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CHAPTER I

INTRODUCTION

-

.The doctrine of the unio mystica, 1".‘he’ :I.nc.ine'..l.ling of the H'.;ly b
Trinity in the heart of the believer, is one of the wonderfui doc-
trines of the Christian faith. That God parsonall& dwells in th.e
heart of the Christian is certainly a te.aching so lofty that, if we
did not find it taught on so many pages of the Holy niﬁle, ’we would
not dare make such a claim. The theologian who would present the
divine truth most completely and truthf;ﬂ.ly cammot f£ail to lay stress
on the unio mystica. Because this is so weighty and precious an ar-
ticle of faith, it is [itting that we investigate it thoroughly.

It is the purpose of this p:lper to consider the relation of the
unio mystica to the body of G}n-:l.s’oian doetr:lne. We will note f£irst
of all how so many 1_rell-mo:ming people have practiced all sorts of
mystical exercises which they believed ":ould obtain and strengthen
their union with God. Many have believed and taught th:la doctrine

as the basis of man's justification, saying that "fn:lth Justit‘ies ‘e e

as the germ of renewal, or as the means of :lrgrai‘tins into the new
mumanity." Others scem to overlook this doctrine altogether, in
spite of the fact that the unio mystica has more Scril.ntural proofs |
than many doctrines that are discussed at greater length in dogmu-

cal literature and seem, therefore, to be given a more prominent

€ '.l‘heo
Francis Pieper, Christian Do ics, trans. from German by .
Engelder and J.T?Pm;u_'("_s'o. Lo"'m‘ﬁ'u noordias 1951)s Iy 556e .
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position in the corpus doctrinae. Perlle;rs we hesilate to discuss
this doctrine because the wnio mystita is, in the words of Enhesians’
5132, "a great mystery." We realize that we cannot satisfactorily
explain the union between God and the believer nor the manner of 11'..'-
The very title of the doctrine indicates this by the use of the word
"mystica", which means "relating to mysteries"; or "secret": The unio
mystica is an invisible and intangible union; one that is impercepti-
ble to the senses. .Uut. all of this should not deter us from making
a thorough study of this doctrine so that it may assume its rightful
position both in the dogmatical formulations of our liutheran theolo-
glans and in the Christian lives of our people.

Even though the wnio mystica is in the fullest sense of the
ternm "m;rsf;'lcal“, we dare not interpret this doctrine according to
our own rotions. Ag we define the unio mystica we will note that
it i3 a union of the believer with God whith is mor'e than simply an
agreenent of his will with the divine. It is a real presonce, an
actual urion and communion, by which the divine esgence in a mysteri-
ous way joing itself to the believer's person. Scripture clearly
teaches that the unio mystica is an actual and real union. In fact
this doctrine is taugcht so variously and abundantly on the pages of
Ibly Writ that to deny it is to dony inspiration itself.

W also obsorve how the unio mystica affects other doctrines of
the corpus doctrinac. Union with God is not an act of man, but the
act of God through Christ. It bogina when the Word of God is preached

and as the lbly Spirit works faith in that Word. It continues in the.
communication and reception of the Word and it exists in the conatancy.



3
of faith and confession in the truth ol the Word. The Word of Christ

and the Spirit given by Him must first come to us and do Iis work in
us, and then we shall be sble to abide with Him and in Him by virtue
of Mo power. We observe that there is no regenération without:es-
tablishing the mystical umion with Christ. And there is no mystical
wiion with Christ but in the regenerate.. These two can never be sepa-
rated; - and on the way between the act of regeneration and ow final
and completed sanctification in heaven-above, the unio niystica should
never be forgotten. Even though the source and begimning of the unio
mystica is repcneration, it properly belongs under Christian sanctifi-
cation. This is also evident from the ;:bjects or blessings of the-
unio mystica considered in one of the last chapters of this papers’ Vie
note t;specially the assurance and the comfort this doétrine gives to
believers in Christ. May the Holy Spirit be with us and in us to ‘guide
and strengthen us as we take up a more détailéd study of the relation

of this wonderful doctrine to the corpus doctrinael




CHAPTER II

FAN'S FALSE HOTIONS OF GOD AMD UNION WITH HIM

¢

Man is definitely and incurably religious. There is no race or
people without some form of religions without some idea of a god-or
gods, at least in the form of supernatural pmrer.l The experierces

of age and suffering, of sickness and déath that surround mankind ]

oftentimes tend to complétely destroy the enjoyment of the bound- -
less, worldly, scnsuous pleasures. The tridgedies of lifé in many - |
cases show men thal thore is a more enduring and deeper meaning to

1ifo than that which is found in the lusts and sensuality 6f worldly

pleasure. "The recognition of the transitoriness of all things tem-

poral. raises. the question of etermity."® The limltétion of all’sei=

entific invostipations the short span of all humafi activity drives °-

mén to seck some nvenué to a final; mote cdmpreliensive understariding

and explanation of the universe. A feeling of defectiveness, a long-

ing to overcome humar limitations makes men strive for communion with

God. Man will strive earr;estly to satisfy his craving alter the true

Reality when he realizes that secular values can give no lasting satis-
faction: He then recognizes the need of aspiring td God and unites in

the Jonging cry that is the hidden themo of all himiari historyt: MDona

nobis pac'em."3

1P.E. Kretzmann, The God of the Bible and Other Gods (St. Louis:
Concordia, 1943), pp. I IT-

2Adolt‘ K8berle, The Quest for Ibliness, trans. from German by John
C. Mattes (}.tl.rmeapol:l.;s_ Augsburg Publishing House, 1938)s p. 1la .

3Ibid.
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But unfortunatcly men are blinded with false notions of God and

L A Lutheran pastor once asked a doctor: "Do you

comminion with Him.
believe in the existence of Cod?" lie énavered, "Yes) I see God in “-
naturey; in the flowers, in everything. 'He 1s'a Bpirit, and lh_ig
everywhere. But He is not a person; for He could not’be a spirit,

and He could not be everywhere if le wete a person." This view that

Cod is an unconscious force active in nature is popular today: "God
is congidered as the soul of the world, the spirit animabing nature,
the universal force which takes the myriad forms of heat, light,
gravitation, elcctricity and the like.."s In other words, according
to this view, God is merely a sacred name for all existence. This
view of God is essentially pantheism since it denies the personality
of God and ascribes to Iim merely an immanent existence in the world.
According to the pantheists God and the world are idemtical - two
names for the aame thing.

Since pantheism onerates with two factors, two pantheistic views
have developed. According to onc view, proceeding from the unity of
natwe, God is merged in the world. This view, which is called pan-
codmism, was held by Spinoza, Coethe, the Oerman and English Romanti-
cists, Macckel and other materialists. Spinosa taught that the ALl is
"deus give natura", and the great multiplicity of phenomena. in the
universe are mercly modes of the two attributes of God, thought and

hoe. fomans 1121-73; T Cor. 1371; Acts 17122-25, 295

5A.C. HcOiffert, The Rise of Modorn Re 11 J Ideas, as quoted by
John Horsch, }odern Relirious oraliam {Chic ~Bivle Institute

colpmaﬂe Ass™n., 1 3 Pe
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extension, and God has no reality except tlrough His manifestations

in nature. Spinoma's pantheism exerted a great influence on Herder
and Coethe and the post-Kantian philosophers and theologlanse Fi?'htq
Schelling, Eegel, Schopenhauer, and Schleiermacher .6 According. to
the other view, proceeding from the infinite and eternal God, the
universe is nerged in God. This view, which is called acosmism and
vhich fundamentally denies.the world or regards.it as an illusion,
is found in Brahmaism and Heo-Platonism. -Neo-Platonism looked upon
the pheno_mena of the universe as cmanations of the Deity, while
Brahmanic philosophy created the conception of Brahma; the world=
soul. Only he can obtain salvation, that is, release from trans- °
migration, who through profound contemplation has come to the
realization of the illusion of phenomena and the identity.of the ego
with Brafma.! Thus many Indian Hindus say: . "I am Bralma,® identi-
fying themselves in that way with God. This pantheistic view is
clogely related to animism, the heathen idga held by millions of
savages in India, Africa, and other remote sections of the world, -
which regards God as the soul, the breath of life, that‘always fled
at death.a These savages also soce souls in non-breathing things. - - -

G“Pnnthe:lsm“, The Concordia Cyclopedia. Edited by L. Fuerbringer,
Th. Engelder, P.E. Krobzmann (St. louls: Concordia, 1927)s; p. 563.

Toiq.

8
Lewis Drowme in hig book This Believing World (tlew Yorks . Mac-
millan, 1930), p. 32 tells us: WIhat is why the Japancse word for
soul used to be 'wind-ball', and the one for death, 'broath-departure!.
Similarly, that is why the Hindu word for soul is still atman, parent
of the German word Atem, meaning 'breath', and of the English word
'atmosphere!", T

i LR m———m T
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Indiaeti, he sees souls in a1l the things he comes in contact with.

Iis whole world is Tilled with souls. For ages it has been the de=-
lusion of the natives of India, who call God: Shaud (Force, cnergy)
and will pray to a trce or a stone, saylng, "Shauki is everymherd;
ho is in the tree; he is in the stone.® All these pantheistic no-
tions of God are, however, only fascinating deceptions of the devil,
Closcly rclated to the pantheistic ideas of God is the notion
of divine immanence. The word "immanenée" denotes the presence of
God oveérywhere and always in the universe. Cod is nowhere absent
from the universe and lie is never separated from its 1ife. By this
doctrine the modern theists altempt "to interpret the facts of God's
uwniversal presence amd tell what thab presence 'si(;r::i.fles or acéorplish-
es.“9 Immanence is similar to God's omn:lprcsén‘ce. In the m:l'.ion of
irmanence "we cimply read the fulness of the gigniTidande of God into
the announcement of Iis imiversal 15;-3'ééni‘.c."1° God i3 the supernatural
being who is the creative, quickening, inspiring Life, while the
natural beings .and things are acts or products in which the living will
is expresscd. The tendency of the doctrine is undoubtedly panthe-
istic. ‘Towever modern theists, while accepting thé doctrine of divine
immanence, have striven to distingmish it from pantheism and to safe-
guard the interests imperilled thereby. Thus they claim that widie céd
is irmanent in the universe, He also transcends it. All things are

. -
.

William i1, Clarke, The Christian Doctrine of God (New York:
Charles Scribner's Sons, 1909)s P« 330. »

0m1d., p. 1.



pervaded by Iiim, but Ile is more than all. So while the pantheist
identifies God with the totality of men and things, the theists pre-
ferred to recognize God as including this totality and still being
more and greator than it. This form of theism is called pantheism
and is characterized by the formula - 'all things are in God'; not
'all things are of God‘.ll
Specific definitions of immanence vary. Some.take it crassly
and boldly as a quantitative conceptions God is larger than the
universe of men and things, which exhausts only a part of lis being,
or the universe is but Ilis activity in space while lie Himself in His
immensity transcends all space. Others interpret it temporally: God
is eternal and the universe is but a passing expression of Him; His -
manifestation in timo, while He limself transcends time.'. The.ob~
Jections to pantheism are avoided by the insistence upon the person-
ality of Cod. Personality secms to involve limitation - a self and
a not sell - and hence.scems to be inq'nplica!hla to the being who in-
cludes all and crbraces all. But the modern theists vho propound
immanence assort the essence of personality lies not in the disbinct-
don of self from not self, but in free intellectual and volitional
activityl Such personality it is claimed belongs in.complete measure
only to the absolute or finite beings Glmi-:|H3 * The religion of immanence

11).C. HcoAffert; "Irmanence", %‘-’-’- %m.% ;
Ethics, edited by James Mstings (lew York: o8 Jor-bner 8. SoA%2
920), VII, 171.

121,

1314,
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9
asserts then that the divine is identical with the deepest self of

nan. Such modernist preachers as H.E. Fosdick 8ay, "God and man
belong together and in each other are fulfilled." "Wle reveal Cod,
since the best in us 1is God in uci.“]‘h Vs -
The opposite of immanence is transcendence, God's apartness
from or elevation above the world. "In the word transcendence com-
parison is made between the two units of existence, God and the uni-
verse; while the companion word, immanence, tells of the closeness

of their mutual rt:lni'.:lon.“]'5

God is transcendent to the world, not
in s abode or method, and the transcendence is not necessarily
loeal or quantitative in any sonse ,- nor occasioned by the moral con=-
dition of the world, nor established by any special will of Ood: - The
point is simply that of the two units of existences ore transcends,
exceeds, exccls the othery and the difference is a real difference in
the objects that are comparcd. ' God i8 greater than all besides; and
in every sense supariors In all in which, God excels He is infinite,
absolute, unlimited and free in the exercise of Iis powers .16 The
two cdnceptions, transcendence and immanences w exist togethers

God is wholly in the vworld or He is wholly apart from-its. In their .
éffphasis on the transcendence of God, the Barthlans assert that God

does not revenl Ifmself through nature. :"fe hdld' that God camot .

- 1In his book The Modern Use of the Bible (llew Yorks lacmillan,
1927)s pp. #66-T.

lsi'f.]-!. Gl:u‘ke, m. E.i_t.u, P. 3160

16134,
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be knovm by His active presence in the world. lis presence in nature.
and history is not denied, but is regarded as hidden so that what

God is, is not revealed."™ ! The Barthiane thus refuse to recognize a
'revalatio generalis'; and reject the doctrine of a 'theologia
naturalis',; the natural knowledge of God.

Dut on the basis of such passages.as Romans 1:19-20 and Acts
1h:15-17 tre must say that there is a revelation known to all men from
the works of creation. Homans 2:15 tells us of the law which is writ-
ten in the icarts of the heathen and clearly indicates a knowledge of
Gode So against the pantheists.on the one hand, the Bible compels us
to say on the basis of Ps. 11513; Luke 1113 thot even though Cod
reveals Himself in nature and is present in ally nature is not God or
pm:t. of Gody Who is rather transmndane and transcendent.” On the :
other hand, the Bible likewise compels us_t'o say-against the Barthian
view in the 1ight of passages like Acts. 17128, "For in Him we live amd

P I P T g S lS
- 5 aspe i = - \
T o UL L T e B 0T L,

move and have our being." that there is a general presence of God
even armong the unregenerate. This general presences unlike the:unio
mystica (as wo shnll later note), applies to all creatures, even the
beasts of the field and the fowl of the airs This presence is testi-
fied by the consciences of all mon. Likewise this immanent omnipres-
ence of God is tastified in Scripture passages like Ps. 13937 and °
Amos 912, latural. man who praises God when he sees the wonders of

17 i
Enil Drunner, The Theology of Crisis, p. 13l as.quoted by .., g
Iblmes Rolston, A Conservabive Tooks to Barth and Brunner (Nashville:

Cokesbury, 1933); pp. 57-0-
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nature receives somewhat of a conception of God's pover and influence,
of ‘1ls overwhelming presence. DBut this knowledpge of God as a result
of sin has been obscured and leads to idolatry and enmmity against Cod.
In nature we meet with the general .prasence of Cod, but not with.the
gracious presence which blesses and sanctifles our souls. The con=
templation of Cod's gencral presence canhot save anyone. Hature only
reveals that there is a God; who and what lle 13 and has done for sin-
ful mankdnd is alone revealed in His lbly Word, the Bible. There a-
lone can we find Jesus our Savior from sin.

In addition to the false notions of the pantheists, theists and

others thus far discussed, there are the many and varied notions of !?
God and ways to attain union with IHm that are held by philosophers ‘
and scholars who arc tormed 'mystica'. ' As Rufus Jones points out, '

- 19
"a large elament of confusion attaches to the word 'mysticiam'.m

A . _
somd e Ndth

Thé word 'mystic' was born in connection with the mystery religions

-
¢ e

of (rcoce. Tt came into use in the early schools of Neo-Platonism.

L ]
PR

Now the term 'mystic' is applied to all those who attempt to reach a
communion or union vith the divine through an. immediate; intuitive, B
or experimental knowledge of God. One mey say that 'mysticism' is '

"a consciousness of a Beyond, or of a transcendent Reality, or of a

Divine Presence."?C lystics look upon mysticism as a special third &
5

18

- Acts 1;512; Iuke 11:28. ¥

193”19:!1 h;s book, The Flowering of Hysticism (New Yorks Kaomillan,
9 p- 2 0. e e

e e

.ao_Jb. jd'! Pe 251-
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kind of knéwledge above sense perceptinn and reason. lﬁrstici'siﬁ. :
usunlly drises out of intonsified sensation. liystics themselves ad-
mit that mysticism is "a fecling statc issuing from a gréat tidal
wave of emotion.“zj' The mystic through discipline and conteupiaiion
domes to have this peculiar mystical kriowledge or sense wh:l.cl; en-
ables him to aprrehond truths of the divine not availabie through
any other means.

Mysticism has existed in all civilized Eurcpean countries for
the last 1400 ycars and undoubtedly many centuries longer in the
countries of the Middle and Far East. Yet in spite of this wide
temporal and geograrhical distribution, there is a remarkable sim-
plicity and uniformity in the mystical declaration of principles :
vherever found. Three metaphorical terms especially have been used
for the act or fact of knowing in the mystical ways Union, Love,
and Ecstasy. Union emphasizes what is claimed as the fundamental
characteristic of this act, narely that the subject who knows, and
the object which i5 knowm, become in the act one and the same; by
the orie being absorbed in the other. ILove signifies the force vrhich
attracts and binds together the two. Ecstasy means literally a
'standing out'; or getting out of one's self, and alludes to the
union of the kmowing subject with the knowm ob;jétﬁ:.az The object
wth whom the mystics desire union is some form of the divinity.

?Ltierman Wieman & Bernard Meland, American Philosophies of
Religion (Chicagos Willett, Clark & Co.y 193G), b LL7.

©2fnight Dunlap, Mysticism, Freudianism and Scientific Psy-
eholouz (S‘l‘-. Louis: C.V. HOSBN’ Coes 1920,’ PPe. i =17«
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Fost mysticism lives on the assurance that in the dépths of men's: .
souls flow hidden springs of* the divinity - a fundamentally panthe-
istic notion. MKystlcism has been well defined as "the form of piety
that finds its highest satisfaction in the immediate union of the':-
soul's essence with the divine 'essence."23
The East is the natural home of the mystic. There wo find the
" most cormlete development of the teaching of the essential unity of
the human sovl with its divine source. This teaching as revealed in
the literature of the Iindus and Brahmans has already been discussed
Wwhen we considered pami'.luz:'uznl.2h The Same idea weakened to the soul's
similarity to its primal source is found in the Chinese Tao-mystic,
in Persian Sufism, and among Orphic or Dibnysian cults. ' As: Adolf
K8berlo well points out :25
i Nonigde 0wt o gt
Whether it be the enthusiastic ory ® é"‘.‘-,_: Ltpt n ot the Tsurobo-
liuwn, or the Neo~Platonic conception of the soul that regards
the goul ns an outflowing of the octan-of divine reason, or the
belief of the fanatic emnnations "“from the flowing light of
divinity" ave roceived; whether it be the presm:q:t:lousi%denj:li-
fication of God and man in Angelus Silasius' Cherubic P % ’
or in the modern mysticism of the Stundenbuch, where Gody -
cannot live without humanity, first rcaches perfection by de-
veloping in us - all theses regardless of all differcnces of i»-.
time and infra-worldly divine nature of the éssence ~oi‘ the soul.
Western mysticism, while obviously dependent tpon the stimulus .

of the East, has a distinctive tradition of its omns Undoubtedly much

2
3M°lf Klberle, 6_9_. E_i_-"_b_ij Pa 9
Ugupra., p. 20 Broknanic philosophy.

"5In ds book, The Quest for loliness, pp. B-9.
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of the mysticism found in the days of the early Christisn Church can
be traced to Gnosticiom. The Gnostics were primarily interested in
tho redemption of the spirit of ran from his material. enviromment.
Christ, they believed, in revealing God to man, had placed redenption
within the grasp of those- capable of receiving and understanding his
nessage, and through the l:nowledge imparted by him he had brought
about a union vith God, which means ultimately a complete and perma<
nent break with the flesh and the world, and an eternal life in the
spiritual rna:lm.26

Another source of western mysticism which acttuz2lly had more in-
fluence than the Grnostics on early Christian leaders was the Heo=-
Platonism devcloped by Plotimus in the third cemtwry. Plotinus be=
longed to the go~called Alexandrian school of philosophy. . His theo-
ries were edited by his pupil Porphyry in:six Entieads. Plotinus con-
sidered himself a follower:of: Plato's philosophy and thus the Alekan-
drian philosophy ig usually called Neo-Platomiem: Nevertheless, Semit-
ic influences are discernible, probably from Philo. Some think he ob- -
tained some of his views from Dionysius; who will be discussed later.
According to the Alexandrians, thal which is known, in the higher or
third kind of knowledges; is Divine Being or Gode In the act of: kmow-
ing, therefore, in union or ecstasy, the knower is absorbed into and

26) rthur C. VeOiffert, Miysticism in the Enrly Church," The

American Journal of Theologys XI (Julys 1907)s 411, - MecGif

quotes olytus (Phil., X, 13) as saying of the Gnostic: Valentinuss
"Ie asgserts . . . that Gl’u'i;t' came dovm from within the pleroma to

save the erring spirit who resides in our imner man, which they say.
obtains salvation on account of the indwelling Spirit."
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is indistinguishoble from the Divine Knovm. This union is not at-
tained at any mment.. at which the mystic may desire its but is the
consunmation of long effort and is achieved but occasionally. Plo-
tinus, according to Porphyry, attained the mystic experience but _:‘
four times dwring his lifetime and Porphyry himself achieved it only
once. "Indeed his goal, his purposes his end was to approach the
supreme divinity and to unite himself with the divinity.s%!

Plotinus obviously was not a Christian; but his influence was
later felt in the mysticism of medieval Catholicism: Mysticism was
a constituent part of philosophical Christianity from the beginning.
It had a strong hold especially on the theology.ml plety of the
Eastern Church. In the Western Church John Scotus Erigena was the
first exponent of importance: About 850 A.D: he translated into
Latin from the Greelk the writings of Dionysiis the Areopagite who is
supposed to have been converted by St. Paul. However, Dionysius!
collection of writings secem to have been written about 500 A.D.za'
It scems the aim of this work was to incorporate Neo-Flatonism into
the teachings of the Church and thus remove it as an opponent. John's

chief work, De Divisione Naturae, really bridged the way from Neo-

Platonism to the speculative mysticism of the ltiddle AgeS. John Sco=
tus Was not a mystic in the corplete sense of the word, but hé laid
the foundation and provided the stinmlus for the mystical thinking of

. 27Ymigh‘b Dlmlnp, ﬂ. E’i-’ Pe 210

28 hia
CC. J.L. Nove, A IH of Christian Thought (Philadelphins
United Lutheran Publication Touse; OI3); I 167 -




the next five hundred years.

Soon after John Scotus & movement fostering mysticism that led
to piety became evident. Classical expression was given to the aims
of this movement by Obhloh of Emeran (d. 1003). . HS gave subjective
treatrniont to all the materiels of doctrine and faith and popularized

the mystic attitude. From this time on the laity welcomed contempla-
tion. MNew monastic orders arose with a rigorous discipline. One of
the immediate results was the enthusiasm éngendered for the Crusades.
The new piety of the Crusades developed the debire to follow Christ in
all the stages of His sufferings. Negative asceticism, erploying
self-denial and erphasizing sclf-abnegation received a positive pur-
pose: to follow Christ and to become like him. Mysticiom, embracing
Christ, as indicnted by Aupustine and enlarged upon by John Scotus, be-
came a mighty current. In the teashings of Hugo of St. Victor (d. 11l1),
the leader of the Victorines, we find an exposition of the method em-
ployed by the mystics. He emphasized three sbag‘es through which the
soul attaing krowledge of divine things: 1) sensual perception;

2) a secarch after the secrct spiritual meaning of that which is per-
ceived; and 3) an untrammeled vieion of the essenco of things which
1s nossible alone through the Spirit of God.: Hugd endeavored to cre-
ate the personal experience of salvation and of union with Christ.

'fe can come to Christ only on the same path on which He came to us,
through humility and sufi‘oring."” Hugo's mystical writings found
much of its stimulus in the writings of Augbstine. :

% bid., p. 186.
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Iowevor the most popular mystic of this time was the saintly
monk, Bernard of Clairvaux (1091-1153), who in protest against the
hard mind of Abelard, sought to mold Christian thought nearer to the
sontimeonts of the heart and to the practical cultivation of the di'w:l.ne
life. He crcated a coherent system of the order of salvation, which
is Christ-centered, built on religious expericnce, and ended in
mystic ecstasyi The chiel source of Bernard'_s mystic piety are his |
eiphty-six sermons on the Song of Solomon_ which are highly allegoric-

4

al and only reach the first verse of Chapter III. Thomas & Kempis!

Initation of Clrist is said to be a mosaic from St. Bernard. Bun&d
is a mystic who is really active in works for Christ. For him the :
active life followed the contemplative life. A : ‘

The noblest representative of the Bernardian mysticism is St.
Froncis of Assisi (1182-1226). Born as the son of a wealthy Italian
merchant, he left all he had and followed Jesus in IHis lowliness with
the greatest sincerity. Francis was a true mystic, a 'God intoxicated
man', who {inds Cod evcx-ywhere.Bo His stress on external poverty was
for him a means and not the end it became for his more fanatical
followers. He is credited with calling rovert: "the heavenly virtue
vhereby all earthly things and flecting aro troddon undorfoot and a1l

hindrances 1ifted from the soul, so that she may be free to unite

301?!::‘ this reason St. Francis was deeply in love with natwre
around him as illustrated in the hymn of the Creaturs, IL Cantico :
del Sole, "Tho Song of the Sun.® So was hin love for stones, trees;"
TTowors, birds, and even the ant. Cf. Jamcs J. Walsh, MHigh Points -
of Hedieval Culture (Milwaukee: Bruce, 1937)s ppe 258:87hs

=s
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: ; 31
herself to the Eternal God.™

Dominlcan mysticism becomes the practice of several ‘groups in
the Netherlands and in Germany dﬁr:lng the eleventh and twélfth det-
turies. Historically the rise of this mysticism is to be traced”

back to the female monasheries under the supervision of the Domini-"

can order. The new mysticism is Thomistic in prineciple; although the

Aristotelian outlook was broadened by Platonic and Neo-Flatonic prin-
ciples which had reached the West throuch the writings of John Scotus.
For this reason the Dominican mysticiém was to some extént more philo-
gophical and thug in danger of pantheism and sometimes less DBiblical
than the Bernardian type of mysticism.

Among; the rost prominent of the Dominican my¥tics ares’
1) Meister Eckhart (1260-1327), known aé the father of Germin mysti-
ciom; 2) Homry Suso (1295~1366), who interpretd’ Bckhart's mystical
apcronch in terms of the iiitensoly passionate love lyrics of an age
of chivalry; 3) John Ruysbroeck (1293-1361), a Flemish mystic; who
after a career as a parish priest in Brussecls, at the age of fifty)

31Evolyn Undarhill, The kystics of the Church (New York: GOeorge
H' mrnnv_ 0001 n-d.), p. 91. . O

321.1. Meve, op: cit., I, 213. . The author goes on to say!
"It (Dominican mysticism) showed little interest in the historical
foundations of Christianity, but rather centered its interest in the
emancipation of the soul, its illumination and blissful communion
vith God." This may have been true in individual cases; but.whern one
considers the 'Brethren of the Common Life! and their cmphasis on
having the Bible in tho secular language of the poople, one hesitatas
to nake such a sweeping judgment of the mystics of this perlod. The
author does noint out thut the Gorman mysticn ghowed a decp apprecila-
tion for an active Christian 1ife of duty, and says the mystico did
E‘;*' dopart in any marlked degree from the teaching and practice of the

urch, 5
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accompanied by several corpanions, retired to a hemi'bnge:!.n the *
foraest of Soignes and theré founded a religious commirditys - lj) John
Tauler (1300-1361), a preacher of great power in Strasbourg. “He and
Suso were morbers of the loosely organized mystical bzmti lnom as
'Friends of God.! Tauler's mysticism is truly evangelical and Christ-
centered: 5) Thomas A Kerpis (1370-1471) the alleged author of The
Imitation of Christ, which has had the most marvelous circulation of

all theological literature. Thomas & Kempis was a membor of the
'Brethren of the Common Life! which in the century proceding the Re-
formation becare the foster soil for mystit speculation and practical
piety.

The emphasis placed by Protestant reforme’s on jersonal pather
than institutional religion might be expected to éncourage the mysti-
cal approach to God and to produce flowrishing schools of mysticas =
But this does not seem to hive béen the case. But some modern mystics

33

like to include Luther as one of the mystics. vhile it is true

that Luther was deeply influenced by the Theologin Germanica and even

edited ita publication in 1516 and reedited it in 1518, he Seets ‘to
have been misled by its serious devotional fervor. The contentd of
this work are thorough-going Meo-Platonism.” Lubher dlso had gi-ent
respect for the German nwst:lcs.. He 1ikeéd their practical emphasis on
the way to God, their translation of the idess of the dogmaticians fnto
practical religious truths exprossed in the mdther tongue; alsd the

Ber, Bvolyn Underhi1l, op. cltes ps 212, liss Underhill even
o038 on to say:s "The ILutheran faith, which is the foundation of
Luther's theology, has far more the character of mystical adherence
to God than of mere belief." ; :
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religious and evangelical depth which was found in their writings.
But his aversion to quietism, his vivid sense of personality in God
and man and his strong ethical irterest kel hinm from ebracing .
mysticisn i its peculier cha:'acter}!‘" T
Even though mysticism has never really been at home in.the
Lutheran Church and still less in the Calvinistic Ohurches, never-
theless mysticism continued on the fringe of Protestantism as well
as in Catholic circles. Within Catholicism, however, undet the pres-
sure of the counter-reoformation, the spt;mﬂabive aspect of mysticism
vanisheds and thus the Catholic mysticism of this period became-
mainly the practice o!.‘. spiritual exercises and was fostered in Spain
by Saint Theresa (1515-15.82) and St. John.of the Cross (15L42-1591).
St. John of. the Cross is perhaps the: greatest vriter on mystical
theology which the Roman Catholic church has over pro’ducseda35 Other
Roman Catholic mystics of this cra are Michael Molirios (d. 1697),
and Saint Francis of Sales, Bishop of Geneva:.(1567-1622). Molinos
was one of the early leaders of the Quietist movement in Spain. . He q
claimod to [ind peace and assurance by a quiet, mystical surrender |
of self into the hands of God. His teachings were similar to the. - -
"inner 1ight" and ™inner word® of the Ansbaptist Quietists:and. the 1
Quakers in the Protestant Church. The essence of his teaching -was .
_explained in "The Spiritual Guide", and it appeared to:render super-
fluous the rites, corcmonies, and institutions of the Roman churclz. 3

The Jesuits quickly recognized this feature of the Quietist movement

3b1.L. Neve, ap. eit., I, 220.

35!1011(;1.-15 V. Steere, "St. John of the Cross® in %lﬁﬂg_lg_%
of Relipion, edited by Vergilius Ferm (New Yorks The osophic
mrarys I715)s p. 399,

e
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and secured the condemmation of lolinos by a papal bull of 1687 .3

But meantime Quietism found a new stronghold in France where
Kadame Guyon (16L0-1717) popularized it by her writings. Fenéfl.on,r_'r
archbishop of Gambrai (1651-1715) adopted Quietist-views. A new.
Catholic revivol began to swecp over France. But the severe op~. .
p.;isition of the Jesuits soon refuced it to a mere ripnle. Kadame
Guyon was imrisoned for ten years. Fonelon was permitted to re-
tain his position as archbishop, but a number of :his Quietist state-
ments were ofCicinlly conderned by a papal bull of 1699. The Qui-
etists held {0 a pessimistic doctrine of human ;mture and the cor-
relative doctrinc of the need for and the fact of divine initiative
in man's_salvation. God may act on man only as he swrrenders him-
8élf utte-ly. Pure faith is beyond ideas and beliefs;. pure love is
vithout a love of any particular thing) bub-a love for love's sake.
Abgsoluté cnlm urnmixed with self arbition is the true receptive mind
for divine ;race. Rufus Jones calls the Quietist movement ™the
most. acute stage of Europcan m'st:tcimn."37 Among the other conspi-
cuous representatives of the Quietists were: . Michel and lme. Bouwrig-
non. Mme. Bourignon (1616-1680) believed herself in direct -cormunion
vith God nnd divinely sprointed to restore the spirit of the Gospel.
She taught that Christianity consisted not in faith and practice, but
in internal omotion and supernatural impulse. Bourigninnism spread

36:.1*:-:: P. Sunlben, A Iistory of the Christian Church (Revised Edi-
tion; New York: Nelson, IONZ2)s pe 370-

3"hs quotcd by Vergilius Form, "Quictisu, An Encyolopedis of
Religion, pp. 631-37.
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through Holland and into Scotland, where a solémn reninciatior of
it 18 still, in the Established Church of Scotland, required from
every entrant to the ministry at the time of his ordimb:l.on.s g

liysticiam continued in Protestahtism in the form of the 'bh'e-‘.é-
logy of the "Inner Lighi" or the theology of "Spiritualism". There
is a close reclationship between this Spiritualism and the mysticisi
of the Middle Ages. Yet an appreciable mmber of the cxponents of
this movement were influenced more and more by ‘the Reformation.
They started with the same questions that were raised by the Refoi'nlers,
and tho conclusions reached by the Reformation did not leave them un-
affectod. Certain aspdcts of this movenent appeared before the fe-
formation, such as Anabaptism, and went far beyond it. The first
leaders of the movement: Muenzcr, Karlstadt, and Schwenkfeld -
were contemporaries of Luther. They started from Lutheris pr:'lﬁc:.lple
of the Word, bit enerfetically insisted upon an immediate revelation
atill to be exporienced. Introspection was supposed to réveal an :
"inner light" which was to puide them. Actually luenzer and Karl-
stadt and riost of tho Ansbaptists in general were practical reform-
ers and not theologians. Thus they i)ecam? involved in secular and

N LIRS PR D W SRS LY .

political movemenis, such 'as the Peasants' Revolt. Schwenkfeld

(4. 1561) was the origiriater and typloal exponant of a mediating
gpiritunlistic theology. Ne cohsidered the Bible as only an :’urper-
foct uman image of what God wrought directly within the hearts of

38,,; . ke _ Rl
Antoinetto Bourigron®, in lebster!s Biogrdphical Dictio
(Fi{'?;. Edition; Springfiold, lass.s C. & C 'T'M_'&T Nerriam ."I?Hi)m, »
De . .
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the prophets and apostles. To him it was not the Word which brings
the Spirit, but man who is filled with the Spirit brings that Spirit
with him to the Word. "The divine lipght must be brought to the
Scriptures, the Spirit to the letter, the truth to the imdge, a.nd
the master o his ".mrk.“” In his "immediacy of the Spirit®
Schwienld'cld was a Spiritualist, and in his whole development he was
a naturnl vosult of the great German spiritualistic and mystical
movoment among the laymen in the later Middle Ages. The Baptists
and Eennonites espacially in the United States have been influenced
by SchrenldLeld.

Anothor groun of Spiritualists of this time werec of a natural-=
istic and rationalistic type. The most important of this group was
Sebastian Fronck (d. 15h2). To him the Bible was full' of "vontradic-
tions and did not have the power to bring about a new, moral life.
Cod cannot reéveal Himself through the letter, but only through the
S~irit. With him the Holy Spirit of rev=lation becomes the spirit of
man as a divine clemént. This divine element is at [irst only po-
tontially present, and hindered in its devclopment by that which is
sens{ml and sinful, but man is fully capable of himself to bring the:
divine within him inte full vonsciousness and powers and’to conquer
sin by his om strength. This is done through quiet and patient -
wa:l‘l'.ing. Jan be¢omes a beliéver by calling into 1life the Word 4hat’
dvells within him, and by yielding himself to the dominion of the

39
Schwenkfeld's Concerning tho }bly Scriptm'ea, VI, 5, as quoted
by Jdel. Nave, m. 011'", II, lllc
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indwelling Spirit of God. .Franck sacrifices the peculigr chak-
acter of Christianity as a'relipion of redemption in order to
foster a rationalistic-pantheistic religiousness. Theobald Thamer
(d. 1569) follows the premises of the naturalistic-ethical con- “
ception to their lorical conclusions. For him the original reve-
lation of God lies in conscionce and nature.  Valentine Weigel
(d. 1588) stressed that "God, Spirit and Word are within us;" and
therefore "the spiritunliunderstanding flows forth from withina"ho
Tioigel complicated and confused his otherwise inherenmtly cohsistent
pantheistic and psychological system by joining it to the central
thoughts of Christianity. Jacob Boelme (1575-162ly) was a Gofiposer
of an obscure roligiéus and philosophical systém that Influénced’
German pictism and English Quakerism. 'Boehmé's suggestive ‘doctrine
of the play of contraries within the will ‘at ‘the heart of 21l crea-
tion furnishes a Christian thoosophy which has still to be fathomed.
Spiritualiom in Germany continued in a long line of agnosticizing
thinkers, mystically and pantheistically inclined.

German Spiritualism spread to England especially after the Puri-~
tans overthrew Anglicanism in 16/3. lany sects arose which stressed
individunlism. A sect of special interest was the "Familists¥ or
“"Family of love". It was a sect of Anabaptists that had coms from
Iblland, All their interest was ih the baptism of “the Spirit and in

1T h:lomeldnnm-'ﬁbirr, chap. 12, as quoted by JuL. Neve, op. cib.s’
: ] le

thO n of
uglas V. Steere, "Jacob Boehme" in An _E'_I.gp__ﬁmedia oL
Relipgion, p. 81.
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the commmnion through the Holy Ghost. They belleved that special
revolations came by dreams and mystical experiences. Another sect
vwhich has endured are the Quakers. Quakerism was precipitated by
the ministry and personality of George Fox (162)1-1691). His prehdh:
ing in 16L7 and following made converts among Seekers, Independents,
Baptints, and other sectarians,; vwho loosely united as "Children of
the Light", "Friends", or "Friends in the Truth". Fox and his-
followers protested against "the idolatry of the Bible"; apainst
"worshipping the records instead of the Spirit which gave the re<
cords", Tho Quakers would not limit inspiration to the age when the
Bible was writtens; and they would not admit that the spirits of man
aftor that age could have no inspiration. In terms of church history
this was Montanism, which is also an outstahding trait of all the
Spiritualists that hdve beeri discussed. Obher leaders among the
Quakers include William Penn (16li-1718) and Robert Barclay (16L8-
1690). Tho latter was the real dogmatician of the Quakers and his
doctrinal formulations incline to and actually develop into the
leading principles of Socinianism. Barclay was much interested in
pProving the objective character of the Spirit's immediate revelation.
The theoldgy of Pemm included a rejection of the doctrine of the
Trinity. In Christology thelr emphasis was ‘riot upon the historio
Christ, but upon the "Christ within us" who was declared to be in all
men.  Penn pointed to Plato, Plotimnus, Seneca, Epictetus, and Antonius

h2
as men vho had becn obedient to the light of the "Christ within _qu'- ;

h26f. J.L. Neve, op. cit., II, U5-L9.




26

About the same time a3 the rise of the Quakerss; the mysticism of
Neo-Platonism was revived by the Cambridge Platonists, who said "God
is more in the mind of man than anywhere else in the universe.m Tl::ey
were led by Ralph Gudworth (1617-1668) and his work was desi@ed_.‘!'.;
refute Thomas Hobbes who advocated a mechanical theory of ethics.
Among other members of the group were Hemry kore, Samuel Clarke and -
Richard Price. The man who earned the title "The English Mystic'" .
was William Law (1606-1761). Shortly after being ordained to the
ministry; he refused the double oath of allegiance to King George I
and abjuration of the Stuart Pretender and thus lost every chance ‘of
preferment within the Church. After this he supported himsclf as
best he could through tutoring end private chaplaincies and devoted
hinself in the utmost simplicity to the 1life of prayer, study,; writing
and good works. He was influenced by Jacob Boehme atid many of his
later writings are mystical in the normative sense of the word.
Law's writings influenced John Wesleys bearing fruit in his mature
doctrine of Christian perl.'oz:t’:i‘-:‘um..h‘3

Mysticism in its modern forms is thé natural culmination of the
subjective emphasis of the liberal theologies that have flourished
since Schleiermacher- (1768-183l1), ‘Schleiermacher grounded theology
on the appeal to rcligious experience. Of the Bible he said, "Every-

sacred séripture 18 but a mausoleum of relipion. . . s He does not.

) h?’charlcu V. Lowry, "Willism Law® in An meﬁlopadia of Religion
Pe U37.
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have religion who believes in a sacred scripture, but rather he who
does not nced one and could make one if he so dta:sirerl;."ml Since the
time of Schleiermacher there has doveloped what is called "Expm'ieme
Theology™, and much of this theology is mystical and can be termed .
with what was earlier called "Enthusiasm". The lanpuage of modern
mystics also shows that they are heavily indebted to the philosophies
of their times. l'odern mystics have also turned eastward to the na=
tural home of mysticism. Another influence has been the change within
the thought struczture itself due to the prowing awareness of man as
a phenomenon as brought out in psychology and the writings of Willlam
James (1842-1910). The mystical mood has also been popularized by
the intuitional philosophy of Henri Bergson (1859-19ll). - Movements
which pive evidence of mystical tendencies include Swedenborgianism,

the Moravians, Christian Science; ¥oral Rearlﬂemm (formerly Oxford

R e i .
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Croup Movement),; and various Theosophic cults:: Leading mystics with
Christian leaningo in our time include Friedrich von Higel of Enig-
land, Rudolph Ctto of Germany, Rufus Jones, Evelyn Underhill and W.R.
Inge, "the gloomy Dean". Von Higel and.Ohto are exponents of a
modified form of supérnaturalism. The American mystic, Rufus k.

Jones, holds that "we have no other adequate.origin than from the
Spiritual Deeps of a Vorld-lind, or World-Reason, out of which we have
emerged into individual form and struck for being into personal bmuﬂgf'

bhgcnies 5 : sbe, Hare We
ermachor's Speeches as quoted by Horman Sasse, e We
Btand, trans. by 7.G. Tq%e—rrm«m York: Harper & Brothers, 1930),
P' lb-

U5q quoted by J.L. Meve, op. cit., II, 316.
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Some form of mystical expérience is also found today ir the ‘Russian
Orthodox Church, lNoharmedaniam, dnd among the relipgions of India
and China. : .

The mysticism of the Christian Church,; which has been the eh.uaf
interest in our discussiony in contrast to all other forms with their
timeless and unhistorical tendencies has always been restrained and
limited by the historic fact of the revelation in Christ. The Christ-
lan mystic does not seek so directly the immediatc union of his soul's
essence with the divine essence. Ile is too firmly bound by his de-
pendence on the historic facts of revelation, too much restrained by
the writton and revealed word of Christ. So here there is a continual
and often desperate conflict between the unhistorical, immediate en-
;)oym;:nh of God and the union with God that is conditioned b:ra:n
histordeal revélation. S0, for exinile; the Neo-Flatonis mysticism of
the infinite cultivated by the Victorines is mich more unréstricted
and unhistorical thar the devotio ergh carmem Christi of the mysti-
cism of Bernard or of the Brothren of the Comiohn Life. But in spite
of all the historical limitations, at the end Chiistian mysticlsm
finds itself in the company of the unempirical, immediate contatt of
Platonic idecas. The connoction with a Biblical faith ex:lst.s 9':'111_6:!'.
the beginning. The Word and Satraments are means for furtherdnce
of contemplative rapture. The real interest of the mystics, however,
is contered in the emancipation of the soul, its illumination and.._
blissful commuinion rith God. Thus in the end the history of auﬁation

15 left far behind.'®

l'60-1-'- Adolf K¥berles op. cit., ppe 9-10.

R el e e T




29

As we have seen in our survey of the mystics; mysticism holds
that there can be a genuine experience of God, a real encounter with
the Spirit of God, even apart from the external word of the Gospel.
Kore than that, it maintaing that the immediate experience of 'the,:'
presence of CGod is the uttermost which can fall to the lot of man.
To experionce this loftiest privilepe, moreovers reports of histori-
cal events in the past are required just as little as the preaching
of the chwrch and the written word of the Bible. ;: It does not inquire
after the revelation which was given two thousand years ago, but af=- °
ter that which comes today and about which one can speak from per-
sonal experience. This type of religion can rightly be called "Eri-
thusiasm" and is rejected in the Augsburg Confession. In the fifth
Article of the Augsburg Confession mysticism of ‘2]l ages including -
its philosophical consequences is excluded from the ohu'rﬁahl
ther in his own inimitable fashion; made 'tﬁe rejection even clearer

Lu-

. P ]
when he wrote these words in the Smalcald Artictess’

All this is the old devil and old serpent, who also :
converted Adam and Eve into enthusiasts, and led them from the
outward iford of Cod to spiritualizing and self-conceits and -

. neverthelesa he accomplished this through outward words. Just

.. a8 also our enthusiasts condemn the outward Word, and neverthe- -
less they themselves are not silent, but they £ill the, world
with pratings and writings, as though indeed, the Spirit could
not come through the writings and spoken word of the apostles,
but (first) through their writings and words he must comes -

h7'1'1!!-2 part of Article V of the Augsburg Confession referred to
roads as followss "They condemn the Anabaptists and others who think
that the Holy Spirit comes to menwithout the external Word, through
their own preparations and works." Concordia Triglot, the symbolical

books "of the Ev. Lutheran Church (St. Louis: Concordia, 1921), p. L7.

PP h95‘6 .
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UBngmacard Articles", part IIT, Article VII, Concordia Triglot,.
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In a word, Enthusiasm inheres in Adam anr.l his children from the be~ :
ginning and that whatever without the Word and Sacraments is ex-
tolled as Spirit, is the Devil himself. ‘
What is rejected in Luther's words? It is not the religion of

pagans, but the religion of the great so-called Christian mysticss
Meister Eckart, St. Francis of Assissi, Sebastian Franck, Jacob
Bochme, Schleiermacher, to mention only the most prominent namess . .
A1l these heroes of Christianity f£all under Iuther's categorical :
judgnomt: "“Tiis ic the old devil." When it is soid that modern man
cannot simply accept the Bible without first testing it, and that one
must have the Spirit before contemplation and study of Scripture;
Luthor would protest as he did against his contemporary enthusiasts

“ho boagt that they have the .‘ip:l.rit without and before the Word,-and
accordingly judpe Seripture or the apokem Word, and ezpla.:l.n nnd stretch
it at thelr pleasure, as luerizer did, and many still do at the present
day; who wish to be acute judges between the Spirit and the letter,
and yet know not what they say or declare.n? In fact th:l.a conviction
that something cternal and divine dwells by nnture deep dmm in our
ego vhich enables us to contenplnte the divine and to pass sentonce on
rovelation - in short, this "innerliness® of which the mystics of
a1 tino tostify - i placed by Luther alongside the claim of the popes
"Because the Papacy also is nothing but sheer ex;th;xaia, by which :
the Pope boasts that g1l rights exist in the shrine of his heart, and

wlbid., Pe 3.
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whatevor he decides and commands with (-in) his church is spirit and
right, even though it is above and contrary to Scripture and the
:l
spoken Vord."”’ 9
Even from a strictly scientific noint of view much of the b_ag:l:d
of mysticism is discredited. The mystic is ossentially a tender-
minded person who finds the hard labor and slow progression of sci-
ence toward the attaimment of knowledge intolerably slow.. The mystic
is moreover not satisfied with the temtative nature of scientific
truth. Science offers only working hypotheses of increasing exact= -
ness of anplication. It does not pretend to absolute or final cer-
titude. The mystic thus finds a shorter and easier way for such
certitudes
Kysticism is the pursuit of the ultimate, objective truth
or it is nothing. HNot for onc moment can it rest content with
that neutrality or agnosticism with regard to the source and
validity of its intuitions. The mystic is not intorested in
the sthtes of his consciousness. He cares very little whether
he is conscious or unconscious, in the body or out of the body.
But he is supremecly interssted in knowing God, and: if possible
"in sceing Iim face to face. 51
The tender-minded peorsoh longingly raises his eyes from the
rough and tiresome road of science to look with despair toward the
(to him) uninspiring goal, and soon ceases to struggle ommard. Lys-
ticism adopts without scru;;le a type of reasoning against which
science consianb]y 'strugglesk the type krmm to iogiciuns as th-e

fallacy of the anbiguous middle term. In sciemtific reasoning it is

soIbid- : ] pn J.l.

SI1114nm Ralph Inge, The Philosophy of Plotimus (Third Editdon;
London: Longmens, Grecn & Go.s 19<9)s 1s 3.
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important to usé a term always in the same méaning; nwéticiam
makes no such demands. A term is used to supgest the particular
moaning desired and the game torm is used to suggest different mean-
ings in different places. "Cognition" or "knowledge" is used by the
philosophical mystics sometimes in the Fedl psychological mednings
sometimes to moan somcthing quite different: Then, because the
game term has boen used in the two cases, the two meanings are °
treated (when it is convenient to do so) as if they were the same:

The arbiguous middlé term is used by the mystic philosopher in an open
and undispuised vm,v.sz
Furthermore the so-called Christian mysticism is not éssent=~
ially any different from purely philosophical and pantheistic mys- -

ticism. In the writings of so-called:Christian mystids we find the
sanb naturalistic symbols thdt 'are found in India, Persia and Groece,
vhose ascetic cliarm daré not blind us to the fadt that the ‘personal -
and voluntary relationship between God and man that is taught in the
Bible has been utterly betrayed and forgotten. The sickly, demti- A
mental, crotic bridal metaphors of the syncretistic Hellenistic :
culta, the padsionately senstious language of the Per:l?'fn Sufis, hivé

boen permitted to cross the thredhold of Chidstian devotional litera-

ture unhindered in the allegorisings of the Song of Solomon by Ber-

nard, Theresa, and Zinzendorf. While the Old Testament with unmis-

takable clearness, uses the frequently recurring metaphor of "betroth-

al" as a picture of fidelity, but uses it in the strictly, legal, moral

L]

sal{nicht Dunlap, op. E.j.f." PDe h2-il3-
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sense; * Christian mysticism revels in the most turgid, questionable
pictures of sexual impulses as the expression of the loss of person-
al consclousness in the ecstatic wnion.”> It is not without signi-
ficance that the description of ecstasy in many cases would pass .
equally as well as a description of sexual orgasm. Nor is it a - 3
matter of chance that the state of union, of identification with the
divine is insisted upon as the essential character of knowledge.
Morcover, the ancient metaphor by which sexual intercourse is des-
cribed as "knowledge" is an indication of the tendeéncy to link "™ "=
sexual emotion with noetic e:q'aer:lencessu' _

" The goal of the mystics is an individual one and propress t&= -
wards it is the working out of an individial's salvation. Mysticism
starts with the presumption that man possessés qualification for .
oxultation in himself, a olever ladder is deviged by which, if:we
use Bufficient porsistence, we must at last reach the vision of God:
Every power of the soul that man posscsses is exerted to produce a'
state which shall result in a holiness worthy of God and which will
bring union with Ifim. In all the variations of mysticism the same
great fundamental theme is constantly recurrings the 'idea of passing
by an elevation, purification, despening, on to'final” deification.
Vysticism is thus a foirn of work rightecusness, it is the rejection

of God's pure grace in Christ Jesus and an attempt to reach God

PLEM Rt Y
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> 5316011‘ K8berle, E- g_j.-_tc.., Pe 10,

r
)hmﬂht Dlll‘llap, gnc c_ji‘_'a--’ Pe ’.lO.




e -

3

without and outside of the Gospel.>>

Without the Bible, where God reveals 1Emself 1o rmankind,
cannot come to know God. All the searchings of man for God into
nature, all the attompts to possess Bim through discipline and de- ;
votiony, are in vain, These attempts to compel God's favor by moral
fervor are only vain struggles to gain personal righteousness "ny way
of the Law. All these athempts have one trait in common, they do .'
not regard the human will as evil, as something that absolutel;}
separatecs us from God, that is deadly ofrence against His hol:l.nass.
but only as something that is weak and inperrect, whose defects must.
continually be overcome. This attitude shows itself in two types of
men. First we see the ascetic and perﬂ.tent, fillad wi‘bh an:d.m:s in-
trogpection, subjecting himself to painful discipline and despondenb-
1y tormenting himself with the thou(,}rl'- of the unattained goall to
appear just before God. - The ot-her type 1s that of the confident, un-

troubled men vho in proud conlc:l.ousness o.'f.‘ his good fortune and with

s

unshaken confidence in himsclf continues to carry on his previous

TR ;N

achievements. But whether the feeling of depression or that of con-
fident victery is dominant, the fundamental thought that permeates
the whole 1ife is the idea that man will finally be sble to liberate
his spirit from the prison of a base sensuality, and, thanks to his
personnl efforts to gain holiness, he will be able at last to a;;pegr
Just before t)od.56 God preserve us from such false notionsl -

556 Adolf Keberle, op. cit., pp. 11-16.

56Tbid., pp. 2-6.




o hpt s AT o Bl e st

_ CIAPTER III

TIE FORKMULATION AND DEFINITION OF THE UNIO MYSTICA ‘i

The doctrine of the unio nwética- is one that has not r'ce:l.'"'v;ed
a very prominent position in the domatical literature of tht; Lu--
theran Church. In fact the mjority of printed systems of doc- :
trines of all church grouprs contain no chapter or section on the
unio mystica or union with Christ and the Trinity. The ordinary
Christian today much m;':re freauently thinks of Christ as a Savior
outaide of him, than as a Savior Who dwells vithin, This all geems
rather odd espccinlly when we noto the many Scr:l.ptural referencas .: i
to this doctrine.l The comparative negleet. of the doc‘brine is ;
doubtless a reaction to the cxaggeration o.l' a falle m;ysb:lc:l.sm wh:l.ch
has been discuased ir our prev:l.ous Ghaptel'-z In our present chap- %
ter we want to discuss 'l'.he doctr:l.nal fonm:la.t:lnn and definition of 3
the unio ‘myastica as well as to consider some of the earlier refer- - 4
ences to this doctrine in Luther and the church fathers. :

The dogratical fornulation of the doctrine of the unio mystica in
the Lutheran Church did not take place until after the midd.ZI.e' of the
17th century. The fuller treatment of this doctrine and the actual
adoption of it as a dogmatical locus by Lutheran theologians of the
I7th contury was to meet the various oxtravagant opinions .of a false
nysticism which were widely prevelant at that time in Germany. At

1“1‘3- 9 PDo. ll9—7h.
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Tirst we might think the expression, a mystical tnion; could fot
have found acceptance in the Lutheran Confessions, especially after"
Luther's harsh rejection of anything approaching dquietism and en-
'lah‘usi.asm.B A. Ritschl interprets the introduction of the doc_trine
of the unio mystica as a lapse of the post-iieformation period into
inedicval mysticism and adoption of Catholic elements which deformad

l
and corrupted genuine Protesuantism.J' Tt ig true that when we éxam--

ine John Arndt (1555-1621) we find unrelated Lutheran and medieval in-

fluences existing side by side. Tn his wbrks he debcribes in fervent
lanpuage the marriage of the soul with a h¥avenly spouse, with Christ
the loveliest Bridegroom. "The toying with the fruitio-dei, where

the soul becomes intoxicated by the super-abundance of eternal desires,
if it d:ld not exclude the stern seriousness'of ths idea of’Justifica-
tion cortainly supplanted it -That Tauler,’ Iefgel, Thoras 4 Kellp:ls and
the Theologia Deutsch were ita sponsord i3 quite evident."® Arndt with
these features of mysticism paved the way for the pictistic movement.
After Arndt the unlo mystica appeared as a new locus in dogmatics un-
der_the leadership of Huclsemann and Calovius, or Calov (1612-1682),
who developed it from what Luther and llelanchthon taught ébout ‘the
sacramental union. Ritschl insists that Colovius, by inedrporating

3cr. Supra, pp. 16-18.

" UYn his book IV of Goschichte des Pictismus (11, pp. 3 ff.) as re-
ferred to by kax Wober, The Probestant Ethic and the Spirdt of Capitd=
iom, trans. by Talcott Parscons (London: Gcorge Allen & Umiin Ltd.,
1)30), footnote 19, ‘229, -

et )

5Adolt‘ K¥berle, Quest for Holinesss pp. 110-1. °
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into his system the ‘exercise of faith as trust, which he takes as an

o

effect of the mystical union, was obliged to cover the intellectual-
istic adulteration of the original Lutheran doctrine of justifica- ..
tion .6 : ; e i

But the introduction of the new locus, the unio mystica, did not
mean a mystical secularization of Lutheranism, as Ritschl asserts..
The Lutheran theologians who developed the wnio mystica into a recog= 7
nized topic of theology arc among the most noteworthy supporters of
the theology of justification and the most pronounced opponents of
Reformed teaching. These theologians include J.A. Quenstedt (1617-
1688) an.d D. Hollax (161i8-1713), whose definitions and explanations.
of the doctrinc of the unio mystica we shall later note. All of the
orthodox Lutheran theologiafis from thet time on accepted the unio .
mystica as a locus of theology. These men were all earnests. mighty 1
preachers of the Cross and yet on the basis of Scripture could also
teach the real, living indwelling of God in His believers. They

could do this without departing even in the slightest degree from

Sde e, ¥
T e i Yt o Tt e e

the esgentinls of the Reformation faith. Their conviction of the :
doctrine of justification preserved thm from falling :lnto a:mggurated
talk nbout a mapical transformation in describing the unio wstioh.

Even though the unio mystica was first adopted in the 17t_lfli cgntury
as a locus of theology in the Lutheran Church, the concept and teachings

. L iz g
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of this doctrine are present long before. This, of course,, is an,

[ 3 !
See 0. Ritschel; Do e -schichte des Protestant:lsmus, IV, . ]
218 £f., as referred to by J.L. Kave; ops cites I, 3
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evidence of the Scriptural nature and proof of the doctrine., Bven in
the works of the carly chirch fathers there are cvidences of the m:io
mystica. In fact it scems the very term "unio mystica" was orig:l..natad
and used by the Lathers of the early church.' There are quité.aimii-
ber of relfcrences in the Apostolic Fathers which recognize the p:réé-
ence and power of the Spirit in the lives of Gm'istians.a In the very
early 'dn:m the presence and pover of the Spirit were widely and vivid-
1y felt. But as time passed, the consciousness of s activity Taned
somevhat, and the literature of the second cérltury in general shons
far less trace of it than the literature of the first. Oftentimes the
Spirit was not so ruch considered as the abiding power of the Chridte’
ian 1ifc, but rather as a divine visitant who comes to ow aid urder
special circumstances, or who interferes in one way or another at éan—
tain crised, and who dwells more c'Oné'b.iriti'y wii':.h.somé than with 6%};6:‘5'?

It may be well that we exm‘.ﬂ.ﬁe a nurber of references to the wnio
mystica in the church fathers. There 1s an intorsbing passage point-

ey a3 e ]
ing to the mystical union in Ignatius'! Epistle to the Philadelphians

71 have not been able to trace such a reférencé. But Abrgham
Kuyper, The Work of the lb sirit, trans. from Dutch by Henri De .
Vries (New Yorl: Funk & Wagnalls, 190L4), ps 327, in speaking of the
union of believers with Christ says: "In the fullest scnse of the
vord it is mystical - unio mystica, as Calvin, after tho example of
the early Church, called it."

Bar. Mart cley I 10
o Hartyrdom of Polycarp, 1hj Eusebius, Hist. ecclss I, 10s
23, 3k, Uh3; II Clement, chap. 1i; Epistle of Barnabas, chap. 165 etce

- Arthur C. McGiffert, "Mysticism in the Early Church,® The Ameri-
can Journal of Theology; XI (Julys 1907), ‘L1B=23. .

10Chap. 7, as quoted by A.C. McGiffert, op. cit., p. L10.
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For even though certain persons dosired to deceive me after the
flesh, yet the Spirit i8 not decceived, being from God. For it
knoweth whence it cometh and whither it goeth, and it searcheth :
out the hidden things. I cried out, whon I was among you; I
spake with a loud voice: "Give ye heed to the bishop and the .
presbytery and deacons." lovbelt there were those who suspected
me of saying this, because I Jmew beforchand of the division of
certain persons. But he in whom I am bound is my witness, that
I loarned it not from the flesh of man; it was the preaching of
the Spirit who spake on this wise: "Do nothing without the
bishop; lecp your flesh as a temple of God; cherish union;
shun divisions; be imitators of Jesus Christ, as He himself al-
5o was of his Father.® -

To Ignatius Christian life means union with the divine. But from other
references it seems his interest in the mystical union was primarily
physical. lie is chiefly concerned in the endowment of our mortal bod-

ies with immortality and he considered the chief fruit of owr mysb_ical 1

union with Christ as immortality. TWe shall be holy, yes and we shall
be wise, but above aJ.l we shall be Anmortal; for we shall be divine,
vhen we have become eonpletely one withy and so transformed by Deity:!l
Tatian in his "Address to the Oreeks" has a chapt.er_on the neces~
8ity of a union with the Holy 'S'pirit. He cormects this mystical
union to the image and likeness of God. ‘;Only by those whom the Spirit
of God dells in and fortifies are the bodies of the demons nas:lly
seeny not at all by others, - I mean those who poasess only soul.
Ircnaeus also lays stress on the union with the divine. He writes a

man must work out his own salvation, which is a reward of virtues;

11 L
: Cf. Eph., chaps. Ly 10, 11, 15, 20; Magn. chaps. 12, 1Lj
Phil., chap. 7; Poly., chap. 8 Trall., chap. 2; Kome, chap. 6.

1216 Anto-Hicens Fathors, edited by Alexander Roberts & James
Donaldson (Few Yorks Scribnerss 1099)s II, Tl.
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yet he cannot attaih true 14fé unless Mo nature be tranaforited by the
indwelling of Deity - an'indwelling made possible by the ihcai;n&'bion
of the divine Christ. "o shall a man pass into God nless God passed
into mant"> Irenaeus also lays stress on the part the sau'amanbs o.f
baptism and tho Eucharist play in imparting and nourishing the un:lon.
lio also lays stress on the fact that the transformation of man's
nature brought sbout by his union with the divine extends even to his
f:_l.enl':.lhh el ) ;

Athinagius also cléarly portrays thé unio mystica. Saeberg re-
marks that herc Athannsius adopts traditional ideas. Since we hmﬂ
become one body with Christ, His death is owr death, and His victory
o¥er death is ours. "A1ll men being ruined in accordanée with the
transgression of Adam, the flesh of this one was first of ‘211 saved
and oot froe, as being the body of the Logos itself, and théreupon;
we, ds being of one body (Fdovrviee ) with him, are saved J . :."15
Athanasius goes on to say Christ dwells in ys and by the power of His
Spirit gives us a new eternal 1ife. There &re also a nimber ‘of re
farences to the unio mystica and its blessings in the works of Rigus-
tine: Augustine particularly lays’ stress on the blessing’of the
wity of the Ghurch. KBberle beliéves, however, that Augustine never

,?;'BMV- ‘Haer., IV, 33, i as quoted by 4.0, MeGiffert, op. cibes
Pe I}

“‘cr. Adv. Her. I, 71, 13  III, 175 103 IV, 18, 55 V, passim,
A5Enistle to Afros, II, 61, as quoted by Reinhold Seebergs Text-

]bool: of the I-H.sto of Doctrine, trans. from German by C.E. Hay (Grand
RapIdst ~Takar Touse, 1952)s I, 13-l
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really overcame his Neo-Platonic past and through him Hellenism: came
into the western church.16 These ideas were developed with.great
clearness and conclusiveness in the ontological redlism of med:leval E
philosophy which taught that in the act of thinking a direct eontact
is established between the human and divine spirit.u Another. evi~
dence of this Heo~Flatonism, which we ﬁu'haps have noted even l':al..'ore
Avgustine in the references glven above, is in the undersbanding of

God's redemption only as a sanctii'ying inrus:l.on of . grace, as a m—
tical, sacramental transformt:l.on, and not as a s:l.mpl. word of ror-
givoness that has restored our communion with God. . The entire lﬂ.d-—
dle Ages continued to be determined by $his oriental, uea:andr-.tne '
idea of salvation and 1'l'.s relation t.o the unio wstioa.. Hosb oi' the
Scho‘.l.aatiea as well as the myst:lcs of the Hiddle A.ges thus sought
Justification before God through a progressive med:lcinal, moral in-
fusion of grace by which the sinful defects in man's soul would
gradually be obliterated. e ; ;

The Bibl:l.c.al teaching of complete redemption, through Christ's
work and word of forgiveness as the key wh:lph restores our unlon .
with God welled up again in its original pw 111 hther. While
Luthar emphasised most strongly Christus m mobisy he did not for
gets but combined this great truth with Christus in nobis. There

16111 his Quest 1‘6:-. ﬁli:ﬁiss) pPs ‘1.3‘-,'73..

1Trhis was the inion of the older ‘Franciscan school (Alexander
of Iales, Bonaventm'og
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are thus many references to the unio mystica in his writings. We
note first this strong feeling of undon with Christ in his work,

; ’ 8
A Treatise on Clhristian Liberty." Here he Sa,yssl AT

Faith . . . Unites the sdul with Christ as a bride is -
united with her bridegroom. MAnd by this mystery, as the
Apostle teaches, Christ and the soul become onc flesh. And
if they are one flesh and there is between them a true mar-
riage, nay, by far the most pérfect of all marriages, since
human marriages are but frail types of this one true marriage,
it follows that all they have in common, the good as well as
the evil, so that the believing soul can boast of and glory in
whatever Christ has as if it were 1ts own, ind whatever the
soul has Christ claims as liis owm, . ,

Luther also refers to the mystical union in various sermons, as :i.n the
wedding sermon for Caspar Cruciger (1536). It is the text from Ephe-
sians 5 which gives Luther the occasion to spesk of the mysterium
magnum of the cormunion between G}n-isi': and the bel:l.ev_ers.. A con-

densation of Luther's treatment of this doctrine is given to us

by H.E.. Jacobs :19

. Christ thus :lnhet‘ing and bound up with me (literally,
'glued to me', conglutinatus mihi) ond abiding in me, lives
in mo the life which I am living; yea, the life by which I .
thus live, is Christ Himself « « «» « This inherence frees
ne from the terrors of the law and sin, takes me out of my ... . .
o™ skin, and transfers me into Christ and Iis Kihgdom, which
is a kingdom of grace, righteousness, peace, Jjoy, life, sal-
vation is in me is that of Christ Himsclf, and,  nevertheless,
it is mine through that union (conglutinationem) and inherence
which is by faithy. and whereby Christ and I are made as it
were one body in spiriti . « « You are so bound wp with

sigeadid

& 0 - g . iR
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mWorks of Martin Luther, trans« from German by W.A. Lambert.
(Philadelphias  A.dJ. lolman Co.; 1915), II, 320.

191 his books A Swmary of the Christian Faith (Philadelphias
The United Lutheran ﬁsﬁﬁoﬂrammm-ﬁ-



L3
Christ, that from you and Iim there 1s made but oné persom, * -
which cannot be separated, but so perpetually adheres-to Him,
that you can szy with confidences "I am Christ;" i.e., Christ's
righteousness, victory, life, etc., are mine; ond Christ, in
turns saysy "I am that simmer," i.e., his sins, deaths; etc.,
are mine, because he adheres to Me, amxl I to him; for by faith«
we are joined into one body and one bone (Eph. 5130) This -, -
faith joins Christ and.me more closely than the husbard is
joined to the wife. (On Gal. 2:20)
How modestly and with what an exalted tone Luther in these:.referen-
ces uses the picture of.the bride and bridegroom that is so common
in mystical literature, and how unsensuous are the descriptions of
the "exchange" that takes place in faith.as we find them, for example,
in the letter to the Augustinian monks Geo. Spenlein. The real re-
ception of exchanged possessions is maintained, but the erotic taint
is nowhere to be found. To receive “the wedding ring of faith" is a
"Joyous exchange"s a "joyous business," not an ecstatic. love union.
Falth, even when endowed with God's richest blessing, contimues in a
state of pure hmn:lli‘l'.y.ao And so the atmosphere of Die Freiheit

eines Christenmenschen is entirely differemt from the sweet flirta-

tion vith dem lieber Jesulein of various mystical writers. Similar-

1y the retention of the mystic-magical element in Luther's doctrine of
the Cormmnion certainly has a different religlous motive Trom the
Bernardine picty, the "Song of Songs feeling® to which Bernard again
and’ again returns as the sowrcé of bridal relations with Christ.

We also find the conpept of the un:l.o mystica present in Martin .
Chemnit,, (1522-1580) and John Uerhard (1582-1637)- In the Formula

20
Adolf KBberle, op. cit.; p. 106..
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Ll
of Concord we find in its teaching of christology as well as in its
pnoumatology and doctrine conterning the sacraments the personal,
indwelling of the dous ipses and it even rcjects the teachings of
those who declare that only the gifts of Cod are present in the be-.
liever.?2 In the post-Reformation period Lutheranism used for
preyers and hymns many items that had come from the medieval devo=
‘tional literature of the mystics. But through Luther's efforts an
altogether Scriptural meaning and atmosphere was put into this mys-
tical literature. Due to a lack of emphasis on the Biblical doctrine
of justification by faith in Christ, the literature of the mystics
could be misleading. We also must mention the many Lutheran hymns:
of the 17th century, especially the communion hymns, which point.'
out tha doctrine of the unio mystica. We think for example 6f Johs
Hermann'as "Herr Jesu Christi, mein getreuer Hirte," Joh. Franck's
"Schmiicke dich, O liebe Seeley" and some of Paul Gerhard's hymns;" as
"Zeuch ein zu deinem Toren."z3 In these hymns we find a holy restraint

2260, Art: ITT, 54-66; Triglot Concordia; pps 935-7: ™e
unanimously rejoct and condemn . . « 6. That not God dwells in the
believers, but only the gifts of God." Cf. also John Gerhards
"Spiritus Sanctus non est separatus a donis suis, sed in templo
1110, quod donis suis coronat, ctiam ipse habitat."™ - as quoted by
A. Kabc-'rle, 22.- c_ii.,'p. 101[, F.K. 18, ¢

23S0e The Lutheran Hymal, authorized by the synods constituting

the EvangelYcal Tutheran cal Conference of North America (St.
Iouis: Concordia, 19L1) for English translation of J. Franck's hymn
(no. 305) and Paul Gerhardt's (no. 228)s

"0h onter lord, Thy temple,

Be Thou my spirit's Guest « « «

Oh enter, let me know Thee

And feel Thy power within.
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and an attitude of simple faith by which the presence of. the I.ord
is received; and this attitude is far different than the accounts::.
of the ecstatic confession of the medieval mystics. : v AT
We also {ind evidences of the unio mystica in the writings:of
the Reformed theologians. Even though Calvin may have been the
most ripid among the reformers, yet we find the unio mystica, this
spiritual union with Christ, presented again and again. Oalvin in * '«
gpeaking of the importance of union with Christ: "I attribute the * - -
highest importance to the commection between the head and the mem= ‘-
bers; to the inhabitation of Christ in our hearts; in a word, to ::
the mystical union by which we enjoy Him, 80 ‘that, being made ours; ‘-«
He mokes us partakers of the blessing with which he is furnishad."zh
The Reformed theologlan Kuyper tells us that all the Reformed theo= '
logians, from Boza to Comrley and from Zanchiug to Kohlbrugges pre= - -.
sent the mystical trion of Christ with the believers in their works .25
A.H. Strong quotes John Buriyan as followss .-
The Lord led me into the knowledpge 'of the mystery of union with
Christ, that I was joined to him, that I was bone and {lesh of
his flesh. By this also my faith in him a8 my righteousness was
the more confirmed; for if he and I were one, then his righteous~
ness was mind, his merits mine, his victory aldo.mines; Fow. could
I sec mysclf in heaven and on earth at once - in heaven by my

Christ, my risen head; my righteousness and life; though on
earth by my body or person. 26

< quoted by A.Hs Strong, Systematic Theology (Philadelphiat
Judson Press, 1907), Pe 808, ;

25In his The Work of the Ibly Spirit, p. 325.

2614 his Outlines of Systematio Theology, p. 808
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Melanchthon vrote in 1551: "It must bo admitted that God dwells in
our hearts, not only in such:a mamer that Ne is there efficacious,
though not present with His own essence, but tl-nt He is both presenb,
and efficacious. A personal union, however; does not take place ip
us; but God is present in us in a separsble mamner as in o separable
domicile.“2
* Having noted evidences of the unio mystica in the writings of the

Church Fathers, as well as in the w=rilings of both Lutheran end Reform-
ed theologiens: we will now ztiempd o define ithe docizine of the u=fio
mystica. The conception of the unio mystica in its definition presup-
poses faith. There can be an indwelling of.:l'.he Triune God only in the
regeneratc and ;]ust:lf:lati believer. Reall;v we can only define the

unio mystica by say.l.ng it is the peculiar indﬂelling of. the !bl;y &::Irit
and the-Holy Trinity in every repenerate and JuStif:I.ed beliovor. Prac-
tically everything else that is stated in defining the wnio mystica
only degcribes this worlderful doctrine as to the time; meanss benefits,
‘obes It 1s fitting to refer to several definitions of the mystical
union egpecially to see how extremely careful the Lutheran dogmati-
cians were in defining this doctrine so thdat it would not disagree
with other fundamental doctrines of Christianity: Thus Werner Elert
tells um28

2Tg,Ry 7,761; as fquoted in the *iHistoricel Introduction®, Iriglot
Concordin, Pe '161. ’ .

2 ®rm his Der Christliche Glaube (Berlim In Furche Verlags c. 19L0);
P. 629. :
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Sie sind im Gegenteil sorgfaeltig darhuf beédachts; den Zusem-
menhang mit der Rechtfertigungslehre nicht zu verlieren. Das
zoirt oich sofort darin, dass zum Beispiel Quehstedt seinér'™
ganzen Darstellung Epheser 3, 17 zugrunde legt. « « o« Quen-
stedt will sopar die unio mit Rechtfertigung, Wiederpeburt und
Erneuerung praktisch in puncto mathematico zusammenfallen lassen
(III, 621). lur in der begrifflichen Unterscheidung solleh
Rechtfertigung und Erneueruny der unio vorangehen. )

It is justification which effects the mystical union of the '.'
loly Trinity and the believer. This union is a real union, riot a >
pretense, nor a mere mental union. Quenstedi defines the unio

mystica as follows :29

The unio mystica is the real and most intimate conjunctioh of *' -
the substance of the Holy Trinity and the God-man, Christ,
with the substance of believers, affected by God Himself
through the Gospel, the Sacraments, and faith, by whichy
through a special approximation of His essence; and by a gra=
cious operation, He is in themy just as also believers are in
Iimy that, by a nutual and reciprocal immancnce they may par-
tnke of His vivifying power and all His mercles, become as-
gured of the grace of God and eternal salvation, and preserve
unity in the faith, and love with the other members of His
nystical body.

This wonderful union of God with believers has also been called ‘'~

. 7 Vel

"unio spiritualis", since it is the spiritual conjunction of thé

Triune God with the justified man in vhom Cod dwells as in a temple
hallowed to H:imself.jo _God dwells in the justified man with a spe- A
clal personal presence; _ not the presence of separated gifts, but of

substance bringing the gifts and operating by a gracious influence in

2hs quotod t;y Revere Franklin Weidners Pnoumatolo or the
Doctrine of the Work of the Holy Sp:lrit,(ch:l.c——_arle Wartburg Publishing

luse, 19I5); p. 173.

30
John Theodore Mueller; Christian Dogmatics (St. Louiss Concor-
dla, 1934), p. 351.

| . :
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him. As a part of this mystical union theore is a conjunction; trué
and real, and most close, of the divine-human nature of Christ the
God-man, with the renewed man. "It is a mystery of the dsepest knid
that God the In.l‘mitc dwrells in the lnman heart and perfects Hls ,

work there ’ohrouuh Iis indwelling Spirit in a supernatural mode. '31 : |
VWie will discuss the nature of the unio mystica in more data:l.l 3 :
in our chapter entitled, "!l‘he Unio lb‘stica as it Affects Other Doo-
trines."32 Suffice it to sa.y'at this time that to be a Christian is
to be in.Christ., Christ lives in us. The Spirit of Christ is in us,
We are led by the Spirit. Our bodies are members of the body of Christ.
We are made partakers of the divine nature. We are partakers_ in the
moral characteristics, the love and holiness of Christ. The be’il.!.ever
is the temple of God. The Father, Son, and loly Spirit maka 'bhe:lr
nbode in him. The saint is the temple of the Trinity, mt, however, .
the mere locality of t.heir presence, but knit to them by the bond of
the nwstical union, and the believer is also thereby adopted as the
son of God. All this will be noted in the next chapter on the Scrip=

tural proof of the unio myst:’l.ca..”_' ;

313-F- “eidn“, ml c_i_t_., PP 169-70. ;
321n¢ra., pp. 75-100.

33]'J\fra.,'pp. h9—7h- i




CIAPTER IV

‘THE SCRIPTURAL PROOF OF THE UNIO MYSTICA

After having considared what the umlo mystica Involves) Wo bowl'
examine its Scriptural basis. The unio mystica appears much more fre-
quenl'.ly in the Scriptures than many doct-rinea vihich are given a more
prominent position in the dogmatical Litorature of the Christian
Church. This does not mean, however, that tha unio myst.ica appaaz::
overyvhere in Scripture with the same enphasis. Paul and Joln pre-
sent the larger share of passages that show thu union the Triune God
has with Christians. But this does not. mean that we only rarely :
find the unio mystica in the rest of Scriptures. All through the Holy
Bible we notec references to this most mndei'ful tioctr:l:ne of ‘the Christ—
ian faith, especially in those places where the Holy Spirit and I-H.s
work are prescnted. While we may not be able to understand the mammer
and the full implications of the union these pasages of God's Word
teach, it is nevertheless our faith to accept and believe these pre-
clous words. Perhaps in many cases we should rather adore than to
tr'y to undcrst:md. . '

A .f.‘requenb Biblical refa'ence to the nwst:l.cnl union is found :I.n
the llew Testament use of the phra.se ) I gand related

phrases. This ’53_ formula occurs 16l times in the Pauline epistles,

8 times in Acts and I Peter and 2l times in Johm's writings. G. Adolf

Delssmann' has made a complete study of this formula. First he

1In his book Die neutestamentlicke Formel Min Christo JesuM,
Tuebingen (Marburg, 1892) Verlag von J<OsD. Mohr (Paul Siebeck)
(Scit 1?, XI, 1910).

T
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investigates the scoular usage of ‘gv . !From this investigation he
concludes that: 1) in any sense the 7y must have a local meaning
and should be accepted thus; 2) the person's name Joined with';'u .
must denote a living person: He concludes that the phrase :t_g_#ﬂg
,quﬁn‘ is the technical expression for the New Testament thought of
the halvﬂ!;g viith Christ. The translation 'in Christ' can be mis-
understood; and it is better renderedy 'within Christ'; according to
Deianmann.?' Goodspeed would translate: : 'in union with Christ Jea'us'..3

The phrase gy wvgd ettt occurs 19 times in Paul's letters ant :

2 b
15 of these are very similar to the formula v -;f,.ﬂa ngﬁc “The

idea 'in the Spirit', and its reverse 'the Spirit in you', are brought

" together in a most illuminating way. Plainly Paul thinks of the ‘.«

Christian as living and moving and having his being in a 'INGB.FA 84
element which is the very breath of life. This thought is so much
similar to the harder phrase 'in Christ' that wa can thus use it to..
clucidate the formula. . Just as it might be said that the human body
is in the atmosphore that surrounds it on every side, and yet the at=
mosphere is also 'I'litlii:.n it, £filling it and vitalizing it, so it W ber

- L} (Y]
s0id of the Christian soul Tig Ev xF 2T, and. waﬂ: £V Ty

Christ is the redecmed man's new enviromment. His spirit is.breathing

2.:[bid-, Pe 8'4. i -t

3Edgar J. Goodspeed, Problems of y_ﬁ Test Translation (Chi-
cago: University of Chicago Presss 19:10)s pe 1l7. .

hcf. I Cor. 1239, 6311; Rom. 819, 1li817; Col. 1:8; etec.

) L] .
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. a nobler element. Deisémann concludes his discusslon:by saying the:

formula ¢ = . - qwas created by St. Paul with thé use of an
already cxistent secular language usage to characterize the relation
of the Christian to Josus Christ as'a locally conceived condifion‘"*

5 This thoughts; for which

(finding oneself) in the pneumatic Christ.
there is no real analogy in any other relation of man to man; ‘tre
can clarify through the analbgy which the expressions tv wv EopuTe
and ’w TH Pr; '“i’ rcfers taking as their basis the analogy of linger-
ing in the air and cohparing it to the pneuma elément. "The formula
is a characteristic Pauline expression of the inmermost conceivable
cormunion of the Christian with the living Gl"n‘i.si'.."6 .
Deissmann however seems to have a different view of Christ "'!;h‘n.ﬂ“ 4
the common Biblical and lutherédn concept. He thus gives d sibjective
mystical meaning to many of the passages in which the rormm’_y_
;(P TR occurs.! Jimes S.-Stéwart acks "Is thé £ull mystical medns
ing present in every occutrrence of the phrase in Paul's epistles?
Probably no{:."8 This he terms Deissmanmn's mistoke. Having made this
discoverys he is inclined to apply it without-exception. Hé gives to
certaln passages a weight moré than the words can really bear. Some-
times :i-_._\!_ has the sonse of ES.E’_’ and the translation “through Christ!

. L

SAdolf Deissmann, op. cit., p. 98.
61bid.
7Ibid.., cf. cmtor 9, PP 99 L.

8_ - : S
= In his book, A Man in Christ (New York: Harper & Bro.; n.d.)
Ps 157, = T .
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would best convey the meaning. Occasionally "in Christ" geéms to be
simply synonymous with "Christian". At the time when Paul 'vms. wr!.'b;-
ing, "Chr'istian® was still a term of reproach; and was therefore not -
in the vocabulary of the Church; and the Apostle Paul may well have
fallen back on his favorite phrase vhere we today would use the single
word 'Christian! .9 14 should also be noted that where the Synoptics
speak of the disciples' fellowship with Jesus, the preposition’ they
use 18 fuemis mever %v.i . This fact bogether with the considerd
tions n;errbioned before seem td me to show that not every tinie the -
phrase gy ore occurs does it refer to the unio mystica. But
undoubtedly in th; majority of cases the formula'is speaking of the' *
* mystical union. '

In most cases then the words: ';:g z]'mrzﬂ and related phrases °
have what may be called a local mea.n:l.n.g. We think for instande of
the well-lmovm passagey Phil. 215 — "Have this mind among yourselvés
which you have in Christ Jesus.” - At first.glahibe we perhap; will take
this to mean simplys "Let Jesus! attitude be ydurs."; and this is
how the words have frequently been understood. :ﬁglﬁfﬁbﬁ:‘translateﬂ
"Reflect in your ovm minds dhe mind of Jesus Christi® .To obtain this
neaning involves straining the Greek and supplying a most unlikely
verb in the relative clause. But all that is neededs nob only to °

¥ diarm ) ’
9Ibid., pPp. 157-8. Stewart mentions Philemon 16¢ ®in the [lesh.
;ndnin the Lord", which Moffatt translates, "as a man and as a Christe
an%,

10k, Matt. 12130, 25431, 26523, 38, LO; eto.; Mark 3slk, 5437
Luke 11:23, 73:)3; etoc.
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overcome the linguistic difficulty, but also to discover a.far
richer and more pointed challerige in the words, is to interpret.the
phrase "in Christ Jesus" in its strict local sense. The meaning ﬂd.ch ;
then emerges is this: !See that you apply among yourselves, in .your.
commnity life, the spirit which has been born within you by union
with Christ.! Paul :I.; reminding the Philippians that their own ex-
perience 'in Christ! must be the controlling amd directing factor in
all thelr treatment of one another. Very similar is the passage in
the fourth thapter of Philippians where Paul begs Euodia and Syntyche
to "agree in the Lord," (Phil. Lit2). Here again, "in the Lord" must
be given full weight. It is as though he said to those two Christians
who had become estrangeds; "Remember your common union with Christs Re=
membor that, it is not in two different spheres that yowr spirits are
living; the two spheres coincide; there is but one, and it is Christ.
Realize this and act on it, and your present differences will vanish. .
In the Lord you will agrec." These passages illustrate the important
fact that very often Paul's real meaning will yield itself up only
When we refuse in any way to thin down or reduce his great watcinrord,
'in Christ'. To Poul this concept struck the keynote of Christianity
and echoed the deepest experience of his aoulll

It is not necessary to consider all of the 196 occurrences of the
formula 'tv sy nor can all of the occurrences be referred to

the unio mystica. When Adam and Eve were first created, they were |

11 ' :
James S. stmm, mo .e_’;t_n’ PP« 159-1&.
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united to God and lived in constant commnion with Him. They were

et

déréatad in the image of God, and besides being free from all sin,
they had & knowledge of God so blissful that they loved His with all
their faculties and were happy in the enjoymeht of eomunim ﬁith
l-l:l.m.l2 But this union with God wa# broken by man's fall :I.ntu‘sina
Sinve the Fall man realiszes that ‘dlié relation betwsen him gnd -
Maker is not what it should be end imagines that He can do something
to regain God's favor ard be united with Him again. But mah can do
nothing to reunite himself to God, becausé his sins completely sepa- “
rate- him from God (Is. 59:2, Col. 1:21). This separation from God
is due to man's igriorance and’ hardriess of heart (Eph. Ls18). Being
separated from God, man is without hope sl without God in the world
(Eph. 2112). This state leads to'all sorts of ungodly works &hd ~
sins.’> b et S Rl e o :
' God has, however, promised that He will dwell in the heaits ‘of His
pecple. St. Paul refers to this when he writeds "For we are the tem-
ple of the 1iving God, as Ood said, I will live ih them dnd move anchg’
them; and I will be their God, aid they shall be my pscple,¥ (II Cor.
6116). This passige is quoted from thouglits ‘ih the Uld Testament as .
found in various pflce’l.lh God promises to live in the human heart,
to be on friendly terms with fallen imi; to bring about a union between -

126r. Gen. 1:27; 313 Eph. Ls2k,

 13ce. Eph. 41193 Col. 318-9) Rom. Le29-32.

lhcf. Ex. 293453 Ilev. 269125 Jcr. 31:33, 32328,
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Himself and the simner« M"Thus saith the High and lofty Oney, that
inhabiteth eternity, whose name is Holy; I dwell in the high and holy
place, with him also that is of a contrite and humble spirit, to re~
vive the spirit of the hurble and to revive the hesart of the contrite
ones. For I will not contend forever, neither will I alwa'ysl he wroth,“
(Is. 57 :15,.16) David in Ps. 63:1 ezpressas his longing fer oonmmibn
with Gods and lMoses in Ps. 903l indicatel the un:l.on of the ba‘l.ievm-
with God when he says, "lord 'I‘ho'u hast boen our ctrre..ling pla.ce.

Christ also promises union of the Father and Himself with Hi.s fol-
lowers sdyinp, "IL a man loves me, he will keep my word, and mv-Fa.th!r
will.love him, and we will come to him and make our home with him;"
(John 1L223). Christ also promises to send the Holy Spirit as the
Comforter to dwell with His disciples (John 1hs16s 265 '15126)s = Our
lord seems to refer to the union (inhabitatio) of Himself with all®
bolievers in His discussion with the Samaritan woman at the well of
Sychar (John l1:13-16). In His high priestly prayer. Jesus prayst.:
"That they may all be one, as Thous; Father, art in Me, and'I in Thee,
that they also may be in Us,® (John 17:21). Here we have a direct re-
ference t6 the unio mystica. All believers can be ¢éne with each other
only by each of them beirng one with the Father and Jéesus. union with
God and Christ makes believers a unit in themselves: This mystical
oneness as bollevers is in resemblancé to the @sseitial onemess of the
divine Pcvsons.ls_ In Jom 1,220 Jesus refers to the mystical union

L}

R.C.H. Lenski, An Interpretation of St. John's Gospel (Columbus,
Ohio: TLutheran Book Concern, E?IEI. PP 1133-Te

tn-iun
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when He says concerning Pentecost:t "In that day you will know that
I am in My Father, and you'in Me, and I in you." Luther has this
notable comment on this verae:16
This is the heart of all Christian conviction, that the be=:."
liever is assured, first of all, that the lian Jesus Christ is
true God and God in Him; secondly, that He, Jesuss in whom God
is essentially, also is within us and we in Him. The Son comes
from the Father and inheres in us; we inhere in Jesus ahd - .
through 1im come to the Father. Thus an endless chain has been
made between 1lim and us and the Fathery; and through this uhion
and communion, sin and death have been abolished, 1ife and
salvation have become our own » « « through faith we become one
body vwith Christ and He with us. Through the Vord and Sacra-
ments lie unites Himself with us.. Thus.we have the three great .
unions: The Father and the Son united in the Deity; the man
united in Christ; Christ united, becoming one with the Churchs
. The most extensive presentation of the unio mystica by our Lord
is found in John 15 where Christ pictures the union in this.way, "I- -
am the ﬁne, you are the branches. He who.abides in Me ,andI in him,
he it 15 that bears much fruit;. for.apart from:Me you can'do nothing
(ve 5). As the branches do-not give anything to the vine, but re-
celve all their life from the vine, so the Christians are dependent
on and umited with Christ. In the previous verse Jesus admonishes‘His
disciples, "Abide in Me and I in you.. As the branch cammot bear ' ..
frult by iteelf, unless it abides in the vine, neither can you, tmless -
you abide in Me." The ‘g¢ in this verse contains the:unio mystica ..
like the rocurring phrase gy Ypieyi s To abide inJésus' is to remain

{
in Mm always and since the chief business of faith is to receive from

) '.‘.',!l'
: 2 s

1611arbin Luther "Predigt ueber Joh.. lis 20. s Snumt-liche Schrif-

ten, edited by J.G. Walch (St: Louis edition) (St. Toulss Concordia,
)s VIII, h21-9. i
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Him, abiding (better translated, "remaining") means ever réeeiv:l.r'ng
Ngiace upon prace" (John 1$16). The words; "I in you® are a promise
that Jesus will romain in us. We in Him and He in us = these always
go together. In John 1589, 'Jesus says; "As the Fatlier has ldved Me;
so have I loved you; abidé in My love." This pives us the Secret of
Christ's indwelling - remaining or abiding in Iis iove. The expréssion
Nabide, remain, or contitive, in liel occur"s no less than ten t'im'eﬁldﬁ;h'
John 15. Jesus IHmsclf is ih us when by faith we romain in Him., This
reraining in HMm 15 mediated by the Word, as Josus points out in v. 7,
"If . . . My words abide in you." It is impossible to remain in Christ
without thé divine means of the Word and Sacrament.

John in his first epistle general describes the unio mystica with
God a8 Wbedrg in Mm% (215, 5:20); "abidifg in Humn (2165 3e6a)i™
"being born of God® (3:9; 51ll); "belfig of ‘God" (38107 Lili)} ' "being:
ih the lightn (219); M"abiding in the light" (2:10); "dwelling ih M
and Ho in us® (hs13, 15, 16). John also tells us (3:2h). "By this
We know that He ebides in us, by the Spirit which Ho hes given us."
"The anointing Te 'jF:d'E.t s the Spirit which you received rro;n'lﬂm
abidés in you, and ’you have no nced that anyone should teach yous
as Hig anointing teaches you about everything; and is true, and is no
lie, Just as it has tamght you, abide in Him;¥ (2827). H

e
Gitiosia:

17.nnoint:!.n or unct:lon is t.he translation bf dg Eg y & desig-
nation of the lb:l..v Spirit, as C. August Hardt po out in his
;ghei.l;.owssl%g with God," Concordia Theological l.bnbli_l{, XV (August,

s’ '.

1
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There scems to be some dispute among ocholits about which of' ™
the Ibly Writors lays the greatest stress on the unio mystica. Kahe
nis st.ate‘s, "Paul lays the preatest stress on justification; - Johtl
on the mystical union; Peter on sinctification as a preparation for.'
cternal 1ife."™Y But recent scholars have declared that Paul s the
leading teacher of the unio mystica. Deissmann, as we have mtec'l',l,
claims Paul is the originator of the formula £v TTE » mt.ir‘i the
sense of being the first to employ 'y _with a personal singulars’
but in the scnse that he used an existing idiom to create a new tech=
nical term for religion. Albert Schweitzer makes the claim that the
central clement of St. Paul's relipgion is the "mysticism of being in
Christ and of having 'died and risen with ciu-ist.wzo Schweitzer cor-
ceives of Paul's rysticism of being in Christ as growing out of the
conception which the Apostle has of the coming of the Messiamic™
Kinrdom and of the end of the world. While we may not be ready to
say positively thit Paul Iays the greatest stress on the unio mysti="
ca and makes it his central teaching, we do find in Paulls writings
more references to the unio mystica than in the works of any otHer:
Biblical writer. : '

We see How often St. Paul refers to the unio mystica when we

18p5 Jac ma j aith
quoted by H.E. Jacobs,; A Summary of the Christian F
(Philadolphia: The United Lutheran Publication lbuse, 1905); Pe 246e

193_@2., p. 513 see G. Adolf Deissmann, op. cit., p. 70

| 20In his The Mysticism of Paul the Apostles trans. from German
1)y W Montgomery (New Yorks Hemry Holt & Co.; cs 1931)s p. 119
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mystica in II Cor. 5:17, vhen he says, "If any one is in Christj he
is a new croation." This is true becau;e in Christ we Christians .
have Been born again "of water and the Spirit." (John 315) : Luther
is reported to have sdid that a1l religion lies in the pronduns, a.nd
when we consider Gal. 2320 "The Son of: Gods who loved me and gave:
Hngel{ for me," we see real: truth in this dictum. But when we con-
sider the phrase "in Christ," we can go a step further and say that:
our religion also resides in the prepositions and in one in parti-
cular; namely "in". We recall that Paul uses the formula "in Clhrist®
(or some cognate exprcssion, such as ™in the Lord," "in Him") 16k
times in his writings. This favorite phrdse of St. Paul denotes a. .
deep and vital union; it means beirng in Christ reallyy not by ‘sup= -~
position. This union of Christ and His followers is so ddep and:
vital that one canmot describe it without first actually experiencing
the union and being a Christian. The unio mysticd for a non-Christian
makes little sense since it is invisible,:spiritualy and undefinables
But for the Christian being in Christ is a personal,; constraining, .-
purifying, and everlasting experience of faith: This is not just a:
doctrine of faith, but an essential union with Christ.. It is not a
| physical or natural union, but a mystic, metaphysicals yet real union.
Thus for a man to be in Christ means Christ is actually in him with a
. new power of creative life ™ . .
St« Paul not only discusses the unio: mystica from the viewpoint
of our being "in Christ," but.also from our own standpoint that Christ

s 2133114 am Newton Clarke, An Qutline of Christian Theolo (Second
Edition; New York: Charles Scribner's Sons,; 1098)s ps 357. :
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dwells in us; He-is with us. Possibly the most spontaneous:of. all:.

these references is found in Gal. 2:20 "it is no longer I who:live)
but Christ who lives in me." Paul begins this verse by saying; "I:f
have been crucified with Christ, I am entirely placed out of my &wm:
self. I am entirely-placed into Christ. For me to live is G}u"iutj ;
Phil. 1321. Everything elsc within me is dead: Christ aloné i
the one who works and poverns everyf;h:l.ng within me. Christ's mindiis."
within me, I Cor. 2:16: Christ's heert is within me, Phil. 185 ‘- -
Col. 112%. Christ's power is working in me."22 The context leads us
to supply the thought of new life which flows from our justification. -
By graeping faith through Christ, Christ 14ves in us, because we have: .
come out of ourselves and entered Him. Our whole being a.nd lifey as
it were, i3 submerged in Christ. This thought is further asplified’
when: Paul adds; "The life ‘which I now live ifi the flesh; I'live by

‘the faith of the Son.of God." So Paul can sy, "it is no longer I. °

that live." This applies to his life :I.n' a spiritual sense: In the *
physical sense of time he still lives physically):but. his 1life 1s - one
of faiths Faith in Christ is thé element in which: he moves. ‘And it

is faith that cormects him so intimately with Christ that:He and Pasl - -
Christ and all Cliristians - can boldly say; "I am now one vith Christ:

Therefores Ohrist's righteousness; victorys and life are mine." On the
other hand, Christ may says "I dm that bif simmer:: M8 sins and death

. 23
are mine, becausc he is joined to Mey and I to him."

H Ca™ .t“—--

22I.. Fuerbringer, "Galatiaris® '(St'. louls: Concordia }Mimeo Coes

n-d.), Pe 26.
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Paul discusses the unlo mystica in more detall in Romans 6. In
the section from v. 3 to v. s he tells us that through Baptism we
have entered into living union with Christ and- in that way have died :
to gin. "Do you not krow that all of us who have been baptized into x
Christ Jesus were baptized into His death? e are buried therefors .
with Him by baptism into deaths so that as Christ was raised from the
dead by the glory of the Father, we too might walk in nevmess of life."
Paul is in this section opposing the opinion which would make mockery
of Cod's grace by finding in it the occasion for committing sin again
He does so by reminding the Roman Christians of what took place vhen.
they were baptized. Baptism not only symbolized the death, burial, and
resurrcction of Christ; but also identifies us with these events in
owr Savior's life. By Baptism we have a real share in the death and
resurrection of Christ. Furthermore, the "rising with Christ" is a
necessary consequence of "dying ﬁth Christ." . Thus Paul points out in
Ve 11, "So you also must consider yourselves dead to sin and alive to
God in Christ's resurrection. In Christ we are 1o.regard ourselves as
such - dead to sin and alive to God. The essence of our faith is, ..
therefore a.union with Christ in which His experiences become ouwr ex-
periences: Paul's earlier reference to Baptism shows us that it 1s the
means by which the believer is actually identified with Christ in His
redemptive work. This section from Romans 6 reminds us of Gal. 33126 f.

Pyartin Luther, comments on Oal. 2120, as found in A Commert
on St. Paul's Epistle to the Galatians, trans. from German eodore

Graecbner (Grand Rapids: Zondervan, n.ds)s pps 88-9.

T NIRRT A==,
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where Paul defines "being in Christ®™ as "putting on Christ® by being
baptized. The "putting on Christ" or "being in Christ® which is a -
result of Baptixm is then a compact expression for the dying and
rising again of the believer with Christ in Baptism. It mears a::

. very real identification with Christs; so very real that it cdn best =
be described as incorporation into Ghr:lst.zh e

The note sounded by Romans 6 rings out again and again through a

Paul's other epistles. We hear it in Col. 338, "For you have died,.
and your life is hid with Christ in God;" in Col. 2320, "WIf with
Christ you died . . « Why do you live as if you still belonged to the
world?"; in II Cor. 5:lL, "We are convinced that one died for allj
therefore all have died;" in Gal. 532k, "those who belong to Christ :

Jegus have crucified the flesh." - Belief in Christ for Paul means

that he "may chare His sufferings, becoming like [im in His death"

(Phil. 3510). Paul could thus speak ‘sbout a union with the crucifix-

ion of Christ. lie could say; "I am crucified with Christ," (Gal. 52L),

and "far be it from me to glory except in the cross of our Lord Jesus '

Christ, by which the world has been crucified to me and I to the wordd

(Gal. 6:1l). Paul boldly turned his back on his former life bafore -

the vision on the road to Damascus. He did this that Christ with new

life might dwell in him.

Therefore Paul can say that he also arose with Christ. Union

with Christ means both an end and a beginning more absolute, clear cut,

2lyg1ter Dartling, "The New Creation in Ghist," Concordia Theo-
logical Monthly, XXT (Junes 1950), ~h0h-5

i;_
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and radical than any other transformation'in'the world.. Everything
that Paul associates with ‘salvation, joys peace; power; progress; is
gathered up in that ond w;:rd he so frequently usés with his r:l.aal:lg
with Christ;  namely, the word ®1ifé.n n25 Through his reain-re&ion
with Christs Paul becomes réally "alive." Existence outside o!
Christ was not worthy of the names Paul thus speaks of "Christ, who
is our life" (Col.: 38h); of "the life of Jesus" being ™manifested in
our bodies" (II Cor. it10); of "thé law of the Spirit of 1ife 4n =
Jesus Christ" (Romans 8:2). in this way Paul shows us that since
Christinns are risen with Christ, they have passed out of relation
to sin into reanl, eternal life - life with and in Christ. ®So you :
must consider yourselves alive to God in Christ Jesus" (Romans 6311).

The results of being in Christ aré defined both negatively and
positively, the negative associated with "dying with Christ," the
positive with "riging anci 1:I.v:|_.ng with Qhrisb." It must always be em-.
phasized that while in Christ a believer’is a new creation of God
(II Cor. 5117), yet insofar as the believer is still flesh (Gal. 5117),
he has one foot in the old world. Therefore the believer must, as
Luther emphasizes in his explanation of Baptism, "by daily contrition
and repentance drovn the Old Adam in us and again ul:!.ow'_a new man to .' 8
daily come forth o.ndlarise who shall live before Ood in righteousness
and purity .f.‘orever."z6 St. Paul dc;scribes the Christian at the same

25Jamos Stewart op. cit., p. 192.

201n his "small Catechi=m," Triglot Concordia, IV, 12 p. 551.
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;ime as being glorious and drearys; or "having attained" yet Wstill
far off." This means tension for the man in Christ; tension and
strenuous effort.2! But the man in Christ is constantly sustained:
y the knowledge that in Christ he is a son of God, through faith

0xl. 3:26). Paul's teaching of the unio mystica is well surmarised

¥ the following poem entitled "Mith Jesubstoo

I an crucified with Jesus, (Gal. 2:20)
Who for me was slain,

¥ho on Calv'ry's holy mountain

Hung in bitter pain.

I am joined in death with Jesus (Rom. Ls8s II Tim. 2:11)
For my sins who died, it
That my soul, with His united,

"Mght be justified. gk

I was buried with my Savior (Rom. 62k) -
In Baptism's flood,

Freed from all my sins forever

By His holy blood.

| I am risen w.l.th my Sav.lor, — (Gol. 3:1)
Empty lies the gravey == - -
Death with all its might is vanquished:
Ile has nover to save. .

I am now with }im united (John 17:21)
In the honds of love,
That writh Iim I live forever
In the Honc above.
The nubl:l.me int:!macy of our union with Christ :l.s shm :I.n mious
.J.uat.ro:bions used by the Ibly Writers. We have alreachr noted Ghrist'll

~cture or this -un:i.on in His words, "I am the Vine, you are the

2Ter, Phil. 3:1.2-16; q:h; 3:17-19; Romans 81213 also I Pet. 1164

. Prnonymous. I have & reference to the Lutheran Sentinel, 1913 -
%t have not beon able to trace the issue and author.
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bra‘nches."zg St. Paul uses marriage to picture the uni6 mystica. He
renresents Christ as the Bridegroom or Husband, and the Church and
its members as Ms bride, or wedded wife (Eph. 5:23=27, 32): Jesus
left Iis heavenly home and camt; into the world, taking upon Himtelf
our nature, our flesh and blood, in.order to woo and win out” Boulsy
the Church, Iis bride. As a wife shares her husband's name, S0 the"
Church after Christ is called Cinristianj as the wife shares her -
husband's goods, so the Church possesses the grace and glory of ;
Chrigt. C lbsea brings us this game picture in his beautiful pro-
phecy (chap. 2:19-20), "I will betroth thee unto Me forévér} . yea;:
I will betroth thee tnto Me in righteousness and in judgment and in-
lovingkindness and in mercies, I will betroth theée unto e in faith-
fulness 'and thou shalt know the Lord.® Another picture of our union-
with Christ is that of ‘the hesd and the body.: God gave Ghrist to be
Head of 1is Church which is His body; and we are members of IHs
body, of His flesh, and of His bones, and. lle nourishes amd cherishes
s body (Fph. 1:22, 23; 5329-30). Because Christ is the Head and
Christians are membeérs of Iis body, whatever wé do to Chiistians, we
do to Christ. When Squl wemt to Uamascus to persecuté the Clristians,
Christ met him and said, "Saul, Saul, why do you persecute me?"
(Acts 91li). On account of the intimate comectidn bétween Him and

?931"2:':'1.’ Pe 56; JOhn 15'5.

30411 1an Dalimann, The Holy Ghost (St. Louis: Concordia, 1930),
PD. 50‘-1- o
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lis followers our Savior also sayss; "As you did it to éne of the
least of these My brethren, yoit did it to Me" (Matt. 251h0). A
fourth illustration is that of the tomple (I Cor. 3#16; 61195 -
II Cor. 63163 Fph. 2:20-22): Christ 1ives in the Christian, for
the Savior says, "If a man loves Me, he will keep My word, and My -
Father will love him, and We will come to him and make Our home
with him® (John 14:73; cf. also Rom. 829§ I John 232h; L12; 16).
So Cod in love will stoop down to be a tehant of the soul of man.
Christ will be the Cuest of the Christian and accept entertaimment
at the hands of Iis hosty for it is graciously said, "Bohold; I
gtand at the door and knock; if anyone hedrs My voice and opens .tha
door, I will. como in to him and eat with kim, and he with Mei®
(Rev. 3:20) Surcly if Abraham is called the friend of :Ood (Ts. ul1BY
alter such signal proofs of God's ldvey we may also gladly ‘Bodept
and cherish that title with all it implies (Gf. Jomn 15:15; Rom.
5155 8:15; .Gal. lish-6). : ;

Peter's declaration is also remarkable, "We have becotis pars
takers of divine nature" (II Pet. 1th). Bold as these words seem,
they do not go beyond other statements of Scriptire which say we
are "born of God," that we are "God's children® or:®partalers of
Christ." Most certainly we cammot understand these words in any
pantheistic sense, that we are absorbed into the divine nature so
as to lose our individuality. The reference is rather to the nature
of God, His holiness and righteousness. Christians as new creatures :
bave been renewed and thus become participants of God's holiness.
That is shown by statements such as these: "that we may share l-:‘ls
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holineas" (Heb. 12:10) and Ybe conformed to the image of His. Son"
(Rom. 83293 cf. also Col. 3:10; Eph. L:2li). ' Thus in the believer
the divine image is rcnewed insofar as he is and remains united to God
in Christ through the Spirit. :

This same thought is implied in the Scriptural formila €v. $ .

If we concede that in most cases the meaning of y v ere 1s lbe‘.lng
in union with Christ, we must conclude frém the many passages using.
this phrase that "being in Christ® includes the entire work of God
for and in the Christian: St. Paul thus tells us that in Christ men
are justified (Gnl. ?17)s in Him they are sanctificd (I Cor. 132),.
in Him they receive grace (I Cor. l:hi). In Christ men have froedom
(Gal. 23k4), are led in triumph (II Cor. 2:1l), and bhall be‘made -
alive (I Cor. 15:22). In Christ there is grace (II Tim. 2:l)) sals.
vation (II Tim. 2:10), redemntion (Rom. 3:24); eternal life (Rom:: -
6323). In Christ God's redemptive activity is daily actualizedan s
This is brought out in those passages which relate the effects of
God's redemptive activity to the bolievers; to those who are i Christ.
"There i1s therefore no conhdemnation for thode who are in Christ®

(Rom. 841). "If any man is in Christ; he is a.new creation; - the old
has passéd away; behold, the new his come® (II Cor.' 5il7). "In
Christ Jesus you arc all the sons of God, through faith" (Gal. 3:26).
"For our sake He made Him to be sin who knew no sin, so that in IlHim ve
might bocome the righteousness of God" (II Core 58213 cf. Phil. 3:8
£f.). From these passages we must conelude that being in Christ is

yalter Bartling, op. cit.s p. 103,
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being taken up into tho sphare of God's redemptive activity.

We hnve alreddy noted that being in Christ for Paul did not™ ™"
mean a mysticals exclusives and highly subjective experiende; But
it is Paul's expression for a universal Christian expierience: ‘Pl
meant by this phrase that Christians are actually identified and
incorporatcd into Christ 22 Jen are by means of Baptism actually
identified with Christ in His work of redemption (cf. Rom. 611=1l)«
There 1s then an actual identification of the believer with the
great events of Christ's life. ; A deéscription of this is contained
in the highly pregnant New Testament concept of yeivawvig . "Ood
is faithful, by whom you were called intd the gy vevie (fellow=’
ship) of Iis Son, Jesus Clrist our Lord" (I Cor. 119). The esséhce
of kg;veuv/w in the New Testament is a 1ife shared in Corimdrs' ahd
Ko v asy iot With Christ includes a real sharing in the' great- évents
of Christ's historical 1ife. 'This is admirebly expressed in the-host
of passages in which the believer is drawh into the tvents of_mi'ﬂat"s
life by means of the preposition g%Jy/ s whicky as Arthur' Carr has
noticed, is in close etymological connection with yar v &s >
shows that our Kaiveyvie consists in owr sharing Chiist's suffer-
ing in Phil: 3310, where he states this as the aim ifi Hl8 1ife; "that

325ugra., p. 61. -

Words," The Exositor, 8th Series, | 1913), p. 63, Carr notes,
"to be with Sy ", is equivalent to be in union

or fellowship with GWMML&L)- |

33 Pt b
In his "The Fellowship ( M.LIL%ZJ.‘) of Acts 2:42 and Cognate
vV (Kay,
Vi
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I may know Him and the power of Ills resurrection and may share. i
Noivauy tety s sufforings, becoming like Him in Iis death." . Christ :
predicted that fellowship with IHm-would involve participation in
s sufferings (John 15:119-20). Therefore we are asked not to "be
surprised at the fiery ordeal which comes upon you «  « but gejo:l.c_q
insofar as you share g vewyvgire Christ's sufferings," (I Pet..
1312-13). 'The Christian's sufferings are not for the purpose of sup~
plamenting the expiatory work of Christ, but they are suffering . ...
which Christ endures in the merbers of His spiritual body, the Church.
We should be more than glad to:share Christ's sufferings, for we
know that "as wo share abundantly in Christ's sufferings, so through,
Christ we share abundantly in comfort too" (II Cor. 1:15). We are
"fellow heirs with Christ provided we suffer with Him" and we also
shall share in IHs glory and relgn with Him (Roms 81173 II Tim,
2111-12). On Judgment Day Christ will even "change our lowly body.; .
to be like Jis plorious body" (-Phil. 3121). .What a glorious pros-
pect for Christians and for the Church that is under affliction for
Christ's sake and the Gogpel'si>l _

Tho word ko, w:uw'g » éozimﬁmidn or fellowship,; 1s always used to
doscribe a close and intimate relation between two or mor'e persons. -
Sacred writings use yp vasvig, ‘to demote the unio mystica. This word
leads us to emphasize that the union with Christ is a communion be-

twecn two personalities who still are distinct f_rom each other., If

3k ; s :
Of. C. August Hardt, "Fellowship ‘with God," Concordia Theolo
cal Yonthly, XV (Aug.s 19ull)s 505-89, ‘. for a complote discussion of

FE-!M.
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the baliever hecame the came personality with Christ, Christ ahd-the
believer could not commune. 'Communion with Gt;d does mot represent a
way vhereby we can become (od. Hwever closc the homd is; it ever :
remains a fellowship of "I" and "Thou". When Paul says; "It-is no.,
longer I who live, but Christ who lives in me," (Cal. 2120, he méans
that while he is distinct from Christ, he has identified himself with
the Christ he loves. Communion is not a merging of two personsy but
a voluntary uniting of the two in life and purpose. Paul, remaining
himgelf, surrendors his living to his Lord and acceépts his Lord's will

a8 his O!m.35

A Christian blacksmith was once asked, "What do you
Christians mean when you say 'that you live in Christ and at the same
time that Christ is in you'?" The blacksmith anawered by directing
‘the inquirer to look at a glowing piece of iron he picked out of- thé
fire. "Do you not see the .iron in the fire, and that fire in the
iron?® This is a splendid illustration of the unio mysticay the fellow-
ship we have in Christ and how Christ is in ynion with uss: The
hymh writer August Francke sings so besutifullys -

Thou art in me and I in Thee

And yet, I seck unceasingly

* A deep, ¢loser union.

It becomes clear that to be a Christian not ohly means having faith in

, .. .36
Christ, but also to experience something with Je's‘tis.3

35 D.S. Ching, A Plain Account of cm'istian E:qmrﬁence (I.ondom
Boworth Press, 19L47), pp. 52-3. G i
360151‘ Gul.dseth, "What is Christianity?® a tract translated from
Norwegian by Margith Guldseth (Minneapolist Augsburg), pp. 1ll=5.
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‘The word _1@';4% also helps cxplain the unio mystics for us: -
The rullnee;s of the Godhead assumed human nature in the person md -
body of Christ (Col. 2:9). In this fullness the believers have a
part. All believers form the body of Christ, the Church universals:or
the Una Sancta, of which Christ is the llead. The whole body is.in.- -
Him (Rom. 1215), the several parts 'grow up in every way into Him!
(Eph. L4:15). The whole body is even identified with Christ, for "a.u
a body is one, and has many menbers, and all .the members of the body,
though many, are one body, so it is with Christ® (I Cor. 12:12). In
the Una Sancta, the whole company of believers, Christ is "all in
all® (Col. 3311). So Christ's fullness is given to the Church uni=
versal. The Church becomes the mediun of -the self realization o:r £
Christ. The Ghurch is to.aim at the perfection of God, which dwe]ls
permanently in Christ (Col. 2:9), and 8o far‘'as Christ dwells in us,
the perfection of God dwells in us. The ultimate measure and ideal.
of the Body is the perfection of God in His many attributes, so that
it may be as full in its capacity of fullness as God is in His,
"You must be perfect (T€dgrat . ) as your hedvenly Father is perfect®
(Matt. 5318). That is the end (td -'rg'ég s the f£inal purpose of .
the existence of the Body. Towards such a ILW is made. This ..
is the destination of the life-journey as "attain® in Ephesians L:13
suggests. Progress’'is also suggested in this passage when it says,.
*Until we all attain to the unity of the faith and knowledge of the
Son of God, to mature manhood, to the measire of the statwre of the
fullness of Christ." Jesus expresses this same thought '\'ri'len He' says,
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"that My joy may be in you, and that your joy may be £uli.e (.;oim
15:11) Christ's joy is absolute, while the disciples! is progrés-
sive. St. J::lm notes in his Gospel (1:16), "from Iis fullneéss
(LWL) have we all received, grate upon grace." What is tfué
about joy is also true about knowledge. Christ, whose knowledge'is
absolute, £ills all Christians with spiritual wisdom and knowledge,
enabling them to teach and admonish one another (John 7:38, 39; _
Mun. 11:29). Of course Christians base all their teaching not ofi ="
their own wisdom, but on the Word of Christ (Col. 3216).37

In E_Jh:.'si.-ms 1322,23, it is noted that the Father “made Him
(Christ) the liead over all things for the Church, which is Hs Bo&y
the fullneas of Him who fills all in all." The fullness ('J P

is in Christ, belongs to Christ, and therefore cannot be found elther
wholly ér partially outeide of Him. Christ is also in all those who
believe in Ifm and is thus the Church. As Christ 1s in us and e in
Him, so Christ becomes all things tiu'oui;‘h- and in Chrdst. And What 5
applies to the individual, applies to the wholas the Body, ot the "
Church Universal. Christ is the Tiead of the Church; Iis Body. 1e'is
the Vine, Iis followers are the branches. He dwells in the Chumch as
1ifo dwells in the 1ivihg body.' He £i1ls it with His 1ife, replenishes
it with s strength, fecds it with His comeliness, calms it with Hs
peace, brightens it with His holiness, and finally glorifies it with
Iis glory. In fact, Christ's relationship 0 and with the Church is
80 -olose that in I Cor. 12112 the Church is directly called Chrisb

37Francis Pieper, Christian Dogmatics, trans. from German by Theo.
Engelder & J.T. Lueller (St. louiss Concordia, 1951), II, 3L0.
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(o zém’ s )s because it is united with Christ in one mystical body.
Spen: ¢ of Christ in the.same relation, I Cor. 3123 says, "Christ is
God's." .Christ, who £ills all in all, is £illing the Church with
Divine blessings out of the infinite stores of the kingdom of hqavan.
All true believors, the communion of saints; experience His. riches,
exuberance, overflowing abundance, and happiness which is.si'o con=
spicuously ascribed in Ephesians to the grace of lliod.38

In studying the Scripture references to the unio m;yst:lca \te aga:ln
see that we can nover rightly express the truth of God with one sl'-a:l'.o- ;
ment. We can only exclaim with the Apostle Paul as we consider the
wonderful truth of the unio mystica, "0 the depth of the riches and ;
wisdom and knowledge of Godl How unsearchable are Ilis judgments and
how inscrutable Iis waysi® (Rom. 11:33) While Lutheran theologians -
place the doctrine of the unio mystica under sanctification; we must
ever remember its close commection with Justification. The .basie
thought of Calvary is Reconciliation and Union. God created.man for
lﬂmnclf.'. God's plan is 1nconplete without man.. Man :I.s :lneonplebe
w:l.thout God. lan of his owm free will - self:lshly has sinned and
thus separated himself from God. God in His Justice could only de-
mand the pennlty for the guilt of 8in) but God in Hs great love
_gave Ilin only Son into death on the Cross in order that man might be
reconciled to Him. The Cross is incidental since it was only the way

of bringing Reconciliation of God with man and an opportunity for man

BGF.R. Mont gomery-Iitchcocks "The Pleroma of Clrist," The Church
Quarterly Review, Vol. 12 )5 (Octe-Dec.s 1937)s p. 9-18.
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to be united with God. Of coursec the Cross has made Reconciliation
and Union possible. But let us not paint the Gross with glowing
colors and forget the fundamental fact Cod shows us by the Crosss
At-one-ment., Reconcil:l.ai?ion, Union with Him. Union is j;he e:t;d, ‘l'ah!
goal. The Cross is only i;he means., The Cross has mﬁe man'g-dgé-'-
tiny possible: Union with God. We understand the At.-ona'-_-mentwﬂ_
through Christ when we consider St. Peter's words, "For Gl'li."is'_l'. ai_i.so ;
dled for 8ins once for all, 'l:.ha righteous for the unrighteous, M
He might bring us to God." (I Pet. 3:18) This is man's destinys Re-
conciliation and Union w.:l.th Cod. "Cod was in Christ reconciling the
world 'h;> Iimself" and now God appeals to man through us "Be recon-
ciled to God" (II Cor. 5119-71). Therefore after the Last Supper
Jesus prayed, "That they also may be in Us" (John 17:21). llhionot
God and man has ever been the heavenly desire. MNow through and in

Christ this union has been acconp]ished.”

39Berthold von Schenk, The Presence (New Yorks -Ernst Kaufmann,
II'IOQQ 19'!5)’ PP. 59-63-



CIAPTER V it Tt
THE UNIO KYSTICA AS IT AFFECTS OTHER DOCTRIIES

In point of time regeneration, justification, union,'gndrx-”'
novation arc s&.nmltaneous, since these acls of God's gracé s'é co-
horo that they cannot be separated. Yot to otur mode of thinkink hnd”
in order that we may understand in a measuré, e say on ti‘lﬂ 'baé.iai of
Scripture that regeneration precedes, that faith may be attained; s
justificn!.-ion follows, which is of faith; and 1";hen the nu'siiénl :
undon coours s which is succceded by renovation and sanctificaﬁién.l
In and with faith and justification, the Holy Spirit becomes the
principle of a new life ahd the bond of real internal fellowship
of 1ifo with the Triune God comtinues in the unio hﬁrst'iéi.' We hove
ontered this union by the faith given us in Biptism, the Lord's -
Supper and the Word. The Hly Spirit comes to us in order to creabe
our faiil'.h and dwells in'us‘wher'l we beliervé: ; The beliavér of sn:lnt
18 the temlo of the Trinity, being knit to it by the bond of the ' 5o
unio mystica. ' : ' B el
The unio mystica is effeqted then through the means of grace. On
the divine side the means of the mystical union zre the Gospél, Bﬂp—
tiem and the Lord's Supper. On the man side the means is faith,

1], Quenstedt's order as given by R.F. Weidner, Pneumatology or
the Doctrine of the Work of the loly Spirit (Chicagos™ Wartburg
Pub1Ishing Touse, 1915)s De L13e
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which is created through the Word and Sacraments. St. Paul SayS,
T feoel o divine ;ir‘.-.tlnu.sy' lor you, for I bektrothed you to Christ to
precent. you as a pure bride to her one husband" (II Cor. 11:2).
This Paul did through the Gospels Christ dwells in our hearts as a
resull of faith. In Holy Baptism we put on Chriat and are brought
into union vwith the blessed Iboly irinity, Gal. 3:26-9. In the Lord's
Supper ve arc in union with Christ. Jesua comes through the earthly
bread and wine Lo dwell in our souls and to fecd them with heavenly
lLood, lis body and blood, to nourish us unto life everlasting. "The
cup of blessing which we bless, is it not a participation in the
blood of Clhirist? The bread which we break, is it not a participation
(or comrunion) in the body of Christ?" (I Cor. 10:16)

In speniting about the unio mystica, we must remerber to dis-
tinguish it from other unions God has with man. The unio mystica
must first of a1l be distinguished from the general. union of all men
with the substance of God the Creator as Shown in Acts 17:28, where
the preposition "in" erpresses the general presence of God with men.
Tho unio mystica must also bo distinguished from the personal union
in Christ, the God-man. God dwells in Christ essentially, - le
dwells in 21l men by IMs power and in believers by His grace. Hollaz
emphasizes this when he says,z "The special mystical union ia p:.!rtl.v
a rracious one in the Church lilitant, whercby God dwells in the re-
nenerate by JHs substantial presence, and operates in them by Ids

shecial concurrences John 1Li3#3; 17:11, 12; and partly a gracious

2ps quoted by R.F. Weidner, op. cit., p. 17h.
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one, the triumphant assembly of the elect whereby God fills and de-
lights the elect with the plentitude of Itis grace, I Cor. 15:28."
Vio distingulsh the unio mystica from the presence of God in;ell .
_creatures, since it is a privilege of the, Christians d:l.s;t-.’a_.nguiu-l'd.uz
them from the world. ALl who refuse to believe in the Gospelre..
the dwelling and sphere of operation of the devil, .Eph. 212,

The unio mystica must mt be reduced to a mere operat:l.on or uod y
in the believer nor to the indwelling of divine gifts. .God.-mmse].f
dwells in the believer, John 1l4223, and not merely His gifts, as the
papists and Calvinists say. The indwelling does not océur onlys as
the Jesuits and the Calvinists wish ~"per spiritum, fidem et chari-
tatem, « « « vorum etiam conjunctione reali, quae fit per modum.
sessionis ad dextram Del praesentum et participationem (ut Gyr:l]J..uu 4
loguitur) corporis et sanguinis in sacra coerm..';1 The,unio mystica is
not subtantialis formaliter, i.e., 1:lkg a grafted branch forms a unlt
with the tree. God dwells in the Christian, but the shode is not .,
changed to the Indweller, nor vice versa. God can take ltis departure.
from man and therefore IHis indwelling is not an incarnation. , Through
the unio mystica we put on Christ, but that which is put on is not
identical with the person upon whom it is put. . It is true Hollax
calls the union a "substantial presence,"h but he simply means that
the divine substfmca is united with the human substance in a mystical

3st.eph.-m Gerlach as quoted by ﬂerner Elert, r.io%hologe des . .
Luthertums (lwenchen: GC.H. Beck'sche Verlagsbuchhandlung, 31)s Iy

| PR .

] l*.?agz:-a., quotation, ‘Pepe 76=T7«
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way. So it 18 called a substantial union not from the mode of union,
but from the result obtained: Something divine filters through to
the nature of a Christian; he is leavened by it. In taet II Peter
13l; tells us that "we become partelters of the divine nature." It :I.l
well to remember the maxim of John Ge:-h:u-ds5 "Spiritus Sandtus non -
est separatus a donis suis, sed in templo i1llo, quod donis: euil
coronat, etiam ipse habitat." The unie wetica is not merely a nonl
union. It does .not consist merely in the harmony and tempering of :
the affections, as when the eeul of Jonathan is eaﬂ to be uni.ted
with David, I Sam. 18:1. The union implies a great deal more, e.e.
Christ Himself' says in John 171213 "that they may be in us." "Te ;

be in some one" implies the real presence of the thing which :I.e eaid

to be in, not figuratively as a lover in the beloved. Heinrich Sehm:ld
arfirme:6 "By this myetical union more is expressed than a nere e L
agreement of the will of man with the w111 of God, or a mere un:len of
both in 1ove s or a mere influence and commnlcetion of epiribu.l gifte
on the part of the Holy Ghost." The Holy sp:l.r:l.t and the whole Trin:l.ty
actually do dwell in eech believer so that the Apostle Paul cal].e
Ch.r:let:lene "Gou ] t.emplee," I Gor. 3:16.

On the other hand we dere not pentheiet:lcally say that the unio
wetice. is a traneformt:l.en of the essence o!‘ the Christian into the

substance of God. The believer is indeed a child of God, but is not

: Pt

5Ae quoted by A. K8berle, Quest for Holiness, p. 104, footnote 18.

6In his Doctrinal Th eel ‘of the Evangelical iutheran Church, -
trans. from German and by Charles Hay & Henry Jacobs (Fourth

Edition; Philadelphiat Iuthenn Publication Society, 1899), p. L8O,
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made wholly divine. The believers mriake of the nature of God, Uit
are not changed into the divine natuie. Hollas 'expiainai7
" "God dwells in us as in temples, by the favor of thé unid;
mystica, I Cor. 3:16; but the habitation is not changed into .
the inhabitant, nor the inhabitant into the habitation. By 'ﬂfa
unio mystica we put on Christ, Gal. 31275 but the garment is not
essentially one with the person who wears it. The divine natire
is very distinct from the human, although God comes to us, and
makes His abode with us, John 1L123; but He can depart from man
to whom He has come. .The unio mystica is, indeed, called a union

of substances; but, strictly taken, not a formal substantial
union . . « but it is an accidental union."

The unio mystica should not be termed an essential and corporsal union
as the followers of Weigel and Schwenkfeld maintain. On the other hand
we musi maintain that God Himself, and not merely His gifts, cllwe_llu__in
the believer. Our Lutheran Confessions espécially in the Fm“_ifhli'otn
‘Concord teach just as emphatically in their christology as well as in
their pneumatology and doctrine concerning *.th'e sacraments, the personal,
indwelling of the deus ipeé, and even reject the teachings of those who
declare only the gifts of God were present in the bali'evar.e

The unio mystica is, however, not a personal union or “a coali-
tion of extremes united into one hypostasis or person, such ds is the -
unio personalis in Christ, the union of the divine and human nature; =
8o that the believer, united to Christ, could say, 'I am Chr:lst."'9

The union of God and man in Christ is unique. It is a union in which’

TAs quoted by R.F. Weidner, ops Git., ‘pﬁ. 175-6.

8Formila of Concord; Arts IIT, 65, Triglot Concordis, p. 937.

9Jo‘.t. Quenstedt as qm.d by R.F. Weidner, 22- -G.E.’ PP 17h If.

-
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nGod and man are not merely united mystically, but form one Person

and Christ's blood is the blood of God, Rom. Silb."lo

The wnio
myostica, on the other hand, does not abolish tho difference betiween
Gody the Crecators and man, the creature. To speak of a 'specialis
mproximatié Dei secudum substantian ad sustantiam credentium,! which
has been ldabzﬂ;cd among; Lutheran theologians is hardly pez'mis'sit;ie,'
gince Cod in Ifis essence fills heaven and earth cqually in His illocd,
divine manner. The Apostle Paul teaches that.Christ snd believer's
boing mystically united, remain distinct persons, Gol. 2:20. .Quen-
stedt informs us '11
*This union does not consist in transubstantiation, or the
conversion of our subgtance into the substance of God and of
Christ, or vice-versa, as the rod of Moses wis converted into a
serpent. llor in consubstantiation, so that of two united es-
sences there io formed one substance. « « « The mystical union
differs from the sacramental union and communion.”™ _
The unio mystica is a true and real union nonetheless, and not
a praetense or mere mental union. It is a union of God in the believar
that is not metaphoric and ideal. It is '_':I.tima:;“ 50 that Cod ap-
proaches the believer and enters into a special relationship with him.
In a relative sensoc Cod is omnipresent and can therefore enter into a
special mystical. union with the believers. He £i11s them with all

the fullness of God, operates in and through them with all wisdom and

10 (] Cud 3 2 3
Francis Pieper, Christian Dogmatids, trans. from German by Theo.

Engelder and J.T. Mueller (St. Loulss ncordia, 1951), II, 95.

11171, 62l as quoted by H. Schmids op. Bit., p. 85 ££.
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power. GC.E. Lindberg calls this union a "concursus in a higher

2
dugre.__"_l Abraham Calov writest™ ®It is a union of the believer
with God which is more than simply an agreement of his will with the
diviney for it is a resl presence, an actual union and communion,-
by which the divine essence in a mysterious way joins itself to the
believer's person." This union has also been described as a vital
union. A.H. Strong sa;ra:lh RTAL

nlt is a vital unidn in which Christ's life becomes the'. -

dominating principleé within us. This union 1s a vital one,

in distinction from any union of mere Juxtaposition or. exter- .

nal influence. Christ does not work upon us from without, as

one scparated from usy but from within, as the very heart from
which the life-blood of our spirits flows . . « Christ's life
is not corrupted by the corruption of his members, any more then
the ray of ligcht is defiled by the [ilth with which it comes in
contact. We may be unconscious of this union with Christ, as
we often are of the circulation of the blood, yet it may be

the very source and condition of our life."

The unlo mystica is an indissoluble union in the same sense as a
Christian's election to grace is indissoluile, as LMatt. 28120; Jomm
10:28; Rom. 0135-39; and I Thess. hilli, 17.show. Of oourse God::
does depart from those who fall from faith and the unio mystica is
broken as a result of the individual's own fault. But these pecople
fall just because they do not depond entirely upon Christ, nor be-

lieve fully in Hi's presence within them. : The unio q\ysbiea. is a

12y his Christian Dopmatics, trans. from Swedish by C.E. Hoffsten
(Rock Island, T13.: AugusEana, 1922), p. 352.

1345 quoted by Theodore Oraebner "The Indwelling of the Trinity
in the Heart of the Believer," Concordia Theological Lionthly, I, 17-18.

o lhIn his Systematic Theology (Philadelphia, Judson Press, 1907) s
p. 801,

ISy



spiritual union whosd source and author is the Holy Spirit. The
Ibly Spirit originates and maimtains the union as Rom. 8:9-10 and -
Epbh, 3:16-17 show. The means God employs to bring about the unio
mystica has already been indicated,ls namely the Gospel and Sacra~
ments. Quenstedt statesrl® N"The mystical union . . . effected by
God Ilimself through the Gospel, the sacraments, and faith, by which,
through a specinl approximation of s essence, and by a gracious
operation, lle is in them, just a8 alsc bolievers dre in Hm." Since
Christ's Vord shall not pass away, Matt. 2Li335, the believer, who ré-
mains vith the word and is in union with God through it, shall not
pass away or perish. The unio mystica is then a union which, consis<
tently with Christ's promise and grace, can never be dissolved. In
the Church militant the unio mystica is "gratiosa," while it is
"gloriosa®™ in the Church Triumphant: '

Since the Reformed rejéct the means of grdce and say the Foly’
Spirit works‘immediately instead of mediately;,through the Word; they
have also confused the placeé of the unio mystica in the sorpus doctri-
nae. In most instances they list this doctrine under soteriologys
ealling it ™union with Christ.® A.H. Strong gives this doctrine first
place under the section he terms: "The Application of Christ's Re&em-
tion in its Actunl Beginning." | The Reformed dogmaticians are correct

1SSuEra., pe 16.

16A quoted by R.F. Weidl’ier, m- EE_‘, Pe 173-

17Th his Systematic Theology, pe 793.
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in asserting that we are in Christ by faith. .But it is not Scriptural
to say as Strong doe:s:]'8 "union with Christ logically -.p'r'ecedes_ both re-
generation and justification." Mor is it Scriptural after listing as

one of the consequences of this union "participation in His gnagifsh.to
say that the believer is "thereby ;]usti.fiod.“ly It is true Seripture
speaks of Justification as being "joined or united to.the Lord," I Cor. -

6117; . "receiving Christ Jesus," John 1112 and Col. 2:6; "putiing on -

Christ," Gal. 331275 - "attaining righteousness," Rom. 92305 . etcs;, Bub' SR
this "Joining oneself to Christ" does not refer to the unio mystica,

- -l-‘mi-e‘i’n op L.

the Christ in us. Ve do not obtain grace or forgiveness through the:, °
Christ in us, but through the Christ for us, who has once for all pur=

Sl e e eSS BT

chased ramission of sins for us and now offers it to us in the. means
of grace. lollaz calls the union that is brought about by clinging ; | _ i
to Christ outside of us the Munio fidel formalis" in distinction from
the mio mystica, which results from the rorme_r.ao The Scripture pas-
sages quoted above all denote the “fides actualis® which with cordial
trust lays hold of Christ and His forgiveness and with heartfelt con
fidence rclies on Iim. Some Lutheran dog;ma.tici:a'ns probably in :ﬁtéq:t-
ing to explein these passages and others which say ™in Christ.ie are

Lo |

18114,

19Gharles Hodges Systematic Theology (New-York: Scribners, 1883),
p. 227,

20 g quoted by Franois Piepers op. citey IT; 1345 footnote 65.
Picper also quotes Luther: "Justifying Falth seimes and takes us far
beyond ourselves and beyond our heart. It takes me to Christ, ¥hom I
do not see, feel, or hear; faith would have me cling to the Son of
God and believe in Him . « " (St. Louis VII: 221h f.).
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justified," Gal, 21175 "in Ifim we have redemption;" Rom. 312li; M"sal-
vation," IT Tim. 2:10; etc:y have said tho unio mysticd may alsc be
considered as an act, inasmuch as it takes i‘:lnde tnsbankéoﬁsl'y.u ;
They then use tho term "mitio® defined as "the act of urdon, wiicH is
transient and momentary; and takes place at the same time with regién-
22 R AT Al TS
eration and justification." Unlo is then the contimwous state "
that remains unbroken as léng as the justified person aveids volimbary
sinrs. But I feel this distinction need not be made and only ténds to
confuse the relation of the tnio fiystica in the corpus doctrinae.”’
We sce such confusion shomm in Heinrich Sclmid's discussion ‘of the
unio mystica, when he ::ays=23 "According to another mode of con-
gidering this; it may be said that union preccdes justification) -
inagmuck an faith precedes justification; and in faiths ‘@s the organ
by which tho undon is effected, iis beginning is a’.lreaxly présuppoéled.
In support of this vier he quotes Hollaz (993)= o
: "Al'blmu;h the mystical union, by which God dwells in the
soul as in a temple, may according to our mode of conceptions .
follow justification in order of nature, it is however to be
acknorledged that the formal union of faith, by which Christ is
apprechended, put on, and united with s, as the mediator and the
author of grace and pardon, logically precedes Justifications
For faith is imputed for righteousness, so far as this received

the merit of Christ, and so unites :l.'l'. with ourselves as l'.o mako
it ours.

Zlce, C.E: Lindbergs op. cite; ps 3503 and Il Schmid, op. cib.,
PPe. hﬂl Lo o ;

22};, Schmid, op. cibes p. 182, He seems to be quoting Hollas.
“30p. cit., pa LBL,

2hnia,

-
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On the contrary, the believer is justified the momert ,he receives .
faith., There is no niddle stage. A man cannot in his unjiist:li':l.’e.q..__
state stand before God or claim union with Christ. It is easy thus
to confuse the act of god justifying the sinner and the u:ﬂ.owgg&cl.
In other words many identify the result with the cause, The Ret‘orn: 2
ed dogmatician Sbrong shows this when he smys:z.5 "As c}m:l.sff's union N5
with the race secures the objective reconciliation of the race with
CGody so Christ's union with believers secures the subjective recon-
ciliation of believers to God." While the conversion of the believer
and the beginning of the unio mystica are simultaneous, they cannot
be intermingled. In order to conceivo of th.e act of reconci]iation
or justification as the beginning of faith, the results of justifi- g
cation, or the fruits of faith, are said to follow after justifiqation
has taken place. The unio mystica is then one of the blessed fruits
of conversion, or subjective réconciliation, which is jJustification
of the individual sinngr._ : : , :

In a similar way our Lutheran Confessions, the Formula of Concord
in particular, condemn those who confuse justification and the unio
mystica, declaring:& "We reject and condemn the error that faith
looks not only to the obedience of Christ, but to His diviné nature
as it dwells and works in us, and that by this indwelling owr sins are

25 orb.of this view he
“In his Systematic Theology, ps 807. In sup :
quotes Jonathan jards: "The justification of the believer is no
other than his being admitted to commumnion in, or participation of,
this head and surety of all believers." p. 805.

ZGArt.icle III, 63 (L), Triglot Concordia, p. 937.

|
|
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covered before God." This and labor statemonts in the same article
were dirccted against Androw Osiander who baupht that the essential
indwrelling of Christ is the belicvar's righteousness before God.
Osiander looked upon justification as a medicinal process whereby
the esaenbial. righteousness of Christ was gradually absorbed by the
belicver and thus he said Christ becomes our Rirhteousncss. ie
taught the hone of the believer was the divine nature of Clrrist
dwellinr; in bis heart. From this the bcliever takes and acquires
rirhteonsness before God. ‘ihis i confusing the doclrines of justi-
fieation and sanclilicatinon. fThe unic mystica which i5 classified
under sancbificabion, is bhe elfcclk of faith, not 1its object. The
objecl of faith in justilicabion lies not within, but outside of man,
nately in Christ and lils work which gains righteousness for sinful
ren.

As wc have nrstcd,27 the unio mystica begins when a person is
converbed to £aith. After the heart is rogenerated and faith im-
planted through the iiord, then the mysticel union begins as one of
Lhe blessed [ruits of justification. "For as many of you as were
baptized into Christ have put on Christ," Gal. 3327. Through the
means of grace Christions are brought to faith, through the same
means Lhey arc sirenpthened in their faith, ami through these same -
means they are also brought into intimate union with Christ and the
cntire Trinity. This union becomes stronger as belicvers use the

means of grace and grow in the kmovledge of them. e must always

27333!‘-1.’ De 75-
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cm-hasdze the part the means of grace play in the beginning and sus-
taining of Lhe uwrie mystica. Then we will keep justification and the
unio myshica se: arales All synergistic and enthusiastic explanations
of Lhe unio mystica are Lhercby avoided. A theological maxim among
Lutheran dojimaticiang is "inhabitatio Dei sequitur justibtiam." The
vnio mystica Lakes place alter justification, after the kingling of

faith in the heart of the believer. YVic have noted Lhis order as the
20
one riven by “he Lutheran dopmatician, Quenstodt. vicrner Elert com-

ments =29

Quenstedt will sopar die urdo mit Rechtfertipung, Viedergeburt

und Erncurtng; praktisch in puncto mathematico zugarmenfallen

lassen (1II, 621). iwr in der begrilflichen Unterscheidung
sollen Rechlfertifung und lrnemrung der unio vorangchen. Das
richtecl sich sclbstverstacndlich gegen den Irrtum des alten

Osiander und fegen scinc pietischen lachfolger.

Somc gny bLhe unio mystica is only partly a result of faith. The
Dutch Reformed bLheologian, Abraham Kuyper, avers 230 "To say that this
unio mystica is the result of faith is only partly correct." lie there-
by secems to infer that something besides faith is needed to enter
this union. e sce what he adds when he goes on to describe whal he
calls the live stages of the unio ::wsl'.ica.3l The first of these is

|'redestinationy, next the incarnation of Christ, then the regeneration

' o
ZJSH:.:'.'L. 3 Do THe

29Tn his Der Christliche Glaube (Berlin: Im Furche Verlag, 19L0),
T.e 6?9- .

301n his The Work of the Holy Ghost, trans. from utch by llenri
Do Vries (llow York: runk & Jagnalls, 170h), n. 335.

3 1vid., pp. 335 C.
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of the believer, followed by tho conscious exercise of faith, and
finally death. To cxplain the unio mysf.ica in this way scems to be
vnduly comnlicating; the whole exnlanation of this doctrine. Of course
the [irst stage reflects the undue emphasis the Reformed place on the
docirine of predestination. The second stape comnecting the umio
mystica with the incarnation of Christ makes the incarnation really
only an cxarmle of the unio mystica. I am sure Kwper does not want
to leave us with that imression. Bubt many more liberal theologians
do just that when they speal: of the unio rystica. H. Yheclar Robinson
tolls us:3 £ "The human life of Jesus of lazarcth shews us how a’ human
personality may be integrated into the divine . « " ‘This is confugs-
ing the unio nystica and the unio rersonalis in Christ. The union of
God and man in Christ is unique. In no way can the unio mystica of
Christ in the believers explain or be compared to this personal union
of CGod in Christ, or vice versa. God ¢wrells in Christ essentially, lle
dwells in belicvers only by Iis grace. Thys the unio mystica is al-
ways wholly, and not only partly, a resull of faith.

The Reformed who have no means of grace, naturally also deny that
these menns arec neccessary for the umio mystica. They say faith is
there beforc the Sacrament of Haptism is applied. That may be true,
but that does not remove the power of the means, nor prove that the

faith before Baptism was produced without the Word of God. A. Strong

3:!In his The Christian Experience of the Ioly Spirit (llewr York:
larper & Bros.s; 1920)s pe 270.
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cont t;nds 333

Perhaps the moast pernicious interpretation of the nature of this
union is that which conceives of it as a physical and material
ono, and which rears upon this basis the fabric of a sacramental
and external Christianity. It is sufCicient to say here that

his union cannot be mediated by the sacraments presupnoses it is
already existing; hoth Baptism and the Lord's Supper are designed
only for belicvers. Only faith reccives and retains Christ; and
falth is the act of the soul grasping what is jpurely invisible
and supersensible: not the act of the body, submitting to Dap-
tism or parlnking of the Sunper.

First of 211, this misrenrcsents the Lutheran teachin;. Lutherans

have no ex opere oporato benefit for the sacrarents. We do not clim-

inate faith as the receiving means for the henelfits of ’r.he-nacr.-unents.
But e mist. insish on the bagsis of Scripture passages like lomans
10:17, "So Caith comes Crom what is heards and what is heard comes
by the preaching of Christ,” and Acts 22:16, "Rise and be baptized,
and wash away your sinsg," that faith acts only through the means of
rrace. Vithoul faith there can be no unio mystica. Through faith
the unio mystica is berun, maintained, and sustained., But it is the
Laith that is groundml and maintained in the' means of grace, the
Viord and sacraments. e have noted that faith is the subjective
means of the unio r.t:,'si'.:l.czl..3 h The lioly Spirit through the Word kin-
dles faith in the heart of man and thus he is justified. Immediate-
1y thereafter through the newborn faith, the umo mystica is begun.
A3 faith in Christ and Hs Word is nurtured and grows, the unio
mystica is bopun. As faith in Christ and Iis Word is nurtured and

3317: his Systomatic Theology, n. 600.

BhSmrn.. 5 1. 75;
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grovs, the urio mystica becomes deeper and more intense., But the
unio mystica ever remains the fruit of o'ur faith in our blessed
Savior and lis wonderful work of rederption.

The Reforred dogmaticians explain that tho sacraments consist
in symbols or in the experiences of the wnion w:l.th- Christ« The
Baptist dogmatician, A.H. Strong, points out®” "Ag baptism sym-
bolizes th incorporation of the believer into Christy so the lord's
Suvper sywbolizes the incorporation of Christ into the beoliever. We
go dovm into the water, but the bread goes dovm into us." A. Hodge
avors =36 "In the spiritual reccption of the holy sacraments, thcy.
(the believers) do really hold fellowship with him (Christ)." It
is indecd trve that the unio mystica is symbolized by the sacra-
rnients as well as being one of the subordinate effocts and nol the
esscntinl cxperionce of the sacraments. The Ibly Trinily, the Fa-
ther, Sony and lbly Chost are present in a special mamner wherever
the means of grace aro ndministered. The unio mystica as a sub-
ordinate cffect of the Lord's Supper rests not in part only, but
entirely on the fact that the lord's Supper is a means of remlitting

sin. There is no other commnion with Christ than ithe one mediated

351 his Systematic Theologys pe 9hl.

361n his Oublines of Thoology (MNow York: Robart Carter & Bros.,
1066)y ne 373. [Odgc apparcntly makes a distinction between baptism
and the Tord's Suppor regarding the experience of union or fellowship
with Christ. On Baptism he says (p. 479): "It is done with the design
to signify and seal our ingrafting into Christ and partaking of the |
benefits of the covenant of grace, and our engagement to be the Lord's.” |
Cn the Lord's Supper he says (p. 503): "In nartaking of this Sacra- |
menty the Lellowshin of the believer with Christ is established and |
ororcised in a mutual giving and receiving.™
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by faith in the forgiveness of sins bought by His blood. The teach-
ing of the Scripture is that the entire Holy Trinity make their abode
in the heari of every man who has come to faith.37

1t seems sirange that the Reformed dogmaticians accept the doc-
trine of the unio mystica, yet reject the doctrine of the real
presence in the Lord's Supper. Apparently they feel the union of the
believer with Christ is only with the divine nature of Christ. But no
such distinction is found in Scriptures, as for example, Matt. 28320
points out: "Lo, I am with you always." Also in the Lord's Supper
Christ's body and blood predicate His presence according to the human
nature. Of course this the Reformed dogmaticians from Zwingli and
Calvin Lo the present day cannot accept, since they believe it is im-
possible for the body and blood of Christ to be present in the Lord's
Supper. They believe His body is confined to heaven since His as-
cension into heaven. Thus they make the elements of the Lord's Supper,
the bread and wine, only symbols of Christ's body and blood. But
they scem to realize little is left with such a sacrament. Many Re-
formed dogmaticlans have therefore spirituslized the Lord's Supper
and tell us the important thing in this sacrament is the living commun-
ion with Christ.

As the Reformed dogmaticians spiritualize the sacraments, 8o also
do they scem to spiritualize the union with Christ. They actually have
no real unio mystica, one with the whole person of Christ, divine and

human. They cannot have such a union since they say Christ's human

37!-‘ranc:|.s Pieper, Christian Dogmatics, trans. from German by Walter
Albrecht (Springfield, I1l.t Goncordia kimeo Co., 1939), III, 230 f,
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body is in heaven since the ascension, so He could not be with us
according to His human natu;'e. But the ascension of Christ into
heaven is not a local removal. It is simply His exaltation above
all creatures, so that He can be in them all and above them all.
Through the ascension He has become closer to us than we can come
to one another. This ies in the unio mystica. Yet we are to find
Christ only in one place and that is in the means of grace, His
holy Word amd ac:ra.me't’ﬂ‘.s.38 Not only do the Keformed deny the pre-
sence of the whole Christ in their teaching of the mystical union,
but they also deny the means of the union and so make it ﬁn im-
mediate union instead of a mediate one.

A nole shovld be added about the difference between the sacra-
mental union of the Lord's Supper and the unio mystica, which is one
of the effects of the Lord's Supper. While in the Lord's Supper
both believers aml unbelievers receive the true body and blood of
Christ, in the unio mystica only the believers are united with
Christ through their faith in Him. In the Lord's Supper, only those
who believe receive the benefits of that sacrament, even though all
who partake receive the body and blood of Christ. Unbeliévers re-
ceive the body and blood to their damnation a& I Cor. 11129 shows.
Furthermore the sacramental union is a temporary aot lasting only
during a person's partaking of the Lord's Supper, his ea'ting and
drinking of the Lord's body and blood, in with and under the bread

and wine. The unio mystica is a permanent state of & Christian

38'1'heo. Graebner, op. cit., p. 20.
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existing because of his faith. J. Baier confirms this by quoting
Quenstedi: »

Differt quoque ab uniocne et communione sacramentali unio

mystica. Ibi enim quam hic, dum ibi indirni et hypocritae,
hic soli lideles uniuntur; ibi communio consistit in actu
transitorio, hic in permanente etc.

-

Certain Reformed groups make much of the unio mystica, or
unlon with Christ, as they usually term it. Of the larger groups
the Methodists are the most pronounced. As 2 rule they cultivate
an emotional type of religion to bring about conversion and entire
sanctification, urging that every one should strive to feel the wit-

ness or the indwellins: of the Spirit in his heart.ho Many hollness

bodies also stress union with Christ as the means of entire sancti-

fication. Simpson writes:hl

When we are dedicated to God (entirely sanctified), Christ
comes to live in us and transfers His life through our
being . « « « He lives in us as truly as thougzh we were

visibly dwelling under His wing., God is arain manifest in
the flesh, .

Many holiness teachers declare that in sanctification the "living
physical Christ comes into our life, sharing His physical life with
ours in a union which is closer than our conmubial life," and that

because of this union "we shall have the power of Christ in our

39.
In his Compendium Theologiae Fositivae (St. Loulst Iutheran
Concordia Verlag, 1879), 111, 255. .

ho'l‘heo. Engelder, F.E. Mayer, a%. al., Popular Symbolics (St.
Louis: Concordia, c. 193L), p. 285 f.

UL} his The Fourfold Gospel, p. 39, as quoted by Fopular Sym-
bolics, p. 336.
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bodies,” i.e., divine heal:l.ng.ll2 The Holiness teachers say there is

no relationship between justification and sanctification. They
assert sanctification is instantaneously complets since it consists
in the indwelling Christ. The Salvation Army feature an Enthusiasm
which is much like the Ql.uakerzs.!13 They reject the sacraments of
Baptism and the Lond's Supper saying "our communion with God is not
conditioned on human 1nstrument.a11ty."hh

The Mennonite groups, which are an outgrowth of the Anabaptist
movement, also make much of the mystical union.hs They invert the
Scriptural rela tion of rood works to justification and make union
of the believer with Christ the basis and not the result of justi-
fication. They view regeneration as a moral transformation and
continually identify justification with sanctification.’® The Mora-
vians are a group which probably make more of the mystical union than
any other religious denomination. Count Zinzendorf, one of the leaders

of this group in the eighteenth century, tried to popularize the

hz'rhe Fourfold Gospel, p. 61, & Wholly Sanciified, p. 129, as
quoted by Fopular Symbollics, p. 336,

L3supra., Quakers, p. 2u-25.

hhSalvntion Army Handbook Appendix, p. 3, as quoted by Popular
Symbolics, p. 327.

l‘scf. Anabaptists, pp. 12, 17, 18.

Ubrhe Dort Confession Beclarest "All men without distinction, if
they are obedient, through faith, follow, fulfil, amnd live according
to, the precepts of the Law of Christ, are God's children," Art. III,
as quoted Ly Fopular Symbolics, p. 261.
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Ihlle Pictism and in this endeavor was carried to such extremes that
his mysticnl subjectivism became sickly andd puerile. Though the
l'oravian Church (Unitas Fratrum) later on was purged from this senti-
mental cxtravagance, it is still definitely committed to the mysti-
cal principles, loravians seek a ™ositive unity, i.e., the personal,
mystical union with Christ as the living force of Clristianity and
offer the hand of fellowship to every one who accents this basis . . l:z
They believe that the peculiar purpose of their Church is to leep
their members in constant confidential intercourse with Chriat.ha In
order to stress the believer's mystical uvnion srith Christ, more spe-
cifically Lhe atoning Savior, Loravians have nadopted a spiritualized
view of the Lord's Sutner and make it "™an oprortunity for self ecxam-
inntion and for rencwing the wnion with the Iord.“hg The Catholic
Aroslolic Churchy also knosm as the Irvingites, stress union with
Christ. They relegnte the doctrines of the vicarious atonement and
of juskilication to the backyround, because they teach that, in rising
Lrom the dead, Chrisi becwuie the llead of redeemed humanity and that
the believers must be united to the body of Christ through the Sacra-
mcnts.go

It is imnortant to know the truth of the doctrine of the unio

"7iicsnlut.ions of 1909, quoted in Corpus Confessionum, S.v. liora-
vians, IV, 6, as quoted by Popular 011.C8s Ps 270»

hulhm.yim Lamuals pp. 88 ££., as.quoted by Popular Symbolics,

D. 279,

llQCot'puu Confessionum, #22, as quotod by Popular Symbolica,
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mystica and its rclation to the corpus doctrinae also because the
Seventh Day Adventists have the wrong conception of this doctrine.
Adventists mnake much of the believer's union with Christ, which
they say results in man's moral transformation and the ability to
kecp the Law of God. They teach that man is saved from the power
of 5in by bthe indwelling Christ. Justification is therefore not
basod on the "Christ for us," but on the "Christ in us." iwrs.

51 "Our only pround of hope is the righteousness

Ellen vhite writes:
of Christ irputed to us and in that wrought by IHis spirit working
in and throurh us." Faith is not viewxl as the hand which apnro=
rriates Christ and liis merit, but is said to take hold of Christ's
divire rower, "inducting the believing into the covenant relation-
shir vhere the Law of God is written on his heart, and tlrough the
enabling power of the indwelling Christ his life is brought into
conformity to the divine precep‘l;s.“5 2

‘he Roman Catholic Church stresses t.h'e mystical union in its
teaching. The; auply the term "mystical union® in its strict and

spocinl sense to special acts and experiences or states of the soul

produced by extraordinary forms of nrayer and higher forms of

50.‘! oii« Andrews for Schaff, Creeds, I, 911, as quoted by P_ogillur
Symbolicg, n. 325.

511n her book, Stops to Christ, 68, as quoted by Popular

Symbolies, n. 3%5.

stundnmcntnl Beliafs, .as quoted by Popular Symbolica, p. 35%.
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contermlation. But they also say every baptized verson is mysti-
cally united to God. They nake the objective of their catechetical
toaching the union of the soul with Chriat.gj Cod!'s prace is al-
ways considered the principle or cause of the union. The grace
vhich brings abouvt the union is termed actual grace, which in turn
lends Lo the habitual or sanclilying; grace through which the union
is sustnined..)h The union with God which Catholics say is plven as
a frec gift cannot be preserved or increased without our cooperation.
Roman Catholics cooperato by attending mass and partaking of Holy
Cormunion. [Erternal reverence and proper asgistance at mass and
visits to the Dlesscd Sacramont cffect exterior uniony which in
turn promotes and increases interior union vith Josus Christ .55
Ibly Conmunion more intimately incorporates the faithful into the
Fystical Body than Bantism. Tho primary effect of Communion is to
bring about the transformation produced in St. Paul: "I live, no,

not I, bub Clrist livoth in mo,™ Gal. 2=29.56 Prayers are also a

53&-1:. Fuerst, The Systematic Teaching of Relipion, in the
Phole-Preuss Series of Dopmabic ioxbbooks (Hew York: Benziger
Brothers, 1939), p. 322.

5lthe Roman Catholic Church defines actual grace as the "trans-
ient sm:crnatural help given by God from the treasury ol the mor:l.i:.u of
Jesus Christ for the purposc of enabling man to work out his etcrnal
snlvation," Joseph Pohle & Arthur Prouss,; Grace, Actual and Habitual
(7th Ldition, St. Lowiss B. lierder Book Co.; 193Li)s pe 3. Actual
grace leads to habitual or sanctifying grace "which is the state
that renders men rlcaging; to God," Ibid., p. 1.

55A.H. Fuerst, ops cit., pp. 322-3.

56Ibid. 3 Ne 386 .
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means as well as evidence of the union, cspecially prayers said
without words. The wordless prayer "may bo in its ontirety a union
of Lhe soul wilh fiod - a whole-souled harmony of thought and will
of Gud, the nrayer of union.“57
The rrayer of union is a special grace of Cod and usually the

resuld of a long nurgative and unitive process which has taken
place in the soul. Thercfore it £alls under the special gense in
which the jloman Catholics use the term "rystical wnion." Only the

sainbs actually rcach this state of infused contemilalion in which
union with Ged is esmericnced in an almost habitual manner. z This
mystical union 15 a result of spiritual perfection acquired by the
rracltice of virtue, particularly by the observance of the counnels
of the Church. These statos or expericnces of union are the special
or uwusual praces as well as orlinary praces: the virtues, theo-
logical as well as moral, the pifts of the Holy Spirit. The .Eloman
Cabholic.myslical Lheolopy gives an account of the processes of
aclive and passive purification through which a soul must pass to
reach the mystical union. Some of these are purity of conscience,
rurity of heart, purity of spirit, i.e. of :lmginat-ion and memory;
and purity of action. Passive purification are trials encountered
by the souls in prenaration for contemplation, known as desolnl.iim,

or dryness, and weariness. The contenplations lead to a union so

5Tyid.s 3. Wi3.

> 8Lu.n.":l Sturzo, "The ilyatical Union," The Ecclesinstical Re-
view, CVIL (liarch, 1913), 166.
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intimate and so strong that it can be expressed only by the terms
"spiritual marriagc." In the state of union special rdracles, pro-
pheclos, revelations, amd visions are said to stem. God, of course,
wills all lis faithful to be pure and perfect in ilis sight and does
not give lils bealific vision, the perfected union, without the com-
plete purification from every stain (and in purgatory faithful
souls expiate what they have not purified on earth), yot not all
will have the same degree of perfection and of merits, on earth or
in hezwen.b‘t

Fror the dil l.‘m-en‘l': coneeptions of the mystical wnion given
above, il is clear that riany look lor union with Coel outside of the
nlace where lic has promised to bo with us and in us, namely, His
holy Viord. Sore cven believe union with God gives them gpecial
riiraculous powers such as healing and prophecy. All these views
are dorived from the imagination of the heart and ara not found in
the revelation God has given man. Many a:l.so‘ look to the unio mys-
tica as Lhe way of salvation. The unio mystica becomes justifica-
tion for than. But God comes to us and abides with us as a resulb
of ouwr justification. Because Christ died for us and has saved us,
lie can also be in us. The unio nwst"lca. nust always be taught, not
an the cause of justification, but as a result. The unio mystica .

thus pronerly Lelonrs under sanctification. In fact, as one

59ug. lowlains "Mystical Theologys" The Catholic Encyclopodia
(Hew York: iwobert Anploton Co., c. 1912), XIVs bcl-c.
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theologian points out:

The state denoted by this expression can only be the hipghest

noint of sanctification or identical with it. It must be

considered as none other than the rresence of the Foly Spirit
abiding in the heart of the regencrate through the Vord of

the (iosnel, such presence being inacparable from a peculiar,

gracious presence of the entire Trinity.

These views of different dogmaticians nnd various church groups
on the unio mystica show that there is much studying to be done on
this doctrine. The Scriptures frequently make reference to this
doctrine, and vic must with the help of the loly Spirit study and
explain the doctrine clearly and preciscly. It is our hepe that we
in a meagsure have done that in this thesis. DPut lct us not forget
the other doclrines of the whole body of Christian truth as it
seons some are vont to do. It is well to rermerber whalt one Lutheran
theolozian says reparding arrangement of doctrines :61

It is bad theology to comarimentalize the individual doctrines.

A rood dormatician makes it his business to show how, according

Yo Serinture, one doctrine is related te the other; and in dis-

cusging the chief doctrines, he will gontinually dravr in other
related doctrines.

This is esnecially true in the study of the doctrine of the unio
mystica. After all ihere is only one way for the dogmatician to

preserve the Scrirtural connection of Christian doctrine. The Apostle

60&. Schaeffer, I'S. Lectures on Dogmaticg, as quoted by lenry
Ee. Jacobs, A Summar_xlof the Christian Faith (Philadelphia: United
Lutheran PubLIShiIng louse, c. 10UG)s Pe 2Lie

6]'l-“t'.'-.!'u:is Picper, op. cit., I, h2l.
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Paul mentions it in the words: "For I decided to know nothing

: 62
among you except Jesus Christ and Iim crucified" (I Cor. 232).

62prancis Pieper quotes hiartin Luther who similarly said: "In
my heart there reigns, and shall ever reirn, this one article, name-
Llys L£aitl: in my dear Lord Christ, which is the sole begimning,
middle, and end of all spirilual and godly thoughts which I may
have at any time, day or night." (St. I., IX; 9), loc. cit.
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CHAFTER VI
BLESSINGS OF THE UNIO MYSTICA

We can also realize what the correct position of the unio
nystica 1s when we note the many blessings which result from it.
Ve have a practicnl application of this doctrine to Christian
life when we consider these blessings. There wouwld be little
mirpose Lo God's wnion with bellevers if therc were no resuvlis from
such a union. But God again and again in Iis Holy Word shows us the
mony rich blessings which arise from His union with His ovn. It is
a wonderful assurance for our faith to know that Cod is with us and
in us, and through this presence is blessing us beyond measure. By
this indwellins; we have a guarantce of our heavenly inheritance.
This and other blessings of the unio mystica we consider as we now
discuss the object of the unio mystica. We can well say these
blensin;:s are God crowning in us the works of Jis mercy.

The first object of the unio mystica is to have fellowship with
God. The Apostle John testifies in the first chapter of his first
epistlo general that the reason the apostles are preaching about
what they have seen and heard in Jesus Christ is that their hea?ers
"may have fellowship with us; and our fellowship is with the Father
and Iis Son Jasus Christ,"” IJohn 123. The fellowship of the apostles
and all Christians is not with the Father alone, but with both the
Father and the Son. There is no other fellowship worth having.
Apart from Jesus Christ no man can be in fellowship with God. Thus
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only thosc who have fellowship with the anostles and their teachings
have fellowship with God and with IHis .'Sorn.l In the Apostlic bene-
diction we arc likewise assurcd of the "fellowship of the Holy Spirit,"
II Cor. 1h:13. rhe fellowship or communion of the Ioly Spirit is
rot just commumion with Iim. It is participation in Iim, the holy

fellowship mediated by Iis indwelling with the Father and with the

Son; and with all that belon;; to the one mystical body of Chr:lat.2

The dogmatician Gerhard remarks on John 1l::23 =3

Think of the majesty of these guests (the Father and the Son)
and you will better understand the kindness of this coming
(we will come to him and make our home with him). Since in
this life we cannot ascend to God, so as to be present with
Itim (JI Cor. H:8), but as long as this life lasts, 'we are
wray from Lhe Tord' (ve. 6). GCod, of Ifis immense kindness,
descerxls to us, and comes to usy i.e. the highesbt majesty
cories Lo the most abject vileness, heaven to earth, the
Crentor to the creature, the lord to the servant. What

love for men! 1'Lord, vhat is man that thou art mindful

of him, or the son of man that thou visitest him?' (Ps. 8:L).
Iiowr men are pleased when earthly kings and rrinces turn
agide to visit them! But what is this compared with the
corming of Godl Earthly kings become a burden to those

whom they visit, beecause of the cxnense attending their
centertaimmen; bub these heavenly guests come, not with
emty hands, but with storcs of priceless gifts.

The Psalmist remarks (73:23=-2zLi):s "I am continually with thee:
thou hast holden me by my ripht hand. Thou shalt guide me with thy

counsel, and afterward receive me to glory." This again shows us

L1..1.C. Lenski, The Interpretation of the Epistles of St. Peter,
St. John, and St. Jud'_('cqu:rEus, Ohlo: ILutheran llook Concerns c.

930)’ YI. ‘(l".

2lleinrich A.W. Neyey Critical and Exegetical landbook to the

Epigtles to the Corinthinions, trano. from Lhc rifth :dition of the
German by D. Dourlas Jonnermann, reve. & edited by William Dickson

(Kev York: Funk & l’!ﬁﬂﬂllﬁ, lﬂﬂh), Ne 110
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what it is to bo in fellowship with God. Lany Christians realize
they are in fellowship with -God. 7They are persuaded they are
living in. Iiis presence and that thoy arc governed by His hand and
sustained by Ilis power. Dut sometimes Cod, unperceived by them,
rubs upon them a bridle by which, when they go astray, He secretly
restrains them, and prevents them from totally anostatising from
ttim,”

Thae second object of the unio mystica is the assurance of our
faith. The Apostle Paul exhorts the Corinthians: "Examine your-
sclvesy; to sce whether you are holding to your faith. Test your-
gelves. Do you noi realize that Jesus Christ is in you?" II Cor.

5. lulling oneself to this teat has the result of one discern—
ing himsclf what is really the necessary consequence of being in
the faith: that Christ is in one (by means of the loly Spirit)
preaent and activae. It is youwr Christian duty to "know what is the
hone to which he has called you; « o « wha'l‘: is the immeasurable
gcreatness of his power in us who believe, according to the working
of his great mipght" Bph. 1318, 19. Christ's command, "Abide in me,
and I in you" John 19%:l irplics that we are both to realize and to
confirm this union, by active excrtion of owr ovm wills,: ife are to
abide in lfim by an entire consccration, and to let Him abide in us !

by an appropriating faith. We are to give ourselves to Christ, and

3
t wlie ba, A St of .the .Christian Faith
(l'hﬂnf}fﬁ:ﬂ?-‘-’d '??Yell'tll‘ h'Igcfugl’emr% m"r.r's-'r:ms v 2h6.

! John Cnlvin, Sormentary on the Book of Psalms, trans. from
Latin by James Andcrson (Grand “Tapids, iichigan: Eerdmanns, 19h7),
IIT, 181,
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to take in return the Christ who gives Himsclf to us - in other
words, we are to believe Christ's promises and act unon them. Being

conscious then of Christ's union with us, we are assured of our faith
in l!l.m.lj

There should be no uncertainty about our spiritual status. We
do not mercly hope that all will be well at last. We need not walk
under the clouds of doubt. Through the unio mystica, the very
prescnce of God viithin us, '"we know whom we have believed" II Tim.
1:12. e can be sure of our falth by examinings oursclves and actually
realizing that Clirist is in us. Then we can say with the Apostle
Paul: "For I am sure that neither death, nor life, nor angels, nor
principalitics, nor things prt.asent, nor things to come, nor powers,
nor height, nor depth, nor anything else in all creation, will be
able to separate us from the love of God in Clrist Jesus our Lord"
Ion. 0:38-39.

Wo now turn to the third object of the unio myatica, which is
to increase Lhe Christian's spiritual knowledge. A Christian's
1life is really bound up in that one word "salvation," and sal-
vation comes through the illuminhtion of the soul with spiritual
knowiledge. Christ's own anointing with the Holy Spirit, according
to Isaiah, was to be an anointing with "the Spirit of wisdom and’
understanding, the Spirit of counsel, and might, the Spirit of know-
ladge and of the fear of the Iord" Is. 1122, This same Spirit of

“A.ll. Sbrong, Systematic Theology (Philadclphia: Judson Press,
1907), Pe COG.
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visdom nnd undersisnding and heavenly knowledge dwells in the
Christian's heart through faith. Owr Savior promises that He and
the Father will come ‘o the believer and make their home with him.6
Then Jie adds that by this indwelling the Comforter, wh;lch is the
Iloly Spirib, will be given to us, and "He will teach you all things®
John 1h:23-26. A1l knovledge that we have of spiritunl things, the
understanding of God's loving counacl toward us, of Christ's work
of redemption, of our reconcilintion to God, of =1l those things
vhich make us "sit with him in the heavenly places in Christ Jesus®
(Ibhe 2:6) arc the result of the Spirit's imvard teaching. When
Christ dwells in our hearts by faith, says the Anostle Faul, we
are "filled with all the [ullness of God" (Eph. 3:19) and thus "have
pover to comrehend with all the saints what is the breadth and
length and height and depth" of God, Enh. 3:18.

The Anostle Feter exhorts Christians "to long [or the pure
apiritual milk, that by it you may grow up to salvation" I Peter 2:2,
The spiritual milk refarred to is the pure spiritual truth of the
Gospel, the message of the perzon and work of Christ for our salva-
tion. Christ's words are inexhaustible and the Spirit's teaching is
to unveil more and more the infinite significance that lies in the
apparently least sipnificant of them. Every beliaever by virtue of
his faith and the unio mystica which results from this faith has the

6'1'heodore Graebner, "The Indwelling of the Trinity in the Heart
of, the Believer," Concordia Theologicsl Fonbhlys I (Jan.-i'eb., 1930)

'Ib-s") .
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Ibly Spirit for his teachcr. EBven the humblest Christian mays if
he +ill, learn from Iim and be led by Ilim unto profounder knowledge
of our great God and Savior. Thus St. John writes to Clristians:
"you have been anointed by the lbly One, and you know everything"
I John 2:20. In verse 27 John adds, "the anointing which you re-
ceived from him abides in you, and you have no nced that any one
should teanch you; as his anointing teaches you about. everything,
and is true, and is no lic, just as it has taught you, abide in him."
Of course God's Word is the standard and the means of this spiritual
knoviledrey, from which the increase in spiritual knovledpe must
comec. We can well pray ~with the Psalmist: "Teach me to do Thy
will; Cor Thou art my God: Thy Snirit is good; lead me into the
land of upriphtness." Ps. 113:10. There is thus an indissoluble
comection between the real knowledge of Cod's will and truths
and the practical holiness of life. Christian sanctification de-
pends and feeds on this knowledge of Christ and lis Word. liay we
ever increase in real spiritual knoviledge through the indwelling
Spirit in our heartsl

Closely connectéd with spiritual knowledge are the good works
vhich [low from such knowledge and nrove its genuineness. Good works
are thon the fourth object of the unio mystica. ‘hen the Spirit gives
us heavenly knowledge and spiritual wisdoms this is not simply know-
ledpe of tha head. The divine nature penetrates all owr personality.
The Spirit sanctifies our human cmotions and will so that we can por-
form pood worka. Sh. Paul refers to the indwelling of Christ as

"the power at work within us," Eoh. 3:.0. We are endowed with a new
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life, a lifc in Christ and this life in its very essence is activi-
ty. Paul vrites to the Gnlatians that by the Goﬁr-el which he :
preached to bhrsln "Clrist is being formed within them," L:19. The
whole naturc and ensence of God is love. The indwelling God in
Christians shovs limself by this love. The first fruit of the
Spirit is love, Paul tells us, Gal. 5223. According to John broth=
erly love is the very essence of Christian lifc. ™le know that we
have passed out of death into life, because we love the breLhren,"
I John 3:1. "He who loves is born of God and knows God . « « for
God is love," I John L:7-8. "He who abides in love abides in God,
and God abides in him," I John lis16. "All who keep His command-
ments abide in Ilim, and le in them,"™ I John 3:2li. lay our prayer be
the words of that familiar hymns
Ch, grant that nothing in my soul
liny dwell but Thy pure love alonel!l
Ohy may Thy love possess me whole,
Iy Joys my Trcasurc, and ny Crownl
A1l coldness from my heart remqve; 7
Iy cvery act, word, thought, be love.

Our Savior limself{ gives us a vonderful illustration of how this
love works in the lives of His followers. This is-round in John
chaptor 19 whore Jesus tells us: "I am the vine, you are the branches.
lie who abides in me, and I in him, he it is that bears much .f.‘x'u_:l.i'..'l
(ve 5). The point of this illustration is "much fruit." This is
_no ordinary vine, but one with unlimited.life and vitality. Bub

"aparl from me ye can do nothing," (v. 5b). Only two alternativess

7y. 2 of Paul Cerhardt's hymn, "Jesus, Thy Boundless Love to Ke,"
lrans. by Jeln viesley. m Lubheran lﬂu_n_z_y_l (5te Jovis: Concordia
Publishing: fonses 1¢/1), no. 30,
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"much fruit" or "nothing" at all. Joined to Jesus in the unio mys-
tica and under the Father's care as vinedresser (v. 1); 80 much grace
comes to us thal the resull is always ™much fruit.® All the holy
thoughts, words, and works of Christians are altogcther Lruit of the
branches which remain in the vine, with the vine's living sap in
them. The pover to love comes then from the ahundance of Chrisht, who
is Lhe Lreasure of love. Only from Christ can Christians derive the
living power for bearing fruit, for doing the works of love which show
our fellovmen that we are Christliana. "ian, when brought to the life
in Christ, is not like a clock which, when once wound up, runs 2l
Hours, but. he is like a mrinc: of water which ceases to flow the mo-
ment its hidden rescrvoir beneath the earth is cut o:l.‘!.‘."8

The love from the indwelling Christ makes it possible for Christ-
lans to love their enemies. Our Savior says: "Love your enmnies and
pray for those who persecute you," Hatte. 5:hli. The epistles reecho
thig admonition: "Love bears all thinns,'helievusqall things, hopes
all thingg, endure s all things," I Cor. 13373 "Dless those who
persecute you; bless and do not curse them;"™ "Repay no one evil for
evil;" "If your cnemy is hungry, feed him; il he is thirsty, give
him drink; "Overcome evil with good," Rom. 12:1l%, 17, 20, ?1.
Possessing the spirit of Christ, Christians dre able to overcoms the
natural feoelings of resentment under insult, of vengefulness under
injury, and are able to do good to them that hate them and to bless

b.’]c:mor as quoted by R.H.C. Lenskl, An Intarpretation of St.
John's (jog;cl (Columbugs: Lutheran Book Concern, 19Ni2)s pe 1030«

4
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those who persecute them. For natural man this is a sheer im-
rosgibility. But for a rcborn soul this impossibility becomes
possible ns one of the blessings of the unio mystica., All the
achievements of hmanity are trivial compared vith the Christian
who can love personal enemies, help them, ani pray for them. Heore
is a work Lruly di.v:i.nc.9

Furthermore Christians are able to recjoice in sufferings be-
cause Lheir mysticnal union with God assures them of Itis comfort and
help in trouble. This is the fifth object of the unio mystica. Johm
tells us: "Iie who is in you is gredter than he who is in the world,"
I John hish. The greater om: in Christians is God (3:2l), while the
one in the world refers to the dovil (3:10). God is in believers
and believers are in God, therefore the Christian has the greater
pover of God apainst the devil and his cohorts. The life of God in
the soul of man is the great secrdt of a Christian's existence in
time of trouble, temptation, and persecution. Fronz Pieper well
saya: "Dy virtue of the unio mystica Cod identifies limself with
s sullering saints; their blood is precious in His sight, Ps. 72:
13 and so lie avenges it, Ps. 9312710

God through his prophet Isaiah (57:15-18) tells us: "I dwell in
the high and holy places with him also that is of a contrite spirit,
to revive the spirit of the humble, and to revive the heart of the

contrite ones . . « I have scon his ways, and will heal hims I vill

?rheodoro Graebner, op. cit.; ;. G,

:wIn his Christian Dognticss IIs 53.
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lead him also, and restore comforts unto him and to his mourners.”
When God condescends to visii. the contrite and humble person, the
immediate effect is to comfort, console, and revive. His presence
is a welloof life, springinz up within the soul to everla sting life,
John l:1li. All the heavens are not too great for the dwelling place
of Cod, nor a human heart too small, He who dwells on Cherubim,
among the praises of the Seraphim, does not disdain to dwell among
the sighs of a poor human soul.ll

God's presence in the heari of a Christian enables him to rejoice
in sufferings. Sufferings often are the necessary lot of Christians.
Faul writes: "We share abundantly in Chrisi's sufferings," II Cor.
115, Put at the same time he calls upon his readers to rejoice in
"the sﬁﬁ‘erings of this present time which are not worth comparing
with the glory that is to be revealed to us," Rom. 8:118. Since the
lives of Christians are so bound up with that of Jesus Christ, they
are able to say with Paul "to live is Christ, and to die is gain,"
Fhil. 1:21. There are no more happy pecple on earth than Christians.
None others can bear affliction patiently and bear it with a spirit
filled with gratitude. Only they have learned the secret of being
happy when the tide of fortune has turned against them, when they are
betrayed by friends, when they are afflicted with dlsease and tile
debility of old agej only of them can it be said that their Joy 1=

never so perfect as at the approach of death,

Lyrany Delitzech, Biblical Commentary on the hecies of
Isaiah, authorized t.r:.ms. Trom ‘lﬁm.'ﬁon, Te: man, Ly James Denney

{Vew York: Funk & Wagnalls Co., n.d.), II, 3h9.

12 ryeodore Graebner, op. cit., pp. 87-8.
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The sixth object of .tha unio mystica i= the right desire to pray
and that we know how to pray aright, Knowin; that we are united to
God as a loving i'ather, we "with confidence draw near to the thromne
of grace, that we may receive mercy and find grace to help in time
ol need," Heb. L116. God's act of sending the Holy Spirit to take
residence in the hearts of Christians has as one of its purposes to
give us a consciousness of the filial relationship between ourselves
as the sons of God and God our Father. We can look upon God as our
Father with whom we have the privilege of living as His sons. The
indwelling Spirit makes us conscious of this relationship and He
makes it possible for us to pray aright, as s5t. Paul explains:
"Because you are sons, God has sent the Spirit of His Son into your
hearts, crying: 'Abba! Father!'" Gal. Li16. The Spirit is said
to uttor this cry of prayer when He moves us to utter it. Surely we
cannot imagine God not answerinsz the prayers of His children, pray-
ers that have been started by His own spi'.r:l.t. St. Paul even goss
further writini to the Romans (8:26): "Likewise the Spirit helps
us in our weakness; for we do not know how to pray as we ought, but
the Spirit Himself intercedes for us with sighs too deep for words."
As a true Advocate and Paraclete the Spirit finds us in our weakness,
speaks in our behalf in a way in which we could not pray in our own
behalf. When a Christian is in the depths of affliction and knows
neither how to pray nor what to pray for, the Spirit intercedes for

him by crying with unutterable sighs to God from out of the heart of
the believer. The Spirit is said to "sigh"™ in our hearts and thereby
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He intercedes for us with Cod, to Whom, as the lieart-Searcher, the
desire of the Spirit's sighing in the heart is knm'tlrn.l3

The importance of prayer for Christian life is pointed out byy
our Savior when lle says: "If you abide in lle, and 1y words abide
in you, ask whatever you will, and it shall be done for you," John
15:7. llerc we are shovm how prayer is the great aid for the pro-
duction of much fruit, for many works of love. ile may ask anything
for which we have need, at any time. We - as remaining in Jesus with
our will: we - with lis words remaining in us; we - who will thus
seek and will nothing "apart from Jesus," nothing contrary to Iim
and Ilis fiord. Our will is to bring forth much fruit. To help us,
we not nerely nay ask, we rust aske This is one of the Gospel "musts."
Mo limit exists, the only limibt is in our faith. And therc is no
question about receiving: "it shall be done for you." |

Our next and seventh object of the unio mystica is found in the
close union of Christinns and the unity of the church. Christ prays
for His followers in Iis high-priestly praycr: "that they may all be.
one; even as Thou, Father, art in e, and I in Thee, that they also
nay be in Us; . . « that they may be one even as We are One," Joln

17821-22. Our mystical oneness as believers is a resemblance to the

1B k to the Epistle
He.AW. Keyer, Critical and Exeﬁical Handbook to the
to the lomans, trons. Irom Uhe FiLGh sdiblon of the German by J.C.

Tioore ~nd Eiwin Johngon, revised and editod by #illiam Dickson (liow
Yorks: IFunk & VWagnalls, 158h), pe 331.

Uig.n.c. Lenski, An Interprotation of St. John's Gospecl (Columbus
Ohio: "Iutheran Book Concern, 19L2), pp. 1040-ld.
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esgential onenoss of the divine Persons. The oneness of the Father
and Son is to be the rodel and pattern for the oncness of the be-
lievers. The object Christ has in referring to the rccinrocal fel-
lowshinp between itimself and the Father is to cncowrage the wnity of
all i3 followers. The Father and the Son shorld be the element in
which they live and move. All believers being in the Father and the
Son will certninly be onc. This oneness bears the divine stam: a
onenans in the true God, in actual spiritual union with Itin. We be-
lievers can be one with each other only by cach of us and all of us
being one with the Father and the Son. Union with God and with
Chrish mokes us a unit in ourselves. Being sniritual and mystiecal,
this unity 1s, of necessity, invisible and does not consist in any
form of outward organization. We are as much one.'.'l:l.th each other and
with God and with Christ as we helleve, teach, live, and confess all
thnt is comtained in’the Viord of God. Subjection to this Word of
Truth will bring the Christians closer. together in outward unity.
The oneness of faith wvoicing the Viord, adhering to it in every party
obeying its every rrecent, is what acts powerfully on the world. In
‘that way Christians are united with the Father and Son and among

rl
themselves.

It is the wnity of the Spirit in grace and truth, not that of a
great corporation, that Christ's prayer desires. This unity is ar-
rived at by the Christ-given, Christ-likeness in each Christian.

Tt is Christ in us and we in Christ that fuses us into one. Thus

4 "
151bid., e 1155-0.
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'aul. sevoral bires uses the illusiration of -.1 hody, for example,
when he asked the Corinthians: "Do you not know that your bodies are
merbers of Clwist?" I Core 6:15. Christ, as the ['ead of the Christ-
ian Church, stands to it in the closest and most inward fellowship
of orpanic life (kph. L:16) and forms, as it were, one moral Person
with it. The bodies of tho individumal believers, who in fact belong
to the Lord, and He to them for this world and that which is to come,
may be concecived as Christ's members, just as from the same point of
view the whole church of Christ is Ilis collective organ, Iis body
(Rom. 12:5; Fph. 12233 Col. 1:18; 2:19; I Cor. 12:13; etc.).
Paul likewise calls the bodies of Christians God's temple, as follows:
"o you not know that you are God's ternle and that God's Spirit
dwells in y»u? . . « God's temple is holy, and that temple you are,"
I Core 3:16-17. lLach Clristian community 1s in a spiritual way the
tcmple of God. There are, 'I'_-here!.'ore, not many temnles, not many
scattered buildings, but cach onc of us ig the same true spiritual
terple of God. The temmle which forms the means of comparison with
one preat stately building, unified in plan, serving a single purpose,
points to the unity of the Christian Church.” As God dwelt in the
actual temmle of Lhe 0ld Testament, so He dwolls in the ideal temple
ol the C-hristi:_m Church of the Hew Testament by His gracious presence,

working and ruvling in it, throuch His Spirit, in whom God communicates

Mmacle. 0

( -
hl'.ll.‘t‘.’. lieyer,; liandbook to the Bpistlea to the Corirthians, p. Tu

t'l!!('l_ ] ’!]. .,
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These same referencos to the unio mystica in Paul's first

letter to the Corinthians also serve as a warning. Pavl is warning
his readers apninst the seductiveness of the heathen irmorality for
vihich the city of Corinth was famous, or rather infamous. lie en-
forces the admonition: "Shun immorality" by reminding the believers
that by defilement of the body through an immoral life they become
fuilty of a most horrible inconsistency, exclaiming: "Do you not
Fnow that your body is a temple of the Holy Spirit within you, which
you have from God?" I Cor. 6:19. "o who is united to the Lord be-
cories one Spirit with [Hmy" I Cor. 6:17. With this clear refcrence
to the indielling of the lbly Trinity, Paul quenches the flame of
carnal lust and by this very admonition lifts his readers above the
temptations that surround them. This is one of the practical appli-
cations of the doetrine of the unio nwstiea.]'? Another application
in the forn of a warning is found :in Pavl's lotter to the Ephesians
(:230): "Do not prieve the Holy Spirit of CGod, in whom you were
gealed for the day of redemption.” Paul is admonishing his readers
againgt ovil talk in the previous verses. Evil talk is so opposed
to the holy nature and aim of the divine Sp:ir:l:b, who dwells in the
Christians, that lio canmot fail to be grieved by it. The Christian

I

becomes conscious of this srieving of the divine Spirit when he, who
has become throurh the atonement and sanctification the dwelling

nlace of the Spirit, no longor recoives from this Spirit the testimony

18
that he is the child of God, Itom. 8:16.

17 Theodore Graebner, op. cit., p. d6.
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The finnl objoct of the unio mystica which we consider is the
fuarantee it rales of our future resurrcction, heavenly inheritance,
and etornal life. The Apostle Paul tells us: "It is God who es-
tablishes us with you in Christ, and has commissioned us; He has
put Iis gseal upon us and given us His Suirit in owr hoarts as a
suarantee," 1I Cor. 1:.1-22. This passage clearly teaches that
th: indwelling of the Spirit here and now ig an installment, a
Iirst-Cruit of what is to come, and so a very special pledge of its
certain attaimment. The Spirit is the first down-payment of our
Inkeritance and makes certain that in due time the inheritance in full
vill be turned over io us. As God has fullfilled the vitnl promise
that ile would pive us Iis Spirit, so He vill fulfill the rest of
Itis promise and cventually give us our heavenly inheritance. The
Spirit is more than an affixed seal, He is even the first part of
our inheritance and is alréady now made ours. Doubly blessed is
our lot. The fidea is that of preatest aasurance.lg

Paul speaks even more specifically of the guarantee of immortal- -
ity when he later writes: "le who has prepared us for this very
thing 1s God, who has given us the Spirit as guarantee," II Cor.
525, "ihis vory thing" refers to the eternal glory of heaven. The
Ioly Spirit is the guarantee that we shall not fail to be clothed
vith the heavenly body a! the Parousia. The Christian desire is

19y Auii. lioyer, Critical and Exegetical Handbook to the Enistles
to the Gnlatians and Brhesians, trans. from the Filth Klition of the
German by G.ll. Vonables, revised & edited by lienry E. Jacobs (Hew
York: lunk & Viagnalls, 1GGL), p. N62.
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thus not mere exemption from the burdens of life, its duties, its
labors, or its suffering, but to be raised to that higher state
of existence, yes, to be brought into the presence of God to be
made the life of God, the divine and eternal life. Faul likewlse
writes {o the Ephesians (1:18); "That you may know what is the
hopre to which He has called you, what are the riches of Mis glorious
inheritance in the saints." In the section immediately preceding
(vv. 13, 1kh) Paul calls the Holy Spirit "the guarantee of our in-
heritance until we acquire possession of it." The Holy Spirit is
thus the guarantee that Christians shall bacome actually partakers
of the heavenly blessedness, The enlightenment by the Holy Spirit
is to make the glory of Christian hope more and more known, because
the citizenship of Christians is in heaven (Phil. 3320) where their
thoughts and efforts are directed. Paul in the last part of Ephesians
chapter one shows what the power of God has accomplished in Christ's
resurrection, exaltation, and appointment as Head of the Church.
This further assures Christians that their hopes will surely be ful-
filled by virtue of their fellowship with Christ.

The unio mystica is also an assurance that we shall rise again on
the last Day., Paul points to this fact in the eigth chapter of Ro-
mans especially verses eleven and twenty-three. Paul points out too
that we are fully redeemed both in body and soul and mind. And the
entire ' man will be made alive again in the final Day of Salvationm,
als o the corrupt, carnal, and morial body. This body, which has also

19:,C.H. Lenski, The Interpretation of St. Paul's Epistls to the
Galatians + ' }t'. 3
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been under the dominion of sin, will be made alive and recovered to
the service of God. This will be done by the Spirit that dwells in
us, becausse thatl Spirit has restored 11}9 to our souls, abides with
us with His purifying ;nfluenca, and because the design of His in-
dwelling 1s to purify the entire man and restore all to God. We
are thus "sealed™ by the Holy Spirit "for the day of redemption,®
Eph. 4:130. The great resurrection chapter, first Corinthians fif-
teen, also assures us of the bodily resurrection. Because the Spirit
has alrgady been given to us as a pledge and already dwells in us,
God will complete what He has pledged to us.zo

Al)l. these points can be comprehended in that one phrase "eternal
life." St. John writes: "Let what you heard (i.e., the Gospel) from
the beginning abide in you. If what you heard from the beginning
abides in you, then you will abide in the Son and in the Father. And
this is what He has promised us, eternal life," I John 2312L,25.
There can be no promise to compare with this - that we should share
eternal life, the life of God. Union with the Son and the Father -
is the essence or principle of that which is promised, namely,
eternal 1ife. In John 17:3, the knowledge of the true God and Jesus
Christ is substantially eternal life. But this knowledge is uniom
with its object. "Oneness in will with God, and partaking of Hig

nature is itself eternal 11£e.“21

29A1bert Barnes, Notes on the New Testament, "Romans® (Londons
Blackie & Son, n.d.), IV, 178,
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The first part of St. John's words quoted above emphasize the means
of the union., The true doctrine of the Gospel as heard by Christians
is the divine means for uniting them with the Son and the Father,
and the continuance of this union depends on the fact that what they
have heard ever continues to remain in them. Divine union and fellow-
ship are connected with right doctrinal faith. Likewise eternal life
is the promise if we remain in the Word and consequently in the Son
and the Father. This eternal life is divine life, the spiritual and
true life, or "the life indeed," I Tim. 6:19. Every Christian has
this eternal life the moment he believes. Not only are all the ele~
ments which go to make up eternal life in believers even now in ex-
istence and action, but also the consummation, the perfection, and
the perpatuity of the life which now éxists and developes in growth,
are all a mattor of distinct and definite promise. In fact, this is
the promise in which all lesser ones are contained. Dilsterdieck

strikingly observos:22 5

The present reality of eternal life in believers is no more
annulled by the fact that it is not yet perfected in them
than that inversely continued growth, a holy and frultful
development, and the final glorious perfection are ex-
cluded by its real possession. -

The work already completed in the soul of the believer is a prediction,

2)yenry Alford as quoted by Henry A. Swatelle, "Commentary on the

Epistles of John" in Vol. VII of An American Commentary on the New
Testament, edited by Alvah Hovey,TP——hiladelthl American Baptist

Puolishing Society, c. 1888), p. 3l.

22 Holy Scriptures
As quoted by John Peter Lange, Commen of the Holy Scripture
"Epistles of John," trans. by Philip SchafT zb!rana_ﬁaplds, Hichigan?

Zondervan Publishing House, n.d.), XXIII, 80-1.
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an assurance that it will be carried on to completion, I Cor. 219;
Phil. 136; etc. Abiding with Christ and in Him in the steadfastness
of faith and faithfully following Him means we have eternal life.

Wher.l we consider some of these blessings of the unio mystica, we
see that it is real happiness when God dwells in us, But oftentimes
there is a gradual increase of the conscious realization, of the
lively feeling, and of the free enjoyment of this mystical union. A
child possesses its mother from the first moment of its existence.
But the sensible enjoyment of its mother's love gradually awakens
and increases with the years, until he fully knows what a treasure
God has given him in his mother. 'Thus too the consciousness and en=
Joyment of what we have in our Savior becomes gradually clearer and
deeper, until there comes the time when we fully realize how rich
God has made us in Christ and in union with Him. It is then that we
realize some of the many blessings of the unio mystica which we have
considered in this section. We cannot liv'a otherwise than by nourish-
ing the unio mystica within us. This mystical union is really the
seed of eternal life in us. Not only the beginning 'o.f‘ a blessed life
is to be found in the knowledge of Christ, but also its perfection. ‘
Through the unio mystica we are able to rejoice in Him with joy un-
speakable and full of glory, even though we do not see Him. But much
remains to be revealed to us. Therefore our union with God does not
attain its fullest unfolding until every lack be supplied and we see
Him as He is., In that blissful vision we shall be like Him, for then

He will give us all that He has. This is the true glory of our Christ-

ian hope sustained by our faith and assured by the mystical union with

F LRI B s | o S ]
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our God, We sees thus that the unio mystica is one of the chief

23
points in Christlan sanctification.

23pAbrahan. Xuyper, The Work of the Holy Spirit, trans. from
Dutch by Henri De Vries (New Vork: Funk & | wJaanal s, 1904), vp. 336=7.




CHAPTER VII
CONCLUSION

In the course of this paper an atlempt has been made to show
that the doctrine of the unio mystica has its' rightful place in
Christian sanctification and its relation to all other doctrines
ol the body of Christian truth is governed accordingly. We have
not tried to decide whether we should treat the unio mystica as a
separate dogma under the heading of sanctification or whether we
should call it the highest point of sanctification or something
identical with it.1 From the considerations presented in the
chapter on the blessings of the unio mystica it would seem best
1o consider this doctrine as a separate dogma under the more
general heading of sanctification. It is quite evident from the
ecantly presentations of the unio mystica in most dogmatical litera-
ture that much study remains to be dor;a on this doctrine and ite
place in the corpus doctrinae. Unfortunately the term "unio
mystica™ and its treatment in our own Iutheran dogmatical literature
is not entirely satisfactory. The treatment it has rece:h-red as a
distinct article of dogmatics has been determined to a ].u.-ge_ extent
by the polemical motive or necessity. :

We hope our presentation of tle Scriptural evidence and proofs
for the unio mystica will 'inap:l.re more study of this wonderful doc-
trine of our Christian faith. We have noted St. Faul's emphasis of

1b'upr§., Pe £9e
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this important doctrine. Paul particularly emphasizes the unio
mystica as the believer's assurance of a complete moral transforma-
tion. The Christian life is no more an earthly, but a heavenly life;
no more carnal, but spiritual; no more corrupt, tut holy. St. John,
on the other hand, emrhasizes the wonderful fruit of increased
spiritual knowledge assured by the union of the bsliever with God.
Elsewhere in Holy Scriptures there is no lack of evidence of tie
unio mystica as we have noted. Although we are clearly shown from
Scriptures the fact of the unio mystica, we cannot fully explain the
manner of this wonderful doctrine. We must not on this account re-
Ject it, any more than we would the doctrine of the Holy Trinity, be-
cause we do not understand it.

The source and beginning of the believer's union with God is his
repeneration. The union is established by faith and is therefore not
an immediate, but a mediate union. God remains God, and man remains
man. Yet the union is a very real one, by which the life of the Lord
Jesus directly effects and controls Christians. Kohlbrugge describes
the union in these strong terms: "One may be born again, one may be
a child of God, one may be a sincere bellever, yet without this mys- -
tical union with Christ he is nothing in himself, nothing but a lost
and wicked as:l.nner.'2 Of course the great acts of God's it & man's
life - regeneration, justification, union, and renovdtion - are siml-

taneous. But to our mode of conceiving them, regereration precedes,

2 £ H irit, trans.
As quoted by Abraham Kuyper, The Work of the Holy
from Dutch by Henri De Vries (Hew’!orEl_FEnF&'WEgnaIIB?PIVDE s Do 32k,
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that faith may be attained; Justification follows, which is of
faith; the mystical union then occurs, which is succeeded by re=
novation, We must distinguish between justification, which is the
divine act of bringing man into the right relation with God, from
the mystical union, which flows out of justification as a result.
Our Lutheran Confessions point this out as follows: P"Christians,
beinr justified through Christ and reconciled with God through faith,
are temples of the Holy Trinity."3 This indwelling of the Trinity is
not the same as the rightecusness of faith through which we are justi-
fied. This indwelling or union follows upon the Justifying act of
divine pardon. We must always strongly emphasize that the unio mystica
is a result of justification. Whoever makes it the basis of justifi-
cation is mixing sanctification with Justification. :

Finally we have emphasized that the unio mystica is effected
through the means of grace, the Gospel and the holy sacraments. The
same Word of God through which faith is worked in our hearts is the
Word which begins, continues, and sustains the mystical union. This-
union, then, is the active and constant coming of Christ and the
Trinity to Christians. #e have also noted the many blessings which
are ours as a result of this union. Above all the unio mystica is
ever an assurance of our eternal life in the presence of our blessed
God and Lord. May we ever thank God that He in His marvelous grace
and mercy towards us has condescended to dwell in ue in this most

wonderful way and with such wonderful blessings!

3The Formula of Concord, XI, 73, Triglot Concordia (St. Ibis?
Concordia Fublishing Monse, 1971), ne 1007,
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