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understanding are often associated with it. It may even
refer to skill in performing a craft. Thus 1t is the sesat
of the total mental activity.

A common idiom to express thought is "to say in one's
heart (mind)." Gesenius cites a parallel for this in the
Arabic e-t;l.:'i P Sl‘; .2 "Abraham...sald in his mind."

(Gen. 17:17; ﬁ:fﬁ?}'1133$ ; LXX, St&volk) YEgoy said in his
mind." (Gen. 27:41) Eccles. 2:1 has: "I szid in my mind."
Esther 6:6 says of Haman that he "said in his mind."

Ps. T74:8 has: "They thought in their mind." This is all the
same idiom. Another expression of close kinship is "to say

to (atﬁ or qz ) the heart." The phrase occurs in Gen. 24:45,

"Before I had finished speaking to my mind..." (American

O.T., meditations; Lxx; S‘&V“*; Latin, while thus I silently
meditated with myself) The English idiom is perhaps best
expressed as "say to one's self" or "think" to one's self as,
"David said to himself" (1 Sam. 27:1), or Gen. 8:21, "The
Lord thought to Himself." The idiom to "Think something
over" is expressed through '3:2 aifF \S}}, as in Eccles. 9:1,
"For all this I gave unto my mind to..." Also God can put
something in a person's mind; Nehemiah says, "And my God
placed into my mind (the thought) to gather..;“ (7:5)

Neh. 2:12 has the same expression, "what God had put in mny

2Wilhelm Gesenius, A Hebrew and English Lexicon of the
0ld Testament, translated by Edward Robinson, (Boston.
Houghton Mifflin Co., c.1882), under ‘\Tnt
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mind to do." When a thought enters the mind, the expression
is ‘113'42,§ ‘g‘{/l_Zl_;‘_} ; examples of this may be seen in Is. 65:17,
"They will not come to mind"-anc'l Jer. 3:16, "neither will it
come to mind." .

1’11 1s regularly used with other words expressing
thought. Gen. 6:5 furnishes us with two examples: "And God
saw that the wickedness of mankind was great in the earth,
and that every imagination ("1‘§',‘_) of the thoughts ('S\:DUTTY‘])
of kis mind was énly evil continually." Both these Hebre.w
words are employed to indicate mental action. The word V¥
occurs again in Gen. 8:21, "The thought of the mind of man
1s evil from his youth." NIAWTY) is rather frequent with
:1./’? Prov. 6:18 describes a mind "that devises wicked
imaginations." 1In Prow-r. 16:1, 3.43 occurs with a less fre-
quent word, -'J-‘D_\S_Q, but one indicating mental activity,
"the counsels of the mind are man's." The verb ZV_JTI
appears as representing the action which takes place 1n the
’_1”3. Prov. 16:9 says, "A man's mind devises his way."

Ps. 140:3 speaks of those "who imagine mischief in their
mind." \lJ“lT‘\: also represénts mental activity, as in

Prov. 12:20, "Deceit is in the mind of those who devise evil."
SU¥Y, always representing mental activity occurs with :LA‘_;
in Prov. 20:5, "Counsel in the mind of man is like deep
water." The verb '\”Z_Y_r] in the Niphal occurs in this connec-
tion 1ﬁ Neh. 5:7, "Then I took counsel in my mind." At least
once 'J.G_Z turns up in the sense of intention ( '3.%4133‘: 31:?_!),
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2 Chr. 24:4, "1t was with the mind of Jb_ash totr s re
intended to. hT}‘;e word for intention, E‘Y}?ﬂ . oceurs with
:f& in Jer. 23:20, "...until he has accomplished the
intention of His mind." '

For a general sampling of :f%'s use as mind we quote
representative other passages in which it occurs. "The mind
(heart) of the king of Syria was troubled (NYD) over this
thing." (2 Kings 6:11) A proverb says, "He that is of a
perverse mind shall be despised." (12:8;.Delitzsch points out
that :i?gzis parallel with Y%:?QJ in this passage and thus
Justifies the meaning mind.) Another proverb: "The mind of
the righteous meditates what to answer." (15:28; Latin, mens
lustl meditatur) Ezra 7:27 asks the question, "Who hath put
such a thing in the kiﬁg's mind?" Ps. 49:4 1s filled with

assoclations of. a mental character: "My mouth shall speak

of wisdom ( E\'QD‘U); and the meditation (S'\’l'k?}) of my mind

is understanding ( T\i]\:ll?)." Job 15:12 evinces an
interesting usage, "Why does ydur mind carry you away?" . And
finally, Neh. 6:8, "There are no such things done as thou
sayest, but thou originatest them out of thine own mind."
Three idioms are employed in the sense of "give
attention to." The first of these is ,4! :x."] o
‘°'q§). In 1 Sam. 9:20, the phrase means as much as "worry
about": "Do not set your mind on them, for they have been
found." (Latin, ne solicitus sis; Luther, bekuemmere dich

nicht) 1 Sam. 25:25 ‘is a good example, "Let not my lord pay
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attention to this man of Belial." In the conversation
between God and Satan regarding Job, God said, "Hast thou
set thy mind on my servant Job?" (2:3) The shade of meaning
is colored slightly in Job 34:14, "“If He (God) sets His mind
to 1t..." 1In Is. 42:25, a further turn 1s achieved with,
"Yet he did not take it to heart." The pure use of the
::.Jhrase occurs in Ez. 40:4, where God commands Ezekiel, "Set
thy attention upon all thet I shall show thee," and again in
44:5, "Pay attention to the doors."

The second phrase employed in the same sense 1is nw
(or /%!) /77 'ln? . 1 Sam. 4:20, "She did not answer, neither
did she pay any attention to it." In Prov. 24:32, it means
as much as "considered it well.": "I saw and I placed my
mind upon it." To God, Job sayé, "What 1s man...that you pay
attention to him?" (Luther, achten)

Finelly, in a slightly different variation, the expres-
sion becomes 14"1_ (or 4?}1!;) /LCR N W , with the meaning “take
heed to." 1Is. 47:7 says, "Thou didst not take heed to these
things." And Is. 57:11, "thou hast not remembered me, nor
taken heed."

:14'1 6ccurs quite commonly in references to knowledge
or the lack of it. Prov. 14:33 says, "In the mind of the
person who understands (' '\"\'11) rests wisdom ( ETV‘}:)T;I)"
Eccles. 1:16 illustrates our point well, "My mind had seen
. wisdom (E‘\')QT\') and knowledge (S'\E_I_"I)."‘ Eccles, 2:3 speaks
of "a.cquainjc.il"l; my mind with wisdom (3'\93:13)." A classic

ks
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passage in thls connection also comes from the Preacher:
"I applied my mind to know ('S\S__!d?r) and to search for
('\’I'S'\”}) and to seek (W'EQ-) wisdom (E‘QI:)TTT)." (7:25) A
proverb agein says, "Apply thy mind to instruction (M2iMN)
and thy ears to the words of knowledge (MY 7V)." (23:12)

A person who is wise is said to be :f%‘]]:?[[, as in
Prov. 10:8, "The wise of mind will receive commandments, but
a prating fool shall fall." On the other hand, a fool is
sald to be lacking in knowledge or mind, :f%"°\§ﬂ1.

Prov. 9:4 and 16 talk of him "who 1s devoid of understanding."
This idiom 1s quite common an& is often equated with words
for fool. %

The 1dtom A7 TODT is also applied to those who have

sk111l in executing a pérticular craft. This is the sense in

Zx. 31:6, where the Lord says of those who were to build the
tabernacle, "And into the mind of all that are wise of mind
I have placed wisdom." A little later again, "And all the
women that were wise of mind did spin." (Ex. 35:25; American
O.T., skilled women; Luther, verstaendige Weiber) In verse
thirty-five the meaning is clear: "Them hath He filled wifh
wisdom of heart (skill) to work all manner of work, of the
engraver, and of the cunning workman, and of the embroi-
derer...and of the weaver...and of those that devise cunning
work." This use of :ﬁ% occurs only in the book of Exodus.
‘]?Z is, in addition, linked with words associated with

perception or understanding. The Lord said to Solomon, "I
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have done according to thy words; lo, I have giveh thee a
wise (TIDMT) and unders_tanding (Tl:l}) mind." (1 Kings 3:12)
Prov. 2:2 enjoins' us, “Incline thy mihd to uﬁderstanding‘
( ST11A2R)." Job tells God, "Thou hast hid thelr mind from
understandiné ("z;_?ig).", (17:4)--__|‘Zfsa.1ah says, "He has shut
thelr minds from und‘erétanding.“ In a few caées, j_qt itself
adopts the meaning of understan&ing or sense. Most clear 1s
Hos. T:1ll, where it 1s said of Ephrailﬁ that he is "like a
si1lly dove without sense." (American O.T.)_ Again Hosea has,
"Whoredom and wine and new wirie‘ take aﬁay the sense." (4:11)
Proverbs has one such o.ccﬁrren-ce, in 8:5, "Perceive, O ye
slmple-minded, prudence; O ye fools, perceive understanding
( 14; A" Q30)." (American 0.T., learn wisdom; in popular
expression, get some sénae'.) The idiom (er ’h\,\"zg :;'VJ‘H

:L,LL stands for "bring back to mind, take into considera-
tion."3 It may simply be expressed with remember, as in
2l Kinés 8:47, "Yet if they remember..." Lam. 3:20 has:
"This I recall to my mind." Is. 44:19 has: "And none calls
to mind." . o .

‘.147 equals as much as att.ent:ion in several passages.

Solomon asks God, "Give thy servant an attentive mind to
- Judge thy people that I may discern between good and bad."
(1 Kings 3:9) The Preacher says, "Also do not gilve your .

attention to words spoken." (7:21)

3Ibid., under QW .
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Before we leave our discusslc;n of .'.l/l( as mind, we may
say a few words about :l:\P, for the :L”z is sald to be
seated in the ). In two passages containing 3.42 and
‘]_"’!P, mental assoclations are evident. One is the Proverb:
"Wisdom rests in the mind of the wise, but in the X1P of
fools it is made known." (14:33). The other passage,
Jer. 4:14, uses the word for thoughts, imaginations, and
attributes them to the lh\P , wahich stands in parallel rela-
tion to j_qt in the passage: "0 Jerusalem, wash thy mind
from wickedness... Howulong shall thy vain thoughts lodge
within thy ‘_’_‘;_"\P ?" Ps, 64:7 may employ :l_"\il in the sense of
mind: "The inward part of a man and the heart (mind) is
deep." :1"_\_? itself is sald to be the seat of thought in
Jer. 9:7, "He speaks peace with hls mouth to his friend, but
in his mind he lays a trap for him." Prov. 26:24 attributes
deceit, and act of mind, to the 1‘_}9, "He that hateth
dissembles with his 1ips and layeth up deceit within him,"
Ps. 49:12 leaves little doubt of :.‘__]E's use as mind: "Their
inward thought is that their houses shall endure forever."

Even d?ﬂ 1s occasionally used as the seat of mental
activity. Knowing is attributed to the WD) in Josh. 23:14,
"Know ( \l"_\:) with all your mind and all your VJ.“-‘:‘;" The
same action 1s predicated of \IJQ] again in Ps, 139:14, "My
‘UD} knows well." Ps. 13:3 brings back memories of mental-
action idioms, "How long shall I put ( 5\"W) counsels
(Y\‘ig\__).) in my V‘E_):‘l 2" Prov. 24:12 is a clear occurrence:
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"If thou sayest, Behéld? we knew 1t pdt;'doth not he that
bondereth the mind consider it? 'aﬁd Hé that keepeth close
watch of thy W], doth he not know?" Prov. 2:10 talks
about "When knowledge (S\N'T) enters your mind (V)'%)_:;),tn
Prov. 3:22 connects wisdom and discrefion with tﬁe Ujé)}, and
Prov. 24:14 says that the mind will have the "ynowledge of
wisdom." ‘ :

:lﬁ? remains by far the most important seat of mental

activity.

B g o e




CHAPTER IV
THE WILL

At thls point 1t becomes somewhat difficult to draw the
line of distinctlon between emotion and will., For practical
purpoées, let us say that will includes desire, inclination,
appetite, determination, attitude and intentlon. . Emotions,
let us say, include grief, Jjoy, anger, hate, Jjealousy, etc.
Emotions are natural and spontaneous reactioné, while the
wlll is an act of conscious determination on the slide of the
psychological part of man.

1I?’\ is in several of its usages an expression which
could be called will. Once it indicates inclination, in

Is. 29:10, "For the Lord hath poured out upon you the spirit

of deep sleep." However, usually as an act of will, T!“'\
refers to an attitude toward God. According to Ex. 35:21,
1t is the !I\b\ which mekes a man willing to perform an act
of service for God, for those whose splrits rendered them
willing brought their offerings for the tabernacle of the
Lord. David asks in Ps. 51:14 for a spirit which is willing
to obey the Lord: "Restore to me the Joy of thy salvation,
and sustain me with a willing spirit ( ET:}:EF} 1!3-\).“

Delitzsch offers this comment:

...with a spirit of willingness, of willing, noble
impulse toward that which is good, uphold me, l.e.,
lending me such a spirit, malintain me 1ln the steady
perseverance after what 1s good. What 1s meant 1s the
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human spirit set free by the ﬁoly Spirit from the

becone an innes Ias it I P e e Ee e Ras
It 1s a man's TUV\ that brings him into relation with God.
When this IS?T is imperfect from God's point of view, God
cen give man a new 1IV). This is expressed in Ez., 11:19,
"And I will give them one heart, and I will put a new spirit
within you." The old spirit was nourished only by egoism
and dissension; the new is to be motivated by love for God.2
God's word comes to his people, "Cast away from you all your
transgressions, wherebyuye have transgressed; and make you a
new heart and a new spirit." (Ez. 18:31) An Isaiah passage
makes the 1:(-\“\ the seat of desire: "With my ‘UJ‘_"ﬂ I desired
thee in the night; yea, with my '[_\':{"\'within me will I seek
thee early." (26:9)

In order to accomplish His wlll, God is said to act upon
the 1_'[:\"\ of human beings in order to influence them to
action. An example of this is Ezra 1:1, "The Lord aroused
the spirit of Cyrus that he made a proclaﬁation throughout
all hie kingdom." Jeremiah attributes the advance of the
Medes to the action upon their SPirit by God; he says, "The
Lord hath raised up the spirit of the kings of the Medes."
In 2 Chr. 21:16, it is recorded that “the Lord stirred up

against Jehoram the spirit of the Philistines and of the

1c. F. Keil and F. Delitzsch, "gibl%cai Cg?%igtary on
the 01d Testament," Clark's Forelgn _C%E_ﬁs_gga rar
(Fourth Series; EdinEurg. T. and T. rk, n. ) in %oco.

2Tbid., in loco.
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Arablans" so that "they came into Judah and brake into it."
(v. 17) Again, 1 éhr. 5:26, "the God of Isréel stirred up
the spirit of Pul, king of Aséyria, and the spirit of
Tiglath-pilneser, king of Assyria, and he carried them away."

:lf; 1s 2lso the seat of human desire and of the attitude
toward God. Deboréh and Barak sang, Judges 5:9, "My desire
is unto the governors of‘Israel"--on which Keil-Delitzsch
comments that the heart feels itself drawn to them.’ In
Judges 9:3 the same expression occurs: "Their heart inclined
after Abimelech." Ps. 62:11 warns againét setting one's
desire on riches. Ps. 37:4 says, "He will give thee the
desires of thy heart," and Ps. 21:3 has: "His heart's
desire ( ZT}E?@) thou hast given him." Eccles 2:22 speaks of
the "desire ( \ﬂ‘\{}).of his heart." God says, Jer. 3:15,
"I will give you pastors according to my heart," i.e., who
will act as I desire them to act. Jeremiah sayé, "But thy
desire and thine eyes are for nothing but..." In Lam. 3:33,
Jeremiah takes comfort in the fact that the Lord "does not
afflict from His heart" (willingly). Ezekiel complains,
"Their heart goeth after their gain."

ian's attitude toward God, positive or negative, is said
to be an action of his f]f?. Negatively, there is Dt. 29:18,
speaking of one "whose heart turns away this day from the

Lord our God, to go and serve the gods of these nations."

3Ibid., in loco.

——
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The -‘14?_ can contain an attitude éf delight in God, according
to 1 Sam. 2:1, "My heart exults in_Jahwe." Prayer is an act
of the will, as is indicated bf é'Sam. 7:27, "Therefore thy
servant has found with his heart to Pray this prayer unto
thee." It was saild of Solomon's wives that they "turned away
his heart" from God. (1 Kingé 11:3) God can restore the
heart to a positive relation with him, according to
1 Kings 8:37, "Thou has turned their heart back again."
Ethical obedience to God finds its root in the :f% it is
sald in 2 Chr. 30:22; the phrase there is "to give them one
desire to do the commandments." When the :f% is in the
right relation to God, it is said to be a "perfect heart"
( ‘D‘i”zv‘_)' :14_;). (1 Chr. 28:9; 29:9) The bsalmist. wrote, "My
heart said unto thee, Thy face will I seek." The desire of i
the % for God 1s expressed vividly in Ps. 84:3, "My soul |
longeth...my heart and my flesh cry out for the living God."
One who desires God above all else is sald to seek God with
"his whole heart." (Ps. 119:10) Negatively, it 1s the :13;
which shows hostility toward God; Prov. 19:3, "His heart is
enraged against the Lord." Jeremiah complained, "This people
has a revolting and rebellious heart." And those who do not
regard God are sald to be "uncircuqcised of heart." (Jer. 9:26)
Jeremiah pronounces the man cursed whose "heaft deﬁarts
( \1\D) from the Lord." God complains that the heart of
his people is far from Him. (Is., 29:13) The people whose
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heart goés after thelr idols and not affer Jahwe are sald to
"have a "whoring heart." (Ez. 6:9)

A phrase occuring with some frequency is "with the whole
heart." Back of the phrase séemsAto be the first commandment,
whereih God requires complete and perfect recognition of Him-
self as the only true God. He annot'tolerate a double
obedience, expressed through :1-471 :147 When the believer
desires God completely, he is said to seek him with his whole
heart (Ps. 119:2); when he bends every serious effort to keep
God's law, he 1s sald to keep 1t with the whole heart
(Ps. 119:34,69); when he asks God with all earnestness, he 1is
sald to entreat Him with his whole heart (Ps. 119:58); when
he praises God with fu;l consciousness and‘participation of

his desire, he 1s said to praise Him with his whole heart

(Ps. 9:2); when a man who has left God's path returns with
all seriousness, he 1s said to return with his whole heart
(2 Chr. 6:38). !
The \d??; is most markedly of all the seat of the will
and desire. The sense of Deut. 21:14 is: Let her go
wherever she wants to. Hannah said, "I have poured out mny
desire to the Lord." (1 Sam. 1:15). In 1 Sam. 20:4,
Jonathan said that he would do "whatsoever thy ‘UB] desires."
David asks the Lord not to yield him up to the \DE)] of his
foes. (Ps. 27:12) Ps. 42:2 reads, "My WD) thirsts for
thee." Ps. 63:6 talks about satisfying the desire. In his

praisé for the law, the psalmist says, Ps. 119:20, "My
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breaks with longing for thy‘judgment.s.“ Prov. 13:4 says
nicely, "His wEJ] desires, but hé has not." Ez. 16:27
brings the judgment: "I have delivered thee to the WBJ of
those who hate thee." Hab., 2:5 says of the Assyrian,
insatiable in his cohquests, "He enlarges his \UD] as hell
(OZ"I &U:j, from /"'CESU‘J, to ask; demand), and is as death
and cannot be satisfied." |

Perhaps drawn from this usage as desire, perhaps, as
Gesenius suggests, from the faqt that \Dgﬂ designates the
vital spirit and food and drink keeps the vital spirit a.llve,4
U'g'__l also has the meaning of appetite. Lam. 1l:1ll uses the
word in this meaning, for \UQ-X can be satiated by meat.
Deut. 23:25 talks of an appetite for grapes. It is said of
Job that his appetite abhorred desirable food. (33:20)
Ps. 78:18 speaks of those of the fathers who had tempted God
by asking for meat to satisfy their appef.ites. The people
of Isaiah's time asked, "Why have we fasted and afflicted

our appetite?" (Is. 58:3) Isalah says of the Lord, "He will

satisfy your appetite durlng a drought." (58:11)

I D o occuré-l in the uses of this
The phrase W] /Ll?:l als

X3l
word. Deut. 6:5 commands love of God with the whole W-,.?::,,

this means in effect with the whole will. The people are

with the whole
told to keep God's statutes and obey them

glish Lexlcon of the
and BO (Boston:

47ilnelm Gesenius, & Hebrew L= o in oon,
01d Testament, translate
Houghton Mifflin Co., C-

d by Edwar
188%), under W31 .
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uj§)} (Deut. 10:12; 30:2). In Josh. 22:5, they are entreated
to serve him with their whole szgj. .2:Kings 23:25 talks of
turning to the Lord with all one's ufB] The usage in
general follows that of :lﬂz QCD:I- and where the two
expressions occur together, they mean essentially the same
thing.

Twice the‘ﬂhﬁi} iy ol S e desire for God. The
first was when David was in physlcal distress in the wilder-
nese of Judea; he cried to the Lord, "My body longs inten-
sively for thee in & land where therehis no water."

(Ps. 63:2) The'Tu)_h is in an improper sense sald to desire
God's help along with the \U??}; what makes the usage
permissible 1s David's physical distress. In Ps. 84:3, the
psalmist says, "My urég longs, yea, even faints for the
courts of the Lord; my heart and.my body cry out for the
living God." Here the desire is for no ﬁhysical need, but

as Delitzsch says, "desire seizes him solely, and he expresses

longing with his whole being."?

5¢. F. Keil and F. Delitzsch, op. c¢it., in loco.




