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the second half of the fourteenth century, the schools in
the Netherlands and Germeny were of three types; monastic or
cathedral, parish, and municipa1.35 But there was also an-
cther slement in the development of the schools of the
Hetherlands., Many temporal lords had obtained permission
or had slmply gone ahead and erected schools and acquired the

right to arpoint the achoolmaater.36

But it must be remem-
bered that tThese schools were in every way a “Church” school.
But there sseme to have bsen some question as te who con-
trolled them., The temporal princes or dukes assumed teo ex-
ercise control ovser many schools on the ground that thsy or
thelir ancestors had founded them.B? As & result, we have a
rother confusing victure of a struggle for control between
the church, the nobility and the towna. The scurces con-
gulted were indefinite on the subjecet of how the confllct
actually resolved 1tself, but 1%t seems that as the late
medieval periocd moved to a close, the towns and the nobllity
resolved their difficulty. In 1290, Floris V gave the gchool
of Dortrecht to "the dear faithful citizens," and the control
of schools in 2ll the principal towns of the Netherlands

where the nobility was in authority was elither conferred as

35Kandel, op. cit., p. Lu6,

36Mar1nus M. Lourens, Education in the Netherlands (New
York: MNetherlands Information Buresu, 1942), p. 9.

37Ebw and Arrowood, op. git., p. 820.
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a gift or was purchased by the city authoritles.38 Since
the relation of the town to the church in the matter of
school control 1ls an exhaustive study beyond the scope of
this study, only the general results of this conflioct in
the Low Countries will be indicated here. Gradually, how=-
gver, the towna obtained more control. In many places the
gchools became a publlc-parochial 1nstitution. Often
priests would dc the teaching, but the town would pay their
salaries and locok upon them as public offlclals.39 This
geems to have been especlally true on the parish level.uo

Ag sarly as the fourteenth century, the Dutch proudly

boast, "Instruction wss the monovecly of the olty

governmante, and practically everyone could read and
write.” The town councile provided the bulldings, re-
gulated tuition, selected and paid the tea&&ers, and
decided what children should go to school,

The most prominent of the new schools were still the
Latin Grammar schools, whose function was to provide train-
ing for the eons of the commercial class sc that they could
better conduct their own businesses and carry on the affalrs
of governmsnt and of thelr gullds.

The character of instruction in these city schools was

precisely the same as that offered in the Church Latin

schools. In establishing the new achools, the clty
councile intended no reform in ocurriculum or in method

Bima,
39Butta, op. eit., p. 217.

hoPaulsen, op. ¢it., pp. 28-9.
klEby and Arrowood, on. cit., p. 820.
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of teachlng. 1% did not ccecur to the council or to

anyone else at that time that the matter or method of

lnstruction in the city schools needed tc be different

from those in church schools. The city schools were

in all respecte parallsl to the church schools except

in the natter of control; they furnished the sams op-

vortunlities cof general education to -the children of L2

the burgher olass of society that the clergy received.
It 1is intereating that even in those achools where town con-
trol wag moset pronounced, the Church retained the right of
ingpection through her scholasticug.“3

But there was also another avenue by which public edu-
cation arose. This wae the gulld school. As charitable and
nutual ald aseoclations, the gullde, which were vary active
in the Hetherlands at this time, numbered among thelr funec-
tions the suoport of schools, assistance of poor scholars,
and the payment of echoolmaaters.uu These schools came %o
represent the interests of the merchant and artlisan classes,
and gave ilnstruction in subjects of more practical value
than had any of the schools hitherto.

The guild schools were generally elementary in character,

but they not infrequently afforded some secondary in-

struction. %hile most of the work wes in the vernacu-

lar, couraes 1& Latin and other higher subjects were
also afforded.*5

%21v44., p. 822.

E3Mar1que. op. eit., I, 141,

quby and Arrowood, op. cit., ». 810.

aSFrank P. Graves, A History of Education Puring the

¥iddle Ages and the Tranasitlon %o Hodern Times New York:
Maomillan Co., 1910), p. 98.
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Although the guilds demanded a new type of instruction,
their schocls were s%till taughi by the clergy. These were
usually the priests who had been retained to perform the
necedsary rellglous offices for the meubers of the gu:n.d..“6
But as the guild organizations gradually merged with those
of the towns, the guild echools wers generally absorbed in-
Yo the municipal or burgher schools.

A third type of s¢hool connected with the rlse of
popular education and sometimes connected with the municipal
or gulld school was the vernacular writing and reading
school., Burgher or town Latin schocls wers often unable to
cope with the people who wanted %o read and write. #Hany
towns found that they had %o organlze elementary achools for
the fteaching of basic writlng and reading in the common
language of buginess life. According to the sarliest avall-
able historical suggestion, the towns of Ghent and Brugh in
the Netherlands were the first to sescure vernacular writing
and reading schools. The only reliable documentary informa-
tion shows that Brussels founded such schools‘under inter-
esting circumstences in 1320.47 As Paulsen suggests in hils
book, Uerman Education, Xast and Present:

After all haa been sald 1t seems safe to assume that,

8t the end of the ¥Middle Ages, the entire population of
the towns, with the exception of the lowest classes,

“61piq,
478by ana Arrowood, op. oit., p. 822.
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wag able to read and to write. Nc statistics are

avallable, but the most convincing evidence that could

be desired 1s afforded by the rapld dsvelopment of the
art of printing inte an important industry.

To eonclude this section on the rise of popular educa-
%¥ion, Eby and Arrowood list three additional historicsl
factors which were important in the educational thinking of
the people of the Low Countrises.

[Firet] The Italian towns had kept control of their

anclent munliclpel academlies throughout the Middle Ages,

and many lay teachera were conducting private schools.
Contact with Italian towns during the Crusades and
later thru commerce must have carried this school tra-
dition to the Hanseatic cenfers of northern Eurcpe.
But even more lmportant than this were the numerous
italisn agents, refugees, and sailors who made their
homes in these portes of stirring commerclal life . . .
[Becondly] It is probable that Aristotle's supvort of
public educatlon wag another factor that sxerted con-

siderable influence. Along wlth hls logical and phlle-
sophlical treatises which came in by way of the Arablans,
there came =lso trangslations of his Politics and Ethies.

These treatisecs, it willl be recalled, advoca®ted publlc
education. . . . [Thirdly] was the activity of civil
leaders from the Emperor down to the local duke. It
will be recalled that Charlemagne assumed the lead in
the spread of education throughcut his vast domains,
To be sure, the instruction that he promoted was given
in monasteries and the cathedral and parish churches;
moreover, only menks or ecclesiaatlca were employed in

carrying out his educational program., Nevertheless, it
was the ilmperial power and not the Church that initiated

this first reform movement.

And to meet the broad demand for the tools of learning,

gchool facilitlies had to bs vaetly expanded. This expansion
took place, however, not through the initlative of the Church

uePaulsen, op. cit., p. 30.
ugEbw and Arrowocod, op. cit., op. 818-9.
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and ite ggholagtious, but through the action of the tem-

noral authoritiea.5°
The Development of Practiczl Hysticlam

At the very core of the sducationsl work of the Breth-
ren of the Common Life was thelr mysticlsm. This mysticlsm,
however, was unique in that At was of an unusually practical
nature. Their dally schedule included not only conftemplation
and study but also a strong emphasis on Christian charity
and works of benevolence. In additlon, unlike many of the
monastlic orders, they auoportsd themselves by various kiﬁda
of manual laber, and at ths sams time, they required nons of
the monaatic wvows.

Accerding to some wrlters, the Brethren anveared sud-
denly in the acene with no partiéular historical antecedents.

But C. Ullmann in his Raformars before ths Heformation has

- examined the forerunners of the Brethrsn and thelr practical
mysticism and has presented a vary convincing case for a
Aefinite historical development.?l Myaticlsa is a 1life of_“T'}l 
contemplatlion and devout ocommunion, and usually apvears in jff
history when a religlon has begun to harden into formulas and g
ceremonial, and constitutes a reaction of spirit against the {

letter. Thus it arose in Christianity from much the same

501bid., p. B18.

51G. Ullmann, Reformers bef the Reformation (Edin-
burgh: T. and T.’c'l"ar!:k".' 1863), II, 9-55.
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cauges ag monasticleam: “The vice and corruption of the

——

Roman world, the growing secularlzation of the Church, and

the demand for more immediate religious experlenoas.“52

Thias was deeply felt in the Netherlands snd Germany among

e s———

octher places. For here ssneclally, the monasteries had long

\

\
1

been involved in the universal degeneracy of the age, often

i

%o an extent of which it is horrible to think.
Mysticlam found ite organlization in peculiar religious

agsoclatlons which partially wore the outward form of the

monastic 1ife,

But these [religious assoclatlons] wers exsmpt from its
[monastlclam] restraints and connectlon with the hier-
archy, and wers animated by a more intense and profound
svangellical apirit. Through the grsater part of the
#iddle Ages we can trace a succession of free spiritual
associations, which were often oppressed and persecuted
by the hisrarchy, [these] pertained rather to the life
of the people, than te the frame~work of the Church,
[and they] exhibited more or lesas a regular form, and
professed a diversity of doctrines, but which all
emanated from a fundamental endeavor after practicel

Christianity.53

Already as early as the twelfth century, the female
religious assoclations of the Beguines had become gulite com-
mon in the Netherlands. About the thirtsenth century they
were Joined by the male communities of the Beghardes, whose

cldest establishments, so far as is known, was founded in

1220 at Louvaln; and then about the beginning of the four-

526ravea, op. ¢it., pp. 47-8.
53U1imann, op. eit., II, 1l.
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teenth century, and at first around Antwerp, appeared the
fellowship of the Lollards.5“ These groupas devoted their .
attention wholly to practical objects. For the most part
they lived together in separate houses of thelr own, with
the utmost simpliclty, supported by the earnings of their
manual industry and by charitable donations, and chlefly
occupied with works of Christian benevolence. In these
léboura they not only manifested blamelessness of life, but
did great good. They were, therefore, beloved by the people,
gladly recelved by the towns, protected by princes end
nagistrates, and after a temporary oppression under Clement
V, in the year 1311, were sven sanctioned by the Popes.55
The inqulsitors and meﬁdlcant monke were the only partlies who
actually opposed them; although the clergy did not look upon
them with favor, for they were the means of withdrawing part
of the Church's customary dues.

The Baguineé took their meals at a common table, and
asgembled daily at fixed hours for prayer and exhortation.
The rest of the day was occupled actively, with manual labor
and the care of the poor and aick.56 The rule observed by
the Beghards was eimilar. Being unmarried tradesmen, and

like the Waldensians, chiefly weavers, they toc lived to-

5k 1p14d.
55Ipia., p. 2.
561pid., p. 13.
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gether under o magter, took thelr meals in common, and met
dally at a fixed hour for devotional exsrcises and addresses.
The Lollards differed from the Beghards less in reality,
than in name. Ve are informed, regpecting them, that at
their origln in Antwerp, shortly after 1300, they assoclated
together for the purpose of walting upon patients dangerous-
ly sick and burying the deoad.>7
Boniface IX, in a bull of 1394, especially commends in
them, "that they receive intc thelr domicliles the poor
and wretched, and to the utmost of thelr power, prac-
tice other works of charity, inesmuch as, when required,
ghey vislt and walt upon the sick, minister to thgig
wants, and also attend to the burlal of the dead.®5
tverything about the purer form of thess religlous aa-
goclations reminds one of the Brethren of the Comnon Life,
and it is impossible to mistake ths connsction between them.
But 1t was their own inward spiritual and moral fall which
followed in the course of time that eventually caused thelr
disintegration. The piety of these socletlies, owing to
their exclusively practical tendency, and destitution of
gound and substantial knowledge was of a kind that was
pasily kindled into enthusiasm. And because they were not
held together by any fixed rule or astrict sequestration,

they presented an open arena tc the teachers of the most

571pa4d., p. 1k,
581p1d., p. 15.
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various sorts of false doctrine.5? It was in connection
- with this enthuslaetic spirit that many of then also became
connected with a group of fanatlical snthusiasts called the
Brethren and Sisters of the Fres Spirit. The fall of these
relligious associaftlons took place in the course of the four-
teenth century. Charges were brought againat the later
Beghards and Lollards for thelr connection on the ons hand,
with the fanatical Franciscans, who were violently contend-
ing with the Church and on the other, for thelr association
with the Brethren and Slsters of the Free Spirit. These
charges relate to three particulers: an aversion to all
ngeful industry, coupled with an inollhation towsrds mendli-~
cency and idlenese; an intemperate spirit of opposition to
the Church; and 2 gkeptical and more or leaz pantheistical
mystlcism.60
But besides the opposition of the hierarchy of the
Church itself, there was another reaction which was basical-
ly & populsr movement. Ag Ullmann interprets 1%:
[this was] & better sort of mysticism which rearsd 1t-
gself on the brsis of Christian theism. Originslly of
a contemplative character, and though not absolutely
the offepring, etill in a greatly less degree the ad-
vergary of the Church, this theistical mystlclsm forms
a middle link between the heretical doctrines of the
Beghards and those professed by the eccleslastical
Mystice; while at the same time, 1t is the commence-

ment of that remarksble series of evolutions among whom
the contemplative mysticism was refined into the prac-

591bid.
6OIbL‘i. ) _'_O. 16-
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tleal, and the olous spirif of sesoclation, originally

evoked by Beguénea snd Beghards, obtalned a purer and

a nobler form, 6l
Thig thelastical mystlecism reached 1%s culmination in the
Brethren of the Common Life. The man whe most influenced
Gerhard CGroote, the founder of the Brethren, was John Ruys-
broek. Ruysbrosk was the chlefl representative of that
theistic and still predominantly contemplative and fransg-
ceondental myeticlem and a highly influential ma.n.62

From eerly youth Puysbroek devcoted himsel? to the

cultivation of pilety than to the pursuit of knowledgs,

and almost gll the older writers remark that he was

rather devout than lsarned. Piety was slso the powsr

which he was t¢ employ in inflaming tge hearts of men,

and producing most important results. 3

According tc Ruysbroek, there are three ways which
conduct to unity with God. These are the active, the in-
ward, and the contemplatlive life. The actlive 1life conslists
in serving God ocutwardly, in abstinsnce, penitence, good
norals, and holy actions, in the sane waylin which He, as
God and maen, served us, both by living and dying, even on
the cross, and in our taking up the cross, as He did, and
denying ourselves. We ought aleo, however, whils directing
cur minds from outward things, to penetrate intc that which

is inward. By practising the moral virtues, we turn out-

l1pia., p. 3L
621114,
631p14., p. 33.
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wardly toward men., By feeling love we turn inward to God,

acquire oneness of heart with him, 80iritual freedom, con-
quest over the distractions of sense, and the guldance of
Tthe desires and senses to unity with God. The gontemplative
life Ruysbroek took particular pains %o deplect. For, as he
says, 1% 13 of prime necessity hers to distinguish the ec-~
cleslsstical doctrine from the heretical views, especially
of the panthelstic mystics. This contemplative life con-
slsts in entering freely into communion with God, with a
mind inclined towards him; in going out of ourselves and be-
coming one spirit with God. In this state God unites us
with himself in perpetual love, which love he is. He abides
in us and we in him.ﬁu
For, as Ullmann indicates:
However strong might be Ruysbroek's determination to be
a true nmember of the Church, and to live and dle a8 a
servant of Chrilst in the Catholic faith, still, in gen-
eral, he taook the attltude, which, to a csrtain extent
was one of opposlition to the dominant Church, masintain-
ing the principle of Internalism, in opposition to that
of. Secularization, and exalting the spirit of faith,
charity, 2nd contemplation, as the more sxcellent, when
comparsd with the performance of works.®5
Ruysbreek was a very pious mystic an& elthough he influenced
the Brethren very much in thelir beginnings, yet the mysticism
of the founders of the Brethren tock a more practical turn.

They wers more didactic, more methodlcal, more asotive in a

6l1pad., pp. L1-3.
651b1d., pp. L49-50.
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material or intellectual sense.56 And 1t 1s in this interest
in the intellsctual and the practical that the Brethren of
the Common Life find thelr active interest in popular and
school education.

The rellgious associations of the Begulnes, Beghards
and Lollards in the course of time had degenerated and by
their own fault, either had fallen to pleces of themseslves,
or had been suvpressed. But the framework of the times astill
gxisted. First, there was the inclinaticn toward religlous
assoclation which was especlally powerful in the Mlddle Ages
and which had produced lmportant resulte. This inclination
could not help but gain strength as the great organization
of the Church beocaus more and more loose towards the end of
the lilddle Ages. ﬂécondly, there were the outward condi-
tions of the timea which required and rendered practicable
the efforts of bensvolence and charity, strengthened by co-
oparation. While these assoclations, by their practical
tendency, relieved the outward afflictions of 1life, the vital
mysticlsm which was so much at the basis of thelr whole pro-
gran, wag calculated to satisfy the relliglous cravings of
the heart. This mystlcism had degenerated. It had become
vantheistic, fanatical and sectarian. But the craving of
the heart still existed; for gcholasticism, far from imblbing
new 1life, had only increaaed in pedantic dryness and subtlilty.

661p1a., p. 58.
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Men like Ruysbroek had helped mnuoh to bring mysticism back
from ite lowest depths, but it 8till needed to become lses
flighty and fantastic and more simple, pure, and practical
if 1% was ever golng to exert any general efficacy upon the
people.s? |

Moreover, most of these former religlous asgociationa
were missing an important element necessary if thelr opera-
tion was to be truly salutary and transforming. This ele-
ment was the declded zeal for the sound intellectual educa-
tion of the people, especlally of the young, or in other
words, an interest in learning. And 1t 1s 1in just this
area where the Brethren of the Common Life 4ld thelr most

important work.

671b1d., op. 56-9.



