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Vhorans previpusly mon lived oimply within history,

nboolutely immersed in it, we have now, %o to npealk,

rriscd our hends above the mist in vhich history is

anvelopeds Ya sea the pifdle of history, of historical

Sxistence, oad we see the gin of history and of

historicul existonce. UHe know Adam, the *first Adom,!

enly because, and inaofnr os, we now the 'docond Adem, '3
It is precionly at that point ot which ve stend before the Divine Jogog
thnt ve learn the sccret of our personality.

The sacrat of our norsonnlity is that we have haen

ereatod by Cod in lis inngs, in s Yord, ond we

have Zallon awny from God. Ve cannot unnaalk cursolvas

berauge we are not sufficiontly aurce Jut there !.a,"
ono noint ot which ve are wnmasked: bafore Christ.

The Iozog es Act

f5 the Word of (lod is alveys givon in the forn of event, the Jogoy
ig o tamporsl ovent. In antithesls to the Creek concept of truth, this
trath ig something that happens. In contrast with imouneantal, tineless
religion, it is basod upon the reality and concretensass of the touporal
event. Zhe Divine Jomog 1a not an imnersonsl vrinciple, tut God Hinsnlf,
In Christ we are addressed by the real "fhou." This malcen the Yord time-
1y nnd personz) and therefore sorious.

Brumer notos that the Ohristien religion is besed, in the final
snalyaiz, not upon & sories of events, but upon one single evont, the
Incarnntion. This 4o the ravelation gph gnex, nover to be repentode The
whole meaning of Christian revelation _in tied up with thins ono unigue
avont. Tn this icistinn revelation diffors nbsolutely from all relizion
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that is wmiversal in character. For this event is not nmorely the
atrrting place for faith, tut 1% is the vory foundation umon which it

is builte To bo dotormined by this ecvent, this Word Inearnote, is
frith,d

Josus Christ Himgolf is the Word. God's gift to meu is nmot really

glven in vords, but in 'iiie_,:elfeatnuon. Josus Chrlat, God Hinself in
nersons, is the real g:!.ﬂ.\“ﬂgzd are not of ultimate consomuence, not
oven divine wopds, but the Woxd ‘mglch Ho Himpelf, Chrisgt, is. Ag God
vills to direot not only our t!ﬁn!:lg. wut ourselvas, so in His Word
tio willa to Dapart Elmsalf.'c' .

The real neture of revelation deponds uoon the porson of Josus.
hrist ie the "window®® through which we gee God. The dunlity of His
holaz, the "ivo iatures,® noans siamply the Bternal Vord heas come. The
hunanity meana thnt He has really come. It ticona tha contingency, the
unionennss of Revelation, Tho Divinity of the Son means that the

Presonce of the eternal God is in Hiu.

In tho Logros the person and nessago are one. In thils respect Chriat

is unlike the prophots, and represents & now Ginension in hiatory. The
Word Wt becans flesh is the persomal word of grece, bringing with it
2ight end 1ife, through which we bacome childron of God. Christ ig the

5.;321‘1-: e 203,

6l Brawer, Mog Diving Iamerative {(Philedelphin:, fhe Vestainoter

Press, 1947), pp. 109 f. lorenfter referved to as 2.
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003991-7 His coming 4n Hls work. MHis very existonce is redeoming
ravalstion, olnen Hidls poraon and work are sn indisaolubls wnity.

The Goapel actually conaists in this very unity of word end fact,
of truth and »erlity, of person nnd cauwse, of truth and reality, all of
vhich are elonents vhich outride this revelation are everyuhers separzte.
Chrint 1= the Truth; Dut this Zruth must be understood as 1life, vigorous,
vital, and effective. Thio Truth ia not statie; 4t is on event, 2 deed.
Both of theus statemonts are cqually immortents that He ia the Truth,
tnd the fect that He in the Truth s itaelf en act.® JFor truth is
gsonothing that "hapnens," which God doon. In Christ truth “comes into
baingz.!

lisithor the person nar the wori cmn bo relegnted to a subordinste
noasition. e stutement, “Hog eat Unristum cosposgore, hepeficis ejus
gommogeara," in right, as it io divected ngninst metaphynical pexvar-
gions of the doctrine of (ariat. It 4a wrong if intorpreted as sub- :
ordinating tho doctrine of the Parson. For the real nature of Revelation
depondn woon the Pergson of Jesus. It is nocessaxy, on the ona hand, to
know Jesua o God's cet, ns Him through vhom God comeae It 19 meceasary,
on the other hond, to sco the life of Josus as His o ac-t. since He
would not bo & renl porson if ilis life were not Hias own act.

The Inenrnction snd the Oross must be uaderstood ca an indis-
golubls unity, the Firat fulfilled in the ascond, and the socond be-
glming in the firat. The some wovenont is involved in both, that of
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spenning the gnlf of saparation. The nogtra aasumpolt becomas cleay
only at the cross, we behold tho roal pogtret death g the vages of sin,
03 the cxprossion of divine wraths The cross is the total exorassion
of the life of Josus. All that Christ sald and dld smmat be wnderatood
gub gpaale grugis.’

dagua must flways be thought of ra p Yord=Act of God rather than
one wvho proclaiucd goneral truths of religion. His meassage is insepere
able from His Person, for it io siaply lilc mction dotermined by iilg
conaciousnasns of Divine Sonship His nessage in o nsssianic net, an cet
of cuthority in the eschatologicsl sense, and o self=cuthentication of
thils anthority. It is noaninglons eépart from His Porgon. :

Erumner is ultro-preclse in neking the point that Jesus' teaching
of forgiveness, for exnaple, cannot be thought of as & general tmth.:
Forgivaneas is not & genornl truth, but o “fact” and o "hoppening.® It
is not a logical noceasity for God %o forgive.. Josus could speslc of
forgivenoss only na the Hessish sent by God, as the ono through whon
forziveness tokas ploco, and sa an eschatological event..

Tha Jew lnows thnt a zeaoral statement: 'God forgives

becruse ile is & kindly Father,’ would be & blasphenmy,

& mookery of the holinosa of Godes Thus ho gees clearly

that Fforgivences muot be a definite pot, nnd thet 1t

ct}nmt simply be taken for gronted aion natural rosult

of gono ides of the kindnaso of Gode:

Just as Iew is conorete and personsl only because it is rovealed,

50 thin forgiveness s real only £u it comes through & real divine

Grusa., v 592
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acte’l Js the gulf that sopsrates man ond God 1o rosl, 5o Zorgivenses
denends tho removhl of this obstaclee The cortzinty of fcrglvm;n ean
un];,!' ;Legi.timtcly refor to a divine act of revelation, an explicit
comawnicntion of thisd divine seoret, which takes into account the in=
violebility of the lav no well as the logicsl demands of the holiness
of God.

Thus the nerfect rovelation of forgivoness can only

ba guch ps Brings out with intense amphmsin that it
cannot and mast not be taken for grentedels

In the sano nemer Bruamner atincks all kinds of thinking that cone
fuse special ravelation with general ravalntion. Again and again he
atates that chriu;;iam revolation iz unigue, absoluta.' dociaiva frct.d3
Ho rogaxis the 'mythicnl" element ns necesszary to keep us from falliag
into the sphere of an idealistio philosophy of history. e caphatlozlly
rajocts thet type of thinking which regerds the unique historical aevent
as a non-ensentizl peychologicnl smd' oducational ald to Tadth.

Cheiotionity will have to lose its respeot for abatract

intnlleotunlion and rise above its own sciontific habld

of nind. The conoreto persomal myth ctunot be tranaposed

into on abstract mythe For the childllke nyth of the b
#ible is the truth Shat Wes baen given us by God Himself,

1X5ronnor makes the point that sinca the iew 1s giyen, 1t 1s personal
end existentinl, while the Categoricol Imperative, sinea it osclllaten
batwasn » tinelaas iden, is never personnl. (Ibid., pe 462.) "The law
1a givony it does not float in the air 1like n gonersl idea above renlity;

1% anters history oo a personsl reality.” (Ibid., p. 55B.)

wz.am.. Pe LD,
&WM-. Be 33
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Bruaner notes that it is only hara, where atoraity intersects tine
and ve arve confrontod by the ahsolutely waique, thet we have the ab-
solutely cerions decision. History becomes the sphere of decinion, for
hara flod?s Yord i3 not an idesl, but m paraonnl address.

Tha Chriatian Ymyth,! thot way of thinking in vhich the

Tivine, the Etarnmal, the Absolute, is placod bafors us

not o o more object of contemplation, but in which the

Abgolute couss $o us with A domand for docision; hence

it cunnot be neutraly it 4s no nere mbatract object of
cmtemnlation, but a Person.

The, i.ag'»"n, 8 na Percaoivei Above the Historiesl Plana '

In accord with the fundomentel nrincipls in the Theology of Urisis
that Christian truth is nefther subjective nor objective, but coaes
into being at thet criticel point at which God meets nzn, M1er ia
nost emphntic about making the Doity of Christ o secret of fr}itit. Ha
argues thai, vhile direct commnictation mesns preailva transioreonce,
infirect commnlestion ellows for our activity sni leaves roon for a
decigion of faith. Ho otates that it is central in the understanding of
Chrintion revelation that thers must be the poasibllity of offense. Ha
statea furthor that Rovelation, by its very natura, maand be 2 velling,
gince

Procisely thet which conatitutes the fnot that God really

addrosses ua, in oxdor to: yeveal Himself to us, also mezns

that He does not apank te us directly. It is this very
nearnass to God=-tiiis ebsolute nezrnoss to God—wwhich at

Inide, ve 38k
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the ssmo time constitutes His distence from us.iS

Aecording to Brumier, the 1life of Jegus with His historieal toache
ing iz not the revelation, btut only the "flesh" in which the "iord"
is vovenled. Bolief or unbelief is deternined Ly whother we lmow Christ
"in the lesn® or "after the flesh.' Tt fa mot the story of Jesus which
1s the objeot of fulth, but the revalation of God in the Person and work
of tha lelintox., The Rmeln.uon, tho york of Hevelation, is the vholae,
vhich ¢aamot be perceived in historienl terms at all.

Foith iu the deity of Christ iz the very opanosite of theory. it i3
given in "the sbzolutely daclisivs momens," and 1% involves complete
gurrondore It cannot be kmown except through o speclal dlapensation.

In fact, 1% cannoed Teclly be kmowng it can only bo bolieved., It 1a
aither nn objeoct of faith or & roclk of offmo.]'?

“he ndatorical elements thenselves constitute a aign, o yestigl
divinitatia, but they do not conatitute an event. While the accounts
of the 1! 'e of Christ have in thenm aug_gastionsm of the tranecendent
evt'mt of la Inoremntion, theso esmmot be suld to constitute the evant,
just oo cinglete upon & watery surface do not conatltute the. throwing

of n ato. 1, but anly sugzest that o stone hes bean ctote ifo Hessianic

1651, , pe 33
171b8d., pe 220.

180 thens Brunner lists His lessiasnic consciousnoss, Hia self-
lessnesa o.:i;blnnﬂ with fiis royal sovereign will, fla abaolute self=
possesnion bnd unotery, and the fire of the wrathful Cod in Him. (Inid.,
Ppe 366 ££.) He notes further that the historien is confroated with
certnin insoluvie problans in connoction with the Josus of history that

conatitute n lind of yenticiun for hin. (Ibide, Pe 360.)
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soying, as such, provides us with the mystery of the Porson of Christ.)?
Thoe ebsolutely dooisive element, the Word which the event contzins, enn
be imown only vhon the historicel plene is transcoaded.

The ny-tery lies in this, that, vhilo Christ assuned huaen nature,20
He did not ~goume imnan personnlity. Defining personality as "the real
gelf Y Brw:ner marks this as the dividing point betwesn Chrigt and our-
golvas. Yhile the secret of m:r'pemmnty. that which we can Imow
only by foith, is thet we are created in tho image of God and that wo
have felle: away from Ood and tho tiord, the secrst of lils personnlity
is that fo iz the Divine Person: Since Jesus renlly essumed human
Jature, the botality of humen exlatence, the Ieity really remains a
anecred of frith.

The 1iin of Jesus 4o a0t 2 blend of natural and supernatural

olomenti, o far es the hlatqrical and viaibln oide is con=

eornod it 43 quite naturel ond bistorical.

drunner tokes sherp issue with those who advocate the Keaotic
thoory. Lo chnarges that the Konoals doctrine wrongly stresses the
gqueation of the posaibility cnd the laws which govern the functions of
o divine-humun person, instend of stressing the fact it00lf cc it is

190mmner relates thie with the olnim of the ¥schatologicel School
that Jeoug in His enrthly ministry seld nothing about His otornal being
with the ¥ather, cnd did not connect forglveness with the problem of
Hig denthe (Ibige, Dp. 190 £.)

20Branmer Finda an exegetical basia for his doctrine here by inter-
nrating "born of wmn"!:selgnif:ﬂn'g that the life of Christ followed
& hwwn end neturnl course, and interpreting “bora under the law! as
sipnifying thnt Ohrist Wnd 811 of the 1initations of & humen being and a
historicnl persomality. (Grlztians lql) He notos tha Hew Testnmen&
form Mn the likeness of men' and Min the likeness of sinful flesh.
(*hilimpinng 217; Ronang 813. He also cltes Hobrows 217 nnd %115.)

m-g MMe 369—36!"-)
Elm" Pe 317,



32
presont in fnith, Vhilo Brunnor hinself accepta and stroswas the doo=
trine of the two nntures, ha armhaticzlly rojects the gommnicntio
Jddionaticun me trenaforaing the stetenont of felth concorning tho unity

of the diving with the huamen into o netaphyelenl thea:vaaa Lo agsorts
that this view "saterfelizes” the deity, destroys the incognite, end
rules ond Tnith.

The Sceriptures o not agsert that God hecnmo & mant

Thoze has never beoa any muggention thnt & niracle of

troasformation took ploce. Jut whet is oald 1s thinmg

Tthe “ord hacaxe flosh.! The divine perasonsl authority,

that in which Qod exprogsces Himself ond lHingelf addrespe-

ea ust  «ll thie, in & vy boyugg 211 understending, is

niguent in humen personnl 1ife,~-

For the some roason Srumner insists that the Gospels must be written
by foith for faith. He reagards it oo a denlal of the Blblicel kerygmatic
view of the aim of the Uuanels thnt they ave rogardod o5 histericel "re-
porta, " insicting that

The confusion of tho Cosnel of Joha with nn hiatorieal

dencrintion hen done a great desl to obamrgutha troe

hemendty of Josus Ohrdist by His true Ledty.

Beasath this objection, of course, is Brunnor's feor that the teaching
of the deity a3 o secrot of fulth is underained when the Fourth Gospel

1z »ognaded o5 historicnl desoription. At tho same $ime ho gugzaests

2% 0nmor states:: "I belleve I en presonting tlie meandng of the
Reformell dootrines insofar as Jesus can be lmowm historicslly, 12 1)
for he belongn to the Waman sphere, He is pan." (Ibid., p. 343, foot=

note. )

@311&.. pe 322,
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3
that the Synoptics bo elenred of “mythologicsl catostrophic evontas.'25
Srumes's roal entithosis here 1s azninat historienl positivian,’
which in hias opinion hns obscured the meening of the Christien witness

Juat as dlesastrously as non=historicnl idealism. Heo wnkes much of the
point thnt tho event of Hovelation mst nlvays be thought of 23 n reslity
in = categozy by itasnlf rathor thn-n subordinatod to & univeranl order.
Defininz the "Jasun of history" as Jesus as kmowa hy scientific and
historienl criticism, he makes the apriord agssunption that the Jesus

of history iz not the Christ of faith.

For the historicel stuwient, for the historiea and
biogrenher, He ramains the Eabbl Jesus of lingareth,
or the roligzious gonius. %his 4a the Ohrdat 'after
tha flesh, ! and to knmow Christ in this vay 1o to
Imow Chrint Yefter the flesh,' oven when such knowe
ledge consists in the most yprofound and penetrating
understonding of the personality of Josus. But to
know the 'Ohrist come in tho £lesh’ is to 'lmow Hin
nccording to the Spirit!; this is tho knowledge of
fnith, the !mouledgg of the eternal Son oi' God as the
Hond nado flegh.!

in the somo faahion the erucifixion is & supra~historicnl avent.

It ic not o historicnl point in terms of history in its contimity and
grodations, snd enmot be oubordinated to & universal order. It s =
unicue olement in hiatory, cenable neither of extenslon nor repetition,
sinee 1% invelves tho aterna) vhich is above and boyond hiatory.a" It
bolanzs o the same "dimomsion” to which the Croatien, the Fall, and the

@5.&&-- pe 42k, Tootnota.
26&&" :'?. 3%.
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Resurroction bolong.

It would bo obaurd to nayt in the yonr 30 tho Atonement

of the worldd.took nlace. But wo ann sayr this event,

which those who kaow history toll us probably took place

abmt the yeay 30, ia tho some as that vhich néa imow

throngh fndth an the Mvias Aet of Atoneonent.

It is by this lncognito idea that Brunner explains the transition
batwoon the tonching of Jesus, which contoins no Christolosy and the
teaching of tha church, which in Chirlatologiecal throuzh zni through,
The »woint of tranaition is the Resurreoticu>? Boyond this point the
Lnsstlos aze no longer intorested in the historical photograph of Christ.
They beor witness to the vhole revolation, incluilagz the Yord in the
event, Tho Apostlem, with the Prophets, give us the true Cariat. ¥

The Resurraction, es the mirmcles performed by Christ,’? ia mot

to be thought of as a "proof! for the failth. Easter s not "en historic-

falth, and thms allows for no objectivity. The Apontles never tnse the

I
al event" which oan be voporteds The event of Yaster is addressed %o
certninty of the Nesurrection upon nn empty grave, and ell of the

witnegses of the Reonrrection wero dlaciples or bellevers.

281133, , pe 504

2%mat in, the wholo conflict botween tho "religzion ghout Jamag"
school and the "religion gf Jeous" school should ba resolved hore. Kuowe
ing the "iora" vhich the event sontained, the Apostles ainply proclained
this, The New Pestenont student who regarde Jesus slwply s one who
proalained genoral traths of religion ls wilfully blind.

Soﬂg De 431!

3Lymnn tates thet in his enrthly minlstry Josus proved HKls
authority, JE :!mt the prinitive Christian tradition wes absolutely :
right in laying so much stress on the agtuel mirvaclos of Jesus, although |
the church was ‘not frea from the thirat for tho marvelous agninst which i

Jeaus warned iie disciplese (Ihide, Pe 558.)
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The Rosurrection must not be made & praof for faith, It
&0 cortainly a 'praof* to tha faith that alrendy exists,
but it is no preof for ono who 13 not already convinced,
and falth 1s not bused upon it. For faith i based on

notidng but the wttngns of Christ, whom fzith knowse to
bo the Yord of Goded

he Dualism of Holinens axd Love in the Croas

Frumer rogerds tho Cross as thot event in vhich God makas kaown
His holinenms end love sirmltaneoualy, in an absolute manner. He nireas-
ea the dualisn of inflexible righteousncss and trenscondent lova that
is brousht inte foons hero, and argues that thic dunliom cannot be re-
solved or changed into ono synthetic conception without tha loss of the
soriovwncss of the 3idliecel lmovledgo of Gode Ho develops his thought
on the Atonezent in antithenis to that modorn thouzht in which Godls
holiness is swnllowed up in His love, and the ideas of lovo end fore
glvaness ars dazlt with without the necesanry correlative idess of
Judgment and holiness. :

e truth that God is free, persomal will $s not more important
then the tmuth that God is unchangeable, invioleble will. The holy
will of law :l.s_ the aspact of Divine lrfajesty that iz turned toward us
and thnd sewwirates God from uas. It cemot bo explained away, for,
connected with the glory of fod, it is the beoalo For the rule of low
23 a ywiole,

God connot conge for o mosent to maintuin His purpose un-

contitionally; if ho were to comse o will for one 1:_m§zmt.

tho waiverse would collapse; uninaginabla cheos would roign.

fhe world .is brved upon tho fmod that this will, this holy,
porsonzl will, cannot be altereds The glory of God is the

321p42., Pe 579
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