley has questioned
bow much emphasis may be placed on the Sirach passage, however.hs

In rabbinic Judiasm Elljah occupied an especially important
place. The expectations surrounding Elijah as the eschatological
prophet were threefold, corresponding to the three explanations given
to his obscure origin.lﬂ Some held that Elijah was a Gadite and
therefore not only God's forerunner but the redeemer of Israel as

48
well. A second line of thought regarded Elijah as a Benjamite and the

Ly
a/ Jeremias, p. 931. The LXX reads "x.u £2 WY o, Ms & ¢ol
f,:rav To¥ xa;p'},,v.u’ 6€ m(,‘fe ,u.o’-v 70V 61‘76:(‘1 %S o/va.fs

hSIbid.

%W. 0. E. Oesterley, "Sirach," The Apocrypha and Pseudevigravha
of the 014 Testement, edited by R. H. Charles (Oxrod: At the Clarendon-
Press, 1913), I, 501. He says, "This is one of the few pessages

Ecclesiasticus 48:10) in which Ben-Sira refers to the Messianic Hope

see also xliv. 21, 1xv. 25, xlvii. 11, 22, xlviii. 24, 25, xlix. 12,

1. 24, 1i. 12); but neither the nature of the book nor the historical
circumsta.nces of the time, by which Messianic conceptions were always
conditioned, were such as to lead one to expect much stress to be laid
on this subject. During the third century B.C. the Jews lived in
quietude and prosperity, and the hopes concerning the Messianic Age
seem to have dropped into the background; not that the Jews ever really
abandoned (until quite modern times) their Messianic expectations;
these only ceased, for the time being, to play an important part."

l"'T.'J'tal.‘em:!.a.s » P« 930.

heﬂema.n L. Strack and Paul Billerbeck, Kommentar zum Neuen Testa-
ment aus Talmud und Midrasch (Minchen: C. H. Beck'sche Verlagsbuchhand-
*lung, 19535, 1V, 2, T82- 784, There is a long and valuable excursis on

pages T83-=T8k4.
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forerunner of the liless:l.ah.l"9 Jeremias comments
b |

Far more widespread, however, was
5 & second view whic
saw in Elijah the forerunmer of the Messiah r.-ai-.lw:u:-i .

than of God. This is prepared in the
pseudepigrapha
inasmuch as Elijah here comes with Enoch befgrg tge

rousia of the Messiah (Eth. En. 90:31; cf. 89:52:
L Esr. 6:26). That Elijah alone was also expg?:t?ed’as
the forerunner of the Messiah is attested in Just.
Dial., 8, 4; 49, 1 . . , several Rabb. passages and
the ancient blessing of the wine at the New Year feast
as preserved in Soph., 19, 9: "Elijah the prophet come
to us“soon; may the King Messiah sprout forth in our
days. Ve know from the NT how widespread this view was
in popular eso:zhatt':logy.5

Some controversy has arisen as to whether Elijah was really regarded
as the forerunner of the Messiah or not. George F. Moore ,51 Sigmund
Mowinckel, 22 and Joseph Klausner53 agree in seeing Elijah as the
expected forerunner of the Messiah. J. A. T. Robinson has recently
challenged the assumption that Elijah must have been thought of as the

%91vid., pp. TB4-T89.

5O.]'erem:la.s, p. 931.

leuda:ism in the First Centuries of the Christian Era, the Ace of
the Tannuim (Cambridge: Harvard University Press, 1962), 11, 357. MNoore
says, "It was the universal belief that shortly before the appearance of
the Messiah Elijsh should return."

52He That Cometh, translated from the German by G. W. Anderson
(New York: Abingdon Press, n.d.), p. 209. He says, "The thought of
Elijah as the forerunner of the Messiah seems to have been widespread
in Judaism."

23The Messianic Tdea in Israel: From Its Beginning to the
Comvletion of the Mishnah, translated from the Hebrew by W. F. Stines-
spring (New York; The Macmillan Company, 1955), pp. 454=4S56. Klausner
qualifies his statements when he says on p. 456, "The Tennaitic
literature has little to say with respect to the activity of Elijah
in his role as the Messiah's forerunner."

.
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forerunner of the Messiah.sk Robinson does not believe that Elijeh

was thought of as the forerunner of the Messian because Malachi L4:5
and Ecclesiasticus 48:10 view Elijah as the forerunner of God rather

than of the Mesa:lah.ss In Justin Martyr's Dialorue with Trynno

8:4 and 49:1 Elijah is regarded as the precursor and anointer of the
Messiah. Robinson questions how much weight may be placed on the
passages because "it is always perilous to reconstruct the creed of
an opponent from a work of apologetic."56 He also takes Cullmann to
task for maintaining the position that Elijah was regarded both as tne
forerunner of God and the forerunner of the Messiah without sufficient
ev:i.denc:e.s'-r Robinson states his own position in these words:

On the contrary, all recent evidence points to the

fact that there was no such graduated messianic pro-

gramme. It would probably be nearer the “truth to

see a considerable number of Tigures, in various

strands of popular expectation, all of whom carried

"messianic" or eschatological overtones.?

A third line of rabbinic thought regarded Elijah as descended from

the tribe of Levi. This line of descent was established by combining

5’*"Eli,jah, John and Jesus: An Essay in Detection," Twelve New
Testament Studies (Naperville, Illinois: Alec R. Allenson, inc., 1962),
p. 37T.

1pia. , Po 36. Regarding the Ecclesiasticus passage, Robinson
quotes G. F. Moore's statement with approval: "Sirach does not connect
the return of Elijah with the appearance of the Messiah, of whom,
indeed, there-is no mention in the book." Moore, p. 358, n. 2.

561b1d.
5TI'b:i.d. s P 37, n. 21. Robinson is referring to Cullmann, p. 23.

- 58Ihfld., p. 37.
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the Septuagint version of Malachi 2:l4 with the "angel of the covenant”
mentioned in Malachi 3:1 and 3:23.%7 Under the influence of the
priestly Maccabean line, the rabbis interpreted Elijah as the high
priest of the messienic age and a colleague of the Messiah rether than
his forer\mner.so In support of this understanding of Elijah the
rabbis appealed to Numbers 25:11-13. Because Phineas had cleansed
Israel from impurity by association with two Midianites, he received
the promise of a perpetual priesthood. Phineas became associated with
the high priestly office in the Messianic Age because of the perpetual
promise. ILater, the figures of Phineas and Elijah were Joined.sl The
identification of the two was & simple matter when priestly descent
was attributed to Eﬂ.ijah.é-a We have already seen that the expectation
of an eschatological high priest was firmly established in the two
centuries preceding the New Testament Age.63
The main task of Elijah is that of the eschatological restoration

of Israel. Both Malachi 3:23 in the Septuagint and Sirach 48:10 use

st rack and Billerbeck, p. 789. The LXX of Malechi u reudy,
“al Emiyvideteds Sogre Eydy EYLwelTUA KL TpdSs Tuds THv
EVToR NV r.wr-p,v 70V EVhL TV d ¢ dgy KNV pe0v wpb ToVs
NEVITAS, AEyEL KUptos WLYTOKPRTwp.

6°Ibid .

slrbidn 3 p. 7900

62J'eremias , Dp. 932-933. Jeremias points out that this identifi-

cation of Phineas and Elijah belongs to the post-Christian era.. The
Tarrpum of Jerusch on Numbers 25:12 contains the identification of the
two in specific terms,

%

63Su2ra, pp. 35-41.
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the verd "to restore."&" In the 01d Testement the vero

"becomes a technical term for the restoratior.x of Israel to its

b ’
o land by Yahweh."" Jeremish 16:15; 23:8; 24:6; and Hosea 11:11

S 7/
are examples of such a use of X7oKefié T4 . Oepke points out

that such a restoration

was increasingly understood in a Messianic and escha-
tological sense., On the other hand, under propretic

influence it was more fully perceived that inner

restitution is the condition and crown of the cnn-.c-:r.66
Under the influence of Malachi 3:24 in the Septuagint Elijeh was
regarded as the eschatological prophet vh-o would usher in such a

-

restoration.67
Elijah's task of restor'ation found at least six ma-;jor interpreta-

tions among the rabbis. He was expected to restore the purity of Jewish

families by securing the marriage bond and ridding Israel of illegiti-

mate families at the beginning of* the Messianic era.68

A second
interpretation of Elijah's task expected him to restore the purity of

teaching in Israel.v Disputed points of teaching and other religious

61Llfka.lachi 3:23 LXX has "&'lrolfalrdl-'l‘v’bec." The Wisdom of Sirach

uses "KATA6726EL"

651 brecht Oepke, " 3(1!0Kdﬂ7'¢167?7/u. . 2 TOKAT6Tb LS o
Theological Dictionary of the New Testament, edited by Gerhard Kittel
and translated from the German by Geoffrey W. Bromiley (Grand Rapids:
Wm. B. Eerdmans Publishing Company, 1964), I, 388.

66Ibid.
6Trbia,
6BS'('.ra.t:lr. and Billerbeck, IV, T92-T9%k.
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questions were to be solved by El:t,jah.69 That tanis is an e schatological

function of the returning Elijah may be seen from tre recurring phrase,

" 0
1t must be left until Elijeh comes." ' Tnirdly, Elijeh was expected

to restore peace in Isra.el.'n' The clearest reference to this function

of Elijah is found in Eduyoth 8:T:

R. Joshua said: I have received as a tradition from
Rabben Johanan b. Zakkai, who heard'from his teacher,
and his teacher from his teacher, as a Helakah given
to Moses from Sinai, that Elijah will not come to
declare unclean or clean, to remove afar or bring nigh,
but to remove afar those (families) that were brought
nigh by violence and to bring nigh those (families)
that were removed afar by violence. - The family of

th Zerepha was in the land beyond Jordan and Ben Zion
removed it afar by force. The like of these Elijan will
come to declare unclean or clean, to remove afar or obring
nigh. R. Judah says: To bring nigh but not to remove
afar. R. Simeon says: To bring agreement where there
is metter for dispute. And the Sages say: Neither to
remove afar nor to bring nigh but to make peace in the
world, as it is written, Behold I will send you Elijah
the vrophet . « . and he shall turn the heart of the
fathers to the children and the heart of the children
to the fathers.!<

One notices here not only the differences in rabbiniec interpretation
but also the key role that Malachi 4:5-6 played in the expectation of

what the returning Elijah would do. It was apparently expected that

GgIbido, PPe. 79"""796-

TOierbert Danby, The Mishnah (London: Oxford University Press,
1950). The pl(xrase ot;curs repea.ted.](.y in t161e fo])lowing referenceg :
Shekelim 2:5 (p. 154%); Sotah 9:15 (pp. 306-307); Bebzs Metzia 1:

(p. 348); 2:8 (pp. 349-350); 3:k (p. 351); and 3:5 (p. 351).

nStra.ck and Billerbeck, IV, pp. T96-T97.
T2Danby, pp. 436-437.
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Elijah's restoration of peace would affect both individuals and

nations.T3 A fourth view saw Elijah as the restorer of repentance to
s

Israel, = although this is probably a rather late development.TS A

fifth view regarded Elijah's task as the restoration of the three
pieces of property which characterized the first temple--the vessel
of manna, the vessel of water for purification, and the vessel of oil

for a.nc::'.n'l'.:l.ng.76 According to the Testament of Levi, chapter 2, and

Justin Martyr's Dialogue with Tryvho the Jew 8:l4 Elijah will identify

and anoint the Messiah. It may be that Elijah's expected restoration
of the temple properties is reflected in these two rieference.'rr

Finally, Elijah was expected to gather the dispersed of Israel.TS The
Pargum of Jerusalem I on Deuteronomy 30:4 is important in this regard
because Elijah as the high priest of the last times is connected with

the messianic king.79

=2
T3yerner Foerster, " &l P'?)’V"I ," Theological Dictionery of the New
Testament, edited by Gerhard Kittel and translated from the Germsa oYy
Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eerdmans Publishing Company,
1964), II, Lo9.

ThStra.ck and Billerbeck, p. T9T. He cites Pirke de-Rabbi Eliezer
as evidence, a source which again quotes Malachi L:5-6 as the scriptural
basis for what is expected.

TsMoore s Pe 359. Moore'savs, "None of the earlier sm'u-ces makes
it Elijah's special mission to bring Israel to repentance. b

7651:1-94::1: .and Billerbeck, p. T9T.

Tlgeremias, p. 934
78Si;ra.ck and Billerbeck, IV, pp. T9T-T98.

«  Tria., p. T97.
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John and Elijah in Luke 1:1h-17
Luke 1:17 is the only verse in Luke's entire Gospel which mentions

John the Baptist and Elijeh in connection with each other.ao It is

extremely important, therefore, that the relationship between the two

men be determined as precisely as possible. Jonn is pictured as going
" "na 4 A 7 s

before "Him eV TNE‘Vﬂd 7 KL J.'uvwe* ’h‘a“'y." Some scholars
simply assume that John is identified as the returning Elijah in Luke

81
1:17;  others interpret the passage as an identification of John as
the returning El:I.;)la.h.s2 Other scholars have noted a more subtle meaning
in the phrase "in the spirit and power of Elijah." Scobie equates John

with the returning Elijah, but his footnote suggests he is sensitive to

8oLul:e T:2T quotes Malachi 3:1 to describe John but does not men-
tion Elijah. Luke 9:7=9 describes John's possible resurrection from
the dead in the person of Jesus and the appearance of Elijsh as zlternate
possibilities. Luke 9:18-20 likewise describes Jesus' identification
with John the Baptist or Elijah as alternate rather than identical
possibilities.

8155 George B. Caird, "The Gospel of St. Luke," The Pelikan Gosnel
Commentaries, .edited by D. E. Nineham (Baltimore: Penguin Books, 1963),
p. 50. Caird seys, "One of the latest prophecies to be added to the
canon of scripture promised that the Lord whom vou seek will suddenly
come to his temvle and that before his coming Elijah would return to
inaugurate a great repentance (Mal. 3:1, 4:5-6). It was appropriate,
then, that the temple worship should provide the setting for the opening
of the gospel story, as it does for its close." The emphasis is Caird's.

82Ro‘:ﬂ.nson, p. 46, He says, "Luke omits both the passages in
which Jesus proposes his tentative identification of John with Elijah.
For him the person of the Baptist is no longer a mystery: he is
Elijah from birth (1.16 £.)." In a footnote on the same page he says,
"The phrase 'in the spirit and power of Elijah' cannot, in view of the
functions predicated of him, be interpreted as a denial that John is
Elijah. For similar expressions, meaning Elijah red:wivus, cf. Jusr.in,
Dial. 49.3-7." The emphasis is Robinson's.
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the subtle language in which John's relationship to Elijah is deseribed 83
Lampe displays sensitivity to the problem in verse 1T when he says
2

All the Synoptic writers, as opposed to the
Evangelist, unite to portray him as Elijah rigg‘:ti?rus.
In some respects, however, John's character as E1ijah
is not brought out so clearly by St. Luke es by St.
Mark. Thus, the Marcan description of John's personal
appearance with its resemblance to Elijah's is omitted
in this Gospel, as is also the discussion of Elijah's
coming in the person of Johm. On the other hand, the
office of the Baptist is to precede the Lord in the
Spirit and power of Elijah, to turn the hearts of the

" fathers to the children. This is set out most plainly
"in the angelic annunciation to Zacharias » Whose language
recalls ben Sirach's description of the future work of
Elijah anguelso, but less clearly, the prophecy of
Mal. 4:5,

Grundmann suggests that John is not identiﬂed'with the returning
Elijah in Luke 1:17. He says, :

Die erste Doppelzeile des nun folgenden Verses
stellt die Beziehung zu Elias her, und zwar in der
flir Lukas charakteristischen Form, dass Mal. 3,1.23f.
nicht auf den wiederkehrenden Elia interpretiert
wird. Lukas meidet in seinem Evangelium alle
Aussagen, die Johannes els den wiederkehrenden

Elia bezeichnen (vgl. Mark 9, 11-13; Matth. 11,1k,
die bei Iuk. fehlen). Johannes gleicht in seinem
Auftreten dem Elia, der bei seinem Wiederkommen nach
verschiedenen Aussagen jlldischer g'geologie auch als
messianischer Hoherpriester gilt.

8350obie , Pe 126, n. 2. Scobie says, "The concept of the returning
Elijah seems to be somewhat 'spiritualized' in the phrase 'he will go
before him by the spirit and power of Elijah' (Luke 1:1T); contrast the
rather more literal tone of Matt. 11l:14." The emphasis is Scobie's.

8. . Lempe, "The Holy Spirit in the Writings of St. Luke,"
Studies in the Gospels, edited by D. E. Nineham (Oxford: Basil Blackwell,
1955 ] p. l [ ]

85Walter Grundmann, Das Evanzelium nach Lukas in Theologischer
* Handkommentar zum Neuen Testoment (Berlin: Evangelische Verlagsanstalt,
n.d.), III, 51. The emphasis is mine.
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In Matthew and Mark there is a close connection between Jonn's

personal identification and his office or Tunction. Since Luke omits

the Marcan description of John's personal appearance (Mark 1:6) which

would suggest his identification as Elijah as well as the passages

" where John and Elijah are equated (Matthew 11:14; Matthew 17:12), it
would seem that Luke does not intend John to be equeted with Elijah.
The context of the pa.ssage‘suggests other accents,

We have noted a'bove86 that Luke heavily accents the Levitic
origins of John's parents as well as their piety. The importance of
the announcement of John's birth in the temple has also been treated.S!
The context of Luke 1:14-17, then, supports Grundmenn's suggestion
that Luke casts John in the role of the Messianic hi:sh priest. The
description of eschatological joy at‘.'fohn' birth in Luke 1:14 supports

88

Grundmann's position also. The fact thet John "shall drink no wine

nor strong drink" suggests his priestly function. Schlatter says,

Als flir Gott geweiht wird Johannes dedurch gekennzeichnet,
dass er sich vom Wein und berauschenden Trank enthils:.

Ihm gilt die Regel, unter der die Priester stehen, solange
sie ihren Dienst im Heiligtum tun. Vielleicat ist daran
gedacht, dass Johannes,durch seine Geburt zum priesterlichen
Dienst berechtigt uar.89

865unra , pp. 6-10.

8'TSut)ra. , PD. 22-25,

eal'he eschatological nature of the language in Luke 1:14 has been
treated above, Supra, p. 20.

89Aaolf Schlatter, Das Evangelium des Lukas aus seinen Quellen
erklirt (zweite Auflage; Stuttgart: Calwer Verlag, 1960), p. 1ok.

v -
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The rabbis attributed Levitic descent to Elijah on the basis of

a combination of Malachi 2:4, 3:1 end 3:23.90 It is highly significent
. »

therefore, that Luke seems to avoid quoting the Malachi 3:23 passage
which conteins the characteristic verb used to describe Elijah's function
of restoring Israel, XWOKLTLGT%6EC , e verb from Sirach 18210,
g7re GTP€,¢4¢ » does appear in Luke 1:16, however. The rest of the
quote in Luke 1:1T reproduces neither the Septuagint version of Malachi °
3:?3 nor that of Sirach 48:10. The appearance of the verb of Sirach
48:10 at Luke 1:16 suggests some connection between the passeges.

Grundmann's suggestion is most attractive as an explanation of Luke 1:17.

He says,

Die Bestimmng der Aufgabe des Johennes, "Herzen der
Viter zu den Kindern zu bekehren" steht in Parallele
zu "Ungehorsame durch die Gesinnung Gerechter." Es
entsprechen "Viter-Ungehorsame, Kinder-Gerechte."
Deshalb scheidet aus, bei den Vitern an die Erzviter
im Himmel zu denken, die ihr Herz den missratenen Kindern
zuwenden. Auch als.eine Abklirzung von Mal. 3,24 ist die
Aussage nicht zu verstehen: die zerlitteten Familien
wieder zusemmenflihren. Die Aussage steht vielmehr Sir.
48.10c (hebr. Text) naha, wo im Unterschied zum griechischen
~ Text im Zusammenhang mit den Vitern und SGhnen sich der
Gedanke des "Zur-Einsicht-Fllhrens" findet. Die Fassung des
Lukas dllrfte von den voraussetzungen der chasidischen
Bewegung her zu verstehen sein; die Chasidim, aus denen
die Leute von Qumren ebenso wie die Pharisler hervorgehen,
sind ihrem Ursprung nach eine Jugendbewegung, wdnrend die
Vdtergeneration die Abvefallenen, die Blinden gegentiiber den
Sehenden sind (vgl. Jb. 23,26: Und in jenen Tagen werden
die Kinder anfangen, die Gesetze zu suchen . . . und auf
den Weg der Gerechtigkeit umkehren; aeth. Hen. 90, 6.T:
gegenllber den Limmern, denen die Augen aufgegengen sind
und die die verblendeten Schafe warnen, bleiben diese

9Osupra, p. L9.
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"lber die n“hssen taub und ihre Augen waren sear
verblendet"). . . ., Johennes wird sls der Vollender
der chasidischen Bewegung geschen, der Bote des zu
seinem Volke kommenden Gottes » und bereitet ihm
durch sein Wirken des eschatologische Gottesvolk.gl
- ] ”~
The &¥ 707V in verse 17 refers back to TO¥ #63V in verse 16 and

pictures John as the forerunner of God Himself.92

In view of the evidence presented above, Luke seems to describe
John as a messienic figure and a colleague of the Messien rather than
his forerunner.’> He fulfills the functions of the Elijah figure by
preparing the way before God (Malachi 3:1), by his Levitic descent
(Malachi 2:4), and by his bringing of peace in Israel.gl" The echo
of Sira.ch'hB:lO at Luke 1:16 could suggest to his readers that Jonn
is the Messish.?? Luke 3:15-17 may be intended as the counterbalance
to such a suggestion of John's messiahship. Luke may further wish to
avoid identifying John with Elijah because Jesus Himself resembles

96

Elijah at many points in the Gospel. If Robinson is correct, there

91Grundmann s Pp. 51-52,

-4 -~
921bid., p. 51. Alfred Plummer interprets «¥70V gs referring
back to 70v Aedv in verse 16 also. A Critical and Exegetical Commen-
tary on the Gospel According to St. Luke, in The International Critical

Commentary (New York: Charles Scribtmer's Soms, 1925), P. 15.
3sunra, p. 49.
91}@23’1: p. 42,
95@953,.1). k5.
96Lampe 5 PPe 1T6-1TT.
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may 81%0 be an echo of Jesus' similarity to Elijeh in Acts 3:21,97

That John is pictured as the forerunner of God rether than of

("

the Messiah in Luke 1:17 does not mean that John is not the forerunner

of the Messiah, Luke pictures John as the Messiah's forerunner else-
where. A. R. C. Leaney says,

At i. 24 Elizabeth hides herself on learning of her
pregnancy. The verb is emphatic, rerhaps meaning
'concealed herself entirely.' The reason for tnis

close concealment is probably to be found in Luke's
desire to present John as imnortant less in himself

than as the forerunner of Jesus, and to snow tnis as
part of the divine plan. He therefore connects
Elizabeth's retirement closely with the Annunciation

to Mery: Elizabeth hides herself 'five months' (i.

24) end 'in the sixth month' (i. 26) Gabriel is sent

to Mary. When Mary visits Elizabeth, Joan even in the
womb acknowledges the mother of his Lord (i. 44); and
after his birth he is concealed from the public (i. 80)
until the time is ripe for him to announce the nearness
of the Messiah. When he begins his ministry Luke, along
with the other evangelists, quotes of him Is. x1. 3, and
unlike the other evangelists, orolongs the quotation to
add Is. xl. 4=5; the passage from Isaiah ends with the
words, 'And all flesh shall see the salvation of God.'
(Luke iii.6). By this sentence Luke makes John prophesy
the imminent appearance of the Messiah; for the phrase
'the salvation of God' is apparently equivalent to 'the
Messiah,'?

There is strong evidence that in Luke 1:14-17 John is presented as
the eschatological prophet as well as the eschatological high priest.
/ \ 9, /
Bauer-Arndt-Ginrich suggest that " Ev wVEYRLTE K« Fvrépet "HAcov

in Luke 1:17 means "equivved with the spirit and power of Elijah."99

9TRobinson s Do 4T.

98A Commentary on the Gosrel According to St. Luke (London: Adam
& Charles Black, 1958), p. k2. The emphasis is mine.

.

Byiarter Bauer, A Greek-English Lexicon of the New Testament end
Other Early Christian Literature, translated from the German and adapted
by Villiam F. Arndt and F. wilour Gingrich (Chicago: Tne University of
Chicego Press, 195T), p. 258. The emphasis is mine.
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Lampe says,

St. Luke, moreover, emphasizes the prophetic ¢

of John most strongly . . . . If the 'anpeamnzzr:;t:;e
angel to Zacharias, end the announcement that Jonn is

to resemble the Nazarites in his abstention from wine

and strong drink, recall the birth-story of Samson

the circumstances of his birth and to some extent e,:lso
his Nazarite characteristics suggest a resemblance to
Samuel, whom St. Luke regards, mo doubt because he stands
at the head of the orophetic line es a pre-eminent pro-
phet, superior, like Elijah and Elisha, to the generality
of inspired men in the ancient provhetic succession. Like
Samuel, he is the agent by whom, though in a very different
manner, the Davidic and Messianic king is anointed; thus
his action recalls the account of Samuel that is given

in Ecclus. 46:13. As one who is possessed by the Soirit
from the womb he resembles Jeremizh, and the manner in
which his prophetic ministry ovens i'the word of God came
to John') directly recalls the beginning of Jeremiah's
prophesying ('the word of God which came to Jeremiah!')

e o« « s« In every respect the forerunner of the Christ is
an outstanding prophet, reflecting the characteristics
of the greatest inspired figures of the 0ld Testament.

In this setting of the renewed activity in Israel of the
long dormant energy of the Spirit, St. Luke places the
birth and infancy of Jesus. It is a most appropriate
circumstance for the Messiah's birth, for in St. Luke's
view the Spirit is the instrument or vower thro%gh which
God's entire plan of salvation is cerried out.t

The two offices of prophet and eschatological high priest seem
to be woven together in Luke 1:14-1T. Both the description of his per-
sonal origin and of his function present John as an extraordinary figure.
He will be "great before the Lord" (Tuke 1:15) and "will be filled
with the Holy Spirit from his mother's womb" (Iuke 1:15). These descrip-
tions suggest his prophetic role. Many of the sons- of Israel will turm
to the Lord 'I:;ieir God as a result of his work (Luke 1:16). His equipment

is the "spirit and power of Elijah" (Luke 1:1T). Verses 16 and 1T suggest

1001, ampe, po. 166-167.
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his role as the eschatologica:l high priest. Grundmann provides an

excellent summary of John's combined role when he says,

Exr ist ein Berauschter, aber nicht von Wein und
Rauschtrank, sondern von Gottes Geist. Vdnrend der
Prophet Gottes Geist auf Zeit zur Erfillung seines
Jeweiligen Auftreges empflingt, erhdlt ihn Johannes
als ihn bestimmende Macht flir seine ganze Lebenszeit
schon ehe er zum Bewusstsein erwscht. Darin beste'nt’
seine Grisse. Er ist also "mehr als ein Prophet”,
der Grdsste unter allen von einer Mutter Geborenen
(Luk. 7,26,28). . . . Sein Auftrez besteht darin,
dass er viele der S8hne Israoels Gott zuwenden wird.
Im vollen Vortleut der heiligen Schriften wird gesagt:
der Herr, ihr Gott. Dieser Auftrag ist nicht nur ein,
prophetischer, sondern ein hochpriestlicher, denn der
Hohepriest versSint das Volk mit Gott. . . . Der
Geist gibt ihm seine Worte, und die Kraft ermdglicht
ihm die Durchfllhrung seiner Berufsaufgabe.lOl -

John 1:21 indicates that John's priestly descent was no hindrance
to his being identified with Elijah by his contemporaries. Scobie
therefore says,

We should note that the eschatological proohet was some-

times regarded as being a priest as well as a nrophet.

This would be a logical consequence of the fact that both

Moses and Elijah were priests. It is clear that the

contrast between prophet and priest has been overdrewn in

modern times, and that in John's day prophecy and priest-

hood, so far from being oppossed, were expected to 282

linked in the person of the eschatological prophet.

As Luke presents the announcement of John's birth in Luke 1:1k-1T,
the two offices of eschatological high priest and eschatological prophet

are expertly blended in the description of the Baptist.

J‘OJ'Gnmdmann, p. 51.
loescob:i.e, p. 125.
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John and Jesus--Luke 1:67-80

The Benedictus presents the interpreter with a number of problems.
Primarily, the interpreter must decide whether the Benedictus describes
John or Jesus or perhaps both of them. Bowen thought that the entire
Benedictus described John.193 verse 69 of the Benedictus states that
God has raised up a horn of salvation in the house of David. To
explain this referenc.e to David, Bowen attempted to show on the basis
of 2 Samuel 8:18 that David was regarded as the progenitor of a priestly
line.lol" He also believed that the genealogy in Luke 3:23-28 which I.uke

assigns to Jesus was or':l.ginally a genealogy of .)‘ohn.m5

More recently, A. R. C. Loazioy 0 & 3. A, T. Robinsoa T have
suggested that the entire Benedictus was written in honor of Jesus.
Leaney. believes that such phrases as E"“n'ebKEIUMLTO. &v 07{“" A«vid,
&v.(roﬁ';] E; 1}”560‘05 i émy.wst - Efp‘q’V"yS ’
and particularly the expression ﬂpatf’; ™S 1750 414 TOY in verse T6 show
"that the Benedictus is really a hymn in welcome to the Messiah rather
108

than a forerunner."

103¢1avton R. Bowen, "John the Baptist in the New Testament,”
Studies in the New Testament, edited by Robert J. Hutcheon (Chicago:
The University of Chicago Press, 1936), passim., pp. 61-66.
1041014, p. 65.

105154, , pp. 66-6T.

1°6A. R. C. Leaney, "The Birth Narratives in St. Luke and St.
Matthew," New Testament Studies, VIII (1962), 158-166.

X mTRobinson, Pp. 51-=52.

loaLea.ney, Pp. 161.
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Robinson believes that the Benedictus was written in honor of
Jesus because it reflects the same Christology and vocabulary as
Acts 3:22-26."%7 e points out that by the time the Gospel of Luke
was written Jonhn hed already been idemtified with "the one who goes
before the face of the Lord.™ 0 As a result of this identification,
the Benedictus was understood as a description of Jonn and Jesus rather
than John alone. Robinson bases his argument on the reference in Luke
1:69 to the "house of his servant David," suggesting that out of its
present context the Benedictus would naturally be eonnected' with Jesus
rather than John.m

The reference to the Davidic femily in verse 69 has led to a third
line of interpretation regarding the Benedictus. lem:erm and Rengstorfu3
suggest & break in the Benedictus between verse T5 and verse T6; verses
68-T5 refer to Jesus and verses T6-T9 refer to John. Scobie thinks that
Luke inserted tﬁe Davidic reference in verse 69 into his source with the
object of "toning down the high estimate of John."llh. The traditional
interpretation which regards the Benedictus as a description of both

Jesus and John indicates, seys Scobie, that Luke's effort to reduce the

109p0binson, pp. 51-52.

1101414, , p. 52.

mIbidc ) p. 52.

_112P1ummer , PP. 39-kk.

113{{31‘1 Heinrich Rengstorf, Das Eventelium nach Lukas, in Das
Neue Testament Deutsch (G8ttingen: Vendennoeck & Kuprecht, 1962), III,
33-36.

1':u"Sco'b:i.e s De 55.
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high estimate of John has been highly successful,

In the light of the conflicting internretetiong presented above,
the present context of the Benedictus is importent in its interpreta-
tion. A number of scholars have noted that chapters 1 and 2 of Luke's
Gospel present a _para:llel series of episodes about John end Jesus.
The episodes, these scholars say, have been interwoven to form a

continuous m.rra‘t-.:lve.]"T"5 Kraeling says,

Each series of episodes--the one dealing with John, the

other with Jesus--contains an act of annunciation ; an

account of birth, circumcision and namegiving, an

encomium in praise of the newly-born infant 3 andﬁ,con-

cluding statement about the growth of the child.ll©
Morgenthaler has observed thet chapter 1 of Iuke has a chiastic structure
vhich is built around Zechariah and Mary. Within this broader chiastic
structure he discerns a second chiasma between the content of the
Magnificat of Mary (1:46-55) and the Benedictus (1:68-79).1]"r Iz
Morgenthaler is correct, there may be a break in the thougnt between verses

68-75 and verses T6-T9 of the Benedictus. The Davidic reference in verse

115For & parallel arrangement of the materials in table form see
John Martin Crecd, The Gosvel According to St. Luke (London: Macmillen &
Co., Ltd., 1965), p. 6. See also Carl H. Kraeling, Johm the Bantist (New
York: Charles Scribner's Sons, 1951), pp. 195-196, n. 15, and Rene
Laurentin, Structure et Theolozie de Luc I-II (I’aris: Librairie Lecoffre,

1957), pp. 32-33.

'u6lcraeling 5 Ds 16
nTRobert Morgenthaler, Die lukanische Geschichtsschreibungs els
Zeugnis (ZlUrich: Zwingli-Verlag, 1949), I, 151-1k2, Tne first cniasme
follows this sequence: The announcement to Zachariah, the announcement
to Mary, Mary's hymm, Zachariah's liymn. The content of the two hymns
forms a second chiasma as follows: Mary's versonal reflections (1:46-49),
‘Mary's general statement (1:50-55), Zacharish's general statement (1:68-
T5), Zachariah's person reflections (1:76-T9).
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69 would then suggest a description of Jesus. Verses T6-T9 would

apply to John.

Grundmann makes several significant suggestions concerning the

interpretation of the Benedictus. He says,

Das Benedicktus des Zacharias enthilt den Lobpreis G

tte
zu_dem sein Mund sich wieder 8ffmet (V. 6i: £ ﬂara%v o
"EVAoy"n7TOS ) und gibt Antwort auf die Frage nach der
Zukunft seines Kindes (V. 66a). In dieser doppelten Weise

ist der in sjich selbstdndige us mit dem Vorh 1
verlmﬂpfbl}ﬁs Hymn: orhergenenden

Grundmann believes that originally the Benedictus celebrated John's
birth as the arrival of salvation. ZILater, John was extolled by certain
Baptist groups as the Messiah. Jesus' own praise of John (Luke T:28)

seemed to support such a high estimate of John. Two passages in the

Clementine Recomnitions (I, 5%, 60) and a pﬁssag_e in Ephrem Syrus show
that John vas held by the groups that produced this literature to be

the Messiah rather than Jesus. In addition, the Mandeean literature
regarded John as the initiator and fulfiller of salvetion. Without
altering the Baptist tradition, Luke biocks the lines of thought that
see John as the Messiah by designating Jesus as the Messiah from David's
seed and as the Lord whom John precedes. The birth narrative of Jes\;s
which follows the Benedictus underscores the unity between Christ Jesus

and His forerunner .'l‘ohn.l]'9

naGrtmdmann » De 69.
ngIbid., p. TO. Robinson questions the historical value of the
Clementine Recosnitions., He suggests that they are second century docu-
ments. He also questions whether there was ever a Baptist group vho were
rivals of Jesus. According to Robinson, the Mandaean literature has no
references to John the Baptist in its earliest strata either. Ibid.,

P. 50.
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On the basis of the evidence he cites, Grundmann concludes,
Das alte Lied spricht von zwei messianisehen
Gestalten, dem messianischen Kbnig, dem die national-
politische Befreiung zufflllt, die das priesterlichre
Leben des ganzen Volkes vor Gott ermdglicht, und von
dem messianischen Propheten und Hohenpriester, der
dieses neue Leben des Volkes vor Gott wirkt. Wéhrend
der messianische Kbnig noch namenlos ist, trigt der
messianische Provhet und Hohepriester den Hamen
Johannes und ist in dem neugeborenen Kind da. In
seiner Aufbauordnung bekommt durch Lukas der messian-
ische Kénig ebenfalls seinen Nemen: Jesus . . . a
Das Problem der Komposition der Kindheitsgeschichten
durch Lukas mit ihrer Zuordnung von Johannes und
Jesus 1dst sich aus der Erkenntnis der verschiedenen
messianischen Erwartungsgestalten.

Grundmann's suggestions about the interpretation of the Benedictus

seem to find support in the Testaments of the Twelve Patrierchs. Both

the last date of their composition and the evidence they give of
acquaintance with Luke's Gospel in particularla suggest caution in
using the Testaments as supporting evidence, Most scholars today think
the Testaments were originally composed in the first century B. C.

but that their present form contains many Christian ."m'i'.erpc)la'c.1cms.122
If Kuhn is correct, the Testaments do indicate the expectation of two

Messiahs, a high priest from the tribe of Levi and a royal Messiah from

1206 mundmann y Ds T3

121Plununer, Introduction, pp. lxxviii-lxxix. Plummer provides a

table of references from the Testaments and from Luke's Gospel which
suggest verbal similarities between the two works. Plummer believes
the Testaments were written between TO and 135 A. D.

122Tean Danielou, The Theology of Jewish Christisnity, translated
from the French and edited by Jonn A. Baker (London: Darton, Longman
& Todd, 196L4), p. 1h.
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12
the tribe of Judoh.'®3 What 1s tmportant is that a1y of the messianic

passages in the Testements rank the Messiah of Levi above the royal
Messiah of Judah.lau Not only were two Messiahs envisioned by the
group or pexrson who produced.-the Testaments, but the Messiah of Levi
was given definite precedence over the royal Messiah. If the Testements
bave been interpolated by Christian hands, the Testements may indicate
that a Jewish Christian saw in John and Jesus the Levitic Messiah and ,
the royal Messiah of David.

The Qumran literature.seems to provide evidence that Grundmann's
suggested interpretation of the Benedictus is possible. The Qumran
community seems to have expected three eschatological figures--the

125

prophet and the two messiahs of Aaron and Israel. The Qumran litera-

ture also regards the priestly Messiah as superior to the Messiah of
Isra.el.:"26 _

In Luke, John seems to bt? described as both a prophet and also a
priest. Jesus is described as a king (Luke 1:33). That John as prophet

and priest and Jesus as king could be brought together in the Benedictus

123karl Georg Kuhn, pp. 57-58.

mthid., p. 58. See especially Test. Judah 21:2-5, Test. Iss.
5:7, Test. Judah 25:1-2, Test. Naont. 5:3=5.

125Km, supra, pp. 34-38. See also F. F. Bruce, Second Thoughts
on the Dead Sea Scrolls (Grand Rapids: Vm. B. Eerdmans Publishing Com=
pany, 1961), pp. 60-90, and William H. Brownlee, "Messianic Motifs of
Qumran and the New Testament," New Testement Studies, IIX (1956-195T),
PP. 195-210. :

126Kl.lhn, pp. 54-6L4, passim.
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seems quite possible. John 1:21 indicates that the popular eschatological

expectations included a number of figures. Whatever the original form

and intention of the Benedictus was » in its Lucan context it eppears to

describe Jesus in verses 68-T5 end Jomn in verses T6-79.
What, then, is the relationship between John and Jesue in Iuke 1?
Dibelius was perhaps the first scholar to comment on the faet that Luke-

1l does not emphasize John's subordination (Unterle:genheit) to Jesus .127

Other scholars, such as Sco'l:::l.e128 end Benoit ?? believe that Luke
regarded John as inferior to Jesus. Oliver sees a contrast between the
description of John as WPOGP#7T%S VYoo (Luke 1:7T) and of Jesus
as Vios 'flgﬁtlbfoﬂ (Luke 1:31). He thinks that this contrast brings

130 Oliver sees further indications of

out the superiority of Jesus.
John's inferiority to Jesus in the fact that John is described as "great

before the Lord" in Iuke 1:15 while Jesus is simply designated as "great"

127Ma.rb1n Dibelius, "Jungfrauensohn und Kripvenkind: Untersuchungen
zur Geburtsgeschichte Jesu im Lukas-Evangelium," Botschaft uni Geschichte:
Gesommelte Aufsitze von Martin Dibelius, edited by Gunther Bornkamm
{TUbingen: J. C. B. Mohr [Paul Siebeck], 1953), I, 8. Dibelius does
feel (pv. 2-5) thet Luke 1 and 2 taken together as a whole stress the
superiority of Jesus. .

1284 obie, p. 55.

129pierre Benoit, "L'Enfance De Jean-Baptiste Selon Luc I," New
Testament Studies, IIT (1956-195T7), 188. I am indebted to H. H. Oliver
for tnis summary of Benoit's position. See "The Lucan Birth Stories and
the Purpose of Luke-Acts," New Testament Studies, X (1963-1964), 213.

1301pid,, p. 217.
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without qualification (Luke 1: 32).131 John's leaping in Elizebetn's

womb et the presence of Jesus (Luke 1:k1) receives & similar interpre-
tation by Ol.'nrer.l'?'2

Many scholars agree that Luke presents John as the forerunner of

Jesus.133 For some scholars "forerunmmer" seems to be synonymous with

"inferior." Vielhauer says, "Der Prophet des Hichsten (v. 76) ist
natlirlich dem 'Sohn des Hichsten' (i. 32) untergeordnet, er ist

Vorldufer des Kyrios, dem seine Mutter Elisebeth gehuldigt hat (i. k1,

hh)."lBh If Grundmann i correct, there may not be a conscious effort

to stress John's inferiority in Luke 1. Luke 1 may rather reflect an
apologetic purpose as Grundmann suggests. The priestly-prophetic

1
Messiah serves as Jesus' forerunner. 35 Luke may well have regarded

136

Jesus' work as more important than John's. As Minear says, however,

Although the prologue preserves a distinction between
the task of the two figures, at no point does it make
an invidious or apologetic effort to downgrade or to

deny the eschatological significance of John . . « «

The work of botn men is seen as essential to the

131Ibid., p. 218.
1321414,, p. 217.
133paurentin pp. 37-40, as cited in Oliver, p. 212. See 2iso

Benoit, pp. 179-188. So elso Philipp Vielhauer, "Das Benedictus des
Zacharias," Zeitschrift filr Theologie und Kirche, XLIX (1952), 26k.

1347114, -

135Gr|mdmnn, Pe T3.

136Paul Minear, "Luke's Use of the Birth Stories," Studies in
Luke-Acts, edited by Leander E, Keck and J. Louis Martyn (ffasaville:
‘Abingdon Press, 1966), p. 123.
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fulfillment of the promise, as ground for the Joy of

redemption. Both are included within the same consola~
tion of Israel.l3T

It seems likely, therefore, that a distinction should be made between

John's person and his work. John is a prophet. His birth is celebrated

in eschatological language. He may be the Messianic high priest. iHe
fulfills his task in the prophetic "spirit and power of Elijah." He
is apparently not Elijah, but he is the forerunner of Jesus., He ful=-
fi11s the functions of Elijah by preparing the people for God and by
bringing peace. dJohn's importance lies in his work as part of the
fulfillment of God's plan.

1371bid., pp. 122-123, The emphasis is mind. By "prélogue“
Minear means Luke 1 and 2, Ibid., p. 119.



CHAPTER IV
JOHN, JESUS AND ELIJAH IN LUKE 3-24
Introduction

In a recent article in the Festschrift for Paul Schubert Paul
Minear discusses the birth narratives of Luke 1 and 2 and their
implications for interpreting the rest of Luke's Gospel.l Minear
holds that Hans Conzelmann ignores the birth narratives in his
presentation of Lucan theology. As a result, Conzelmann is able
"to establish his thesis that Luke visualized the story of salvation
as emerging in three quite distinct stages. . . ."2 Minear further
shows that Conzelmann's failure to teke the birth narratives into
account has important implications for his assessment of Luke's theology
in general. "Many words and concepts lose their eschatological

3

character," especially the work of the Holy Spirit.” Certain temporal

phrases such as those in Luke 16:16, 4:21, and 22:36 become "much

more influential than the whole of chapters 1 and 2. ot

1peul S. Minear, "Luke's Use of the Birth Stories," Studies in
Luke-Acts, edited by Leander E. Keck and J. Louis Martyn (Washville:
Abingdon Press » 1966), pp. 111-130.

°1bid., p. 121.

3I.bid--l! p. lall"

hI'b:ld. » Do 1250
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Conzelmann's treatment of Luke 16:16 is especially important.
John the Baptist is the last representative of the old epoch; he does
not proclaim the Kingdom of God nor is he an "authentic eschatological
figure."”? John "does not represent the arrival of the new age, but
serves to bring out the comparison between the old age and the new one
vhich has come with .Tesus."6 Since John is not an eschatological
figure, his ministry rather than his person serves as e preparation
for Jesus. Thus John "is subordinate to the work of Jesus in the same
way as is the whole epoch of the Law."l Jobn is not the precursor but
the last of the prcm‘ne'lm.8

In this chapter a survey of significant passeges in Luke 3 to
2l will be offered. Conzelmann's interpretation will be treated,
followed by an evaluation of his position in the light of the findings
of other scholars. .

John--The Man and His Message (Luke 3:1-22)

Conzelmann believes that Iuke has recast 3:1-22 to give it a

historical perspective.g The account of John's imprisomment in 3:19-20

5Tbid., pp. 121-122.
6

Hans Conzelmann, The Theology of St. Luke, translated from the
German by Geoffrey Buswell (New York: Harper & Row, 1961), p. 185, n. 2.

TIbid., Pe 2"-.

BIbid.’ P 250

91bid., p. 26, 1. 3.
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provides the key to Luke's composition of chapter 3.m Luke 3:1 is

& synchronism of world history. Concerning Luke 3:1 Conzelmann says
2

There is no trace of a "theology of history"as a com-

prehensive view of world history as a whole., This

allotting of Jesus to a definite point in time is in
harmony with the fact that the "today" of Luke iv, 18
ff. belongs to the past and ig now descrived as g
historical phenomenon. There is no other view of

history in iii, 1 than that implicit in the view of
redemptive history which prevails throughout Luke,ll

According to Conzelmann, Luke omits Mark 1:5 and the reference to Judea
in Iuke 3:3 for two reasons. ILuke wishes to comnect John with the Jordan
area to mark off John's ministry from that of Jesus.l2 Jugea is con-
sistently omitted in connection with John because “the Jordan is the
region of the Baptist, the region of the old ers, whereas the ministry
of Jesus lies elsewhere.™ 3 Conzelmann admits, however, that this

interpretation contradicts the prologl:te.lh

In Luke 3:3 John comes " K% p-u’r“ wv piwrm,ud  UETL volus €ls
Aleetv i(ﬂdp 7LDV " In 3:18 John's message to the people is

101pid., p. 26.

uIbid‘, po 168!

laIbidc ) D- 19'

131'bid. » P. 20,

lhbry14., p. 20, n. 3. He says, “This is in plain contradiction
to the prologue, according to which it is the very place to which John
belongs. We can only prove that the “desert" is the desert of Judea
-1f the prologue is original, Besides, right from his first appearance
there is no suggestion that John has been in the desert previously.
In any case, the desert in this context is not so much a geographical
as a symbolical element, for it signifies the prophet. It is important
‘for us to see that instead of the desert preaching, which has the
character of an eschatological sign, the emphasis is on the desert as
a place for ascetics." -
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characterized with the verd eVnYYEA(%€70 . Conzelns I

Luke 3:3 in connection with the works of repentance demanded in 3:8
and says,

The connection between _;g.sr-f Vol and Ba

longer thought of as eschatological, but pgmrgii; ral:
psychological. It is not Baptism itself that dbrings
about conversion, but Baptism, which does indeed, bring
forgiveness and the Spirit, can be granted on condition
of a previous change of conduct. This is the meaning

of the expression wer4vots £0s defecev in Luke's
sense (iii,3).*?

2

Conzelmann interprets £V Yyy gal. 770 in 3:18 as "to preach"
and adds, )

In Luke, John is thought of as quite unconnected with

the message of the Kingdom. The praeparatio is not

conceived by Luke in eschatological categories, as in

the other Synoptics, but is seen in the simple fact of

the preaching of repentance, vhich is valued therefori

not because it is a sign, but because of its content. a

John is described by Luke in 3:4-6 with a quotation of Isaish
40:3-5. With the inclusion of Isaiah 4O:4-5 Luke has expanded the
quote found in Mark which stops at Isaiah 40:3. Conzelmann offers an
interpretation of Luke's use of prophecy when he says,

Scripture points to Christ, the dawn of salvation.

This is made clear right at the beginning. In iii,
4 £f. Luke alters and expands the quotation in Mark

1vid., p. 100.

lsIbid.. » P» 23, n. 1. For the non-eschatological content of
e%nxxaczz,’ £70 Conzelmann appeals to Rudolf Bultmann, Theoloxy of
the New Testament, translated from the German by Kendrick Grobel

(New York: Charles Scribmer's Soms, 1951), I, 87.
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l,2f . ... The completion of the
uote
what Mark gives introduces a universalqmtet%g.belz;:d
ii, 30 f., and especially Acts xviii, 28). There is
a correspondence between the beginning and the end ;1'
the whole work, Scripture providing tae %thexe. The

Eschaton and the Judgment, however, do not
within range of Scripturai prophec;r.i'( SRS

What Conzelmann is saying is that since prophecy is applied to John
in Luke 3:4-6 and John belongs to the period of Israel, prophecy
cannot reach into the Kingdom of God. This point becomes clear in a
later quotation. Accoidins to Conzelmann, Old Testament prophecy is
limited; .

it reaches as far as the coming of the Spirit (Luke

xxiv, 49) and the dawn of the Eschaton (Acts ii, 16

ff.), but not as far as the Kingti.gm of God. Only

Jesus' prophecy touches on this.
John does not preach the Kinglom of God and Luke 16:16 shows why, says
Conzelmann. John can know nothing about the Kingdom because the
Kingdom constitutes "the new element in the present epoch of salvation."l”
John is still part of the old epoch.

Luke 3:10-14 contains John's exhortations to the people. This
passage is peculiar to Luke. Conzelmann regards this passage as an
insertion by Luke to transpose the eschatological call to repentance

into "timeless ethical exhortation."20

1T1m014., p. 161.
B,
114,

201p14., p. 102.
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He goes on to say,

But the threat of Judgment is mow inde
pendent of th
time when the judgment will take place » of whether ®

it is near or far. John does not declare tha
t jud
is near, but that the Messiah is near, whose peiiogmigt

still separated from the Parousia by en indeterminat
e
length of time, or rather, by a length of time dete;mi.ned

by God and known only by Him and by the Son. The fact
that John proclaims the Messiah therefore does not, as

Luke sees it, mean that he proclaims that the End is
near.

Conzelmann therefore states that John has no symbolic significance
as the "arché" of the Gospel. Only the content of hi-s preaching and
ministry are significant because they prepare men for the preaching
of JeBUS.22

Luke relates the reactions of the people to John's preaching
in 3:15-17. Conzelmann regards verse 15 es an editorial comment a.dded.
vy Luke. Conzelmenn notes that the term used for "people," ALOS,
alternates with 5’15\05, and £¥vos in Lucan usage.23 Conzelmann
suggests that Luke 3:21 1s a parallel to 3:15, for in Luke 3:21 it is
said that "all the people" were 'baptized.ah Comparing the usage of
V7L TSV ALDV in 3:21 with Luke T:29-30, Conzelmann concludes,

~ c o
The phrase W«S O 0XA0S sometimes means all those

present. The story of John the Baptist is an exception.
According to Luke's account "all the people" were baptized,
but the leaders remained apart. This is assumed in Luke

aIbid. b

221bid., P 102, n. l.

23Ibid., p- 16,"" N. 1'
« 244, p. 2.



76
‘vii, 29 £. In this way Luke creates two groups in

his description of redemptive history. The leaders

place themselves outside the savi
outside of "Israel."25 ng events, that is,

What Conzelmann wants to show is that "all," which usually has an
eschatological connotation in Mark, has been "historicized" by Luke.25

Conzelmann places a great deal of weight on the omission by Luke
of 371'(2&0 MoV 1n Luke 3:15. He interprets this omission to mean
that "John is grest, but not in the Kingdom of God."27 He later aads,
"Jobn is not the precursor, for there is no such thing, but he is the
last of the prc:pl'url'.s.“28 The preaching of repentance is John's real
task, and it is this preaching that persists on into the new epot:h:29

Conzelmann finds significance in two othe-r- references in chapter
3. BHe considers 3:19-20, the reference to..'l'ohn's imprisonment, as the
dividing between the epochs of salvetion. This incident divides the
section concerning John from the story of Jesus that is about to _
begin.3° Tuke 3:21-22 follows John's imprisonment with an account of
Jesus' baptism. Concerning Jesus' baptism Conzelmann says,

According to iii, 21 f. Jesus is beptized as one of
the people, like everyone else. Luke e:geludes any

25Tbid., p. 164, n. 1.

26I’bii.él., pp. 20-21, n. 5. Compare the eschatological tone of
"al1" in Mark 1:5. ’

27:_1:1«;., p. 2k,
28m14., p. 25.
21bid., p. 23.
30;9_3.5., p. 2.
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suggestion that John plays an important part in the

incident. This is in keeping with h
tion of the significance ofngohn,Sl 13? whole concep-

Thus John is not part of the new epoch according to Conzelmann.

Conzelmann's analysis of Luke 3:31-22 indicetes that he believes
that Luke plays down the eschatological significance of John at every
point. According to Conzelmann, John assumes a well:-deﬁned position
~ within Luke's presentation of Heilsgeschichte. Numerous scholars have
shown that both the context and content of Luke 3:1-22 suggest other
lines of interpretation than those Conzelmann follows.

. Flender has shown that the early chapters of Luke's Gospel coantain
an "overriding parallelism" between the old and the new wvorld, between
heavenly and earthly events,32 Chapter 3 of Luke sets forth this
parallel between John and Jesus. Both ';prea.ch" (3:18; %:18), but Jesus
is the Son of God (3:22) on whom the Spirit of the Lord rests (4:18).
According to Luke T:33 and following John is rejected just as Jesus is.
By contrast, John as the forerunner is nothing (3;16) compared to the
One he precedes. He is a Greater One in the old world, but in the
Kingdom of God the least is greater than he (7:28; 15:1.6).33 In a later
chapter Flender draws the conclusions from his previous stetement. He
points out that Iuke 3:1, which Conzelmann acknowledges as Luke's device

A1vid, -

32Helmt Flender, Heil und Geschichte in der Theologie des Lukes
in Beitrise zur evangelischen Theologie, edited by E. Wolf (Munchen:
Chr. Kaiser vVerlag, 1965), XL1, 2k.

t 331bid.c » DPP. 25-26n
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for dating Jesus' own appearance,3¥ 15 not directly connected with the

beginning of Jesus' ministry.3> I Luke wisked to estabiish o clear

distinction chronologically between John and Jesus, he ecould not
present the beginning of both their ministries at the some time.36
If the synchronism in Iuke 3:1 applies to both John and Jesus » then
they share the same time reference.37 Flender points cut that this
chronological difficulty resolves itself if John and Jesus are dis-
tinguished from each other qualitatively rather than chrt:uxmlogic:tlil.lqr.3’B
In this way both John and Jesus can work side by side, but they have
different m:lssions.39 Flender can therefore suggest,

Flir Lk, dagegen ist der THufer der Représentent der

alten Zeit und steht ausserhaldb des eschatologischen

Heilsgeschehens. Da aber flir ihn diese alte Zeit

bis in die Gegenwart hinein wZhrt, tberschneiden sich

alte und nene Zeit in der Gegenwart als quelitative

Gegensitze . *0
Luke 3:1 and 3:23 separate the sphere of old and new, but in the figure

of John the Baptist the eschatological Christ event f:l.ndé its historical

34He refers to Hans Conzelmann, "Jesus Christus," Die Religzion
in Geschichte und Gegenwert, dritte Auflage, edited by Kurt Galling
(Tloingen: J. C. B. Mohr [Paul Siebeck], 1959), III, col. 62k,

35Flender, p. 111,

36Ib:ld.

37Ib:ld. , pe 111, n. 157, The German reads, "Wenn der Synchronismus
auch auf die "Jesuszeit" bezogen ist, dann sind Johannes und Jesus als

gleichzeitig zu denken."
38rpid., p. 111,
391m14.

"°Ib1d., p. 111, n. 159.
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continuity with Israel ang the church.!’l

Luke 3:2 says that "the Word of God care to John,
Zechariash, in the wilderness."

the son of

John is @eseribed in terms that suggest

en 01d Testement prophet (Jeremish 1:1; Hosea 1:1).*2 Azainst the back.

ground of the first century, John's prophetic stetus is important.
Scobie says,

Prophecy was dead; its rebirth would be a sign of the
new age. It is quite wrong therefore to speak of
someone claiming to be "merely e provhet" in contrast
to someone claiming to be "a Messianic figure." Any-
one who cleimed to be 2 prophet wvas automatically
claiming to be the prophet. Anyone cleiming to be a
prophet was claiming to be a Messianic figure, not in
the sense that he was the Messiah himself, but in the
sense that was preparing for the ushering in of
the new age. 3

In Luke 3:2 Jesus' appearance is as closely connected with Jonn's as
it is in the prologue.m"

Conzelmann consistently emphasizes that John is not the forerumnmer.
The fact that Luke follows Mark and Matthew in substituting ‘%Toﬁ for

ToUaleo? at Luke 3:4 suggests that the Messiah is meant by «V 70T .l"5

W1piq., p. 112,

haAlfred Plummer, A Critical and Exegetical Commentary on the
Gosvel According to St. Luke in The International Critical Coumentary

(New York: Charles Scribner's Sons, 1925), p. 85.

l"3(}ha.rles H. H. Scobie, John the Bavtist (Ph:lla.delphia.: Fortress
Press, 1964),- p. 123. '

anrl Heinrich Rengstorf, D=s Evangelium nach Lukas in Das Keue
Testament Deutsch (G8ttingen: Vandenhoeck & Ruprecht, 1962), 1L, 55.

hslemer, p. 87« In the Benedictus, A%Toaama‘ns Jesus., Luke
-has already established the interpretation of L¥7o¥ as Jesus in the
pmlogue.
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In this way John is made the forerummer of Jesus. Verse 6 seems con

clusive, however. The expression ™the salvation of God" is "for TLuke

apparently equivalent to the Messiah, or the Messiah and his kingdom, w6

In the Song of Symeon "thy salvation" is Jesus (Tuke 2:30). Jesus is

both a light for revealing to the Gentiles and the glory of Israel
(Luke 2:32). Luke 2:30 also refers to Isaiah 40:5. Saivation is
closely connected with "the personal presence of the Messiah" in Luke-
1:69, TL and T7."T Acts 28:28 alludes to Tsaich 40:5 when the Cospel
has reached Rome. All nations have seen the salvation of God.
Conzelmann believes that the baptism of John lacks an eschetological
dimension in Luke 3:3. The context seems to suggest another interpreta-
tion, however. Immediately after the reference to John's preachin;l,r, end
baptizing Isaish 40:3-5 is quoted. John's baptism prepares the way for
God's Messiah (Luke 3:6). Scoble links John's beptism with his message
when he says, .

To this demand for repentance, John added the further
demand that the repentance of man and the forgiveness
of God be symbolized by the rite of baptism. As we
have already suggested, John would not think of forgive-
ness being conferred at the moment of baptism, but at
the judgment itself. This very close connection between
John's preaching end his baptism is witnessed to by the
rather curious phrase used by Merk and Luke--John
appeared "proclaiming a baptism in token of repentance
for the forglveness of sins." The baptism could not be
understood, and had no significence apart from the
preaching of the message.*?

hGA. R. C. Leaney,.A Commentary on the Gostel According to St. Luke
(London: Adam & Charles Black, 1950). D. 100.

. WTny,,

“BScobie » PP. 112=113. The emphasis is mine.
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The fact that John is to prepare the vay (Iuke 3:4) suggests that

his preaching and his baptism serve as the preparation of a new
people for God."? he unvorthy are made worthy according to God's
standards (Luke 1:46-55; 2:34-35).%° Tn the light of Tuke 3:6, Jomn's
preaching (Luke 3:18) is also a message of selvation.dt

Conzelmann _regarﬂa Luke 3:10-14 es "timeless ethical exhortation™
which replaces the eschatological call to repentance. Rengstorf may be
right when he connects Joln's ethical teaching with the similer statement
about Zecharish and Elizebeth in Luke 1:6.%2 Since Elijah was expected
to restore the purity of teaching in Israel and to decide religious
questions, there may be an echo of that expectation in verses 10 to k.
If verses 10 to 14 do contain an echo of Elijah's expected functionm, |
Iuke's omission of Mark 1:6 might reflect a pattern similar to that in
chapter 1. John performs the functions of Elijah but is not equated
with him,

Conzelmann regards Luke's omission of 87(6% K0V in Luke 3:16
as further evidence that John is not the precursor. Acts 13:25, part
of Paul's sermon at Pisidian Antioch, présems the expression of John
MET? 3/:.?: . Grundmenn thinks that Luke dropped the phrase to offset

thengstorr , D= 56.
Ompia, *

5lpender, pp. 26-27, n. 69. Flender notes that Iuke 16:16 indi-
cates that John's message is surpassed by, the preaching of the Kingdom,
however. Compare the use of .‘.‘13-'-)’5’8?4(.60!6/#.(( in Luxe 1:19 in an
eschatological context.

92Rengstorf, p. 56.
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the messlenic expectations of the Baptist circles.’3 14 4o aifficult

to see how John is not regarded as the forerunner, His description of
the coming one disagrees with Jesus' view of himself (Luke 4:18-21),
John's question to Jesus in Luke T:19 reflects his puzzlement with
Jesus, but his question is meaningless if he is not the forerunmer.
Conzelmann considers the account of John's impr.;msonment the key
to chapter 3. Flender's arguments showing the parallelism between John
and Jesus in Luke 3 seriously weaken Conzelmann's interpretation. A
more probable interpretation is that John resembles Elijah in his
upbraiding of the king and queen (1 Kings El.:l'r-ah).sh Caird suggests
that the positioning of Luke 3:19-20 mey simply be Luke's way of
rounding out one account before going on %o another.”? Conzelmann sees
Luke's omission of a specific reference to John at Jesus® baptism as

further proof of John's insignificence. Justin's Dialogue with Trypho

8:4 shows that one of the functions of Elijah was to find and anoint
the Messiah. It is possible that Iuke omits John's name in Luke 3:2
to avoid John's identification with Elijah.

53Wa.1ter Grundmexn, Das Evangelium nach Lukas, in Theologischer
Handkommentar zum Neuen Testament (Berlin: Evangelische Verlagsanstalt,
n.d. ,, III’ 105. b )

51*Gnmdmann, p. 106. See also Rengstorf, p. 58.

55C%eorge B, Caird, The Gospel of St. Luke, in The Pslican Gosrel
Commentaries, edited by D, E. Nineham (Baltimore: Penguin Books, 1963) 3

P. To.
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Jesus and the Spirit (Luke 4:18-.21)

Conzelmann belicves that there is a decisive shift in Luke's

Heilsgeschichte in these verses » notably in verse 21. Focusing his

attention on the word "today" in verse 21, Conzelmann can say that
"Luke sees salvation has come about in history, as a period of time
which . . . 1s now over and finished."?® The 5’17’jl£pov saying
of Luke L:21 designates Jesus as the center of the story of salvation.’T
Conzelmann can therefore say,

Compared with Mark 1, 15 there is a shift of emphasis

in Luke. The declaration of the coming of the Kingdom,

that it is near, is omitted, and thus the connection

between the nearness of the Kingdom and repentance is

severed. . . « What is new in Jesus' teeching, com-

pared with John's, is not the message thet the Kingdom

is near, but the message of the Kingdom itself. It is

true that his preaching presupposes the call to repen=

tance, but in the sense that it is Good News it does

not point primarily to the coming but to thganature of

the Kingdom, which is set out in iv, 18-21. ]
Conzelmann refers to Luke 4:18-21 no less than twenty-one times through=

out his book. From his statements one senses that Conzelmann recognizes
Luke 4:18-21 as a pivotal point in Luke's Gospel.
’
Paul Minear shows that Conzelmann's understanding of &%/ uEpoV

as emphasizing punctiliar, linear, chronological time is difficult to
establish on the basis of Luke's use of the word elsewnere in his Gospel.59

58Gonzelmann, The Theology of St. Luke, p. 36.

5Trpid., p. 170.
58rp1d., p. 11k
59Minear, p. 123.
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Luke uses 4'.7’/:epov 8s often in Luke-Acts as the rest of the llew
Testament combined. In the other passages vhere the word "today"
occurs, the context suggests that the eschatological age is meant
(2:11; 3:22; 19:9; 23=l+3).6° Minear further points out that the birth
narratives "carry the begimning of the message of salvation beck to a
period before the sermon of Jesus of Nazareth . . . ."61

Flender sees a definite connection between Luke 1:35 and Jesus'
reception of the Spirit in Luke 3:21-22, The presence of salvation
in Luke's writings is twofold. Salvation is present through the presence
of Christ end through the gift of the Spirit.52 Jesus' eartmy 1ife 1s
the creation of God (Luke 1:35). Jesus' "adoption” as God's Son
through the Spirit is the historical actualization of what Jesus already
is from birth (Luke 3:21-22).53 Tn Tuke ksl Jesus retums from the
Jordan "filled with the Holy Spirit." Flender points' out that other
pious people are described in the same way such as John (1:15), Elizabeth
(1:41), Zachariah (1:67), Symeon (2:35), Peter (Acts 4:8), Stephen
(Acts T:55), and o'!:hers.sl+ Jesus is one who is close to God in en
1ncompai'ab1e way and yet' who receives the gift of the Spirit as other
men d0.%% Tf Morgenthaler is correct, Luke 1:5-4:30 serves as the

6°Ibid..
6:"Ibid. s De 125,

Gznender, p. 122,
©3mia., p. 123.
a'I_Eg. s P. 12k,
65_12&
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prologue for Luke-Acts. His observation does not contradict the

programmatic significance of Luke 4:18-21, but it dces suggest a

broader context of interpretation for the passage.
Minear, Flender, and Morgenthaler 211 find a continuity between
the birth narratives and chapter 4 or Iuke. Their findings do not

support a strictly chronological interpretation of Gn’ﬁ.spov in
Luke II-:?J..

Joln and Jesus (Iuke T:18-30)

This section of Luke's Gospel contains several key references
to the relationship between John and Jesus. ILuke T:27 is the only
passage where Jesus mentions John in connection with the prophecy of
Malachi 3:1. It is surprising, therefore, that Conzelmann alludes to
this verse only twice. In a discussion of the typological use of
Moses and Elijah in Iuke's Gospel Conzelmenn says,

In the case of Elijah we can go so far as to note the

deliberate elimination of any significance attaching to

the figure as such. Moses and Elijah are treated by

Luke in the same way as Jom the Baptist, whose message

remains valid but who, as a person, bg;’ongs entirely to
the past epoch of redemptive history.

In a footnote to this quote Conzelmann points to the "traditional motifs" .

regarding Mos.es and Elijeh in Luke's Gospel=--Luke 9:7=-9 and Iuke T:27.

Conzelmann notes that the alternation of "my" and "thy" in the quotation

“Roberb Morgenthaler, Die lukanische Geschichitsschreibung als
Zeugnis (Zlrichs Zwingli-Verlag, 1949), I, 155.

GTconzelmn, The Theology of St. Luke, p. 16T.
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of Malachi 3:1 gives rise tg some sort of ideatification, Then he says
Luke's aim, however, does n ,
tradj.t:i.on, but to reject it?t ﬁgehiz :g ﬁ?ﬁfmﬂe N
in the special sense either before the ccaing of Jesis
31- before 'ﬁhe future Parousia. The Parousia comes )
suddenly."” Althoush John announces the comina of Jesus
he h:e.s no essenﬁiallx higher ziotus thon tne other =
prophets. This also affects the coacencion of Elijah
Ci. in particular the exclusion from liaxk iz, 11 .ir. d
of the idea thet Elijah must come Pirst. Hi; escha:
tologicel function, th%ﬁ Of AWOKLTLS TelG s , is
also excluded by Luke. :

It is difficult to see how Conzelmann reached his conclusions
about this passage. ILuke T:26 contains Jesus' statement that John is
more than & prophet, a fact which Conzelmann directly contradicts. The
fact that Luke omits Mark 9:11 and the reference to Elijah coming first
certainly does not suggest Conzelmann's interpretation of Luke T:27.
His interpretation of Luke T:28-30 shows that Conzelmann tekes the
reaction of the people to John's baptism as the point of the passage.
He says, '

Verses 28-30 presumably contain the author's interprete-
tion, although perhaps influenced by the source. In the
tradition John was more then & prophet; now he becomes

the greatest prophet. This sgreess with xvi, 16. He is
included within the saving eveats, for it is God's will
that men should be baptized, but not that one should think
of John in an eschatolopical sense. The people fulfill
God's will, whilst the leaders keep themselves epart; in
this way John gives sggport to the claim made by Christians
that they are Isreel.

One further reference to Luke T:28 is instructive. In a passing
reference, Conzelmann says, "Luke vii, 28 can be taken without alteration

68Ibiél., The emphesis is mine.
69Ibid., pp. 25-26., The emphases are mine.
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from Q, &s it conteins no referf:nce to tirr.e."7° It is clear

<that
Conzelmann's interpretation reflects his conception of time and of

redemptive history. As a result, he minimizes John's eschatological
significance in Luke T:27-30. Taking the statement on page 167 together
with the one on pages 25-26, Conzelmann comes close to contradicting
himself. Essentially John has no higher stetus than the other prophets,
but now he becomes the greatest of prophets.

The context of Luke T provides many helpful clues to an interpre-
tation of Jesus' statement about John in Luke T:27. ILuke T:11-1T is an
account of Jesus'’ raising _of the widow's son at Nain. The account
parallels Elijeh's ralsing of the widow's son in 1 Kings 1T:1T-2k.

Iuke T:15 reproduces the.phrase in 1 Kings 17:23, K& 20t KEV «UTOV
™ J.L;J?TP\C «¥70¥ T Jesus' mirecle is strongly suggestive of Elijah.
Iuke T:18 relates that John's discipies told him “about 211 these taings."
Luke T:19-23 cntains John's questioning of Jesus through two of his dis-
ciples and Jesus' response. Jesus'! description of his ministry is
reminscent of the messianic program of Isaiah 6l:1. One can well under-
stand John's puzzlement about Jesus in the light of John's description

of the "coming one" in Iuke 3:15-17. John associates Jesus' message
with his own.'2 Jesus, however, does not fit the description of John.

The emphatic form of his question underscores the earnestness of his

question.73 .

TO1bid., p. 115. The emphasis is mine.
Terundmam, p. 159. ,

T2John Martin Creed, The Gosvel According to St, Luke (London:
Macmillen & Co., Ltd., 1965), P. 105,
? 3

c 4
TSHWI', P. 201, The Greek reads, "sy €l 6 EpXouevos

" o.
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Luke T:24-28 is Jesus! statement sbout John., Jokn ceme preeching

in the wilderness and the people flacked to hear him (Luke 7:24), They

found & prophet like the prophets of old (Luke 7:25-26), Tn Jesus!

words, however, John is more than a prophet (Luke T:26). Jomn is a
figure Who shares the task of Noses end Elijah.™ vo messiento trads.
tions are fused in John, "one which said thet Elijah would appear as
herald of the day of the Lord, and one which said that God would raise

up in Isreel a prophet, a second Moses (Dewt. 18:15<19) . . . ."17 yet
he who is least in the Kingdom is greater than John (Luke T:28).

Luke T:24-28 forms a close parallel with Matthew 11:7-15 with two
notable elterations. Luke omits Matthew's identification of John with
Elijah and transposes Matthew 13:13 to 16:16 in his own Gospel. Thus
John is epparently not to be identified with Elijah.- "John is more
than a prophet because he is the messenger who is to herald the arrivel
of the Messiah."T® John had prepared the wey by his preaching of
baptism for forgiveness of sins (Luke 3:3, Luke T:29-30). Yet John re-
mains outside the new order (Luke 7:28). He has fulfilled his mission -
of preparing the way for the bringer of salvation (Luke l:l'T).T'r "John's
Messienic ideal is rejected; instead of the ruler and judge of his

expectation there comes one who is first and foremost God's servent among

Caird p. 112, The quote in Iuke T:2T7 is a collation of Exodus
23:20 (Mosess and Malechi 3:1,(later interpreted as Elijah).

TSIbid. » Do 113.
76Creed, p. 107. See also Rengstorf, p. 100.

TTGrundmann , Pp. 165-166.
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Il'r8
men. John entertains the possibility that Jesus is the Coming One

of popular expectation, that is, Elijsh. Jesus invites John to go

further and accept him as the Messish 79

The most likely interpretation of Iuke T: 18-30, then, is that
John is the forerunner of the Messiah Jesus. He is not Elijan, however.
John stands on the threshold of God's year of salvation (Luke h:lB-ZL).ao
Jesus treats him as & colleague in God's serviceSl (Luke 7:31-35). In
the light of the prologue and the high praise of John in Luke T:26-28
Luke does not seem to be "rejecting" the tradition. John is a fore-
runner of Jesus in a very special sense, As Barrett has observed,
"The motives which introduced the Spirit into the infancy narratives

were rather Messianic and escha.tological.“sa

In view of the prologue
and Tuke T:27 it is difficult to see how Johm is not to be thought of

in an eschatological sense.
John end the Kingdom (Iuke 16:16-18)

Conzelmann regards Luke 16:16 as one of the significant turning

points in the history of selvation in Iuke's Gospel.®3 For Conzelmann,

TGI W. Manson, The Sayings of Jesus (London: SCM Press, Ltd.,
195!"): p. T.

79Lee.ney, p. 1k,
8°Grundmann, p. 165.

Oatra, p. 111

8¢, K. Barrett , The Holy Spirit and the Gospel Trodition (London:
-8. P. C. K., 1954), p. 23

asconzelmn, The Theolowy of St. Inke, p. 16.
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Luke 16:16 shows, as a point of principle, that John does not proclaim

84
the Kingd . $
ngdom of God Luke 16:16 shows that Joha is not to be regarded
as an authentic eschetological figure.as John's arrivel does not mean
that "the Kingdom is near, but that the time for the preaching of the
86
Kingdom has c?ome.“ Luke 16:16 shows why John does not proclainm the
Kingdom; it is not yet possible for him to know enything about the
. 8

Kingdon. 7 Since John appears cnly in the role of a prophet, Luke 16:16
is a direct encounter between Jesus end :I:smel.88

One can see how much weight Conzelmann pleces on this passage,
Minear points out that Conzelmann does not relate ILuke 16:16 to its
cantext, railse the question of its source, or consider the many syntactical
problems :i:.'zvol'\nf:d.a9 He concludes, | '

Tt must be said that rarely hes a scholer pleced so

much weight on so dubious an interpretation of so

difficult a logion. For him this logion determines

the lines of exegesis and, in fact, the whole

schematization of Luke's view of redemptive history.%0
Minear further points out that Conzelmarm's exegesis of Luke 16:16 con-
tradicts the prologue at many points. "In the prologue Luke perceives

the decisive shift in God's decision to'fulﬁll his promise and to satisfy

8l"Ibic'i. s De 20,

85.@.19.-: P. 25, See also p. 10L.

4., p. 112.

8T1p14., p. 261.
aarbid., p. 185,

89Minear, p. 122.

9°Ibid.
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the prayers of the patient,"9t The language of the prologue sceaks
of both John and Jesus in eschatological toms. Minear swtmarizes
by saying that .

the mood, resonance, and thrust of the birth narratives
a.rt:1 ;uch a: to discourage the neat assigmment of John
end Jesus to separate epochs. The prolo 3 se
symbolic geogravhical distinctions gehmggeamugapre i
(Zechariah and Elizebeth) and Galilee (Joseph and Mary)
end egain in the presentation scene, where Simeon may
represent the south and Amna the north (the territory
of Asher), but the point of the distinction is surely
not to -separate the old ason frem the new . « » 92

Underlying Conzelmann's interpretation of Luke 16:16 is the
assumption that Luke intended the passage to be taken in a chronological
sense. Frederick W. Danker has shown thet the context, grammer, style,
and source of Luke 16:16 point in quite a different airection.”s
Danker believes that

the saying in Iuke 16:16 is best understood es emanating

from Jesus! and the early church's critics, who take a

din view of the vopularization oaut‘ne kingdom and its

alleged antinomian universelism.

Danker shows that the verb ﬁ:c’('ﬁ'erdc in verse 16 is to be taken in a
negative sense and forms the key to the interpretation of the verse.95

The context of Luke 15 and 16 suggests a running conflict with the

Il1bid.
Prpid., p. 123.

93prederick W. Danker, "Luke 16:16--An Opposition Logicn,"
Journal of Biblical Literature, LXXVII (1958), 231-243.

9%1hid., p. 232.
<. 9Tvid., pp. 233-236. .
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96
Dunker summarizes the meaning of the Dassage in its

Pharisees.

immediate context as follows:

"As far as the Pharisees are concerned

law and order has come to an end. Thistﬁgsrgzgi 5
going on ever since John came. The Kingdom of God
has been publicly proclaimed and popularized, with
the result that not only the righteous » but everyone,
inc';l‘.uding the publicans and sinners » forces his way
in.” This is the Pharisees' basic objection. Jesus
picks it up. They--the Pharisces--are tne ones who
Justify themselves. They are the ones who complain
that the standards of the kingdom have been hopelessly
lowered. But, says, Jesus, that is not at all the
case. Though the universalizing of the kingdom message
seems to prejudice lega& interests, every precept of
the law is safeguarded. T

Danker's exegesis of Luke 16:16-18 solves many long-standing
pro"olems in the interpretation of the passage-. If his findings are
correct, the contrast in Iuke 16:16 is not between Jesus and John at
all. On the contrary, Jesus and John are to some extent associated
over against the Pharisees. Danker's findings render Conzelmann's
interpretation of I.uke 16:16 hijgh‘],y suspect on contextual, grammatical,
and theological grounds. Rengstorf arrives at a very similar conclusion
to Danker's.98 There is a vast literature available on the interpre-
tation of Luke 16:16-18. The interpretations are many and varied. Dan-
ker's article does not indicate the point to be made, however. Conzelmann
lays gfeat stress on Luke 16:16 without establishing his interpretation.

There is at least one clear passage in Iuke's Gospel vwhich ment.ions the

9% 1mia., p. 236.
9Troid., pp. 236-237.

X -
98Rengstorf s Ps 192,
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nearness of the Kingdom without any qualificstions gt all--Luke 10

1.,
To this passsge Conzelmann devoies fowr lines. He seys
?

Here we meet something which is rare

S i
assertion of the neamess of the Kingd:ml.‘uk;‘:,xea:aying
mentions the signs of its nearness. It should 2lso
be noted, that Luke emphasizes the fact of Judgment .99

Luke 10:11 provides a wholesome caution and a balance., This is & passage

that is clearly eschatological.
Conzelmann on Iuke-=An Eveluation

In his doctoral dissertation published in 1965 Helmut Flender
addresses himself to the problem of se.lvatibn history in the Gospel of
Luke. Flender demonstrates that Luke is concerned with the simultaneous
existence of history and escha.tology.loo Flender says of Luke's

Heilezeschichte:

Aber auch eine positive Wirdigung der “Heilsgeschichte"
kann dem Entvurf Lukas nicht gerecht werden. Denn mit
der Verwendung dieses Begriffes ist flir den heutigen
Menschean unweigerlich die Vorstellung einer menschiich
(in Parallele zu sonstiger Geschichtserkenntnis) ilber-
schaubaren Offenbarungsgeschichte verbunden. Der
Unterschied zwischen Aussagen des Glauvens und der
Reflexion wird verwischt. Sicher bekennt sich der
Glaube dazu, dass Gottes Heil in die Geschichte eingeht.
Hier liegt das Recht, von einer Heilsgeschichie zu
sprechen. Aber der reflektierende Rllckblick in die
Vergengenheit darf darum nicat des gbttliche Heil und
die menschliche Geschichte auf eine Denkebene riicken.
Hier muss der qualitative Unterschied zwischen gltt-
lichem und menschlichem Bandeln bevwahrt bleiheni un
nicht einem Geschichtepantheismus zu verfallen. Ol

9conzelnann, The Theology of St. Luke, p. 10T
. 1%menger, p. 146.
10lmmi4., p. 12.
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Flender's observations
express a carefully balanced understanding

of the caution which mst accompany the use of the tem "Heilsges-
chichte.” Flender -admits his indebtedness to Conzelmann for many
insights into Luke's theology. Then he seys ,

Aver Cm:melmanns Besamtverstindnis éer luksnischen

Theologie scheint uns verzeichnet zu sein. Er erfasst

nicht scharf genug die eigentimlichen begrifflichen

Voraussetzungen des Iukas und gwingt ihn dzdurch in

das Geflige moderner Denkkategorien.l02
Conzelmann simply fails to differentiate between the thought categories
of the first century and ihe present day.

Others who agree with Conzelmenn's basie presuppositions about

Heilsgeschichte are much more cautious in expressing their conclusions.

Klmmel says,

It is . . . hardly correct to say that for Luke the
imminent expectation is completely given up, but it
has lost its urgent character, and the present is
emphasized more sirongly as the time of salvation.

If, therefore, it does not prove correct that Luke
replaces the imminent expectation with his conception
of salvation history . . . there can be no doubt
that he depicts the history of Jesus as the decisive
period in the course of salvation history and not

as the eschatological evenmt,93

Kimmel criticizes Conzelmann for describing Luke's concepiions with
too much certaiuby.lou One of Conzelmenn's major contentions is that

1021114, p. 13.

103pay1 Feine and Johames Behm, Introduction to the New Testament,

completely reedited by Werner Georg Klmmel and tronsleted frcm the
German by A. J. Mattill, Jr. (1lkth revised edition; Kashville:

Abingdon Press, 1966), p. 10l.
b
10%¢n14., p. 99.
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John is not the forerumner, Oliver, wiho eccepts Conzelmann's basic

analysis of redemptive history in Luke, still finds it necessary to
ask: "Is it not possible for John to belong to the Period of Israel
and still be the forerunner?™95 1t 4 Oliver vho shows that the birth
narratives are not irrelevent to Luke's theological p'u;rpose as
Conzelmann supposes. Leter in his erticle Oliver says,

While agreeing with Conzelmann that there is a

conscious suppression of the relationship between

Jesus and John in the early days of the ministry,

we will try to show that this supdression was mzde

because the relationship between the two men had 106
already bzen well estcblished in the birth stories.

Minear notes that this statement of Oliver's is fer more damaging to
Conzelmann's theory than even Oliver realizes, 20T 1r Oliver's state-
ment is correct--and our research indicates thet it is--Luke can
hardly be accused of a conscious effort to pley down John's eschatological
significance.

Minear calls attention to another problem with Conzelmarin's

approach when he says,

One finds it most difficult to read the prologue as
Luke's readers must have reed it, and to conclude
that Tor Luke "the t%.ge of salvation « « « 18 now
over and finished."l

Minear goes on to point out that Conzelmann's treatmen'l-: of linear time

105y, H..Oliver, "The Lucan Birth Stories end the Purpose of Luke-
Acts," New Testament Studies, X (1963-196k4), 203.

1061134, p. 217. The emphasis is Oliver's.
1°7Minear, p. 123.
1 ____Ibido' Pe 1250
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is exaggerated and schematized .109 iMinear feels that Conzcluiann
has missed the subtle sense in which esch prophetic
messaze opens the way to the whole sequence of

events which follows, each message a programmatic
ennouncement of God's whole design.+O

Conzelmann's study is rich in theolcgical learning. Taere is
much to be gained from a study of his book. A full-scale treatzent

of the birth narratives would have enriched the book even more.

109114,

1101y14,



CHAFTER V
CONCIUSIONS

Luke's Gospel seems to avoid the identificetion of John the
Baptist with Elijah. ILuke seems to have dravn on a numoer of Eli jah
traditions to describe John's function in relation to Jesus. It
is probable that Luke avoids a direct identification of John with
Elijah because of the messianic associations attached to the Elijan
figure. It is in relation to Jesus that the picture of Jomn's person
and mission becames clear. To assign John to one epoch and Jesus to
. eanother as Conzelmann does obscures the person and mission of both.
A arrival of both John and Jesus is hailed in pervesively
eschatological language. The early nﬂ.nist_ries of both men continue
the parallel between John and Jesus elready established in the infancy
narratives., The attempt to define the relationship between John and
Jesus in chronological terms as Conzelmann does is an oversimgliﬂca'bi‘og_.
The entire structure of the early chapters of Luke points to the con;
temporaneity of John and Jesus. ILuke does not seem to establish the
sharp chronological distinction between John and Jesus that Conzelmann
says he does.

John's mission is to be the forerunner of the Messish. This
interpretetion of Joln's role stems frcm Jesus Himself (Luke T:27).
Both John's person and his mission find their fulfillment and meaning

in relationship to Jesus. To emphasize the task of John at the
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expense of his person as Conzelmann does is to obscurs both his person

and his work.

Luke*s Gospel maintains a distinction between John and Jesus,
however. dJohn is not part of the Kingdom of God. The distinction
between John and Jesus seems to be qualitetive rather then chronologicel.
Conzelmann is forced to base his chronological separation of John and -
Jesus on passeges which are capable of other interpretations. John
and Jesus carry out their early ministries side by side. Tneir respec-
tive missions distinguish them from one another.

Conzelmann's definition of Heilsgeschichte rests upon & Gubious

chronological scheme. As a result, redemptive history and eschatology
become mutually exclusive realities. Iuke does not seem to make sucn

a distinction between redemptive history and eschatolozy. Luke 1
contains both elements within the seme chronological period. Iuke's
conception of redemptive history is close-.ly bound up with eschatological
hope in Luke 1. In addition, Iuke 1 presents a éecisive shift in
redemptive history which suggests a new development in God's plan of
redemptive history prior to Jesus' baptism. This observation renders
Conzelmann's overly-neat scheme of redemptive history suspect. To
assign John to a specific chronological frame of reference is difficult
and hazerdous. His birth fulfills the hopes of the Old Age, but his
ministry asl Jesus® forerunner is descrived in terms of the New Age.
John is a prophet as the prophets of old were, but he is at the same
time more than a prophet. He is the messenger who wi]i go tefore Jesus.

. He spans the gap between 01d and New as the "alasp between the

Testaments.”
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