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are used up. The doctrine or karma will help us understand 

wh1 the desire for freedom from rebirth 1s greater than the 

desire for the heaven or H1nduiam. 

The Ooncept ot Jarma 

The doctrine or karma and transmigration is held to 

have been first stated in the Brihadaran.yaka Upan1eha4.38 

This doctrine became of fundamental importance ror all later 

Indian thought, and through Buddhism was carried far and 

wide into Asiatic lands. 

The doctrine is briefly th1a: good produces good, and 

evil produces evil. Th1s law operates during this lite and 

after death as well. That men are born with dissimilar 

physical and mental traits is the result or their past acts. 

Neither god nor rate is reapc>naible fbr this. Hence, the 

best thing a man can do 1s to accept his present m1atortunee 

with calmness and act righteously 1n th1s life-time ao that 

he may enjoy a better life in the future. 

It is almost as bad to do good as to do evil, tor good . 

actions cause rebirth as well as evil actions. Hence the 

highest goal le to be inactive as Brahma la inactive. The 

Bhagavad fili! otters a solution to this problem by aa1if18. 

that if a man acts without a desire tor reward, his action 

will not render him subject to rebirth. The Bhagava4 Gita 

38oave, H1ndu1p .m: Chr1at1an1 tX,'1 P• 53 • 



'' aaya or th1aa39 

Thou baat · a right to aot1on, but only to aotlon, ne.er 
to its rruita; let not the tru1ta ·.ot thy worka 'be thy 
motive, neither· let there be 1n thee · a:ny attaobaent; to 
inactivity. 

The law ot karma operate a apart from god. Haigb 

writess40 
' 

God atande without, w1tnesaing the movemen~ ot thia 
tearful engine, but never seeking to detleat· ita oour .. 
by a single hair's breadth; untouched by pity, uncon­
cerned tor character, 1nd1tterent · to the 1noreaae or 
r1ghteouaneea- content· that Justice shall have 1ta per-­
teat work. If aueh be' the eyatem under which we 11Te, 

. 1r we are simply v1ct1me or a mighty cosmic proce .. , 
then he mocks who talka or torg1veneaa. 

The aucaeaaion or rebirth, -which· taraa -1rr,olvea 1a no\ 

ooneldered deairable, · but something · from · which to- eaoape· at 

all ooate·. Cave· point• out that . "the ·-bleaae4 hope of imlor-
. . 

tal1ty" 1a a Chriat.lan phra••,· and· 'that no'· Hindu· would apeak 

of the bleeaed hope of· rebirth·. That 1a something which haa 
' 

to be accepted aa belonging to· the o!'der of nature of wh1eh 

men ar• a patot.~1 

The doctrine of .karma aaet • · a · pall ot peaa1ll1.811 oTer 

H1ndu1•. CaTe · apeaka :· of· the · d1aaatroua · ooneequence,. · of the 

doctrine in the· following tert11s42 

By 1ta teaob1ng that the unfortunate· are· aoouraed; ·the 

:59J311'ff•H· ™ (II. 47), quoted 'by· Chaaplon, .21?• 
o1S,., P• 9 • · 

~Haigh, .Qi!. c 1 t. • , P • .-0 • 

4lca•e, Hindu1a .2t Ohr1st.1&D1t.Jt P• 66. 

42~., P• 70. 
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. dootr1ne et · karma hae. atayed the oourae · ot··p1tt, · an4 
oaueed a people who are kindl1 and humane to aoqu1e1ae 
in the degradation of' the outoaete and the :pr1Tation1 
or the widow. The leper·, the cripple, the blind; and 
the bereaTed, the outcaate-1n hie p0Tert1 and 1gnoranoe, 
are all to be regarded as ar1minale undergo1ns the· tit 
punishment or wrong deeds done in preTioue births. 
The sufferer is not helped· to bear hie eutf'er1ng by 
being told ·that his suffering la due to sine done in 
a previous existence of wh1oh he haa no memory or 
knowledge. 

Thia accusation has, or oourae been denied· bJ H1ndua, but 

1n the opinion· ot · the · author, theae· denials are not very· oon­

T1ncing. For example, Mahadevan vritees43 

Karma . doe a· not bind man· e,ntirely·. The cyole or .II!!· 
para (rebirths) hae not the , 1nev1tab111ty or rate. 
Man has the freedom to get out of the v1o1oua o1rele; 
and it he has the w111, karma will help and not hinder 
his progreee. There ia a certain· aaount· ot dete1'1lt• 
nation: but it ia not to the exclueion ot all treedo•. 
In the words of S1r Radhaltr1ahnan; . 'The- oard.a· 1n th• 
game or life are given to u•~ we ·4o not 1eleot them. 
They are traced to our paet kal'lll&,·- but we oan oall •• 
we pl.ease, lead what au-11i we will, and ·as we play we 
galn or loae • .And there 1e treed.om.• 

The facet or karma that interests ua is the etteot that 

it haa on man' a moral and ethical thinking .• · Farquhar aua1 

that · up in .th~ following wordas44 

The dootr1ne or tranB1111grat1on euggeate that a man'• 
moral and spiritual state 1a acarcely under his own 
control, a1noe it 11 the result ot h11 paat lites ao 
that it 1a quite poaa1ble that he 1e not yet 1n a tit 
state tor accepting a ·•p1r1tual religion. (Wh1oht 
according to the Hindu philoaopher 1a the only way ot 
release.) Aleo, 1t auggeata that a1noe a man .wlll haTe 
more liveil; there will · be plenty or opportunity tor:.re­
pentance in the future. 

43MahadeTan, 22. 

"Farquhar; .2Jl • 

c-lt •, P• - 52. 

61 • 
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A final thought should be added. From the point ot 

view of the higher knowledge, the whole kana1c order ie un­

real~ The karmio order exists only tor thoee who ha•e not 

reached illumination.45 

In Hinduism There is No Real Sin 

The Hindu thinker would consider it presumptuous to 

spe&k or an aot as being sinful or good. He would aay that 

it is a part or the illusion of!!!!.! to bel1eTe that man can 

exercise Judgment in an;r matter. Furthermore, he would not 

consider himself responsible for h1s own actions. Accord• 

1ng to the pantheistic belief ot Hinduism, "God 1s every­

thing, everything 1s God." Wilkins states that the u1ual 

reply to an attempt to show the evil of sin is, "I am part 

of Goa."46 So 1t 1e really the god, rather than the 1nd1• 

vidual who commits the offence, who is to blame. The aame 

author continues, "It le generally believed that as God in• 

duoes men at one time to sin, and at another induoea them 

to do right, the blame and the· merit are God's not man'i.~~ 

And that th1a statement 1a not just the opinion or an out• 

side obaerver, but the statement or Hindu belief we can••• 

by comparing it with a statement made by Swami ViTekananda. 

45caTe, Hinduism or Christianity? P• 61. 
46 1f1lk1na, 22• o1t., P• 140 •. 

47nli• 

. T· 
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Thia Hindu dignitary said, "Good and eT11 are t.he 1aae·, · both 

are merely God'• play. Why then ahould I ohooae good rather 

than ev11?"48 But that Swa111 V1Tekananda ·realized that thia 

position waa rather theoretical we oan see rrom the raot 

that he rebuked his own country••n -for incontinence, oh1ld­

marr1age, depriving women of righte, for Brahman oppreaaion 

of the low oaatea, and want or sympathy with the Pariah•, 

resulting 1n thouaande or them "turning Christiana," and for 

laz1neaa, meanneea; and hypooriay. 

There 1e a great deal or moral teaching 1n Indian lit­

erature, but 1t 1a unoonneoted with rel1g1oua teaching. 

Morality 11 not the concern or ·religion. Moral1t7 11 eup­

posed to oona1at in the discharge or the ·dut1ea ot on•'• 

oaate, aa we shall aee later. "Rellg1on,• •• Bishop Cald• 

well aaya, "1a euppoaed to r1ae tar aboTe auoh petty oon­

a1derat1ona aa the aoo1al duties and to oona1at solely 1n 

the worship or the goda by means of the a,pointed ~raiaea, 

prayere, and obaer..-anoea, 1n the hope·ot obtaining thereby 

union with· the Supreme Spirit and final emancipation~·" The 

allllle author itateas49 

The dutiea or lite are neTer inculcated in any Hindu 
temple. 'l'he d1aoharge or those duties le neTer rei,re• 
aented aa enJo1ned by the god.a, nor are arr, prayer• 
eTer orrered in any temple tor help to enable the 

48Her..-ey DeWitt Gr1awel4, ln11ght1 into Modern· R1n4u1fl 
(New Yorks Henry Holt and OompanJ, c. mzi'), P• 67. 

49Quote4 b7 O'Malley, 21!• cit., P• 67 • 
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vorah1ppera to cl·lnharge tho•• :d.ut'iee &1'1811'~.,. • ·H-.e 
.we Gtten ••• religion going 1n one d1reot.lon an4 aoral-
1ty 1n another . We meet with a aoral H1n411·who' hae 
broken altogether away rroa religion and, ·wb.at le at.111 
more 0CUJ1on, still more · extraord1narJ, we mee\ w1th a··. 
deTout Hindu who 11Tea .a flagrantly 1.mloral lite . .. In 
the latter oaae no · peJi1on- 1eee· -an, -1noonatnenoy · 'bi• 
tween th• lalloral.lty and tbe deToutn•••• 

Haigh detlnea· eln ae t _h• '\J:IDMl't·lll:tP 2t tlldS.tW 
according to the Hindu Tlew ot th1nga.50 It 11 expoaure or 
yoU!'aelt to &To1dable m1atortune or 1noonYen1ence. It a lle 

bringa a promotion, then allele aa good•• the truth; 1t 

1• only to be regret.ted. wen it ·r.&ils. But, tor that·· aa\• 

ter, the tru\b would be equl·l.J. regrettable -it 1t llappene4 

.to bring troultle. ·· · · · ··· 

·!Ile ••• author dettn•• ll~l1n••·• · •• ,tll• · Mttn:\Mi !t 
m,ldeUce·.51 To do nothing that -1'111 'aae· JO\t olmexio'lll le · 

. . . . 
your oa•t• er t.o yeur. ~Ollllan1\f ·1. ,a talr attatnmeJR· ot · 

. . . 

hol1ne••· Inward tllought.e and eeeret habits ar•· ·prut.11.ii, 

anlm.poittant ••long•• they do not olnl'llle th•••ln• "POii 

the 011te1cle world. 

Th• all\hor tnow• that ·aan, .Htaa.ua· w01114 4t•~ .. 1f1Ul 

tile tinal eemeno• et the preo.U11g ,paragra)llh XaMwaa ., 

•81•, for ex1111Pl•, "ltlg)lt 1pee91i, right tlrougti\,· ul.·riaM 

act.ion are 1na1•t•4 upon .bJ nery aebeol ot Hlnl• t.nuglll. • 

oth.i- R1114• wrl\er• at.re•• t.hl• ••• Ulought,.52 

50Ra1gb., ·ga. tl1 • 1 p • 106 • 

51.D!I• 

52MahadeTan, 22• !11•• P• 5. 
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The writer bel1n•• that the· aolutlon ot the ai,parent 

d1eagreeaent 11e1 1n a change or emphaa1a 1n ·H1nd.• .thought 

wh1oh hae resulted rrom contact wlth Chr1st1an1ty. It re­

mains true that the gode or H1ndu1em are unconcerned with 

morality in thought, word, or deed. 

The worship or these gods also doe1 .not bring about a 

change or heart in the deTotee. An experienced m1eaionary 

writeas53 

Aa rar a• I can gather f'rom obaer.ation and eonTeraa­
t1on with the people [of' Bengal} , by their acte or 
worsh1p there 1a no &ttempt after real purity or heart, 
the conquering or an eTil nature, and a desire to 
please God in ret·urn ror Hie goodness. Men ai-n at the­
shrines as they do in their houses, and on their re\UJ'D· 
ae before their visit. Nor 1a it thought anything re­
markable that this should be so, except1ng .perhap1 1n 
the oaee or those who haTe gone to 1ome ,saered··plaoe ·1n·. 
the hope or ending thelr. da7a 't.here·. In -daaea of this 
kind I haTe heard or a higheri pUl'•r lite being at• 
tempted·; and or the expectation or this by · those who · 
knew them. But oertalnly there 1a· neither the atteapt 
nor expectat1on· of th1• 1n the minda of the large••· 
jor1t1 or the people who go on a pilgrimage. It 1• not 
that the7 may be made pui-e, but that, b7 an aet ot 
penance, they may g1Te an equ1Talent to the gode tor 
their aina. 

A question arises concerning the •aoritioe• aade to 

the Hindu goda. Do these· •acr1f'1oee reTe&l a oonaolouane•• 

or ainT Are they ottered up aa an atonement for 11nt 

Perhaps in the earlier days ot H1ndu1am there wa .. a 

coneo1ouaneie or sin which led the deTotee to bring· a aaor1-

t1ce to the gods. In. the Sacred Bookf. 5!! the · Eaf\. we t1n4 

5:, 
Wilkins, 22• o1t., P• :,1,. 
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the 1tatement·, "Thia le the atoneaent tor eYe!'Jth1ngi. -the 

reraedy ror eTe!'Jthing. Re who perf ome the·· ara-a,Aha 
(horse eacrif1ce), redeem, all 11n.54 

But froa the eaae eource· eoaee another eta~ement whioh 

11 more in aooord with the current popular opinion concern• 

1ng sacr1tioee. It read•• ~oaoeTer perforae the· .11!1-

medha eaor1f1ce, obtains all hie dee1rea, and attain• all 

atta1nmenta."55 

MabadeTan eays· that. the principle underlying the Vedic 

rites 1s \hat · the gods had to be cherished so that they 

might cherish ••n·. The ob jeot of the eacritioee be deeor1bea 

thu•s56 

The benitioent Gode had to be please4· ao ·that they 
might do good unto · man, and .the 11alef-1cent Goda had to 
be appeased eo : that they might retrain from doing hara. 
And the recognized mode of pleasing wae the· aaor1f1oe. 

The eacr1ticee of which MahadeTaJJ. writes are the 1aorifioea 

to the higher gode, wh1oh are generally of an unbloocly na• 

ture. The eaorifioes to the Tillage god.a·. ot the lower 

caetee and outoaetea of 8outh India are generally bloo«ly 

aaor1fioee. · The blood is ueed 1n .Yar1oue waJ•• . Soaetiaee 

it 1• sprinkled oTer the people, 1omet1mee 1t 11 drunk by 

the officiant, and eomet1mea it 11 mixed with rice an4 · 

54Quote4 ln Roltert Ernat H\lle·, Thf World.' 1 ~ 
Rel1g1ona (Nev Yorks Charles Scribner- s Bone, 194(,~f,P•· 23. 

551b1<1.. 

56Maha4eTan, 2J2• ill•, P• 31. 
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thrown into the air. · Doee thia uae of blood .llhow a111 con­

nection with the eacrifices or the Old Testament! Are these 

saor1fioes regarded as sin orrer1nge'l· These ar.e question, 

that enter the mind when one aees these gruesome r1tee· for 

the first t1me. 

In his book, ru Village Gode!?.! §outh .India, White• 

head desoribes these sacr1f·1oes 1n .detail. On the baa1a or 

some or the details or the eaor1f'1cea·, wh1oh oan beet· be 

explained by the pr1no1ples of anim1em and .totem1ea, he 

comes to the oonclua1on that theae aaer1f1oee are or an1m1a­

t1c origln.57 The mot1Te and· purpose of these eaorif'ioea he 

presents in the following aentenoe1158 .• 

Whatever may have been the er1g1n, ot· theae. an1.aal eao­
r1f'1oea in preh1stor1o t.1mee·, they -are· now regarde4 by 
worsh1ppera simply a1 a mean1 ' of appeasing the de1t7'1 
wrath by eat1sf'71ng her luat for blood •••• There 11· no 
penitence for sin, no thoue;ht of the consecration or 
h\DDan life to a juat and holy ,God, but 1lmpl7 the · de­
e1re to appease the 111-temper or a vengeful ap1r1t by 
an of'fer1ng of blood. And eTen in unbloody orrer1nga 
or fruit, camphor, and incense to the more refined and 
reapectable or the goddeeaea. who are ·euppoaed to be 
ahooked by the aigh~ · of blood, the idea of a saor1f1ce 
does not riee above the ooncept1on or a propitiatory 
girt. It 1a the k1nd or orrer1ng. that 1a made to· the 
local polioeman or a tyrannical government off1o1al to 
secure hla favour. 

suoh a Tiew or wor1h1p obT1oua1y will not 1.llpart a deep 

57 Henry Wh.1 tehea4:,t %he· Villesie : God! ot aoutp lnd1f 
(Calcut,tas Aeaoo1at1on Presa:, l9l), P• 14 • or a 1•­
cusa1on or the baa1a on wh1oh Whitehead reaohee hie oonclu­
e1on, aee aleo p. 147. 

58.lll.A•, P• 152 • 
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concern about a high moral lire. The Hindu thinker would 

retort, "Why ahould I be concerned about that which · 1s not 

real?~ Haigh wr1tee-a59 

To the Vedant1at the troubl.e at the root of all t-hinga · 
1s not sin- a disordered and uneubm1sa1ve will; but ·ig­
norance- a darkened underatand1ng. The remedy, there­
fore, · which he announces ie not moral but metaphysical. 

Sankara, 1n the f'oref'ront •of his commentary ·on the 
Vedanta-Sutras, places these worda1 "W1th a view to 
rreeing one's self from that wrong .notion wh1oh ia the 
cause or all evil, and ascertaining thereby the- know­
ledge o~ the absolute· unity ·of' the Belt, the study of 
the Vedanta texts ie begun'." (Vedanta Sutrae 1n Sacred 
Books .!! ~ , !!!!,· P• 9). . 

Wrong notion- that is the· evil; knowledge- that 
1a the oure. Here 1s preeented ·the complete Vedant1o~ 
diagnosis of man's state and its main scheme· for obtain­
ing salvation. 

A prayer like that or the Psalmists "Create 1n •• 
a olean heart·, o God, and renew a ,right. spirit w1\hln 
me," is unneoeeeary. Ir the Hindu does this, there oan 
be no objection, but he 1s thereby· concentrating ·h11 at­
tention on eubord1nate facult1ea and an interior a1Ja • . 

In one or the addresses· which he delivered during the 

World's Parliament of Religions held at Chicago 1n 1893, 

Svam1 Vivekananda said, "Ye are the children of God·, the 

eharere of immortal bliss·, holy and perfect be1,nga. · Ye d1-

v1n1 t1es ·on earth, sinners? It 1s a ·ai·n to call a man ao. 

It ls a standing l1bel on human nature·. Come up, O Lions! 

and shake off the delua1on that you are abeep." 60 
. . . 

In Brahllavadin, a Vedant·ist publication, the tollow1ng 

sentence appeared: •The d11t1nct1ona or right and wrong are 
' . 

,aere appearances·, which will Tani.eh as aoon ae the dream 

59ea1gh, .QI!. ,' ill• • p. 124. 

60~., P• 107. 

• . 
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etate or 11te 1• diepelled."61 . 
Anan4ae;1r1, the dlaolple and ·exponent ot Sankara,· aa,•, 

"The perfect sage, ao long as he 11vea, m&J do good and eT11 

as he chooses, and inc~ no ata1n;- auch la the err1cae1 or 

a knowledge or the Selr."62 Other men are bound by caat• 

rules, but not the one who has real1zed that be la Brabaa. 

He may cross the aeaa, eat with all aorta of' people, and eat 

all kinda of food without off'enoe.· The Ohan4oga :opan1gd 

(IV. XIV. 3), says, "Aa water doee not cling to a lotua 

leaf', so no eTil deed clings to one· who knowe." 

The e11ano1pat1on of' the enl-ightened from allot the 

laws to which other men are aubJeot la ment1one4 .1n aany of 

the saored booka. We see how far theae · atatementa go ln the 

quotation trom the bueh'1tak1 Br.aba'apa :Up1nllhlld (III. 1) 

which rollowes63 

Indra sayes Whoso knows me, by no deed so•eTer 111 h1• 
ruture blles harmed, not by thert, not by a Brahman'• 
murder, nor by a mother's murder, nor by a tather'•·•ur• 
der; nor, 1r he wlahea .to commit. e1n, departs the blooa 
from hla race. 

OTer aga1nat.. •u.oh 11tstement11 one tlnd• the word.a ot 

Saint Johft ret'reeh1ng indeeds "It - aay that we haTe no 

11n, we dece1Te oureelTee, and ~he truth la not.in ua. It 

6laa1gh, 22• o1t.., i;. 101. 

62nli•, P• 134. 
63Quoted in IC.S. Macdonald, %bl Brahllanaa ot ~! !nu· 

Madrass The Chr1at1an Literature Society tor India, 1896), ~ 
P• 127 • 
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we oonteaa our sins, ~e 1a ta1thful and Just to torg1Te ua 

our a1ns and to cleanse ua from all unrighteou1neee."6~ 

The believing Ohr1at1an 1a r.1ghteou1 ·1nd.eed, not oeoause be 

ignores a1n and oalla it· a delu1ion, but beoauee he be­

lieves that his Savior atoned for hie e1ne and cleansed hia 

by Hie blood. 

The Hindu belief that ·all is maya theoretioallJ v1• 

tiatee the function of conacienoe·. Haigh aaya:65 

To the Hindu, conscience, like w111 and taste and · Judg• 
ment, 1a merely phenomenal, and the d1et1nct1ona which 
it makes between right and wrong have onl7 a temporary 
and conventional value. 'Ir you tell the truth,' •SJ• 
the Vedant1at Hindu, 'conscience ca~ onl7 be de1eribed. 
aa a r1et1on, and morality and duty aa part or the ob­
ligation imposed by that t1ot1on·. In th1e dreaa-worlcl 
the oonoern 1a not whether you are do·1ng good" aot-lona 
or bad onea. That is a minor cona1deration. · The con­
cern la that you 1hould aot · a\ all- for all aot1on 
bring a oonaequencea and pralo·nge · the period that we 
must apend on· the wheel tot reb1rtha1 • ' In the pre­
sence or th1a theory, the diat1nct1on between virtue 
and Tice beoomea •• unimportant as the d1at1not1on be• 
tween refinement and ooar1enees, amartne11 and atupid~ 
1ty, a sanguine temperament and phlegaat1e one=. The 
only d1at1nct1on worth making 11 that bet.ween th• · pb.e•· 
nomenal and the real,· and the rest 1•· nothing. Clear• 
ly in sueh a 11atem 1t 11 utterly beside the mark to 
speak or sin. That 1e as muoh an illusion•• eTer,• 
th1ng ·else. 

In spite or the theory wh1oh makes the un1Teree, the 

gode, karma·, conscience, sin, and eTeryth1ng elae an illu• 

sion, 1n practice the ordinary person (who, of course ·; ia 

unenlightened) consider• theae things real. Mahadnan, tor 
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exaaple, calla oonac1enee "the God w1th1n ua." and •&J• that 

th1e ahould be the supreme authority in mattere of aor&l 

act1on.66 It ie 1ntereat1ng to eee· how this Hindu writer 

realizes the pract1o-al value· or a atandard of aorality· aid 

yet triea to uphold the trad.1 t1onal .. Hindu view that what 1• 

expedient 1• right.. In the rather lengthy quot,at1on that 

follows we may also learn the opinion that H1ndua bold of 

the moral standard eet forth 1n the Bible. Mab.adevan 

wr1teas67 

What 1a the or1ter1on by ·which we ·ll.dge ·an· action to · 
be right or wrong, good or bad·t lfby , 1a th1evtng ·wrong, 
and charity r1ghtT Why 1• 1t bad to murder a tellow­
being, and good to aave one who 1a 1n diatreaeT 

We haTe uee4 here two aet a· ot word.as. 'right' · an4 , 
'wrong' : 'good' and 'bad' • '!'heir e1g.nlt1oaneer··haa 
been pointed out already •.. 'Right' and 'wrong' refer 
to the moral standard aa Law; wh1ie 'good' and 'bad' 
refer to it aa End. Why 1a thJ.n1~ ,wrong? Beeau1e · 
1t goea against the law- 'Thou ab.alt .not steal.' Why 
1a charit{ right? Becauae · it ia in conformity with 
the 1-aw- Thou shalt. be ohar1table.' Thus .the moral 
standard at r1rat appears to be the . nature or a law. 
Later on it. 1• seen that moral· ·judgment 1• pa••ecl .on 
an action from the etandpoint or·· an end·. Why 1• lt bad 
to murder a tellow•being? Because the action aakea ·the 
murderer deaoend to the leTel or the brute and· oorrupt1 
h1a character: and this ia not a worthy end. Why 1• it 
good to eaTe one who 1a 1n d1·etreaa, Becau1e· a , man'• 
oharaoter beoomee noble 1r he render• help to tho•• 
who need lt. and he realis•• h1a true self by the ex• 
erciae of' Tirtues like generoa1t1 and compaea1on. 

In the oaae or tho1e who are immature and eannol 
think for themaelvea, rule• of' conduot baTe to be la14 
down, and morality oorteiats largely 1n lite aooorcl1ng 
to rule. In order to in-ovide theae· lawa with a aane­
t1on the authority or God or or a law-giver 1• invoked. 

66ifaba4evan, 21!• o1t., P• 19. 
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-------------------------------------

The Ten Coamandllents and the Code ot Mamt · are 1n1t&110e• 
1n point. These law• haTe to be obeyed beoauee they 
haTe been spoken by men or God. Somet1mee other eane­
t1one besides the authority or a law-g1Ter are rorged. 
It 1e said, for· 1natance, that 1r the laws are not 
obeyed, God's wrath would be incurred and punishment 1n 
hell would result, and that 1r the law~ are obaerTed, 
God would be pleased and .there would be enjoyment 1n 
heaTen. Thua the threats or hell and hopea or heaven 
exert a powerful influence on men'·s mind.a and keep 
them 1n the right path. S1m1larly there are eoc1al 
aanct1one. He who abides by the law le respected and. 
honoured, wh1le d1ehonour and d1agraee attend on hbl 
Who transgresses the code. Theee aanotione are -needed 
up to a stage, eTen as the tender plant· needa to be 
fenced and .protected. But this attitude toward:• moral­
ity oannot. be the final attitude. Man will not allow 
himself to be coaxed or coerced into modes or aot1T1ty 

· ror all time. When his critical powers mature, he aeksl 
why should I be moral? To anewer that he should be 
moral because somebody- h&s aaked h1m to be eo w1ll no\ 
eat1efy hlm. Unless 1t is shown to him that moral 11te 
1e a worthy end, he will not rest oontent. And it 1·• 
the eort or end that will then determine .. what he ought 
to do and what he· ought not to do. 

The coneideration of God's will doee not· detel'lline what man 

should do or leave undone 1n H1ndu1sa. Man should uee h1a 
' 

judgment, corrupted aa it is bJ sin, to oonelder the end or 

goal ot an action, and act in aocordanoe with what 1a 

thought best. 

Thia attitude makes 1t Tery ditf1cult ror the Hi·ndu to 

reoogn1ze ein. The· auther was conTersing with a tellow-tra­

Teler on a train 1n India eome year• · ago··· In the courae ot 

our d1ecuee1on the Hindu gentleman .claimed that .he had ooa• 

m1tted onl7 one ein during hie life time. He had marr1e4 

two w1Tee, and the quarrels between hie two w1Tee destroyed 

the tranquility or hi• home. He admitted that he had once 

been tried tor murder when a aeM"ant girl who• he had daehe4 


