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OHATTER I
DEFINITICN AND SCOPE COF THE PROBLEM

There have boen many movements and trends within the
Lutheran Church since the time of the Reformation, end
these have inevlitably affected asvects of Church life and
proctice to some degreey; depending on the type of the move-
ment, In the twventieth century, wlth its great and influen-~
tial world events, there has arisen a new Lutheran consclous-
ness which reveals itself in many ways in various countries.
This consolousness, in some countries, shows itself in a new
liturgiozl interesst, an interest which, while attempting to
be snegificelly and definitely Lutheran; is attemdiing to be
greative and to add to the cultus of the Church, as well as
to revive many ILutheran traditions and practices. In 80
doing, the Lutheran Church is in no way attempting to discard
its distinctiveness or merely to borrow from or copy othora.
Rather, the Iutheran Church 1s only moking full use of what
she rightly claims to be hers. And in order to kmow and to
show her olaims, she points to the Reformation perlod, to the
time wnen she made Mmown in the clearest mauner what wes hers,
Therefore, to understand the Iutheren Church end to ¥now and
t0 eppreciate her claims is to know the Reformatione Since
the writer has observed this trend within the Lutheran Church
and hes been G;;;xt uo in 1%, he has been prompted, on the

bagis of gertsin of Luther's writings, to discover for hlm-
Belf some distinct Lutheran prinoinles in regard to worship.

i
l
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Of Luther's liturgicel writinge, his Formulas Hissae of 1523
and his Deutsche of 1526 were taken as the basls for
research. Thus, by studylng the background to I;uthar’s
1iturgical activity end by observing Luther's objectives
in hie liturgioel undertekinge, the writer hes attempted to
discover for himeelf that whlch is distinotly Lutheran and
how it le to be applied.

In writing on “The Background and Objectives of Luther's
Formule ¥ieasae and Deutsche liesse", the writer hes first
ettenpied to find the purpose of the llturgy, and then to
s2e in vhet relation the purpose would stand to tho Reform-
ation, thet is, to the works of Luther. In so dolng, the
writer was presupnposing the claim of th; Lutheran Church that
it 18 not a CGhurch which has broken away from the true Church,
thet it is not the Church of the sixteenth sentury, but that
it is part of the Church of all time, that it is a continu-
ation of the Apostolic Church, that it has Ohrist as its
origin. The pericd of the liddle Ages, which forms the
general background to the work and activities of Luther, is
& period full of historic material: In a writing such a this
the writer desmed it nelther essential nor possible to cover
this period in any great detail. The purpose in surveying
the period wee to discover the epirit of the age, and to note,
in e general way, the various tremnds and moverents so as to
form the éont.ezt for a proper understanding of Luther's
writings. With sush a general baokground, the task of under-
Btending and the possibility of evaluating the immedlete
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background to ILuther's liturglcal activities was simplified.
At first the writer had tried to take a2 greater part of the E
immediate background for granted. It was found, however,
that while the immedlate background wae almost purely
historloal, 1t nevertheless had an influence and effect on
Luther's liturgicel activity. Therefore it had to bLe
treated go ag to form the immedlate context. Only then
could e study of the specific writings of Luther be under-
taken, '

In gathering the material for a geéeneral background, the
writer hod great diffioulty in findling materlal which dealt
speclflically with the liturgy snd llturglcel prasctices of
the Middle Ages. Yhaet materiel could be found showed a
diptinot leck of liturgical interest and astivity. Thus the
writer was compelled to go beyond the liturgical field in
order to find the causes for sush a lack: This implied a
gensral study of the secular and religious history of the
period; for wvhich much material was avallable. The
historiocal data of this period was accepted generally by all
authorities, and therefore only one source has been used as
reference in cach fleld within the writings The chlef
source for the sotua) liturgloal practices and oonditlons of
the time was several of Luther's own writings. His Treatise
on the Nev Testament of 1519, and his writing On the Abuses
of the Mass of 1522 gnve an 1dee as to the worship and
servige of the late Middle Ages. Tne material concerning
conditions within the Church and their effect on worship life
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was gathered from his writing on The Fapaoy &t Rome, 1In

singling out Luther's Formuls Missae end Deutsche Messe

for special study, the writer encountered one great
difficulty, namely, that there was very little source
materisl spart from Luther's own writings. It was found

thaet very few men have attempted to examine; survey or
evaluate any specific liturglgal writligs of Luther. His
works generally have been seen ag part of the totality of the
Reformetion, and as such have not been exhausted singly.
Severel authors have viewed Luther's liturgical aétivlty in
relation to the liturgical activity of others. By comperison
then the distinctiveness of Luther's writings ves stressed, .
Others have teken only parts of a writing or writings and
studied them in fullest detall. Few men have glven short
surveys of some of Luther's liturgical writings in various
periocdicaels, Thus, when undertaking this study, the writer
hod material at his disposal which was of a general type.
Although 1t was related to the subjsot of study and dealt
with the subject matter, in moet cases it did not apply to
the specific problem of this study. Therefore the 1
conclusions resched end the points emphasised in this study
are the findings of the writer, based in greater part on
Luther's Formuls Missse and Deutsche Ugsee.




CHAPTER II
THE PURPOSE OF THE LITURGY

lony attempts have been made to define the liturgy, its
nesning, alms and purpcse. In ell these definitions the
central thought 1ls essentially the seme. The llturgy is not
merely & something which wag edoptéed by the Christian Church
as time went ons Rather, the liturgy wes en éutome.tio
growth and an sssential develooment wlthin the Christian
Church, This can readily be seen if the origin of the
Christian Church and its purpose is examined.

in the very perscn of Christ the origin of the
Christion Church can be seen, and in the light of His life
end vorlk the purpcse of the Christian Church is evident,
nemely, to bring selvation to all mankind. This purpose,
elnce COhrist, has becn carrled out through the preaching and
teaching of the VWord and the use of the Saoraments. All
those then who heve been led to Ohrist and who have found
their salvation in Him are inseparably bound together in
Christ. Thelr very falth unites them. In other words, they
have & common faiths From this it follows that their worshlp
of and to Chriet would be not only the worghip of individuals,
but also a corporate worship. For this reason the Christians,
shortly after the Ascemnsion of the Lord, assembled together
for gommon prayer, supplication and exhortatiom. Out of this
hes grown the liturgy of the Churche.
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The purpose of the liturgy therefore can be easily
determined. It 1s twofold. In the firet plsse the Church,
through its liturgy or publie worshlp, desires to glve
expression to its common faith and 'baii.ef, thereby to
witness to its menbers and to the world at large. Seoondly,
in giving expression to iis common falith and bellief, it
Goes e0 in such & way in various forms no as to reveal its
essentlal charaoter. JTuther Resd exprosses this character
in the following two ways:

Gommon aporsclation of God's greatnoss snd goodness,

and approvriation of His grace in Ohrlst Jesus; have 1

prompted common expresslomn of thanksgiving and petition.

» « « The maln springs ¢f common worshlp, hovwever, are

a8 compelling senme of ploration, pralse and thanks-

glving; the desire to hear the truth of God snd to be

strengthened by the Hgly Saorement; and the joy of

gpiritusl fellowships

The Church then, through its liturgy, that is, through
the proclaiming of the Word, through prayer and through
Secrament, presente its Ohristien felth end beliefs Iuther
Reed defines this purpose of the liturgy in this way:

It presents a complete and well organised summary of

the Ohristian faith ond life as a basis for common

meditetion, vrayer and thanksglvinge. « ¢ It rasulﬁ.rly

reviews the "things most surely belleved emong us's « o

Because of its confessicnal character and 1ts careful

preperation, it is 2 living, gruthful expression of the
Church's fund=mental beliefB.-

1 ather Reed o Lutheran Liturgy, A Study of the OJommon
Service of the Luin%n'ﬂm hur vﬁ"’m‘erl foa; TPt Tadorohlas
Huhlonberg Trest, Cs1047), Ds °

°Ibid., pe 3s

5Tbide; Do 21e




Paul Veber defines it thus:

‘Any liturgy « « « 18 made up of selections from God!s

iunspired ¥Word, and prayers which set forth the truths

of God's Word.4

T™e slgnifleant parts of these definitions are the
phrases, “expressions of the Church's fundamental beliefs"
and "truths of God's Word®, It 1s from God's revealed Word
that the Church takes end proclaime its truths end funde-
mental bellefs. And this the members of the Church have in
common with one an c'rbher. A diffioculty arises, however, when
the history of the liturgy is examined. The Ghurch, through
the sges, has not kept the gommon fundamental bellefs., As
the Chureh was plagued with heretiese and false teachers who,
preolaining other and false doctrines, elalmed t¢ have and
understand the truth as revesled in Ged's ¥ord, the Church
no longer was & unity. And simce the fundemental bellefs
vere no longer commcn belliefs, different liturgles arose,
liturgzies which then expressed the dlsunified bellefs. A4nd
a further csonclusion may be dérawm from this. Vhere the .
fundamental beliefs were false and unascriptural, there also
the 1iturgy, which gave expression and public witness to the
same, wes false and unsarivtwral.

¥hen now the Reformation period is examlned, it wlll be
seen that of necessity there had to be & liturgical reforme.
Luther's Reformation, which began with an attack against the

4. a -»ret;bar Studies 1n the ﬁ (Erie,
Pennsylvaniat Ashb;- Gompany Fub 91‘5. 8)s Pe 15
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prevalent abuses within the Church at the time, led finally
into a reform of the doctrines of the Church. £ines it was
necesgary tc bring the Church back to the way of the truth
in dootrine, it hed to follow that those dosirines smd
beliefs would .30 be reformed in the liturgy which expressed
euch doctrine end belief. This did not imply that Luther
himself hed to carry ocut such reform; byt simply that there
had to be a liturgical reform. 5ut Luther dl& become activo
in such reform. In order the betier to understand his work
at liturgical reform, it will be good to survey the Church of
the Middle Ages, her teaohiné and practloes




CHAPTER IIX
A GENERAL BACKGROWD TO LUTHER'S LITURGICAL REFCRM
' The Ohurch of the ¥lddle Ages and her Dogma

In outlining the Church of the Middle Ages and her
Dogme., the Church of that period cannot be seen only in the
sphere of that determined period. That time in history cean
not be elevatsd above the preceding history and be examined
es & separate end complete entity. Only when seen as a
development from the past or as a progress in history ocan a
true and definite plature of the Ohurch of the ¥iddle Agee be
medes The outline now given will not, however, deal with the
Esgtern Church, but will sreak specifically of the VWestern
Church, since it was there that the Reformatlon unfolded
itself,

The chief characteristic of the Western Church of the
71ddle Ages ie thaet 1t was the Church of the Holy Homen
Enplres This fact cen reedily be seen if the rise of Rome
in importance and leadership during the previous centuries
is noted. By virtue of its geographical poslitlon Rome, at
an ea.rly date, assumed nmuch importance. Then by gradually
assuning leadership, and using vigorous policies, she managed
to plage herself at the head of the Western world.

Coupled with the rise of Rome to leadership is the
development of the Papacy. Gince Rome was the centre, it was
natural for the Bishop of Rome to exert his influenae and to
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make his power felte It was in the fourteenth century thet
Papal power resched 1ts peak. Vhereas us to that time the
Papaoy had dominated both the Church and politics, from then
on 1t began to lose its sway. But deeplite its dovaward
trend, it was 8till a power to be resgkoned with, Such
dominance of the Papacy enabled it, with coaparative ease,
to enforce its religion on all peoples. Reform movements
prior to the Reformation failed because they falled to over-
come the power of the Papaoys

Ancther development, closely linked with the rise of
Papel pover,; is the development of the hierarchy. The
Fapacy alcone could not have maintained its power and
authority had it not worked out a system and organisation by
which to spread end enforce its power. To echleve thls,
pover was delegated to the servonts of Rome, to Blshops and
priests, who thus became the agents of the Papacy. Belng \
such and having such delegated authority, Papal power_ was
felt throughout the entire VWestern world,

This, in brief, was the polity followed by the Roman
Uhuroh of the Middle Ages. Quite naturally, thie had 1ts
theological and practiocal implications. Because of the
growth of the Papacy and the hierarchy certain dogmas had to
be altered to fit such & system. Cne such dogme was the
priesthood of all believers. The development of the
hierarchy hed mcde a definite split between olergy and
laity. Furthermore, through his delegated authority the
priest became a medlator between God end the people. The
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I = thou relationship betwsen God and the individual was
thus obscured. Also the Pope, by rising in authority and
importence, had not hesitated to use such authority. Inm Bo
doing he went to extremes by o6laiming to be Christ's Vicar
on earth. Another development was the dootrine of tradition
which accounts for many dogmas in the Roman Ohurch. Tredit-
lon wee made equal with Seripture. The fixing of one dogma
in partiocular had much bearing on the Church of the liddle
Ages, naneoly, the doctrine of Transubstantiation., This
dogma found 1ts expression in the Oanon, which was the chief
part of the celebration of the Masss Through this dogma the
Hass changed from e Sacrament to a Sacrifice. Once agelin
the suthority of the nriest was prominent. Only he had the
power ond the commission to perform the saorifice, Further
effeots of the fixing of thie dogma were the withdrawval of
the oup from the lalty, the sdoration glven at the elevation
of the hoet, the idea of merlt in watching the sacrifice and

e strong stress on adoration of the host in the prayers.
The Worship end Service of tho ¥iddle Ages

Since the dogmes of tﬁe Roman Catholiec Church hed to
find thelr expression in the worship end liturgy of the
time, it is comparatively easy o determine the type of
service which was conducted. The Canon, forming the chlef
pert of the oelebration of the Mess, was deeply impressed
with the idea of seoriflce, The climax of the sacrifice was
the elevation of the hoste. When tradition vas added to this,
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the result wae great show and splendqur. The service wWaos
made more elaborate with many little details such as
kissings, bowings, striking of the brezst. And added to
thie were the meny ornaments and vestments. All thie
developed out of tradition.

The chlef charadteristice of the service, however, was
the almost ocomplete lack of partleipation on the part of the
laity. Y%he Mass, heving become a spectacle, performed only-
by the oriest, the people became more spectators, Such
looking on, however, wes oonsldered as merlt or & good work
on thelr part wilch alded in gelning thelr salvatlons The
geparation of clergy and lalty was made more oonplete‘in the
fect thet the nriest sald all the prayers, end thet in a
quliet, inauvdible voige. Further; only the priest pertook of
the cup.

Yet another outcome of tradition and Papal suthordty was
the inoresse in services and types of worship. The Saora-
ments were increased from two to seven, &nd out of these
Sacroments grev many abusesg and mlsuses such as paying for
penance, the merit in relice and, above all, a greater
vower for the hiererchy. The people Were burdened with many
delly prayers and services which they had to observe.
Canonical hours grew in importance and were to be atrictly

adhered to.
From this it may be conoluded that the worshlp and

service of the Middle Ages was very oompllcated and elaborate,

much time and energy being glven to minor detalls. Besides



many. of t,ha fundanmental dootrines belng olouded over,
changes and dsvelopments had taken plage in regard to dogma
and practice. All this, however, does not mean that there
were no /good parts to the services of the lMiddle Ages. A4s
will be seen in Luther's activity in llturgical reform,
there was still much that wae good. Iuther's liturgicel
work v.'as.'no'b e throwlng over and cesting aside of all that
had tsken:place in the previous centurles. Rather it was a
capting cut of the bad, and a retaining and establishing of

the goods His aotivities were not revolt, but reforme.
The Worshipoving Laity - thelir Culture and Learalng

Before proceding to the Reformation period and Luther’s
vork in liturgleal reform, it will be necessary f:l.::st to
exemine the standerds of the laity as they found themselves
ocaught up in the large and complicated network of Roman
liturglical practice. The questlon often arises as to why
attemnts at reform prior to the Reformatlon did not succeed.
The anever glven is twofold. First, the power of the Papab;r
vas too strong, and secondly, the people were too lgnorant.

The strength of the Papaoy lay in its power over and
hold on the people. The strength was sained,l_not through
persuasion or by convinoing the people,. but ﬁy force and
authority. Exploiting the people and making good uee of
1sn0rance, the Foman Oburchk hed not hesitated to meke laws
Whioh emoraced the whole 1ife of 'l'.he 1ndividunl, especlally
in 11tur510a]_. practice, The people, kn owing no weay out, end
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having no leeders, hed to submits Onde under submission 1t
was only a matter of time before they grew into such a way
of 1life., Such blinding_ of the people alsoc fitted well into
the hierarchloal system of the times

¥hen 1t is sald that the people were ignorant, it does
not ilmply that they hed no education at all. Instead, the
education which they did have was not sufficient 1o give
them the opportunity of thinking for themselvess Toward the
end of the Mlddle Ages, however, there was a growth in the
standerd of culture end learning among the people; wiich was
an outgrowth of the Rennaisance.

The Renalgsance

In great part it was the Renalssance whish set the

stage for the Refomtionol

Its very spirit and character
spoke for and demanded changes and reform., And this spirit
found its wey into and had its effeots upon-the worship of
the tlime.

The COrusades of the twelfth end thirteenth centuries
are generally polnted to as being the starting point of the
Rengslssance. Through the Crusades the people came into
contaot with various forms of oulture, and much of 1t they
adopted and took back to their own lsnds, In this way & new

era was brought forth, an era which brought many changess

liers P dua.lben History of the Christian Ohurgh,
(Now yoors Be Qualben, A S O 80T pov 105°05.

[ ——————
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It may be characterlized as the age of adventure and of
exploration, and this spread into all forms of 1ife:. The
effeot was that the people f£locked to the ocltles; new trade
routes were opened; new lends were discovered; ecocnomic
gystems were chenged; e new class of people was formed;
universitles enrang up; soclal life changed end many
stendards were ralsed. BSeversl of these changes had an
important bearing on Luther's liturgical reforms.

In the Tlirst plage, because of the rise of universities,
the educating of the peonle waa taken out of the hands of the
Church echools and the people thereby further ‘removed from
the Church. Also the standard and type of education in
the universities was quite different Ifrom that of the Church
schools. In keeping with the spirit of the age, the learning
of the time looked for new outlets; and this it found in
historical and philological studiess &nd with this speclal
interest thers arose a oritical type of study. BEecause of
this ardent desire to examine all possibilities, Church
documents were eubjected to severe oritical examlnations.
The result of such examinations were not always favourable
towards the Church and ite teaching, and {-,his led to &
desire con the part of the people for reform.

Secondly, the spirit of the Renalssance evolved & new
and extensive interest in the fine arts, such as sculpture,
peinting and architecture, BSince the outside world did not
glve any opportunity for the devolopment of such art it
found its home in the Church, end spresd its influence there.
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This had a dlrect bearing on the worship life of the people.
thereas the people hed becors totelly inactive in their
worship life, belng glven no opportunity to partisipate in
a.h:r way in worship, they now found in these forms of art =
means whereby to oxpress thelr religious feelings and
esntiment. In these arts they found thelr edification, and
to them they gave their adoration. Thls explains way at
the time of Luther there was such an emphasis on: externals,
and why there was such & violent reaction on the part of
gome of the Reformers.>

¥rom this it would appear as though the Renalesance had
only & negative effect on the worship life of the time. But
thore was also e positive element which was twofold, J;n the
first place the oreative genius of this age succeeded in
producing vetter paper which in turn meant betier and more
abundant printings. MNore and more books were thus plaged
into the hands of the people, particularly religlous books.
This alded the Reformation greatly in that the Reformers
were sble to equip themselves better; and the people were
able to follow the procedings to a greater exitents Secondly,
the spirit for adventure and desire for exploration and
nevness had foumd an avenue of expression in musio.:‘"
Although the iddle Ages, from the fourteenth century on, had

2Infm ! Pe 270

3Edwe.rd Diokinson, Music in the History of the Western
%ﬂ_&g&. (New York: Gharles "Eorﬁn%"s Son 's,;- "0¢1902)p PDs
ok ¥

g gy
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been developing the art of polyphonlo song and hed reached a
maturity, the progress made was too slow for the adventurous
Renaissance spirit. Thus, using this polyphonie song as a
basls, the Renalassance lifted it to & new height and made 1t
an art in ltself. Onoce agein the development took plece
vithin the Church es it was the only place whlich gave
opnortunity for musie, Since muslo, however, wes made a
distinctive art, 1t was divorced more and more from the
totality of worships It wes no longer used solely to glve
fuller expression to the many parts of the liturgy, nor was
1t intended to be solely in the service of the words, but
it was music for musio's sake. This oreative and artistiec
development of music oculminated in the great works of the
sixteenth centurye. Vhen Luther then begen to work inm the
fleld of music in the intereste of worship, he had before
him a2 very rich background and an already enlivened lnterest
in musie &8 far as the people were ooncerned.

Yot another effect of the Remalssance which 1s to be
noted is the rise of a national self-consciousness. This
showed itself in many ways. The rise in living standards
and the better education led the pecpls to think for them-
selves, end thie gave them & feeling of independence and a
Sense of personal pride and suthority. The rivalry in trade
and the rece to be the First to discover developed a highly
compet.ﬂ;t.ive spirit which was national in cheracter. And this
8oirit mede itself felt elso in the fleld of educatlion, with
the result that the literature which was produced wes of &
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patriotic nature and very national. This national consscloug-
ness helped to meke the Reformation very popular in Germany,
singe it made Germany independent of Rome:. And in relation
to worshlip this patriotic feeling expressed itself in the
desire to do away wlth 2ll thinge Roman to replace them with
things German.

Thus the Renaissance in many ways prepared the way for

the Reformetion, and opened meny avenues for reform in the

liturgye

L



CHAPTER IV
THE IMMEDIATR BACEGROUND FOR LUTBER'S LITURGICAL VRITINGS
Rising ¥ational Qonsaiousness - language

A rlsing national sonselousness, which was exerting
itself more and more among the nations of the Western world,
expressed itself in many trends end movements, But that
which is of chief interest liere, 1s the growing deslre for the
use of the vernacular; partioularly in the llturgy. England,
through the Bible translations which had appeared, hed heconme
conscious of its own identlity and wanted more and more to
trensfer the service from latin into English. In Germany
there was the same tremds Vith thelr poor educatlon the-
people could no lenger understand the Latin language and
there was & growing demand for German.

This demend wes in some way met before the Reformatlon
and before Luther's attempts to satisfy the people. TFrobably
as in Englend, it was the various German translations of the
Bible in oireulzation which bad orystallized the idea for a
service in the vernaculer. For the Roman OChurch Latin hed
been and still was the offieisl langusgo, and Rome did not
wish to cast 1t aside. But despite such desire, German
began to find its way into the liturgy of the Mass. The
first attempts at Germen in the llturgy were the wl
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vhich were made up ohlefly in three varts, German Gospels
end Eplstles; liesz-Erlauterungen and @Gebetbiichern. These
Plenarien were not incorporated directly into the Liturgy,
but wers moant as alds to the people in understending the
Latin service,

From here 1t vas only a short step to introdueing the
German into the service iteelf: As early as 1522 German 1s
to be found in the lituz-sy.a At this stage; however, only
parts of the liturgy were in the German language. As time
went on, the demand for more German bscame grester .and
.greeter. The demand compelled the erpenslon of the German
in the liturgy. Alreedy in 1523 the Mass appear=d for the
first time entirely in German” end was followed by many more
attempts, culminating finally in Luther's Deutsche Messe of
1526,

The Attempts of Others at Reform

Besldes a strong desire to alter the languesze of the
11 turgy, with the Roformation there came an equally 1f not
stronger desire to reform the liturgy ltself. Reform of
the liturgy was understood as belng a re-forning of the
Roman 6at.holin ¥ess into an evaugelical ¥Nass, and not &
changing in form or style. Although when the form was of
such a nature as not to allow for evengellocal teachling, there

2Ib1d. g De 4o
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it had to be altered.

The first evangeliocel liass was written in 1522 by >
Kaspar Ka.ntz.‘!" Fanta, who was o Reformer in Nordlingen,
wrote his ewvangellical Mass In Germasn, snd in his work he
toock grest liberty. His order of servlice vwae & free
translaticn of the Eucharistic portion of the Mzss, showm
in the foct that the ocelebration begen with the sermon,
while all the preceding was omitted, Also, the Confeseion
of sins, Absoiutlon and the Colleats became portions of the
Offetory.s

_’.One of the eerllest sccounta of the celebration of an
evangelical Ness, held in 1522 in German, goes baok to
Bael.6 Here it wase that Wolfgaug Wissenberg took the
decisive step. Heo met with much opposition from many of the
town peovle. Two facts, however, aided him in gelning
suceese, First, his father held a high position in the
town'e governmment, because of which he had the respect of
the olty people, and thus they feared to put thelr words
against his son into actlon, Beoondly, Wissenberg gave the
sermon a very prominent position, and through his preaching
he mede geins from day to day. Another person in Bagsel,

active in liturgical reform, was Johaun Dekolampadius.7
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Already in 1522 he was using German lections in the service,
and by 1523 he held the entirs service in German. He was
also the Tirst to cemse holding Hass on week days and
oolebrated 1t only on Bundays. The chlef reform in his work
wvas the omitting of the Elevatlon.

:In the period between 1522 and 1525 Jacob tra.uszs
wag yst another who wes agtively engaged in liturglcal reform,
making the service both evengelioal and German. His reform,
however, wae confined ohlefly to 'hha prayers end gertain
gelective parts of the liturgy. A complete reform of the
entire liturgy was not undertaken. ]

2 better backgrourd to Iuther's liturglosl reform oan
be galned if the development of liturgleal reform im the
various citlies ls zw*t.etl.9 As early as 1523 there was a

10 T™is order wae &

Germen order of service in Straszbourg.
pure trenslation from Catholic sources. Thus it retained
meny Oatholie emphases such a8 lack of sermon, retaining of
bowing, weshing hends, orossings snd beating of the breast.
But by 1524 a2 German evengelioal Mass was introduced there.
Noteworthy here is the fact that Distribution was mede in
both kinds, This order was introduced by Theobald Schwarz.
Two or three new forme were to be found in Straszbourg im

1525,
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In Mirnberg, in 1524, a Latin-German order of service
came into use, and et Eastor of that year a pure Germsn
Communion service wae held for the first time. As was
generally the case, new orders and forms of worship sprang
up as time nrogressed, and in 1525 there were several German
formulas in use in HNibhwmberg.

In Nordlingen, where Xaspar Kantz hed introduced a ]
German order in 1522, there was found in 1524; beside this
older ordser, a curtalled order of Mass which retained some
Latin parts. The chief progress mede there in 1525 was the
appsareznce of the Renovetio Esolesiae Nordlinglangensis.
The influence of Xentz was not oonflned to Nordlingen, but
spreed zleo to Bremen where his Mass was held in low German.

RKinigsberg, which used the German Mass in 1524,
oconfined its use to Sundays. Also in Wendelstein bel
Schwabach the German ¥ess wag in use by 1524, Johann Brems,
active in Sohwiblsh Hell, held a simple commmnion service on
Ohristmas of 1525. This service was in the German language,
and communion wes given in both kinds. The Prussian orders
of service chiefly followed Luther‘s Formula }issaee In
1524 ot VWertheim, where the German Mass was lntroduced by
Franz Kolb, the service was entirely German and original,
Keny perts were deleted, such as Jolleots, hymns, priestly
robes, and only essentials were retained.

A1l these attempts at liturgical reform mey be divided
into three groups or olasses, each of which had its bearing

on Iuther's arriving at certain of his objectives. These
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groups may be listed as first, those reéforms which were
gtraightforward translations; secondly, those that followed

the overlying scheme, but took dlatlmet liturgical liberties;

end thirdly, those that entirely ebandoned the old
oonstrucuon.'u The liturgies of the last group were not
original oreations, but merely showed a leanlng towards a

new form, nemely, the preaching order of the old Churche.

Just how much these liturgies played a part in a2lding Luther

to formulste his objectives as to the hitoriﬁal epproach,
the method of reform and the languege problem, will be seen
in the next ohapter.le s

There are yet two men vhose work in liturglcal reform
must be considered, nemely, the eotivities snd work of
Carlstadt end Mintzers Because of thelr influence and
activity Luther was foreced lnto the foreéraund. in
liturgioczal reforme.

Mintzer took great libertles in his liturgiocal
reforms, vhich alded in making him both prominent and
unique. His texts, which were taeken elther out of the
Missal or the Vulgate, were mere translations as far as
language was ooncerned. But as to the arrengments of the
texts he deviated grea.tly.n In his translations of Blble

passages end Leotions he leaned heavily on ‘Iather where

s
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the New Toestoment was ooncerned. Vhen tramslating the 0ld
Testement he went his own way, attempting to translate 1it,
not word for word, but according to the sense and meaning
of the passage a8 glven in the Vulgates Another prominent
fenture of his vwork was that his service was & musiecal
gervice, still retalning, hovever, the pre-reformstion
mygical charaster. Only the Gollects and Leotlons were
read. Also to be observed is the fact that his order had
no confesslon before Distribution, and the Absolution at
the beginning was dropped.

At the end of 1521 Hlintzer, who was asotive in Zwlgksu,
took an interest in Carlstedt's aetivitia_s-u Already in
1520 Oa.rlst.adtls
early 1521, while in CGopenhagen, he came into the Reform=-

vas aotive in 1liturgloal reform, and by

ation movement. Hls order, which is of chlaef interest here,
ie the order of German Mass which he used in Yilttenberg
early in 1522, 'he order was Bermon, Uonfesslon, the
following as usual to the Gospely; all orossings end snliting
of the breast, offering and Elevation were omitted, and the
remainder the same except for the deletion of the Cenon and
with Germen forme of Distribution. It appears as though the
Germen was restricted to the Distribution and the Worde of
Institution. Thue his German Mmse, in greater part,

followed the course of the Roman Mass as to form. In eontent,
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however, the offensive parte were deletod."s

Enthusiasm ond its Effeots

It is to be noted that not the form of the 1iturgiocal
reforme of Cerlstedt and Mintzer, but the manner snd the wmy
they carried out such reform brought forth the protest of

Jduther, end finelly led to uls own participation in litursioal‘f o a

reform., In Zwickau, whore Mintzer had come under the /
influence of Storch,.and had pessed through an experience
tantamount tc conversion, he hed led a reiga of terrore "’
Although his reform vwrlitinge in greater part had recelved
Luther's acknowledgment, his actions brought the sharpest of
rebukes from Luther., S8torch; with his radicellism; had glven
a further incentive to the alrezdy redical kilntzer. Further,
in 1521 Storch, with Marcus Stibner and another Zwickau
disoclple, had visited in Wittenberg. Thelr radicalism
whioh revealed itself there was an impetus to the growlng
radioalism alresdy prasent.ls
The Reformotion had originated in Wittenberg, and 1t was
there that it first got & footing. By 1522 there were many
who hod been won to the cause of the Reformation, The
attitudes teken by those in the reform movement cannot be

1511:1:1,, Pe 2396
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understood unless seen on the background of the times This
is partiouleriy &o in the gase of llturgleal ohanses-lg By
the Reformstion these people had bheen freed from the rule of
Rome. Suddenly they wers loosed into a new world. Many
things vere seon 1n & different light; and attitvdes changed
very quickly., Thus it was that in WVittenbergy the home of
the Reformation, there was & great enthusiasms Yhen this
is viewed in regerd to liturgical reform and praotice, 1t 1s
found that enthusiasm led to sertain extremeﬁ; All those who
embraged the Reformation end its prineiples sew that of
necsssity there would have to follow a chans;, in the lliturgy.
In theilr enthuslasm the people naturally wanted this change
to teke place ns soon as possible. They wanted to witness
through their worship tc thelr new found falth, and desired
to establish themselves firmly in thelr bellef as it would
express itsell in their worshipe. But in thelr haste due to
en‘bhuaia.sm they were led to extremes, end becsnme radical.

u;'-_to 1522 there had been no one man in Wittenberg to
lead the psople and direct thelr ‘emthusiesm into the proper
channela. But in thet year Oarlstadt made his mppesrande

there. He hed been gotive in 1iturgical reform and had let <ilm-

the Reformation principles f£ind thelr expresslon in the
liturgy. Iike Mintzer, however, he went to extremes. In
oy =] a'\.

hig enthusiasm to force the Reformation along, snd with a
very strong desire to impress the prineiples of the
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Reformation on the paople throush the liturgy, he became
radicals All this waanlimaxed on Ohrlietmas of 1522 when
G%rlatadt. celebrated the Mags in Wittenberg in both kinds, and
Jot the people take the elemente into thelr own ha.ndsoao
From oomplete withdrawal of the cup to the peopls taking all
in thelr own hands was showing the Reformation primeiple of
the Sacrement in the extreme. Oarlstedt's zeal for surifying
the worship end meking 1t more spirituel led him to destroy
all plotures end the 1ike,t
During this period Luther had been spending hie time in

the tover et Vertburg. On observing these sonditlons,
however, he was moved to asction. FHe, himeell having made
the great discovery of the Reformation, was also filled with
zeal, snd had an ecarnest desire for its spresd. 3But, being
scber in mind and sotion, he foresaw all the practical
complicaticns. For Luther it was not man who had to push and
forae the Reformation. Rather, God would do that in His own
time end way. Vhen, however, things were golng out of hand
at Wittenberg, Iuther decided to teke action. At risk of
hie own life he left the tower and made his way back to
VWittenberg. Thie was the immediate ocoasion for hls eight
aermonaaa in which he set down various prineiples for

mﬂem.tm Barge, Andreas Bodenstein won Kerlstadt,
(Leipzis. Friedrich Brandstetters 2 I, 357
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liturglical reform. These principles he later used in the
formulating of his Formula lMlssae and Deutsche Messe. At
this time, however, he was only setting down principles, end
dld not write any liturglcel order of service. His
attentlon, neverthcless; had been drawn sherply to the fact
that there was a need for sush reform.

Sreclal Requests for Liturgilcal Reform

The final cause which brought ILuther to undertake
liturgloal reform was the repeated requests for such reform
from his friends. Their requests, which were coming in
already at the end of 152:;;'5 "were prompted by the prevalling
pituation. Indeed thers were other men, sugh as Cerlstadt
end Mintzer, who hod started reform and given the people
something to work with, but thelr work did not meet with full
co-operation and agreement. Not so mush thelr reform, but
their wlild eotivities had brought the opposition of others,
as woll as that of Luther. In some places vhere they had
been perticularly active, the situation had become unbearable
for the nmore oocnservative people. The aonservative groups,
not knowing just how to.ast or what to do, had written to
Luther asgking him for advice and direction.

The first speclfic ::equeat came to Luther in Januery
of 1523. A congregetion in Lelisnig, with whom Luther had
had previous sontact, sent a delegation to him at VWittenberg
asking him "to eppoint an Order for them accoxrding to which
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they might sing ond pray".>> Iumther promised to grant thelr
requests And the promise wee fulfilled in his wrlting YVon
Ordnung gottesdlenst ynn der Gemeyme.2* Mis was Luther's
firat attempt at liturgioal reform. In the order he desls
not so much with the Mass, but with the other services,
especiaily the dalily services such as latine end Vespers.

In Zwlokeu, whers Hlintzer had been extremely asctive;
Nicolaus Hauemenn hed tried to steer a more sober course.
Not knowing Just how to econform the Reformation prineiples
to Church practice, -an!d being greatly disturbed by ¥lintzer's
aotivities, he had ssnt repeated requests to Luther asklng
"for an order for saying Mass which would conform with the
prinoinles of the movemant“.?s Luther had hesitated in
grenting this request. Finally, however, he gave wey and
gsent Hauemann a printed copy of the form of Kass which he
intended for use in the Wittenberg Church. This writing
wee the Formuls Missse et Jommunionis pro Egolesis
¥ittenbergensl. 26

The Deutsche Messe of 1526 was not written because of
any specific request which had been made to Luther. Rather,
it was an outcome of 2 general and popular demand at the

time. This demanc was for the service in the vernacular.
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More end morse, after 1523, the reform liturgles which
appeared were in German. Luther hed noted this faet, and
himeelf had felt the general demand for a German sar'v:.oe;gf
The factors whioh finally led him to undertake writing a
German service vere several. Malnly it was the poor attempts
vwhich had been mede, especlally poor as to translation, and
the great variaty of liturgles which impellsd him to take

an active role.28

Iather's Abilitles and Iimitations

From the late date at which Luther underiook to reform
the liturgy, it mey be saild that he wes hesitant to do 0.
This hesitation on his pert has led to much diacussion as to
¥hether or not he had the eblliiy to reform the 11 turgys
Did he have the scholzstic ability? ¥as his kmowledge of
liturgies and their history suffiocient and complete? Did he
neglect liturgical prineiples and simply follow his owm
desirea? Many have sald yes and many no to all these
questions. Both answers have substantial evidence to prove
""ilﬂil'-mint-gg In all orobability a fusion of both answers
ie the correst solutlon.

In the firet plege, Iuther's hesltation ocen be under-

stood when it is realized just what Luther intended ard
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meant by reform. At no time had Iuther wighed to break away
from the existing Church with 1ts traditional worship. ®
Nor did he desire to abrogate in a moment what the psople had
been accuatomed to in Church 1ife and practice for so 1ons.31
His desire was for the Reformatlon to teke its owm course
without his prodding and pushing. The chief purpose of hils
reform was to retaln the good, elevate 1t, and cest out the
bed. He wanted to cleansey not rem::lu:l'.i.t;\ui.a'se.32 Only when-
othere went to exitremes did Iuther etep in to halt the .}
reghness, Further, to understand hie hesitation, the f
poeition which luther held as Heformer must be consldered.
Anything whioch Iuather eszid and did was apt to be taken as a
norn end rule by those vwho embraced the Reformation. In
regard to Church worshlip lLuther did not want this to happen.
By his reform the people had been freed from one set of
Chureh lews and rules pertaining to worship, and Iather dld
not want them to place themselves under ancther self-lmposed
rule or law, His great stress was on 11'berty.35' Lather,
however, alsc sav the great sdvantage of having uniformlty
in worship. But seeing the danger of such uniformity beooming
& new lew, he had hesitated to set down any definite form,>*
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As to Iuthor's abilities and qualifications; these have
to be seen on the beokground of his own life and studies. As
a monk Luther had oome into full contact with the services
and worship of the times. Boing bound by Canonical Iaw,‘ he
hed hzd to do what was commanded in regard to worshin, that
is;, saying the Csnonloal hours, attending the Mass at glven
intervals, and the saylng of prayers at definlte times. On
the basis of the struggle which Luther had to go through in
hip own spiritunl lifey; it can be said with certalnty that
Luther really took an understanding interest and hed a deep
devotion in his worship. For the experience which he went
through, the services could not have been mere Iforms or a
code or sct of rules which had to be fulfilled. ILuther, no
doudbt, was fully consdious of what he was doilng; end not 30
mucix the way he was doing 16490 Thus; besides knowing all
the forms, he understood them as forms and as to contente
Furthor, his study in preparation for the priesthood cannot
be overlocked, Although it is not known just what subjeats
he 4id take, 1t is safe to presume that Luther hed done some
work in the field of 11turaioa.56 His course would not haye
been complete without ite Iuther therefore did heve some
solentifio background for his later reform efforts.

Anothsy asveot of Luther's spiritual experience musy
te noted here. In his struggle he had hed to pass through
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and finally go beyond all the laws and rules of the Roman
Church. In other words, he had hed to break through the
sacerdotal system of the Church. And in his triumphant
struggle he found Christ and the Gospel message of sola
gratis. In contrast to his former religlon this meant that/
he himself ocould come to God, thet is, that Chrlstianlity was
something very personal, In the reform which followed; it
was from this truth that Luther drew all his strength. In
and with God he could stand alone and rirm.:’? The effect
which this had on his approach to worshlp was that he wanted
to stress thip God and man relationship. Thaet implied that
he dld not siress the Torm or tyoe of worship, whloh was & /
mere holv to that relationship. But this doss not mean thet
he overlooked the fact of sorporate worship. Even in such
worship the stress was on the congregation - lalty and
minister - =and God relationships-and not on laws of form and
order aé get dovm by the Ghumﬁ;;a__;. T™at Iather had an under-
standins for snd appreciated the socientific Ul turgy can be
seen in his Formala gl_g_ggae.?g But that this was not the
ultinate and chief purpose of the liturgy cem he seen in his
Deutsche Ee'._esse..l"o Inther's ability then for liturgloal

reform camot bhe denied..
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In teking on the work of liturgleal reform; Iuther
himself realiged gome of his own limlitations. These
limitations ceme to the fore et the time when he undertook
to write the Deutache Messe, In the first place, Iauther

called Bugenhagen and Jonas to ald him.z"l And seaondly,

vhen the musical pert of the service was to be eonaldered,
Luther asked the Eleator of Saxony for alds This he recelved
in the persone of John Welther and Conred Rt:u_sf.‘.‘.'.‘.l"2 Vhether
or not thie oalling for ald can be called limitations of
Iather's ahility is doubtful. Iuther probably could have and
would have undertaken thls work himself had he had the time.
The demand, however, was strong, end the need was urgent.
Therefore; to hasten the matter without lghg_ins any full and
complete gonsideration, Iather called for these capable men

4o ald him,

“Lyopxe of Hartin ILuther, VI, 155.
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CEAPTER ¥
LUTHER'S OBJECTIVES IN HIS LITURGICAL REFORMS
Conforming the Liturgy to Reformatlon Frinciples

Beveral years before Luther undertook astivity in
1iturgical reform, he had set down definite objeatives for
such reform. Those objectlves had evolved of necessity from
the very theme and prineinles of the Reformation. At some
time the teachinge of the Refomat!.en had to be asonformed to
the practlce of the Ghuroh-—l Just as Luther after hls
dlscovory had set down truths, in the same way those truths
would heve to be incorporated into Ohurch prasctice and life.
In eeoh of these two, conforming to dootrine and to. practics,
Luther's objectiveés remained the same. He had no desire to
abrogate, destroy or rashly' oast off, byt whaet he vresented
end taught was for e reformation, a _c.leanslns an_g purifying
of the existing teachings end forms of worsh!.p."%;' In so
purifying the liturgy on the basis of the Reformation
principles, Luther's objective was to show in the olearest
way just how the Rsformatlon principles were to be eonformed
and incorporated into the worship. This objective arose out

of the fact that many attempts had been made to do Just thet,

1Works of Martin luthenr, (Fhiladelphiai Kuhlenberg
Eress, 0.1043),; VI, 22
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but they had not been completely successful. The objective
vas not to set down & strliet law or a definite pattern which
had to be slevishly followed in all parts by everyona.3 ‘
Rather, Luther deslred to set forth a gulde and direet.iva./ ;
Hed Luther's objective been to stereotybe the forms of
worehip, he would have been opposing, not conforming to the
Reformatlion principle that ln matters pertalning to the God
end man relationship the Church of itself cannot make and
deﬁand cbedlenoce to striat .lawa. This objeotive, to give a
direotive, does not sconfliet with Luther's objective of
. uniformity in worship. The extreme and varied forms which
had preceded ILuther's liturgicel escotivity hzd been partly
responsible for his desiring uniformity. Not only that,
however, but also the Reformation principles hed led him to

this. The Church, 23 the comsunion of all believers, should | .
T
find a unity, a unity of truth both ip worship and practice.

Thie uriirormity should come, not as & demand of an individual
or the GChureh as an institution, but by common understanding
and ocommon Gounsente

That Reformation prinoiple which wae the summlit and
source of all the other principles and trutha was the

prineciple of sola seriptura. This principle stood in direot .

contrast to the Roman teaching of Soripture and tradition.
Thus, to conform the llturgy to Reformation princlples meant,

in the first instance, to bring Seripture alcme into
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prom.tnenoe,# and. to delete that which claimed its authority
- from tradition, and which was opposed to Bcrinture.s, VWhen
dealing with tredition, Luther distinguished between
tredlition whioh wes & growth as to the form and shape of the
liturgy, and tradition which implied a grcmth a.ne. increzse
in truth and princ:l.blea, planned and. deslgned by men, a.nd
which becemes authoritative in the Ohurch at the Ghuroh'
or._»mand_. Such lsvws and truths made by men were not divine
end in Rro way binding for Zuther.® It was this latter form
of tradition which had to be gleaned from the liturgy. A
further objective for Ianther on the basis of gols goriptura
and the prominence of the VWord was the olevation of
presching and tesching in the service to a very prominent
positlon.7 The Gospel was to be and give the inspiration
and guide for the entire service. It was in and through the
Gossel that Luther made his stand, and desired all his
objectives. &

Yot another Reformation principle which helped to shape
Iather's objective in his conforming of the liturgy was the
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teaching on the Ohurch. The Church for Iather was the
communion of salinte and believers, and not merely an
1n§t1tution, divided into many perts, each having its
delegated authority, as was the case in the Roman Churah.
Einge the Church was to be a communion and fellowship, all
those particlpating, clergy and lalty, were on an equal
level. What each had, he had in common with the other.
From this arose Iuther's objective of striving to bring the
people lnto active particlpation in the service.s.,. -
Conslderation of how this could best be achleved brought

forth further objeotives for Luther.
The Value of the Historical

Vhen coneldering all the angles of liturgical reform,
it required not only eareful thought on the part of Iuther,
but with each oconsideration there had to be a definite alm
and goal. Thus Luther set himself a definlte objective to be
achioved for each consideration which confronted him.

In commenoing his liturgical asctivity, Luther did not
have before him a vacuum which merely had to be filled.
Rather, before him lay the Church of the past with all her
forms, practices, rites and oerpmon!.ah These could not
simply be overlooked snd passed by. The experiences and
struggles of the Church through the ages had given birth to
and attested to the strength end velue of these forms, and

',‘ 9I'b1d., De Tle
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many of them hed stood the test of time. Also, 1t was
through the hletorical forms that the Church of the present
hed e living link with the past. It was this history of
worghip and evolution of the llturgy which Luther had first
to examlne and determine his stand. Hig objeotive had to be
twofold, Hle consideration of the traditional worship or
evolution of the liturgy demended a consideration both as to
form a.m_i to contents During its history, es the liturgy had
been enlarged, changed or asbbreviated, the contents had hed
to be regulated accordingiye.

A8 to the form end the ceremoniel, Luther desired to
retain as much as possible. His aporeciation of the cultus
of the Church warranted sush an attitude. Also, his con-

sideration of the people and the reform movement maved him

in his desire to retain as much as possible of the traditional

worship of the Church. He did not, however, bind himself to
such an attltude. The Reformation was not motivated, nor
vas 1t regulated by such desires and consideratlong. Rather,
the Reformetion hed its definlte principles, a2nd 1t was on
these that Luther arrived et his objective ln rggard to form
and ceremonial in worship. Where the form was of such a
nature as to hinder and obscure the Word of God, there 1t
had to be changed or deleted.,lo From thls evolved his
objeative in regard to the traditional worshlp of discovering
that whioh was pure end which glorified God, and that which

10pau1 Grese, Op.« Oltey Pe 3
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bore the mark of man, the additions of mern whioch were gelf=-
o In having

such an objective, luther was meking his stand on the CGosgpel.

willed end self-geeking snd self=glorifying.

Through the Gospel he found this freedom and liberty. Eie
ultimate objective may thus be termed the ' 'agoroaoh.
This api_:roach led Luther so far as to ssy that he would
rather be without any form or aeeremonial whatsoever. For
him, true Chrlstiane could gather at any place at any time
and glorify Cod in prayer and song vwhioh was ex corde and
not governed by a set form.la' But the many other consider~
ations would not allow him to advocate such worshlp for all
people at ell times. This also accounts for the reason why
Luther dld not lay grest stress on uniformity as to form and
oer-e:;zonial.

Iuther's objective as to form inoluded hls cbjeatlive as
to content., Agein it was the Gospel approach and sola
soriptura. All the principles of the Reformation, governed
by the great principle of justification by falth alone were
%o form the basis for the content of worship, The comtent/

had to bs of such a nature as to reveal the God and many and
men and men relationship. Yhere then the historiocal develop~
ment had been of susch a nature as to obsoure thls, there
there hed to be e change. The messege of the Gospel was %o
be olear in all its fulness. In thls respsct there could be

Yiorks of Martin luther, VI, 85.
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no variance or dlfference, but there had to be an absolute
uniformity. Thie then determined lLuther's objective in the
relation of form to content. The content was the ohief
goal, and the form was to serve it in all ways. Thus, in
exanining the hiat.oriual development of the liturgy both in
form and content, Luther sought for the prominence and
distinctivensse of the Word.

Freedom in the lLiturgy

A great objective in Iuthai-'a reform was the objective
of liberty and freedom. Bosause of 1ts very nature, and its
import, this objective appears to stand out above all else.
Liberty and freedom were, on the one hand, something entirsly
nev and foreign in relatlon to the worship of the time, and,
on the other hend, they were in direct opposition and
oontrast to the thinking end teaching of the (hurch at that
time. The Romen Oatholic Church, in its growth in dogme and
a8 an institution, had beccme a diotator in all things per-
teilning to the religious life of the people, inoluding
worship. This dlotatorship and lew attlitude in regard to
worship hed penetrated into all aspects of worshlp, ineluding
aontent, form and ceremonial. The people were thus bound in
vorship in every respect as also were the olergy. With the
coming of the Reformetion, and with the urgenoy and importence
of the prineiples it proclaimed, there had to bs a change. It
was the Gospel, rediscovered by the Reformetion and brought
into prominence, which hsd to determine the Church'e standing
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in all things. And it was this Gospel whioh moulded Luther's
objective in regard to all phases of Ghurch worship. From
it Luther discovered first the.t the Church as an institution
vwes not an authority above the Gospel, but rather that it
wese e whereby the Gospel should be proolaimed.
Sooondly, s such a means it oould not of 1t§elr get dowma
laws and rules in plece of the Gospels =Rather, it was ith
Gospel which should determine the attitude and stand of the
Ohurch.”” Thus it was that Luther found and took his stand
in the Gospel,

From the truths which he had found in the Gospel luther
savw the great purpose of the Goepel, namely, salvatlon for
all mon, glgvation through Christ - the Ohristocentrig
lil.'p:.u?t:aa.cﬂ:i..l4 From this all else recelved its import, impstus
and meaning. Vhen applying the core of the Gospsl to Church
worshin and practice, and thereby bringing into prominence the
God 2nd man, and men ond msn relationship, that ls, the faith
relationship; and vhen viewing this from the objectlive of
liberty, Luther found that the Gospel of itself hzd established
the prime objective, namely, that when dealing with the faith
relationship there could be no liberty, no lioonce, no
selection, excent within the confines of the Gospe!..15 The
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Gospel was, a8 1t were, a lew regarding this relationship,
from whioh there could be no deviation.

This Gospel stand Luther then applied to the formes and
geremoniel of Church worship when considering liberty. In
this respect the CGospel gave no specifioc guldes and
directives, but again the forms and ceremonlal were to serve
and aid the faith relationship, and in no way to obscure the
truth of the Gospel. Because of thie, Iuther found in the
Gospel the llberty to examine critically the various forms,
ritese and ceremonial aes they hed been handed on from
century to century., In taking this liberty, however, Luther
saw further, on the basis of the Gospel, that this llberty
did not give licence to promote and pralse one's own opinions
or 1no11natians.16 There was no room for oride or selfishness
within this liberty. From the Goepel Luther had ssen that
the faith relationship was a relationship of ]_.gv_',_e,.._ of
service and consideration to fellow man. And therefore,
vhen ccnsidering liberty in worehip, this principle of love
had to be obaervad.]‘? It was Luther's liberty; including
this love, which caused him to h?sit.a.te before undertaking any
aotual liturgicel reform. Out of :vae he did not want e
suddenly to change the old ways of worship to whioh the
Deople had for 'so long been accustomed. This would not
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have been counslderation and would have caused mich offence,
Thus he desired to sducate the people first by g:l.vi.ng thenm
the Goepel that they too might find such uberty’lg
Iuther put much stresas on liberty and never tired of

bringing this llberty to otherss In so doing, however, he
saw that there were other dangsrs involved. The chief of
these was that this 1libeérty in the hends of some would :
become & law for otherss Vhat Luther here feared was that
the people, in the first place, would take too much liberty 14
and be carried away in their enthusiasm. That they went
chead was alloweble; but that they go so far in using thelr
liberty a8 to make it an offence and a law for others was :

beyond the limite. There had to be a sober apyroach to and

Y

use of suoh 11ber'by.20 In the second plase, Luther feared > -

that the liberty he himself took wéi;ld beaone a lav for
others. He feared that whet he wrote and sald would be _.
taken by others as an offiocial seal; and in this way it would
become for them a guperstitious lay, and as such it would be
elavishly followed;?,]:- in order to avold this Luther made

it perfeatly clear that he wanted to avold any type of law,

and that his attempts were only guides and directives. He
practically pleaded with the people that 1f others should
oome forward with something better it should be taken luto

19;91(1., py 182,
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consideration "so that by common work we may ald the oommon
cause_'; e ./

This then was Iuther's objective of liberty on which he

[
i

laid such great stress and which he was careful to make
known to the vpeople with all its implications.

The Purpose of Instruction

From the start of the Reformation Luther reallized that
if there was to bs any sucoess, and if the Reformation was to
have & lasting effect, the people would.have to be educated.
Previous to the Reformation the people had been kept in
ignorance in regard to Church matters, and this had emabled
the Roman Church to keep the people under subjection and
under their suthority. But when the Reformatlon begam, the
people saw a way to esgape the dlotates of Rome by Joining
the Reform group. BSuch a following, however; was a negative
one and was undertsken more as a way of escape from the old,
as something novel and news In other words, the followlng of
the Reformation was for many not-a matter of convictlon.
Iuther réalized that a following of such a kind was an un~
relishle and unknown qusntity. Ae quickly as they had
jolned they might fall out. Therefore they had to be helpsd
to en understanding of thelr action so that it became 2 firm
convietion on their part. Tms Iuther's oblective was to
instruct the peopnle. '
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This inatruction, however, was not confined or 1imited
to a systematlcal, dogmatiocal type of instruotion. True,
the people were tc understand the prineiples of the Reform=
atlon. But they also had to know how those principles
applled to life, and particularly to worship. The best way
that Luther saw to glve the people the right understanding
and knowledge of wvorship was through the worship itself. In
the very worship then Luther made 1t his objective to
instruct the peonle. o

A® hos been shown before, the Reformation hod its roots
in the Gospel. This was the core and source of all teachling
and nractice. In order then for the people to understand
their worship life as derived from the Gospel, they would
heve to become asquainted with and learn to kx?‘ow'the Gospel.
Thus Luther made it his objective to place the Gospel in the
hends of the people through their worships And he desired
to do 4t in such a way that the Gospel, or the Word, was
very prominent and that it formed the very basis for and
heart of '.urc»z-shil.l,;o23 ;

" But, though it was of great importance, Luther's

objective of instruation was not confined to the Word only.
He 2lso desired thet through the worship the standards of

‘oulture among the people might be ralsed. This secondary

objeotive of instruction grew out of the attitude of the

people of that time to the verious forms of culture. The
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Renaissance, it will be remembered, while adding to the
culture of the time, brought with it also a oritioal
ettitude whioh in turn asccounted for the rise of a national
self-gonsciousness. This patriotlo aporoasch to things hed
tended to blind the people to the good in all 't.he.t. they
despised. Aumong thet whloh suffered most was tuhe hnsuaéa.
Since they were now nationally minded, the Germen psople
wvanted to ocast out the old langusges of lLatin, Grsek and
Hebrew. They saw no use for them, and thers arose a strong
demand for German only. - Iuther saw the valldity of thelr
demand, and recognized in the German language & good means
whereby to educate the people. At the same time, however,
he knew and appreciated the value of the classical langueges,
and saw also in their use a means by which the people could
be instructed. luther's objective them in regard to language
was to retain the old languages of Latin, Greek anq_fgﬁebpaw

2
ae a meaneg of instruetion, especially for the youth, 4 ‘as
well es to make use of the language of the people for

edugational purposes.
Vorship for Edification

Hand in hand with Iuther's objsotive of instruction in
worship was his objective of edification. Instruction for
Iather did not :ﬁerely imply an intellectual grasplng of the
subject matter. Nor wes it meant solely to lead the

24;‘!2‘.‘.’5.2 of Mertin Iuther, VI, 172.
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individusl to an apnreclation of worship as an art or as =
portion of & total culture. If instruction would have
implied thls only and excluded all else, then the worship
would have eluded its chief purpose. As before, Iuther ;
regerded worship a& belng centred in the Gospel. BRBecause / 5
thls was F-Eb", wd'rship hed as its prime puréoae not only the
eptablishing of the falth relationship, but also ite promul-
gation, its strengthening and its consolidation. In order
to achlieve thls the worshlp had to edify the 1:!&0;:16-.2 5. That
meant that what the worshlp hed to offer hed to be nresented
in ‘such & way that each individual, while clalming all for
himself and using and applylng it to hies own life, needs and
selvation, c¢ould at the seme time share it with everyone for
the salvatlion of all mankind. Worshlp was also the act of a
group, a gommunion of believers, and this communion was to
recelve ita spiritual food and nourdishment. Although Luther
did not repeatedly siress ediflcation as an objectlve, he
took it for granted that there was such an objectlve. True
worshlp wes edificatlion.

In nractice though Iyther hsd to determine the best
means of realizing this objeotive. The first meauns he found
was the gervice itself. By thelr coming together, by thelr
equal partioipation, by thelr common agresment, by their
common praysr the people gave witness of thelr umity of
faith to eamch other, and in this way they strengthened and

‘251p1a., pe TL
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encouraged each other. This implied that all, clergy and
laity, took part in the worship. This certainly was e form
of edifiocation. Tuther then found & fsecong means of
edlficatlion in each conatituent part of 1-'.;19 Borvice. Whether

it was the celebrant alone who was speaking, whether it was

only the congregetion responding, or whether all, celebrant
and gougregetlon, were eotlvely engaged, in every case and in
every part of tiz worship there was spiritual fcod for every-
ones Ediflcation implied not only a raogg_.]_r&ns, but alse a
glving on the part of those vho raoeived;..?s' Thus, ag the
congrogation reseived from the celebrant they could give I
thanks in their hearts, and when the congregation resnonded .,
the celebrant could join ia the response to God. The

service then, &s an entity aud in its many parts, was a2mple
means for edification. Ultimately edification did not depend ~
on vhat men 414, since edification was the work of the Holy R
Bpirit. Eut man had to open the door and give the means [
whereby the Holy Spirit could enter the hearts of men and

perform His work. And the means was the Gospel. Thus

Luther made it his objective to present the Goepel in every |

aspect of worship for the purpose of edlfication unto p

salvation.
The True Gorman Serviae

As will be seen in the next ohapter, Luther retained

I
|
- l
“~Peul Graff, op. olts; Pe 5S¢ j



51
mick Latin in his Formula }¥issae. This retaining of the
Latin had not met with e favourable reception on the part of
the people, end more and more they were olamouring for the
entire service in the vernacular. Before Luther met this
popular demend with his Deutsche lesse thers were others who
had attempted to give a CGerman order of servisce. Because of
the strong demand and because of the poor attempts of the
others, Luther felt compelled to consider a German service.

- His conslderation in the first place was negative.
Those who were nartioularly strong in their demands for the
vernacular 1mz,-}lled thaet the service had to be in the var-
nacular. This Iuther denied, first on the basis of his
liberty, and secondly, on the basis of the valus of
langueges. There was no mugt in relation to language used
for woz-ehip.e'r Anyone could worshlp in whatever language he
desired.,

But mostly his considerations were positive. Since the
demend was so strong and so universal Luther geve way. This
does not imply that he did so half-heartedly or with a
feeling of defeat. Rather, it can be sald that Luther saw
the great value in the vernacular service and thet he gad a
deep appreclation for it. Just as his liberty on the one
 hand had denied the must of the vernmacular, so on the other
hend his liberty led him to value the vernagular. His
liberty, which worked in love, ccmpelled him to oonsider

f
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his fellow men, to meet thelr demands, to give them a
gervice on thelr own level and to present a service in the
language they understood best.? _,*"'So Iuther was led to
conslder o service in the vernacular. As e basls and a

beckground he had the work of others, and this alded him in

arriving et his definite objectives. In these other attempis
Luther perceived thelr poor standard, and this led him to
deslre & true CGerman sEMGer.z?,_ By thet he meant a form of
worship which was not a mere translation, but whiloch, when
using the Germen language, Would make it truly German,
using German forma of gonsﬁction, German idloma eand
Germen forms of mpeech. In this way the German service
would become a claes of its own with very dlstinctive
featurea. This is whet Luther strove for in his De‘utsohe

A true German servise, however, did not only imply the
language, but also the music., Thus Iuther set his objeotive
t0 introduce German hyms, the music of which was writien
to sult the German lenguege. Also, the musical verts of
the liturgy would have to be revised in order to meet the
neede of the Germen language. This would imply a variation
of stress in the music,; a change in setting, and in many
cases a change in the style of musle. In thls objective

of having a true German service iuther set himself some
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very high standards which he met oui to achleve with great
zeal and determination,

T™e Practiocal Approach

One objeotive which 1s still to be noted has in part
been dealt with in the previous sub-divisions, and that is

Luther's objective to be practical. This objective could
also be termed ag being Luther's desire to meet the needs of
the people on their own level. Its origin may be traced to
the Reformetion principle of the priesthood of all bellevers.
Contrary to Roman Catholic teaching and practice, the
Reformetion recognized the position and part which ltha lalty
hed 1n the Church, and wanted to restore them to thelr
rightful place. Such an undertaking demanded much thought,
careful plenning and & practical approach. If the Reform-
ation was to succeed, it had to keep the people well informed
and actively engeged, and this could not be achieved in
sensational or glorious theories or dellghtful ideas, but
1t hed to be practical.

In regard to worship it is very evident that Luther

kept this objective always in view. His practical approach |
can be seen first in the way in which he desired to ., |
introduce liturgical reform, namely, his desire to educate _’
and inform the people firete Unless this was done, Luther ‘
knew that the people would blindly adopt his forms and

thereby cast away their liberty to whigh they were entitled.
Furthermore, ILuther appreciated the fact that for many 1t |
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would be difficuvlt suddenly to break away from the old and

the accustomed. Therefore they hed to be hendled gently and
led over graduslly. There was to hbe no haste. Hers Luther
showed hie deen understending of humean nature.

The practical Iuther further shows in his sonsideration
of the type of llturglcal reform. As was noted previously,

Iuther's ideal service was for Christians to gather together
for worshlp without having to use certain set rites and
forms. BEut Luther realized that in practice this would not
work out very well. Men being what they were, such service
would often end in chaos and disorder; would become an
offence to many, and would not verticularly ald the weak in
falith. Thus Luther recognized the necessity o:lf,.rues and
csromonies in worship as a practical naoessity?o /
Iuther®s practlcal cbjectives took him beyoﬁil the
oonsideration of the iype of liturglcal reform to a consld-
eretion of how such forms of worshlp should bs set up and
of whet they should or should not inolude. Heore the
language questicn end the musical problem rlayed in. The
objectives errived at in these cases, as determined by
practiocal considerations, were that the lenguage should be
thet of the people and the music of suoh a type with which
the people were or could easily be acquainted with. All
these objeatlves, when achieved, would be helps for the

people in making the service & service of and by the people.
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This would then be practicing the priesthood of all believers,

In having such a practical approach to liturglcal 'rafnm.
Luther distinctly showed himself to be a man with and for
the people.




CHAPTER VI
THZ OBJECTIVES REALIZED IN THE FORMULA MISSAE

The language

At the time vhen Iuther wrote his Formula llgsae, he
vas not concerned so much with making it a German service
a8 with meking the service evangellcal and obn_fomins the
worshin» to Reformation principles. Although the demand for a
service in the vermacular was already there, Luther felt
that the other conslderations were of greater importance.
Nevertheleas he realized that eventually the vernasular
service would come into existence, and slready in his Formula
Mlssee he found a place for the vernacular. For the aservice
of the Mase Luther hed provided for a sermon in the language
of the people. Also, in his order of Mass he desired to
have 28 many songs in the vernacular as poesible. BHe
thought it fitting that the songs should be sung after the
Gradual and immediately after the Sanctus and Agnus Dei. At
the time there were very few songs in the vernacular which
were evangelloal in character, end there were few poets
gifted Tor writing such hmsa:l' But despite the lack, there
Were gome songe which Iuther could end did recomzend for use.
They were, Gott gey gelobet und gebenedeyet der uns selber
hatt gespeyset, Nu bitten wyr der helligen eist, and Eyn

Iyorks of Martin Iuther, (Philadelphia: lMuhlenberg
Press, 0.1043), Vi, 98.
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Kindelein eo lBbelich. Towards the end of his writing, when
speaking about the ff:f;: arvi.oes of Matins, Vespers and
Oompline, Luther says that they toc should have a vernaculay
e::'::uo:;:‘..wt.:l.t:m.2 Luther knew that there were many among the
young people who ocould not underatand latin. Therefore, so
that they might understand the Staript;n'ea, and not merely
reclte mechaniocally or hear unintelligently a jumble of words,
there should be such an exposlition. Here Iuther achleved his
objective of belng practical and of meeting the needs of the
people. Also, by the introdustion of the vérna.oular in this
manner Luther realized his objestive of ediflicatlion and of
instruction. Since the people could understand the sermon,
they were able to acquaint themselves with the Cospels And,
having learmed the Gospel, it was able to work in them and

edify them.
The Gontent

As was stated previocusly, ILuther's chief and all-embrac-
ing objective in this writing was to make the service
evangelical, to conform the liturgy to Gospel teachings and
truths, It wes the principle of sola soriptura. The Roman
Mass in use at the time was taken by Luther as a basls for
his liturgical reform. Then, in conforming the liturgy to
Reformation prinoiples Luther went through the lMass step by
atepe.
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Concerning the Introits, in the early Ohurch an entire
pealm or psslms vas read. Through the historical development,
however, the psalms were graduslly abbreviated so that at
father’s time only perte of psalms were used to form the
Introite. REut sinoe this was Soripture 1tself iuther could
not object, and he sgreed to the usage of the time. His
preferenge, however, was that the whole psalm, from which the
verae vas tsken, should be read. In regard to Introits for
Apostle’s Days end Feasts of the Virgin, Luther allowed them
only if they were chosen from Psalms or other parts of

Saripture .‘_-5

The Xyrle Eleison and Glorie in Excelsls were
not changed in any way. The Oollect also wae retained .~ =
aceording to the use of the time, except that Luther asked
that only one should be used for esch Lord's Day. Aleo with
the Epnigtle Luther attempted no revision. But he found one
thing lacking in the lessone which were used, namely, that
those lessons teken from St. Paul'’s Epistles generally dealt
with morals and exhortations. Thus the lessons where faith
wae teught were neglected. Iuther did not ettempt a chauge
at this time, because he felt that 1t was not the right time
for such e change., Also, such a change was not imperative
because, even with the system in use, 1t was stlill Soripture
which was belng J.'-eaz».ﬁ..4 The Gradual and the Alleluls were
likewise retained. ' The first deletion was made with the
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Sequences or Proses. For Luther, these were not "redolent
of the Spir:l.t"s and were therefore not allowable. Only three
exoentions were mede, and they could be used 1f needed or
desired. They were, a short one for the Nativity of Christ,
nunc omnes, Sanctl Spiritus end Venl Sancti Spiritus.
The Gospel 2nd the Creed remained the same. Vhen Luther \
arrived at the Offertorium he met with & lot of trouble. o
For him, this part of the service was & "gomplete abomination
* » o+ On aocount of which nearly everything Qouuds and reeks
of O'bl&tiOﬂ“-G Therefore Luther deleted it entirely. As to
the Oanon, it found no place in Luther's liturgy. He eould
£ind no basie for it in Seripture and realized that its
authority ané use depended entirely on tradition. But this
tradition was the tradition of men, men who formed, made

and sdded to it as 1t pleased them, and for thelr own selfish —

delights snd gelns. Through the Canon the Mass became &
sacrifice, and vas made a powerful instrument in the hends of
the Papacy. Therefore it was to Be entirely excluded as an
“gbhomineble thing gathered from much filth and soun".! The
¥ass was for Luther a Sscrsment, a Testament, a Communion,
and thore was therefore no room for the idea of sacrifice or
vork., Once agein sola seriptura was ucheld.

¥When revising the communion portion of the Mase, Luther

5Ibid., ps 88.
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retained the Preface. Followlng the Preface he had the
Words of Institution.a Whereas the custom had been to say
these worde in an inaudible voice, Luther now wanted them
gald aloud so that all sould hear. Thare was nothing to
hinder the commnicants from reciting the words, elther / i
sllently or sudibly, with the celsbrant. After the Conse-
ora;tj.'on‘ueme the Sengtus end the Bemediotus, sung by the
cholr. The Elevatlon, which took plasce during the Benedictus,
wes retained. In retalning 1t lLuther again reallzed two of
his objectlvea, to be practical and to instruot. The peonle
were aocuat.omad to ths Elevation and he did not. want. to
offend them with a sudden chemge. But =o tha,t. the
Elevation might not be misunderstood, in the sense that this
wes ths time to worship the host, the vernacular sermon was
to instruct the people and give them the right understanding
of the Elevation.’

Following the Elevation came the Lord's Prayer. The
preyer i-mediately following the Lord's Prayer in the Roman
order was omitted by Luther, and the service continued with
the vnrs:l.ole, The Pesce of the lord be with you s.lwa.y.
Iuther considered thils versicle to be "a public absolution
of 1ns".1_° After this the celebrant was to commune him~

gself, during which time the people were to sing the Agnus Deil.
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In the communion and post-communion prayers the singuler,
mine and me, was to be chanéed to the plural, ours and we. A
This was giving full exnreselon to the doctrine of the +°“ :
priesthood of all believers. The final Golleot was replaced
by Luther with another orayer, since the Gollect of the
Roman order "savors of ssorifice”.’l me remainder of the

-post=oommunion service was retalned, except that the Eene-

dlocamus domino with en Alleluvia added renlaced the Ite_ Kisea

of the Roman order. '
From this it osn be seen that, apart from the Oanon, ?

Luther did not ohango or revise to any greet extent. %ithout

becoming radlcal and thereby causing offence,; Luther achleved

hie goal and realized hle objectives., In deletlng all that

dealt with sacrifice, and that which relled only on traditlon

for ite suthority, he definitely showed and applied the Gospsl ¢

rule of sola goriptura. In 80 dolng he further revealed the

Gospel whioh gave him the liberty to oast away or retaln.

Also, ho gave evidenoe of his value of the historical in his

revision of the asontents. A great portion of the contents

of the liturgy, such as the Oreed, the versiocles and the

prayers, had its origin beyond the time of the Seriptures. }

But that did not mean that it had to be ohanged. As long as '

it wes in acoord with Gospel teaching, as long as 1t was

God's Word, end in so fer as it was pure and holy it.ocould  /

be and wae retained. Above 8ll, Iuther demonstrated how

rp1d., pe 91
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the Reformation principles and teachings were to be applied
to the liturgy. Justification by felth alone was olearly
shown, The faith relationship was brought to the fore, And
the pr!._gs’hhood of ell believers was once more established.
The Hord end Sacrament, as presented in and through the
liturgy, were for all men and for thelr salvation.

Besides hie revision of the Mass in the Formula Hlasae,
Luther also vwrote concerning Saint’s Days, Private Mass,
Matina, Vespere and Jompline. Agaln with tﬁaae, his great
stress wes the Gospel approach, and in them his objectfves :

were agein realized. In Wittenberg Luther hed abrogated

conpletely the festivals of all the saints. He dld not say, _{,
however, that everyone had to follow thle example., TFor

Luther, there were only four fesiivals, of Purifiocatlon,

of Am-mnciat.ion, of Epiphany and of Olroumcision, which were
allowable, singce they only were festivals of Ohrist. There

vas no nesd to burden the people, and it was not necessary

for ealvation to have festivale for all the saints' daysg. :
The Lord's Day was the all important one for Luther, Ir

12
need be, reference to saints could be made on that days

b P et G B g & ae

Only in one instance did Luther place an anathema on such

festivals, and that was against the Festivala of the Holy
Oross, Otherwlse, in all other cases, the people were to
make thelr own deolsion as based on the Gospel and on

Chrigtian-liberty which worked in love. The only addltion
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made by Luther to Matina, Vespers and Oompline was thet they
were to include a vernacular ex_aoait.ion.]" 8ince these
services were and gave the words of dlvine Soripture, thers
wae no need to reviee or reform. The chlef reason for Luther
wentlng to retain these services wes that they were excellent
for instruction., Through thelir use the youth were sble to
hear and resd the Psalms and leasons and thus ibeooma
acqualnted with scriptura.m As to Private Mepses,--Luther /
dencunced them and claimed that there should be no such
thing. It was hie opinion that private masses werse not
massen at zll, eince at a Mass there hed to be gussis who

15

would eat and drink. Thu#s, in his entire z2pproach to
these matters, Luther sought after and found the purity of

the Gospel.
The Form

¥hen considering the form of the liturgy, Luther had
made it his objective not to ohange radlcally, but to be-
practical by meeting the needs of the people as they arose,
and by talring things graduslly. This he certalnly aghieved
with his Formule Nissae. The form of the Maes, as set forth 3
in the Formula Migsag, did not differ very greatly from that
of the Homan order of Mass. The only difference was the
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deletions whioh had been made. The historical form was
followed throughout, so that, for the peonle, the service was
easily recognizable. Therse were, however, a fevw minor
changes in regard to the ceremonisls In the Consecration
the Eread and VWine were to bo orepared in the usual way. The
customn of the Homan Church, that of adding water to the wlne,
was und;agirable for Luther. For him, the pure wine
aymbolized the purlty of the Goapei‘. 16 Further, Luther
spoke agalnst the actual brreaking of the brea_q. aud the
mixing of the bread and wine in the challce, that is,
Intinotion. Ao to the form of Distribution Luther gave twWo
possibllities. Elther the bread could be consecrated and
distributed and then the wine, or both could be Iconaaorat.ed
first and then distributed. 7 Both forms, however, should be
distributed. Also, when the distribution was 'to take place,
the communicentsz were to gather in one group ;n one place at
the eltar. Tho purpose for this was “that they be seen and
known openly"la by all. In a.li this, however, Luther was
not setting down rules. Time and again he sald that those
things were a metter of Christian liberty, and that there
Were other sad eguslly as good ways of progedure.

.'In nig writing Luther also speaks about FPrivate

Oonfession exd preparation for Communicn. As regards
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Private Oonfession, he considered it desirable, but in no
way essential or compulsory. Again hls Chrietian liberty
becomes evidente When speaking of prayersz end fastings as
a means of preparation he gave no definlte answer, but again

19.

showed that 1t was a matter of liberty. ” Iuther also

regarded it as desirablp that the people should aninounce
thelr desire to communes2l In so desiring he wee attempting
to raallze kis ob)sotives of instruction and edification. ,—"'
By announcing, ths Elehop would have ths opporwmty of
helping them to understand aright and to appreciats the full
meaning of the Mass. It was toc holp them to e2t and drink
worthily. Suoch announslng could be done onse a yoar or as
oft as it was thought necessary. Lgain, it was a matter of
llberty. %he externals of the MaBs, such &s veatments,
vessels, candles, Juther also regardsd as a matter of
liberty;gl‘ But he slgo sowmdsd a warninge. In theo Roman
Church those externals hiad beoome & mattor of abuse, since
they were used for outwerd glory end splendour., Further,
much gain was made from their use in the Hass. These
externals, if used, were to be used solely in the service of
the Word.

Thus, by making the form of such a nature as to serve

the content, by retaining much of the historical form, and by

e
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streasing liberty in regard to form, Iuther, in his revision
of the form, realizmed his objectives in his Formula Miesas,

The Evangelical Btress - the Sermon

That part of the service which embodied a.11 of Luther's
objautivas vas the sermon in the vermaouler. - First of all
by hﬂ?i-q- the sermon in. the vernazgular, Lut.her onge agein
ghowed -h"mﬂelr a9 a przaticeal man who was worklng in Christ-
1an 11'b5rtv, a8 liherty vwhich expressed 11‘.3911’ in love and
oona* dereti on for the next RNy Furthern'ore. b'r having the
sermon _:‘!e:!.ivared in the vernaculer Luther rsa}_izﬁ_ﬁ his
objsoctive of imetruction. ‘.l‘ha people were -;t.o,bé 1nBtmotod
in tna Gosre], and if they were to learn,. t.nov had to be able
to tmdarstzsnd. The sermon was to taaoh t.hem ogncarning faith.
That 40 why, when no-nsiaerlns the Epistles, ;uther did not
chenge the syatem to include legsons froa ﬂ;:e.'_Epletles of St.
Paul vhich dealt with faith. It was left to vernsoular

e Also; vhen

preaching to supply the need for the tine.
epeaking sbout the petalning of tae Elevation, Luther wanted
the vernasular sermon to tomon the people “whé.t, 1¢. sought by
this elevation”. 23 1o vornsculsr sermon Was thaxfefors to
tesoh the truth of the Goapel, and show how 1t was to be
applisd; to direst the people in their falth relatlonship,

and 4o lead them to Christ 'md salvation. This was indeed an
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evangellcal stress. TFurthermore, by so teaching the people

in their own language, they were able to comprehend and take

to heart vhat waes offered them. in this way tho sermcn was

meant for thelr edifliocation.

As to the position which thé germon should take in the
service, Luther desired that it should oome befors the Hass.
The sermon was for Luther "the volce-calling in the wilder-
ness and bidding unbelievers to faith“q?4 /Once they were
oalled then they ocould oome to the table of the Lord.
Luther did not assign any definite vlace to the sermon. It
was immsteriel to him whether the sermon preceded the
ilntroit or followed the Creed. Here sgain Luther demon-
strated his liberty in regerd to form. But as to content,
the sermon 1n the vernacular was to be the pure and holy
Gospel, and as such 1t had to find 1ts place in the serviace.

In realizing his objeotives in hls Formuls k¥issae,
Luther clearly showed how the Reformation principles were to
be conformed to the liturgy. And he further showsd that
such conforming presented the pure and holy Gospel, that it
presented the teaching of Ohrist; and that such was the way

of salvations

241b1d0)’ Pe 88,




CEAPTER VII
THE OBJECTIVES REALIZED IN THE DEUTSCOHE MESSE
The Language

When Luther undertook to write his Deutsche liesse, he
did so with the express purpose of giving the people a
German order of service. As well as bowing to the popular
demand for such a service, Luther himself saw the need and
tiae value of a service in the vernacular. The German
languagze was the medium whereby the people could be taught,
vhereby they could understend and eppreclate and value.
And for the Christian this was essential. What good was
there in the Gospel, Word and Sacraments if they werse simuly
a mass of tengled foreign words, falling on deaf earsi If
the sinner was to be saved and brought to Christ through
Beptism, Word =nd Communion, and if Christlans were to be
strengthened in their faith, they had to learn, lmow and
understand the Goepel glven to them., For meny at Luther's
time, this could be achleved only through the use of the
German lenguage. Thus L;J.ther wanted to fulfil this need in
the worship through his Deutsche Xesae.

In translating the Suﬁday gervice into the German,
Luther left only one portion of the service in latin, and
that was the threefold Kyrie;l From this 1t might appear as

] 1w°rka of Martin Iuther, (Philadelphia: Muhlenberg Press,
0.1943), VI, 179
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though Iuther was pushing aside the Iatin and regarding its
use 28 no longer efficient or useful, But this was not the
cage. His Formule Mlssae was a presentation of the service
in Latin, end in writing his Deutsohe Hesse Luther in mo way "
attempted "to abrogate or change"@ it. The Latin was not to be
banished a8 it hed its service in the trs..tr.lins of the
youth, The ideal for Iuther was that the youth should be
educated in meny langueges so that the Mass could be held in
dlfferent langueges on successlve Sundays.?’ For this reason,
when speaking of Matine and Vespers in his Deutsche Messe,
Luther advised that a few Psalms be chanted 1ﬁ Latin every
day. As well as this; in Matine 2 chapter from the New
Testament wes to be read in Latin by the bnys, followed by a
reading in German, and in Vespers, & chapter rrqm the 014
Testament. The purpose of this was "to keep the youth in the
knowledge and use of the Latin Bible" .“ Through his use and
application of the German and latin languages, Luther thus
realized his objectives of instruction and of edification.

But- there is another aspeot to be noted in regard to
Luther's use of the German lenguage. Iuther was not the
firat to write e German sewlog.”'/ There were numerous others
who had attempted such works” In their attempts, however,

they hed falled to produce a true German service. That is,

%mbia,, p. 172,
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their work, in greater pert, was a literal translation of the
Latin and therefore dld not inelude the spirit and flow of
the German. Thls resulted in a formallatic type of German,
instead of a living, applicable and oreative German. Iuther
had perceived this fault of others, and in his Deutsche lesse
he wanted to avold such translation and to present a living |
German. 7This he did, as a comparison between his work and
the work of others would show. 1In @htMu this, Luther
showed two things. First, he revealed himself as a very
practical man, who, while meeting the needs of the people,
gave them an order of service which they could readily and
enthusiestioally follows BSuch a work made the service a
part of their normal and every-day life. Thus Luther
practiced his principle of becoming a chlld to a _o‘:..’-.:w..s
Secondly, by changing the language and by giving the German
a distingt liturglcal use, Luther praoticed his Christian
liberty. There was no muet in regard to langusge. The
people oould not enforse German onlyy and Luther could not
. demand latin onlys In Ohristlan love one group had to
consider and help the other and both langusges were valid
and useful, "

Instruction

Throughout his Deutsghe Messe Luther places a definite
and distinot strese on instructions Knowing that the

SMH Pe 176,
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establishing and succees of the Reformation depended largely
on the vecple undersetanding its principles and thelr
applieation, ILuther wanted to instruct them in order to show
hovw the prineliples were to be ashieved through the various
forms of worship.

In his Deutsche Messe Iuther showed the need of &

Catechiam for the (German service, a Catechism which, in a
plain e.hd- gimnle way, would teach end direct the Ohristians
"in what they should believe, do, omit to do, and kmow in

the Christian ral:l.gion".s For the material for instruction
Luther used the Tern Oommandments, the Oreed end the lord‘'s
Prayer. These had been teught from the begluning of the
Ohristien Church, and Luther oould not find or create &
elearsr of better form. The plece of instruction was to be
the pulpit and the lessons were to be repeated in the homes.
The purvose for this wae that all might have the privilege of
learning, includlng ohildren and servants. For the time

of instrustion, this depended on the need. It gould be daily
from the pulpit and morning end evenings in the home. This
instruction was not to be a mere intellectual .study, or to
give Imowledge simply for the sake of Imowing. BRather, the
instruotion was glven so that those learning, when under-
etanding, could teke to heart, aprly it to thelr lives and
treasure it in their hearts. The instruction vas meant to

glve meaning and content to their lives, partioularly to

61pid., pe 174




72
thelr worship life. To ashleve this result, Luther advocated

the system of questlons and answers. Cnoe again Luther had
found a way to make the Reformation prineiples a living
reallty. The Gospel, sola sori t.urg.. was the content of
instruction, and the purpose was to strengthen faith and
increzse 1079-7 .

Iather, in his peut.ghe lesge, had also another form of
instruction. The service for him hed as its chief aim the
prezching end teeching of God's Word.a Provisions were made
for this in the Deutsche lMesse in the sermons and lessons.
Using the customary Epistles and Gospels, Inﬁxer gpeaks of
having three sermons on the Sunday. For Matins, there wes a
sermon on the Epistle of the day. The Goepel was preached on
8t tho Mass. And at Vespers the 0ld Testament was hea.rd.9
By' including a sermon at Matins, Luther once more revealed
his deep ccnsideration and love for all men. The servauts,
who had their s.‘.uti.las to perform during the day, could often
attend only Matins. They too were to be lmstructed, and
chiefly for thelr sake the sermon was included. The need of

the time had been mat.
Luther'!s stress on instruction did not epply only to the
Sunday. For every day of the week, in the dally services, he

found & way in which instruotion in the Gospel could be
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10 lionday and Tuesday were to be set aside for

given.
instruetion in the Catechlasm. The Gospel of St. Matthew wae
set eslde for partioular use on Wednesdays., Luther consider-
ed St. Matthew's Gospel very fitting for instruction since
it reported Ohrist'es sermon on the mount and "urges the
exercise ol love eand good vorks". - oOn Thursdays and
Fridays lessong from the remainder of the New Testament
were to be used, And for Saturday, the writings of St.John
were to be gonsldered. Luther regerded St.dohn as a man
"mighty in tesching folth" 12

That Luther was partliculerly emphatic and all=-embracing
in his objective of instruotiom is further srown in that he
wanted the boye snd puplls to receive instruction in a very
definite way. So that the youth could be kept and grow in
the kaowledge of the Soriptures, they were to chant Psalms
and read lessons, morning end evening; on every day of the
week. This wee to be done in comnection with the daily
woek-day services in the cltles where there were ac:lrmt-::l.e.:"3
It can certainly be sald that Iuther reached his goal in his
objective of instruction. And through such instruction he
achleved all of his objectives. By imstruotion in the

Gospel, the people were to be edified. By instruction the
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people were to recelve the Goepel, and in so recelving they
had thelr Christian liberty. But, above all, through
instructlon in the Goepel the sinners were to be led to
falth, thoe believers were to be strengthened in faith,
Christian love wes to be increased and ealvation was brought
to 21l vho had heard and learned.

The Historical

The most outetanding change which ILuther made in regerd
to the historical in his Deutsche liesse was the change of
languege. For many centuries the Roman order of Mass had
been s2ld in the Latin languege, which was regarded as the
official Church language. But, even before ILuther had
changed the langusge, the Roman Church hed had to make use
of other langueges, perticularly the German, in order to
meet the needs and demands of the time. The Roman Church,
however, had no thought of dropping the Latin. For them it
wae the language of tho Christian Church and had to remain
80, even if the lalty ocould not understand or follow the
service. Since the people were practically inactive in
their worship life, having the priest as a medlator, there
was little point in their understanding what took place in
the service. With the coming of the Reformation end ita
teaching of the priesthood of all bellevers, this could
not remain so. The direct God and man relationship was

restored, and the people, congregation and minister, were all

%o have an active worship life. Thus the leity had to
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understand and kmow what they were doing. For this rezson
Luather set aside the historical La'l'.in for the practical
@Germen which qould carry the Gospel to the people in &
direct menmer. The historicel was good and oould be
retalned only in so far as it served the Gospel and alded
the God and man relationship. And, et that time, German
was the living language of the pecple. But, as has been
noted previously, Iuther also saw the value of the Latin,
namely, as a means of instruction. For the order of Mass,
however, in which the laity was to have full particlpation,
the Germen langnage had its rightful place aud use.

Ae to the historical contemt, Luther 41d not alter the
Sundey service to any large deg-ee.lf Inestead of commenacing
the service with a Freface, in the Deutsche Mesge the
beginning was mede with the singing of a German hymn or a
Pealm. Although this was a replacement of the Latin
Introits, the conteat was not changeds It was still the
Boriptures, The Eyris, instead of belng ninefold as in the
Roman order, wae abbreviated to a threefold use so as to
avold any vain repetition. Following the Eyrie, Luther did
not specifically include the Gloria in Excelslg. It has been
2 point of conjecture as to whether luther dropped 1t
entirely or merely withheld the mentioning of 1t; taking its
use for granted. If it was so desired; Luther hed allowed

for the omission of the Gloria in Excelsis in the Fom;l.a
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_lg_sq_g_g. In all probebility his views had not changed at the
time of thise writing. The Lord's Prayer took the form of a
public paraphrase. This greatly enlarged the Prayer, each
article having an explanation, but it in no way altered the
contente of the Prayer. The remalnder of the service was the
same as that glven in the Formula Missae, except for the
ohenge of langusges It oan be. said then that Luther @id mot
want to destroy or put forth his own ideas. Hather, he
recognized the good in wha;t there was, retalned its use, and
cast out only the bad. His work was truly reform.

The arrangement of the Sundey service, as set out in
Luther's Deutsche Messe, also retalned its historical .
character. It wes, German hymn or Psalm, threefold Kyrie,
Gollect, Epistle, Germen hymm, Gospel, Creed in German,
Sermon on the Gospel, lord's Prayer, Words of Imstitutionm,
Distribution with singing of hymns or with German Agnus Del,
Elevation, German Sanotus, Oollect of Thanksgiving,
Benedlction. The order of service did not differ to any
great oxtent from the order of the Formuls Missae, which had
in greater part followed the Romen order of kass. Thus the
historical sequence was retained.

A8 to the rite and the oeremonial, Luther offered
several suggestions and gave further advice in his Deutsche
Messe., Vestments, alter and candles could be retained in
use as they wers, or they could be changed if so desired.

Eventually, however, Luther wanted a ghange in the poeitlon
of the altar. Also, he desired that the priest should face




7'7 .
This was not an imperative, but a matter of
Christian liberty. In- the service, the Colleot was to be
read feocing the altar and the Epistle and Goaspel resd

the poople.15

faocing the people. 4As to the parephrase of the Lord's
Prayer and the admonltion; this could be read eilther- 2t the
altar or in the vulpit immediately after the sermon. Again,
Christian liberty wes to deoide.ls The paraphrasge and the
admonition, however, were to be formulated in a definite
manner in each congregation. It would have been unpractical
and confusing to- the people to allow everybedy to.formulete
a8 he desired or thought fitting. Also; with many forms
the people would not have besn able to learn efflciently,
and thls would have defeated the purpose of instruotlion.

It was desired that each congregation reach agreement on a
formuls for the paraphrase. In this instence Christian
liberty was to impose a limitation om itself in order to
retain such liberty and work in love. ¥hen dealing with the
edministration of the Sacrament, Luther regarded it as
biblical and more fitting to distribute each element
separately directly after each was consecrated. Luther
suggested that "during the distribution of the Bread the
German Sanctus Gould be sung, or the hym, Gott sel gelobet,
or the hymm of John Huss: Jesus Christus unser Hellana® 1T
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During the adminlstration of the Cup, the remainder of the
hymns mentlioned could be sung, or the German Agnus Dei.
Furthermore, Luther regarded it as fitting and proper that
the people should stand separately at allotted plases. Aleo,
when approaching the Table, the men and women were to aome
separately, the men first. [For the sermon, ILuther regarded
it as profitable to have the sermon read out of a German
Poatll if such could be made avail&bio. This would guard
egainst any overthrow or neglect of the Gospel and would
"prevent the rise of enthusiasts and seota’ 428

When speaking of festival days and seasons, such a8
Lent, Pelm Sunday and Holy Veek, Luther took for granted
that they would be retained. However,; the purpose of' the
days mentioned was not to force the pracstice of fasting,
but that the Passion History and Gospel might be retained.
The Gospel tesching and not ocutward aote or works was of
chief importance. The heavy and manifold ceremonial which
accompanied such seasons was not nesessary or required. The
ocontent, that is, the Word and Sacrament, was necesasary for
salvation, and not the rite and ceremonial which was to
serve the content.-lg ﬁw festivals of Christmas, Eastexry
Pentecost, St. Hichael's Day and Furification were also
rotained. They, however, were continued in Iatin, gince the

German had not yet been provided.
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In all thlis then, ILuther regarded the value of the
historicel form, ceremonizl, and content. His
conslderations vere motivated by Ghr:iatian love which worked
in Christian llberty. The norm for his entire work was
the Seriptures. The Reformation orinciples had once again
found thelr expression in the liturgy.

The Misio

Slnce the service hed been transferred almost entirely

into the German, the music for the lLatin pervice was no

longer adequate. Luther, with his helpers, therefore had to

provide the musio to sult the German words. Thelr objective
vas to make the music serve the word by using correct
emphesis and stress, suitable metre and fitting ne:l.édieé.
Vith this in view, Iuther gave the rolloﬁing 5u1dela and ;
direotives in his Deutsche Messe.

.'.I!he hyrn or German Fsalm which began the service was to
be sung to the first Tone. In speaking of Tones, Luther was
referring to the eight Gregorian Tones which were universally
known in the Churches. Following thls came the threefold
Kyrie which was sung in the same Tone. The Collect wes to
be monotoned in the key of F faut. The Epistle wes to be
chanted to the elghth Tone, and the Gospel to the fifth.
Luther gave examples of all these, and for the Epistle and
Gospel he set down the rules for the chant. For the Eplstle,
the Tone was divided as follows, Beginning. Comma. Second

= s — S — 4
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Comma. Colon. Period. Question. Finale.. The Period
corresponded to the end of a sentence; the Uolon to a part
of a sentence, and the Comma to & sub-division within the
Colon. The Tone for the Gospel was divided the same way as
that of the Eplstle, except for the Quesation. But for the
Goupéll 2 distinction was made between the volce of persons
end the volce of Christs The former was, GComma, Second Comma.
Golon., Teriod. Question. Finales, snd the latter, Comma,
Oolon. Period, Question. Finale., Folloving the Gospel, the
Oreed was sung in German. The Words of Inst;tution was sung
in the form of a chent. Iuther had written a musical setting
also for the German Sanctus. In all this, Iuther was employ-
ing Church music with which the people were familiar. A4ll
he did was to =2dept its uss to the German language. But
this in ita.slf we. quite an achievment.

¥ith the introduction of congregational singlng Luther
really made his greatest contribution. Up to that time,
. evem in Iuther's Formuls Missse, congregational participation
through soug 4id not play & great role in the service,
especlally songs in the vernacular. The Roman Ohurch did
allow vernsoular songe in some minor services, but this was
more the exception than the rules Luther, iun his Deutsche
Messe, made provision for congregatlonal singing at the
beginning of the service, with the Ureed, and during
Distribution. It is a matter of oonjecture as to what
Luther would have done hed he had more material in the
musical field available at the time, and also more time in
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20 The Reformation was still in its

which to produge musia,.
early stages and there were fow men enthusiasstic enough and
suffioiently glfted to vroduce evangelical verse. Thus
Luther, 1f he wanted to introduce singing, often had to
subply the verse himself. And in regard to musical settings,
it was the custom of the time to borrow themes from folk-
songs. Since this was the method often employed, the music
was well lmown end therefore enthusiastically recelved.

But the greatest result of this work was that Luther
realized his objective of conforming the Raf‘ofmati.on
prineiples to liturgloal practice. With the full particip-
ation of the sntire congregation in singing, the priesthood
of all belisvers was restored. Aud that the Gospel messege
was the content of ¢ach hym, and the establishing end
strengthening of the falth relationship was the gosl, can
be seen in the hymne which Luther gave as exannles for use
in his Deutsohe Hesge, Those mentloned are, Ich wil dem
herrn loben sile geyt, Hum bitten wir dem heyligen Gelst,
Gott sel golobet, and Jesus Shristus unser Eeilend, In view

of this, it can certalnly be sald that Luther, while

honoring the good in the historiecal, at the ‘sa.me tinme
found plaoé for areativity based on the Goenel, and in this
Bence made his contribution to the worship life of the

GChurch.

20 {story of the Wastern
Bdward Dickinson, Husi the H
Church, (New York: Oharies ri. er's Sons, o:c s DDs

{ )




CHAPTER VIII
THE COMPLETED REFORM

YWith thess two llturgiocel writings Luther 4ld not cease
to be actlve in the fileld of liturgles. Throughout his life
he was produsing, guiding, directing and instructing through
liturgical writingse In oertein fields, such 28 hymns; he
gave the Church a real treesure, However, ln a certaln
degree, his liiurglcal work was completed with his Formulas
Missee =nd Deutschs lesses In the Forzula ¥issae he
presented an order of serviocs which might be termed the
scholarly work. 6né in the Deutsche XNesBe he gave a
norvice which was practical and populars. But, whatever might
be eseid, in eack of them he set himgelf some very high and
worthy objectivss, mnd in every ocase ho achieved his
objectives, Through these two writings the llturgy of the
Church hed beem purified znd reformed, The Goepel was ongce
more brought to the fore, and the people were restored to
their »ightful plage in worship, Through the Word and
Secrcments offeored in worship; men were to be led to and
strengthened in faith, The command of Christ to presch end
to teach the Goepel, thet all men might be brought to
salvation, found its fulfilment in and through Iuther's

. Formuls HMissae end Déutsche Masge.




APPENDIX A

The following ere examples of the musle which Imther

geve for the order of Germsn service in his Deutache Messe.

A0 &—4 09 A 6—6—0—0— |
A o "4 # ; e = -,
v ? = .
Ich wil dan herrn loken alle zeyt/ Seyn lob sol ymerder |
inn meynem munde seyn. Hoyme sésle ol sich rifimen des
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herrn/ Das die elenden hBroen und slch frewsn.

e QGerman Peelm at th2 Beginnlug.
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Kyrie Eleyson. Ohriste Eleyson. Xyrie Eleyson.
The Throefold Xyrie.
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Period. Question. Fi.na.la ®
Rules for the melody of the Epistle.
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? S0 schreybt der heylig Apostel Paplus zu den Corintherm.

S W W W w—— ¥ I —

;‘"..J‘.:ZLQ ‘ o+ .
lieben brilder/ da filr halte uns yderman/ nemlich filr
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? Ohristus dleney/ und hausz halter Uber Gottes geheymnls.
The Epistle.

WW

Beglnning. Comnas Second Comma.
w 4‘*@%
Golon, Period. Finale.
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Comma. Oolon. Period.
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Question.

Finale.

The Gospel melody rules for voioes of Persons and of Christ.

So schreybt der heyllg Jchannes inn seym Evanselion.

M@;;W " ==

Die ist das zeugnis Johannis/ Da dle Juden sandten von
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Jerusalem/ Priester unnd Leviten/ das sle jnn fragten/

The Gospel.
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Unser herr Jesu Ohrist/ inn der nacht da er veraten ward/
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Nam er das brot/ dancki unnd brache/ unnd gabs seynen
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stngern und sprach/ Nempt byn und esset/ das lst meyn
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leyh/ der flir euch gegeben wird/ Solehs thut so offt yhr-
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thut/ zZu meynem gedechtnis.
The VWords of Inestlitution.
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Jesaia dem prdiiﬁetan das geschach/ das er im geyst den
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n ngoh./ T

herrn aitzen auff eynem hohen thron inn hellem
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glentz/ seynes kleydes eaum dan i!or rillet gantz/
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~:1:¢- gwoon seraph bey jm de.ran/ seohs flligel saoh or ..

The German Sanotus.




AFENDIX B

The following 1ls the Canon of the Mase which was in use

at Iuther's time, and vhich Luther rejected.
Thus beginneth the holy Canon or the Seoret Mass.

We humbly beseech Thee, most graaious Father, through
Jesus Christ, Thy Son, our lord, that Thou wilt deign
Y0 be pleassd with and bless these gifts, this offering,
thie holy, unsepottied sacrifice, which we offer Thee
eapacially for Thy holy, unlversal, Chrigtian Church,
for which do Thou provide pemce, protsst her; help her,
and rule her throughout all the world, together with
Thy servant our Pove; N., and our Bishop, Ne, 2nd all
true belioevors, and thoese who are of the Chirlstlan and
Apostolic falth. : :

Prayer for ths living.

Remember, O Lord, Thy servants and handmeldens, Ne,
end all who are here present, whose felth ie known to
Tuee snd of whose devotion Thou ert sensible, for whom
vwe offer to Thee, or who themselves offer to Thee this
gsacrifice of preigse for themselves and for all thelr
own, for the redemption of their souls, in the hope of
their salvation and health, and pay thelr vevw to Thee,
the eternal, living, true God.

A prayer.

Those witt: whom we heve :ol?ménlgn, ﬁg::ﬂ m::allg_rgv ::
honor, espesially the greatly to be praised . -
v!.‘rg.l.ﬁ Mary, theyrlluther of God and our Lof.d Jegus Christ,
and also Thy holy &ngstles end Martyrs Feier, Paul,
Andrew, Jocobk, John, Thomas, Jaococb, Philip, Barthol-
omew, Matthew, Eimon and Thaddeus, Iinus, Oletus,
Glement, Xystus, Gornelius, Oyprian, ILsurentius, .
Chrysogonus,; Jomm and Paul, Cosmis end De.mian, a:n.’L
2ll Thy saints, through whose merit and intercession
do Thou graunt that we may be guarded at 2ll times
through the help of Thy proteotlon, through the same
Jesus our Ilord. Amehs

Mlns the Conseoration.

iously
Therefore we pray, Lord, that Thou wilt grao
receive this seorifice of our service, and int
addition 2lso ell of Thy servants, and complete our
days in Thy pesce and rescue us Irom eternal
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damnation cnd commend us to be numbered in the company
of Thy elect; through Christ our lord., Amen.

A Prayer.

Which sacrifloe, we pray, 0 God, do Thou in all things
mnake blessed, write it down to our account, male it
effective, reasonable and pleamsing, that it mey become
for us the body and blond of Thy most dear Son, our
Lord Jesus Christ.

He takes ths host in his-hands and says

Whe the next day before His passion took the bread
in Wie holy and worthy hands, sud with eyes lifted up
tu heaven to Thee C (od, His almighty Father, gave Thee
thanks, blessed, brake, and gave tc Hls diaclples snd
sald, Take and eat of this all ye, for this is Uy Body.

He laye down the host and lifte ur the cup and says

In ths same manuer, after they had eaten that evening.
He also took thie glorious cup in iz holy and worthy
hands, and He gave thanke to Thee agaln, blessed, and
gave 1t Lo Hie dlociples and sald, Taks end drink cut
of it sll ye, for thie is the oup of Xy Elood of the
new testement, & mystery of the falih, which is shed
for yon znd for msny for the forsiveness of sins, as
oft as ye do tils, ye snall do 1t to my 2emorye.

He puts down the cup.

Therafore; Lord, we Tuy servants also Thy holy
Peonle, remember both ths holy passion, and also the
resurrection from hell, and also the glorious asosl-
aion into heaven of Christ, Thy Son, our Lord, ax’ld
offer to Thy glorlous Majesty of Thy rresenis and
gifte a cure offering, & holy offering, a spotless
offering, the holy bread of eternal life and ihe
cup of eternal salvatlon,.

‘A Prayep,

Upon whlch mayest 'moul].gol;h vifitagrigi:r:;:ﬁto
benign sountenance, and 19t uhen o
Theo; e Thou Gidst parmit the glft of Thy rightecus
servant Abel to be pleasing unto Thee, &nd the
seorifice of our forefather Abreham, and that which
wap offered unto Thee by Thy high priest Melchiz=
edek, & holy sacrifice and spotless viotim.

He bows and says

T R, R R ———— a
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¥e humbly beseech Thee, Almighty God, command that
thies be carrised by the hands of Thy holy Angel to Thy
lofty altar bvefore the face of Thy Divine Majesty, BO
that all of us who pertake of this altar's communion
of the most holy Body and Blood of Thy Son, may be
filled with all heavenly blessing end graee, through
the same Christ, our ilord. Amen.

Remembrence of the departed.

" Remember alsec, lord, Thy servante snd handmeldsna,
Ne, who have deperted from us with the marl: of the
faith and sleep in the tleep of pesce; for theee and
all who rest in Chrict, we oray, lord; grant them a
place oif refrechment, of llght and peacs, through the
same Chelst, our Lord. B

He smites on his breact and says somewhat loudly

 4n2 aleso to us sinnere, Thy servents, who hove in
the multltude of Thy meroy; do Thou grani & srere end
foilowehip with Toy holy Apostles and Martyrs, with
John, Stephen, Matthies, Barmabas, Ignatina, Alevender,
Morcollinus, Peter, rsliocitas, Ferpetus, hgathe, iuoys
Agnes, Cesllim, Anastasia, end with »li Thy seints, to
whigh comrunion, we prays 47 Thou permlt ue eantrance,
not 28 one regarding merit, but as one who forgives,
through Christ, our Lords .

Throuzh whom Thou, Lord, alwaya croetest all these
good piTie, Banotifiest, qulokanest, blessast, and
glvest them to us; through Him, and with Hiam, and in
flim, Thou, God, Almighty Father, hast all glory and
preice in the wnity of the Holy Spirlty through all
ages o ayxes.

Responsat Amens

Let us pray. That waich through the salutary
commo.n_o_geng and under alvine instructicn wae have

been taught, we do say:
Qur Father in heavel « » o

Resnonpe: 4nd deliver us froz evils

evil

Weo bemeech Tee, Lord, deliver us from ell 1
past, present, end future, and through the :Lnt.g:-d i
gession of the blessed and highly pralsed everl rging
the liother of God, Hary, end Thy blfased Apogtt:s,
Peter, Faul and Androw, together with all ss:; tl’:s. 2
grecioualy grant us also peacs in our days 'd. 2
vwe mey be aided by the help of Thy mercy au r{ay L
21l times be free from sin and secure. from all maun

of affliction.
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He breaks the host first in two parts and says
Through the same our lord Jesus Ohrist, Thy Son
Then he breaks one pert into two perts and says

Who with Thee, God, liveth and rsigneth in the unlty
of the ¥oly 8pirit,

Then he ilfte the third part with the cup a little and says
Jhrough all the agea of agesu.
Response: Amen.
Then ke mskes the slgn of the cross over the blood znd seys
Ihe pence of ihe Lord be with you at all times.
Resvonsas: And with thy epirit.
He lays a niece of the host in the blood and says

This mixture and consecrating of the body and bloocd
of our lLord Jezus Christ rust nouvrdsh us who recelve it
to sternal lire, Amsne

Then followa the Agnus Dei.
He orays agein for peace, bows himself before the body of
the Tord, andi says

tord Jezus Okrist, Who didst say to Thy Apostles, ly
peacc give I Lo you, nssce I leave with you, Do not Thou
regard my sin but the feith of Tey Church, and graat her
peace cecoerding to Thy will, and held her together; Thou
Yho 1liveet ond reignest; God, always and oternally.
Amen.

He kissess the sltar.
A prayer.

lord Jesus Corlst, Son of the Llving Ged, tho acocrd-
ing to tus Fe.ther'a'will through the oo-opera.ut_m of
the Holy Spirli hast quickensd the vorld through Thy
death, redcem me through thie Thy holy Body and Blood
from all my sin end all evll, and grant thatlltm::er
cling to Thy co'mandments at all times, and t: e
nsver be asperated therefrom, Thou Who vith the ta..
God the Father and Holy Ghost livest and rsignest ever

and eternally. Amene
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A Prayers

May the reception of Thy body, Lord Jesus Ohrist,
whioh I unworthy one am about to regeive,; result not in
ny Jjudgment and condemnation; but ald me according to
Thy goodnese to the protection of my spirit and body,
end be recelved a8 a mediolne;, Thou Vho livest and
roignest with God the Father; etos

He takes the paten with the bolly of Ohrist and says

I will take the heavenly breed and call on th2 nams
o' the loxd.

He beaits ihree tlmes on his breast ant says

lord, I am not worthy that Thou shouldest come under
nmy roof, but say it only with one word, then my souli
will be welle

He %takes the hody wiith sgreat roverence end slgns himaeelf
therewith.

e Body of our lord Jesus Christ preserve my soul
to sternal life, Awmene.

He takes the cup and says

Whet shall I recompense the Lord for all Hje beneflits
with which He has blessed wet

I will take the cup of salvation and call on the name
of the Lord with praise, thus will I be saved from my
enemlesn.

He tskes the blcod to himself and saye

The Elood of owr Lord Jesus Chriet preserve ny soul
to etornal life.

Yhen he hzas recsived the rlood he nmays

Taat wiieh we have recelved with the 3n¢mt.h, that let
us also recelve in the heart, and may tne temporal
gifis become an eternal medlioling for us. Amneil.

lord, may Thy Body, whioh I have recsived, and that
Elogd. 'm‘-.igh I}thavey&runk, oling to my inward baing,
ond grant that nc spot of evil remain in me whom the

purs and holy sacrameut has refreehed.

Yhen the Maos is oompleted, and the Blessing ie given, he

SR =
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bows himself before the middle of the altar,; and says this
prayer, afterward he kisses the altar.

let our servlice be pleasing unto Thee, O Holy
Trinity, and grent that the sacrificc whish I uvnvorthy
cne heve off'ered before the Fresence of Thy Hajesty
may be pleasing unto Thee and through Thy mersy make
cotisfactlon for me aid Tor those for whom I have
offered 1t, through Christ owr Iord. Amem.




APPENDIX O

This 18 the paraphrase of the lLord's Prayer and the
admonition whioch I, ther gave in his Deutsche Messe.l

Dear friends of Ohrist. Since we are here assembled

- in the Neme of the Lord to receive His holy Testament,
I sdmonish you firast of all to 1lift up your hearts to
God to pray with me the lord's Prayer, as Christ our
Lord has taught us and hos given comforteble promise
that 1t shell be heard.

That God, our Father in heaven, may look with mercy
on us, Hls needy children on earth end grant us grace
80 that Hls holy Name be hallowed by us and all the
world through the pure end righteous teaching of His
Word and the fervent love of our lives; that He would
graclously turn from us all felse doctrine and evil
llving whereby His prescious Name is blasphemed and
profaned.

That Kis Kingdom may come and be enlarged; that all
transgressors, the sin-darkened, and those in the bonds
of Satan's kingdom be brought to a knowledge of the
true faith in Jesus Christ, His Son, and the number of
Christlans be inoreased.

Thet we may be strengthened by His epirit to do His
¥Will and suffer 1t to be done; both in life and in
death, in good things and in evil, ever breaking,
offering, slaying owr own wills.

That He would also give us owr dally breedi preserve
us from avarice and gluttony, relying upon Him to grant
us & sufficiency of all good things.

That He would forgive our debts as we forgive our
debtors so that our heart may have a calm and Joyful
conscience before Him and no &in may frighten us nor
make us afrald. z

That He would not lead ue into temptation but help
us by His Spirit to subdue the flesh, desplse the
world snd its ways and overcome the devil with all his
wiles y

And finally, that He would deliver us from all evil,
bodily, and spiritually, in time and in eternitye.

All thoce who earnestly desire these things, will
say, from their very hearts, Amen, belleving wlthout
doubt that it is yea, and answered in heaven as Christ
hath promised: Whatsoever things ye deslre vhen ye pray,

T e 1 s R A
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belisve that ye shell receive them, and ye shall have
them. Amene

Secondly, I admonlsh you in Christ, that ye look upon
the Testement of Ohrist in true faith, sbove 2ll having
confident assurance in your hearts in the worde by
vhich Christ grante us His body and blocd for the for-
glvenens of sinse. That yo remember and glve thanks to
Hls boundless love, of whlch He gave proof when He
redeened us by Hqys blood from God's wrath, sin, death,
and hell, and thereupon take to yourselves externally
the breed and wine, that is, His body end blood, as
your guarantee end pledges In His Name therefore, and
according to His eommand, let us’prooceed by the use of
Hie owm words to the observeance end edministration of
the Testament. ;
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