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CHAPTER 1
MYSTERION IN PAUL: THE PROBELEM OF ORIGIN

Although the word sveo—= 7;e¢oy appears infrequently in the New
Testament, it looms large in Pauline thought. Outside of the Pauline
corpus1 it occurs only seven times, Paul uses it twenty-one times,2
More important, his use of the term indicates a fullness and richness
of varlegated meaning that makes i a most significant concept in his
writings. Wilhelm Stihlin notes that "this one word rings throughout in
the Epistles to Colossae and Ephesus, sounding, as it were, the ground-
tone on which the whole wealth of hymnal overtones is constructed,"3
And yet the Pauline 4 vo¢ w’e coy 1s variously understood and
frequently misunderstood, No doubt this is due in part to the Erglish
word "mystery" often used to translate Afv oz > ecoye. Inmodern
usage mystery connotes somethirng obscure, enigmatic, or incomprehensible,
But perhaps the confusion has resulted also from the various views

151 though we are well aware of attempts to discredit Pauline suthore
ship of certain writings on the basis of different shades and emphases of
meaning of the term A ucz 7#ecor in those writirgs, for the purposes
of this study we will assume that Paul was the author of the letters tra-
ditionally attributed to him, including those in which the word Muo'r'nec.oV
ocecurs.

20ne of these, the occurrence in 1 Cor, 2:1, has the well attested
textual varlant A et Ue coV, which many scholarl accept as the
preferred reading,

3wilhelm Stihlin, The Mystery of God, translated by R. Birch Hoyle
(St. Louis: Concordia Publishing House, c.1964), p. 12. Cerfaux says
that the word 4t ve 7z 27 ecov "characterizes the epistles of the captivity
and dominates their vocabulary." Cf. L, Cerfaux, Christ in the Theology
of St. Paul, translated by Geoffrey Webb and Adrian Walker (New York:
Herder and Herder, 1959), p. 402,




2
concerning the source of Paul's use of uvo < »ecorve Many scholars,
notably those belornging to the religionsgeschichtliche school of thought,
have held that Paul consciously borrowed the term from the mystery reli-
gions and consequently its content must be determined in the light of that
background, Others have insisted that Paul appropriated uves <« 27 ecav
from common Greek usage as the ordinary word for "secret" amd thus any
additional nuances of meaning must be attributed to Paul himself, Still
others have suggested that Paul was influenced by the vay s uoc <z ecov
was employed in Jewlsh apocalyptic literature and therefore his own use of
the term must be understood in the light of Semitic thought, The purpose
of our investigation is to try to determine the origin of Paul's use of
the term Muo T o{ecov with a view toward clarification of the concept
of "mystery” in Paullne theology.

We will proceed as follows. First, we will examine the Hellenistic
background of the temm WLvo T '”’CC ov. Then we will investigate the
Semitic background of the term. And finally, after a brief consideration
of MuoT ecoVv 1in the New Testament outside of the Pauline Corpus, we
will examine the term exegetically in each of the passages where it occurs
in the writings of Paul, trying to determine the source of its use ¥

ke are indebted particularly to the following major sources for

data vital to our study: J. A. Robinson, St, Paul's Epistle to the
Ephesians (London: Macmillan and Company, Limited, 1909), pp. 235-240; G,
Borrkamm, "My oz e c oV s MU Ewi" in Theological piotio% of the
New Testament, translated and edited by Geoffrey W. Bromiley (Grand Rapids:
Wm, B, Eerdmans Publishing Company, ¢.1967), IV, 802-828; Raymond E. Brown,
"The Pre-Christian Semitic Concept of Mystery," The Catholic Biblical
Quarterly, XX (1958), 417-443; "The Semitic Background of the New Testament

sterion (I)," Biblica, XXXIX (April 1958), 426-448; "The Semitic Back-
ground of the New Testament Mysterion (II)," Biblica, XL (Jamary 1959),
70-87; and Joseph Coppens, "!Mystery' in the Theology of Saint Paul and

its Parallels at Qumran," in Paul and Qumran, edited by Jerome Murphy-
0!'Connor (London: Geoffrey Chapman Ltd., ¢.1968), pp. 132-158,




CHAPTER II
HELLENISTIC BACKGROUND OF MYSTERION

Before we consider 4 uvc T ecor as & cultic concept in the
Hellenistic world, we want to take a brief look at the etymology of
the term which "is itself a mystery."l Most scholars believe that
Heo T »ecov is probably derived from M UE v, "o close
the apertures whether of eyes or mouth." Thus in the Scholia of
Aristophanes' Ranse we find the motation: uveTrecd 6‘3 EkAr0n
TThew To Toby Xkodevras miccy To oTomMad Kei
UPSeri TATTA =£_§ N eToButc. MUy S& Toze To Khelsew
=5 o-zdache> Jane Harrison, on the other hand, holdirg that the
most essentlal feature of the mysteries was not secrecy, but purifica-
tion, and pointirg to a passage in Clement of Alexandria (Protrepticus
1I, Mua'"car'e CA oo o 2776 To8% ocvmBERH lro'-c'a_g TTé'er\.
zoyv Ac St e u’a‘oug). sees the real origin of fuoTrsecor
in the oo o5 done to Dionysus-= 4 Voz7ecol mearirg then the
doirg of what relates to a pollution, that is, a ceremony of

lg, Borrkam, ".uu cor.» MuEw. " in Theological Dictlopary
of the New m?aged and edited by Geoffrey W. Bromlley
(Grand Rapidss wn. B. Eerdmans Publishirg Company, ¢.1967), IV, 803,

2J. A. Robinson, St. Paul's stle to the (London:
Macmillan l.nd Company, Limited, 1909), p. 234, however, holds that
although wJcc)y is sometimes used by transference also of shutting

the mouth, the word "mouth" must always be expressly added to give
this meanirg,

3Borrkamm, IV, 803.
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puriﬂut:l.on."’ Others derive . ua--c-n'e coy from the pun which
links it with "mouse hole" (Athenmaeus III, 984, Keote -z:.:«_;- zwy
Mvidy Scek J‘u’a—é‘t s M voTaAecH i‘kofrlec, e Z'm:'_s MOUs
T e «? ).5 G. Borrkamm remarks that these and "other traditiomsl
derivations only demonstrate the uncertainty and are 'nluoless."6
Nevertheless, one might conclude, though hesitatingly, that etymologi-
cally Muvoz 7 ecor has to do with something on which silence must
be kept.”?

The usage of Mua--r:w'e cov, however, soon sstablished it
as a precise technical term with reference to the so-called mystery
religions which existed as early as the seventh century B.C. and

flourished particularly in the third and fourth centuries A.D.

The cldest known occurrence of U ua-rw’e cot 8 18 fourd ina

Fragment (14, 68) of Heraclitus (535-475 B.C.) where the term refers
to the mysteries of Dionysus.’ Herodotus (2, 51) speaks of the

hyane Harrison, lezomena to the Study of Greek R ion
(New York: Meridian Books, 1955), p. 154, Yet she notes that Clement
was formslly quite incorrect.

SAthenaeus, in The Loeb Classical Library, edited by E. Capps,
T. E, Page, and W. H. D. Rouse (London: William Heinemarm, 1927),
I, 424,

6Bornknm, Iv, 803,

7Ibid.

8kar1 Primm, "Mysterion von Paulus bls Origenes," Zeitschrift

katholische Theologie, 1IXI (1937). 395, rightly notes the pre-

dominance of the plural ( 4 vz % € Cof ) when derotirg a pagan
rite, in contrast to the sirgular ( 41 v o #7 ecov) which ocours
most frequently in Paul,

9Walther Kranz, editor, Vorsokratische Derker (Berlin: Weidmamnsche
Verlagsbuchhandlung, 1949), p. 78.
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Samothracian MH oo < -n’er.ocm and also of the Egyptlan uve< ’;ecd
(2, 171).11 And Aristophanes (2. 7 e ol Xdc , 887) refers to the
most famous 41 ¢ o v 2 e (s those of Demeter at Eleusis.l?2 Thus
Moo Tor ecu 1is used frequently for a particular assemblage of
secret rites, regarded as a whole.13 The term 1s also sometimes
used for the ritual acts thmse'.l.vesm and then again for mystic
implements and ornaments used in the ritual celebrations, such as
those sacred objects carried to Eleusis in connection with the

/

celebration of the Eleusinian mysteries (Aristophanes, [31;’3 A X0,
159).15

10Herodotug, in The Loeb Clagsical ., edited by E. Capps,
T. E, Page and W. H, D, Rouse (London: William Heinemamn, 1931),
I, 338,

111p34., I, 485.

124Liat_oghanes. in The lLoeb Qt_ts%ionl Iibrary, edited by E.
Capps, T. E. Page and W. H. D. Rouse (London: William Heinemamm,
1937), II, 376.

13samuel Cheetham, The terie an and tian (London:
Macmillan and Company, 1897), p. 136.

iy, Dittenberger, editor, Sylloge Inscriptionum Gra
(tertium Edita; Iipsise: Apud S. Hirzelium, 1917), IiI, 333. 511,
Louis Bouyer, Rite and Man, translated by M. Joseph Costelloe (Notre
Dame: University of Notre Dame Press, c.1963), pp. 127-128, insists
that the Kuvo =7 ecot Were not speculations or teachirngs about

the mysteries, but were simply rites, and nothing more,

15 ristophanes, ITI, 310, Cf, H, G. Liddell amd R, Scott, A
Greek-Erglish Lexicon, revised by H, S. Jones and R, McKenzie (New
edition; Oxford: The Clarsndon Press, 1940), II, 1156,
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In contrast to other terms used for the mysteries-- zc A c—>7
or zc Adezw«! (Herodotus, 2, 171;16 Pausanias, 10, 31, 11317 Isocrates,
4, 28%) and 2oy o (Homeric Hymn to Demeter, 273, 47619), which
do not denote any notion of secrecy, the word Murrw’e ¢t contains
a definite secret elqnent.zo It is a partiocularly appropriate
term for the mysteries which are deseribed by C., A. lobeck as sacred

rites which took place, mot in the sight of all or in the full light
of day and at public altars, but either in the night, or within closed
sanctuaries, or in remote and solitary pla.cea.21

J. H, Moulton and G, Milligan cite rumerous examples where

MU oT —rf@ c oy 1is used as a technlcal term in pagan religion to

denote a "secret" known only to the initiated which they must not

reveal. For instance, from the inscriptions we have 0GIS 33, 54
(Pergamon, middle of the second century B.C.): ¢ er%egd £e
Aol ou'aw_g 'L'oul'cocs A’dt‘:. 7i'£‘e:‘_ gﬂa"c;r kete WdMTZﬁ} K’dc\

’ 2 / / >
MuosTrecwr z&y Emecvelovmevun weo walews dvorice

15Herodo§gg. I, 484,
17pgusariag, in The Loeb Classical library, edited by E. Capps, T.
E. Page and W, H, D. Rouse (London: William Heinemann, 1935), IV, 552.
18
Isocrates, in The loeb Classical Iibrary, edited by E, Capps, T.
E. Page and W, H: D. Rouse (London: William Heinemann, 1928), I, 134.

19Hegiod. The Homerlc Hymns, and Homerica, in The loeb &' gsical
Li-brm edited by E. Clpp!. T. E. Page and W. H. D. Rouse (London:
William Heinemanm, 1936), pp. 308, 322.

20cheetham, p. 137, 1s guilty of an inscourate over- ification,
however, when he says that "in the words (1o 77 €ck , Befe »
TEAecoc We have the leading characteristics of the Mysteries--secrecy,
emotion, and edification.”

21, A, Lobeck, Aglaophamus (Tomus Primus et Secundus; Regimontii
Prussorum: Sumtibus Fratrum Borntraeger, 1829), p. 270.
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8y Tols Koé#Kkovoe Kolt@ols kil 'C'o"m":. In the sepulchral epigram
Kaibel 588% a priest is described as Zkzed €ods Mmuozreca
wdvecore o&cmi-S . From the papyri we find ol ac /\e}av
car TEAAnL Kdi TO muothecor roi Beoi(P Leid W 11 42),
And in an incantation to the Great Deity in P Lond 46110 the following
ocourss & €lme Movons & ITTeo FamTos
oo t:r': A e F’J’wk’ds To MovoTZecd ov =
gvrcelovmevd ’Ia-eemﬂ.zz It is quite evident, then, that this
technical religious use of the term 4 voc»>ecor was very common
during the centuries in which the mystery cults played a significant
role in the Graeco-Roman world,

From the time of the Renaissance to the present, these ancient
mystery cults have engaged the interest of both classical scholars
and theologlans, so much so that the voluminousness of the material
written on the subject has caused A, D, Nock to conment somewhat
sarcastically, "'Savior-gods' and mysteries probably did not bulk
s0 large in the 1ife of the first century A,D. as in modern study,"23
And yet, that the mysteries were immensely popular and exerted wide-
spread influence in the Graeco-Roman world is indicated indirectly
by the vigor of Christian demunciations leveled against them, and
directly by scattered fragments of mystery literature and the distribution

22y H, Moulton and G, Milligan, The Vocabulary of the Greek
Testament (London: Hodder and Stoughton, Limited, 1952), p. %20,

23), D, Nock, Early Gentile Christianity and its Hellemistic
Background in Essays on the Trinity and the Incarnation, edited by

A, E, F, Rawlinson (New York: Longmans, Green and Company LTD, 1928),
p. 81,
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of mystery chapels and other archaeological rcu:l.ns.zu Ironically
enough, one of the probable reasons for that popularity, namely the
secrecy and esoteric character of the cults, largely accounts for
our notably fragmentary information concerning the myatuﬁ.u.zS
Nevertheless, certain basic common cha.rac‘l.:eristics of the mysteries
can be deliniated,

Central to the mystery religions were the secret cultie rites
in which the individual participated of his own volitlon, and by which
he was supposedly put into a closer relation with the deity hornored,
Among these rites were preliminary fastings, explatory sacrifices,
and lustrations; some sort of a ritual meal; showlrgs and handlirngs

of sacred objects; and drﬁm.t:lc representations of the cultpmyth.26

Those who wanted to participate in the celebration of the mysterles

2hparold R. Willoughby, Pagan Rezeneration (Chicago: The University
of Chicago Press, ¢.1929), pp. 26, 27. However, A. H. Armstrorg,

"Mystery and Mysteries," The Downside Review, IXXX (July 1962), 218,
believes that although the influence of the mystery cults was great
from the late second century omwards, yet in the period of the Apostolic
Church their influence was much more restricted.

25Th:l.s scantiness of literary remains of the mystery cults
plus the lateness of the material, much of which dates from the second,
third, and fourth centuries A.D,, should meke us cautious in describing
with fimlity any given mystery cult at a given time, and particularly
in making superficial comparisons between the mysterlies and Apostoliec
Christianity, Cf. Hemry C., Sheldon, The Mys ions and the
Newt Testament (New York: The Abirngdon Press, 0.191%, Pp. 1k, 15;
Charles A. A, Scott, stianity Accordi t. Paul (Cambridge:
The University Press, 1961), pp. 125, 126; and especially, Bruce
M. Metzger, "Considerations of Methodology in the Study of the Mystery

Religions and Early Christianity," Harvard Theological Review,
XLVIII (Jamary 1955), 6, 7.

26A.rmst:ro:g, LXXxX, 214,
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had to be initiated; the uninitiated were denled not orily access to
the sacred actlons, but even knowledge of t.han.27

The mysteries began essentially as vegetation and fertility
cults, the Great Mother belng the embodiment of the powers of nature,
but at a very early stage certain dim hopes of an after-1ife came
to be attached to these cults; thus the gods of growth were generally
also the gods of the dead.28 These were sufferirng deltles whose
experiences of concept:loﬁ and birth, sorrow and joy, death and life
were enacted in the cultic d::-mn.ﬂ..29 In thelr persomal destiny the
gods bestowed the powers of life and as the devotees became incorporated
into the deities-~a union effected supremely by the sacramental actions
such as sacred meals and weddings, fertility and birth rites, baptisms,
investitures with sacred garb, rites of death and resurrection, or

cultically symbolized journeys to Hades and heaven3O--the initiates

27Borrikarm, IV, 804, He further motes that the imtiatory
ceremonies and the actual mystery celebrations are often hard to
distinguish and that the term 4tivc T /e co¢ covers the whole
celebration, includirg the initiatory rites.

zsl:tugo Rahner, Greek Myths and igstian Mystery, translated
by Brian Battershaw (New York: Harper and Row, 1963), P. 20. In
an excellent treatment of the evolution of the mystery cults, Rahner
finds only a "mystery atmosphere" prevailing in the first century
A.,D., a gravitation toward a solar pantheism in the second century,

and the development of the "literary mysteries" in the third century
(pp. 18-20),

29'1‘3:&: in Herodotus (2, 171). 1T #84 we find with reference to

Osirls: ev Se -zq Ac.w-.p TodTe Tol J‘eckmld T waeewu dUToT
VukTos Trocebocy, TX Kaldovre merzrccd Acyu-rrcm.

3°Bornkam. Iv, 805,
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ahared31 in thelr destiny33 and thus in the powers of 1life necessary
for protection in this world and bliss in eternity. In this way the
initiate obtained hope for the future.3? However, the unminitiated
(2zedls¢ ceew@wy )e» who had mo part in the mysteries, could
never look forward to a happy lot after death.?

The distinetion between initiates arnd ron-initiates found expression
ot only in the ritual of the mystery celebrations but also in the
vow of silence imposed on the devotees,>> a feature perhaps implicit

31porrikamm. (IV, 805) suggests that "the ‘rrdéé'r_y of devotees
is the true experience which corresponds to the MA67 of the deity."
Cf. the famous passage in §gneg1u% de Dione, 1 ae- Pa
Graecorum, edited by J. P. Migne (Paris: n.p., 18%3,
1133, 1134, in which he says that Aristotle believed 'l'.ha.t. the initiated

00 malety T SECy, ZL’M\Q{ WdGe’?y Koe SeadzeBnyac
§nhovfce yevomévovy ZmeTan sedovy.

32 This is indicated by some formulae that have been preserved, per-

haps the best known of which is found in Matermus Julius Firmicus,
De Errore Profamnorum Religionem, edited by Konrat Ziegler (Lipshe-
In Aedibus B. G. Teubneri, 1907), p. 57: fxeeeccre _MmloTac
To? LeolT o*é‘fTWrMevou- Sa'tdc yxe '?smgp
£k, nidvwy T wT hecd (22, 1). cCf. also 18, 1: #« '!.'UMTrdVoU
aeaewrd, €k kovmaLlov 7T€7erd a—ea—ova Mua-'r-n;

cTcws, p. 43, and 2, 9: E£0ernkomer wuvpXdleomer,
Pe 7.

33From a dirge in memory of an Athenlan who had been initiated
into the E‘leusirﬂ.a.n nwsteriea. we have the followirg. o ‘A 2 ¢ os
ov--cc,c cs‘wr CrECV o A’oc Aey eca'c.p- Uﬂo X0 ovae

\ F) /7
RS &y 3 ov TLAevTHy O & r deXxdy =
Fragment, 137 £ T R R LG Dl e

edited by E. Ca s, T. E, Page and W. H. D. Rou'e London: William
Heinemarm, 1937), pp. 592, 59%. Cf. also Isocrates (4, 28) I, 134,

3430 indicates a benediction in The Homeric Hymn to Demeter
(480-482), in Hesiod, The Homeric Eymns, and Homeriea, p. 322, 323.

35Borrikamm, IV, 806, Cheetham, p. 44, on the other hand, maintain-
irg that the Eleusinian rites were comparatively open, holds that
it is even uncertain whether the address of the hierophant contained
any injunction of secrecy"” and that "the herald's proclamation for
silence almost certainly refers rather to the swful silence to be
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in the etymology of theword M uco<T »7ecov. The pledge to absolute
secrecy was almost without exception conscientiousl'y observed, "belrng
enforced both within the brotherhood and from the outside with a
rigor that amazes the imuisitive modern mind,"36

The reverential attitude of the ancients toward the mysteries3?
may be illustrated by mmerous examples. Herodotus (2, 51), in refer-
ring to a sacred tale underlying the cultic actions and revealed in
the Samothracian mysteries, suddenly stopped his account, apparently
because of the impropriety of revealing more.38 Again, speakirng of
Ya rite which the Egyptians call the mysteries," he goes on to say:

I could speak more exactly of these  matters, for I krow the

truth, but I will hold my peace (eurraua. rkelrbw)i

nor vill I say anything (€ lc-coma i edlr@ew ) concerning

that rite of Demeter which the Greeks call Thesmophoria, except

that part of it which I am not forbidden to mention, 39
And Luclus Apuleius of Madaura, who detailed an extensive account
of his own initiation into the Isis mysteries, continued his account
of what was said and done in the most secret and sacred place of the

temple (XI, 23): "Verily I would tell thee if it were lawful for

observed during the gelebration than to any reserve practised by the
worshippers." But cf, The Homeric Hymn to Demeter (476-482), in
egiod, The Homeric ns, and erica, p. 322.

36W1Jloughby. P. 24,

37'Then Mur'd‘n'ecd were considered i’e c»ts Which meant
that they were not to be disclosed, Cf, Scholia in Sophocles' Oedipus

Coloneus, 1051, lines 22-24, in Scholia in Sophoclis oedias
Vetera, edited by Petrus N, Papageorgius (lLipsiae: In Aedibus B. G.
Teubneri, 1888), p. 445,

38gerodotus, I, 339.

391bid., I, 484, Bornkamm, IV, 807, holds that the fact that the
silence formulae are a literary convention in Herodotus' writings shows
how old and fixed the injunctions of silence were,
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me to teil, thou wouldest know if it were convenlent for thee to hear;
but both thy ears and my tongue should incur the like pain of rash
eur.tosity."l"o When he himself was on trial for magical practices
he insisted that he could not be forced to reveal to the uninitiated
what he had received under the vow of sec:-ecy.!"1 In takirg this stand

Lucius relied on accepted Roman legal procedure to prosecute anyone

gullty of profaning the myateries."’z Such profanation might involve
either a parody of the sacred rites, of which Aleciblades was allegedly
guilty during a night-time spree with some of his friends,’*3 or an
intrusion into the rites without imitiation,* The vow of silence

obviocusly did not extend to sll the elements of the mysteries;'>

it concerned less the general significance of the nv_steries.% which
was not only known by non-initiates, but was a strong attraction for

uoLueius Apuleius, The Golden Ass, translated by W. Addington
(New York: The Modern Library, n.d.), p. 293.

MWﬂJ.oughby. P. 25.

2
3 b2mmus in Isocrates (16, 6), ITI, 178 we read: £¢ J‘o'-;-e_,- :
e Thv Ty <Tov Mer weet Tovg 6eauy
MmAYcorT Ry ?Dedwcre ecody &Y rTecg gfs ra
pmuoTaecd @ocyoee E€fFAMACTL Vwy,

43p1utarch, Alcibisdes 19, in Plutarch's Iives, translated by
John Langhorne and William Langhorne zNew York: Harper and Brothers,
nodo) I. 380"3840

“*Titns Iivius, Historiarum, ex recensione A. Drakenborchil
(Oxonii: J. Parker et G. B, Whittaker, 1825), Tomus ITI, 14.

455, Argus, The Mystery-Religions and Christianity (New York:
Charles Scribner's Sons, 1925), p. 78.

kégheldon, p. 10.



13

them, than its ceremonial detail.,*? The real reason for the injunction
of silence is probably not found in the fact that the cults were
originally linked with specific sanctuaries and territories and that
the gods were mational deities who had to be protected against enemy
attack--for the injunction remained even when the ;artgiml national
boundaries were crossed--but is to be sought in the special sanctity
of the actlons which established communion with the ded.ty."’a

Before we turn to other usages of the term Muo T necor in
the Greek world, we should briefly consider the relationship between
the mystery cults, whose baslc characteristics we have attempted to
describe, and Pauline terminology and thought.""g Differences of opinion
are indeed great, perhaps rot surprisingly, owing to the fragmentary
and sometimes ambiguous evidence available, Some hold that the amount
of influence that the mystery cults exerted on primitive Christianity
and particularly Pauline theology is rather considerable, R,
Reitzenstein, beginning with the presupposition that Paul had concerned

47cf. Diodorus of Sicily (V, 49, 5), in The Loeb Classical
Library, edited by E. Capps, T. E. Page and W. H. D. Rouse Ion:ion'

William Heinemann, 1939), IIT, 234: I(ou. T ,‘”‘"" KT
MEQOJ tsy Tedexwmg £v oerroee—n-z-oc._s
cedodmeva mdvocs TrAeddFoTote Toly mu=Beloc.

48porriamm, IV, 808. Cf. The Homeric to Demeter (479),
in Hesiod, The Homeric Eymns, and Homerica, p. 322: m&j)ad Jic
Te CeWy oEBag o XAVec dU Ay, Bornkamm further substantiates
this as the actual reason by pointirng to the common use of e-EMVog
in commection with the mystery temms, €.g., 7€MV S «.- <EAn
in Sophocles, Qedipus Coloneus (1050), in The Loeb Classical Iib .
edited by E. Capps, T. E, Page and W. H. D. Rouse (London: William
Heinemann, 1932), I, 246,

“9For a succinct historical survey of the study of the relation

between the mystery religions and early Christianity, ef., Rahner,
pp. 6-15. Also Metsger, XLVIII, 1, 2.
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himself with the literary documents of the mystery oults, ° believes
that he used terms, including #uo z> ecol , which derived from
the cults, and with the terms, lideas--ideas which even after modifica-
tion still show that the mystery cults exerted an important influence
on Paul.5! ILikewlise, Alfred Loisy contends that Paul, having become
familiar with the mystery cults from discussions with initiates at

Tarsus, as well as from a study of their literature both before and
after his o::o::mra:!'s'.I.mrx.52 transformed Jesus into "a saviour-god, after
the mammer of an Osiris, an Attis, a Mithra,"53 and His passion
"into a myth of salvation, the Christ of history," havirg "no place

at all in his religion.“ﬂ' Furthermore, the apostle's interpretation

of Baptism and the Lord's Supper, claims Loisy, came from the mysteries,>5

so that Christiamnity, "in its worship as in its bellef . . . is a

50R, Reitzenstein, Die hellenistischen Mysterierreligionen
(Dritte Auflage; Leipzig: B, G, Teubner, 1927;. pp. 209, 210, Cf,
Vittorio D. Macchioro, From heug to Paul (New York: Hemry Holt
and Company, ¢.1930), p. 204, who goes even further, stating that

"there is no reason for rejecting"” the view that Paul "had been
initiated."

SlReitzenstein, pp. 218-220,

5241 fred Loisy, "The Christian Mystery," The Hibbert Journal,
X (1911-1912), 58, He believes that Paul's "conversion itself, in
consequence of a celestlal vision, and the lofty attitude he afterwards
assumes, bears witness that he was imbued with the spirit of the
mysteries." Cf, ibid., X, 59.

P3Ibid., X, 5i.

H1vig., X, 61.

551pid., X, 52-57.
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religion of mystery."56 So, too, Percy Gardner holds that "to say
that, with Paul, the Christian Church arose as a mystlcal sect, combined
of Jewlsh and heathen elements , . . may be regarded as a rough approxima-
tion to the truth,"57 the best points in the mysteries beirng "absorbed
by Gh::-:i.si'..’i.stn:\.ty.“58 And Kirsopp Lake, calling Paul "the eclectic
Gentile" who "saw every reason for equating the Lord with the Redeemer-
God of the Mystery Religions,"? concludes that "Christianity has mot
borrowed from the Mystery Religlons, because it was always, at least
in Europe, a Mystery Religion 1tsa'.l.f.“6°

On the other hand, some take a more critical view of Paul's
alleged dependence on the mystery cults. Chester C. McCown, for
example, holding that Paul was not unfamiliar with the mystery cults
from his youth at Tarsus and his work amorng the heathen, agrees that
Paul was clearly borrowirg from the religions of his enviromment,
'-'using illustration after illustration . . . from the language of
the cults," but in order "to prove that faith in Christ guarantees
all that any mystery cult could promise, ami very much more,"6l

561p4d., X, 57.

57percy Gardner, The Religious erience of Saint Paul (New
York: B. P. Putnam's Sons, 1913), p. 80,

Brbid., p. 67.

59K1rsopp Lake, The Earlier Epistles of St, Paul (London: Rivingtons,
1911), p. 45.

601hid,, p. 215. Cf. also Rudolph Stelner, Christiamity as Mystical
ct and the teries (New York: Anthroposophic Press, Inc., 1#7*. PP.
115-118, 182,

61(:he‘l'.ez- C. McCown, "The Sources of Pauline Mysticism," in Cop-
temporary Thinking About Paul, an Anthology, compiled by Thomas S. Kepler




16

And Walter W, Hyde concludes that whatever influence was exerted
by the mystery cults on Pauline thought happened indirectly through
the general atmosphere diffused by them, which as a group "formed
a sort of praeparatio e\ramel.'mo..“62 So, too, G. H, C, MacGregor
feels that although Paul was too hostile to paganism to have been
influenced by the rites of any particular cult, yet he uses much of
the larguage and some of the ideas of his Hellenistic enviromment, ard
in being all thirngs to all men "the native texture of Paul's thought
may have taken on a coloration alien to itself, . . ."63 Even
more cautious is John W, Moran who belleves that although Paul,
in adapting himself to the capacities and intellectual background
of his hearers, was willirg to use mystery termimology familiar to
his readers, he would rot compromise on ideas.4

Finally, there are mumerous scholars who maintain Paul's independence
from the mystery cults with regard both to concepts and terminoclogy.
Already in the late mineteenth century Gustav Amrich affirmed that a

(New York: Abingdon-Cokesbury Press, 1950), pp. 118-121, McCowan calls
this a "clear case of 'stimulus diffusion,' in which a new content, re-
lated but different, was put into another system.” Cf. ibid., p. 121,

62g1ter W. Hyde, Paganism to Christianmity in the Roman Empire
(Philadelphia: University of Pemnsylvania Press, c.l » P. 68. Cf.
John A, Faulkner, "Did Mystery Religions Influence Apostolic Christianity?,"
The Methodigt Quarterly Review, IXXIIT (July 1924), 400, 401, Also

Frederick C. Grant, editor, Hellenlstic Religions (New York: The Liberal
Arts Press, c¢.1953), p. xoxvili,

63g. H. C. MacGregor, Bicharistic Origins (London: James Clarke and
Company, Iimited, 1928), pp. 205, 206, Cf. also Carl H, Kraelirng,

mMeitzensteln and the Mystery Religions," The Lutheran Church Quarterly, I
(April 1928), 176,

6"’Jolm W. Moran, "St. Paul and the Mystery Religions," The American
Ecclesiastical Review, CXXII (June 1950), 423, 424, Cf, also T. R.
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conscious adoption of forms and institutions of the mystery religions
can scarcely have taken phee.65 Two decades later, Carl Clemen
emphatically stated that the ldea that New Testament conceptions have
been borrowed from the mystery cults is simply not the ease.66
Terms that are common both to Paul and the mysteries, he insisted,
were only a matter of forms of expression; "sie bewelsen aber sich

fiir einem Einflusz der Mysterienreligionen auf die paulinische

Theologle noch gar rﬂ.chts."67 More recently Hugo Rahner has said,
"Theorlies which postulate a genetic relatlonship or one of historiecal
causality between the Hellenistic mystery cults and the essentials
of Christian belief can mo lorger be tsken seriously."68 similarly,

A. E, J. Rawlinson has asserted that

the idea that the development of Christianity in Apostolic
times was in any appreciable respect influenced either by the
"theology" or by the ceremonial rites of any contemporary
pagan "mystery cult” must be regarded as erroneous,

Glover, Paul of Tarsus (New York: George H. Doran Company, 1925), p.
115; Kenneth E, Lee, A Study in Romans (London: SPCK, 1962), p. 16; and

H, Chadwick, "All Things to All Men," New Testament Studies, I (1954-
1955), 272,

65Gustav Anrich, gag antike Mysterierssesen in seinem Einfluss
auf das Christentum (Gottingen: Vandemhoeck und Ruprecht, 189%4), p. 235.
66Carl Clemen, Primitive Christianity and its Non-Jewlsh Sources,
tranglated by Robert G. Nisbet (Edinburgh: T & T Clark, 1912), p. 372.
e 670:.:-1 Clemen, %ar Einfluss der Mysterienreligionen auf das
alteste Christentum (Gieszen: Verlag von Alfred Topelmann, 1913),
P. 29- 2
68Rahner. P. 9.

69A. E. J. Rawlinson, The New Testament Doctrine of the Chri
(London: Longmans, Green and Company, LTD, 1926), p. 270,
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Such widely divergent viewpoints, Bruce M. Metzger feels, are
due, at least in part, to differences in methodology in dealing with
the evidence available,’° Among the methodological considerations
he and others suggest need to be taken into account in estimating
the amount of influence of the mystery cults on Pauline language and
thought are the following, In the first place, it is absurd to believe
that Paul's opponents, who fiercely attacked him for what they considered
to be liberal tendencles 1n regard to Gentile observance of the
Mosalic law, raised no objections to hls supposedly wholesale acceptance
of mystery idea.s.71 Then, too, it must not be overlooked that Paul's
prevailing set of mind was rabbinically oriented, and that his newly-

found Christlian faith ran in molds previously formed at the feet of
Gamaliel,"72 A, D. Nock speaks to this point when he says of Paul:

He saw life around in terms of the Septuagint and of Jewish
apologetics, of the sermons which he heard at Tarsus as a boy.

e « « Many curious imaginings have flitted across the minds

of men as they have sought to reconstruct the past; but there

can have been few more curious than the plctures of Paul listening
attentively to Stolc lectures at Tarsus or makirg emquiries about
Mithraism and later emriching Christianity from these sources.73

70Metzger, XLVIII, 4.
71Ibid,, XLVIII, 7. Cf. elso H. G. Marsh, The Origin and Sig-

nificance of the New Testament ism (Manchester: The Manchester
University Press, 1941), p. 139.

72Metzger, XLVIII, 7. Cf. W. D, Davies, Paul and Rabbinic
Judaism (London: SPCK, 1948), p. 1, who although not denyirg all Hellen-
istic influence on Paul, seeks to show that "Paul belorged to the main-

stream of first-century Judaism, and that elements in his thought, which
are often labelled as Hellenistic, might well be derived from Judaism,"

73A. D. Nock, "The Vocsbulary of the New Testament," Journal of
Biblical Literature, LIT (1933), 139. Cf. Albert Schweitzer, The
Mysticism of Paul the Apogtle, translated by William Montgomery (New
York: Henry Holt and Company, ¢.1931), p. 28, who scoffs at Reitzenstein's
picture of Paul studying the mystery language and ideas to prepare for his
missionary work.
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Indeed, Paul may have been 1little affected by the mystery atmosphere
in Tarsus, since he belorged to a Jewlish family which no doubt fostered
a conscilousness of difference and separateness from the heathen
euv:!.z-oﬂmeni'..7’+

At any rate, Paul's own writings give evidence of the fact that
the Septuagint exercised a great influence on his choice and use of
words.’” "He is writing the Greek of a man who has the Septuagint
in his hlood."76 By contrast, Paul shows only the slightest acquaintance
with pagan Greek literature,”/ This is mot to say that there are
no echoes of the terminology of the mystery cults in the Pauline
Corpus., But this is not so surprising for one, who as a missionary
was singularly sensitive to what was in the minds of those to whom
he wrote, as is the fact that he does not appear to be more keenly
interested in these popular cults.78 The fact is that "the evidence
for such an employment of a mystery terminology in the Pauline Eplstles
is very slight,"??

7""Scott. PP. 3, 4.

757, D. Nock, Early Gentile stianity and its Hellenistic
Background (New York: Harper and Row, c.19@§. p. xiii,

76Nock, Journal of Biblical Iiterature, LIT, 138. Cf. also Henry
P. Hamamn, Jugtification by Faith in Modern Theology (St. Louis:
School for Graduate Studies, Concordia Seminary, 1957), pp. 34, 35.

77a, D. Nock, St, Paul (London: Oxford University Press, 1938),
pP. 235.

78scott, pp. &, 5.

?john G. Machen, The Origin of Paul's Religion (New York: The
Macmillan Company, c.1921), p. 272.
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Secondly, although it cannot be dermied that parallels between
the mystery cults and Pauline thought and larguage do exist,B0 in
evaluating thelr significance gseveral factors need to be kept in mind,
For one thing some alleged parallels must be disecounted because they
are the result of the "amalgamation of quite heterogeneous elements
drawn from various source.“si Albert Schweitzer rightly points
this out when he says:

" those who are engaged in makirng these comparlsons are rather
apt to give the Mystery-religions a greater definiteness and
articulation of thought than they really possess, and do not
always give sufficlent prominence to the distinction between
thelr own hypothetlcal reconstruction and the medley of state-
ments on which it 1s based. . . . They manufacture out of the
various fragments of information a kind of universal Mystery-
rel:l.gion which never actually existed, least of all in Paul's
day.°2

Then, too, even when parallels are actual and not imaginary, a dis-
tinction must be made between genetic derivation and the kind that
arises when a process of assimilation and adaptation has set in,

particularly for a specific tactical purposa.83 And one must dis-

criminate between genealogical and merely analoglcal parallels, that

80For parallels suggested by various scholars see Edwyn R. Bevan,
“Mystery Religions and Christianity," in Contemporary Thinking About
aul, An Anthology, compiled by Thomas S. Kepler (New York: Abirgdon-
Cokesbury, 1950), p. 42; Shirley Jackson Case, Experience with the

Supernatural in Ear gtian es (New York: The Century Company,
¢.1929), pp. 260-262; Rewlinson, p. 283; Sheldon, pp. 94~98; and

especially, Rahner, pp. 37-45.
81Hetzgetr. XLVIII, 8.

82A1ber‘l'. Schweitzer, Paul and His Interpreters, translated by
William Montgomery (New York: The Macmillan Company, 1912), pp. 192, 193.

83Ra.hner. p. 11,
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is, similarities that have arisen from more or less equal religious
experience and those that are due to actual borraw:lrg.a‘" Resemblance
or agreement does not establish causality.as Finally, even when
parallels are genealogical 1t must be remembered that it is not only
possible, but in some cases probable, that Christianity influenced
the mystery cults rather than v‘l.ce-versu.86

A third consideration in rightly assessing the relation of the
mystery cults to Paul's larguage and ideas is that due attention must
be given to their fundamental and far-reachlirg differences, amorg
which are the following: (1) For Paul the Christian mystery is
not mythical but historical., In contrast to the gods of the mystery

cults who are merely nebulous figures in an imaginary put.87 "the
Divine Beirng whom the Christia.ns worshipped as Lord was known as a
real Person on eart.h."88 As Rahner puts it,

The God of the Christian mystery is not a thing fashioned out

of the thoughts and lorgirgs, however sublime, of pious and search-

ing Hellenistliec souls ., . . rather is he the God , . , who can
only be found in the ways taught in the Gospel, . . .89

B4peteger, XLVIII, 9.

85Cf. Franz Cumont, The Oriental Relizions in Roman ani
(Chicago: The Open Court Publishing Company, o.19ﬁ§. p. xviii,

86yeteger, XLVITI, 10, 11, Cf. also Cheetham, p. 77.

87Bevan, p. 44. Plutarch believes it necessary to warn the
priestess Clea against believing that "any of these tales (concerning
Isis and Osiris) actually happened in the marmmer in which they are
related-"

Baﬂetzger, XLVIII, 12, Cf, Hans J. Schoeps, Paul: The Theology of
the Apostle in the ht of Jewish History, translated by Harold Knight
(Philadelphia: The Westminster Press, c.§961), P. 21; Rawlinson, p. 283;
Armstrong, LXXX, 219, 220; and Davies, pp. 90, 91.

89Rn.hner. Pel I2e
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(2) The Christian mystery, built upon the strictest monotheism, stands
in contrast to the obvious syncretistic bent of the mystery cults
where "the god of one mystery fades into the god of another,"90
. And whereas Paul insists that Christians must abandon all would-be-
saviors for the one Savior, Jesus Christ, none of the mystery cults
demands an exclusive religious loyalty on the part of its adherents.9!
(3) The God of the Christian mystery is a personal spiritual Beirg
who, even in His Incarnation, remains superior to the world; on the
other hand, cultic delties, who are primarily powers of vegetable
and animal life, give to the mystery religions a definite naturalistic
basis and pantheistic tendencies.?2 (4) Whereas Christ loves markind
so much that He comes into the world and voluntarily undergoes death
for man's sake, the mystery gods never die of cholice or out of self-
giving love.93 (5) In contrast to the triumphant note that even
on the Cross Christ exercised His kingly rule, the devotees of mystery
cults only mourn in sympathy with gods who suffer something imposed
upon them,% "In the Christian commemoration the only element of
mourning is the thought that men have betrayed and murdered Jesus.

90Charles Gore, The Holy Spirit and the Church (London: John
Murry, 1924), p. 88, Cf. also Sheldon, p. 70.

91cf. Machen, p. 9; Willoughby, pp. 33-35; and George Ia Piama,
"Foreign Groups in Rome During the First Centuries of the Empire,"
Harvard Theological Review, XX (October 1927), 327.

920f, Alfred Wikerhauser, Pauline Mysticism, translated by Joseph

Cunmingham (Freiburg: Herder, ¢.1960), p. 166. Also Sheldon, pp. 66, 98

93schweitzer, Paul and His Interpreters, p. 193. Cf. also Bevan,
p. 44, _

YMetzger, IXVIII, 17.
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His death is itself triumph."?5 (6) Whereas in the Christian perspective
history consists of a series of unique events from Creation to
Judgment and the final realization of God's Kingdom, the most significant
event of which is the once-for-all death and resurrectlon of Jesus
Christ, for the mystery cults the world-process, interpreted on the
basis of the recurrent death and reanimation of the cultic deitlies
symbolizing the cycle of nature, is an eternal vain recurrence, a
circular movement leading nm-rhere.96 (7) While the salvation proclaimed
by Christ is a redemption from sin and guilt, that promised by the
mystery cults is a salvation from fate essentially conceived in terms
of the natural order.?” Even Reitzenstein admits,

Dass diese Erlosung . . . zunichst eine Vergeburg der Siinden ist,

scheint mir das Neuwe., Der furchtbare Ernst der Predigt von
der Schuld und Versdhnung fehlt, soweit ich sehe, dem I'Iellll.e:rﬂ.sums.98

(8) For the Christian, salvation means incorporation, not just into
Christ, but through Him, into a community of all Christians, the
Body of Christ, which extends throughout history and has the absolute

95A. D, Nock, "A Fote on the Resurrection," in Essays on the
Trinity and Incarmnation, edited by A. E. J. Rawlinson (New York:
Longmans, Green and Company, LTD, 1928), p. 48.

96Cf. Bevan, p. 47, and Metzger, IXVIII, 19, 20, Schweitzer,
Paul and His Interpreters, pp. 227, 228, insists that although the
mystery cults speak of death, judgment, and life after death, yet they
are not eschatological in the Pauline sense of the word, for they
are concerned only with the "subjective future of individuals, in con-
nexion with no imminent catastrophe affecting all mankind., « « "

97Rahner. P. 35. Sheldon, p. 99, remarks with regard to the
mystery cults: "Anyone who can discover in their bizarre and varie-
gated mythology an equivalent for the Pauline doctrine of redemption
must be gifted vwith peculiar eyesight."

98R, Reitzenstein, Poimandres (Leipzig: B. G. Teubner, 1904), p. 180,
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assurance of ultimate victory.?? On the other hand, the mystery
cults, "born of the individualism of the age,"100 offer deliverance
to the solitary as a purely "individual escape to a higher plane of
being,"101 (9) In Pauline theology the ethical obligations of
Christians are clear and inescapable and they are inextricably related
to the life, death, and resurrection of Jesus Christ so that there
is no upward mounting in Christianity, but "only the descent of God
and the outpouring of divine grace which brings about our transforma-
tion in the love of Christ."102 By contrast, mot only do the mystery
cults make few, if any, moral demands,103 but their piety "is at

99cf. Armstrong, LXXX, 220 and Scott, p. 9. Also A. Oepke,
"AATTw » CGATTTCYw v GArrreosds » BAT TCT Mk »
(2t 7r T co- T 775 »" in Theological Dictio of the New Testament,
translated and edited by Geoffrey W. Bromiley (Grand Raplds: Wm.
B, Eerdmans Publishing Company, c.1964), I, 541. Here Oepke summarizes
well this contrast alorg with several others to which we have already
referred when he says: '"On the one side, we have a timeless ard

naturalistic individualism of regeneration, on the other a spiritual

historical relationship, a new creation of the totality, eschatologically
understood.”

100p5v4 o5, p. 90,
1°1Bevan. p. 47.
102ganner, p. 34.

1035cott, P. 199, notes further that the god's character and
conduct are not of any concern to his worshippers. Cf. also Faulkner,
LXXII1I, 87; Gore, pp. 89, 90; Armstrong, 1XXX, 221; and Case, p. 255.
Wikenhauser, p. 197, rightly points out, however, that although attacked
for lack of ethical emphasis and immoral practices by Roman poets
and Christian apologists, the mystery communities cannot simply be
written off as 'gatherings of scoundrels." There are individual excep-
tions, the moral concern varies from cult to cult, and later, in the
third and fourth centuries, there is an indlcation of attempts to
read moral values into some cultic myths, La Piana, XX, 33%, 335, argues
that these cults never made real progress in an ethical direction,
however; for if they had, they would soon have felt the need of disciplimary
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best only the tragic earth-bound effort towards moral, and often only
ritual, purification: it is the effort of the soul to mount upward by its
own power.“m"' (10) Whereas apostolic teachirg which forms the content
of faith looms large in the Pauline writirgs, in the mystery cults
there is no compact body of doctrine, but rather a considerable emphasis
on emotional impressions arnd sensations derived from scenic ard spectacu-

lar rites and myths which can be interpreted, within very wide limits,

as the worshippers wigh. 105 (11) Whereas the Christian sacraments,
Baptism and the Lord's Supper, are considered to be primarily dona

data, that is, blessirgs bestowed on those who by mature are unfit

to participate in Christ's Kingdom, the rites of the mystery cults

convey thelr benefits ex opere operato by creating an immortal element

in the devotee with a view to the after=1life, but with no effective
change of the moral self in the present 1ife, 106 (12) Finally, unlike

laws and traditions and generally accepted standards of conduct,

and consequently, the need of a comprehensive organization--which
never happened.

1ou'lial'.tne:r.-. P. 4.

105¢cs, Aristotle's statement that those belng initiated are not
to learn something but to go through an experience and to be put into
a state of mind--Synesius de Dione, 10, Patrologiae: Patrum Graecorum,
edited by J. P. Migne (Paris: n.p., 1863;. IXvI, 1. 1133, 113%.
How effectively initiatlion scenes could stir the imagination may be

seen by Apuleius' description of initiation into the mysteries of
Isis. Cf. Apuleius, p. 294.

106yetzger, XIVIII, p. 13. Rawlinson, p. 280, notes that "the
actual evidence, in the period of the New Testament, of a sacramentalism
akin to that of Christianity in cormexion vwith any of the 'mystery
cults' is exceedingly scanty." And most modern scholars point out
that the antecedents of these Christian sacraments are to be found
in Jewish soil, Cf., Metzger, XLVIII, 15, 16 and MacGregor, p. 32,
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the Christian mystery, an "open secret" disclosed freely to the whole
world, mysteries of the cults are carefully guarded urder a shroud of
secrecy from all but the irmtiated,107
From the preceding methodologlcal considerations, we would whole-
heartedly agree with Metzger when he concludes:

the evidence requires that the investigator maintain a high

degree of caution in evaluatirg the relatlon between the lMysteries
and early Christianity and . . . if a judgment may be hazarded, the
central doctrines and rites of the primitive Church appear to

lack generticisgntinuity with those of antecedent and contemporary
pagan cults,

But what about Pauline terminology? Did Paul find in the mystery
cults a ready-made technical religious vocabulary which he borrowed
in order to present the Gospel message more effectlvely? Efforts to
support such claims have not been eonvincirg.mg The fact is that
Paul and the other New Testament writers falled to use many Greek words
that were quite familiar in the context of the thought and practice
of the mystery cults and which would have been rather appropriate.

We ., . . note that Uﬂvﬁ&‘t/_g occurs only in Phil, 4:12, and

then in a very common metaphorical sense, and not with reference

to baptism. guotmnss MvoTe kos 1 MuoToFwios

do not appear , . . TeAd@ 1n the seénse of "I initia.te“ and its
compounds, 'CE/\o; in the same sense, T < / e-rw , ATEAeoTog
(like ZAm v 7 Tos ) ce€eo ¢ Alfr'rry ’ _"0e,)—r..o¢ are missirg.
So are /(.,c-eexea-adc, kdz cXoss EVEE&os ,
*yBoveoceifw and its correlatives, which might so well

have been used. to deseribe possession by the Spirit, For purifica-
tion we find k. @decomds (used of a rite only in Lucian,

De Asino, 22), and not the religious terms kwide rMAS
KdfdeoCok , Kd&b ACT(g %La—yé:cg{ is found

107¢cr, sheldon, pp. 64, 65.
*108yetsger, XLVIII, p. 20.
109¢ce, pavies, p. 91, and Machen, p. 273. Also Nock, Early

Gentile Christianity and its Hellenistic Background, p. xiii, who asserts
that such an attempt "breaks down completely,"
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only in its abstract sense as a moral quality, fcee u';

is never applied to Christian ministers; it describes the status
which all the chosen are to have in the Kingdom. (cedr amd
VAog are never used of their places of meeting; and Christians
are never called cceoc . A djca » which has Septuagint
precedent, is common, but X enaoaos and its cognate are absent,
and A rzevomae 1is found only of the pagan ventriloquist
in Ac{.§°16:16. € c€oAd yos and its compounds are missing.

Noek continmues with this observation:

these are not recondite words; they belonged to the everyday
language of religion and the normal stock of metaphors. It almost
seems that there was a deliberate avoidance of them as having
assoclations which were deprecated. Certainly the{f is no indica-
tion of an appropriation of pagan religious terms, 1

Not only that, but the adaptation by the Church of anythirg like

mystery terminology and even its metaphorical application before the

fourth century is noticeably slow and slight, even though there can

have been few, if any, Greek-speaking inhabitants of cities in the
Near East who were without some awareness of the fact that there
were ceremonies called Muq--.,—-,,’e“( and z e 4 erdc’ and who

were acquainted with some of its vocabulary,112

110nock, Journsl of Biblical Literature, LII, 133, 134.

ulIbid., LII, 134, Cf, Christine Mohrmann, "Lirguistic Problems
in the Farly Christian Church," Vigiliae Christianae, XI (Jamuary 1957),
23-25, who traces to the IXX both the principle of rejection of certain
technical pagan religious terms in favor of words that lay outside
that pagan sphere of religious thought, and the principle of
Lehniibersetzung by which -2 completely new thought complex is attached
to an existing word on the stremngth of certain, more or less limited,
points of contact. Perhaps the latter principle was at work in Paul's
use of KU TAHEcCoOV.

112Nock, Early Gentile Christianity and its Hellenistic Background,

p. 135. Among the Post-Apostolic Fathers, Mvo resecor is used
rarely, appearing three times in Ignatius and once in the Didache.
Cf. Bornkamm, IV, 824-827,
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Thus in considering the origin of Paul's use of 4Hve -n'e covs
we should be extremely cautious, on the basis of such lirguistic evi-
dence, in looking for that source in the mystery cults. Furthermore,
we must not allow ourselves to ignore Paul's own Jewish and rabbinical
orientation, It could well be that the Old Testament evidence makes
it superfluous to seek for the explanation of Paul's use of YvoTrecor
in the Hellenistic mystery religions.113

Before we examine the Semitic background of 4 o o -z--r,' ecovs
however, we want to loock briefly at other usages o.f the term in the
Greek world. First, we note the use of 1 v a--c-n'e coy and other
mystery terminoclogy in philosophy where it is employed metaphorically.
Plato uses the imagery of initlation in 210a=212¢c, when
Diotioma, speaking as a hierophant, differentiates between preparatory
initiation into the mysteries of love and the final revelation of
beauty itself (=& < £lead Kaé Emormzrekk) ¥ And in
Theaetetus 156a, Socrates, while tryirg to explain a philosophical
doctrine of Protagoras and others of a particular school to Theaetetus,
iromically speaks of his task in these words: meddw ooc T
Mua't'n'ef.d /\ela—et v .115 The significance of this passage for

the history of Avocsecor 1is that here zo muoTore Co

1134, A. A. Kennedy, St, Paul and the Mystery-Religions (New
York: Hodder and Stoughton, n.d.), p. 198. Cf. also Sheldon, pp. 76, 77,
and James S. Stewart, A Man In Christ (New York: Harper and Brothers
Pu'bliahers. nudo. P 730

11%p1gto, in The Loeb Classical Library, edited by E. Capps,
T. E. Page and W, H, D. Rouse (London: William Heinemann, 1939), V,
200-208,

115p1ato, 4in The Loeb Classical Library, edited by E, Capps, T. E.
Page and W. H. D. Rouse (London: William Heinemann, 1942), IT, 55.
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are not ceremornial rites but obscure, secret doctrines whose hidden
wisdom can be understood only by those capable of kmwledge.116 Ag in
Phaedrug 249¢ ( z o< £e & foueufroc; AV e
Otromvs marer 0Oc@is Xedmevoy, zeAlovs Aee
cederds TAOUL evos Télcos DvTws uvas pepreca) 17 so also
here the gradual ascent qf philosophical knowledge to the full vision
is the germuine initiation, The metaphorical sense of mystery terminology
is also apparent in Gorgias 497c, when Socrates says facetiously:

"‘1“ %
>

’
w Kd)t‘c’l(;‘\CtS, T Tu MEFydAd

118—-1:maa.mi|.ng that one cannot hope to

EOS A My &
Mé‘Mu’maz nel:v zd thKeulk .
know great things without first learning the truth about little
things. And in Memo 76e, pmve z 2 ecor is used figuratively in
the phrase, X7c¢ €veac red T@v MuocTmecwr 119-that is,
to leave before one has understood the main point,120

Although Plato is still averse to mystery terminology, in later
philosophy the relation to the mysteries is considerably closer.121

uéBornkam, IV, 808, Cf. Brook F. Westcott, Saint Paul's
Epistle to the Ephegians (Grand Rapids: Wm. B. Eerdmans Publishirg
Company, 1906), p. 182, who suggests that already here "the idea
of secrecy is subordinate to that of special discovery or possession.”
117p1ato, in The Loeb Classical Iibrary, edited by E. Capps,
T. E, Page and W, H, D, Rouse (London: William Heinemann, 1917), I, 482,
118p140¢0, v, 430,
119p1ato, IV, 286,
120pyistotle divides his philosophy into "exoteric" ard "esoteric"
and the Stoiecs regard discourses about the gods as re ler=c¢ .
Cf. Harry A. Wolfson, Philo (Cambridge, Mass.: Harvard Unlversity
Press, c.1947), I, 24, 25,

121Borﬂcamm. Iv, 809,
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as is evidenced, for example in Philo. While demouncing the licenticus-
ness of the Greek mysteries (De Specialibus Legibus III, 7, 40),122
describing them as <z ecefec Cav Kt Quwmo Ao Xc,dv (De Specialibus
Legibus I, 59, 319), 23 and objecting to them because they reserve
their benefits for a few instead of all (De Specialibus Legibus I,

59, 320).12"' Philo nevertheless freely uses the terminology of these
very mystery cult.125 He deseribes the covenant into which the

Israelites entered with God as an act by which Moses initiated them
into the mysteries ( mvozo yw @) (Do Virtutibus 33, 178).126

In Eleusinian fashion he distingulshes between —x Mmckey murczecd

ard T meydAd muozsriecd (De Sacrificiis Abelis et Caini

1222!1110. in The Loeb Classical Library, edited by E, Capps,

T. E. Page, and W. H. D. Rouse ZI.ondon: William Heinemann, 1958), VII, 500,
1231big,, VII, 284,
1247big,

1258, R. Goodenough, By Light, Iight: The Mystic Gospel of
Hellenistic Judaigm (New Haven: Yale University Press, 1935), p. 7, be-
lieves that Philo identifies "the religion of Seripture with the religion
of the mysteries," transforming Judaism into "the greatest, the only
true, Mystery." Cf. also his article, "Wolfson's Philo," Journal of
Biblical Literature, IXVII (1948), 91, where he contends that Philo takes
"the concepts of the mysteries over as living forces and ldeals into his
Judaism, but . . . unconsciously." On the other hand, G. C. Richards,
reviewing Light ht in The Journal of Theological Studies, XXXVIIL
(October 1937), 415, insists that Goodenough takes Philo's mystery
larguage too literally and asserts that Philo adopts such terminology
deliberately for proselytizing purposes, Cf, also Davies, pp. 93-98, and
especially Wolfson, I, 44=49, who argues rather convincingly that
Philo "uses terms borrowed from the mysteries in the same way as he uses
terms borrowed from popular religion and mythology, all of them because
they were part of common speech,” and that "he explains in what special
sense he compares the covenant with God to an initlation into mysteries and
in what special sense he enjoins silence with regard to what he calls the
mysteries of God."

126?1‘1:!.10. in The Loeb Classical Llbrary, edited by E. Capps, T. E.
Page and W, H, D. Rouse (London: William Heinemann, 195%), VIII, 272.

[ ——
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16, 62).127 He uses the technical term ¢ e o qbofy zzny of God
(De Somniis I, 26, 164),128 oses (De Speclalibus Legibus IV, 34, 177;129
De Virtutibug 11, 75; 32, 17%4),130 and Jeremiah (De Cherubim 14, 49).131
And he asserts that the person who has been initiated into the mysteries
of Moses is not to divulge them to the uninitiated (De Cherubim 14,
%),132 but he is to conceal them in silence ( Zv o{rraee-n'-c-:,y )
(De Sacrificiis Abelis et Caini 15, 60),.133

The purpose of the knowledge of this mystagogic philosophy 1is to
distinguish between real truth and its symbolic appearance by allegorical
interpretation of the mysteries.l3% The term a1 v o—vo/e ct 1is
now not cultic but ontological, denotirg that which not only should
not be revealed, but also that which by nature cannot be revealed.135
Bornkamm summarizes well this significant change in the understanding
of mvoTrecd when the vocabulary of the mystery cults was

adopted by philosophy:

127philo, in The loeb Classical Library, edited by E. Capps, T. E.
Page and W. H. D. Rouse (London: William Heinemann, 1950), II, 140,

128pp310, in The Loeb Classical Library, edited by E. Capps, T. E.
Page and W, H, D. Rouse (London: William Heinemann, 1958), V, 382,

129philo, VIII, 116.

1301pig,, vIII, 206, 270.

131philo, in The Loeb Classical Library, edited by E, Capps, T. E.
Page, and W, H. D. Rouse (London: William Heinemann, 1950), II, 36.

1321114,

1331bi4., II, 138.

13"’Borrkanm. Iv, 809,
1351bid,
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They were divested of their sacramental character and became

secret teachings., In the theology of the philosophical mysteries

the cults, strictly speaking, are no lorger true mysteries;

they conceal mysteries, The term implies, not the cultic event

of encounter with deity, but the divine ground of being. Interest

has shifted from the earthly contirﬁegcy of the divine to the

divine transcendence of the cosmos,13

Mystery vocabulary is also richly represented in the texts of
magic literature. v o= ziecor 1is used for a magical action, the
formula which effects the magic, magically potent mystery writing,
and other means employed in magic, such as magic ointment, material
from a scarab, and sacred animals,137 Apparently there is no charnge
of meaning of the use of the term in the magic texts from that in
the mystery cults, except that magic involves individual practice
without formal cultic connection.138

The metaphorical use of gpive =T 'r;ec oV , however, can once
more clearly be seen in secular contexts. Yet, even here, the influence
of religious concepts is not altogether lacking., So, for example,
when Mnesimachus in a comedy speaks of sleep as being the small
mysteries of death,139 the cultic concept is the basis, for the
metaphor carries an obvious allusion to Eleusinian .':-:’I.'I:\:.a.l.:"""o
But gradually figurative usage prepares the way for secular use where

the religious content has disappeared., So we find in the Menander

1361p14., IV, 810,
1371bid, For other examples, cf. Moulton ard Milligan, p. 420.
1381pid.

139Nock. Barly Gentile Christianity and its Hellenistic Backgrourd,
p. 120,

140301‘!‘!1(8.!!!!!, IV, 810, 811, He also notes that the origimal religious
sense toge,ther with the more secular usage may both be seen in the proper
name, M veoT7S.
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Fragment 695: Muvo T ecoy oov s> kaz edTr 7y TW
Pldw Kol wmA FoBHBFs dbTiv EXbesr yevome Voyits
Here Muo7T > ecor is simply a "secret," with no religious overtones
whatever. The term is also common in medical writings, for example,
with reference to a prescription.iaz Cleero (Ad Atticum, 4, 17,
1) speaks of letters that are so full of secrets (tantum habent
mysteriorum) that an amanuensis as a rule camnnot even be trusted,
for fear of something leaking out. 143 In another place (Ad Atticum,
6, 4), he introduces an important point written in Greek with the
statement: 3illud praeterea vz ¢ Kwzepor ad te gcribam.im Ard
as we shall see, the LXX also uses i cvo-z secor 1in the secular
sense of a "secret,"

It is noteworthy, however, that this secular use of smvozarecor
is a later phase in the development of the term. A-nd even then,
although the religious content disappears to a large extent in
popular usage, yet the religious use remains dominant over-all,

Its history moves from the cultic and religious to the general

and profane, not versa, The fact that examples of secular

usage are on the whole rare, and are repeatedly shown by the

context to be figura&ive. demonstrates that the term was never
wholly secularised.l%5

1'MMemnder, in The Loeb Classical Library, edited by E. Capps, T.
E. Page and W. H. D. Rouse (London: William Heinemann, 1921), p. 522.

142pornkamm, IV, 811,

143cicero, in The Loeb Classical Librery, edited by E. Capps, T. E.
Page and W. H. D. Rouse (London: William Heinemarm, 1912), I, 318.

Whmhaa,, 1, 464,

11‘51301-nlt:a.um:. Iv, 811,
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Finally, we note the use of M ur't:'n’ecoy in Gnostic literature

where we find that Grosticism, like mystical philosophy, fosters a
process of intermingling and reinterpreting the mystery clllts.iu6
The Grnostics reduce the orlental and Greek myths to the "myth of the
heavenly primal man who has fallen into the chaotic cosmos, and will
be redeemed amd brought to his original dest:\.rw.“iu? When a person
listens in silence to the concealed mystery he becomes pneumaticﬂ"a
and through knowledge of that mystery is united with the primal
msn'x..l'u9 The ineffable mysteries of the Spirit are the resurrection
of the perfect man and hls entrance into heaven by which he is saved
and deified.iso These mysteries are both concealed and revealedl5l--
concealed from all who because of their purely earthly origin camnot
hear the message from the other world, but revealed to the perfect
Gnostics who have a heavenly origin. The one who discloses these
mysteries is Jesu3152 who promises:

Bearing seals, I shall descenrd;
Through ages whole I'll sweep,

1461134,

147Ibid. ’

148y ppolytus, The Refutation of All Heresies, tramslated by
J. H., Mackahon, in the Ante-Nlcene Christian Library, edited by Alexander
Roberts and James Donaldson (Edirburgh: T & T Clark, 1868), VI, 140,

1491p34,, vI, 140, 141,

1501p34,, vI, 143, 144,

1l1pia., vI, 135.

15201‘ G. R. S, Mead, editor, Pistis Sophia (Revised edition; London:
John M, T.Iatklns. 1963), pp. 12-15, where Jesus Himself is called

MvoT» e cor « Significantly though, as Mead notes, He is never
called the Christ. Cf. p. xi.

B —
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A1l mysteries I'll unravel,

And forms of Gods I'll show;

Ard secrets of the saintly path,

Styled "Grosis," I'll impart.153
The framework in which the mysteries are concealed and revealed
includes heaven, the true sphere of the mysteries,15* earth,155
and the spheres of the arehontes.156 Within this broad framework
significance may be attached to the_ cultic action, However, whereas
in the mystery cults myth is a by-product of the cultus, for the
Gnostics cultus is a by=-product of myth.157 And, finally, it is not
without import that the concept of the mysteries in Gnosticism has
overtones of magic, such as we also noted in the mystery cults themselves.

Thus ﬂua"r-n’ec ov may refer to the secret means of salvation filled

with heavenly power such as a cultic dance.158 a magical preparation.159

153Hippolytue. VI, 153,

1Huark Lidgzbarski, translator, Ginza (GOttingen: Vandenhoeck
and Rupprecht, 1925), p. 381,

155the primal man comprehends the whole cosmos in himself,
Cf. Walter Scott, translator, Hermetica (Oxford: At the Clarendon
Press, 1924), p. 122,

156cr, Mead, pp. 15-17, 32, where the archontes prostrate them-
selves when the redeemed come., For the heaverly redeemer has revealed
the mysteries of these evil forces and thereby wrested them from
them, Cf, Lidzbarski, p. 131,

157Borrkamm, IV, 812,

158Acta. Johannis, in Acta Apostolorum Apocrypha, editor M,
Bonnet (Hildesheim: Georg Olms Verlagsbuchhandlung, 1959), p. 198.

15911dzbarski, pp. 228, 232.
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162

161 and conjurations™ “=-mysterlies that must

bapti.sms.iso sacred books,
not be betrayed lest they lose their magical puwer.163

16°I~iead. pp. 247-249,

16113azbarski, pp. 65, 142, 150.

16201‘. Corpus Hermeticum 16, 2 in Scott, p. 264, where we see
that the magical formula must not be translated and thus revealed
to the Greeks or else their empty, bombastic rhetoric will reduce
it to impotence.

163Borrkamm. Iv, 813,




CHAPTER ITI
SEMITIC BACKGROUND OF MYSTERION

In our quest for the source of Paul's use of ruoc Tz ecav
we dare not confine ourselves to the Hellenistic world of ideas
and words.l We have already suggested that Paul's own linguistic
usage which shows relatively little technical mystery terminology,
as well as his thoroughly Jewish training and outlook, beckon us
to consider the Semitic background for his use of Muvosccx»ecove.
The scope of our investigation includes the ILXX, Pseudepigrapha,
Qumuran literature, and the writings of Rabbinlec Judaism.

The term Mvrr?v’ec ov occurs twenty-one times in the Lxx.2
usually translating A a8 Persian 1oan—word.3 Before we consider
these passages, however, we want to lock at the Hebrew word T4,

a term which, although not translated in the IXX by 4/vo-z »fe coy of

1james S. Stewart, A Man In Christ (New York: Harper and Brothers
Publishers, n.d.), p. 73, in fact states that "the exegesis which
turns to Hellenistic sources for the genesis of Paul!s regulative
ideas, without having in the first instance attempted at least to
trace the origin of these ideas in the 0ld Testament, 1s entirely
unscientific.,”™

2Edwin Hatch and Herry Redpath, A Concordance to the Septuagint
(Oxford: The Clarendon Press, 1897), II, 937. Cognates are rare: uuozxc
appears in Wisd. 12:6; s/ vcs inWisd, 8:4; and mvoT k@
in 3 Mace. 3:10.

3F. Brown, S. R. Driver, and C. A. Briggs, A Hebrew and 1ish
Lexicon of the Old Testament (Oxford: The Clarendon Press, 1959;.
p. 1112,

"'Cf. G. Bornkamm, " sy o T —rfc coV, Mue'w »" in Theological

Dictionary of the New Testament, translated and edited by Geoffrey
W. Bromiley (Grand Rapids: Wm, B, Eerdmans Publishing Company,
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is quite significant in the historical development of the Semitic
concept of mystery.5 The basic meaning of 74- appears to be "couneil®
or "assembly," sometimes referrirg to an earthly assembly (Jer, 6:11;
15;17; Ps. 64:3; Gen. 49:6; Ps. 111:1; Ezek, 13:9), but also at times
to the heavenly council (Job 15:8; Ps., 89:8; Jer. 23:18.22).6 The
decisions reached in this assembly of Yahweh were made known to the
people by the prophet who was introduced by vision into the sessions
of the T4v (Iseiah 6 and Amos 3:7).7 Since anyone admitted to
such an assembly, whether earthly or heavenly, would share a specilal
intimacy with the others present, 4= also conveys the notion
of intimate friendship (Ps. 25:14; Prov. 3:32; Job 29:4).8 Finally,

c.1967), IV, 814, n, 113, A possible exception is Sir, 3:19 where
the Sinaiticus suppletor has ti1vo T 2ecor . Other Hexapla
translations have M1 v 27ecor for T4o as follows: Symmachus
in Prov, 11:13; Theodotion in Job 15:8 and Prov, 20:19; and Theodotion
and Quinta in Ps. 24 (25):14,

5Ra.ymond E. Brown, "The Pre-Christian Semitic Concept of Mystery,"
The Catholic Biblical Quarterly, XX (1958), 417.

6Brown, Driver, and Briggs, p. 691. Robinson holds that this
heavenly 74> was regarded very realistically by Jeremiah and his
contemporaries for whom the sky was a solid firmament holdirg Yahweh's
temple-court in which He dwelt and to which His counselors, "sons of
God" (argelic attendants), came at His call. Cf. H. Wheeler Robinson,

"The Council of Yahweh," The Journal of Theological Studies, XLV
(19u4), 151, 152,

7Brown. XX, 420, An interestirng parallel has been drawn suggesting
that just as the prophet who had been admitted into the intimate council
of the Lord had a special acquaintance with His will, purpose, and
plan, so Paul believed himself to stand in a peculiar relationship to
Christ who informed him, directly or through the Holy Spirit, concernirg
hils message and activity in the ministry of the Gospel. Cf. Jacob M.
Myers and Edwin D, Freed, "Is Paul Also Amorg the Prophets?," Interpreta-
tion, XX (Jamary 1966), 48, 49.

81bia., xx, 421.
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T4 1s sometimes used for the secret declsion rendered at such a
council,? and thus, in the case of a heavernly assembly, for heavenly
secrets or mysteries, We shall see examples of this latter usage in
the Apocrypha, Pseudeplgrapha and Qumran literature and hopefully
this will provide some insight into the Semitic concept of M vo = »7e cov.

We now turn to the term usUvoTs7ecor itself as it appears
in the LXX, looking first at the apocryphal, then the canonical,
usage, Eight times A1 veoT27ecor 1s used in a purely secular sense
for secrets which must not be divulged. Tob., 12:7,11 speaks of
MvorTrecor Rooc é‘IW_; » the political confidences of the
king., Likewise, in Judith 2:2 zo MuocTzecor zas BavAsy
refers to the plan of campalign that Nebuchadnezzar communicates
only to his council, And in 2 Mace. 13:21 T Mus T e co
are military secrets which a Jewish traitor betrays to the enemy,
Fimlly, Sir. 22:22 and 27:16,17,21 use the term with reference
to secrets between friends. If these secrets are revealed to others
the friendship is destroyed. From these references it is obvious
that not in every instance does Aivo7T o ecor have religious
connotations in the LXX.

Nevertheless, at times the term does have religious significance.
In Sir. 3:19 (Sinaiticus Suppletor) we are told that God reveals

(XrrorksA Uiree e ) His secrets ( &1 v -z 27 € c ) to the

9Tbid. For 75 in the sense of counsel in general cf, Prov,
15:22 and Ps., 83:4, 74 as a human secret appears in Prov, 11:13;
25:9; ard Sir, 8:17,
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humble,1® The context does not indicate what these secrets are,
but 1t does advise against investigating and searching out what is
hidden ( K ev 77 o ). For the secrets of God lie beyond human kmwledge.n
Therefore, God must reveal them, Elsewhere wisdom personified is
an agent of God in revealirg these secrets ( kevrrrd in Sir. 4:18
and &no’reucpd in Sir, 14:21). When these syrnonyms of MuocTRHECOV
are considered in Sirach, several significant facets of the heavenly
secrets emerge., First, the mysteries of God may include natural
phenomena such as the sun, moon, stars, clouds, snow, rain, and dew=-
all of which are marvels of God's creation (Sirach 43). Secordly,
mysteries may be applied to human actions, particularly evil actions
done in secrecy which God knows (Sir. 17:15-21; 23:18-20; 39:19)
and shall reveal (Sir. 1:30). Finally, knowledge of the mysteries
of God seemingly may be acquired by studying the written tradition
(the Law, Wisdom, and Prophets) and the oral tradition (Sir. 39:1-3);
yet it is God who must give the understanding (Sir. 39:6-8).1'2

The other occurrences of sr¢o-r»7/ccor 1in the Apocrypha are
found in The Wisdom of Solomon, a book which probably was originally
written in Greek by an Alexandrian Jew about the middle of the first

1°Borrkam, IV, 113, remarks that here "a mystical understanding
is obviously presupposed."

11ce, sir, 11:4 where the context indicates that the works of God
that are hidden (ke c¢7ra ) from men include the vicissitudes of
life and the workings of divine providence,

12prown, XX, 424, 425.
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century B.C.13 Whether it reflects a profound grasp of Greek philosophy
or merely a popular use of its terms is debatable, ¥ At any rate,
it is noteworthy that it "bears the imprint of its Hellenistic
milieu."15

In Wisd. 2:22 we read that the wicked 05;( z}rwrdy MUa'r?;ecd
€ € o . The context describes how the ungodly, unaware of
man's eternal destiny in creation and his eternal reward for holiness
of 1life, believe that the life of the righteous ends with death.
This seemingly indicates that God's mysterlies here refer to His plans
for the righteous in the life to come,16 The tem au o« »f ecd
is also used with refert_mce to the nature and orligin of wisdom in
Wisd, 6:22: = ¢ € 2oTey oo Kol ¢ TTw g i‘a—c’VETO
}’:!rrd,;—,}-e‘,la Kot 00K Qwokequw EmTyr Mua-tw'em.
Since no distinetion is made here between the initiates and the un-
initiated, some understand this passage as an obvious jibe at the
pagan mystery religions, whose secret rites were only for the initiates
and were not to be divu]ged.17 We agree, however, with Harry A.

13cf, Samuel Holmes, The Wisdom of Solomon, in The Apocrypha a
Pseud rapha of the Old Testament, edited by R. H. Charles EOxrordg The
Clarendon Press, 1913), I, 520, 521, 524, 525.

14an| xx. 425| Ne 380 cf. Hblme’. I. 531-533.

15grown, XX, 425.

161{01119:. I, 538, n, on Wisd, 2:22, suggests that the mysteries of
God refer to the faect that suffering is not necessarily punishment, but
often a test of goodness which will be rewarded after death by immortality.

17cf. Holmes, I, 545, n. on Wisd. 6:22. Wilfred L. Knox, St. Paul and
the Church of the Gentiles (Cambridge: The University Press, 1939), P. 227,
holds that the mysteries here do not resemble any particular mystery cult,
but the esoteric teachirgs which these cults were supposed to symbolize.
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Wolfson who interprsts this reference to Muoz»ecw not in opposi-
tion to mystery cults, but rather to that wisdom which in Greek
philosophy was to be imparted in secret only to a select felr.i'8
Actually, the use of the term MvoTxnecsd in this passage 1s
not surprising since the emanation of wisdom from God (Wisd., 7:25;
Sir. 24:3-6) was unobserved by man, and thus it could well be called
secret without any reference to a specific opponent.19 Furthermore,
the fact that the description of the origin of wisdom (Sir, 24:1-6)
is revealed to the heavenly assanblyzo accounts for its beirg a
mystery.

Other instances of Aivo-z3>/ecor and its cognates in The Wisdom
of Solomon would more clearly indicate, however, a familiarity with
the technical language of the mystery religions. Raymond E. Brown
distinguishes two different usages: the application of mystery
cult terminology to pagan rituals of past Israelite history, and the
application of such terminology to describe events contemporary with
the writer or to express the religlous thought of the writer.zl
As an example of the former usage, Wisd. 12:5 uses the temm

in describing the initiates of Camaamite orglastic rites.22 With

18Harry A. Wolfson, Philo (Cambridge, Mass: Harvard Urﬂ.vers'lty Press,
c.1947) I, 24=25. For the development of the meaning of #Uvczrecd
as philosophical mysteries rather than cultic mysteries, cf. Supra,
pPpP. 28-32,

198pown, XX, 426.

20The context seems to indicate that the LXX EKI(Amo-c'd may well
render an originmal —r457o.

21'an| Ix. u26¢

220f, Mu. 25:3-5 which says that Israel was initiated (Zzc)co-677)
into the sacrificial rites of Baal of Peor.
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reference to the latter usage, Wisd, 14:15 may be cited: "For a
father worn with untimely grief, making an image of the child too
quickly taken away, now horored him as a god who then was a corpse,
and delivered to those that were under him mysteries and soclemn rites"
(MveTreca Kkute TEA s-ro'ng ). A little later the writer
speaks of rites (v e A € v ) of child-killing and hidden mysteries
(keUgdcd MuoTrecd) and frantic revels ( kK @ moc ) of
strange rituals (Wisd, 14:23). Seemingly the writer has in mind some
debased form of mystery religion. Concernirng the author's own religious
thought, he calls wlsdom, which he regards as God's agent in teaching
him mysteries (ke v mz & ) (Wisd. 7:21, 22), M u’rrq &
¢ ToU Beolb &7Teco<T 27 mws (Wisd. 8:4). Here he uses
the technical mystery cult term for a female initiate,

We do find terminology then in this last book of the Apoerypha
which seemingly indicates some familiarity with the language of the
mystery cults. However, it is "only a familiarity which would be
the common possession of Alexandrians in the period just before
Christ."23 It is clear that the Mmuozs/eca ©Of The Wisdom
of Solomon "are linked neither with sacramental rites nor with the
Gnostic redemption myth.“zu And certainly there is mo evidence
whatever in the Apocrypha as a whole of a wholesale borrowling of
terminology from the mystery religions nor of an incorporation of
any of their ideas,

23Brown, XX, 427,
2!’Btrnrrka.nm:l. Iv, 814,
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In the canonical 0ld Testament the only book where the LXX
translates the original by Mmuc T ecor 1is in the Aramaic section
of Daniel (2:18,19,27,28,29,30, and twice in verse 47).25 The Aramaic
word so translated is ¢ 7 . Here we find the famlliar episode of
how the sorcerers and enchanters under the threat of death fail to
reveal King Nebuchadnezzar's dream and its meaning. When Daniel
is apprised of the precarious situatlon he asks for an audience with
the king, and then tells his three compamons: £+ v& oate 77deX
=00 Kkvelov Tob 6¢lovrov meeés Tob Moo ccau
zouTou(2:18). Then we are told: —eé= e TE Ackycnw) &Ev
SedmdTe Ev AT Tz YekTe TO MuoT»ecor Tob
Gaore Acw 5 € ep v €0ommwy(2:19), It is God who reveals
both the dream, which consists of a series of symbols (the figure
of gold, silver, bronze, iron and clay, and a stone-=2:31-35), and
its content, the coming kingdom which is sovereign and eternal (2:36-45).
Thus Danlel blesses the God who controls history, to whom belorgs
wisdom, who gives wisdom to the wise, and who Aol KA AVTTT WY
Z% A40éa kel aKOTEC o, (2:20—22).26 No human being can
reveal this mystery (2:27), but fo T Ge;s &y

- > / ’ c\
oaearey AVA KA AVITT WY MuveT»eld OF

25Tt also appears in Theodotion's translation of Dan. 4:9.
For occasional examples of the use of muvo T mecor in other
Greek translations ofthe Old Testament, cf. Armitage J. Roblinson,
t. Paul! istle to the Ephesians (London: Macmillan and Co.,, Limited,
1909), p. 235. Also Edwin Hatch, Essays in Biblical Greek (Oxford:
The Clarendon Press, 1889), p. 57.

26The word the IXX here translates oxoTecro 1is NIRRT =
the ornly place in Danlel 2 where "secret" is not rendered by a7'= uvo-zzecor.
1
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E&nAdwoe TP Boaceclde? NiazouvXod rioaoe
%X get rEVv & o Bac ET’ EoXdTwhk TEv
25 m cewdv (2:28).27 Danlel even insists that the mystery was
revealed to him not because of any speclal wisdom on his part but
for the purpose of makirg known the interpretation to the king (2:30).

The use of Muc Tr2tecor in Danlel then would seem to indicate
that it is an eschatological mystery. It has to do with future events
predetermined by God Himself.28 And it is God alone who reveals
the mystery and its real meanirg.29 In fact, Dan. 2:47 suggests
that it is God's power to disclose mysteries that sets Him apart

from, and above, all pagan gods., "These mysterlies therefore are

ultimate events, delayed by God from all eternity, to which He holds
the key, and which His Spirit alone is able to disclose in advanee."so
It is also noteworthy that in Daniel there appears to be a con-
Junction of the saplental and eschatologlical traditions. Daniel
gives Nebuchadnezzar's dream an eschatological interpretation but he

27cf. also 2:129: xac O R A KAAVTTTWY MyoTrech EnAwoé
S v & 8 & ¢ "

284hile Borrkamm, IV, 814, 815, holds that the eschatological sense
of MuvoT»iecov appears here for the first time, Brown, XX, 423,
claims that although this may be true of the term itself, yet this is
"only a development of the more ancient concept of the prophet's intro-
duction into the heaverly assembly. . . .," Cf, also Kathryn Sullivan,
"The Mystery Revealed to Paul--Eph, 3:1-13," The Bible Today, I (Febru-
ary 1963), 250, who suggests that here the words of Amos 3:7 are fulfilled
and the secrets of the heavenly councll are brought to men,

29Theodotion's translation of Dan. 4:9 indicates that the disclosure
and interpretation of the mystery is also reserved for those in whom the
Spirit of God dwells,

30M, Bouttier, "Mystery," in A Companion to the Bible, edited by J.-J.
Von Allmen (New York: Oxford Unlversity Press, 1958), p. 276.
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begins his disclosure in the style of the Jewish sage in Dan. 2:20,
and in the next verse God's eschatological and saplental activitles
are juxtaposed.31 M. Bogdasavich puts it this way:

By the time the Book of Danlel was written, it was seen that

time and history, too, are only another dimension encompassed

and transcended by the hidden mysterion in the mind of the Lord

of history . . . now the Wisdom writers see history as a series

of new creations, continual eruptions of the transcendent

God into the here and now., But they are eruptions with a purpose
and a plan, The books of Paruch and Danlel especlally eschatologize
the Wisdom idea, showingthat the co¢ca dcov has shaped

human destiny and is bearing man toward scmething new,32

In a similar vein Louis Bouyer remarks concerning the transition from
wisdom to the apocalypse in Daniel:

Daniel is presented to us as a wise Jew. . . . it is he alone
who is able to solve the riddles against the proud wisdom of this
latter (the court of the kirg) comes to stumble. . . . he does
thlis only through an insplration of the Most High. It is He
alone, indeed, who holds in Hig hand the kairoi, that is, the
key to the decisive events of history, not only because He

alone knew them beforehand but because it is He who determines
them as King of Ages., And He reveals thelr mystery to whom

He wills . . . not through any wisdom which His elect would

possess as their own, but by His sole grace, 33
EBouyer goes on to say that here we are at "the exact source of the
mystery of St. Paul as it is to appear in the First Epistle to the
Corinthians,"3* This judgment we will evaluate when we study Paul's

use of Mvuoz+{ecor in 1 Corinthians,

31y, Bogdasavich, "The Idea of Pleroma in the Epistles to the

cgil;ossiam and Ephesians," The Downside Review, IXXXIIT (April 1965),
124,

3271bid., IXXXIIT, 124-127.

331ouis Bouyer, Rite and Man, translated by M. Joseph Costelloe
(Notre Dame: University of Notre Dame Press, c.1963), p. 143.

3M1piq,
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It would seem, then, that the use of 4/ voTnecor to translate

5‘3 in Daniel was not influenced by the mystery religlons. In fact
the sparse use of Muo-Ttseco)y throughout the I¥X might indicate
that the translators purposely avoided the word because of the alien
religious connotations which the term had in accordance with its
origin.35 It may well be that we have here what Mohrmarm calls

the principle of "rejection," in which "words were deliberately

chosen which lay outside the pagan sphere of religious thought."36
Furthermore, in their limited use of Mmuv o= 2 ecoy the ILXX
translators perhaps employ the process of "calque" or "Lehmniibersetzung,"
by which a totally new thought complex is attached to an existing word
on the strergth of certain limited points of contact.3?7 This new
thought complex takes shape as M v o~ T7ecal becomes definitely
associated with the development of apoealyptiec in later Judaism.38

3¢t Robinson, p. 235. Also Bornkamm, IV, 814, In contrast
to Robinson, p. 234, who holds that s vo T ecor startirg with a
technical meaning in pagan religion, passes through a neutral phase
in which the original metaphor was no lorger felt, and finally, 1s
adopted as a technical term of Christianity, Bornkamm, IV, 814,
cautions that "only with reservations . . . can one speak of the
transition of the religious word to general profane use or of an
uninhibited new religious application.”

36christine Mohrmann, "Linguistic Problems in the Early Christian
Church," Vigiliase Christianse, XI (Jamary 1957), 23.

371bid., XI, 24. Mohrmamm, XI, 25, concludes that "early Christian
Greek finds a point of departure in the larguage of the LXX not
orly as an 'arsenal' of utilizable linguistic material, but also as
a methodical example of linguistic adaptation and renewal."

3BBorrka.mm. IV, 815, states that "The disclosure of divine secrets
is the true theme of later Jewish apocalyptic,”
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To trace further this apocalyptic background of tve<T fn'ecov
we now turn to the Pseudepigrapha,39 specifically Enoch, 2 Baruch,
and 4 Ezra,*0 TIn Enoch, where the term mystery appears most frequently,
we find several different kinds of mysteriesil which may conveniently
be categorized as evil mysteries, cosmic mysteries, and mysteries
of God's will and human a.t:'l'.:’:.mus.""2 Evil mysteries form a key part
of the story of how evil .angels lusted after women, came to earth,
married them, and begat giants, with the result that much violence
and lawlessness ensued (Enoch 6-7). The good angels then appeal to
God: "Thou seest what Azazel hath done, who hath taught all unrighteous-
ness on earth and revealed the eternal secrets which were (preserved) in
heaven, which men were striving to learn" (En. 9:6,7) .lb3 The context

indicates that "these mysteries" through which "women and men work

39R.ob:|.nsor|. pP. 236, remarks that later Jewish Apocryphal literature
provides "an important link between the usage of the Greek 0.T. and
the usage of the N,T."

l"oneferences to these books are from R, H, Charles' edition of
The Apocrypha and Pseudepizrapha of the 01d Testament (Oxford: The
Clarendon Press, 1913), 2 vols., except where otherwise indicated,

" rhroughout Enoch mysteries are viewed as all-inclusive heaverily
ultimate realities which lie behind and form the basis of world realities.
Ccf. Bornkamm, IV, 815,

42prown, XX, 428-433.

43Brown, translates this passage, "He (the evil angel) revealed
the eternal secrets which were beins done in heaven." This text,
together with En. 16:3 vhere God reproaches the fallen angels, "You
have been in heaven, but (all) the mysteries had not yet been revealed
to you, and you knew worthless ones, and these in the hardness of
your hearts you have made known to the women . . ." Brown holds, suggest
some sort of belief that evil mysteries were enacted in heaven before the

argels came to earth and revealed them to humans and that God played a
role in bringing about these evil mysteries.
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much evil on earth" (En. 16:3) include charms and enchantments;
cutting of roots and knowledge of plants; the art of making offensive
and defensive weapons and of using metals; ornaments, cosmetliecs and
costly gems--all materials used in the evil practices of magic, lidolatry,
viclence, ard seduction (Emoch 7 and 8).

The significance of the cosmic mysteries seems to lie in the
role they play in divine providence., Such natural phenomena as the
function of the moon, the division of the stars, winds, thunder, light-
nirg, rain, hail, and snow (En, 60:11-22) are arrarged and fulfilled
"according to the commandment of the Lord of Spirits" (En, 41:6),
The luminaries give "light to the righteous and darkness to the simmers
in the name of the Lord" (En, 41:8), ZLater Enoch is informed by the
angel who is explaining the heavenly mysteries that the names of the
stars have parabolic meanlng: "These are the names of” the holy who
dwell on the earth and belleve in the name of the Lord of Spirits
for ever and ever” (En. 43:4). And in En, 80:7 we are told that the
mystery of the order of the luminaries is rot revealed to simmers,
with the result that they make them their gods. Finally, the mysteries
of the mountains of metals--iron, copper, silver, gold, soft metal,
and lead--are significant for the role they play 1n_the realization
of the Messianic kirngdon. Enoch is told: "All these things which those
hast seen shall serve the dominion of His Anointed that he may be potent
and mighty on the earth” (En, 52:&).“"

Miyet their role is strietly instrumental: "And they shall become
powerless before his feet, . . . And all these things shall be destroyed
from the surface of the earth, when the Elect One shall appear before the
face of the Lord of Spirits" (En, 52:6,9). Here an eschatological
flavor is evident.
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Most often mysteries in Enoch, however, refer to God's will as
it affects markind and to man's actions under God's judgment--and here
the mysteries have a strong eschatological bent, God's being and rule
are unsearchable, The evil argels say of the Lord of Spirits: "Ard
splendid in every secret thing is Thy power from generation to generation,
« « « Deep are all Thy secrets and innumerable, and Thy righteousness is
beyond reckoning" (En. 63:3). Human actions, too, are called myateries.""5
whether good deeds (En. 38:3;46 49:2) or evil (En. 68:2; 83:7) .47

Since these actions stand under divine judgment it is not surprising
that God's judgment itself is called a mystery.*® In En. #1:1 Enoch
says: "And after that I saw all the secrets of the heavens, and how the
kingdom is divided, and how the actions of men are weighed in the
balance." Even more explicit is Enoch's statement:

I know a mystery and have read the heavenly tablets . . ., that

all goodness and joy and glory are prepared for them, and

written down for the spirits of those who have died in righteocus-

ness. . . » wWoe to you, ye sinners, when ye have died. . . .

Know ye, that their souls will be made to descend into Sheol

and)they shall be wretched in their great tribulation (En. 103:
2"? .

455 ccording to Brown, XX, 432, since the term mystery frequently
refers to God's judgment, when even man's hidden thoughts shall be
revealed (ef. Sir. 1:30), it is not unnatural that human actions should
be called mysteries.

%Charles. II, 209, on the other hand, takes "The secrets of the
righteous" to be the secret blessings of the righteous which, though
still hidden, shall be revealed at the final judgment.

""7The secret human actions of En, 49:4 and 61:9 perhaps refer
to human deeds period--good and bad.

481n En, 89:1 a divine temporal judgment, the Flood, is called
a mystery.
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And in En, 68:5 Michael tells Raphael concernirg the evil angels:
"Therefore all that is l'nzi.dden49 shall come upon them for ever and
ever. . . . they have received their judgment for ever and ever."

In addition, the term mystery also applies to the Son of Man who
was "chosen and hidden before m, before the creation of the world"
(En. 1}8=6)5° and who shall be revealed on judgment day (En. 62:1).
"And the Elect One shall in those days sit on My throne, and his
mouth shall pour forth all the secrets of wisdom and counsel" (En.
51:3). En., 62:2,13 adds:

And the lord of Spirits seated him (the Elect One) on the throne

of His glory, amd the spirit of righteousness was poured out

upon him, and the word of his mouth slays all the sinners.
R olre 51And the righteous and elect shall be saved on that day.

Fimally, Enoch 69 tells of how an angel asked Michael to show him
"the hidden name" so that he could put it in the oath and consequently
the evil angels who revealed secrets to mankind would tremble before
that name, Thereupon, "the name of the Son of lian" was revealed
to the good angels (En, 69:26). Ard in the following verse we are
told:

And he sat on the throne of his glory.. amd the sum of judgment

was given unto the Son of Man, and he caused the simmers to pass
away and be destroyed from off the face of the earth. . . .

49) Jater Ethiopic MS, has "the hidden judgment.”
50ce, also En. 62:7.
5lcr. also Enm. 49:2,3, which states that the Elect One, described

as "mighty in all the secrets of righteousness,” shall "judge the
secret things.”
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We now turn our attention briefly to the appearance of mystery
in 2 Baruch,?? Baruch, praying to God, says: "Thou alone knowest
the duration of the generations, and Thou revealest not Thy mysteries
to many” (2 Bar, 48:3), The context seems to indicate cosmic mysteries:
seasons, fire, wind, the heavens, darkness.53 Yot here, too, as in
Enoch, there seems to be a hint of eschatological import: "O my
Lord, Thou summonest the advent of the times, and they stand before
Thee; Thou causest the power of the ages to pass away, and they do not
resist Thee" (2 Bar. 48:2). The eschatological thrust of the mysteries
becomes even more apparent when in writing to the Israelites in the
Babylonian captivity Baruch comforts them by saying:
I prayed for mercy from the Most High, and I said: “"How long will
these things endure for us? And will these evils come upon us
always?" And the Mighty One did according to the multitude of
His mercles . . . and He showed me visions that I should ppt
again endure anguish, and He made known to me the mystery
of thz)time. And the advent of the hours He showed me (2 Bar.
81:2-4),

A similar thought appears in 2 Bar, 85:8-10 although the term mystery

does not occur there:

52Charles, II, 470, dates 2 Baruch (the Syriac version) between
50 and 90 A.D., making it contemporaneous with the New Testament writirgs.

533 Baruch (Greek version), which according to Charles, II, 529,
530, dates from the first part of the second century A.D. and shows some
signs of Christian redaction, develops the cosmic mysterles at lergth.
An angel promises to show Baruch "the mysteries of God" (3 Bar. 1:8) and
then proceeds to take him on a tour of the heavens where he points out
the measurements of the heavenly plains (ch. 2), the chariot of the sun
(chs. 6-8) and that of the moon (ch. 9), ard other physical phenomeron.
Interspersed are descriptions of "splritual" mysteries: the bullders of
the tower of Babel (ch. 3), the evil dragon (chs. 4 and 5), and the tree
that led Adam astray (ch. )

sq'Other MSS. read "mysteries.”
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the Most High . . . hath shown to us that which is to be, and

has not concealed from us what will befall in the end. Before

therefore judgment exact its own . . . let us prepare our soul.

e « « For the youth of the world is past ., . . and the advent

of the times is very short,

In 4 Bzra55 the mystery likewise is eschatological; it concerns
the last times and the destiny of Israel revealed to Ezra through dreams
and visions (4 Ezra 12:33-36; 14:5-9). The angel Uriel tells Ezra
that "the lMost High hath revealed many secrets unto thee, For he hath
seen thy righteocus conduct3® for thy people. . . ." (4 Ezra 10:38).
Uriel then explains how the vision of the suftering woman refers to
Zion which will be restored (4 Ezra 10:40-50)., The mysteries of
God concerning the times and seasons are to be kept secret (4 Ezra
14:5-8 )==reminiscent of the command to secrecy in the mystery cults--
just as lMoses was ordered to keep some secret, namely, the apocalyptic
tradition, while publishirg others, that is, the Torah.>’

It is evident, then, that mvosT 7 ecov 1is an important concept

in later Jewish apocalyptic58 and must not be overlooked in seeking the

55Charles, II, 552, dates the finel redaction of 4 Ezra from
100-135 A.D., but notes that some sources embodied in the book may
go back to about 30 B.C.

56Here and elsevhere (e.g., 4 Ezra 12:36, "Thou alone has been
found worthy to learn this mystery of the Most High") 4 Ezra contrasts
sharply with Daniel in that the former attributes the revelation of
divine mysteries to individuals on the basis of their upright conduct
(as in Grnosticism where the mysteries are revealed to the zed ecoc
yvwo e kKol ), whereas the latter insists that God alone reveals
His mysteries to those whom He chooses--and not because of their own
righteousness or wisdom.

57cf, Charles, II, 621, n. 6.
58, Johnston, "The Mystery of Marriage," Scripture, XI (1959),

2, concludes that the term mystery "belongs to the language of Jewish
apocalyptic literature,"




S
background for Pauline usage of the term, Admittedly, there are some
similarities between this apocalyptic usage, on the one hand, and
that of the mystery cults and Grnosticism, on the other., There 1is
a gimilar demand for silence--although not nearly so strongly stressed
in apocalyptic. Both hold that the mysteries are revealed only to
the perfect and wise., Journeys to heaven and hell, depicted liturgically
in the mystery religions, while taking the form of dreams and visions
in Gnosticism and apocalyptic, play an important role in both, And
the role of the mystagogue in the mystery cults finds a parallel in
the role of the angel who guides the apocalyptists through the heavenly
visions and explains the mysteries to h1m59--although Brown contends
that the role of angels as guides to the heavenly secrets would flow
quite naturally from the hypothesis that the heavenly 714> was
the ultimate background of the revelation of the divine nwsterias.60
Nevertheless, there are important differences between apocalyptic
mysteries and those of the mystery cults--differences that are indeed
decisive. Borrnkamm summarizes:
1. The apocalyptic mysteries do not relate to a destiny which
the deity or the heavenly redeemer suffers, but to one which
the deity decides and ordains; 2. reception of the mysteries

is not deification in apocalyptie; 3. the mysteries are in 61
apocalyptic oriented to an eschatological cosmic revelation,

59130rrkamm, Iv, 816.
6°Br¢mn. XX, 430, n. 57.

6iBorrkamm. Iv, 816, Cf. also E. J. Price, "Jewish Apocalyptic
and the Mysteries," The Hibbert Journal, XVIII (1919), 10i-104, who
cites the following differences between Jewlsh apocalyptic ard the
mystery cults: the dualism of apocalyptic is ethical, that of the
mystery cults metaphysical; in the mystery religions salvation is
by deification, whereas this mystical identification with God is wholly
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We agree with Price who, while admitting "that in apocalyptic
we have a parallel phenomenon to that of the Hellenistic mystery
religions,"62 concludes that
in estimating the points of contact between Paul and the mystery
religions, we must have due regard for the apocalyptic backgrourd

of his thought; conceptions which appear to be derived from the

mystery gulta may really have their roots in Paul's apocalyptic
Judalsm,

Ve are now ready to focus our attention on the occurrence and
usage of puoTrsecor in the Qumran 1itarature.6u The term appears

approximately fifty times.65 frequently enough to warrant a close

alien to Jewish piety; the conception of faith is much more prominent in
apocalyptic than in the cults; and while for the mysterles the heaverly
world exists here and now, apocalyptic is primarily eschatological,
pointing forward to the time, not far off, when the evil forces will be
destroyed and God's plan of deliverance fully realized. In connectlon
with this last point, Albert Schweitzer, Paul and His Interpreters, trans-
lated by W. Montgomery (New York: The Macmillan Company, 1912), pp. 227,
228, insists that of eschatology in the late Jewish or early Christian
sense, that is, when reference is made to the end of the world as ex-
pected in the immediate future, and the events, hopes, and fears con-
nected with it--and not just the subjective future end of individuals--

"there is not a gingle trace to be found in any Graeco-Oriental doc-
trine."

62p,3ce, XVIII, 96.
631p34., XVIII, 112.

6"’Alt‘.hough scholars differ in their estimation of the composition
date of the Qumran writings, we accept the first century B.C. as an ap-
proximate date. Cf. Frank M, Cross, Jr., The Ancient Library of Qumran
and Modern Biblical Studies (New York: Doubleday and Company, Inc., 1958),
Pp. 89, 90. Cf. also Joseph Coppens, "!Mystery' in the Theology of Saint
Paul and its Parallels at Qumran,” in Paul and Qumran, edited by Jerome
Murphy=-0' Connor (London: Geoffrey Chapman Ltd., ¢.1968), p. 137, n. 6.

: 650f. Karl G. Kuhn, Konkordanz Zu Den Qumrantexten (GSttingen:
Vandenhoeck und Rupprecht, 1960), PP. 203, 204, He cites the followirg .
references of 47 : 1 Qp Hab (The Comentar on Habakkuk) 7:5,8,14;

1 QS (The Rule of the Commurit 3; 4:6,18; 9:18; 11:3,5,19;
1 QM (The War Rule) 3:9,15; 14: 9.14 16: :11, 16 17: 9. 1 QH (The Hymns)
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examination of its use here with a view to determining to what extent,
if any, the Pauline concept of mystery finds its source in this particular
Semitic background., The temm g'_‘rr appears most frequently, but 74= also
occurs a significant number of times, sometimes parallel to ] (as,
for example, in 1 QH 11 :10).66 with no apparent distinction. Finally,
il -n —;:] also occurs.

Cosmic mysteries, such as we have already seen in the apoerypha
and pseudepigrapha, are also to be found in the Qumran writirgs.
1 QH 1:11,12, in which the psalmist thanks God for ordaining "the
heavenly lights to their mysteries, the stars to their paths ., . .
to their tasks.“67 refers to the orbits of the heavenly bodles as
mysteries, The Psalmist then, having described thunder and lightning,
the earth and its seas, ard man and his destiny, says, "These thirgs
I know by the wisdom which comes from Thee, for Thou hast unstopped my
ears to marvellous mysteries" (1 QH 1:21), The same chapter speaks

1:11,13,21,29; 2:13; 4:27; 5:25,36;
12:13,20; 13:2,3,13; f (fragment) 3: :
1 Q27 1:2,3,4,7; 13:3; 1 Q30 4:1; 1 Q36 9 1:
12 (fragment of an old edition of The War Rule from Cave 4)
(Damascus Document) 3:18., Cf, also E. Vogt, "'Mysteria' in Textibus
Qumran," Biblica, 37 (1956), 247-256, who prefaces his list of occurrences
of mystery in the Qumran writirgs by saylng: "Iuvabit colligere textus
qumranicos, in quibus haec vox adhibetur, quo facilius sensus voels,
momentum in doctrina sectae, relatio ad cosimilem usum voels "mysterium!'
in N.T. elucidari possit, ubi fere 30ies jnvenitur."

6601‘ . BEduard Lohse, Die Texte aus Qumran (Darmstadt: Wissenschaftliche
Buchgesellschaft, 1964), p. 154,

67x11 quotations in English from the Qumran literature are, unless
otherwise indicated, from G. Vermes, The Dead Sea Scrolls in English
(Middlesex, England: Perguin, c¢.1962), pp. 71-249.
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of sounds which God brings forth according to their mysteries (1 QH
1:29), possibly a reference to human 1arguage,68 or to the measure
and the harmony basic to poetry and music.69
The Qumran writings also speak of evil mysteries. In The War

Rule we read:

In all our generations Thou hast bestowed Thy wonderful favours

on the remnant (of Thy people) under the dominion of Satan.

During all the mysterles of his Malevolence he has rot made

(us) stray from Thy Covenant (1 QM 14:8, 9).7 70
Precisely what these mysteries are is unclear, but the context seems
to suggest that they are evil forces at work in the world to destroy
God's elect, The psalmist speaks of the mysteries of sin’/l in
1 QH 5:36, referring to the bread of wailirg and the drink of tears
that become his enemies and '"change the works of God by their trans-
gression." What he means here is likewise unclear., We also hear
of "the mysteries of sin" in Livre des lMysteres, this time in a definite
eschatological setting., In 1 Q27 1:2 we find the bare phrase yud %37;

unfortunately the context is mutilated. Later the text describes

68cr, Brown, XX, 441, n. 88,

690f Coppens, p. 135. Coppens (p. 135) also lists amorg the
cosmic mysteries the mysteries of the abyss (1 Q27 f. 13:3) and the
mysterious domain of a new Paradise (1 QH 8:6).

7°Brown, XX, 440, translates verse 8, "against the dominion of
Belial and against his hostlle mysteries.”

e phrase here (ef, lLohse, p. 132), as well as in 1 QHf
50:5 [ef. E, L., Sukenik, editor, The Dead Sea Scrolls of the Hebrew
University (Jerusalem: The Magnes Press, 1955” and 1 Q27 1:2 |ef.
D. Barthelemy and J, T. Milik, Discoveries in the Jud Desert:
Qumran Cave I (Oxford: The Clarendon Press, 1955), 1] is VIO %37 .
It also occurs in 1 Q27 1:7, although here Milik reads 5sp © “¢87.
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the signs of the mystery to come: wickedness will vanish like smoke;
righteousness will be revealed like a sun; and "all who cleave to the
mysteries of sin ( Y «i® %371) shall be no more" (1 Q27 1:7).
This brings us to the mysteries of divine providence, God,
who has created both the spirit of light and the spirit of darkness
(1 Qs 3:28), does permit the evil mysteries to function for a time,
1 QS 3:20=-23 tells us:
The angel of darkness leads all the children of righteocusness
astray, and until his end, all thelr sin, iniquities, wickedness,
and all their unlawful deeds are caused by his dominion in
accordance with the mysteries of God.
But God loathes the counsel (74 ) of the angel of darkness (1
QS 4:1) and "in the mysteries of His understanding, and in His glorious
wisdom, God has ordained an end for falsehood, and at the time of
the visitation He will destroy it for ever" (1Qs 4:18) .72 How this
will happen is metaphorically deseribed in The War Rule, which spesks
of the sons of light marching in battle against the sons of darkness,
carrying trumpets of ambush on which is written, "The Mysteries of
God shall undo Wickedness" (1QM 3:8,9).
The trials which the mysterious wisdom of God inflicts on people
are another aspect of the mysteries of divine providence., The psalmist
is confident that God will plead his cause:

72Fra.nz. Mussner, "Contributions Made by Qumran to the Understanding
of the Epistle to the Ephesians,” in Paul and Qumran, p. 160, comments:
"The community is convinced that all time is determined by God, especially
the hour of his action at the end of time, Time lies 'in the mysteries!
of his wise providence.” Cf. also 1 QM 14:14 which, although not clear,
seems to speak of God's wonderful mysteries in terms of casting down
the angels.
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For it is according to the mystery of Thy wisdom that Thou

hast repbuked me, Thou wilt conceal the truth until (its)

time, (and righteousness) until its appointed moment. Thy

rebuke shall become my joy and gladness. . . .. (1QH 9:23,24),
God's mysterious providence is also seen when His soldiers "begin
to fall by the mysteries of God" in order to test all those ready for
battle (1 QM 1.6:1:!.).73 Thereupon the high priest encourages the
soldiers in battle with the words: "And you, the sons of His Covenant,
be strong in the ordeal of God! His mysteries shall uphold you until
He moves His hand for His trials to come to an end" (1 QM 17:8,9).

Finally, God's providential mysteries relate especially to
Israel, His elect people in terms of both present pardon and future
salvation, When the remnant continued to wallow in sin and uncleanness
in spite of the fact that God had revealed to them the hidden thirgs,
that 1s, His Sabbaths, feasts, righteous testimonies, truthful ways
and purposes of His will, "God, in His wonderful mysteries, forgave
them their sin and pardoned their wickedness. . . ." (CD 3:18).
In 1 QpHab, 7:1-5 we have an example of God's mysteries referring to
Israel!s future. Commenting on Hab, 2:1,2 the author says:

And God told Habakkuk to write down that which would happen to

the final generation, but He did not make known to him when time

would come to an end. And as for that which He said, "That he
who reads may read it speedily," interpreted this concerns

?3Brown, XX, 437, n. 78, also cites 1 QM 16:15, 16 which he
translates: "Blessed be God who strergthens the heart of His people,
(who) tests by . . . your slain, because from of old you have heard
of the mysteries of God,"
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the Teacher of Righteousness, to whom God made knwn,?&ll the
mysteries of the words of His servants the Prophets.

The commentator goes on to say that the final age shall be delayed
beyond the expectation of the prophets, "for the mysteries of God
are astoundirg” (1QpHab 7:8)., Nevertheless, "all the ages of God
reach thelr appointed end as He determines for them in the mysteries
of His wisdom" (1 QpEab, 7:13, 14).75 This eschatological motif

is striking in 1 Q 27:3,4 where we read: "They know not the mystery
to come, nor do they understand the things of the past. They know
not that which shall befall them, nor do they save their soul from
the mystery to come.” Isaac Rabinowitz describes this mystery as
"the expected consummation in which the idolatrous enemy-nations

ard the apostates of Israel would be destroyed forever, while Israel's
righteous remnant should enjoy eternal dminion.“76 And he notes

a significant parallel of the phrase "a mystery which is to come"
(757771 §7) in Dan, 2:28,29: "But there is a God in heaven that
revealeth secrets (r"g\j AP 1), and He hath made known , . .

what shall be in the end of days . . . and He that revealeth secrets

7""Brown, XX, 438, n. 80, referring to the phrase "all the mysteries
( "%‘i ) of the words of His servants the prophets," notes a clear
reminiscence of Amos 3:8 where God reveals His secret (T145= ) to Eis
servants the prophets,

75Mussner, pp. 160, 161, cites various interpretations of this

passage. His own is that all periods of time attain that measure
which God in the mysteries of His wisdom has ordained.

76Isaa.c Rabinowitz, "The Authorship, Audience and Date of the
de Vaux Fragment of an Urknown Work,!" Journal of Biblical Literature,
LXXI (1952), 23.
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hath made known to thee what shall come to pa.ss.“77 The same expression,
7 45T 7 &7, also occurs in 1 QS 11:3,4: "For my light has sprurg
from the source of His knowledge; my eyes have beheld His marvellous
deeds, and the light of my heart, the mystery to come.

In the Qumran writirgs it is God alone who, in the final analysis,
reveals the mysteries.

For without Thee no way is perfect, and without Thy will nothing

is done. It is Thou who has taught all knowledge and all thirgs
come to pass by Thy will, There is none beside Thee to dispute
Thy counsel or to understand all Thy holy design, or to_contemplate
the depth of Thy mysteries and the power of Thy might.78

God reveals His marvelous mysterles hidden from ordinary men to the

Qumran community:

From the source of His righteousness are my judgments;

From His marvelous mysteries is there a light in my heart,

My eoye has contemplated what is eternal;

Sound wvisdom which is hidden from wise men,
and discretion (hidden) from markind . . .

A fountain of glory (hidden) from the worldly assembly--

God has granted these to those whom He elected as an eternal
possession,

He has constituted them as an inheritance in the lot of the
saints;

And He has joined their society with the sons of heaven

into a unified corgregation and an assembly of saintly
fabric,79

The psalmist says that God has made known to the sons of His goodwill

Hthe counsel of Thy truth, and has taught them Thy marvellous mysteries"

(1 QH 11:9,10). Included amorg those who have received these mysteries

?7_I_21.£]_., ILXXI, 22, 23. Cf. supra, pp. L, bs,

781 QS 11:18, 19, This is followed by an acknowledgement of
insignificance and limitations of man who is but moulded clay.

791 QS 11:5-8, translated by Brown, XX, 438, who notes that "The
last 1line is an echo which connects the community's speclal knowledge
of divine mysteries with the ancient notion of the angelic 74o."
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is the psalmist himself:80 "by Thy Holy Spirit I have faithfully
hearkened to Thy marvellous counsel. In the mystery of Thy wisdom
Thou hast opened knowledge to me., . . ." (1 QH 12; 11-13).81 Again:

I (thark Thee, O Lord), for Thou hast enlightened me through

Thy truth., In Thy marvellous mysteries, and in Thy lovingkindness

to a man (of vanity, ard) in the greatness of Thy mercy to a 82

perverse heart Thou hast granted me knowledge" (1 QE 7:26-33).
Here the psalmist acknowledges that he is urmorthy of receiving these
mysteries, Elsewhere he confesses: "Before Thee no man is just . . .
(that he may) understand all Thy mysteries" (1 QH 12:19,20), Par-
ticularly are those of carnal spirit unable to understand the mysteries
of God (1 QH 13:14). Nor do they want to, according to 1 QS 5:11:

For they are not reckoned in His Covenant. They have neither

inquired nor sought after Him concerning His laws that they

might know the hidden things in which they have sinfully erred;

and matters revealed they have treated with insolence.

The sons of truth who possess the secret counsels of the spirit

are obligated to conceal the mysteries of truth®3 iy a7 5"]1_ )8k
—— T ey

80Some identify the anonymous author of The Hymns as the Teacher
of Righteousness, but this is uncertain, Multiple authorship is not
precluded,

81lcr, also 1 QS 11:3.

8271 the context of God's marvelous mysteries the author asks,
"Who is like Thee among the gods, O Iord . . . ¥ And he concludes,
"For Thou art an eternal God; all Thy ways are determined for ever
(and evzu:-) and there is none other beside Thee" (1 QH 7:34=49). Cf.
Dan., 2:47.

83The psalmist speaks of those who share in his secret counsel and
then go "as talebearers before the children of mischief concerning the
mystery which Thou hast hidden inme , . . and because of their guilt,
Thou hast hidden the fountain of understanding and the counsel of truth"
(1 QH 5:25, 26).

8kcr, Lohse, p. 12,
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from those ruled by the spirit of falsehood (1 QS 4:6-1?).85 On the
other hand, those who have received the mysteries must instruct those
who have chosen the way of the sect "in the mysteries of marvellous
truth that in the midst of the men of the Community they may walk
perfectly together in all that has been revealed to them" (1 QS 9:
18,19). The author of The Hymns apparently has a particularly responsible
role in communicating the divine mysteries. He insists, even in the
face of the taunts of the wicked: "But to the elect of righteousness
Thou has made me a banner, a'nd a discerning interpreter of worderful
mysteries, to try (those who practise) truth and to test those who
love correction" (1 QH 2:13,14), Elsewhere the psalmist says:

Through rﬁe Thou hast illumined the face of the Congregation ard

hast shown Thine infinite power. For Thou hast given me knowledge

through Thy marvellous mysteries, and hast shown Thyself mighty

within me in the midst of Thy marvellous Council" (1 QH 4:26-28).

It is apparent then that Y vo T 2 ecor 1is an important concept

in Qumran literature., Its use is varied .86 sometimes cosmic mysteries,

then again evil mysteries, and most often mysteries of divine

85Bruwn. XX, 438-440, who sees as one of the mysteries of God
the interpretation of the law He has entrusted to the Qumran community,
accordingly finds other commands of secrecy in 1 QS 9:17,22 and CD
15:10, 11, the latter involving untrained initiates of the community.
In interpreting the allegory of 1 QH 8:4-36 Brown, XX, 440, finds
the law a secret source of life entrusted to the sect and suggests
that a certain person, perhaps the Teacher of Righteousness, is spoken
of as hidden, reminiscent of the Elect One of Enoch.

86Brown, XX, 443, cautions that in evaluating the Qumran use of
mystery one must keep in mind that we have orly part of the community's
literature,
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providence.87 They all have their center in God and no one can know
them unless God graciously reveals 'l:hezn.88 Frequently, they have an
eschatological flavoring, pointing to that climactic mystery in the
not too distant future when God's people will be vindicated and His
enemies destroyed.

We close our survey of the Semitic background of #uvo T 7ecer
with a brief look at its use in Rabbinic literature., Although Rabbinic
Judaism after the destruction of Jerusalem developed a strorg distaste
for the secret doctrines of apocalyptic, yet earlier the Rabbimate
itself engaged in apocalyptic 5paeu1ation589 and made some use of
the concept of mystery.go Among the mysteries in Rabbiniec writings
are:71 (1) The Mischna, the traditiomal doctrine of Israel. It is

by holding to this oral tradition that the Israelites show themselves

8?L. Johnston, "The Mystery of Marriage, " Scripture, XI (1959), 2,
says the Qumran literature uses the term "mystery" in much the same
way as Daniel and the New Testament Gospels, namely, as "the hidden
wisdom of the divine plan and of its execution, revealed to the prophets
in part, and now to the sect of the new covenant." Brown, XX, 443, also
finds a concept unique in the pre-Christian literature: the mysteries
of the special interpretation of the Torah,

88Tlrxere is no emphasis in Qumran writings on the role of dreams

and visions in such revelation. In 1 QH 12:11-13 God reveals His
mysteries through His Holy Spirit. Brown, XX, 441, n. 89, suggests
that this "could be the good spirit who rules over human actions, or
it may be a vague reference to the power of God."

89Boz-mk:a.uun. Iv, 817.

907e find both T4 and ¢ 3 used, as well as 799 22 R,
the transliteration of Mvo-z e cor into Hebrew. And sometimes
J* 1 2en became JiE nehn . "hidden things." Cf. Knox, p. 227.

91We follow the list compiled by Herman L. Strack and Paul
Billerbeck, Kommentar zum Neuen Testament aus Talmud und Midrasch
(Munich: C. H. Beck'sche Verlagsbuchhandlurg, 1922), I, 659, 660,
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to be the true children of God, in contrast to the Gentiles who do
not have this mystery. That is the reason this mystery was not put
into writing and that too is why Israel was divinely charged not to
reveal it to the people of the world (P® sig R5, 14b). (2) Circumcision,
a mystery (757> ) of God which He has revealed orily to Abraham (Tanch B
T? T‘P E?..B, 402); (3) The end, that is, the begimming of the Messianic
Age (Tanch 43744 56%); (4) The calculation of the calendar (pRH
2, 58b, 22), This mystery (calculation of the calendar according
to the lunar year) God has given to the Israelites, while the Gentiles
reckon according to the sun (Ex R 15, 792). (5) Certain matters
of the Torah, especially the grounds of the Torzh and cosmological
and theosophical esoteric doctrines. These mysteries God will reveal
to him who occupies himgelf with the Torah for its own sake (Aboth
6, 2) and curbs himself in this world for the sake of the Torah
(Chag 142), The Torah thenis a kind of "envelope for the mystery
of divine creation which underlies it and all being and to which one
must seek to penetrate in mystical :Lrﬂ:.en.'prei'.a.i'.fl.on.“92

From our survey of pre-Christian Jewish literature two things
seem clear, First, the concept of Mveo~ s1ecdy was rather widespread
in Jewish circles. Secondly, M vo- T > ecal, which one author
calls a "chameleon-like word,"93 was used with a considerable varlety
of meaning. We submit that there is ample Semitic backgrourd material

92pornkamm, IV, 817. He also notes (n, 132) that mysteries
of the Torah in Heb, En, 11:1 comprehend mysteries of wisdom, deep
things of the perfect law, and mysteries of creation.,

Dsullivan, I, 249.
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from which Paul could have derived his use of Muo T »ecov .91’ which
as we shall see, also subsumes several nuances of meaning. It remains
to be seen from an examination of the passages where Paul uses the
term zivoT7ecor just how close the similarity is in vocabulary
and thought between his usage and that of this pre-Christian Jewlish
background.95

%Sullivan, I, 250, referring to the concept of mystery in Daniel,
the books of Wisdom, the apocryphal apocalypses, and the Qumran literature,
concludes: "All this would provide ample Semitic background-reading
for Paul's disciples. To understand all the resonances of the word
"mystery,! there would have been no need for them to seek parallels
in the Greek mystery religions of the day."

95Brown, XX, 443, holds "that the similarity in word and idea
between the N, T. use of Mv o7z 27ecov and the Semitic background . . .
is far more valid than any of the far-fetched parallels to the Greek
mystery religions hitherto presented."
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CHAPTER IV
MYSTERION IN THE NEN TESTAMENT

ln the New Testament the word #uoz7ecor appears almost
exclusively in the Pauline writings. Altogether the term occurs
twenty-eight times, three times in the Synoptics, four times in the
Apocalypse, and twenty-one times in the Pauline corpus.1 Before
examinirg the passages in which Paul uses stvoz 2 ecov, we shall
look briefly at the other occurrences of the word in the New Testament,
hopefully to see what light its origin and use there might shed on the
origin of Paul's use of the term,

In the Gospel accounts 41¢ o~z >7ecor appears only in the
difficult saying of Jesus concerning the purpose of parables, recorded
by the Synoptists in the context of the Parable of the Soils (Mark 4:
11: m2r ©To MocT Mecor LE e Tat T 7 ﬂ'dfrt-/lec’dg
t00 EeoD. Luke 8:10: Smer dJ&Sozac Jr&rac T ot
MuocTrHecon Thy @drcAeldy zod BeoD. Matt. 13:11 has
the same as Luke except for T @y ofeur@y instead of zo U Ee€ob).
God givesz to the disciples the mystery of the kingdom., Jeremias
comments:

This is surely rnothing less than a cry of exaltationl God's

gift is for the disciples, Moreover, "the secret of the Kingdom

of God" which constitutes God's gift must not be understood
as implying general revelations about the coming Kingdom of

1Tncluded is 1 Cor. 2:1 where the reading is contested.

27The verb S&focde is perfect, denoting a giving that obtains
at that present time, and passive, indicating a circumlocution for the
divine name,
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God, but, as the singular shows, a particular revelation, namely,

the recognition of its present irguption. This recognition is

wholly the result of God's grace.

Christ's statement continues with a sharp antithesis: z‘ker.’w.-c s
Se Toclg Ffw Tv Mded Bolaly Ta kv Tl rt-'verdc
(Mark 4:11b).% This has led Fr. Bouyer to suggest that the synoptic
use of pvotT 7;’9 col is like that of Daniel and the apocalypses
in that it refers to "the interpretation of enigmatic symbols, in
this case the parables of the Kirgdom.“s However, we agree with

Brown that the synoptic Murz--n'ecov has mo intrinsic connection

with the parabolic method of instruction® and therefore the similarity

3Joachim Jeremias, The Parables of Jesus, translated by S. H.
Hooke (London: SCM Press, 19%%), p. 13. The significance of the
singular svo-tr7ecor in Mark, in contrast to the plural sMuvozreca
in Matthew and Luke, is not clear, Henry B, Swete, The Gospel Accordi
to St, Mark (London: Macmillan and Company, 1905), p. 76, holds that
the sivect2 eca of Matthew and Luke loses sight of the unity of
the gift and belongs to a somewhat later form of the common tradition,
Cf. also Otto A, Piper, "The Mystery of the Kingdom of God," Interpreta-
tion, I (1947), 196. Piper suggests that "the use of the plural
indicates that the two evangelists are not thinking of the factual
givenness of the mystery as the believers have it in Jesus Christ;
but, rather, of the various implications of that secret, by which the
gracious will of God would be revealed to them," ILater we shall note
Paul's predominant use of the singular. This has led some to conjecture
that Mark may have been influenced by Paul and therefore Matthew
and Luke have the older tradition. Cf. Raymond E. Brown, "The Semitic
Basclggrozng of the New Testament Mysterion (I)," Biblica, XXXIX (April
1958), 428,

4G. Borrkamm, " p1v o T -n’e colV , Huéw »" in Theological
ctionary of the New Testament, translated and edited by Geoffrey
W. Bromiley (Grand Rapids: Wwm, B, Eerdmans Publishing Company, ¢.1967),
Iv, 818, states: "The antithesis . . . implies first that the parables

contain the mystery, but concealed in such sort that it may be found
only by special revelation,"

5Fr. Bouyer, "Mysterion," in Mystery and Mysticism (New York:
Philadelphia Library, 1956), p. 22.

65 eremias, p. 15, concludes that Jesus' saying concerns not His
parables, but His preaching in general,
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between the use of myocTrecor here and the method of revealing

divine secrets through enigmatic symbols should not be uxaggera.tad.7

What precisely is = & 4voTrecor THy GBooecd el otse8
In view of the context of the Parable of the Soils which implies that
the kingdom is already active among different kinds of hearers, and
that of Matt. 13:16,17 which infers that the disciples are blessed
because they see in Jesus the coming of the reign of God, the meaning
here seems to be the climactic, yet umpretentious, unroyal coming of
God's royal reign in the person of Jesus the Messiah, Bornkamm

elaborates:

The mystery of the divine rule . . . can refer, not to some
general content of the R aocAedd, but only to the fact

of its coming, Hence the step from image to matter can be
taken only by the faith which grasps the real event of this
coming of the divine rule as this event is concealed in the
parable but takes place with its proclamation., This view is
confirmed by the fact that the phrase ucoocz=ecar z=7s
2aocc A&t s had long been current in apocalyptic usage

to indicate the counsel of God which is concealed from human
eyes, which is disclosed only by revelation, and which will be
enacted at the end, . . . the parables point them (the disciples)
to the incursion of the divine rule in the word and work of
Jesus. This perception is not the result of their own per-
spicacity or a reward for their own achievement. It is the
gift of God's free and sovereign grace, The MveoTx»EcCoVv
THSs ool é‘l.'d.g -0 U Oeco0 which is revealed
to the disciples is thus Jesus Himself as Messiah,9

7Brown, XXXIX, 429, 430.

8genitive of possession: the mystery that belongs to, or has to
do with, the kingdom.

9Bornkam. Iv, 818, 819, Cf. also Swete, p. 76, who holds that
"the mystery of the kingdom of God is the content of the Gospel.. . .
i,e,, Christ Himself as revealing the Father, and fulfilling His
counsels.” Similarly, M, Bouttier, "Mystery," in A Companion to the
Bible, edited by J.-J. Von Allmen (New York: Oxford University Press,
1958), P. 277, describes the Markan mystery as "the hidden presence
of the Kingdom of God in the person of Jesus of Nazareth, His words,




70

While it has been suggested that the source of the synoptic
M uo—rw'ec oV is the secret rites and teachings of the mystery
cults, it seems much more probable that the word employed here follows
the usage of Jewish sources.1? For example, we find a strong parallel
to syrnoptic usage in Daniel 2 where the mystery refers to God's
secret plans which only He as the wise and powerful Lord of history
can and does reveal concerning His coming sovereign and eternal
kingdom.n Hans von Soden concludes:

Es unterliegt wohl keinem Zweifel, dasz die Danielstellen :

den Ursprung des neutestamentlichen Sprachgebrauchs von Myuoz=ecov

angeben; die urspringliche Verbindung Mueo T 2'ecol THg

RaocAedas stammt ja ebendaher,12

Still there are other parallels in pre-Christian Semitiec literature
vhich may form part of the background of the symoptic srv o=z » e cov.
There is, for instance, a reminiscence of the kingdom mystery in
En., 41:1, Enoch says that he saw "all the secrets of the heavens,

and how the kingdom is divided, and how the actions of men are weighed

His acts; a mystery, for some welcome in Him the arrival of a new
world, whereas for others, those wio are without, !'everything is in
parables' (they understand mothingl)." Likewise H. A. A. Kennedy, St.
Paul and the Mystery-Religions (New York: Hodder and Stoughton, n.d.),
P. 125, says that here the term "suggests the secret purposes or plans
of God concerning His kingdom which are coming to light in the work
and teaching of Jesus., . . ."

1O.P:i.pe::-. I, 187, suggests that this Semitic usage "agrees better
with the Biblical idea of God than does the pagan usage. Throughout
the two Testaments the God of the Bible is described as a person who
has a purpose with mankind and who, step by step in the history of
the chosen people, carries out His plan.”

11ce, Martin H., Franzmann, Follow Me: Discipleship According to
Saint Matthew (St. Louis: Concordia Publishing House, 1961), pp. 121, 122.°
12Hans von Soden, "Mysterion und Sacramentum in den ersten zwel

Jahrhunderten der Kirche," Zeitschrift Fir Die Neutestamentliche
Wissenschaft, XIL (1911), 198,




71
in the balance."” Note how both here, as well as in Christ!s saying,
the revelation of the mystery of the kingdom has also to do with
divine judgment., Furthermore, the fact that until God's final judgment
evil does, within the limits of divine providence, impede good is part
of the mystery of the times according to 2 Bar, 81:4,13 5o in the
Parable of the Soils fruitful production is hampered by the thorns
and the hard and the rocky soil,

There is likewise fertile background in Hebrew thought for the
fact that God reveals the mystery of the kingdom to His disciples but
conceals it from outsiders. In Wisdom 2:22 we are told that tne wicked
do not know the mysteries of God. God alone knows the duration of
the generations and does not reveal His mysteries to many, according
to 2 Bar. 48:3., But He does disclose His marvelous mysteries, hidden
from ordinary men, to the Elect (1 QS 11:5-8; also 1 QH 11:9.10).1"’
Ard they in turn are to make these mysteries known to the Elect (1
QS 9:18,19; 1 QH 2:13,14), but not to the sons of falsehood (1 QS
4:6-17). The reason for the difference is explained. The wicked
do not understand the mysteries of God because they do not want
to (1 QS 5:11), So, too, the synoptic mystery remains obscure to

outsiders because they do not care for the truth and are umwilling

1301‘. also 1 QS 3:20-23 where the activity of the arngel of
darkness in leading the righteous astray is "in accordance with the
mysteries of God."

¢ times, as in 4 Ezra 10:38 and 12:36, God reveals His mysteries
to people on the basis of their own righteous conduct. Elsewhere
weare told that God reveals His mysteries to the humble (Sir. 3:19), and,
in fact, man's umworthiness to receive knowledge of God's mysteries,
granted purely by grace, is stressed (cf. 1 QH 7:26-33 and 12:19, 20).
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to learn.l5 They who do "not want to understand will not be per=-
mitted to understand."16

The other non-Pauline references to 4 ¢o-r2 ecovr oceur in
the Apocalypse of John, Here, too, Semltic usage of uvet 71'e COVy
particularly that of Daniel, makes quite ummecessary and patently
foreed the view that there is "clearly present here a parallelism to
the Greek Mysteries."? In Rev. 1:19,20 the one like the Son of
Man, holding seven stars in his right hanq and surrounded by seven
lampstands, tells John to write Sk y> e',{,\ Ec¢ reyéa- Ode preTo
T AU - A 1 and then speaks of the 4 ¢o—r -;,’ecoy of the seven
stars and the seven lampstands, This seems highly reminiscent

(4 = ’ 7/ > ] /’ ’
of Dan. 2:29: & AVrd KddUTTcwy MvoTsccad ESnAwoe

151gaian 6:9,10 which all of the synoptists quote here speaks
of the divine judgment of the hardening of the heart. William F,
Arndt, The Gospel Accordinz to St, Luke (St., Louis: Concordia Publishing
House, ¢.,1956), p. 230, corments: "In the case of those hearers
of the parable, too, who are contrasted with Jesus' disciples, one
must say that the judgment of God strikes them: the saving truth is
withheld from them, They reap what they sowed.”

161bid., P. 227. With regard to this concealment of the mystery
from outsiders, Brown, XXXIX, 431, rightly cautions: '"We should not
over-emphasize the denlal by Jesus of knowledge of the mystery of the
kingdom to outsiders., After all, the Syroptic passage emphasizes the
positive side--revelation to the disciples, And even to outsiders
the mystery is at least given; and the parables which cloak it are
not meaningless marration. The parable gives some knowledge of the
kingdom of God without completely unveiling it. The complete unveiling
will come mot so much by way of added revelation, as of added perception
gained through faith, . . ."

17percy Gardner, The Religious erience of Saint Paul (New York:
G. P. Putnam's Sons, 19135. P. 72.
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goc X St rev 8,0'9.,( ¢ .18 Again here as in Daniel 2
the muyoz2ecorv involves both the symbol itself as well as its
meaning or content, Rev, 17:5,7 is similar, where the wmvo <z 71'ecov
is the name Babylon and the beast on which she rides, that is, a
symbol containing a secret meaning, and also the meaning of that
symbol. Also the judgment motif, apparent in Dan. 2:44 and En. 41:1,
68:5, and 103:2-7, comes through clearly in this eschatological
nmystery of anti-godly forces (compare Rev, 17:1,8,16,17; 18:1-10).

It is also noteworthy that the symbols used to convey mysterious
meaning in Rev, 1:20 and 17:5,7 are quite familiar from Semitic usage
of wmveo~T w’ecov. The former employs a popular device of symbolic
mystery visions, namely, a mumbered series, in this case, seven stars
and seven lampstands (compare the four kingdoms of Daniel 2, the six
metallic mountains of Enoch 52, and the seven heavens of 3 Baruch
1). And the latter passage's use of a name as a mystery finds precedence
both in Enoch 43 where heavenly mysteries include stars which are
given names by God, names of His saints on earth, and in En, 69:14 where
the hidden name is mentioned in the heavenly ocath, a name soon identitied
as that of the Son oif Man whose glory is great and whose judgment of
simmers is sure (En. 69:26-29).19

185, Armitage Robinson, St. Paul's Epistle to the Ephesians
(London: Macmillan and Co., 1909), p. 236, however, doubts whether
the writer intended a direct allusion because in Daniel the term has
a general sense whereas here it is used in a somewhat speclal sense,

19For these and other Semitic parallels to the symbols of the
mystery of the Apocalypse, cf. Brown, XXXIX, 432, 433.
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The final use of Moo T #'ecor in the Apocalypse, this time
referring not to a secret, symbolic meaning, but to the secret escha-
tological plan of God, occurs in 10:7. An angel swears that there
will no longer be a delay (verse 6), but in the days of the call of
the seventh angel, when he is about to sound the trumpet, K¢
EccAdoon ©b uvorsecor wob Beol, s comngy A coer
Tols &doTol fodAovs =ols meopoizasg (verse 7).
This last phrase recalls Amos 3173 fedre og M» o Lﬁ’r'{l
Kiecos & Eeds medgmd, 2av m» drrokdAdgxn
e &‘ero’c Vv doTol Treos raJs J"ou'Aoug d &Tod 'ra:\z_; n-eocfe;ru_r,
And according to 1 QpHab, 7:1-5 God did not reveal to Habakkuk when
time would come to an end but He did make known to the Teacher of
Rightecusness "all the mysteries of the words of His servants the
Prophets,"” The commentator goes on to say that the final age shall be
delayed beyond the expectation of the prophets, and yet all the ages
of God reach their appointed end as He determines in the mysteries
of His wisdom (1 QpHab, 7:18,13,14), Now according to Rev, 1016,7
the delay is over and at the trumpet call of the seventh angel, the
mystery of God is fulfilled.?? God's secret plan has moved to its
deﬁ:ﬁt&fe, climsctic conclusion,

In view then of the fairly frequent thought and language parallels
to Semitic 1literature underlying the extra-Pauline occurrences of
MvoT -n’e cav in the New Testament, it does not seem unreasonable

to expect a similar background for Paul's own use of the term,

20Some parallel to this eschatological mystery seems to be
reflected also in 2 Bar, 85:8-10 and 4 Egra 1435,
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To this special study we now address ourselves as we consider
the twenty-one appearances of ua-'r:wlecov in the Pauline u-z-i.i-.ir:g:;.21
beginning with 2 Thess. 2:7, It reads: =o )Jte MuTT HHeCOV &7
Ervcereé‘rau zrg %zro,qc'a_g « povey & K-t'c‘-s."va ’d’e'rc
.E,ws EKx mr &oov a—c’lra-z"dt. The context, which describes
Christ's parousia, speaks of two signs preceding His return, namely,
the coming of the apostasy or rebellion (-5 2#70vTet o= )22 and
the appearance of the man of lawlessness, the son of destruction
(6 Yveewros Ty :(VOML’JS, & vieos 5y dmwde ‘ot )
(verse 3). Paul then goes on to say in verses 6 to 8:
And you know what is restraining him now so that he may be revealed
in his time, For the mystery of lawlessness is already at work;
only he who now restrains it will do so until he is out of the
way. And then the lawless one will be revealed, ard the Lord

Jesus will slay him with the breath of his 13nouth and destroy
him by his appearing and his coming (RSV).2

21They include 2 Thess. 2:7; 1 Cor. 2:1 (contested reading), 2:7;
4:1; 13:2; 14:2; 15:51; Rom, 11:25,26; Col, 1:26,27; 2:2; 4:3; Eph, 1:9;
3:3,4,9; 5:32; 6:19; 1 Tim, 3:9,16,

22For the suggestion that the term Asrooc i o , after the
time of Antiochus Epiphanes, became a fixed element in apocalyptic
tradition as one of the fearful signs of the end, cf, James E, Frame,
A Critical and Exegetical Commentary on the Epistles of St, Paul to
the Thessalonians, in The International Critical Commentary, edited by
Charles A, Briggs, Samuel R, Driver, ard Alfred Plummer (New York:
Charles Scribner's Sons, 1912), pp. 38, 251.

230he force (6 Kar & Xov ) or person (§ Kuz& Xwy) holdirg
back both the man of lawlessness and the mystery of lawlessness is
not identified by Paul. Among mmerous conjectures as to the identlity
of this obstacle, Paul H, Furley, "The Mystery of Lawlessness," The
Catholic Biblical Quarterly, VIIT (April 1946), 188 n. 55, firds as
one of the most plausible the identification of o & o T E€Xov
as the heavenly host and its leader ( & kd-::éxwv ), St. Michael,
A rovel interpretationis offered by Joseph Coppens, "!'Mystery' in
the Theology of Saint Paul and its Parallels at Qumran," in Paul
and Qumran, edited by Jerome Murphy-0!Connor (London: Geoffrey Chapman




76
The term pmuo Tt ecory here is limited by the genitive, =3¢

2 vo u L’olS' » probably best taken as a genitive of quality, "the

mystery which is characterized by 1a.r,rlessmss.“2'+ The mystery thus

is associated with revolt against Christ's law., It is also associated
with, though distinet from, the man of lawlessness, and thus contrasts
with the revealed secrets of God's redemptive plan, which are associated
with Christ.25 Perhaps the mystery of lawlessness then is most

suitably interpreted as Satan' 326 continuously operative, svil plan

to oppose God!s redemptive plan which culminates in the person and

work of Christ., Furley, who calls this pericope "a miniature apocalypse,"
feels this interpretation is in keeping with the way apocalyptic writers
like to get behind the scenes of human history where the cosmic forces
of good and evil opera.te.27 In a similar vein Brown explains the
mystery of lawlessness this way:

The economy of evil (like the economy of divine salvation) is a
mystery because it is the work of a supermatural being, beyond

Ltd., ¢.1968), pp. 156158, in which he sees & kdrTlXwy as the
man of iniquity and €0 KdTr&Xov as the great apostasy.

2""’F‘urly. VIII, 187, 188,

251pid,, VITII, 189, Furley admits it is tempting o see in "the
mystery of 1awlessness" the antithesis of "the mystery of godliness" of 1
Tim, 3:16,though he feels the contrast is mot precise, This contrast is
also noted by J. B, Lightfoot, Notes on the Epistles of St. Paul, in
Classic Commentary Libr (Grand Rapids: Zondervan Publishing House,
1947), p.114,

26Accordirg to 2:9 it is ka7’ ive’e reedy =zol OTRTAVA
that the lawless one comes, For the thought that behind the evil and
lawlessness in the world is a supreme evil spirit and archenemy of Christ,
cf. also Eph, 2:2 and 2 Cor. 6:14,15,

27Furley, VIII, 188-191,
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human knowledge. We have here the mystery of a kirgdom, Satan's

not God's; and it is a kingdom that is contimally operative

in this world until Jesus Christ destroys it at his comirg.za

Now without claiming that Paul made direct use of ideas and
language from the Qumran writings, yet Qumran does provide some
significant parallels, both conceptual and verbal, to Paul's use of
MuveT "?’e ¢ ov in 2 Thessalonlans 2, indicating that these ideas
and terms were current in the pre-Christian Semitic world--and Paul
Jjust may have been famlliar with them. We find, for example, that
the term T© MmuoTrecor THs ovo mcds is found almost
literally in 1 QH 5:36; 1 QH £, 5:50; and 1 Q27 1:2 (Y 4371).
The LXX renders Yi/o by AVomc'st about twenty times; thus we may
have here the Hebrew original of Paul's ucvotorecor = 2§
3}1/0 M c’dg .29 1 QM 14:8,9 speaks of the dominion of Satan and
the mysteries of his animosity ( 4T @~piy *$7). And 1 Q27
1:730 states that at the time of the mystery to come "all who cleave
to the mysteries of sin shall be no more." God, in His mysteries,
does allow the evil mysteries to function for a time: "The angel of
darkness leads all the children of righteousness astray, and until
his end, all their sin, irdquities, wickedness, and sll their urlewful
deeds are caused by his dominion in accordance with the mysteries of
God" (1 QS 3:20-23), But "in the mysteries of His understanding,
and in His glorious wisdom, God has ordained an end for falsehood,

28prown, XXXIX, 435.
29Tbid., XXXIX, 436.
30ynfortunately the text is mutilated and various emendations

have been suggested.
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and at the time of the visitation He will destroy it forever" (1
QS 4:18)., We are reminded of Paul's conviction that the lawless
one will be revealed Zv @ ACTOD Kdce@ (2 Thess, 2:6),
that is, the time set by God, and with that revelation will come his
destruction by the Lord Jesus (2:8).31 Although the Qumran literature
offers numerous partial parallels to this tmt.32 and describes a
similar situation in which God's ultimate victory will be preceded
by a time of iniquity during which time the man of lawlessness will
exercise wide-spread dominion, yet Joseph Coppens! caution is well
taken:

We must not lose sight of the differences; the texts do mot
speak, as does St. Paul, of a personage who will be the ultimate
incarnation of impiety, nor do they invoke the Messiah as the
adversary and the conqueror of the man of sin.

Turning to 1 Corinthians, we find mw v ez n'ecov used six
times, two of which occur in chapter two., We will consider thsse
together since they are very closely related. The first passage,
2:1, involves a most difficult textual problem, Nestle reads o

’ -~ -~
MRetuecar =zoo ©C2ed and relegates umeoTrecov to the

31Leon Morris, The First and Secord Epistles to the Thessalonians
in The Tyndale New Testament Commentaries, edited by R. V. G. Tasker

(Grand Raplds: Wm. B. Eerdmans Publighing Co., ¢.1959) XIII, 227,
comments: "Paul thinks of God as being in control of the whole process.
While there are mysteries here . . . yet what is abundantly plain is
that God is over all. No wicked person, be he Satan, be he the Man of
Lawlessness . . . can overstep the bounds which God has appointed him,

« o« o Evil will not pass beyond its limits. God's purpose, not that of
Satan or his henchmen, will finally be seen to have been affected."

3200ppens. P. 141, adds to t.hoae we have noted an expression
corresponding to vios THg @mwdecd«s in CD 6:15; 13:14; 1 QS
9:16; 10:19,

331bid.

34ct, e.g., Bornkamm, IV, 819, n, 141,
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critical apparatus, Westcott and Hort favor MuczT»ecoV.
The textual evidence is divided: m vo T s»ecor 1s supported by the
Egyptian type of text (P¥6 &* C syP bo, and others); umdercvecor
is found in the Western (D E G vulg, but also B sa, and others. A
choice solely on the basis of textual grounds is precarious indeed.
Yet perhaps i voTrecor is to be preferred’> for the following reasons.
So far as usage is concerned, the linking of Moletu’ecov with
KAz )y SIA A€cy and zoU @eoi is uncommon in the New Testament,
while the expression Mvezsecor =zol feoi occurs three times
(1 Cor, 4:1; Col, 2:2; Rev, 10:7), ard is often the object of verbs
of speaking or making known like Ku<T o}y EAAecy (Col. 1:28),
A @A ety (1 Cor. 2:7; 14:2; Col. 4:3), Agpecy (1 Cor. 15:51;
Rev. 17:7), ¢ dv €eoly (Rom, 16:25; Col. 1:26; 4:4), and afvwer.';/ecv
(Rom, 16:26; Col. 1:27; Eph. 1:9; 3:3,5,10; 6:19). Furthermore,
the frequency with which the phrase "mysteries of God" occurs in

the Qumran writings may also favor the reading of Ua‘-’tw,ec,oy here.36

3550 Ibid.; Brown, XXXIX, 44k, 445; Coppens, p. 146, n. 34;

James Moffatt, e First Epistle of Paul to the Corinthians, in

e Moffatt New Testament Commentary (New York: Harper ard Brothers.
n.d.) VIL, 23; and Robinson, p. 237. Those favoring A deriecor
include: Lightfoot, p. 171; Archibald Robertson and Alfred Plummer, A
Critical and Exegetical Commentary on the First Epistle of St, Paul to
the Corinthians, in The International Critical Commentary, edited
by Samuel Driver, Alfred Plummer, and Charles A, Briggs iEdinburgh:
T. and T. Clark, 1914), p, 30; Charles J, Ellicott, St. Paul's First

Epistle to the Corinthians (London: Longmans, Green, and Co,, 1857),
P. 33; and F. Godet, Commentary on St. Paul's First Epistle to_ the'’

Corinthians, in Clark's Foreign Theological Library (Edinburgh: T. ard
T. Clark, 1889) I, 124,

36Brown, XXXIX, 4ik, 445,
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On the admittedly rather uncertain assumption then that Mucc necoy
is the original reading here, Paul says in 2:1: "And when I came to
you, brothers, 1 did not come proclaiming to you the mystery of God
with superior eloquence or wisdom,"37 The meaning of MveoT 27 ecor
here is no doubt the same as in 2:7 to which we will presently turn.
However, we should point out that already in 2:1 Paul is connectirg
the term wm v a~-r:-n'ecov with the kerygma of Christ; for he continues,
"For I decided to know nothing among you except Jesus Christ and
Him crucified (YecoTol . .. ZoTavewmerov I (2:2).

Thus Bornkamm notes that " Kweu,a-a-cu/ Xec ftc\sv
?91]"1’0( L'ecuﬁléll/nv in 1 Cor. 1:23 means with reference to the com-
munity Kaf'cd.)rfe//\t\ecv zo Mua"rw'ec.ov zol ECeod
(2:1)."38 The implications of this kerygmatlic character of the
Pauline 41 v o-rsecor for an understanding of its meaning we will
see in connection with 2:7,

After reiterating that his message was ﬁot given with clever
arguments of human wisdom but with the power of the Spirit, that the
Corinthians' faith might rest not on human wisdom, but on tne power
of God, Paul goes on to say:

Wisdom, however, we do speak among the mature (— & 4 eco cs ),

but not a wisdom of this age nor of the rulers of this age

who are doomed to perish. Rather we speak God's secret wisdom

(ropcodr €& meoTtwedw), a hidden wisdom which God

predetermined before the ages for our glory, which none of the

rulers of this age knew. For had they known it, they would not
have crucified the Lord of glory. But, as it is written,

37Unless otherwise indicated, translations of the Pauline texts
are my own,

3eBornkam, Iv, 819,
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"What no one has ever seen or heard or imagined--all that God

prepared for those who love Him," God has revealed to us through

the Spirit. For the Spirit fathoms everything, even the depths

of God (2:7-10).

it is difficult to determine to what the expression €v MuzTrecw
refers, 1t is unacceptable, grammatically, to refer it to the followirg
participle (?x-rr o Kfkevum elw-wr ). Some, however, have suggested
that the phrase is to be takenwith )\ & Ao G mev,3? in which
case it would characterize the manner of instruction. Others, and
perhaps this is preferable, connect v Muv‘tnetlly with o o¢ r.’dy _40
Several modern translations reflect this choice by rendering the
phrase with the adjective "s::w.n:-et'..""":l

"Yet," as Brown points out, "the introduction of My o fﬂIEl' oV
in a separate prepositional phrase seems to indicate a special role
for it in Paul's mind."2 Seemingly the NEB tries to indicate this
with the rendering: "I speak God's hidden wisdom, his secret purpose
framed from the very beginning. . . ." Nevertheless, we agree with
Mitton that Paul's chief interest here is in f'wisdom," not “mystery.“"a

This wisdom, Paul makes urmistakably clear, is the antithesis of

39ct. F. Blass and A, Debrunner, A Greek Grammar of the New
Testament and Other Early Christian Literature, translated and revised
by Robert W. Funk (Chicago: The University of Chicago Press, c.1961),
p. 118, who indicate it is similar to classical usage and render
"in the form of mystery."” Cf.  also Ellicott, p. 38.

l"OCf. Lightfoot, p. 175. Also Robertson and Plummer, p. 37.

blmhe RSV renders: "a secret and hidden wisdom of God." And
Good News for Modern Man has: "God's secret wisdom,"

42prown, XXXIX, 437.

43cf, Leslie C. Mitton, The Epistle to the Ephesians (Oxford:
Clarendon Press, 1951), p. 87.
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worldly wisdom; it has its source in God. It is God's plan of salvation
prepared beforehard, long concealed, but now at last revealed. It
is "the divine will to save fulfilled in the crucifixion of Christ.n*
It would appear then that the phrase o o¢ da av aurrwec’gu
covers much of the same conceptual ground which Murr'!:’?r’e colr alone
covers in other Pauline texts (as we shall see later) ."'5

Certainly the close combination of wisdom and mystery was no
novelty in Jewish thought. In the Apocrypha, as we have seen, personi-
fied wisdom is God's agent in revealing and teaching secrets (Sir.
4:18; Wis. 7:21), And the origin of wisdom is called a mystery
(Wis. 6:22). More significant yet, is the parallel to this wisdom-
mystery combination in Daniel 2, Bouyer comments:

We are here at the exact source of the mystery of St. Paul

as it is to appear in the First Epistle to the Corinthians.

The whole literary context of this mystery is the same as in

the second chapter of Daniel., The mystery there likewise appears

as the secret of divine wisdom, queen of human and cosmic

history, which God alone reveals when He wishes, to whom He

wishes, thus confougging the wisdom of the wise arnd the intelligence

of the intelligent.

On the other hand, it has been held by some*7 that Paul here is

speaking of an esoteric wisdom which he communicated mystery cult-style

M’Bornkam, Iv, 819,

45Brown, XXXIX, 437.

"6Louis Bouyer, Rite and Man, translated by M. Joseph Costelloe
(Notre Dame: University of Notre Dame Press, c.1963), p. 143.

"’73. A. A, Kennedy, St. Paul and the Mystery-Religions (New York:
Hodder and Stoughton, n.d.), P. 130, says, for example, referring to 1

Cor. 2:6,7, "This passage certainly has a suggestion of the Mysteries; the
Apostle speaks of a more advanced stage of Christian instruction which de-

mands a higher grade of understanding."”
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to an elite group of Christian initiates, William Baird, in writirg
on the idea of wisdom in 1 Cor. 2:6, carefully weighs the evidence
purported to support such a view, including the cultic use of the
terms TeAdecos s, MuvoTrecor » and AmoKd AvTTTi,

and concludes that

the wisdom of God is no esoteric doctrine, but the crucified
Christ whom Paul proclaims, . . » The wisdom of God . . .
is manifest in the proclamation of the crucified Christ who is

Egela.tion and consummation of God!s whome drama of salva-
tion.

Bornkamm puts it this way:

The section I Cor., 2:6-16 ., . . arouses at first the impression
that Paul is presentirng a mystery teaching which is designed
only for the mature and which must be kept from the immature.

e « « In fact, however, Paul never abardons the ,\o,va_\- zo?¥
TTAUecU which has been proclaimed to the whole community.
Indeed, he is resisting the ecstatic demand of Corinthian mystery
grosis for a oo¢cs which will go beyond the message of the
cross, and pointing to the wisdom of God which in this message
is concealed from the world and its rulers, but revealed to
those endowed with the Spirit of God. The addition v
MuosTnedw in 2:7 is the divine will to save fulfilled in

the crucifixion of Christ (1:24). Thus Pa.ul could simply

say muvo tnecor for Geot a‘ocﬁr.d-v Ty MuvoT e
TAV XroxkEKevmmuévny. The soo~necor 1is God's
pre-temporal counsel which is hidden from the world but revealed
to the spiritual, This has been eschatologically fulfilled

in the cross of the kivecos <T7s &ogq;. and it carries
with it the glorification of believers. As thus used, the

48,/3111am Baird, "Among the Mature," Interpretation, XIII (1959),

429, 432. Brown, XXXIX, 438, commenting on T£Aecos » says:

"As the contrast with babes and children in 14:20 shows, T&Aecos
here means mature or adult, What Paul means, then, is that only the
spiritually mature will understand the wisdom that he preaches, It
is not a question of new or additional doctrine reserved for the

few, but of a mystery which requires personal reflection accompanied
by spiritual growth." Cf. also Lightfoot, pp. 173, 17%; Godet, I,
132-135; Robertson and Plummer, pp. 35-39; and Moffatt, pp. 27, 28.
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term displays evident dependence on the later Jewish apocalyptic
concept, arﬂ distinction from that of the mystery culis and
Gnosticism,*9
In addition to the parallels in Semitic literature to Paul's
terminology and thought in 1 Corinthians 2 which we have already cited,
the following should be noted. The idea that God's wisdom, which
only He can reveal, is hidden from the world is evident in 1 QS
11:5-7:
from His marvellous mysteries is the light in my heart. My
eyes have gazed on that which is eternal, on wisdom concealed
from men , ., . on a spring of glory (hidden) from the assembly
of flesh. God has given them to His chosen ones as an ever=-
lasting possession, . . ."
And according to En, 48:6 and 62:7, the Son of Man, who Himself will
in the last days pour forth all the secrets of wisdom and counsel
(51:3), has been hidden from all eternity, but revealed by the Most
High to the elect.
Furthermore, the idea of revealing the profound knowledge of
a mystery only to those who are spirlitually mature is reflected in
such Qumran texts as 1 QS 4:22 and 1 QS 9:18, as well as in Sir, 4:18

and 4 Ezra 10:38; 12:36,37.50 However, two distinct differences should

ugBornkamm. Iv, 819, 820, wvon Soden, XII, 192, summarizes:
"Der wahren Weisheit Inhalt is das Mo oT»ecoVv Told Eeol ,
dass Jesus Christus, der Gekreuzigte, der Herr der Herrlichkeit sei."
And Louis Bouyer, pp. 144, 145, puts it sucecinctly: "That a—o:pcd.
tv muvozmedw --w:l.adom in mystery--is Christ. It is the event
of Christ given to the world, as the revealer and accomplisher of
God's design. . . . It is not only what He has said, but what He
has done, and above all His Cross. . . ." He, too, concludes that
the Christian mystery "does not proceed from the mystery religions
but sprirngs from what is most original in Judaism."

5°an. XIXXIX, 439.
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be noted, First, these texts seem to attribute the revelation of
divine mysteries to individuals on the basis of their upright conduct--
as in Gnosticism where the mysteries are revealed to the cedecoc
Yvwoerceko c’ ==whereas for Paul, as for Danlel, such revelation
is a matter of God's gracious, sovereign choice (1 Cor, 1:27-30;
2:9,10,12,13; Dan, 2:27-30), Secondly, Jewish apocalypses speak
of a real limitation of revelation., With Paul, however, "it is a
question of growth of perception in doctrine already revealed. . . ."51

One final parallel fourd in the Semitic background concerns
the role of the Spirit in revealing the secret wisdom (1 Cor. 2:10,12),
Dan, 2:9 comes to mind, where Nebuchadnezzar hails Daniel as one
%:V‘ :t'()—c:.’ }'J—wa Sre TrvVveEc Ml OBL00 c<:!,J—c¢w v oot
kae Trolv MooTmecov ovK Al rdTel T€ o o .52 In Sir, 48:24,
25 we read of Isaiah: "By a spirit of might he saw the future., . . .
Unto eternity he declared things that shall be, and hidden thirgs
before they come to pass," And in 1 QH 12:11 the psalmist says
that by the Holy Spirit which God had given him he faithfully listened
to His marvellous mysteries. Brown, while admitting that it is
difficult in each case to determine the exact meaning of the term
"gpirit," believes these examples "represent possible raw material
for Pauline theological phrasoology.“53

51Tbid., XXXIX, 439, n. 1.

52Theodotion's translation, It is interesting to note that ;
Daniel exclaims that the Lord it is who "JAvakadvmewy T2 @« €€ A

(ILXX, Dan, 2:20=-22); Paul says that the Spirit, through whom God reveals

His secret wisdom, fathoms =% 2%@0» =zof E€eot (1 Cor. 2:10).
53Brown, XXXIX, 440,
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It would appear then that Paul's use of U ucr'cw’eCGV in
1 Cor. 2:1 and 7 proceeds not from the mystery religions ror from
Greek philosophical speculation, but more likely from the Semitic
world of words and thoughts, most notably that of Daniel.
In 1 Cor. 4:1, having pleaded for unity and humility in Christ,
Paul says: "Regard usthis way, as servants of Christ and stewards

of God's mysteries (oimro’mw; mua--r—ncc’wy feol)"

The exact meaning of the term 4 uo<T n’ec or here is not given,
One writer suggests that the context "shows that Paul is strongly

emphasizing the formsl aspect of the word, implying all that God

has revealed in Jesus Christ, the treasures of His graea."sl" it

may be that the plural form ( 41 v o= >7ecd )92 points to all the
different designs included in the plan of salvation (yuo-z ec oy) .5
However, the context does not seem to delineate the precise aspects

of the mystery. Yet what Paul says in the verses immediately followirg
this text 1s instructive, He states that human judgment of himself

is not important, but God's coming judgment is; for He "will brirg

to light things hidden ( K@ vrTro) in darkness and will reveal

5“'F. W. Grosheide, Commentary on the First Fpistle to_the
Corinthians, in the New International Commentary on the NT, edited
by Ned B. Stonehouse (Grand Rapids: Wm, B, Eerdman's Publishirg Company,
c.1953), p. 98.

55The plural occurs only two other times in Paul, both in 1
Corinthians:13:2 and 14:2,

56Godet, I, 205. He also suggests that the plurel here is
"econnected with the idea of distribution assoclated with that of
steward.” Cf. also William F, Arndt and F. Wilbur Gingrich, A Greek-

lish Lexicon of the New Testament and Other Early Christian Literature
(Chicago: The Umiversity of Chicago Press, ©.1957), DP. 532.
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the counsels (/3 ov Aolc ) of the heart" (4: 5).57 According to von
Soden, Muv-'cw’ecul here then has clear eschatological mee.ning.58
Be that as it may, the idea of God judgirg the secrets of man is found
in Jewish thought, According to Sir, 17:15-20, 23:18-20, ard 39:19,
God sees and knows man's hidden thoughts and actions, and He will
reveal his secrets ( xe vIrTot )e Ard En, 38:3, 49:2 and 51:3 also
speak of the coming judgment by the Righteous One who will reveal the
secrets of men. Although Paul doesn't specifically relate the divine
mysteries of 1 Cor. 4:1 to this eschatological motif, yet it is not
a strange one to the Semitic thought of mystery, and it might have
been in the back of Paul's mind. Anyway, the Jewish background is
again evident, ‘

One other parallel to Semitic thought here should be pointed
out, The idea of a person, in this case the apostles, being entrusted
with divine mysterlies in order to dispense them to others, is reflected
in 1 GH 2:13,14: "But to the elect of righteousness Thou has made
me a banner, and a discerning interpreter of wonderful mysteries.
5 0 oF Bz:own also finds paralleling the oz <o Vo’”oc of 1 Cor.
4:1 the "men in custody ( 7 2 1:,1 & ) of Thy mysteries," in 1
Q 36:16.7° And Kennedy feels that the role of these o¢ioLgmoc
in revealirg the divine secrets is closer to that of the 0ld Testament

57Brown, XXXIX, 441, calls attention to the parallelism of RouvAdc
and K'e v mrd, remembering that T4 o, "secret counsels," is translated
by (Rouvd>; in the LXX.

58von Soden, XII, 192,

59Brown, XXXIX, 441,
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prophets who were entrusted with the mysteries of the divine assembly
(T4 =), than that of the initiatirg priests of the mystery ol el

In 1 Cor. 13:2 Paul includes knowledge of all mysteries amorg
those gifts of the Spirit which are not only unimportant, but absolutely
nothing--apart from tne greatest gift of all, that of love: "Even
if I have the gift of prophecy and am acquainted with all the mysteries
and all knowledge, and if 1 have all the faith it takes to move
mountains,but do not have love, I am nothing.," Once again there is ro
indication of the precise content of these mysteries. Perhaps the
expression, =& M Vo T2 € ok T ot s refers to the sum total
of divinely revealed secrets, that is, to the entire content of the

Christian revﬂation.bl

At any rate, to penetrate all the mysteries
of God 1s "the special spiritual gift of the prophet."62 This close
association of "all the mysteries" with prophecy recalls to mind

1 QpHab., 7:4,5 which states that God revealed to the Teacher of
Righteousness "all the mysteries of the words of His serv'ants the
Prophets" (compare Amos 3:8: God reveals "His secret to His servants
the Prophets"),. The phrase "all the secrets" also occurs in En. 49:2
and 51:3 where the Elect One is said to be '"mighty in all the secrets
of righteousness" and will on Judgment Day "pour forth all the secrets

of wisdom and counsel,"63

60Kennedy. P. 125,
61Furley. VIII, 186,
62Bo:t'nka:mn. Iv, 822,

63Brown, XXXIX, 441, builds a creditable case for a non-literal
use of the expression "all the mysteries” in Semitic literature
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In1 Cor. 14:2 we find another reference to M voTnecol .
Paul, in evaluatirg the gifts of the Spirit, places prophecy above
speaking in a tongue: "For he who speaks in a torgue does not speak
to men but to God; for no one understands him, but under the influence
of the Spirit he speaks mysteries." The clause 7ryecvmire Se
AdAe? Mmooz oTeco is difficult. If &¢ is explanatory®t then
the sense would be: "no one understands him, because he speaks mys-
teriously under the influence of the SPirit.."65 If, on the other
hand, &F is adversative®® the clause would stress the importance of
the message: "for no one understands him, but (even though) he speaks

mysteries under the influence of the SPirit."67 In either case,

(En., 41:1; 52:2; 61:5; 63:3; 68:5; 71:4; Sir, 43:32), so that it would
refer to the depth of knowledge of the mysteries, ard not an absolute
knowledge, "Thus," concludes Brown, "a man could say that God had

shown him all the mysteries; and yet, still recognize that his knowledge
is imperfect--something not very far from Paul's idea" (cf. 1 Cor.
13:9).

64cf. Robertson and Plummer, p. 306.

65Thus Clarence T. Craig, The First ipistle to the Corinthians,
in The Interpreter's Bible, edited by George A. Buttrick (New York:

Abindgon=-Cokesbury Press, ¢.1953) X, 198, states that the mysteries are
secrets in the sense that the syllables in which they are expressed
are unintelligible,”

6601'. Godet, II, 266. He renders: "But, far from beirg understood,
he speaks mysteries."

67Brown, XXXIX, 443, holds that the expression "by the spirit!
makes the latter interpretation preferable, We take mmvevudzTe
(ef. Gal, 3:3; 5:15,16,18,25) as dative of instrument and refer it
to the Spirit of God, Cf, Arndt and Gingrich, p. 684, Also Charles
Hodge, An Exposition of the First Epistle to the Corinthians (New
York: Hodder and Stoughton, 1857), p. 279. For the view that mveoya
here refers to the human spirit, cf, Ellicott, p. 260; Godet, II,
206; Grosheide, p, 318; and Leon Morris, The First Epistle of Paul to the
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the meaning of fivozxecs here is not indicated and we can find
no parallels in the Semitic background except the association of the
Spirit with the mysteries in Dan. 2:9, Sir. 48:24,25 and 1 QH 12:11.68

Finally, Mua-t"n'ccov occurs in 1 Cor, 15:51, where Paul, having
Just explained that perishable flesh and blood cannot inherit the
kingdom of God, calls attention to the change that Christians will
experience at the parousia:

Look, this is a mystery I am tellirg you: We shall not all die,
but we shall all be charnged--in a moment, in the blinking of
an eye, at the sound of the last trumpet. For the trumpet will
sound, and the dead wlll be raised immortal, and we shall be
changed (15:51, 52).

In spite of a hard textual problem.69 the pmvo <z o,’e cov

here seems clear. It refers to the coming event when all Christlans

Corinthians in The Tyndale New Testament Commentaries, edited by R. V.
G. Tasker (Grand Rapids: Wm, B. Eerdmans Publishing Company, ¢.1958),.VII,
191,

685y, ra, p. 85.

69The problem arises from the position of the negative, As
a rule the nezative stands before that which is to be negatad. in
this case, the verb, Thus TretvTes o0 /(ocu'»e-na—omead
would say, "We all shall not die," meaning, "None of us shall die,"
Apparently the 1rarces oo should be taken in the sense of ab
worzes ("not all," i.e., "some"), Such an exception to the rule
is fournd also in c.l.assica.l Greek, Cf, Blass and Debrunner, p. 224,
Godet, I, 43?, suggests that in the N,T,.,, as in the LXX, the position
of the o0 1is mot rigoroualy observed, "a fact arising from the well-
known Hebrew usage of connecting with the person the negative relating
to the verb" (ef, Num, 23:13). And Robertson and Plummer, p. 376,
hold that "the desired antithesis requires that both clauses should
begin with & vTeg: hence MTdrces o0 in the first clause, not
oV frevees . Thus understood, the text, supported by BED L P
the Syriac and Egyptian translations, makes perfectly good sense.™
The difficulty, however, has given r:l.se to a variety of readings in
the HSS and versions.*\cc F G have Trdyl"é‘j‘ Kocta o0 Meed,
60 mavzTes SE RAX o o d m € 6o 3 D the Vulgate
and some old Latin MSS and Harcion have 11 irTes Uvdornoomeda,
08 1 rvees §& HAAA y o2 o O mebHd These and
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will be changed in such a way that they can enter etermal life,
This mystery is part of God's great plan of salvation--a climactic
part, indeed., It is a mystery because "it 1s enclosed in God's counsel
and will be fulfilled with divine necessity in a way which is beyond
human calculation or comprehension."7° Yet once again the mystery
is revealed. Paul calls speclal attention to it ( 2 £fo00 wuvoz2 ecov
Sm ey A c'a— «w ). One may note a similar passage in 1 Thess.
4:15 where the apostle introduces the thought that those who are alive
at the parousia will not go ahead of those who have died, with the
vords, Tov<Te Jw.‘;«c Smiy A e’d-ohev ev ,\o'rqz xovedov .
« « « That which has been revealed to him by divine revelation and,
which he could know in no other way, he openly proclaims, Later
we shall take a closer look at the relationship between the Pauline
mystery and revelation.

Although Paul's use of mystery here finds no exact parallel in
the Semitic background, yet eschatological mysteries are by no means
absent from that background. Robinson, for example, calls attention
to a similar use of the word in the latter part of Enoch.’l Answering
the claim that the lot of the righteous after death is no different
than that of the wicked, Enoch relates a mystery: "all goodness

and joy and glory are prepared for . . . those who have dled in

other less important variations are probably scribal attempts to
escape making Paul say that the Christians of that generation were
not to die. Cf. Hodge, p. 354.

70Bornkamm, IV, 823,

7IRobinson, p. 238,
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righteousness, . . . your lot is abundantly beyond the lot of the
living” (En, 10312,3).72 In a similar vein, Wisd, 2122 speaks of the
mysteries of God which the wicked do not know; for they believe that
the life of the righteous ends with death, Apparently, then, these
mysteries refer to God's gracious plans for the rightecus in eternity.”’
"Strongly eschatological,"w"' too, is the Pauline wsmv cTHecov
in Rom, 11:25:
Lest you be wise in your own estimatlion, brothers, I do not
want you to be unaware of this mystery: a partial hardening
has come upon Israel until the full number of the Gentiles
comes in, and in this way all Israel will be saved, ., . .(11:25,26),
Bornkamm comments:
Putting the historical fact of the obduracy of Israel into the
context of a uveT »ecov , Paul diselosos the osehatnlogical
significance of this event (dXe(. O0 o o0 CwWwOHTETAEL
25 £,). In the present rrwewa'cs there is intimated in hidden form
the entrance of the trAxs ewnrd —z@v COBrwy into o
salvation history, and hence the final deliverance of Israel too. 5
Certainly the mystery here is closely assoclated with God's hidden
plan revealed now by Him (Paul disclaims human wisdom and personal

cleverness) for guiding history toward His redemptive purposos.76

7219 En, 38:3 "the secrets of the righteous” might refer to the
secret blessings of the righteous which, though still hidden, shall
be revealed at the final judgment,

735ti11 another example of mystery used with reference to the
future destiny of the elect is En, 61:l-5.

P4von Soden, XII, 193.
7sBornkam, Iv, 822,

76Wi11iam Sanday and Arthur C, Headlam, A Critical and Exegetical
Commentary on the Epistle to the Romans, in The ) International Critical

Commentary (New York: Charles Scribmer's Sons, 1902), p. 3%, comment
eoneerning this mystery: "Here it is used in a wide sense of the whole
pPlan or scheme of redemption as revealed to St. Paul, by which Jews
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Specifically the mystery includes three aspects: the partial ard

temporary rejection of Israel, the conversion of the Gentiles, and

the ultimate destiny of salvation for "all Israel." The meaning

of the expression, 7rd ¢ I oensA» unique in Pauline writirgs, is
most difficult to determine. Most exegetes take 1t to mean the entire
nation of Israel, but 'not necessarily includirg every individusal Jew, 7
Others, however--notwithstanding Stifler's irresponsible statement
that '"the illogical notion that !'Israel! here is the spiritual Israel
is no lc.nger held"78--interpret "all Israel" as the whole.people

of God, including both Jews and Gentiles.”9 This latter view, which

and Gentiles alike are to be included in the Divine Kingdom, ard all
things are working up, although in ways unseen and unknown, to that
em.ll

?7cs. sanday and Headlam, pp. 335, 336; C. K. Barrett, A Commenta
on the Epistle to the Romans (London: Adam and Charles Black, 1957),
PP. 223, 224; F. Godet, entary on St, Paul's Epistle to the Romans,
translated by A, Cusin (New York: Furk and Wagnalls Company, 1883), p.
411; Handley C. G, Moule, The Epistle of St, Paul to the Romans
(London: George Bell and Sons, 1905), p. 258; F. F. Bruce, The Epistle
of Paul to the Romans, in The Tyndale New Testament Commentaries,
edited by R. V. G. Tasker {Grand Rapids: Wm, B. Eerdmans Publishing
Company, 1963) VI, 220-222; Walter Liithi, The Letter to the Romans,
translated by Kurt Schoenenberger (Richmond: John Knox Press, 1921).
P. 155; Howard Rhys, The Epistle to the Romans (New York: The Macmillan
Company, 1961), pp. 145,146; and John Murray, The Epistle to the Romans,

in The New International Commentary on the New Testament, edited by
F. F.6Br191¢8:e Grand Rapids: Wm, B, Eerdmans Publishing Company, 1965),
II, 9

78james M. Stifler, The Epistle to the Romans (Chicago: Moody
Press, ¢.1960), p. 196,

79For a very helpful defense of this view, cf, Martin H. Franzmann,
Romans, in the Concordia Commentary, edited by Walter J, Bartlirg
and Albert E. Glock (St, Louis: Concordia Publishing House, c.1968),
Pp. 207-212, Karl Barth, The Epistle to the Romans, translated by

Edwyn C. Hoskyns (London: Oxford University Press, 1933), pp. 415,
416, holds this position, too. A less defensible position, that "all
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I favor, does allow MuoT2iecor here to parallel the assoclations
of comprehensiveness and universality which the term has, for example,
in Dan, 2:28-45, and frequently elsewhere in Paul (Rom, 16:25,26;
1 Cor. 15:51; Gph. 1:9,10; 3:3-6,8-10; Col, 1:26-28; 1 Tim, 3:16),%0
In either case, the emphasis in this Pauline #sve T »ecav
seems to be on the salvation of the Jews, whereas elsewhere, as we
shall see, the conversion of the Gentiles receives major attention.
Kennedy sums up the mystery this way:
Paul here deals with what has been for him a serious problem,
the rejection of the Gospel by the chosen people, and its glad
acceptance by the heathen. The one explanation he can find
is a gsecret purpose of God whereby the ingathering of the
Gentiles shall finally prove a compellirg force to attract
Israel also,81
Although this mystery has no precise parallel in Jewish
thought..82 yet some similarity can be pointed out. In 4 Ezra 10:
38-55 one of the many mysteries revealed to Ezra concerns the restora-

tion of the suffering woman who 1s identified as Zion, now rejected,

Israel" refers to the spiritual Jews (not including the Gentiles)

is held by F. W. Stellhorn, The Epistle of St,Paul to the Romans
(Columbus: Lutheran Book Concern, 1918), pp. 218, 221, Luther, while
at first takinz the term to mean the Jewish mation as a whole, later
identified "all Israel" with the number of the elect amorng the Jews.
Cf. Martin Luther, Commentary on the Epistle to the Romans, translated

by J. T. Mueller (Grand Rapids: Zondervan Publishing House, c.1954),
pp. 145,146,

8oc:t‘. Franzmann, Romans, p. 211,
Slxemedy. PP. 12!}’125.

821p fact, Coppens, p. 142, who takes "all Israel" as the entire
nation of Israel, finds at Qumran just the opposite notion to the
Pauline mystery here, There "salvation will belong immediately to
Israel, but will be reserved finally to that portion of the elect
represented by the community of the Desert of Judah."
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but eventually possessing brilliant glory and majestic beauty.
The idea of apparent rejection on an irdividual scale is also reflected
in 1 QH 9:23-24, where the psalmist is assured that the rebuke which
God's mysterious wisdom presently gives him will some day be a cause
of joy.33

The other occurrence of mystery in Romans is in the concluding
doxology:

To the One who has the power to strengthen you according to

my gospel and the proclamation about Jesus Christ,8% according

to the revelation of the mystery concealed for long ages, but

now disclosed, and through the prophetic writings made known

to all the Gentiles, according to the command of the eternal

God, to bring them to the obedience of falth--to God who alone

is wise, through Jesus Christ, be the glory for evermorel Amen,

(16:25-26).
It is difficult to determine whether the phrase KA TR ﬁﬂaKéAuww
Moo T rmecav goes with o cze c’_gdc and is thus coordinate
with the preceding clause (/(dl't::l t!: Cadrd’ ér\to’y MoV I(alc‘
zo A’?r’e vymd *L=nooC Xeco tol), or whether it is intended
to be subordinate to and descriptive of KAZToh Zo eS,,w- c’,lc a’y
MoV ... Xecotov. In elther case, we clearly have here an

even closer association of the Pauline Murrm'ecov with the K‘h’eua—Md

than we saw in 1 Cor. 1:2,7. Brown puts it this way:

83sanday and Headlam, pp. 336-337, point out that a universal
restoration of Israel was part of the current Jewlsh expectation.
They also note that the belief in the comirg in of the fulness of
the Gentiles, while rejected by later Judaism, was still held by
much of Judaism of Paul's day.

84T take =) k23ie vy ma *IT=nooF Xecorrol as objective
genitive, Cf, Arndt and Gingrich, p. 432. On the other hand, Franzmann,
Romans, p. 282, seems to take it as a subjectlve genitive,
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the revelation of the mystery is in parallelism with the preaching
of Christ, . . . In other words, for Paul, Christ's life and
role in the salvation of men are the revelation of God's mysterious
plan hidden from ages past, Thus Romans supplies the férst example
of the equation of the muor»'ecor and Christ, . . .°5
It is in Christ, then, that God in His appointed time ( K A Z°
2 -~
Eme tdr'r‘m zo0 Jiw Vz_'o v &0l ) graclously reveals His
MvoT ')-p’e cov . The assocliation of revelation with muo rw’ec oV,
a concept that "belorgs constitutively to the term"86 ig particularly

striking in this text (A 7moxdAdvweve « « Plrvee w Qé{V'C'o_f

0G0 ry.«,uer,a—é’elkror).

No passage in Paul's epistles more than this one places in focus
the distinection between mystery as somethirng esoteric and belorging
only to the elite, on the one hand, and the Pauline conception,

on the other., The features of this mystery as revealed set this
distinction in the sharpest relief: (1) it is made known to all
nations; (2) it is made known through Scriptures which are the
property of all; (3) it is made known to all by God's command;

(4) it is_revealed to the end of bringirg all to the obedience

of faith.B?

Bsﬂrown. XXXIX, p. 447, Similarly, Coppens, p. 142, says: "'The
revelation of the mystery' appears to be identified with the kerygma
of the 'gospel,' of which Christ is the principle, central, and formal
object, . ., . The mystery is , . . the content of the gospels, and
consequently, by way of induetion, Christ appears for the first time
in its perspective,"

bbBorrka.mm, IV, 520, His statement that " MuocTHecoV
is mostly used with terms for revelation" is cleal.rly documented:
dmoxdAvipes, Rom, 16:25,, Eph. 3:3; R o Kk dAUTTTEl; 1 Cor.
2:10, Eph, 3:5; Jzyu-ec?ecy. Rom. 16:26, Eph. 1:9; 3:3,5, Col.
1:27; @dveeodv , Rom. 16:26; Col., 1:26, Furthermore, in apostolic
preaching the mystery is revealed: Kdrdq—ré,{d CLy."l Cor.
2:1; Al d ey, 1 Cor, 2:7; Col, 4:3; etaypryel dorarae,
Eph. 3:8; @ wT codce, Bph. 3:9; gAi-ceoclr, Col. Laly; yrwecfeocy
z& mouoTecor, Bph, 6:19; KAT X ) &€ AACcy includes
both Vov eerelirand &c¢c Sdokccr , Col, 1:28; the apostles
are ol Ko LrOoMmoc MurTrnecwr Geol, 1 Cor. 4:i,

87Murray, II, 243, n. 21.
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This revelatory counterpart of u vorT2recdly accords well with
similar usage in the IXX and Apocrypha.58

One particular aspect of the revelationof Mv o T w’e coVv
that is especially noteworthy here concerns the role of the prophetic
writirgs ( S ¢t ze& Jpeagwv TeodnTcK@DL). These 01d
Testament Scriptures®? are interpretive witnesses to what the eternal
God has revealed in Christ (Rom, 3:21), They help to make known
the mystery because they indicate that God had always intended the
salvation of the Gentiles (compare Rom. 15:9-12) 20

Part of the Semitic background of this Pauline Ua--rh'ec.ov
might lie in the prophet's role as a witness in the heavenly council
(75 ) and a proclaimer of the heavenly secrets there disclosed. !
At any rate, in the Apocrypha and Pseudepigrapha the prophets are

thought oif as conveyers of mysteries of God. According to Sir.

88Rob:l.rnsm'l. PP. 235-236, notes from his study of MUoT7ecovr

in the Apocrypha, LXX, and other Greek tra.nalations of the O.T. that
"its natural ,counterpart is found in words like X rmrokAUmTecr
and dﬂokﬂ(f‘vq(f oleliatie

Bgcontrary to those who contend that the prophetic writings refer
to Paul's own letters and those of fellow apostles (cf. Stifler,
P. 254=255; also Godet, Romans, pp. 504-506), it seems best to take
these as the 0.T. prophetic Scriptures which Paul cites frequently
in his proclamation of the Gospel of Jesus Christ. Cf. Rhys, p. 205;
Murray, II, 242; and Bruce, VI, 283, Sanday and Headlam, p. 434, comment:
"The unity of the 01ld and New Testaments, the fact that Christ had
come in accordance with the Scriptures (Rom, 1:1,2), that the new
method of salvation although apart from the law, was witnessed to by
the Law and the Prophets (Rom. 3:21), the constant allusion especlally
in chapters ix-xi to the 0.T. Scriptures--all these are summed up
in the phrase Sca Jea P@v 7reo¢-.v-ruewy."

Pprown, XXXIX, 448.

91supra, p. 38.
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48:24-25, Isaiah saw the future and "declared , . . hidden thirgs
before they came to pass." And 4 Ezra 14:5 states that God showed
Moses the secrets of the times and the end of the seasons. Actually
the pseudepigraphical apocalypses had a 'quasi-prophetic function"
of preserving the mysteries of God for later generations (En. 104:
10-12; 4 Ezra 12:36-37)92--although it should be pointed out that
these mysteries were not to be published openly to all (compare
4 Ezra 14:6,26), Finally, 1 QpHab, 7:1=5 1ndi¢-:ates that, while
not revealing to Habakkuk the fulfiliment of the end, God did reveal
"all the mysteries of the words of His servants the Prophets" to
the Teacher of Righteousness, This seems somewhat similar to Paul's
thought here that God's mysterious, long hidden plan is now, in the
time of fulfillment, at last being made known through these very
prophetic writings (compare 1 Peter 1:10-12),

We have already moted, in our discussion of feo? oo cdr &v
MuoT me ‘-"‘-." in 1 Cor. 2:7, the Semitic background for the close
association of divine mystery and divine wisdom.?3 In addition, here
in Paul's concluding doxology, in which he adores the only God whose
wisdom guides all history toward His redeptive goal,. are there not
shades of Daniel's magnificent doxology?

Blessed be the mame of God for ever and ever, to whom belorg

wisdom and might. He changes times and seasons; he removes

kings and sets up kirngs; he gives wisdom to the wise and knowledge

to those who have understanding; he reveals deep and mysterious
things., . . .(Dan. 2:20-22, RSV).

92Brown. OXIX, ba8,

938upra. p. 82,
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Turning to. Colossians, we find four re_ferences to mystery,
two of which occur in 1:26,27. Having stated that he is suffering
for the church, Paul continues:

I became its servant by virtue of the task God gave me for

you, the task to bring the word of God to completion, the

mystery hidden for ages and generations, but now disclosed

to His Saints, to whom God willed to make known how rich and

glorious among the Gentiles this mystery is, namely, Christ

in you, the hope of glory. He it is whom we proclaim, admonish-

ing everyone and teachirg everyone in all wisdom, so that we

mi§ht present every one as a mature person in Christ (1:25-
28).

Wie have already encountered several elements of the Pauline .

NV T e c or that appear here: the role Paul plays as steward
(Kkath THY 0CKovomday) in fulfilling his God-given :
task of proclaiming the mystery (1 Col, 4:1); the close association
of the mystery with Acgos zod E<col (Rom, 16:25); the con-
trast between the mystery once hidden (RToke Keou aMmm e’uo ),
but now disclosed (Z P o ve eafv 6 ) (1 Cor, 2:7; Rom, 16:25);

the free, gracious choice of God (%9@',{ e L () 9&0’3-) in
making known the mystery (1 Cor. 2:10; Rom, 16:26); the association
of the mystery specifically with the Gentiles (Zy =z 072 S .
%,Ef‘vea' ct~ ) (Rom, 16:25); the emphasis of wisdom ( 2y Trolla-‘p
ood¢ r.’ock ) in connection with the mystery (1 Cor. 2:6,7; Rom, 16:
27); and the association of the mystery with the spiritually mature
('(E‘I/l ecog) (1 Cor, 2:6).
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The mystery here, however, is even more specifically identified
with Christ.?* The mystery is Xe c.a-rés zv Smer?2 (col,

9%F. F. Bruce comments on this text: "Christ Himself is the
centre and circumference of this mystery; by His death and exaltation
He has brought it to accomplishment--in measure now, and in perfection
hereafter." Cf, E. K. Simpson and F. F. Bruce, Commentary on the

istles to the Ephesians and the Colossians (Grand Rapids: Wm,
B. ‘Eerdmans Publishirg Company, 1957), p. 219.  Brown, XXIX, 71,
suggests that Paul wants the Colosslans who apparently were placirg
undue importance on the role of arngels "to realize that in the divine
mystery Christ alone suffices to give them the hope of glory."

95The preceding relative o_g (masculine because its gender
has be-n assimilated to the pred&gate. xeco-ro_s ), seems preferable
to &, a reading supported by p*° B A G, the Latin tradition, and
Westcott and Hort, and possibly suggested by the neuter gender.
of the preceding noun. Although, as Blass and Debrunner, p. ?3.
point out, "in explamatory phrases Koine employs the neuter &' oty
» « orithout reference to the gender of the word explained or to that
of the word whieh asplains. ol e L n eit.her case, we take the
antecedent of &5 (&) tobe muvo T ecor , which is the dominant
idea in the context (ef, v. 26; 2:2), Cf. T. K. Abbott, A Critical
and Fxegetical Commentary on the Eplstles to the &heshm ard to the
Colossians, in The International Critical Commentary, edited by S.
R. Driver, A, Plummer, and C. A. Briggs (Edinburgh: T. and T. Clark,
1897), pp. 234=235, Cf, also J, B, Lightfoot, Saint Paul's Epistles
to the Colossians and to Philemon (London: Macmillan and Company,

1879), p. 169. On the other hand, John Eadie, A Commentary on the
Greek Text of the Epistle of Paul to the Colossians zEdinburgh: T.
and T. Clark, 1831;?. Pp. 94-95, holds that the antecedent is the
complex idea of the entire clauae--Christ in His gracious relation
to the Gentile world.
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1:27), that is, Christ in yon96 (Gantiles).97 This mystical mystery
is also eschatological; for he who is in Christ (verse 28) has
a share in the eschatological glory (~ g€Ames Ty Je’&.wg ’
verse 27; compare 1 Cor. 2:7).98 Hans von Soden remarks:
Als Irhalt des MuocT=€coV . » . erscheint widerum Christus
in eschatologischer Absicht. Er is &Amwes <©T» 5, &o G
(1:27), und ihn zu erkennen macht den Menschen T cAdecoyg,

so dasz er das Gericht. der Parusie nicht zu fiirchten hat (1:
28; vgl. 1:22).9

961t is possible, of course, to take Xeco rc‘ns &v Smlv
as "Christ among you." Abbott, p. 235, holds that the parallelism
with &v =o&s5 €€vesck favors this interpretation. Cf. also
S. Lewis Johnson, Jr., "Studies in the Epistle to the Colossians:
V. The Minister of the Mystery," Bibliotheca Sacra, CXIX (1962),
232, However, the interpretation "in you" is perhaps the more
probable one, Similar usage is found elsewhere in Paul (ef, Rom,
8:10; 2 Cor., 13:5; Gal. 4:19; Eph, 3:17). Cf. Lightfoot, Colossians

and Philemon, p. 169, E, F. Scott, The Epistles of Paul to o the
Colossians, to Philemon and to the Fphesians, in The Moffatt New
Testament Commentary (New York: Harper and Brothers Publishers,

d.) X1, 32, argues that since Paul has already identified the
word of God as the mystery, he must be speaking here not merely
of the diffusion of the gospel but of its inner content, and there-
fore the phrase should be understood in its mystical sense. And
Eadie, p. 95, believes that "the meanirg 'in you'! is virtually implied;
for Christ, as the hope of glory, was not contemplated merely, but

possessed, He was not merely before them to be beheld, but in them
to be felt."

9%e see no valid reason to dist:.rguish as sharply as Mitton, pp.
88-89, does between Paul's use of sMuvoz 2 € cop in Colossians
and in Ephesians. While it is true that the mystery in Ephesians
strongly stresses the incorporation of the Gentiles into the Body
of Christ, such a thought is not absent in Colossians, as is evident
from this text under consideration. And although Colossians develops
at some length the mystical union of believers with Christ, yet the
mystery of this union is also contemplated in Ephesians, where the
teachirg of the 1A+ ewma has a very persomal rirg. Cf. Coppens,
p. 151, Cf, also Simpson and Bruce, pp. 218-219,

98cs. L. Cerfaux, Christ in the Theology of St, Paul, trans-
lated by Geoffrey Webb and Adrian Walker (New York: Herder and Herder,
1959), p. 405.

9von Soden, p. 193.
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The claim that Paul in this text is mimicking the thought of
the mystery cults is clearly umwarranted. The mystery he proclaims
is not an esoteric set of doctrines reserved for a few initiates,
Further, it is the person of Christl®0 announced to every man (note
the triple Molv Tk %Vé’ewn‘ov in verse 28) in all wisdom (compare
Col, 2:3: in Christ are hidden 7 drrces o0 Brrosveot
=7y oopcas).t00 Even Lightfoot's hypothesis that Paul's use
of muoctTeecoy, a "term borrowed from the ancient mysteries,"

involves an "intentional paradox"102 is highly dubious in view of

numerous verbal and conceptual parallels in pre-Christian Semitic writ-
ings to the Arv oz srecor of Col. 1:26,27.193 some of these |
we have already considered in connection with similar language and
thought in other Pauline mystery passages.

Among the new aspects of the mystery in this passage, as well
as in the other Colossian mystery texts, is Paul's concentration of

the mystery in the person of Christ, the Savior of mankind. There

1007he magculine relative pronoun &v in v, 28 stresses the
personal character of the mystery.

101cp, Scott, XTI, 32-33. Scott here also argues against the
view that when Paul uses z&€decos he is using the technical
mystery term for an initiate. Cf. also Abbott, p. 236, and Coppens,
pPp. 155=156,

10&Lightfoot. Colossians and Philemon, p. 168, Cf. also Bruce,
PP. 170-171, who speaks of Paul's use of techmical terms of his pagan
opponents in a disinfected sense, For counter-arguments, cf. Abbott,
PP. 233-234.

1'031?01- a partial listing of Qumran mystery parallels to the
Captivity Letters, cf. Coppens, p. 152,
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is no exact parallel to this mystery par excellence in Jewlsh writ-
irgs.wq' Yet Brown calls attention to something similar in En.
48:6; 51:3; and 62:7. There

The Klect one, the Son of Man, the light of the nations (motice
that the Gentiles are involved as with Paul), was chosen and
hidden in God's presence before creation (Paul's mystery of
Christ was hidden from ages past). But in the day of the judg-
ment, God shall reveal him to the elect (Paul: "to the saints").
« « «» As a result there ensues the blessedness of the just
(Paul's hope of glory). Of course, there is no suggestion that
En's Elect One, often considered a messianic figure, saves

men through personal salvific activity, but the B%milarity

of vocabulary and concept is still interesting.

And while this mystery of Christ is for Paul "the hope of glory"
(Col, 1:27), God's marvelous mysteries in 1 QS 11:5-8 are "a spring
of glory" and tnose to whom God graciously reveals His mysteries
shail rejoice at the time of His glory (1 QH 12:20-24),106

A second reference to mystery follows quickly in Col, 2:2, where
Paul says that he works hard for the Colossians and other Christians

IOLPGOncernirg the Qumran writings, Coppens, p. 151, says that
"mothing, absolutely nothirg, at Qumran evokes the mystery of the
glorious Christ, nor the mystery of Christ which we have called mystical.,"

1°5Raymond E. Brown, "The Semitic Background of the New Testament
Mysterion (IL)," Biblica, XL (January 1959), 73. Coppens, p. 151,
also cites 1 QH 5:25 and 8:10-11, where the psalmist is described
as the bearer of a mystery hidden and sealed in his person,

0601‘ . also 1 QH 13:13,14: "Ard Thou hast (appointed) all these
things in the mysteries of Thy wisdom to make known Thy glory (to
all)." Borrkamm, IV, 822, rightly notes that "the coming glorification
of believers is only intimated in the mvoT2 e col , The riches
of glory are already included ini, but they are still included
in it, Christ being the 'hope! of glory in whom the treasures of wisdom
and knowledge are still concealed, Col, 2:3., Hence the revealed
mystery still conceals the final consummation., . . . 6’o§d is
only in the concealment of ©&A ¢ ¢ €cs, Col. 1:24-25; Eph, 3:13."
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that their hearts might take courage and be unified in love,

and come to all the riches of assurance that understandirg

brings, to the knowledge of the mystery of God, which is Christ,

in whom are hidden all the treasures of wisdom and knowledge,
The phrase which we have rendered "the mystery of God, which is
Christ," is problematic textually and grammatically, Scott is no
doubt right when he remarks that "there are few places in the New
Testament where the mamuscripts differ so widely as in these few
words, 107 Probably best of the some dozen variant readings is the
one adopted by Nestle, ¢l €Eeo¢ Xecorol; while not having
the strorgest external support (p"’6 B Hilary), it is one of the
shortest readings and does tend to explain the other readings.ma
And Xeco-trol should be taken in apposition to muvecTze dowv ;109
this agrees well with Paul's expression in 1:27. The mystery here,
then, is once more Christ, not "statie,"” but "the salvifie Christ,
the Redeemer of Jew and Gentile,"110 a5 the wider context irdicates.
Coppens feels that the concise formula here indicates "the historical
Christ," but the historical Christ as glorified through His resurrection
and heavenly exaltation, And since all the treasures of wisdom and

knowledge are hidden in Him, treasures which Judaism and Paul himself

107gcott, XI, 36.

1080y a helpful discussion of this, cf. Lightfoot, Colossians
and Philemon, pp. 172-173.

109y,¢55 likely are the suggestions that X ecore¢l is dependent
on £&cT or in apposition to @so¥, neither of which expression
is found elsewhere in Paul., Cf. Lightfoot, Colossians and Philemon,
P. 173. Also T. Norton Sterrett, "The Mystery of God, Even Christ,”
Bibliotheca Sacra, XCV (1938), 161. For a somewhat different view,
cf. Abbott, pp. 239-241.

11031'0"“, XLQ ?2.
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elsewhere (for example, Rom, 11:33-36) attribute to God, he concludes
that "the mystery, then, is concretely the divine pleroma incarnated
in Christ,n11l

Before noting Semitic antecedents to thls Paulline mystery, we
draw attention to a fundamental diifference. Paul here and elsewhere
assocliates knowledge of the mystery with él,rai m7» , and, in fact,
gives it primacy, We fail to find this emphasis in the Jewish writings,
Yet there are frequent parallels, especially in vocabulary, between
this mystery and Semitic literature., Paul speaks here of knowledge
of the mystery of God (Col. 2:2); similarly references to knowledge
of the marvelous mysteries of God occur frequently at Qumran (1
QH 2:13; 4:27-28; 7:27; 11:9; 12:13). And while Qumran speaks of
mysteries of divine wisdom (1 QH 12:13; 13:13) and Enoch relates that
the Elect One shall pour forth all the secrets of wisdom and counsel
(En, 51:3), Paul states that the mystery of Christ contains all the
treasures of wisdom and knowledge, The expression, ewo-oweoz TP ¢
oo g ¢ & ¢ » occurs in Sir, 1:25 (compare Sir, 20:30), But more
instructive is the parallel to En, 46:3. There the Son of Man reveals
"all the treasures of that which is hidden," Bogdasavich, after
surveylng the ideas of MvuveT 7eco v, q-ocpc'ok ’ o-u've oo,
and £ > a-a;u eo s &no’Ke.ucpo; in such passages as Prov. 2:4-7;
3:14-20; 8:21; sir, 1:6; 1:25; 20:30; Wis, 6:22; and Job 28:12-22, con-

cludes that "Paul seems to have summarized them in this one passage

111coppens, p. 148,




106
(Col. 2:2-3) and applied them to Christ, It seems hard,”" he adds,
"to deny the validity of P, Feulllet's argument that St. Paul had
the wisdom literature in mind when he wrote this."112 At any rate,
the strains of both wisdom ard apocalyptic113 thought would appear
to make unnecessary any attempt to find in this Pauline mystery
text a borrowing from the larguage of the mystery cults.
In Col. 4:3 there is a final reference to M uUuocT e cdv .
Paul asks the Colossians to:
pray also for us, that God might give us opportunity to proclaim
the word, to speak the mystery of Christ, on account of which
I am in prison, that I might make it clear, as I ought to.
Here once again the mystery is closely related to the word ( A o yoy¢ ).
The mystery of Christ is the object of the apostolic proclamation
and that proclamation puts the mystery into effect ( Aot A 77 oot c
is probably the infinitive of result).ll¥ Although Lightfoot believes
that the mystery here is specifically "the doctrine of the free admission
of the Gentiles."h'5 in view of the two previous mystery passages

(1:26,27; 2:2), it seems best to take zo MuoT»ecor Tol

1121“ Bogdasavich, "The Idea of Pleroma in the Epistles to the
Colossians and Ephesians," The Downside Review, LXXXIII (1965), 122-
123.

113Carfaux. P. 524, remarks: "The influence of the apocalyptic
current is felt in two main spheres, firstly when Paul, at the beginning
of his career, visualizes Christ as risen from the dead and coming
again in glory; secondly, when he opposes the syncretism of the
Colossians,'

114ce, Brown, XL, 73. Bornkamm, IV, 821, states that "proclamation
does not merely give information about. the effected revelation of the
Mvo-T7ecor of God (or Christ, Col, 2:2; 4:3) but itself belongs to
the event of the u urrnecoy and the occurrence of revelation.,”

115 sghtfoot, Colossians arnd Philemon, p. 231. Cf. also Eadie,
P. 271.
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X e cozol 1in the sense of God's redemptive plan to save men
(whether Jew or Gentile) in chr'lst,116 Since we have already discussed
possible Jewish parallels to these ideas of mystery, we will move
on to the mystery passages in Ephesians,

The first reference to puvs T2 e cor in Ephesians, where
the term occurs six times in all, is in 1:9, Here Paul blesses the
God of blessing who has eternally elected us in Christ and has in
Him redeemed and forgiven us: |

accordirg to the riches of His grace which He has lavished upon

us in all wisdom and :I.nsightin that He has made known to us the
mystery of His will (ze muvoTr1ecor Tol Belsmaros
R o ), accordirg to His good will amd pleasure which

He planned in Him (Christ), to be put into effect in the fulness
of time, namely, to bring all things together in Christ, the
things in heaven and the things on earth (1:7-10),

Once more there are several ideas we have already encountered., As
the revelation of the mystery is a matter of God's free, gracious
choice (1 Cor. 2:7; Rom, 16:25; Col., 1:27), so here the making known
of the mystery of His will is a manifestation of the riches of His
grace (Eph, 1:7). Again wisdom 1s associated with the revelation

of the mystery (Eph, 1:8; cf. 1 Cor. 2:7; Rom, 16:27; Col. 1:28;
2:3).117 The concept of ozkovouc'oc appears again in connection
with the mystery, although here (Eph. 1:10) it has the meaning of
"dispensation” or 'working out," whereas in Col. 1:25 it referred

11601' Seott, XI, 89, He translates the phrase as "the mystery
consisting in Christ." Cf. also Mitton, p. 89.

117Rpobinson, p. 30, comments: "With St. Paul wisdom belorgs
especially to the region of the mystery and its revelation,"
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to the office or task of a steward,ll® And while in Col., 1:27 the
mystery was "Christ in you (Gentiles), the hope of glory," here
in the immediate context of the mystery Paul suggests that the ultimate
end of the calling of the Gentiles is to praise God's glory (1:14; com-
pare verse 12),

What precisely is the Pauline MuoT77€cor here? It is
the "benevolent plan of God centerirg in Christ , , ., to be put into
effect in the fullness of the times, mamely, to gather up into one
all things in Christ as the common Head."119 According to Trinidad,
this "bringing together all thirgs in Christ" is well explained in
the immediate context:

We received all our spiritual blessings in Christ (v. 3). We

were foreordained unto adoption as throggh Christ (v. 5). God

freely bestowed His grace on us in the Beloved (v. 7). And

all this took place in conformity with the plan contained

in the mystery (v. 9). So that !the mystery' has to do with

our getting all our spiritual blessings through Christ and
in Christ, through our union with Christ,120

118por a good summary of the various meanings of 0CKOVO ML ’
cf. Francis W. Beare, The Epistle to the Ephesians, in The Interpreterts
. Bible, edited by George A. Buttrick (New York: Abingdon-Cokesbury
Press, c.1953) X, 619,

1191 ctor A, Bartling, "The Church in God's Eternal Plan,"
Concordia Theological Monthly, XXXVI (1965), 202, For a good discussion
of the possible meaning of the verb here, Avd ke AAdcw oo Bdc
(epexegetic infinitive), ef. John T. Trinidad, "The Mystery Hidden
in God," Biblica, XXXI (1950), 19; G. G. Findlay, The Epistle to the
Ephesians, in The Expositor's Bible, edited by W. Robertson Nicoll
(New York: A, C. Armstrong and Son, 1903) XL, 47-48; and Lightfoot,

Notes on the Epistles of St, Paul, 321-322,
1207r3 nidad, XXXI, 19-20.
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And yet the mystery affects more than humanity; for the "all things"
(1:10) includes also those in heaven ( & e7r¢ Tols OCeakro g ). 121
What this means may be indicated in the wider context. In 1:20,21
Paul says Christ is %v Tolg ’e-rroueowf.'ocs omeedvw 'n'o'ta--n_(-‘
aexX7s Kal é'§aua'c:l; Kodéd Svvdmews KdL
Kucco'rwros. And accordirg to 6:12, these ReXdc and Z'g ouocac
are themselves in heaverly places ( &v Tocs emrovu edi o cs)e
Brown, with some merit, concludes that

Paul seems to have in mird the view that before the coming of
Christ, men were subject to the argels, good and bad. But

now all things are subject to Christ, even the angels. Some

of these angelic powers still strive for domination, and struggle
against the Church (Eph., 6:12); but the fact that Christ has

been made head over them for the Church (1:22) guarantees the
Church's victory. In this interpretatlion, the mystery of the
divine will in Eph, 1:9-10 is a picture of the final stage of

the divine eixoromcs : the fulness of time where men on

earth and the angels are all subject to Christ., From the eternal
point of view, this mystery of complete subjection to Christ
exists already, for Christ has come and evil is vanquished;

from the temporal view, Paul and the Christians are locked in
struggle with the forces of evil to brirng about the perfect
headship of Christ,122

Brown further contends that this cosmic, eschatological interpre-
tation of the Pauline mystery here 1s not out of harmony with his

concept of mystery elsewhere, both in his earlier writings (compare

121We strorgly disavow any thought of universalism. There is
no warrant for that here or anywhere else in Soripture. Cf. Bartling,
XXXvi, 203,

1223!‘0“‘!!. XL, 77. This double perspective of the mystery, the
temporal and the eternal, is found also in Jewlish apocalyptic. Enoch,
for instance, while recognizing that the Christian community still
struggles against the forces of evil (e.g., En, 56:5-7), holds that
the Elect One is superior to the arngelic hosts and will judge them
(En. 61:8:10),
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the eschatological emphasis of the mystery in 2 Thess. 2:7 and 1 Cor,
15:51; the hiddemness of the mystery from the rulers of this world
in 1 Cor. 2:8; and the totality of the mystery in 1 Cor. 15:51, Rom,
11:26, and Rom. 16:26), and especially in Colossiang. In Col., 1:16
Paul says oif Christ, whom he quickly identifies as the mystery

2
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:E"K e :rrdc.lzs The Qumran writirgs indicate that a theory of
angelic domination was current in Jewish circles during the New
Testament era. According to 1 QS 3:23, the dominion of the argel
of darkness is exercised against the sons of light "according to the

mysteries of God until the fimal period."124 (Compare 1 QS 4:18-19).

In Eph, 1:9 the mystery of God's will is put into effect in the fulness

of time, And in 1 QM the final time arrives when God's mighty inter-

vention brings destruction to Satan and the sons of darkness and
wickedness whom he directs in battle (compare "the ruler of the power
of the alr, the spirit now at work in the sons of disobedience"

in Eph. 2:2)., Whether or not this Qumran concept of angelic domination

12311:16.. XL, 77=78. On Pe 80 Brown also notes that these titles
of angelic forces, such as XeX#¢ and e€ovu (e , are derived
from Jewish angelology. Scott, XI, 146, contends that the controversial
motive, 1,e,, to expose the futility of angel worship, evident in
Colossians, is absent in Ephesians,

1'2“"F‘c.u- other Qumran references to time as determined by God's
mysterious providence, cf, 1 QS 4:18-19 and 1 QpHab, 7:13.
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is the same heresy Paul opposes in Ephesians and Colosslans is impossible
to determine for certain, However, the fact remains that there are
affinities of terminology and thought.125

Among other Qumran parallels we might point out 1 QH £, 3:7
which speaks of "the mysteries of God's good pleasure" (compare "the
mystery of His will,” Eph, 1:9). And while Paul indicates that the
ultimate purpose of the revelation of the mystery is for the praise
of God's glory (Eph, 1:12,14), the psalmist says in 1 QH 13:13-14:
"And Thou hast (appointed) all these things in the mysteries of Thy
wisdom to make known Thy glory."

It is evident again that there was ample Semitic background
for Paul's use of M vo T »ecor and that "we need mot seek a
heathen origin for his use of it 126

We now turn to the most extended treatment of the Pauline
MU T 'n'e c o , that of Eph, 3, where the term occurs three
times (verses 3, 4, and 9). Paul, describing himself as a prisoner
of Christ for the Gentiles (compare Col, 1:24=25; 4:3), tells them:

Surely you have heard of the stewardship of the grace of God

given to me for you, how the mystery was made known to me by

revelation, (I have briefly written about this, and by reading

it you may perceive my insight into the mystery of Christ.)

In former times it was not made known to men as now it has

been revealed to His holy apostles and prophets by the Spirit,

namely, that the Gentiles have the same heritage, belorg to

the same body, and share in the same promise in Christ Jesus

by means of the gospel of which I became a servant by virtue

of the gracious gift of God given to me by the working of His
power. To me, the very least of all the saints, this grace

12501'. Brown, XL, 78-79; also Coppens, p. 150,

126Robinson. P. 31. On the other hand, for a view similar to
Lightfoot!s "intentional paradox" contention, ef. Francis Foulkes, The

Epistle of Paul to the Ephesians in The Tyndale New Testament Commentaries,
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was given to proclaim to the Gentiles the good news of the
fathomless riches of Christ, and to bring to light what is the
working out of the mystery which has been hidden for ages in
the God who created all things, in order that now the multi-
dimensional wisdom of God might be made known, through the
church, to the rulers and the powers in the heavenly places,
according to the eternal purpose which He has realized in Christ
Jesus, our Lord (Eph, 3:2-11).
The content of the MmvocTnecor 127 is indicated in v, 6: eivdaec
v 2 ’ \ ’ \ ’
Tod £Ovn cguykdneovoma kdc TUTTWME Kot TumM £ToXd
Ty Ere Yo €d (o Ev Xecrrd ’Iwa-o&‘.lza The mystery is that
the Gentiles are joint-heirs of an inheritance on which they had no
claim by birth, joint-members with the Jews in the Body of Christ,
and joint-sharers in covenant promise made in Christ, from which
they had once been excluded (compare 2:12), This aspect of the Pauline
mystery, although clearly emphasized more in Ephesians, is certainly
not "something entirely different" from earlier Pauline usage, as
Mitton maintainsl?9 (compare Rom. 16:26 and Col. 1:25-27). Also
this mystery of the inclusion of the Gentiles in God's plan of

salvation and their incorporation into the church with equal standing

edited by R. V. G, Tasker (Grand Rapids: Wm, B. Eerdmans Publishing
Company, 1963) X, 51.

:'27The expression of v. 4,7® auvsraelw ol Xecrro’ appeared also in
Col. 4:3,

128Note the emphatic position of the infimitive, which is epexegstic.
The paronomasia (cvy xkAmeoVomd, ovrcwMdA , TvrMME T o Xa& ),
though hard to reproduce [James Moffatt, The New Testament (New York:
George H. Doran Co., c.1922), p. 292, translates "co-heirs, companions,
co-partners"], clearly emphasizes the idea of gommunity of Gentile and
Jew in the church,

129Mitton, p. 89. For the view that there 1s here a distinction,
not a contradiction, ef., Foulkes, X, 92-93, Coppens, p. 151, and
Bornkamm, IV, 820, n.145,
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with the Jews is not divorced from the mystery of Eph, 1:9, that of
gathering together all thirgs in Christ. Bornkamm comments:
This joining of Jews and Gentiles in one body under the head
Christ is a cosmic eschatologlcal event. There takes place
in it already the mystery of the comprehending of the whole created
world in Christ, in whom the totality receives its head and sum.130
Several additiomal terms and thoughts already familiar from other
mystery texts rea.pi;ear. Twice ockoromcad 1s used (for the
usage in verse 2, compare Col, 1:25 and for that in verse 9, compare
1 Cor. 4:1 and Eph, 1:9), Paul again describes the mystery as
once hidden (verse 9) (compare 1 Cor. 2:7 and Col, 1:26), but now
revealed (verses 3, 5) (compare 1 Cor. 2:10; Rom, 16:25-26; Col.
1:26; .Eph. 1:9).131 This revelation once more is a graclous gift
(Eph. 2:2,7,8; compare 1 Cor. 2:7; Rom. 16:25; Col, 1:27; Eph. 1:7),
and it takes place &v mvevmare (Eph. 3:5; compare 1 Cor. 2:
10; 14:2; and Eph. 1:13). The Gospel is again closely associated with
the mystery (compare Rom, 16:25), in this case, being instrumental
(§ca zof eloypedcdov ) in bringing about the inclusion
of the Gentiles (Eph, 3:6; compare 1:13).
Besides the Semitic parallels to these familiar ideas, parallels
we have already cited, we offer the followirg. In Eph, 3:4 Paul

1301p14., cf. also Besre, X, 668,
131 rown's suggestion (of. XL, 75, n.1) that perhaps the 0.T.
prophets could be meant in ‘Eph, 3:5, that vor could govern the
apostles and 2y e evmare conld refer to the manner of revelation

to the 0.T. prophets, seems forced, Likewlise, Kathryn Sullivan,

"The Mystery Revealed to Paul--Eph. 3:1-13," The Bible Today I (1963)
249, asks, "Might there not also be a2 reference to the 0ld Testament
prophets?" and refersto Sir. 48:25-27.
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speaks of his insight ( o-J/v & o-cs ) into the mystery., The Qumran
writings also speak of insight into the mysteries (compare 1 QH
11:9,10; 12:20; 1Qs 9:18; 11:18),132 1In Eph, 3:6 the mystery includes
the idea that the Gentiles share the same inheritance
(rvrkdAn eovoma ). Inl QS 11:8 God's marvelous mysteries,
His wisdom, power, and glory, have been given to the Qumran community
as an inheritance in the lot of the Holy Ones. Furthermore, Paul
says in Eph, 3:9 that the mystery has been hidden for ages '._ln the

God who created all things. The thought that eschatological mysteries

are already existent in heaven and need only to be revealed is rot
foreign to apocalyptic writings., En. 103:2 relates mysteries to

| heaverly tablets. En., 9:6 speaks of eternal secrets preserved in
heaven, And in En, 48:6 the Son of Man is said to have been chosen
and hidden before God before the creation of the world,133 And
finally, the idea that God's mysterious plan was formerly unknown
to angelic powers (Eph, 3:10) is mot foreign to the Jewish concept
of divine mysteries, According to En. 16:3, mot all the

mysteries had been revealed to the argels before they fell from

1321, explaining the construction ocvveoces &1 instead
of a simple objective genitive, Kuhn calls attention to the fact that
in Hebrew the verbs of revealing are usually constructed with 2 (=&v).
Cf. Karl Georg Kuhn, "The Epistle to the Ephesians in the Light of

the Qumran Texts,” in Paul and Qumran, editedby Jerome Murphy-0!Connor
(London: Geoffrey Chapman Ltd., ¢.1968), p. 118.

133cf, also En, 62:7. Bornkamm, IV, 816, concludes that mysteries
in apocalyptic "are God's counsels destined finally to be disclosed.
They are the final events and states which are already truly existent
in heaven and may be seen there, and which will in the last days
emerge from their concealment and become manifest events."
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heaven, God alone knows all the eschatological mysteries ard reveals
them to few (cf. 2 Bar. 48:2,3; S4:1).13%

In Eph. 5:32 we come to a unique usage of the Pauline
Mooz e cov. It follows immediately the quotation of Gen.
2:20:

"For this reason a man shall leave his father and mother and
shall be joined to his wife, and the two shall become one body."
This mystery is of great significance, and I for my part take
it to refer to Christ and the church, But, in any case, so far
as you are concerned, each one of you must love his wife as
himself, and the wife must respect her husband (Eph. 5:31-33).

What is the smuozzecor here? While some take it to refer to
the institution of marriage 1tself.135 the context seems to support
the view that the mystery refers to the Old Testament text,136 Brown
sums up Paul's line of thought this way:

The text of Gen. that Paul has just quoted fits the argument
that he is presenting: a man should love his wife as he loves
his own flesh--Why?--because the two are one flesh according
to the Scriptures., Now he had already introduced a secord
simile into his argument: a man should love his wife as Christ
loves the Church--Why?--because the Church is Christ's body

13"’Brown, XL, 79. Brown believes that his cosmic, eschatological
interpretation of Ephesians 1 greatly clarifies Fph, 3:10, He comments:
"The angelic powers see now that their authority is endéd and that
according to God's plan, all things are subject to Christ. The establish-
ment of the Church, which is the working out of the divine mystery,
is the targible evidence of this," Cf, ibid., XL, 77.

135Cf Robinson, p, 239; Beare, X, 726; Ellicott, p. 139;

Brook F. Westcott, Saint Paul!'s Epistle to the Ephesians (Grand Rapids:
Wm, B. Eerdmans Publishing Company, 1906), p. 5% Scott, 242-243, also
seems to favor this view.

136Bornkam, IV, 823, states: "Since an exhortatory conclusion

regarding marital life is drawn from the text and its exposition,
MoveTnecor refers to the text and not to the institution of

marriage itself." Cf, also von Soden, XII, 194,
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Jjust as a man's wife is his flesh,. With this second simile in
mind, as Paul quotes Gen,, he comments that, besides the obvious
meaning, he sees a deeper, hidden meaning in the Gen., passage
which refers to the relation between Christ and the Church.
However, he does not wish to dwell on this second simile, and

so he closes his aside ard gets back to the main 1:u>fl.1-ﬂ'..157

We understand the mystery here, then, to be a text of Scripture
which contains an additional hidden meaning mot at first obvious.138
This use of MuoTsecor is unique in Paul's writings, >’ and,

in fact, in the entire New Testament.l0 If it is with the Christological
and ecclesiological import of arvetaofecor inmind that Paul

here calls the hidden reference to Christ and the church in the Genesis
passage a m,yster,y,m'1 then this usage, although still unique, is

certainly not unrelated to the Pauline concept elsewhere. Borrkamm's

caution seems in order:

One should not overlook the 1link with the other MveTsecor
verses in Eph., Eph. 5:32 is valid because the eschatological

137Brown, XL, 83. Blass and Debrummer, p. 234, indicate that
ITA » v (Eph, 5:33) serves the function of concluding the discussion
and emphasizing what is essential,

13830rnkamm. 1v, 823, puts it this way: "The Mmv o T > ‘ecor
is thus the allegorical meaning of the 0.T., saying, its mysteriously
concealed prophecy of the relation of Christ to the &k kAza Kk M

13911-. is precisely because of the uniqueness of this usage of
MuoT>ecor that Ellicott, p. 139, rejects the interpretation
that the term here refers to the Scriptural text.

11"0Edwin Hatch, Essays in Biblical Greek (Oxford: Clarendon
Press, 1859), p. 61, feels, on the other hand, that there is similar
usage in Rev, 1:20 and 17:7. However, as Brown notes, XL, 83, n. 3,
there the mystery has to do with strange symbolic visions which have
no meaning beyond what they symbolize, while in Eph. 5:32 it refers
to a relatively clear Scripture passage which has additional meaning.

1414 s seems to me to be a strong probability, although the
possibility that the term may be used of any deeper meaning of an
0.T. passage, must be recognized. Cf. Brown, XL, 83-84,
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mystery of Christ and the Church is mysteriously pre-figured

in Gn, 2:21, The interpretation introduced by &rw && Acyw

is in express opposition to other interpretations which also

find a M yg-vr2'ecor in the text but differ from Eph. in

exposition.iﬁ’_z

Although we can find no exact parallel in the Jewish background
to this use of Muor s ecor , yet this use of the term seemingly
would not have been foreign to the Semitic view of mystery. The Jews
believed that deep ard hidden meaning could be fourd in 0ld Testament
passages. Philo, for example, allegorized a good deal in order to
derive the mysteries hidden in Seripture. And in 1 QpHab, 7:1-5
the belief is expressed that mysteries underlie the words of Old
Testament prophets, the meaning of which God reveals to the Teacher
of R:l.ght.enusness.:"l'P3

Finally, we turn to one more appearance of A voTrecor
in Ephesians, this one in 6:19. Paul urges his fellow Christians
to pray "for me, that I might be given a message when I open my
mouth,i'm and might freely and boldly make known the mystery of
the gospel, for which I am an ambassador in chains., . . ." (6:19,20).

Note the close resemblance to Col. 4:3,145 Here in Eph, 6:19 instead

1425, rricamm, IV, 823.

143However, Brown, XL, 84, calls attention to the fact that "the
Qumran search for such mysteries in a line by line peSer of the
prophets, adapting every line to its own situation, is not at all
the same as Paul's exegesis."

1441 though Abbott, p., 189, insists that v Xvelfec zoi
ccdmaTds Mov be taken to mean "the opening of the mouth by
God" rather than 'when I open my mouth," we agree with Westcott,
P. 98, that in either case the phrase marks some weighty, solemn
deliverance.

J""’581:121-45., p. 106,
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of zo MmuocrTrrnecor o0 Xecorctold we have o #uvoTaecor

146 an expression that occurs only here.ﬂ"7

ol €0ayyeddou,
Actually the two phrases, zo0 Xecorod 8™ zof Et?a\,n—edc'ou-
are something like two sides of the same "mystery-coin.," For it is
the gospel that proclaims the mystery which is salvation for all
in Chz-ist.j'l"8 Again, we note how Paul, far from enjoining secrecy
with respect to the mystery, urgently seeks to proclaim it freely
and boldly--an emphasis much more akin to the Semitic usage of mystery
than that of the mystery cults.

We now turn to two final occurrences of mvozsecor in
Paul's letters, both in 1 Timothy 3. In mentioning qualifications
of the deacons, Paul says in verse 9 that they should "hold the

mystery of the faith ( zo Muorz e Oy THs ﬂf—’rré‘ws)

1!"6Some authorities, including p""6. omit o8 <&Gdgyed fouv .
However, the preponderant evidence seems to favor the text., —ol
€vdyr&Acdou 1is probably subjective genitive, i.e., "the gospel
which announces the mystery.," Cf. Brown, XL, 82, n, 1, and Ellicott,
p. 158. F. F, Bruce, The Epistle to the Ephesians (London: Pickering
and Inglis LTD, 1961), p. 133, simply.says that "the mystery is
the gospel."” At least, in a way the gospel is interchangeable with
the mystery. For "the mystery in itself signifies the hidden mature
of the divine plan; the gospel is the extermal manifestation of that
plan to the people affected by it." Cf. Brown, XL, 82, n. 2. Cerfaux,
P. 403, likewise comments: "As far as its content is concerned the
mystery is no different from the gospel; the gospel is made known
(Q—VWQ c's;.g cy ) as the mystery is made known; we have a share
in the gospel (Eph, 3:6) as we have a share in the mystery (Col.

1:27). « « . The same Christ or the same salvation through Christ
is preached--it is the good news, and at the same time it is the
mystery 1f one considers the profound wisdom of the divine plan
which is shown to us."

1u7Yet. not a su}-prisirg expression, Cf., Rom, 1§:25 where
KATY 706 , e0agreAcoy parallels fozu Armokddvder
MUTTZ7ECcous

1z"aBrt:vm:. XL, 82,




119
with a clear conscience,"” A little later the apostle tells Timothy
that he was writing this so that he (Timothy) would know how one
should conduct himself in God's household, which 1s the church of
the livirg God, the pillar and bulwark of the truth. Then Paul adds:
And without question great is the mystery of our religion (z’o
THAs E‘cia"é‘(secd_g Alua-r:rrecov)
He who was manifested in the flesh,
Was vindicated in the spirit,
Was seen by angels,
Was proclaimed among the Gentiles,
Was believed in throughout the world,
Was taken up in glory (3:16).
The context (1:3-7; 4:1-10), which indicates that one of Paul's concerns
is that Timothy and all servants in the church hold to sound teachinrg
in the face of those who teach false doctrines, seems to suggest,
according to Brown,149 that =6 #rvezsecor TR ITerTe W

refers to "the doctrinal content of faith®l® ad =& Ty

gvoeRe Clatj‘ MUTT w’ecoyisi to "the object of religious

1491pid., XL, 85.

15°Brown then takes "faith" subjectively, as does A. R. C. Leaney,
nd Philemon (London: SCM Press LTD, c.

s+ Pe 57, who says, "The Christian mystery is the revelation of God in
Christ cpen only to the eye of faith, . . ." So also Cherles J. Ellicott,
A Critical and Grammatical Commentary on the Pastoral Epistles (London.
Parker, Son, and Bourn, West Strand, 1861), P. 46, who takes 7rcozews
as a pure possessive genitive. On the other hand, some maintain that
11 fo-rcs here is objective, i,e,, the Christian faith regarded as an
objective body of teaching (ef. 4:1,6; 5:8; 6:10). Cf. John N. D. Kelly,

A Commentary on the Pastoral Epistles (Iondon: Adam and Charles Black, c,

1963), p. 82, and Burton 5. Easton, The Pastoral Epistles (New York:
Charles Scribner's Sons, 1947), p. 132.

151ya1 ter Lock, A Critical and Fxegetical Commentary on the Pastoral

Epistles, in The International Critical Commentary, edited by S. R.
Driver, A. Plummer,and C, A. Briggs (New York: Cha.rles Scribner!s Sons,
1924). P. 44, believes that t.his "'phrase is perhaps a deliberate contrast

to & MveTHecor iy Aromcay'"(2 Thess. 237), but there is mo
evidence for this at all. Cf. gupra, p. 26,




120
adherence,"” It might be, however, that Paul's use of Mvezzecov
here in 1 Timothy 3 is completely formal and that zo muocrecor
Ty #cfa-z-:w; means simply "faith" and =& THp e:?a—.s-r.rec'a_y
Mot e col simply "religion."152 Borrkamm remarks:
The transition from the hidden event to its proclamation in the
term ex'plains the formal use in I Tim, 3: 9. - o Murrﬂecov
Tre 7r<a-r£:cu_r. and 3: :16: T-'o 'C"?J‘ é‘uré‘fsé‘t C Ay Mua-r-necov.
In the, first case it simply means 7r¢o-zc¢s and in the second
€Uo& @& ¢ , but the phrase derives its point from the
reference to t.he eschatological manifestation of Christ, as
may be seen from the quasi-confessional hymn in 3:16.155
Some conclude from this formal use of /o c-T2eco) that
the term here "has lost the characteristically Pauline sense, ard
elther denotes what transcends ordinary comprehension or has become
a mere piece of heavy theological jargon.“15l" The context, however,
clearly negates this assumption. Robinson, for example, points
out that r o muvoTrecor THs Tcorews(3:9) cannot refer

to some deep, secret doctrine that can only be understood by the
spiritually elite:

152Arndt and Gingrich, p. 532, maintain that 1 Timothy uses
Muvctsiecor as a formula,

153Borrkamm, Iv, 822, cCf, also von Soden, XII, pp. 194=-195,

154cr, Kelly, p. 82, who notes that it is especially those who
question the authenticity of the Pastorals who contend that the usage
here is out of character with the Pauline mystery. E. F. Scott, The
Pastoral Epistles, in The Moffatt New Testament Commen (New York:
Harper and Brothers Publishers, n.d.s XIT, 33. holds that this pastoral
mystery "becomes almost conventional; it is assumed that although
men cannot understand the gospel they must accept it with implicilt
faith as given by God." Likewise, Fred D. Gealy, The First arnd Seconrd
Epistles to Timothy and the Epistle to Titus, in The Interpreter's
Bible, edited by George A, Buttrick (New York: Abingdon Press, 1955),
XI, 417, suggests that mystery here "has become merely a technical
term, suggestirng not that the Christian faith is a revelation to be
marvelled at, but that it is a body of revealed doctrine to be accepted
unfeignedly, . . ."
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It is not required of him (a deacon), as of the bishop, that he
should be £c fak = cads . Hence mo secret lore can be meant:
he is not the depository of a secret tradition, as the words
might have seemed to imply had they been spoken of the bishop.
The phrase in its context can only refer to such elementary

and fundamental kimrledge as any servant of the Church must
necessarily have, 55

But it is especially the Christological hymn (3:16),156 which bril-
liantly illuminates the content of zo& =« 7y 8(30-5: 3E c'as
MvoTrecor , that shows just how characteristically Pauline
this mystery is.157 The mystery is nothing less than-Christ Himself

155Robinson, P. 239. Robinson also notes that the eplithet
"great" which is applied to "the mystery of our religion" (3:1€),
as in Eph, 5:32, refers to the importance, not to the obscurity
of the mystery.,

15610ck, pp. 44-U45, believes that it is more probable that
this is a quotation rather than the writer's own words, because of
the introductory &Smoloyovuér we (contrast Eph. 5:32) and the
rhythmical form of the diection, as well as for less compellirg reasons.
The antithetical parallelism and the deliberate assonance of the six
third person singular passive aorist verbs also seem to indicate this
is indeed from an early Christian hymn. The apparently fragmentary
nature of the guotation--a complex relative clause without a prineipal
clause--has resulted in attempts to emend the text so as to produce
a smooth-flowing sentence. Thus Western witnesses (061 D¥ lat) have &
for &sand thus 1link the clause with s ve-z e cov. A mmber
of later MSS. (A2PyRpl) read & e Js , likewise possibly an attempt
to remove the superficial disjointedness of the text, or perhaps
a natural corruption (8C, contracted in uncials) of 0O On the other
hand, the text (&¢) has the best MSS, support (A A*G), and, as the
hardest reading, is to be preferred.

15700ppens. p. 155, n. 58, states: "The mystery is described
in 1 Timothy.3:16 in such a way as to resume the principle aspects
that the Pauline literature has revealed to us.”



122
(compare Col. 1:27; 2:2).158 It is the incarnate Christ159 (2¢aveedbr
&v oaexd ) (compare references to the putting into effect of
God's eterral redemptive plan in Christ--Fph, 1:10; 3:9,11), The
second strophe, ZS§cikwcdifn By mWrelmare, fails to recall
any specific aspect of the Pauline mystery elsewhere, although it cer-
tainly is not contrary to Paul's view of Christ (compare Rom, 1.:‘l|-).160
But that Christ was seen by angels (ch o :u—,relfl oce ) is not
too far from Paul's thought in Eph, 3:10 where the mystery, once

161

hidden, now has been made krown to angelic powers. Furthermore,

this mystery of Christ has been proclaimed among the Gentiles (Ened X6
162

2

gv :s”& yeocer ), an emphasis that we have observed several

158¢cr, Ibid., p. 4. Also Kelly, pp. 89-90. von Soden, XII, 195,
says: "Aus ihn ergibt sich Christus als der Inhalt des muec T 27e c or."

“5%H, Armin Moellerirg, I Timothy, II Timothy, Titus, in the
Concordia Commentary, edited by Walter J. Bartlirg and Albert E,
Glock (St. Luuis: Concordia Publishing House, ¢.1970), p. 80, conterds
that the theme of this hymn is the incarnation,

160por various interpretations of the meaning of this phrase, cf,
Kelly, pp. 90-91; Moellering, pp. 79-80; Lock, pp. 45-46; Gealy,
XI, 423; C. K. Barrett, The Pastoral Epistles (Oxford: The Clarerdon
Press, 1963), p. 65; and Cerfaux, pp. 372-373.

16101‘. supra, p. 114, For other illuminating parallels, cf. Phil.
2:9-11; Col. 2:15; 1 Peter 3:22; and Heb, 1:6, Cerfaux, pp. 373-374,
cites what he believes is an even closer parallel, which links the mani-
festation to the angels and the preaching to the Gentiles, namely, the
Ascension of Isaiah 11:22-26: "And when he sent his twelve disciples and
he went up, I beheld, I beheld him, and he was in the vault of heaven,
He had not taken on their form, but all the angels of the firmament and
Satan saw him and adored. And there was great sadness and they said: How
is it that the Lord has come down upon us and we have not recognized the
glory (which clothed him). . .1 Cf. 1 Cor. 2:6-8.

162A1though 3"6v-» could mean simply "nations," i.e., mankind, we

prefer the rendering "Gentiles.," Perhaps there is an allusion to the work
of Paul (ef. 1 Tim, 2:7, where Paul describes himself as a k=ze u_@ 50 0
e S'o{a-l(d,{n_g Tevev ),
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times (compare Rom, 16:25-26; Col. 1:27; Eph, 3:6-9). And this mystery
of Christ has been believed in throughout the world (2mcoz e é=r
3% I(OIa'hc,v) (compare Rom. 16:26, where the mystery is made known
to all the Gentiles to bring them to the obedience of fa.ith).163 Finally,

Christ is taken up in glory (v e A=+ Gb6>» Z» J‘o’@-q) in which He
remains and which He communicates to men (compare Eph. 1:10,12,14;
Col. 1:27; 1 Cor. 2:7).

Brown concludes: "Thus the mystery of religion, as unfolded
in six parallel statements, sums up admirably all the aspects of the
Pauline mysterion already seen in the other epistles,"l&% fThere
are, at any rate, many aspects of the Pauline ua-r—n'ecov
captured here in 1 Tim, 3:16, And certainly the eschatological
character of this mystery,165 its culmination in the historical
Christ, its universal re‘vielation, and its relation to the spiritual
1i£el66 211 geem clearly more akin to the Semitic background of mystery

than to mystery concepts of the mystery religions.

1631t is interesting to mote that in Col. 1:6,23 it is the
Gospel that is proclaimed in all the world and bears fruit throughout
the world., The Gospel and the mystery are closely associated by Paul
in Rom, 16:25; Eph, 3:6-10; and Eph, 6:19, -

1643:-01:11. XL, 86, . Brown also suggests that it is the idea of
the church that brirngs on Paul's exclamation of the greatness of the
mystery (3:16) and that this very church "in Pauline thought is the
targible evidence of the realization of the mystery: the union of
Jews and Gentiles in Christ's body." Cf., Eph. 3:6,10,

165v0n Soden, XII, 195, mot only points to the hymn in 3: :16 but
also to the Uo-ceceoe KAceol of b:l,

166xote that in 1 Tim. 3:9 the mystery of faith is to be kept
ev JKdEAed ouvi Ec §4oee (of. 1:5,19). And in 3:16
el & aeca s in view of the immediate context, as well as its
use in 2:2 and 4:7,8 (ef, 2 Tim, 3:12), seems to stress the aspect
of piety or godliness. Cf. Lock, p. 44. Also Alfred Plummer, The

e T
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In addition, the vocabulary of 1 Tim, 3:9,16 may find some
paraliels in Semitiec literature, For example, Paul's exclamation
of' the greatness of the mystery (3:16) recalls "the marvellous mysteries
of God," a phrase frequently found in the Qumran wr'.ltings._ And
Sir, 43:32 speaks of "many mysteries greater than these," Finally,
Brown calls attention to a possible parallel to "the mystery of
faith" (3:9) and "the mystery of religion" (3:16) in En. 58:5 where
"the heritage of faith" is in apposition to "the secrets of right-

eousness, M 167

Pastoral Epistles (New York: A, C, Armstrong and Son, 1900), p.
133; Moellering, p. 79; and Scott, XII, 40.

167Brm-m. XL, 86.




CHAPTER V
SUMMARY OF THE ORIGIN OF THE PAULINE MYSTERION

We are now ready to summarize the findirgs of our study in the
origin of the Pauline use of Muvo T -n’e cov. In considering the
contention that the source of Paul's use of Muv o T -n'e c oV
is Hellenistic, borrowed probably from the mystery cults, we discovered
that there are definitive differences between mystery cult concepts
and the Christian mystery1 and that the linguistic evidence, far
from supporting a free-wheeling borrowing of terminology from the
mystery religions, points toward an almost deliberate avoidance of
such terms.? Furthermore, we noted that Paul's own thoroughly Jewish
training and orientation makes it highly improbable that he got his
mystery vocabulary or thought from Hellenistic sources.’

Next we investigated the Semitic background of M uozrecor
and found that the concept of M voTrecor was quite popular
in Jewish writirgs (the m. especially Daniel 2;% the Pseudepigrapha;’

. 1Sugra. pp. 21-26,

2supra, pp. 26-27.

Bﬂgra, Pp. 18-19, G. Bornkamm, "pMuoTHecoV A Mue,,w,"
in Theological Dictionary of the New Testament, translated and edited
by Geoffrey W. Bromiley (Grand Rapids: Wm. B. Eerdmans Publishing
Company, ¢.1967), IV, 824, concludes that the N, T. Mm vVoTmecor
"petrays no relation to the mystery cults. . . . In splte of certain
analogies, there are thus serious objections against bringing Jesus
or Paul under the category of the mystagogue."

“su ra, pp. 37-47.

5supra, pp. 48-55.

D
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and the Qumran 1iteratur96) and had a considerable variety of meaning,.
Certainly there seems to be sufficient raw material here, partiecularly
in the later Jewish apocalyptic, from which Paul could have derived
his various usages of M cvozecor.
Then we focused attention on the extra-Pauline occurrences of
M uoT2necov in the New Testament (the Synoptics and the
Apocalypse).” There we saw that there are mmerous thought and language
parallels in Semitic writirngs to these New Testament mystery texts.
Finally, in an examination of the twenty-one occurrences of
Mvoc?ecory inPaul's own writings we discovered that his
varied use of the term likewise finds freguent parallels, both verbal
and conceptual, to the term in Semitic writirgs.s
We agree with Brown, then, when he concludes:
We believe it no axaggera'i‘.ion to say that, considering the
variety and currency of the concept of divine mysteries in
Jewish thought, Paul and the N.T. writers could have written
everything they did about mysterion if there had never been
pagan mystery religions. "Mystery" was a part of the native
theological equipment of the Jews who came to Christ.9
Without claiming to have found the exact source of any specific
usage of ayoT7ecor inPaul's writings, we do believe that
the origin of the Pauline s/veT 7—;’9: ov most probably is to

be found in Semitie thought, especially Daniel and other apocalyptic

6Su ra, pp. 48-55,

?_E__su ral PP. 6?-?“'.
BSuEra. pP. 75-124,

9Raymond E. Brown, "The Semitic Rackground of the New Testament
Mysterion (II)," Biblica, XL (Jaruary 1959), 87.
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literature, as well as the Qumran writings. At the same time we are
not unaware that God's own creative, inspiring Spirit accounts for

the full significance this concept has in Paul's Hritirgs.1°

1icr, James S. Stewart, A Man In Christ (New York: Harper and
Brothers Publishers, n.d.) p. 75, who suggests that viewing Paul as
a mere borrower from his enviromment fails to give the Holy Spirit,
vho is always a creative Spirit, His due. Similarly, Joachim Jeremias,
"The Key to Pauline Theology," The Expository Times, LXXVI (Oct. 1964-
Sept. 1965), 27-30, contends that the key to Pauline theology is
not Tarsus (Hellenistic influence) nor Jerusalem (Jewish influence)
but Damascus (his conversion experience),
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