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the communion through the Holy Ghost. They believed that ‘snécial 

revelations cane by dreams and mystical experiences. Another sect * 

which has endured ere the Quakers. Quakerism was precipitated by ~~ 

the ministry and personality of George Fox (167)|-1691). His eens 

ing in 167 and follorring made converts among Seekers, Independents, 

Baptists, and other sectarianss who loosely united as "Children of 

the Light", "Friends", or "Frionds in the Truth". Fox and his~ 

follovers protested against "the idolatry of the Bible"; arainst © 

“worshipping the records instead of the Spirit which gave the re< 

cords". Tho Quakers vould not limit inspiration to the age when the 

Bible was writton, and they would not admit that the spirits of man 

after that age could have no inspiration. In terms of church history 

this was Montanism, which is also an outstanding trait of all the 

Spiritualists that heave beef discussed. Other leaders among the’ 

Quakers include William Penn (16lilj-1718) and Robert Barclay (1618- 

1690). The latter was the real dogmatician of the Quakers and his 

doctrinal formulations incline to and actually develop into the - 

leading principles of Socinianism. Barclay was riuch interested in 

proving the objective character of the Spirit's immediate revelation. 

The theology of Perm included a rejection of the doctrine of the 

Trinity. In Christology their emphasis was ‘riot upon the historic 

Christ, but upon the "Christ within us" who was declared to be in all 

men. Penn pointed to Plato, Plotinus, Seneca, Epictetus, and Antonius 

h2 
as men who had beon obedient to the light of the "Christ within uste ; 

eee 

her, J.L. Neve, op. cit.) II, h5-h9. 
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About the same time as the rise of the Cquskeeraj the mysticiam of 

Neo-Platonism was revived ‘by the Canbridge Platonists, who said "God 

is more in the mind of man than anywhere else in the universe." They 

were led by Ralph Gudworth (1617=1688) and his work was designed, to 

  

refute Thomas Hobbes who advocated a mechanical theory of ethics. 

Among other members of the group were Henry More, Samuel Clarke and - 

Richard Price. The man who earned the title "The English Mystic" . 

Was William Law (1606-1761). Shortly after being ordained to the ~~. 

ministry; he refused the double oath of allegiance to King George I 

and abjuration of the Stuart Pretender and thus lost every chance ‘of 

preferment within the Church. After this he supported himself as 

best he could through tutoring end private chaplaincies and devoted 

hinself in the utmost simplicity to the life of prayer, study, writing 

and good works. He was influenced by-Jacob Boehme atid many of his 

later writings are mystical in the normative sense of the word.   
Law's :ritings influenced Jom Wesleys bearing fruit in his mature 

doctrine of Christian perfection. 

Mysticism in its modern forms is thé natural culmination of the 

subjective emphasis of the liberal theologies that have flourished 

since Schleiermachor’ (1768-1631). -Sclilelermacher grounded theology 

on the appeal to religious experience. Of the Bible he said; "Every 

sacred scripture is but a mausoleum-of religion. . . « He does not: ahi. 

  

i "Wenaries W. Lowzy, "William ‘Law®-in An Encyclopedia of Religion 
pe U37. 
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have religion who believes in a sacred scripture, but-rather he who 

does not need one and could make one if he so desired! Since the 

time of Schleiermacher there has developed what is called "Experience 

Theolory", and much of this theology 1s mystical and can be termed 5 

with what was carlier called "Enthusiasm". The language of modern 

mystics also shows that they are heavily indebted to the philosophies 

of their times. l'odern mystics have also turned eastward to the na= 

tural home of mysticism. Another influence has been the change within” 

the thought structure itself due to the growing avareness of man as 

a phenomenon as brought out in psychology and the writings of William 

James (162-1910). The mystical mood has also been popularized by - 

the intuitional philosophy of Henri Bergson (1859-19li1).. Movements 

  

which give evidence of mystical tendencies include Swedenborgianism, 

the Moravians; Christian Sciences Moral Reaxniament (formerly Oxford 

Group Movement), ond various Theosophic cults: Leading mystica with 

Christian leanings in our time include Friedrich von Higel of Eig- 

land, Rudolph Otto of Germany, Rufus Jones, Evelyn Underhill ond W.R. 

Inge, "the gloomy Dean". Von Higel and.Ol:to are exponents of a 

ttodified form of supérnaturalism. The American mystic, Rufus ki. 

Jones, holds that "we have no other adequate.origin than from the 

Spiritual Deeps of a World-ltind, or World-Reason, out of which we have 

emerged into individusl form and struck for being into personal fesse 

Ls 

lischieiormacher's Speeches as quoted by Ilorman Sasbe, Here We 
Stand, trans. by 1.G. Tapp York: Harper & Brothers, 1930)> 
Pe 1D. 

Was quoted by JeL. Neves Op. clbes IIs 316. 
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Some form of mystical. ‘exiérience is also found today 4ri the ‘Russian 

Orthodox Church, Moharmedaniam, and among the religions of India 

and China. f tk anton 
The mysticism of the Christian Churchs which has been the chiee 

interest in our discussion, in contrast to al]. other forms with their 

timeless and unhistorical tendencies has always been restrained ‘and 

limited by the historic fact of the revelation ir Christ. The Christ- 

jan mystic does not seek so directly the immediate union of his soul's 

essence with the divine essence. He is too firmly bound by his de- 

pendence on the historic facts of revelations; too much restrained by 

the written and revealed word of Christ. So here there is a ¢ontinual 

and often desperate conflict between the unhistérical, immediate én- 

Joymentt of Cod and the union with God that is conditioned by an 

historical revelation. $0, for éxamilej thé Neo-Flatonié mysticism of 

the infinite cultivated by the Victorines is much more unréstricted 

and unhistoricnl. than the devotio erga carnem Christi of the mysti- 

cism of Bernard or of the Brothren of the Comion Life. But in spite 

of all. the historical limitations, at the end Christian mysticism 

finds itself in the company of the unenpirical, immediate contact of 

Platonic ideas. The connection with a Biblacal faith exists only at 

the beginning. The Word and Sacraments are means for furtherance 

of contemplative rapture. The real interest of the mystics, however, 

is centered in the emancipation of the soul, its illumination and . 

blissful communion with God. ‘Thus in the end the history of salvation 

is left far penina.!6 

enemies 

N6ce. Adolf KSberle, op. cit.s pp. 9-10.    
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As we have scen in our survey of the mystics; mysticism ‘holds 

that there can be a genwine experience of God, a real encounter with 

the Spirit of God, even apart from the external word of the Gospel. 

Fore than that, it maintains that the immediate experience of tha» 

presence of God is the uttermost which can fall to the lot of man. 

fo experience this loftiest privilege, moreover, reports of histori- 

cal events in the past are required just as little as the preaching 

of the church and the written word of the Bible. , It does not inquire 

after the revelation which was given two thousand year's ago, but af=- - 

ter that which comes todey and about which one can speak from per= 

Sonal experience. This type of religion can’rightly be called: "Ei- 2 

thusiasm" and is rejected in the Augsburg Confession. In the fifth 

Article of the Augsburg Confession mysticism of ‘211 ages including ~ 

its philosophical consequences is excluded:from the onrohs? 

ther in his om inimitable fashion;- made the rejection even clearer - 

é 

Lue 

when he wrote these words in the Smalcald Artictes: 

All this is the old devil and old serpent, who also» 9%: > j 
converted Adam and Eve into enthusiasts, and led them from the ; 
outward ford of God to spiritualizing and self-conceits and . 4 

_ Nevertheless he accomplished this through outward words. Just 
.. a8 also our enthusiasts condemn the outward Word, and neverthe-.:: ; 

less they themselves are not silent, but they fill the world ‘a 

with pratings and writings, as though indeed, the Spirit could a 

not come throw:h the writings and spoken word of the apostles, 

but (first) through their writings and words he must comes = 

  

Wane part of Article V of the Augsburg Confession referred ‘to 
reads as follows: "They condem the Anabaptists and others who think 
that the Holy Spirit comes to menwithout the external Word, through 

their orm preparations and works." Concordia Triglot, the symbolical 

books ‘of the Ev. Lutheran Church (St. Lowis! Concordia, 1921), pe h7. a 

; sonsaatcald Articles", part III, Article VII, Concordia Triglot. 
PPe 9 =e 

be  
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Ina word, Enthusiasm inheres in Adam and his children from the be=~ ; 

ginning and that whatever without the Word and Sacraments is exe 

tolled as Spirit, is the Devil hinself. : 

What is rejected in Luther's words? It is not the religion of 

pagans, but the religion of the great so-called Christian mystics: 

Neister Eckart, St. Francis of Assissi, Sebastian Franck, Jacob 

Bochme, Schleiermacher, to mention only the most prominent names. - 

All these heroes of Christianity fall under Luther's categorical : 

judgment: “This is the old devil." When it is said that modern:man 

cannot simply accept the Bible without first testing it, and that one 

must have the Spirit before contemplation and study of Scriptures 

Luthor would protest as he did against his contenporary enthusiasts 

tho boast that they have the Soar without and before the Word, and 

accordingly judre Scripture or the spoken Word, and explain and stretch 

it at thelr pleasure, as Muerizer did, and many still do at the present 

day; who wish to be acute judges between the Spirit and the letter, 

and yet know not what they say or declare 49 Tn fact this conviction 

that something eternal and divine dwells by Tate deep dow dn our 4 

ego which enables us to contemplate the divine eo to ieee sentonce on 

revelation - in short, this "innerliness" of which the pavsttce of 

all time testify - is placed by Luther alongside the claim of the popes 

"Because the Papacy also is nothing but sheer entiusiasm, by which 

the Pope boasts that all rights exist in the shrine of his heart, and 

LS 

M9 aa., Pe Be 
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whatever he decides and commands with (-in) his church is spirit and 

right, even though it is above and contrary to Scripture and the 
cf 

spoken Word." 

Even from a strictly scientific noint of view much of the basis 

of mysticism is discredited. The mystic is ossentially a tender- 

minded person who finds the hard labor and slow progression of sci- 

ence toward the attainment of knowledge. intolerably slow.. The mystic 

is moreover not satisfied with the tentative nature of. scientific 

truth. Science offers only working hypotheses of increasing exact= -- 

ness of application. It does not pretend to absolute or final cer- 

titude. The mystic thus finds a shorter and easier way for such 

certitude: 

kysticism is the pursuit of the ultimate, objective truth. 
or it is nothing. Not for one moment can it rest content with 
that neutrality or agnosticism with regard to the source and 
validity of its intuitions. The mystic is not intorested in 
the states of his consciousness. He cares.very little whether 
he is conscious or unconscious, in the body or out of the body. 
But he is supremely interested in knowing God; and if possible 

"in seeing Iim face to face. 51 

The tender-minded person longingly raises his eyes from the 

rough and tiresome road of science to look with Coes toward the aq 

(to him) “uninspiring goal, and soon ceases to atrugeie ormard. Hys- 

ticism adopts vwithout scruple a type of reasoning against ehich 

science constantly struggles: the type known to Logicians as the 

a
 

a
 
e
s
 

S
w
 

fallacy of the ambiguous middle term. In scientific reasoning it ie 

  

50rpid., pe he 

Daa: liam Ralph Inge, The Philosophy of Plotinus (Third Editions 
London: Longmensy Green & Coss 1929)s 1s Je 

 


