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village. "Ye locusts, worms, and caterpillars who have died
or hanged yoursel*.:-es, cr have been killed by a falling log or de=
voured by a cherk, go into the village".g

It was stated above that there is a belief in transmigra-
tion of the soul, yet there are sone natives who do not believe'
in any such thing. These people have a belief in a type of
hereafter in which the spirits live. After death the spirit
of a young person, wmder forty, travels to the mountalns .and
becomes one of the flickering shadows of shimmering light seen
in the rank undergrowth, The spirits of people over forty also

come to the mountains where they become a large fungus which

is found only 'l:here,-.lo The natives will not step into such light
nor touch the fungus. It is herd to determine whe?.her the
spirits are supposed to "become™ fungus and 1ig1té, or only
live in them, They are still able to return to their home
village and "haunt® people; and yet they do not appear in these
forms, The intention of the ghosts is always evil so these
people will do mueh to appease them.‘u

L spirit, according to the New Guinea concep't: is not
free from such earthly things as hunger. It is in a search
for food that the ghosts work their evil deeds.*® The food
of the spirits ig the spirit of any food the people of the

gFrazer, op. cit., p. 276,

10Robert Williamson, The Mafulu Mountain-People of Zritish British
New Suinea (London: NMaoMillan . Ltd., 1912), p. 26%

llIbid,, D. 269,
12
ibia.,
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\_. area eat. When a man tecomes Sick, therefore, they know a
ghost wants something to eat, for this ies its way of asking.l3
In order to determine which spirit wants which pig, an elabo-
rate ceremony is performed. In the Central Highlands District,
as reported by Missionary Otto Hintze, the natives use a spear
to determine the spirit and the pig it desires, The name of
a dead friend or relative ls called, then the spear 1s stuck
into the ground, If the spear comes out easily it was the

wrong one. The procese is repeated until the_Spear sticks

fast telling them which spirit it is that is hungry. The
whole thing 1s repeated for the pig the spirit wants. When
th;s 1s determined the pig 1e killed in a special ceremony

« and the spirit eats the pig's spirit., Finally the family

\ feasts on the flesh of the piz. This 1s a sure cure for all
sickness and trouble.l4

Besides spirits of the dead@ there are other ghosts in

the relicion of these natives, ¥hile these are not as great-
ly feared as the souls, they are respected and occasionally
prayed to. Field spirits are invoked for good crops. Water
ways also have thelir spirits as do certaln strange rocks and

trees.15 Zvery precaution 1s taken to treat these spirit

13willard Burce, "Religious Beliefs and Practices at
Irelya, Wew Guinea, as Reportesd by Natives', Concordia
Theological Monthly. XXI,(November, 1950), 835-33.

lhﬁlntze, loc. cit.
15Rovert Lowie, op. clt., P. 6C.
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right and above all to leave them alone. Charms are used to
protect one from them when traveling, especially in strange
country.l6

These other spirits are those who rule over love, madness,
earthquakes and enidemics. Some of these spirits are even
thought of as body snatchers. Some are very shrewd, and others
are rather stuoid; but all are rather easily fooled or deceiv-
"ed by human beings. The majority of these spirits have the
power to take on human form and delight in seducing women,
whom the then ounish,l?

A suoreme being or god was spoken of in the second chan-.
ter. There it was stafed that though these natives know of a
god who created all things they do not,worahip'him.le Some
natives, however, do pray to and sacrifice to an all-powerful
creative god, called "Anuto" by some of the people and "01d
Panku" by others.l® To this god is offered all the first
fruits and the first food at banquets and festivals. Besides
being the creator, he holds up the heavens with his head.2?

This chapter endeavored to bring together the beliefs of
the New Guinea natives in things soiritual, but it only suc-

ceeded in showing the great diversity. In this connection 1t

leﬂobert Wiliiamson, op. oit., P. 274.

17
Robert Lowle, 6p. cit., P. 62.

181v14d., ©. 63.
1

%1bid.

%rpia.
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[ S
is well to remember that these natives have lived in almost
entirely isolated groups for many centurioa,21 In such
circumstances it is well nigh impossible to have or expect

unified belief.

“lyillard Burce, loc. cit.




CHAPTER IV
SUPERSTITION

In dealing with a topic as broad as auperatition; one
could include almost everything in the religion of these
natives. The intent of this chapter is not quite that broad.
Hence the remarks on superstition are eonﬂngd to those things
which would come under the heading of charms, omena; and minor
practices. Many of these beliefs and practices can be :u.kenm}
to our knocking on wood; throwing salt over the left shoulder,
the seven years bad luck that is supposed to'reault from the
breaking of a mirror; the fear of black cats, carrying a
rabbit's foot or good luck per_my; and other such notions
which people of our land have,
| Cherms are a very important part of the superstitious be-
| liefs of these island peoples. There are charms rgr every
}\ thing; success in love; averting 1llness ax'm' death, success
in hunting or ﬁshing; help in time of war, and just general
“BOOd luck. These charms inay;be stones or pieces of bark or
flowers and in some places even hones. They are most often
carried in small charm bags and the owner never takes them
of,l Charms are also used on inanimate things sush &8
Spears. A certain beetle is placed in the shaft of the

9.1 Britisgh
ey ouES2ST}, WiL11emson &me
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spear before the hsad is fastened down. It is supposed to
make the spear head stick fast in the game it hits, just as

the beetle sticks to a man¥s skin when it bites.z Another_

charm used is a fruit called by the natives "five corners"”,
It is placed into a new cance at its leunching to "prevenﬁ
egcldents and ensure the bouyanoy of the cra.i‘t".3 Ginger
planted in a new garden is supposed to glve a good crop and
keep out vermin.® Still other types of charms are made out
of the dead; both men and animals, | The brains and other parts
of a dead eneny's hody 1s eaten to give one the strength they
had, > Agein in certain parts of New Guinea:

e « o0 man who has killed a snake will burn it and

smeer his legs with the ashes when he goes into the

farest; for no snake will bite him for some days

aftervards,®

Along with the belief in charms one notes that cmens also
play a large roll in the life of a native. If the amens are
good, nothing can stop them} if they are bad,nothing can make
them take part in the activity the cmen is sgainst. ¥lying

foxes and fireflies are two classes of oreatures which are

za'ames G, Frazer, "The l&_agié Art"’.'I_,_ 104, The Colden

Bough (New York: Mackillim: Co., 1935).

¢ New Guinea Handbook (Canberra, Australia: Common-
wealth Government rrinter, 1943), De 365

: 4__Ib1.£’ : -

Qﬁ -('Er&zar, "Spirits of The Corn and The 'Wild", II, 152,
- git,

6Iirazer, ‘"The Magie Art®", I, gp. git.

s
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used as omens. They usually are bad ones, and anyone seeing
either when starting on a hunting of fishing trip will turn
right around and go back hémo .7 Among some natives a cuatom
is followed while a part of the village is away from home to
indicate how the journey is going, viz.:

« »« «» wWhen some of the inhabitants have gone on a
long journey, the neovle who stay at home engage
in a Tug of War among themselves to determine whether
the journey will be prosperous or not. One side
represents the voyagers and the other aide those who
are left behind. They pull at opposite ends of a
long bamboo and if the bamboo breaks or the side
which revresents the home pesople is obliged to let .3
g0, the omen is favorable.

Very many other omens are believed by the various tribes in
New Guinea, but to 1list them all would be impossible and
impractical.

| Along with a belief in charms and omens many superstitious
practices take a very great vart in the life of these peoples.
Some of these practices have their counterparts in Westeran
culture, as was indicated at the beginning of this chapter.
Others are only minor practices which have no deep religious
significance, but which are interesting. In some parts of
New Guinea "small boys are beaten lightly with sticks during
December 'to make them grow strong and hardy'".® Some super-

stitious belief also seems to be connected with the practice

7Williamson, loc. cit.
BF'rlsor, "The Scapegoat®, 178, op. cit.
9Ibid., p. 265.
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of permitting only women to work in the gardens once they have
been planted.l® Of course, this might be an invention of the
male population to keep from doing the hard and tedious work
of gardening. The Yabim people, to continue in gardening,
have a oractice of offering up a sacrifice of sage-broth and
pork to the svirits of the former owners of the land, when the
taro pnlants begin to leaf up. This is to make the former own-
er 'kindly disnosed' to the fields and not harm the crops.ll
The natives also have practices which they use to ward
off danger while they are on a trip. In speaking of a trip
with some natives Baron WMaclay reports the following practice
on approaching a strange village.
« « -« one of the natives who accompanied him broke a
branch from a tree and going aside whispered to it for
a while; then stepning up to each member of the party,
one after the other, he spat something upon his back
and gave him some blows with the branch. Lastly, he
went into the forest and burried the branch under the
withered leaves in the thickest vart of the jungle.
This ceremony was believed to protect the varty against
all {reachery and danger in the village they were approach-
ing. :
Other practices of similar form are found among almost all
the tribes of New Guinea. A very interesting custom is

followed by mothers after childbirth to innqro the future

©of the child. The navel string of the infant in some places

1°F'ruor. "Spirits of The Corn and of The Wild", I, 123,
op:- cit.,

Mlbid., D. 229.

12Frazoé, "Paboo and The Perils of The Soul®, 109,
Od. cit. .
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is carried by the nmother on the net bag which holds the
ochild, This " wayv: no one can hamm it through the navel cord.
Other natlves plant the navel cord of a male child with a
cogonut or bread-frult tree, in order to make him a good
elimber and help his growth in life. The navel cord of a
girl is throvm into the sea when the mother goes fishing
the flrst time after childbirth. This will make the girl
a skilful fisherwoman, There 1S even a modern innovation
to this cusbom., A young man considers it a must, along the
coasts, vo take 2 trip in & wid te man's boat. Without such
a trip he has no sbeial sbanding and is not thought of as de-
sirable to the glris. To insure this the mother will tie a
boy child*s navel cord to the anchor chain of some passing
vessel., Thls wilil make a fubure voyage certain.13 The natives
also believe that evil can be gotten rid of by sending it out
to sea and passing it on to scmeone else, Thus dwring small-
pox epidemics =anong the coastal natives! _

e » othey used to-'mske a8 little model of a canoe

with mests, sails, and rudder. Then they said to

the small vessel, on which the splrit of the‘snal:_!.-

E;:; vas supposed to have teken his passage, "Bear

im away o another village. When the people came

forth to draw you ashore, give them *the thing' and

do to them what you have done to us.™ -Lest the

spirit should get hungry on the voyege, they pub

some taro on board, and to make sure of getting

rld of the-disease they wiped their hands on the

tiny cance, after which they let it drift away.

+ « .and said to each other, "We have had engugh
of i%. The sickness has happily gone away.

lsl'razar, "The Magle Art", I, 184, oD. 9it.

l‘haz.er. "The Seapegoat®, 188-89,0p. git.
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Throush the
= : ge and other practices and beliefs of su
on the native tries to make himself feel .
: seoure,




CHAPTER V

MAGIC AND SORCERY

In speaking about magic in New Guinea; a differentia-
tion shall be mede between *'black magie' and other kinds.
Actually it is all the work of Satan, but only that type of
magie which seeks to do harm to saneone else will be called
'black magie'. In general there are two types of magical
practices in New Guinea; sympathetic magic and imitative
magio.l All the ceremonies and rituals, no matter what
their ultimate purpose; fall under one of these two. In both
of these types there is a similar mode of operation, the
difference lies in the subject being effected andtthe exaoct
method. In almost every case of magic being used, there is
the reeital of a fixed formula; a certain mode of procedure
and the sorcerer or magician is under obligation to follow
a set pattern of behavior,?

Much of the magic practiced in New Guinea is benefigent,
Thmugh this type of magic the natives try to insure good
erops, successful hux}ting and fishing trips, control of

3
the sun and the rain, and safety in various walks of lirfe.

= ‘ : N 2.
E. W; Pearson Chinnery %&ﬂl 'f&ﬁ” o 1.2
(Melbou;ne, Australia: Governmen er, C. ’ p'ﬁ”-

®Robert Lowie, Primitive Relizion (New York: Liveright
Publishing Co., 19151’3&%-. Ds 584

Seninnery, 1oc. oit.
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To perform these works sorcerers are used in most 1nstanoea;
but ea?h native can 'faork certain spells for himself. The
'nepu®, or sarcerers, are greatly feared and respected for
their powers of good and ewil. Very often these men are the
chiefs of their individual tribes. Some of these men are
supposed to I?e able to control the sea and make it stormy or
calm at'; will, others can make the rain fall at any time they
desire, still others have power over growing things and also
over hunting and fishing; and all do have the power of sending
siokness and death to their enemios"‘ There are cases whers
one man oclaimed all of these powers, but most often the magi-
elans specialize.s

The action of an entire group of people is often needed
in a maegic rite, We do not only refer to dancing and other
agts of worship; but to the life of the peop:!.e of a v-‘!-llﬂg°
vhile some of their numbers are away hunting, fishing, fight-
ing, or just traveling. To give the best exeamples of this,
we shall quote a few of these practices fraom "The Golden
Bough":

While the men . . .are away hunting or fishing;

fighting or any long journey, the people who re-

main at home must observe striet chastity, and may

not let the fire go out. Those who stay In the men's

olub-house must further abstain from eating certain

foods and from touching anything that belongs to
others. A breach of these rules might, it is be-

4 ‘ 530 o
Jemes George Frazer, "The Magie Art", I, 337-38, Ihe
Solden Boush (New York: Mackillin: Co., 1935).

sIbi.!.




magical actions of the natives,

25

lieved, entail the fallure of the expedition.

« » Juwhen men are gone on & long journey,‘the wives
and sisters left at home sing to the moon, aceom=—
panying the lay with the booming musiec of‘gongs.

The singing takes place in the afternoons, beginning
two or three days before the new moon, and lasting
for the same time after it. If the si’.lver slckle
of the moon is seen in the sky, they raise a loud
ery of joy. ~sked why they do so, they-answer, "Now

we see the moon, and so do our husbands, and now we

know they are well; if we did not sing, they would
be sick or some other misfortune would befall them",
e « 88 scon as a vessel that is about to sall for a
distant port has been launched, the part of the beach
on which it lay is-covered as speedily as possible
with palm branches, and becames sacred. No one may
thenceforth cross that spot till the ship comes homeo
To cross it sooner would cause the vessel to perish.

There are very many more such magical practices which we
could enumefate, but this gives a good idea of the general

very intercsting in this type of mag:lo: At times certain
people are chosen; usually young girls, to keep special

rites during the absence of a part of the tribe. If the trip
is t? be a safe one; these girls must remain in a special
room, leaving only when absolutely necessary. They must sit
still and straighjt; looking nelther right or left lest they
disturb the balance of the ship., Neither can they eat any

sticky rood; for that might "elog the passage of the boat”.
When the boat is supposed to have reached 1ts destination,
they can relax a bit; but they can never eat any ﬂsl} that
might have a sharp bone of s.ting; such as a ray-fish, "lest

®mia., p. 125-6.

One other instance proves
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their friends 2% gea should be involved in sharp, stinging
trouble™,”

lfeny natives,when traveling home towards the end of day,
will seek to hold the sun up hy a magio spell. The men wish-

ing to get home before the sun sets, will take a piece of

string and make it into a2 loope. He then sights the sun through

1t, tles it in a knot and throws it behind him saying, "Walt
util we zet home; and we will give you the fat of a pig".a
Other natives will simply say; "Sun; do not hurry; Just walt
until I get to the end."; and the sun is supposed to wait.B
Another form of sun magic consists of displaying a type of

gun and a piece of pumice, Since water has no effect on these

two, it is also believed that the rain cannot effeoct them and

80 must stop., Thus this cham brings fha sun out.?

There are also meny spells which one oan use to eansi
it to rain, Most 6f these are imitative magie. %sor gerer
seeking to make it rain will repair to the forest, m;here'hﬂ
will £111 e special cup with the juice of a certain vine,
mtil the cup overrlows; The mare it overflows the heavier
the rain will be, Thunder is made by knocking stmes to-
gether or shaking them in a dried skull; lightning is pro-
duced by tearing a certain leai‘.llo But this is not the

"mig.
BIbid =D1C e, p. 3].7

gchin_nery, oD« 9_;1_;_., P. 162,
101owie, op. git., e 55.
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’

entire spell, the wlzard must mutter these words over his oups:

The cutlle~-fish was devoured by the shark, whose ine

gide turned quite black,’ The hen and the cassovary

vere traveling in a boat, but the cassowary, angered

because people despised -him, destroyed the boat: The

hen flew into a village, which was called "llen", and

a giant tortoise carried away the cassowary to ﬁuso;

when it go% to the big grassy plain of Bahom, the

cassowqyy turned into a rock, which is still standing

there,
This tale has next to no meaning, but it is prescribed. EHe
must also go through certain tasks and abstain from certain
foods, Until it raing he cannoit chew betel, he cannot work,
he must rub his hair and face with black dirt, and he must
take a daily bath in the sea or some nearby water. By doing
all this the nagician is sure to make it rain.lz I a man
is suwccessful in this *racket' his fortune is made, for the
people will pay him well in food and other valuables. If they
don't pay him, he can chanze the weather until they are forced
into 14,13

There 1s cne more general type of magic that is not pro-
perly 'black'. This has to do with the planting and growing
of food, and the health and welfare of pigs. To give the best
insight into this phase of New Guinea 1life, we shall quote a
rather long, but very interesting, seetion from "The Golden

Bough™:

Mvia.

12114,

30htnnery, op. oit., p. 162.




