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it is feise cultus. Tha close connaction with other actlons uear an. 

eitar, vs 8. would seem to indicate a cultic aat, © whether Anos denounced 

it for that rezaon or not. In any cxaa, teaple prostitution wes ons of the 

prine marks of the tertility oulz.93 

Likewise, the term, "Day of Yahweh, "84 is not only & prophetic term, 

but had & pareliel in the fortiilty ault. 

Scholars ‘racognise it as a part of the prevalent oult 
of the dying nni rising God, which in turn was en 6x 
presaion in myth and ritual of the anneal puloations 
of vital activity through the succeeding seasons . . . of 
growth and doesy in vegetation ani procreation and stag 
nation in aninal life. 

Scholars like Graken Ani May have found extensive use in Hosea and 

Micah of fertility quit terminology with which the prophets ironically 

described. the future. We wive found no discussion of possible cultic 

terminology in Anca, vat several points of contact in thought and terainclogy 

are to be fou’ in Amos. The ofastisements which Yahweh had gent to cause 

the people to renent inoluded some considered to be in the domain of Bani, 

&s fantna, drought, blight, mildew, end locusts.9° Ritual wailing wae 

supposed to revive the dead God and bring the forces of fertility back.57 

Anos, however, states that the wailing will be after = natioml disaster, 
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83y,. G. May, "The Fertility cult in Hosea,* Be a douse af 
Sesdbhe lanamaos aud Literasumes, AEVEIT (Jamary, : sz A 

Sits, 18. 

855. U. Pe Sndth, Provhets and their fines, 2nd revised edition by 
Willien A. Irwin (outengor “The University of Chicago Press, 1941), pe 67. 

8656-9. Hote that this follows innediately after a discussion of caltus. 

87usy140m Creighton Graken, “Some suggestions toward the Interprets 
sion of Hicoh 2110-16," the Zhe Aagtien dour) of Seuitic languxzen-and 
Litemtures. XIVIE Guay, 1932),    
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end olguificently (7) will be done ty huebandmen, and in vineyarte.© ghis 

would Inclade walling es et the death of en only son, 89 eucther poesible: 

qultic thought. 2? tmiedintely following this,” Anco promises s famine, but 

this wag te be a famino of God's word which vould not be found though thay 

eeek Him. his is reminiscent of the cultio revuarch for the dead Ged, 7 

us is leo Amon! theme, “Seok Yatweh ond Jive."9 Mout significant of ell ts 

en enentation of 8:14 which -vould read, with many conmsentators, Dod and 

Ashi, oultic deities.” Inter, those flecing frou iahwok will find no 

protection in Ht. Garmel, noted for ite Ban shrine. 2? Tho sins) oracle 

oi the olassedness ct the coninug se is cinoat univarcolily denied to Anos, 

‘but Zt ie uateworthy that those blaccings vere &11 of the kind that Sen) was- 

supponnd to grant. 

it ia ixue that aoma of thoce volate were comon to Senitlo life, and: 

Anos, 83 & shepheml or heranan, though not a farmer, night have regorted to 
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auch fyrleultund nicturcs. lowever,it is, at best, dizficult to suntain the 

view {hat these rafleat gultde theugiit with any degreo of cortcinty.« Further. 

study of fortinity rites say-lerd this possibility nore weight. 

Conclusion 

fn any cuue, this mich is cartadng Amos does not, with the possible ex 

eention of ono varsa, 2:7b, attsek the cultus of the Israelites because it was 

the wrene cvltus, Considering the fnct that ac oo vigorsunly condoms the 

gultuy vhon he does sent4on 1t, there seem to be only two possibilities: (2) 

Anos vinhed te overthrow all culius, yure or not, or (2) Amon invelghed against 

the conmion misuse af eulitus, pure or not. His use of shars words ani contrzat, 

while never ogplicitly stating thet he referred only $o the nbues of tha cera- 

monies his brought many to the conclusion that Amos did in fnet anrose all 

calts yar sae Howevor, there is s comzan fxotor in every reference to cult or 

sanctuary or sacrifice, anve one. hat common factor ie that Amos coupled 

this reference with the coming doon. 

Amos 5t4=5, 1k-15, 21-27, ne well as 8315, 921-3, and 9214 211 join the 

cult with doom. Tho. Inet. three ave al] short notices, and do little more than 

to ony thet tho annetuardes and those thattrusted in them were going to te . 

doutroyed. Chapter five, hovever, ss mentioned earlier, stresses the cortain- 

- ty of the coming Bay of Yahweh. Dees this not give an indication of Amog! 
t 

retgon for discussing cultue? His aisaion wan to lead a rebellicus nation 

back to Yehvoh.. Their life wee Be testimony to thie apostasy. But they would 

not turn, for they felt that the cultus assured the presence of Yahweh.9? Amos 
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had. to canounce their vornhip, for 1¢ was 2 hindyance to thels repentance, 

Anos thus doen not tother to sort out food or dad xites in caltus. Yhen 

they used it, on = nubstiiute fos repontonen ani God=pleasing righteousness, 

it wea wrong: no matter how pronar. The ono mention of oultus that does not, 

sirlotiy speaking, (though the. preceding verse aentions docn) incluie a 

meaaage of cortsin dastvaction, is Che very pesaage that annears to discuss 

the psapla's une of tha cult and the false value they pleced upon it! 

Tt may hardly ba suyossed tint Asios vould heve dons avay with 
seorifice and ritual entirely if he could . . « .«. It. was-not 
rituel as such to which he objected, vit rather the practice 
ef vitual by poople who believed thai therasy they sat in 
notion magical forces and insured for thenselves well-boing 
and happinass. diauo would net hava had then give up ritual 
tut he insiated that their ceremonial should be the expression’ 
of @ devout. and hudule faith in a Ged who dozanied first of 
£11 meral character and social justice. 

Oaaterley considers it an ergunent of great welght, thet Amos did not 

substitute a spiritusl worship for the "physicel" cultus. j 

Kven had Amos hinself envisaged. & ‘purely epizitual form of 
worship, which. for one living in the eighth century 3. (. 
ig hichly improbable, could he hava supposed that this 
would ba possible Yor the ignorant sagses? The provhets 
were practical men, thay uslerstocd those with whom they 
wed to dezls with their deep religious som] the sight of 
worshinpers steeped in sin vas hateful beyond worde; but 
4t waa the worshipvers, not the worship, tint filled then 
with horror. Tha worship wes nesded, provided that it yas 
worship, and 4f offered in the right spirit, the sacrificial 
fora of warship was, in the clreunetances, not. merely the 
best in that age, but the only one that could be offered.?? 
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Rovaver, the ahoe fits bath feet. If the worehly which Anos witnessed was: 

only an uhuse ef vorshin, why foes he net explain hey to wornhiy vroperly . 

with & esarificiny cererenial? x 

The destruation which Ames anounced was not only sure, but he undgubted= 

ly viewsd Lt ac imginent. In suck @ situation Sere was not time enough for 

the lone process of reingontrinating the neeple teth for the primary ond 

Beconéey Bnnacts of religion, In the day of dlatresa one thing was 221 in 

portant: greming Yehwah 29 the center of 81) of life, the controller of 

every relationship. Since the saltue waa, we presume, the largest barrier 

&o this vrime so21, anl urs evidently completely misunderstood by many, it 

hed to co, 2t lenat for the prasont, uatll the worshippers themselves were 

just ani righteous. ho radical vreblen demsnded radical measures. Further, 

we may anauie from the recom, that 1t was not Anos? God-given mission to do 

more then to pronounce the doom en call for repentance, 200 

Z auspect [209] the truth is thet the prophets did not face 
the question as to what they would do 1f the curren’ cultun 
were abolished. Thay wore not religlous legislators. They 
hed. received a word from the Lord uné thoir daty was cox- 
plated when they delivered 4¢.201 

In sumcation thon we mey say that Anos-was priamrily concerned with 

bringing & rehelliqus people to Yahwohe Anything which obstructed this 

process wes conienned, es also their use of cultus. To stress this, he even 

seid “uo ealtue" to emphasize “not cultus only." He did not legislate Zor 

the future, for the Dey of the Loni wes at tnd. In the hent of controveray 

he bitterly Goniemned oulvus au ‘lie sow 4t. But becnuse hems in the center 
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* of a certain situation, he cnnnot be sald to have intended thet this conden 

uation should be taken in an absolute sense. Loyal devotion to Yalureh <— 

this was Amos’ prime and only concern, not oultus, 

 



CHAPTER I2E 

HOSEA: PROFHET OF LOVE: 

Rejection of lerael]'s Fertility duit 

Hoses presents our most detailed description of the cultue in Ieraci. 

This waa in keeping with bis message. Whereas Amos and Micah saw the defeo- 

tion from Yahweh expressing iteelf primarily in the practical athelan of 

daily living, Hosea was cut to the quick that hie own people had not only 

forsaken Yahweh, but in effect had set uo the gods of the Cansanites in 

His stead. 

The nations of the near enat in antiquity had in connon o mlo-female 

Pentheon of gods,+ weunlly connected with agriculture in particular. 

She mystery of sex, like the mystery of bleod, was an 
inevitable Zenture in early interpretation of the 
comprehensive mystery of life, of its relation to the 
superhuman novers surrounding man and his existence. 
The conception of the God as physically married to the 
land and as producing its fruit aeens part of this idea 
underlying the fertility cults.” 

Auong the Canmsanites these gode were the lords of nature. The mie god, Basi, 

was ths "lord" or "possessor" of: the Innd, who gave the vowers of fertility 

to the 011.2 Zach location was thought to have ite own local Baal. he fe~ 

male counterpart in Canasn vas Astarte, mentioned as gurly as Juiges 2:33 as 

  

Immer As Leslie, O14 Testament Religion in the Light of Ite Oamanite 
Backeround (Nashville: Abingion-Cokesbury, 1934), pp. 20-92. 

2H. Wheeler Robinson, : Two: Hebrew Pranhete (London & Redhill Lutter- 
worth Press), p. 16. 
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