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narratives by pPicturing Zechariah and Elizabeth as models of Levitie

piety. Since the Levitic origin especially of Zechariah stands in

Juxtaposition to the announcement of Join's birth in the Temple, the

question poses itself: Is John's priestly origin of any theolosical
importance?

Conzelmann treats the reference to Jonn's priestly descent as e
piece of wmassimilated tradition when he says ’

The emphasis on the priestly descent is not found any-
where outside the prologue. Here it is a question of
a very slight special tradition, and scarcely that.
The manner in which it is present is more significent
than the fect that it is present. The motif is taken
from a source, but is not made full use of even in

the prologue :l'!:se1§a It is a remmant, not a developed
theological motif.

Kraeling has observed, however, that the very fact that such a priestly
reference is included deserves explanation. He writes,

The impoxrtant fact to keep in mind in this connection

is that the circles with which the Jews of the period
associated the coming of a national deliverance were
normally those of the royal Davidie family, rather than
the oriestly clan. . . « The departure of the Baptist.
Infancy Nerrative from this common standard is remarkable
and cannot be the product of Christian influence. The
only enelogy to its voint of view is that of the Book of
Jubilees and of the original form of the Testament of
the Twelve Patriarchs. In these products of the M=ccabean
uprising end monarchy, it is the priestly family of Levi
that prepe.ges the way for, or produces, the nation's
deliverer.3?

Kraeling concludes that there is one significant difference between the

Maccabean literature and the deliverance to be wrought by John. "In the

38¢onzelmann, p. 23, o 2. The emphasis is mine.

39ar). H. Kraeling, John the Bavtist (New York: Cherles Scribner's
Sons, 1951), pp. 21-22.
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Baptist birth story the deliverance has been spiritualized, for it is
accomplished in connection with the remission to the people of their
sins (Luke 1:77). . . ."¥0 He concludes that because we know that the
urban priesthood was secularized, the account in Luke 1 originated in
the Baptist movement in Judea among rural priestly circles.¥l

Both Conzelmann and Kraeling are Primarily concerned with the
source of the priestly material in Luke 1. Conzelmann's position assumes
that because the priestly origin of John is not developed outside Luke 1,
it is not a theological motif for Luke. This viewpoint disregards the
context in which Iuke introduces the material. No sooner has Luke
informed his readers of John's priestly ancestry than he introduces
one of his favorite motifs--the temple. It is quite possible that Luke
introduces the priestly origins of John and the temple-motif together
for theological reasons and that they do not appear together later in
the Gospel because they have served their purpose already in chavter 1.
As evidence for the intertwining of John's origins end function with

the temple-motif I would cite a passage which, to my knowledge, has not
received consideration up to this point--Psalm 132.1’2

There are two references in Luke 1 which echo Psalm 132. Eliza=-

beth says to Mary, "K«l EFAoypuEVOS O KapWds THs KotAlds

4Ompi4., . 22.

blryia., p. 23.
42

This is Psalm 131 in the IXX. Tne evidence I wish to offer is
based on the ILXX rather than the Hebrew because it contains significant
modifications which appear in Luke 1.



23
6oV ," (Luke 1:42), Verse 11 of Pselm 132 contains the phra

" EK K D77 re \ ,
PHOY™ TS Kot AldS Gov -" Of even greater importance
= 2

however, is the reference in Luke 1:69. Zechorich says, " Kut

"3,{6‘ pEv- !_(f:pﬁf 6&/7‘7};;{:{5 -:ﬁgi‘v g‘l o?ﬂcw Ad?ﬂ’f 7(446'35‘
0‘37"0.‘17 ¢ « o " The underscored words are found in Psalm 132. Pselm
18:3 in the Septuagint contains the expression "horn of my salvation"
also. What makes Psalm 132 of particuler interest is the context of

the Psalm. Tt is the Psalm used when David brought the ark up o the
temole. .This fact, in itself, is significent. The major portion of the
Psalm with which we are concerned is in verses 11-18. The affinity of
thought between these verses and Luke 1 is remerkable.

Verse 11 rehearses the fact that David has received the cath of

Jahweh that one of his sons will sit on the throne. ILuke alludes to
this when he says that the horn of salvation has been raised up "in

the ht::use of his servant David" (1:69). Verse 12 supplies the conditicnal
promise that if the somns of David keep Jahweh's covenant and his testi-
monies, they will sit on his throne also. Verses 13-15 contain the
statement that Jahweh has chosen Zion as his habitation. Verse 14 is
especially pointed when it says, "This is my resting place for ever;
here I will dwell, for I have desired it." Verses 16-18 then rehearse
the consequent blessings for Isreel of Jzhweh's presence. Verse 16 reads,
"Her priests I will clothe with salvation, and her saints will shout
with joy." Verse 17, the verse from which Iuke tekes his quote, reads,
"Mhere I will meke & horn to sprout for David; I have prepared a lamp
-for my anointed." Verse 18 in the Revised Standard Version reads, "His
enemies I will clothe with shame, but upon himself his erown will shed
its luster." This reproduces the Massoretic text, but the Septusgint
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chenges the lest half of the verse completely. The Septuegint

reading is, "€ 0% &rdv Euavadrisel Rylwopd goy n Phi
" This

can be rendered, "But because of him my senctuary will burst fortha

(break out, or :I.’:\.cr.;un-ish).“1"3 This interpretation seems to meke the
best sense in the context, since verse 15 of the Psalm says, "I will
abundently bless her (Zion's) provisions; I will satisfy her poor with
bread." The picture here is one of plenty, of fruitfulness. The
enemies of God's anointed will be clothed with shame (verse 18), but
because of God's anointed God's sanctuary will burst forth. Such
prosperity is a frequent Old Testament figure for God's blessing upon
covenant obedience (Deuteronomy 28:1-6).

How, then, does this affect our understanding of Luke 1? First of
all, Luke uses the horn of David in verse 69 of the Benedictus to suggest
that God has raised up salvation in Israel. Elizabeth's reference to the
fruit of Mary's womb has its counterpart in Psalm 132:11. One of David's
sons will sit on his throne; this son. is Jesus. Verse 12 of the Psalm
assures David that with covenant obedience the throne is assured forever.'
Luke presents every figure in chapter 1 as a model of 0ld Testamert pie'ty
and obedience. Verse 16 pictures Zion's oriests as clothed with salve-
tion. ILuke introduces the infancy narratives with a priest. Tne last

half of verse 16 is particularly fitting by comperison. The Greek text
y
reads, "Kedl 0 66¢ot &VTHS Xy« AR (XGE¢ RYykAR(AGOV Tat¢ &

43pauer 1ists e usage of 2w{ with the eccusetive "to introduce the
person or thing by reason of whom (or which) someth. happens. . . ." -
Walter Bauer, A Greek-English Lexicon of the New Testament and Other
Early Christian Literature, translated from the Geimen and adapted by
Williem F. Arnd: and F. Wilbur Gingrich (Chicago: The University of
Chicago Press, 1957), p. 289.
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Although the word itself does not oorear in Luke 1, Luke presents
Zechariah, Elizebeth, and Mary es 0f 6610 . The vero Zy«XA(Goudl
occurs three times in Luke 1 (Luke 1:1h,44,LT), hovever. Tt is the -
word for eschatological joy and the ‘theme of the rejoicing is the
"eschatological act of divine salvatim."u The Magnificat of Mary anmd
the Benedictus of Zecharish are indeed hymns of joy over the "escha-
tological act of divine salvation." The similarity between Psalm 132:17
and Luke 1 seems to be more than a coincidence also. The Greek reads,
"GTOAGR ATXVOV TP KPL6TH 0y M T4 15 highy significant
that one of the acts predicated for John in Iuke 1:79 13. "to give
lizht to those who sit in darimess." This fact takes on added signirfi-
cance because the Septuagint version of Psalm 132:17 connects the lemp
with " ¥PL6 740 MoV ," a term which the early church attached to
Jesus. This would suggest John as the forerunner of Jesus. If my rendering
of verse 18 of the Psalm is correct, the fs&'l.m would help to explain why

Luke relates the announcement of John's birth in the temple and that

Jolm's Levitic origin plays a significant part in the fulfillment of this
Psalm's expectations. _ -

Luke recounts the announcement of John's birth within the pre=-
cincts of the temple. The expectations associated with t.hé temple play
& major role in his Gospel. Caird has summarized the note of expectancy

in Judaism as follows:

/
M’Rudolf Bultmenn, " &xdﬁa ¢éo;z¢¢, 2()‘0‘2’0(&(1 (s ’“ Theolozical
Dictionary of the New Testament, edited by Gerherd Kittel and transiated
-fram the Germen by Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eercrans
Publishing Company, 1964), I, 20.
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The Old Testament contains rany promises of the blessir
that God purposes one day to pour on Israel, but thesmgs
sovereign blessing, which comprehends 211 tae others, is
that God himself will come emongs his people in all h;s
chastening, cleansing » redeeming and sanctifying pover.

« « » Just as Israel believed that God was eternally King
and yet still prayed for the coming of his kingdom, so
they believed in his presence and yet looked forward to
his coming; and the temple had become the syrbol both of
the presence they enjoyed and of ihe fuller presence they
expected. One of the latest propnecies to be added to
the canon of seripture promised that the Lord whom ve seek
¥ill suddenly come to his temvle and That before mis coming
Elijeh would return to inaugurate e great repentance (Mal.
3:1; 4:5-6). It was appropriete, then, thet the temple
worship should provide the setting for the o&ening of the
gospel story, as it does also for its close.*?

Morgenthaler has further shovn that Jeruselem end the temple give
cohesion to Luke's whole (}msvpel.h6 Flender is no doubt correct

when he says thet for Luke, Jerusalem and the temple are fixed theolo-
gical concepts. Jerusalem is the "place of the fulfillment of
redemptive history."m The fact that John_'s birth is announced in

the te;nple therefore takes on important theological overtones,

hSGeor.e B. Caird, The Gosvel of St. Luke (Baltimore: Penguin
Books, 1963), p. 50.
thoberi‘. Morgenthaler, Die lukonische Geschichisschreibung als
Zeurmmis (Zlrich: Zwingli-Verlag, 1949), pn. 163-166. He views Luke
1:5-1::13 as & series of temple scenes at the beginning of the Gospel
and Luke 19:45-24:53 a5 the closing series of temple scenes. The
pattern is repeated in Acts also. OFf particular interest for this
thesis is the fact that in Luke 1:5-L:13 there appear to be 'four mejor
temple scenes: Zechariah, Simeon, the Twelve-Year-0ld Jesus, and the
Temptetion of Jesus at the temple. Morgentheler's cbservations have
merit since Luke hes modified his Marcan source by putting the temptation
at the temple in Jerusalem last for emphasis. The fact that Jesus' Gis=-
ciples return to Jerusalem at the close of the Gospel and begin their
mission after Pentecost in the temple in Jerusalem supports Morgenthaler's
observetions even more,

) hTFlender, p. 98.
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The importence of what takes place in the temple in chapter 1
is emphasized by the sirgular cecurrences that accompany it. Zecheriah
hos been designated by lot to burn incense in the temple (Luke 1:9).
According to the Mishnah, a priest was vermitied this privilege only
once in his 1ifetime.h8 Tnis particular dey, then » is the greatest
in the life of any priest, for the offering of the incense was origi-.
nally a function of the highpriest (Exodus 30:7). Luke alerts his
readers to the theological import of what is ebout to happen by
emphasizing thet 2ll the people of God are gathered for prayer.hg Wnile
offering the incense, an angel appears to Zechariesh (Luke 1:11), standing
at the right side of the altar of incense. Reicke points out the impor-
tance of the presence of the peovle outside and the appearance of the
angel wnen he says,

Now even at a festivel there cammot have been more than

& large number of representetives of the Jewish people

present. Luke, nowever, uses this particuler reference

from a different perspective to underline the connection

between the Beptist and the old covenant: The announce-

ment of his birth concerns the whole of the peopvle of
_ Israel.

None other than the angel Gabriel who stands in the
presence of God makes the announcement to Zechariah,
verses 11,19. The angel stands on the right side of the
altar of incense, which represents God Himself so that

he takes a place of honor beside God and conveys & messase
directly from him. And all this takes plesce in the innrer-
most holy place of tne old covena 0 into which the high
priest entered to offer sacrifice.

ll'8(:::'1::16.mann, p. 49. He cites es evidence Tamid 5:2.

thuke 1:10, suora, p. 1l%.
% s —_—
50

Reicke, p. 5k.
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In every detail the Luken narrative assumes a theolozical frame-

work for the ennouncement of John's birth. The whole introduetion of

the infancy accounts therefore serves to highlight the transition from

the Old Covenant to the New. DPriest » beople, and temple announce the

coming of the precursor of Jesus. Redemptive history has reached its
fulfiliment.

The Renewal of Prophecy

Central to Luke's presentation of redemptive history ani to nis
understanding of the Baptist's mission is the renewal of propaecy.
This renewal takes place through the Spirit (Luke 1:15,42,67). For
Luke the operation of the Spirit serves as the "connecting thrfee.d“
which binds his whole work together.sl The question immediately is
posed: How does Luke understand the working of the Spirit? To answer
this question an exemination of the 0ld Testarent evidence and of the
context of Luke 1 is necessary.

In the 0ld Testament the Spirit of God is a creative, transforming -
power (Psalm 51:12-13) whose purpose is to "create a spaere of religion-

ud>2

and morals. In this sense, the Spirit of God rests upon the Messiah

(Isaiah 9:2) and works through the Sérvant of God (Isaiah 42:1). The

51G. W. H. Lempe, "The Holy Spirit in the Writings of St. Iuke,"
Studies in the Gospels,edited by D. E. Nineham (Oxford: Basil Blackwell,
1955), ». 159.

72Eguard Schweizer, "Spirit of God," Bible Key Words, translated
from the German by A, E. Harvey (New York: Earper & now, 1961), III, 1.

%
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Spirit of God as power transforms stony hearts and "changes <he nation
into & commnity devoted to God" in the Few Age (Ezckiel 36:26-27).53
The Spirit of God gives life %o the paysical world (Genesis 2:7), and
sustains creation (Job 33:4). Leaders and rulers receive a more per-
manent gift of the Spirit waich enables them to carry out the functicns
of their office with wisdom end judgment (Fumbers 11:17,25; 1 Samuel
16:13; Isaish 11:2; Judges 6:34).5%

The Spirit of God is also associzated with prophecy, enebling the
recipient of the Spirit both to receive and to interpret divine revela-
tion (Mumbers 24:2; 1 Samuel 10:6; 2 Kings 2:15). The Suffering Servant
of the Lord fulfills his prophetic office and the divine purpcses of
redemption as One possessed by the Spirit (Isaiah 42:1; 48:16; 61:1).
The Spirit makes known the ethic.al requirements and judgments of God
through the prophets (Psalm 106:33; Zecherish T:12; Nehemiah 9:30).%

Finally, the Spirit of God is closely bound up with the eschatolo-
gical hope (Isaieh 11:2; Isaizh 32:15-16). In the future age God will
pour his Spirit upon éhe seed of Jacob (Isaieh 44:3,5). In the New
Covenant the entire cormunity of Israel will participate iz_; the Spirit

(Ezekiel 37:1k; 39:29).'56 The ection of the Spirit is also

537bsa,
shlam_pe, . 160..
*’1bid., p. 16L.

5 6Ibici. , DD. 161-162,
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rortrayed under the imagery of cleansing, heoling

. and life-giving water, perticula=ly th. Vdwp

XJs6EwS  flowipg out fro _
Ezekiel's vision,bl?s m the ideal Temple of

The Spirit of God in the 01d Testement is & Spirit of vower,
of prophecy, and of the eschaton. Since there seems to be 2 reference
to Ezekiel 36:26-32 in connection with Zechariah sad miza.beth,58
Luke may well heve had the ideal temple of Ezekiel 4T in mind when he
related the ennouncement of Jokn's birth in the temple. The '?Lrlé'wp Psezws
of Ezekiel's vision is reiterated in one of the characteristic functions
of the Beptist: He will give knowledge of selvation through the for-
giveress of sins (Luke 1:77). The first act of Jonn recorded oy Luke
picks up the other half of the Ezekiel reference., Jomn "went into ail
the region about the Jordan, preachking a baptisn of repentance for the
forgiveness of sins" (Luke 3:3).

The developments in the intertestamentsl period shed light upon
Iuke's understanding of prophecy end the Spirit. Leaney describes these
developments when he says,

After the destruction of the first temple, or, according

to some, after the death of Haggpail, Zecharish, and Malechi,

the provnetic gift in Israecl was quenched, and a weak

substitute was given in the bath-ool, the "little prophecy"

(1it. "daughter of a voice"). Bu: soon rabbis held theat

the gift was preserved by the communication through leying-

on of hends, appealing to Num., XXVIZI. 18 and Deut. XXGV. 9
(P), both relating to Moses "ordination" of Joshua. It wes

5TTbid., p. 162. See Ezekiel 47:3, also Isaieh 1:16-20, Jeremiah
L1k, Ezekiel 36:25-2T.

583unra., P. 1l.
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a.lsg held that those who gave themselves for Isrsel
or learnt and obeyed the Low, or taurh: it pubiic]
could receive the Spirit, ’ - a S

Thus reception of the Holy Spirit by the promised child
(as here, i.e. 1. 15), vy Mery eccording to Gabriel's

promise (1. 35), Elizebeth (i. bi). Zecheriah (1. 67;
and Symeon (1i. 25) is en entirely Judaistic notion.59
All of the characters in Luke 1 are pictured as models of obedience and
piely and are therefore capable of receiving the Spirit.
Luke's verbal associations between "Spirit" and the results of the
Spirit's presence indicate that' he understands the renewal of prophecy
as en eschatological reality. Every use of "Spirit" in Luke 1 stands
| in a context fille.d with eschatological phuraseology. In Luke 1:1%
before the pred'iction of John's reception of tne Spirit the sngel
says of John's birth, "K&l SE7ue yelpd 6ol Kal dyaRAlkees .
Elizabeth's reception of the Spirit is accompanied by the leeping of
the babe in her womb in “.&yd AA(LoEL (Luke 1:4k), Mary receives
the promise of the Spirit (luke 1:35). Her hymn contains both the
expression " MEy afver n and " 1‘;)’41‘1“:‘-‘3"“ (Luke 1:46-4T).
Luke 1:67 makes it abundantly'clear that such a reception of the Spirit
causes one to prophesy. Zecharish " 2777\")’6/'9’7 7"’57’,/‘“7"’5 &3 lov Kal
Zwpo W?’TWGEV ." Bultmenn has shown that Y<pely , Uyt AR ILo 4,
and/.csro(-ﬁ‘v’vsw are all eschatological words preising God for his "act

of divine salvation. n60

Schubert has therefore suggested that Luke's

59A. R. C. Leaney, A Commentary on the Gosnel Accordinz to St. Luke
(London: Adam & Charles Black, 1958), D. 39. 1Tne emphasis is mine,

t soBultma.nn, p. 20.
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first two chapters are ample evidence of Luke's "proof-from—prophec.v"
theology.sl Schubert concludes 5
The Holy Spirit is (contrary to wide-spread modern
opinion) a strictly eschatological reality for Luke.
» » o The extraordinary emphasis on the Holy Spirit

throughout Luke-Acts is but e gcérb of his escha-
tological theology of history.

Even the past tense of the verbs in the Benedictus (Luke l:'68-75)
regard the eschatological salvation of Gcd 2s aiready present.

Luke 1, then, suggests a renewal of God's mighty acts for His
reople. History has reached the eppointed time. God's pious people,
Zecharien and Elizabeth, receive the promise of a wondrous birth.
Mary, too, is a model of piety. The angel's announcement to Mary
indicates that God's salvation has come upon her. John's birta is
announced in the temple, the heart of Old Testament viety. In the same
context, however, the eschatologicel hopes_ of Israel are fulfilled.
The Spirit is active once more through provhecy. The Spirit of power
overshadows Mary. God's saints. re.‘joi&e in His mighty deeds in typical
escl_zatological language.

6lpau1 Schubert » "The Structure and Significance of Luke 24,"
Heutestamentiiche Studien flir Rudolf Bultmenn (Berlin: Alfred TSpelmann,
1954), p. 178. Paul Minear suggesis tnat a more adeguate title for
Luke's theology would be "theology of the time of fulfiliment."
"Proof-from=provhecy"” raises too many difficulties of definition.
"uke's Use of the Birth Stories," Studies in Iuke-fcts, edited by
Leander E. Keck and J, Louis Martyn (Nashville: Abingdon Press, 1966),
pp. 118-120,

62n,14,
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Luke 1, then, provides a picture of Cod's fulfillment of His

redemptive promises which recognizes in God's activity both the God

of Israel's history and the God of her eschatological hopes. In
God's decision to act in behalf of His people there is continuity with
the 014 Covenant and evidence of the New. Redemptive history and

eschatology meet, in the infancy narratives of Luke 1.



CHAPTER III
JOHN, JESUS AND ELIJAH-~THE ESCHATOLOGY OF LUKE 1
Introduction

The developments during the intertestamental period gave the
eschatological hope of Israel a new content and a new direction. It
was recognized that the gift of prophecy had ceased.t Statements
that prophecy had ceased are found not only in the 0ld Testament itself
(Zechariah 13:3-6, Psalm Tk:9), but in the intertestamental literature
(1 Maccabees 9:27) and the rabbinic literature as we:Ll;2

The cessation of prophecy had a marked effect upon the escha-
tological hopes of Israel. Scobie has characterized this effect as

follows:

Yet if prophecy was thought to be dead, there was an
equally strong opinion that at some point in the future
prophecy would return. To be more precise, the return
of prophecy would mark the dawvning of the new age. In
all the passages which refer to this beligf, the revival
of prophecy is an eschatological concept.

The Variety of Eschatological Figures

At the arrival of the eschaton Israel also expected the appearance

Icharles H. H. Scobie » John the Baptist (Phila.delphia.- Fortress
Press, 1964), p. 118.

“mia.,

3bid.
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of a number of personalities who would usher in the days of Isresel's

salvation. Volz summarized the diversity of expectations regarding
these eschatological individuals when he wrote ’

Eine ganze Reihe von Heilspersdnlichkeiten ist uns
mun bekannt geworden: der Messiaskdnig » der Mensch
der Priesterflirst, der Prophet, Mose, Elia, Henoch ’
der Engel, der Taeb. Die ausser dem Messias ’
genannten Heilspersonen stehen nicht etwa neben dem
Messias, sondern sie stehen en Stelle des Messies,
sie sind nicht etwa Vorllufer des Nessias (hdchstens
und genz vereinzelt Elia), sondern sie sind VorlHufer
Gottes, und sie sind selbst die Heilspers8nlichkeiten.
Das beweist also, dass das fromme Judentum im Zeit-
alter Jesus Christi nicht eine einheitliche, sondern
eine mannigfaltige "Messiashoffnung" hatte, und es
ldsst sich vermuten, dass sich die verschiedenen
eschatologischen Heilsgestalten auf verschiedene
Kreise im Volk verteilt haben. Die verschiedenen
Gruppen im Zeitalter Jesu werden sich ihren bveson-
deren "Messias," ErlYser, Heilbringer erdacht und ihn
in sehr verschiedener Gestalt erwartet heven: die
Pharisder anders als die Essener, die Priester anders
als die Politiker, die Apokalyvtiker anders als die
Torastudenten, die Gebildeten anders als die Masse,
die Zeloten anders als die Stillen im Lande. Henoch
(Daniel, Esra, Baruch) waren wohl die Heroen der
Apokalyptik, Mose der Heros des gesetzesgelehrten
Judentums, Elia znd von allem der Messiask8nig ver-
mutlich der Heros der volkstlimlich Eschatolozie, der
"Mensch" wohl der Ersehnte eines Kreises besonders
innerlicher Menschen. In gewissen Kreisen, wohl vor
@llem in literariscnen Kreisen, hat man bisweilen auch
_ die verschiedenen Gestalten und Amter vereinigt und einen
Heilbringer geblaubt, der zugleich Kbnig, Prophet and
Priester war. Zudem wird man annehmen dlirfen, dass die
Kmter weder im Leben noch in der Anschauung so schﬁrf
getrennt waren, wie wir zundchst vermuten michten.

Thus a number of eschatological figures were envisioned, corresponding

to a variety of groups within Israel. Several of these eschatological

4pavl Volz , Die Eschetologie der jlidischen Gemeinde im neuteste-
mentlichen Zeitalter (TUbingen: J. C. B. Monhr, 1955, s Pe 201. The

emphases are the author's.




