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CHAPTER I
INTRODUCTION

Thers is quite & difference of opinion as %o the_gx-
tent of the Middles Ages, We will take the middle ground
and roughly 1imit this era to the years between 500 A. D.
and 1500 A, D, This procedure is to be preferred above
others which begin or end an era with & certain person or
event, because an era 1s not ushered in overnight, but 1is
rather a gradual and often barely perceptible process.
There will bs a few Iinstances in the course of this thesis
where material extending a number of years either way beyond
the above chronologleal boundaries will be presented, in
order to establish the necessary continuity.

In addition to this chronological treatment, the sub-
ject 18 also treasted toplcally, beginning with systematic
and exegetical medieval theology. A resume of the trans-
lations into other tongues then follows. Where possible, a
few observations are included which make some perticular
translation noteworthy. This section on translations 1s
followed by & chapter on the use and study of Scripture in
pedagogical activities. A concluding chapter presents
material dealing with the use of the Bible among the laity.

It will at once become evident that in the chapter
last mentioned two schools of thought are very much in

evidence. The one school contends that Seripture was
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widely circulated among the laity, and the other contends
that very few of the lalty ever had acceas to Scripture or
any paert of 1t. We have presented the argumsnts of both
schools, at the same time presenting any fallacles and/or
weaknesses 1ﬁ the respective oontentions.

A major problem ercountered in the preparatica of the
theslis was the almost embarrassing paucity of material. This
deficlency of material, however, only serves to prove the
necessity for treatment of such a toplc. During this era
the lamp of lvarning flickered low, and books were at a pre-
mium. Was the Bible used at all during this time? If so,
by whom? Did the populace as a whole feed on 1t, or did
their shgra consist exclusively of legends of the saints,
papal formulstions, conciliar pronouncements, and monkish
piety? To answer these questions fully, with full atten-
tion given to the numerous and most enticing ramifications
and aldelines, would be more in the scops of a doctoral
dissertation. In this thesis we shall merely attempt %o
réproduce general impressions and views gleéned from
secondary sources exclusively.

This is the plan and outline of the thesis. It is
brief, but only because medleval scholarship, both American
and European, has heretofore left this field relatively
unexplored and untouched. What has so far been done has
8erved merely to scratch'thé surface, and our thesis, there-

fore, only reflects the sources upon which 1t is baqed.



CHAPTER II
MEDIKEVAL HIRMINEUTICS AND EXEGESIS
General Background
Rise of the Allegorical Hethod

No one will deny that Soripture, directly or indirectly,
played a large part in medieval life and thought. It played
an important and vaeried role especially in the monastie
system. Smalley has this to say of the relatlon between
the Bible and monasticism:

The Bible was the book of the professed religious;
lectio divina was a traditional part of the monastic
routine., When a religious order distrusted learning,
its reading was "holy" without being "serious" 1in a
sclentific sense; on the other hand, an order
friendly to learning produced Biblical scholars; the
ninth-century Benedictines, the Victorines, the
friers. Therefore the history of Biblical scholar-
ship deiended on that of religious organization and
refornm. ;

Noteworthy also was the influence of Aristotle and
Aristotle's style and system on medisval Biblical scholar-
ship. Received from the Graek through the Arabic and
finally into Latin, his works were read with avidity, and
his techniques were most studiously applied %o Biblical
exposition. Smalley sums up his influence thus, referring

to the mediesval student: "Aristotle caused him to see

1 in the Middle Ages
. “Beryl Smalley, Study of the Bibls
{0xford, The Clarendon Press, 194l), P. Xive
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Soripture as freshly as he saw all creation."®

However, the study of Seripture apparently was not
confined exclusively to the monastery. Soripture seemed
to be falrly common also among the populace, and Rand's
use of the following excerpt from Jerome seema to bear
this out:

It is generally admitted that only a doctor should
practice medlcine and only a carpenter should build a
housa. The art of searching the Scrilptures is the only
one that everybody is sure he possesses. The Scrip-
tures are common property for the loquacious old

woman, for the loony old man, for the long~winded
public lecturer, for every Tom, Dick and iHarry to pre-
empt and tear to pleces and teach before they learn them.
Some with knit brows and an array of blg words,
philosophize inter mulierculeés. Some learn--good

Lord deliver us--from women what they teach to men.
And, as if that were not enough, they acquire a cer=-
tain fecility...they can wrest {rom Scripture any
meaning that they wish to find there, As though we
were not familisr with Homer-centones and Virgile
centoneg, and haed not learned to call Virgil a
Christian without Christ for singing "NWow comes the
Virgin, Saturn's reign returns, and a new race drops
down from lofty heaven (Vérg, ec. IV, 6-7). All

that 13 childish stuff...

This letter of Jerome indicates several very noteworthy
trends which were obviously in evidence already in the fifth
century, and which continued long into the iHiddle Ages. One
was the tendency to read persoﬂaily desirahle meanings into
Seripture. The other was the tendency to put Christian
interpretations on the words of Homer and Virgil, as, for

example was done with the above references to "the Virgin®

1Ibid., Pe XV
2hdward K. Rand, Founders of the Middle Ages (Cambridge,
Harvard University Press, 1941), pp. 117-118.




and the "new race".

Jerome's phrase "they can wrest from Scripture any
meaning that they wish to find there" seems to portend a
peculiarly medleval practice, &and one which still exists
in modified forms today. This practice gave us the well-
known fourfold interpretation of Scripturo--the.liteéal,
moral, mystical, and anagoglcal interpretation. This
practice, weo are told, bogan as sarly as Ambrose, who
first introduced and popularized this particular prac-

tice.t

Ambrose himself exemplified his own principles in his
De Abrahsm, which he addressed to his confirmation class.
In this particular work he attempted to portray Abraham as the
ideal marn, &nd the wedding gifts of bracelets and earrings
presentsd to Reébecca as gooq works and pious attention,
respectivaly.2

Theodore of Mopsuestia began, at about the same tims,
another profoundly important trend. He is generally
credited with being one of the first to observe hermen-
eutical principles. He gives close atten:ion to particlss,
moods, and general terminology. Although he places great
emphasis on contemporary Biblical life, he has no use at all

for Origenistic allegory-3

11b1d., p. 86.
2Ibid., p. 89.

3F, w. Farrar, History ol Interpretation (New York,
Dutton’ 1886). ppo 2 s .
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At the tiwme of Gregory the Great, however, Theodore's
influence was negligible, and Ambrose's allesgorical method
held sway. BEvidence of Ambrose's method is to be found in

Gregory's Moralia in Job, which is an allegorical commen=-

tary on the book of Joh. In this commentary Job 1s mads to
typify Christ, while Job's wife typifles the temptations of
the flesh, and Job's counsellors typify the heresiarchs.t
This commentary sgeoms to have hesn the signal for the
general production of commentaries, s2ll emplcoying the alle-
gorical method. From now on through to the Reforwation a
very elaborate system of comumenteries is built up, Inclu-

ding zlosses and guaestiones. TFurthermore, scholars also

wrote commentarles on the commentariss, end generally
added to the huge £nd confusing bulk of exposition and in-
terpretation of Zeripture. As to the nature and content
of these wmany and varisgeted commentaries, Smalley has

the following excellent summary to offer:

We then discover that what we should now call exe-
gesis, which 1s based on the siudy off the text &nd

of Biblical history, in its widest sense, belongs tou
the "liborel exposition". The "spiritusl exposition
generally consists of plous med l:ations or religious
teachinc for which the text 1s used merely as a
starting point. It follows that so long as.thfs con-
ception of Rible studies holds good, we shall have
many commentaries containing little exegesis....We
are invited to look not at the text, but through it.

From the seventh century on, even the greatost

lRand, op. elt., p. 3l.

aSmalley, op. ¢it., P 2.



[§
intellectual 1lizhts are mersly compilers. Originallty wes
little known. " is a naburel result systematic theology was,
like the morality of this perlod, without any relation to

Soripture.l

The Role of the Glosses and of the Glossa Ordinaria

The sleventh and twelfth centuries produced all sorts
of compilations and compilations of compilations. 7These
collections of interpretations were not only indiscriminate
and 1llopical in their mixturs, but they were also entirely
devold of hsrmeneutical princlplea.a The most notable of

these compilations was the Glossa Ordineria, erronsously

belisvad to have bean the work of one ¥Walafrid Strabo. It
18 an abridgemuent of all the patristic commentariea on all
the books of the Bible. Despite its doficiencles, however,
its fams put this work into every monastic library in the
twelfth cantury.

Although it was only & compilation, 1t was a "source
of primery importance to students of the Bible for many
yoars®,> Thera has been considerebls doubt as to the
authorship of the Glossa Ordinaris, but we do know that
Anselm of Laon {d. 1117) 1s the main author. He was res-

ponsible for the Gloss on St. Paul and the Paalter, and per

1F8.l‘.‘!‘8$', i;_)o Qih.' p. 21}5 rr'
21bid., p. 251 f.

35. p. Whitney, et al, "Germeny and tho Western Empire”,

Vol. ITI, The Cambridge Wedieval History, ed. H. W. Gwatkin
(Cambringe—mramerrae t2sress, 19307, pp. s2i-522.
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haps alsc for the Gloss on the Gospel of St. John. His
brother, Ralph, 18 responsible for the Gloss on St.-
lMatthew, while Anselm's pupil, Gilbert the Universal, com-
plled glosses on the Pentateuch and the Prophets. Gillbert
accomplished this some time before he became bishop of Lon-
don in 1128. The other collaborators are unknown.>

As was elready mentioned, the Glossa Ordinaria is a

compilation of material from various sources. We know that
Anselm and his assistants worked about 1100-1130, and this
is accordingly the approximete time when the Glossa
Ordinaria was complled. The (Gloss was the successor of the
glossalia, which it finally superseded. Heanwhile, the Vul-
gate was accumulating much prefatory matter which, in turn,
centered in the prologues of Jeroms. Other explsnatory
matter in the form of glosses, all of which varied from
copy to copy, were being produced in abundance. The eighth-
and ninth-century scholars were especially active in pro-
ducing these glosses, and the éleventh—century scholars
followed theilr example. Gradually this apparatus grew in
" volume as successive layers of glosses came to overlay the
text.

Lanfranc's glosses on the Pauline Eplstles received
two additional sets of glosses, one ascribed to St. Augus-

tine, and the other to Ambrose (Ambrosiaster). This com-

lsmalley, op. oit., p. 339 f.
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bination, in turn, served as "expositor" to some anonymous
scholar, who quotes 1% in his commentary as glosa. This
same expositor was then merged into two other big collec-
tlons. These contalned glosses ascribed to Berengar and
Drogo. Responsibility and whatever credit thers 1is for

introducing the Glossa Ordinaria as the standard commentary

goes to Gilbert de la Porres, a pupll of Ansalm, and to
Peter Lombard. Gllbert made an expansion of the patristic
glosses in Anselm's (Gloss on St. Paul and the Psalter, which

expanszion then became known as the Medla (Glosatura. Peter

Lombard also expanded the Gloss on these two portions of
Seripture, while carefully preserving the Anselmian text

as & nucleus. This compilation 18 now known as the Magna
Glosatura, belleved to have been written batween 1135-6 and
1142-3. About a generation later, lectures on Seripture

were glossing the Gloss or the Hagna Glosatura. As far as

can be determined, the earliest example of such a gloss on
the Gloss is a series of lectures given by Peter Comestor
on the Gospels, probably delivered before he became Chane-
cellor in 1168. He himself simply refers to it as Glosa .

From about the middle of the twelfth century a glossed
Bible normally contained the same set of prefaces and
glossee, which comprised the Gloss 1itself. Minor variatlons,
of course, were always to be found in the different copies,
but no gross changes or additions are in evidence. The

Gloss, originating in Paris, was spread throughout

T et s e
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Christendom, and finally accepted &s the standard work.1
We have sketched the story of the Gloss in somewhat
greater detall, because it epitomizes medievael academic
procedure in dealing with commentaries on Seripture. It
shows also how the works of the great minds of previocus

generations were held almost in veneration.
Successive Decresase in Original Contributions

Since about 908 A.D., no important commentaries, &nd
even no compilations of eny importance,appeared, aside from

the Glossa Ordinarias and the Magna Glosatura. This situation

prevailed in the cathedral schools as well as in the
monastic schools. War and the Viking invesion are in-
sufficient explanations. The real reason for this decline
in Biblicel scholership was a shift of interest. The empha=-
sis waa now being placed on the liturgy, 2t the expense of
study. With the liturgical offilces multiplying, the lectio
divina moved into the choir. Creative energy was expended
in the interest of greater invention in rellglous and
liturgical poetry and drama. The abbots at the fawmous
monastery at Cluny were more interested in the dramatic and
emotional aspects of Scripture. Ths cathedral school
teachers, on the other hand, gave their preference to the
arts and sciences over theology. But, when originel exegesis

was revived towards the middle of the elaventh century,

lIbido. Do h—z £.

e ———
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the long preparatlon was beneficial in the final analysis.
Commentators of this century brought to their studies a
fresh awareness of the difficulties to be faced, along with

new end more lorceful techniques to meet these dirficultias.l
Contributions of the Victorine Tradition

A study, regardless of how sketchy, must include some
account of the Victorines and those who kept their tradition
alive: Of the Victorines, Andrew, Hugh, and Richard of St.
Victor, the first two are especially prominent, and hence
engage our interest.

Andrew of 8t. Victor

Andrew of 8t. Victor is to be remembered for several
reasons. He belleved that Sceripture should be expounded
"acoording to the surface of the letter", and is therefore
the first Western commenvator to attempt a purely literal
interpretation of the 0ld Testament. Perhaps for bhis
reason especially he is known as & "second Jerome". Hs had
a very high regard for Jewish interpretation as being plain-
er, slmpler, and more intelligibla.a However, followihg
Augustine in the conviction that each text had to haeve &
literal meaning, he fell into the incorrect assumption that
the 1iteral meaning of a text must of necesslty be what the

Jews say of 1t3

l1vid., p. 29 f.

2Tbid:, p. 155.
BIbido 9 pp. 1“5"1!‘42!
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Like Aelfric in his vernaculer homilies, and Christian
of Stavelot in hils coumentary on Matthew, Andrew also ex-
plained Scripture in terms of everyday life. But, whersas
Aelfric wrote for the parish prisst and laity, and Christlan
‘wrote for the "simple-minded" brothers of his particular
monastery, Andrew restricted his vork to the intelleciusls.
The novelty of his procedure lies in adapting the methods of
elementary sducatlon to the scholar, substituting straight-
forward comparlsons for subtle and ingenious ones heretofore
considered proper only for a clerkly audience. In addition,
he used topical end classical 2llusions, not to distract or

to divert, but to fix attentlon more closely on the text.t

Hie chief inportance end greatest claim to our interest,
however, is his use of Jewish tiadltion, &s well as Jewlsh

exposition. "Literal exposition” as he conceived it was a

real zcisnce, and "he went into the vast, uncatalogued
store-room of Hebrew 1aarning".2 For this reason also he
18 considered the forerunner of modern Bib;ical philology,

and the Tather of lexicons and concordances.3

Fugh of 8t. Victor.
Hugh of St. Victor's contributien to E4bvlicel schoelar-
ship in the }Middle Ages was of & somewhet different nature.

He taught that learning must be fitted into the thres-fold

11b14., p. 118.

21nid., p. 120.

et

31b1d., p. 155.
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exposition, viz,, the literal historical sense, the allegorical
gense, and the tropologlical sonse. A speclal course of
studies was rascoumended as preliminary to the investigation
of each sense. A thorough reading of Genesis, Exodus,
Joshua, Judges, Xings, Chronicles, the Gospels, and the
Acts is recommended as preparatory to a study of the first
sense. To prepars for & study of the second sense, Hugh
advised the student to begin with the books of the NHew
Testament which sre richest in doctrine. These would be
Matthew, Jchn, the fHpistles and Revelation, then the
Hexaeueron, the Lew, Isalah, the boginning.and end of
Bgekiel, Job, Song of Solomon, and Psalms. What geography
‘and history are to the first sense, doctrine is to the

second sense. For Hugh, the object of the lectioc divina

18 knowledge and virtue, the former being coversd by the

first two senses, the latter by the third. For the study
of the third sense, certain parts of the Bible and S%.
Gregory are useful. The confusing aspeot of all this
18 that Hugh hes "history", "allegory”’, and "gropology”
refer both to the subject matter of Seripture as well as
to the method of axpoaition.l

Like Andrew, his predecessor, Hugh élso hed very high
regard for the letter of Seripture, although for him it is
merely the handmaiden of allegory. His own words will

clarify his position in this matber as follows:

libid., pp. 62-63.
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The mystical sense 1s only gathered from what the letter
says 1ln the first place. I wonder how many people have

the face to boast themselves teachers of allegory, when

they do not know the primary wmeaning of the letter...

Do not despise what is lowly in God's word, for by low-

liness you will be enlightened to divinity...Read

Sceripture then, and first iearn carefully what it tells
you was done in the flesh.

Later, in his Prologue to Ecclesiastes, Hugh's regard

for the letter of Scripture seems to have increased, even at

the expense of allegory and tropology, as is evidenced by

the following quotation:

All Scripture if expounded according to its own proper
meaning will gain in clarity and present itself to the
rcader's 1intelligence more easlly. Keny exegetes, who

do not understand this virtue of SBeripture, cloud over

its secmly beauty by irrelevant comments. When they
ought to disclose what 1s hidden, they obscure even

that which 1s plain...And so, in this work, I do not think
that one should toil much after tropologies or mystical
allegorical,_senses through the whole course of the
argument, .. 4

Yet, strange as 1t may seem, fugh of St. Victor's

Eruditic Didascakia hopelessly perverted the theory of

exegesis, obscuring the meening with a multiplicity of words, -
no originality, no references to the originals, and trivi-

alities everywhere in evidan'ce.3

The "Biblical-Moral School'; NMagistei Sacrae Paginae

The Victorine tradition of concern for the letter of
Seripture and scholarly attention thereto was continued by

the Megistri Sacrae Paginae at Paris. Here at the univer-

ltbid., pp. 66-69.

e

2Ibid., p. 75.
3Farrar, op. cit., p. 252 f.
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sity they changed the lectio divina into the academic lec-

ture course. O0f these "Magistri" the three most famous
and most widely read and copied were Peter Comestor
(d. ca. 1169), Peter the Chanter (d. 1197), and Stephen

Langton (d. 1228), all of whom comprise what ligr. Grabmann
. 1s pleased to call "the Biblical-moral school." While
other Paris masters left glossesa on the Ps2lms and the
Pauline Epistles, these three made original contributlons
to the study of Scripture as a whole. The Comestor left
his Histories and Gospel glosses, while the Chanter and
Langton contributed a vast series of glosses covering the
01ld and New Testaments.l

Although this "Biblical-moral' school continued the

Victorine tradition, yet, compared with Hugh of St. Victor's
spiritual exposition, the "Biblical-moral school has much
more originality. On the other hand, however, Hugh's
exposition is less artificial in 1ts technique. The
difference in the type of content is due to & difference
in aim. The aim of these Paris masters is to train the
scholar for an active career, not to help the religious
individual in his meditations. The difference in tech-
nique, on the other hand, is due rather to the rapid and
unprecedented technical development of the twelfth cen-

2
tury, and especislly to the rise of the distinctio.

ISmﬂllgy, op. cit., P. 156 £.
2Ib1d., pc 205-




16

The Distinctio

The distinctio is the most highly evolved form of

a spiritual dictionary, which 1s different in thet it
Sschematizes. It is a descendant of the patristic commen-
tarise and their alternative interpretations of the same
word, and also of other older lists of Biblical words with

thelr meanlings. The Formulae Spiritells Intelligentlae of

St. Bucher of Lyons and the Clavis Scripturae of the pseudo=-
Melito are examples of these old lists. It 1s actually a
table of meenings for each word, according to three or
four sensea, each illustrated by & Scripture text. The
meanings are then elaborated by listing the properties
and/or quelities of the thing deslgnated by the word, to-
gether with the interpretation thereby suggested. It 1s
really a very convenlent way of grouping btogether the lore
of natural history and the legends of the bestiary. To
11lustrate, "The raven is black, he feeds on carrion, he
eries toras, cras', hence he signifies the wicked, black-
nl

ened with sin, who feed on vanity, who procrastinate.

These distinctiones were collected and sometimes arranged

alphabeticelly (e.g., the Chanter's Summa Abel, &nd

Distinctiones Monasticae), and sometimes as & commen=

rv1a., p. 202 f£.
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tary on the text of the Psalter. An example of the latter

is the Propositinus and Pster of Poitiers' Distinctiones
it

suprea Psalterium.

Langton's Contributions

In connection with the three great leaders of the

Biblical-moral school, the Comestor, the Chanter, and Lang-
ton, it is to bs remembered that their continual aim is al-
ways to go back to originals for full knowledge. Especially
is this tendency noticeable in Langton, whose method 1s to
make the Gloss his starting polnt, and then to check the
extracts by their originals.a He has a passion for recon-
ciling his authorities, thereby turning his lectures into a

sort of concordantia discordantia glosarum.3 Langton seems

to delight in omendations and collections of alternatives.

With regard to variations, Langton feels that as long as the |
sense is more or less the same, the actual wording need not

concern us overmuch. He usually contents himself with

giving two readings, and then suspends judgment. His

reader or his audience make their own choice of the

two readings presented.u

lrbid., p. 202 ff.
2rnid., p. 183.

3Ib1d., p. 193.
k1v14., pp. 178-179.
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An excellent resume of Langton's views on Scripture,
the failures and shortcomings of the Biblical-moral school,
and also the remedy for these fallurea is contained in the
following excerpt from Smalley:

Langton still lives In an Augustinian world of mirrors

apnd reflections. Sceripture, like the visible world, is
a great mirror, reflecting God, and therefore all and

every kind of truth. Scripture, like man, has a soul,

how much more important than the body or letter!

While this is assumed, not all the common sense of
Langton can detect the flaw in the spiritual expositions;
not all the scholarship of Andrew can switch people's
attention on to the lstter. It 1is significant that

the "spiritual” excerpts from Langton's glosses were
much more popular than the literal. The change could
only come a&oux by scholars! starting from a fresh
assumption.

At this point, another expository phenomenon deserves
explanation. We refer to what is known in medleval eccles-

fastical history as the Quaestiones. They are especially

evident in the works of Nanegold, Bruno, Anselm (1033~
1109), and Ralph of Laon. Gilbert the Universal, in his
continuous gloss on the Psalter, takes Bruno's commentary
a8 his "expositor”, and expands it into a definitely
quaestio form.

Quaestiones now multiply in number, in relation to the

8ize of the commentary. The length thereof 1s also increased
by the use of dialectic, each pupil enlarging on his master.
Hence, & new type of exposition is in evidence. It is

composed of two distinct elements. The running explanation

11b14., p. 218.
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is interrupted by theological questions (gquaestiones),

which the text or the exposition thereof have suggested.

An examplo is the Magna Glosatura of Peter I,ombard on the

Pauline IBpistles. It 1s full of gquaestionea suggestad by

the Gloss of Anselm, which Lombard hes incorporated into
his work.
The next loglcal stage 1s a commentary composed alto-

gether of' quaaestiones, with no explanatory notes at all,

excerpted from thelr original work and issued separately.

The quaestiones are then tranaferred to an altogethar
different kind of work. An example of this procedure is

given in the Sentences, which nas gquasstiones taken without
1l

much verbal change from the Magna Glosatura.
The Scholastic Viewpoint

At thls chronological point in history it would be
well Lo refer to Peter Abslard's views on Scripture, since
he plays such an important role in medisval thoology. He
foels that any errors prasent in Scripture are the result
of erroneous citations and faulty translation. However,
like a number of others afier nim, he also makes a dis-
tinction between important and unimportant elaments in
Seripturs. "By doubting we arrive at the trubh."2

Bonaventura (1221-127l,) presumsbly interprets Scripture

lrhid., p. 50 £f.

aFaPI'aI', 22. 01t0| Pe 260 f£.
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with Scripture, but actually thils is wmerely an in-
discriminate use of‘"parallel“ passages. This method was
not at all original with him. Of interest is his appli-
cation of the Psalter to the Virgin Mary.l

The thirteenth century, of which the two scholars just
mentioned are notable representatives, is, for Biblical
studies, a time of beginnings. It is characterized on the

one hand by an extravagance, and on the other by a sanity

unparalleled in earlier centurlies, as is evidenced by the works

of Bonaventure, Albertus liagnus, and Thomas Aquinas. In the
realm of spiritual exposition we find here death and dscay;

in the literal sphere, new life.> Although the Franciscans
in their philosophy kept closer than the Dominicans to

St. Augustine, Aristotle influenced their Biblical studies

to quite a great extent.
Dacline of the Philonic Traditlon

At some point in the thirteenth cehtury, ths commen-
tators finally "step back through the looking glass" out of
théir world of reflections into everyday life. The first im-
pulse for this chenge seems to have come from religious ex-
perience. The Philonic tradition gradually loses its appeal,
collapsing into sheer fantasy even before Maimonldes and

i
Aristotle supplanted and discredited it. The "letter" of

L1bid., pp. 272-273.

2Smalley, op. cit., pp. 219 and 221.
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Scripture has captured the affection as well as the in-
tellect. MHowever, the great schoolmen, Albertus Magnus,
Thomas Aquinas, and Bonaventura were not primarily Biblical
scholars. Albertus Magnus approached Scripture as a philo- -
sopher, and the other two approached Scripture as theolo-
gilans, This preoccupation with Aristotle, which 1s so
characterlstic of Scholasticism, enabled the Dominicans to
effect & change in exegetical principles. At the same time,
however, thils precccupation tended to prevent this new prin-
ciple from bearing fruit.l Perhaps the most outstanding
contributions of thirteenth century Scholasticlsm sre a
revelation of the text of the Vulgate and & number of
Biblical concordances, produced especially by the English

Dominlcans.2
Bacon's Contributions.

Roger Becon (1214-129%4), however, denounced the
Scholastlc approach to Scripture generally. Specifically,
he denounced the srbitrary analysis by chapters, as well as
the arbitrary concordances end rhythms. He himself pre-
ferred Hugh of St. Victor's method. Bacon's contribution
to Biblical scholarship is three-fold, and may be summarized
as followss

1. He compiled useful lists of curremnt errors, false

1Ibia., pp. 2n0-241.
®Whitney, op. cit., Vol. III, . T3
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etymologies, etc., taken fmwum the various aids to study.
2. He lald down rules both for the study of the ori-
ginal and for the restoratlion of the Latin.
3. Most lmportant of all, he composed Greek and Hebrew

grammars, guaranteeing to teach enough Hebrew or Greek for

reading purposes within three days by a certain method.1

The Summa of Aquinas

Should we attempt to understand just what or why Bacon
criticized, we might briefly epitomize the entire Scholastic
system by referring to the Summa Theologica of Scholasticism'’s

most famous exponent, Aquinas.

The Summa opens with a statement of the whole problem
of the literal and spirltual senses of Scripture and thelr
relationship. It takes the famillar distinction between
words and things from the De Doctrina Christiasne and fits

it into sen Aristotelian framework. Here God 1s the prin-
cipal author of Holy Scripture, with the human writers ex-
pPressing their meaning by wards.‘ God, however, can also
express His meaning by "things", i.e., by historical
happenings. The literal semse of Scripture, therefore, 1s
vhat the human suthor expressed by his words, The
spiritusl senses are what the divine author expressed by

the events which the human author related. Since the Bible

lSmalley, op. cit., Ps 24y £,
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18 the only book which has both a divine and a human author=-
ship, only the Bible can have both a literal and a spiritusal
sense. The problem of what 1s included in the letter thus
solves itself. If "letter" is defined as the wholé intention
of the inspired writer, it makes no difference whether hs
expresses himselfl In plain language, or symbolically, or
metaphorically. The literal sense, according to Thomas, was
not the figure of speech, but its content, that which it
figured. The spiritual sense thus was not derived from the
words of the writer, but from the sacred history in which he
was taking part, and whose meaning at the time was known only

to God, its Author.l

Defects of the Summa and of Scholasticism

The Summs 28 & whole, however, i1s characterized by a
lack of originality. It merely repeats what the Fathers had
said earlier. There are excesses of exegesis, long and ver-
bose, not to mention irrelevant comments on Scripture, and
especially the juxtaposition of passages whose verbal simil-
arity depends only on the Vulgate. An excellent example of
this is the systematization of the Epistles into a pattern
to fit abstract doctrines.2 .

Another authority scores the Schoolmen even more

severely in the following words:

11bid., p. 234

aFarrar, op, cit., P 270 f.
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For havinyg regard to their (Schoolmen's) system as a
whole, it cannot be too clearly understood that to the
Bible, in the sense in which the Reformers began to
know it, Scholasticism was almost entirely a stranger.
What these dialecticians looked for in their Vulgate
was something so remote from that which men sought
and found in the Bible of a later day, that to all

intents and purposes we mlght be dealing with two
totally different booka.T 7 3

Actually, Scholastic exegesls resembled the Rabbiniec
style. in that both adhered to their respective oral tra-
ditions. The unscriptural view of inspiration referred to
above (p. 23) was borrowed ffom the Rabbls and Alexan-
drians, and supported by methods borrowed from the pagan
philosophers, especially Aristotla.z

Perhaps a brief resume of the defects in Scholastie
exegesis before treating another phase of medleval scholar-
ship would not be out of place here. These, then are the
most outstanding defects in Scholastic Biblical scholar-
ship, according to Farrar:3

1. Traditional and superstitious conception of inspir-
atién;'never any reference to the circumstances under which
different parts were delivered.

2. Vassalage of philosophy within the bounds of the
Church's dogme on behalf of papal tyranny, usurpations, ete.

3. Lack of equipment on the part of the wrlters; poor

educational background.

1II.W. Hoare, The Evolution of the English Blble (London,
John Murray, 1901); p. 4.

2

Farrar, op. clt., p. 273 f.

3 ;
Ibid., pp. 180281
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4. Neglect of philology; imperfect translations,

glosses; etc.

5. Arbitrary juxtaposition of texts from Latin versions.

6. Use and abuse of dialecties, sophistry, and logomachy.

7. Barbarous language; obscure and meeningless words.

8. Mierological subtlety; "unwholesome and vermiculate
questions" (Bacon).

9. Worst of all, the four-fold, and sometimes even seven-
and eight-fold interpretation.

10. Scripture thus became a scaled book, subjected to

all papnl and sccleslastlical sberrations.
Chapter Division.

A word on the division of Scripture into chapters
would not be ocut of place here. In lieu of stvandard chap-
ter divisions, it was a common practice to divide each book
Into large sections with a summary of the contents at the
head of each. These sections were numbered and known as
tituli. various other systems of division were also in use,

some giving fewer, some giving more chapters then our

~ Present system. The official text of Paris, as a matter of
fact, was already closely akin to our present arrangement,
and was graduslly modified until as at present. Through
the Paris text this particular division became the standard
everywhere, Stephen Langton is generally given the credit
for this modern capitulation. He probably made this

arrangement some time toward the end of his teaching

—4
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perlod.1

The comuon practice of referring systematically to
chapters saeems to have been begun around 1225 by Philip the
Chancellor. Later, varlous systems of subdividing the chap-
ters were triled, which ultimately led to the present arrange-
ment in verses. Hugh of 8t. Cher, who organized the drawing
up of Bible concordances, may also have heen the first to re-
fer to these subdivislons of chapters by letters of the
alphabet.2

The importance of Wicholas of Lyra (d. 1340) in the
history of Biblical scholarshlp is nowhere more clearly in-
dicated than in the little couplet which one finds in almost
every work of this period on this toplc, viz,

51 Lyra non lyrasset,
Luther non saltasseb.

While this is undoubtedly an overstatement, it 1s not

stretching a point to say with Smalley that
He (Nicholes of Lyra) did more than any other writer
to break down the tyranny of eccleslastical tradition
and to overthrow the blind belief in the bad method
of many centuries...After the death of Nicholas of
Lyra thers was no lmportant addition %o thoBStudy of
Scripture till the dawn of the Reformation.
Although Nicholas did not completely abandon the

Scholastic viewpoint, still using, for exemple, the "mystical"

sense of Scripturs, and slthough he made this "mystical"

lsmelley, op. cit., pp. 180-181.
2Ibid., p. 246,

e

31b1d., p. 277.
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sense dependent on the literal sense, he nevertheless mads a

most worthwhile contribution. This "Jerome of the fourteenth

century" is to be remembered for his utilization of the
studles of the French and Spanish Jews. 0Often he preferred
Jewish interpretations to those of the Fathers. Sometimes
he even put I'orth his own interpretation. He preferred
especially the studies of Rashi (d. 1170), and Maimonides

(d. 120l). WNicholas, the Doctor planus et utilis, had

sufficient erudition to see that many of the available

manuscripts were corrupted. He also had the vieslon to see

the importance of the original languages. His "rule of

the thumb" was Scriptura loquitur secundum modum nostrum

loguendi.l

Decline of Scholasticiam.

After Nicholas, poor exegesis and patristic tradition
again became the order of the day. Savonarola's comments
were, of course, exclusively practical. John Gerson lays
down some excellent principles, but makes them dependent
on the Church's asuthority. Other exegetes of thia period
who dessrve only passing mention here are Picus of Miran-
dola, who made use of Platonism and Kabballsmj Tostatus
(d. 1h5h); who 1s remembered for hils poor use of Hebrew
and irrelevant, useless questions; Turreoremata (d. 1468),

Wwho blindly followed tradition, and Jacob Peres of

——

R¥b1d., p- 274
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Valentia (d. 1192), who mixed tradition with the poorest
forme of Rabbinism. The one noteworthy exception to this
rather discouraging errey of bad exegezis 1s John Wessel
(d. 1489), whom even Luther appreciated.l

Another posslble exception is Jacyues Lefevre de
Eteples (Feber Stapulensis, b. ca, 1155), who 1s responsible
for a translation of the entire Bible into French. But,
even more important, he applied a lively critical sense to
the study of Scripture. and rovised the text of the Vulgate
according to the ESeptuagint. e himself actually mede no
Irnovations contrary to tradition, yet always made a prac-
tice of referring hearers to the actusl words of Holy Writ
in @& spirit of devotion. Guiraud summarizes Lefevre's
contribution as follows:

So Lefevre de Etaples, without perhaps being fully

aware of the tendency of his teaching, encouraged his

pupils to the free interpretation of the Scripture,

fired %thelr own imaginations, and, while himself

remaining a Catholiec priest devoutly attgched to the
Church, prepared them for Protestantisu.

The decay of Scholasticism had begun already some |
time befors this with Duns Scotus (d. 1308), who dissolved é
the union between faith and science. He, together with |
Raymond Lull (d. 1315), showed that the entire syatem

dealt with words, not with things.3

———

IFGI‘I'QI', _(m. 9-!..2.’ p. 278 f.

2 n Ages", Buropean Civil-
Jean Guiraud, "The Later Middle Ages”, -——ig——a- Tniver-
ization, Its ort in and Qggglgggg;&r(New York, Oxford Unlver
sIty Press, 1§§§§, Vol. III, P. .
3Farrar, op. cit., p. 279.
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Not long after Duns Scobus another volce was raised in

behalf of Sola Scriptura, that of John Wycliffe. He

considered Scripture the final court of appeals, and in

1379 produced his "On the Truth of Holy Scripture“.l Ve
shall study his work more thoroughly under the heading "Trans-
lations". Before leaving the topiec of hermeneutics and
exegesis, we shall consider briefly the work of the Jewish

scholars in this particular field.

Jewish Schools and Their Contributions.

Throughout the Middle Ages Hebrew seemed to be pre-
ferred as study over Greek. At any rate, more progress was
made in the former than in the latter. There a;re several

reasons for this state of affaira. First, Hebrew was more

accessible. Then, for some lnexplicable reason, it seemed

to exert a greater fascination. Third, the approach to the

New Testament was theological and devotional; 1t could not
be scholarly, because no new information presented itself.
But, on the other hand, Jews were always in evidencs, and
they were a storehouse of information. Then, too, Jerome
was supposed to have preferred Hebrew, and Jerome always

exerted influence. Fifth, native inclination and the pat-
ristic tradition persuaded the scholar that his best gulde

2
to Scripture was the study of Hebrew and rabbinics.

1Hoara, op. cit., p. 80 f.
2Slnalley, op. cit., p. 26l.
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Karaism

The different schools of thought regarding the inter-
pretation of the text which were referred to above wers reflected
also in the Jewish ranks of interpreters. One of the more out- .
standing schools which later becams a sect wasthat of
Karaism. It was founded by Anan ben David (f. ca. 760), and
is also known as the "Religlon of the Text" from its insis-
tence on %the return to the letter of Scripture and complete
repudiation of the Talmud. Thus giving great impetus to the
study of the Bible, it held the Torah to be binding for all
time, and insisted especially on an ultra-strict, excessively
severs observance of the Sabbath. The Karaites renounced
all ties with their opponents, whom they dubbed "Rabbanites"”.
After Anan's death, schism arose inithe Karait;Ae sect. This

schism, in turn, caused the Karaites to study the Bible even

more closely in order to strangthen thelr position against
the Rebbanites. With this ardent Bible study went a know- f 1
ledge of Hebrew grammar and of the iassora, which, in turn, |
produced many commentators on the Bible. The Rabbanites, on
the contrary, produced little literary work.l

Early in the eighth century the enthusiasm of the Arabs

for thelr language and the Koran was reflected in turn in

1 (Philadelphis,
Heinrich Graetz, History of the Jews
The J‘gwish Publication Soclety of America, 19l1), Vol. IIL,
P. 1306, :
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the Jewish love for Hebrew and the 0ld Testament. But, in
order to recover what had been lost for centuries, vowel .

signs were needed 1n those passages especially which were not
familliar through frequent publiec reading. The vowel signs
as we know them in our Hebrew Bibles today were invented
either in Babylonia or in Tiberiaé, the punctuators being
guided partly by tradition, and partly by their sense of
language, or "Sprachgeffihl"™. 0f course, a natural result
of this vowel system was a grasp and undsrstanding of
Seripture by the cowmmon people. Hebrew was now no ionger

a dead language. The barrier between the learned (Chacham)

and the unlearned (Am-ha-arez) was being broken dawn.1
The Rational School.

Up until this time two systems of exegesis had besn

in use, the Halachic and the Midrashic. The former was an

authoritative exposition of the 0ld Testament to determine
the rule (halacha) of life. This ceased, howevaer, with the
close of the Talmud in 500 A.D. The Midrash was of a
homiletical nature, wh;ph trqated Scripture as & peg upon
which to hang moral doctrine and edifying tales, HNow a
third was added by Rashi (1040-1105), the literal, or
rational system. This system was stimulated by &

grammar and a dictionary in Hebrew compiled by Spanish

Jews. This third system, it should be noted, does not

11bid., pp. 111-112.
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constitutes a break with traditlon. Although this third
system often conflicts with the Halachic method, it never
excludes it. This movement, the litaral method, although
continued by such outstanding men of Rashi's school a=s
Joseph Kra, Rasbbam, Ellezer of Beaugency and Joseph Bekhor,
ended later in the twelfth century In favor of strict ortho-
doxy.1 Three important characteristics of this third school
are to be especially noted, viz.:

1l. A fondness for explalning Scripture by referring to
the country of their r‘esidence;

2. Freedom and frankness in criticizing and disa-~
greeing with their respective predecessors and contem-
poraries, and

3. The use of the vernacular (French).

Most important was the attempt of rationalism or naturallsm
to reduce Biblical miracles to normal and natural pheno- |

mena. 2

Ibn-Hzra, iMalmonides, Nachmani

A brief survey of the lives of the most famous
8cholars of this eraAwill guffice to summarize the Jewish
contributions to Piblical scholarship.

Abraham ben Melr Ibn-Ezra of Toledo (1088-1167) wrote

& commentary on the Pentateuch, making it his task to fiz

l1bid., p. 122 ff.
21b1d.
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the natural meaning ol the text, Hé wrote in a very
artistic form, and,; although he mentioned the four common
methods of interpretation (literal, moral, mystical, and
anagogical), he also expressly avoided them. Because of this
work, Ibn-Ezra became the leader of a school noted for its
temperats, careful and sclentific exposition of the Blble.
By oppbaing the obscurity of Agadic explanation, he became
the le ader among the few enlightened minds of that time.
Although Ibn-Ezra denounced every varlation from the
Hessora as heretical, vet he seems to doubt the author-
ship of the Pentateuch, suggesting that certain passages
in the Torsh are insertions made at & later date. He only
hints at this conclusion, however, without making any
definite statements.: Perheps this 1s the beginning of
higher criticism.

Moses Ibn-Maimun (Maimenides, 1135-120l), "Light of
the West", "Eagle of the Rabbis", attempted to harmonize
reason and revelation, denying fha existence of heaven and
hell, most of the miracles, prophecy, and direct communi-
cation with God. By taking such a stand, he caused .a wide
8plit in Judaism, although even today he is still venerated
88 & physician and a scholar.

Moses Nachmwani (4. ca. 1270}, & Spanish rabbl exiled

in 1267, went to Palestine, where he waa especially suocess=-

1mb1d., p. 373.

2
Ibid., p. 487 .
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ful in arousing interest in Holy Writ "of which the Oriental

Jews were entirely lgnorant". For this purpose, Nachmani

composed his Commentary on the Bivle, and especially his

chief work, the Lxposition of the Pentateuch, which, although

of Kabbalistle bent, has only s8light references to the

Kabbela In this particular work. After Nachmani, &the
attentlon of the Spanish rabbls waes devoted almost exclusive-
ly to the Talmud, and Blble study snd philosophy were for-

gotten,t

ifledieval hermensutics and exegesis therefore fall into
four outstanding phases? nanely, e

1. The first phase which is characterized by thne
rearrangement, couparisony and discussion of the Latin
Pathers, with exceptional attempts to tap other sources,
the Greeks and the Jews.

2. The second phase is characterized by a study of the
classical works on gramuar, rhetoric and dialectic, and their
'application to Seripture. This coincided with the revival
of theological discussion in the eleventh century, and
hence, &attention to doctrine at the expense of schelarship.

3. The third phase, beginning in the twelfth century,
was inspired by & fresh reading of Augustine, Gregory and

Jerome. Here is evident a spiritual interpretation, which

conveys mystical and rellgious feeling and teaching. 4

Lrpid., pp. 607-609.

R T

2Smalley, op. clt., Pp. 266~267.
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literal interpretation, signifying interest in Biblical
history and In the original form and meaning of the sacred
text, is also evident. This leads to a study of Hobrew
and the rabbinic traditions end contact with the contem-
porary school of Rashi.

l. The fourth phese begins with the reception of
Kaimonldes and the phllosophical works of Aristotle. The
twelfth century rediscovered Biblical scholarship, and

the thirteenth century rediscovered exegesis.




CHAPTER III

SCRIPTURE TRANSLATIONS

In this chapter we propose to examine Biblical scholar-
ship from the viewpoint of translation, since Scripture
obviously cannot be studied unless one is familiar with the
tongue in which it is written. Admittedly Latin predomin-
ated throughout the iiddle Ages. This no ono denies. Yet
what of the vast untutored multitudes who never entered a
monastery or a nunnery?

This question troubled many noble spirits also in that
bygone era, and their attempts to put Seripture into the
vernaculars, attempts which in wmany cases approach the
heroic, are the subject ol this chapter. |

Perhaps the earliest, as well as the crudest attempt
along that line was that of the poet and singer Caedmon
(f1. ca. 670 A. D.), who is called the "Amos of knglish
li.t:emm:ure".1 As with many other personages of thls era,
he, too, is enveloped in a haze of ancient fact and fancy,
of history and fantasy, of circumstance and visions. As
the legend goes, Caedmon was told in a dream by the Virgin
that he should sing the story of God's goodness to man.
Never having had the benefits of even rudimentary education,

Caedmon was at first understandably skeptical. Repeated

lﬂoax'e, op. ¢it.; P. 2l £1.
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assurance, howsvar, on the part of his supernatural visitor
soon overcams hils doubt as well as that of his contemporaries,
and his status was summarily changed from that of swineherd
to court singer. Hoare oharacteriies him as follows:

He was a poet, probably of mixed Celtic and Saxon

blood, and the earliest of our English singers. To the

music of his native harp the Bible story, in the form
of a poetic paranhrase, begina to pass ocut of 1ts old

Latin intc 1ts new English draa§...his poeiry was, in

truth, the only Bible of the Anglo-Saxons.

At about this time, Casdmon's more famous and learned
countryman, the Vensrable Bade, also translated into Anglo-
Saxon the Gosnel of St.-John. From his cholce of the Fourth
Gospel as the obJect of his labors, scholars have assumed
that the other three were already translated.z This,; how=-
ever, leaves room for doubt. The story goes that Bede, old,
sick and decrepit, expecting death any day, managed to dic-
tate the last verses of his translation to the faithful
scribes who stood by. .History, as well as our knowledge
of the man's piety, puts this story within the realm of the
highly probable. This, however, would militate against the
contention that the other three Gospels were alrsady trans-
lated.

Alfred the Great (8;9-901) began a serles of translations

of certain portions of Scripture. Thesa translations were

often prompted by motives other than the dssire %o glve the

lm1a.,
2

Iold., p. 31
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people Scripture in thelr own tongue. -‘Alfred, as part of
his program of reviving the natlive literature, translated,
or caused to be translated, the Ten Commandments, vhich
were then placed at the head of his Book of Laws. This,
together with an unfinished version of the Psalus, seems to
have been his contribution.l‘

The earliest translations of the Gospels in this period
are interlinear in form, like Aifred's versions of the

Psalms. One of these interlinear versions, done by "Aldred,

a priest of Holy Isle", somewhere in the middle of the tenth -

century, 1ls the now fawous "Lindisfarne Gospels", so called
because they were copied out by Badfrith, bishop of Lindis-
farne. About & gensratlon later, MacRegol, an Irish priest,
produced the equally famous "Rushworth Gospels", and also
an hAnglo-Saxon gloss.2

Poward the end of the tenth century, Abbot Aelfric pro-
duced an Anglo-Saxon trenslation of the Pentateuch, Joshua,
Judges, Esther, Job, part of Kings, and Judith and Macca-
bees. He Gid this for the specific purpose of arousing the
patriotic spirit of the Denes.o We think of good Blshop
Ulfilas' reason for refusing to include the books of Kings
in his Gothic version of the Bible, fearing that its reading
would only increase the warlike spirit of his peoplei To

11via., p. 32, f.

2 Ibid.

3Ibid.
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repeat, even translators of the Bible are not without
their ulterior motives,.

The lNorman coaquest seems %o have left the stream of
vefaions and translsbtions untouched, The "Ormulus® early
thirteonth century), "Cursor Wundi", as well as a rhvmed
"Story of Uenesis and Exodus” appeared, all in Norman-
F’ranch.l

A reully scholarly atbeupt to issue a oritiecal version
of the 0ld Testawment was made by Saadiah ben Joseph ol
Fayyum, Upper Hgypt (892-9L2). He i1s the founder of
sciontific Judaism among the Rabbanltes, as woll as the
originator of religious philosophy in the Hiddle Ages. He
transiated the 0ld Testament into Arablic. To this trans-
lation he then added explanstory nctes. The following ure

his three reasons for doing ohis:

1. He wishod to make the Pibls saccessidle to the people.

2. He wished to countersct the influence of Karaism,
which tried to refute Talmudic Judailsm through its exegesis.
3. He wantsd 5o pemove populer misconceptions and
counterast the influence of the mystics "which rendered the

words of the Bible literally, and thus gave an unworthy
desoription of the Godhsad." |
Ben Joseph favored the "philosophical ides, which cone

n
ceives God in His exsltedness and holiness to be & spirit.

——

1Ibid-. pp. 37=38.
acraatz, ©op. 06it.,; PP« 189=190.
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He thereby attempted to satisfy both reason and the Tal-
mudic tradition. According to ben Joseph, the contradiction

between the Bible and reason is only surface in nature. To

pelief his transletion was to be dedicated.l

Another verslon, made about & generation before Wycliffe's,

but very seldom mentioned, is that of John of Monte Corvino's

translation of the Psalus and the New Testament into Tartar.
John was the first archbishop of Pekia, who is also respon-
sible for & number of bishoprics and monasteries in China.
He worked in the Far East from 1289 to 1328,

John Wycliffe (d. 1384) seems to have been the first
Englishman not only to conceive the idea of translating the

e

vhole Bible into English, but also the idea of actually

3

putting the project into reality.” In fact, we have two

complete versions of the Vulgate from Wycliffe. The first

is very literal, attempting to produce as closely as
possible the Ietin idiom. As a result, this version is
often obscure and unresdeble. The second version is a free
translation into running English and is accordingly more
intelligible to readers incapablé of understanding the Latin
construction. He seems to have begun the literal version,
although there is no evidence that he actually did sny of
the translating himself. Instead, in Arundell's words, he

1lIbid.,
®Whitney, op. cit., Pe 753
3Hoare, op. cit., pp. 85-86.
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"devised the expedient". The second version was probably
begun by him during his lifetime and seems to have been
finished before 1395-97.%

Strange as it may seem, 1t was apparently in the land of
the Reformatilon that the Bible had been most widely spread.
According to one authority, German Bibles were among the
most commonly printed books. About 100 editions made theilr
appearance before 1500, Unfortunately, little or nothing is
known of the translators and/or the revisers thereof.2

The accompanying table lists the translations alpha-
betically by languages, and 1s useful also in showing just
vhich centuries sav the greatest activity in Bible trans-
lations. While the period between the seventh and the
twelfth centuriles sawv numerous translations, a decided in-
crease' in the number of translations begins in the thir-
teenth century. The table also indicates that there are
relatively few translations of the entire Bible, and that

these translations ere by no means confined to any one era

or %o any ene family of langusges.

lWhitney, op. clt., Vel. VII, PP- 504-505.
aGuire.ud, op. cit., p. 602.
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TRANSLATIONS (Prior %o 1h50)1

Language Year of Trans, Portlion Translated
Anglo-Saxon 7th Century Caedmon's Paraphrases
Anglo-Saxon 8th Century Bede's John 1 to 6,9
Anglo=-8axon 9th Century Psalms

Anglo-Saxon 10th Century Gospels

Arebic 8th Century Psalms

Armenian 5th Century Entire Bible
Bohemian th Century Entire Bible (%)
Catalan 1lith Century Psalms

Catalan 15th Gentury Entire Bible

Dutch 12th Gentury Acts

Dutch 13th Century Entire Bible
English 1ljth Century Entire Bible
Ethiopic 6th or 7th GCent, Entire Bible

French 13th Century Entire Bible

German 11lth Century Song of Solomon
German 13th Century katthew in part

Low German 11th Century Psalms

Georglan th Century Entire Bilble

Gothic th Century lost of Bible
Hungarian 15th Century Gospels,Pss., 8. of S.
Icelandic 13th Century Parts of Ex. & Deut.
Italien 13th Century Gospels

Latin LLth or 5th Cen. Vulgate

Norweglen lkth Century Historical Bocks
Persian 1lith Century Parts

Polish 1lth Century Gospels

Provencal 12th Century New Testament
Romance 1l2th Century Parts

Slavonic 9th Century Bible (?)

Spanish 13th Century Pent., Pss., HW.T.
Swedish 15th Century Paraphrase of Pent.
Vaudois 1lith Century New Testament

> and Tongues
Eric North, ed., The Book of a Thous gues,
(New York, Harper & Bros., 1938), Pe 37-




CHAPTER IV
PEDAGOGY

In additlon to the material available on the cathedral
and monastic schools, very little 1s known of the pedagogi-
cal propensities of the Middle Ages, where Biblical scholapr-
ship is concerned. What Butte has to say of medieval theology
in general also applles vo Biblical scholarship, in the
narrow sense. He summarizes the situation in the following
words:

In the early Middle Ages theology, of course, had been

an important study in the monastic and cecathedral schools,

but in the hands of the Augustinien theologians it had
been closely interwoven with other studies rather than
separated from them....In the thirteenth sentury, the
introduction of Aristotellan aciencg greatly influenced
the faculties of arts and theology.

Bible study and Biblical pedagogy, like theology, were
elmost inseparably jolned with Neo~Platonic concepts and
Aristotelian logic. Just how far Neo-Platonic oconcepts and
Aristotelianism influenced medieval Bible study, however, is
beyond the scope of this paper. Suffice it to say that
these two influences gradually declined in the thirteenth
and fourteenth centuries, and finally met their Waterloo in

the Reformation and post~Reformation eras.

Cassiodorus (c. 490-583) laid down some interesting

lR. Freeman Butts, A Cultural Histor of Education
(New York, McGraw-Hill Book Go., 1947)s Pe YOZcuE
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requirements for his Calabrian monastery at Vivarium. Be-
fore one could be consldered qualified to ascertain the
meaning of the sacred bodks, he must be able to examine

end compare the older versions, both Greek and Latin. After
he has fixed the text, he can begin to interpret. Cassio-
dorus made a further contribution along this line by writing
& companion to Biblical studies in the form of a Latin

version of Josephus' Antiquities. Even more popular, how-

ever, was his voluminous commentary on the Psalms, together
with & valuable though incomplete version of Clement of
Alexandria’s notes on the Cathollc Epistles. He especially
stressed "orthography", which today would also include
grammsr. At the ripe old age of 93, he wrote De Ortho-
graphia, at the same time recommending & number of older
writers on the subject.

Cassiodorus was also not averse to the use of supple-
mentary material, historical and geographical, as ailds to
Bible study. A%t his behest, Epiphanius translated into
Latin the historical works of church historians Socrates,
Sozomen and Theodoret, calling the translation Historia

Tripartita.l

In Britain, Biblical pedagogy seemed to be progressing,
1f we can take Bede's word for it. In Book IV of his Opers

& Archbishop Theodore of
Historica® he mentions the fact that Arc o

lWhitney, op. cite, PP 486-487.

York
EBede, Opera Historica, trans. J. E.lgi?%.(ﬂew ork,

G. P, Putnam's Sona, 1930), vol. II, PD.
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Tarsus and Hadrian the Abbot taught the people sacred as
well as secular knowledge, thereby attracting other ascholars
to them, "so that there were enough teachers of Scripture
available for anyone who wanted to learn". Bede himsslf,
the author of a translation of a portion of St. John into‘
Anglo-Saxon, realized the neceszity for continuous study of
Scripture. He ' felt this especially necessary for the clergy,
and, in a letter to Bishop Egbert, exhorted him to a dill-
gent study of the Blble, especially, for obwvious reasons,
to a study of the letters to Timothy and Titus.1

If the bishops and abbots were urged to study Scrip-
ture, wonks and nuns were no less exhorted. Jerome's famous
letter to Laeta, with interesting sidelights on his own
opinions, is worth quoting in part, at least. The quo-

tation is given here as found in Ulich's Three Thousand

Years of Educational Wisdonme.

Let her begin by learning the Psalter and then let her
gather rules of life out of the Proverbs of Solomon.
From the Preacher let her gain the hablt of despising
the world and its vanities. Let her follow the
example set in Job of virtue and of patience. Then let
her pass on to the Gospels, never to be laid aside once
they have been taken in hand. Let her also drink with
a willing heart the Acts of the Apostles and the
Epistles. As soon as she has enriched the store=- ;
house of her mind with these treasures, let her comgi
to memory the prophets, the Heptateuch, the baoks g
Kings and of Chronicles, the rolls also of Ezra &n
Bsther. When she has done all these, she may safely
read the Song of Songs, but nof before....Let her
avoid all apocryphal writings.

11bid., p. L4h9.

2Robert Ulich, Three Thousand Years of Educational
Wisdom, (Cambridge, Hervard Univeralty Press, , P 166_-
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Gregory the Great (5,0-60l) believed that education

in Scripture should emphasize Christian morals. Conse-

quently he wrote Moralla in Job, an allegorical commen-

tary on Job. It was written to show the right way of living
here and now. Gregory has Job typifying Christ, Job'!'s wife
typifying the temptatlons of the flesh, and Job's counsel-
lors typlfying the heresiarcha.l
Abelard (107i-1142) wrote to Helolse 2 letter similar
in ilmport and object to Jerome's quoted above. It, too,
suggests a course of Instruction for femele monastilecs.
Abelard, however, seems to have felt the necessity for even
more education than Jerome deemed necessary. Hebrew and
Greek, Abelard advised, should also be included in the
women's curriculum. Since the teaching of Scripture
in ths secular schools had by this time become subservient

to the liberal arts, Abelard proposed & return to the

scholarly ideal of the old lectio divina and cites as his
2

authority Jerome, as quoted above.
He seems to have felt very strongly about education
of the youth for economic purposes, and holds in very high
esteem the Jewish love of Seriptural learning for i1ts own
sake, as is evident from the following quotatlon:
If the Christians educate thelr sons, they do so not

brother
for God, but for gain, in order that the one ’
if he be a clerk, may’help his father and mother and

1Rand, op. cit., p. 31
2Smalley' -O_Eo Oit-, pp' 55-56'

e
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his other brothers. Thevy say that a olerk will have

no helr and whatever he has will be ours and the

‘othﬂr brotheras'. A Dblack cloak and hood to go to church

in, and his surplice, wlill be enough for him. But the

Jews, out of zeal ror (God, and love of the Law, put

as miny aonsd as thsy have to letters, however poor,

and 1 & Jew had ten sons, he would put them all to

letters, not for gain, as the Christians do, but for

the undersatanding ol Gof‘s law, and not only his sons,

but aleg his daughters.

By the time the sleventh and Swelfth centuries arrived,
Biblical schelarzhip in the cathedral schools and elsewhere had
declined, The tendency amonyg the masters of the era was to lden-
tify exegesis with theology, the Psalter and the Paulins
Epistles bein: thelr favorits subjects of attention. Original
work on the Law, the.0ld Testament hiatorlcal books, the
Prophets, Gospels and Acts seems to be lacking altogether.

This resuslted Irom the reception and use of A@iatotslian logle,
canon and civil law. These outside interests, together

with the urgent need for spsculation and discussion, producad
an atmosphere of haste unconducive to speclalization in
Biblical scholership. The masters of the cathedral schools had
neither the time nor the training to specielize in & very
techmical branch of Bible study, and, of course, the students
reflected this condition. Even the last of the great monastis
schools, the one &t Bec, was no oxception. Its renvwned
master, Lanfranc, was & lawyer and a loglelan, The works of
nasure,

8eem to havs sclipsed she Biblleal works, now loat.

11b4d.,
aIbld., Pe Sh-o
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Another pedagogical device, common today, but unknown
in leasrned works hefore the twelfth century, is the use of
exempla. Up until thls time, exempla were considered neces-
sary and proper {or lay ilnstruction. The Chanter 1is the
first to Introduce gxempla systematically into his lectures,
thereby bringlng & method of elementery education into‘ the
clessroon. Perhaps ho was thinking of the lay congregations
to whom his pupils would preach., He has & very high regard
and a hsalthy respect for exemple, as is evideant if one
reads the following quotation:
Exewple, proverbs and other devices are, so to spesak,
the splees of the spiritual exegesis. The real sub-
ject of the lecture is the technique of the exegesis
itself, hov to gring the cora of Scripture into the
bread of tropology.”
- The thirieenth century was 8lso the backdrop for whai,
to the modern viewpoint, wes a rather unusual method of

instruction. The bechelarius biblicus, or pupll-teacher,

had the task of reeding and contruing the text and the

gloss in lectures Cor beginmers, while the master expounded

the doctrinal content to the more advaenced students. Under

this system Laonfranc and Anselw composed and read aloud

their own textbooks, at the sawe time giving thelr own |

megisterial intergretation.®

Thus, while Scripture was by no means entirely for-

gotten or ignored in the schools, its position was definitely

11pa., p. 212, £
2Tp1d.
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secondary to canon law, logle, and systematic theology.




CHAPTER V
THE BIBLE AND THE LAITY

In this chapter, two schools of thought are represen=-
ted, The one contends that the Bible was widely used by
the medlevel laity, and the other contends that 1t was not.
The arguments for eachc ase are herewith presented in that
order.

According to the Ecclesiastical Review} the reading of
the pericopic systems in church, as well as their explanation
in t he sermons, did not satisfy the plety of the people. As 2
result, the laity mansged to procure their own coples of
portions of Secripture, which included explanations for use
in private meditations at home. Figures are cited to show
that just prior to 1501 249 editions, consisting of 12l,500
coples, had been printed and placed upon the book-market.
0f these, 133 editions were in Latin, 5l were in German, 26
in Italien, 2l in Dutch or Flemish, 7 in French, L in
Spanish, and one edition in Croatian. FEach edition com-
prised sbout 500 coples. With the exception of 13 Latin
editions, which seem to have been used in churches far
pPublic reading, all were provided with commentaries.

According to this same periodical, 395 editions (26l4,000

n Book of
101. ( sep'

1, n s Meditatio
John M. Lenhart The Bible a
the Medaleval raity", Ecelesiastical Review, Vol.

1939), p. 196.

L9
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copies) of the Psalter were published from 1457 until 1520,
in addition %o 20 editions of the seven penitential psalms.l

The Psalterium Abbreviatum S. Hieronymi seems to have en-

Jjoyed extencive popularity. It conslsted of verses selected
from certain psalms and embellished in some editions with
woodcuts and borders. Five editions in Latin and two in
Italian were issued before 1500 in handy volumes of from
100 to 120 pages. "The artistic makeup as well as the
content shows that these booklets were intended for the uss
of the laity."?

Additional proof for the widespread use of the Bible
among the laity is offered by citing the fact that all the
commentaries on Job, the Prophets, and the Gospels are
supposed to have been used for purposes of meditation.
Lenhart adduces further proof in the following words:

The historical books of the 01d Testament were in-
tensely studied in school in the summaries compiled
by Peter Gomestor, Peter Aureoll, and others. Adults
surely read these Bible Historles for edification

also,
This same authority proceeds toddraw his conclusions

on the basis of some more statistics %o the effect that

about 70l,500 copies of parts of the Bible were printed

in Europe from 1h66 to 1520. At this time aboub 130

million people lived in Europe. After he has deducted from

this number L% million clergy and nobility who used only

l1pid.

21bid., p. 205.

31bid., p. 212.
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printed hooks, and deducting also 15% of the total
population as being children under 6 years of age, and hence
unable to read, Lenhart concludes that there was about
one meditation~book to every 156 adults, and a Biblical
prayer book in every nine families. Parts of the Bible
used as textbooks in school and as service books in church,
together with reprints used for miscellaneous purposes,
are not included in the above reckoning.l

Added to this statistical evidence, we have a statement
from Smalley as follows, "The Bible was the most studled
boor of the Middle Ages. Bible study represented the high-
est branch of learning."? Hoare records the fact that 170
copies of the Bible or parts thereof have survived for more
thaﬁ 500 years, most of them written between 1420 and 1450.
The large majority of surviving manuseripts are "of pocket
size, aend were obviously intended for ordinary folk, and for
their daily use. The testimony of Foxe, if we can rely on
1t, 1s in a similar direction. Considerable sums, he
8ays, were paid even for detached sheets, and as much as a
load of hay for the loan of & wiole Testament for an hour

a day. "3

The evidence seems to favor the belief that the Bible

Middle Ages.

.was the common property of the laity of the

l1p14,., p. 217 f.
2Smalley, op. oit., Introduction, b.

3Hoare, op. cite., Pe 90 f.




52

However, most of the dates quoted above for the preoductisa
of all these parts of Scripture begin, at the earliest, in
the fourteenih century. Nothing is said of earlier eras.
Agaln, the populatlon figures, as well &8 the oxact numbsr
of editions clrculeted, are admittedly guesswork and
estimates, and should therefore be taken for such.
Furthermore, 1t i1s needless to point out not only the great
possibility for inaccuracy, but also the mere fact that a
certain nuuber 'of coples or editions did exist, in no way
reflects on the personal piety of the people. Witchcraft
and Eabbalism (the use of Scripture for incantatlon pur-
poses ) were very widespread at this time, and wust also

be taken into mccount. Also, at the time when Wycliffe's
versions eppeared, detected coples wers selzed and destroyed.
Again, the payment of a load of hay, as mentioned above,
for the use of a Bible for one hour, would also seem to
indicate that the Bible was then yet quite & rarity.

Feople as a general rule don't especielly go out of thelr

way for the common and the ordinary, as vitnessed by the

popular apathy toward Scripture todey. Archbishop Arundel

declared, in a statute of 1408, thet il was illegal to read

any of Wyeliffe's writings sand/or translations within the

province of Canterbury, unless. "such work shell have besen

first examined, and unanimously approved, by the Universities

of Oxford end Cembridge."

lHoare, op. gite, Ps 90 Lo
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Two centuries or more previous to this decree, lay men
and women In Lorraine, in the HKetz dlocese, held private
group meetings for the purposes of reading & French transe-
lation of certain books of the Bible, and, to thelr undying
creodit, roefused to discontinue this practice, even after
repeated disdainful admonitions by thelr parish prlests.
Innccent J1I declared that the myateries of the lalth were
not for all men.t

The Alvigenslen wovemont resultsd in the definite pro-
hibivlor by the Council of Youlouse (1229) of Blblaes among
the laity, 77, as Howre points outa, Biblically~educated
clorgy were considered the exception to the rule, then
grave doubts about the Biblical training of the laity and

tholr familiarity with Scripture must be maintained.

1Gwahkin, op. cit., Vol. VI, p. 20

21{081’6’ -92. Blto’ Pe 870




CHAPTER VI
CONCLUSION

The study of the Bible in the Middle Ages is indeed an
involved story, and one that will long remain incomplete.
Certain facts, however, are apparent as & result of the fore-
going study.

It seems to be certain that indeterminate numbers of
the laity did possess the Bible, or parts thereof. It is
also certain that 1t was difficult, often impossible, to ob-
tain a Bible, or a part of it, especlally before the in-

vention of printing.

Even the scholars were often sidetracked from a

thorough study of Scripture by glosses, guaestiones, exempla

and other devices, Insufficlent credit, however, seems to
have been given the Jewish scholars, who devoted tremendous
energy end leaerning to the study of Scripture. Nor was
their lebor lost on their Gentile contemporaries. The
Massoretic vowel-points ere & good example of thelr contri-
butions.,

While it is true that Scripture was not and could not

have been too fresly circulated, yet 1t was not always chalned

down to s monastery library. Uantil more evidence from yet

untouched manuscripts is forthcoming, any conclusions which

may be drawn must rest on these facts.
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