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CHAPTER I
INTRODUCTION

The ways of God to men are one. Despite the paradox of Law and
Gospel, despite His myriad Providence, despite our wondering and
paltry understanding, we may yet discern a unity in the way in which
the Holy God deals with us. It is the way of His grace of which
Christ is the archetype and the Lord!s Supper the consequent and con-
tinuing form.

It wlll be the attempt of this paper to set forth some of the
aspects of the parallel between God's dealing with us in Christ and
Christ's dealing with us in His Supéer as grasped and expressed by
Luther; especially in the conﬁroveraies concerning the L&rd's Supper
in the 1520's. The references are given, with a few Erlangener

Auspgabe exceptions, from the Weimarer Ausgabe.
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CHAPTER II
THE THESIS

With Luther we must begin with God. This, however, is exactly i
what we as natural men are anxious not to do. Yet God cannot be es-
caped. We are haunted and hounded by the dread of Him to Whom we are
responsible, before Whom we are guilty, and Who yet remains the hidden,
the Holy God. What knowledge we have of Him can only make us fear.

Of God in and for Himself we can know nothi.ng.l Reason with natural
knowledge can know that there are God, right, wrong and retribution.
This helps nothing; nor does man'é aspiration to understand,

Philosophi disputant et quaerunt speculative de deo et per=-
veniunt ad qualemcunque notitiam siout Plato intuetur et
agnoscit gubernationem divinam. Sed omnia sunt objective
tantum, nondum est cognitio illa . . . quod curet, quod
exaudiat et opituletur adflictis, hoc non potest statuere
'Plato. Manet in cosnitione Metaphysica, wie ein kue ein
newes thor ansihet. d

God does not suffer Himself to be seized and pressed into a pattern of
man's making, All static conditions and human categories are shattered
by the living God.> This God, as Luther knew Him, is set forth in "De

Servo Arbitrio", a writing Luther never wished to alter. Here God

lcf. Theodosius Harnack, Luthers Theologle (Minchen: Chr. Kalser
verlag’ 1927)’ I, Bh fo

2Weimarer Ausgabe, XLIV, 591, Hereafter referred to as W, A.

30f. Werner Elert, Morphologie des Luthertums (Minchen; C. Beck,
1931), I, 18.
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is characterized as Will and Action and these are om.h God as such ia

subject to nelther circumscription nor prescription.

Deus est, culus voluntatis mulla est causa nec ratio, quae 11li
ceu regula et mensura praesciribatur, cum nihil sit il1li aequale
aut superius, sed ipse est regula omnium. Si enim esset 1111
aliqua regula vel mensura aut causa aut ratio, iam nec Del vo-
luntas esse posset. Non enim quia sic debet vel debult velle,
ideo rectum est quod wvult. Sed contra: Quia ipse sic vult ideo
rectum est quod fit.”

This baffling will of the deus absconditus is occulta et metuenda

voluntas.® This is more than frightening., God is a consuming fire,’

nihil ad nos, and also requiring fear and adoration.b

5

-

)
Nuv? J3, as St. Paul would say, there is not only the deus absconditus, |

This reduces man to the punctum mathematicum and its despair.

lW, A., XVIII, 719. Here it seems we may be touching on a basic
difference in the understanding of God, which is of importsnce also
for the doctrine of the Lord's Supper. Erich Seeberg points out that
Luther's and the Roman Catholic views of the Sacrament ". . . scheiden
sich voneinander dadurch, dasz Luther in der theologischen Auvsprégung
seiner Anschauungen von einer dynamisch’gearteten Metaphysik bestimmt
ist, wihrend die katholischen Theologen zumeist einer substantialen
Metaphysik folgen. Bel Luther ist alles in Bewegung gelost; bel den
katholischen Theologen seiner Zeit herrscht in der Sakramentsfrage die
substantiale Bindung vor." Christus Wirklichkelt und Urtdld (Stuttgart:
W. Kohlhammer, 1937), p. 316. See also p. 329. CAESE ;

This dynamic view of Luther also placed him in opposition to
Zwingli's static, scholastic and rational concepts as especially in the
understanding of the body of Christ as localized. Cf. R. Seeberg,
Lehrbuch der Dogmengeschichte (Lelpzig: A. Delchert, 1917), IV, No. 1,
365,

SW. A., XVIII, T12,

6. A., XVIII, 18k
™. A., XL, 761.
84, A., xVIII, 66S.
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there is also the deus revelatus and this is the deus incarnatus. Hore//

is Luther's Alpha and Omega. This is the fountalnhead of his entire
theology. All derives fram this, all s consequent with this, that
God was made man.

Dieser Artikel macht nun Christen undt sonst keiner undt, wen

dieser verlohren wirdi, so helffen die andern alle nicht.

Undt mit dem Artikel werden wir auch von allen falschen

Christen undt heiligen abgesondert.9
Only when we take the Incarnation as entirely seriously as Luther will
we be able to move toward a proper understéndihg and valuing of his
theology in general and of his treatment of the Lord's Supper in par=
ticular.

Luther distinguishes between "Gott inwendig in der Gottheit, auszer
und fiber der Kreatur, und Gott, auswendig der Gottheit, in der Kreatur.n"l0

Yet the transcendent and immanent Creator is still the deus absconditus

and in His Creation we see only His honour and majesty.u Man cannot

know God,12 and it is arrogant rebellion to attempt to know Cod in Him- )
]

self.13 Man cannot move or climb toward God. The only hope is that Godj'

come to man, that the deus absconditus become the deus revelatus.. This i

{

God did in the Incarnation., In Christ alone can _God be known.

W, A., XXXIII, 160.

10Erlangener Ausgabe, XXAVIL, L3. Hereafter referred to as E. A.
1w, A., x, No. 1, 76.

124, A., XXV, 237.

L, A., v, 172,
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Wiltu alles treffen und erfgreifen, was Gott ist und thut und
ym sinn hat, so suche es mur mirgend, denn da ers selbs hin
gesteckt und gelegt hat. . . . Darumb sol ein Christen nicht
anders wissen Gott zu suchen noch zu finden denn ynn der Jung-
frawen schos und im creutz odder wie und wo sich Christus ymn
dem wort zeiget.l

Du must aber nicht vergessen, . . . das wir bey dem man bleiben {
und wissen, das Gott alles durch yhn redet, thuet und gibt, das {
man belde alle Gottes wort und werck ynn Christo suche. Wie
sich Christus gegen dir stellet und mit dir umbgehet, verheisset,
locket, trystet, tregt, schencktet, das thut alles der vater.
Suma, du kanst nichts sehef noch hfren an Christo, du sihest
und hérest den Vater selbs.t®
Luther's Christology was traditional and catholic.l6 However,
delineation of his Christology is not here our task, Because of sub-
sequent relevance we shall here try-only to emphasize with what entire
seriousness Luther took the Incarnation. ‘ -
Of vital importance for our purpose, for Luther, and altogether for
that matter, is the way in which God comes to man, that is, the incar- B

nation way. He came so close He could not come closer, for He became a‘.}

man,17 God became a creature.%8 He became a part of time and place. ;’l

God was born of a Jewish maiden and slept on straw in a stable in Beth-

lehem in the days of Herod the King. Deus revelatus et incarmatus is |

seen and touched and heard. God came to us as and where we are and made |

Himself knowable to us. This is the only way. Any attempt to rise |

U, A., XXVIII, 136.

154, A., XXVIII, 135.

16Erich Seeberg, op. cit., pp. 67 f. and 2l ff.
. A., xxx, 63.

184, a., IX, la.
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above our creatureliness, of which God has made Himself & part, is to |

remove oneself from the only place and way of knowing God. "Ausser |

=

Christo, keln Gott."9 mAusser diesem menschen kein Gott ist."20

Non debes ascendere ad deum, Sed incipe ibd, ubi incepit: in

utero matris, factus homo et factus, et prohibe sensum specu-
lationis. 2l

Die gottliche natur ist uns tzu hoch und unbegreyfflich, darumb
hatt er uns tzu gutt sich begeben ynn die natur, die uns am
aller bekendlichsten ist, als die unszer. Da will er unsser
wartten, da will er sich finden lassen und sonst nicht; wer hie
yhn anrufft, der ist szo bald erhoret, hie ist der thron der
gnadeni, da niemant auszgeschlossen wirt, wer do kumpt. Den an-
dern, die yhn hie lassen umbsonst wonen und wollen sonst gott
dienen und anrufen, der hymmell und erden geschaffen hatt, die
haben alle schon yhr anttwort ps. 7., da er von yhn sagt: Sie
ruffen, und niemant u%ﬁt yhn helffen, sie schreyen tzu gott,
und er horet yhr nit.

"Averte ergo oculos a majestate dei et converte ad humamitatem eius in

gremio matris jacentem."?> Luther rejoiced to emphesize the utter hu- |

manity of Christ, It is impossible to make Christ too luman; the more
human, the more sure hope.zh Luther's Christmas sermons and hymns de-
plct mos£ apprehendably the complet.eylnman’ity of Christ and also the
wonder that in this baby we confront Ged.

Des ewgen Vaters einig Kind jetzt man in der Krippen findts
In unser armes Fleisch und Blut verkleidet sich das ewlg gut.

Kyrieleis.

1%, A., xxxII, 131,
20w, A., XXVI, 332.
2. A., XL, No. 1, 76.
22y, A., X, No. 1, 356.
24, A., 1V, 6L9.

2y, 4., X, Fo. 1, 67.
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That he would not allow himself to go beyond Scripture; mo matter

how striking the parallel, we see in his clear distinction between the
Personal Union of God and man in Christ and what he called the siicra-
mental union of the bread and the body of Christ.

Warumb solt man denn nicht vielmehr auch ym abendmal sager "das
ist mein leib", ob gleich brod und leib zwey unterschiedliche wesen

sind, und solch "das" auff brod deute? Denn hie auch Eimickeit
aus zweyerley wesen ist worden, die wil ich nennen Sacramentlich
Einickelt, darumb das Christus leib und blut uns allda zum sacra-
ment werden gegeben, denn es ist nicht eine natirliche odder per-
sonliche einickeit wie ynn Gott und Christo.l2l
He contrasts also the coming of the Holy Ghost in the form of a dove
with the Incarnation and likens it to the sacramental union.125 He does
not blithely identify or theorize and yet he draws the parallel of the
Incarnation and the sacramental union as scripturally close as possible,

and that is very clese. The flesh of Christ is "ein Gottesflelsch, ein

Gelstfleisch®, and of the sacramental union he can say,
Beide brot und leib blelbe, und umb der sacramentlichen einickeit
willen recht gered wird: "das ist mein leib", mit dem wirtlein
"das" auff brod zu deuten, denn est ist nicht mehr schlecht brod,

das ist ein brod, das mit dem leibe Christi eln sacramentlich
wesen und ein ding worden ist.126

Most illustrative of the foregoing is Luther's distinction between
sign and symbol which makes abundantly clear the profound harmony of
Im“rmﬁion and Eucharist. He rejects every symbolical interpretation,

12k, A., xxvI, Lh2.
1257bi4.

126y, p., xxvr, LLs.
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for they would remove Christ from the place to which He has come to us,
i.e., in things.127

To say that Christ is symbolized by humanity or bread and wine not

:'ﬂ
i
1
.
i
i
A
)

only denies His actual, apprehendable presence and the clear words of

Scripture, it is patently foolish. For anything to symbolize something,

it must have a likeness in itself to the thing symbolized.
Das ist die allergrdszeste torheit, das er spricht: das brod be-
deute odder sey ein gleichnis seines leibes fidr uns gegeben, Und
der Becher odder wein sey ein gleichnis seihes blutes fiir uns ge-
gossen. Lieber, wo ist solcher gleichnis ym brod und becher weins?
Denn wo eine figur, symbolum odder gleichnis sein sol, da eins das
andere bedeuten sol, da mus etwas gleichnis ynn beiden angezeigt
werden, darauff die gleichnis stehe.128

What thing then can possibly symbolize the living God? Here we see the 3

honour given God by luther, who, his opponents declared, had God act

unworthy of Himself. They prescribed to God and sought to press Him

into "mathematical” categories. They refused to permit the Almighty to

come in a thing, and by this they thought to have a more exalted con= |

ception of God. It is, however, Luther that magnifies the grace and

honour of God by recogmizing that no thing can contain or symbolize Him, |

and yet, and this the incredible, the unbegreiflich that only falth can
grasp, the Holy and Living God, Whom worlds cannot contain, is pleased

to be born of a woman and impart Himself to us in bread and wime. To

127Though Luther later used different terms, the distinction re-
mained intact, "Symbol" becomes "philosophical sign". W. A, Iv, 666.
"Duplieia sunt signa: Philosophica et theologica. Signum philosophicum
est nota absentis rei, signum theologicum est nota praesentis rei.”

128E0 éo, m, 391'
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lessen the full extent of God's coming down to us is to rob Him of
His honour.129 |

If God had wanted symbols, He need not have been born as Mary's

baby; a Docetic body would have done just as well; and there would have

been no need to change the Passover.

Wenn nu Christus wolt ein abendmal einsetzen, da nicht sein leib
md bilnt sondern ¢leichnizs selins lelbs und blmbte ymen wer=, so
hette er Diliig uns dus zlte Moses dbenumel wit tem Usterlanid
gelassen, welchs an der massen und rund umb, durch und durch,
allenthalben auff feinest seinen leib fur uns gegeben und sein
blut fur uns vergossen zur vergebunge der sunden deutet und eine
figur odder gleichnis ist, wie alle welt wol weis. Was narret er
denn und hebt solch fein abendmal des alten testaments auff und
setzt dagegn ein solch abendmal ein, das doch gar nichts ist gegen
ihenes widder mit weuten noch mit wesen?130

Therefore not symbols but signs, and such signs that he who grasps the

sighum grasps the res signata, for the vital words of God have spoken
it there.

In a sense the Eucharist is a symbol, but this rather to the

heathen, for they see only the externals. "Sacramenta, quibus segrega-

mur ab omnibus populis, qui non sunt Christiani ut per zeichen.™3l To
the believer, who grasps the words of Ood, there is infimitely more.
"Verbum del est nobis veritas. Si est verbum in sacramento, lassz mir |

auck leben und warbeit drin bleiben.*13? of the words, in twm, the

thing is the gnarantee and seal.

129Supra, p. 7.
130w, A., xxvr, 395.
Ly, a., xxviz, 2.

32w, a., xx, 387.
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Er hat von anfang an so pehandelt: wenn er das Euangelion gibt,

lesset ers nicht bey dem worte bleiben, sondern thut ein zeichen ]
dazu, Als wir ym newen Testament haben das wort "Wer da gleubt"

etc. Dazu auch das zeichen "Wer getaufft wird". Des gleichen

haben wir Christus leib und blut ym brot und wein neben dem wort.

Also thut er wie ein fromer trewer man, der ein brieff sch:reibet :
und sein sigel darauff drilckt.133 |

That these are all objectively there, and in no way derive their valid-
ity from me, is the basis of assurance and comfort. :

Sic Iesus: video hominem, sed fides ostendit invisibilem rem eto.
Non habemus articulum fidei, qui non habeat zum furpild ein euser-
lich ding. Sed distingue de externis qui deus et homo hat gestelt.
Dominus steck etwas hinders brod, das ich mit dem wort und glauben
fassen mus, Hoc ildeo, ut arriplamus locos contra Schermeros.
Fides proponit aliquam rem invisibilem quae tamen est in re visi-
bili. Quicquid est praeceptorum dei, das ist gefast in externam
rem. Sic fides heret am verborgen et tamen oculis videt externe.
Sic iam Elizabeth non inspicit matrem ut. aliam, sed aliis oculis
quia agnoscit se ancillam, Ita iudicat externum corpus secundum
fidem. 'Mater domini mei': hoc non dicit ratio, sed fides. Fides
non unum articulum, es mus ein leiplich ding gestelt sein, Ideo ut
hafften an dem quod non visibile. Ideo missus Christus: deus non
potuit comprehendi, ideo misit filium in quo tamquam signo wir
hafften und gelocit werden ad hoc quod invisibile,1l3l

Both the Incarnation and the Eucharist are a sign. Here is the closest
convergence of the two in Luther.135 Yet hothing is farther from him
than theorizing. Here is a sinner who has trembled to despair before

the deus.absconditus, and then been ralsed to vital faith by the God

Who reached out and took hold of him in things, humanity, words, water, |

1
1

wine and bread. Burning through all his theology is a life and death

concern for the certainty of salvation, a salvation that is ours only

133w, a., xxv, 20L.

1lw. A., xxviI, 23k,

135“ A., XXIII, 23. "Er will uns ja so nahe sein leiblich als er
ihnen gewest ist." See also p. 256.
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in the actuality of God's coming to man in things. Therefore not symbols

but signs. As surely as the fullness of the Godhead was in Jesus of.
Nazareth bodily, so surely is the body and blood of Christ in the bread
and wine. We see the movement of his faith in his words:
So fassen die Wort erstelich das Brod und den Becher zum Sakrament,
Brod und Becher fassen den Leib und Blut Christi, Leib und Blut
Christi fassen das Neue Testament, das Neue Testament fasset Verge-
bung der Stinden, Vergebung der Slinden fasset das ewige Leben und
Seligkeit,136
Through anguished struggle his faith had laid hold of the gracious God
and he would not let Him go, nor suffer his grip to be emptied by those
who would deny that God has come all the way to him in humanity, words,
water, wine and bread. It was his salvation that was at stake, his hold
on Christ, true man born of the Virgin Mary and true God begotiten of the

Father from eternity.l137 ' |
Because of the solus Christus of his faith he grasped the glorious

parallel of the Incarnation and the Lord's Supper. He gives glory to
God Whose honour is the depth tb which He comes down that wqrthieas men
may have hold on Him and live. To save His creatures the Son of God be-
came & creature, and took for His gracious purpose the most common things

of the -creature world. Men could not move toward God. God came all the

136Pu Althaua, -020 0_120’ P- 31‘

137nsieht man den Kampf Luthers am das Abendmahl im Zusammenhang mit
seiner gesamten Theologle und ihrem Kernstiick der Christologle, so ver-
8teht man die Leidenschaft und die Erbitterung, mit der er sich fir seine
Auffassung einsetzte., Es ging hier eben nicht um theologische Meinungs-
verschiedenheiten, sondern um in ihrem tieftsten Grund verschieden ge-
Tichtete Weltanschauungen und um ganz verschiedenem Boden entwachsene
gllaubgnaﬂberzeugungen. n P, Gennrich quoted in Kirchliche ZEE’E——-M-’

Vi GG e,
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way to man, "Ipse mihi venit. Ego non ad eum ascendi."138 He exposed
Himself to the contempt of :ﬁen. His body was flogged by soldiers and is
given into the mouths of unbelievers. Of all imaginable gods; such a
God is the most obnoxious to men who would have a iﬁa.rt in ea.rning‘ii.hdr

salvation, who would take some steps at least toward God. TYet if God

be gracious, if we are saved by grace alone, then His "Nt;" to every ef-
fort of man is categorical. It is the same iugulum attacked by the
sacramentarians as was attacked by Erasmus. Sola gratia.was at stake

and Luther could concede not an inch, or his salvation was imperiled.

No supposed movement of man to God could be & part of salvation. Salva-
tion is alone in God coming all the way to man, all the way into creature-
liness, all the way into things. Such is His coming in the Incarnation
and the Lord's Supper. Thus alone He comes and thus the gracious ways

of God to man are one.

138y, A., XXXIV, No. 2, L9k
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