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IRTRODGCTION

The philosophicel approach of Sgren Kierkegaard has
for many yoars beoen recognlzed as cne of the outstending
attonpts within the Lutheran Ghurch to construct end formue
_lata & Christian philoscphy, Por this reason alone, there
is pufficiont merit in almost any cxamination of his works,
This study, however, proposes to szxamine not exclusively
the worlk of Kierkegeard, but also the background of radical
rationalism against which he and his theistic existential
view was set,

It is obvious from even a cursory reading of Kiere
keganard's works thet his philosophic formulation was designed
to counter-balance the tramendous influence of Hegelian
Idealisu on the thinking of the Christian Church, and in
particuler, the Lutheran Church of Demmark during his
lifetime, It is therefore quite proper that thia study
ghould be devoted to en exeminstion of the dootrines of |
both philosophic schools in an attempt to clarify the major
areas of contention, _

Ye have not attempted within the brief compass of this
study to give a sumary of the entire philosophical position
of either Hegel or Kierkegaard. Rather, we have attempted
to explicate several features of both views in an endeavor
to point up the immediate disagreement existing between the
purely rationalistic and ldealistic phllosophy of Hegel, and
one which aspired to represent Biblical truth,

118



We have not exhausted tim works of either phillosopher
by any means, Inasmuch as the major work of Kierkegaard,
Concluding Unsclentific Postscript, was directed essentially
at Hegelian philosophy, we have ccnfined the evidence
adduced in coriticlsm of Ideallsm to that work, although the
quest for a proper understanding must leed one to every
othor work of Kierkegasrd, Tho scurce of evidense for the
significant features of Hegelts view has been a selection °
of Hegol?!s works in addition to sesondary sources on which
wo have found 1t necessary to rely heavily.

The oriticism to be found in the existential philosophy
of S« Kop 88 e is sometimoa gratifyingly oalled; of Hegellaen
rotionalism hes been considered by many to be one of three
important exeminations of that systém.l Though there are
2 who have attempted to minimize
the divergence of the two schools of thought, it is the
burden of this study to 1llucidate thoso salient Teatures
of cach which cannot be reconciled by eny similarity in
terminology or style ot‘. exposition,

It must be remembered when the reader notes the apparent
proximity of the two, that Klerkegeard was trained under
tho influence of the Hegellan syatem at the Univeraity of
ta‘.cu:vem:mgen,,3 and that it was en arduous task for the Dans

soms, for example Ramsey,

Ross Mackintosh, Types of Modern Theology {England:
Seribnerts, 1939)] Pe 226n,

al’ev.u]. Remsey has done thias in several articles prepared
for philosophical publlications,

3pavid P, Swenson, Something %3%‘1 (Minnea-
polis: Augsburg Publishing House, » Po .
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£inally to break fres of the system in whlch he was so
much at home, His tom!.noi.ogy and much of his approach
8b111 beer the stawp of this early training,

Some nention must be mi.\p.de of cne significant aspect
of this stud'ar. We have end?_avorad to emphasize those charace
toristics of cach philoaopl:éib view which seem %0 prove an
exlating oppoaition betweani the two, No attempt has been
made further to develop tho"ha views. Therefors, we have
been deliberate in the omission of an exposition of ths
Hegellan State or Soolety, and the existential dlalectic
process of S, K, which was an antithetical "system",
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CHAPTER I
THE NATURE OF REALITY

Georg Wilhelm Friedrich Hegel was an absolute idealist
in the fullest sense, and to understand such an absolute
idealism is to underatand Hegel, Absolute idealism envige
ionsd the universe primarily a3 an organicelly united and
related world of ideas; the Idea itself, revealing itsslf
in changing manifestations of leasser ideas, Thls world=
view, therefore, presents two seperate, yet integral units
of which careful explication is necessary. The firat unit
o thils world-view iz tho Hegelian concept of the Idea and
lte components. The second wnit is the method by which
this Idea or Reason ls manifested,

Hegel 1ls principally concerned with the nature and
manifestations of ultimate Reallity, The whole of Reallty
he terms the Absolute, and speaks of this Absolute variously
as Reason, Idea, Spirit, and I-ﬂ'nd.l This Reality or Idea
is composed of the world of ideas in an organic and intere
related whole, cach of which 1s in ltself a part, an
entity of the ultimaete Idea, yet a complete reflection
of that Idea, "For the idealist, the whole world of ideas

is essentielly one world, one a&ll inclusive experience of

lirwin Edmen end Herbert W. Schneider (ed.), Landmarks
for Beginners in Philosophy (New York: Henry Holt and Go.,

s Pe °
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an absolute mind, Each finite thing is accordingly regarded
as a fragment of the Absolute expericnce, and sacr finite
mind es part of the absolute mind."'z It is apparent then,
that {inlte minds; the minds of lndividuals, are ccuponents
of the manifestations of Absolute Mind or Reality as well
aa _1dea.a. The multitude of idecas which comprise the ultimate
Reality ars the discoveriess of individual mental inveatiga=
tion, discoveries of truthas tﬂrl;:h are in themselves rsalities,
They are realities, howover, which no man has oreated, but
merely dlacovered, These ideas or truths were valid long
bofore any human mind discovered them.3 Individual ideas
must not be confined solely to substantial facts in the
gsonse that they have no qualivy of matter, Time and space
are included among the ldeas which comprise Reality because
finite minds reflect Reality. As the individual mirrors
the whole of Reality each moment of the individualls exis=
tence mirrors all time and eternity. Each moment has an
eternity of expez":l.ence embodled in it because each moment
reflects eternity. Any part of space and time has, like
finite mind, thé essential qualities of all space and time,
Thus, we may deduce from these premises of Hegel that in a
aense the microcosn is a mirror of the macrocoam,

Since the Idea is 30 composed of finite minds and
ideas, we can asoribe certain altributes to the Idea itself,

2z, G, Beukes et a.‘l.., ence Reuon and Faiths
A Survey in Philoso on oW YOrk: Harper and
Brothers, s Ds :

34111iam Kelley wr:lght A History of Modern Fhilosophy
(New Yorizs The Macmillan Oo:. “19I); Pe 32(e
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Because finite ideas are eternally valid, the Absolute which
is mirrored by these ideas is also timeless, & ccmprehensive
eternal truth. This absolute Reality 1s the organic,
unified world, It 1s rational end lmowable 'in its organic
relationa, It is what may be figuratively called God, Above
all, it is conerote, as distingulshed from the Platonic
Ideas; the very nature of which was abstract, In Hegel's
formmlation, concreteness is a matter of degree. The more
the idees are related with other ideas, the more concrete
they become, until wvitimate concreteness is reached in the
worldesoul of the Absolube Reality."" Thus also, the
experiences of finite mind, as they are multiplied; bscome
more conscious of the nature of the whole structure of ths
Absolute lIdea or Reality and so more concrete. In its least
conscious, least substantiel form, Hegel calls the finite
mind subjective mind, Even subjective mind, howsver, has
content and form, and ia to some extent actual and conorete
since it, tooy mirrors the whole of Absolute Mind or Reality,
When enything is thought merely in the form of tbeing=-
in-iteelf!', or as not self=contradictory, 1t is called
potential ( possible), Everything in so far as it is
determined as a Belngeineitself which is only a posi-
ted, 1s called merely potential, Such a Possibility,
isolated from the AGtuality, has an individual content,
Tmly potentisl %s somewhat as a totality of its
in-itseli=oxistent determinastions, Whatever possesses
this intermal perfeoct potentiality is not merely a
posited-Belng, but lne-and-for itself and immediately

gotual, The pgtential:lty of substance 1s, t herefore,
Its actuality.

: bid. | ¢« 318 £f, See also lections, edited
by Jg;rg&;nggrgs New York: Charlea ri%r"‘ Sons, 1929),
PPe 20 Lo

5Ibid.; pe 115s
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Hore concrete is Objectlive. Mind because 1t is more
consolous of the order of relation with other minds, Finite
mind, as an individual and actuasl fact; is depsndent upon
and determines to some extent every other fact, As the
finite fast becames aware of 1ts relationship with each
and every other fact or mind, Objective Mind is ree.uhsd-.6
We can see from this organic theory of truth and reality
that everything ls internally determined by its relations,
poaitively and negatively, to everything else; since negation
as well es its opposite is a form of relation. Objective
Mind is a partlal reallzation of this relationshlp of the
whole to its parts, of Reallity to realitiss., Thus Hegel
plctures this realization of the relationships of finite
minds,

%e;nalg‘l":; ;?ﬁgeI?twigﬁhm:gﬁzrga&:n?;

ags a persoa the repulsion of ms from myself, and have

the existence of my personallity in the beling of

other peraons, in my relation to them and *n my

recognition of them, which is thus mutual,

S0 Wwe see alsc that a greater degree of concreteness results
from a greater realization of finite relaticnships. This
process continues until the finite mind becames aware of
the camplete interdependence of all things or ideas finite
with each other, It 1s then that Absolute Mind or Reality

is reached, the culmination of concreteness, the senith of

6uright, op. oit., ppe 319 and 32j,
THegely ope Sites Pe 222.
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Reallty., But it is only reached through the nature of
Mind which 18 that the individual knows his individuality
to be iree, an abaclutely free will, Only through this
nature of freedom can the finite mind even begin to realize
the Interrelationships of each and every other mind and thus
arrive at the concreteness of Absolute Hind,

The Idea or Absolute }Mind may also be called Réason
and is concisely described by Benjemin Randg

The Idea may be described in many ways, It may be

called reason (and this is the proper philosophical

signification of reason)j; subject-objecty the unity

of the 1deal and real, of the finite and the infinite,

of soul and bodys the possibility which has its

acbuality in its oun selfj that of which the nature

can be thought only as existent, « o " ;

As we have mentioned, an attribute of the Idea is
also that it is completely rational. In polnt of fact,
the ldea 23 ultimote Reallty is the most knowable thing
oince every idea and finlte mind reflects that Feality and
gives to 1t tho element o concreteness, As Russell observes,
"Hegel asserts that the real is rational; and the rational
is real."lo Hegol defined the Absolute Idea &s "Der Begriff
der Idee, dem die Idee als solche der Gegenstand, dem das
0bjekt sile 1:1:."11 Or better, as Russell states, "The

12

Absolute Idea is pure thought thinking about pure thought,.”

a_ﬂegel. op. cit., pp. 221 £,

SModern Classical Philoscphers, compiled by Benjamin-Rend
( CambrIdge, Mass.: Houghton M Co., 1508), p. 611,

10Bertrand Russel, A History of Westeran Philoscphy
(New Yorks: Simon and Sohus er, 1905)s Pe T3i.

uIbido. P. T35 12!.“_1_»!-. Pe T35,
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This, of course, gives to the higheat form of reality the
greatest amount of perspiculty, providing that through a
realization of individual fresdom finite minds can arrive
at the point where the negative and poailtive relationships
of all ideas, including the "I" and "non-I" can be ssen,

" Before proceeding to the method by whish this process
of realization of relationship operates, it is nscessary
to mentlion in some detall one other characteristic of the
Absolute, since especislly this was of much concern and
evoked much critiocism from Kierkegaard. Hegel equated the
Idea with Truth, When the process of finite minds reallzing
their interrelationshlps is at work, it 1s called objecti=-
vity. This objectivity in correspondence with the notion
may then be called Truthe According to Hegel,

The Idea is Truthi flor Truth is the ocorrespondence
of objectivity with the notion:- not of course the
corrsspondence of external things with my concep=
tions,= for these are oanly correct concepticns held
by me, the individual person.
Hegel viesws the Absolute Reality as belng Truth in its
highest form, the result of the free relationship and syn=-
thesis of finite minds end ideas, ;

' In my view == a view which the developed exposition
of the system itself can slone Justify -« everything
depends on grasping and expressing the imaté truth
not as Substance but as Subject as well.

Hegel envisioned the Absclute as an evolving body of truth

13Benjamin Rand, op. oit.. p. 160.
) 1“'59801. OP. eit_o, Pe uh
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which was in its parts already mirrored in toto, but only
after its final evolution did it have the ultimate charace-
teristlc of truth., This evolution of truth takes place
through the process of reiflection and leads this selfe
development to the end result, namely Truth,
The truth 1s the whole . « o o Of the Absolute

it nmust be sald that it is essentially a result,

that only at the end is it what it is in very truthg

and jJust in that consists its nature, which 1s to

be :ot;ua.l, subject; or self=becouning, self-develope
XWEHRL o o o

finalI;e:gl ﬁf ection whioch conatitutes truth the

This Absolute Truth 1s the result of reflection, but
not merely finite, perasonsl, or intimate reflection, It
is not the result of a partlcular thouzht-process, or an
individuval mental discovery., Rather, it 1s the result of
the syathesis of subjective realization, the awareness of
sell, and the awareneas of the relationships of self to its
ownn negation and other selfs,

The knowing of Reason is therefore not the mere

subjectlve certitude, but also TRUTH, because

Truth oonsists in the harmony, or rather, unity of ;4

certitude and Being, or of certitude and objeotivity,

It is plain that througk & gradually increasing knowe
ledge of one's relationship with others, and of the ideas
with each other, through ‘thiu proceas of growing objectivity
en the part of the 1n_div:l.dual, Truth, the Absolute Reality
is the result, This result 1s a synthesis of its affirmation

and 1ts negation, It is a completed whole, in harmony with

151b1d., ppe 16 f.

L CONCORDIA SEMINARY
“Beged, op- ottes 2+ T |7 YRRARY

ST. LOUIS 5, MO.




itselfs Hegel avers,

But this result arrived at i1s itaself simple Imaedlacy;
for it is self-conscious freedom, which is at one
with itself, and has not set aside the opposition 1t
involves and lef't it there, but has madeﬁts account
with it and has become reconciled to it,

1756331; OPe. _0_’_-_'!"_0: Pe 18,



CHAPTER 1X

‘*

THE DIALECTIC OF OBJECTIVITY

The principle on which Hegel conatructs the nature
of the Absolute év:l.dently is that in its own complete and
fully realized condition it is tot;lly harmonious and not
self-contradictory, If it were contradictory to itself, or
if the Absolute could bs further related to other negations,
1% would not be fully realized end could not then be formally
and completely TRUTH. The very essence of the Absolute
iz unaninity and total realizatlon, The result of Subjective
and Objective mind 1s Absolute mind, Russell observes,
"It iz thought by Hegel that the nature of Reality can be
deduced from the sole consideration that it must be not
elr-oontmdiutory.“l The proceas by which Truth is
realized must proceed from the premise that Truth in itself
and by itself is harmonious, This harmony can bs seen
through the modus cperandi, which is cslled dialectic, Apart
from the former consideration we must keep in mind that
to Hegel the Truth can only be realized through a rational
system since its nature is rational, He states, " . . .
lmdwladge is only real and can only be set forth fully in

J'Bertrand Russell, A History of Western Phillo
{New York: Simon and S;WBEOP. ﬁﬁ'. Pe ,n.——M

9




10
the form of sciense, in the form of system . . "%

The dlalectie begins with subjective mind, The
existence of finite mind is intrinsic, passive indifference,
The nature of finite mind is naive immoedlate sense=cone
sciousness and subjective certainty. The awareness of its
own existence is almost all that an individual has to begin
hie long development through the dislectlic. But there is
gomething more intrinsically to be found in subjectivity
besldes sense-consciousness, There 1a the desire to ax;
ternallze and reallze itself, It is more, in fact, than
2 desirs, It iz an impulss, a demand emanating from the
very essence of subject itself, Hegel terms it a spiritual
substance or Weltge.tst.3 Any given moment of en individualts
existence muat find external exprsssion and become objective,
It must leave its own sense-consciousness and return again
to be at one w;‘Lth itself, This desire or impulse, which
is in faot the eoffect of the presence of Weltgeist in the
world, is the cause and motivating principle of increasing
objectivity. It is the volition of the Absoclute itself
in its evolution through history. "

Having a motive for the evolutionary process, it is
poasible to discern the meaning of "dialectic". In easence

2Hemel Selections, edited by J, Loewenberg (New Yorks
Oharles BoFibnerTs Sons, 1929), ps 19. See also Hodern

Classical Philos rs, compiled Benjamin Rand (Cambridge
e o T KTTITA Cors 1908)5 Pe 5130 ]

31bid., pp. 23 £f.
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i1t 1s the on-going work of the Absolute realizing itself,
It is through this proceas, self-willed, by which Truth
becomes oconcrote and astuasl, As Swenson has observed,
dialectic

fakon by the self-evalubion bF the fdos s e jogteal

e, e g eietlat o f

Tho Absolute in reslizing 1tself through history
periorms the function of dialectic, It realises itself
according to a loglcal pattern of Increasing reaiity, We
must, however, distingulsh between the total dialectical
process and reflection, Reflection takes place- outside the
predicate of a given thing, Hence; reflection gives to
that thing a sphere of reference, relates it to similar
phencmena, and yet leaves the thing valid in its own right,
On the other hand, dialectic is the tendency within a thing
which drives ocutaide ltself and in the process recognizes
the limitations of thosc predicates. Therefore, dialectis
summons the negatlon of its predicates, and eventually
provides thelr mtheais.s

swmarily when he polnts out that finite mind must in some

Hocking describes the process

way abrogate itself, in order to reallze or appreciate
itaelf, "wander in a world alien to its nature", and finally

hDa.v!.d F. Swenson, Something About Kierkegzaard
(Minneapolis: Augusburg House, 'I?EB;. P. 118,

53&1'1:1. 9op. _c_i'_b_oa Pe 580,
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rotuwrn Yo itself once mora.”“

Dialectlic i3 composed of three separate but sclogoly
reiatod phasesa, It 18 a dlalestis of trieds csch with its
own thesis, antithesis, and synthesie. Welieht explains,

in the theals a certain aspect of :P'callty is

vevealed, in the antithesis & conbtrasting aspest
eppears, and the two are then sulgshoben in a higher
synthesis, This syathesis givea »1sé to a hew trisd,
end that to another In tura, . o o Every member of

every triad is the Abaolube... « « The order of ths
dialectic is purely logical.! -

This triadic consbruction can bo explained with reference

o Tlie eibation shwaa conecs¥ning senasc-gonsciousness,
Sgase-consciouasness recognizes slmple predicates, for
exemple, “This is a table,” In addition, such consclicusness
reccgnizes the moment of existence in the predicate which

is an implied "nmow®, or, with reference to ploce, a Yhere®,
But such Implications of space or time change since moments
in time are in motiun and one place may in practice be

nany places of smaller size, Therefore, this moment is ab
oncse that moment, A moﬁisnt in time 1s its ovm negation, as
well as its assertion, Yot tho "now®™ can be identified as
an "abiding now® or as a "'géneml now", Sense-consciocusnesa
i3 algo sensuocus, It has ths oai:acity Yor perseption, Bulb

through perception it can only deteormine a2 given ssnsation,

6yilliam Ernest Hooking, Twpes of Philosophy (Chicagos
Charles Seribner!s Soms, 1939), He 3iTe

Tyiliism Kelley Wright, A History of Hodern Philes
icir York: The Meonillan Coep 194L)s DPe 327 26

BSuE:'a, Das 10,
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Since monsation 43 the property of en cxisteat thing in
a given momont, and both the thing snd the moment change,

noreeption must be general, Porception is * , . . &

mingling of gensucus determinations with those of Rafleation.“g

Since the properties of perception belong to a changling
thing, they are themselves changing end sve accidents,
Censclousnesse in genbr&; then, is elso understanding, a
syubhegls of the ablding prosent (theals) and accident
{antithesis).

This consclousness ia general is a thsesls. But thie
has withia 1tself ita owm negation oy anbithesis, Thia"
sntithesias iz a consclouvsness of something other than
perception of self, In sense-consciousness one perceives
oncts self, _Tha object of that conseiousness is self, 3Bub
Lt antithesls to that 1s the mowledge of othera, Hegel
declayee that it is doslire whlch synthesizes ths object of
coneciousness (self) and the feeling of ophernsaa.ln This
syathesis is selfe-consciocusness and corresponds o objectie
vity. Therefore, mind beccomss objective when it 18 % , & .
in the process of beconing other to itself . . « and
in transcending this otharnaaa.“ll The charscteristic of
objective mind is no longer consclousneas in itsell, but for

itself, Absolute mind is echieved Ly another union of

95’35013 _02. w’cﬁ Fe 710
101big,, pp. 73 L.
J'lIbi_d-., Pe 3le
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subjective and objmitiva anind, Abaolute nind is conseibu‘a-
ness in snd fov itself. This synthesis of conscicusness is
Absolute or Reason, Eﬂegei gtatesyg "It (Reason) iz juszt as
well the certitude of itself (subjectivity) as bteing (or
objeotivity), and this, too, in one and the same thinking
aativity.“lz

Seen as a complete proceus,; the dlalestic of Roason
is a threefold movement in which there is a necessary
sequence of logical order, From & given fact the antithesis
to that fact must neceasarily ve drawn since the facst con-
tains in ite essence that antithesis, The fect iz subjec-
tive, The synthesis beccmes another fact to which thers
ig antitheslis, Ths reconciilation of those two iz & syn=-
thesis of objectivity., That objeotivity, because of its
contradictions, results in an absoclute, When the distinc=-
tion between the subject and the object is locst ia the
procese of objectivity, Absolute mind or Reason 1s readhed.13

The Absolute.ldea is reuched by this dialecticel process
which finds 1ts nocessity in the pervading and all-embrasing
Idee, This dialectis must proceed fram thosis to anti-
thesis o synthesis bsoauses This iz the nature of the ldea
g8 it realizes ltsell,

From the foregoing evidence i% 1s clear that Truth is
the synthesls of temporary opposites, It is achieved by

lalbidoa Pe T8¢
133118;8911., OP. -Gj-_gop De 7311-0
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a nethod which has necessary lozical categories within it
which are imposcd by the nature of the Idea itself, The
nmethod 1s speoulatz.vau" and rational, and is achileved by
the use of reflection and the loglcel categories of dialec=
tic. The dialsctic of objectivity inhersa in the nature

of ths Absclute gnd finite mind,

:mnand, op. oit., pe 581,
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THE EXISTERTIAL CRITIQUE

The existantial philosophy of Sgren Kierkegaard presen=
ted a destructive oritiqﬁe to the salient featursa of
Hegelian absolute idealism, Our ingquiry ias confined to
those features which were the object of apesial oriticiam,

The thelatic existentlelism which contended with the
nature and method of ideallsm rebelled agailnst Hegel's
concspt of reality. Reallty was for Kierkegaard far more
than Jmowledge about history or about the method in which
it evolved as the realisation of the life of the Absolute.
Reality is not the unified whole which reallzed itself
by logleal, bloodless categorles, Reality is rather existe
ence, and that which exists, Kierkegaard attacked loglc,
therefo're,v an abstract sclence outside the realm of
exlstence, as a characteristic of Reality, He insisted
that conereteness 1s only ccnorete in existential reference
and ocannot be attained by reason, He objected that reality
does not by 1ts own nature necessarily reveal itself,

Whereas Hegel had maintained that finite minds Increased
thelr concrete actuality by thelr awareness of relationship
to other minds, Kierkegeard cbjected that this knowledge
or awareneas of self in relation to others was merely a
thought process in the sbstract which did not by lts own

16.
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method include existence; but annihilated it. Swenson
observes that the thought of an existential thinker is a
aoncrete thought
e o o in that 1t has essentliel reference to the
thinker, . « o Abstract thought, on the other hand,
proceeds by way of abstracting from the thinker and
from all conorete particularityy it contenti itselfl
with seeking to explain reelity in general,
Against the oconeeption of Hegel that the return of the
individual into himself by mesans of the thought process con=
stituted inereasing reality, Kierkegaard sought to demon-
strate how Impossible such an abstract process waa in pree
ducing a measure of coancreteness, The system whlch suppo=
gedly increassss concreteness is by its own nature beyond
the sphere of exlstence and therefore carmot take existence
into account, If this be the case, the results of such a
process would be quite unreal and none-existentj anything
but concrete, Kilerkegaard formulates the objectlong
Reality itself is a system =- for God; but it cannot
be a system for any existing spirit, System and
finality correspond to one another, but existence
ia precisely the opposite of Ifinality. It may be-
seen, from a purely abatract point of view, that
system and existence are incapable of bsing thought
together; bhecause in order to think existence at all,
ayatematic thought musg think it as abrogated, and
hence a8 not existing,
The basic problem here is one of loglc. For Hegel

1t is through the process of logilcal relaticnship that

ipavia P, Swenson, Some About Kierkegaard
(Minneapolis: Augsburg Publl House, » PPhe 112 £

2ggren Kierkegaard conol_ug¥ Unscientific Postscript
translated by David F, Swenson_an er Lowrie l‘PFIKo_E]e onL,

New Jersey: Princeton Univeraity Press, 194l1), p. 102,
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concrete reality and ultimate truth are achioved. Bub
Kierkegaard contends that loglc does not in itself reveal
exlstence, A logical system c annot include existence,
Existence is never a predicated thing, Therefore abstract
thought ignores, in fact, the terporal, existential proceas.
Pinite mind to become reel and concrete in the fullest
sense must; acoording to Hegel, pasa through sucecessive
phases of self=reallzation; and this by the proceasz of
speculation, Kilerkegaard points out that this finite mind
is existing, It 1a a definite something; and therefore
exlistence is the basis which is left and forgotten once
abatract thought begins to speculate in a futile effort to
increase the reality of that finitude, He declares,
This definite aomething is just what abstract thought
gbstracts from, But the difficulty lies in bringing
this definite something and the ideality of thought
together, by penetrating the conorete particularity
with thought, Abstract thought cannot even take
cognizance of this contradlction, since the very
process of abgtraotion preventa the contradiction
from arising,
It is simply by default that the loglec which Hegel employs
feils to glve any degree of concreteness to reality. By
failing to define the relation of loglc to the existing
individual, existence is confused. Hegel maintained that
the individual became oconcrete through the thinking of a
subjective mind about its existence., This 1s precisely

where the error lies, for to think existence in the abstract

31bid., p. 267.
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terma of reason is the same as abrogating it, Therefore,
reality cannot be thought about, Kisrkegasrd explains,
fpbatract thought can get hold of reality only by nullifying
it, and this nullification of reality consists in trans-
forming 1t into pdaib:ll:l.ty.“!" This being the case, to
follow the laws of a logical aystem for the discovery of
reallty would be to meke life unreal because logic cen only
be e statement agbout 1life end nmot living itself., As a
result of such a condition 1t would be foollsh to add to
the smount of imowledge about life because no amount could
make reality living or concrete, It was for this very
reagon that Sgren Kierkegaard proposed to abandon the
abatract dislectic of Hegsel and in its place desoribe the
almost synonomous conrection of reality to ];iﬁr_t_,sonality, and
to existential thinking,

The logiocal categoriles whioh Hegel constructed were
ths implicit functions of the Worldspirit that made reality
rational. It was for that reason that he could say that
the real was rational and the rational, real, To the
contrary, Kisrkegaard could visualize no purely rational
system which could resolve the tensions and contradictions
which in fact exist in.life as a p-art of reality, Hegel
held that reality, ultimate truth; was the final syntheals
of subjective certitude and objectivity. Kierkegaard
asserted that through this objectivity the individual passed
out of reality or the sphere of existence, and therefore

,‘I‘Ibidu' Pe 279,

s
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could not explain existence from an unrealistic position,

He objected to Hegel's attempt in this way to introduce
movement into loglic, Abatract thought cammot have within
1tsolf any motion since in abstracting fram the existence
of time, the moments of time are lost and the progression
from one moment to another is only an illusion, A syne
thesls of two contradioctory propositions is movement because
there is a transitlion from possibllity within the contra=-
dictions to the actuality in the synthesis, In abstract
thought, however, time and space, which presuppose movement,
are not implicit, and therefore neither is movement.
Kierkegaard statea, " . . « abatract eternity is extraneous
to the novement of life « « « pure thought either abrogates
motion altogether, or meaninglessly imports it into J.ogic."s
1t 1s clear from this principle that a rational syntheais
of contradictions is Impossible existentielly, Moreover,
ebstract thought prevents such a synthesis of certitude
and being or objectivity,.

s ¢ » existence ituelf ., . . keaps the moments of

hought and being apart, . . « For an objective

reflection the truth becomes an object, something

objective, and thought must be polntgd away from

the subject,

The way of objeotive reflection leads to abstract
thought, to mathematios, to historical knowledge of
different kinds; and glways it leads away from the

subject, whoge existence . . « becomes infinitely
indifferent,

5Ibid., P 277
61bd., pp. 171 £f.
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The result of such an abstract rational process is
total unreality in a sphere beyond exlstence,: Thersfore,
a loglcal aystem, or better, a rational system preaents no
more to the exlating individual than a number of possibilitiea
which are no existentisl qualities,’ Reality, however,
exlsts between thought and being, Knowledge about reality
results solely in possibility.

that hypobhet1oal SaTtyCof thovaht end being Which

abastract thought presupposes . .

All knowledge about reality :l.a posalblity,

The only reality to which an exiating individual may

il:ia;eo:n “:i.:ﬁgg i.:hf.t.ig more than cognitive, is

A further result of Hegel's vliew of the nature of
reality or truth is that it excludes the content of ethics
in Xierkegeard's estimation, This 1s the approach that
he used in oritlcizing the Idea as Truth, Hagellan Truth
excludes ethios for the reason that contradictions which
exist are reoonciled in the abstract which is above and
beyond existence, and therefore above reality., If in the
realm of reality there are no true opposing and irrscon-
cilable propositions; there can be no choice, no will to
choose, and ethical action 1s then denled to the individual,
Such a denial of choice is the annihilation of individuality
and existence itself, When true and existing cntradictions

are superficially resolved, Truth becomes a figment of the

Tvid., p. 285,
Crv1d., . 279 2.
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imaginatlon Snd no nore, Swenson says,

% Vasching eaith 1a/in rea) \iavsinseat TV i ingtens

ot S e s

unrealized possiblllities which were present in the

Siternatives for the wilis of the perbisipents d
Kierkegaard maintained that a reconciliation of contra-
dlctlons: was Imposslble, Taking existence into acsount,
1% does the very oppositie of syntheaizing thought and
objectlivity into reality, It holds them apart, The union
of subject and objeoi‘:, of eternity and time; of sin and
righteousness, is thwarted by the fact of thelr aseparate
existence and thelr opposing forces, These are unalterably
opposed, with but one exception in the person of Jesus
Christ, the God-men, in Whom time and eternity met..’
Hegel, in attempting to resolve contradictions, had to
incorporate movement, the transitional action, into thought.
This incorporation of movement was illusory, but because
1t was there', Hegel could see no permanent disjuncture
batween antithetical propositions, Kilerkegaard unmasked
this illusion and preserved the existence of permanent
contradictions, These contradictions could only be resolved
in the sphere of logical, bloodless categories, With the

pemaneﬁt existence of contradiction, ethics are mandatory.

9swenson, ope cit.; pPpP. 120 £,

lonugh Ross Mackintosh es of Modern Theology (Great
Britain: Gha:1:l Scribnerts %.' I1539); pe 21';3'.'_E
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He avers tﬁat when this attempt is made to bring thought
into relation with another thing

R Lem e DE e o

It forblds me to draw a conclusion that is ethically

deceltful and metaphysically H.olear, by imposing

upon ms the dubty of existing,

Hegol asserted that thought thinking about itself
was reallty, Kilerkegaard points out that if this were so,
the perfect or nearly perfect antleipation of an action
would be the action, but in fact no asction would have taken
place and the ethical consideration would disappeer, If
oxlstence is treated, abstract thought cannot produce real
action, Exlatence alone can do that, and thus the ethical
action is preserved, We can aay thea that reality is
ethical reality and the onrly reality for the individual,
This existentialistic view does not result in a series of
poasibilities forever unrealiszed, No possibility is
understood or realized until 1t is first an actuality, The
ethicel principle involved " , , . results in the condem-
nation of overy posse which 18 not an e8s6 . . » in the
individual h:l.nme.'l.:?.."]'2 The ethical principle must be
understood for an appreciation of the existentialilst
oritique of idemlistlic truth, Hegel viewed truth as the
correspondence of objectivity with the notion, But this

15 exactly untruth to the exiatentialist; for in the area

1lgjerkegaard, op. cit., pp. 262 f.
12rpid,, p. 268,
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where truth can be viewed objectively there i1s no reality,

no existence, Therefore; the truth which can be ssen can

have no exlatence, It 18 therefore untruth, Truth can

only be found where there 1s ethlical cholce and existence.

Existence cammot be reasoned, for in being so it is abroated,

Existence can only be found in one!s self, in an individual's

subjectivity, Here alone is where truth liea, In the

sudbjectivity and inwardness of the individual, the person

meets the cold contradictions of exlstence, for example,

8in and righteousness, He has an ethical cholce, He can

only meet that cholce in the immedimoy of the moment., He

can only make that cholce through moveme:‘xt. That movement

iz not inherent in the alternatives presented to him, It

is not necessitated by the nature of the o ntradioctions

themselves or by the presence of some Worldspirit in

operation, 1t is necessitated by an act of will arising

out of despeir which is born in the inwardness of the

individual, Therefore Kierkegaard cen define truth in

opposition to Hegel as "An objective uncertainty held

fast in an appropriation-process of the most passionate

inwerdness. . « the highest truth obtainable for an

existing :I.nd!.vs,duail.."13
According to Hegel, the presence of the Absolute 1s

implicit in finite mind, It is the nature of both to realize

themselves, This is the very nature of aelf—realization.

Of necessity it must realize 1tself., This is the prineciple of

131bid., p. 182.
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idealistic ethios., Hooking observes, "Our highest ethical
law 1s, Identify thyself with objective Reason, as found
in the institutions of menkind,"™ In contrast to this
necesality of selferealization Kierkegaard dsscribed the
motive for the movement of the individual in terms of
despair, Despalr was not the naturs of permanent antitheses,
but in the asubjectivity of the indlvidual as he faced these
antitheses despalr was oreated. An overwhelming senss of
8in and guilt was born,
The inwardness that is the core of the ethical

and ethico=religious individual understands suffering

on the other hand as something essential, . . the

religious individual has suffering cnstantly with

him, He requires suffering . « « and he requires

and has surfgring even in the absence of external

nisfortune,*
This suffering is essential because it 1s the product of
inwardness in which one confronts the endless antithesesa
of existence, As he confronts them he has an ethical choice,
The choosing is an act of decision and it is this declsion

16

which is truth for the exlsting individual, This decision
is prompted by the despalring of one's self as he confronts
the contradiections, by his own inner consciousness of sin
and gu.ut.” This being the motlve for am ast of volition,

the individual makes a decision, and this i1s movement, a

Unocking, ope cites Pe 357.
J‘;K:I.erlnegmd. ope oit., p. 389.
161b1d., p. 306.

17vackintosh, op. oit., pp. 236 ff.
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leap "which breaks entirely through the circle of self
and sets the mgent fully on the side of an Other person . . "8
Thus the gosal of exlstentlal movement is not self-realizae
tion but quite the opposite, namely, decision to leap beyond
the confines of one?!s own imner nature into belief, and to
do this in each fleeting moment with the greatest passion
of subjeotivitv.lg

This evokes the ethical problem present in the contrast
of idealism and theistic existentialism, The highest ethical
law was for Hegel the finite identity with the absolute, If
the miocrocosn were the mirror of the macrocoam there was,
for Klerkegaard, no room left for ethical action because
the individual was a law unto himselfs Yet In the sense
of idealistic sthics the individualie greatest concern was
for an identity with the abaolute, figuratlively called God,
This was rogarded by Kierkegaard as the grossest 1dolat:'y.2°
This is what heppened, In the depths of subjectivity the
finite mind sought relentlesaly to abrogate itself and find
in itself its negeation, the total otherness of the absolute.
But a2t the same time this finite mind was complete in its
own right, a mirror of the absolute, Thus in the union of
subject and objeet, the goal of the subjeot was itself. The
object of its worship was within itself, and so its worship

18paul Remsey, "Existenz and the Existence of God,"
The Journal of Religion (July, 1948), p. 171.

19K1erkegaard, op. cit., Pe 277.
201p14d., pp. 176 ££.



27

.m projected beyond itself only to return and find withia
itself 1ts objJect, This, as has been polgnantly described
by Ramsey.al corresponds to the Old Testament soncept of
idolatry set forth in Isalah L, 1lj=17. The result of such
a selferealization ethles is to find in the self the prime
interest, and through the self to find the good of ths masses,
By this method God was manifest in the ethical conduct of
men, Klerkegaerd stressed the absclute paradox existing
between God and man, exocepting the person of Jesus Christ as
has been noted above, God does not rseveal himself in the
ethical ections of man, Rather, man, through his subjective
inwardness, ®nfronts en ethical cholce, an unresolved para-
dox, and in the act of decision he mekes a leap of falth into
something totally other than himsgelf., Man's role then is
not the absolute realizing itself, but obedlence tc soms thing
other than himself, God is that Other Who is not revealed
qua God in mants action, Says the melancholy Dane, ". . «
no one is so resigned as Godj for He communicates in creating,
so as by creating to glve independence over against Himself,"22

If in an idealistic ethic God 1is communicated to man
by man, God can be lmown simply by observation and the
objective processes of reason. Therefore, He canbe the
subject of an interchange of thoughts in the form of logical
expression =- language, He ocan be cammunicated to other
ninds at any time, In the existentialistic view God

21!:_9_3_0 cit., Do 167-
22x4erkegaard, ©p. g_g.'. P. 232,
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cannot be so communicated becsuse God ;axiats and this
condition cannot be predlcateds That 1as to say, even
whlle these words convey the al::lstra.et thought that God
exists, in reallty they annihiléte His existence beocause these
words say only something about God end do not experience Him,
God can only be communicated in existence, in experience,
in the lmmedlacy of the moment of decision by the individual
himself, It follows from this that reality or God cannot
be the subject of an exchange of ldeas, No one beyocnd
the individual can experience reality through such @ means,
In the words of Kierkegaerd,
The ethlcal lays hold of each individual and demands
that he refrain from all contemplation, e specially
Sh’ intasnel oaob barchnaryed by in ortatdss o
It can be realized only by the individual subject, 23
who alone can know what it is that moves wit hin,
From this existential position objectivity cannot be the
source or form of comunication at all, It can do nothing
but carry the hearer into a similar vealm of unreality.
This position, of course, presents a serlous problen,
If God carmot be communicated in this way, how can Hde be?
Kierkegaard glludes to this problem with the siample of
a teacher who teaches that he should have no disciple=,
Yet when those whom he teaches have taught likewise, the
teacher finds himself in the embarrasing position of having

done the very thing he set out not to do.a" God can only be

231bid., pe 28l
2hrpia,, p. 70
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found in the leap of falth which 1s found in the immost
subjectivity, This 1s an act that can only be perpetrated
in the isolation of total inwardnesa, If this is the case,
then God cennot be taught, He instead must do the teaching.
To the problem then, of how one can become & believer,
Kilerkegaard answers,

A bellever is one who 1s infinltely interested in

anotherts reality, This 1s a decisive criterion

for faith, and the interest in question is not just

a little curloaity, but an absolute dependence upon

faith's object,

The object of faith is the reality of another,
and the relationship is one of infinite interest. « «

The objeot of reallty 1s . . « God's reality in

exlotence as a partiocular individual, the fack_.that

God has exlsted as an individual human being,

The commmnication of existing reality or of God-man can
therefore not be done by symbols, For this reason doctrines
fail to communicate the life of God, They are the negation
of 1ife, The Church does not in its history or content
communicate this life for both are more abstractions of
reallity beyond the sphere of existence, God is commnica-
ted only indirectly when the individual, in the depths

of fear and trembling, finds an infinite interest in the
reality of God Who exists,

We may ask here what possible purpose langusge can
serve in this function if 1t falls to convey the religious
message., Language, though it fails to impart any exlistentlal
reality, functions as indirect communication without which

men could not possibly come to an existential knowledge of

2511b1d., Pe 290
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_ God in the first place, Tmmut the Postacript
Kierkegaard has made those uho would "orate™ Christianity .
the butt of much venomous inveotive and parody. Only,
however, for the reason that these orators have convinced
themselves that God can be directly nummmieated.26 A
sharp line of distinction must here be drawn between direct
and indirect communication, Weither the Church nor society
could function without the aid of language., God could
never become & living reality for anyone without 1ts use,
But the would~be orator who is wont to use it should take
careful note that language serves the purpocse of .tnd:l.reet.
commnication only, Through this method God can be uite
nessed and praised and thereby introduced to the knowledge,
however abstract it might be;, of the unbeliever, From
this point on the indlividual must in obedience bow to the
will of God as He makes 1%t known 1n the subjectivity of the
man, God and reality avre mot ", , . directly communicabls
e o« o 8nd cannot be understood immediately, but rmust be
understood indirectly thresugh indirect signs."aT

This argument served to criticize the conclusion deri-
ved from the Hegelian synthesis that if the individual were
a reflection of the Absolute (a neceasary cond usion in
Hegel's logic), rational exchange of thought between ine
dividuals which imparted lncreasing degrees of concrete

261p1d,, pp. 91 £f. As in the case of Jacobi,
27;_‘?_1_405 De 289.
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reallity was not oply pnasible but essential to the
realization of thé Absolute in history., Without the
element of exiaterioe in communicatlion, none was ample
enough to carry o:; the awareness of God or reality. All
it could do was indirectly, and very necessarily, communie
cate that reality so as to enable the individual to
appropriate reality in his immost inwardness, Swenson

sunmarizes,

For a real understanding, as dlstinet from an
illusory appearance of knowledge, there is here
required a tfdouble reflection,'! In the first stage
of reflection, the thinker finds a universal
principle; in the sscond stage, he discovers &
particular application of thls principle to his

own individual person and situation, « This
laat reflection, which clears the road for actlion,
is not and csnnot be a cooperative enterprise but
is rather soms thing which sach individual has

for himaelf «= an essential secret, By this reflec-
tion the individual i1solatea himself, since it makes
the truth intgeaomething that belongs to him and

to him alone,

28syenson, op. oit., p. 11,



CONCLUSION

The philosophic position of Klerkegaard was perhaps
one of the moat basic attacks which could be leveled
against a purely rationalistio ldealism like Hegelt®s,

His atteok was pointed precisely at that point where
ultimately 'allvfms of rationallism must be weak, namely,
the fallure of a pure, abstract system to enscunter, deal
with, or comprise the elemsnt of being or existence,
Though much may be said in favor of a pseudoe-system which
attempts to embrace this significant ares, it lies within
the scope of this paper only to demonstrate the effective=
ness with which Kierkegaard used this element of existence
to attack the idealism of Hegel, This has been done,

we believe, in the evidence adduced,

We have pointed %o i:,ha salient features of Hegel'!s
pantheistic and rationalistic ideallism which were areas
of contention in the position of Sgren Kierkegaard, It
may be observed from the evidence that his critique |
regarding concreteness in Hegel!s system, his attack upon l

the posaibllity of an existing rational system for the
aoquisition of truth, and his condemmation of the motive
for such a system, the ethics of such, and the possibility
of the cormunicetion in the system, were all based upon the
necessary inclusion of existence into eny search for
philosophic or religicus truth, This is the reason for
32
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calling Kierkegaerd's position a theistic existential one,
It was broad enough to include the oft overlooked dimension
of existence, and narrow enough to regard the truth as
an end in the long struggle of moural men with moral and
contradlcting phencmens, For this reason; Klerkegaard was
& moralist sbove all, He replaced functions of mind with
moral considerations, objective rationalization with
subjeotive examination, and in so doing provided us with
one of the most erudite oriticlsms ever adduced against
Hegellan philosophy,
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