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OHAPEER I

LFERODUCTION

" In "The Church in the Purpose of God," & panphlet writton in
proparatlon for the meoting of tho World Conference on Faith ard
Order, to meet at Tund ifi the summer of 1952, Oliver Tomkins lists four

"$rons-aonfecalonnl® tronds in thoology todays

le Theo Church is neoopting tho methods of scientific
scholarship and thoge of critical, litersry, and historienl
avudy which have vindicsted thenselves in the intellectunl
ﬁﬂm-

2« Hany are recognizing the error in the liberal nmovement's
botreyal of the Christian frith toa the assumntions and
conclusiona of seculer geientific hwmanisn, mad are attempt-
ing to develop a Blblicsl Thealogy that recognizes the unity
in Bidliez)l rovelation and attempta to recover the distinct-
ive outlook of the Biblo..

3« Under the influsnce of Fasesl and Kierkegaaxrd, there is

on existentinl movonent in which there is an aversion to

nbotract systema, and a vreforonce for parsdox and @lnlectic.

L. 9Ynere is a growing confessionaliom, in which churches are

beconing more aware of thelr mony tradltlons, i:ui ere orsealsing

thengelyea on & worlde-wide confessional Wnsis.
i b Bmmmr, profensor of Theology at Zurich, hes in his doctrine of
Hovelation cach of theso four emphases.

The 2im of tho Swiss theologizn is, first of all, to formilate &
doctrine of revelation that recognizes the legitimte clainms of sclonce
culture. He nttempts to formulate the Biblicsl dectrine of revelation

under the sssumpiion that the Bibhlical world-view, cosmological end

IPu'bnah_ed by the ¥orld Counsil of Churches (Wew York, 1951).




hiatoricnl, hnas gons for good. e tnken it a3 o wellwgrounded hypo-
thosis that’ the origing of humonity csn bo traced in & more or lesg
continnons nedigree book into the animal sphere, and that most 0ld
Teatumont pro=hletory in sythology. Ho accopta cu valid the clain of
highor aritics that, from the stondpoint of history, the fourth Gogszal
is much inforior to the synoptic tradition, nnd that oven the synoptic
tra.diﬂ.t!on in very unmlla'hlo.z

Srumnoy oppoges the dabjoctivization .oi‘._ﬂle Christien faith that
hea brought on the diointegration of Protestantism; and, following
Bnrth.! demands & rotura fron anthropocentric religion to the revolation
of the living God. He finde tho real frontal attack of tho l':lmrc!i_ to
be on'‘man's colfsufficlency and his delfication of his ©go, and ho
demonds $hat Christizan theology rezain in conflict with the eutononouns
will of man. Tor ho finds in the korymw of the Cross that which
slays mant'sc autononous oge and nnkes men willing to enll God Loxlsa In

.arny reapacys he stonds gut fomidably as dofonsor fideil.

Bromnerta ain is to ndvance o Biblical, cxiatontiel interpre.tntion
of tho. Chriatinn foithe He advocates & doctrine of Revelation that
inoludes the wvhole of divine activity for the ualﬁ.tton of the world,
Claining to got tho gonuinely Biblical underatenting of revelation freo
fron additions =nd ascretions ha'.llwed.br tredition, 3runner advocates
the ides of 3Biblicsl Revelation as "truth as encountor,® brinzing about
o peraon fo poreon relationship., Ne inaigta thnt the lmowledge of faith

‘2mil Srumor, The Hord and tho ¥orid (New Yorks Charles
Soribnerts Sona, 1931). PP o8 £,



3
is foudnnentally different from rational knowledge, since 1t is trath
thnt "conoa into belng® whan God meots man.

Contznl in the problems whioh Brumngr faces is that of velating
bin dontrine of "tmth ms encomntor' o his thristologys Brumnsria
rojoction af the orthodoz updersinnding of falth lends hinm %o a right
uwnderatending of Cospals as tieltton by faith Lor faith. At the sano
time 1¢ londs him into aomo ather arbitrary thought on "incognito
prineinles,” secording to ihich he is foreed to rejesct the Forthonc-
poneais nnd to roconatruct the Comnela. lesawhilo;, in 2 polemicnl and
cnologotic treatise on tho atonenent, Irunnor migoes the centrel low
Testenont axls, And almost completely forgetn the Sacrausnt.

In thiz thenis I shnll attempt to chow points of correlation
betwesn Bromnorts gonarel doctrine of Revelatlon and hias Ghrdstology,
with the criticnl immlientions of the first upon the second. %The
gazond chanter will ba 2 ravieﬁ af the centrel emphnses in Irwmer's
doctrine of Hevelation. The thimd chapter will be & review of Drumerts
" Ghriatolagy in rplation to the comtrsl points in chaptor two. The
fourth chaptor will omtain a brief discuseion of the pointa of rolne
tionahip betwasn ohnplers two and three, which will touch upon certain
pointa of his strongth cnd werltesas \




CHAPIFs 4T -
WHVIBY OF BROIAZR'S DOOTRIHS OF VALATION
Why Cod Ravesls Hingelf

Locording to Brummer the firet question with which the doctrine
of Rovelntion must do2l is "hy does God rovenl Hinmoplf?® The angwar
thet ho glivos 1s "Go& wills %o Ympart Himsolf bYecsuse e is Ifoliness
and ‘Lovo."l'

Aronnor states thet fron the standpoint of rovelstlon the first
thing to be s2id ebout God muat dosl with Hia novoreignty or holineas,
¥ notes Dwrthor that originelly the word "holy" had no ethicel commote~
tion, tut rather eizmified that in God there is that which distinguiches
fin from everything elae, the transcendenco of God in His very nature,
aa the "Wholly Other.! The word "holy" conuotod the ildea that the
Croator hag no troce of "tho world? ar the creature ia Himself, and,
aonvorsely, the eresture has no trace of "nonecreatureliness,” or
alvinity.?

There is in Cod's holineas that which may be tormed His expanaive
and inclusive movement. #o the God of rovelation He iz the Cod who
earen absolutely whether falgehood or His mm orevails in the world

of non. Ko iz not & statie belnz, ut revezls Himself that Els nane

Ght) Bronner, The Christisy Jootrine of Ood (Philedelphiai The
Wostmingter Pross, 19:7), m. 199, Hereafter reforred to ae LG

Z1vAd., ppe 157 ff.




3
aight Be Jmowm snd thrt He mizht be glorified. He willz that all
orontion should be filled with His glory, ~nd thus should have a shere
in the quality which ic His alone, Thin holinesa of God 1a the basis
of Bia solf-commniention.

While historicslly and actually the holinens of God is percsived
ﬂx'st, it is complated only in the knowledgoe of Ils love. Iove iz not
2 quelity or attribute of CGoR, but actually the very nmture of God. The
ntory of revelation in Josus Chiigt, the Orucified, defines M
the meoning of the now conceptions love, which 1s Agane. The Lzane of
Ged craates value rather than gecking it. It is unfathomable, ummativat-
ad, and incomprehensible.

Only whare Holinees is the presupposition of God's giving litngelf
fraely, vhers $ha Holinoss of God and the judgment upon men, which is
its vesult, nro taken seriously, crn we hagin to sce the unfathomable
mature of Yhe forziving love of God, and thus understand His love as
Ageva. In tho paradox of holiness 2nd lave God reveals lHimself to

Jimil Brannor, She Haddator (Philsdelphis: Wectminster Press,
1947), p. 409, Brumner emphasizes the point that tho Bible is the
Dook in which the glory of Cod 1s the firat concern, ond theo salvatisn
of nen comes second. %This emphasis, he contenda, is tho only safe-
goard ngeinat Ritschlicn praguatism, which plsces ann's self-end in
the first ronk and God ntuplv as the one who guarantaes this end.
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st God?s will to Xoxdship moints to His will %o felf-commnication,
iz love in which Hips holinoso ia fulfilled; and His love points back
to Lordshlp =c its presupscaition. Brummer rogords the accoptanse of
this dunliow oo cssentinl to the undorstanding of tho revelation of
God.

Yo connot rightly umlerstend the love of Gode- that i 3o 88y,

underntand 1% ae freely giving love==if we do not undorstand

it ag the love of liln who unconditionslly wills to be Lozds

ner can we rightly understand His loxdship in ony ultimnte

senan 1 wo do not understand it in zelntion to lis loving

Vill. 3Both oxist necessarily alongside ench other, yet not
forelgn to nne anothes but one in raference to the othor.d

The Revaelation in Creation

The original revelation ia orention alrnndy pocsesses the
“forth-going” cheractor of God. In ths reveletion in creation Godls

tranncendones i vevauled, and o cortnin Imowledge of his low is

"".’Jrumer no% only denands that the Chrinti=n should not be
offended by the poradox hero, bub ssterts that Christlan Theaolozy must
be muleratood an neceszrrily dinlectiesl, aince all swosch shout God
is nocensarlly naradoxictl. "It in only by menns of the ccatradiction
between two idens, God and Han, grace and rosponaibility, holineas
enad love, that we can aparehend the contraldictory truth that the eternal
God entars time, or that ninful men i3 declered just. Dialectical
Thoolosy 1s the mode of thinking which defendc this paradoxical
charaoter bolonging to faltheimowledge from the peradoxicul speculation
of reanon, snd vindicntes it sgainst the other." Full Bruaner, ghg,
Hord and #he Horld (Wow Yorks Charlea Scribner's Sons, 1931), ps Ge

57311 Brumer, She I Huzon Encounter (Yhilsdelphia: The
Yegtainater Pi-aas,'!.%j). Pe 63, linrenftey roferraed to as UE.
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6 Zub this rovelation in creation has no saving significance.

glven.
For it is an integrnl nart of the sin of ann that suppresses avean the
lmowledge of God which begins to dawn on him through this revelation.
Ia tha sinful humen boing thia Imowledge alwoys becomos tha source of
the-vonity of idolatr'y'.7
The ravolntion in creation is lmportant Bocsuss only through it
usn becoses o rosponalble Voing, o belng relnted to God, o being
rozponsible for his sine It o cigalficant in ite relstion to the
; vovelntlon of God in Christ. Unly the man whose oyes hove been opencd
to the particular histordesrl Yord of God. is able %o seo what God shown
in lle Vovelntion in creation.
“hn gane eternnl doxd of God manifests Himsslf in the woris of

cxeotion and suenkg o wa in the Incurastion of the Son. But in the

worko of evention the revelation in ionersonal nnd luperfect, while in

@ Grnil Bronnor mgaﬂgg and Reagon (Vhiladelphiat The West-
ninsteyr Mraas, 19‘465. poe O £f. Hersafter reforrnd to as HR.

70m the bnsis of dinlectical nrinciples, Bramner insists that,

gince sin imnliag a contradiotion, it proaunnoses &n oripinal ravelation.
{Inid., me' 26} He elaime to bo in line with Reformntion thought and
Seripture on thic point. (Homans 1318; John 1:4,9; Acto 1417; 17:27)
o gintes that Xarl Barth's danizl of the revelation in creation comes
£ro: hig failure to nnake o ohayp Alstinction betieon the po
 Begpzconll end the nrinaining gngondd. "Bocnuse he keeps thinking that
racoznition of n rovelation In oreation must imply the Yescognition of a
naturel Imowledge of God, nnd bectuze he cannot abandor the axiom that
there is one rovoalation, and only one, Sarth turns the true statenent,
10nly through the hiatorical roveletion of the 01d and lew Covenant is
sinful men 2ble to recognize thd originel revelntion in creation, which
iz concesled from him by his oin,! into the orroncons statenent, 'There
iz only one rovolatlon, the historicsl one in Ghriat.'™ (Ibid., p. 77)

I S s T




the Incarnation tho nmessage is personsl and perfect. In “&he ravelation
in the creatlon wo know only tho Deus absconditus, Hin who gives and
demznds law, the wrathful Ono. In this sense God'a woriz in orontion may
e sld both to revesl and concenl Him.®

dJust =0 onn canmat arrive at a antarel knowledge of God through the
revelation in crection, ho ctinnot come to this lmowledge throuzh any use
of naturl renzon. Whother or not tha proofs for the existenca of ‘God
heve eny voelidity, the content of the knowladge sscured by thase praofa
is uomethin,e quite different from the Imovledge of faithe? Tha God of

nroofes for the exiatence of fod is not the living Cod, ut an intellect-

unl abstrnction, an "Idea," an "Ahnoluts," an entity which mny bs brought

into nzrosment with the CGod of faith, btud which 1a naver tha God of falth,
Pantheion, Snsculativo Idexlicm, loini, and all paths of rational theolosy
nover lesd to tho God who forgivea sin znd enndles us to reslize His XKing-

dome For tho cnme renaon-also men eannot find the revelation of God in

nyoticlan.

A thought-of Ood is nover Jorde He does not stand above the world.1C

Beforoe we ean know God God must pive ws & revelation other than that in
erention. Nefore wa ozn kuow God Ho must interrunt tho monologne of our

thought on God, of our mysticnl Feeling, and eddress us 2s "thou."

a:ﬂ' pl 170!

%, . I
1005, v 25,
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Rovelotion in the Chriatian senso elunys neans aumﬁhing: through an
net of self-impartation from cutaide our range, in which Cod glven Hime
gelfs Rofare Ued spenks He is an abnolute m'ntar:r.n

Thae wigh the ravelation in arentlon, but without tﬁu personcl Vord
of Upd, nan ranning in tho stute of rebollion sapainnt Cod. He lives in
uct.iva ¥ohellion, unbolief, ingrstitude, nnd apostssy. As one wvho 1s
decelved, he cnnnot perceive God's truth by hic own efforts. 4o one
in tho strte of zin ond gnilt, he connot have commnion with Goded2 Iin

salvation nust cons frou oudside him,
Havolntion e Yvont and Self-illizclosure

Bruaner conslders 1t of cantral importance that in our understanding
of Rorelation we rocogulee God as making Himzelf kaowa, not in doabrine,
but in historical action. Tho Scrliptures of the 0ld and New Teatanmants
muat nevar be thouzhtt to constitute the Event of Hevelation. TFhay ave
hman tectimony to divine truth, and, as such, heva only an indirect
cuthority. The Serinturas are n litoreture end = history. They cre
fmsortent fnmsmuach na thoy bear testimony to the maique fact of Chrlat
and tha etermnl purpose of God that trangcends history. But thay must
never be confuzed with the Xvent of Iivine self-communication itsolf.l3

Hiztoricnlly the rovelation beging with tho Old Testanont and the

Wingd,, p. 21.
1250, pp. 219 £F.

i@n Brunaor, Tho Hediatoy (¥Phlladelphia; The Westalnster Press,
154%7), pe 508, Herenfter refdrred to as H. ‘



10
divine revelntion to which 1t beors teatimony. ¥ She 01d Zastement
ravalntion la differsnt from that in tho lsw Teutamont in that 1t s
the proparafory, transiont ravelation, not the £imal one. This givas
it 163 porticalar importonce and its spealal limitations. The 013
Tentoneat nessage 1g not ths same as thet of tha ilaw Tesisment, in
anite of the fact that God rovenls Hiasolf in ‘bat‘n.u_

The deeisive cotegory of all 0l Tentanmént Revelntion iz wopd and
£ob.  Xoth together constituts the historde revelation. Thio spoalking
znll neting took pl=zce in » chain of gvents in which word ond act were
fazed iato sn indigzoluble unity. God spedlcs in the lengueze of ncts,
vhich nood the actusl word of en ﬁtnrprjol‘.er. but which form 4ts firat
part, itz authority. find, conversely, the prophatic word creamtes
history nnd works 1tsolf out in the event,

In the (ld Tostament the lMoxd 1tself 1s ovent. It iz mi an iden
accessible to Inman readon, bub rather it is o miracle in itself. It
is not something which is found, but gsonmething which is communloxnted.
The Yord is the tezching chout (od, the world, ani men. It is the

1“&. e ;:,1 27,

lszrmmr ig emohatic on this wiat. Accoxding to Zrumer, tor
makza the 014 Testawment revolation and tho Nov Testanent rovelation the
grze maene o £211 into the "old orxthodox, intellectuallastlc, nonhistori-
el error, anmely, that revelation in equated with dootrine, and that
the doctrine can only Ys gnn, & migtake which has contimaally let to
this overeaimplification, and has blurred the dintinqtic temvorum."

Ibide, e 83.
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divine doirmnd for ropantanas and obeliencos In the enxly hiatory of
Isrsel oven the Tormh is interwoven with tha divino working in histozy
85 £ grooious ruvolntion-ls The Yord is "saving® hintory. It i1s always
seli=preosentation, @ coming, eund in thin ponse is alweyw :%nnianif. aven
thoush it does not proclzin tho Hosolule The eoxpllicit ilesalanic
Provhacy grows nmatuwenlly out of thio word. It is concerned with the
goal of the Hule.of Bod, and of complete comsunion with CGod.

The "anae? of Ged in the Widden center of ths rovelation of the
14 Tastanent. In lis word Cod says yhat he iz, but in lils asme Ho
disclaaon His secrot nwi makes Himeeld truly fodde Ia tha "nana! is the
union off holinean and aelf=affirantion, and of sclfegiving and mercy.
Throush tho e He makee 1t pogeible for men to enter into commanion
with Cade  Henoe 1% is by the wveliling of the nystery of Hia Percon
it Mo oateblishes His Covenmnt, the name bolug setually whe Tundonent-
2l oot of the wvhole higtory of rovelation. In His nome God is Bore than
o suraery of His attribvutes. Io ia Himgelf.

Of verticular intersst in thic dislectlc of mystery. and ravelation
1 tha iden of the "fece! of Codel? Tha fact that God maveils or hides
Hig faoo iz more than o genersl dlspositiony it is nn act. (Gad'a
Veountonsnee" menns tha God who graclously uaveils Himeolf (o mon and

gives thon o share of His Divino Miaht ond glory. The nesaing oscillates

wm&_o. Phe &6 s

1745 en oxsmple of this, Brunmer cites tha pacsage in Hxodvs 33,
where Cod acyst PPhou shalt see Hy bnck, bub Hy face shall not bo seen.”
e notes also the duality in the revelation (o Isalch. Xbide, »e 9.
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betiraon reclity nnll & mere manner of gpesche It 1o the begimning of tho
concept that ronchas fMall; conarete reality.in the How Tozbtrment.

In the 01d Tegtonent Revolation the £innl unity is misuing. Word
wnd event are atill soparnte. The word npoints $o o .‘.’a:'r.g:\. Yat e Him-
o0lf iz not presont in f.he' salf-comauniq'auon. Shere ara zndovy ple=
turas, bat the faece of Cold, the Vivine "Chou®, tho Inenrnate Yord, ia
only voalsed. 511 of the nigng of the 01d Teatoment otill noint $o the
danisiva ravalation. The Hew Testanent Ravelation Brings in Jeaus ag the
£innl vevalution. In Jesus thore 1a thot unity vith Hin who sposks in
the origiand revelation. Falfillmant tekas the place of promlage. The
ward and act becon? one. The Kinmlom is preaend. Christ 1a rovezled
nn tho Hosainnle King, the fulfillor ani the eand of the Isrnellitic prieat-
hood end ancrificis) syatems Tho sacrifice of Uhrist tzkes place as tho
amter of 211 rovelntion. Tho word, the act, the nome, and the face of
Gat boeonn & reslised unity. God 4o glven & roxl, parsonsl nemes

The hiatoric revelntion af Jhrist is completel by the aposiles.
Vith mesonges thet point like readii toward this centor frem diffarent
angles, they complato tho testimony to Tariat.!® Witnesses of the re-
purroction, endowad with anocinl suthority by the Holy Spirit, thay set
forth the nessnge of Chriat for the later witness of the Ghurch. The act
of hintoric rovelation ia comnleted hare, whove it beconea tha !{ﬂmrledg@
of faith, the confegnion of falth, and the witness that creates fnith.

Hava Revolation beconas tha word of God in the marrower senace

®15 18., vp. 171 £2,
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Ravelation Cnrried Through-the Church

fron this point the G.hurch. based upon ,the epontolic word, l;amms
the bridge that carries the revelation of Carlst through the ceﬁturiu.w
The yiva voz gnolanin unkas t'ho ¥ord a presont avont in every generation.
The OChurch formes the canon of Serinture, 'pr!lnn.ﬂes the word of God, 1.0,
Cheiast, ond hands it on in .thn thmlog!.cs'-'.l- vork of translation ia erch
BfCe

Tho suthoritetiva word of the Chureh, that vhich creates new life,
is that of public prenching. This word is prenched vherever Christ ia
proclained in harmony with Scrintures and in sccord with the oﬂgi.ml
cormaiasion, The Yord of Chriast is prnn!ls vherever ¢ convinced Christian
in opokan testimony hands on the mossage which he has received.20
Authoritative pronching has as much »ight to be called the woxd of God a3
the word of the 3ible.

Brunner davolops the yiva yox eaclesia in sharp antitheais to :
fundamentalisn and vhat he ragnr.ns as a non-historical emphasis on the

191p343., pp. 136 £f.

20nmunner notes here that the stotomant, "We have no
Carist apart £rom the Bible," is txue of the Ghurch as a whole, but
only indiractly truo for the person who receives his faith from another.
Ko comnents on the anti-Donatist dacision of the church, stating that it
was 1ll-ndvised of Melanchton to introduce the prineiple into the
Augaburg Oonfession, sinco tha legal comalsglon of the chmirch c=n nevey
impnrt the authority wialch the Holy Spirit alone ocun give.




%

31ble.?! Ho charges t}mé fundementalion deifies the "letter” of the
Bih:.l.e. as 1f tho Solrit of God were imprisonsd within tho covers of

the written word, forgatting that, insofar as the Bible is only the
neang of the reel word of God, Josus Christ, fundanentally it stands
upon the sume level ay the witness of tho Churaoh. Ho asserts that thae
aon-historical, abatract character of this viev indicates that it lacks
o sense of comvmanity.

According to Brunner, this viow, introduced by oxthodoxy for
soourity and polenic ressons, is wrong also in that the doctrins of
vorbal inapiration cammot be regarded as en adequate formilntion of the
authority. of the Bible. He liluts & nunmber of reasons for thiss

1. The doctrine of verbel inspiration iz a produnct of
Iate Juldnion, not of Christianity.

2. &5 Tay aa the Twolve Apostlos aro concarned, 1t moy
be that vo have no .authentic writings of tholra. The
Church of Oheist 1a not based upon tho written word, imt
upon the ornl worxd. ,

Je The Avostle Paul does not cloim that his letters were
written by vorbal inapiration, but rather peraits us to
goo the natursl human way in which they were written.

4. Humin research, such as Iuke mentions, does not exclude
inspiration, tut it does excluis zutomatic dictation and
verbel inapirmcion, with its claim to auricular divine
afallibility.

5« f(he fospel aacounto have such inconalstency sad error
that st the prescat time only an ignorant or insincere
person ctn produce o hrrmony of the Gospels.

2lmct is, that understending of tho Bible accoxrding to which
it ia regarded as & divine omcle of doctrine, as tho Indian regaxis
the Vedns, snd the Hohrmuodan regaxds the joran. Brunner views higher
aritician ns the savior.of the true Biblical feith in making this
viewpoint untensble. Emil Brumner, Thg ¥oprd and the Yozld (iew Yorin
Charles Soribner's Soms, 1931), pe 109.
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Brawner oxelts tho kerygaa, the Living liord of the Chureh, in
sharp antitheals to the scclesisstionl traditionelisn of the Eomsn
Catholic Chureh,? Hore collectiviam end institutionelisa take the
pleace of the individnslien.of thoss who make the Bible alone thoir nora.
Tho pope in in effent raniced shove the suthority of Rovelotion. Falth
iz related to the clhurch and her tedching, oml to Jesus only insofar ag
tho churah poiats to Him as her source of authority. HSalvation ia in
the clmrch'a power. JAn authoriterion principle of the obedience of faith
springs from false humen objockivisms A systen of acolesinstical aseur-
encos offora 1tself a= a secure huwman possession, appesling to man's
desire Yor & feeling of seccurity, but subverting the meaning of true
Biblical falth,

Bruooner finds tradlitionnl. orthodoxy gnilty of the scne false eccle
sinaticion sud falae falth‘.zﬂ Emphasizing the viva vox as of central
imoortance rather then the gromes, Brunner considers tho doctrins of the
divine infellibility of Serinture texta & parallel o0 the infalliblility
of the pope. He finds tha church guilty of equating & speocific sccle-
gslasticel doctrinal system with the Word of Gode He marks it an wrong

22&. e 129 £, Brumer makes the point clear that the total
epostolic witnasz hes & fulnoss oxtd complotencss precisely in that
variety by which 1t 4mnascends all theologlenl systema,

23@. PP 23 ife
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in holiing to & type of Docatlsmy25 twrning the historic rsvelation into
a tinolens ayaten of truth. TR

Zho ovil in both gyntems, necording to Brammer; i1a that fruth as
Hiden™ iz subntituted for trath as "ensounter,” and Cod's Vord is
equabed With doatrine: The Clmreh must not nake guch A coneasalon to
Grack philosophy &s to newsit the hintory of GodVs dealings with wen %o
be tumied into a coucent of eteranl truthss The Yord is officacious,
bub dootvine is note God's Ward is not A syste: of truth, but = parzonzl

26

adixnage Tho proclaration is not catechatical instruction or dogwaticn.
Tha message that sasks to indtiate feith i vastly different from doctrine
al preseatoiion. Froclomation is #n event of n personzl charactar that
movas ount of faith iato falthe Only he con apeak thls word whe has heen
gripped By it cnd tranaformod by 1t.

Theciogy snd doctrine have thelr place in the Church.®! A3 an organ
for excaination and clarification, thoologlenrl redflaction unon the doctrine
al contont of linly Soriptures is on oeccleaimsticel necessity. The Church
© ghould have & confesalon, to bn used as a Mpaseword," & "banner,” or a
Yzignpost.! Insofar wg the confession has a proper stabllity in gorm and
elonticity in Interprotation, it is indeed not without purpose. Jub

Unure dootrins” must never taks tha place of the kervas. For ths Vard of

25m. gllusion hore io to the teaching of the Docetists that as the
masan naturs of Cnrist was only opvearance, 3o the husan aaturs of the
writars of derinture was oloo ORly RPRESIANce.

2625‘1; Be 17‘-'-.
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God is nowar, as doctrine, an impsrsonnl-objective word.

Thiz 4s the corrantion of falth by Orthodozy. Faith has
bacone a dootrine, o mattor for the intellect, tha play

of thought, scholasticismesss The dinnater 1a dus to the
foet that dogn, the more intellectunl ozprasniogaof the
divina truth in Chrint, has 1%aelf boon deified.

Brumnor narks the third deviation from the right path as myaticlsn,

the ﬁorﬂoncy %o ignoro the medincy of historic revelation. This subjoot-

ivien, anringing from men's urge for frecdom and spontanoity, is closoly
comeocted to tho very eassence of sin.2? In 1ts sole omphasis upon the
Ghrist that is born in the heart, on the "immer light," and on the total
indopendonce of the individunl in religion, it beres with rationslism
tha deninl of the Christion f2ithi® Por in opmosition to mysticimm
tho Christion faith ig n hictoriec faith, and so it must be undeorstoods
The Swias theologlan finds tha solution to this fatal antithesin,
objectivian end subjectivian, in the dialectic of the Reformation: Kere
the epistomological concept was alwnys two logicsl contradictoriesi the
Yord of God in the Bible and tho Witneas of tho loly Spirit, both of
thage understood as a mnity. The Biblicnl truth is taken here as the
Yord of the living, presont Spirit of God, through which Jesus tzkes
possesnion of our hearts. Thers is a peradoxicel unity of "!oz_'d and

Svirit, of historical revelation and God's conteunorary presenco.

2%, pe 595
zgm. pp. 26 f ®

305mumer notes that the subjective interpretation of the faith
of the Clmrch by Schleiormachor, vhen closely exaamined, tonds to eapty
it of content completely. In the sudjective dissolution of the
Chrictiun doctrine that followed him the comcorn ¥as less and less with
God's revelation in'His Word and nove and nore with religion.

m-y noe ££.)
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Brmmer calls this the seoret of the Reformntion the$ rensws Bibliecal
falth, Just ac he finde the clue to the fandawentzlist's and individunie
ist's viemoints in that each apringe from n wrong emphasis agninst a
folue antithesis.

The mensige of the Church, as it has been atated before, is the
koryene, the proclenmtion, the spokon word of nane The Church alaoo
carrieg the Bavelation of Chrlat through the yerbum visibile in the
Sncranent, in whieh Christ given Hinself in synbolic action through
the channels of sonsesdt A $hird way of the rovelation of Christ 1s tha
gpontancous axpresaion of His mighty prenence. Just an the Holy Spiris
is not only Tencher, tut also oer, so divine revelation in the Clmrch
trlzen nlace vhore Christ through the Holy Spirit sa £ills and moves men
end vomen that thoir "hoing® ond "doing® bocome signs. T'ms in 2 gonse
o nimple service of lave bears the stamp of revelation. Tha Jynanis
and the Logos bolong togother. - In theme threo ways the Chmrch confronts
the world with the Hevelation that has bheen entrusted to it nnd completes

itn vitnoss.

311_@. npe 162 £. EBrummer gives a total of one paragraph to the
discussion of the Encrmnent, in which he attempis to cleer 2ld
controversy with the remsrik thet the presence 1a #in the romeabronce.”

3% anmer 1ists 1t oo & weaknass of the Church thot in the strugsle
for purity of dootrine it sonotimes forgot that the utmost purity of
doectrine is of no wuse unloss it iz accompaniod by tho pover of deeds and
purity of will, Ho.cites I Corinthians #4120, (Ibid., p. 162.)
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Yruth as Yacounter |

Agcomiling $o Nrummor, zn assantial nart of the doctrine of
Revelntion has atill been loft out at this point,. Aa 1% has bom |
sugzzasted in connection with. the Reforantlion &inloctic of Vord and
Spirit, the doetrine of fevelation includes the reception of Revelntion,
£aitha33 On tho busis of Colousians 1120, Galetiens 1115, and John
T2, Brumer insists that there is no distinction batwoen the subjoct-
ive ond objective in Revolation.

It io poualble Yo masert aboolutely thet the spiritunlity ‘

of the Christian frith is ovident in the fact that in it

the solar tenslon botweon the subject and object is
complote; falth is nt the same tinme the most objective
thing there 4z, ¥erbug axtemmue, historic feot, snd also
the most subjective thing there can bel UOod's Spirit in
vs; the verbun sliomsih and the Vord as Cod's own voice
gnealcing in the hoart.k

Revalation actunlly consiatn in the mocting of two subjectse It is not i

e fact, tut a fact plus illuminstion, that disclomure that makes tho ,

faot imowm. . |

Thas in the d«'sutr:lnu of Revelation a thixl element tales its place ‘
bostde Soripture nnd the Chudoh—the witness of the Holy Spirit.d since |

the Christian faith ie not falth in the closed Bibls or in an authorits-

33Brumier usen the analogy of 1ight to 1llustrate thise "Tho fect
of 1lluninntion is nn integrnl part of the process of ravelation withe
out thiz an event 18 no nore revelation then light i3 1ight without the
soaing, 1lluninated eye. Revelntion is & transltive eveant which procoeds
fron sod:;m onila in man, a light ¥oy botween two poles.” (Ibid.,
Upe 32 fa g

3"&. Do 3831
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rian preconcention, and since the message of the Cross c¢au never he
mnderatosd through historienl avrguaent, this faith must be given by
Code The grouni of authority is Jesus Ohrist os He gpenks from the
pages of Seripture through the Holy Splvit, or the featimonium gniritug
aanetl internun. I4 iz the Holy Spirit theat changes tho Hevelation of
Cod fron e parfectun to o perfactum gmmgm.ss The Holy Gpirit enables
the witness of the Apostle to dawa on nnn as the Vord of livine Trath.
An act of -rovelation tnkss plece in which the Holy Spirit ensbles wen to
enll Josus Christ lorf. There iz an 41lumination in the heart mvd nind,.
£ nev imowledge in given to nunn'different from rotional lmowledzo but
not inforior.

Yo truth thet man recelvos in falth 1o literally Y"truth sz ene
eauntor,” truth that moy be snid to come into exietence for men only
throuzh this experlonoe of foithe It is not verificble or universal
truthe It coonot Do historically or sclentifically proved or dlsproved.
" %hen God mests mem, tiuth comes into beiag. It is truth as o hapjening,
as the hapoening of the meoting batweon God snd men, an ach of Cod which
muet be received by an act of man. lan is placed at tho point of deci-

alone s onn gurrender or he con close his ayes in order to nrosezve

@51-&;11 Brunnor, Tha Hoxd and fhe ¥oxld (How Yorks Oherles Scribmer's
Sona, 1931), e 8%
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his 1:i.'lnjsnmtnmﬂ.37
Tovelation as SZxistentinl Truth

The truth that nan is given through the Holy Hpirdt iz not the
truth of vorld focte, cosuologiesl or Mistorierl, linet men recolves
here io ynther truth that effectc o chengn in hin, In 2 living on-
countor with God wan's sinful, self-willed indepondience Lrenka dowvn,
nnd ha cpens hin henr$ to the love of Godes A the knowledge is glven,
elmaltanesusly repeatance and falth are effected, lan's sinful honrt
s yonoulshed Ly the holinasa and nevey of God in Josus Cbrlst,

hovalntion is thas Ged's mercifful love leying hold on us rgeliter
in the person of Christs It ia that proceas by which nen iz spprehond-
od by fod thooush the Holy S0ir1t.38 Authoritorion foith has nothing
whatevar to do with gomina 3iblicnl faith. It is othlcnlly and
valizionsly stearlle.

Oaly where wa comn into contect with the salf-ravelation

of God, with Jaang Ohriat, thua vhers falth is a personal

ralntion to God, is the personality of the dellever

changed. 'faith' of $his kind alone is the concern of
the Bible.>?

373..“‘_- Te 35
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In the preceding chnptor the following pointa in Brunnor's

Doctyine of lovelation were dissussedy

1.

2.

e

¥hile thero .i.u a rovolntion in crension, nature)

man eenot nerceive tho truth here, and this revelation
serls men in hia sl_‘-ﬂ-te of ain and guilt rather then
frec him fron 1t.

Revelation Ls historienl action, self-disclosure and
event, mther than dectrine.

Oariatian truth, wnlike mmtionzl or scientific knowledge,
is trush theb oomes into being through the Holy Spirlt.
%ho dunlism of holiness aud love in Cod is the pro=
suppositlon of dls Revelailon, which determines its
contont.

$he truth that man rocolves in Zevelation i3 truth
$hat changes hin, oxistentlal truth, rather then mere

knowladge of facto,

In thic cheater I shsll discuss Brunner's' Ghriatology as related to each

of those basic emphases in his Tthougat.

fha Absolute Barrior Sroken

In necord with his insintence that the Rovelation in Creatlon is a

trath that man bdcause of his ginfulness cannot percelve, Bronner

e
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emphrgises the abaolute transeendenca of God in the Doctrine of the
Logege Tho Logog is malque In that 1% comes from boyond the borderline
that sepnrates mon ond God. It ropresenta the brenlciang throush of
anothor dinmenalon in history. The ebsoluts barrisr nlaced botween men
and God by tho creation is broken, and God's own secret is z'c_m:aled,
baded upon the fact that Ho elono is God. It is the monogenon niog.t

In connection tith his ensertion that the Revelation in Oreantion
senls men in his stato of =in and guilt, Brummer notes that the nre-
supnosition of tho Logag is o gulf betweon God and man, "5in" emphasize
an the faot that this gulf ia not morely physical, but absolutely norson-
2ls It 15 boctuse moa 1s aliennted from the personal prinaiple of exist-
ence that tho coming of God must be through the Word. Ths whole event
of the Incernntion is & movonent tovard spenning this gulf.Z2

It 4a only through this Revelation in the logos that we con lmow
oin. Apar$ From the secrifice of Chrlat we havo no edequate ground of
knowledzo for the unconditionnl solidarity of guilt. Our vory sclfishe
acss and the fact that we are cnneshed in evil make 1t Inposaible for us
to kmow ain. Ye cnn know the nenning of the Fall only vhen we have Xe-
turnad %o our origin. For only then arc we in the truth. ‘e night have
some inling of the aoiidﬂ:.'_!.t)' of zuilt apart from Ghrlast, but, as
hiatory showa, wo cammot gregp is aright.

lpmi) Brunner, The Medintor (Fhiladelphlas ¥he Westminster Pross,
1947), pp. 238 £f, Haveafter referred to as M.

2103d.s Do 294 Lo
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Vhorans previpusly mon lived oimply within history,

nboolutely immersed in it, we have now, %o to npealk,

rriscd our hends above the mist in vhich history is

anvelopeds Ya sea the pifdle of history, of historical

Sxistence, oad we see the gin of history and of

historicul existonce. UHe know Adam, the *first Adom,!

enly because, and inaofnr os, we now the 'docond Adem, '3
It is precionly at that point ot which ve stend before the Divine Jogog
thnt ve learn the sccret of our personality.

The sacrat of our norsonnlity is that we have haen

ereatod by Cod in lis inngs, in s Yord, ond we

have Zallon awny from God. Ve cannot unnaalk cursolvas

berauge we are not sufficiontly aurce Jut there !.a,"
ono noint ot which ve are wnmasked: bafore Christ.

The Iozog es Act

f5 the Word of (lod is alveys givon in the forn of event, the Jogoy
ig o tamporsl ovent. In antithesls to the Creek concept of truth, this
trath ig something that happens. In contrast with imouneantal, tineless
religion, it is basod upon the reality and concretensass of the touporal
event. Zhe Divine Jomog 1a not an imnersonsl vrinciple, tut God Hinsnlf,
In Christ we are addressed by the real "fhou." This malcen the Yord time-
1y nnd personz) and therefore sorious.

Brumer notos that the Ohristien religion is besed, in the final
snalyaiz, not upon & sories of events, but upon one single evont, the
Incarnntion. This 4o the ravelation gph gnex, nover to be repentode The
whole meaning of Christian revelation _in tied up with thins ono unigue
avont. Tn this icistinn revelation diffors nbsolutely from all relizion

SM!| ]‘-h- 3070
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that is wmiversal in character. For this event is not nmorely the
atrrting place for faith, tut 1% is the vory foundation umon which it

is builte To bo dotormined by this ecvent, this Word Inearnote, is
frith,d

Josus Christ Himgolf is the Word. God's gift to meu is nmot really

glven in vords, but in 'iiie_,:elfeatnuon. Josus Chrlat, God Hinself in
nersons, is the real g:!.ﬂ.\“ﬂgzd are not of ultimate consomuence, not
oven divine wopds, but the Woxd ‘mglch Ho Himpelf, Chrisgt, is. Ag God
vills to direot not only our t!ﬁn!:lg. wut ourselvas, so in His Word
tio willa to Dapart Elmsalf.'c' .

The real neture of revelation deponds uoon the porson of Josus.
hrist ie the "window®® through which we gee God. The dunlity of His
holaz, the "ivo iatures,® noans siamply the Bternal Vord heas come. The
hunanity meana thnt He has really come. It ticona tha contingency, the
unionennss of Revelation, Tho Divinity of the Son means that the

Presonce of the eternal God is in Hiu.

In tho Logros the person and nessago are one. In thils respect Chriat

is unlike the prophots, and represents & now Ginension in hiatory. The
Word Wt becans flesh is the persomal word of grece, bringing with it
2ight end 1ife, through which we bacome childron of God. Christ ig the

5.;321‘1-: e 203,

6l Brawer, Mog Diving Iamerative {(Philedelphin:, fhe Vestainoter

Press, 1947), pp. 109 f. lorenfter referved to as 2.
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003991-7 His coming 4n Hls work. MHis very existonce is redeoming
ravalstion, olnen Hidls poraon and work are sn indisaolubls wnity.

The Goapel actually conaists in this very unity of word end fact,
of truth and »erlity, of person nnd cauwse, of truth and reality, all of
vhich are elonents vhich outride this revelation are everyuhers separzte.
Chrint 1= the Truth; Dut this Zruth must be understood as 1life, vigorous,
vital, and effective. Thio Truth ia not statie; 4t is on event, 2 deed.
Both of theus statemonts are cqually immortents that He ia the Truth,
tnd the fect that He in the Truth s itaelf en act.® JFor truth is
gsonothing that "hapnens," which God doon. In Christ truth “comes into
baingz.!

lisithor the person nar the wori cmn bo relegnted to a subordinste
noasition. e stutement, “Hog eat Unristum cosposgore, hepeficis ejus
gommogeara," in right, as it io divected ngninst metaphynical pexvar-
gions of the doctrine of (ariat. It 4a wrong if intorpreted as sub- :
ordinating tho doctrine of the Parson. For the real nature of Revelation
depondn woon the Pergson of Jesus. It is nocessaxy, on the ona hand, to
know Jesua o God's cet, ns Him through vhom God comeae It 19 meceasary,
on the other hond, to sco the life of Josus as His o ac-t. since He
would not bo & renl porson if ilis life were not Hias own act.

The Inenrnction snd the Oross must be uaderstood ca an indis-
golubls unity, the Firat fulfilled in the ascond, and the socond be-
glming in the firat. The some wovenont is involved in both, that of

o
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spenning the gnlf of saparation. The nogtra aasumpolt becomas cleay
only at the cross, we behold tho roal pogtret death g the vages of sin,
03 the cxprossion of divine wraths The cross is the total exorassion
of the life of Josus. All that Christ sald and dld smmat be wnderatood
gub gpaale grugis.’

dagua must flways be thought of ra p Yord=Act of God rather than
one wvho proclaiucd goneral truths of religion. His meassage is insepere
able from His Person, for it io siaply lilc mction dotermined by iilg
conaciousnasns of Divine Sonship His nessage in o nsssianic net, an cet
of cuthority in the eschatologicsl sense, and o self=cuthentication of
thils anthority. It is noaninglons eépart from His Porgon. :

Erumner is ultro-preclse in neking the point that Jesus' teaching
of forgiveness, for exnaple, cannot be thought of as & general tmth.:
Forgivaneas is not & genornl truth, but o “fact” and o "hoppening.® It
is not a logical noceasity for God %o forgive.. Josus could speslc of
forgivenoss only na the Hessish sent by God, as the ono through whon
forziveness tokas ploco, and sa an eschatological event..

Tha Jew lnows thnt a zeaoral statement: 'God forgives

becruse ile is & kindly Father,’ would be & blasphenmy,

& mookery of the holinosa of Godes Thus ho gees clearly

that Fforgivences muot be a definite pot, nnd thet 1t

ct}nmt simply be taken for gronted aion natural rosult

of gono ides of the kindnaso of Gode:

Just as Iew is conorete and personsl only because it is rovealed,

50 thin forgiveness s real only £u it comes through & real divine

Grusa., v 592
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acte’l Js the gulf that sopsrates man ond God 1o rosl, 5o Zorgivenses
denends tho removhl of this obstaclee The cortzinty of fcrglvm;n ean
un];,!' ;Legi.timtcly refor to a divine act of revelation, an explicit
comawnicntion of thisd divine seoret, which takes into account the in=
violebility of the lav no well as the logicsl demands of the holiness
of God.

Thus the nerfect rovelation of forgivoness can only

ba guch ps Brings out with intense amphmsin that it
cannot and mast not be taken for grentedels

In the sano nemer Bruamner atincks all kinds of thinking that cone
fuse special ravelation with general ravalntion. Again and again he
atates that chriu;;iam revolation iz unigue, absoluta.' dociaiva frct.d3
Ho rogaxis the 'mythicnl" element ns necesszary to keep us from falliag
into the sphere of an idealistio philosophy of history. e caphatlozlly
rajocts thet type of thinking which regerds the unique historical aevent
as a non-ensentizl peychologicnl smd' oducational ald to Tadth.

Cheiotionity will have to lose its respeot for abatract

intnlleotunlion and rise above its own sciontific habld

of nind. The conoreto persomal myth ctunot be tranaposed

into on abstract mythe For the childllke nyth of the b
#ible is the truth Shat Wes baen given us by God Himself,

1X5ronnor makes the point that sinca the iew 1s giyen, 1t 1s personal
end existentinl, while the Categoricol Imperative, sinea it osclllaten
batwasn » tinelaas iden, is never personnl. (Ibid., pe 462.) "The law
1a givony it does not float in the air 1like n gonersl idea above renlity;

1% anters history oo a personsl reality.” (Ibid., p. 55B.)

wz.am.. Pe LD,
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Bruaner notes that it is only hara, where atoraity intersects tine
and ve arve confrontod by the ahsolutely waique, thet we have the ab-
solutely cerions decision. History becomes the sphere of decinion, for
hara flod?s Yord i3 not an idesl, but m paraonnl address.

Tha Chriatian Ymyth,! thot way of thinking in vhich the

Tivine, the Etarnmal, the Absolute, is placod bafors us

not o o more object of contemplation, but in which the

Abgolute couss $o us with A domand for docision; hence

it cunnot be neutraly it 4s no nere mbatract object of
cmtemnlation, but a Person.

The, i.ag'»"n, 8 na Percaoivei Above the Historiesl Plana '

In accord with the fundomentel nrincipls in the Theology of Urisis
that Christian truth is nefther subjective nor objective, but coaes
into being at thet criticel point at which God meets nzn, M1er ia
nost emphntic about making the Doity of Christ o secret of fr}itit. Ha
argues thai, vhile direct commnictation mesns preailva transioreonce,
infirect commnlestion ellows for our activity sni leaves roon for a
decigion of faith. Ho otates that it is central in the understanding of
Chrintion revelation that thers must be the poasibllity of offense. Ha
statea furthor that Rovelation, by its very natura, maand be 2 velling,
gince

Procisely thet which conatitutes the fnot that God really

addrosses ua, in oxdor to: yeveal Himself to us, also mezns

that He does not apank te us directly. It is this very
nearnass to God=-tiiis ebsolute nezrnoss to God—wwhich at

Inide, ve 38k
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the ssmo time constitutes His distence from us.iS

Aecording to Brumier, the 1life of Jegus with His historieal toache
ing iz not the revelation, btut only the "flesh" in which the "iord"
is vovenled. Bolief or unbelief is deternined Ly whother we lmow Christ
"in the lesn® or "after the flesh.' Tt fa mot the story of Jesus which
1s the objeot of fulth, but the revalation of God in the Person and work
of tha lelintox., The Rmeln.uon, tho york of Hevelation, is the vholae,
vhich ¢aamot be perceived in historienl terms at all.

Foith iu the deity of Christ iz the very opanosite of theory. it i3
given in "the sbzolutely daclisivs momens," and 1% involves complete
gurrondore It cannot be kmown except through o speclal dlapensation.

In fact, 1% cannoed Teclly be kmowng it can only bo bolieved., It 1a
aither nn objeoct of faith or & roclk of offmo.]'?

“he ndatorical elements thenselves constitute a aign, o yestigl
divinitatia, but they do not conatitute an event. While the accounts
of the 1! 'e of Christ have in thenm aug_gastionsm of the tranecendent
evt'mt of la Inoremntion, theso esmmot be suld to constitute the evant,
just oo cinglete upon & watery surface do not conatltute the. throwing

of n ato. 1, but anly sugzest that o stone hes bean ctote ifo Hessianic

1651, , pe 33
171b8d., pe 220.

180 thens Brunner lists His lessiasnic consciousnoss, Hia self-
lessnesa o.:i;blnnﬂ with fiis royal sovereign will, fla abaolute self=
possesnion bnd unotery, and the fire of the wrathful Cod in Him. (Inid.,
Ppe 366 ££.) He notes further that the historien is confroated with
certnin insoluvie problans in connoction with the Josus of history that

conatitute n lind of yenticiun for hin. (Ibide, Pe 360.)
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soying, as such, provides us with the mystery of the Porson of Christ.)?
Thoe ebsolutely dooisive element, the Word which the event contzins, enn
be imown only vhon the historicel plene is transcoaded.

The ny-tery lies in this, that, vhilo Christ assuned huaen nature,20
He did not ~goume imnan personnlity. Defining personality as "the real
gelf Y Brw:ner marks this as the dividing point betwesn Chrigt and our-
golvas. Yhile the secret of m:r'pemmnty. that which we can Imow
only by foith, is thet we are created in tho image of God and that wo
have felle: away from Ood and tho tiord, the secrst of lils personnlity
is that fo iz the Divine Person: Since Jesus renlly essumed human
Jature, the botality of humen exlatence, the Ieity really remains a
anecred of frith.

The 1iin of Jesus 4o a0t 2 blend of natural and supernatural

olomenti, o far es the hlatqrical and viaibln oide is con=

eornod it 43 quite naturel ond bistorical.

drunner tokes sherp issue with those who advocate the Keaotic
thoory. Lo chnarges that the Konoals doctrine wrongly stresses the
gqueation of the posaibility cnd the laws which govern the functions of
o divine-humun person, instend of stressing the fact it00lf cc it is

190mmner relates thie with the olnim of the ¥schatologicel School
that Jeoug in His enrthly ministry seld nothing about His otornal being
with the ¥ather, cnd did not connect forglveness with the problem of
Hig denthe (Ibige, Dp. 190 £.)

20Branmer Finda an exegetical basia for his doctrine here by inter-
nrating "born of wmn"!:selgnif:ﬂn'g that the life of Christ followed
& hwwn end neturnl course, and interpreting “bora under the law! as
sipnifying thnt Ohrist Wnd 811 of the 1initations of & humen being and a
historicnl persomality. (Grlztians lql) He notos tha Hew Testnmen&
form Mn the likeness of men' and Min the likeness of sinful flesh.
(*hilimpinng 217; Ronang 813. He also cltes Hobrows 217 nnd %115.)

m-g MMe 369—36!"-)
Elm" Pe 317,
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presont in fnith, Vhilo Brunnor hinself accepta and stroswas the doo=
trine of the two nntures, ha armhaticzlly rojects the gommnicntio
Jddionaticun me trenaforaing the stetenont of felth concorning tho unity

of the diving with the huamen into o netaphyelenl thea:vaaa Lo agsorts
that this view "saterfelizes” the deity, destroys the incognite, end
rules ond Tnith.

The Sceriptures o not agsert that God hecnmo & mant

Thoze has never beoa any muggention thnt & niracle of

troasformation took ploce. Jut whet is oald 1s thinmg

Tthe “ord hacaxe flosh.! The divine perasonsl authority,

that in which Qod exprogsces Himself ond lHingelf addrespe-

ea ust  «ll thie, in & vy boyugg 211 understending, is

niguent in humen personnl 1ife,~-

For the some roason Srumner insists that the Gospels must be written
by foith for faith. He reagards it oo a denlal of the Blblicel kerygmatic
view of the aim of the Uuanels thnt they ave rogardod o5 histericel "re-
porta, " insicting that

The confusion of tho Cosnel of Joha with nn hiatorieal

dencrintion hen done a great desl to obamrgutha troe

hemendty of Josus Ohrdist by His true Ledty.

Beasath this objection, of course, is Brunnor's feor that the teaching
of the deity a3 o secrot of fulth is underained when the Fourth Gospel

1z »ognaded o5 historicnl desoription. At tho same $ime ho gugzaests

2% 0nmor states:: "I belleve I en presonting tlie meandng of the
Reformell dootrines insofar as Jesus can be lmowm historicslly, 12 1)
for he belongn to the Waman sphere, He is pan." (Ibid., p. 343, foot=

note. )

@311&.. pe 322,
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that the Synoptics bo elenred of “mythologicsl catostrophic evontas.'25
Srumes's roal entithosis here 1s azninat historienl positivian,’
which in hias opinion hns obscured the meening of the Christien witness

Juat as dlesastrously as non=historicnl idealism. Heo wnkes much of the
point thnt tho event of Hovelation mst nlvays be thought of 23 n reslity
in = categozy by itasnlf rathor thn-n subordinatod to & univeranl order.
Defininz the "Jasun of history" as Jesus as kmowa hy scientific and
historienl criticism, he makes the apriord agssunption that the Jesus

of history iz not the Christ of faith.

For the historicel stuwient, for the historiea and
biogrenher, He ramains the Eabbl Jesus of lingareth,
or the roligzious gonius. %his 4a the Ohrdat 'after
tha flesh, ! and to knmow Christ in this vay 1o to
Imow Chrint Yefter the flesh,' oven when such knowe
ledge consists in the most yprofound and penetrating
understonding of the personality of Josus. But to
know the 'Ohrist come in tho £lesh’ is to 'lmow Hin
nccording to the Spirit!; this is tho knowledge of
fnith, the !mouledgg of the eternal Son oi' God as the
Hond nado flegh.!

in the somo faahion the erucifixion is & supra~historicnl avent.

It ic not o historicnl point in terms of history in its contimity and
grodations, snd enmot be oubordinated to & universal order. It s =
unicue olement in hiatory, cenable neither of extenslon nor repetition,
sinee 1% invelves tho aterna) vhich is above and boyond hiatory.a" It
bolanzs o the same "dimomsion” to which the Croatien, the Fall, and the

@5.&&-- pe 42k, Tootnota.
26&&" :'?. 3%.

27108de, Pe 5074
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Resurroction bolong.

It would bo obaurd to nayt in the yonr 30 tho Atonement

of the worldd.took nlace. But wo ann sayr this event,

which those who kaow history toll us probably took place

abmt the yeay 30, ia tho some as that vhich néa imow

throngh fndth an the Mvias Aet of Atoneonent.

It is by this lncognito idea that Brunner explains the transition
batwoon the tonching of Jesus, which contoins no Christolosy and the
teaching of tha church, which in Chirlatologiecal throuzh zni through,
The »woint of tranaition is the Resurreoticu>? Boyond this point the
Lnsstlos aze no longer intorested in the historical photograph of Christ.
They beor witness to the vhole revolation, incluilagz the Yord in the
event, Tho Apostlem, with the Prophets, give us the true Cariat. ¥

The Resurraction, es the mirmcles performed by Christ,’? ia mot

to be thought of as a "proof! for the failth. Easter s not "en historic-

falth, and thms allows for no objectivity. The Apontles never tnse the

I
al event" which oan be voporteds The event of Yaster is addressed %o
certninty of the Nesurrection upon nn empty grave, and ell of the

witnegses of the Reonrrection wero dlaciples or bellevers.

281133, , pe 504

2%mat in, the wholo conflict botween tho "religzion ghout Jamag"
school and the "religion gf Jeous" school should ba resolved hore. Kuowe
ing the "iora" vhich the event sontained, the Apostles ainply proclained
this, The New Pestenont student who regarde Jesus slwply s one who
proalained genoral traths of religion ls wilfully blind.

Soﬂg De 431!

3Lymnn tates thet in his enrthly minlstry Josus proved HKls
authority, JE :!mt the prinitive Christian tradition wes absolutely :
right in laying so much stress on the agtuel mirvaclos of Jesus, although |
the church was ‘not frea from the thirat for tho marvelous agninst which i

Jeaus warned iie disciplese (Ihide, Pe 558.)
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The Rosurrection must not be made & praof for faith, It
&0 cortainly a 'praof* to tha faith that alrendy exists,
but it is no preof for ono who 13 not already convinced,
and falth 1s not bused upon it. For faith i based on

notidng but the wttngns of Christ, whom fzith knowse to
bo the Yord of Goded

he Dualism of Holinens axd Love in the Croas

Frumer rogerds tho Cross as thot event in vhich God makas kaown
His holinenms end love sirmltaneoualy, in an absolute manner. He nireas-
ea the dualisn of inflexible righteousncss and trenscondent lova that
is brousht inte foons hero, and argues that thic dunliom cannot be re-
solved or changed into ono synthetic conception without tha loss of the
soriovwncss of the 3idliecel lmovledgo of Gode Ho develops his thought
on the Atonezent in antithenis to that modorn thouzht in which Godls
holiness is swnllowed up in His love, and the ideas of lovo end fore
glvaness ars dazlt with without the necesanry correlative idess of
Judgment and holiness. :

e truth that God is free, persomal will $s not more important
then the tmuth that God is unchangeable, invioleble will. The holy
will of law :l.s_ the aspact of Divine lrfajesty that iz turned toward us
and thnd sewwirates God from uas. It cemot bo explained away, for,
connected with the glory of fod, it is the beoalo For the rule of low
23 a ywiole,

God connot conge for o mosent to maintuin His purpose un-

contitionally; if ho were to comse o will for one 1:_m§zmt.

tho waiverse would collapse; uninaginabla cheos would roign.

fhe world .is brved upon tho fmod that this will, this holy,
porsonzl will, cannot be altereds The glory of God is the

321p42., Pe 579

-
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unconditioned, - supreme gm. bociuge it underlies all
parpose of overy !d.nd.a

Thus Urunner inslets that, as truly as sin is recl and onnnot 'ée
axplained awsy, God's anger is real ond connot be expleined away.

Unly wvhea nan rocognizes the reality of wrath does he talkes

guilt seriously. Only then dosa he realize the personzl

chagneter of God. %The rojection of the wrath of Gode=

ag anthropopathice=is the desinning of the Panthoistic

dinintogration of the Christian idea of God.

But this wrath iz not the ensontinl reality of Godj for in iingelf God
is Iove. And this is the easentinl nyatery of Divine loves-its breaking
throuzh vrath, The rovelotion of the divine ayatery of love in the
reality of wrath is the nromitiation.

Srmuvmer conalders it a brsic nrasupposition to the understending of
the ntonement that, where o "democrantic® idoa of Cod is entertzined,
there ¢™n bo 2o intellipent understonding of the meaning of the Cross.
Stating thut we oun unlerstand the pogtxa asgumpait only in view of the
inesonynble punishmont of gullt, Erunner pressaes the Hew Testament
econsmicnl-legnl fange,”” with the implication that sin implics a debt
vhich man cemot »aye God hers is bound by Ais ovn lew, For, even in
the covereign tronsconding of the Iaw==in forgivenense-=ile intcaszifios

the valldity of the law as absolute.

31uide, pe 463.
3 o e 1“‘5.

39 rmner notes that forensic expressions play en lmnmortant part in
the lnngusge of Scrivture, ond that the whole ides of the Kinglom of God
is ~ parable dravn froa the law of the State. He amtas“m Ii!.;n::: 8
dyopping of the consontion of divine righteousness 8g & - 0
e’"bh!;péo-ngmligiuua and the legel habit of thought" eimply camot be drought

into harmony with the Bible. (Ibid., 1. 466.)
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Hothinz iz easier than to caricntura the sinteoments of ths
Bible nnd of Christinnity about the pennl pufferings of
Christ in such o wvay thet behind these 'theorles! we seon
to perceive soumn bloedthirsty Oriental monenzch, or soxe
prinmitive Enstorn Divinity, with its vhing or caprices...
Hut the Sovercignty of God means ths holinean of God, the

foot that_God 1s Gods..lilo holiness and love are equally
infinite, "

The freely porsonsl will of God ia operntive at the Gross; yot,
because God iz holy, somathing must actually take plece in order that
the nast mey be comnletely obliterated. 5in, in order %o ﬁe Isown,
mist have 1ts affect. Something muat hanpen at tha Cross which is the
enuivriant of a juigment of divine vmth.” Haon must nmow that the for=
givenosn of ain canmot be nohieved Jor nothing.

Aocovding to Brunnor, it ic only in the pennl theory off tho atone=
mont thut ve ean grasp fully the iden of the love of Goa 38 Diviae love

361pia., pe 470, Bramer deplores the thinking of those who recog-
nize only two nlternatives==the pagen doctrine of the changlag mind of
God vnd the subjectivistic theory of the atoncuant, ctesing that the
whole clagmicnl Christian doctrine, recognizing the wrath of God ond the
Divine love which blots thin out, denlen this slternative. (Ibid.,
e 470, footnote.)

375ranner, of eourse, rocognizes the fact that while each thoory
of the nt.onem;nt throwa f;'oah 1light upon it, no single ona is sufficlont=
ly by itsslf or in nny way pdequate, stating thnt tha orthodox and their
"1iberal" critics have not underatood this. m.. pe 455, footnoto.)

@38351-@::01- rogards Angelm, becauss of his empheraia on this, =s one
who geve & “nrofound and mncterly exsmple of the idccg of the liow
Tastomont.? (Ibid., pe 458.)
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oan only be kmown by rosistsnco thet it overcomns. The reality of the
secrifice rovenls what 4t meens to any that 0ol 1a Love. MHera we cmn
s0e. thet Forglvenenn "ocont" God asomething, thet forgivenoss is the very
opposite of gomething that con Yo tcken for granted.” It ic the Cross,
more thnu anything nlse, that differentintes Seripturnl revolation £rom
all other fornc of religion, and fron ldealism of evory kind.

Only the Cod who loves us in spite of averything is the

flod of Love., Becuuse ilysticism and Eationalism do not

mow this, they do not Imow the Cod of .love, =2lthough

they moy use this expreasion. That tho Son of God comes

through the fiery barrier of the divine wrathi this is

the compronion of Godhotrhich the Goopel, tnd 1t aloua,

con mnice knoum to us.

Frwwmoey anghasizos the faot that the Croms is a real, viecarious
action, in vhich God identifiecs Himzelf with the human race and glves
iiinasld up whollye™ Ohrist ects in ths renlization of the soliderity
of mmanity. His identity vith lhumnanity rices to ite greatest heighis

vhere he givas Himself to the real endurnnce of divine Jjuigaent and

divine wrath. His denth is & sacrifice offared by Hinmself, in the low= -

ledze that iiis passion mnd His death are the ?ltimte Actl*? Hsre 13 the

39 Bmmnar statoa that thin forgiveness is not as "choap" ns the
nyaticzl way, or the way of -tho Enlightenzent by which "God forglves
avaryone who ropents,” btut that it in also something which cnunot be
diamignad wvith & "weve of the hand.? (Ibid., pp. 472 f.)

!&0&.‘ De L87.

“lm thias Brunner regards Anseln as wrong, thet he concelves the
Cross ns on objective-impersonsl subatitutionary trensaction, rather
than a naraonal act..

@Zm!‘n Pe 495 ff?
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ultianie in Divine anlf-giving.m

n tho actunl nzcrifice Srumner onys 1ittle. Tho ynoslon is vi-
earlous throush pergonnl solidnrity, the union vhich subaists batween
the ona vho nuffers and the one for whon he suffers, Only men enn
suffer from his comqtéctinn vith God, and only on thin account can thae
seerifice hnve meaning. The "hwman® in the decpest sense of the word,
oonatitutos tha "matorial® for the sscrifice. But this can only bhe
aghiaved by CGod Himgels, and thma the person in hwnn nature really
mffare muet be the Divine Peraon. It is wholly immoszible to acparnte
the haren ond diviae vienrious eoloments from cach other. Zhia indis-
goluble unity in the double vicarious offoring ia the nystery of the
revolation in Hhri.st.w

Brumer sommerizes the paradoxicel dunlism in the revelation of
the Oroas in the wordael

It 12 nrocinely in His revelation that the God of the

Bibloe is ineomorehonsible, heacruse in His nearness

Ho revenls His distenee, in His merey lls holiness,

in lidz groon His judgnent, in iHis personnlith lls

absolnteneas; becnuse in His revelation His glory

end the salvotion of man, His owm will &nd ilis love

for man, His nzjesty 2nd lils "honelinesa® cannod
be soparated from one fmother. It is thas thet He

Ypmmnar rogrrda 1t 2s central in the right understanding of the
atononent that anngivnu tut Qoas mot receive. He deplores tho thinke
ing of thoze who recognize only two altornatives—tho pagan doctrine
of the chengling nind of God, and thoe subjectiviatic theory of tho atone-
ment-—gtating that the whole clessical Christian doctrine, recognising
the wrath of Uod ond the divine love that blots this out, denies this

alternative. (Ibid., me 570, footmote,)

) -
(SPnusg., 5. so1.
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is God, the One who comes, tha One who comes to us
in ronlitys who comes in the llkencss of ainful flash,
the Uno who linaelf pays the prics, Hinself bears the '

penaliy, Hingalf omrmmoﬂsan that asooerates us from
Hine—roz]lly overcomes it.

%he Knowledge of the lLogg ea Exiotential Truth

The nonzage of tho Orosn ia, first of all..u. sunmons to dle. VUhile
mon tries %o cest anide such humbling worda na "guils," "expiation,®
end. "forgiveness," the Rovelation of the Oross descndo $hat he tuke
upon hiaseld as gullt thne which ho connot repnire It Drings the
soricusness of guilt o £ head, putiing raan under the witinate nogation
of snolng hinmgelf "erucified with Christ," coming under divine Judgment.
In thiz sonse Bruner refars to 4t &a the passion, suffering ani death
of the autononons ego-ué Vhile the mystical proceas of dying to solf
is merely o forn of aelf-affirmation, the sense of gullt produced by
thin incomrehensible sncrifice really bestows the gift of a "broken
and contrite heort.!

But nt the anne time that the Croas julges and slays, it resurrects
and liberntes. ion has e new knowledge of truth snd untruth, by which
his exintence ap o whole 1s turned about. The new Imowledge producas
& ney Lelnz, ths tras being of '.wa..l’7 Hon ia pestored to his primal
origin, and there is & ronewal of huus-n existence. fhe iew Han 1o

opposed te the 0ld ifsn in Dlunt contrediction.

%m-- Do ‘I'7:3'!
6g1a., 20 17; A

$75231 Sranmer, Sha opd nnd Ehe Hexld (Kew York: -Ghaxles
Seribner's Sena, 1931), De 71e
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God's unconditional love conquers the dletrustful, self=centored
heart of man, and the nagn'tivn chiracter of tho sense of areaturolinesa
passes owny. There is r solfeabdication, a remuncintlon of independance,
and & recognision of tho soverolmmty of God. Man ranouncoes all aolf-
nacurity, and finda his security in God. BHo gives up thnt nistmat of
God thnt springa from fosr and arrogance. He no longer feels thet Cod
is denriving him of something, but sesks fulnesa of 1ife in God.“a

Brumar emphasizes tho point that fulth is, above all, an over-
throw of the goverament of nan. 9 The Yord of God must offect this
overthrow, hocause it 1o the absolute demsud of the Lord iHimselrl.
Eather than mere knovledge, the Rovelation is somsthing that touchea
the rox cordis, and is the upimsh of 1ife itself. It does not touch
the intellect nlous, tut gseizes the core of the personality.

Honco there is no 'Tight! which is not aluo 'Iife,!

no faith vhich doas not bring obedience in its train,

and trust, end godly fear, no knowledge or discernnment

which doas not involve pornonal declsion as well.

{here this does not take place, there must be some

radicnl misunderatanding gs the negsage of Chriat, and

thareforn no right faith.

From this point Srunner movea to a deadly emphasis on Law, Faith
12 Imowing God'a will in its salutary morel earnestnesc. The Gospel

iz the axnonition of the First Comnendment. There is na other Gospel

48311 Srmmer, Hon An Sevolt (Philadelphia; The Westainster
Praps, 19%7), pp. 480 fo

bgRI1 e B? “‘
soﬂ! e 203,




$han this "Inw" 1taelf.
It 1o a terrible misundorstanding, ths worst, the mont
subtle over perpotrated in the name of Cod, if we think
evarything Qoes not desend upon this obedlenco, if wo
hold thet through fuith in the Hodiator, in Justification,
this obedience has becomo either suporfluscus or & second=

ury nettor, Falth ;nlobedianco—mthing else==litarzlly
aothing clen at a.ll.-l’

In accord with hia position on felth an existentiel experiencs,
Srwmer worns againgt the use of such terms ns "anpropriation of salvee
tion," which falsely materialize the concept of salvation. le stresaes
tho polint that, while doctrine nnd nocsptance of doctrine are neorely
hwain things, seivation i ~ mystory of God, the prradoxical combination
of the subjrctive and objective, of theo historicnl and the prasent.

Faith iz ~n ontrance into the wovement of God in Chriat.5?

S1ihid., e 532

5 2_!9!_1"!_-. Pe 528.
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CUAPYRR 1V
CRITIOAL, SMIRHNSIS AND CRITICNH

The suustanaee of tho Firay chuptors csn be sumnarized in the
follaving nointss

1. Wiile there im divine revelation in the Works of Creation,
nen by noabtuare turns this Imowledge of God inte 1Golatry.

Ze The lsmog therefore proaupnoses both the eplstomologiceal

transeondence of Cod and the fundcamental discontimilty of sin bhetween

.Gor.l and nine It 1s only hera, furthermore, that uen really goins e

mowledge of the ranlity of ain, baing ennbled to kmow the "first
Adun" throash the "second Adam.™

3. levelation ie divine solf-covcunieation through the léngunzo
of nets. The Serintures constitute o ligerature polnting to the
Supremo Nvent, tho Revelation gph Epax, tho coming of the Incernnte
iDF03.

he The kerwsmn 1s proclaiued by the Churoh an fulth-twalkening
eddress. It iz "4ruth as encounter,® not historienlly verifiable, and
reonived existentinlly only throush the Witness of the Snirit. SThers
iz room For decision hers and an offense to cutonomous ndn.

5. In order %o preserve thin concept of Utruth as encountore"
Verinl Inaniretion must bo dlscurded, since YVerdal Inapiretion turns

Christisn Revelntion into e timeloss system of truth.
6. Tor the ssme reason the deity of Chrint must be underatood

as o "georet of faith,” and tho event of the Orogs pumst he understood
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a8 thet which ean be lmown only when the historicnl plene hes besn
tranncended. %ha mireoulous elemonta in the Synoptics muat be sifteds
the Gospel of John must not be read aa history; and the Parthenogenesis
nast be rejnated.

7« The Ponrl Thooxy of the Atonemont chomld be strossed, aince
here tho holinnes of fod, the seriousness of sin, and the tronsconient
love of fiod come into fulleat perapective.

8s In the Penal Theory of the Atonement the ¥Word of God beconaes
oxiatontinl trath, As the objectivity of zullt is revenled, thaore
takes nlace in men the suffering and death of the sutononous ego, and
in the love ravenled hera men reccives = ronewal of hic existonce in

lave, iract, and abgolute obedlenca.
The Ohristological Problen

- Jﬁnmriu domand that Christisn trath esn be kmown only through a
spoeisl disponsation of the Spirit is the first deternining factor in
the formilntion of his Christology. Begeuse of this he demande a sharp
separation between the "historics1® ind “pneumatic’ elecmonts. The ine
ecosnlto l;f thrigt must be sbsolute. Kven in thin most personsl revela=
tion, fod mmot be, from the historical viewpoint, the absolutoly transe
condont sud hidden. Faith cen only exist where there is nothing to be
secn. The mystery of Christ'a perzon muat be cradible only to fnlﬂw

fhia Divine Advent in the Hediator is no visivility,

eseento fiven fact, but, as the mystexy of Hig existence,

! ha
eredivle only to fodth, it is at the ssne tive § 1
highent Lension, ‘éacaus'm it 1z the mos$ complats velling.

13:1) Bramer, The ator (Philadolphist Tha Westninster Press,
1947), e 340, Hareaiter referred to ao i
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‘,«’.'u‘/rmer thorefore desands that the historicnl accounts be freed

of r1l that tendn to mmln thom historienlly percontible or verifinble,
The kmowledge of folth mst be different from rotionsl or empirienl
Ikndwledzo. 1-‘&11-.}1-_ must not roly on rationnl prope; for faith only
oxiants -f-mra there in nothing to ba uoen}/ A Christolozy, %o bte adoquate,
mast tale this into mecoount, that

Ia the sphore of falthe...thers is no security; here thora

are no sonsible or mentel points of support; here is no

caluing of the mindy nor ony self-assurence; fulth is o

'frcm'.urak ¢ weuns hanglng on a thread, not standling on solid

ground,

~The second deternining principle in Brunner's Chistclogy is ths

Golvinistic axom, finltun infinitl non ennnx egfe Stating that the
Tutheran doctrine of tho gommnigrtio idiomaticun leads to the intellect-
ualizntion of the Christicn folth, Brunaer ineists thet feith looks to
the fnyastery" of the Incnynntion, and doos not dwell on doubtful dispu=
tations cbout the mammer. Ohrist hed two naturess tha "emmiricnl ogo,”
that which iz discorniblo historically; and o "transcondent ogo," that
vhich in o necrot of fuith. According to the forumer He is, in the nost
commlete sonse, @ historicsl personslity; according to the lattor he

addrageen ua with personnl divine n,\'xthorlw.a. At tho cost of thuose

portions of the Hev Tostonent that reflect a high Christolozy, the Mew

2Ibia., p. 338
3ﬂefor back to pages J1l=2.

HGolossians 219; Hebrews 211k; John 111k 2311; 17315 and other
draangoes.
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Rontenent Ohristology is simplified. Higher oriticlsm comes to the ald
of Brumor in frosing him from some of Calvin's difficultics.d

Brunnor!s firat object of attack at this point is the "Byszantins"
Christ, tho Chriat who cen be known through direct cognition. Brummer
Gemonds the dismisssl of the Ohriat whose deliy 1o a seli-obvious
hiatorierl truth, Hs demands that the Church free herself from that
vhich Klerkoganyd describded as

The nerpetunl Sunday twaddle about Chwistianity's glorious

end priceless truthgesss (12 which) the sign of offense and

the object of faith has hecone the most romantic of all

famlons fipuresse«{so that) ons doas not Xnow w!sgt it is

to bo offended, atill less what it is to worship.

In antithesia to the "Jeaus of history" school, Brunaer shifts tha
amhasls from the Josua of hiatory to tha Christ of falth., Hoting,
parenthetically, tint the historicnl evidence is no uncertain that on
1ts bagis it is impmosnible oven to certify absolutely that there uas a
historieal Jesus, aad insisting that a fluotunting historical found=tion
ia no Basis Ffor faith, Srannor demandg that the "Jesus of history® be

dinmisnod R o Ycorpse.' Brumnerts ain, to put it in Schweltzor's words,

1s to yut an end to the type of scholar \mo_pas.ntn tho platurs of Jesus

S0nlvin interproted "closed doors" (John 20119) as "open doors,"
and attributed Christ's venishing (Luke 24431) s due to the faulty
viaion of Chrint's disciples. With the ald of & hi.g.mr eritical thoory,
Branner gocs far boyond this in "demythologizing." Calvin would nsver
Yave dared to siteck the Doctrine of the Virgin Birth, though ho mst
have nensed that it ia somcwhni mli;;-rasu:lns to one who lw'.lds toa
devieive Christology. Cf. Francis Plaper :

(5t. Lonias Goneﬁia Publishing House, 1951), 11, 276.

®5ﬂg;-en Kierkegzaard, Lxaining g_w (Londoms Princeton
University Press, 1944), p. 38.
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by tho petty stendard of modorn nen, at veriance with

himselfese Thoy kenp continuerlly forging new nortraits

of. the historiezl Jeavs, and think they hnve eccomplished

gonething great vhon thoy have dzewn an Ohl of astonishmant,

guch as crowds in 2 great city omit gn cathing a aight of &

nowr advertisemant in colored 1izhtn.

In developing theae two antithasos, Frumnar cortainly performs a
sgorvice Jor the cimrch. Bubl IBrumer goeas beyond this. Feoling cartain
that in the principle of incognito he hes discovered the key to the
understoniing off the New Yeatnment, he is deterzined to ¥it this into
every loclk, and o roconstryuct the Gospels accordingly. ('flnvinfg defined
falth as "henging on o thrend, he is deternined to deflne the
Uthickmans! of thiz t!trand.gf The mirzculous olements that he regawnis
as superllucus ho -(:i-sllﬂ "aroofs" of the Deity of Chriat) the miraculous

eleumontn thit he regards £s nacessary he czlls necessexy “signs."

A
L""Mbﬁrt Schweltzar, ﬂhg Ouegt for he Hiatorics) Jesua (Londom
As e Block Publishers, 1926), p. 311.

8y s poiut Srummer has supposedly alrendy dlsnissed the YJasus
of history," Jesus ms He can be lmown by & cold, detached sclentific
eriticizme It hes Daen astablished thwt scientiflc criticlon ner ge
16 20 wncevkein thet 4% cannot even establish sdoqustely whathor thers
was & historical Josuse (fy pe 186.) end: that the Gospels st z'm
underatood oo keryzantic. Yat, st this point Brumner "utilines" several
tonets of the Faochntolozicsl Joheol, since they relnforce his principle
of the incognito. Srumer seems to s guilty hare of that of uaﬁch he
fccunes Bultmann, of claiming to be Yscientific” mnd "objective" in the
use of the Gospols, whila mersly grasping for suppor$ for certeain “b-:l
Jective jwignonts. While Brunner sugzesta giving up tho Parthenogoneais,
and =ifting the Coopels of tho mrthnloglenl—enm,tmphio elements, et
Bultmenn goos boyond him, nsaerting: “"The mnu‘.rreotlan'.' of com-no,ia ply
camot be & vislblo f2ct in the realm of tunan history." Brunner mighy
be corvacy in agsorting thet there ia o qualitntive diffarence 'bew;on
his nighor criticien nnd thaf nf.i%tm::n. t"::o::: t: cs;':aiﬁogt Too

Lt ) 3 Irae & . (I

g\ﬁmfm‘l Sumu&t;ﬁi& Teatement, (few Yorks Charles Soritmer's

30!16. 1951 [ I. 295'. £ '
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A9 o dootrine somowhat enbarrasing to the Galvinistic Christology,?
and as & "orcof" of the Daity, he diseards the Parthanogomals.m For
Brwmar this is tho lind of "guarantaa® of tho Deity thnt rules out falsh,
and o violatlon of the nrineisle timt Jesus waz in evary sennn & historical
perparallty. Bramner ovorlooks the fact that there ia very little aupert

Ffor this view on the besis of teztual or hizgher eritician. il Ho ovors

g lenzt this io trae, that while the doctrine of the Virgin Birth

gtendn in close comection with the Iutheren doctrine of the Jecd
Presenca in the Lordis Suppar, the doetrine in embarrassing to the
Onlvinlatic Christolozy of sewaretion, The doctrine seams to Lmiy that
Ghrlat "tool wnrt In man fleeh” in o more recl way than Brumer will

adnite (Hebeaws 2318)

@Lof‘émmwer t2lng offonse at the Parthenngenesis, first of 211,
boemuae 1t 1o Yan attenpd to expinin the mimacle of the Incarnntion,”
while the bBeliaver should rather sinply ctend aunzed at the Faet itaelf,
It =isht ba atated, novertheless, that Brummer would not ba as offonded
by 4% mo he Lo 4F ho had 2 more serions rogerd for the doctrine of the
Inonrnntion in ghe flach. ©f. K, . 325 f.

e nareatives of the Birth of Jesus originnted in JewisheUhristinn
eivnlen, and the oprorihmity was not lacking to chare in the Imowleadge
of MNavy, the fothor of Jesun. It is oxtremely unlikely, on the bania of
textual oriticien, that the narratives of Hatthew and Luke could have
heen intmpolations. The Gospel of Jake was uritten while Paul woz alive,
and there i internal evidense th=t ho was acquainted with the Gospel of
Tmitne  The noture of his missiopary writing can caslly oxplain his
silence on $he Vingin Birth. The Fourth Gospol contning af lenst =
sovert allusion, iF mot o direot reference, to the Virgln Birthe
G2, Llan Zichardson, & Fiselogiend Uord Book of tho iibla (iew foris
Haclillen, 1951); Richard J. Uooke, D46 Pav) inow of the Yixsin ¥
(ifov Yoriz HacHilisn, 1926); Diwvin Hosigms, Tho Fourth Gosnal (londont
Fabar sl Fahor Idnited, 19%7.




L9
atraing here the “nlauticii_;y“ of' the grontest creed of Chriatondon.
He vicwm og irralevont t‘;m fact that the bast liev Tastanout theologions
do not rozand this as & "oroof,” but as a "slgn" of the Delty.m He
exalis his incognlito principlos to @ position higher than the omnon, the
erpoiis, the notristien, and tha councils of the Church,

In otho¥ rosnects, tne, Brumner follows poor suides in Biblical
eritlolgn, and ©alls into Hﬂ?-'lt! rather arbitrary thinkinz. Ia his denial
of Jesus! decliaration of his pre-eiistence with the Sather, ma recorded
In the Mourdh Gosnel, for exempla, both of these treita are obvious.
Brower erra, fivst of ail, in failing to conazider the eontext in which

his was spolen » that is, the lovliness of the pavsen of Jesua and tho

vooll of offonse created by this lowlinesse?? Hmmer arss, in the sacond

placo, in elinging to & yrejudice &zninot the Fourth Gospel thet has

been disesrded by the boat of Hew Teatament critics tuﬂn.y.ll“

)

D12 unjority of acholars todny who hold to the Virgin BEirth,
dofond 4% nok as o "oreof! but ne o "sign? of divinity, stating thag
4% 1a not 3hn Virsin Birth thot nakes the ataturs of Chriat oredible,
but the stoture of Chelst thebt males the Virgin Birth credible.

Vigin is Kiexkagenrd's view. Bromuer atates that, vhile
Kievhazoexdla nelneiples of €ho incognito are correct, Kierkegemid falla
into sous rathor "arbitrary" reasoning by using the Fourth Gospol ss
a historienl sowrca. But Kiergeanmits thinking is roally sound hera,
and Brame> is the one vho is Tarbitrarye? Of. H, p. 530 (footnote),
an? Xilorkesannl, ope clte, voe 107 £

L, M. Luntor notes thadt in recent years many gcholars hava cona
to tho comcinaion that the Fourth Gospel contains o gonuine aspact of
Jagus! $nzchine which hes a0t Tound o place in the Symoptics. Huntez.:
quotos T. Ve enson as ouwsming wy the whole tondency in the "2"1“,' 1%
1s no longar nosaible to say, 'If the Fourth 905}391|=°B°m1°'§1::§
synontica, so mush the worse for the Fourth fospole Gf. M': m'“- ie
Munter, Introduction o tha Hew Sestonent, 1300-1350 (Philadeln

Vostainatay Press, 1951), Te 1%
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The basle weekness in Brunnerts Qlulstology lies in its general
tendenay to minimize the renl Incarnation. In hin lengthy discuseion
about thoe mystery of tha Word nade £lesh, Brummers totel interest is in
the Hoxd, oni ho is almost complotely élsinterssted in the flagah. With
2ll of his emnhasls upon the incursion of the Divine into humen life,
Irmamer can heavdly Lo said to have & theology of the Incarnation. @hora
io o keen discermment in 1, N. %alllie'c romark that Brunner's theology
should bo piven tho title "ogothelsm." The ultinate implicntion of this
trait in Brumer is clear

If rovelation is by the Word alone, then Chriast.lived for
nothing, end the Word was made flesh in valn gy

By a fortunnte inconuiztenay, Brumer does not carry it this fa__rD

This tendency in Brunner is brousht on not so much by incognito
prineinle as by the mispleced Roformed emphasis on thae absolute geparation
batweon the Finite croature snd the transcondent God. H’o. one can adequatew-
1y @oal with the New Testenent Christology without taking into account
thet which in centrel in the New Tentanent nystery of the Inccrnastions
Anfinitws finiti ospnx eate Tas does not mesn thet ona must reduce the
porconalistic into Lmperconsnl phyelcal and biologicel categoriss. It does
mesn that ono maat cateh the full persdox of the thesnthropic person, of
whon nothing eadd omn be too high end nothing oo low, wan 1s the "ornoi=-

fied and hidden" God, and yet tho Ons in whom dvelleth all tha fullness

15, 1. Baillie, God Meg in Christ (ew Yoria Charles Soriiner's
aonsl 19158)| P 89.
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of the Godhonds To Tuther must De givon the credit for grasping the
full huwnanity of Christ. While Brunnerts Shriatology is simpler than the
Tuthersn Chriatologzy, 2nd more ossily populnriged, &t is an overe-simplifie
cation.

In anower to Brumer's cherge that Lutheran Theology haz pervorted
1ts Thrintology ianto a2 motaphyaicel thaory, it muat be noted that
Brunner's Christolozy ic besed.upon a netephynienl prasuuposition——
finitnn infinitd non gonex est. It must ve noted furthor that Imtherts
eim vas not to develop an Tintellectualized® G!u-:lutolomr,m but simply to
grasp the lisw Pastement mystery = God really taking part in flesh and
blosde  Thn twe natures in Brunnerts Christ soom to appenr—eas Drunner
alaing the three porsons of the Prinity seem to epposr in inadequate
forrmliations of the Trinitarian doctrine—-"alongside each other.® Iuther
oluply alns to sreserve the wnity of the Person. While Brunner gets a0
wragped wy in his terminology sbout the Transcendent nztura of tho Lozos
thet he niages this, Zuthor graspa the-centrel-dew-Zeztewul the centr:l

Now Teatament emphasis-=perciful condesconslon of Gode
The Atonenent

Byumner has done & sorvise for the Cwlstian Cmrch laying down a
polenic aminst the "wntered-dcwn' Christianity that loses the gense of
nyatery and nroclaims the forgiveness of sine a9 2 glmple trulanm. FPorhaps
no one bafore Brwmer, oxcept Barth, Wns delivered such & forceful poleniec

16Rofer baclk: to vages 31=2a
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against thet kind of flipnancy(which achoes Heine's wordas "God will
forzive. That in His 'qmi:mas."” The cubjactive doctrine of the
Atonemen$, which is rootod in Abolard and the Soeinians, and reachas
its culnineiion dn Sohlelernncher and Ritschl, is deprived of the
prorogative of repladng or ovorthrwwing the objective doctrine.

In s emphnels on the contimuity of the self-movenent of God in
the Incowmation nnd Atonoment, end in the emphasis wpon tho persoml
rather thrn tha oLjeotive naturs of the Aet of the Croas, Brunner fioes
the Iatin Theory of the Atonemont of its two basic wealmesses. At the
gane time he introduces those alements which, accoxding to Aulen, camnnot
bo symthecized with thin vimn tho elements of conflict end victory in
the Clnasic View of tho Atonemantsl® Ho recapturcs the Iutheran emphacis
on the Juatitis ortre pos ot aliona ngbis. Me formmlates a thsory of the
Atonmmont that toles into account the fact that God is here dealing with
aen who neither »ealize nor nourn their sin, and must be led into &
realisation of its gravity.

Spuamer Aiffers fron Lother in his emphasis on Angelm's nihil
Xationalitma over Luther's gontmm legeg. Vhile Brunner states that God's
rorl nature is love, his emphasis in hia treatsent of the Atonswent is s0
contersd in Isw that the lovo geous obscured, or pub in a secordmy posi-

tion. Tuther more habitunlly regarded Law as & tyrant froa walch man is

173070r back to prios 35-6.

15]3runnar s_peaks' of the Afonement of Ghriet, at loaat garanthatlaany.
28 & hoavenly offonsive sgainat the historical sphere dminatm: bzftha
"Prince of this Yorld," and thus a batgle including the eleuents

conflict end victorye Cfe iy Pe 511 (57

i
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to be doliverad. As Anlon polnte out, Iuther was surs that
God?s woxk in Christ of atonement, forgivensss, and

dJuatificniion hears the signature gontra rationom
af lagone In his view, Inw and Reason bolong ine

gapavably together; thoy rapresont the way of ¢

antural man, not God's way monifested in Christel?

@;‘-ﬂmr, if ha wero living todey, would also bes offonded by
Bramer!s complote elroumlocsution of the &'llﬁ ant thanatos concapta,
which are no intnz-::gven in the veft and woof of all lew Tostament thinl
ing, ‘thile Brumaier subatitutes such phrases aa "the cup of nlienation
from God" and Ythe dden of aun equivalent" to convey the secrificial,
exnintory matare of Christ's death, Brummer fails to convey ansther
amect of the pime,%0 that 1t reprasents an outpouring of 1ife, Thus
the eculminating noint is also forpottent the eharing in this life in e
comnon mnn!!},n'

It ic intereabing to note that in the four bools on Revelation fronm
vhich this theasis is drewn, there are only & few briof allusions to the
sacrements It is hard to understand that a man vho seeks to recover the
early How Testament korvzgs osn overlook the towering importance of the
Seerrmont which goes back oven to the very esarliest docusents of Christon=
don. This denrecation of the Sacramentsl method of revelation is a Tosult
not only of the divisive nature of Brumerts Chriatology, and of his
abridgenant of the Seriptural wnderatanding of tho itcnement, bt s &
result also of the nbsolute Objcotiviam-Subjectivism antithesls that he

99““-‘-? iulen, Cliriztus (Londons Society for the Propague
tion of Christian EKnowledge, 1950}, De 137e

205yon outside of the Fpistle to the Hobrewa, which speaks of "hlood®
and snorifice from beginning to ond, there are, in mn:uuu: and nh::-‘i
Eucharistic pacseges, ninateen clear roférentes tQ the "blood" of Christe

NS
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Static ond Dynenic Ravolation

Srunnerls Theology of Crisie tends to make experience the fimal l
refnrence polnt in the dvctrine of levelation. The characteriatic oxe |
praasion is, "ihon CGod neots wan, truth comes into boing." The angwer
to religlous doubt is to g£o beck to on omperience.22 Any notion of
elinging to wopdg or & youd of Sori-gtum.' is regarded 03 a;n. indiection
of the idolatry of a heteronomous priuciplee Tho Secramont 1s hardly
more then & means of recalling an cxperionce, Any thought of the
prosence of tho body and bleod in the Szcrausent in looked upon ad
Pratorialion. 23 fﬁn abaolute antithesis 1s sot up between "atatic® and
Ugynonich rwnlntio{t;)

Tnther's doctrine of the Yord, on the other hand, tronscends this '
antithenis. JIuthor, ao Srunner, has an existentinl understanding of the
Yord, Zut in tha context of tho Intheran understanding of the mesna of

grece, the existonticl apnrsach to the word takes on a different form.
Tuther's chereoteristic ox-roecion is, "Godls loxd g God's Word, to
be pure. o « (but) it must strike net"®¥ For Luthor Word is not only

Deug Joguena, but also Deus Joentus. Outside of man's experience it is
8 "zivon."! “hile the Word bocowss man's possession only by that experience

21nagor bacl: to page 16,
G, ». 207,
" 23Refay bock to page 15e

g X 2 ted by Jaroslav Pollmn, Frosm Iuthex i
wﬁﬁgi}mﬁh“&mmn Publiching liouse, 19500, De 18,
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in which the words thnt bring hin Christ ars suthontionted by the Holy
Sodrit, nan hencefarbh axaltc theno words over his subjoctivity and £inds
in :thn.va tha strensth to overcome doubt,. Every word of Scripture that
essures in of the redewptiva worl of Christ ond of tha forgivenosa of
oin ic & yoxd to which he cen eling, Tho Christion finds in the Sacra-
nont an onnertmity to "ley hold" of the Word of Gods23 The "living"
¥ord is aisg the Yabidingh® 's«!ard/

Students of lathar who hold to o static conception of Revelation in
antithosis to n dynanie conception of Revslation, coamot overlook the
fact that o bDinlicladic vieyr of ilovelntion malkes Imtherts theology un— .
intel1izible nt many voints. Enil Brunner, who holds to & dynamic cone
contion of revalation in antithesis to o static conception of revelation,
enmiot help but be enbarrassed frequently by passagos of Luther ia which

ha seoms to hold, with certein reservations, %o & belief 1n the verbal ine-

&3y, , , doubt by clinging
ather frequontly telked of winning battles over

to "ona 1ittle word! of Scripture that brought him Christ. - He ?onthmauy
sougit to lay hold on this Yebjeotive' Word ra;?mr ﬂ'.n;h iwr::;; ;:t g
strangthen his own falth by reenlling &n oXperieance. 8-

raslt of & desire for fleshly gamuritds, but the result of & Seriptural
understeniing of tho meons of gracas Of. Rolani H. B=inton, Harq I
Stand (Niew Yorikt Abington-~Colesbury P'ress, 1950), ope 368-372.
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spiration of Sovipture.0 Iuther 414 not hold to the dootrine of inspie |
ration in such 2 nanner fs to make 1t the baglc prenise of Christian
asguwranca, or in such mmaner 2s to undaraine the central naturs of 1
Chriatinn Thoology an tho Mm, Thero ers a hoat of
pzesagor in vhich Jather atates that, Justr az the eyo must plorco through
tho Jesus of Hagaroth to lay hold of the Themnthroplc person, so the aye
of falth mast »lerce through tho hiatorical doowsents to find the lloﬁ-
But, Iubher 4id hold 2 belie? in the "inspired words” of Scripture, and
this evbarrousas snyons vho ragards atatic and dynenic rovelation s abe
solutaly entitheticel, and failn to realizo that Soripture tranaconds

this entithesise

e R

26.‘5:--muer orrs both in equating verbal izspiration with mechanical
dictation and In rvegamding erver-ridéon Scriptures 2s & nacossayy con-
comitent of r Gynmwalo conception of revelation. vhilo Iuther spoke much
of the "inonirod vords? of Scriptura, he racognised the dynanic rolation ;
between the Iivine =ni the hunan in the writing of the Seriptures, and he i
cortainly did not maln tho doatrine of inspimtion the basie preniss of
the Christion zasurance. Thoe question of whethor, or to what extent, the
Serintures ars inovrant in their cosmology eud in non-roliglous mattaers, is
beyond the scops of this thosise Lot it puffice to recogaisze the fmat
that thore is & diffaronco tween Luther's underatending of tho Vord smnd
that of the "orshodoxista® who followed him, that it was not without
cortain reservntions that Imther spoke of all the Bible Lolng inapirad,
and thet now aifficulties in defending verbal insniration have erisen
gince Imther's time. 3But let it be added that the most novorful atteck
upon the Doetzine of Verbel Inspiration would have to cone from one who
is fron fyvom Brunmer's subjectivism. Gf. K. Hou, ﬂ;iﬂ!&
Borintures (Columbus, Ohdop VWartburg Preda, 1943); #hilip 5. Hatoon,
Yot God bo God (Phitledolphisy MHushlenberg Press, 1950).




Conclusion

2o e sure, Hruaner rocaptures meny of Inthor's amphases, His
doatring of the rvovolation in crontion is espentially that of luther.2?
In his underotonding of Hovoliation as historicnl action made revelntory
throush the loly Solrit, and in his emphasis on the paraonsl, contamporory,
and ii.;:.wmica nature of the Yord, Jrumner draws much on Iuther.

Sut in his divisive Christology, in his abridgemont of the Seriv-
turnl doctrine of the Atonement, end in hic manner of settingz up an anti-
thesls betweon the "living! and "abidins® Vord, he brealts with Iuther,

In hin siress uvoon the goverelzaty2? rather then tho love of OJod, and in
the transconicnes of God rathor thon the condescension of God in the
Jopog, he broslks vith Iuthor further. Ho completes tha break in that
ezegoticnl subjectivisn by which costs cside the testiuony of tha whole
"elowi of witnossee! ond denies the Parthenogenesis. %ho ultimnte result

of 1) this, tho deprecntion of the ssoramentel bridge throuch which

2¥Rofer back to poges G-8. According to Iathor, God's etornal nover
and divinity are manifeast in the revoletion in creetlon, putting nen in
a position in which he ia without excuse. Vhile the rovelation in croe-
tion oo not onohle man to live in harmony with the inkor, it provides 2
polnt of contnet for the Christian neseape. iony of iim_mor'u atatonants
2luost nrocisely parallel those of Imther, Gf. Philip . Watson,

ane zdbe, P P6=35.

28mg sovercimty of God is euphasized nob only in tho Doctrine of

the Atonenoat, Lut in every i)lusa of the Doctrine of an:::_zfu:;ﬂl:r;}nor

holds, Ffrom besinndng to end, to n regel coneept of the
vim's't‘:m Atonenant 8o mralsr a nennn %o tho end of the .-glorge:i‘ Goc: in
Ma domindon over men. lic nover clarifics. the point of whother or to

- Othere It s
what axtent fod Tessins to the justified man the iholly
boyond the scope of this thesls to treat this centrel notif in detail.
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Chriat comes to us tedny in the nost forceful exprossion of the .
Deys logueng, in & view of revelntion easily distinguiched from the
Iutheran Vie‘V

Brunner has given us & Jesus who 1s infinitely better than the
“Sundny fchool teacher? of the liberal movement, a Josus who ia more
thar o Yronhat, o Josus vho 1g indesd ozpeble of baaring the welght
of the worli's sin. But Brumerfe Jesus is somathing lons than the
Incornnte Tord of the Haw Pestanent, the Jesus viw really took part
in homan flesh and bload, who really Yolinbed down" from hezven and
becane man in Meryls womb, ond who really imparta Hingelf to us in the

Saormuents todaye 29

237aaeph Sittlor citens the passago of Luther ia which he sayst
®(God) coman to yous He has made & ladder, end he sayss I will |
elimbh dewn Tron henven to you &nd becone mon in the Virgin Haxy's
womb, lie in the crodle in Bothlehem, suffor and dle for youe!
Hp, 37,43, gueted in Jogtring af, tha Moxd (Philadelphiay
Huehlenbarg Pregs, 1548), pe G
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