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for you--that which is pictured in the following words." 

A second point to be noted is this: 

Bible writers often state in unqualified terms ae 
a..~ absolute truth. what is in reality only an affair of 
tendency. Translated into a statement of tendency, the 
doctr.ine taught is this. Every fall involves· a risk of 
apostasy, and the higher the experience fallen from the 
greater the risk • •. •. •. Th.e nearer the 1n1 tial stage 
to a thorough; conversion the less likely is the second 
change, if the first turned out abortive; and so on,, in: 
ever-increasing degrees of. improb~bility as lapses in­
crease in: number. Th.e brighter the light of the soul, 
the deeper the darkness when the light is put out. 'Ihe 
sweeter the manna of God's Word to the taste:,, the· more; 
loathsome it b.ec.omee when 1 t has lo·st 1 ts relish. Tn.e; 
fiercer. the fire in the hearth whil"e the fuel:. lasts., the-­
more certain it is that when the fire goes out there will 
remain nothing but ashes·.. 'Ihe-- 11 velier the hope of 
glory, the greater the aversion of all thoughts of the 
world to come when once a Christian has,: like Atheist 
in the Pil~riin's Progress, turned his back om the heavenly 
Jerusalem. 2 . 

We shall conclude our introductory remarks with!. tlid.s 

statement from Bruce·: 

'.lhe description· of the ori·ginal Christian experience 
:1.s a companion pic:ture to the preceding ac·c:ount of the-­
ini1tial Christian instruc:tiorr. It. po1·nts to an. intense· 
relig:1.:ous life full of enthusiasm,, joy,.' and spiritual 
elevation, not,, however to b.e· regarded as the exceptional 
privilege of the few,, but rather as the c.6mmon-. inheri­
tance of the church. in. the apostolic age •. 'Ihg. oicture 
.t~ .... painted irr: higtn colors,,~~ outline is !!!ll -very 
distinct;; and �~� spec.tator,. while powerfull"y impressed,_. 
fails to .. aarry away ~clear~ .Q.L~ scene:.. 'lhe· writ­
er1 s purpose is not to give information,: but to awakeru 
in -the breasts oft.' his first readers sacred memories,, and 
and breed godly sorrow over a dead past. Hence,, he ex­
presses himself in emotional terms such: as might be used 
by recent converts rather than in the colder but more· 

12Bruce, · .212• ill•, pp. 213-4. · 
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exact style of the h1ator1a.rr.13 

Bearing 1n. _m1nd these ohaervationa, we shall now: 

turn. our attention. to the text 1 taelt·. 

13 9.;Q. c'i t. ,: p • . 208. 

f 



CHAPTER I iif 

AN. EXEGETICAL STUDY OF THE TEXT 

Verses 4-6 

"For!'' An explanatory conjunction? 

In explanation of the apprehension suggested in 
the last words (If God permit.); or, as others hold, 
of the writer's tn.:tention to neglec·t mere foundation 
matters, since anyone who had given them: up would be 
indifferent to a new presentation of them.l 

-=> J" :> ,, ()(. vv«;:-ov 11 I.inpossihle ! 11 'lhe sub'ject of d.t/o!l(dt i/ tf€,v in 

verse 6! Tne same word with the same strong emphasis is 

u sed by our Lord in Matt. 19:26 and in Mark 10:27. Standing 

a t t he begtnn1·ng of the sentence, the word is singularly 

impressive. Tae writer desires to have his readers realize· 

t he utter impossibility of that which he is about to say. 

This is the key word of the entire passage. Thie is the 

word t hat creates the problem of interpretation. If its 

meaning could be honestly t .oned down to 11 difficul t", or 

"almost impossible", the problem would, to a great extent, 
,, 

disappear. · But as Michel, quoting Chry.sostom, pofnts out:: 
::, r; ::, ,, -:, ,, 

11 d.:1 v'Vc< r~ v 1st staerker ala etva tJ v ?T~ 1:. nEl , 0 2,1 6)./_I,(~ y efu. , 

oder tJ vi( /"~ e. cr~.1 v ( Chrysost.) •112 'lbe· meaning, 11 imposslble11
, 

~dgar J. Goodspeed, '!he Epistle to the Hebrews (New 
York: '.the Macmillan Co., 1908.}, p. 59. 

2 
Otto Michel, nDer Brief an die Hebraeer, 11 Kri tisch-

exegetischer Kommentar ueber das Neue Testament, edited by 
Heinrich Meyer (Goettingen: Vandenhoeck und Ruprecht, 1949), 
XII, 147. 
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must stand. 

Is this a limited or an unlimited impossibility? 

Does the writer exclude even the power of God to restore 

repentance in the he-arts of those whom he is about to de­

scribe? If so, then we are forced to agree with Davidson: 

Impossible must not be toned down to •••. 'imposs­
ible for man;' for though it be true that by saying 
'impossible to renew' (active voice), the Apostle has 
in· m1nd the work of himself or any other Christian 
teacher, yet such means is God's appointed means, and 
so far is he from contemplating any ageney of inter­
ference higher than man's, that he rather implies that 
to the higher agency the impossibility is due (vv. 
7-8). 3 

It would seem, however, that the witness of Matt. 19:26, 

Mark 10:27, Gen. 18:14, and Job 42:2 overthrows this theory. 

For in these passages the Lord makes it unmistakably clear 

t ha.t His divine power knows no bounds. And certainly, that 

same unbounded power e:ould be applied in the case of these 

apostate Christians. We go along, therefore, with Farrar: 

All that the author has in mind is the agency o:r· 
men~-the teaching ~nd ministry of the Church; he is 
neither speaking nor thinking of the omnipotence of 
God.4 

C:. ( 

d ,rot. c;' "Once! 11 Perhaps more properly in this con-

text, "once for all!" Acc·ording to '!hayer, "Like the Lati~ 

semel. It is an adverb which marks completeness of action, is 

3A. B. Davidson, 'Ihe Epistle to the Hebrews (Grand Rapids, 
Michigan: Zondervan Publishing Houae-;-"I950), p. 122. 

4F. W. Farrar,~ ~arly D8ys of Christianity {New York: 
E. P. Dutton & Co., n.d. , I, 3 5. 
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used of what 1s so done as to be of perpetual validity and 

never need repet1t1on"!5 Also Westcott: 
e / -Tne add1 tion of r;l 7Td 5 ( once for all) marks the 

completeness and sufficiency of the single act. The 
word is characteristic· of the Epistle; 9:7; 9:26 ff; 
10:2; 12:26· f.. Compare I Pet. 3:18; J.ude 3:5; and 
ephapax c·. 7.:27 .6 

The word, in, a remote way, modifies the next three participles. 

'2;Q~S lw re <r ~ ,/v.;_.a~ 11 Tnose who have been. enlightened! 11 

Grammatically, this and the next three participles are the 
~ / 

ob:.ject ofdVotl(t:-Lt Vt§etV in; verse 6;. "Tne ob-jec-t is placed be-

fore the verb in order to fix atten.tipn upon. the variety and 

greatness of the gifts which have been: received and thrown 

away. n7 '!hough. the two lexicons consulted are unanimous ilili 

ascribing the general meaning of. "enlightened" to 1 w r co~/v,1s 

its exact initerpretation in, our text is rather difficult. 8 

Does the word, as it is used here, refer to the fact of Christ­

ian conversion or to the &vent of Christian baptism? Westcott 

supports the former view: 11 'Ihe illumination both here and in 

chapter 10:32 is referred to the decisive momen~ when the 

light: was apprehended in its glory. 119 Compare also J.ohn 1:9. 

SJ. H. Tnayer, Greek-English~Lexicon, of the New Testament 
(New York: American Book Co., 1889), p. 54. - -

6B.. F. Westcott, '!he Epistle ..!& Jill!. Hebrews (Grand Rapids, 
Michigan·: Wm. B. Eerdmans Pultlishing C.'ompany, 1950), p. 148 •. 

7 Ibid •. 

8wa1ter Bauer, Grieahish-Deutsches Woerterhuah.~ Neuen 
Testament (3rd. ed.; Berlin:: : Verlag Alfred Toepelmann, 1937) ,, 
p •. 1446. Thayer, .212.• C;it.,. p. 663. 

9.Ql2_. ~., P•· 148 •. 



14 

The writer would have iru minu, therr, that moment when the 

Hebrew Christians were first brought to the Light of the 

World and "beheld the glory of God in. the face of Jesus Christ". 

Keil speaks thus on. the meaning of the word: 

Die Erleuchtung geschieht mittelst~Belehrung ueber 
9-ie U.ei;l.swahrhei ten und besteht. in. der a ;r,!:i v w<rts ~s 
et. J -;i,J!.a(.~u; (10:26), im der Aufhellung des v.o J.s durch. das 
Licht des Evangeliums, wodurch. der Mensah aus der Fin.­
sternis der durch die Suende erzeugten En.tfremdung Gott 
zur klaren.Einsicht. ueber sein Verhaeltnis zu Got~ ver­
setzt wird (Eph:i. 5:14).10 

'lhe word is frequen:tly, employed in. 'both the Old and the 

New Testaments (Is. 60:l; Is. 60:19; Micah 7:8; I Cor. 4:5; 

Eph. 1:18; Eph4 3:9; II Tim. 1:10), and throughout, it 

apparently designates that act of'" God by which he lightens 

men with the Christian revelation:. 

Such! illumination. throws light on all that a man. is 
in himself and in. his actions, and on his relation to all 
things and especial]y toward God •. Hence, the mind's 
action. under it will be repentance and faith.11 , 

To be enlightened by God is to b:e known by God, to ex­

perience personally· both aspects of God's Kingdom. in. action 

upon the heart--the aspec:t of divine judgment against one' a 

sin., and the aspect of redemptive grace which removes that sin 

and restores one iato the right relationship with the Lord. 

One who is enlightened b.y God is found by God and made God's 

own. Yes, not only is he found in: the manner in which an un­

conscious stone is picked up by a wandering b.oy; man found by 

l!.OCarl Friedrich Keil, Oommen.tar ueber den Brief an. die 
Hebraeer (Leipzig: Doerffler und Franke, 18'S'51",. p. 15°1i:. ---

11Davidson, .2!?• Cit.,.p. 121. 
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God ia joyously aware of the fact, he ia happil~ enlightened 

of his salvation. 

He who is enlightened is enlivened. Compare John 1:4; 

Psalm 36:9 . In the latter passage, "light" and 11 11fe11 are 

parallel. An enlightened man has been made, to see the decep­

tion and death of the koamos and the~. of which he 1a 

naturally a helpless victim; and,, wstead, he now is swept up 

by the aleetheia of God,, that which is genuine, real,. eternal, 

in. opposition to the 1111e11 which governs the devil-domain. of 

sin . A man "enlightened" is a man whose eyes God has o..pened,. 

so that he has possession of the life, which, . though unseen, 

is imperishable, the life that is substance, and not shadow,. 

the life that is 11 hid with Christ in God", yet is firmly held 

with . the hand of courageous fai tti·. All this is packed into the 

wordfwZ'°t(J' ;11J2/vr~:s , and it is our personal opinion that 

this is its meaning in our text. 

Another view contends that the word definitely refers to 

the fact of Christian baptism. "Die altkirchliche Auslegung 

b~zieht 'fwrtcr~e~ ~dS(die Erleuchtung 6:4; 10:32) seit Justin 

auf die Taufe. 1112 "Speaking of baptism, Justin Martyr says 

(Apol. 1:61.65), ''.I.he name of this lustral ba~h. is enlighten• 

ment, the idea being,, that those who receive this teaching 

are enlightened in. their understandi·ng. "13 We see then that 

12 
Michel, ..2l2• ill_.,. p. 147. 

13J. N. D. Kelley, EarJy Christian Creeds (London: 
Longman Green and Co., 1950, p. 43. 
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"the word acquired at a very: early age the technical sense 

of 'baptized', so that 'enlightenment' (photismos) was a 

recognized synonym of baptism,. though it referred directly 

not to the outward sign, but to the thing signified. nl4 

It is understandable that the early Fathers should place 

this particular emphasis upon.7°w re tr.,,.~~ v r:-a. s . For,. as West­

cott points out, 11 'lh1s crisis of illumination was marked in­

wardly by a reception of the knowledge of the truth.t (c. 10:26); 

and outwardly by the ad.mission to Christian fellowship. 1115 

And it is the Sacrament of Baptism which. brings both these 

gifts to the one baptized. 'lhough it is certainly possible that 

the writer of our epistle had in, mind the act of baptism, we 

personally feel that such was not the case. We submit the 

following reasons. 

In the first place, such an interpretation of the word 

is rather foreign to its general Scriptural usage. 'lhe Septua-
/ 

e;int employs f'w r ,rw in. the sense of "teaching", or "giving 

instruction" (Cf. Jude;. 13 :8; II Kings 12 :~ •. ) • And 1n. the 

New Testament, the baptismal view lacks definite confirmation. 
;' 

Ketl maintains: "Dieser Spra.chgebruch (:to translate 1 wrt°5'W 

:for 11bapt1ze") 1st dem Neuen Testament fremd. nl6 

14 Farrar,, ..Ql2• cit •. , p. 382. For further references oni 
the Patristic: understanding of the word, the reader is directed 
to Westcott, .212• ei t., p. 148; Michel, .212• ~. ,, p. 147. 

J5 westcott·, .2.12•· ill•·,, P• 148. 
16 .QB..£!.:!:., p. 154. 
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1he rendering 11 tho-.se who:, have been b.apti-zed11 for 

rwr,rr,,J.t//'rG(.s is questionable also for this reason. 11 'lhe use 

of 'enlightenment' for 1baptism 1 did not exist before this n 
/ -1~· 

passage was written,: but is derived from it •. ••• 1117 Taking 

this statement at face value, we have legitimate reason to 

question the Patristic stand for baptism. 

To equate c"'J-r, tT ~ [ v "E"«-s with "those who have been baptized" 

had its dangerous results for the post-Apostolic Church. For 

•••. sterner schismatics •••. deduced from this 
passage the duty of finally excluding the weak from 
Church c.ommunion by refusing absolution to those who 
once lapsed into apostasy or flagrant sin •. !his was 
equivalent to the assertion that all sin willingly com­
mitted after baptism is unpardonable •••• 18 

From this passage (Heb. 6:4-8) these Fathers "deduced the 

unlawfulness of administering a second time the rite of Bap­

tism, a right conclusion indeed, but one which: rests on:. other 

grounds than those which . this passage affords."19 Both 

Mont anists and Novatians seized upon the passage under con­

sideration to justify their position of a demand for excom­

munication upon those who fell into a grievous post-baptismal 

sin. That they were wrong in so doing, is undeniably apparent 

when one realizes that such exclusion is "diametrically op-

17Farrar, .2l2• cit., p. 383. 
18Ibid. 

l9Ib1d. 
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posed to the practice and teaching of Christ and His Apos-

tl 1120 es • 
.,. 
Michel introduces a rather interesting iRterpretation 

for· 1 w Z- l'o~v rets and the three participles which follow, 

when he advances the theory that this fourfold description 

of the Christian experience constitutes a liturgical-sacra­

mental phrase b.orrowed from the worship service of the 

early Church. 21 He cites Eph. 5:14 as the source from which 

he draws this inference. 22 Certainly such an interpretation 

s ounds quite reasonable and could well fit within the frame­

work of the knowledge which we possess of the worship life, 

in the New Testament Church. · 

Tne use of the aorist here·, as also in. the following 

three participles, is significant. We like to re5ard it as 

being punc:tiliar, therebi depicting events and realities- in 

the life of a Christian that should happen with a certain 

definite finality. Also note the passive voice. 'lb.is 11 en­

lightenmen,t11, whether it be the act of conversion or the 

rite of baptism, la an ac:t of God_ upon the individual. 

(Cf. Pa. 36:9. I~ is God's light that shines. Man is en­

lightened.) 'lb.ere is no self-achievement here, no finding 

of knowledge by human power or pursuit. ;,. He who is 

20ibid_. 

21Michel, .212• ~.,. p. 147. 

22Ibid •. 
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"enlightened" is found by Knowledge, the knowledge of sal­

vation, which He,. who is the Truth, implants into the hearts 

of those whom His Father has chosen to illumine (Matt. 11:27). 

" have tasted of the heavenly gift! 11 According to Behm,d e z/()µ ·~t 

means: 

1. eigtl. kosten, schmecken zB Plat. Resp VIII 
559 d; Hi 12,11; 34,3 (fuerlJ' ~?f? , wie durchweg in LXX) 
2. uebertr: fuehlen, . bekommen, innewerden, durch eigne 
Erfahrung kennenlernen, Schoenes und Gutes sowohl wie 
Widriges ~· Schweres •••• Im Neuen T. bedeutet~ 
c[e.{/ o /.,vfJll 1. eigtl: kosten Mt. 27:34; J. 2:9, ~-
niessen, essen Ag. 10:10; 20:11; Lk. 14:24.23 

It would seem that the secondary meaning, "personally to 

experience", is appropriate to our text in both verses 4 

and 6, and also in 2:9. '!lo 11 taste the gift from heaven" is 

to possess it and to experience it in the fulness of its 

reality. Tnis is no casual brushing up against the "heav­

enly gift". 'Ibis is a personal and intimate absorption of 

its potent power. Tnis is indeed a keenly conscious tasting 

of the sweetness of the Lord's grace (I Pet. 2:3) • . '!his is 

the actual partaking of the King's great supper feast (Luke 

14:24). '!his is a knowing of the Christian revelation that 

involves the total man. Tnere is no superficial acquaintance 

with Truth here. We have to do with 11 die Realitaet der 

persoenlichen Heilserfahrungen, die die Christen bei ihrer 

23Job.annes Bebm, in 'lb.eologisches Woerterbuch ~ Neuen 
Testament, edited bY Gerhard Kittel (Stuttgart: . Verlag Von 
W. Kohlhammer, 1949), I~ 674 ff. 
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B.ekehrung gemacht haben. n24 

profoundly personal: exp~rienc~ that has taken place in the 

lives of the Hebrew Christians. 

re II And!~' With: what words shalL we c.onnect 1 t? 

According to Westcott: 

fue c.orrelation of the f .our particLpJ_es is by no 
means clear. '!he Z"E may be used in three different 
connective ways. 1) To introduce a new and distinc~ 
clause closely connected wl'th,1 wrt rr.,Jl.t Y ~ ,(. ~ • • and in a 
sense subordinate to it (who were once enlightened and 
so tasted and were~~ade); 2) qr it may be taken in con­
nection with the /<r;<. , • • • !<ct., • • • which follow s9. / 
that the three clauses -are c:oordinate w1th yie-Jr .. cr.,,.Jl c vr«.s 
and explanatory to it. . (who were once enlightened having 
hoth. tasted • •. • and lll.een made=· partakers • • .• / and 
tasted •••. ) ; 3) It may be taken wit~ the Kett. that 
follows immediate·ly so that yyjcrc:t.,,u., ! vo v ~ ,£ ..... 

\ ~· (/ " /lct. c ~he ,o i( OV..r •. •. • . )Cf v ?'l., z vt:(.dform a twofold ex-
planation of t ~ ,.,,,; 'C' '- 6~.ff:! /v e-o<. 5 while K t.t ,\ b v -If E. ?I (TQ'.,,M; I' v tJ zis 
is an independent ~lause (who were once enlightened-­
having both tasted • • • and been made partakers • • . • -­
and who tasted ••• ) . Cf. Acts 2:40; Acts 21:·30; Acta 
22:7; c. 9:19; Luke 26·:11; Ac:ts· 2:10; Acts 1:8; 13:1; 

.I Cor. 1:30. 

'lhe choic.e b..etwe:en. the three constructions wi11 be 
decided by individual feeling as to the symmetry of 
expression and thought. On the whole the third arrange­
ment seems to bring out most distinctly two fundamental 
aspects of the reception of Christian faith, : illumina­
ti0n in respect to the divine action, and experience in. 
respect to the human. appropriation. The Christian is 
illuminated by the c~nscious sense of the gift of life, 
and by the participation in the Spirit; and he gains an 
individual sense of the beauty (the intellectual grandeur) 
of revelation and the powers of the ~ew Order.25 

Personally, we feel that the general meaning of the text 

is not radically altered if one adopts any of the three possi­

b.le interpretations which Westcott places upon the connective 

24Ibid. 

25 .sm. Cit., P• 147 • 
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particles. The wr1 ter 1·s painting the story of the deeply 

personalized experiences which accompany the wholehearted 

acceptance of God's redemptive revelation in Ghrist. And it 

is certain that in so doing, . he 1s dealing in concepts wh1'ch .. 

are by no means perfectly clear and easily intelligible. 

Since that is the case (that the exact meaning of the words 

themselves is rather misty) how can one become dogmatic in 

his interpretation of the connectives which join these words 

to one another? We c-onfess with: Michel: "Allerdings 1st ihr 

Verhaeltnis untereinander nicht ganz klar. 11 26 
.-: (" A "1 ::> " 11 

z-n::, o wf eal s l",z :) e7T c, v$~1ll o ?I 'I'ne heavenly gift!" If 

one concedes that "tasting the heavenly gift" is a parantheti­

cal expression which partially describes Christian enlighten­

ment, then the force of the article before cfws;zds could per­

haps be demonstrative--taste this heavenly gift, referring 

back to the "enlightenment" which .brings with it this gift of 

eternal life. 

11 Ille heavenly gift! 11 What does it signify? 

Das Wort scheint gegenueber rf ~ 5 c, v' staerker 
jurist1sch zu sein die formelle Schenkung zu bezeickulen. 

/ 
In der Ag 1st der Geist ala J(.,_,. S <-«. Gottes bezeich;­

net 2,38; 8,20; 10,45; 11,17 Auch Hb. 6 ,4. In lw g e o<. 
11egt im N. T. immer die Gnade Gottes •••. Es findet 
sich • • .•. im N. T. immer von der Gabe, die Gott b.zw 
Christus den, Menschen gibt.27 

If we analyse the word d (v 5 e:. in the context of the· 

26 £12.. ~ •• p. 149. 
27Buechsel, in Kittel, .QI?•~., II, 169. 
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epistle (5:1; 8:3; 9:9), we discover that it is used to describe· 

the sacrificial gift which the priests of the Lord offered to 

atone for their own sins and for the sins of the people. Com­

pare especially chapter 5:1. Also in chapter 11:4, the word 

Jt!; got s seems to be parallel with the word flvo--ia.v,. again 

indicating the close relationship between cfwtt EJ or d;;~ ov 
and ~'Zlo/a. that existed in the mind of the author of the 

epistle. It is possible that for this reason Bauer proposes 

the interpretation 11 0pfergabe 11 for dtu f&.~ in 6:4.28 He then 

proce·des to aslt the following question:. "Could this gift 

here mean the sacrificial offering of Jesus,. the great High 

Pri es t1 11 29 C.ertainly, that inference is justified, when one 

stops to reflect upon. the centrality of the doctrine of Jesus,. 

the perfect High Priest,. as 1 t is so unmistakably developed 

in the pages of the epistle. 

If one is inclined to move in the thought world of John, 

then 6 w ~ E~ has defihi te overtones of the Johannine concept 

of Life,, or it could refer to Chri~t Himself who is both the 

Bringer of Life and that Life itself (John 3:16; 4:10; 6:32 f; 

I Pet. 2:3). B.oth Michel and Westcott suggest this as a possi­

ble interpretation.3° To "taste the heavenly gift" would then 

mean joyously and consciously to possess the reconciliation 

28.22J ~., p. 348. 

29Ibid. 

30Michel, .Qlt• cit., p. 148. Westcott, .QR• cit., p. 148. 
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with God, gained by Christ and given in Christ,, a rec.oncilia­

tion which is life that never ends, because it is derived from 

Him whom to lmow is Life eternal. 

As was pointed out previously, the "heavenly gift" can 

also signify the Holy Ghost.31 Such an emphasis upon the word 

is entirely in keeping with its usage in the book of Acts 

(2:23; 8:20; 10:45; 11:17). And the whole New Testament on 

more than one occasion asserts that it is the Spirit who gives 

Life. Syllogistically spealcing, we could say: 11Apart from 

Christ, th~re is no eternal Life. Apart from the Spirit,, no one 

can confe as Jesus as Lord. Therefore, apart from the Spirit,: 

there is no Life. That makes the gift of heavenly Life 

and the Spirit inseparable. 'Ibe gift is Life, the Giver is 

the Spirit." 

Some c.ommenta tors propose II the forgiveness of sins" as 
/ ' 

a possible meaning for the word. 11 J t,v ~ eo( is no doubt the 

forgiveness of sins which. is the greatest gift of the new 

covenant (8:12; 10:17; with Jer. 31:34). 11 32 This interpre­

tation too is justified, when we remember that there is no 

Life without forgiveness, , no forgiveness without Life. 'lhe one 

necessarily includes the other. And as Davidson rightly points 

out, it is the perfect remission of guilt, . through the blood 

sacrifice of the High Priest-Son, that has gained for the 

31supra: p. 2:1 .. 

32 Davidson, ..QQ• cit., p. 121. See also Goodspeed, ..QQ• 

ill•, p. 60. 
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Hebrew Christians that unhindered fellowship with God which. is 

Life eternal. '!his is the precious gift of the new covenant. 

Personally we are inclined to follow the view of Riggen­

bach. He claims that the "heavenly gift" has reference to the 

whole· gift of salvation given men in Christ, and does not 

underscore any one particular aspect of that deliverance.33 

He cites Rom. 5:15 and II Cor. 9:15 as evidence for his posi­

tion. Perhaps, then, we would be safe in saying that the 

gift fr.om heaven is the gracious establishment of God's fellow­

ship with sinners, . with all its resultant blessings, brought 

about through the redemptive work of Christ. Tne term,. "heaven­

ly gift", might well be a summary of all that the good God 

sends down upon His ruined creation to accomplish its re-crea­

tion. 'Ihe gift from above is God Himself in Christ dipping 

down to dead men, forgiving their guilt, restoring to them 

His very Life by the indwelling of His Spirit. The 11 heavenly 

gift" is redemptive revelation in action, advancing the rule 

of God' s ;()o{.6'( A. f,~upon hearts formerly controlled by the Prince 

of Darkness. It is the arm of God's strong deliverance laid 

b.are. It is the cup of salvation poured out upon unsaved men. 

Though it is impossible to describe with exac-t certainty 
. / . 

the meaning of d w Se r.l , this one thing is sure=.~- It is a . 
gift given freely,. unconditionally by Go'a. to men (Rom. 5:15; 

33Eduard Riggenbach,. "Brief an die Hebraeer," Kommentar 
zum Neuen Testament, edited by Tneodore Zahn (Leipzig: A. 
Deichert I ache Verlagsbuchhandlung Nachf., 1910) ,. XIV, 154. 
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II Cor. 9:15). 'lhere is no debt of obligation on the part of 

the divine Giver, not even a gift exchange. God, who should 

destroy, gives all to men who rec.eive everything, but deserve 

nothing. 
A ~ ; 

Tnis gift of God is characterized as being r )? s e lT" Zl ~d YU),t/ 

Ae·.Grnrding to Bauer, the word has two basic ideas: l) Tnat which; 

is found in heaven or is realized or takes place in heaven; 

2) Tn1ngs that po·ssess characteristic:s of heaven,. heavenly 

things. Tne latter is the emphasis Bauer places on the word 
:> / :1 " 

in our text. He contrasts G 7Tov ~~ vtos to e ;;~t!ti1.ot. im 

John 3:12. Tnus, . "heavenly" describes that which is of the 

Spirit, in contra-distinction to that which is of the flesh.34 

If we loolc at the word in the context of the epistle 

(3:1; 8:5; 9:23), we discover that the author employs the 

word to portray realities that belong to the eternal world, in 

c·ontrast to that world which is subject to the corruption of 

time and the decay of death. It is a word that sets forth the 

things that are of God, and therefore imperishable. It is 

a word which describes objects bathed in the light of the 
':)( c.(rx._a.,f)v , objects which are not a part of this transitory 

0 n1essei ts" but belong to the "Jensei ts" that never ends. 
::, / :::> , fJ I 

Therefore that which is ~ 7r o v s« y to s is also c<..11 "J1 .,,J<t. :.' t? s • 

It is genuine; it stands; it endures. It is reality in its 

fullest sense. He who 11 tastes , the heavenly giftu has become 


