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1t be military powess, prieastly prestige, economic ownerchip or the
ability to manipulate the technical processes of the oom!.ty.:’z

His stetement in the Gifford lectures (note footnote 29) would seem $o

'nupparii the viev that his position on the manipulation of political
pover repmains unchenged,

The reeson vhy such en extended analysis of power was necessary lies
in the connection between the uss of power amd injustice, @s has been
$ntivcted before,

&1} historic forms of justice and injustice are determinsd to a
much lavger degree than pure rationalists or idealists realise
by tha given eguilibrium or disproportion within each typo of
Dowey and by the balance of wvarious types of power in a given
conrmnity. It may be taken as axiomatic thet great disprapor-
tiong of power lead to injustice, vhatever may be the efforts
to mitigate it, Thus the concentration of economic power in
modern technical society hes made for injuastice, whilo the dif-
fusion of political power has mede for Justiuo.h

In this Hiebuhr comes close to endorsing the phrase of Lord Actonm,
"A1l power corrupts and ebsolute power corrupts ebsolutely.® The
coatrol of significent sources 6! nover is too much & temptation for
sinful man., I{ must be held in rest?aint.

%he ideal of equel justice sets tho demands of pure spirit against
the fect of na.%m.’ Yature does not endov men equally; and ths
impulses of nature create societies in which imequalities of endow-
pent are scoantuated becsuse the shrewd end the strong are able to
errogate powers and privileges vwhich enhance their strength and
plase the week, the simpls, end the unfortunate under edditional
disadvauntages. Every social system tends to create differences in
strenzth and weakness, in wealth and poverty much greater then any-
thing which the vorld of nature kmows, ZEvery gsocizl system endows

32pgm, p. 151.
g, p. 262.
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the strong man, wvho is able to grasp the reins of power, with

strength vhich %ﬁ dorived from soclety itself and is not of his

own contriving,
Althouzh it is not expliclitly stated, Niebuhr probabdly holds to ths view
which he expressed ecrlier that these disproportions of vower cams about
in the tranmsition from & pastorel to agrarian economy, and from the
agrarien econonmy to the induvetrial end trading civilisation of the moderan
era, Thus the Harxist investigation would provw itself correct again. It
ia a tragody that the sems technology which man used to tame mature should
ereato the great injustices vhich our civilization must endure. Fower is
80 unevenly distributed that justice hes become & more difficult achieve-
ment. 5

Iz viewing the rank injustice of modern states, Niebuhr was led %o
revise his ostimete on the formation of thess groups. Vhereas he pre=
vioualy sav them us configurations resulting to a large extent from the
vitalities of human nature, he later endoved them with a larger measure
of conscious choice, & sort of group mind because of which ths state
could be held responsible. He had saids

Since thers can be no ethical action without self-criticimm, sad

10 gelf-¢riticism without rational capscity for self transcendense,

it is ns thet national attitudes can hardly epproximate the

ethical.
¥rom this view of soclety, Hisbuhr expscted the brutalities and ethical

inertis of mman collectives. But o closer investigation of the cohesion

SlgER, ». 270.

35m, p. 2.
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»
of groups revealed that:

'+ Sinfuvl pride end idolatrous protemsion are thus an inevitabls con-
conitent of the cohesion of large political groupa. This is why

it is impossible to regard the lower moraliiy of groups, in compari=

son with individuels, as the consequence of the inertia of "mature®

egeinst the higher demands of individual reason.3?
There is then a point of contact, a possibility, and justification of the
ethical oriticism of groups. The vattern need not be sheer power ageinst
power although that in the final analysis will naver be dispensed with,
" The later Wiebubr Zives more place to criticism of society with hops of
change then the earlier one,

The question arises whers should the necassary criticiem of society
come from? Vho ia to advance it and what will be the principles by which
it iz mode? Obviously the function of oriticism presupposes & disinter-
ested perty. The clesses which make up & given society are singularly
unable to perform this function,

Yhile soma of the pretensions of privileged classes are conmsciously

dichonest, most of them arise from the fact that the criteria of

reason, religlon, snd culture to which the class appeals in defensa
of its position in society ere themselves the product of, or at

deast ggloreﬁ by, the pertial experionce and perspective of ths
clessa,

Vhile in later years Hietuhr did not base the insdility for asociety to

eritioize itself so mmch on class prejudices, he still maintained his
dogctrine of the vartisl perspective of all human beings. Disinterested=-

nese will then be & matter of degree. Yet it is dosperately necded.

» P. 210; of, FH, pp. 218-9. Fiebuhr here frankly admits his
chenge of mind on this point.

s Po 140, ¥iebuhr often acimowledges his indebtedness %o
Harxism for thie insight. .

™y
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The brutael charaster of modern society and natiomal states result in
great privations to meny multitudes. Hences

The importence of the political and economic problem increases in
evory decade of modern existence baceause & technical oivilization
has so zccentuated the intensity and extent of social cohasion that
human heppiness depends increasibgly upon & just orgenisation and

adjustment of the political u%gecommlc nmechanism by -which ths
common lifs of man is ordered,

Society has & difficult task ahesd of it., It must eliminate the social
injustices which afflict it, but to do 8o it must find methods which will

ebolish that which is bad and preserve the good. The furthsr danger of
substituting nev abusss for old ones rust be avoided, 40 Specific remedics
must bo drevn up end the lenven of reform sown, The life and eath impor-
tence of the mailer is obvious,

Huving ssen the possibiliiy of rsgistering eriticism, the need for
disintorasstedness, and the privation which call for r'aform. Hisbuhr finds
the necesaity for prophetic oriticism as obvious. This prophetic criticisa
should come in psrt from the church. The transcendent view of 1ife vhich
relizion enjoys should ensble it to perform this functionm:

«s«THe vopaibility of future usefulness of religion demends the largest

possible detachment from the unethical characteristics of modera

sogiety. If religion cennot transform society, it muet find 1ts
sooial functioning in criticising present realities from some ideal
perspective end in presenting the ideal without corruption, so that

it nay ahargen the conscience and strengthen the faith of each

generation,

For quite soms time, Hiebuhr often discussed religlon as if it were

9k, p. 139.
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divorged from any historical zroup. . Finally he did recognize that
religlon has its locus in the Church and tramsferred to the church ths
advice he go often zave %o "religlon.,® Nielmhy recognized that religion
had other Tunctions to parfomm, that thezre were other ensmies %o aope
with other than the socinl noed of ths times.’2 Nevorthelsns he believad
for a long tims thot the sennsesnce of religion was due %o its social
tmpotenca,¥3 The wuggestdon which Niebuhr mekes for the fumstion of
religion ic sscondad by many prominent churchmea today. Religicn fzoss
two dangsrs: the ons is a rat;.-ant into another world (orthodoxy}; the
other the dangsr of compromise (liberalism)., Niebuhr never tires of warn~
ing against these two evils and indieating their derivation and rssulss.
If it in to succsed, religion must be alive.

Ralizion can be healtlyy and vital only if a cortain temsion is

maintained between it and the civilisation in vhich it fuuctions,

In time this tension is inevitably resolved into some kind of

compromiss., The tendomcy of religion to become & conzervative

soclal force is partly derived from its ambition to def‘eﬂd the

resultant compromise in the name of its original ideal.
The eompromise which religion makes with its environment often originates
raradoxicelly from its profound insight into the nature of man and the
humsn problem., Hemee, it is tempted to quiescence.

Thet is why any soclal religion, which is intent upon the achieve-

ment of relative goals of social righteousness in history, nmst
come in confiict with those forms of olassical relizion in which
gupramoral snd ultramundans optimism has been stressed to mmch a
degree as %o rob the h:l.stor:leailisutruggln for the realization of
the idesl of ita significandce.

420w, pp. 139-40.
%3p0R, pp. 15-16.
Wvid., ». 69.
“S8EE, p. 205.
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Religion can play 2 vitul role in the achiovement of justice., Both in-
wardly, in the heart of the individusl, and cutwardly in the thinking of
soclety it can work to alleviate the brutality of sooiety.

Religious individualism recognizes the roots of society's evils in
the self, but it also knows that the impulse toward the ideal is
& vital factor in 1ife. Being certain of the epirit it is not
afrald to look upon the face of nature. (Confident of the reality
of the principle of love, and certain in its faith in Qod it is
able contritely to rscg?ue the reality of malignant power in the
gelf end in the world, .

This is the function religion can play in the struggle for justice. In
the next clm._nt:er we will indicate the result of a theological quest for
principles of discrimination in seeking society's good,

There is another disinterested force in society which makes its con-
tribution to ethicel thinking. Reinhold Fiebuhr no longer emphasises
this partioular aspect of Marxist thought, but it nevertheless played &
large pert in his social corment during the thirtles,

The deterministo have made en important contribution to the modern
social problem by revealing the brutal mature of much of men's
sociel life, Even if the human conscience could be sensitized %o

a much greater degree than now seems probable, it will not bs
poasible to eliminate conflict between various social and econonic
groups. Good men do not easily realise how gelfish they are if
someone does not resist their selfishmess; and they are not
inclined to abridge their power if somsons does not challenge their

right to hold it.
Ths challenge of course comes from the disinherited. That is uhy the

industrial worker's chief philosophy is Marxism.

the

The $icular virtus of this philosophy is that it brings

mmﬁf Beble character of &all civilization into ths open n::. :lalinl
men conscious of it. It olearly discerns the economic base

%61pia., ». 115.

m- p. 60,
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eulture and nointe a finger of ascorn at the otshl of impartiality
made by the culturel enterprises of the ages,

It hes slready beer smid that Niebuhr modified his estimation of Marxist
theory and strategy later, He did retain some of the insights which
Harxien gave him, however, During the '-'Mrt_iel he found the disinter-
estedness of the workers a necessary and useful tool for the oriticism of
the unjust economic order., "iho is better able to state ths sosial ideal
in urqualified terms than those who have experienced the bankruptoy of the
old social realities in their own 1ives:® he asks.’d Zater on mietunr,
vhile retaining the insight which Marxism gave him into the ideological
taint in all justice, nevertheless abandoned the view that the woriers
only or idesally could criticisze the social order. His avpreciation of
Herzisn becane more mature and eritical, less activist and more nhiloso-
phical, ¢

From whicksver perspective one chooses, Harxism or Christianity, ths
go2l is cleoarly delineated, Justice mmst be echieved. The msed of
society demands it. The brutality of sooiety guarentees its difficulty.
"Horal ideelism which fails to gauge the measure of resistance which its
ideals mmst meet in the confused realities of life or to fashion adequate

. 4Spm, p. 36.
‘w‘mu Pe 157.

50syhetovor the defects of Marxism as & philosophy and as a ulon,
and even ss o political stretegy, its analyses of ths technical M:speut of
the problem of justice have not been suscessfully ohnnengcd} - :::ﬁi i
eveat in contemporary history seems %o mltiply the vroofs oln t;- . Yo
OB, p. 184, Niebuhr recognizes the ideological taint, even imner-
t1al* parspective of the worker. JH, p. 190.
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wespons for its conflict degenmerates into mere untimntaltty.'51 In the
quest for an adequate set of principles with which to achieve justice in

society, Niebubkr attempis to remain true to the "measure of resistance®

he hes uncovered in society.

S1pcHR, p. 161,




CHAPTER V
THE IDEAL OF LOVE

The formation of ethical principles is a difficult task. The ethical
question, "that ought I to doi® 4z the bﬁglnn:lng of the search for moral
reasons, Uhen it is asked "what ought I ﬁo do?" the question is being
asked "Whot em T end what shall T become?® Niebuhr derives his ethicel
Pprinciples portly from revelation and partly from the nature of man,

Hot only does the nature of man demand its fulfillment in a certain way
of living, btut it is exdoved with the capacity for discerning the revela-
tory act of God which will completo man's meaning. Thus there is an
orgonic relation between man, revelation, and moral living. Once the
lav of men's 1life is clearly discerned, the application of that law to
society con be sceomplished. ¥e have already traced the state of society
from the sinfulness of men. Ve mmst mow cemter our attention on another
aspect of the complex mature of man to discover the law of human nature
from which consistently true ethical principles can be derived. .

Orthodox Christianity confesses that Christ is trus God and trus
Man. Most often it emphasizes the deity of Christ to such an exteat
that the significance of the manhood is lost. Niebubr sees in the reve-
lation of chr.!.st 23 men e revelation of man as he should be. “This

Saviour is o revelation of the goodness of God amd ths osseantial good-
ness of man, i.e., the second Alam,"3 The revelation vhich Christ bears

lﬂ. p. 168.
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as true man is not & revelation of a mumber of virtues in the Greek sense
of the word. It is the perfecticn of ssorificisl love.2 The fact of sin
vhich informs all of human history, the necsssity for power end coercion,
the difficultien faeced when justice is attempted--all these prove that
the actualities of history are something less than the perfect mﬁfﬁm
love which Christ has vevealed as the norm of humen nature, Yet even in
the compromise which humen history is forced to meke with the principle
vhich Christ hes revealed, even this is aprroximated in some degree by
the mutal love which is soclety'c own law, Here the effect of the reve-
lation of Christ can be seen. There is & contimuity between nature =ud
grace, Saorificisl love indicates that society's type of love, its
mutuelity, is at the seme time trus end false,J At the seme time, how-
ever, Humankind vill view eacrificial love as & violation of its natural
standards, as a "going too far."? Nevertheless the lav of man's being
hes been defined--sacrificial love. Sscrificisl love as law revealed
from without finds an echo within the heart of men. The Gifford lectures
were an attempt to demonstrate just how this asctually takes plese. In
the first ceries of lectures Niebuhr had explained that man, this cresfure
of finiteness and freedom, vas possessed of & dual essential nature,
Correcponding to the two aspects of !mun nature, there are two elements

in the original perfection of men. Men's essential nature consists ini

a@. Pp. 68,
3pnbid., ». 81.
Brvid., p. 68.
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1, a1l naturel endowments, physical and socizl impulses, sexual and
raocisl differentistions; oto.; and 2. freedom of the spirit, trenscendsnoe
over natural process, and self-transcendence: Ths virtue corresponding
to the firet part of his nature can be subsumed undsr the tor'- *natural
lavw,® "It is the law which defines the proper performsnce of his func-
tions, the normal harmony of his impulses and the normal sociai-relation
between hiraself end his fellows withia the limitations of .the natural
order."” I should be ob.umd in vhat terms Riebuhr casts his locus for
apd concoption of netural low., He will later show an equivocation on thin
matter which will make difficult sny vrecise interpretation. Natursl law
then is that norm vhich defines men's behavior as a creature “"imbedded in
the naturel -order."

There is a second element in men, his freedom and transcendence, which
elso has its low, This law can be summarized in the “theological virtuss®
of Catholic thought.S Just why Niebuhr chose to use these virtues as
the spirit's law cen be seen from his existentisl evaluation of human
nature, Man needs faith, hope, and love to complete his life because:

gﬂo‘f:tzgu:gof:::mc{:; ﬁ:ge:f:b::t'mﬁ.izﬁﬁﬂmt

release himself for the adventure of love. (2) without relation to
God, the world of freedom in which epirit must meet spirit is w0

obacurad that buman 'b;uga constantly sink to the level of things
in humen imegination,

sgl PO Z?OU
6mid., ». 27.
hn P. 272,
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It 18 not a question of cholce whathai- man wants to add these perfections
to his naturs. As sinner he lacks them, yet they mmat be added to ful?ill
the true meening of human life, "Ihey are basic aud not supplezentary
requirenents of hig freedom,"® The self truly finds itself in the 1ife
which actualizes the law of human existence.

lon viewed from this perspective has a new obligatioa to morality,
in the Christian sense of the term. .He hes been created for it; it is an
organic part of his nature; he remains incomplete without it.

. £in neither degtroys the structure by virtue of which man ie man nor
vet oliminatos the sense of obligation toward the essential nature
of men, which is the remmant of his perfeoction,”

The reason why the revelation of Christ as seconi Adam can find such &
responee lies in the very structure of mem. Ohrist's perfection repre-
sents to men his incompleted, tut original and natural perfection. The
fact that he has lost this perfection does not alter the fact that it
8till is 2 part of nature as men to have it. Therefore there can be
nothing like "Totel Devravity,* 'lmderst‘ood as a gomplete separation from
God. Karl Barth is wrong when he asgerts that the difference between
man and a cat is simply that men is man end not & cat, The bad in man
"48 & perversion of the good. The blind eye presupposes the good eye.

To destroy the structure of man, empty now beceuse of sin, would mean to

Gestroy the humenity of nan, 10

S1pid.
9Ivia,
m.u_ﬂ_o P. 90,




