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IRTRODGCTION

The philosophicel approach of Sgren Kierkegaard has
for many yoars beoen recognlzed as cne of the outstending
attonpts within the Lutheran Ghurch to construct end formue
_lata & Christian philoscphy, Por this reason alone, there
is pufficiont merit in almost any cxamination of his works,
This study, however, proposes to szxamine not exclusively
the worlk of Kierkegeard, but also the background of radical
rationalism against which he and his theistic existential
view was set,

It is obvious from even a cursory reading of Kiere
keganard's works thet his philosophic formulation was designed
to counter-balance the tramendous influence of Hegelian
Idealisu on the thinking of the Christian Church, and in
particuler, the Lutheran Church of Demmark during his
lifetime, It is therefore quite proper that thia study
ghould be devoted to en exeminstion of the dootrines of |
both philosophic schools in an attempt to clarify the major
areas of contention, _

Ye have not attempted within the brief compass of this
study to give a sumary of the entire philosophical position
of either Hegel or Kierkegaard. Rather, we have attempted
to explicate several features of both views in an endeavor
to point up the immediate disagreement existing between the
purely rationalistic and ldealistic phllosophy of Hegel, and
one which aspired to represent Biblical truth,
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We have not exhausted tim works of either phillosopher
by any means, Inasmuch as the major work of Kierkegaard,
Concluding Unsclentific Postscript, was directed essentially
at Hegelian philosophy, we have ccnfined the evidence
adduced in coriticlsm of Ideallsm to that work, although the
quest for a proper understanding must leed one to every
othor work of Kierkegasrd, Tho scurce of evidense for the
significant features of Hegelts view has been a selection °
of Hegol?!s works in addition to sesondary sources on which
wo have found 1t necessary to rely heavily.

The oriticism to be found in the existential philosophy
of S« Kop 88 e is sometimoa gratifyingly oalled; of Hegellaen
rotionalism hes been considered by many to be one of three
important exeminations of that systém.l Though there are
2 who have attempted to minimize
the divergence of the two schools of thought, it is the
burden of this study to 1llucidate thoso salient Teatures
of cach which cannot be reconciled by eny similarity in
terminology or style ot‘. exposition,

It must be remembered when the reader notes the apparent
proximity of the two, that Klerkegeard was trained under
tho influence of the Hegellan syatem at the Univeraity of
ta‘.cu:vem:mgen,,3 and that it was en arduous task for the Dans

soms, for example Ramsey,

Ross Mackintosh, Types of Modern Theology {England:
Seribnerts, 1939)] Pe 226n,

al’ev.u]. Remsey has done thias in several articles prepared
for philosophical publlications,

3pavid P, Swenson, Something %3%‘1 (Minnea-
polis: Augsburg Publishing House, » Po .
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£inally to break fres of the system in whlch he was so
much at home, His tom!.noi.ogy and much of his approach
8b111 beer the stawp of this early training,

Some nention must be mi.\p.de of cne significant aspect
of this stud'ar. We have end?_avorad to emphasize those charace
toristics of cach philoaopl:éib view which seem %0 prove an
exlating oppoaition betweani the two, No attempt has been
made further to develop tho"ha views. Therefors, we have
been deliberate in the omission of an exposition of ths
Hegellan State or Soolety, and the existential dlalectic
process of S, K, which was an antithetical "system",
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cannot be so communicated becsuse God ;axiats and this
condition cannot be predlcateds That 1as to say, even
whlle these words convey the al::lstra.et thought that God
exists, in reallty they annihiléte His existence beocause these
words say only something about God end do not experience Him,
God can only be communicated in existence, in experience,
in the lmmedlacy of the moment of decision by the individual
himself, It follows from this that reality or God cannot
be the subject of an exchange of ldeas, No one beyocnd
the individual can experience reality through such @ means,
In the words of Kierkegaerd,
The ethlcal lays hold of each individual and demands
that he refrain from all contemplation, e specially
Sh’ intasnel oaob barchnaryed by in ortatdss o
It can be realized only by the individual subject, 23
who alone can know what it is that moves wit hin,
From this existential position objectivity cannot be the
source or form of comunication at all, It can do nothing
but carry the hearer into a similar vealm of unreality.
This position, of course, presents a serlous problen,
If God carmot be communicated in this way, how can Hde be?
Kierkegaard glludes to this problem with the siample of
a teacher who teaches that he should have no disciple=,
Yet when those whom he teaches have taught likewise, the
teacher finds himself in the embarrasing position of having

done the very thing he set out not to do.a" God can only be

231bid., pe 28l
2hrpia,, p. 70
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found in the leap of falth which 1s found in the immost
subjectivity, This 1s an act that can only be perpetrated
in the isolation of total inwardnesa, If this is the case,
then God cennot be taught, He instead must do the teaching.
To the problem then, of how one can become & believer,
Kilerkegaard answers,

A bellever is one who 1s infinltely interested in

anotherts reality, This 1s a decisive criterion

for faith, and the interest in question is not just

a little curloaity, but an absolute dependence upon

faith's object,

The object of faith is the reality of another,
and the relationship is one of infinite interest. « «

The objeot of reallty 1s . . « God's reality in

exlotence as a partiocular individual, the fack_.that

God has exlsted as an individual human being,

The commmnication of existing reality or of God-man can
therefore not be done by symbols, For this reason doctrines
fail to communicate the life of God, They are the negation
of 1ife, The Church does not in its history or content
communicate this life for both are more abstractions of
reallity beyond the sphere of existence, God is commnica-
ted only indirectly when the individual, in the depths

of fear and trembling, finds an infinite interest in the
reality of God Who exists,

We may ask here what possible purpose langusge can
serve in this function if 1t falls to convey the religious
message., Language, though it fails to impart any exlistentlal
reality, functions as indirect communication without which

men could not possibly come to an existential knowledge of

2511b1d., Pe 290
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_ God in the first place, Tmmut the Postacript
Kierkegaard has made those uho would "orate™ Christianity .
the butt of much venomous inveotive and parody. Only,
however, for the reason that these orators have convinced
themselves that God can be directly nummmieated.26 A
sharp line of distinction must here be drawn between direct
and indirect communication, Weither the Church nor society
could function without the aid of language., God could
never become & living reality for anyone without 1ts use,
But the would~be orator who is wont to use it should take
careful note that language serves the purpocse of .tnd:l.reet.
commnication only, Through this method God can be uite
nessed and praised and thereby introduced to the knowledge,
however abstract it might be;, of the unbeliever, From
this point on the indlividual must in obedience bow to the
will of God as He makes 1%t known 1n the subjectivity of the
man, God and reality avre mot ", , . directly communicabls
e o« o 8nd cannot be understood immediately, but rmust be
understood indirectly thresugh indirect signs."aT

This argument served to criticize the conclusion deri-
ved from the Hegelian synthesis that if the individual were
a reflection of the Absolute (a neceasary cond usion in
Hegel's logic), rational exchange of thought between ine
dividuals which imparted lncreasing degrees of concrete

261p1d,, pp. 91 £f. As in the case of Jacobi,
27;_‘?_1_405 De 289.




b
Cli:

reallity was not oply pnasible but essential to the
realization of thé Absolute in history., Without the
element of exiaterioe in communicatlion, none was ample
enough to carry o:; the awareness of God or reality. All
it could do was indirectly, and very necessarily, communie
cate that reality so as to enable the individual to
appropriate reality in his immost inwardness, Swenson

sunmarizes,

For a real understanding, as dlstinet from an
illusory appearance of knowledge, there is here
required a tfdouble reflection,'! In the first stage
of reflection, the thinker finds a universal
principle; in the sscond stage, he discovers &
particular application of thls principle to his

own individual person and situation, « This
laat reflection, which clears the road for actlion,
is not and csnnot be a cooperative enterprise but
is rather soms thing which sach individual has

for himaelf «= an essential secret, By this reflec-
tion the individual i1solatea himself, since it makes
the truth intgeaomething that belongs to him and

to him alone,

28syenson, op. oit., p. 11,



CONCLUSION

The philosophic position of Klerkegaard was perhaps
one of the moat basic attacks which could be leveled
against a purely rationalistio ldealism like Hegelt®s,

His atteok was pointed precisely at that point where
ultimately 'allvfms of rationallism must be weak, namely,
the fallure of a pure, abstract system to enscunter, deal
with, or comprise the elemsnt of being or existence,
Though much may be said in favor of a pseudoe-system which
attempts to embrace this significant ares, it lies within
the scope of this paper only to demonstrate the effective=
ness with which Kierkegaard used this element of existence
to attack the idealism of Hegel, This has been done,

we believe, in the evidence adduced,

We have pointed %o i:,ha salient features of Hegel'!s
pantheistic and rationalistic ideallism which were areas
of contention in the position of Sgren Kierkegaard, It
may be observed from the evidence that his critique |
regarding concreteness in Hegel!s system, his attack upon l

the posaibllity of an existing rational system for the
aoquisition of truth, and his condemmation of the motive
for such a system, the ethics of such, and the possibility
of the cormunicetion in the system, were all based upon the
necessary inclusion of existence into eny search for
philosophic or religicus truth, This is the reason for
32
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calling Kierkegaerd's position a theistic existential one,
It was broad enough to include the oft overlooked dimension
of existence, and narrow enough to regard the truth as
an end in the long struggle of moural men with moral and
contradlcting phencmens, For this reason; Klerkegaard was
& moralist sbove all, He replaced functions of mind with
moral considerations, objective rationalization with
subjeotive examination, and in so doing provided us with
one of the most erudite oriticlsms ever adduced against
Hegellan philosophy,
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