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TABLE I
Throughout this thesis Niebuhr's works will be referred to by ths
initiale of their titles, as follows:
BT -- Boyond Tragedy (Wew York: Charles Soribmer's Sonms, 1938).
08 — An Interpretation of Christisn Rthics (¥ew York: Harper and Bros.,

CLCD — The Children of Ljght and the Children of Darkness (New York:
Charles Soribmer's Sons, 1944,

CPP —— Christisnity and Power Politics (Few York: Charles Soribmer's
Sons, 19%0}.

DCHR —— Does Civilization Need Religion? (Wew York: HMacmillanm Co., 1927).

DST -;ongc;;aigg). 1ha ‘Signs of the Times (Wew York: char:l..ae Soribner's

FR = Foith end History (Nev York: Charles Soribmer's Soms, 1949).

HD — The Nature and Destiny of len, Vol. II: Humen Deetiny (¥ew York:
Charles Soribner's Sons, 1943).

HY == The ¥ature and Destiny p_f_g%:_n, Vol. I: Humsn Hature (New York:
Charles Seribner's Sons, 1941).

LCNTC -~ Leaves from the Hotebook of a Temed Cynic (Wew York: Willett,
Clark end Colby, 1929).

M} = Moral Man snd Jmmoral Society (¥ew York: Charles Soribmer's Sons,
1932).

REE — Reflsctions on the End of an Ere (Nev York: Charles Soribmer's
Sou. 193“ .
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CHAPTER I
INTRODUCTION

Reinhold Niebuhr hzs sptly been termed "Prophet from .Aneri.ca.']'
He occupies 2 unique position in American theology. Combining the social
passion of a flery revolutionary with the theologlczl insight of = pro-
found religious thinker, he has made & deep impression on American
Protestentism and has received considerable recognition from continental
theologians, "Hisbulw is distinguished by the fact of an intense awvare-
ness of ultimate problems 2llied with an equally intense preoccupation
with the immediate, concrete, practical next step.“z It is no wonder then
that he has gained the title of "U.S. Protestantism's foremost theolo-
glen,"3

In order to accomplish the "praciical next step®™ which characterizes
his concera for the immediste problem, Hiebuhr has developed & social
ethic of considerable proportions and power., His ethic did not emerge
full blown at an early age, but like that of many a social thinker
developed over the years., Nevertheless there have been & number of
controlling ideas present in Niebuhr's thought which make it possible

to use his early works as well es the later ones, a2lbeit with some dis-

1o, the title to D. R. Davies! work on Niebuhr, Reinhold Niebuhr:
Prophet from America (New York: The Hacmillan Co., 1948).

2Ibid., p. 1.
Jarony for imericens,® Pime, LIX, 14 (April 7, 1952), 8k,
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cretion and diserimination,

Qur concern in thisg thesis will bs merely to present the line of
thought which Nisbuhr employs in relating the Christian agape to society.
Sime.niebuhrls socizl ethic has never been set down in any systematio
form, 1t will be necessary to collect from his various writings thoss
ideas which he uses in advocating his views. To be sure he has written
extensively on ethies, but never hes hs developed the subject from the
traditional points of view., As in philosovhy ethics cemnot be separated
from theology. It is important for this study then to draw in mmuch of the
theology of Niebuhr. This complicates ths task somewhat, for Nisbuhr
decpensd, broadened, and in many instences, revised his theological
approach through the years.

In eddition to the evaluations of Niebuhr vhich heave cppesared in
the various theological e&nd religious publications of our country, there
are 2£lso essays oxamining his thought in different volumes on contemporary
American theology. Two of the most recent monographs on liiebuhr are D.

R. Davies' Heinhold NWiebuhr: pProphet from America and Edwaerd J. Carnell's
The Theology.of Reinhold Niebuhr. Of the two, the book by Davies is to
be preferred. Carmasll is not completely equipped for evaluating the
thought of Nlebuhr,

The thesis will conclude with an estimate of Nlebuhr' ethic from the
Lutheran point of view. It is hoped that 2 correlation can be indicated
between tha thought of Niebuhr end that of ‘Reformation ethics. Farther-
more, the sorrectives vhich Niebuhr epplies to Reformation ethics will be

examined briefly for their validity.




CHAPTER 1II
HETHODOIOGICAL CONSIDERATIONS

%Reason insists on a coherent world becaunse it is its nature to relate
ell things to ench other in one system of consistency and coheronca.“l
Thus the interpretation of historical and religious phenomons musté result
in u cohorent and consistent whole to be valid, according to Hisbubr,
However, Hiebulir's point of departure in religion, ethics, and philosophy
is always the concrete stuff of life itself, It is from humen experiesnce
that he seoks to construct a coherent interpretation of life, dbut in the
face of the incoherent he is willing to forego consistency to stay true
to the facts. He stated in 1927:

Yhat is important is that justico be dons to the fact that creative

vurpose meets resistance in the world and that the ideal which is

inplicit in every reality is 2lso in conflict with it. The reason
wvhy naive relizions are *more inclusive of the fasts® in portraying
this struzgle than highly eleborated theologles is that the latter

&r2 elways prompted by the rational need of coamslstency to obscurs

sone fg,ets for tho soke of developing an iniellectuzl plausible
unlty.” :

Since this is the case, Niebuhr concludes that the introductiocn of a nev

logic is nscesgsary:

Toyalty to all the fects mey regquire & provisional defiance of logig,
lest complexity in ths facts of experience bas Henied for the sake of
o premature logiccl conaistency. Hegel's "dialectic® is & logic in-
vented for the purpose of doing Jjustice to the fact of "bescoming®

lpeinhold Miebuhr, An Internretation of Christien Ethics (New York:
Harper and Bros., 1935), ». 75. Hereafter roferrsd to as CE.

2Reinhold Fiebuhr, Does Givilization Heed Religzion? (New York:
MHacmillen Coi, 1927}, P. 200, Hereafter referred to as DCHR,
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&s & phenomenon which belongs inmto the category of neither "being®
nor “nonbeing,"3

Hegel's logic and philosophy supply mch of the philosophicel equipment
with which Nicbuhr attacks the several religious emd social problems. It
is from the employment of this logic that Niebuhr and those of similar bent
vere called “"dialectical thaologians,®

¥With Hegel's logzic, Niebuhr was enebled to state the complexities of
human experience in a way which was at once true to the facts and pﬁﬂo—
sovhicelly valid., Instead of acknowledging only the one or the other alter-
native, he eould now state both without being accused of contradiction.
This he does frequently.

is lozie wust bend to the force of facts, so relizion to be valid
nust interpret life &s it actually is. Niebuhr seems %o hive held the view
that religions and religlous conviction grow out of life itself,

Religions grow out of resl experience in wvhich tragedy mingles with

beeuty and men learns that the moral values which dlgn!.fyuhiu life

are embattled in his own soul and imperiled in the world,
He stztes egain, “Religion is...the courageous logic which mekes the
aethicel struggle consitent with world fa:cts.'s Later Hiebuhr concsives
of relizion in different terms, Insteed of deducing religion from empiri-
cel observation, he finds religious teaching originating from revelation:

It muet be emphasiged that this final revelation of the divins
sovereignty over life and this finsl disclosure of the weaning of

3Reinhold Wiebuhr, The Nature and Destiny of Man, I: Human Nature
(Wew York: Charles sa;i.'bmr's Sona, 1941}, ». -233. Hereafter HH.

4peur, ». 200.
51pid., P. 50.
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iife in terms of its dspendance upon divine judgmant anl mercy is

e e e L e e
A fow pages labter Niebuhr modifies this viewpoiat, indiocating that the
origin of religious truth in revelation is not preclusive of rationsl
and empirical valida."ai.;:n.

esvh truth of falth is not something vhich stands perpetually in

gontradiotion to experionca. On ths cont s 1t illumines experi-

ense and 1s in turn validated by experiencs,
Niebuhr emerges from & purely naturalistic view of tha origin o rsligion
to & revelaotory oms. In both views his concera to remain time %o the
facts manifests itgelf, Even in his firal synthsais t!xére is %11l the
enpiricel sensitivity of his early days.® Since religlon must be trus
to the Tects, ite stutements will reflect the complexitles of thoss fastis.
Hence, religious affirmations elso will take on the paradoxical and
logleally contradictory character of 1ifa itself.

Rsligion, howover, does not remain sarth-bound., It sesks the
Absolute in philosophical terminology.? It seeks to relate the anbtinonies
of 1life to & transcenisnt source of meaning., To do so religion mast
employ the lenguage of myth and symbol. X¥or what religion attompts to
axpress is the inexpressibla; Lexcs the need For the myth and iths

symbol,

6Reinhold Nisbuhr, 'The Heture snd Destiny of Man, II: Human Destiny
(Yew Yorks OCharles Sch%r's Sons, 1943}, ». 57. Hareafter HD.
?Ibid., ». 63. 0f. E, p. 10L.

8gf. Rovert E. Fitch, "Reinhold Niebuhr as Prophst end as Philosopher
of History,® The Journal of Religlom, XXXII, 1, p. 31 ff. Fiteh commants
on Yiebuhr's empiricism,

9neinhold Fiebuhr, Jorsl Nan snd Immoral Sooloty (NWew York: Charles
Soribner's Sons, 1932)0 D. .520 Hereafter !ﬂ.
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The classical pyth refers to the transcendent source and end of exis-
tonsce without abstracting it from existencs., In this sense the myth
alone iz ocapable of picturing the world as & realm of coherence and
neaning vithout defying the fact of incohsrence, Its world is co=
herent becauvse 8ll the fects in it are related to some central source
of meening; but it is not rationmslly coherent beceuse the myth is not
under the abortive necessiiy of reﬁting all things to euch other in -
termg of inmediate rational unity.
The nescesgity for the myth arises from the dialectical relation between
tire ani etornity, between the eternal end temporzl, *The relation of
time and eternity camnot be expresced in simple rationzl terns. "1 "yhat
is true in the Christien religion can te ezpressed.'only in symbois which
contein 2 ceriuin degree of provisionzl and suvsrfiiclel deaept!.on."m
nhe lotter coneideration introduces a new element into Hiebuhr's
Giocuesion of myth., Jyths and symbols used by the 'Bible are not %o be
teken literally; hemes the superficisl deception,
If they are taken literally the Biblical comception of 2 dislectical
relation betwesen history and superhistory is imperiled; for in that
case the fulfillment of history becomes merely another kind of time-
history.
Yet the myth must be teken seriously. VIf the symbols are not teksn
sericusly the Biblicel dimlectic is destroyed, becsuse in that case con=-
cepts of en eternity are commoted in which history is destroyed and not

fulfilled,nll

].Og' -.n. 26.

llpeinhold Miebuhr, Beyond Trugedy (New York: Charles Scribner's
Sons, 1938), p. 4. Hersafter BI.

121v1d., ?. 3o

13@- . 50,
41p1d.
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A myth interprete the paradoxes of 1ife even as it reveals the inex-
pressible. TYet when @ myth is reduced to rational terms, it is falsified
end distoried, Such is the case with the dootrine of Chrisd, a truth tran-
sosnding 211 wisdom but mads metephysically obteinable in Greek thought.ld
¥hile & nyth may not be redussd to rational propositions, it is perfectly
legitinate to ssarch the myth for meaning. Uhen & nyth is stated &3 &
metaphysical truth, thers is a danger thut its power will mot be grasped
by faith but that it will merely be understood., This is the objection
reiged by Niebuhr sgzinst the "Hellenisation®™ of Christian truth, 16

Anong the myths which Hiebuhr discusses, according to his olsssifica-
tion, are the (reation, the Fall, the Atonement, the Parousia, and the
lest Judgment,l?7 He refers to these frequently as he attempts to relate
their meaning to life and human history. Thess myths nrovide the larger
fremovork of meening end mystery wvhich is sbsolutely necessary for the
right uwnderstending of the entinomies and mysteries of life.18 an exemple
of ¥iobulr!s exploration of & myth for meaning 1s found in his discussion
of Creetion, "The myth of oreation offers...the firm foumdation for a
world viev which sses the Transcendent involved in, but not identified
with, the procsss of history."19

151b4d., ». 60.

161pid., p. 61.

17Reinhold Wietulyr, Faith and History (Wew Yorik: Cherles Soribmer's
Sons, 1949), p. 33. Hereafter Fi.

18y134., p. 101.

19% Pe 22,
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Ultimately, however, the myth for all its meaning and profound in-
gight is still a myth: This is brought out in Niebuhr's comment on the

Resurrection:

The church as & fellowship of helievers was obviously founded upon
the conviction of the fact of the resurrection. Phis "fact" con=

tained an zlteration in the stgry through faith'g apprehension of
the slgnificance of the story. 0

In defense of this view of the mature of Christian effirmations, Nisbuhr
states in a sermon entitled "Childhood and MNaturity:®

Religious literalism seeks to preserve childlike profundity in re-=
ligion by giving simple and childlike snswers to childliks ques-
tions, It thinks that the mythicel answers to childlike questions
are adeguate sclentific answvers, It tries to insist that, because
the ides of creation is true, 1% is 2lso true that God created the
world in six doys; and that because the story of the Fell is ¢rus,
therefore the mccount of the serpent and the apple in the garden is
actual history. Thus it corrupts ultimate rolizious insights into
@ bzd science, It tries to make mythiczl explemations of the ulti=
mate "why® into scientific explanation of the immediate Yhow." This
fora of cultural prl.m:l.t:l.zi is as bansful as the social primitivism
oi’ reactionary politics, i

The seerch for meaning within the mythological statements of Christianity
necessarily iavolves one in philosophy., It is this fact that makes such
& search smbiguous, .For a myth expresses the relation of the finite to

the infinite. As such it cannot be rationalized without destroying “the

genius of trus religion.® Yet the myth must be rationalized, "lest reli-
gion be destroyed by undisciplined and fantastic imagery or primitive and
inconsistent myth...."22 fThe distinction between theology and philosophy

20_1‘30 v. W7,
21pq, pp. 147-8.
220m, p. 14,
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is found in the different treatment of the myth. Theology seeks consistency

and rationality in the myths of a given religious tradition. Philosophy
seeks to carry the process ons step farther and do away with the mythical
basis entirely.23 :

Other fectors complicate the quest for truth. Not only is the theo=
logian operating with a diffioult type of religlous expression in ths
myth, but he must also be mindful of the fact that he stands within &
certein locus in history., He thus shares with his contemporaries &ll the
relativitiea attached to his particular time, There is no philoscphical
solution for this problem.zl"

Tiebuhr is led from & consideration of this last fzmet to an avplice-
tion of the Reformation principle of Justification by faith to the realm
of truth. fhere is en incompleteness in our quest for truth even as there
is an incompletensss in our religious life. To deny our finiteness and
incompletensss in this area is o form of pride. Our knowledge of the
truth is elveys teinted with our own ideology and corrupted by our pre-
meture assertion to finality., Thus we must never cleim our truth as the
truth. Instead we must hold the truth in Christ, confident that the God
who overlooks and fulfills our insufficiencies will overlook and fulfill
then here elso,2d

Fiebuhr applies the Reformatiom's discovery of the forgiveness of

sins end the simul iustus et peccator character of man's religlous life

231vid., ». 13.
24, ». 127,

25@. P. 214 ff,
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to other arsas of hnman experience, He sees the simul lustus et pscoator
cheracter of man as an indication of the dialesctic of 21l humon life. He
finds in it She resson why history can fulfill ond negato the Kingdom of
Cod at the same time. This is why he can sey:

fhero is mo realm of 1ife where "grace™ does, not impinge. Thers

are no complex relations of snociel jJustice to which the love of

the Kingdom of God is not relevant, There are on the other hand

no areas of oxperience whare historical 1nsecnr1t2§ anl anxiety

are conpletely transcended, except in »rinciple.
This application of love to soclal justice is the motif in Hiebuhrts

thought which we will explore furthsz,

261bid., p. 204,




CHAPTER IIX
HAN

Before it is possible to demonstrate the relation of pgape to the
vhole realm of culturs, it is necessery to defime in short compass
Hiebuhr's dootrine of man. For it is in humen nature, assorts Niebuhr,
that the sociel ethic will find its difficulties and its triumphs.
Niebuhir'e estimaie of men underwent & development from his early days
uwntll it was fully expressed in the Gifford lectures of 1941 and 1943.
In these lectures, Niebuhr elaborated the full implications of the
Christien docirine of man, He foumd that only the Christian intervreta~
tion of humen nature did justice to the embiguous and contradictory
&ctlons of humen beings,

Basic for his entize interpretation of man is & clear view of man's
dual nnture,

The obvious fact is that man is a child of nature, subject to its

vicisaitudes, corpelled by its necessities, driven by its impulses,

and confined within the brevity of the years which naturs permits
its varied organic forms, allowing them some, but not too much,
latitude, The other less obviocus fact is that men is a spirit

who stands outside of nature, life, himself, his reason and the

world,

Mien's dusl natura will provide the key Ffor the proper unlerstanding of
nany of the contradiC¢tions of human 1ife, The correctneas of this view
of man will be validated by & theological amalysis, 1t is the misunder=—

standing of this basic fact about man which causes both the idealist and

1gx, p. 3.
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the naturalist to err, euch emphasising one aspsct of human existenge to
the detriment of the other, The Christian holds both and thereby escapes
the errors of both naturelism end ideelism,2

It is from his embiguous position in the world that man has difficulty
understording himself,

‘The human spirit is set in this dimension of depth in such a way

that it is able to apprehend, but not to comprehond, the total

dimension. The humen mind is forced to relate a2ll finite events

0 causzers and consummations beyond themselves....But the same

humen roason is itself imbedded in the passing flux, a tool of a

finite organisa, the instrument of its physical necassities, end

the prisoner of the partial perspectives of a limited time and

place,3

lfan err3 whan ho geeiks to understand himself from nis own finite per-
gspective. DBut how can he transcend this limitation? Niebuhr answers with
hig dootring of »evelation., lMan nssds rewvelation because he iz ia "the
posliion of baing uacbls to comprehend himself ia his full staturs of
freedon without o principle of comprshension which is bayond his compre-
hension."” ©his doetrine appeers late in Niebuhr, receiving its first
exprossion in Bayond Tragedy and boing fully developad in the Gifford
Lectures. The sxisfieniial derivation of ths doctrine comes out plainly
in such a statement as: %jan doos not lkmow himself truly except a3 he

knows himeeif coufronted by God.."s

Eiobuhr justifios revelation on ths basis of his laterprefation of

21vid., ». 128,
gz, p. 66,
E. . 125,
S1bid., p. 131,
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Creation. As was pointed out above tho myth of Creation expresses the
involvement of the Trenscendent in history. This insight is preserved in
revelation. Jor:

The most important characteristic of a religion of revelation is this

twofold emphasis upon the tramscendencs of God and upon His intimate

relation %o the world. In this divine transcendence the spirit of
man {inds a home in which it can understand its stature of freedom,

But there it also finds the limits of its freedom, the judgment which

is opoken against 5.1;6 and, ultimately, the mercy which makes such a

Judgment sufferable, .

Revelation, then, provides the cilms to the riddle of man. It not only
provides the propsr analysis of man'g nature, but demonstrates the organic
connection between the Transcendence of God and freedom of man. A religion
of revelation is no arbitrary construct imposed uzon necture, but an inter-
pretation of nature wvhich stems from certain vnoints of reference which maks
sense out of the human drema.? It is justified by the very mature of Cod.
{5ee Dbelow.)

An enzlysis of the revelation of God indicates that there are two
distinct types of revelation. The first is the personal, individual reve=
lation which all men have by nature. This Niebuhr calls “general revela-
tion," All men somehow are zble to comprshend a raali.ty' beyond thenselves,
even though their understanding is limited, It is this capecity, this

avarenees, which mekes it possible for the more specific type of revele=

tions which Niebuhr finds to gain credenco.8 the personal, gemeral reve-

61bid., p. 126. 5
¢, p. 136-7; HD, P. 63

gy, p. 127.
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lation provides the "Ankflpfungspunkt? for the socio-historical, speciel
revelation of God. This latter revelation is highly necessary for:

It 1s not possidle to arrive at an understanding of the meaning of
life and history without such a revelation. XNo induction from
empirical fucts can yield such a ‘conclusion sbout ultimats meaning
dacauso every drocess of induction presupposes come cancor and
criterion of meaning....(God) reveals himself not only in a gensral
revelation; but in a special revelation, A general revelation can
only point to the reality of Cod ‘but not to His particuler attri=
ates. & Lhenlogy which believes only in & genersl reveletion must
inevitably culminate in pantheism, because a God who is nerely the
object of human knowledge &nd not a subject who communicates with
man by Hie own initietive is comething less than God..?

Hiebulr finds that this genersl rovelation, this senee of beinz confronted
by & wholly other et the edge of humen consciousness, contains three ele-
ments: 1, & sense of reverence for a2 mejesty and dependence uvon an
ultizete source of being; 2, & sense of moral obligation and unworthinasss;
3. & lonzing for forgiveness, The first of these categories gains the
support of the gemeral revelation of God as Creator. The latter two need
the more specific dslineation of special revelation,10
essoThe Cod whom wo moet as 'The Other! at the finel limit of our
ova conscicusness, is not fully kmown to us excapt us specific
.revalat:lons of !}is cm':.rac'ter augnent thﬁ general experience of
teing confrontcd from beyond ourselves.
Specizl revelstion fills in the knowledge thet man has of God as Creator,
interprets it, and finds Cod as Judge and Redeemer als0.12 Biblical reli-

glon tokes & serious view of sin which necessarily leads %0 a view of Cod

937, vp. W, 15.
10gmy, pp. 131, 132
1l7pid., p. 130.
12gp, ». 56.
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a8 Judge, The problem of God as Redeemer arises then by logzical neces=
slty. It is in the revelation of God's mercy that the concept of God as
Judge is heightened and made more specific. The mercy of God is reveazled
in the suffering Christ.

¥rom the standpoint of Christien falth the life and death of Christ

becomes the revelation of God's character with particular reference

to the unsolved problem of the relation of His Jjudgment to His

mercy,t
Thus revelation hag the form of specific mighty acts of God culninating
in the finul act of the Cross, and the content of the life and death of
Jesus himself, 14

In terms of these presuppositions, men is able to see himself as he
reelly is. Cod as Creator, God as "The Other," forces man to understand
himself from God's voint of view. Seen from the voint of view of @od,
nen is gaid to be mlude in the imege of God in the semse thut he possesses
self-transcendence end self-consciousmess. Man is enabled to see himself
es self-transcendent since God hes revealed hirself as will and personal-
1ty.15 Here it is possible once ezain to see the influence which the
existentizlists have had on Fiebuhr. The image of God in men hes bean
variously defined in Christian history. As Nlebuhr himself states,

howaver:

13HH. p. 142, Hiebuhr!'s concept of the Atonement closely resembles
the "declaeretory theory® of various theologieus,

ls.ﬂ.ﬂi P. 14,
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The ablest non-theological amalysis of human nature in modern

tires, by Heidegger, defines this Christian emphasis succintly

‘as the idea of transcendence,' numely that man is something

which reaches beyond itself--that man is more than & rational

creaturs,
Closely connectsd with man as gself-transcending creature, is the idea
of man's freodom, For self-transcendence means self-determination end
thie in turn means thet man can set no limit on what he ought to be short
of ultimate raa-.li.t;y.l? It is importent to keep this varticular concept
in nird vhen Fiebuhr turns to his discussion of the guilt of men.

The second great fact concerning the nature of man derived from the
revelation of God as Creator 1s the proper understanding of men as a
- finite creature. The Idealistic error in this sphers hes limited the
power of their proper sppreciation of man as self-conscious, self-trans-
cending spirit, Creation is good.

The whole Biblical interpretation of life and history reats upon

the cssumption thet the crested world, the world of finite,

depandent und contingent existence, is not evil by reassom of its

finitenesg,...The Biblicel view is that finiteness, dependsnce

end the insufficiency of mun's mortal life are facts which belong
to God's plen of crsation and must bte accepted with reverencs and

humility.l
Agein, it will be necmssary to preserve this insight from any adultera=
: tion. Properly to focus the anaiyais of evil on where it really belongs
necesnitateos on the one hand en understanding of man as a2 free creature

with no 1imit except that which has been imposed by God and on the other

165w, vp. 161-2.
171pia,, vp. 162-3.
181p1d., ». 167.
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hand en understanding of wan as a finite creature, good end sound in
& universe which is good end sound. ¥e have thus validated by a more
detailed snzlysis the basic conception of man with which this chapter
began, i,e,.the duality of man's nature, It is now possible to dis-
cover the added factor in human nature which will hold the key to the
problem of social ethics,

Hen is free; man is good &s he comes from God, but men is & sinner.
Wiebuhr finds the myth of the fall filled with profound insight into the
cause end neture of the sin of man. From this myth it is possible to
trece the root of sin to Ythe juncture of nature and spirit,” as he likes
to say. Spirit and neture provide the key to the riddle of man's sin in
the peredoxical relation of freedom and necesaity to each,othar.” This
wvas the basic insight into sin which Niebuhr held consistently through
the years. However, his teaching on the nrecise relation of men's neces-
sity, his finiteness, to the problem of sin shiffed, A%t first he sew in
finiteness merely the precondition for the sinful "yearning for the
eternal in humen 1ife.®?? He seemed to hover on the brink of aseribing
evil to finitenese. Nevertheless, he resisis the irmclination t_hroughout
his vork, "Every distinction batween an essentially good eteraity and
an essentislly evil finitenoss 1s foreign to the Christian felth,® he

declares in Beyond Tragady.a Oonseguently, he asserts thot *Sin in

19¢E, ». 76.

201pid,
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history is not finitensss and particularity,"22 in counterdistinction to
the Platonic strains he finds in so much of the thought on the aature of
men, To leave the cause of sin merely in man's impatiente with his
finitenses smst have ssemed somewhat unolear to Miebuhr, His existen=
tial reading helped him to analyze the relation betwsen finiteness and
sin more precisely, He then found thet this ysarning for ths absoluts
which wag occasioned by finitensss waes not self-explanatory., Thers was
en insscuyity in tha nagure of the human situwation vhich prompted this
yoarning for the infinite,?? Consequsntly the dictum of the Reuschembusch
leotures of 1935 that *(the human spirit) is not capable bacause of itse
finiteness of incernating all the higher velues which it discerns"2% was
revised. (emphagis ours), Yet it wes in the seme lectureship tha} Hiebuhr
Tfound “an slement of perversity, & conscious cholce of the lesser goed,
invoived in practiocally every moral action, w25 mis thinking on ths sub-
Jest finnlly reached its ful olarity in the @ifford Lectures. He founi
why there was both & volitional and ron-volitional factor in sinj bs
discerned clearly the role of finiteness in humen ein, somsthing which
lay implicit in his thought previous to the Gifford Leoctures. This

phonomenon is ohbssrved mors than omce in Niebuhr,

2230inhold Fiebuhr, Qhristianity snd Power Politics (New York: Char-
les Seribuerts Soms, 1940), p. 3. Hereafter CFF,

23ms, p. 130.
"”gg. p. 66,
25.;916-0' D. 77.
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Heretofore lilebuhr had been concentrating on the relation of finite-
ness to sin, although the factor of man's freedom and spirituslity were
clearly discerned, Uith the introduction of the ®“concept of dread® the
various elements in man sin found their proper relation.

The temptation to sin'lies...in the human situation itself, The
gituation is thet man as spirit trenscends the temporzl and natural
process in which he is involved znd also transcends himself., Thus

his froedom is the basis for his creativity but also his temptation;
Sincs he is involved in the contingencies and necessities of the nat-
ural process-—on the one hand, and since, on the other, hs stands
outside of them end foresees their caprices and perils, he is

enxious, 1In his anxiety ho seeks %o tranemute his finiteness into
infinity, his wenkness into strength, his devendensce into independence.
He seeks in other words to escspe finiteness and weakness by quentita=
tive rather than qualitative development of his life. The quantita~-
tive entithesis of finiteness is infinity. The qualitative possibility
of humen life is its obedient subjzction to the will of God. This
possibility is expressed in the gards of Jesus: "He that loseth his
1life for my seke shall find it.®

The "root of sin (excessive concern for the self) is found in the selfts
concern for its contingent existence,"?? This is anxiety in its trues
picture. Yet it must be emphasized that:
Anziety i3 the internal precondition of sin, It iz the inevitable
spiritual stete of man, standing in the peradoxical situation of
freedom ond finiteness, Anxiety is the internel description gf the
state of temptation, It must not be identified with sin....
Although this anelysie reveals the actual situation of men, it still feils

to explain vhy it is that this creature, standing at the Jumcture of nature

26gy, p. 251.
27.}‘!0 D. 176,
284H, ». 182
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and spirif, finally in the end chooses ton cver-reach himself, Sin ic a
lwntary.zg

Hiobuhr moved from en duphasis on the psyohologloal snd philosophical
analyais of sin to a more religlous voint of view. Ths two viawpoints ars
eombized in ore of hia sermons vhen he sayas:

The l1life which seesks to transesnd its oreatureliness and melke itself

the centve of existence, offends not only against God, who is ths

centre and source of exisbtence, but against 38“’“ 1life which has a

rightful placa in tha harmony of the whole.

Thas Hisbuhr hoe explored the how and ths why of the formule that man's
8lr is rebellion against God, rslating it to his previcus lxvestigations
or the nature of men freedom.

This sin of wan 1s inevitable, which is the real meaning of the Chria-
tien doatrine of "original li.n."sl Its actual appsarance on the stage of
homen histery takes two forms: pride and senma.llty.jz For our purvoses
i% 4s enougk to concentraie exolusively on Niebuhr's analysis of sin as
prids, for it is in this concept that the morality of groups will fimally
emerge,

There aTe various forms of pride, each related to the other., The
pride of power, the pride of intelleot, the prids of self-righteousnsss

finally culminate in spiritual pride. In each of these forms the basic

299, p. 122. ©f. elso HE, pp. 179 ff (Klerkegaard's emphasis plainly
edopted); Reinhold Wiebuhr, &}.ﬂﬁﬂ%ﬁ the Signg of the Times (New York:
Oharles Soribmer?s Sons, 1946), p. 163. Hersafter DST.

T, p. 102, |
Fge. the discussion of this topic in HE,pp. 251 f7.; CE, ». 90.
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elements of sin are found. Man forgets his dependence and exalts hinself
to the place of self-sufficiency enjoyed only by his Creator,’3

The pride of individuals stemming from the felse attempt at hiding
their contingency and a fear of their own ingecurity leads over t» the
oride of grouvs. Collective egoism is a compound of the egoistic impulses
of individuals. 7The cumulative effect of the ezoism of ﬁldiﬂdmls united
in & cormon purpose within the structure of:'a particular group is far more
poverful than would be the case in an unorganized rmass of individuals.
Hunan collectives experience great difficulty in esteblishing a2 rational
social force which is poverful enough to overcome and transmute the forces
which grouns ordinarily smploy to achieve cohesion, Consequently the moral=-
ity of groups is far lower then 1nﬂ1v1c1uals.3"' A distinction rust be
nefle, This distinction is even more necessary when it is noted that
"eroun vride though having iis source in individual attitudes, actually
achiovez a certain suthority over the individual end results in uncondi-
tioned demonds by the group upon the individuel,”35 This last insight
is & result of Wiebuhr's anslysis of the Imzi regime. There will be
occasion below to examine how the rise of Hitler changed Niebuhr's
teeching on the nature of human collectives and group norality,

The line of thought is now clear for a more detalled analysis of
groups, Fiebuhr has uncovered the sin of man, seen its root, its mani=

fectations, its resulte, end has rolated this discovery to the mystery

i

1pbid.
3"'5_1!_!. Pp. =i and xii.
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of the obvious immorality of groups. It would have been impossible to under-
stend NWiebuhr's evaluation of social collectives withouv his understanding

of men clearly developsd,



CHAPTER IV
THE MORALITY OF GROUPS

Han's unverying tendency to unite himself with his fellows into some
sort of & group and the resulting macial confirgurations have been ana=-
lyzed by philosovhers and politicel scientists. NIebuhr attempts an
examination of hunun groups from a different perspective. Trme %o his
analysis in the preceding chepter, Niebuhr views man &3 a unity both of
vitality and of remson, hence the presence of irrationsl fzctors in the
cohesion of groups.l Han.'s problem in living together is mode difficult
by the presence of sin. With this men Genies the demends of his real
nature and the requirements of communal existence., Hence, measures to
cope with the innate selfishness of humans must be sdopted. The problem
centers itself in finding those vrinciples by which society mey organize
itself which cre true to the needs of man's nature &s well as realistic
tovard the problem of sin in society., In this chepter and the next the
reasoning which led Nielmhr to his conclusions will be presented.

Social grouns present poculiar temptetions to humen sin, On the one
hand they provide the opportunity for self-sacrifice, and on ths other

hand they can be utilized as instruments for & sublimation end vicarious

exercising of the wﬂl—to-pmr.z

1@. p. 24k,
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The frustrations of the average man, who can never realize the
pover and the glory which his imaginzation sets as the ideal, makes

him the more willing tool and vietim of the imperial embitions of
the group.3

Leaders end men of pover realize that they are not werely in the position
vhich they occupy by their own -desire. Often dictators roprasent and
incatnute the protenaions and ambitions of the group. Hence, the preda-
tory and egoistic quality of the group ocan be discernsd in iis leaﬂ.er."'
Nisbuhr in his ezrly days enterteined the notion that groups vers formed
nore often on the basis of impulase then reason,5 thaet the responsibility
of groups was less than that of individuels, and thot groups could only
be subjected tc censure on & far smaller scale than individuals, Niebuhr
held this view in the neriod of the economic depression of ths thirties,
when he was wnder strong Marxist influence. Laeter with the rise of
Hitler, iebuhr shifted his ground, asserted the responsibility of groups,
and discerned a more- consciouo perversity in group cohesion than in his
previcus ane.lya.;in. ¥%e shall have occasion to note this &gain.

. Seeing the irrational development of groups, Niebuhr concluded that
their low was the law of the jungle,® that the sin end egoism of iadivi-
duals reat;had its full heizat in collective relationshi.ps.7 This view
had & very u'ide influence on his sooial ethic, He believed that society

31bid., ». 18.
"lﬁ. . 18.

SReinhold Niebuhr, Reflection on the End of gn Era (Hesw York:
Charles Scribner's son;. 1934, D. 23. Hereafter REE.

61v1d., p. 3l.
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wvas in a2 perpetusl state of war. Oonsequently violence and coercion had
to be the very law of its existence if it was to survive ut,’.all.s At
thie time he vas vory warm toward unsentimental political theories like
those of Luther and Hobbes. Iater hes came to be more optimistic and
modified his approvel of these two men. Nevertheless his socizl theory
naver lost sight of the egoism which pervades every group.

Even in his most pessimistic analyses of the group, Hiebuhr con=
glstently geve proper regurd to the normative end legal forces in the
communicty which constituies & lerge segment of the cohesive factors of
the group, It is truo that these laws end legal fectors are ambiguous,
for an accurzte analysis reveals thet they are ®merely explicit formula-
tions of given equilibria of povar.'m Yet loavs represert an indispen-
seble portion of the commmity's unity. A reverence for law and a
reverence for the majosty of govermment are elements which every govern—
ment rmat enjoy if it is to stay in power. Sheer force is nsver able to

achioeve & lasting coheaion.u

sg'ﬂ. ». 19.

90f. EEE, p. 209 £f; and }ii pessim. Biebuhr seldom explicitly
affirms his effinity to Iuther end Hobbes. His frequent corrections
of Iuther =nd the ettention he gives the man betrsy an lndebtedness to
my mind vhich is difficult for Niebuhr to concesl. He froquently
commends Christian orthodoxy for its clesr perception of the trus nature
of society, but criticiszes it severely for its quiescence and defeatism
(cp. CE, 139 £f). ilost of the time by Christian orthodoxy he means
Iutheranism as his enslysis of the Cerman situation indicates, CPP, ».
50 £f. (The latter reference includes Hiebuhr's. view on the similarity

between Hobbes and Luther.)
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Finally, however, it is power that decides the existence 'of any
type of group organization, The importance of power in social organi-
zation is based upon iwo characteristics of human nature: 1) the unity
of vitelity and reason, of body and soul; 2) ths fores of human sin. The
nature of man as free and as bound by.phwsical necessity offers itself in
& peculiar manner to the exploitation of nature and spirit by human sin,
The unity of men guarantees that any type of egoism will find expression
in all the vital resources which an individual or collective can command,
The second characteristic indicates that moral or rationsl suasion does
not suffice to prevent ome individuzl or group from preying on the others, 12
The clear rezlizution of the power-factor in humen groups gave Hiebuhr the
reputation of & "religious realist.® He was one of the few cmong the

_liberuls to confront his readers and his audiences with the blunt fact
of human sin and its consequences for humen life.

Vhile power is of the essence in socisl cbhesion, there &re various
forms it may take. A group can be organiszed on the basis of a stromg,
centrzl orgznizing force. In fact every group must have this in order to
cohere at =11, Thers must be an organizing principle. Yet as necessary
as this central factor is, it is fraught with danger.

In the vital period of & sociel system the pretension =nd exactions

of power do not appear to be irrationsl and unjust because they act-

welly succeed in organising society and they perticipute in the
ra'vcrfgca which common men give to the organization of 1life ebout

them,

12%4n, po. 256-5.
133wE, po. 32-3.
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The faot that society beceuse of sin must be orgenised by power constitutes
one of the sources of injustice which verealally appears within humen groups,
“The individuel or the group which orgenises any society, however social
dts intentlion or pretensions, arrogetes en inordincte portion of sosial
privileze to 1t01£.'1" Groups capitelize on the reverence which common
men have for power, The inequalities of prostige which result from the
disproportions of power ere not warramted, Hemce, from the evil of Tover
flows the ovil of kwprooisy.ls Host often Niebuhr means the state in his
discussions on the orgunizing »rinciplé of society. The state is the
mein expressicn znd embodiment of cohorence by power., The state, howsver,
is ambiguous, It is prey to the egotism of men and the pretensions of
lergar grouvna,

The egotise of racial, nitional and socio-sconomic grouns is most

consistently ezpressed by the nationzl state because the state gives

the collective impulses of the nation such instruments of rower and

brecente the imegination of the individuels with such obvious symbols

of itc discrete collective identity that the national state is moat

able to muke absolute olelss for itself, to enforce those claims by

power and %o give them vleus lgut; and oredibility by the majesty
end panonly of ite apparatus,

4 cloger serutiny of politicel configurations reveals that "ultimately,
unity within an orgsnized soclal group, or within a federation of such
groups, ie created by the nbility of a dominent group to impose its
will,"17 Thus the denger of oligarchic rule hangs over every state,

Uhge, po. 6-7.
15_&1&-. PP M-
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In the discugsion of the demooratic procoss, Niebuhr indicates his sus-
pilcions that this has indeed taken place.

Fiobuhrte movement to the theological right canm be trased ia hin
attitude toward the root of evil in soclety. ihile noting tho egotisa of
dndividuals very clearly, ke could still say in 1932 that "coercive factors
of socizl life are made inevitable by limitations of buman intelligsnce
end imagination.m Later his pooition beceme more unequivocal end the
locus of socioty's sicimess vps placed in the perversity of mam's will,

Whlle sosiety muet have en orgenising central power to cohera, at the
same time ite sxictence depends on an equillbrium of nower,

It io bocause men are simmers that justice can be achieved only by

o corisin degree of coercion on the ons hand, and by resistance %o

coercion and tyrenny on the othsr hend....Humen egotien mekes largo-

soels co-operation upon & purely voluntary basis impossible. Cov-
errments pust coerce. Yet there is an element of evil in this
cosrcion,
Thiz resistence to tyranny is basic for the healthy life of the group,
Anerican demosracy represents the vrinciple of the balemce of power,
There iz an unresolved tension between political power diffused emong
the poople and economic power concemtrated in an economic oligarchy.
This has not achieved tut a rough form of Jmtiu.zo because a balanse
of power is something different from perfect justice. However it is a
basic condition of justice, given the sinfulnese of men.2l $he difficule-

18;91:1.. p. 16,
19gpp, ». 1b.

20gp, pp. 262-3,
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ties in orgonising smociety lie precisely between the denger of tyramny from

the centrzal pover on the ons hand, end ansrchy from the diffusion amid
blancing of vowsr on the-other. HNevertheless society must have botk,22
History has demonstrated the sase with which one or the other is achieved.
Representatives of a suscessful avoidance of the dengers to the law of
brotherhood which is the good to which society mmst aspire are rare., Both :
disetatorship and anarchy present serious difficulties to the actualisation
of this law, '
Despite its dengers, no group or group within & group can dispense
with power snd ite manipulation. The cause of this situation has been i
indicated again end agsin. Under the pressure of various perfectionist }
bodies, the Christian Church has hed a troubled conscience concerning !
the state's use of nower.  To-this Niebuhr says:
It may not be frequently used in & stable and well-ordered community;
but if either govermment, or & party to a diapute, explicitly dis-
avowed any resource at its disposal, it would upset whatever equili-
brium of socisl forces existed et that moment; it would theredy ine=
erense the poseiblility of succéssful recalcitrance or resistance
on the part of ;ha group or interest, prepared to wse every avail-
able ;'esourea.z
Hence, Niebuhr rejecta pscifism as actually contributing to injustice if
faithfully cerried out. Jurthermore, the use of viclence is defended
a8 a logiczl and unassaileble extension of the principle of coercion. Auny
group existing in this world of sin is forced %o resort to powver to sur—
vive, The clear recognition of this fact contributed much to the repute-

tion of Niehuhr and gained him the approbation emong meny who were seelking

22§D, p. 258,
23v4d., pp. 259-60.
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some way out of the moral confusion of the liberal church, His lime of
reagoning is sharp end clear, Power and violence are never condoned ag
good, but sinmply accepted as necessary., Yet they never escape ethical
" scrutiny end restraint, as will be indicated in the next chanter,

The type of power wielded by the gmwup or nation or individual are
endless, Evorything from the Wsoul foroe of Gandhi® to the iron fist of
a dioctator have been used by leaders ard nations to effect their ends.
Yot there scems to be a wider variety in the types of power wielded by
collectives than by individuales, Within the group, social power rests
upon differentiation of socisl funotion.2¥ In modern society economic
functions most often determine sociel power. KNiebuhr e.bnoﬁed. zech of the
Harxist thoory in his thinking on politiczl, economlie, and ethical gues=
tions. He showed a marked preferemce for Marxist views over any other
analysis in his early writing. As the Rusaien experiment crystallizasd
into tho "ridiculous priest-kings" of present day Russia, his viewpolant
on the cconomic basis for society's evil shifted alse. He retains to
the present & clear understanding of the comomic factor in social
probleme, XEconomic power was alweys prominent in his writings:

In modern society the basic mechanisms of justice are becoming

more and more economic rether them political, in the sense that

econonic power is the most basic power. Political rower is de=-
rived from it to such a degree that & just political order is not
possible without the reconmstruction of the economic order....

Centralizetion of power and privilege and the impoverishment of the

multitudes develop at such a pace, in spite of slight offorts at

equalizetion through the pressure of political power upon the
economic forces, that the whole system of distribution is im-

veriled,

2‘@! P'P. 260‘1-
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The ebove passage contains typieal Merxist straine. Niebuhr's view of
the use which men put to ecomomic power corroborates his thesis con=
cerning tho bdrutality and immorality of groupsa,

Our imowledge fails us beczuse we are not deeling with a functional

. 111 vhich might be corrected by & slight change iz policy or program,
The sickness from which modern civiligetion suffers is organic and
constitutional. It is not due to en incidental defect in the
machanism of production or distribution but to the very character of
the soclel system. Tho system provides for the private ownership
of the productive procevses upon which the health of the whole
civilization depenids. Private ownerchip means social nower, and
the unequal justice. By vesting the power of ownership in the hands
of comparatively few individuels, the present social syatem insures
the faulty distribution of wealth vhich moderr machines create,
tiase production reguires maes consumption; and capitalism is unable
to provide nazs consumption, From this basic i1l of modern soclety
all other defects seem to spri .26

Tiebuhe'a whole attempt in the thirties was to point up the basic evil
which afflicted our cociety and note the root from which it sprang,
The snelyszis was necessary if an adoquate solution to the various problems
were to be Foumd, It was his bellef thut economic power hides itself
from overt expression and conseguently the injustice flowing from it 1s
difficult to trece.2? oha inminent fall of capitelism was predicted.
Later explanations were offered why it did mot fall or why it was eo long
in fellinz.2® Pinslly in the Gifford Lectures Niebuhr stated:

7he modern belief that econdmic power is the moat basic form, and

that all other forms are derived it, is erroneous. Ths first
lendlords were soldiers and priesis. :

26_;1}_3_. PP. 23=l,
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V¥hile mainteining soms of his older vievs on economic power, the Tise of
Fasolsm censed Niebuhr to say:

Political power deserved to be plasced in a spescial category, becanes

it vents upon the ability to use and manipulate other forms of

social pover for the particular purpose of orgemizing and domineting

the community, N
Since Hiebuhr's attontion centered largely upon the economic dislocations
of the world during the Great Depression; he neglected or failed to
develop his theory of the atate as a politiczl entity. V¥ith the rise of
Fescism, he csme %o realize the demonic pretemsions end cleins which a
stete gua state can meke, In 1932 he laid down the dictum that "the
nation is & Gorporate unity, hald together much nore dy force end emotion,
than by mind, "3l yith this view, the establishment of justice could
only be effected with the use of counterpressure and power. However,
both his conception of power and the methods of establishing justice
changed by his own admission as we shall have opportunity to meantion
agein., 7The fact that governments are forced to coerce opens soclety
up to other dengers besides that of injustice from the economic system.

It s & question wvhether Hiebuhr in revising his estimate of ths
moat significant types of social power revised his estimate of the final
employment of politicel pover. He had stated in 1934

The politiczl power in any society is held by the group vhich
uomznda the most significant type of non-political power, whsther

0rvid., p. 263.
Ly, ». 88.
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1t be military powess, prieastly prestige, economic ownerchip or the
ability to manipulate the technical processes of the oom!.ty.:’z

His stetement in the Gifford lectures (note footnote 29) would seem $o

'nupparii the viev that his position on the manipulation of political
pover repmains unchenged,

The reeson vhy such en extended analysis of power was necessary lies
in the connection between the uss of power amd injustice, @s has been
$ntivcted before,

&1} historic forms of justice and injustice are determinsd to a
much lavger degree than pure rationalists or idealists realise
by tha given eguilibrium or disproportion within each typo of
Dowey and by the balance of wvarious types of power in a given
conrmnity. It may be taken as axiomatic thet great disprapor-
tiong of power lead to injustice, vhatever may be the efforts
to mitigate it, Thus the concentration of economic power in
modern technical society hes made for injuastice, whilo the dif-
fusion of political power has mede for Justiuo.h

In this Hiebuhr comes close to endorsing the phrase of Lord Actonm,
"A1l power corrupts and ebsolute power corrupts ebsolutely.® The
coatrol of significent sources 6! nover is too much & temptation for
sinful man., I{ must be held in rest?aint.

%he ideal of equel justice sets tho demands of pure spirit against
the fect of na.%m.’ Yature does not endov men equally; and ths
impulses of nature create societies in which imequalities of endow-
pent are scoantuated becsuse the shrewd end the strong are able to
errogate powers and privileges vwhich enhance their strength and
plase the week, the simpls, end the unfortunate under edditional
disadvauntages. Every social system tends to create differences in
strenzth and weakness, in wealth and poverty much greater then any-
thing which the vorld of nature kmows, ZEvery gsocizl system endows

32pgm, p. 151.
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the strong man, wvho is able to grasp the reins of power, with

strength vhich %ﬁ dorived from soclety itself and is not of his

own contriving,
Althouzh it is not expliclitly stated, Niebuhr probabdly holds to ths view
which he expressed ecrlier that these disproportions of vower cams about
in the tranmsition from & pastorel to agrarian economy, and from the
agrarien econonmy to the induvetrial end trading civilisation of the moderan
era, Thus the Harxist investigation would provw itself correct again. It
ia a tragody that the sems technology which man used to tame mature should
ereato the great injustices vhich our civilization must endure. Fower is
80 unevenly distributed that justice hes become & more difficult achieve-
ment. 5

Iz viewing the rank injustice of modern states, Niebuhr was led %o
revise his ostimete on the formation of thess groups. Vhereas he pre=
vioualy sav them us configurations resulting to a large extent from the
vitalities of human nature, he later endoved them with a larger measure
of conscious choice, & sort of group mind because of which ths state
could be held responsible. He had saids

Since thers can be no ethical action without self-criticimm, sad

10 gelf-¢riticism without rational capscity for self transcendense,

it is ns thet national attitudes can hardly epproximate the

ethical.
¥rom this view of soclety, Hisbuhr expscted the brutalities and ethical

inertis of mman collectives. But o closer investigation of the cohesion

SlgER, ». 270.

35m, p. 2.

361p1d., p. B8.
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of groups revealed that:

'+ Sinfuvl pride end idolatrous protemsion are thus an inevitabls con-
conitent of the cohesion of large political groupa. This is why

it is impossible to regard the lower moraliiy of groups, in compari=

son with individuels, as the consequence of the inertia of "mature®

egeinst the higher demands of individual reason.3?
There is then a point of contact, a possibility, and justification of the
ethical oriticism of groups. The vattern need not be sheer power ageinst
power although that in the final analysis will naver be dispensed with,
" The later Wiebubr Zives more place to criticism of society with hops of
change then the earlier one,

The question arises whers should the necassary criticiem of society
come from? Vho ia to advance it and what will be the principles by which
it iz mode? Obviously the function of oriticism presupposes & disinter-
ested perty. The clesses which make up & given society are singularly
unable to perform this function,

Yhile soma of the pretensions of privileged classes are conmsciously

dichonest, most of them arise from the fact that the criteria of

reason, religlon, snd culture to which the class appeals in defensa
of its position in society ere themselves the product of, or at

deast ggloreﬁ by, the pertial experionce and perspective of ths
clessa,

Vhile in later years Hietuhr did not base the insdility for asociety to

eritioize itself so mmch on class prejudices, he still maintained his
dogctrine of the vartisl perspective of all human beings. Disinterested=-

nese will then be & matter of degree. Yet it is dosperately necded.

» P. 210; of, FH, pp. 218-9. Fiebuhr here frankly admits his
chenge of mind on this point.

s Po 140, ¥iebuhr often acimowledges his indebtedness %o
Harxism for thie insight. .
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The brutael charaster of modern society and natiomal states result in
great privations to meny multitudes. Hences

The importence of the political and economic problem increases in
evory decade of modern existence baceause & technical oivilization
has so zccentuated the intensity and extent of social cohasion that
human heppiness depends increasibgly upon & just orgenisation and

adjustment of the political u%gecommlc nmechanism by -which ths
common lifs of man is ordered,

Society has & difficult task ahesd of it., It must eliminate the social
injustices which afflict it, but to do 8o it must find methods which will

ebolish that which is bad and preserve the good. The furthsr danger of
substituting nev abusss for old ones rust be avoided, 40 Specific remedics
must bo drevn up end the lenven of reform sown, The life and eath impor-
tence of the mailer is obvious,

Huving ssen the possibiliiy of rsgistering eriticism, the need for
disintorasstedness, and the privation which call for r'aform. Hisbuhr finds
the necesaity for prophetic oriticism as obvious. This prophetic criticisa
should come in psrt from the church. The transcendent view of 1ife vhich
relizion enjoys should ensble it to perform this functionm:

«s«THe vopaibility of future usefulness of religion demends the largest

possible detachment from the unethical characteristics of modera

sogiety. If religion cennot transform society, it muet find 1ts
sooial functioning in criticising present realities from some ideal
perspective end in presenting the ideal without corruption, so that

it nay ahargen the conscience and strengthen the faith of each

generation,

For quite soms time, Hiebuhr often discussed religlon as if it were

9k, p. 139.
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divorged from any historical zroup. . Finally he did recognize that
religlon has its locus in the Church and tramsferred to the church ths
advice he go often zave %o "religlon.,® Nielmhy recognized that religion
had other Tunctions to parfomm, that thezre were other ensmies %o aope
with other than the socinl noed of ths times.’2 Nevorthelsns he believad
for a long tims thot the sennsesnce of religion was due %o its social
tmpotenca,¥3 The wuggestdon which Niebuhr mekes for the fumstion of
religion ic sscondad by many prominent churchmea today. Religicn fzoss
two dangsrs: the ons is a rat;.-ant into another world (orthodoxy}; the
other the dangsr of compromise (liberalism)., Niebuhr never tires of warn~
ing against these two evils and indieating their derivation and rssulss.
If it in to succsed, religion must be alive.

Ralizion can be healtlyy and vital only if a cortain temsion is

maintained between it and the civilisation in vhich it fuuctions,

In time this tension is inevitably resolved into some kind of

compromiss., The tendomcy of religion to become & conzervative

soclal force is partly derived from its ambition to def‘eﬂd the

resultant compromise in the name of its original ideal.
The eompromise which religion makes with its environment often originates
raradoxicelly from its profound insight into the nature of man and the
humsn problem., Hemee, it is tempted to quiescence.

Thet is why any soclal religion, which is intent upon the achieve-

ment of relative goals of social righteousness in history, nmst
come in confiict with those forms of olassical relizion in which
gupramoral snd ultramundans optimism has been stressed to mmch a
degree as %o rob the h:l.stor:leailisutruggln for the realization of
the idesl of ita significandce.

420w, pp. 139-40.
%3p0R, pp. 15-16.
Wvid., ». 69.
“S8EE, p. 205.
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Religion can play 2 vitul role in the achiovement of justice., Both in-
wardly, in the heart of the individusl, and cutwardly in the thinking of
soclety it can work to alleviate the brutality of sooiety.

Religious individualism recognizes the roots of society's evils in
the self, but it also knows that the impulse toward the ideal is
& vital factor in 1ife. Being certain of the epirit it is not
afrald to look upon the face of nature. (Confident of the reality
of the principle of love, and certain in its faith in Qod it is
able contritely to rscg?ue the reality of malignant power in the
gelf end in the world, .

This is the function religion can play in the struggle for justice. In
the next clm._nt:er we will indicate the result of a theological quest for
principles of discrimination in seeking society's good,

There is another disinterested force in society which makes its con-
tribution to ethicel thinking. Reinhold Fiebuhr no longer emphasises
this partioular aspect of Marxist thought, but it nevertheless played &
large pert in his social corment during the thirtles,

The deterministo have made en important contribution to the modern
social problem by revealing the brutal mature of much of men's
sociel life, Even if the human conscience could be sensitized %o

a much greater degree than now seems probable, it will not bs
poasible to eliminate conflict between various social and econonic
groups. Good men do not easily realise how gelfish they are if
someone does not resist their selfishmess; and they are not
inclined to abridge their power if somsons does not challenge their

right to hold it.
Ths challenge of course comes from the disinherited. That is uhy the

industrial worker's chief philosophy is Marxism.

the

The $icular virtus of this philosophy is that it brings

mmﬁf Beble character of &all civilization into ths open n::. :lalinl
men conscious of it. It olearly discerns the economic base

%61pia., ». 115.

m- p. 60,
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eulture and nointe a finger of ascorn at the otshl of impartiality
made by the culturel enterprises of the ages,

It hes slready beer smid that Niebuhr modified his estimation of Marxist
theory and strategy later, He did retain some of the insights which
Harxien gave him, however, During the '-'Mrt_iel he found the disinter-
estedness of the workers a necessary and useful tool for the oriticism of
the unjust economic order., "iho is better able to state ths sosial ideal
in urqualified terms than those who have experienced the bankruptoy of the
old social realities in their own 1ives:® he asks.’d Zater on mietunr,
vhile retaining the insight which Marxism gave him into the ideological
taint in all justice, nevertheless abandoned the view that the woriers
only or idesally could criticisze the social order. His avpreciation of
Herzisn becane more mature and eritical, less activist and more nhiloso-
phical, ¢

From whicksver perspective one chooses, Harxism or Christianity, ths
go2l is cleoarly delineated, Justice mmst be echieved. The msed of
society demands it. The brutality of sooiety guarentees its difficulty.
"Horal ideelism which fails to gauge the measure of resistance which its
ideals mmst meet in the confused realities of life or to fashion adequate

. 4Spm, p. 36.
‘w‘mu Pe 157.

50syhetovor the defects of Marxism as & philosophy and as a ulon,
and even ss o political stretegy, its analyses of ths technical M:speut of
the problem of justice have not been suscessfully ohnnengcd} - :::ﬁi i
eveat in contemporary history seems %o mltiply the vroofs oln t;- . Yo
OB, p. 184, Niebuhr recognizes the ideological taint, even imner-
t1al* parspective of the worker. JH, p. 190.
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wespons for its conflict degenmerates into mere untimntaltty.'51 In the
quest for an adequate set of principles with which to achieve justice in

society, Niebubkr attempis to remain true to the "measure of resistance®

he hes uncovered in society.

S1pcHR, p. 161,




CHAPTER V
THE IDEAL OF LOVE

The formation of ethical principles is a difficult task. The ethical
question, "that ought I to doi® 4z the bﬁglnn:lng of the search for moral
reasons, Uhen it is asked "what ought I ﬁo do?" the question is being
asked "Whot em T end what shall T become?® Niebuhr derives his ethicel
Pprinciples portly from revelation and partly from the nature of man,

Hot only does the nature of man demand its fulfillment in a certain way
of living, btut it is exdoved with the capacity for discerning the revela-
tory act of God which will completo man's meaning. Thus there is an
orgonic relation between man, revelation, and moral living. Once the
lav of men's 1life is clearly discerned, the application of that law to
society con be sceomplished. ¥e have already traced the state of society
from the sinfulness of men. Ve mmst mow cemter our attention on another
aspect of the complex mature of man to discover the law of human nature
from which consistently true ethical principles can be derived. .

Orthodox Christianity confesses that Christ is trus God and trus
Man. Most often it emphasizes the deity of Christ to such an exteat
that the significance of the manhood is lost. Niebubr sees in the reve-
lation of chr.!.st 23 men e revelation of man as he should be. “This

Saviour is o revelation of the goodness of God amd ths osseantial good-
ness of man, i.e., the second Alam,"3 The revelation vhich Christ bears

lﬂ. p. 168.
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as true man is not & revelation of a mumber of virtues in the Greek sense
of the word. It is the perfecticn of ssorificisl love.2 The fact of sin
vhich informs all of human history, the necsssity for power end coercion,
the difficultien faeced when justice is attempted--all these prove that
the actualities of history are something less than the perfect mﬁfﬁm
love which Christ has vevealed as the norm of humen nature, Yet even in
the compromise which humen history is forced to meke with the principle
vhich Christ hes revealed, even this is aprroximated in some degree by
the mutal love which is soclety'c own law, Here the effect of the reve-
lation of Christ can be seen. There is & contimuity between nature =ud
grace, Saorificisl love indicates that society's type of love, its
mutuelity, is at the seme time trus end false,J At the seme time, how-
ever, Humankind vill view eacrificial love as & violation of its natural
standards, as a "going too far."? Nevertheless the lav of man's being
hes been defined--sacrificial love. Sscrificisl love as law revealed
from without finds an echo within the heart of men. The Gifford lectures
were an attempt to demonstrate just how this asctually takes plese. In
the first ceries of lectures Niebuhr had explained that man, this cresfure
of finiteness and freedom, vas possessed of & dual essential nature,
Correcponding to the two aspects of !mun nature, there are two elements

in the original perfection of men. Men's essential nature consists ini

a@. Pp. 68,
3pnbid., ». 81.
Brvid., p. 68.
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1, a1l naturel endowments, physical and socizl impulses, sexual and
raocisl differentistions; oto.; and 2. freedom of the spirit, trenscendsnoe
over natural process, and self-transcendence: Ths virtue corresponding
to the firet part of his nature can be subsumed undsr the tor'- *natural
lavw,® "It is the law which defines the proper performsnce of his func-
tions, the normal harmony of his impulses and the normal sociai-relation
between hiraself end his fellows withia the limitations of .the natural
order."” I should be ob.umd in vhat terms Riebuhr casts his locus for
apd concoption of netural low., He will later show an equivocation on thin
matter which will make difficult sny vrecise interpretation. Natursl law
then is that norm vhich defines men's behavior as a creature “"imbedded in
the naturel -order."

There is a second element in men, his freedom and transcendence, which
elso has its low, This law can be summarized in the “theological virtuss®
of Catholic thought.S Just why Niebuhr chose to use these virtues as
the spirit's law cen be seen from his existentisl evaluation of human
nature, Man needs faith, hope, and love to complete his life because:

gﬂo‘f:tzgu:gof:::mc{:; ﬁ:ge:f:b::t'mﬁ.izﬁﬁﬂmt

release himself for the adventure of love. (2) without relation to
God, the world of freedom in which epirit must meet spirit is w0

obacurad that buman 'b;uga constantly sink to the level of things
in humen imegination,

sgl PO Z?OU
6mid., ». 27.
hn P. 272,
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It 18 not a question of cholce whathai- man wants to add these perfections
to his naturs. As sinner he lacks them, yet they mmat be added to ful?ill
the true meening of human life, "Ihey are basic aud not supplezentary
requirenents of hig freedom,"® The self truly finds itself in the 1ife
which actualizes the law of human existence.

lon viewed from this perspective has a new obligatioa to morality,
in the Christian sense of the term. .He hes been created for it; it is an
organic part of his nature; he remains incomplete without it.

. £in neither degtroys the structure by virtue of which man ie man nor
vet oliminatos the sense of obligation toward the essential nature
of men, which is the remmant of his perfeoction,”

The reason why the revelation of Christ as seconi Adam can find such &
responee lies in the very structure of mem. Ohrist's perfection repre-
sents to men his incompleted, tut original and natural perfection. The
fact that he has lost this perfection does not alter the fact that it
8till is 2 part of nature as men to have it. Therefore there can be
nothing like "Totel Devravity,* 'lmderst‘ood as a gomplete separation from
God. Karl Barth is wrong when he asgerts that the difference between
man and a cat is simply that men is man end not & cat, The bad in man
"48 & perversion of the good. The blind eye presupposes the good eye.

To destroy the structure of man, empty now beceuse of sin, would mean to

Gestroy the humenity of nan, 10

S1pid.
9Ivia,
m.u_ﬂ_o P. 90,
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If this onalysis be correct it follows that if Protestantism was

right in rejeoting the Catholic doctrine that ths Fall had not

altered man's essential nature because it had only destroyed a

m ::.:mﬂ in asserting that man's essen=-
Niebuhr wishes to avoid regarding sin as & necessity of man's mature or
sheer caprice of his will, He finds the will defective. Hence, sin is
not completely deliberate but man is still responsible, Without viewing
sin in this fashion, man'g freedom would be meaningless. Sin is inevitable,
yot the structure of man's freedom hes been preserved.l2 To use the
huguggn of the old dogmaticians, Niebuhr retains the formal freedom of
man and acknowledges the abeence of material freedom.23 One of the reasons
why the dootrine of sin has been largely misinterpreted according to
Hiebuhr lies in the emphasis vhich orthodoxy has placed on the chrono=—
logical interpretation of the myth of. the fall, Hence, instead of de-
fining 1_.n ag & contradiction in men, it is possible to speak of total
depravity, as the Formula of Concord, Ths paradox that sin is a corrup-
tion, 'tmt not destruction of mants true nature is obscured in Catholic
and Protestant thonght.m The historicel estimate of the "Fall® has pre-
vented thsologlens from seeing its puoholod.gal validity.

The revelation of Chriet as second Adam joins itself wiih “originsl

1153' . 2 . It should be observed that Hiebuhr here accuses
orthodoxy, :;ﬁd azgam,mmnnm. with a heresy Lutheranisa rejected
in the Flecian controversy. His point is valid, however,

12my7, ». 2042, ’

136¢. Euil Brumner's discuseion of this subject in on in Revoll
(Philadelphia: Westminster Press, 1947), P. 256 ff.
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rightoousnesa® to-corroborate and clarify the lav of man's existence.
Niebulir clarifies hin conception of "oi*i.gina:l. rightecusness; ™

The "I¥ which from the perspsotive of self-transcendence, regards
the sinful self not as self but as ®Sia," is the sams "I® which from
the perspective of sinful aotion regerds the transcendent possibili-
tieo of the self as not the s6lf but as "law." It is the ﬁ“ gel?
but these changing perspectives are obviously significant.

In order to.define more precisely the content of this "law® vhich
stands over humen life, it is necessary to emphasisze that no hard and
fast distinction can be made between the law which is applicable to man
as & finite creaturs and the law which. is his as fres, self-transcending
splr!.t.16 Previous to this Niebuhr had defined natural law &e somsthing
distinct from and separate from the law of the spirit. Here he modifies
his position, an indieation of his difficulty with the subject. He
Justifies the existente of natural lav and quickly reverses his estimate
of its validity:

The law of love is the finsl law for maa becsuse of his comdition
of finitemess and freedom. It is not the only law of his oxistence
because men is, despite his freedom, a creature of nature who 18
subject to certain natural structures, But these natural atruoctures
have & nsgative rather than positive force. The freedom of men
containe the capacity of transcending nature so that the self in the
unity of its freedom end finiteness contaluns a bewildering degres

of mixtures of epiritusl freedom and natural neuu:lt;....zn con=
ssquence thers are not as many "things to do and not to do® which
follow "in s necessary masner from the simple faot that nan is

man® as it (sic) sseumed by Christian legaslists. It 1o at any rate
apparent that Christien logalism ie constantly tempted to en‘hod;m
hiatorically contingent mixtures of fresdom and necessity :lnto. o
body of law, which is supposed to follow in & n8cessary mammerw irom
the primordial structure of human nature.® On the other hand uod.:rn
thought is alveys in danger, either of obscuring what ls permanen

lsgi b. .2?.80

6rbaa., p. 280.
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in the strusture of human nature or of denying its essemtial fresdon

by ity _rreoccoupation with the "naturel® as conceived as the primor-

If the function of natural law is "negative® rather than positive, how
oan it be possible for apologists to acouse modern thought of relativisa,
geeing that natural law czanot be definsd} Ile‘huﬁr is olways afrald of
any kind of definite atatement in regard to nmatural law since he 1o
afraid that reason, submerged as it is in its own times, will only give
the peculiar prejudices of the moment in place of the so-culled “sternal®
truths of natural le\lr.:"s In trying to steer a straight course between
relativism and lagalism, Wiebuhr at times seems to give approvel to the
Iutheran doctrine of Schoepfungsorduung becsuse it limits natural law fo
aatural facts such as bi.semnty.m Hovever, he never develops the idea
or mzltes use of i%. Heny times he has oceasion to criticize 1t-and polnt
out the misuse vhich was made of the dootrine as we shall see later. Two
veire of quotations illustrate the smbivalence which Nisbuhr enterteins
on naturzl law:

There cre of course certein permanont norms, such as monogamy,

vhich, contrary %o the rolativiea of such Protestant sceptics

a3 Earl Barth, are maintainsd not purely by Seriptural suthority

but by ths cummlative experience of the race. Avout thess univer-
salities, cmidet the relativities of standards, & word mmst e

spoken presently,20

A7, p. 17%.

lsﬂ. p. 281.
19m.g...; &B, ». 152,
20wy, pp. 282-3.
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In the field of sex-relations for instance, bi-sexuality and those

vooetions of mother and father which are unalteradly related %o

blologlcal differentiation are the only fastors which mey rightfully

be placed in the "order of creation.® llomm can certainly not

be placed thore....%}

The vhole difficulty in this matter lies in the nature of human frsedom
vhich 1s sble to alter the structure of man's matursl existence.’2 after
all the difficulty which Niebuhr has in defining the content of natural
law, and after he points out the impossibility of any precise delineations
of that law, he still aays:

The Cetholic thsory is infinitely superior to the Imtheran relativisam

and moral scepticiem which finally leaves the Christion without any

mtanﬂas%s by which ke might judge the relative justice of his nation's
csuse,

Vhile disavowing any “legalism® Fiebuhr condemns the relativiets wbo
would underamine morality from a.noéhar direction., The relativiasts orr in
denying the validity of gemersl norns, 24 They do not see that "there is
I.-ndod"d--a.«'pa.rmmnt structure of humen personality® which demands these
aorms, somsthing which Hisbuhr had previously disevowed.25 For if there
i@ “a permement structure of human personality® how could he gay “there
1s not much that is absolutely immutable in the strusture of human nature?926

It is no wonder then that he conocludes by saying:

2lmp, ». 197.
2, p. 17.
23my, p. 283.

pbid., p. 284,

25m, . 180,
261u34., p. 183.
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There must be some way of resolving this debete between legalists
and relativiate which will refute the lsgalists whenever they meks
too swaeping claims for fized standards of comduct which will, at
the same time, avoid the abyss of nihilism on the edge of moral

rolnti;é%n. Could the "word of the Cross® be the resolution of that
debate ‘

Concerning the law of the spirit, Niebuhr says that Christ has re-
vealed the law of man's life-—saorificial love, !ill.s law finds reception
in a humen rature vhich io designed and constructed for it., Niebuhr
indicates the specific way in which this law applies:

The law of love is the final lav for man in his condition of finite-

ness and freedom becanzs xan in his freedom is unable to moke himself

in his finiteness his own end. The gelf is too great to be contained
within itself in its amallmss.za
Specificelly defined this higher lew, which is more than law, vhich trans—
cends all law, containg three terms: 1. love to God; 2, harmony within
the self; 3. love to nan.29

Love io thus the end term of any system of morals. It is the moral

requirement in which all schemes of justice are fulfilled and

nsgated. They are fulfilled because the obligation of life to 1life

i8 more fully met in love them is possidle in any scheme of equity

and justice, They are negated becense love mekes an end of the

nicely calculated less and more of structures of Justice, It does

not carefully erbitrate betwsen the needs of the gelf and of the ot!stgr.

gince it meets the needs of the other without concern for the self.
Just by wey of & footnote it mmust be mentioned that Niebuhr does not Tre-
2ard humen pature without grace capable of such love. Jor our purposes,

however, it is not necessary to discuss the divine origin of love. Ve

271bid., p. 173
28yq, p. 174,

29y, pp. 288-9.
Hrvid., ». 295.
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are interested merely in the derivation of prinsiples from the idezl of
love.

Becsuse love is both fulfillment and negation of systems of Justice
it has a pormanent validi.ty.m' Han still has a remnant of the original
righteousness which will enable him to respond to some extent to the
demands of love. Yet he will always find the astualisation of love an
impossibility for internal and external reasons, Hence there will be a
need for a "dualistic ethic."32 The faot of sin has made it impossidle
to apply the lav of love with ajmple ease to humen relations,

The ideal of love, on the other hand, tramnscends all law. It knows

nothing of ths recalcitrance of naturs in historical existencs. It

is the fulfillment of the law, It is impossible to construct &
social ethic cut of the ideal of love in its pure form, becsuse ths
idsel presupposes the resolution of the conflict of life with life,
which it is the concern of lew to mitigate and restrain, Jor this
reason chr!.stimgy really hed no social othic until it appropriated
the Stoic ethic.3 :
Troeltech had airesdy indicated that religious idealism never arrives at
rationel political idesls without the aid of soms rational thought,3
Religious and theologsicel thinking is orippled in this activity even as
it was orippled in the activiem necessery for the achievement of social
Justice, fThe cazuse is the same in both,

into
Prophetic Christianity faced the difficulty that its psnetration
the total and ultimate humen situation complicates the problem of
dealing with the immediate moral and social situations vhich all men

SIE' PP. 178=9; HD, V. 246,
32&- Pp. 296 ff.
33gr, pp. 149-50.
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must face. The common currency of the moral 1life ie constituted

in the "nicely calculated less and more™ of the relatively good

and the relatively evil, Human happiness in ordinary intercourse

is determined by the difference betwesn & 1ittle more amd & little

less justice, & little more and a little less freodom, between

varying degrees of imaginative insight with which the self enters

the 1ife and understands the interests of the neighbor,3d
A rational religion (rational thought based on principles and insights
de veloped from raligion) can make & positive contribution to ethical
thinking., Since certain presuppositions are always necessary, it may
&8 well bs Chrisctian presuppositions which are utilized since they sgres
both vith the noeds of hmmsn nature snd the facts of history.’6 Thus
rational insight and religion nsed to work hand in hand in solving ths
morel confusion of our time. Religion suffers when it refuses reason
1ts role in the sctablishment of justics; for, as stated above, religion's
ideal of love meeds the conorete embodiment supplied by reason %o e
effeative in society.)? ZLove is confounded when confronting othical
Problems by its almost too profound view of the nature of man and
society. Furthermore, the complicated group relations which have emerged
in our technicsl civilization are in sharp contrast to the simple face

to face relations which love see 28 the ideal community. These face to
gnd tims love finds

: face relations ofiprimitive:groups have been orased,
' 38 4 further

1tgelf baffled as it asks the question, ®What ought I £o0 do
Justifisation for the spplication of reason to the problem is fourd in an

”QI P. 103,
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examinetion of the sthical situation itself.

An lnmsdiately felt obligation toward obvious meed may be prompted
by the emotion of pity. But a continued semas of obligation rests
upon and expresdtses itself in rational calculations of the mseds of
others &s compared with our own interests. A relation between the
s80lf and one other may be partly ecstatic; and in any case ths cal-

. culation of relative interests may be reduced to & minimum, But as

soon &8 & third person is introduced into the relation even the
most parfect love requires & rationel estimate of conflicting neede

-end’ interests.3?

The first rational application of love to society is based on the

continuity between "sature" and ®grace."

Thus

4 positive approach reveals that what is known as "natural law®
znd whot is lmown as “original rightecusness® are intimately re-
lated to each other,..by reason of the faot that human freedom :
places tho requirements of “original Justice® pa ultimate possibili-
ties over the requirements of the natural law,

Hiebuhr can say:

It i not en ideal magleslly superimposed upon life by reveletion
which has no relation to total humen experience. The whole con—
geption of 1ife revealed in the Oross of the Christian feith is not
a pure nsgative of, or irrelevance toward, the moral ideals of
"petural msn,® Uhile the final heighta of the love ideal condemn
as vell as fulfill the morsl canons of common unuhm ideal is
involved in every moral aspiration and achievemont.

Therefore, the revelation of Christ will complete, oclarify, end negate
the achievement of mtual love.J2 A rationsle has thus been established

for the Christian by which he is jJustified in encouraging all lesser har=

monies in human .1ife short of the ideal of psrfeot love end brotherhood.

39&. D. 248,
'“’E- P. 285.

Blgg, pp. 104-5.
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In practical applications, this is of tremendous importanse, For it
means thet logislation, civic enterprises, and other socisl activities
have & threed of positive good in them which the Christian can support
in the interests of a larger goal. Christianity recognises the recourses
within human nature, both rational and impulsive, which aid in the es-
tablishment of Justica.‘ﬂ It encoursages and supports rational morality.
A religlous ethic which holds such achievements in contempt dis—
eradites itself; perticularly in & generation in which the problems
of man's ageregate existonce have become. so difficult and the evils
of social misunderstandings so great %t their slightest alleviation
muat be regardsd as & boon to mankind,
¥With ths asssrtion of the conmtimuity between naturs and grace, Niebuhr
rejects ths dootrine of the "Pwo Realmo” as he interprats it, Here again

as in the doctrine of totel depravity it seeme that he misunderstend the

dootrine, but what he protests against is plain, No area of life is
excluded from the application of the lew of love in its pure or rational
form. fThere is no system of justice separate and apart from love.

The positive relation betwoen rules of justice and the law of love
must be reemphasized in oprosition to sentimental versions of the
love commendment, according to which only the most personal indivi-
dual and direct expressions of sooial obligation are nanifestations
of Christien ggape, Both secterian and Luthersn analyses of ths
relation of love to justice easily fall I.g;o the error of exoluding
rules of jJustice from the domain of love.

While holding on to the relation of love to Justice (we shall ses how and
wvhy the tiwo are related presently), Hiebuhr sees clearly thet a dualism

430, asscuesion in j, p. 25 £ REE. Pp. 4-10.

Migp, o. 93.
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in ethics is necessary, that the ideals of justice may run athwart the
ideal of love. '

Vhenever religious idealism brings forth its purest fruits and places
the strongest check upon selfish desires it results in policies which,
from the political perspective, are guite impossible, There is, in
other vorde, no possibility of harmonising the two strategles designed
o bring the strongest inner and the most effective social restraint
upon egoisiic impulse. It would therefore seem batter to accept a
frank dualism in morels than to attempt a harmony between the two
methode which threaten the effectivensss of both, Such a duslism
vwould have twc asgects, It would make & distinction between ths
moral Jjudgments applied to the self and others; and it would ﬁs—
tinguich betwesen vhat we expect of individuals and of groups.

The Christien scting in office cannot function as en individusl., He mmst
reduce the rigovs of the morel imperative.?’ JNot only does the moral idesl
fage difficulty in its use of force and in its funotion as & rule for a
person acting in office, but there is the further difficulty that. fgll men
cannot be expscted to become spiritusl any more than they can be expeoted
to becoms rational.* Yot despite all these difficulties love zust be

related to socioty and society's laws,

The highsst moral ideal for muman 1ife, the ideal of love, can
neither be remounced nor completely realised. Its imperatives

end convinoing reality proves that humen 1ife has its source and
its goal above and beyond the frustrations and hindrances of the
world of mature in which man lives. In this world, the ;M::::lh
egolen of individuals and groups constontly threatens 18 om 43
self-destruction through anarchy, Since obedience to the 0 :.d
demends of lovs is impossible to matural men he must be rutrat
by an idesl less rigorous but nevertheless effective in preven ing
thﬂtrongfmdavmingthowlkmdmnﬂnghm y
of constant conflict, The law of justice is guch an ideal., It ie

deal of love., It
moral idesl in & more negative form then the 1de®h O

the neighbor be affirmed but that tha
demands that tho interests of > :?mt they will not infringe

interssts of the self be restriate

by, vp. 270-1.
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upon those of the malghbor, Furthermors it sanctions the coercive
force of govermments to restrain those who will not voluntarily abide
by the rule of rational justice.d9

This interpretation of justice will lend itself to fruitful applications
in the realm of human relatiomna, Niebuhr sees a hierarchy of atsndards
each affirming the lew of love more explicitly. It is to be obsexved that
his analysis of hluman nature anil ﬁn dootrine of a contimnity between
nature and gracs onzble l;m to develop & clear conception of ths coantent
and meaning of justice., Prohibition gives way to affirmation, amd
affirnation soon becomes embodied in the prinsciple of equality, & natural
growth of the attempt for justice, the very mesning itself of justice.’?
IR A L A M S,

love thy moighbor as THYSELF...." Equality, being a rational,
politionl version of the law of love, shares with it the quality of

transcendents....lt remains, nevertheless, & primi:_:le of oriticim
undey which every acheme of justice stands and a bol of the
princivls of love involved in all moral Judgnenta.
Thua clear rational thinking on ths basis of religious principles, has
found its way from the nature of man as simmer, %o the situation in soclety,
t0 ths law of man's nature ss & creature of God, o the principle of
equality. Miebuhr has developed end substautiated a principle with which
the achievements of soalety can be judged. For example, ho says, "We may

Revar realize eguslity, but we cannot accept the inegquelities of capitalism

4mee, pp. 216-17.

¢z, pp. 107-8.
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or any other umgjust social system complacently,"52

But this principle of equality is ambiguous. On the one hand it con-
tains end approximates the law. of love in rational form. On the other hand,
it is something which is contrary to love, since it allows the self to
insist upon "mine® and "thine.* Therefore it stands in a -u'n position
between the actualisation of jJustice and the ideal of love, pointing in
both direotions.?3

As ve move from the ideal of love to the ideal of equality and from
thence to more specific directives, it must be observed t.hnt Judgments be-
come more heserdous.’¥ It 1s ever thus in ethical decisions. Comsequently,
caution must be exercised when advancing specific progrems for social ac-
tion, It may be thet the prejudices and presuppositions of the times have
insimated themselves so deeply into the perspective of the agent that -
they no longer reflect the uspusiohh and disinterested concern neces—
sary for proper sociel work., Nevertheless, guided by proper principles,
there is at least the possibility of accomplishing and effecting more
Positive goals than wuu:l.d.- Yo the case if there were no social theory wl‘lnt-

THe final funotion which love can and must exercise in {ts relation

%o societel morms is the oriticism of all positive justics. The ideal of

love 1s a principle of criticism upon &ll approximations of justice, thus

'.”l!ﬂ-- P. m-.
S’ED B 189,

mil P- 1900 :
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encouraging and inciting society on to ever higher establiskments of
Justice.55 Positive Justice varies in its approximetion of the ideal
of love. The principle of love can exercise a diserimination between
the various -forms of justice, choosing that which is dest, that which
affirms and extonds the law of humon existence as far as xmnﬂ::lnl.-56
Wher moving from the realm of theory into the world of actual fact,
Christian ethics is confronted with the prodlem of compromise which is
"...tho problem of creating and maintaining ths tentative harmonies
of 1ife in the world in terms of the possibilities of the human
situation, vhile yet at the same time preserving the indictmemt
upon all humon life of the impossible poseibility, the law of love."57
That is why & clear estimate of the social situation is necessary,
The nature of human society guarsntees the necessity for power and counter-
power,
The selfishness of human cozmunitiés must be regarded as an inevi-
tability. whers it is inordinate it can be checked only by compet-
ing assertion of interest; and these can be effective only
coorcive mothods aré added to morsl and rational persuaéion.
This situetion then will determine the tastics vhich must be employed in
the ostablishment of justice. Any other viewpoint or hope is mere senti-
mentality, Our anslysis of the strusture of society revealed that injustice
Springs for accumulations of power.)? GCorrespondingly, Justice can be

better guaranteed by the leveling of irresponsible power,

ssm.
57z, ». 59.
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[ In dealing with the political task which confronts every society
and perticularly a society, such as the contemporary one, in which
social injustice has reached proportions which threaten social -
stabllity, the problem i3 to prevent or destroy the acswmmlation
of ‘sociel power and to bring the irreduoible minimum under the ' -
strongest possible sosial check. In modern society this means that
esonomic power mgobo dealt with rigorously beceuse it is the most
siganificant power.
The one element in modern society which saw this tactic clearly were the
Marxists. Consequently Niebuhr at one time believed that "an adequate
radical politicel policy must be Merxian 4n the essentials of political
strategy."51 Thus Merxisn vas one of the fastors which led Hiebuhr to
adopt this principle which he has consistently espoused in the socisl
struggle. History had seen many attempts et justice based on rational
suagion and moral imperstives with 1ittls or mo effect. Karl Harx re-
vealed the ideologicel mask which hid the trus nature of these feeble
efforts end taught the ‘tastics necessary for the actual situation. l:_le‘buhr
"baptizes® this method and utilises this insight.
If only the ssmaitive spirit could learn how- to use the forces of
nature to defeat mature, how to use force in order to establish
Justice., Knowing the peril of corruption in this strategy, the
religious spirit recoils. If that fear can be overcoms, angl.m
1deals may yet achieve social and political significence.
Here then is a ratiomale for social action; grounded squarely in the facts
0f vommmel 1ife and humén nature; and capable of employment %o & succass=
ful issue. As Fiobuhr himself admits, the use of power is not without
its danger. Yet the analysis of men and sociefy compsl one to its adop-

tion,

“E.!- P. 235: cf. also pp. 230=-1.
slm'. PI IW.
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The employment of the power principle is always guided by the social
theory of equallty and the rational evaluation of the effectivensss which
pover will have in any given situation. There is a definite goal to which
society should tend in its establishment of equal justice.

The domivation of one 1life by another is avoided most successfully

by en eguilibrium of powers and vitelities, so that weakness does

not invite enslavement by the strong. Without a tolerable equili=-

brium no moral or sociel restraints axer suocceeded completely in

preventing injustice and enslavement,®3
In achieving equel justice, power must be employed to build up egquilibria
of power within the commmity. Hore specifically:; :

Basic Justics in any soclety depends upon the right organization of

men's common labor, the equalization of their social power, regula-

tion of their common interests, and uhq,uga restraint upon the in-

evitable conflict of competing interests.
Stop by step, then, we are led to realise that justice will maver be estab-
lished unless social mechanisms for the embodiment of justice are actual-
igzed. %hs leveling of power will never taks place by moral suasion. ®Ho
moral idealism cen overcome & basic mechanical defect in the social struc-
ture, w65 Society must be orgenised within a framework that nakes for the
most justice in terms of the sinfulness of man, Instesd of vieving the

social mechaniem simply negatively, Niebuhr finds it fulfilling a definite

positive function for those who live under it. The social mechanism is

more important for justice then liberal Christianity ves led to believe

63&- P. 265,
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and suoh more poaitive then orthodox Obristisnity thought.56 within the
equilibrie of power which keep scciety from tyrammy, on.n centrel organis-
ing group shonld be able to arbitrste aconflicts, mansge and manipulate
the procesees of mutual support, coerce submission to ths social process
by superior nower, and redress the disproportions of power whatever they
maks for injustice.57 In Guapter IV 4t vas pointed out that polisicsl
powar iz rogarded ‘bv Biebuhr as the most inportent and most dasic since
4% orgenizes he Test, Hemoe it will fall to the province of political
power to accomplish thie funotion which the organising principle should
verfora,

It ic obvious that the principle of govermment, or the organisation

of ths whole reelm of pociel vitalities, otonds upor & highsr plans

::1:;:.215?;::::? 63:::1 gocial necessity than the principle of the
In organising socisty, thore has been an sdvance from ths anarchic balance
of pover mecossary Tor the prevention of tyrenmy, But govermmeat is mor-
ally ombiguous. It mey represent & suocsssful solution to the tyramny
enarchy dilemme, but there is slvaye the possibility that it will become
tyrannical. (Cf. Kasis). ZIts funation is necessary, and can be made %o
represent & positive morel gaim, if & way can de found to evoid tyrenny.

Here i where Nicbuhr finds his justification for demooracy. Democracy

combings the npscessity for an orgahising elemeat within soclety without

pormitting thet olement to exist unchecked and unbridled.

S6pu4,
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Hodern democracies tend towards o more equal jJustice partly because
they heve divorsed political vower from special sosial fumotiocna.
Thoy endowed all men with a moasure of 1% by giving them ths right
to review ¢(he policlies of their lesders, This demooretic principle
doos not obviate the formation of oligarchies in soclety; but 1%

plunasén check upon their formation, and upon the exerciss of their
pover,

Previous to democragy, politicsl power depended upon social function ao
for example warriors and priests in societiecs of the paust, Power then
ocums to resife in o powerful and practically untouchable vested interest,
out of reach of any control ond eriticism. Democracy has evaded the diffi-
culties ircherent in such on errangomont. “Kan's cepnoity for justice mokes
democragy possible; but man'e inclination to injustice uakes democracy

mocsspary.’C This distum neatly summarises Niebubris whole attitude on

democracy vhich ho develops at lopgth in The Ghildren of Light snd Childrep

of Dorkness.
The demooratic techuiques of o free society place checks upon tho
power of the ruler and cdministrator and thus prevent it from bo=
coming vexations. “he perils of uncontrolled power are perennial
reminderc of the virtues of & democratic soocloty; particularly :.'f
soclety should becomo inolined to impatience wvith the dsngers o
freedon axd should be tempted %I choose the sdvantages of coerced
unity st the price of freedom,

This 1lino of thought on democracy grev out of Hiiebuhr!s observations on

the Hesi regime. He had consistently ecpoused & more positive view of

g0vernment then wae current within “Christian orthodoxy,” ecd the rise

of Fascienm stimulated him to validate this thesis more solidly. Im hie

691bid. . p. 263.
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earlier days he hod been extremely pessainistic in regard to democoracy's

abllity to establish justice, largely because his observation was directed
towvard the ecomomic struoture of society.

At any rate politicsl contests between such parties do not involve
the question of the right of & particular class to rule soclety.

In Englend the astual political power has remained in the hands of
the landed gentry and industrisl wealth, while in America a combina-
tion of industrislicts and farmers has created a democracy, ullﬂﬂy
more bourgeoise and less aristocratic than the English variety.

Since the reigns of government were in the hands of the oms eccmomic class
which dominated all of society, the hope for justice from this group wes
8light, unless power waes wrested from it by power., There could be no
gredqual transition from olass domination to more equal justice. Speaking
of the economis situation during the Great Depression, he wrote:

The coaviction that these conservative tendencies must ultimately
isoue in feacism is based upon the sssumption that all westera
soclal sypicms sust face & orisis in vhich the issue between
espitelism ard socialism is dofinitely Joined, each system shar-
pening ite own position in the process of stending in unqualified
Juxtposition to the other, Such an assumption rules out the
Poseibility of a gradual trensition from capitalism through state
capitelism to socialiem. The reason sush a gredusl transition is
ruled out is thet mo ruling oligarchy reveals any inclination to
transfer any more power than is asbsolutely nscessary to maintain the
functions of its social system; end all of them inclims to regret
ond to dicavow the actual transfers they bave made when the moment
comes in vhich they are threatened with complete loss of power. For
this resuon the reservations which have been placed upon the power
of the economic overlords by the Roosevelt administration can no
nore he regerded es permanent gains in the direction of a socialized
state than the amalogous gun;’of the semi-socialistic goverments

of Europe in the last decads.
The assumption that demooracy could mot achieve Justice is based on the
Judgnent that economic power is he all controlling fastor in society,

7@| P. 155.
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With the inoreased centralisation of economic power in the perlud.'
of modern industrialism, this development merely means that society
as such does not control economic power as much as social well
bslng reguires; and the economic, rather than the political and

military ﬁouez- has become the significant coercive force in modera
soclety. '

Hiobubr was thus led to approve of Lenin's condemnation of democracy:
fFreedon in cepitalist soclety always remains more or less the same as 1%
vas' in the ancient Greek republics, that is, freedom for the slave-owners.®’>
With this analysis of the source of modern ills in society, the proper thing
to do to establish justice was to effect the overthrow of the esomomic
atranglehold which the oligarchy had on the mation. Even violence was
dofended in this entaorpri.u."‘s Ghe rule of the proletarian was regarded

a8 ineviteble,’?

With ths increasingly apparent tyranny in RBussia and its conconitant
imperialisn plus the threat of ¥asi domination from without, Niebuhr re-
vised his estimate of democracy and the source of evil in society.

Ruseiz hes proved, on the ons hand, that the cwnermership of property

is not the :gnly f;m of 1mspons.ﬂ'blo power which oreates !.niulﬂo::;’

All ounership might be abolished; but if the right to ;onm Pﬂg

remeins in the hands of an essentislly irresponsible o 16’:::: o

ret result is merely to '“58 the political and economis p

the hands of one oligarehy.

Once Niebulr hed come to the conclusion that the ills of eociety did nat
reside exclusively in the ownership of property and the econa 10 orders

Mine, v, W5,
i, , p. 149,
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7@. P. 148.
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he became increasingly more optimistic concerning the possibility of
Justice by less violent meanas,

But there is fortunately another possidility in history. .The powers
and mejostlen, the inatitutions and structures of human oontr:l:ma
do not always meet the challenge of competitive forces by increased
rigidity and idolatry....Yet there is a possibility that old forms
and structures of life n% be renewed, rather than destroyed by the
vicissitudes of history, ;

With his inoreased optimism came an increase in li.;hlhl"l condemmation of
the "pessinists” who viewed history and society negatively. Govermment
ocan be positive. Kiebuhr thus emerges midway between the sentimental
optimism of the bourgeoise idealism of the ninteenth century and the
traditional pesoimism of Iutheran orthodoxy. He defends this position as
the only right one by which to validate and protect democresy.
The consistent optimism of our liberal culture has prevented modera
democratic societies both from gauging the perils of freedom accurately
and from appreciating democracy fully as the only alternative to in-
Justice and oppression. When this optimism is not qualified to accord
wvith the rezl and complex faots of human nature and history, there
is alvays a danger that gentimentelity will give way to despalr and
that a too_consistont optimiem will slternate with a too consiatent
peaumlsm.ao
Niebuhr in meny places critioiszes & too unqualified acceptance of goveram-
ment in preference to snerchy, Iuther, according to Niebuhr, is perti-
cularly guilty on this point.al Government conceived only negatively amd
in addition regarded with an unius amount of plety and reverence opens

the way to tyranny.82 The proper evaluation and understanding of democracy
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65
prevents such a development. Thus the economic question has been trans-
muted into a political ons, and the political one in attempting to estab-
1ish equal justice finds itself approving of democracy., While accepting
the fect that domocratic control of the political process plus political
supervision of the economic process has ftended toward the realization of
Justico, Kisbuhrr 2lzo seos the nacessity for private morality to fill the
fremework of the sooial structure, .
But it must be clearly underatood that voluntary acts of kindness
vhioh exceed the requirements of coercive justice ere never sub=-
stitutes for, tut additions to, the coercive syatem of social ro%g-
tionships through which slono & basic justice can be guaranteed.
Yet thagse voluntary acts of kindness plaoy a tremendously important role
in the rough zad tumble of the social order, Hence religiom, whose con-
corn it is to promote such action has perennial Jjustification.
The realists who have recognized the limits of politics in the
establishment of justice will be encouraged to supplepent pure
politics with resources of roeson and imagination in the hope

of perfecting the rough justice of the political order wikh the
refinements of rational justice and imaginative llﬁﬂliﬂl.&

%3%p, ». 183.

8%xE, ». 218,




CONOLUSION

.

This paper has been an attempt to examine Niebuhr's thought on
sociel ethice., Ye have found that Niebuhr develops and employs the
priaciple of equality as the basis for his social sction. This princi-
ple he finds as a derivation of the Lawv of Love which he asserts is
congrusnt to the nature of man and substantiated by religious revelation.

- From our conclusion it iz possible to make several observations.
These observations are not offered as further comclusions to this study
but merely as lines which future investigation might follow,

1) Nisbuhr's understanding of the contimity of mature and gracs
ennbles him to comstruct his powerful sosial ethic, Perhaps Lutheranism
could here incorporate into its ethical thinking a most valuable insight.
Instead of juutaposing the morality of naturel man with that of regen-
erated man from the religious perspsctive, Lutheranism could recognice
the positive in nztural morelity more clearly. This would not comnote
merit, for such a recognition would take place in a realm other than
that of the religioms. In short, vhat l;l.olmhr does 8o powerfully with
his nature/grace contimuwum, Lutheranism could do on the basis of its
doctrire of the iustitis civilis and its conseption of anthropology
(the imago dei, refutation of Flacius, etc.). ILutheranien's ethic would

then be both reslistic and religiously valid.

2) The clear conception of the nature of power and the necessity
for coercion which Niebuhr displays in his thought on the social strusture
indicates his affinity to Iuther. Luther recogmised the Neltliche Regiment
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and the coercive measures it is forced to employ. Thus Nisbuhr seems
implicitly to endorse the "Two Realme” but explicitly denies the doctrins.
Ho does this because of his misunderstanding of Imther's position, a mis-
understending he took over from Ermst Troeltsch and never lost. Niebuhr
is right vhen he asserts that Intheranism has been socially quiescent.
Even Lutheran apologetes conceds this fact, at least in respect to German
Lutheranism, Niecbuhr is wrong, it seems, when he presents what he con-
slders to be the reasons for his quiescence, Holl and others have indi-
cated that Troeltsch'c analysis, vhich Niebuhr uu.. 48 incorrect. Yet
Inthorenism can learn from Niebubr., It can learn that it does have a
sociel responsibility, and it can be driven to search its own heritege
for the theological and ethical concepts which will emadle it to parti-
eipate in the arenc most effectively. That it does have the nscessary
material in its heritage can be .seen from the fact that Hiebuhr's most
powerful and successful principles ere, or could be, those of Iutheran-
| iem. For example, Niebuhr asserts that e positive relation mst exist
between the stete and the establishment of justice, that the state is
not merely negetive. Here Lutherenism could well affirm such a position
on the basis of its dootrine of the calling and the justitia clvilils,

and accomplish much within the area of social Justice,

3) Niebuhr comes very close to adopting the Iutheran Dreistand-

lehre. 7This 1ins of thought is undsveloped in Nisbuhr, but he sees

that the person acting in office is forced by his more complex rela~
tionship to sdopt & different ethical standard than his private morality

Vould dictate. Inther saw this clesrly and geve many instrustions on if.
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Hiebuhr reluctantly sdmits the dualism in morals (vhich really is not a
dualism vhen understood as Luther 'undo.rltood it). Yet Niebuhr is correct
when he fights against a cynical type of morality which uses the necessary
difference botween public and private morality for the employment of
immoral mesnms., Work could be done in this area to clarify and strengthen
Iutheran thinkingz by an investigation of the problem wvhich Niebuhr raises,

4) Wiebuhr's main veapon of sooial justice is the primoiple of
equality, Enil Brummer end many other philosophers have subjected this
principle to tolling eriticism. Hevertheless, although ill-defined and
not consistently thought through, the principle of equality becomes for
Niebuhr an axe which he can lay to the root of the tree. Niebubr is &
prophet, and as such is often guilty of intellectusl end philosophical
leeps which lesser mortals would not dare. In order to accomplish his
goel of & better and more just sociel order, Niebuhr has seised upon the
principle of equelity without being too much concernsd with the philoso-
phical and ethiczl problems 4% raises. It my be safely said thai his
motive is correct, his goal is correct, and within a certain latitude,
his ressoning on the principle of equality stands up under oriticism.
Yot there is needed a more precise explication of this principle if it
18 to serve as a well-knit political and social theory. :

After all is seid and done, Reinhold Fiebuhr emnciates a messege
Church: The Relevance
rk is assured.

vhich is sorely needed by a weak and frightened
of the Ideal of Love. For this alone the value of hls wo
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