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CHAPTER I
URDERSTANDING THE ORDER OF HaTIED
Oblectives of This Study of Eatins

The corporate worship of the Ecclesle of Jesus Christ
bas alvays been asgpoclated with certain forms. The spirit
of worshis, of comuunion with God, in all sges hae exXpressed
itself in the uee of varlous forme and orders cf worship.
It i3, nowever, a fact that there sre many who use these
forns of worshiy with & ecreat lack of appreéciation or unier-
standing. e find within the Zeclesin of God those who'
Tavor 4he complete rejecilon of many foras of worshlp,
egpacially tﬁe go-called minor forms of worshlp. TIhis type
of attitufic itoward formo of worshlp may guite frezuently ue
due to the props nutilation of the pure forms. For exsmple,
the Crdor of Matine has often been so corrupted by infor-
mallties and ueed in such a partlal and plecemeal mannex
that 1ts true form is no longer evident, with the result that
there appesrc o pronounced negatlve interest in the nure
form., Such a negative atbitude towsrd Hetine mey also be due
t0 & continued falthfulness to tradition, ZFaraloxlcal as
this moy asém, it is true that a faithful adherence to tradl-
tional foris of worship such as Xatine brings with 1t the
danger of ihose forus apyéarins to us as something out of

date, as a form that 1s alien anf lifecless. In elther case
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the lagk of apprecintion for the forne of worshlp is usually
due primzrily to a liack of understanding,

fatinse, the chief sapvlice of the X¥lnor Servicee, 1s
here oonelidered and studied with the aim of bolng &n ald to
understending thia fore of worship., This thesis proposes to
be a ptudy of The CGrder of Fatina--Its LHistory, Spirit and
Character. Itn objectives are 0 aéquaint the average psrson
with the Order of Fatlns as we today use it, to set forth
the historioel development of Hatins from 1ts orlgin, ané to
analysze the nature and character of latins, both 1ln 1is

totallity and in ifis individusl cowponent narte.
Liritatione of This Gtudy

Such & study could be voluminous. Of necessity, there-
fore, thls study will omit an analysis of sny zusicel set-
tinze Tor katins, a8 wsll as any detalled atudy of Pegalmoldy
or Lymnody in general spert from their distinect relatlon to
and importecce in Ketins, Also omitted in the historical
sktotch of Hztine 1s an all-inclueive study of ¥atins 1n
every land in every denomination in every oentury. This
study does propese to trace the orlgin of Katline with its
orimary develogmente through the centurice up to and
Including the form as the lLutheran comrunion uses it toﬂay.
Other stuiies exlst on Metins; but most clther omit the
historical angzls, or are only & pard of a much greater wori,

80 that 1t iz impractical %o pub guch stuiles into the handa
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of the avoraags 1ay herson, It is hoped that this study may

further

4
-

=6 use of Katins to the glory of Cod,
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CHAPTER I
THE HISTORICAL DEVELOFMENT OF MATIES
The Crigin of Matins

The eccleslostical terminology by which the Order of
Hstins is Znown, namely &s one cf the ancient Canonicel
loure or aeg an Office, offers a point of contact with the
historical past from whickh the origin of Katins may dbe
traced snd ite Jdevelopment observed. Referring to the two
Hours that arc wmost widely known, Matine and Vespers,
Strodach defines these forms of worship as "the linor
Servicee of the Ohuroh as contrasted with The Liturzy of the
Holy Communion. But they are the Hajor Offlces as contrastsed
with the Ocoacionsl Offlces or Services."l Trhe Order of
Foly Conmunlon is the Uhief Service. Katins, however, as an
order thet is supplementary tc the SBervice, is both a
beautiful form of worship as well as an historic form--zs
historic as the Order of Holy Comrunion itself. 4lthough
the form of Fatine certainly experienced chenges and stages
of development during the centuries, its rocis have their
beginnine in the deye of the founding of the Zeclesls of God,

which uces thig form of worship in ite comuunion with God.

1P, .. Strodunch, A Hanusl on ¥ (Revised eilticn;
Philadelphis: Muhlenberg rress, C.1340), D« 261,
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The beginning of Fatins as an order of worsnly mey be
tracsd (o the anclent Jewish Lours of Prayesr observed by the :
Jaws abt the third, sixth, =zrd ninth hours of the dsy count-
ing from sumrige to0 sunset. 4Yhls cbservance of certain
Houre of Frayer was dlrectly related to the pudbllc and
orivate worship of the 01d Testament Jews. OJenturlies bafore
the birth of Christ David wrote in Fealm 55:17, "Svening,
and worning, und at noon, will X pray, cnd cory =loud: and
He shall hesr ay volce,” Throughout the hilstory of lsrael
we find certzin pious Jews such as Danlel resulariy ciserv-
ing such dsily pericds of prayer.® At the time of Christ
these same loure of Frayer were Xept in the worshlp at the
tenples, ifhey were rich in formal character; they were ox-
pregaive of ihe felth of the FPeople of God In their God.

It is certainly to be excected thorefore that the early
Christians would appropriste these Houra of Frayer for their

own uge and incorporate certzin elements of the sare into

[

thelr corporate worshlp as well as into iteir private
devotione. Hlstsrlsns give us proof that suck was the case,
e find rofepences 50 these hours and thelr use already in

the Bock of Aets. Fcter> and Jobn especially sre mentlionsd

25en. 6:10. "Gow when Danicl kmew tnmt the wriling was
eigned, ho went into hls nouse; und his windows balpg open
in his chamber towerd Jerusalsm, he knesled upon uis kp:es
three times a day, and prayed, snd gave thanke belfore nis

God, a8 he 4id aforctime,"”

3&cte 10: 3,
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in connectlon with the observance of "the hour of pmyer."4
fleo euch wrlters as Juetin Lartyr, Tertulllan, Syprian,
Clemens Alexandrinuo, and Chrysostom, likswise the
historically faucus ansgetolie Copetitutions, all mention
the early Christiasns' use of the preyer hours, ?

It is interesting to note here that also Paul and Glles
"orayed, snd seng praiaea'untu God" a3t midnight while in the
Jell at Phil;ypi.a The Roman historlan Cabrol 1s strongly
inclined uo belleve that the orlgin of lMatina stem from the
Hours of Praysr and is also dircetly associeted with the
nightly Vipils of the Christisns. Concerninz theése Viglis,
ho wriien:

Generally it deslgnated the nightly meetlngs, synaxgs,

of the Christicne.., The liturglcal services of these

synazoe wae composed of almoet the sane elemsnts as

tiat of the Jewish Synegogue: readlngs from t?e Books

2f the Law, singing of paslms, divers prayers.
Followins this was a Eucharistioc Service, and within = short

time there seecrod Lo have developed an emphasls on more

rezilnre, soth from the canonicel and nan-cenonical

facts 331,

5¢, ., Wobbepr, "Hatins and Vespers," fro Eoclssia
% Lhiex: 3 b (1:’34), "%Z'O :

6iots 16:25. Of. "At midnight I will rise to zlve

]
thanke unto Theo becauce of Thy rightecus judgments.
Psalr 117:62,

TTha Gagﬂclgc‘gggxglgggg;g (liew Yorxz: Hobert Applaton
Company, ¢.1907-12), X, 5l.
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writinge of Lhe Now Testanent era.a Accoprding to Reaed,
Cabrol belleves thie %o be the beginning not only of Katins,
but alco of all ithe othier ecanonlozl hours.
Calipdl connecite the orimin of The (ffice--ac the
conplate cyele of &ally services is called~-with the
fass of the Jatechumens. "Tue Synaxes for whick the
early siristlons assenbled by night, conalsted of th
Ybreasing of bread,' preoceded by the singing of npsalns
and byrmns, litanles and collsets, readlnss, homilies,
invocations snd canticlegs. Thie was at one time the
whole of the eofflelsl liturglesal proyer. From this
scuewnat erowdied celebration...the Right Offlce
(Eotine, Lsuds, und perhaps Vespsra) came into
existonoe, and aftervard throw osut, like stars of the
gecond wegnitude, Erime, Cowpline, and the Little
hours of the Day."’
Opicinaliy the neme Natlns itself, memning literally "of the
morning," was used of the Uffice now referred (o as Lauds,
whick wap at 4thot time sald at dewn. It then applled to
the Night Offlice referred o above.10
The addition of these canonical hours to the worshlp
1ife of the Shristians seens to begin sbout the niddle of
the third century. "Hippolytus in the early third century
zave dirsciion for private prayer ot specific hours as &
- - “ =
daily diseisline and obligatlon of the faithrul."!l Sut we
are not told ae L5 the number of tlese specific hours which

. va? 1 1
were to be kest. Clement of Alezandria cnd Tertwllian knew

S1p1a.
Luther Resd, Lhe lLuthe Litwrpy (FPhiladelphias

ifuhlenberg Fresa, c.194T7), Ps .
107334, , p. 382,

1lyuid., p. 364,
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only of the regular prastice of the three arpointed hours,.12
out by the Yourth century seven canonlcal houra are in
exletence and are obeserved by the people, even then they
were not yet officlally aprointed Lo be used resularly.l3
In the Avostolic Songtitutions we Tind that the vishops were
exhorted tCc urcre thelir peowls to assenble resularly at
varisus times of the day, with the result Shat by the fourth
century "itlhe sccular clergy and the laity thereflore
developed dally congregstional services long before the
cosplete syaton of Cffices was perfected by the unceticn.“l4

Specisl sisnificance eecemed to be attached to the use
of ithese hours. I% ls rather debatable whether the carly
Shristionng in thelr own minde connedtod thelr seven houra
vith the vords of Fsalm 119:164, “Seven times a day do I
prelse “hee beeause of Thy righteous judgments." In
generzl however the hours were consldered commexorative el
important events in the 1ife and passion of Christ and in
the lives of ihe Apcstles. The Apostolic Conmstitutione of
the fourth century contain the following directlons:

Ye ghall mate prayer in the morning, glving thaniks,

L s : ving the
becauge the Lord hath enlightened you, reuoving t
night, and brincing the day; at the third hour,

Y - n
123, 1. @mith, "Ime Gourcee of the Kinmor dervices,

swlaa

4 1 s (Pittsburgh:
lemoirs of ihe Lugphsran ;&Lg:sls&l.éigg%iailﬁt (=
Lutheran’?iturﬁlaal Tesooliation, c.1908), II, 35.

13‘;:‘ebber, on. git., Ps 43,
l43eed, op. git., p. 364
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because the Lord then reoocelved .sentonce from FPllate;

at tne eixth, becauce e was crucified; at the ninth,

because all thinge vere shaken when the Lord was
erucified, trexbling at the audecity of the impious

Jews, noet enduring tthat the Lord should be insulted;

at evenling plving thanis, becsuse Fe hath glven the

nizht for rest from labor; at cock-crowing, beczuss
hat howr zlves glad tidings t.hatlgho day is dawming in

which to woria the worke of light.

Another “"theory" connscts the hours more directly with the
specific evsnie of osur Lord's passion.

Evensconz with iils Institution of the Eucharlat, and
washing the disciples' feot, and golng out to
Gethsemane; Compline with Els agony end bloody sweat;
¥atins with Eils appsaraonce bLefore Caiaphas; frime and
Tieroe, with that in the presence of Fllate; Tierce
a2lzo with His scourgling, crown of thorns, and
rresentation to the people; Sext, with His bearing the
cross, the seven words, and orucifixion; kones, with
lils dimeiacion of lile apirit, descent into hell and
rout of Satan; Vespers with liis deposition fron the
cross and entombment; Compline with ige getting of the
watehj Hatins with fis resurrsctilon.

It might be noted here tust the Eastern Church used elght
hours, which may have been based on Heh, 9:3, whereas the
Westorn Church retoined the use of seven hours. Varlous
religious exerciees were prescribed for the individual
hours, for exauple, for Xetins, meditatlon on the Divine
Word; lLauds, praise; Frime, supplicatlon; Tierce, Sext, and

Noneg, hallowing the day, with gpecisl euphasis on the use

157, ©. Sooper, in Explanatlon of the Common Service
(6th revized édigioﬁ;%huaﬂolphie.: The United lLutheran
Fublieation House, c.1941), P. T1 f.

163114., ». 72.




10
of Teali 115; Vespers, brayer, praise and thankegiving;
Gompline, prayer, and comalttling oneself unto the Lord, 1T
There sesus o be no douvt that graduslly the emphasis
shifted, esspeclally in Hating, to o predominance of readings
in these hours. Uriginally there were readlang, singing and
praylog, 2ll ithres of which gseem to have been aporoprilated
from the synagomus worshlp of the early Christiana, With
resrect to the predosinance of any of these three elements,
Jungmann writes:
In the earliest days of the Church reading, song ond
prayer wers more or less of egual prominence and
irportance. If there was any predoiinance it lay with
the reading... Already in comparatively early times,
nowever, the readings baggﬁ to hold a preponderance
over psalmoedy snd prayer.
This wae tze situation up to approximstely the fourth
century. In this century "concomitaont with and owing to the
spread of monasticien" the predominance shifted to the use
of the peaime, especlally the antiphonal chanting of

':--eal::-.s.l9
Konastic Development

The cancnical hours were held us "oeficia publica” in

n
monsgterles and oathedrel churches and &8 "arficia private

1T114., p. 72 £
18708epn Jungmann,, iﬂ..;m:ﬂleél Worehip (New York:
S 1), D T5e

Frederick Pustet 0., 15
191bia., 5. 75 1.
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whick 2ll the clergy must keep, in the days of monaaticism.ao
Eowever, pricr to the end of the fifth century there were no
rules or regulatlons coverning thelr general use among all :
the people, Hoth clerpgy and laity. There is reference to
monks of the Ascenslon Churok in Jerusalem of ca. 330
Prayineg during certalin preecribed daily houre.21 General
rulss rrescribing the remular ond common use of the hours
prior to theo Rule of Henedlct 4o not exlst. The early
monastic communities were private assoclations wiich csite
together for comdon prayer.22 Howhere is there any evidence
to show that trese monastlc centers presoribed the use of
the seven cononiscal hours to the people in general, Guwynne,
however, attributes ihe .early dovelopment of the hours to
the nonasteries; he ciltes the following verse as the reason
for %he choice aud use of tho seven hours:
4t kFatins bound, at Frime reviled,
Gondemned %o death al Tlerce,
Hetled to the Oroos at Sext,
A%t Nonee His blecsed side they plercei
ey take Him down at Vesper-tide,
In rrave atb Compline lay,

S0 thenceforth holy zetl obserycs
These sevenfold Hours alway.”

20p, 7, Kretzmanm, gnpletian Art in fhe flace znd in
the Form of Lutheran wopshlp (5%, Louls: Toncordin
Pucilgning nouse, 1921)s Pe J0%

2 yungmarm, op. cit., P. 70 Lo
221bid., pe Tl

and the I » Book
23ualker Gwynne, Erimitive dopship ond Lhe =yaver 2008
(lew Yori: Lonr‘:g.ans: Groen and G0., 1917), Be 2053 L.
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The chlef monastic contribution to the development of #
Eatins began with $i, Denedlot, who forsulated and
preseribel o complete systen of Houre and thelr required
obegepvance, The Rule of 3t, Benedlet of Kursla, mbout 523,

establisted seven Hours with elght services, one of the

Houre bBeing o night Hour. These then became known os the

"g1ght Sanonleal fouve,"24

The entire monastic aystem had
epread ropidily throughout the West, the monasterles j
beconlng centers of culture, education and charitable work.
It is therefore sasy to understand how the use of these
Sanonlcal Lours as prescribed Dy Bened%gt would spread and
be adopted. In the same century Gregory the Great, who had
been a monk, unified the monastic systenm still more, and
soneurrently sent mer throughcut 21l the monastlc dommu-
nitice of France, Ingland and Cermany to lnstill a greater
observance of the Hours.2?

The Torm of ihe varlous iours, as established by
Senedlct and senerally sdopted by the tlwe of Sregory, is
essentially that which the Shristlen Church has used ever
8inoce, ecepeclaily the Western Cpurch, Basicelly Zenedlct

rearranged end adapted the Hours to particular monastic

regquirencnte.,

ahﬂ@zd, Q0. mol Pe 364 L.
g CHTE
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The central feature in cach Office was the reading of

a portion of the Fsaltor. To this ¥Were added the

readling of Goripture, homilles, hysns, canticles, uand

proyers. Jaddlitlonal elements such as antiphons,
ferei.cleséﬁrespananrlea. etc., later eariched the
services,

In his Hule, Senedict nad no divisional arrangement of
the.l,ectimm. ti.g necesnlty of which soon was felt.27
Accordingly 1ln the yoar 535, St. Denedlct selt fortn his book
of devational services for each of the Canonleal Rours,
which wag known ae his Ireviary. This book solved ihe
rroblem of an orderly arrangement for the readlngs in tke
Hours., Esch service included several Fsalms, Antiphons, the
reading of & crapter of the Hidble wlth its [esponsory, a
hymn of St. Ambrose, Versicles, tke ilagnificst, the Xyrle,
Lord's Frayer and Collecta. This was theo basls around which
the service was bullt up. The Psalter was sung through
once z weez.2° Tuie Speviery with minor changes hes bsen
the baelic for all foman breviaries to this day.

The regulor chservance of the lours s8 prescribed in
Benedict's Breviary could not of course be kopt in any
lergo degree by the common people. As & result two of the

Hours becswe primary in importance to the people, the

worning and the evening hours, or Fatine and Vespers.

261bia., p. 365.
2Tsnith, op. Qlt.s P« 46.
ze‘a-iebher, %-.m” p. Gk

|
]
|
e N T e T e ]
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Theae were usged continuously from the sixzth century down to
the perlod of tue Relormation., The weexday ¥atine usua.ll:‘r.
contained one locturne, which included one group of chanted
pealng, three leassons, three responsories, and three collecto.
In contrast to this Hatins on Sundays and Featlvals
contuined three Kochturnes, which in turn inciuded tiuree
graups of chanted psalme, nine lessone, nine responsories,
and nine coliecte.2? Iven on the Lord's Day the various
cancnical hours were combined to give the people an sarly
lase, a chief service, and an afternoon service. Natins
vas combined with Vigile and Prime for the early service.
fhat remnined +the accspted practice throughout the centuries
until the sixteenth c:w.av.VLt.ur';q.'.3’0

Very 1ittle ohange was made in the form of Hatins,
althougk in the course osf the yeurs various parte were
greatly oxpanded or extended, The use of ihe Te Jsum at
the end of ¥atins is in evidence st the middle of the
sixih ceutury.3l Twe TLections and the Fsalius were
anlarged. “Every crureh, and every fraternity of uonRks,

and almost every monasisry, bad ite ovn rules” in respect

2%tpag,
30’&.1:-@1;:_:?.&3::11, op. elt., P.'385.

2 4 Oouglas, Church Huslc History EA}'
Zrae ‘Eicgi?fixul‘:g;:? a‘dﬁarlea Scrlbner%% Sone, 1947},
p. 1 D.
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0 malzing o new arrangement of the dally I'sa:’.ma.32 and each
monastic Urder had its own edltion of the Breviary which was
nown as lie Use, The length of the whole servios of ¥atins
vwae greatly increased by the lengthencd readinge and the
larger number of Zsalms used. Even "extracts from
Exposgitlons orx Homiiles of tue Fathers, or iLives of the
Sainte” wereo included. “Hence, although the Lessons were
numerous, sut ilittie Seripnpture was read.“33 Zven the Kyrie
wae expanded into lengthy liteny forms of prayer and lnter-
cesslon.>® Witn apparent wnderstanding of the conplexity
of Hatlne and ita consezuent loss of spirltual values Reed
writees:

The zarly slmnpliclty of Psalter, lessons, hysmns, and

preyers sventually beoame overlosded with an intrlcate

nzes of detall which reguired differcnt observances

according 1o the rant end degree of festivals and days

in the colendar... She meckanical burden of thils as

o daily sblipation was fell by many earnest :nlndf

befors tue Reformabtlon, Various reforms were attenpted,

ul the Homan Shurch with its theory of the "merl-

torisus work" of its clergy in suck d.;}%ly devotions,
hus never permlited any great onange.

Influenoce of the Reformation

With 4he sdvance of Lthe Reforsation the question

inevitably srope among the Isllowers of Kartin Luther

J2ppancis Froctor, A Hlstory of i3 Sook of Somuon
Zraver (Londont Iiiacmiilaf! an --'Dvﬁ&]’%): 2. %1'
331pid., p. 234.
3“&@@&, ﬂ. S:::';," P. 397'
351big., p. 366.
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as to whether or not the canonieal hours incluiding liatins
and Vespere chould be retalned. Due to his observence of
the Hours durlns hls stay 1n & monastery, luther was fully
avare of thelr value and of thelr disadvantages. ‘isbber
suss up Luther's positlon thus: Luther spoke highly of all
the Canonical Eoure and recommended ther “"ainee they were
bzged upon the Holy Sceriptures," If possible he wanted all
the Hours 4o bs kept, but especlally Matins and ‘iespers'.
fiowover, luther desired that ¥atins be shortened or
aimplified, so that the leagth of Hatins might Pe reduced
from a provable two hour minimum to not more than an hour
or £0," iz favored dally Hatins, which would include =
croup of Psalxe and three &eripture ieasons, llikewlee
oroper Antiphons and Responsories.d®

Cne of the chief effects of the Reformation on Matins
was the introduction or addition of a sermon into the

service. This wos undoubtedly due to Luther's strong

emphasis on the prenching of the Word. However, the ser=on -

vas ususily included only on Sunday. Cancerning Sundey
Katlns, Luther says 1in 1523 in “oonoernlng the Grd_erin.g of

Uivine Worship in Congregatlons:”

= 'galus i & be chanted
Zarly ot five or six, o few Psalus are to

ior iazina. & a@rmo;z follovws on thi :-giatheﬁio;_:l;e
day, chlefly for ihe saie of gervanis, 80 L& 41
tog’may be zared. for mnd hear Cod's Word, 1f perflmnce
they cannot bo present ad the other sermons, After

36ycober, op. glbes De 46 L.

[}

—mt
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tile an intiphon and the Te News or Benediozus,
antiphondlly, cancluding with the Lg;d's Frayer, the
Sollect and the Uencdicerus Yomino.

In effect illatlns became, azong Lutherans, & combination of ]

Hatins, Laude and frime, especially, however, of lzatins

and Laudn, .
Lincther interesting cbeervation in the use of Hatinas

in the Heformation neriod ie the combined use of the verna-

culay tcgatﬁer with the traditional ecclgslastical lansuage

in comnection with the use of paalms, legsons and hymns,38

The use of katins in the Reformaticn porlod was not

confinad to the church schools, although 1t was used there
Erizarily. It was also ueed in eimplified form for supple- |
mentary consrecational ssrvices, Tuls wae true 2ls0 of
Church Crdesrs in other countries to whioh the Reformation
had spreszd, sueh &s those of Eugenhagen in north Germony and
Sermark.>? 4 gocd description of the effect of the use of 1

Kating ln ths Reformation era and in the years Tollowing is

e
the £ollowing:

Nearly 81l the Churck Orders retalined Ratine... ;
scripgure readings were grectly extended, and bomilies

and explanations penerally followed. TFrequently these
services were conducisd by laymen, the minister not

belang present. In the church schools, thae obsesrvancs

STIoia., p. 48. |
irlos and Oxder of .
X (Juiy, 1871),

3z L1 the Frinc
e Te HGPrD Luther on @ g

gzglstian ﬁar;hip:" Lutheren Shurch Review,
‘ £

3939'0‘1, ﬂ. _.MO’ p. 366.
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of theee Urders, wlth their rlch provision of Icalzs,

Serlipture readlngs, expositions, hymns, and prayers,

was an leportant Tactor in the religious develorment of

a gensration frowm which cume many great ters,

dogmaticlang, and defenders of the falth,

The fact that Kating waz used principally in the church
pchaoole but not in the conpregations eventurlly resulted in
a near loss of Natinse to the congregations, particularly
after disorganizetlon caused by the Thirty Yeara' YWar. This
wap also partizlly due io the Tact that Hatins was ussd not
only in the vernacular, but likewlse io the faat thal large
portions were reteined and eung in Latin., In the liturgloal
dipintesration and nleheriorat.ioﬁ thet set in .afte£ the iar
thoe churel lezdere made an attempt to restors guickly the
liturgical level prevalent before the War, This was done
without golng through the slow and laborious process of re-
educating tt.e psople., The obvious result was the

"legaiistlc, bureaucratic character" of the revised Shurch

Crders.41

Ancilcan Infiuence

12 Church

Frior to 1542 the forz and use of Xallns in tt

T ™
of Fngland was the save s thet in the Roman Ohurch, The

Use of Serum, revised in 1516 and again In 1541, in

401p3a.
41‘S.rcrtzmann, OB. Giltes Po 284 T.
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particular wee the rite used.’2 "fne Firet Frayer Book of
Zdward VI" wes 2 iurning point in the angilcan 1lturgical
1lfe and worship. Ikle book, whick was commonly called
“The Hook of Common Er:yer,“43 vase forred under the definlte
influence of the Reformstion, with Crammer as one of the
leadera in produclinz it. In this Pirst Prayer SBoolt, the
Angllcan tooiz over the simple Dlane of severzl Lutheran
vhurch Crders in Germany, combining the elements of iating
and Lauds, Reed sume up the inglican form in thie ways
-ne Aagliican eoffort introduced considerable new
smaterial while it omitted antipnons, responsories, and
ottier musical elements retained in lLutheran services.
It provided complete textis for both the Hornlng and
Zvening Offices in Inglilsh and 1t wes quite successful
in zdapting the new serles to congregational
reguirenents., It changed the place of the Canticles.
It vreseribad the resular recitation of the antire
Poalter once o month. It promptly enlisted the ajld of
EIncliisk composers in providing origlnal settings.
xﬁe sotual fopm of iatine then came to bo called
"Horning Frayer." Tuls form of 1549 wae replaced in 1552
by "Ihe Eecond Prayer Sook™ which added much new materlal

to the Crder of Korning Frayer, such as the penltential

"Qpening Bentences,” the ixhortation, the Ceneral Jonfesalon

423120 referped to as the Sailebury Rite from its
autgnr, St. Gsmund of calisbury. Lretzmann, OBR. Glb.,
P. 292,

43notiries P ) 1549, by the full
atified by Parliement, January, 7y

hame of "The Bookyo; the Gommén.?rayer and sﬂm}nistratian
of the Sacraments, and Cther Hites and Ceremonles 3r the
Churohe: salter the Use of the Ghurche of England.

Kretzmann, op. ¢it., P. 233.
%Reed, op. git., pe 367
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and Absoluticn, 9Once agein in 1661 thers were 2dditions to
thie Gffice, thle time belng sddltionel prayers following
the third collect, such an the ¥rayer for the Royal Famlly,
and prayers for the clergy and for the people, dAccording
to ;Je:u.r::.e-r"‘f’ the forn for weekday Morning Xrayer 1s almost
identical %2 that used on Sunday, the only difference belng
that the Introduction is omitted for the weekzday services.
The latest Froyer Book perwuits Homming Frayer Lo be
ghorteoned when 1t ie followed by Comzunion, in order that
both services may be sung. "In the vast majority of
parishes the custom is to slng Katting: to drop this custom
would be almoat cortainly against the wish of the Church
Jouncil, and such aAction leads to disestrous reault.s.““s

Two spceial yrovielons of the Anglican Cuurch might be
mentioned, ihe first is: "A deacon mey say Hattins and
Eveneong, as ls recognlzed by the dct of Uniformity of
Cheries IT. Zub the Absolution is to be promounced by the
Friest cione."4T %he soocond comes under the provisions of
"An kot o the Uniformlty of Comson Frayer" of 1553 and
concerns itoslf with the use of Psalms and lLessons ln

February of Loap Year.

45percy Dearmer, Ihe Papson's Hendbook (12th editlon;
London: Geoffrey ﬂuz;.berle,s_:e, 1947), Pe 235 £

41p1a., p. 236.
“TIvic., p. 238.
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Tg:ie 15»; alse to be noted, concerning the Leap years,

tnat the XXV, day of February, which in ieap year 1a

oounted for two days, shall in those two daye alter
naltber Zsals nor Lesson: but the same Fsalms and

Lessons, whilocl be sald the Pirat day, shall also aserve

for the sscond day,

In general the emphasis seens to have shifted in the
anglican Church to the service of Horning Frayer and Evensong
oveor arainet tne service of loly Comranion., Hatins is more
a8 agervice cf preaching the Word of God than = service of
pralee t0 Tod. The followlins comment points to this fact.

The ianglican Chureh has over since succeeded in malin-

teining deily Horning Zrayer and dally Zvensong in its

cathodrals and important parish churches, and indeed
these two servicee have popularliy come to be rese.rdsc.!
a8 tie prinelpal congregatlonal services of the Lord's

Ja¥. 1he sermon became attached to them instead of to

he loly Jomounion and they tnave been enrlohed by a
wealih of zusiocrl material--choral settings %cnanta,
entinens, hymns, ete.--by eminent composers.

jutreran Use of latlne

in tho Zigshiesnth to the Twentlieth Csnturlies

The liturgzloanl éega..-amtion which followed the Trirty
Years' war continued throughout the following decades into
the eras of Fletism and Ratlonallsm, Helther Fietisnm nor
Raticnalisz made any attezpt to reintroduce latins to ite
Proper place in the liturgioal 1life of Shristlans, Ratbher,

1'1et.1miz, with ite subjeotivisu, and fetionelism practically

4BL3pureionl gervices, edited by ¥illlam Leatinge

(Cambridge: The University Iress, 1 47), Po
49zeed, on. git., 2. 368,
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destroyed a1l hlstoric liturglosl forme., By the beginning
of the nineteenth century only "ailuted ritusis™ were in
existence, and "the minor services had practically
alsappearsd, 50

In the nineteenth ceatury, the churchly revivel
succeeded in restoring Hatins to demccness motherhouses and
glmilar rellrious conmunliies in Europe, btut was only :
oceasicnaliy successful in the restoration of congregatlonal
use of Matins.®l Various efforts were undertaten for a
liturglonl restoration and reformation in Frusela,
Wuerttembers, Bavaria, Saden, and Saxony.52 Two men in
particular, Loehe of Neuendettelsau end fliefoth, "exerted
& lerge noosure of Influence upon a part of the Lutheran
Chureh in this country." Xliefoth, especlally, "Gemanded o
return to the best liturgies of the 16th century, to such
88 vere consistent with liturgicel har'“m\.f-“53

These efforts finally found their frultion in the
Publication of several liturglcal books, The first of ihese
wes the liegiklenbups Centiopale, 1867, whick “is motable for

the couplete llturgieal end rusical provisions which 1%

5Okpatenarn, oB. ¢hib., P, 286-88.
5lpeced, op. git.s p. 367,
5aiz-et.:-;me.nn, op. gib., Ps 299,
533pid., p. 300,
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mekes for both Hetine and Vespers."S* Kext came the book
published by the General Council in 1877, the Eirchenbuch,
whick included the Crder of Bating for German conszregations.
The most wldely known DooX among Americen Iutherans in
general is The lommon Service Book of 1888 which 2lso
incorporated the Order of Hatine for congregational use.
The form of katinc as found in thia book ie basically the
game as we use today. «

.
L4

e to Folack, the Urdey of iHatins was included

a

Aoooydl

1

in the new cditlon of the Haltimore Hymnal in 1892, Thils
wes followed in the Missourl Synod by the publication In
1205 of the soc-called Grey Eymnel, waich 4id not contaln an

Crder of Hatins. However, Synod's next hyunel, the

Zvancelicel Lutneran Hymn-book of 1512 again included
Fating.5% oOur current hymnal of 1941 contains The Order of

Hatdns on pares 38-40, which Order is reproduced below.

The Crder of liatine

A Eyen of Invocation of the lioly Chost

Y. © Lopd, open Thou my lips.

R. 4nd !‘:23,"1:'.-:!'.1'!:.'!": ehnll anow forth Thy praise.
¥. lake hnate, O God, to dellver me.

R. Here haste to holp me, O ILoxd.

Gloria Patpri

el

5"’:‘{&@&, o%e 0itey Do 36T,

ek, The M&Qﬂﬂu'ﬁﬂzﬁiﬁlsmng

Tll

=re

I3, G, Fola ige 7 ™3
(2nd vevised edltion; St. Louisp: ORGITT
Eoues, ¢.1942), p. v f.

|
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The Invitsiopry
V. © come, let us worshilip the Lorvd:
i, For He is our Haker,

The Office HEymn \

The Fealmddy

The Lection

¥, But Thou, © Lord, nave mercy upoi us.

iy
R. Thanz ‘a to f.Lue, O lord.
Respansory

The Sermon

“he Ulferings
The Cantliole

The Eyrle

e Lord's Frayer

The Lalutation

The Golleat for the Zay
Epeclal Ccllects

Tne Solleect Tor Grace

sngd.leanus
mediction




OHAFTER IXIX
THE HATURE AD CRARACISR OF EATING
e Service as a wWhole

cince the Order of latina 1s a fore for worship and a
complete unit in itself, it should be expected to have some
general opr speciflo plan which underlies its formulation.,
Eince 1% is alsc essentlally s form for liturgiocsl prayer,
it carn be expesoted %o contein the three basic elements of o
general plan of liturgical prayor, Throughout the hletory
of the Jhristiasa Shureh and even uvrior te it, almost all
iltursicnl Tormuiations followed a simple, yeb basic plan or
blusorint that includsd these three elerents--reailing, =20ng
and preyer.t Taking & ook at the whole Crder of latins, 1t
i1e cuey to see these iirec olements. Actually latins may
Properly be divided into four wajor paris: hymnody,
fealnody, Lessons, and Prayers.

ihe Upder of Matine ie one of the most besutlful
1iturglcal forms that we have. o perceive this ome should
firet oxamine the decree in which this form adheres to ke
Principlez of liturgical form in generali. Kretzuenn otates

these as folliows:

Lyopepr Junewann, Litursical Horshlp {Hew York:
Co., 15810, 3. 0.

Frederick Pustet U0.,
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The principles of lltuppieal forp are the following.
The Tirst canon ls that whilock derends singleness,
wholenest, unity, so that the service does not present
a disjointzd conslomeration, but organlzes into 2
gingle whole tne many parts and intricate relations of
2 great syuvhony or & Gothle cathedral. The parts of
the service wmuat each Tall intoc its proper plsce in
gome total deslgn. The second canon is that of move-
pent, for the liturgy must represent the flicwing strean
of vitel 1life. Points of transition frox one part to
avother must be smoothkly made and add nosentum to the
gorvice. ke third canon pertaining to the liturgy is
that of phythm, or alternation,.,.or as we prefer 1o
put 1t, the vroper alternation between the oblective
and the subjsctivs, the seoramental and the
pacrliicial,

4B Wwo now look at the sgervice as & whole and later exawnine
1t gocording te ite indlvidual perts, it can readily be seen
tret the riret canon or rule meniioned above 1e fulfilled in
the Opder of Fatins. The four major parts are amply supple-
wented by 4he mluor perts, euch as the Invitatory and Venite,
the Versicles, iniiphons and Hesponsories. The major and
mincr parts are oo correlated in Hatins, hovever, 80 a8 to
Precent = complete unit of worskip., The mimor parts inirae-
duce and unite the pajor perts, Another fzctor ghould be
coneldered sisc, neuely, that the greater pert of Liatins,
including both the major and minor parts, ls var lable, thal

18, 1t may znd should be changed according to the dsy amd

the seagon of the Chupok Yesr. Eepecially do the ninor

varts of iintine play an importent role in uniting the najor

L]
23,_ %, Xretzmann, 'hatine o8 tre Ohief Sorvice,

3 ¢ 438. The
C (o] a ':.‘bf"lﬁﬂ': cﬂ! i:gntn!*i’ Iv ‘duﬂe, 1333).
a gonia ks : forn into the
11tuz-sical°n Chapter II of

ivisicn of the principles of
three canons L';G'I".LS.O“G& seoim Lo be based
Hodern dWopstin, by Vogt.
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parts snd ihe service es a whole into o proper relation with
the indlvidual day and sesson of the Church Year, thus
giving the Hatins ol any particular day the united enphasia
of that day In the Church Year. This 1s baslc for unity in
form and woership.

The second canor mentioned above is likewise fulfilled
primarlly by the inter-relation and correlatlon of the minor
parta of Hatins with the major parts. Again the minor parts
are largely resvonsible for the smonth flowing of the siream
¢f worship in iflabtins. [They, for the most part, are the
transition pointe which carry the stream of worehlp in
Hatine to o sucesseful conclusion. A& pertinent romark is in
order rogparding the strsasm of worahlp in Katins,

It is to be noted that thls is mot an arditrary and

fortuitous arrangement; rather it 1s in character with

the cssential nature of the Christien plan of redsmp-
tion. OCur salvation, typified by the diﬂna";sord,
which we receive in the reading, comes from God. It
degeends from heaven to sarth and stirs within the
hearte of the falthful the eoko of song., Thereupon
the prayers and petiitions of the Chrlatlan eommtmigy
are gethered up and brought.back to God on high...
Whether one agreos exaotly with the above interpretatlon or
not, it doee etimulote thought along this line, We are then
inevitably brought to the reslization that the form of
worghin na uped in Matins ls intensely dramatic, oth in
the individusl reilgious 1ife of one soul end zleo in the

Corporate worship of the Foclesia.

3Jungmamm, loe. cit.
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This bringe us to the third canon of . liturgicel form
montioned coove, namely rhythm or alterastion between the
objective <r sacroamasntal and the gsubjeoetive or saorificilal,
This rhythe or altemat_ian is bsst understood trhrough actual
participation in the worshlp of Katins properly conducted.
lowever, it muy also be seenn in an analysis of the various
parte of iatins. The old lerminology of the Hocturne, with
1ts sequence of reading followed by singing, this sequence
carried tirrouzh three tlues in each Hooturne, indicated the
alternation beitween the sacramental and sacrificlal
elements in Hatina, As an ald to understending this alter-
nation s brief listing of the primary parts of Hatins should

prove hﬁl;ful.#

The #Hymns

Opening Versicleg

The Fpalmody

Versicie afier the Lection
The Cantlicles

The Zrsayere

The Invitatory
The iL.ecotion
The Seraon

The Salutation
e Benedicanus
The Benediction

The significant fact is thet these two variznt elements in

Katine are rogularly alternated throughout the service.

Vogt dexerlbes this siuple pattern of alternation with

Bimplicity andé clarity thuss

vy the Synolical

4The Luthe Litursy, authorized b
Uonter;nee" iﬁt: Louisi Toncordls Pudlishing house, L I8

P« 417. Sor R debatable,
17. &ome of theee nay be ik the same in the

Foalmody., Reference may be mad

digcuseion of the individual parts.

8lternstion betwesrn the elements.

guch as the

The point here is the

R

g
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The simplest of the worship satterns is the two-
f0ld or balonceld pattern of initiastion and response.
According %0 this view, God calls to nan =nd man
answers 4o Cod. It concelives of worskip ae a real
event in wileh there ls the actual inltiating activity
of G2d and the reeponding activity of man. The
concephtlon of worshlp generally held aumongst the
Lutheran shurches follows thle simple and powerful
desporiptlion. Theouglhiout the whole service of worship,
in thilis Lutheran view, there are two alternating
glonents, the sacramental and the sacgifi.elal, the
grace 9f God and the offering of man.

Cnce more this all points back to the movement and to the
unity of eack liturzical form, which lg also evident in the

Ordor of lMatine.
The Individual Farts of Hatlins

The folloving discussion of the various parts of Hatlins
will be primorily en analyeis of the real nature and
cheracter of that psrticular part., Trere will be 1ittle or
no emphasis on the history of any individusl part, as & rule,
2lthough a2t tires reference may be made to such history.

The cmphasis will be on the character of the individual part
both in itself and, especislly, in ite relation to the whole
of the service, with significance on contezporary use of

the individual part. Tlﬁ-aughout. the following discussion

SYon Omden Vort, lodern lorghip (New Haven: Iale
University fress, 1927), P. 41 f. Vogt himself disagrees

with thie. He kholde that it may be & val
"yet it 1g t,l:m simple to expresas pufficiently some of the

rtant elements in the experience.” . 42,

14 patiern of worehip,
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one should note the continuity of the various parts and

thelr unlty =2s one complete order of worship.
The fysmn of Iavocation

Rubyic: 4L G
o

ainging of o hymn. Althourlk the use of such a hymn at tre
berinning of a seoprvice of Eetins is custorary, tre dlreection
of the rubric makes 1t optionsl. 7The type of hymn is like-
wise not definitely preecribeld as any one tyce. Hymns are
used universally by Christiaus to declare the doctrire to
whick they adlers, o witness to thelr faithk, to exuord
each othar in faith and action, to call upon Cod for hely,
or tc present an offering of pralse unto God. It ls there-
fore Tiiting and proper o begin thls service of rralse to
God with = hyun of praise or a hymn whlch invoXes the Holy
Spirit to motlvate aod inspive our praises throughout the
service. 4 proner hysu would here include any hymn of
pralse, thanteciving, prayer, or sny hymn dealing with the
wmorning or the opening of a service,

If theore i a oholr, the hyun 1s sung by doth the cholr
and the congrepation. The congregation ip standing, wiile

the dheir is either standing in their cholr stalls or

Gyne pubrice oo quoted for each part are those of The
Luthersn Hympal, pp. 32-40, unless stated othorwise.
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entering In processlon. The rubric in The Lutheran Hyonal
does not direct the congregation to stemd at this point.
¥evertheless, it Coes not direct the congrogation 4o assune
any other position, but rather says nothing on thilas point.
All otter general rubrics at this point in latins seer to
indicate tuat the hymnh should be sung with the congregation
standing. Dearaer insiste "there will, of course, be no
rrecospion before the service, and the cholr and minlsters
will enter without crass or hyen-singing." The genersl
concensus of historical tradition seexs to be that if there
be = choir in Motina, tlhere muay also be a procession, olther
with or without the singing of o hymn. The use of a
Procegeional Hymn (the opening hymn when sung by cholr and
congregatlon concurrently with the cholr px-ocassim) uay be
properly uszed on Sundaye and festival ccecaaions, On other
deye the choir chould snter the church in procession, but
without eimeing, imuediately before the singing of Lhe
opening hymn. “The minister way follow the ctolr or hic may
enter frow the sscristy as the first stonza of the opening

hymn is sung." In eny caee the congregation should rise at

7§erc'-' Searmer, The Parsen's F}égdbgo'.': (12th edition;
¥ Searmor, Lthe is
London: Gz:of:‘rey'v&‘&b&rlese, 1947}, Pe 237, Deainefz:ore
nevertheless sdmits thet "at the present day, 1t 18 ©
usual for the cholr to enter in order.

L s SRR e
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the entrance of the cholr, or of the minister, and should

.,

remaln standlng to the end of the '.Ianita.a

The position of the minister as he conducts Hatlne
might e noted here. There are likewise two divergent
opiniosne on this subject. One would direct the nminister to
conduect Hating =t the alitsr throughout; the sther at the
clerzy stnlil opr prayeér desk, Reed takes both vieswnolinte
into consideration.

In owr use today Katlns, like Vespers, ls a congre-
gational. service rather than a cholpr office. It le
generally conduoted at the altar, Historlc
concliderations, however, Justify the practice,
where loczl conditions permit, of the minister
realing 4hese services from a prayor desk or clergy
a=tall in the chencel, When thls is done, tho
minilster goes bo the_zltar for the final prayers
and the Benediction.”

The renspral rubpics in existence today scem 40 say

L

nothing as %o the place of the organ or its funotion iz

lietine, muclh less sny direction specifically Por or against

& prelude, posblude and so Forth. Yot a few woxds

concernine this mizht Ye Justificd at thils polnt, If, 28 is

usualily the case, a prelude 1s uged, 1t sghould by all means

Ye in keepinz with the proper spirit of he entire service,

the epirit of oprayer and pralse. Throughout the service

nothing should be dome by the orgenist to detract from the

devotion and worskip of the worshipers, but rather the

cv (Fhlladelphias

81 ntner 3 mhe Luth
- niher Heed, The Luthors
"zuhleﬁbcrg FI"QEB"GII?’*T s De 33 ‘.

F1pag,
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opgan should bo used in eny way whick will definltely aid in
produocing & conbtinuity and unity in the service, If a ':
prelude used 1ls bLased on the opening hyan, “the orgzan should |

procede dlrectly from the preiude to the hymn.
The Versicles and Glorie Patri

A Rubric: The Congregation ghall rise,

Then shall ve szid or chanted the
Veralcles here followinz. Duringz the
Fonliential Seasons the Eallalujah shall
e onitted. 411 shall stand to the end
of the Venite.

Vi © Lord, open Thou wy lips,
R:  And my mouth shall show forth Fhy pralae.

Vi HaXe hasts, O God, to deliver ume.
R: liake haste Lo help me, O Loxrd. "

Gloria Fotrl: Glory be tc the Father and to the Son |

and to the Holy Ghostsl : |

As it was in the beginning, 18 now, an :

gver shall be, world without end. ]

Amen, Hallelujah! :

The rubrle here directs the congregetion to rise, which
direction scems to point toward weat follows rather than
toward thig hyun whick prececded it. If the congregation

therofore remained seated during the opening hymn, it now

rlses and remsins standing to the end of the Veniio,

Ctherwise, Lf the congregetion rose for the opening hyum,

ap was discunsed above, 1t merely rewains standing.
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These versleles are the proper liturgioal introduction
to the service. They muy be sald op sunz.lo The first
versicle ls Fealm 5Lil5, and the secord 1g Ppalm 70:l. The
Glorina Yatrl is Dased on various passages such as
Romens 15:2T7; Ivhesinng 3:21; Fhilipplona 43205 and
itevelation 1:6. Thelir use weo smeniioned in Benedlot's Rule.
“This litusgical Antroduction bas been & part of the Cffice
of Matina since the slixzth century. At first the text was
sung; throsuchout by the ontirs group and not in the form of
versicles and rosponges,’ +

“he verslcles are delinlitely saorificial, a prayer
asking the Lord for sid in pralsing Elm, a petition
besceching God to use Hies pover in us to enable us to
properiy pralce Him. This 1o doubly significant at thie
point. It is most fitiing to make this reguest in thils
Tiret worship kour of the day, in order thet we night prailee
the Lord throushout the day. 4Also spocil icelly, in order
that we may in the partlcular service at hand proise God
properly, this prayer is most proper &t the bogimning of
this cenvice. Concorning this first versicle, Heed remario

3 12
that "1t was snolently used only in Hatins."

1°Garzsist.-::.\ricy ghould prevail throughout the Eewioe-
Historic tradition dictates that 1f ,one art ﬁgt}ﬁg ggggig"

in which

ie sald, all parts should llkewise said.
either be said throughout, or be sung throughout,
case it is callied Choral Katins.

1lzeed, op. git., Ps 384 L.
121014,
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In the second verslcle we look fopward more %o the

wultiple setlvities of the day Just beglinning, to its evils

(A

end to ite dulles, petitioning the lord to deliver us from
all the evlls of ithe day snd to help us in all the duties of
the day. Unly one verse of Fealm 70 ip here ueed, whereas
orlginally in nmonachtlo use the entive pealn was repeated "on
waking, or wnile golng from the dornitory to the chapel,">?
That bringe us Girestliy 20 the (loria Patri. Historleally

the Gloriz Patri cane into use at this point dus to ite use

at the conclusion of every pselm. Thus Pealm 70 was also

followed Ly the Cloria Patrl. then this psalm waus later
shorteneld 4o only one verse, Lhe Gloria Pairl was never-
theleen rotained. Actuslly, however, the Gloris Fatri is
tere & brief but definite and olear profession of falth in
the ficly Trinlty as well as an unmlstakable asoription of
praise to this cternal tod. Therefore lts use at the
besimming of Lhe sepvice of lintins ip most appropriate. any
sultable settins of the versicles and Clorla Patrl may be
used. The Glopia Patri is conciuded or followed with Rarmeon,
lallolujan! "4 fne Hellelujah, which is Hebrew for “Fralse
ve Johovah" snd is used consistently in the Fsalns of Eraise,

especinliy Pealmp 113-118, (Hallel Fealms), agaln reverts

131013,

LK)
sl

i3 s combination of en, Hallelujeh" is found in

Ps, 106:48 ard Rev. 1934,
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backz tc the primary emphasie ln Hatine of praise, svident
alrsady from the beginning of the service,

The rubric dlrecte that the HalleluJak be onltted during
the Penitential Seasons, such as Advent, Pre-lent, and Lent
(vhich extends fron Septuapesima Sundsy to Easter EZve).

Phig is o doubl due o the emphasis in thoee seasdns On
repentance and reflsction on or the sorrowful comnencratlion
of the sufferinge and death of Christ. in unusuzl incon-
eistency, however, seems to have existed in anclent times.

"he Hal

{

eluleh is never used during Lent... At thls %ime,
anciently, wae sung instead, Eraise be to Thee, € Lord, King
of oternal rlopy,"'? which is in reality an extended way of
saying Hellelujah, lowever, Fsllelujah 1s identified closely

-~

with Zaster. '
The Invitabory

Rubric: Then shall follow the Inritaetory with tlie
Venite or on Feant Days the gpecial Invitastory.

O come, let us worship the Lord:
For lie is our Haker,

Esving made the profeseion of faith in the Holy Trinity

in the Glorie Yatri, we now procede in the service to

worship snd yrelse the eternal Cod, The first etep toward

is & verslole composed of
Proverly specking, the

this znd is the Invitatory, whlod

tWo parts lssuing o czll to worship.

: e
__ 15p, 4, strodach, A Kagusl en ¥ (Rgtﬁf%aed edition;
Philedciphia: Muhlenberg Fress, 0,1940) 5 Do .
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Invitatory rust always be conneoted ard used with the Venite.
For the saxe of clarlity and understanding, however, this
discussion will trest bLoth individuslly. The Invitatory as
glven above 1s termed the Jomnon Invitutory becazuse it is
commoniy usl as & general Invitatory. It 18 based on vorse
glx of Tsal: 25, whilchk is aleo the Venite. The first part
is o clear invitation and exhortation %o worship and pralse
the Lord, while the laiter part givea the reason Tor auch
worshlp and Traisze. It is interesting ts note the use of
tee Invitatory in the fastern Church, whichk used it in an
inveriable form in all the daily Uffices according to the
folliowing form:
aome, let us worehlp end fall down before God our Ling,
_e.?_o::_.e, 1et ua worship and fall down before Jnrist our
Ling.

come, let us woprshlp and r%]. dotm before Christ
din se‘ff,', our King and God.

oC

C

The Wostern Church hes slways used the Invitatory in a
variable form. OSome 1ight may be ghed on the historlcal use
of the Invitutory and the origin of the varlous Proper
Invitatories throush the following sxplenstlon of the origin
of the Invitetory. "It mey have come into the Liturgy from
the cumiom of the eaply monke Whoae ! duty ocailed them to

waite theip brethren for tho Kight Office, Tnis they did by

L]
15‘{. s .,...,_t.h, Phe Sources of the Finor .:ervi.ces,

Fittsburghs
Hemoirs of the Lutheran Litursical issociation (1
: Lu-..'i:ewmg'{'iumg iosl Assoclation, ©.19004, I, 1.
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intoning passagee of Serlpture appropriete to the day op
eecmon. L1

The Invitatory irn Fetlns paralisls the Antiphon in ite
use, and llze the Antiphon 1t varles with the seasons, It
should be noved that the various seasons of the Church Year
and certaln daye bave specisl Invitatories deeslgnated for
uge in thoce particular scasons or on the particular day.

These are ziven in Zfhe lutieran Hymnal on pages 95-101. 1In

each one of itheese Invitatories we find both a call to worship

and a characteristic fact of the particular season or day &s
the motlve for cuch worship.

zeme to favor the oplnion that ordinarily the

:-.J
o]
0
(7]
1]
L

Somron Invitstory need not be repsated after Pealm 95, the
Venite, snd that the ropetition of the Froper Invitatories
ig o:stiana‘.'..:’-& I;n contrast to this the rubrleal directisus
in The Luthersn Svepal sey: "The first part, or the whale,
of the Inyitatory may bo sung or said by the linister or
sung by 2 eingle voloe or by the cholr before the Fealm;
and after the Pscim and Olopls Faipl the whole Inyitatory

shall be sung,."‘lg Piepicorn favore the use of tho whole

Invitatory both before erd after the Venlte.

ol Ba 6 yith historic practise...
It would be more in line Withb.;:n' Sie Invitatory before

rot to eleet Lo use oniy one

17Reed, on. cit., % 386.
181019,
191ve Luthersn Hymnal, P« #5.
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the Yenltie expultemus, but to say aae entire Invitatory

before ag wall as eftsr the Psaln,
It is prefercble 40 have & asingle volce sinz the whole
Invitatory wefore the Venlis, while after the Venite it
should bLe sung respsnsively, the first part by a single
voloeg, and the latier »navrt b,;; the whole cholr or congre-

gation, 2l
The Yonite

U come, lot us sing unto the lord: let ue make a
Joyful noise to the Hock of our Balvation.

Let ua come befors lile presence with thanksgiving: and
meke a joyful nolse unto Him with paals=c.

For the lord is & grstbt God: and o great Einp above
&ll roda,

In His nand are the deop plsces of the earth: the
streugth of the hille is His also.

The ses in Hip, and He made 1t: and His hands formed
the dry land,

¢ come, lot us worehip and bow dcwmi- let us kneel
belforve the Lopd, our Haker, :

Por He is owr GCod: and we are the people of Kis
papture and the sheep of Hie hand.

Glors be to the Father end to the Son: and to the
Holy Ghost; § 11 be:

A8 it was in the begimning, 18 now, and ever shall be:
woprld without end., Anen.

It has siroedy been pointed out that the Invitatory

and the Venite ahould be considered together, since they

together foru the call to worshlp. Therefore the one rubrle

20, o, Plenk " 10p Coverning the Use of ko
A. O. Plepkorn, "The Rubr

Einoxr Fropers of ¥atins end Vespers,” Amerlcan Lutheran,
XIX (Septemher, 1936), 16.

211pid.
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covere both. The Venite, which ig the latin for the first
word of the Fsalm, O come, is actually Fsalm 95:1-T7, the
last four verses being omitted.®® It 1s distinctly an
invitatlon ani exhortatlon of believers to believera to
Join together in singlng »ralses and thanksgiving to God,

The firat usc of the Venlte in Jlatine is attributed to
Pope Damasus (dled 384) in the third century.2d Its
original use cune about in this way. The monastic brothers
began letine with the Fealms, but invarisbly the brothers
would srrive at ke chapel éfter Matins had begun. It wap
firet pernitted, therefore, that one could be laic up to
the end of tue second psalm in the first Hocturne, Then
the custom prose of chanting two pealme before beginning the
Hocturne, co that the brothers csuld all a-maem‘.ble in tire
before the beginniug of Eatins. IThe second of these two
pealus wae FPeolm ©F or the Venite 48 we Xnow .1.1'..2‘l

Althour: Dearmer oilows the omisslon of the Venlte on
days other than Sunisys or Holy Deys and permlits the use of
an :mt’:ze::'n in 1ts place on Saster,” the best historical

tradition rulee out any anthen in Matins and requires the

Mo bs

invariable use of the Venlte.

229v.0 Angllcan Sook of Comson Eraver includes tha
entire Faaln,

23&.’::11“?" _0'-20 m. [} P- 410

G LT
25nearmer, ope Cltes Do 236 f.
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In conducting Fatlins, the minlster phould Zeen 1n nind
tne saorifioclal character of the Invitatory and the Venite.
Some have ougsested a cacramental interprotetion of thne
Invitstory. Sub when 1t is coneldered with the Venite ns it
ghould be considered, as the invitation and exhortation of.
believers to beliovere (not the call of God specificnlly to
renj, woth will be understood s& eacrifiocial elenents in
the service, This 1s alsc evident fron the fact that the
Venite ic concludaed with the CGloria Zatri, wihich is aleo
gacrifioisl in charaster. 7Tho use of the Gloria fatrl at
thils point io cpain due to the ancient kistorloal addlition

of the Cloriac f2irl to esch paale used in worshlp.

ne Office Eyma

Mbric: Then shall be sung the hymn.

The use of the Office Symn 1s not optionel as wag the
cape witk the opening hymn. The rubrics direct tnat this
hymn shall be sung. %his 4s in complete sccordance with
the historicel use of only oné hymn 1in each Sfflce. Ite
position ot this point Ain latins is of significance.
Having received and accepted tre invitetion to worekip the
Lord in sones of praise, the vorshiper now actuslly engagss
in o song or hysn of pralse, Tols hysn virtually ssts the
eynote for the entire service ond 1p usually e hymn of

Fralee exciusively, althoush not necessarily. It shouwld be

in harmony with the rest of the gervice, such as the
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Psolimody, the iection, and so forth. "Office hymns are
meant t0 bhe sung at an early part of the service, and thus
to give the keyndte Lo what followa."zs

The Ufflce Hymn was Introfuoed into Hatins at a very

early tims. Resd belleves that Ambrose, called "the father

of Lstin hyemady,” introduced i1t Into the offics. &7
dgsuming this to be correet, the hymn in latins dates from
around tre laiter helf of the fowrth century. Otlher early
hyun welters were frudentius, Portunatus, Theoduli of
Crlennra, Ahabanups Haurus, ang Hilsry. Re.';'errim_g o the
Office Hyun, Rezd relates:

ke Boncdictine Rule gave 1t universsl recogniticn and
sacured its development by aprvolnting one hjymn Or more
for every houwr, and by building up cycles of weekly
and aanual hymne... 2he highest point of development
wes roschef} during the eleventh, tuslfth and thirteenth

centuricn.<“
Since the rubrics do not direct ihat the hymn be one of the
Office Hymne tbabt were written and anciently used gpeclii-

eally for latins, it seems wholly permissidle to use eliher
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good crier {or the cholr to rewain stending through the

Office nymn.
The Fealmody

Rubric: Then shall follow the Faslumedy.

One or uore Feaime ghall be naid or o artezu.
At the end of each Pgelm or at the end of
.....?.:.:nv t..;e Gloria Fatri suall be sald or
shanted, The Vonzregation moy be se:-.ted
11:-3.7-;' the Fpalmody and ripe at the last
Gl :‘;:.*.‘.:*. :.-;t.ri. Instead of one of the Fsalm
the athanasian Croed (pose 53 may be uaod
on Trin ”'_; aunde.,; in antighon mey be uged
with ceenr Fsalnl.

1
b a
-

Throushoul the centurles, ever since the Fealtexr was
writton, the falthful bave used it in thelr services of
vreise, The pealus were ussd in the te'wple worahip, in the
synarorme worshlin and in the early Garl tgtians' worship. It
may be sxpecicd thersfore to £ind the use of psalus in
Hatins, %hls is aspeclelly true when we think of the great

hallelujeh Fealme, whose whole tenor is that of pralse.

When the keynote of the day or the service nas been glven in

the Office liymm, the gervice guiie naturelly and smoothly
flows shond with the Pealmody. The Fsalmody inecludes o
Fealng prover and aleo thelr entiphons, The Fenimody Be a

whole is devotional, like hymnody, and therefore sasriflclal

in character. iany belleve that the X Fsaimody is cacra-

tontal because it is so often “"read" to the concregation as

h\
1s the Loetion. “he best hictorical ussge, however, has

e Yasl s 2
alvaye understood the nee of Fsalmody in Failne &

|
-
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devotional 2ot of the believers Jointiy, uoing the ps'alms s
a corporate act of worskip and rroyer. Since the Fealmody
embraces both the Fegaims and the intiphons, euo%; wil) be

discusasd sonurately.
The antliphon

The direction of the rubric is that an Antiphon may
te used with sszch Pasin. "Ihe antiphon 1s a Psala veras s OF
other sentsnos fron Holy Serinture, reciied or sung immedi-
ately before esact: Psalm, or each group of FPerime, and before
the canticien, oxcent the e Deum.“zg An Antipton i ueed

In ke sare wary as the Invitatory., It 1s sumg by a single

voice before the Fealn andl reneated after the Tszlm by the

entire cholr or congregation,

Oririnally the Antiphon wWas a verse sung as & refrain
efter cach vorse of %he Pesln belng used, Gradually it was
used only after every two, tivee or four verses. Finally,
its use bocuue restrloted io that which we know today, &t
the boginuing and al tho ead of eack Faalm. The current use

- : o 7
hes boen in existence since the Councll of Tpent,”° Itns

functiocn or use todsy is primarily to cive the ey to the

sl = ot g W SR G i e T g S e e R 20

- meening of the respective Fsalm, or Osntlcle, esneclally as

"
[
ey |

it is pelntod to the individual service, doy or season.

291&*@.-: Te 372

.. L) ('} -» H l
30‘:"-'1?_0. Q&:m% Zneyeloneils (Low Yori: Robertd appleton
Sompany, ¢,1307-12), %, 573.
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The rubrlice rovernlng the rumber of antivhons in
relation to the mmbor of psalms used leave the numbeor of
antiphons ontlaonnl, Therefore, ncoording to the discretion
of the individusl wershipers, one may use slther one
Antiphon for each Fsalm, one Antiphon for all the fsalms, or
one antiphon for cuch group of Pealms, “Soth comcon practies
and the inmlicsation of the mibrics in the Katine and Vesper
ordere comnend ithe use of an antiphon for each Paalm, of
which there should never be less than _t.hree.“n then the
antipton le used in 1lis entiroty both before .a.ml af'ter the
Psalm, 1t in doscribed as “"doubled," The consensus of the
bagt rites iundicute that aﬁtiphonm

would be duubled on all mejor and minor festivals

svoerved in the Lutheran Church...as well ss on 211 the

Bundays and weekdnys of Advent ard Lest, the 5m~§ays of

Pro-~lcnt, Suasimodogeniti Sunday, the Mondays and

Tuesdays after SDaster and Whiteundgy, the Honday after

Rogate Gunday, and the Zunber Days.

The Antizhon is pung when the Fealm is sung, end it is
sald when ihe Pealm is seld, The Antiphon le verisble llke

-

the Invitatory, The Froper Antiphons may be found in

The Lutbersn Hymnal on pages 25-100.

The Feelnmg

Two chilef considerations in the uee of Fsalus in

Yating ere ile number of psalme to be uged and the nanner

Res

3123 opicorn, op. Qites p. 16

321p14., p. 1T
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in which they arc used. Conosorning the firat thero have
been veriatlons through the senturies from about threo in
one service Lo the entlire Zgrlter in one week. Some used
the Fealter within ono month. Hedlaeval traditlon dilctatos
that there should Le at lenat three used in eack Hatins
gervice.”> The use of ihe Gloris Petrl st the end of each
Fogelm or at the end of the vhole Fgalmody 18 en historic
prectice. It signiflies that the ¥salus wirich the believors
of the Cld Testamant used and which we use today exsresged
thelr falth and bellef, which falth and bellefa ars
ldentical with those which we confess in the New Tertament
era. She Jelovah of the C1ld Yestement is the Christ of the
Yew Zestencnt, It is & constant renembrance of the close
relationehly exlisting between the bellevers of the Gld
Covenant and those of the lew Covenant.

Wherever atine are not used regularly, there will
undoubtodly have t¢ be a wise selection of tho psalms to be
used when tho cervice is used, A& gelectlon of psalms ia
glven on pagce 123-157 of The Iutheran Hymngi. Wherever
Eating ie used rerularly, there should be sone system or
Dattern followed s to the mmber of psaims used and the
order in which they sre used. In slther cane, one may find
varlous tsbles helpful in preparing the service. Thres euoh

tables are listed in Ihe Lutherap Hymmal. The fire® R

31044., p. 16.
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glven on pages 159-60 pungeste Peaims 1o be used in Matins
for the 2unisys, Feptivals and chief Feast Doys of the Church
Year. This tablo liste oniy ome Psalm, however. A second
table sugmesting paalmg for the same occasions, found on
pageB 164-5, lints around six or more for each ocoas.‘n.c;n.
fre third table on paze 166 divides the Psalter over 2
perici of one month, Yhis divieion, however, alihough
arranged for dally Yatins (and Vespers), is not the sonme as
the historlc arrangement of Fealms 1-109 for Hotins and
Pagine 110-50 for Vespers,

Two exceptlone in the use of Fsaims in Matlins are
perzitted. Tho first provides that "in the reading or
chanting of the Sselter at Matins, Peelm 95 (Verite) sball
not be usc:l.":'j""‘ The second ic noted in the rubriecal
direction that the sthauesian Sreed may be used on Trinity
Sunday in place of one of the Fsalms.

The monner in which the Psalms phould be uwsed may be
disousged ai length. Historic tredition knows no other way
than that of chanting the Pselms. Anciently the Fsalier
veg chanted antiphonally to nine Tones called Grogorian
Tones, or meicdlies {eight regular and one irregulur, the
Tonus Feregrinus). This wae done in ponasterles, cathedrals,

and in college churches,’” The uge of these traditional

34!'!‘ ugreng M Pl #21-

SSzeed, gm. gib., Pe 369
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Pealn tones dlsabpeared almost entirely from ILutheran
worshlp due to ile preat development of vernscular hymnody
a2t the time of the ﬂefor;aation, end dus %90 the dissolution
of monastic gom;uzzitiess and the comtinucnce of corporate
clerical '.s.'orsi;ip.:is After the Restoration, a ucw tyne of
chanting became populay and wop widely adopted, called
"Anclican erants.* T Briefly, =lthough much can be szid
icns and loud fop chanting and ageinst 1t, for CGregorlan or
Angliean oy other chants, the proper course to take seems 0
be a return to the historic and traditional Gregorlan I'salm
Tones, UWebber advooates this whclehearte@lly.ss Two settings

of the Fgalter nre avalleble to congregations desiring to

ugse them. One is by Archier and Reed, Zsalter and Caunticles
Eointed for Shanting Lo the Grerorier Psglm Tones

(Fhiledelshia: 1501). The other work, whick includes more
recent voscsrei of the Solssues monks elnce 1901, end elso
includine an 4antiphon for each Fsalm, ja by Lindcmenn,

The Epslter {(iinneapclis: 1940},
The Lection

i i sad, and
fubric: The Lebson or Lessons shall tien be resd,
5 after each lLeszon may be sald or chanted:

361pig., . 370.

M1
28p. R. wobber, "Natine and Vespers," Ero Zealesla

Luthepana, IT (3924), 54
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Vi =2ut Thou, C Lord, hiave mercy upon ue,

A:  Thanks De 40 Thee, O Lora!

Yhe readling of & portlon of Seripture has alvwaye been
one of the mest lmportant varts in any service of waorship,
Thia 1o espaclally true in Hatins, where the emphasis
already in lis early mrd anclent use was on the meditation
on the Woni. Tue rubplea, however, do not nrescribs the
number or the source of the lLessong. lriting sbout the
historlcal praciices in conneetion with the lessona, Reed
8ayn:

Two prineiples were followed. For the ferlial (dzlly)

Cffices consooutive readings from different Books of
the Zible weore appointed (lootio comtinus). For
Greator Jestivals and the feasts of the salnts the
post appropriste selections from Scrinture were
chosen. & universaily accopted scheme of conseoutive
readings appointed Isalah for Adventy Genesls for
Lent, Lhe heta of the ipostles for tie restertide, elo,
Eatins, the IHight Offlce, wus p%ucularly given over
Lo larre preadings of Sceripture.

aneieutliy two Lessons were read, one froa the 01d
Testament and one from the New Toptament. The rubric s
given above says nothing about having one iLesacn from the
014 Testansnt ond o pecond from the Few Testament. The

cheran Liturgy, however, Ere as folliowas

rubrice in The L
Zn Sundaye or
Cae lesson shall, uopse mey, Do resd. n & 3 3
‘:"estivélg one !..eéuon ghall be read fron t}zge%};h”
and one fvom the Coppeis. A Lesuon from o ¥
Testament uny aiso be read as a first Lessdn...

] 2 s ‘Thne
In snnouncing the Lesson ihe Hinister ochall scy
First lesson
chapter of _____ beglnming

[

T f{a wpritten In the
(or Second or 5'09?:%) s Geraas .. The

%%ced, om. git., 5. 375
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Lesson enicd, he eholl say: Here endoth the Firat (or

-fa?-«:ﬂ;i ?‘I'f_“rfn'ustﬁﬁ}i ieseon. After thet, facing the altar,

:;z.iji ¥ oS4y Or oboant: out Thouw, O Lord, have meroy upon
This would eeem to indlente that the best usage would be to
use three Loesaono, on 014 Testement Leason, the Epistle and
the Goepel Tor the -1.-1:,'."*’1

An interssting observation at this point is that the
Angllican Jdhwurch seens to allow cach Lesson to be read by a
Giffercnt r-*.:r-.f.‘iar',%

Upon bearing the Word of God, the congregmation expresses
mble t(honka in the versicle and repronass followlng
each Lespon, Uhe piven Reaponse, or versicle with its re-
pponse, ls optlonal, but inverisble--except when the Respon-
sory is umed after & Lesson, in which case the Reaponse 18
dropped complcotely afbor the respective Lesson in favor of
the Responsory. The Response expresses our continual need
for the mercy of Ged; it indlcates end offers up to Cod our
thentfuiness for Hig Holy Word in which we recelve His
mercy. The firat thoupht is our fallure in living eccording

nd thopefore our plea for mercy; but tiwo

to God's Wowd, :

]

second thougkt is that of thenkfulness 0 God for !-:1.'5 REXoy .

‘Which agalin is gsiven to us in Eis lord.

L

*Ome iutrersn Litupsy, P. 423

413 table of asily Lessons 1s supplied in Iho Luthercn

Eymnal, vp. 161-4.

4aﬂcaruer, op, git., 7. 259,

!___—
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The Repgponsoxy

Ruoria: after the Lesson op Lessons a Responsory way
o szid or chented.

The Responsory is virtuslly an extended Reswonse. But
it gerves also a groater purpose than that. Strodach

commente 2n this!
At times the Responsory vas taken directly from the
Lespcon vwnlech 1Y followed, and its function was either
to crystallizo or combine the principal tezchings of
the Lesson or to contrlbute the connectlion with day or
scaacn., The latter 1s now lte specific Tumction 1n

hating 49
One would therefore oxpect the Responsory to be variable,
which it 1s. The Froper Responsories are listed in The
Lutheron [mnel on pages 95-100,

Cpiginelly the Responsory was sung after each Lesson,
Today the best usage nppears o chant the Resporsory only
efter thc lact Lesson, in vhich onse the Responsc Tor that
perticular Leozson is onitted., Reed describes the Responsory

hug:
. A i

fhe firet part, the Responsory jroper, consists of a

serigs of verses and responsos, Ihe ”emmifweén.

called “the verse," is 8o constructed ﬂm:h 8 e

olusion could e uged ae & response Bo ERSR BOXC L

the Hesponsory proper. Then follows 2 1). ragtgr wiich

the Gloria Poirl (without the et in termal, &

the corcluding part of !};he verse is repected. In Lent
the Gleoria is omltted.™™

433’0::*:::&&0‘;1, on. oiLes P 272,
*peca, on. git., pe 377
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" In chanting the Reeponasory, Piepkorn suggents the best

procedure to be:

« = L0 have the copening words of the responsory sung

glther 7 o a:mtar, or by the officiant, the choir or

congragatlon jolning in vp to the verse... The remalnder

is reniﬁgeﬁ vy having the cantor or officilant sing the

verse and the Gloria fatri, Elt‘h the cholr or concre-

eation naking the responses,45

Two couplete series of sottings are avallable for the
Respensoriee. One is put out by Max Reger, The Reaponsopies:
Busiczal Setiinre (Fhrlledelphia: The United Lutheran
Publication fouepe, 1%14). The other is a simpler series by
J. ¥. Chl, Zhe Responsorles of Hatins and Vespers, Seb to
Lugle (Priladelphia: The Unlted Lutheran ZPublicatlon House,

1205).
The Serron
Rubric: -Then may follow a brief Exhortation or the
Seprmon. :

This element of latins is en addition of the sixteenthk
century., The ancient Urder of Matins had no gemmon or
sddress whotecever. iatine was a service prinarily of pralse
and thentesiving ond prayer. Only with the Reforzatlon

emphases on the preaching of the Word did the Bermon enter

the Opder of latins, Reed favors a serwon occasionally, &
priate,

he says, "Upon ocoasion & sermon OF addrese 1s appro

451'1(3:/;-1{3:-!1, 03, gites e 1Te

—————
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and oven necessary." 8 e aiso sermits the use of the
germon after the Jenediocanus. 4T The pubric of The Iutheran
Hympal perzits it in only thle one place. Even then the

rubric is permlisnive and uses the adjective "brief" to

depcrive the serson or extwrtation,

Rubric: Ihe Offerings ray then be gathored.
the rubric is sinllarly percissive due primoxrily to
the fzet that Hatine spe often conducted at times when no
offeringe sre patisref. Whon, however, an offering is
gathered, tiis is & fitting place in tke service to do BO.
Upon hearing the Word of God either in the Lestion or the
Loction and the Sermon, %ho worshiper is anxious to use that
which he nhos also in paterlal goods to extend the Kingdom of

.18 world ard to build up the Loclesla of God.,

Cod heps i

b

o
L

.
e

The Canticle

Rubric: The Songregation ghell rise and say or onent

i

tlhe Canticle.

Th D sus or the Benodictus mAy be
TS e ticles may be used

uaed on Sundays, Other Can
on other days.

ihe worshipers respond after
of vralse and

Onece again in the service
having hsard the Word of God in a Joyous EORg

mﬁe@i, on. git., Pe 391
YT,
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thenkegiving, thle time 1n o spe

L]

Canticle. A ganticle, orizinal

clal type of song called a
17 a Llittle sonz, now refers

to & non-potrical apirltual song or chant, sonstines a

Seriptural soby; sometlines a Serinturel Qm?brnﬁe.“"a

Anciently there were sevon of these plus the Te Deur, 211 of

whick vers talien from the Cld Testawent excent the Te Deum.

Bach wes sung Lo one of the Ysalm Tones,

ike Comson Bervice

Book of the United luthoran Church gives the Benodlotus, the

Te Deum and cighi additional canticles.

Zhe iumthoran Hymmal,

hovever, rives nine addltional canticles for use in worship.

e

These are found on nages 120-122,

2lpo llsteld
which thoy are Dased.

vanticle

Senediocites Cmnia Opsra
{(¥he Song of the Three
Holy Children)

confltebor Tibl
(Sonp of Isaiah)
Zxuitavit Cor Heun
(Song of Hsanah
santenus Louino
(Gong of Hiriam snd
Yoses)
bopine, Audivi
{Long of Habakkuk)
iwiite, Coell
(Song of Hoses)
Ego Dixi
Gong of Hezokieh)

aaﬁ

(2nd revised edition; 5. Louls?
House, o.1542), p. ix.

G. Polmck, The Handbook

For convenlience they are

rere together with the source or scurces on

S0 2
The Song of the Three
Holy Children (Apoorg-
onel) vB. 35,37-65.
{Paraphrase of Fsaln 148.)
Isaiah 12:1-6.
1 Bame 2:1=4,6-10,

H&b. 3:2—6’13.18'19-
Deut, 32‘1'h‘p9'36s40343o
Isalsh 38:10-20,

x to the Luthoran K
%nﬁ?%dm fublishing
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Beatl Fauperaee iia :
(The Beatiiuvdes) th. 5i3-12,

Dignus Eat Apnus Rev. 5:12,1 633, 4
Bong of the Redscmed) ,1_&;?,,5,’ 2

Ageording Lo the rubrle in Jhe Luthepan Liturmy, an antiphon
mey be used wlith any Cantlcle excapt the Te pem.*?  the
Antiphon is used in exaotly the sume manner as when it is
5
uged ctherwise.’C The oronor use of these (anticles 1s also
given in the rubrlos of The Luthersn ldtursy as follows:ot
The Ie dzum, Froper ot Hatine on 2ll Sundays except in
Adrent and from Septuagesime to Good Fridey; also praper
on Fooats and Festivals snd during thelr Seasons,
ihe Sencdictuns, Froper on all Sundeys in Advent and
Trom Leptungesing to Good Fridasy; also proper for
arlily use,

Lgnedleite. Zroper on Fessts and Festivals and
durinr the sastortide, when the Te Deun is not ueed.

- The Dirnus Est Arnus. Proper during Eastertide and
Apcengiont ide, nay aigso bhe used during the Srinity
soason, _

Mo Beatitudps. Fropsr during Trinity Season, but nay
be used any other time except Sundays.

4ny of the other Canticles, except the Haznificat and
the iunc Dimittis, may be used at Hallne on any Doy
except ¢ Bundaey or & Feast or & Festlival,
The ¥agnificat cnd the Kune Dimittis are nelther mentlonsd
nor considercd in this trestwent of tue ganticles, since

they sre both Centicles which ave never used in Hatlns. The

[

49239. Lutheren Liturey, P. 25.
SQM 44 .

5111@_ Luthersn LILurgl, Pe 4a2.
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two chilef Usntlcles used in Hatine save the Te Deum and the
Bencdlotun, which are given in The Luthersn Eymmal it the
Crder of Hatins, and thery wlll therofore bs discussed
individually.
Concernlng the use or monner of using any Canticle, the

best historicel prociics would indicste that the Cantlcle

mould be sung by the entlre congregation. Folack, however,
has thils o sy regarding the matter:

In the Crders of Hatine and Veepers thie canticles may
well be chantod by the cholwr as they usually are done
rather heltingly and clumally by the average oongre-
ratlon, In theos itgone of the service the cholir hes a
legitinate Punotlon,

The Te Jeun Lavdanus

Wo praise Thee, O God; we acknowledge Thes to be the
iord, g Z

all the corth doth worship Thee, the Fathor
everlosting. T

To Thee all angels ory aloud, the heavens, and ell the
wowers iharein. X

To Thee cherubin aund aegg.ghig eog:ﬁally do cry:

Holy, holy, ho Lord of Ba i

Z—Zem'::n ané’sar%i'ﬁre full of the majesty of Ehy glory.

The mlorious compeny of the Apostles pralss Ihee,

The goodly fellowship of the Prophets pralse Thee,

The noble army of mertyrs pralse Thea.

The holy Ghurch throughout ell the world doth
sckrowleadge Thoe: :

The Father of an 1lnfinite maJesE:f, ;

Thlne sdorable, true, and only Son;

Also the Holy Chosi, tihe uomrm:t.er,.

Thou art the King of Glory, vhri“;,m‘

Thou art the everlasting Son of the Father.

= 4 : 8 X theran
52y . Zolamek, "Church Musie: Its Flace ir lu
Joprshin® {5t. Louls: OConcordla Semlnpary Kimco, n.ds)s Pe
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When Thou tookeat upon Thee to deliver wan, Thou didst
hurble Thyself to be born of a virgin.
When Thou nadst overcome the staroness of deeth, Trou
aidst open the kinzdom of heaven to all bellevers.
Thou ﬁ}t?eﬂ‘a at the risht hand of Cod in the glory of
the Fatlier.

%o belleve that Thou shalt come to be our Judge.

o thereicre pray Thee, hielp Thy sorvents, whom Thou
hast redssned with Thy precious blood,

Haxe them to be nurbered with Thy saints in glory
gvarlesting.

& Lord, save Thy pecple, and bless Thino heritaoge.

Govern them, and 1ift them up forsver,

Dey by day we mopulfy Thee;

Ardd we worshlp Thy nsme aver, world without cend,

Voucheafe, O Loxd, %0 Zeep us thisg day without sin.

¢ Lord, have mercy upon us; have mercy upon ug,

C ‘T“f'r&’ 1ot Thy merey be upon us, as owr truast la in
Thee,

¢ Lord, in Thoe have I trusted; let me never e
confounded,

Undoubtedly this Cantlcle ip one of the greatest songs
of pralge cver written. Iis use in Fatins abt t.ﬂ.s point is,
a8 it were, o prand climax to thab part of Hatine in which
tre ft.it’:.ful_ sing their gratitude and praise to God,
including the varlous responses ané the hymn, All are
besutiful expressions of praise, but nons are wore ¢logquent
thon the Te Dewn. Frooctor, who inciudes the Letin origlnal
form from the Serux Dreviery in kis comrents on the
'Te Deunr, reumarks that the To Deum was found in the Rule of
Coesarius (drawn up before 502) and believes that “this
points to the former nalf of tho fifth century as the date

of ite comvosition, and to REllary, ebbot of the monastery
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at Lerine, afterwards vlehop of Arles (440), ae probably
1t ocuthror, "9

There sre (wo other opinlons regerding the authopship
of the Te Deum, Iledleval legend says the Te Deum, which is
also ctlled the “Santicle of Ambrose and Auzustine," wes
composed Ly insplratlon by ssbrose and iugustine at the time
of Auzustine's baptism by Ar:-.braaa,sl‘ but this theory hes boen '
discereditsd, According to Heed the earliest reference to
ite liturgioczl use is about 500, This is gulite perallel to

Procton'

6 view méntioned gbove, But Reed procedes to s&y
thot moot modern scholars zocept Dom Morin's idea (advanced
in 1824&) 4hst Hlceta, missionary bishop of Remeslonn in
Uacia (335-414) wrote or complled 14,99

Denrles toites excentlon to this view slso. He belleves
that the Mirst part espesislly, including "alsc the Holy
Ghost, the Somforter," was written at a date earlier than
thet of iilcets. 4is view is tuat St. Cyprian pemned this
pert, and thet it ie likely a quotation of an existent

tynn, 56

3 53spancis Froctor, 4 History of % G)M %Sc ‘ 'Eha
Fraver (Iondon: Hacmillen and Co., 1 22 '4?' :
originnl Latin fora is given on pages 239-4l.

Sh1vsa,, . 228,
555:198{1, _QE. El&-p Pl 393'

. ' £ azg ce
56y1nprea Dougles, Church Musio in E%m.u %_f_mﬂL_

(Few Yore: Ohavles Seribner's Sons, 13421, P. 1
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Hany have thought that the Te Deoun orizinally ended
with verse twenty~one, with the words, “Kake thenm to be
nunbered with Thy salnts in glory sverlanting.® The latter
part from verses wwenty-two to the ond is considered an
eddition that wes aphended to the Te Deun as versicles and
resgnonees. These versleles and responscs wers inown as tte
cs.c:igelj_.u::-a.?r’? actuslly for the most part, the verses are
quotations from the Pealims, The mamner of 1ts appendage is
sald to po baek to ithe Creck usage of Fating where the
¥ornlng Hyun had besn the Glopls in Excelsis, which hymn wes
followed by versicles and wesponses referred to above,
when, however, the Te Deum becwie the Horning liyrm, the
selection of versicles and responses that were used with it
aradually beeane atiached to 1t and finally becane o part of
11'..53 This sesrke Pplausible.

Ihe rrenter part of the Te Deun proper reperbles &
paraphrass on the Ureed end tLhe tord's Frayer. Cast in tho
form of riytimic prose (or of a hymn when sung), it 1s
exalted coubinaiion of preige and preyer, This s in
complete hersony with the entire order of Natina, In Tact,
a8 puck 1t is also & bridge between the former part of
Hetine, whlch is primerily nralse, and the latter part,

which is primsrily prayer. The creedel confesslons for the
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bapls for ihe eseveral unlversnl petitions which follow. The
firet wmalin sectlon 1s slmilar to the Preface or Hanctus in
The Litwrgy. It pralses the Father firat, then the ioly
*pinity. The second section commemorates Chrilst's redenptive
worit, ag docs the Oroed, and on this basis progedes with the
petiticns and supplicationa. The concluding sectlon glves
he Te Dewrs ite charaoter as 2 morning Canticle with its
pregor for the Lord “to keep us thie day without sin.”

Hieither the Glorie Patri nor any Antiphons are used with
tre Te Deun. The bost usage dleotates that the entire congre-
gaticn Jolin in singing the Te Jeum in standing poaltion.
Tre pubpics neither direct nor prouibit, but custom and
tredition pormit 1is use on speclal days "of Joy, Fralse,
Thanizosiving, Ordination, Haticral Days guch as at the
Desinration of Ssace after War, or Thaniksgiving after Tooco
18 declaped,"5Y Wnen thus used, it may bo sung in place of
the Graducl in The Hervice, of in place of the Glorla in
Excelels 1n & sorvice without copmunion, or st the end of the

Llturgy as & speciol act of thgnkagivins.ﬁo
The Beansdictus

nlesach be the Lord God of Israel, for Lo hath visited

and redeemed his people
alr.t':z -31a§?§22§ed np o mighty ealvation for ue in the

house of His servant David;

595trw1aoh, op. 8lbes P 276,
60‘“'39‘1: 29, 2iles Pe 394,
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&s ho spalte By the mouth of Eis holy Prophets, which
have beon slnee the world began:

That we should be saved from our ensmies and from the
kand of 2ll that hote us}

To porform ihe nercy promlsed to our forefathers and to
remenber Hls holy covenant

To verfor: the ocath which He gware to our father
appaian that He would grant unto us;

That we, Leing delivered out of the hand of our
gnenmiea, might sorve Him without fear,

In kolineos ané righteousness before Him all the days
of our life.

and thou, child, shalt be ezlled tie drophet of the
Elphest, for thou ahalt go before the face of the
Lord to prepare Hip vays;

To give tnovledge of salvation unto Ils peorle by the
rernloolon of thelr sins, 3

Through the tender mercy of our God, whereby the
veyoreing from on High hath vislited usj

To sive Lipht to them that pit in darkneass and In the
stadew of death, to gulde our feet into the way of

pecce,

Glory be 40 the Father and to the Son and to tre Holy

acs.zs:.tr':zs in the besinning, is now, and over shall be,

woprld without end. dmen,

Prigineily tuls Canticle wes a part of lauds, but at
the tima of the Reformation it wes incorporated into Hetins.
It is the Song of Zacharias vecorded 1n Luke 1:68-79. This
scng or canticle was one of the early Lyzns of the Church,
one of the first to supplemont the Fealter 1 the worship of
the Christians, Ite appendage to the Fsaltor daies already
fron the middle of the fourth eentury.al The fors is Jewlsh,

m
but the content is thoroughly Chriptian and universal, The

entire Canticle ia o hymn of pralee to God for the Incarnate

Word of {uvd mede flesh, It reiterates the promises of Jod

61!.‘-2!&- s De 395
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in the Old Testarment conserning this Yord and rejolces in
the fulfillment of all thess promises. The first section
gpouka of the hope of the Hessiak, who will bring spiritual
deliverance, W the end, that the falthful might serve Eim
without fear, and so forth. The latter port of the Santicle
is addreased to the Torerunner of this Messiah who would
precede the ilesplah and herald His coming, It is usually
used apt on alternate to the Te Deum according to the rubrics
glven avove.

The Gloria Patri ls added to the Benedlctus., The
reason for 4his may be the same as the hilstoris rezsons for
which the Gloriz Patrl vas aided to eaoch Fmalm. It again
syubolizes tho unity of the faith of bellevers in the 0l1d

Teatamend and ihe Talth of llew Testament Lellevers,
The Frayers

oy other Frajyers.
Reference has alpsedy Deon uade to the fact that the
Te Deum unites and correlates the first part of Hatins with
the Frayers that foliew., The captionm, “The "‘?m""a”’.:' e
erbraces the servioce from this polnt to the end of the
Bervice. Anclently collects or preyors were sald following

esek Pozlm or Gm\.tlole.Ga Later usage grouped ke Irayers

621p14., p. 379,
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togetuier following the Jantlcle, It is only natuwral that the
worshlper offer up to God hils prayers. In thankfulness and
reallizing his need the falthful offer up to the throne of
grace thelr preyere of pralse and netition, of thankagiving
end supplication.

The rubric in Lhe Lutheran Lituwresy permits the use of
the 3ldding Prayers in the same manner aa the Suffrages or
the Litany on any Vednesdsy or Fridey in lent and. on Good
Pridoy.®% Tt ghould be noted that this whole latter part of
¥atine is varisble. Instead of the form given in the Crder
of Yotina in The Luthersn liyrmal the Cantlcle may according
to the rubric be followsd by the Buffrages or the Litany.
ihe form to be folloved here, however, is that given in the

Urder of Hsting.
The Kyrie

Rubric: All shall say or chant the Xyrle.
Lord, have mercy upon us.

Chrigt, have meray upon us.
Lopd, have meroy upon ue.

‘ The first of tho prayers used in Matine is the Kyrde,
also calied "the Lesser Liteny." The neme itselfl im the
Greak form for "Lord." It is based upon such Biblical
sources as Fg. S1:1; 123:3; Mett. 9:27; 15:22; 20:30; and

k. 10:47. Hoed calls it "a Christian veraion of &

®5rme utheran Lituray, P 422.
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synacogue prayer based upon Pealwm 51:1.“5"

The source ¢l 1t ls the liturgy of the Church in the
wast where 1t appecrs ap followss

"In peace let us pray to the Lord:

: (Response) Xyrie oleison.

“For the peace from on higk and the salvation of

our souls, let ue pray to the Lordt
{Response) Kyrle eleison.

"For pesce in all the world and the good estate of
the Chwrctes of God, and for the unlty among all
men, let us prey to the Lo é_

{Reeponse) Lyrie cleison,"Cd

In elither thls eaurlier Croek t‘omy'ur in cur current
avbreviated form the inportant olement is the earnest cry
of the fatiiful, not only for forgiveness of sins, but also
for divine help and wercy in overy nesd end dlatress. In
reality the Xyrie here serves as a prelude to the petitions
of the Iord's Frayer and the other prayers which follow.

The rubric sbove implies that the Xyrdie be sald or sung
together by 211, Reed differs with this.

In Fatins sad Vespers ths minister seys the first

potitlon only and that the congregation singe end mays
the firsi three petitions in a contlnuous responsc,

This i in sccordance with the use of the early Cohwrch
and off t.u'r:a Tastern Church tofay. The different sppauge=
% 4 & (o]

ment in The Servico correenonds to the latin uee,

The lord's ZFrayer

Rubrias: Then all shall say or chant the Lord's Prayer.

G4z0ed, op. glb., De 397-

655, D, Hoover, Living the Litursy (Gettysburs,
Pennsylvenia: 19463, D, 3.

56399&, o)y _Q_L,t_l_o; De 397'
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Cur Pether who art in heaven, Hallowed by Thy naue,

Thy kingdom come, Thy will be done on earth as 1t is in

heaver. Clve us this day our dally breoad; And foraive

us our trecputsen, as we forzive those who trespass
against us; And lcad us not into temptation, But deoliver
us from evil;y For Thine 1e the kingsdom and the power
end the glory foreovser sand ever. Anen.

The Lord's Prayor at this point in Hetine is moot
eppropriate. It includes both praise and supplioation, It
expresces Lo personal needs of the Indlvidual as well as
the universal needs of all pen, and particularly the special

reguagats of 211 the falthful.

g

-
o8

zoneral dhe text of the lopd's Prayer uased here
follows the version found in ancient liturgicel and pogpular
uce, which includes the Doxolopy and which is contalnod in
the Didache (130} in this form.57 Tho preferred menner of
praying Lhe Lord's Preyer, according to Reed, is to say it.
There should be no organ accompaniment nelther any singing
or chanting of ihe Pru:ler.ﬁs
The rubpic in use directs all, the entirc ocongregation,
to join in this Prayer. This ic in contrast to ussge in ihe

Romon Cnurch. With pespect to this Jungmann writes:

. T 3 t words are pald
To be pure, only the firut‘o.nd las o b O
aloud, . .Pgr_]':gg. aag‘tﬂ‘: and .E_E ae 0nos L_H-Agm_' .
reason for this ls to be found in the so-cailed secret

or discipiine of the Arcans, which was still obgerved

in the Fourth end £iftb centurles. Jut of respsct for

the nysteries concerned the &x‘cana-discipli::eforbﬁd@
the Cur father, the Orced and the words of Ll .

ST1bid., ». 398.
681vid., p. 399.
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Consecration nlong with certain other things, to be
nade known to outslders, Only at the KHans, where none
but the baptized could be present, was the Yater liostor
spld slowd in Ats entirety. Outslide of iass at
devotions wiere theoretlically also unbaptized persons,
partionlarly ontechumong, could be maan& oniy the
firet zad lnat vords were spoken ewdibly.S?

Bubric: Then shall be sald or chanted the Salutatlon,
the Sollect for the Day or other Collects and
the Collect for Orace: Each Collect may be
vreceded by a Versicle. After each Soliect
the Congregation ghall say or chant: Amen.

L]

The Lord e with you,
And with thy spirlt.

3

The oprigin of this Selutation is related to the form
of greeting used alresiy in the 0ld Teptawent recorded in
futh 2:4, 4 similay but slightly different form is usad dy
Gabriel to rery in Luke 1:28, The Salutatlon wae used in
early times by the Chrlstien bishopa uvpon ont;aring, the
church. Before long it was ueed in tho services to denote a
transition fron cne divislon of the gservice to another, and

v Ll o’ -~ wen

thea elso Lo introduce certain parts of the service, such as
the Cospel, the denediction, or epeclal P!'ayﬂrs-?o

The fupction of the Szlutation is here not only that of
2 preface op imtroduction, but it 1s algo, and much more 89,

& prayer that God will hoar the Joint petitions of the

69Fungzann, op. gkkes Pe TT-
705':&9(1, 9_2- ml F] Pe 399'
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ainieter and :o congrogation which the minister offers up

audibly for {he entire cangregation.
The Gollcet Tor the Day

Dubpric: The ﬂolleetsn

The Collect for tle Bunday is ssid at Xatins
throughout the week.

“he Colleot for the First Sunday in Advent is
gald in every service with the other collects
in Advent until the Vespers of Christmas Eve.
The Collect for Ash Wednesday is seld in gvery
Lenten Servlce aftor tue Gollect for the Day.

When 0 Feast or Festivel falls within the wesk,
the Colleot for the Femgt shall be said first
throughout the remeinter of the weekj the
Jollect For tho Featival ahinll be said Lfirst
on that Day.

“henever the Collect for the Day is s=eld, tne
full termination as appointed shall be used,
IP other Jollecte are seld aftsr it, za ab
Mabine and Vespers, the fuil termination shall
be uecd with the Collect for the Day and the
126t Colleot only. The last Collect in iatina
ig the Jollect for Grace.

The short termination of the Sollects used
ofter the Collect for the Day will 1.15\1.9.113' be:
thrsuch Jeesus Christ, Thy Son, our Lord; or
througk the same Jesus Chrilst, Thy Son, our
Lord. ZLxcegtions to this rule will be found
printed in full in the texts of the Additlonal

Gollscts,
Phe fimgt coligot used is usunlly the Sollsct for the

Day, which ia the Collect appointed for use before the

Tlene Luthepan Litursy, 9. 418, Zhe rubries hero given
govern The Jallect for vhe Jay and all succesding Gollocts
Including the cloping Collect for Grase.




&6 :
Epistle in the Servlice on any partlculer Sunday or Festival,
The name Coliect secms to stem from the ancient use of o
brief prayer {Jollectio) wkich was suppssed %o bs the
collectod potitions of all the worshipers, and whkich served
as the conclusion to tho period of silent prayers,i2 Later,
wheon in liatins t‘:-.-e_ perlod of sllent prayers wes discontinued,
the fized Tollesct from the Sucharistic Service of the Day
vas used following the Salutation.!”? Tho use of the Colioet
for the Day in our Order of iintins relates our prayers o

the poprtiocular Day or Season of the Church Year.
Specizl Collects

Followins the Uolleet for the Day may be said additional
Jollecto. The Homan and Anglican liturgles, however, do not
pernit thls cu.':'t.mu.74 Traditionally tho pumber of such
Collects used is five or less, due to the historic tradition
thet the total numbor of Collects used should be an odd
mmber and should not exceed seven.(? The special Colleots

nay bo in ths form of Hemorials or Ad Libitum Collecte.

72:?';3651, op. cit., ps 400.
T31nid.
74.511-.@-
T51psda.
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The Collact for Grace

C Loxd, our heavenly Father, almighty and everlast

God, who haot safely brought ua tgh :ge begimning o%ns
this day, defend us in the same with Thy nishty power,
end proant that thic dsy we fall into no sin, noither
run into any kZind of danger, but thkat all our doings,
belng ordered by Ihy governmuce, may be righteous in Thy
sight; through Jeosus Christ, Thy Son, our lLord, who
liveth and rslgneth with Thee and the Holy Ghost, ever
one God, sworld without end.

He  Amen

The final Collect used in Eating 1s the Jollect for
Grace, which is invarlable. It 1g also listed at tires as
a Colleot for Protection During the Day.T® A versicle may
be used hefore this Uollect. In this ocase the versicls
ususlly used is the followlng:

Vi 1

Let xzy wmouth be £illed with Thy praise.
H: And with Thy konor ell the day.

.t

Songerning the oriplnal use of & versicle bsfore the closing

Collect, Figpikorn writes:

It wep anciently custor to gonciude Lauds and Veapers
with gertsin “uemcrlals," of the Holy Uross, of
8t. lMary, of all Salinte, and 80 forth, as well aa*o:.
festivels whose offices were superseded by ocowrzr-ng on
concursing feasts of kigher dignity. These -mom;arlal
consiated of an sntiphon, & verslole, amd & '-‘-"1-9“5_
The versicle and collects for peace end for protect OBy
during the day are survivals of this modleval custom.

Thie appesrs to be the only Jollect in use in Hatins that

has 1liturgical and historical justification for the use of

TCitumber 46 on page 106 in Ihe Luthoran Lymnal. Kere
it is glven the short termination.

TTraepizorn, 0o ibey Do 1Ts
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a Verslcle pracedlng 1t. %his ie implied in the rubrié of
1@ Dubheray fyrnal on page 95. A ligh of sultable
versicles ls aleo supplied in The Lutueran Eyanzl on

(o]

page 1CL. iHot ell of these are intended for use in Hatins,
however.

The emphasis In the Collect for Grace on the desired
help and guldance, direction and protection is moat fitting
at the beginning of the day. The verslole given avove and
the Collect together form a proper conclusion to the entire
servics., The vresponss of the congregetion is “imen,"
algnifyline that the mrayer was the united prayer of all the

asgentlisd Tfatthiful.
The Zensdiocarus

¥: Bless we the Lord.

Rd  Thanks De o Cod,

This versicle with its response was included in every
Office of the Lubtheren Crders at the time of the fteformation,
Yhen no minlster was present, this was the conclusion to
Hatine.T® 7Tho verelcie is an invitation to the congre-

cation once more to give thanks, while the response 1a &

final giving of thents by the congregation for all grace and

merey moceived. A direction of the general rubrics of
lch

I h nuyd § 3
Ihe Lutheran Hymmal on page 4 should be mentioned wh

T8Reed, op. @it De 402.
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nokes the omlssion of the Denedicamus periissive at certain
timea.
Eiatine end Vespers end with the Benedlcamus if the
iinlster is not conduoting the Service., I the

:‘:.niat,cv is the Uffliclant, he shall pronounce the
"sc-*:'. edletion, and the Benodicanus nay be omitted.

¥: The :Te.ce of a{m Lord Jesus Jhrist and the love of
God, and the comnmunlon of the Holy Ghost be with you

&t the close of Nating only since the Reformation. It was
not used in eny of the Hour Servlces except Compline mrlor to
the Reforration. ® In the form given ehove, which should be
uged without varistion, this Benediotion ls & blessing, a
sscrarsntal set. It is a fliting diemiosal from the pervice,
wkich the comrvgation acknowledges rosponding with "Amen,”

In giving this Benediotlon the minister should use the
propor gesture of the hands, According to the tradiitional
form historically asscclated with the New Tostament

BGI:eriictian, the right hand only is raleed in blessing, vhile

&80
the left khond ie held flet ageinst the breast. The Sign of

- [ n
the Cross 1a made at the words "Lord Jesus Shrist.

-

T95trodack, op. Sikes Do £79¢
Ibld.
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Followlng the responge to the Benediotion by the
congregotlon, there should be a silent prayer by all before
leaving the church or chapel. The minister retires to the
szoristy or follows the chwolr as it leaves the church "in

pilent procession, or upon festivals; singling a final

hymn. w81

= .
“reca, gv. eltie, p. 403,




IHE DPIRIT ARD PURFOSE OF JAATINS
A Spirit of Unity

the opirit of unity opoken of here is not that unity
of foru reforred to in the precedins chapter. That that
tyre of unity is valuable and necessary will hardly be
denied. The unity to which reforenos is now made is &
unity of epirit, a spiritual union of paople with people,
We must Zeep in mind at all times that Hatins is not to be
Just anoither form, not s rituzl, but rather a living, vital
exprepslon of the falth of those who participates In this
gservics and in this particuler form of worship. Hatins 1s a
form of worship, of corporate worship, Historlcsl traGitlon
daes not comment the use of Hatins es a form for individual
worship, althosugh its use as such is nowhere proulblted.
A8 & fori of worahlp, the use of Matine bas always been a
corporate =ot, an aat of worship engaged 1m by a groun of
belisvers. Ths opirit of sll corporate worship is the
epirit of unity awongz ell those who worshlp together in llke
manner. In Christian worship, however, tuis unity le not

restpicted to the lmmediate group of worshipere agsenbled
vorshiping the sawne God and at the
left thelr

vislbly in one place.

Bame iime are also myriads of pouls who have

thelr

esrthly hablitetions to dwell in the presenco of

W IR B B Beew
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Creator. Legloms of saints are praising God oven as we are.
“e are uniied in epirlt by this very act of worsiulip with ail
the prophets, apostles, maruyrs and sainte of ali ages. ;
This, then, Lecowes all tho nore significant when one pouses
to refizot on the foras of worahip which ho uses. . Matine as
we use it today lc epsentlally the same aas the historic form
used tiroughout the senturics since lis origin as a fornm of
worshic, This 1a the unity with the hilstorlc past wailch
should be felt and understood in every usage of Eatline.
Loogver bas this in mind when he wrltesi

We dc well to appreciate the historic forms ond rites,

not nerely bocause they are historic, but because these

forrs of worehlp were born in the hearts of those who
lived neer %o fod. A8 members of the Church, we
worphly with these eouls today in the blessed communion
af sninte. The use of these rites, helps to bring and
rotein in our consclousness as & living reallty ourh
corrunlon with the sainte ac we with them worshlp the

God of us all,.

This of course alec implies that there is o epirit of
unity in the present. By that is meant a spiritual wnily
with ali foliow-membore of the Body of Christ who Join
togsther in corporsto worship., There ig no unlty of the
Ecclegls when theps i mo corporate worship, even if the
worshlp te public worship., Covporate worship is not merely
the publio and common recitation of certain forums, hymns or

prayere. It must be & living flow or movement among those

13, 0, Hoover, Living the LIUDEY (Gettysburs,

Penngylvania: 1946), p. 5.
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who worehip ltogether, & dyramlc interaction tazing place
anong those wic are united together in Ohrist.

The realizatlon of this will make one conscious that
thore are no bounderies or linitations when bellevers
worslilz, Jongregational barriers fall by the vay, years
end decades and genturles lose their limitations. There 1is
one HZeelesls, one Comxunilon of Saints of which we are a
rert. WwWhien any group of bellevers Jolns together In
corporate worahlp, and in this conneotion does co using the
form of ¥Hatlina, that proup does not worshlp alone as a
pingle proup; bub rather, with the group is gathered all the
Beclesis, all the saints end g1l the angela. This is
vividly broucht out in the Te Deum in such expressions aas
"all the eerth 4otk worshilp Thee, all angels cry aloud, to
Thee chepubin and sersphim contlnually de ory, the.glorious
company of the Aposties praise Thee, the goodly fellowship
of the Frophets pralse Thee, the noble army of martyrs
Pralse Thee, tke holy Chupch throughout all the world doth

acknowledge Thee." This is the spirit prevalent in Xatins,
The Spirit of Pralese

Thore cen be no honeet analysis ard evaluation of the

Order of ¥atins without an ever-increasing ewarensss and

oongclousness of the lofty pature of both itp form shd ite

ape ohalrac-

content, which is permeated tiroughout with
Katins, it is irue,

teristic elemamt, nanely thab of pralse.

il e e _

P ——
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is & service of pralse and prayer, origimti;ts from the
anclont Iours of Prayer. Yet ite predominant note 1s one
of praolse. To be conslatent, the form must be a lofty form,
for "the preise of God reguires the most elevated of forms
to be in havmony with the lofty character of the content."2
Sut the worshtiper caa never lose sight of the content or the
gpirit of the service, rom the bezinning of Hatins to 1its
very end, Trom the ovening versicle to the concluding
Benedliocanua, thers ls one spirit-~the spirit of rrelise to
God, A4lumost every sacrificial act of the worshlper in
¥atine is an addltionnl act of praise, from the versicle to
the bhymn to the posponses to the Hesponsory to the Canticle==

a1l build up to one grand climactic paean of pralse.

The Furpose of Hatins

Gnly when one comprehends the oplrit of Eatins ao it
truly is, = spirit of unity end the epirlt of pralse, can
one then grasp the purpose of Hatins., Hatine, as stated
before, ie a service of worship. There have been a great
meny purposes edvanced for public worship, » anglng all the
way from the completely devotiomal to the purely psycho-
logicel. 7he purpose of Hatina 15 not to cleanse the

individusl soul from its indifference and gellfisbness,

{New Haven: Xale

2y dan V. Bodern Horshio
on Cgden Vogt, .g.,—-;ﬂ.:ﬂao_

University Press, 1327
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either toward God or toward man, elthough this is most
certalnly nocessary for profiteble worshlp. The purpose of
Hatins ls not primerily an opportunity for importunity in
proyer, Tor seeking the sorely needed help which one cammot
find, =ithough that slso 1s neceseary in communion with Cod,
Helther ls the purpose of Hatine to turn an individualistioc,
unhealthy subjectlive indlvidual into an obJectively minded
reraonality.

The one prlumary purpces of Matins 1s to provide an
opportunity for individual bellevers tc Join together in
corporate comrunion with God, to praise Him for all Eis
blessinze, tc praise Him fop lils grace ani mercy, for
establishing ard preserving #His Ecclesia on esrih, for the
blessinge reccived throush the Word, and to pralse Him for
the privilsge of worshiping film together with all the saints

and snpels., This ls the purposs of Hatina.
The Use of hatins Today

Freve ghould be no doubt absut the fact that the Church

in our day has not exhausted 1is 1iturgleal possibilitles.

This is true in general and alsc in particular with respect

t0 tke use of Matino in the worship life of Christians.
Reed is correct when he says concerning Hatina and Vespera:

Pke Shurch in the twontleth century has not yeb
realized the possibilltles in these Services elther as

a mediuws for th ~=1e devotlons of & group, or an &
1 medium for the slipie Set work richly built up with

rattern for an elaborate
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chanting, responsorlee, and other choral features and
an enlarged selectlon of lesmons, hymns, and prayers, 3

There alsc ghould be no doubt sbout the fact Shat &
good desl of instruction will be necessary in order that the
Chuprcih may fully reallze such liturglcal possibilities.
Instruction will heve to be glven concerning the necessity,
importonce, and value of having gsrvices additlonal to the

chiaf

wn

exvice of the Holy Day. Hatlms 1s not to take the
place of the chlel service on Sunday. 3ut "Matins 1s the
Order which should be used for dally pervices, whether in
churck or school chapel, and to be consistent in practice,
for the Lord's Day morning slso when there is po geleoration

Lntins 13 a service supplementary to the chief service

Jomanion. u

of the Lord's Day, but it ls chief of the supnlenentary

services. It iz difficult,” as Resed says, “to conceive of

-

]
o finer Order of lopship for the conpregation’s second
service on Sundeys, for eaprly services on festivals, or for
the daily worshlp of church schools, colleges, sexinaries,

ets., "5 ¥atine ig unusual ly adapt.able with its variable

JLuther eed, Ihe Lut (Zhiladelphia:

Nuhlenbers Fress, c.]::#‘? ;D& 3 9'

e a!radauh Eanual .,gnﬁem (Reviaed edition;
o Ze . (] & 64,
Fhiladelshia: i.uhlenbarr I’reaa. +1940) ,

:’R@G.!ﬁ, O0. m., Pe 368'




perts and extremely flexible, It may be used in ite
simpllelty or In rlech liturgiosl and musical elaboration.

Whatever muslcal settlnge may be used for Katins, the
spirit of the musle should be in harmony with the spirit of
Hatins as o vhole, the spirit of pralse.

Xo one can give a group of specific directions to &
congregation or any other graup a8 to how they should
conduct the service in their midat. ZEach group must declde
for Ltmell. The Cprder of iatine is avallsble, likswiese 1ts -
rubrice. One positive suggestlon might well be glven as an
exanple of wkzt has been tried ani found to be extremely
vaiuable. lebber makes the sugsestion of having two
servicss in the mornlnz in fsll, winter end opring, one at
eirht o'clook and the other at the usual time,
et the early service be an unmutilated Katins,
reporien throughout, with the proper Pealms sung, and
net read. If the pastor alngs well, then both versicles

and responses may be chanted, snd it becomes a choral

iatine. ZSven the %eaaons may be chanted to the
traditional tones.
Webker adds that the excuse of “not knowing” the service 1s
only "sn evidence of laziness," To teach the congregation,

Webber sars, "two or three congregational rehearaals, aftar

sorvice, will solve the prablem.“'?

8%, 2. wevser, "The Zarly Scrvice," aAmerloan Lutherai,
XVI (Sentember, 1533), 16.

Tibia.
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Only when the congregation understands what Hatins 1s,
will it besin to appreclate this liturgy. f%hen, golng a
step further, the congregstion knous some of the hlstory of
Hatineg and uanderstands the ocharacter and function of the
pervice as o vhole 28 well as 1ts component parts, then
will ¥atinec be a service which 1t will mot only en)oy, dub

aigo onc toward which worahipers will eageriy look forward.




AFPPEEDIX A
Goneral Rubprice

Tie Ceneral Rubrics glven here are tazen fron pagos
4#17-C of Iiie Luthevan Liturny and page 4 of The Lutheran
dymnal, Only those rubrios which ars pertinent to the
proper oconducting of Hating and which were not enbodied in
the dliscuasion of the individual parts in Chapter Two are
here licted.

For oll ssorificial acts of the Services the Einister
frces the altar, and for all sacrazmental acts he faces
the Congregation, .

The sacrificizl acts...in the Grder of Hatins: +the
Hymns, the Opaning Versilcles, the FPsalmody, the
Versicle after the Lection, the Canticles, and the
Frarers, ,
The szorazental acts...in the Order of Hatine: tke
Invitatory, the lLection, the Sercon, the Balutation,
he Benedicemus, and the Benedfotion.

Suristmas, Easter, Fentecost, snd Trinity Sundoy are
:‘.esign:a.t@:} ;; Ehe'!i‘ea.ats of f'.he Olmrch Year; all other
Festivel Days are deslanated as the Pestivals of the
Churern ¥Year.

ival falls within tho weelz, its

sk T ez ‘oat
Wheon o Feast or a Mest of tho following

Propers shall be used until the eve
Sundey,

% ; 2% art of the
The word “shaoll” in the Rubrlcs makes the b 3
Service sg -i;aigsze.tea obligatory, while the word "may
leaves it optional.

i g Hinipgtor;
V: stands for Versiole, said by the &
R: designates the Rosponse by the Congregation.

Silent Frayer should be offered upon entering the
Church and after the Benedictlon.
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all necessary announcenents which are not o part of

the Speclal Intercessions and Thanksgivinzs should be
nzde after the close of the Service.

APFPENDIX B
The Gign of the Oross

Tre two ways of mignlng the cross are wsually terned
the bestorn sipn of the cross and the Latin sisn of the
crose. The Zestern sign of the cross is made from the right
shoulder 1o the ieft shoulder. The interpretation generally
given is the following, which should be correlated with the
actual sizning of the crosa: "Our Lord Jepus came dovn fronm
heaven, bocame inearnate and was crucified for me, and
entered uy henrt.” The Latin sign of the crops is made fron
the left to ithe right showlder. This ueage is dated from
gbout the eirhith century.l Both the Eastern elgn of the
erose ond the Latin sign of the oross referred tc here are
in pefercnce 4o an lndividual signing himself with the sign
of the cpoes. ELlther wey mey De used., When, however, the
ninister maxes the sign of the cross o the congregation in
Pronouncing the Benediotion, the signing ls slvays made froxm

tte signon's left slde to his right side,
18 also permitted in Hatine at

i following the Opening

The sipn of the cross

the begimming of the Gloria Fatr

I
lzgoavs Eresented ab the Pirsh Litursiosl Ingtiliig .
(Valparaise, Traionat §iiparaTsc University Froas, 0-133 1
p‘ 35.
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Veraloies, Thla seocrs te have been the practice of the
Churech ever since the fourth century. ISspeelally during
the #iddile Ages, in Germany primerily, “the siesn of the
croge vas made et the beplnning of the Glorie Patrl in

re{ccg;nfi.tim: of its slgulficance as & profeseion of ru.‘.l.th."a
LPPERDIX ©
The Cholr in Hatine

Fatins doze nst requirve the necessity of a speclal
choir, 7The average churoh choir will 4o guite well. FRow-
ever, il it ie feasible to the individual congregation, the
followine suprestion by Webber mey prove very helpful for
¥ating. "There mey be, for exswple, & surplloed cholir of
voye and wen. Twelve boys, ranging in age from sight to
thirteen yoars of age, and six or elght rellable men will be
sufficicnt for any choir.” "3
ne choir should not alng an anthen in Katins,
Hlstorlon?l tredition conpels the exclusion of any anthem or

8c¢lo.,

2 uther Reed, The Iutheran EE%Lm (Eniladelphias
Huhlenberg Fress, C.1947), P.

F, R, Webber, "Hatins and Vespers," Erg Egc
Luthersnn, 1T (1934), 54.

h"
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AFZRIDIX D

Veostirents

Regarding the vestnonts of the minlster, YWebber says,
"For the vest majorliy of our congregntions, tho cassock and
surplice are the only vestuente necesssry. It is entirely
rroper to sing Hatins in 2 plain black casaock."" It is also
vroper 1o wear a black »obe and a stole, e.ccordins to

Girocdach, or cassock, cincturs, surplice and proper 51;010_5
AFFEXDIX E
Lights

"o vracedent of the old Sarum rules regarding ligkts

Sr gandleps nb liotine favers:

chiLing twoe oandles only for Xattins and ETonsonges»
4 thepe is possibly something to be sald for these

s 1irhts (=t lesat for Matiina) being the standerds,
Te two on the altsr on such Sundays being only iit
shen the Sucherist begpins., On ferial days, of c;mrsg.
there are no lights at all for Hattine and Fvonsong.

chcb © 1

2

The best custom, according to Webber, secus tc use the COfflce

lighte. "fhe office 1lghts are used for Vespers and may be

used for Matins, especially on Feativals and within thelr

dnta,
5%, 5. Btrodach, & Hamuel on ¥o (Re;é.ea editlon;
Fhiladeiphin: Euhlenberg fress, 0»,19401, Pe 200.

(2]

Porey Deermer, Lhe Esred ! %gmo_%}?(%?th edition;
London: Geoffrey Cumberlegs, 195T)s Pe

e
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octave., In Lutheran churches it 1s not conslderocd correct
to uge the Communion lishte at Zatins and ‘Ieapers."7 This

prectice appeares to be the best.

?"'s"E':.'.‘r"-‘Jel‘g gR. git.; D. 56
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