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exact style of the historiam.l?
Bearing in mind these ohservations, we shall now:

turn. our attention to the text itself.

Lop. cit., p. 208.



CHAPTER IT
AN EXEGETICAL STUDY OF THE TEXT

Verses 4-6

"For!" An explanatory conjunction!

In explanation of the apprehension suggested in

the last words (If God permit.); or, as others hold,

of the writer's intention to neglect mere foundation

matters, since anyone who had given them.uE would be

indifferent to a new presentation of them,
~ / =2 7’
A dZraroy “"Impossiblel" The subject of dvwxczv ¢ Zesv in
verse 6! The same word with the same strong emphasis is
used by our Lord in Matt. 19:26 and in Mark 10:27. Standing
at the beginning of the sentence, the word is singularly
impressive. The writer desires to have hls readers realize
the utter impossibllity of thet which he i1s about to say.
This 1s the key word of the entire passage. Thies is the
word that creates the problem of interpretation. If its
meaning could be honestly toned down to "difficult", or
"almost impossible", the problem would, to a great extent,
disappear. fBut as Michel, quoting Chrysostom, points out::

7 4

>) 7/ >
NadZvretror 1st staerker als atva ¢ mramee , 02 CU- PESEC o

oder o2/ gﬁj&-r:zr (Chrysost.)."2 The meaning, "impossible",

1Edgar J. Goodspeed, The Epistle to the Hebrews (New
York: The Macmillan Co., 1908), p. 59.

20tto Michel, "Der Brief an die Hebraeer," Kritisch-
exegetischer Kommentar ueber das Neue Testament, edited by
Heinrich Meyer (Goettingen: Vandenhoeck und Ruprecht, 1949),
XII, 147.




L]

12
must stand.
Is this a limited or an unlimited impossibility?
Does the writer exclude even the power of God to restore
repentance in the hearts of those whom he is about to de-
scribe? If so, then we are forced to agree with Davidson:
Impossible must not be toned down to . . . 'imposs-
ible for man;' for though 1t be true that by saying
'impossible to renew' (active voice), the Apostle has
in mind the work of himself or any other Christian
teacher, yet such means is God's appointed means, and
so far is he from contemplating any agency of inter-—
ference higher than man's, that he rather implies that
to ?he higher agency the impossibility is due (vv.
78
It would seem, however, that the witness of Matt. 19:26,
Mark 10:27, Gen. 18:14, and Job 42:2 overthrows this theory.
For in these passages the Lord makes it unmistakably clear
that His divine power knows no bounds, And certeinly, that
same unbounded power could be applied in the case of these
apostate Christians. We go along, therefore, with Farrar:
All that the author has in mind 1s the agency of
men--the teaching and ministry of the Church; he is

neitﬁer speaking nor thinking of the omnipotence of
God.

o et Z  "Once!" Perhaps more properly in this con-
text, "once for alll" According to Thayer, "Like the Latin

gsemel, It 1s an adverb which marks completeness of action, 1is

3A. B. Davidson, The Epistle to the Hebrews (Grand Rapids,
Michigan: Zondervan Publishing House, 1950), p. 122.

4
F. W. Farrar Earl s of Christianity (New York:
E. P. Dutton & Co., n.d.),' T '85;.
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used of what 1s so done as to be of perpetual validity and
never need repetition"!”? Also Westcott:

</ pr
The addlition of &£ 77«5 (once for all) marks the
completeness and sufficiency of the single act. The
word is characteristic of the Eplstle; 9:7; 9:26 ff;
10:2; 12:26 f. Compare I Pet. 3:18; Jude 3:5; and
ephapax c. 7.:27.6

The word, in. a remote way, modifies the next three participles.

A d
LT e i ‘63":/°“’“Those who have been enlightened!"

Grammatically, this and the next three participles are the
ohject ofahk'”’(V ”41”1n‘verse 6. "The object is placed be-
fore the verb in order to fix attention upon the variety and

greatness of the glfts which have been received and thrown
W7

away." Though. the two lexicons consulted are unanimous in
a7
ascribing the general meaning of "enlightened" to Y« 7 ¢cie avews
8

1ts exact interpretation in. our text is rather difficult.
Does the word, as 1t 1s used here, refer to the fact of Christ-
ian conversion or to the event of Christian baptism? Westcott
supports the former view: "The illumination both here and in
chapter 10:32 1s referred to the decisive moment when the

light was apprehended im its glory."g Compare also Johm 1:9.

5J. H. Thayer, Greek-English: Lexicon. of the New Testament
(New York: American Book CO., 1889), p. H54.

B, F. Westcott, The Eplstle to the Hebrews (Grand Rapids,
Michigan: Wm. B, Eerdmans Publishing Company, 1950), p. 148.

T1p14..
8'Wa.l‘c.ez' Bauer, Griechish-Deutsches Woerterbuch. zum Neuen

Testament (3rd. ed.; Berlins: Verlag Alfred Toepelmann, 1937),.
p. 1446, Thayer, op. c¢it., p. 663.

90p. eit., p. 148..
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The writer would have in mind, then, that moment when the
Hebrew Christlans were first brought to the Light of the
World and "beheld the glory of God in the face of Jesus Christ".
Kell speaks thus on the meaning of the word:

Die Erleuchtung geschleht mittelst, Belehrung ueber
dle Hellswahrhelten und besteht in der &m¢yveioes 7S
dAnsiecas (10:26), im der Aufhellung des ¥<#5 durch das
Licht des Evangeliums, wodurch. der Mensch aus der Fin-
sternls der durch die Suende erzeugten Entfremdung Gott

zur klaren Einsicht ueber sein Verhaeltnis zu Gott ver=
setzt wird (Eph. 5:14),10

The word 1s frequently employed in both the 0ld and the
New Testaments (Is. 60#1; Is. 60:19; Micah T:8; I Cor. 4:5;
Eph. 1:18; Ephs 3:9; II Tim. 1:10), and throughout, it
apparently designates that act of God by which he lightens
men with the Christian revelatiomn.

Such: 11lumination. throws light on all that a man is
in himself and in his actions, and on hls relation to all
things and especially toward God. Hence, the mind's
action under it will be repentance and falth.ll,

To be enlightened by God is to be known by God, to ex-
perience personally both aspects of God's Kingdom in action
upon the heart--the aspect of divine judgment against one's
sin, and the aspect of redemptive grace which removes that sin
and restores one into the right relationship with the Lord.
One who is enlightened by God is found by God and made God's

own. Yes, not only is he found in the manner in which an un=-

conscious stone is picked up by a wandering boy; man found by

lOCarl Friedrich Keil, Commentar ueber den Brief an die

Hebraeer (Leipzig: Doerffler und Franke, 1885),, P. 154

llDe.vidson, op. cit.,. p. 121,
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God 1s joyously aware of the fact, he 18 happily enlightened
of his salvation.

He who i1s enlightened is enlivened. Compare John l:4;
Psalm 36:9, In the latter passage, "light" and “1ife" are
parallel. An enlightened man has been made to see the decep-
tion and deatn of the kosmos and the sarx, of which he is
naturally a helpless victim; and, instead, he now 1s swept up
by the aleetheia of God,. that which 1s genuine, real, eternal,
in opposition to the "1lie" which governs the devil-domain of
sin. A man "enlightened" is a man whose eyes God has opened,
so that he has possession of the life, which, though unseen,
1s imperishable, the 1life that 1s substance, and not shadow,.
the 1ife that is "hid with Christ in God", yet is firmly held
with the hand of courageous falth., All this is packed into the
word;OV'?fJWAQUﬂfFVZS , and 1t 1s our perscnal opinion that
this 1s its meaning in our text,

Another view contends that the word definltely refers to
the fact of Christlan baptism. "Die altkirchliche Auslegung
bezieht;ﬂa’deﬁﬂig;?ﬁs(die Erleuchtung 6:4; 10:32) seit Justin

nl2 "Speaking of baptism, Justin Martyr says

auf die Taufe,
(Apol. 1:61.65), 'The name of this lustral bath 1s enlighten=
ment, the idea being,jthat those who receive tals teaching

are enlightened in. their understanding.“13 We see then that

12Michel, op. cit., p. 147,

13J. N. D. Kelley, Early Christian Creeds (London:
Longman Green and Co., 1950), D. 43.
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“"the word acquired at a very early age the technical sense
of 'baptizéd', so that 'enlightenment' (photismos) was a
recégnized synonym of baptlsm,.though—it referred directly
not to the outward sign, but to the thing signified."1#

It is understandable that the early Fathers should place
this particular emphasis upon P« 7« cl ey r#4s,., For, as West=
cott points out, "This crisis of illumination was marked in-
wardly by a reception of the knowledge of the truth: (c. 10:26);
and outwardly by the admission to Christian fellowship."15
And 1t is the Sacrament of Baptism which. brings both these
gifts to the one baptized. Though i1t is certainly possible that
the writer of our epistle had in.mind the act of baptlism, we
personally feel that such was not the case. We submit the
followlng reasons,

In the first place, such an interpretation of the word
is rather foreign to its general Scriptural usage. The Septua-
gint employs;aufrifﬂdin_the sense of "teaching", or "giving
instruction" (Cf. Judg. 13:8; II Kings 12:2.). And in the
New Testament, the baptismal view lacks definite confirmation,
Keil maintains: "Dieser Sprachgebruch (to translate7ﬁu/TYé?a/

for "baptize") ist dem Neuen Testament fremd." 16

14Farrar” op. cit., p. 382, For further references on
the Patristic understanding of the word, the reader is directed
to Westcott, op. cit., p. 148; Michel, op. cit., p. 147.
iestcott, op. clt., p. 148,

1692. E;Eo, Pe. 154.
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The rendering "those who. have been baptized" for
7%~Tzauﬁfra{sis questionable also for this reason. "“The use
of 'enlightenment' for 'baptism' did not exist before this
passage was written, but i1s derived from it ., . . ."17 /Tﬁﬁing
this statement at face value, we have legltimate reason to
question the Patrlstic stand for baptism.
To equatefnu?xavdﬂfer: with “those who have been baptized"
had 1ts dangerous results for the post-Apostolic Church. For
« + o 8terner schismatics ., . .. deduced from thils
passage the duty of finally excluding the weak from
Church communion by refusing absolution to those who
once lapsed into apostasy or flagrant sin. Thls was
equivalent to the assertion that all sin wil%%ngly com-
mitted after baptism is unpardonable , « «
From this passage (Heb. 6:4-8) these Fathers "deduced the
unlawfulness of administering a second time the rite of Bap-
tism, a right conclusion indeed, but one which: rests on other
grounds than those which.this passage affords."19 Both
Montanists and Novatians seized upon the passage under con-
sideration to justify thelr position of a demand for excom-
munication upon those who fell into a grievous post-baptismal

sin. That they were wrong in so doing, 1s undeniably apparent

when one realizes that such exclusion is "diametrically op-

17parrar, op. cit., p. 383.

lSIbid.

191p14.
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posed to the practice and teaching of Christ and His Apos-
tles." 20

,Michel introduces a rather interesting interpretation
for‘7aujzwwfdﬁﬂzasand the three participles which follow,
when he advances the theory that thls fourfold description
of the Christlan experience constitutes a liturgical-sacra-
mental phrase horrowed from the worship service of the
early Church.21 He cites Eph. 5:14 as the source from which
he draws this inference.22 Certainly such an interpretation
sounds quite reasonable and could well fit within the frame-
work of the knowledge which we possess of the worship life
in the New Testament Church.

Tane use of the aorist here, as also in the following
three participles, 1ls significant, We llke to regard it as
being punctiliar, thereby depicting events and realities in
the 1life of a Christian that should happen with a certain
definite finality. Also note the passive voice. Tais "en-
lightenment", whether 1t be the act of conversion or the
rite of baptism, 1s an act of God upon the individual.

(cf., Ps. 36:9, It is God's light that shines.. Man is en-
lightened.) There is no self-achievement here, no finding

of knowledge by human power or pursuit. # He who 1is

201pig,

21 . X
Michel, op. cit., p. 147.

221p44.,.



19
"enlightened" is found by Knowledge, the knowledge of sal=-
vation, which He, who is the Truth, implants intc the hearts

of those whom His Father has chosen to i1llumine (Matt. 11:27).

B3 — 2 2 4 - = - 1 o~ e
ﬁ;’ EY Gl A SVOoYS TE ?‘r?.’; Ja) _2 ES T;;S érayg Ve ”-&I“And

have tasted of the heavenly gift!" According to Behm,JnsJEAnac

meanss.

1. eigtl. kosten, schmecken zB Plat. Resp VIII
559 d; Hi 12,11; 34,3 (fuerw ¥%, wie durchweg in LXX)
2. uebertr: fuehlen, bekommen, innewerden, durch eigne
Erfahrung kxennenlernen, Schoenes und Gutes sowohl wie
Widriges u. Schweres . « . + Im Neuen T. bedeutet
e Gorac le elgtl: kosten Mt. 27:34; J. 2:9, ge-
‘niessen, essen Ag. 10:10; 20:11; Lk. 14:24,23

It would seem that the secondary meaning, "personally to
experience", 1s appropriate to our text in both verses 4

and 6, and also in 2:9. To "taste the gift from heaven" is
to possess it and to experience it in the fulness of 1its
reality. This is no casual brushing up against the "heav-
enly gift". This is a personal and intimate absorption of
its potent power. This is indeed a keenly consclous tasting
of the sweetness of the Lord's grace (I Pet. 2:3). This is
the actual partaking of the King's great supper feast (Luke
14:24). This is a knowing of the Christian revelation that
involves the total man. There is no superficlal acquaintance
with Truth here. We have to do with "die Realitaet der

persoenlichen Hellserfahrungen, die die Christen bel ihrer

23Johannes Behm, in Theologisches Woerterbuch zum Neuen
Testament, edited by Gerhard Kittel (Stuttgart:. Verlag Von

W. Kohlhammer, 1949), I, 674 ff.
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Bekehrung gemacht haben."24 The use Ofd/fr'ﬂﬁayl implies a
profoundly personal experience that has taken place in the
lives of the Hebrew Christians,.
rz "Andl" With what words shall we connect it?
According to Weatcott.

The correlation of the four particlples is by no
means clear. The & may be used in three different
connective ways. 1) To introduce a new and distinct
clause closely connected withj=cvz¢ ‘1'*;;2ﬂ;,, and in a
sense subordinate to it (who were once enlightened and
so tasted and were made); 2) Or it may be taken in con-
nection with the 4ot , ., . XK«!, , . which follow so ,
that the three clauses are coordinate with yo/7¢o%errias
and explanatory to it. (who were once enlightened having
both. tasted . . , and been made partakers . . .,6and

tasted . . .); 3) It may be taken with the ret” that

follows 1mmediately 80 that{r,./f":szJ./ G e
d 2’0, QU5 o o o YED 'forq a twofold ex-
planation of*ﬁ'-"it*ﬁﬂzﬁ while/z,-:::lu JFEY O veo s

is an 1ndependent clause (who were once enlightened--
having both tasted . . + and been made partakers . . o—=
and wvho tasted . . o) Cf., Acts 2:40; Acts 21:30; Acts
22:7; c. 9:19; Luke 26:11; Acts 2:10; Acts 1:8; 13:1;

I Cor. 1:30.

The cholice between. the three constructions will be
decided by individual feellng as to the symmetry of
expression and thought. On the whole the third arrange-
ment seems to bring out most distinctly two fundamental
aspects of the reception of Christian faith, illumina-
tion in respect to the divine action, and experience in:
respect to the human appropriation. The Christian is
illuminated by the conscious sense of the gift of life,
and by the participation in the Spirit; and he gains an
individual sense of the beauty (the intellectual grandeur)
of revelation and the powers of the new Order.25

Pérsonally, we feel that the general meaning of the text
1s not radically altered if one adopts any of the three possl-

ble interpretations which Westcott places upon the connective
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particles., The wri;er 1s painting the story of the deeply
personalized experiences which accompany the wholehearted
acceptance of God's redemptive revelation in Christ. And it
1s certain that in so doing, he is dealing in concepts which.
are by no means perfectly clear and easlly intelligible.
Since that is the case (that the exact meaning of the words
themselves is rather misty) how can one become dogmatic in
his interpretation of the connectives which join these words
to one another? We confess with Michel: "Allerdings ist ihr
Verhaeltnis untereinander nicht ganz klar."20

zrns dwygeds Tas E7ovsaviov Vme heavenly gifti" If
one concedes that "tasting the heavenly gift" is a parantheti=-
cal expression which partially describes Christian enlighten-
ment, then the force of the article before dﬁ)£f5?ﬁcould per-
haps be demonstrative--taste this heavenly gift, referring
back to the "enlightenment" which brings with it this gift of
eternal life.,

"Te heavenly gifti" What does it signify?

Das Wort scheint gegenueber d< ¢ ov staerker
Juristisch zu sein die formelle Schenkung zu bezelchnen,

/’

In der Ag 1st der Gelst als e s 2d Gottes bezeich;
net 2,38; 8,20; 10,45; 11,17 Auch Hb, 6,4, In Fwgé&el
liegt im N, T. immer die Gnade Gottes . . .. Es findet
gsich o o o im N. T. immer von der Gabe, die Gott bzw
Christus den Menschen gibt.27

If we analyse the word €« S &< 1n the context of the

20p, cit., p. 149.

2TBuechsel, in Kittel, op. elt., II, 169.
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epistle (5:1; 8:3; 9:9), we discover that 1t is used to describe
the sacrificial gift whlch the priests of the Lord offered to
atone for their own sins and for the sins of the people. Com-
pare especlally chapter 5:1, Also in chapter 11:4, the word
oh5§§0t5 seems to be parallel with the WOPd,AQZUTZﬁZV; again
indicating the close relationship between d?/éfﬁé or dﬁﬁga»’
and,gQ;wr;%.that existed in the mind of the author of the
epistle, It is possible that for this reason Bauer proposes
the interpretation "Opfergabe" for Jﬁifgcgin 6:4,28 He then
procedes to ask the following question: "Could this gift
here mean the sacrificial offering of Jesus,. the great High
Priest?"29 Certainly, that inference is justified, when one
stops to reflect upon. the centrality of the doctrine of Jesus,.
the perfect High Priest,. as 1t is so unmistakably developed
in the pages of the eplstle,

If one is inclined to move in the thought world of John,
then C“("'J’;':I"'5‘--",’:1'13553 definite overtones of the Johannine concept
of Life, or it could refer to Christ Himself who is both the
Bringer of Life and that Life itself (John 3:16; 4:10; 6:32 f;
I Pet., 2:3). Both Michel and Westcott suggest this as a possi-
ble interpretation.?® To “taste the heavenly gift" would then

mean joyously and consciously to possess the reconciliation

280p, cit., p. 348.

291pia.

30M3ichel, op. cit., p. 148. Westcott, op. cit., p. 148,

e
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with God, galned by Chrlst and given in Christ, a reconcilia-
tion which 1s 1life that never ends, because it is derived from
Him whom to know 1s Life eternal.

As was pointed out previously, the "heavenly gift" can
also signify the Holy Ghost.?1 Such an emphasis upon the word
1s entirely in keeping with its usage in the book of Acts
(2:23; 8:20; 10:45; 11:17). And the whole New Testament on
more than one occasion asserts that it is the Spirit who glves
Life. Syllogistically speaking, we could say: "“Apart from
Christ, there 18 no eternal Life. Apart from the Spirit, no one
can confess Jesus as Lord. Therefore, apart from the Spirit,.
there is no Life. That makes the gift of heavenly Life
and the Spirit inseparable. The gift is Life, the Glver is
the Spirit."

Some commentators propose "the forgiveness of sins" as
a possible meaning for the word. ".fw <z 1s no doubt the
forgiveness of sins which.is the greatest gift of the new
covenant (8:12; 10:17; with Jer. 31:34).,"32 This interpre-
tation too is justified, when we remember that there 1s no
Life without forglveness,. no forgiveness without Life. The one
necessarily includes the other. And as Davidson rightly points
out, it is the perfect remission of guilt, through the blood

gsacrifice of the High Priest-Son, that has galned for the

3ISuEra: Pe 21l

32Davidson, op. cit., p. 121. See also Goodspeed, Op.
clt i nEps R0k
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Hebrew Christlans that unhindered fellowship with God which is
1ife eternal. This 1s the preclous gift of the new covenant,
Personally we are inclined to follow the view of Riggen=-
bach, He claims that the "heavenly gift" has reference to the
whole gift of salvation given men in Christ, and does not
underscore any one particular aspect of that deliverance.>J
He cites Rom. 5:15 and II Cor. 9:15 as evidence for his posi-
tion. Perhaps, then, we would be safe in saying that the
gift from heaven is the graclous establishment of God's fellow=
ship with sinners, with all 1ts resultant blessings, brought
about through the redemptive work of Christ. The term, "heaven=-
ly gift", might well be a summary of all that the good God
sends down upon His ruined creation to accomplish its re-crea-
tion. Tae gift from above is God Himself in Christ dipping
down to dead men, forgiﬁing thelr guilt, restoring to them
His very Life by the indwelling of His Spirit. The "heavenly
gift" is redemptive revelation in action, advancing the rule
of God'sBweeAziiupon hearts formerly controlled by the Prince
of Darkness, It is the arm of God's strong deliverance laid
bare. It is the cup of salvation poured out upon unsaved men,
Though it is impossible to describe with exact certainty
the meaning of d’u23£<£, this one thing is suré; Tt agal

gift given freely,, unconditionally Dby God to men (Rom. 5:15;

33Eduard Riggenbach, "Brief an die Hebraeer," Kommentar
zum Neuen Testament, edited by Theodore Zahn (Leipzig: A.
Deichert'sche Verlagsbuchhandlung Nachf., 1910), XIV, 154,



25
ITI Cor. 9:15). There 1s no debt of obligation on the part of
the dlvine Glver, not even a glft exchange, God, who should
destroy, gives all to men who receive everything, but deserve
nothing,

This gift of God is characterized as being 7= 55“93551VV%?
According to Bauer, the word has two basic ideas: 1) That which:
ie found 1in heaven or 1s realized or takes place in heaven;

2) Taings that possess characteristics of heaven, heavenly
things, The latter 1s the emphasls Bauer places on the word

7/ 5 7’
77

in our text, He contrasts £7 oviGar e tol &7 e caiiin
Joan 3:12. Thus,. "heavenly" describes that which is of the
Spirit, 1n contra-distinction to that which is of the flesh, 3%
If we look at the word in the context of the epistle
(3:1; 8:5; 9:23), we discover that the author employs the
word to portray realities that belong to the eternal world, in
contrast to that world which is subject to the corruption of
time and the decay of death, It is a word that sets forth the
things that are of God, and therefore imperishable. It is
a word which describes objects bathed in the light of the
EC?XfiT@:/, objects which are not a part of this transitory
“Diesseits" but belong to the “"Jenseits" that never ends.
Therefore that which is gyrozzgcfyao\, 1s also A7 divelse

It is genuine; it stands; it endures. It is reality in 1its

fullest sense. He who "tastes, the heavenly gift" has become

340p. cit., pp. 508-9.



